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“And the king extended to
Esther the golden scepter”

Every ascent of the soul toward G-d, however lofty, only “touches
the top of the scepter”; the whole scepter, G-d’s full revelation, is
given below, where darkness itself is transformed into light. That
iswhy Purim and the halachos, which bring about this
transformation in the physical world, will endure in the Time to

Come.
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THE BIG IDEA

Every ascent of the soul toward G-d, however lofty, only “touches the top of the
scepter”; the whole scepter, G-d’s full revelation, is given below, where darkness it-
self is transformed into light. That is why Purim and the halachos, which bring

about this transformation in the physical world, will endure in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Esther first only touched the top of the king’s golden scepter but later received
the whole scepter. In exile the Jewish people, and the love of G-d hidden in each soul, are “Esther,”
concealed “on that day.” On Shabbos and festivals the souls rise, burning away what opposes holiness
like smoke rising from a desert, and passing through bitterness to joy, like the maidens’ myrrh and
spices. Yet every such ascent, even love born of contemplating G-d’s essence, receives only a glimmer
at the scepter’s tip. In the Time to Come that essence will be revealed below, when darkness is trans-
formed into light rather than merely subdued. The Purim miracle, in which Achashverosh’s own heart
was turned to good, was of this kind, so Purim alone of the festivals will endure; so will the halachos, in
which G-d clothed His inner will in physical matters; and a mitzvah performed with a physical thing
likewise turns darkness into light. The way there is a broken heart that opens the wall of arrogance, as

Esther wept in the king’s house and received the whole scepter.

OUTLINE

1 The question and the hidden Esther 1-2

Why did Esther first touch only the top of the scepter and later receive all of it? Knesses Yisrael, and the
love of G-d in each soul, are “Esther”: hidden in exile, “on that day,” but in the future revealed as “this is
our G-d.”

2 The ascent of Shabbos and festivals 13-6

Only Purim and the halachos will endure. Festivals lift the souls by burning away what opposes holiness
(smoke and fine smoke), then bring bitterness over evil (myrrh) and joy in G-d (frankincense and spices).

3 Only the top of the scepter 17-9

All such ascents, even love born of contemplating G-d’s essence, receive only a glimmer at the scepter’s
tip. “Greatness” is G-d’s humility toward the worlds; His essence, beyond worlds, will be revealed in the
future.
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4 Transformation below: the future and Purim

110-12

The future revelation will be below, where darkness is transformed into light rather than subdued;

Knesses Yisrael will need no ascent. The Purim miracle, Achashverosh’s heart turned to good, was of this

kind.

5 The halachos and the mitzvos

1M3-17

Like a gazelle turning its head back, G-d clothed His inner will and wisdom in physical matters; halachah

sorts good from evil, and a mitzvah done with a physical thing turns darkness into light, so the halachos

will endure.

6 The wall and the opening

mM8-19

G-d’s will is revealed in the Torah but stands behind the wall of sin and arrogance; a broken heart opens a

window in that wall.

7 Esther’s two approaches

120-22

In the court Esther only touched the scepter’s tip; weeping in the house for the spark held by Haman’s

arrogance, she received the whole scepter, rose and stood before the king as “the crown of her husband.”

KEY CONCEPTS

The golden scepter 27t V27

The flow of the Infinite Light that gives life to all the
worlds. The soul’s ascents receive only a glimmer at its tip;
the whole scepter is G-d’s full revelation below.

Esther: concealment °12 7°N0OX 1N07 — INOX

Knesses Yisrael in exile, when G-d’s face is hidden “on that
day,” and the love of G-d hidden in every Jew, which rests
on him only as something encompassing from above.

“That” and “this” 7t/ X117

“That day” is G-d hidden and distant; in the future He will
be “this,” revealed and seen even by the physical mind.
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Subduing the sitra achra (iskafya) x”v0% x9ox%
Overcoming and burning away what opposes holiness, as
in the festivals’ ascent and the plague of the firstborn; the
evil is broken but not changed.

Transforming darkness into light

(is’hapcha) x71773% X2 RIDANK

Darkness itself becomes light: the Purim miracle, the ha-
lachos, mitzvos done with physical things, and the Time to
Come.

Coarseness of spirit 11777 °01

The arrogance that makes a person a separate “some-
thing” and prefers his own desires to Heaven’s; it is the
wall between him and his Father in Heaven, and Haman is
its source.
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SECTION 1 - 1-2

The question and the hidden Esther
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“And the king extended to Esther the golden scepter, and Esther arose and stood before the king,”
etc. [We need] to understand the differences between this passage and the passage above, for there

it says, “And the king extended the golden scepter that was in his hand.”

The maamar opens with the verse from Esther’s second appearance before King Achashverosh, after
Haman’s fall, when she came to plead for the annulment of his decree (Esther 8:4). The Alter Rebbe asks why
it differs from the earlier passage (Esther 5:2), where the king extended to her “the golden scepter that was in
his hand.”
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Also, there it says, “and she touched the top of the scepter,” while here the implication is that he
gave her the whole scepter. And [we need] also to understand what this matter is at all times.

In the first passage Esther only “touched the top of the scepter”; here the wording suggests that the king gave
her the entire scepter. The Alter Rebbe also asks what this means at all times, not only as an event of the past.
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Now, the Congregation of Israel (Knesses Yisrael) is called by the name Esther after [the verse| “And
Iwill surely hide (haster astir) My face on that day.”

Knesses Yisrael, the Jewish people as a whole, is called Esther after the verse “And I will surely hide (haster
astir) My face on that day”: Esther sounds like astir, “I will hide.” The Gemara (Chullin 139b) likewise finds
Esther alluded to in this verse.
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For the face of G-d, which is the revelation of His Shechinah (Divine Presence), as it is written,
“May Havayah make His face shine upon you,” is now, in the time of exile, hidden, at the level of
“on that day” (for “that day” indicates a day that is not seen and revealed, which is not so with “this
day”).
G-d’s “face” is the revelation of His Shechinah, His indwelling presence, as the Priestly Blessing shows:
“May Havayah make His face shine upon you.” The text of this maamar in Or HaTorah adds that Targum
Onkelos renders it “May Havayah make His Shechinah shine upon you.” In exile that revelation is hidden

“on that day”: “that” points to something distant and unseen, while “this” points to what is present and
visible.
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And in particular, in every soul of Israel: when the aspect of the spark of his G-dly soul is covered
and clothed in the physical garments of thought, speech and action, and the light of G-d does not
rest and become revealed in him, so that the love for G-d, to cleave to Him, would be grasped and
fixed in his mind and heart, revealed in the heart, but [it rests] only in the aspect of something en-
compassing (makif) over him from above,
The same holds for each individual. When a person’s G-dly soul is wrapped in the garments of physical
thought, speech and action, G-d’s light does not rest in him openly, and his love for G-d is not felt and fixed

in his mind and heart; the light rests on him only as a makif, something that encompasses him from above
without entering his awareness.
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this level of love is called by the name Esther, for it is hidden, at the level of “on that day,” in that it

is not in revelation.

This love, present but not revealed, is what is called “Esther”: it is hidden “on that day.”
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It is the level of “a point within the chamber” (nekudah beheichala), in the inner dimension (pn-
imiyus) of the point of his heart. Assuredly the love is hidden in every soul of Israel, and there is no
person who lacks this inner dimension; only, bringing it out from concealment into revelation is

not the same in every person.

This hidden love is “a point within the chamber,” the innermost point of the heart. Every Jew has it; people
differ only in how far they bring it out from concealment into open feeling.
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Therefore, in the days of Mashiach, when man will be refined, then it will be at the level of “And the
glory of Havayah shall be revealed, and all flesh shall see,” etc. And “It shall be said on that day,
‘Behold, this is our G-d; we hoped for Him,’” etc.

In the days of Mashiach, when people are refined, Isaiah’s prophecy “The glory of Havayah shall be re-
vealed, and all flesh shall see” will be fulfilled. Isaiah also says that “on that day” people will point to G-d and
say, “Behold, this is our G-d.”
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That is, the light of G-d will shine in revelation until it is grasped and fixed even in his mind and
human intellect, and “all flesh shall see,” with physical, sensory sight, that “our G-d” is at the level
of “this,” for which “we hoped,” and not at the level of “that.”

The revelation will be so complete that it is grasped even by the human mind and seen with physical eyes.
G-d will then be “this,” present and visible, the One “we hoped for,” and no longer the distant “that.”
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SECTION 2 - 13-6

The ascent of Shabbos and festivals
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Now, our Sages, of blessed memory, said: “All the festivals will be abolished in the Time to Come,
except Purim, as it is said, ‘And the days of Purim,’ etc., ‘and their remembrance shall not cease

bR

from their seed.”” Our Sages, of blessed memory, also said: “The halachos will not be abolished in

the Time to Come.”
The Sages taught that in the Time to Come all the festivals will lapse except Purim, for the Megillah says that
the remembrance of the days of Purim “shall not cease from their seed.” They also taught, in the Jerusalem

Talmud (Megillah 1:5), that the halachos, the laws of the Torah, will not be abolished; the maamar sets out to
explain both teachings.
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The explanation is this: the significance of Shabbosos and festivals is that on them there is the as-
pect of the ascent of the worlds and of the sparks, for every spark of a soul of Israel rises a level be-
cause of the light of G-d that is revealed at those times.

Shabbos and the festivals are times when the worlds and the sparks of souls ascend, as the Arizal teaches in

Etz Chaim (the Gate of the Inner and Outer Dimensions) of the worlds rising above their places at the recep-
tion of Shabbos. Every spark of a Jewish soul rises a level, because G-d’s light is revealed at those times.
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On them there is added light, joy and the gladness of G-d, to set the souls aflame to cleave to Him,
may He be blessed, with surpassing intensity. In particular, on Pesach the light of love, the super-
nal Chesed (kindness), is revealed in the inner dimension of the souls.

