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“For Avraham Did Not Know Us
... You, Havayah, Are Our Father”

In exile, when the divine attributes of Z’eir Anpin are “asleep”
and turned away, Malchus — the Shechinah and the root of
Israel’s souls — receives directly from the highest source, the
higher Chochmah, “our Father.” This is the light of Purim, which

reaches the lowest places and works hidden within nature.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

In exile, when the divine attributes of Z’eir Anpin are “asleep” and turned away,
Malchus — the Shechinah and the root of Israel’s souls — receives directly from the
highest source, the higher Chochmah, “our Father.” This is the light of Purim,

which reaches the lowest places and works hidden within nature.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Arizal’s teaching that on Purim the light of the Yesod of Abba reached
Malchus directly, bypassing Z’eir Anpin, and went out into the lower worlds. It first lays out the struc-
ture: the Sefiros of Atzilus mediate between the Infinite and creation; the higher Chochmabh is the up-
per end of that mediation, and the lower Chochmah — Malchus, divine speech, Rachel, the root of
Jewish souls — is its lower end. Normally speech receives from Chochmah only through the attributes,
as in a person words pass from the mind through the heart. In Temple times the attributes faced
Malchus “face to face,” bringing open miracles and prophecy; sin turned them to the “back.” In exile,
while Z’eir Anpin “sleeps,” Malchus receives directly from the higher Chochmah, which encompasses
all worlds and before which neither sin nor the world interposes: hence Israel’s cry, “Avraham did not
know us ... You are our Father,” and the power of simple faith. Like the lion, the highest light is clothed
in the lowest place: the halachos, nature, and the Purim miracle. Esther drew Haman close to holiness

until he was nullified, and his imitation of holiness was turned about.

OUTLINE

1 The question and the intermediary n-5

Pri Etz Chaim on Purim’s light; the Sefiros of Atzilus as intermediary; the higher Chochmah and the lower
Chochmah, Malchus, the root of Israel’s souls, which rises or falls with their deeds.

2 From Chochmabh to speech: face and back fle-1

Speech receives from Chochmah through the attributes of the heart; in Temple times they shone face to
face, with miracles; sin turned them to the back; a person who turns his face to G-d restores the union
above.

3 Exile: receiving directly from “our Father” 112-16

In exile Malchus receives the mochin directly from the higher Chochmah, sovev kol almin; faith, prayer
and the nesirah; the fall that is itself a rising; the Future; face and back in man.
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4 Purim’s light in the lowest place

117-20

Purim and Yom Kippur on one level; the analogy of the lion; the higher Chochmah clothed in the hala-

chos and in “the apparel of Malchus”; miracles hidden in nature; prophecy and Elokim as nature.

5 Esther, Haman and the lot

121-26

Esther, Malchus, acts on her own and draws Haman close to holiness until he is nullified; the lot “before
G-d” and Haman’s imitation of it; the fifty-cubit gallows; “it was turned about.”

KEY CONCEPTS

The Yesod of Abba 2y 710°

The channel of the higher Chochmah (Abba). On Purim its
light reaches Malchus directly, not through Z’eir Anpin,
and goes out into Beriah, Yetzirah and Asiyah.

Dormita xv°n717

“Sleep”: the state of Z’eir Anpin in exile, when his mochin
withdraw and pass to Malchus.

Face to face / back to back 77182 911X / 0°192 0°18

Whether the attributes give to Malchus with full vitality
(face) or only meagerly (back); in a person, whether he
turns to G-d or to the world.

The higher Chochmah and the lower

Chochmah 78NN 7250 / AR 7o

The two ends of the intermediary between the Infinite and
creation: the vessel of the Infinite Light, and Malchus, di-
vine speech, which gives life to the worlds.
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Nesirah 17°01

The “sawing” apart of Malchus from the back of Z’'eir
Anpin so that they can be face to face; in a person, the will
in the intellect turned to G-d alone.

The light that encompasses all worlds (sovev kol
almin) 1%y %5 2210

The light before which the worlds take up no space at all
and sins do not separate; in exile Malchus receives from it
directly.

Kelipah n2°%p

The “husk” that conceals holiness; it can exist as a sepa-
rate “something” only at a distance from holiness, and
near it is nullified, as Haman was.
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SECTION 1 - 11-5

The question and the intermediary
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“For Avraham did not know us,” etc.; “You, Havayah, are our Father,” etc. To understand what is
written in Pri Etz Chaim, in the discourse on Purim: the illumination of the Yesod of Abba in Nukva
(the feminine / Malchus), not through Z’eir Anpin (the emotive attributes); on this night “[the
king’s sleep] was disturbed,” etc.; and its illumination went out below, into Beriah, Yetzirah and
Asiyah, as it is written, “And Mordechai passed,” and “And Mordechai went out,” etc.; see there.
The maamar opens with Isaiah’s verse in which Israel in exile cries out that Avraham does not know us, yet
G-d is our Father. It then sets its task: to understand the Arizal’s teaching in Pri Etz Chaim on Purim, that on
the night “the king’s sleep was disturbed,” a light from the Yesod of Abba (the channel of Chochmah)
reached Nukva, the configuration of Malchus, directly, without passing through Z’eir Anpin, the configura-

tion of the emotive attributes. That light went out even into the three lower worlds of Beriah, Yetzirah and
Asiyah, which the verses “Mordechai passed” and “Mordechai went out” are read to describe.
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Now, it is known that between the Emanator and the created beings there must be an intermediary.

To explain this teaching, the maamar starts from a basic principle: the infinite Creator and finite creatures
cannot meet directly, so something must stand between them. The Tzemach Tzedek asks in Or HaTorah how
anything can stand between the infinite and the finite, before which one and a million are alike, and answers
that the intermediary holds both aspects.
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And these are the Ten Sefiros of Atzilus, which are intermediaries between the level of the
Emanator, the Infinite One (Ein Sof), blessed be He, and the level of created beings — Beriah,
Yetzirah and Asiyah, [and] the higher Gan Eden. And the revelation of His attributes (middos), may
He be blessed, at the level of Atzilus, where “He and His vessels (ihu vegarmohi) are one,” was not
needed except for the sake of created beings.
The intermediary is the Ten Sefiros of Atzilus, the World of Emanation, which stand between the Infinite One
and the created worlds of Beriah, Yetzirah and Asiyah, together with the higher Gan Eden. In Atzilus, G-d and
His attributes are wholly one (“He and His vessels are one”), and yet those attributes are revealed only for the

sake of the created beings. Or HaTorah compares this to the heavens and the luminaries, which were created
for the sake of this lowly world.
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And “from my flesh I behold G-d”: when a person is by himself, there is no need for the revelation

of his wisdom and his attributes, but only when he reveals himself to another.

Job’s words “from my flesh I behold G-d” let us learn this from human experience: a person alone has no
need to show his wisdom and feelings; he expresses them only when he turns to someone else.
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And it is known that the Chochmah (wisdom) of Atzilus is the beginning of revelation; in it is the
chief revelation of the Infinite One, blessed be He, in all the worlds, higher and lower, as it is writ-
ten, “Havayah founded the earth with Chochmah.”

Chochmah, wisdom, is the first point at which the Infinite is revealed at all, and through it He is revealed in

every world, higher and lower. The verse “Havayah founded the earth with Chochmah” shows that all of cre-
ation rests on it.
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And it is explained elsewhere why [it is] specifically through Chochmah. And the higher Chochmah
(Chochmah Ila’ah) of Atzilus is the level of an intermediary, and it comprises the level of the
Emanator, the Infinite One, blessed be He, in that it is the level of a vessel for the Infinite Light (Or
Ein Sof), blessed be He.

Why it must be Chochmah is explained elsewhere: the gloss in Tanya, chapter 35, to which Or HaTorah
points, gives the reason, that the Infinite One is the true One, He alone with nothing besides Him, and that is
the level of Chochmah. The higher Chochmah of Atzilus is the intermediary itself, and its upper side belongs

to the Emanator, since it is the vessel in which the Infinite Light rests.
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And there is also in it the level of a created being, and it is called the lower Chochmah (Chochmah
Tata’ah), that is, the root of the level of the Life of life, the Infinite One, blessed be He, for all levels
of created beings, higher and lower, that are in Beriah, Yetzirah and Asiyah,

The same intermediary also has a side turned toward the created beings, called the lower Chochmah:

Malchus of Atzilus. It is the root through which the Infinite One, the “Life of life,” gives life to all creatures of
the higher and lower worlds.
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which is the level of His speech and the breath of His mouth, may He be blessed, that gives life to
all the worlds. And it is also called the lower Imma, Rachel, the mainstay of the house, who directs
all the worlds, as it is written, “And she gives food to her household,” etc.: the level of the light that
fills all worlds (memalei kol almin).
This lower side is G-d’s “speech,” the “breath of His mouth” that keeps all worlds alive, and like the woman
of valor who “gives food to her household,” it provides for them all as the light that fills all worlds. It is also

called the lower Imma (Mother) and Rachel, akeres habayis, “the mainstay of the house”: the Midrash reads
the Torah’s “Rachel was akarah (barren)” as “Rachel was the ikar (mainstay) of the house.”
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And it is known that it is called the Congregation of Israel (Knesses Yisrael), meaning the general
and collective expression (klalus) of the souls of Israel, since its vessels are inner, middle, outer:
the inner is the root of the neshamah that is in Beriah; and the middle, the root of the ruach that is

in Yetzirah; and the outer, the root of the nefesh that is in Asiyah.

Malchus of Atzilus is also called the Congregation of Israel, the root of all Jewish souls together. Her three
kinds of vessels, inner, middle and outer, are the roots of the soul’s three levels: the neshamah, rooted in

Beriah, the ruach, rooted in Yetzirah, and the nefesh, rooted in Asiyah.
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And each one of Israel, even the lowest of the low, has in him a spark of the nefesh of Asiyah, in

which is clothed an illumination from the Malchus of Atzilus, from its outer vessels.

