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T H E  B I G  I D E A

In exile, miracles and answers to prayer have not ceased: the redemption comes

from the Name Havayah, above the revealed attributes of Avraham and Yisrael, so

its miracles are clothed in nature, as in the Purim story, and the Shechinah is with

Israel. The open revelation that follows comes through Mordechai’s garments, the

six orders of the Mishnah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar opens with Mordechai leaving the king in royal garments and links Purim to Yom Kippur,

“a day like Purim”: both are an ascent from below, through teshuvah and through the lot. Yom Kippur

is the day the second Tablets were given, and at the Giving of the Torah G-d spoke “face to face.” Since

G-d has no body, “face” means will: at Sinai Israel’s whole will was turned to G-d and the body was

“back,” so G-d’s “face” turned to them. Bodily acts today should likewise be done as “back,” not be‐

cause they are lowly. The maamar then answers the person who strives to cleave to G-d and sees noth‐

ing. Formerly the attributes of Avraham and Yisrael, of the light that fills all worlds, were revealed, with

open miracles and prophecy. The redemption from exile comes from “You, Havayah, are our

Redeemer,” above them, so its miracles are clothed in nature: G-d does not “sleep,” and the Shechinah

is in exile with Israel. Mordechai, “abundant in kindness,” takes Esther, and his garments, the six or‐

ders of the Mishnah, bring the light of Purim.

O U T L I N E

1 Purim, a day like Yom Kippur

Both days are an ascent from below, through teshuvah and the lot; even sin can rise, since above there is no

darkness. How to ascend begins from the second Tablets given on Yom Kippur.

¶1

2 Face to face

At Sinai Israel’s will was wholly turned to G-d and the body was “back,” so G-d turned His “face” to them;

love explains “the appearance of a man” on the throne. Bodily acts today should also be “back,” and on

Purim this came through the hanging of Haman and his sons.

¶2–3

3 Why we do not see

Despair over feeling nothing is foolish. The verse of exile leaves out Yitzchak, through whom the redemp‐

tion comes; open miracles and prophecy belonged to the revealed attributes of Avraham and Yisrael, and

in exile the signs are there but unseen.

¶4–6
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4 Above Avraham: miracles clothed in nature

Redemption comes from the Name Havayah, above even the supernal patriarchs, so its miracles, even a

livelihood, are clothed in nature. G-d does not sleep and has not changed; the Shechinah is in exile with

Israel.

¶7–9

5 Esther, Mordechai and the six orders

In exile Israel is itself prayer. When the level of Avraham is gone, Mordechai, “abundant in kindness,”

takes Esther, and his six garments, the six orders of the Mishnah, bring the open revelation of Purim.

¶10–11

K E Y  C O N C E P T S

Face and back פנים ואחור
What a person wants he faces; what is against his will is

“back.” When the body is “back” and the will is turned to

G-d, the bond is face to face.

The light that fills all worlds ממלא כל עלמין
The divine light that enters each world in its measure. In

earlier times the attributes of Avraham and Yisrael, of this

light, were revealed, with open miracles and prophecy.

The Name Havayah: was, is and will be הוי׳ — היה הוה
ויהיה
G-d beyond time, above even the supernal attributes of the

patriarchs. The redemption from exile comes from this

level, so its miracles are not seen openly.

A miracle clothed in nature נס המתלבש בדרך הטבע
In exile miracles and answers to prayer continue but come

through natural events, as in the whole story of the

Megillah; we do not see them.

Shas: the six orders ששה סדרים
The six orders of the Mishnah, which the maamar reads as

Mordechai’s six garments; through them comes the reve‐

lation of Purim.
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S E C T I O N  1  ·  ¶ 1

Purim, a day like Yom Kippur

3 כי יוה״כ ]יום הכפורים[ פירושו
ומרדכי יצא1 מלפני המלך2 כו׳. הנה פורים הוא בחי׳ יוה״כ ]יום הכפורים[

4 כמו פורים.

“And Mordechai went out from before the king,” etc. Now, Purim is the level of Yom Kippur, for

“Yom HaKippurim” means “like Purim” (ke-Purim).

The maamar opens with Esther 8:15, Mordechai leaving the king’s presence in royal garments, and returns

to this verse at its end. It begins by linking Purim to Yom Kippur through the name: Yom HaKippurim can be

read Yom Ke-Purim, “a day like Purim.” The Tikkunei Zohar (Tikkun 21) says the same: Purim is named af‐

ter Yom HaKippurim.

5 ממטה ויוה״כ ]ויום הכפורים[ הוא תשובה ששב ממטה למעלה ובפורים ג״כ כתיב פור הוא הגורל6,

7 גורלות כו׳. למעלה וכן ביוה״כ ]ביום הכפורים[ על שני השעירים8,

And Yom Kippur is teshuvah (return), in which one returns from below to above. And of Purim,

too, it is written, “pur, that is, the lot”: from below to above. And so too on Yom Kippur [there were]

“lots upon the two goats,” etc.