On those days added light, joy and gladness in G-d set the souls aflame to cleave to Him more strongly. Each

festival has its own revelation: on Pesach, the supernal Chesed, love and kindness from above, is revealed in
the souls’ innermost core.
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Through this all the sparks of the souls of Israel are elevated, to arouse the great love for G-d and to
push away all that hinders and obstructs [it],

This revelation of the supernal love, above all on Pesach, lifts the sparks of the souls and awakens in them a

great love for G-d. That love must push away everything that hinders and blocks it.

L[X7MX x7w05] RPVO? KY7DIRD 0°nWw3 NIIRN DAY ° N2AR 7233 997 0 029277 132717

that is, the things that are the opposite of, and against, the love of G-d, namely physical desires, so

as to subdue the sitra achra (the other side).

The hindrances are the physical desires that oppose the love of G-d. Pushing them away is iskafya, the
Zohar’s term for subduing the sitra achra, the forces opposed to holiness: the opposing force is overpow-
ered, not changed.
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As it is written, “To Him Who struck Egypt through their firstborn, for His kindness is forever.”
That is: in order that the light of the supernal Chesed should shine to the world, He struck the first-
born of Egypt, who are the very opposite of this.

The Alter Rebbe brings the verse from Psalm 136, “To Him Who struck Egypt through their firstborn, for His
kindness is forever,” and reads it as an act and its purpose: so that the supernal Chesed could shine to the
world, G-d struck Egypt’s firstborn, who embodied its opposite.
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As it is written, “Who is this coming up from the desert like columns of smoke, perfumed with
myrrh and frankincense, from all the powders of the merchant?” That is: the Congregation of Israel
is called “this” (zos). She is “coming up from the desert,” that is, [from]| the physical things that are
not for G-d, which resemble a place of desert and desolation;

The same pattern appears in the Song of Songs: “Who is this coming up from the desert like columns of

smoke...?” “This” (zos) is a name for Knesses Yisrael. She “comes up from the desert,” and the desert stands
for physical matters that are not for G-d, as barren and desolate as awilderness.
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and also, midbar (desert) is related to dibur (speech), that is, idle words. She rises from them on
Shabbosos and festivals, and then it is “like columns of smoke.”

The Hebrew for desert, midbar, also suggests dibur, speech, here meaning idle talk. On Shabbos and festi-

vals the soul rises out of these, and then it is “like columns of smoke.”
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For just as physical smoke comes into being because the fire burns something that is the opposite
of its nature, namely the moisture in the wood or in the wick on which the fire takes hold, for the
amount of smoke is according to the amount of moisture in that thing;

Smoke comes into being when fire burns something opposed to its own nature, the moisture in the wood or

in the wick. The proof is that the more moisture there is, the more smoke: smoke is the sign of fire working

on what resists it.
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so too, as it were, when the light of G-d is revealed on Shabbosos and festivals, it burns and con-
sumes the manifest opposing thing, so as to subdue the sitra achra.
So too, when G-d’s light is revealed on Shabbos and festivals, it burns away the open opposition in a person
and subdues the sitra achra; the “smoke” is the sign of that struggle. In Or HaTorah the Tzemach Tzedek

adds that consuming what is truly opposite is like the blue light of a flame, which comes from its consuming
the wick: so the light consumes the animal soul’s sense of self (yesh).
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She is also “perfumed” (mekuteres): kitur is the name for a fine smoke, like the smoke of burning
spices (mugmar) and of the incense; and because it is so fine, the Torah does not call it “smoke”
but “cloud,” as it is written, “And the cloud of the incense shall cover.”
The verse continues “perfumed (mekuteres) with myrrh and frankincense.” Plainly mekuteres means scent-
ed, as with burning spices; the Alter Rebbe hears in it kitur, a fine smoke, from the same root, like the smoke

of burning spices (mugmar) or of the incense (ketores), so fine that the Torah calls the smoke of the incense
a “cloud.”
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This is because it does not burn and consume a thing that is truly opposite, since in the thing on

which the fire takes hold there is nothing of what is opposite except a very little.

Fine smoke comes when the fire does not burn something truly opposed to it, because the material holds
only a trace of what is contrary.
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Nevertheless, she must be at this level, the level of “perfumed,” to burn and consume, each accord-

ing to his level and according to the stature of his soul, ascent after ascent.

Even so, this finer stage is needed too. Each person, according to his level and the stature of his soul, must

keep burning away even slight traces of what opposes holiness, rising from one level to the next.
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Afterwards there will be the level of myrrh. This is what is said in the Megillah, “When the turn of
each maiden came to go in to the king”: for all the sparks of Israel are at the level of Nukva (the
feminine) in relation to the Holy One, blessed be He, to rise and to behold the light of G-d, each ac-
cording to his level.

Then comes the stage of myrrh, described in the Megillah’s account of the maidens who each came in turn

to the king. Every Jewish soul is like a bride, in the receiving, feminine position (Nukva) toward the Holy
One, blessed be He, and longs to rise and behold G-d’s light, each according to its level.
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“Six months with oil of myrrh”: oil is the level of Chochmah (wisdom), to be at the level of myrrh
(mor), the level of bitterness (merirus). For once one rises from the desert and crumbles and sepa-
rates the evil, so that it is consumed and burned in the smoke and the fine smoke, then one will un-

derstand well the bitterness over the opposite, how and what it is.

The maidens spent “six months with oil of myrrh.” Oil stands for Chochmah, insight, and myrrh (mor) for
bitterness (merirus): once the soul has broken up the evil and burned it away, its insight shows it how bitter
that evil is, and what it is. Earlier in Torah Ohr, in the explanation of “Let them bring royal apparel”
(Megillas Esther, maamar 2), the Alter Rebbe likewise reads Mordechai as mor deror, “pure myrrh,” which
below is the bitterness of the Torah as it is clothed in this world in exile.
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Afterwards one will come to the level of frankincense (levonah), which is the level of joy in the glad-
ness of G-d: “Let Israel rejoice in its Maker.”

After the bitterness comes the stage of frankincense (levonah): joy in G-d, as in the verse “Let Israel rejoice
in its Maker.”
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This is [the meaning of] “six months with spices”: for just as a scent is absorbed and enters into
one’s body and delights one’s soul with richness, although it is something that has no substance

and is not seen or revealed to the eye; the scent is only absorbed into the body.

The other six months were “with spices.” A fragrance enters the body and delights the soul, yet it has no sub-

stance and cannot be seen; it is only taken in.
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So too, joy in G-d is from the hidden world (alma de’iskasya); only, it gladdens the heart and kindles
it to glow and blaze with the light of G-d.

Joy in G-d is like that: it comes from “the hidden world” (alma de’iskasya), a level that is not revealed. Yet it

gladdens the heart and sets it glowing and blazing with G-d’s light.
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“From all the powders of the merchant” are all the kinds of fervor that are in every soul of Israel,
each one according to his own measure. And this is [the meaning of] “with the women’s

cosmetics,” for with all these “the maiden comes to the king.”

“All the powders of the merchant” are the many kinds of fervor in every Jewish soul, each according to its
own measure. These are “the women’s cosmetics” with which “the maiden comes to the king”: every kind of
fervent service brings the soul before G-d.

SECTION 3 - 17-9

Only the top of the scepter
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Now, all the kinds of ascent and drawing near of the Congregation of Israel to the Holy One, blessed
be He, on Shabbos and festivals, and however much they rise, ascent after ascent, to the loftiest
heights, are called “touching the top of the scepter.”

Every way in which Knesses Yisrael rises and draws close to G-d on Shabbos and festivals, however high it
reaches, is called “touching the top of the scepter.” This begins the answer to the opening question.
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For the golden scepter is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, and it is
itself the life-force of all the worlds, higher and lower, as it is written, “...the golden scepter, and he
shall live.” And she cannot rise and see and receive her life-force from the whole scepter; rather,
the scepter remains in his hand, and only a glimmer reaches her, at the top of the scepter.
The golden scepter is the flow of the Infinite Light into the worlds, their life-force; plainly the verse says that
the one to whom the king extends it “shall live,” and here the scepter itself is that life (in Yahel Or the

Tzemach Tzedek suggests it is the kav, the line of light drawn from the Infinite Light). But the soul cannot re-

ceive its life from the whole scepter: it stays in the king’s hand, and only a glimmer reaches her at its tip.
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This glimmer is the level of a fierce love like flashes of fire and a flame that rises upward: the higher
gold, “the gold of the wave offering.”
That glimmer is a fierce love like flashes of fire and a flame that rises upward. The text calls it “the higher

gold” and “the gold of the wave offering,” the gold given for the Sanctuary: a name that suits a love that rises,
since tenufah is an offering lifted up.
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Its lower end is when this fierce love burns and blazes from his contemplation of the greatness of
the Infinite One (Ein Sof), blessed be He, [as] the light that fills all worlds (memalei kol almin) and
the light that encompasses all worlds (sovev kol almin). Its upper end is when it blazes and glows
from his contemplation of His very being and essence, may He be blessed, and “no thought can
grasp Him at all”;

The scepter’s tip has a lower and an upper end. The lower end is love kindled by contemplating G-d’s great-

ness as He fills and encompasses all worlds; the upper end is love kindled by contemplating His very es-
sence, which no thought can grasp at all.
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and the term “greatness,” [as in] memalei kol almin and sovev kol almin, does not apply to Him.
Only of the glimmer and the drawing down of life-force from Him, may He be blessed, can one say
“filling” and “encompassing.”

“Greatness” in terms of filling and encompassing worlds does not apply to G-d’s essence; it describes only
the glimmer and life-force that flow from Him.
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But “His greatness,” specifically, “is unsearchable.” That is, it is not at all applicable to search out
and contemplate His greatness, how He is “very great and praised,” except in [relation to] the
Name Havayah, blessed be He, which denotes the drawing down of life-force to the worlds.