So every Jew, however low, carries a spark of the nefesh of Asiyah, and within it a light from the outer vessels
of Malchus of Atzilus.
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Therefore the level of speech and the lower Chochmah, the light that fills all worlds (memalei kol
almin), depends on the deeds of Israel, as it is written in the Zohar, “It either ascends or descends

on account of Israel,” etc. And this is the matter of the exile of the Shechinah (Divine Presence).

Because Malchus is clothed in every Jewish soul, divine speech, the light that fills the worlds, rises or falls
with Israel’s deeds, as the Zohar says. Its fall is what is called the exile of the Shechinah.
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SECTION 2 - 16-11

From Chochmah to speech: face and back
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Now we must understand how the level of speech came into being, to give life to the worlds, from
the level of the higher Chochmah (Chochmah Ila’ah) mentioned above, which is Havayah, the level
of the light that encompasses all worlds (sovev kol almin).

The maamar now asks how divine speech, which gives life to the worlds, came out of the higher Chochmah,
which is Havayah and the light that encompasses all worlds, a level far above them.
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Now, it is explained in Etz Chaim that the level of the Nukva (the feminine / Malchus) of Z’eir Anpin
(the emotive attributes) begins from the chest of Z’eir Anpin. And the explanation is: Z’eir Anpin is
the attributes of Chesed (kindness) and Gevurah (restraint); love is the light for the vessel of
Chesed, for “He desires kindness.”
Etz Chaim teaches that Nukva begins from the “chest” of Z’eir Anpin; another transcript of this maamar ex-
plains that the chest stands opposite the arms, Chesed and Gevurah, love and awe. Z’eir Anpin is these at-

tributes, and in the soul it is love that fills the vessel of Chesed as its light. The verse “He desires kindness”
shows it: Chesed is driven by desire, by love.
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And from the brain a flow goes out through the veins to the heart, that is, the attributes; and from
the heart, where the lungs are, the level of speech begins to be, for breath goes out from the lungs

and becomes voice.

The human analogy: life flows from the brain through the veins to the heart, the seat of the emotions, and
from the heart and the lungs breath goes out and becomes the voice of speech.

likuteitorah.com/torah-ohr/megillas-esther/5/ 7



TORAH OHR + MEGILLAS ESTHER - MAAMAR 5 12 91°2R 1 AKX 1D YT R O7M3R

0°3p1 77 QOMIZRE 7Y 2Raw MITHN MUY RIT AT DR T0NOM0 1R NP Mwatnnw Ry
aem

It follows that the enclothing of the life-force from Chochmah into speech is through the attributes
in the heart, by means of contractions (tzimtzumim), by way of apertures and windows.

So in a person the life-force passes from wisdom into speech only through the emotions of the heart, nar-
rowed through “apertures and windows.” Above too, speech, Nukva, normally receives from Chochmah by

way of the attributes of Z’eir Anpin.
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Now, when Israel were on a lofty level, in the time of the [Holy] Temple, the level of Z’eir Anpin (the
emotive attributes) and Nukva (the feminine / Malchus) was face to face — as in the face, where the
main life-force in a person is, and most of his senses, sight and hearing, etc.;

When Israel stood on a high level, in the time of the Holy Temple, Z’eir Anpin and Nukva faced each other

“face to face”: the attributes gave to Malchus fully. The face is the right image, since a person’s main life and
most of his senses are concentrated there.
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whereas behind him the spiritual life-force is small and very slight. And even in the sense of touch
the difference is noticeable: on the side of his face he will feel even something slight, whereas be-
hind him the spiritual life-force is small.
The back, by contrast, has little life; even touch, felt all over the body, is far keener on the face than on the
back. So when the attributes turn only their “back” to Malchus, the life they pass on is small. Another tran-

script of the maamar adds that the same holds in giving: one who loves his friend turns his face to him as he
gives, while one who gives without love throws it, as it were, over his shoulder.
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Now, as for His attributes (middos), may He be blessed, human intellect has no grasp of them what-
soever, for they are not at all of the nature and the measure of human attributes — even His level of

speech, etc.

Before using such images, the maamar cautions that G-d’s attributes are utterly unlike human ones, and hu-

man intellect cannot grasp them at all, not even His “speech.”
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And this is only to accommodate the ear, and “from my flesh I behold.” As in the known analogy:
from the burning of wood, ash is made — so the level of Avraham, “the one who loves Me,” who was
a chariot for the Chesed (kindness) of Atzilus, is called “dust and ashes” relative to the Chesed of
Atzilus; and Michael of Beriah is the outer level of the soul of Avraham, etc.
These terms are used only “to accommodate the ear,” giving it what it can hear, on the principle of “from my
flesh T behold.” The analogy of wood and ash shows the gap: Avraham, “the one who loves Me,” a “chariot”
for the Chesed of Atzilus, is only “dust and ashes” beside that Chesed, and the angel Michael of Beriah is
merely the outer level of Avraham’s soul. In Iggeres HaKodesh (Tanya, Part IV, 15) the Alter Rebbe spells it

out: ash is the very substance of the burnt wood, yet bears no likeness to the tree before it burned; so

Avraham'’s love, though it came from the supernal Chesed, bore no comparison to it.
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Now, the higher attributes, Chesed (kindness) and Gevurah (restraint), used to shine the flow that
comes to them from the higher Chochmah (Chochmah Ila’ah) into the level of Nukva (the feminine
/ Malchus) in the manner of the face, the main life-force, as mentioned above.
In the time of the Temple, the higher attributes, Chesed and Gevurah, passed the flow they receive from the
higher Chochmah on to Nukva “face to face,” with the fullness of life. The Tzemach Tzedek draws from this

passage (Or HaTorah, Vayikra, vol. 1, p. 263) that when the attributes of Z’eir Anpin shine, miracles come
openly.
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And the level of the attributes that exist in this world — day and night, east and west, etc. — came by
way of the chain of descent (hishtalshelus) from the higher attributes to the level of Nukva, the
light that fills all worlds (memalei kol almin), and she bestows [it], etc.

Even the attributes we see in this world, such as the alternation of day and night and the directions east and

west, came down step by step from those higher attributes to Nukva, the light that fills all worlds, and from
her into the world.
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And as it is written regarding Moshe, when he performs a miracle — the level of a revelation of what
is above nature, as will be explained: “Who led the arm at the right hand of Moshe,” etc. — Chesed

(kindness) is at his right, the level of Avraham, as mentioned above.

That is why Moshe could perform miracles, revelations of what is above nature: G-d “led the arm at the right
hand of Moshe,” and the right is Chesed, the attribute of Avraham.
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And when Israel sinned, it is written, “For they have turned their back to Me.” For through their
deeds they caused the withdrawal of the illumination of the face of the higher attributes toward the
level of Nukva (the feminine / Malchus), the light that fills all worlds (memalei kol almin), and they
shine only in the manner of the back, as mentioned above, where the life-force is small and slight,

etc.

But when Israel sinned, the prophet says, “they have turned their back to Me”: by their deeds they caused
the “face” of the higher attributes to withdraw from Malchus. Now the attributes shine to her only with their
“back,” where, as explained, there is little life.
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And the division of the attributes that exists in the lower worlds — day and night — is only from the
level of the back of the higher attributes, back to back.

The split in the lower worlds between contrasting attributes, such as day and night, comes only from the
“back” of the higher attributes, when they stand back to back.
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And when a person turns [his] face to G-d — that is, the wondrous longing and desire, when it is
only to cleave to G-d alone, and no stranger is with Him;

A person turns his “face” to G-d when he feels a wondrous longing whose only aim is to cleave to G-d alone,
with nothing else beside Him.
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and in the matters of this world he is at the level of the back, with diminished life-force, as men-
tioned above — he causes the joining of the hei with the vav, and the cleaving of it to G-d face to
face; and through the arousal from below (isarusa dilesata), the arousal from above (isarusa
dile’eila) [comes] also in the manner of the face: “May Havayah make His face shine”

If he gives the matters of this world only his “back,” with little life, he joins the hei (Malchus) to the vav (Z’eir

Anpin) face to face. His arousal from below brings a matching arousal from above, “in the manner of the
face,” as the priestly blessing says: “May Havayah make His face shine.”
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and “the maiden was beautiful of form and fair to look upon,” and “goodly to behold.” He also
causes “as the appearance of a man”: the delight and the longing from above to below.

Then the verses of beauty apply above: the maiden “beautiful of form and fair to look upon,” and “goodly to
behold.” And the person’s longing below calls forth, “as the appearance of a man,” Ezekiel’s words for the
likeness on the throne, delight and longing flowing from above to below. The previous maamar (Torah Ohr,
Megillat Esther 4:2) explains that “appearance of a man” through love: the beloved’s image is engraved
upon the one who loves.

SECTION 3 - 112-16

Exile: receiving directly from “our Father”
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Now, it is mentioned in Etz Chaim that now, in the time of exile, Nukva (the feminine / Malchus) re-
ceives the intellect (mochin) not through Z’eir Anpin (the emotive attributes), but from the higher
mochin — the higher Chochmah (Chochmah Ila’ah), the Yesod of Abba, the level of the light that
encompasses all worlds (sovev kol almin).

Etz Chaim states that in exile Nukva receives her mochin, her “intellect,” not through Z’eir Anpin but direct-
ly from the higher mochin: the higher Chochmah, the Yesod of Abba, the light that encompasses all worlds.
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[It is] not that the Netzach, Hod and Yesod of Z’eir Anpin become mochin for her, but rather the
mochin of Z’eir Anpin itself, which it used to take from the Netzach, Hod and Yesod of Abba and
Imma — now that it is in the state of dormita (slumber), Nukva takes those mochin. (And see Pri Etz
Chaim, Sha’ar HaPurim, chapter 5.)
What she receives is not the Netzach, Hod and Yesod of Z’eir Anpin, the lower parts of the configuration
above her that ordinarily become her mind. Rather, she takes Z’eir Anpin’s own mochin, which he used to

receive from the Netzach, Hod and Yesod of Abba and Imma; now that he is in dormita, “sleep,” they pass to

her, as the text’s own reference to Pri Etz Chaim’s chapter on Purim explains.
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And the matter, by way of analogy: just as a person can speak words of wisdom and knowledge that
are in his mind without the mediation of the attributes in the heart, so too, by way of analogy, [with]
the level of the light that fills all worlds (memalei kol almin), which is clothed within all worlds to
give them life and to sustain them,

An analogy: a person can speak words of wisdom straight from his mind, without the feelings of the heart in

between. So too with the light that fills all worlds, which is clothed within the worlds to give them life and sus-
tain them.
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there comes, to give life to it, the flow of life-force from the Life of life, the source of the higher life,
which is called the higher Chochmah, the light that encompasses all worlds, without first being
clothed in the attributes called Z’eir Anpin and descending through many contractions by way of
apertures and windows.