What the two days share is a movement from below upward. Yom Kippur is teshuvah, a person returning up

to G-d; Purim is named after the pur, the lot that was cast before Haman, and a lot comes up from below.

Yom Kippur has its lots as well: those drawn for its two goats, one “for G-d” and one “for Azazel.”

אך איך אפשר לעלות למעלה הלא יש עונות המבדילין ומעכבין לזה אמר לה׳ חטאת שאפי׳ ]שאפילו[

החטאת כשעולה לה׳ הוא כי למעלה גם חשך לא יחשיך9 ששם אין חשך שהכל אחד שם.

But how is it possible to ascend above? Are there not sins that separate and hold back? To this [the

Kohen Gadol] said, “To G-d, a sin-offering”: that even the sin, when it ascends to G-d, does so be‐

cause above, “even darkness does not darken”; for there, there is no darkness, since all is one

there.

The question is how anyone can rise when sins separate him from G-d. The answer is drawn from the words

the Kohen Gadol said as he placed the lot on the goat, “To G-d, a sin-offering,” read as “even the sin rises to

G-d.” Sin can rise because above, as the verse says, “even darkness does not darken”: in G-d’s oneness noth‐

ing is dark.

1
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S E C T I O N  2  ·  ¶ 2 – 3

Face to face

אך זה אמת שלמעלה אין חשך אך איך אפשר לעלות למעלה. אך הנה ידוע שביוה״כ ]שביום הכפורים[ היה

מ״ת ]מתן תורה[ לוחות אחרונות.

Indeed, it is true that above there is no darkness; but how is it possible to ascend above? But it is

known that on Yom Kippur there was the Giving of the Torah of the second Tablets.

That there is no darkness above does not yet explain how a person below can get there. The answer starts

from the fact that Yom Kippur is the day the second Tablets were given, a second Giving of the Torah.

ולכן הוא נבחר ליוה״כ ]ליום הכפורים[ ובשעת מ״ת ]מתן תורה[ נאמר פב״פ ]פנים בפנים[ דבר10 ה׳ עמכם.

ולכאורה הלא אין לו דמות הגוף.

And therefore it was chosen to be Yom Kippur. And at the time of the Giving of the Torah it is said,

“Face to face Havayah spoke with you.” But seemingly, surely He has no likeness of a body!

Because the second Tablets were given on that day, it was chosen to be Yom Kippur. At Sinai, the Torah says,

G-d spoke “face to face,” and that raises a question: G-d has no body, so what can “face” mean?

אך דהנה ידוע שהדבר שברצון נק׳ פנים ומה שהוא נגד רצונו נק׳ אחור ובשעת מ״ת ]מתן תורה[ היה כל

רצון ישראל אליו ית׳ וכל עניני הגוף היה בבחי׳ אחור.

But [the explanation is] that, as is known, what is willed is called “face,” and what is against one’s

will is called “back.” And at the time of the Giving of the Torah, all the will of Israel was toward

Him, may He be blessed, and all matters of the body were in the aspect of “back.”

The answer is that “face” and “back” describe the will. What a person wants, he faces; what he does not want,

he turns his back on. At Sinai all of Israel’s will was turned to G-d, and everything bodily was left behind

them, as “back.”

כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ על כל דבור פרחה נשמתם11 ובאמת היה להם גופים. אך לפי שכל

עניני הגוף היה בבחי׳ אחור

As our Sages, of blessed memory, said, “At every utterance their souls flew out.” Yet in truth they

had bodies. But because all matters of the body were in the aspect of “back,”

The Sages say that at each utterance at Sinai the people’s souls left them. They still had bodies, but their

bodies had no place in their will.

2
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ונמצא כמו שאין להם גופים וממילא היו בבחי׳ פנים כמים הפנים12 וגו׳ וכמ״ש ועל דמות הכסא13

דמות כמראה אדם ואיך שייך אצלו ית׳ כמראה אדם.

it turns out [to be] as though they had no bodies, and so, of itself, they were in the aspect of “face,”

[as in] “As in water the face,” etc. And as it is written, “And upon the likeness of the throne, a like‐

ness like the appearance of a man.” But how can “like the appearance of a man” apply to Him, may

He be blessed?

So it was as if they had no bodies, and they faced G-d entirely; and as a face is answered by its reflection in

water, G-d’s “face” turned to them. A second question follows: Ezekiel saw on the throne “the appearance of

a man,” yet G-d has no form.

אך הנה למשל כשאדם אוהב את חבירו חקוקה צורתו בלבו כאלו צורתו עליו.