The psalm says, “Great is Havayah and highly praised, and His greatness is unsearchable.” The Alter Rebbe
reads it precisely: one can contemplate how G-d is “very great and praised” only in relation to the Name
Havayah, which denotes the flow of life-force to the worlds, while of “His greatness” itself, His essence,
searching does not apply at all.
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But truly before Him they are considered as truly nothing, and as if there were no worlds there at
all, as it is written, “I, Havayah, have not changed”; and “You are He before [the world] was created,
and You are He after the world was created,” all equally;

Before Him the worlds are truly as nothing, as if they did not exist. “I, Havayah, have not changed”: He is the

same before and after creation, as in the words of the prayer, “You are He before the world was created, and
You are He after the world was created.”
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and before Him, may He be blessed, the aspect of worlds does not apply, neither at the level of “fill-
ing” nor at the level of “encompassing,” for He is not within the bounds of worlds at all.
The very category of worlds, whether filling them or encompassing them, does not apply before Him, since

He is beyond the bounds of worlds altogether. Yet even love born of this highest contemplation is only the
upper end of the scepter’s tip.
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As it is written, “Great is Havayah and highly praised, in the city of our G-d, His holy mountain.”
And our Sages, of blessed memory, said, “When is He called great? When He is in the city of our
G-d,” etc.

The psalm says, “Great is Havayah and highly praised, in the city of our G-d,” and the Sages ask: when is He

called great? When He is “in the city of our G-d.” His greatness is spoken of only in connection with a realm

to which He relates; the Zohar explains that He is called great when Knesses Yisrael is with Him.
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For before Him, may He be blessed, the term “greatness” does not apply, since all the worlds, high-
er and lower, are all considered as nothing before Him. Rather, the attribute of His greatness is His
humility: that He clothes Himself in the level of greatness so that His kingship may be “a kingship
of all worlds.”
Before G-d Himself all worlds are as nothing, so “greatness” has no meaning there. His “greatness” is really
His humility: He lowers Himself to take on the attribute of greatness so that He can be King over all worlds.

Earlier in Torah Ohr (Va’eira, 56b) the Alter Rebbe makes the same point: greatness can be said of Him only
of the radiance of His kingship, which is to Him as sunlight is to the sun.
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As it is written, “Havayah sits as King forever.” And this is [the meaning of] “And You are holy, sit-
ting [upon] the praises of Israel.” That is: Your being “the praises of Israel” is the level of “sitting,”

which is a lowering and a humility for You, for in truth You are holy and set apart from this bound.

One psalm says “Havayah sits as King forever,” and another, “You are holy, sitting upon the praises of
Israel.” Plainly both speak of G-d enthroned; the Alter Rebbe hears in “sitting” a lowering: for G-d to be the
subject of Israel’s praises is humility on His part, since in truth He is holy, set apart from that whole
category.
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But in the Time to Come the light of G-d will be revealed in a great and mighty revelation, that is,
the drawing down of His G-dliness, may He be blessed, and His essence and being, from the level
of “I, Havayah, have not changed”: was, is and will be in one instant; and “all flesh shall see,” with
the eyes of the physical intellect, that “our G-d” will be at the level of “this,” as mentioned above.

In the Time to Come His very essence will be revealed, the level of “I, Havayah, have not changed,” in which
past, present and future are one instant. Then “all flesh shall see,” even with the physical mind, that our G-d
is “this,” present and revealed, as explained above.

SECTION 4 - 110-12

Transformation below: the future and Purim

.M% RPIT 0°3I0AN3 7570 7T mvanm 10

This revelation will be in the lower realms specifically, below.

This revelation will take place specifically in the lower realms, in this world.
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As our Sages, of blessed memory, said on the verse “At the time it shall be said to Yaakov and to
Israel, ‘What has G-d wrought’”: that the ministering angels will ask this of the tzaddikim; and in
place of what the ministering angels used to say, “Where is the place of His glory?”, they will say,
“The whole earth is full of His glory.”
The Sages expound Bilam’s words, “At the time it shall be said to Yaakov and to Israel, ‘What has G-d
wrought?’”: in the future the angels will ask the tzaddikim what G-d has wrought, for the revelation will be

with those below. Instead of asking, as they do now, “Where is the place of His glory?”, the angels will de-
clare, “The whole earth is full of His glory.”
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This is [the meaning of] “A woman of valor is the crown of her husband”: the light of G-d that is re-

vealed in her now is called “her husband,” but in the Time to Come [she] will be at a higher level.

“A woman of valor is the crown of her husband”: the woman is Knesses Yisrael, and “her husband” is the
light of G-d revealed to her now. In the future she will stand higher than that light, as a crown is above the
one who wears it.
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Therefore it is written, “She has fallen; she will no more rise, the maiden of Israel.” That is: the as-
pect of rising and ascent will not apply to her, for the light of G-d will be in great revelation below
specifically.

In Amos the words “She has fallen; she will no more rise, the maiden of Israel” are a lament over Israel’s
downfall; here they are read as a promise: she will no longer need to rise and ascend, because G-d’s light will
be revealed abundantly below, where she is.
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This is because darkness is transformed into light,

This is because in the future darkness itself will be transformed into light. The Zohar’s phrase for it,
is’hapcha chashocha linehora, names the highest way of overcoming evil: the darkness is not broken but be-
comes light.
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and not only the subduing of the sitra achra, to nullify them and humble them, as in the other ex-
iles, of which it is written, “To Him Who struck Egypt through their firstborn,” etc., “And He slew
mighty kings,” etc. Rather, [it is| that then, too, “I will turn (ehpoch) to the peoples a clear
language,” etc., and “many peoples shall go,” etc.
In the earlier exiles evil was only subdued (iskafya), broken and humbled, as when G-d struck Egypt’s first-
born (the verse as [4.3] read it) and “slew mighty kings.” In the future the nations themselves will be trans-

formed: G-d will “turn” (ehpoch, from the same root as is’hapcha) to them “a clear language” so that they
call on His name, and “many peoples” will go up to learn His ways.
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Now, the miracle of Purim was a foretaste of this: the heart of Achashverosh was turned to good.

The miracle of Purim was a foretaste of the future transformation: Achashverosh’s own heart was turned to
good, and the king who had handed the Jewish people over to Haman became the one who authorized their
rescue. In Likkutei Torah (Ki Seitzei, 40a) the Alter Rebbe explains such a reversal in “Havayah your G-d
turned the curse into a blessing,” and refers there to this maamar.
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That very same mouth that said, “and the people, to do with it as seems good in your eyes,” is the
very one that said, “And you, write concerning the Jews as seems good in your eyes.” This is the
transformation of darkness into light, and “the glory of Havayah is revealed” below, in the place of
darkness specifically.

The same mouth that told Haman, “the people, to do with it as seems good in your eyes,” later told

Mordechai and Esther, “Write concerning the Jews as seems good in your eyes.” That is darkness turned into
light, and “the glory of Havayah revealed” below, in the very place of darkness.
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SECTION 5 - 113-17

The halachos and the mitzvos
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Therefore our Sages, of blessed memory, said that the halachos too will not be abolished. The ex-
planation of the matter: our Sages, of blessed memory, said on the verse “Flee, my beloved, and be

like a gazelle,” etc.: “Just as a gazelle turns its head backward...”

For the same reason the halachos too will not be abolished. The Sages expound “Flee, my beloved, and be
like a gazelle”: as a gazelle runs, it turns its head back toward the place it left.
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That is, by way of analogy: just as in a person, within the bone of his head are placed his brain, his
intellect and his understanding, and when he turns the bone of his head backward, the brain within

it, and the spirit of his intellect and understanding, are also drawn after it;

The analogy is a person’s skull, the bone of the head that houses his brain, intellect and understanding.
When he turns it backward, the brain and the mind within it turn with it.
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so too, as it were, the Holy One, blessed be He, drew down and clothed His will and His wisdom in
the place of His “back,” which is the level of the outer dimension (chitzoniyus), namely in physical
matters, as with animals in the Order of Kodashim

So too, as it were, G-d “turned His head back”: He drew down His will and wisdom and clothed them in His

“back,” the outer dimension, in physical matters. One example is the laws of animals in the Order of
Kodashim, the laws of the offerings.
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and with money in the Order of Nezikin. For the inner dimension (pnimiyus) of His will and His
wisdom, may He be blessed, is clothed in them, and His emotive attributes (middos), may He be
blessed, are also drawn after them of themselves, as a matter of course, as it is written, “He has
turned His right hand backward,” etc.
G-d’s inner will and wisdom are clothed even in money matters, in the Order of Nezikin (damages). His emo-
tive attributes follow of themselves: in Lamentations “He has turned His right hand backward” means that

G-d withdrew His help before the enemy, but here it says that His right hand, kindness, goes with Him into
His “back.”
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And “through Chochmah (wisdom) they are sorted out.” That is: the term “sorting out” applies
only to something that is mixed in, such as a kind within its own kind, and is not recognizable. So,
by way of analogy, a broker who exchanges “a cow for a donkey,” as compared with one who studies
this mishnah and halachah.
“Through Chochmah they are sorted out”: sorting (birur) applies only where things are mixed so that they
cannot be told apart, such as one kind mixed into the same kind. The broker trading “a cow for a donkey”
and the scholar studying that very mishnah deal with the same cow and donkey; it is G-d’s wisdom, studied

in the halachah, that sorts the holy out of the physical. Earlier in Torah Ohr (Bereishis, 5d) the Alter Rebbe

explains that the whole time of exile is such a time of sorting, separating evil from good through Chochmah.
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Likewise, a butcher who busies himself with cutting the limbs of the animal into pieces, and with
the entrails, etc., is a butcher. But one who busies himself with knowing all the details of the laws
that depend on the limbs of the animal, to distinguish between treifah and kosher,