Its own life comes to it directly from the higher Chochmah, the “Life of life” and the light that encompasses

all worlds, without first passing into Z’eir Anpin’s attributes and down through their many contractions.
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And this is what Israel said in exile: “For Avraham did not know us,” etc., “for You, Havayah, are
our Father,” etc. For [with] every spark of the soul of each and every one of Israel, “the G-d of his
father is his help,” even before he has turned in the manner of the face mentioned above,
This, the maamar says, is what Israel declares in exile, “For Avraham did not know us ... for You, Havayah,
are our Father”: the attributes do not reach us now, but our Father, the higher Chochmah, does; another

transcript of the maamar adds that “Yisrael does not recognize us” is Z’eir Anpin, the attributes. So every
Jewish soul has “the G-d of his father” as its help, even before he has turned his face to G-d.

RNIW “SAwy 2 DRI RPWA RS 719mp K2137 Y2910 N2 11°3R 70K 23 NONNAR I10K PPARY
"3 SRAW? 12 1707001 1795720 MINY PR ¥7910 PNaY KW

when he believes with a true faith that “You are our Father” — the level of the light that encompass-
es all worlds, before whom “all is considered as nothing”; and “in every [gathering of] ten the
Shechinah (Divine Presence) rests”; and at the level of the light that encompasses all worlds, sins
do not separate and interpose between Israel, etc.;

It is enough that he believe with true faith that “You are our Father,” the encompassing light before which all

is as nothing. The Shechinah rests on every gathering of ten, and at that level sins do not separate Israel
from G-d.
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“To G-d, a sin-offering”; “bearing iniquity”; “willful sins become as merits,” etc. For at the level of
the light that encompasses all worlds, the world does not interpose at all,
At this level sin does not cut off. “To G-d, a sin-offering” recalls the Yom Kippur goat on which the lot “for
G-d” fell and which was made a sin-offering, as paragraph 25 explains in the same terms; G-d “bears iniqui-

ty”; and, as the Talmud says of teshuvah, willful sins become merits. Before the encompassing light the

world does not interpose at all.
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as our Sages, of blessed memory, said: “These are His mighty deeds” — idolaters dance in His
Sanctuary; and as the analogy of the fly walking at the edge of the house, which takes up no space.
And even this analogy is only for the human intellect;
The Sages said that G-d’s might is shown in His forbearance while idolaters revel in His Sanctuary; the maa-
mar cites it to show that at the encompassing level nothing in the world interposes before Him. Like a fly at

the edge of a house, which takes up no space, the world is as nothing before Him, yet even this image is only
for human understanding.
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but in truth there is no comparison at all [to] the absence of taking up space of the levels of the
worlds, higher and lower, relative to the level of Havayah, the light that encompasses all worlds, the
higher Chochmabh.

In truth the worlds “take up space” before Havayah, the encompassing light, incomparably less than the fly

in the house. Another transcript of the maamar draws the lesson: even in exile, as soon as a person believes

with true faith that all before Him is as nothing, G-d’s light surrounds him on every side.
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And of the Time to Come it is written, when He will take vengeance: “He will put on garments of
vengeance as clothing.” That is, He will contract Himself through several contractions until He is
clothed in the higher attributes, and from there He will be able to descend through many contrac-
tions, so that there can be the level of vengeance against the idolaters who dance in His Sanctuary,
etc.
Of the Future, Isaiah says that G-d will “put on garments of vengeance”: to execute judgment He must as it
were clothe Himself, contracting His light into the higher attributes and descending through many contrac-

tions. Only then can there be vengeance against the idolaters who revel in His Sanctuary, since at the level of
the encompassing light itself the world does not register at all.
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And this is [the meaning of] what is written, “And I am prayer.” “And I am in the midst of the exile”:
when it is in the state mentioned above, she herself is the level of prayer, for there is no need to
draw down by way of the higher attributes, since “You are our Father” — “Abba founded the
Daughter.”

The Psalmist’s “And I am prayer” is read as the words of Malchus, together with Ezekiel’s “And I am in the

midst of the exile.” In exile, receiving directly from above, she herself is prayer; she need not draw through
the higher attributes, for “You are our Father,” and, as the Zohar says, “Abba founded the Daughter.”
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But when she is not in the midst of the exile, then she is at the level of face to face, asking her needs
from Z’eir Anpin (the emotive attributes), her husband, as it is written, “my life at my request.”

Outside exile she stands face to face with Z’eir Anpin, her “husband,” and asks her needs of him, as Esther

asked the king: “my life at my request.”
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And Z’eir Anpin is called “the husband of prayer” (baal tefillah). But in exile, “And I am prayer”:
she herself is prayer — a term for the bond of the lower Chochmah with the higher Chochmah.
So Z’eir Anpin is called baal tefillah, “the husband of prayer” (baal also means master): the one to whom she
brings her requests. But in exile she is herself prayer, since tefillah means a bond: the lower Chochmah,

Malchus, bound directly to the higher Chochmah. The previous maamar (Torah Ohr, Megillat Esther 4:10)
draws the same sense from naftulei, Rachel’s word in naming Naftali.
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And this is [the meaning of] “For Avraham did not know us”: above the level of love and awe.
Except that afterwards, through this contemplation — “For You are our Father” — he will come from
it to love and awe at the level of face to face, flames of fire of longing for Havayah alone, which is
the matter of the nesirah (the “sawing” apart), to return her face to face — the six attributes — until
Yom Kippur.
“Avraham did not know us” also means that the faith in “You are our Father” is above love and awe, the at-
tributes. But contemplating it afterwards brings a person to love and awe “face to face,” flames of longing

for G-d alone. This is the nesirah, the “sawing” apart of Malchus from Z’eir Anpin’s back so that she can be

returned face to face; it proceeds through the attributes in the days until Yom Kippur.
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And this is why Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,
“Awake! Why do You sleep?” — for in truth, “For You are our Father,” as mentioned above; only

Z’eir Anpin (the emotive attributes) is in the state of dormita (slumber).

Yochanan the High Priest abolished the “awakeners,” who would cry out the verse “Awake! Why do You
sleep?” The reason, says the maamar, is that in truth “You are our Father” never sleeps; only Z’eir Anpin is
in dormita.
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And this is [the meaning of] “For I have fallen, I have risen”: that is, at the very time of the fall I
have risen, for she receives the intellect (mochin) not through Z’eir Anpin.

Micah’s “For I have fallen, I have risen” is read “in my very fall I rose”: at the moment of exile, Malchus re-

ceives the mochin directly from the higher Chochmah, not through Z’eir Anpin.
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Also, “She has fallen, she shall rise no more”: that is, there cannot be a rising greater than at the
time of the fall, etc.

Amos’s “She has fallen, she shall rise no more” is read the same way: there can be no rising greater than the
one that happens within the fall itself.
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But the intent of creation was for the revelation of G-dliness, and this is [when it is] not the time of
exile, for then there is more revelation, visible to the eye.

Yet exile is not the goal: creation was meant for the revelation of G-dliness, which is fuller and visible to the
eye outside exile. The Rebbe Rashab explains (Sefer HaMaamarim 5657, p. 65), from this maamar’s own
analogy of speech that bypasses the emotions, that a flow which does not pass through the attributes has no
vitality in it, so the light Malchus receives in exile does not shine openly.
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And in the Future, two kings will use one crown. That is, Z’eir Anpin and Nukva (the feminine /
Malchus) will be equal in their stature, so that she will receive the mochin from Abba and Imma just
as Z’eir Anpin receives — and although now too she receives from Abba, then she will be in the
mystery of “a woman of valor is the crown of her husband,” and the attributes too will not be in the
state of dormita.
In the Future, two kings will use one crown, though in the Talmud the moon complained that they cannot:
Z’eir Anpin and Nukva will be equal in stature, and she will receive her mochin from Abba and Imma just as

he does. Even now she receives from Abba, but then she will be “a woman of valor is the crown of her hus-

band,” and the attributes will no longer sleep.
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And this is the mystery of the inverted Havayahs, which are called the five Gevuros, back to back.
But when the mystery of the five Chasadim comes, they separate them, to be face to face.
The back-to-back state corresponds in the Kabbalah to the five Gevuros, the powers of restraint, expressed

as inverted forms of the Name Havayah. When the five Chasadim, the kindnesses, come, they separate Z’eir

Anpin and Nukva so they can turn face to face.
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And in man himself as well: the vital soul desires the matters of this world — the level of back to
back; but in the intellect, the will toward Havayah, it is at the level of the nesirah, face to face. And
in the matters of this world everything must be at the level of the back; for even regarding matters
of marital union our Sages, of blessed memory, said, “as though a demon compelled him”; and all
the more so in other matters.

In a person, likewise, the vital soul’s desire for this world is the back-to-back state, while the intellect, whose
will is turned to G-d, is in the state of the nesirah, face to face. Toward the world one gives only the “back”:
the Sages described even marital union as done “as though a demon compelled him,” and all the more so
other worldly matters. The previous maamar (Torah Ohr, Megillat Esther 4:3) teaches the same, adding that
then the bond with G-d is face to face.
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Purim’s light in the lowest place
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Now, Purim and Yom Kippur are on one level: the illumination of the Yesod of Abba in Nukva (the
feminine / Malchus), and its illumination goes out all the way down to Beriah, Yetzirah and Asiyah.