But, by way of analogy: when a person loves his fellow, [his fellow’s] image is engraved in his heart,

as though that image were upon him.

The answer is an analogy from love: when a person loves another, the beloved’s image is engraved in his

heart, as though it rested upon him. The analogy implies that the “appearance of a man” on the throne is not

G-d’s own form but, as it were, the image of those He loves.

ועכשיו ג״כ צ״ל כל דבר גופני בבחי׳ אחור כמארז״ל ]כמאמר רבותינו זכרונם לברכה[ גבי זיווג כאלו כפאו

14 וק״ו ]וקל וחומר[ אצל שארי דברים שד.

And now, too, every bodily thing must be in the aspect of “back,” as our Sages, of blessed memory,

said concerning marital union: “as though a demon compelled him.” And all the more so with oth‐

er things.

The same applies now: every bodily act should be “back,” done without one’s own desire in it. The Sages de‐

scribe a holy sage in marital union as one whom “a demon compelled”; if that is so of union, it is all the

more so of other bodily things.

ולא כמו שמדמין העולם שזהו דבר מאוס מפני שצריך טבילה אח״ז ]אחר זה[ לא כן כי הוא דבר גדול

And [it is] not as people imagine, that this is a repulsive thing because immersion is required after

it. It is not so, for it is a great thing,

This is not because union is repulsive, as people think since immersion is needed after it. The maamar says

the opposite: it is a great thing.

3
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S E C T I O N  3  ·  ¶ 4 – 6

Why we do not see

וגם למעלה הוא דבר גדול וק״ו ]וקל וחומר[ אצל אכילה וש״ד ]ושארי דברים[ שצ״ל כאלו כפאו שד ולא

לומר שזה אינו יכול לאכול כו׳. וממילא יהי׳ ]יהיה[ פב״פ ]פנים בפנים[ ובפורים ג״כ ע״י שתלו אותו ואת

בניו15 למעלה מחמשים כנודע:

and above, too, it is a great thing. And all the more so with eating and other things, which must be

“as though a demon compelled him,” and not to say that this one cannot eat, etc. And then, of it‐

self, it will be face to face. And on Purim, too, [it was] through their hanging him [Haman] and his

sons above fifty, as is known.

It is great above as well, where Kabbalah speaks of union between divine attributes; and eating and other

things, all the more, must be “as though compelled,” though the brief words “not to say that this one cannot

eat” seem to warn that this is no reason to refuse food. With the body as “back,” the bond with G-d is face to

face. On Purim this came through the hanging of Haman and his sons “above fifty,” which recalls the gal‐

lows fifty cubits high that Haman had prepared; the maamar treats the point as known.

אך הנה ידוע שכאו״א ]שכל אחד ואחד[ בכלל ובפרט רוצה תמיד לדבק בבורא ית׳ ומתאמץ בכל מה

דאפשר ואינו משיג שום דבר. ויש שוטים שנופלים מזה.

Now, it is known that each and every one, in general and in particular, always wants to cleave to the

Creator, may He be blessed, and exerts himself in every way possible, yet attains nothing. And there

are fools who fall because of this.

A new section begins. Everyone, the people as a whole and each person, wants to cleave to G-d and tries

hard, yet feels he attains nothing, and some foolishly lose heart over it.

אבל זהו שטות גדול כי זה צריך לידע שאנו צועקים בגלות כי אברהם לא ידענו וישראל לא יכירנו16

ויצחק לא קאמר.

But this is great foolishness, for one must know this: that in exile we cry out, “For Avraham did not

know us, and Yisrael does not recognize us,” and it does not say Yitzchak.

This despair is a great mistake. In exile we cry out in Isaiah’s words, “For Avraham did not know us, and

Yisrael does not recognize us,” and the maamar notes that the verse names Avraham and Yisrael (Yaakov)

but leaves out Yitzchak.

4
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S E C T I O N  4  ·  ¶ 7 – 9

Above Avraham: miracles clothed in nature

ואיתא בגמ׳ ]בגמרא[ שיצחק עתיד לגאול אותנו17 כידוע שמקודם היה כל דבר בהתגלות ומה שהיו

שואלים היו נותנים להם הן בגשמי והן ברוחני וגם היה להם נביאים וכ״ז ]וכל זה[ הוא מחמת שהיה

בהתגלות מדת אברהם וישראל בבחי׳ ממכ״ע ]ממלא כל עלמין[.

And it is found in the Gemara that Yitzchak will in the future redeem us. As is known, formerly

everything was in open revelation: whatever they asked for, they were given, both in the physical

and in the spiritual; and they also had prophets. And all this is because the attribute of Avraham

and Yisrael was in open revelation, in the aspect of the light that fills all worlds (memalei kol

almin).