A butcher who cuts up an animal and handles its innards is simply doing a butcher’s work. One who studies

the laws that depend on the animal’s organs, to distinguish a kosher animal from a treifah (one with a fatal
defect), is engaged in something else entirely.
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and likewise with one who exchanges a cow, to know, distinguish and sort out between the liable
and the exempt, and likewise in the Order of Taharos, between impure and pure, etc.;
The same is true of the laws of exchanging a cow, which decide who is liable and who is exempt, and of the

Order of Taharos, which distinguishes impure from pure. In each case the study is an act of distinguishing
and sorting.
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and likewise in all of Shas, Mishnah and Gemara, and all the halachic authorities, early and later,
the supernal will and His wisdom, may He be blessed, are revealed and made clear, and through
this the evil is sorted out and separated from the good,

Throughout the Talmud, Mishnah and Gemara, and all the halachic authorities, early and later, G-d’s super-

nal will and wisdom are revealed and made clear. Through that clarity evil is sorted out and separated from
good.
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that is, the invalid from the valid, and the liable from the exempt. And likewise with practical
mitzvos that depend on the emotive attributes (middos), such as one who guards a lost object, who
is exempt from giving a perutah to a poor man, for one who is engaged in a mitzvah is exempt
from [another| mitzvah.
Halachah separates the invalid from the valid and the liable from the exempt. The same applies to practical
mitzvos that involve the emotive attributes: one who is guarding a lost object is exempt from giving a pe-

rutah, a small coin, to a poor person, because one who is engaged in a mitzvah is exempt from another

mitzvah.
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That is, if he is occupied with it for its own needs, to spread it out and to shake it out; and there is

no difference whether it is the lost object of a rich man or of a poor man.

Guarding a lost object counts as a mitzvah when one tends it for its own sake, spreading out a garment and
shaking it out so that it is not damaged. It makes no difference whether the owner is rich or poor.
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Whereas if he guards his own garment, even if he is not as rich as the owner of the lost object,

there is no mitzvah in it.

Guarding one’s own garment is no mitzvah, even if the one guarding it is poorer than the owner of the lost
object, so that the garment matters more to him. The act is the same; only its purpose differs.
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The same applies to charity and acts of kindness: when one does kindness to people, this is a mitz-

vah; but if he does it for his own need, there is no mitzvah in it.

Charity and kindness work the same way: kindness done for others is a mitzvah, but done for one’s own ben-
efit it is not.
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If so, when one does a mitzvah with a physical thing, this is the transformation of darkness into
light; for the light of G-d is the revelation of His will, may He be blessed, and [it is] light in the place
of physical darkness specifically.

So when one performs a mitzvah with a physical object, darkness is transformed into light. G-d’s light is the
revelation of His will, and here it becomes light in the very place of physical darkness.

SECTION 6 - 118-19

The wall and the opening
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And this is [the meaning of] “Behold, this one stands behind our wall.” That is: the level of His wis-
dom and will, may He be blessed, is the level of revelation, at the level of “this,” in the matters of

the Torah;

The verse “Behold, this one stands behind our wall” describes the situation. G-d’s wisdom and will are re-

vealed in the matters of the Torah, at the level of “this,” something present that can be pointed to.
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only, it “stands behind our wall,” for the light of G-d does not rest and become revealed in him, be-

cause “your iniquities separate,” and it stands facing him with a wall [between].

Yet it “stands behind our wall”: G-d’s light does not rest openly in a person, because “your iniquities sepa-

rate” between him and G-d; the divine wisdom stands facing him, but a wall stands between them.
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The counsel offered for this: “He gazes through the windows, He peers through the lattices.” For a
window is an opening made in awall.

The verse itself gives the remedy: “He gazes through the windows, He peers through the lattices.” A window
is an opening made in a wall.
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So too the lattices, except that lattices are small cracks, while a window is a larger opening. So, by
way of analogy, our Sages, of blessed memory, said, “Open for Me [an opening] like the point of a
needle,” etc.
Lattices are small cracks, and a window a larger opening. The Sages put it this way: G-d says, “Open for Me
an opening like the point of a needle,” and the saying continues that He will then open a far wider one. In

Likkutei Torah (Korach) the Alter Rebbe explains that any arousal from below is only a needle’s point next to

the encompassing Infinite Light, for through it only the kav can be drawn, like a thread through a needle.
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That is, that he break his heart, the heart of stone, so as to have “a broken spirit, a broken heart.”
For all the screens, the wall and the partition that divide between him and his Father in Heaven are
the level of coarseness of spirit, because of which he considers himself something (yesh), and his
own desires are dearer in his eyes than the desires of Heaven.

Making such an opening means breaking the heart of stone, so as to have “a broken spirit, a broken heart.”

What separates a person from his Father in Heaven is coarseness of spirit, arrogance, which makes him re-

gard himself as a separate “something” (yesh) and value his own desires above Heaven’s.
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SECTION 7 - 120-22

Esther’s two approaches

NRT 512 1777 %2802 N7y 10%R0 DR INIRN2 APINNY IN0R 7Y 20°T IRI2% 1210 9710 9o oy 20
Jo7am ST ey

With all the above, the matter of Esther will be well understood and explained: at first, “when he
saw the queen standing in the court,” it was the level of “this one coming up from the desert,”

mentioned above.

With all this the story of Esther becomes clear. At first, when the king saw Queen Esther standing in the
court, she was at the level of “this one coming up from the desert,” the ascent described above.
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For even the level of the inner court is considered a desert compared with the king’s house itself,
since the king does not dwell permanently in the court as in the house; then there is revealed a

glimmer and drawing down of the light of G-d.

Even the inner court counts as a “desert” compared with the king’s house itself, because the king does not
live in the court permanently as he does in his house. In the court only a glimmer of G-d’s light is drawn

down and revealed.
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And then, “Esther drew near”: she rises and draws near to the king, in longing for her Beloved. But

all the ascents and drawing near are no more than “and she touched the top of the scepter.”

“Esther drew near” is her ascent, coming close to the King out of longing for her Beloved. But all such as-

cents amount only to “she touched the top of the scepter.”
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But afterwards it is written, “And Esther continued,” etc., that is, when she was with him in the
house, “and she wept and pleaded with him to avert the evil of Haman the Agagite, which he had

devised against the Jews.”

Later the Megillah says that Esther spoke again, when she was with the king in the house, and “wept and
pleaded with him to avert the evil of Haman the Agagite, which he had devised against the Jews.”
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For the weeping is to arouse great compassion upon the spark of G-dliness that has been clothed in
garments of coarseness of spirit, from the level of Haman, who “devised against the Jews”; for

from him such thoughts come to the Jews.

Her weeping arouses great compassion for the spark of G-dliness clothed in garments of coarseness of spirit,
which come from the level of Haman. The Alter Rebbe reads “which he devised against the Jews” as the

thoughts of arrogance that Haman, the spiritual source of such coarseness, brings into the minds of Jews.
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And then darkness will be transformed into light. Therefore, “the king extended to Esther” the
whole of “the golden scepter,” that the light of G-d should shine in revelation below specifically.

Then darkness is transformed into light. That is why “the king extended to Esther” the whole golden scepter:
G-d’s light is revealed openly, specifically below.
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And then, “Esther arose”: that is, she rose up in her place and her station, so that she would no
longer need the level of “coming up from the desert.”

In the Megillah, “Esther arose” from where she had fallen at the king’s feet. Here it means that she came to
stand firmly in her own place and no longer needed to rise “from the desert”: she no longer has to climb, for
the light comes to her.
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And this is [the meaning of| “and she stood before the king”: that she will be at a great level before
him, as it is written, “A woman of valor is the crown of her husband.” (And see, on the matter of
“And the king extended,” etc., what is written in Parshas Re’eh on the verse “When you hearken to
the voice,” etc.; and in the Mikdash Melech, Part I, Parshas Vayechi) (228b).

“She stood before the king” means she reached a great level before Him, like “a woman of valor, the crown of

her husband.” The parenthetical cross-reference points to the maamar on “When you hearken to the voice”
in Parshas Re’eh, and to the Mikdash Melech, a commentary on the Zohar, on Vayechi (Part I, 228b).
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Also there, in the discourse beginning “When you hearken,” mentioned above, the matter of the
inner court and the matter of the house were explained. And see further on the matter of the house
above, Parshas Bereishis, in the discourse beginning “The heavens are My throne,” etc., “Where is
the house,” etc.
The cross-references continue: the discourse “When you hearken” also explains the inner court and the
house. There the inner court is the Shema and its blessings, and the king’s house, where he sits on his
throne, is the Shemoneh Esreh, in which one stands in bittul; from the house “the king extended the golden
scepter,” its fiery love, into the Shema. For why the Shemoneh Esreh is called a house, that discourse itself

points to the maamar “The heavens are My throne ... Where is the house” in Parshas Bereishis, as this cross-

reference does.
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And see further above, Parshas Vayeshev, in the Haftarah of Chanukah, on the verse “You shall
guard My courts,” [explained] in another way.
The last cross-reference points to the maamar on “You shall guard My courts,” on the Haftarah of Shabbos
Chanukah (Parshas Vayeshev), which explains the matter in another way: there a house, which has a roof, is

an encompassing light from sovev kol almin, while a court is unroofed and needs guarding, and “My courts”
are the animal soul.

IN ONE’'S AVODAH

The maamar draws its lesson in [19] and [21]: the wall between a person and his Father in Heaven is coarse-
ness of spirit, regarding oneself as a “something” and holding one’s own desires dearer than Heaven’s. The
counsel is to break the heart of stone, “a broken spirit, a broken heart,” which opens even a needle-point of
an opening for G-d’s light, as Esther wept to arouse compassion for the spark held in Haman’s coarseness.
And by studying halachah and doing mitzvos with physical things for their own sake, a person turns dark-
ness into light here below ([13]-[17]).