For all the festivals are to be nullified except Purim and the halachos (laws).

Purim and Yom Kippur share one level: on both, the light of the Yesod of Abba shines into Nukva, and this
light goes out all the way down into Beriah, Yetzirah and Asiyah. That is why, as Pri Etz Chaim cites from the
Sages, all the festivals will cease except Purim; and the Jerusalem Talmud (Megillah 1:5) says that the
Megillah of Esther and the halachos, the laws of the Torah, will not cease either.

299w 2197 74171 DR PR 239 TWITPT 1299121 NIRAY NN RITW 7E0RT Pwnan $17° 117 0D
01PN IRNY 71AT22 R 7113 90107 2IpRa XOX 12778 waRNaD 11n3 0990 19 1R 11230 10397
.%5p

For it is known from the analogy of the lion, which is among the unclean beasts, yet in the holy
Chariot “the face of a lion [is] on the right”: because, owing to its very high level, it does not yet
have vessels in which to be clothed except in the lowest place, which is in an unclean animal, in the

place of the kelipos (husks).

A known analogy explains why the highest light reaches the lowest place. The lion is an unclean animal, yet
in the holy Chariot “the face of a lion is on the right,” because its source is so high that it has no fitting vessel
in which to be clothed except the lowest place: an unclean animal, the realm of the kelipos, the “husks” that
conceal holiness.
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Whereas in a clean [animal] the vessel would be nullified before the light.

In a clean animal the vessel would be nullified before so great a light.
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So too, the illumination of the higher Chochmah (Chochmah Ila’ah) must be clothed in the lowest
place, that is, the matters of the halachos — unclean, fit, etc. — which are the revelation of the su-
pernal will that is in the higher Chochmah, in the matters of this world.
In the same way, the light of the higher Chochmah is clothed in the lowest place: the laws of the Torah about
this world, what is impure and what is fit. These laws reveal G-d’s supernal will, rooted in His Chochmabh, in
the most mundane matters. Likkutei Torah (Shir HaShirim 3a) points back to this passage: the very essence

of the higher Chochmah is clothed in the revealed laws of the Torah, while even Gan Eden receives only a
glow of it.
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And this is [the meaning of] “And Mordechai went out from before the king.” Mordechai is the

higher Chochmah; he went out from the level of Malchus in “the apparel of Malchus” — these are

physical matters; and “And Mordechai passed,” as is explained in Etz Chaim, that he goes out, etc.
This is “Mordechai went out from before the king in royal apparel”: Mordechai stands for the higher

Chochmah, going out from Malchus clothed in “the apparel of Malchus,” that is, physical matters.

“Mordechai passed,” as Etz Chaim explains, speaks of the same going out.
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Now, it is written, “We have not seen our signs; there is no longer any prophet, and there is none
among us who knows until when.” For in the time of exile, for the most part, all the miracles and

wonders are done by way of nature,

The Psalmist laments, “We have not seen our signs; there is no longer any prophet.” This describes the exile:
most miracles then happen through nature. Likkutei Torah (Ki Seitzei 37b) makes the same point, referring
to the maamar “And Mordechai went out”: in this world the divine flow comes clothed and hidden, “until ‘we
have not seen our signs,’”” though it comes from above, and a person need only make a vessel for the
blessing.
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as with Achashverosh, where there was nothing visible to the eye that was above nature, only
through the love of Esther; and nevertheless it is plainly seen that all the causes were only above

nature.

So it was with Achashverosh: nothing visibly supernatural happened, only the king’s love for Esther; yet it is
plain that every cause was beyond nature.
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And this is because the miracle descended and came by way of nature; for when the higher attrib-
utes shone face to face, there was a revelation of the higher attributes in Beriah, Yetzirah and
Asiyabh, as it is written, “Who led at the right hand of Moshe.”

The miracle came down and clothed itself in nature because only when the higher attributes shone face to
face were they revealed openly in the lower worlds, as with Moshe: “Who led at the right hand of Moshe.”

Now that they shine only from the back, the miracle must come through nature.
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Therefore there were prophets — that is, emissaries of the attributes of holiness — and it came into

their speech: “Who creates the speech (niv) of the lips.”

When the attributes shone face to face there were prophets: emissaries of the holy attributes, through whom
G-d’s word came into human speech, as Isaiah says, G-d “creates the speech (niv) of the lips.” Rashi (on
Exodus 7:1) derives navi, “prophet,” from this very niv.
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And all the prophets are from the Netzach and Hod of Atzilus. That is, Netzach and Hod are “the two
halves of the body,” “the kidneys that counsel,” which ripen the seed — how the flow will be from
the level of Yesod, as is known.

All prophecy comes from Netzach and Hod of Atzilus, which are “the two halves of the body”; like the kid-
neys, which “counsel” and ripen the seed, they determine how the flow will pass through Yesod.
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And they are “outside the body”: that is, they are not of the essence of the body, which is the attrib-
utes Chesed and Gevurah, but only emissaries to send forth a word from before them; and this is
the matter of prophets. And when the attributes withdrew, and there remained the illumination
from the place of the Yesod of Abba, etc., it must be clothed in lower things, according to nature,
which is the level of Elokim, equal in gematria to hateva (nature).

They are “outside the body”: not the core of the body, the attributes Chesed and Gevurah, but messengers
who carry a word from them, which is what prophets are. When the attributes withdrew and only the light of
the Yesod of Abba remained, it had to be clothed in lower things, in nature: the Name Elokim, whose numeri-

cal value (86) equals that of hateva, “nature.”

SECTION 5 - 121-26

Esther, Haman and the lot
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Now, we must understand the conduct of Esther, who did everything on her own, without
Mordechai’s counsel, and made a feast twice. [It is] since Rachel is the mainstay of the house: all
matters of the conduct of the world belong to her.

A question about the story: why did Esther act entirely on her own, without Mordechai’s advice, and why did
she make two feasts? The answer: Esther is Rachel, Malchus, “the mainstay of the house,” to whom the con-

duct of the world belongs.
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And her husband, Mordechai — the Yesod of Abba —who “took her for himself as a daughter”: “the
heart of her husband trusts in her,” that she will certainly not do anything improper, G-d forbid.

Her “husband” Mordechai is the Yesod of Abba, who “took her for himself as a daughter”; like the husband of
the woman of valor, “his heart trusts in her” that she will do nothing improper.
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Therefore she herself made a feast twice, until she raised Haman up and brought him too close to
holiness, and then his downfall came of itself;

That is why Esther made two feasts: to raise Haman up and draw him too close to holiness, so that he would
fall of his own accord.
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for the kelipah (husk) cannot receive life-force and nurture, to be a “something” and a thing in its
own right, except when it is distant from holiness; and whatever is closer to holiness is nullified of
itself, “as wax melts before fire.”

Kelipah, the force that conceals holiness, can draw life and exist as a separate “something” only at a distance
from holiness. Brought close, it dissolves by itself, “as wax melts before fire.”
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Therefore she brought Haman to the utmost closeness, seating him at the feasts of the king and the
queen, as our Sages, of blessed memory, said: “When the lion and the lioness stand [together]|, woe
to whoever passes between them.” And when she saw at the first feast that he was still a

“something,” she made a second feast, until “Haman’s face was covered.”

Esther brought Haman as close as possible, seating him at the feasts of the king and the queen; as the Sages

]

said, “when the lion and the lioness stand together, woe to whoever passes between them,” and placing
Haman between them brought his downfall. After the first feast he still stood as a “something,” so she made

a second, until “Haman’s face was covered.”
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And this is [the meaning of] “Let the king and Haman come today”: for when they went into exile to
Babylon, the Shechinah (Divine Presence) was with them, and she was in exile within him. And
Esther is the mainstay of the house in holiness, according to the plain [sense].
Esther’s invitation, “Let the king and Haman come today,” alludes to the exile: when Israel went into exile in
Babylon the Shechinah went with them, and she was in exile “within him,” within the kelipah that Haman

embodies. Esther is the “mainstay of the house” of holiness, and, the maamar adds, in the plain sense of the
story as well.
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And regarding the kelipos (husks) it is said, “Let there be no tikvah (hope)”: a tik (sheath) and case
for vav-hei, to separate [it] from yud-hei. And she brought Haman so close that he was nullified of

himself, and the combination of Havayah remained; and him they hanged on the gallows.

Of the kelipos, by contrast, it is said, “Let there be no tikvah (hope),” words from the Amidah’s blessing
against the slanderers: tikvah reads as tik, a “sheath,” for the letters vav-hei, the kelipah being a case that
holds the vav-hei of the Name apart from its yud-hei. Esther drew Haman so close that he was nullified, the

Name Havayah was whole again, and he was hanged.
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“For Haman cast pur, that is, the lot.” “Before Haman”: that they cast it before him, and not he

himself; for the kelipah wants to liken itself to holiness, like a monkey before a man.

Mordechai’s summary says that “Haman ... cast pur, that is, the lot” (Esther 9:24), but the earlier verse says
it was cast “before Haman” (Esther 3:7): others cast it before him, not he himself. The kelipah wants to imi-

tate holiness, where the lot is cast “before G-d,” as a monkey imitates a man.
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And the matter of the lot in the Sanctuary is that the one who casts the lot, before the lot falls, does
not know how it will fall, to this one or to that, and he settles his mind on the goat, that it is for

Azazel;

On Yom Kippur in the Temple, lots were cast over two goats, one “for G-d” and one “for Azazel.” The one
casting cannot know beforehand how the lots will fall, and he settles his mind on a goat as the one for Azazel.
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and if the lot “for G-d” falls on it, it will be a sin-offering for G-d; for there sins do not separate, and
willful sins become as merits.
Yet if the lot “for G-d” falls on that very goat, it becomes a sin-offering for G-d. The lot thus reaches a level

where sins do not separate and willful sins become merits, the level of the encompassing light described in
paragraph 12.
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Therefore the lot is “before G-d,” specifically in the Sanctuary, for this level is high. And this is why
Haman, the root of Eisav, wanted to raise himself up like the eagle, in coarseness of spirit and
haughtiness, to liken himself to holiness and to cast a lot “before Haman”;
Hence the lot is cast “before G-d,” in the Sanctuary, since it reaches so high a level. Haman, rooted in Eisav,
wanted in his arrogance to soar like the eagle, as the prophets say of Edom, and to imitate holiness, so he too

had a lot cast “before Haman.” A later passage of Torah Ohr (Supplements, Megillas Esther, 123c) explains

the lot the same way, as the will above reason, with Haman’s wish to soar like the eagle.
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therefore he made a gallows of fifty cubits, of the impurity of the kelipah (husk) of Beriah, corre-
sponding to the fifty (nun) cubits of the Mordechai of holiness — the fifty gates of Binah — and he
wanted to hang Mordechai and to take the life-force of the Mordechai of holiness into the house of
Haman.

He made a gallows fifty cubits high from the impurity of the kelipah of Beriah, as a counterpart to the fifty of

holiness, Mordechai’s fifty gates of Binah, understanding. He meant to hang Mordechai and draw holy
Mordechai’s life-force into his own house.
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And it is written, “when man ruled over man to his harm.” “He has swallowed wealth and will vomit
it up”: the base man wants to snatch nurture from holiness, “and it was turned about,” so that the
house of Haman was given to Mordechai specifically.

Kohelet speaks of “man ruling over man to his harm,” and Tzofar, in the book of Job, of the one who “swal-

lowed wealth and will vomit it up”: the base man tries to snatch nurture from holiness, but it is turned
against him. As the Megillah says, “it was turned about,” and Haman’s house was given to Mordechai.
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IN ONE'S AVODAH

Even before a person has turned his face to G-d, true and simple faith that “You are our Father” — that all

before Him is as nothing — joins him to the light that no sin and no world can block. From there he should

go on to contemplate it until it brings love and awe “face to face,” a longing for G-d alone, while giving the

matters of this world only his “back,” doing them not out of his own desire.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar call the fall of exile itself a rising (paragraph 15), and why is it still not the goal of
creation?

. How does the analogy of speaking wisdom without the emotions of the heart explain Malchus receiving di-

rectly from the higher Chochmah?

. Why must the highest light be clothed in the lowest place — the lion, the halachos, the Purim miracle hid-

den in nature?

What does it mean for a person to turn his “face” to G-d and only his “back” to the world (paragraphs 11
and 16)?

. Why did Esther bring Haman close to holiness rather than keep him far away?
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Kehot notes that another transcript of this maamar is
printed there, in wording close to Torah Ohr’s but with
many explanations added in parentheses; several of them
are quoted in the notes that follow.
KEHOT'S NOTE
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The prophet pleads for the people in exile: “For You are
our Father, for Avraham did not know us, and Yisrael does
not recognize us; You, Havayah, are our Father, our
Redeemer.” The maamar opens with it and explains it
(paragraph 12) as Israel’s cry in exile, when the light
comes from “our Father,” the higher Chochmah, rather
than through the attributes.

Isaiah 63:161"v:370 11°yw°
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For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Arizal’s chapter on Purim: during the exile Rachel
(Nukva) stands back to back with Z’eir Anpin; in
Mordechai’s time Z’eir Anpin’s mochin withdrew from
him (dormita) and entered Rachel, and the light of the
Yesod of Abba that came out then shines again every
Purim. This is the teaching the maamar sets out to
explain.

Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
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Pri Etz Chaim (Public Domain)
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“On that night the king’s sleep was disturbed,” the turning
point of the Purim story. Pri Etz Chaim reads “the king” as
Z’eir Anpin, whose sleep (dormita) ended when the
mochin returned to him; the maamar quotes it as “on this
night.”
Esther 6:1°%: 7nN0OX
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On that night could not the king sleep; and he commanded
to bring the book of records of the chronicles, and they were

read before the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Mordechai passed, and did all that Esther had command-
ed him.” The maamar cites it, following Pri Etz Chaim, for
the light of the Yesod of Abba passing out below into
Beriah, Yetzirah and Asiyah.

Esther 4:171>:’7 91nN0OX
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So Mordecai went his way, and did according to all that

Esther had commanded him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“And Mordechai went out from before the king in royal ap-
parel.” Cited with the previous verse for the light going out
into the lower worlds; paragraph 18 explains it.
Esther 8:15170:’11 1NOR
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And Mordecai went forth from the presence of the king in
royal apparel of blue and white, and with a great crown of
gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah asks: since creatures bear no comparison at
all to the Creator, how can there be an intermediary be-
tween them, just as nothing can mediate between the infi-
nite and the finite, for before the infinite one and a million
are alike? It answers that the intermediary holds both as-
pects (see there at length).

KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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Or HaTorah asks how, since the created beings bear no
comparison to Atzilus, the whole order of Atzilus can exist
only for Beriah, Yetzirah and Asiyah, and answers that we
find the same with the heavens and the luminaries, creat-
ed for the sake of this lowly world.
KEHOT'S NOTE
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Job, stricken in body, is sure that “from my flesh I behold
G-d”: in his own flesh he will yet see G-d. Chassidus reads
it as license to understand something of G-d’s ways from
the soul clothed in human flesh, as Iggeres HaKodesh 15
opens; here, that attributes are revealed only to another.

Job 19:26772:0™ 21°R
79K MR 2R NRTIDRI 1Y IR
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo, praising wisdom: “Havayah founded the earth
with wisdom; He established the heavens with understand-
ing.” The maamar cites it to show that Chochmabh is the
chief channel of G-d’s revelation in all the worlds.

Proverbs 3:19v™:3 “own
NN BV 1312 PIRTO A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On the words “it is explained elsewhere why specifically
through Chochmah,” Or HaTorah points to the gloss in
Tanya, chapter 35; the note also points to Torah Ohr,
Terumah 81b.

KEHOT'S NOTE
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On “Rachel was barren” (akarah) the Midrash reads:

Rachel was the mainstay (ikar) of the house. The maamar

applies the title to Malchus.
Bereshit Rabbah 71:2°2:X”y 127 n°wR12
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DY APy PR 0wy 15707 ,1°0 IR PR 7Y 192107 211 XA
5ow B RN 12 YR 27,730 002 YW 1Pty N0 Ban Ly
517 (X 71°n77) ,1nw Y DR 1Xp1 79787 5112 1bn 001aTn

... 7270 KDY, 712 DY 0an

Another matter, “The L-rd supports all those who fall”
(Psalms 145:14) - these are the barren women, who fall in-
side their houses. “And He straightens all who are hunched”
(Psalms 145:14) - when the Holy One blessed be He remem-
bers them with children, they stand erect. Know that it is so,
as Leah was the unloved one of the household, but when the
Holy One blessed be He remembered her, she stood erect.
“The L-rd saw that Leah was
unloved.” “That Leah was unloved [senua]” ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

That is what is written:
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Kehot’s marei makom for these words (its note is below).
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Yaakov called Rachel first, Rashi explains, because she
was the mainstay of the house (akeres habayis), for whose
sake Yaakov had joined Lavan. The maamar gives the title
to Malchus, who directs all the worlds.
Rashi on Genesis 31:4'7:X”% n>wx12 oy >"w1
NIRY N RO ,ARDY 19 0RY 7P0R PUI7 LKD) P RAp7
,1272 00T AN Y 732 XY L127 0¥ 3pYY M APIwIY Noan
U3 WK RPN D7D DWIR AT VIR T NI YR Y
:MIRDD 27 TN - i o Ry
X921 9% x7p”™ AND HE CALLED RACHEL AND LEAH —

First Rachel and afterwards Leah for she was the chief wife
of the house for whose sake Jacob had entered into relations
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with Laban. Even the descendants of Leah admitted this
(that Rachel was the principal wife), for Boaz and his Law-
Court who were of the Tribe of Judah (Leah’s son) said (Ruth
4:11) “like Rachel and like Leah which two did build etc.”,
mentioning Rachel before Leah (Genesis Rabbah 71:2).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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Of the woman of valor: “She rises while it is still night and
gives food to her household.” The maamar applies it to
Malchus, who provides life for all the worlds.

Proverbs 31:15770:X77 5wn
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That transcript adds here: “as it is written, ‘Havayah
founded the earth with Chochmah.’”

Exodus 11:2°2:x8” mnw
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Speak now in the ears of the people, and let them ask every

man of his neighbour, and every woman of her neighbour,

jewels of silver, and jewels of gold.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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That transcript explains: the chest of Z’eir Anpin is oppo-
site the arms, which are Chesed and Gevurah, love and
awe.
KEHOT'S NOTE
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Etz Chaim describes Rachel, the Nukva of Z’eir Anpin, as
standing at first behind him, back to back, from his chest
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downward. The maamar cites it to show that speech (Nuk-
va) begins from the level of the heart, the attributes.
Sefer Etz Chaim 34:32:7"% 0»n vy
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Sefer Etz Chaim (Public Domain)

Micah'’s closing praise: “Who is a G-d like You, bearing in-
iquity ... for He desires kindness.” The maamar uses “He
desires kindness” to show that desire, love, is the light
within the attribute of Chesed.

Micah 7:181:1 12°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points there for this passage on how speech, which
gives life to the worlds, comes from Chochmah by way of
the heart.
KEHOT'S NOTE
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That transcript adds that the difference between face and
back holds in the attributes too: one who loves his friend
turns his face to him and gives, while one who does not
gives “as if throwing it behind his shoulders”; so too in
speech.
KEHOT’'S NOTE
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That transcript adds “G-d forbid” here.
KEHOT'S NOTE
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Tanya explains that since “the Torah speaks in human lan-
guage,” “to soothe the ear with what it can hear,” the mas-
ters of the Kabbalah were permitted to speak of the Sefiros
by analogy and call them “lights,” so that we understand a
little of the unity of G-d and His attributes, like the light
within the sun’s orb, one with its source.