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe count even love born of contemplating G-d’s essence as only “touching the top

of the scepter”?

2. What is the difference between subduing the sitra achra and transforming darkness into light, and how

does the Purim story show the second?

3. How do the broker and the scholar of “one who exchanges a cow for a donkey” explain why the halachos
will not be abolished?

4. Inwhat sense is G-d’s “greatness” really His humility?

5. Why do weeping and a broken heart, rather than further ascent, bring the “whole scepter”?
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The note sends the reader to the Rebbe’s source notes on
this maamar and records that it was said in the year 5560
(1800).
KEHOT'S NOTE
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Esther had fallen at the king’s feet, weeping and pleading
that Haman’s decree be undone (8:3); the king extended
the golden scepter to her, a sign that she might rise and
speak, and she rose and stood before him (context:
Steinsaltz Tanakh). This verse is the subject of the maa-
mar, which reads her rising and standing as a lasting sta-
tion ([22.2]-[22.3]).

Esther 8:4°7:’n 7nox
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Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Esther first entered the inner court unbidden, the
king saw her and extended to her “the golden scepter that
was in his hand,” granting her leave to approach; she
came near and touched its top (context: Steinsaltz
Tanakh). The Alter Rebbe compares the two passages.

Esther 5:2°2:771 1nox
YPY2 N NI T3N3 NTRY 1370 IMONNK TyRd NS
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And it was so, when the king saw Esther the queen standing
in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
hand. So Esther drew near, and touched the top of the

sceptre.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, AN0R
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G-d tells Moshe that when the people turn to other gods,
He will surely hide His face from them “on that day,” an
unspecified time to come (context: Steinsaltz Tanakh). The
Gemara (Chullin 139b) finds the name Esther in “haster

likuteitorah.com/torah-ohr/megillas-esther/6/

astir”; the Alter Rebbe applies the verse to the conceal-
ment of the Shechinah in exile.

Deuteronomy 31:187”:8”% 0°727

M9 °3 Ny WK 1yI77P2 Y KD O3 732 TOOX 1007 ")
00K DOPPRTOR

And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Priestly Blessing that G-d commands Aharon and
his sons to give Israel: “May Havayah make His face shine
upon you,” that is, may He show you His favor (context:
Steinsaltz Tanakh). The Alter Rebbe cites it to show that
G-d’s “face” is the revelation of His presence; Targum
Onkelos renders it “May Havayah make His Shechinah
shine upon you.”

Numbers 6:257175:1 72712
90 TN IR MW
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s prophecy of consolation a voice calls to clear a
road in the wilderness for G-d’s return to Zion: “The glory
of Havayah shall be revealed, and all flesh shall see to-
gether that the mouth of Havayah has spoken,” that is, all
the nations will see His glory when He redeems His people
(context: Steinsaltz Tanakh). The Alter Rebbe reads “all
flesh shall see” literally: in the days of Mashiach G-d will
be perceived even by the physical senses.
Isaiah 40:5°77:"n 11°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Isaiah’s vision of the future, when G-d swallows up
death forever and wipes away the tears from every face,
Israel will say “on that day”: “Behold, this is our G-d; we
hoped for Him, and He will save us; this is Havayah, we
hoped for Him,” the joy of a people that waited long and
now sees its G-d revealed (context: Steinsaltz Tanakh). The
maamar stresses “this” (zeh): G-d revealed and pointed to,
as opposed to the hidden “that.”

Isaiah 25:9°0:7172 \1°yw°
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And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there in connection with the saying that all
the festivals will be abolished in the Time to Come.
KEHOT'S NOTE
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The Megillah records how the Jews took Purim upon
themselves for all time: “These days of Purim shall not
pass from among the Jews, and their remembrance shall
not cease from their seed.” The verse is the basis for the
permanence of Purim.
Esther 9:28175:"1 7noR
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0721 DO IR0 172 XD 7PRT 0°727 W N Y AT
0y MI0TNRY
and that these days should be remembered and kept
throughout every generation, every family, every province,
and every city; and that these days of Purim should not fail
from among the Jews, nor the memorial of them perish
from their seed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Jerusalem Talmud records that the Prophets and
Writings will be abolished in the future but the Five Books
of the Torah will not; Reish Lakish adds that Megillas
Esther and the halachos will not be abolished either: the
Megillah because “their remembrance shall not cease
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from their seed,” and the halachos because “eternal ways
(halichos olam) are His.”
Jerusalem Talmud Megillah 1:8'1:°X 72°31 "n%217° Tnon
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MISHNAH: The only difference between a sufferer from flux
who experienced two episodes and one who experienced
three is the sacrifice. 15:1-30 and Tractate Zavim. After one
emission of fluid the sufferer becomes impure; he needs
immersion in a miqweh and becomes pure at sundown. If
he has two emissions in one day or in two successive days,
he is a source of severe impurity and cannot become pure
unless he was seven consecutive days without symptoms. If
he has three emissions in at most three consecutive days, he
cannot ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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The note refers there in connection with the teaching that
the halachos will not be abolished.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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In the Gate of the Inner and Outer Dimensions (Sha’ar 40),
Etz Chaim discusses the ascent of the worlds in the week-
day prayers and at the reception of Shabbos, when the
worlds rise above their places. The Alter Rebbe builds on
this teaching that Shabbos and festivals are times of
ascent.
Sefer Etz Chaim 40:3’3:’n 011 vy
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Sefer Etz Chaim (Public Domain)
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Psalm 136 thanks G-d for each of His works, in creation
and in Israel’s history, with the refrain “for His kindness is
forever”: “To Him Who struck Egypt through their first-
born, for His kindness is forever” (context: Steinsaltz
Tanakh). The Alter Rebbe reads the refrain as the purpose
of the plague: the firstborn of Egypt were struck so that the
supernal kindness could shine.

Psalms 136:10™:17%p 0°%°11n
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To Him that smote Egypt in their first-born, For His mercy

endureth for ever;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Tzemach Tzedek’s commentary on
Psalm 136 in connection with this reading, that Egypt’s
firstborn were struck so that the light of the supernal
Chesed would shine.
KEHOT'S NOTE
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Onlookers in the Song of Songs ask who it is who rises
from the wilderness: “Who is this coming up from the
desert like columns of smoke, perfumed with myrrh and
frankincense, from all the powders of the merchant?”
Plainly it is a fragrant procession seen from afar, scented
with the wares of travelling spice-sellers (context:
Steinsaltz Tanakh). The maamar reads each phrase as a
stage in the soul’s ascent on Shabbos and festivals ([4]-[6]),
hearing dibur (speech) in midbar (desert) and kitur (fine
smoke) in mekuteres (perfumed).
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Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar expounds the same verse: in the desert the
Shechinah went before Israel in a cloud that looked like
smoke, because the fire kindled by Avraham and Yitzchak
held to it; mekuteres is read as “bound” (miskatra) to the
cloud of Avraham on the right and of Yitzchak on the left;
and “all the powders of the merchant” is Yaakov, or Yosef.
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The Kehot note refers here for “the powders of the
merchant.”

Zohar I, 176b2 ,3yp x”m
KEHOT'S NOTE
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Kehot’s note points to Zohar III, 197a for these words.

Zohar III, 197ax ,1xp »"m
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The note refers there in connection with the analogy of
physical smoke.
KEHOT'S NOTE
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A passage of this maamar appears in Or HaTorah, which
adds: “Consuming the truly opposite thing is like the blue
light (nehora techela) that comes from the consuming of
the wick, which consumes the ‘yesh’ of the animal soul.”
The flame that consumes its wick is the image of burning
away the animal soul’s sense of self.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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In the Yom Kippur service that G-d commands through
Moshe, the High Priest puts the incense on the coals be-
fore Havayah, “and the cloud of the incense shall cover
the ark cover,” a screen between him and the Presence
(context: Steinsaltz Tanakh). The Alter Rebbe notes that
the Torah calls the incense smoke a “cloud” because it is
so fine.

Leviticus 16:1317:1"1 Rp”

YR NB37°NK NTVRT 1Y 19317 197 WRITPY N0RITNK 1NN
:MIn? K9 MITYT-oy

And he shall put the incense upon the fire before the L-RD,

that the cloud of the incense may cover the ark-cover that is

upon the testimony, that he die not.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Earlier in Torah Ohr, Mordechai is linked to “pure myrrh”
(mor deror), which the Targum renders mira dachya:
above it is myrrh of freedom, and below it is bitterness
(mar) and Gevuros drawn into the realm of pure and im-
pure, the Torah as it is clothed in this physical world in ex-
ile and bitterness.
KEHOT'S NOTE
WX ,28 975 XA

7YY 79y 70 yoana

Each maiden came in her turn to King Achashverosh after
twelve months of preparation: “six months with oil of
myrrh and six months with spices and with the women’s
cosmetics.” The Alter Rebbe reads the stages as the soul’s
preparation to come before G-d.
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Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s note points to Megillah 13a:18 for these words.
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“Six months with the oil of myrrh” (Esther 2:12). What is the
oil of myrrh? R. Hiyya b. Abba said: Stakat. R. Huna said: Oil
from olives not a third grown. It has been taught: R. Judah
says: Anpikon is oil of olives not a third grown. Why is it
used for smearing? Because it removes hair and makes the

skin soft.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The psalmist calls on Israel to sing a new song: “Let Israel
rejoice in its Maker; let the children of Zion be glad in

their King.” Here it describes the joy in G-d that the Alter
Rebbe calls frankincense.

Psalms 149:2°2:v”1p 0°2°1n
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Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Six months with oil of myrrh and six months with spices
and with the women’s cosmetics”: the second half of the
maidens’ preparation, read here as the joy and fervor of
the soul.