Tanya, Sha’ar HaYichud 10:3727ARM 700 3w ;o0 P?ﬂ ,N°1n
e
MR WRW TR Pwnn piann yuwl NN 9207 ,0ipn Pam
- 3729 7ipnT oY P ,in3Y 12 593 owa 7RIy AR 11ipna Pun
nivY IR LINRom S19%T1 KINTTIN2TWATRT PY vniTR Y 72
,0°3IANM 073975y 0°K71230 *237 KPR 99D 19K ninta nixapn
DR W MR RINTPNVATRAY ,0NImm onem anTnay
DI NIWIAPNRT IPYTY NP INRoM 913%72 XIT L0PTIm
<o SWTRI ROPKRTD ,NITATRT

Kehot Publication Society (CC-BY-NC)
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On Sinai smoking “like a furnace” (Exodus 19:18), the
Mekhilta explains that Scripture uses such images “to ac-
commodate the ear with what it can hear”; Sefaria’s
edition reads le-shakech, “to soothe,” for this maamar’s
le-shaber. The maamar applies the principle to all talk of
G-d’s attributes. (Kehot: Mekhilta, Yisro 19:8)

Mekhilta DeRabbi Yishmael, Tractate Bachodesh 4xn>sn
T W27 RNDDN ,PRYNAW? 2377

27 TN DR 2R

Kehot cites the Midrash Tanchuma as well: there too the
furnace of Sinai and the lion’s roar are images given “to
soothe the ear with what it can hear.”

Midrash Tanchuma, Yitro 133”> 170 ,R21M030 WA
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“From my flesh I behold G-d.” Here it frames the analogy:
we learn about G-d’s attributes from human ones, while
knowing they are not alike.
Job 19:26175:1” 21K
:AI9R TR "2 NRITIDPI Y IR
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
299 ,0% 2R

29 XY NEWR Pwnn yiTen

There the analogy is spelled out: Avraham said “I am dust
and ashes” of his love, which shone from the supernal
Chesed; as ash, though it is the very substance of the burnt
wood, bears no comparison to the tree before it burned, so

likuteitorah.com/torah-ohr/megillas-esther/5/
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his love, after descending through many contractions,
bears no comparison to the Chesed of Atzilus.
KEHOT'S NOTE
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G-d tells Israel, “you, Israel, My servant, Yaakov whom I
have chosen, the seed of Avraham, the one who loves Me.”
The maamar cites Avraham’s title: his attribute is love,
Chesed.
Isaiah 41:8°m:X”n 1°yw°
30K D3N Y T3 WK 32 T3y PR ANN)
But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Avraham, pleading for Sodom, says, “I am dust and
ashes.” The maamar reads it as Avraham’s measure beside
the Chesed of Atzilus.
Genesis 18:27172:11”° N°wx12
18K 79Y 23IX) *37TR PR 12T7 APRIT RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah draws from this passage that when the attrib-
utes of Z’eir Anpin shine, miracles come openly.

KEHOT'S NOTE
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Or HaTorah notes that this is also explained in the Zohar,
Parshas Toldos, 141b.

KEHOT'S NOTE
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The prophet recalls G-d’s deeds at the Exodus: He “led at
the right hand of Moshe the arm of His glory, splitting the
waters before them.” The maamar reads the “right” as
Chesed, which, shining openly, brought Moshe’s miracles.

Isaiah 63:1227:3"0 \1°yw°

ow 7 niwy? omeasn 0on YR AmaRDA YN awn Pl hin
079y

That caused His glorious arm to go at the right hand of

Moses? That divided the water before them, To make

Himself an everlasting name?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29



TORAH OHR + MEGILLAS ESTHER - MAAMAR 5

35

36

KEHOT’'S NOTE

ANTMAX YT DR W PP PRI MR 17Apn” PR (20,30 Y

1°%0W AYT Y IRD NYMING IR L7APApT Dw ANy 02 o ny B3
LUK Y DMID N”TINA O3 IR .MmIpn 1o

R PR T

Rashi: the Holy One, blessed be He, would lead His mighty
arm at Moshe’s right whenever Moshe needed His help.

Rashi on Isaiah 63:1227:370 1779w 2y > w1

DR Awn PR PN O 7PN ANIREN Y1 Awn et P

1992 W 100 nPapn b nyh 7% 7w Ny 502 M2
Bhgat

He led at Moses’ right the arm of His glory The Holy One,

blessed be He, led at Moses’ right the arm of His might.

Every time he required the aid of the Holy One, blessed be

He, His arm was ready at his right.

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
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G-d rebukes Israel through Jeremiah for saying to wood,
“You are my father”: “For they have turned to Me the back
of the neck, and not the face.” The maamar takes it literal-
ly: sin turns the divine attributes from “face” to “back.”
Jeremiah 2:2712:2 777
0739 X?) A7 *2X 11973 1072 1N 13X7) 10K V3 7Y DMK
YW TP MR ANy YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Megillah describes Esther: “the maiden was beautiful

of form and fair to look upon.” The maamar uses it for
Malchus joined face to face.

Esther 2:7°1:’2 AnOX

“ND> 17301 DR 28 A7 1°K *2 $T7°N2 INOK K7 TN 1K O
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And he brought up Hadassah, that is, Esther, his uncle’s

daughter; for she had neither father nor mother, and the

maiden was of beautiful form and fair to look on; and when

her father and mother were dead, Mordecai took her for his

own daughter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When Shmuel comes to anoint a son of Yishai, David is
brought in, “ruddy, with beautiful eyes, and goodly to be-

likuteitorah.com/torah-ohr/megillas-esther/5/
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hold.” The maamar adds these words to the description of
beauty above.
I Samuel 16:1227:1”0 X PX1nw
0P I R ORT 250 D00y 12270y C1IRTR RIM RN T'l'_?[ﬂ’?l
RIT TP NN
And he sent, and brought him in. Now he was ruddy, and
withal of beautiful eyes, and goodly to look upon. And the

L-RD said: ‘Arise, anoint him; for this is he.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1922’1 IN°
From the priestly blessing with which Aharon and his sons
bless Israel: “May Havayah make His face shine upon

you.” Here it describes the arousal from above “in the
manner of the face.”

Numbers 6:257173:1 12712
TR TS PI T )
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That transcript adds: “The state of dormita mentioned
above is the withdrawal of the mochin, as in sleep; see Pri
Etz Chaim.”
KEHOT'S NOTE
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The chapter on Purim: through the exile Rachel stands
back to back with Z’eir Anpin; at the end of the seventy
years of the Babylonian exile came the dormita, the with-
drawal of the mochin from Z’eir Anpin into Rachel, to re-
build her so she could return face to face. The maamar
refers to it in its own words.

Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
5:1-2°2-°R:’11 0°7191 19111 1" YW ,0°°10 vy "1

,YT 7137 09797 TI0 077197 TI0 :0°11D71 1Y IR pADn 1
IX DIAKR .IINR IR LR?T DY 217 RIPIAT DTy, NI2Am 2ant 9 0
moynk Domnn 1o IR, PTI0 P22 MiPa W 0aw *Yi 1NIR 7102 101
RU 17T NPDT 9°I% R IR ,0°3D2 0°1D OIAY 73 ,1p N Mwy
NIPNN L5 NN 0O LKV 1A MRt MpPnon RN LKA

:0°192 0°12 93 NN R 19197 N ,1D1%78
Pri Etz Chaim (Public Domain)
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That transcript adds “as mentioned above” and a paren-
thesis on an apparent contradiction in Pri Etz Chaim: one
passage implies that this light came only at the end of the
seventy years [of the Babylonian exile], another that
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throughout the exile Nukva always receives not through

Z’eir Anpin.

KEHOT'S NOTE
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That transcript adds: “And Israel does not recognize us” is
the level of the attributes, Z’eir Anpin, because she now
receives not through Z’eir Anpin but from “For You are
our Father,” the higher Chochmah, Abba, taking the
mochin from the Netzach, Hod and Yesod of Abba and
Imma not through Z’eir Anpin.
KEHOT'S NOTE
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“For Avraham did not know us ... You, Havayah, are our
Father.” Here the maamar explains the verse: in exile the
attributes do not reach us, but the higher Chochmah, “our
Father,” does.
Isaiah 63:161"v:270 11°yw°
IR N NAR 117722 x> '??_{jtzl?] Wy ) 0772R °3 2R 1AR™D
:T0Y 02997 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The emperor says to Rabban Gamliel, “You say that in
every gathering of ten the Shechinah rests; how many
Shechinahs are there?” and Rabban Gamliel answers from
the sun, which shines on the whole world. The maamar
cites the teaching for G-d’s presence with Israel even in
exile.
Sanhedrin 39a:11x7>:x v*% 1°771710
NI RNPIT 7Y °3 DD NN OROPmI 1277 0 PR NN
(PP TN XPHEKD AP2 ROR ,AYRY? AR IRIK RAPIY M2
RT3 K1Y 213K RYRY P2 MWK 790°RT APN°23 RYRY 29 XK
X 7272 RYTIP 0T "WRY KI2T DPR APK 1R TOT RURY 1M
321 2 NAX 2Y KA 7712 RYTIPT RNPDY ,X12Y *2I0K K773

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Reish Lakish: “Great is teshuvah, for willful sins become
for him as merits.” The maamar applies it to the encom-
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passing level, where sins do not separate.
Yoma 86b:31:2 170 X1
MRIY NI 17 NIy MINTY AR 79373 (whR? U R
LRI T — UIIY? RT LAY APWI 2D PROR T TY PRI N
NWR AT wPRR WY MR 17K LPWon ApR I K
YY) ANYTIR YU WY MKW NP 19 iRyl ninmy
IR IRD ,TIIND IRD X KD A () DY M7 wIwn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Jeremiah asked where G-d’s awe was when nations cavort-
ed in His Sanctuary, and Daniel where His might was when
they enslaved His children; the Men of the Great Assembly
answered that His might is His restraint, His patience with
the wicked, and His awe is that one nation survives among
the nations. The maamar cites “these are His mighty
deeds” to show that at the encompassing level the world
does not interpose.