Esther 2:122”°:’2 1noR
NT2 77 NP YRR UAMWON T70072K Ki3? 9N 1 0 3
TRY2 DU TP TR "R PR 12 %D W 1y 073 own
Hekvkh i plalaiRagalvobRagvaiil-47alaloh]
Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Through the prophet G-d calls on those who spend their
money and toil on what does not satisfy: “Listen to Me and
eat what is good, and let your soul delight in richness.”
The Alter Rebbe uses the phrase for the delight that a fra-
grance gives the soul.

Isaiah 55:2°2:1"17°yw°

2K YInY WY nyaw? X192 0y DRI NopTPRYn me?
:0WDI TYT2 239NN 210T2IN)

Wherefore do ye spend money for that which is not bread?

And your gain for that which satisfieth not? Hearken dili-

gently unto Me, and eat ye that which is good, And let your

soul delight itself in fatness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The end of the verse “Who is this coming up from the
desert”: “from all the powders of the merchant.” The
many powders are read as the many kinds of fervor in
Jewish souls.
Song of Songs 3:6"1:3 0w W
NPaAR 9on 131271 7 NYvRR 1Y NN NI 12707 7Y NNT R
901
Who is this that cometh up out of the wilderness Like pillars
of smoke, Perfumed with myrrh and frankincense, With all
powders of the merchant?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And with this the maiden came to the king”: after her
preparation each maiden came before the king. The Alter
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Rebbe reads it as the soul coming before G-d with all its
kinds of fervor.
Esther 2:133°:’2 1noR
MRy KIT7 7 NP RN TWKPD OK TyRIUK TN TR0 M
787 N°2°TY DY IPan
when then the maiden came unto the king, whatsoever she
desired was given her to go with her out of the house of the

women unto the king’s house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Esther came near and touched the top of the
scepter.” The Alter Rebbe makes “touching the top of the
scepter” the name for every ascent of the soul.

Esther 5:2°2:771 1noX
Ty IN AR 1302 NTRY "27R0 INONNK Trnd nikd 0
Yam 100K 1M 172 WK 3T ©IWTNK INOK? T LY
VYT UKD
And it was so, when the king saw Esther the queen standing
in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
hand. So Esther drew near, and touched the top of the

sceptre.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MY 2T VAW NN

Esther sends word to Mordechai that whoever enters the
king’s inner court unbidden is put to death, unless the
king extends the golden scepter to him, “and he shall
live”: plainly the scepter spares the one to whom it is held
out. The Alter Rebbe reads it as showing that the scepter
itself is life-force.

Esther 4:1187°:"7 90X
IR YK UKD WK DYT TPRT MDY 790 218702
77 ANT DR RIPRD WK NMPIRT 30O A7RaTORTRID
"NXIRI K? *IX) MM IWA LN T2R7 270U R, 127
0% DWW 11 77R070R RiaD

’All the king’s servants, and the people of the king’s prov-
inces, do know, that whosoever, whether man or woman,
shall come unto the king into the inner court, who is not
called, there is one law for him, that he be put to death, ex-
cept such to whom the king shall hold out the golden scep-
tre, that he may live; but I have not been called to come in
unto the king these thirty days.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The beloved woman asks to be set as a seal upon his heart,
“for love is fierce as death... its flashes are flashes of fire, a
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flame of G-d.” The Alter Rebbe describes the glimmer at
the top of the scepter in the verse’s words.
Song of Songs 8:6"1:’1 01w W
YR 20X N My™D AYiNrty onind 72975y onind vk
SNITIY UK "BY TPRYT MNP PINTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n21In7 am

In the accounting of what was given for the Mishkan: “the
gold of the wave offering (tenufah),” the gold lifted up and
given for the work of the Sanctuary, twenty-nine talents
and seven hundred and thirty shekels (context: Steinsaltz
Tanakh). Here it names the fiery love that rises upward.
Exodus 38:24775:1”% mnw
yUn N9INT 271 17 UIPT NIRTR 922 MONR? My 2003
WP PRW2 PRY DWW NiRn YL 93D 0y
All the gold that was used for the work in all the work of the
sanctuary, even the gold of the offering, was twenty and nine
talents, and seven hundred and thirty shekels, after the
shekel of the sanctuary.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b5 1192 NO°DN Mawnn N

From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar (Patach Eliyahu): “You are the Highest of all the
high, the Hidden of all the hidden; no thought can grasp
You at all.” Here it describes G-d’s very essence, beyond
the “greatness” of filling and encompassing worlds.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
mawnn n°% RN 93 By XnOND PRRPY B3 DY ARDY X1 NIX
wy 79 171 PPN WY NRpERT XIT NAaR 595 72 Rovan
JP2ANRT PRRYY LUPANR K27 1°N0 by 112 RATIRD L1700
712 PWPT RIT NIRY LKW %33n (RMOINR K*I) NRP0ONR 1IN
ORI 1720 A TN WOIIRT IRM PO ARAPA NIRT A 17 Tom
.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)
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The note says the two ends of the scepter’s tip, love from
contemplating memalei and sovev and love from contem-
plating His essence, are explained in Or HaTorah on
Megillas Esther, and refers also to Vayeshev.
KEHOT'S NOTE
X, 2NN 79792 2w’ N7IRI 02 AR .RIP °Y RN N71IR2 RN

$72101 ¥7onn 1917 TIwR 02 T KDY

The passage is quoted in Or HaTorah on Vayeira, which
concludes that in “Yours, Havayah, is the greatness,” the
greatness and Chesed of Atzilus, memalei and sovev, are
nullified before Him and bear no comparison to “His
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38

39

40

41

42

greatness is unsearchable,” which is not in the category of

worlds at all.

KEHOT'S NOTE
nTAY AT N 17? W17°2T 12772 17onW D WY WK ,2X RI%1 NN RN
P2 TIYR AR I9ER P02 YUOI0T YUomn MPUIRAW TONM AT
T9ITA PMAw wrRn R M ,5DD 1RBY 712 1KY PN 1R 1NDITA
0°27 0% qwnRna) AR2 vy PN R NPT onan qwnain
19999 R 290 Y Ow 27wNAn IR P72 NNinay .nn pas 51N
.719°9 130NRY 7R L2
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Variant reading: Or HaTorah reads “naxn y” (“of the glim-
mer of”), joining “glimmer” to the “drawing down of life-
force” that follows.
KEHOT'S NOTE
IR DY ;0w 0°37 0°21 NYMING

e e

Variant reading: Or HaTorah reads “nw® 1m? 7»w,” “one
can use the term” “filling” and “encompassing.”
KEHOT’'S NOTE
W 1P 77w 0721 07831 oW N7IING

ApM PR RPIT NPT

In David’s psalm of praise: “Great is Havayah and highly
praised, and His greatness is unsearchable,” that is, too
vast for any praise to convey (context: Steinsaltz Tanakh).

3

The Alter Rebbe reads it more strictly: “greatness,” and
contemplating it, belong only to the Name Havayah, the
flow of life-force to the worlds, while G-d Himself is be-

yond the category of greatness altogether ([7.6]).
Psalms 145:32:71”np 0°2°1n
20 PR NPT TRR Do PiTa
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Bbo 7w X978

The note refers there in connection with this explanation,
that contemplating G-d’s greatness applies only to the
Name Havayah.
KEHOT'S NOTE
.A0wn Yy npn s n”MR AIR9

MPIw R 1 0N
G-d tells Israel through Malachi, “For I, Havayah, have not
changed, and you, the children of Yaakov, have not been
consumed”: because He is constant, His people endure
(context: Steinsaltz Tanakh). Here it shows that G-d is un-
changed by creation; before Him the worlds are as
nothing.
Malachi 3:61:3 *3x7n
:0772 K2 2pY°"12 DAY *IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
21,3 99RD7

MR 95 NI R NI 172 OPNIN Nownn

The Tzemach Tzedek comments on this passage: “It seems

that this means the drawing down of the kav and thread

from the Infinite Light”; he adds that the Mikdash Melech

on Vayechi explains it as the mystery of joining
Redemption to Prayer, and that Likkutei Torah, in the dis-
course “When you hearken to the voice,” explains it in a
similar way.

KEHOT'S NOTE

NOWRM 977 RN 9917 Y 1NN 2T DOTANIN DY AV Y IR 22

2IR3 N2°M0 OPAW D 27Y M7277 M D »n7pna1 OURIRM WIM i

,39p RE% N7 XD 79192 yiwn °5 1772 17D 0 M Py 1oan®
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A song of the sons of Korach in praise of Jerusalem:
“Great is Havayah and highly praised, in the city of our
G-d, His holy mountain”; plainly, He is praised as He ap-
pears in His city and on His holy mountain (context:
Steinsaltz Tanakh). The Sages read the second half as the
condition of the first: He is called great “in the city of our
G-d.”
Psalms 48:2°2:n"1 0°2°1n
AWTR™I 17PR Y2 TN Pom n P

Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.3,movenn

D173 °P1 NN
The Zohar asks when the Holy One, blessed be He, is

called great, and answers: when Knesses Yisrael is with
Him, as it says, “in the city of our G-d.”
Zohar I, 235ax ,771 27m
Zohar III, 5ax i1 2’m
KEHOT'S NOTE
R L(7,R1) Npn LR ,TR) RWN w00 LR LT A LR ,TI’?'] 2701 AR
Km0 yh

2921y 5 M19PR NIRRT omaa

There the Alter Rebbe explains that “greatness” applies to
G-d only in the spreading forth of radiance from His
Malchus, “Your kingship is a kingship of all worlds”; the
life-force that creates the worlds is only a radiance, like
sunlight compared with the sun, and everything is as
nothing before Him.
KEHOT'S NOTE
VP Y 17970 PRIAY 171N .2, RIR1D YR Y
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“Your kingship is a kingship of all worlds.” The Alter
Rebbe uses the verse for the purpose of G-d’s “greatness”:
that He rule over all worlds.

Psalms 145:1357:717np o°%°1n
1T 1377222 ANPWHM 0ONPY-23 NISPR MmN
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Near the end of David’s psalm of G-d’s voice in the storm:
“Havayah sat enthroned at the Flood; Havayah sits as King
forever.” Plainly it speaks of His enthronement; the Alter
Rebbe reads “sitting” as a lowering of Himself in order to
reign.

Psalms 29:10:v”> 0°%°1n
0PIy 7900 2w Y Mk n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as

King for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the psalm that opens “My G-d, my G-d, why have You
forsaken me,” David says, “And You are holy, enthroned
upon the praises of Israel.” Being “seated” on Israel’s
praises is a humility for G-d, Who in truth is holy and
apart.

Psalms 22:4°7:275 0°2°71n
PR NIPAR AW YT NR)
Yet Thou art holy, O Thou that art enthroned upon the prais-

es of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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TPIW K7 710N
“For 1, Havayah, have not changed.” Here it names the
level of G-d’s essence, beyond time, that will be revealed
in the future; the Name Havayah itself joins “was, is and
will be.”
Malachi 3:6:3 °3x7n
:00°% X? 3pY232 DARY P30 X 71738 °D
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And all flesh shall see together”: in the future G-d’s glory
will be perceived even by physical eyes and the physical

likuteitorah.com/torah-ohr/megillas-esther/6/
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mind.
Isaiah 40:5°77:"n 11°yw°
11327 °7 78 °2 1717 2722 1871’1 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Bilam’s blessing: no sorcery works against Israel,

and “now it shall be said of Yaakov and of Israel what G-d

has wrought,” for their fate is G-d’s own doing (context:

Steinsaltz Tanakh). The Sages read “at the time” of the fu-
ture, when the angels will ask Israel’s tzaddikim.

Numbers 23:2337:3”3 72712

"M PRI IpYP Y NY2 PR3 DORTRY) I3 WK 72

PN PyD

For there is no enchantment with Jacob, Neither is there any

divination with Israel; Now is it said of Jacob and of Israel:

‘What hath G-d wrought!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision the seraphim call one to another, “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” In the future the angels will say this as a statement,
no longer asking where His glory is.
Isaiah 6:3%2:1 11°yw°
PIRTTPD KPn NIRIY N WATR wATR WiTR ImRY AR MK
37923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Proverbs contrasts two wives: “A woman of valor is the
crown of her husband, but one who shames him is like rot
in his bones.” The Alter Rebbe reads it of Knesses Yisrael
in the future, when she will stand above the light that is re-
vealed to her now.

Proverbs 12:4°7:27 "Swn
MY°3 PNTREY2 37720 A7Y2 MLy N NEK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Amos takes up a dirge over the house of Israel (5:1): “She
has fallen; she will no more rise, the maiden of Israel.”
Here the words are read as a promise: she will no longer
need to rise, for the light will come down to her.

Amos 5:2°2:’11 01y

RPN PR ANRIRTPY MYV PRIY N2IN2 D3P 7°0INKD 17D)
The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note quotes the Rebbe: this maamar calls “To Him
Who struck Egypt through their firstborn” only iskafya
(subduing), while the Purim miracle is above it, transfor-
mation, because here the verse is read, as in the Mechilta
and Ibn Ezra, as referring to the plague of the firstborn it-
self, as the maamar says explicitly earlier (94a).
KEHOT'S NOTE
YT TOMPM022 DMIRR 1OnRTY 182 Realad mamon] ow wrmy”
197 11 *7 — (ROBMNX N2 a1 19yn2 X1 0°719 011) 7272 X°9oNKT
7onPTw (277y 09N Y7ART L0 IwAD XNDOn) wivEnh Rp Dww
LT3 [R™INY 73157] O wA19RD 117192 Nan DY ORP 01771022 0018
.359°Y R 770 1”nwn Mnown 990 — "R
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“To Him Who struck Egypt through their firstborn.” The

verse is the example of subduing evil in past redemptions.
Psalms 136:10™:1%p 0°%°11n

:A70M 071y’? *3 07711322 07IEn Y

To Him that smote Egypt in their first-born, For His mercy

endureth for ever;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

277X 3°99% 3107

“And He slew mighty kings, for His kindness is forever,”
Sichon and Og, as the next verses name them: another in-
stance of evil overcome by being broken.

Psalms 136:18m:17%p 0°2°1n
:3701 07997 *2 0PTR 0707 AN
And slew mighty kings, For His mercy endureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After the judgment of the nations, G-d promises through
Zephaniah: “For then I will turn to the peoples a clear lan-
guage, that they may all call on the name of Havayah, to
serve Him with one accord,” that is, He will change their
speech into a pure one (context: Steinsaltz Tanakh). The

likuteitorah.com/torah-ohr/megillas-esther/6/

60

SNOX DpNY AT V227 DX INOXRD Ton LY.

verb ehpoch, “I will turn,” is the language of transforma-
tion (is’hapcha).
Zephaniah 3:9°v:1 17193
DOV 172y "M OV D73 KR M2 MY DRYRN TA WD
TN
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision of the End of Days: “And many peoples
shall go and say, ‘Come, let us go up to the mountain of
Havayah... that He may teach us of His ways.’” The na-
tions will be drawn to G-d of their own accord, to learn His
Torah, not merely subdued.

Isaiah 2:3%3:2y7°yw°
Ipy? "PPR NP27PR CNTIITRR 1PYN 107 1nNY 0737 oony 10Pm

:tl?!gﬁ'l’?; 177271 7730 RN 19780 2 1PRRR2 .'I;'?;] 17T 1
And many peoples shall go and say: ‘Come ye, and let us go
up to the mountain of the L-RD, To the house of the G-d of
Jacob; And He will teach us of His ways, And we will walk in
His paths.’ For out of Zion shall go forth the law, And the
word of the L-RD from Jerusalem.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the explanation of “Havayah your G-d would not listen
to Bilam... and Havayah your G-d turned the curse into a
blessing,” the passage there distinguishes the transforma-
tion of the darkness of kelipas nogah into light, drawn
from Shabbos, from turning into blessing even the curse
below nogah, through teshuvah that makes deliberate sins
into merits, as on Yom Kippur.

KEHOT'S NOTE
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The Rebbe notes there that this passage explains “the very
same mouth” as the transformation of darkness into light
that will be in the Time to Come, which is above subduing
(iskafya).

KEHOT'S NOTE
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Achashverosh to Haman: “The silver is given to you, and
the people, to do with it as seems good in your eyes.” With
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these words the king handed the Jews over to Haman.
Esther 3:11x”°:) AnNOX
PPY2 3102 92 iy DY Tp 1IN 9T 127 77T TN
And the king said unto Haman: ‘The silver is given to thee,

the people also, to do with them as it seemeth good to thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Achashverosh to Esther and Mordechai: “And you, write
concerning the Jews as seems good in your eyes, in the
king’s name,” for a decree sealed with the king’s ring
could not be revoked. The same king, in the same words,
now empowers their rescue.

Esther 8:8°11:’ 1nNOX

nyava mm 7797 0W3 0Pry2 2902 0TIMITPY 1202 0oy
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207

Write ye also concerning the Jews, as it liketh you, in the

king’s name, and seal it with the king’s ring; for the writing

which is written in the king’s name, and sealed with the

king’s ring, may no man reverse.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to a footnote on the same page of the
Rebbe’s talk that the note on [11.3] quotes on subduing
and transformation.
KEHOT’'S NOTE
.27 1Y 359 °Y R 990 0”nRwn NMnPwn 9802 AR

iR
“The glory of Havayah shall be revealed”: the future reve-
lation, of which the Purim miracle was a foretaste.
Isaiah 40:5°71:"1 1oYW
7327°1°8 00T ‘l'@;'b; iheiRaikk] H'?.m
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maiden’s closing words to her beloved: “Flee, my
beloved, and be like a gazelle or a young hart on the
mountains of spices”; plainly she sends him off for now,
sure that he will return (context: Steinsaltz Tanakh). The
Zohar reads it through the gazelle’s habit of looking back
as it runs.

Song of Songs 8:147">:’n 07w W
:0°nira 777 Py 0P8 Y 9K a8 Ty *7iT N2
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Make haste, my beloved, And be thou like to a gazelle or to a

young hart Upon the mountains of spices.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Zohar I1, 14ax ,7 27m

KEHOT'S NOTE
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The note says these two examples, animals in Kodashim
and money in Nezikin, are explained at length there.
KEHOT'S NOTE
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The lament says that G-d “has turned His right hand back-
ward before the enemy”: He withdrew the hand that had
shielded Israel (context: Steinsaltz Tanakh). Here the Alter
Rebbe reads it as His right hand, His attributes, following
His will into His “back,” the physical matters of halachah.
(Kehot: Lamentations 2:4)

Lamentations 2:3°2:2 72°R

29I IR C3En W AR 0TI ORI 1R 2D AXTIN2 YT

230 728 1377 UKD 37373

He hath cut off in fierce anger All the horn of Israel; He hath

drawn back His right hand From before the enemy; And He

hath burned in Jacob like a flaming fire, Which devoureth

round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LT9P 7Y RARY N7 LK ,28) OMIER 772 P10 0 IR .T,2 AR