Yoma 69b:15171:2 1”0 R

7% DX WY :IN7123 (N7123) KO AT, A2TTR 1KY INSK INR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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That transcript adds: therefore, though one is in exile, as
soon as he believes with true faith that all before Him is as
nothing, G-d’s light certainly surrounds and encircles him
on every side.
KEHOT'S NOTE
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The prophet describes G-d arming Himself to save His
people: “He put on righteousness as a coat of mail ... and
put on garments of vengeance as clothing.” The maamar
reads the “clothing” as G-d’s contracting His light into the
attributes so that judgment can take place.

Isaiah 59:17:0”1 7°Yw°
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And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says of those who repay his love with hatred, “In re-
turn for my love they accuse me, but I am prayer.” The
maamar reads “I am prayer” as Malchus in exile, herself
bound to the higher Chochmah.
Psalms 109:4"7:0”p 0°%°11n
:1PBN °IN1 *NIVY? "NAINNON
In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ezekiel opens his prophecy: “And I was in the midst of the

exile, by the river Kevar.” In its plain sense the prophet is
among the exiles in Babylonia; the maamar hears in it
Malchus speaking of her state in exile.
Ezekiel 1:1'X’R HRpi>
3Py MPA0TING "X WIN? w2 *yan2 MY owbya
Bkl NIRTR RN 0°0%T INN2I 123
Now it came to pass in the thirtieth year, in the fourth
month, in the fifth day of the month, as I was among the
captives by the river Chebar that the heavens were opened,
and I saw visions of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar’s teaching “Abba founded the Daughter,” its
reading of “Havayah founded the earth with Chochmah.”
The maamar cites it for Malchus receiving directly from
Abba.
Zohar III, 248ar ,nnn 2’m
Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1'2°n ™1pn
YT LARDY 12wWnn 0 STORT Andna 0°9own DRIWC2 NR TN
732 NATANRT AR RITP 7700 N2 OMORT RIAR ORA? A9 RpD
VWPRT 0002 PR 7O 113M2 5 T7AN LNTPAYNR RANRD RNI2T
D1AR 9T 0N RITM P9AT 01T IR OPRT KN30 RO
TANR %32 LN0T MY WY DY LY LKAD OMRT RIART
AN3 NPR 17IN3 NPNT ORTY TN N3 PR 790 RAN WANWRT
By (210 OW 9031 R”I) 7N N .M AN AN N A0
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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Tikkun 21 reads “Havayah founded the earth with
Chochmah” the same way: with Chochmah, which is Abba,
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He “founded the Daughter,” who is the earth, His
footstool.
Tikkunei Zohar 61b:4-5°77-"7:2 8”0 97177 °13pn
YT LARDY 12wnn 0 STORT AnOna 0°9own DRIWCA NR TN
7732 NAMANRT AR RIATP 770 N2 O7ORT RIAR ORAP TP Rpr
IPRT AMOMA PR T0° 13N 7 TURN LNTPAYNR RAXA RNN3T
21R 9T 0N RITM P9A 01T IR OMPRT KNN3 70 RAR
TANR A% LNPDT LY RS DY LY LRAN MPRT RIART
905 NIR 17905 NPNT ORTI T7IN 90D PR 990 XAN2 WHNwRT
By (210 0w N1 R”I) 71NN NI .M AN 1A N A0

Riakiieb)
Constantinople, 1740 (CC-BY-NC)
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Esther asks the king, “Let my life be given me at my re-
quest, and my people at my plea.” The maamar uses it for
Malchus asking her needs of Z’eir Anpin.
Esther 7:3°2:1 ANOR
T7R072Y0RY TR IV T NIRIRTOK TIRM 12707 0K 1Y
PNTRI3 "0y NPRY2 W91 °271NIn 20
Then Esther the queen answered and said: ‘If I have found
favour in thy sight, O king, and if it please the king, let my
life be given me at my petition, and my people at my
request;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar returns to Isaiah’s verse: “Avraham,” love
and awe, does not reach the level of “You are our Father.”
Isaiah 63:161"0:370 1°yw°
AR T AR 17D X ’7?51};7?] Ny i) Di773R °3 APIR TAR™D
DY 02IY7 1PKA
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved asks to be set as a seal upon her lover’s heart,
for love is strong as death: “its flames are flames of fire, a
blaze of G-d.” The maamar borrows “flames of fire” for the
longing for G-d alone.
Song of Songs 8:6":’11 0*1°Wi W
R NN NP My™D Ayihy oning 12775y onind ome
SNITPY UX "BYT PDYT TNIP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the
L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot points to the Rebbe’s note there on the nesirah.
KEHOT'S NOTE
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The Talmud explains that the “awakeners” were the
Levites who said each day, “Awake! Why do You sleep, O
L-rd?” and that Yochanan the High Priest abolished it, ask-
ing, “Is there sleep before the Omnipresent?” The maamar
gives the inner reason: “our Father” never sleeps; only

Z’eir Anpin is in dormita.

Sotah 48a:7-8'n-"1:X n”n VIO
0¥ 922 =207 MR 70°77990 ORD .0°717IYRT DR DY KIT AR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Awake! Why do You sleep, O L-rd?” These are the words
the “awakeners” used to say, which Yochanan the High
Priest abolished.

Psalms 44:24773:77 0°9°11n
MEI? MIANK MPPT 7T 1N MY 1Y
Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not

off for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Israel, in Micah’s words, answers her enemy: “Do not re-
joice over me, my enemy; though I have fallen, [ will rise.”

The maamar reads kamti as past, “for I have fallen, I have
risen”: in the fall itself I rose.

Micah 7:81:t 19°n
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Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points there on the reading “at the very time of the
fall.”
KEHOT'S NOTE
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Amos laments: “She has fallen, she shall rise no more, the
maiden of Israel.” The maamar reads “she shall not add to
rising”: no rising can exceed the one within the fall. The
Talmud (Berakhos 4b) tells that in the Land of Israel they
read it otherwise: “She has fallen and will fall no more;
rise, maiden of Israel.”
Amos 5:2°2:°11 D1y
RPN PR ANRIRTPY MYV PRIY? N2IN2 D3P 7°0INKD 17D)
The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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It explains that although in exile Malchus receives from
the Yesod of Abba, the light does not shine openly: as this
maamar’s analogy shows, a mind can flow into speech
without the emotions, yet such a flow has no vitality in it.
KEHOT'S NOTE
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The moon said before G-d, “Is it possible for two kings to
use one crown?” and was told to diminish herself. The
maamar says that in the Future two kings will use one
crown: Z’eir Anpin and Malchus will be equal.
Chullin 60b:2-33-"2:2°0 711
2w NX OOPRPR WM (1Y K NPWRI3) 2°03 Sk %t 12 Nynw an
TIAR TUPT TIRNAT AR PITAT NIRRT AR 22001 DO9NTAT MTIRDT
AR N0 WRnwew 0°ohn C1wh WwaR Yywad 17apn "anb n°
SNARRY PRI YWY PIDD TINR %Y DR CLym 9% b ek
797521 012 PIwm 9% % AnK Ny DR UUYRR 1T 927 7heb
13179 971 119 1R OIIR ORM R RIAWT 720127 RN 00 IR
172 131 RDT WK R M1 KNP PP 78R 0wy 00 HRAw T2
... Do) DO MIMIRD 1M (70, MPWRA3) 29057 RMDpn
Wikisource Talmud Bavli (CC-BY-SA)
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Ki Savo cites this passage (“see the maamar ‘For Avraham
did not know us’: and in man himself the vital soul desires
... but in the intellect ...”) and adds a reference to the maa-
mar on “Remember what Amalek did to you ... [those] be-
hind you” for back to back and face to face.

KEHOT'S NOTE
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the passage shares nothing with the note

KEHOT’'S NOTE
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The maamar on “Remember what Amalek did to you” ex-
plains face and back in holiness and in the soul: the in-
wardness of the heart, where G-d is revealed as life and de-
light, against love that is forced upon the heart.
KEHOT'S NOTE
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Etz Chaim’s Gate of General Principles, chapter 10, cited
by Kehot for the nesirah: Rachel, formed behind Z’eir
Anpin, shares one “wall” with him and therefore needs the
nesirah, the separation that lets them be face to face.

Sefer Etz Chaim, Shaar HaKlalim 10 0°59571 13w ,0n vy

2”22 17°01°°n22
Chapter 13 of the same gate, also cited by Kehot, on the

dormita: the mochin withdraw from Z’eir Anpin into
Nukva, and “He took one of his ribs” means that she was
sawn apart from him, after which she is brought to him
face to face.
Sefer Etz Chaim, Shaar HaKlalim 13:2’2:37> 0°5%571 99w ,07n vy
0°91Y7 N DOWT PN KT Papn UIRTITT 7Y 00 R AV ...
7w TRy MR 17 WU N1Pa 19RY N IR RIT AT RIRD
R”U RIT QTR DR N2 WU 1101w D PMIYDIN AR p7
75w 07907 PwYI IR AR NP RO R MMAR 102 abnnw
R™IR RIW DOP9R 77 7N INRD RIPA RV Hw MR 7Y 0910
97ARY K717 110 09w 71370 AMIRYYY ARR PAw 79w 29957 PR
Ny O3 LK NNARD 770 7TIR ROAWDY 2728 DIRT PR RN

Lchavnvin S 10 93 X7 IR X7 12907 AR
Sefer Etz Chaim (Public Domain)
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The Talmud describes Rabbi Eliezer’s modest conduct in
marital relations: it seemed “as though a demon com-
pelled him.” The maamar applies the phrase to all worldly
matters, done “from the back,” not out of one’s own
desire.

Nedarim 20b2°> 0171
KEHOT'S NOTE
7,38 9795 AR .2 ,0 00
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From here to the end, that transcript differs from Torah
Ohr.
KEHOT'S NOTE
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It asks how this can be, since Yom Kippur is an ascent into
Atik, and answers that it is along the lines of the saying
“when Atika ...” in that depth, quoting a source that then
Imma receives from Atik through the Yesod of Abba.
KEHOT'S NOTE
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13 RPNY T2 27w 1Y XITW 978 ROR PUNYa NvDY N2 X 2732
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On that page the river that “parts and becomes four
heads” as it reaches Beriah is read as the four camps of
the Shechinah, “the face of a lion on the right,” the face of
an ox, and so on.
KEHOT'S NOTE
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In Ezekiel’s vision of the Chariot, “the face of a lion was on

the right of the four.” The maamar notes that the lion, an
unclean animal, holds this high place.

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Mordechai went out from before the king in royal ap-
parel of blue and white.” The maamar reads Mordechai as
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76

the higher Chochmah clothed in “the apparel of Malchus,”
physical matters.

Esther 8:15170:’1 1N0R

migim3 301 N MM NPan MY whaP3 ToR 2397 XY 3T
TR TIPS O YT TN 72 7719m

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Mordechai passed, and did all that Esther had command-
ed him.” Cited, following Pri Etz Chaim (Purim, chapter
5), for the light of the Yesod of Abba passing out beyond
Rachel.

Esther 4:171°:*7 91nOX
“INOK 1°2¥ ANIZTITR 733 ¥M *37n 129N
So Mordecai went his way, and did according to all that

Esther had commanded him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf laments the destruction: “We have not seen our signs;
there is no longer any prophet, and there is none among
us who knows until when.” The maamar reads it as the
state of exile, when miracles are hidden in nature.

Psalms 74:9°0:77y 0°7°1n
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We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

JIXDD U¥n 2,19 X¥N N™IpPa .Y LTy 0Ynn

Y2V 7Y K21 PWHNWI DI . . N30 PO wIN2 NN B
The Rebbe quotes this passage there and points to Yahel
Or, p. 154.
KEHOT'S NOTE
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“Who led at the right hand of Moshe the arm of His glory.”
Cited again for the open miracles of the time when the at-
tributes shone face to face.
Isaiah 63:1227°:370 1°yw°
ow % nivy? omeamn 0on YR SRIRDA YN awn Pt hin
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That caused His glorious arm to go at the right hand of
Moses? That divided the water before them, To make
Himself an everlasting name?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d, through Isaiah, promises comfort: “I create the
speech (niv) of the lips: peace, peace, to the far and to the
near.” Rashi (on Exodus 7:1) derives navi, “prophet,” from
this niv; the maamar applies the verse to prophecy, G-d’s
word entering the prophets’ speech.

Isaiah 57:19v™:1"1°yw”
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Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Sages taught: “The kidneys counsel, the heart under-
stands, the tongue shapes [the words], the mouth com-
pletes.” The maamar compares Netzach and Hod to the
counseling kidneys.
Berakhot 61a:28-291”>-11”5:X X0 N1572
INEYP NXY ﬂ;ﬁv’? inxy nox 072 92 v ni”?p "AY 1327 110
0N 2% P07 LPRHRY ay7) PP n2ivT X2R0M LYY
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Our Rabbis have taught : There are two reins in man, one
prompting him to good, the other to evil. It is probable that
the good is on the right side and the bad on the left ; for it is
written, "A wise man's understanding is at his right hand;
but a fool's understanding at his left" (Eccles. x. 2). Our
Rabbis have taught : The reins prompt [the thought], the
heart exercises intelligence, the tongue pronounces, the

mouth completes [the words]. The gullet lets in and brings
out ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot notes that this passage is explained there.
KEHOT'S NOTE
%Ny 2990 wUAw N7NIR2 ARAN]

YAV NN BPEN

Kehot notes that the Shelah there implies, somewhat, that
this gematria is found in the Zohar.

KEHOT'S NOTE
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Pardes Rimonim notes that the Name Elokim equals hate-
va (nature) in number, for the natural world is rooted in
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Gevurah. The maamar uses it: the light now clothed in na-
ture is the level of Elokim.
Pardes Rimmonim 12:2-31-"2:2”> 0°19727 0779
MIREPIT %0 95 M13°n1 2750 NP RIT OTIPA paann Ty Pon
O°PoPR DW D°nys 279 9511 0P NRCI22 T OyLm oM aeyn
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SR IR77 °90 7 0oy 277 X9 DOpYR 0onyR 279 IR LARMAN
QWW 73°37 %Y R 7000 NIRRT 07270 M9°Aw 2187 .1n0n0
oyvm .113°27 X MY ,0°P9R 0w I3 19771 ,°079 Ma°NaT TYR
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Pardes Rimonim (Public Domain)
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This passage, through “as wax melts before fire,” is print-
ed in the supplements to Yahel Or.
KEHOT'S NOTE
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“When her father and mother died, Mordechai took her
for himself as a daughter.” The maamar reads it of the
Yesod of Abba and Malchus.

Esther 2:7°1:22 9n0X
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And he brought up Hadassah, that is, Esther, his uncle’s

daughter; for she had neither father nor mother, and the

maiden was of beautiful form and fair to look on; and when

her father and mother were dead, Mordecai took her for his

own daughter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of the woman of valor: “The heart of her husband trusts in
her, and he shall lack no gain.” The maamar applies it to
Mordechai’s trust in Esther.

Proverbs 31:11x7>:x”% “own
70m K> Yoy mpy2 37 13 nu3
The heart of her husband doth safely trust in her, and he

hath no lack of gain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot notes that it refers to this passage.
KEHOT'S NOTE
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“As smoke is driven away ... as wax melts before fire, so
the wicked perish before G-d.” The maamar applies it to
kelipah dissolving when it comes near holiness.

Psalms 68:33:11”0 0°2°1n
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As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar on Va’eschanan, to which Kehot points: woe to
whoever is present when the great lion seeks to join his
mate, and all the more so when they are united. The maa-
mar applies the saying to Haman seated between the king
and the queen.

Zohar, Vaetchanan 30:183-31:190-3"2p% 1annxy ,7mM7 720
L7PIR"Y
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When the king returned and found Haman fallen on
Esther’s couch, “they covered Haman’s face.” The maa-
mar sees in it the end of Haman as a “something.”

Esther 7:8°11:t 1noR
WX MRTTRY P91 1) 1700 ANWH N°270K 10727 N 29 77nM
R¥? 1377 122 "2y I27RITNK ¥A23? 03T T2 IR 777y 00K
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Then the king returned out of the palace garden into the
place of the banquet of wine; and Haman was fallen upon
the couch whereon Esther was. Then said the king: ‘Will he
even force the queen before me in the house?’ As the word
went out of the king’s mouth, they covered Haman'’s face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Esther’s invitation: “Let the king and Haman come today
to the feast that I have prepared for him.” The maamar
reads it in light of the Shechinah’s exile among the
kelipos.
Esther 5:4"7:’11 1nOX
YRR OPD 1AM 7PR7T X122 230 TPRI7PYIOR INOK MNRM
A% N y-wR
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And Esther said: ‘If it seem good unto the king, let the king
and Haman come this day unto the banquet that I have pre-
pared for him.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

94 nny m1%ow P22k s

Rabbi Shimon bar Yochai: wherever Israel went into exile,
the Shechinah went with them; they were exiled to
Babylon, and the Shechinah was with them.
Megillah 29a:4"7:x v 7%°1n
>107 PRI 1230 B3 AR KI2 WX U0 13 1iYRY 031 XN
— 07%77 123 Ry 1O — 193W Dipn 93w K11 102 vATRA
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“One cast pur, that is, the lot, before Haman, from day to
day and from month to month.” Mordechai’s summary
later says that Haman cast it (Esther 9:24); the maamar
stresses “before Haman”: others cast it before him.
Esther 3:771:3 1noR
TIMYOR 1702 TPy 0ONY NIY2 9% WINTRIN 1IWRID N2
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In the first month, which is the month Nisan, in the twelfth
year of king Ahasuerus, they cast pur, that is, the lot, before
Haman from day to day, and from month to month, to the
twelfth month, which is the month Adar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud ranks degrees of beauty: beside Sarah all oth-
ers were “like a monkey before a man,” and so Sarah be-
side Chavah, Chavah beside Adam, and Adam beside the
Shechinah. The maamar borrows the phrase for the keli-
pah’s attempt to imitate holiness.

Bava Batra 58a:6”1:X 1”1 X7n3 X232
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s instruction for Yom Kippur: “Aharon shall bring
near the goat on which the lot ‘for Havayah’ fell and make
it a sin-offering.” The maamar explains this as a level
where sins do not separate.
Leviticus 16:9'0:1"0 X1p7
:NRYT ATPYY N2 27930 12 72¥ WX TYEITNN 1K 2P
And Aaron shall present the goat upon which the lot fell for
the L-RD, and offer him for a sin-offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot points there on “there sins do not separate.”
KEHOT'S NOTE
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It quotes a passage from here, and after these words it is
written “(this requires study).”

KEHOT'S NOTE
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Reish Lakish: “Great is teshuvah, for willful sins become
for him as merits.” Applied here to the level that the lot
reaches.
Yoma 86b:3’3:2 170 RV
MRV ,NIY3D 92 iy MiNTMY nwn NIty R v nK
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot points there on the lot “before G-d.”
KEHOT’'S NOTE
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Kehot notes that Or HaTorah has a comment on this there.
KEHOT’'S NOTE
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Kohelet observes “a time when man ruled over man to his
harm”; plainly such rule harms ruler and ruled alike. The
maamar reads “his harm” as the ruler’s own: Haman’s
power over Mordechai turned to his own harm. (context:
Steinsaltz Tanakh)

Ecclesiastes 8:9'0:’n n?rp
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All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Tzofar describes the wicked man: “He has swallowed
wealth and will vomit it up; G-d will cast it out of his belly.”
Applied to the kelipah that snatches nurture from holiness
and must give it back.

Job 20:15770:0 21X
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He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the day the enemies hoped to rule over the Jews, “it
was turned about,” and the Jews ruled over those who hat-
ed them.

Esther 9:1'X:’0 1nNOR
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Now in the twelfth month, which is the month Adar, on the
thirteenth day of the same, when the king’s commandment
and his decree drew near to be put in execution, in the day
that the enemies of the Jews hoped to have rule over them;
whereas it was turned to the contrary, that the Jews had rule

over them that hated them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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