19°920NK 720102

Earlier in Torah Ohr the Alter Rebbe explains that the
whole time of exile is the time of birurim, separating evil
from good, and that this is done through Chochmah, “be-
chochmah isbreru”; for this reason Chochmah is also
called judgment (din).
KEHOT'S NOTE
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The mishnah rules on one who exchanges a cow for a don-
key and the cow gives birth, when each side claims the
calf. The Alter Rebbe contrasts the broker who makes such
an exchange with the one who studies this law.
Mishnah Bava Metzia 8:4°7:’11 Xy°$7 K22 11wn
T3 WX AL L7727 SN09Y 2000 121,77 02 M2 APenen
TR 2139 7 T P APPM RMRREn W A nn KoY
MR th?ﬁ‘?tl ,in3bP NARY ﬂ‘?i'l; nnx ,NiTY onY 11,102 TR '7i'r;
ToR IR 2R 2T AT LY R IR aPm onnR? P
273 MR AL LTuR KPR 9P PR LYTY PR MR AP ,onan
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If one swapped a cow for a donkey, and it gave birth, So too
if one sold his slave and she gave birth, [And] one (the seller)
says, “It was born before I sold her”, and the other (the buy-
er) says, “It was born after I bought her”, they shall divide
[the value of what was born]. If one had two slaves, one large
and the other small, or two fields, one large and the other
small,[And he sold one of them], If the buyer says, “I bought
the large ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NP 971 RPATR 991KR12 N12°R2 19R2AN2 19R MInAT 2
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The Talmud derives the rule that one engaged in a mitz-
vah is exempt from another mitzvah. The Alter Rebbe cites
it for one guarding a lost object, who is meanwhile exempt
from giving a perutah to the poor.
Sukkah 25a:11x8”:X 1172 1210
2NN XPBI BOTR 7NXPBI KITH MERT TR MWD MER2 PRI
717 7R DWIK DNIR — ) DTN WH? DK1Y 17 IR DI T
2272371 701 221 127,37 0T P 211K “Kipa
And one who is involved in a mitzvah is exempt from a mitz-
vah comes out from here? It comes from there, as it is
taught in a Baraita: (Numbers 9:6) "There were people that
were impure by the flesh of man..." Those people, who were
they? They were the carriers of Yosef's body, the words of
Rabbi Yose HaGlili.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Zohar III, 186ax , np »’mt
KEHOT’'S NOTE
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One who finds a garment “shakes it out once in thirty days
and spreads it out for its own need, but not for his own
honor.” The Alter Rebbe draws on this law: tending the
lost object for its own sake is the mitzvah.
Mishnah Bava Metzia 2:8°11:’2 Xy>%1 822 11wn
,Mp? Y79 AR ORY 0% D°WRY? noR 172 X1ip 07100 NIn
,MIDD RIM i1y MK KIP? R?1 ,7P0R2 172 TP KD DaR 1774
nO2 ¥93 .317123% XD P2K ,AIN%Y AQVIYY .0 DOWRYD NOx AIYIm
*290 AT 79D IROWY X7 PIX 19737 102 wnAwn .nwn 09
TRY 127 221,727 X P K30 779K KW 7Y 172 Y20 KD N2t
92 KD 17 P07 971
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If he found scrolls he must read them once every thirty
days, and if he does not know how to read he should unroll
them. But he may not learn from them something he has not
yet learned, nor may another read with him. If he found
clothing he must shake it out once every thirty days, and
spread it out for [the clothing’s] own good, but not for his
own honor. [If he found] silver or copper vessels he must
use them for their own good but not so ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The maiden hears her beloved coming like a gazelle: “be-
hold, this one stands behind our wall, gazing through the
windows, peering through the lattices,” present but
glimpsed only through openings in the wall (context:
Steinsaltz Tanakh). The Alter Rebbe reads “this one” as
G-d’s will revealed in the Torah, hidden behind a wall.

Song of Songs 2:9'v:’2 07w W

T IP3W 31203 IR THIY MITNIT 0PI 19Y7 X %Y TIT it
0270718 7o8n NP

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet tells the people that G-d’s hand is not too
short to save: “But your iniquities have separated between
you and your G-d.” The sins are the wall that keeps the
light from being felt.
Isaiah 59:2'2:v”1171°yw"
ITROT DMKV D27P2K 1777 023 DP7TIR P 0P NAYON *D
:yingn 0on 0%19
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Gazing through the windows, peering through the
lattices.” The windows and lattices are read as openings in
the wall, made by a broken heart.
Song of Songs 2:9°'0:"1 0w 1YW
T 3w 31203 TR THIY AITNIT 0PI I9Y7 X %Y T it
D3I 773 NI
My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-
dows, He peereth through the lattice.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
prRleh})
The maiden, asleep with her heart awake, hears her
beloved knocking: “Open for me, my sister, my beloved”:
the verse on which the Sages based the saying about an
opening like the point of a needle.
Song of Songs 5:2°2:’11 0°°Wwn W
NN *N3P My NNY 27008 peiT T Yip Ty 291 MY v
7272 70707 "DIRY PYRRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on the same verse: “Open for Me an opening
like the point of a needle, and I will open for you supernal
gates.”
Zohar III, 95ax ,n% »°m
KEHOT'S NOTE
n”I2 RIT” ATy VYT IR Y WD DOINRNMT 9802 YT MINIR pUD
27y WRY AR L(X ,7) 1P ﬂ”1|75 197 ampn ys YUy MUK
2”37 RNP°0R .77V °N27 RNpP°0R X L, A’nt .o WD LMW %IR
191 °y XN W”\P’?: 1WA 9P YR AR J9roy wminn nwns
17 77yn
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The Midrash on “Open for Me”: G-d says to Israel, “Open
for Me one opening of teshuvah like the point of a needle,
and I will open for you openings through which wagons
and carriages can enter.” The Rebbe’s remark in the Kehot
note lists it among the places to see for this saying, whose
exact source he had not yet located.

Shir HaShirim Rabbah 5:3°3:1 127 0°7°win "
vwnY NYT NimN2Y men PeX T 220 MW 2NN NX NuYD
O »7%K [P 2271 RPI °37 20302 DX "AUYD DK XY 02791
072173 DPWDY *3W DR LYE PXIWY? YU T83T) 07 MY
,0°2213 N7i2y M1aun "3 DX AR .Mmobn v magn via’
*D %Y X ,0°2910 NTI2Y? *IX°Wn DipY INIK YU pINY 07 Ny
DY 2% 1 931 ,RI02 92 KIX 227 MK 7807 1 37 12w 2797 10
... NP AN
“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two

great garments: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In the psalm David said after the prophet Nosson rebuked
him: “The offerings of G-d are a broken spirit; a broken
and crushed heart, G-d, You will not despise.” The broken
heart is the opening in the wall.

Psalms 51:19v>>:x”1 0°9°11n
Hyjly) XD D’.?"?kj 197N 1;:27;':’? m12v1mA D’p”?kj ma
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20

82

83

2312 NTAY PR

“When the king saw Queen Esther standing in the court,
she found favor in his eyes.” The court is read as the place
of ascent, short of the king’s house.
Esther 5:272:°71 1NOX
PIY2 N XY B0 NTRY A2PRT INOXTNX T2RT NiX1D AN
YAM INOX 272/ 1722 WK IWT LINWNN INOK? TR LY
VYT UKD
And it was so, when the king saw Esther the queen standing
in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
hand. So Esther drew near, and touched the top of the
sceptre.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who is this coming up from the desert”: the soul’s ascent
from physical concerns, explained in [4]-[6].
Song of Songs 3:6"1:3 D> W W
NPaAR Pon 131271 7 NYvRR 1Y NN NI 127RT7) 7Y NNT R
901
Who is this that cometh up out of the wilderness Like pillars
of smoke, Perfumed with myrrh and frankincense, With all
powders of the merchant?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Esther came near and touched the top of the
scepter”: her first approach, read as the ascents that reach
only a glimmer.
Esther 5:2°2:771 1nox
YPY2 10 AN 1302 NTRY 1272 INOXTNN T7RT NN T
Y3M 00X 2IPM 1722 WK AN LNWTNY IN0K? T2pT LY
V27T WRI2
And it was so, when the king saw Esther the queen standing

in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
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hand. So Esther drew near, and touched the top of the
sceptre.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Esther spoke again before the king, and fell at his
feet, and wept and pleaded with him to avert the evil of
Haman the Agagite and his design that he had devised

against the Jews.” The Alter Rebbe reads Haman’s “de-
sign” as the thoughts of arrogance that come from him.

Esther 8:3°1:’11 1noX

1277300m 72m T3 %397 Ym TPnd "9 127m INeK A9im
(DOTT0Y 20T YK NI NN KT 197 REYK T8

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the king extended to Esther the golden scepter, and
Esther arose and stood before the king”: the verse the
maamar set out to explain. The Alter Rebbe reads it as the
whole scepter, adding the word “whole” (kol).

Esther 8:4°7:’11 1nNdR
7717 397 TaYM INOX OpM 271 VY NX INOK? TR VT
Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Proverbs 12:4 for these words.

Proverbs 12:4'7:27 “5wn
KEHOT'S NOTE
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There the inner court is the Shema and its blessings, and
the king’s house, where he sits on his royal throne, is the
Shemoneh Esreh prayer, a state of bittul; from there “the
king extended the golden scepter,” the fiery love, from the
house to the inner court, so that this love is revealed in the
Shema too.
KEHOT’'S NOTE
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The note quotes it: “‘And the king extended to Esther’ is
for
Redemption brings down a radiance from above and rais-

the mystery of joining Redemption to Prayer,

es the prayer, the mystery of Malchus in Atzilus... and af-
terwards the prayer rises with the Redemption itself.”
KEHOT'S NOTE
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G-d says through Isaiah: “The heavens are My throne and

the earth is My footstool; where is the house that you

would build for Me?” Its opening words are the title of the
maamar to which the text refers.

Isaiah 66:1°R:1"0 W1yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “You shall guard My courts” is explained: “My
courts” are the animal soul.
KEHOT'S NOTE
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From the Haftarah of Shabbos Chanukah, the angel’s
charge to Yehoshua the High Priest: “Thus says Havayah
of hosts: If you walk in My ways... you shall also judge My
house and also guard My courts.” Its words are the title of
the maamar to which the text refers.
Zechariah 3:711 o7t
FRAR"DX) YN *RVRYRNK OXY 720 *2772°DR NIR2Y 7 T2
DAY T2 020271 77 "NNYN MIONK YA 03 PINY I
SN
'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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