The Gemara tells that in the future Avraham and Yaakov will not plead for Israel but Yitzchak will, and the

maamar sums this up as “Yitzchak will redeem us.” In earlier times everything was revealed: prayers for ma‐

terial and spiritual needs were answered, and there were prophets. This was because the attributes of

Avraham and Yisrael were revealed; they belong to the light that fills all worlds, the light that enters each

world in its measure.

5

ומפני זה היו יכולים לראות נסים בהתגלות כמו קי״ס ]קריעת ים סוף[ ויצ״מ ]ויציאת מצרים[. אבל בגלות הזה

אותותינו לא ראינו18 שאין אנו יכולים לראות האותות19 ולא מפני שאין אותות ח״ו ]חס ושלום[ רק שאין

אנו יכולים לראות האותות.

And because of this they were able to see miracles in open revelation, such as the Splitting of the

Sea of Reeds and the Exodus from Egypt. But in this exile, “Our signs we have not seen”: we are un‐

able to see the signs, and not because there are no signs, G-d forbid; it is only that we are unable to

see the signs.

Because those attributes were revealed, people saw open miracles such as the Splitting of the Sea and the

Exodus. In this exile, as the psalm laments, “Our signs we have not seen,” and the maamar reads it exactly:

the signs are there, but we cannot see them. The Tzemach Tzedek quotes this line in Yahel Or, his commen‐

tary on Psalms (p. 267).

6

20 ואדרבה הן הן נוראותיו הן הן גבורותיו כו׳ ואין עוד נביא ולא אתנו יודע עד מה.

On the contrary: these very things are His awesome deeds; these very things are His mighty deeds,

etc. And “there is no longer a prophet, and none among us knows how long.”

On the contrary, the hidden miracles are themselves G-d’s awesome and mighty deeds. The words echo the

Sages’ answer to those who asked where His might and awe were while strangers revelled in His Temple and

enslaved His children: His restraint is His might, and the survival of one people among the nations is His

awe. The verse goes on: “there is no longer a prophet,” and no one knows how long the exile will last.

7
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וזהו מחמת שאברהם לא ידענו כי אתה21 ה׳ גואלנו היה הוה ויהיה וזהו למעלה מאברהם שאפי׳

]שאפילו[ אברהם וישראל שלמעלה הם בחי׳ נבראים

And this is because “Avraham did not know us,” for “You, Havayah, are our Redeemer”: He was, is

and will be. And this is above Avraham, for even the supernal Avraham and Yisrael are of the level

of created beings,

The reason, in the verse’s words, is that “Avraham did not know us”: the redemption comes from “You,

Havayah, are our Redeemer,” and the Name Havayah means “He was, is and will be,” G-d beyond time. That

is above Avraham, since even the supernal Avraham and Yisrael, the divine attributes they stand for, count

before Him as created beings.

כמ״ש כי ששת ימים עשה ה׳ שאפי׳ ]שאפילו[ ששת ימים העליונים הם בחי׳ עשייה אצלו ית׳.

as it is written, “For six days Havayah made”: even the six supernal days are, in relation to Him,

may He be blessed, of the level of making.

The proof is the verse of the Shabbos commandment, plainly “in six days Havayah made heaven and earth,”

read here as it is written, without “in”: the six supernal days, the six emotive attributes, are themselves

something G-d made.

אבל כשאתה ה׳ גואלנו א״א לראות הנסים בהתגלות. אבל באמת אפי׳ ]אפילו[ כהיום שהפרנסות
22 דחוקים הוא ממש כמו קי״ס ]קריעת ים סוף[. אך שמתלבש דרך הטבע.

But when [it is] “You, Havayah, are our Redeemer,” it is impossible to see the miracles in open rev‐

elation. But in truth, even nowadays, when livelihoods are hard-pressed, it is truly like the Splitting

of the Sea of Reeds; only it is clothed in the way of nature.

When redemption comes from Havayah Himself, above the attributes, its miracles cannot be seen openly.

Yet even now, when earning a living is hard, each livelihood is truly a miracle like the Splitting of the Sea, as

the Talmud (Pesachim 118a) says, “a person’s sustenance is as hard as the Splitting of the Sea”; it is only

clothed in nature.

25 ה׳ והוא ביטל ,26 23 שהיו אומרים עורה למה תישן ולכן ביטל יוחנן כה״ג ]כהן גדול[ את המעוררים24,

שא״צ ]שאין צריך / שאינו צריך[ לעוררו

And therefore Yochanan the Kohen Gadol (High Priest) abolished the “awakeners,” who would say,

“Awake! Why do You sleep, O L-rd?” He abolished [this], since there is no need to awaken Him.

For this reason Yochanan the Kohen Gadol abolished the “awakeners,” the Levites who each day said in the

Temple, “Awake! Why do You sleep, O L-rd?” He held that G-d needs no awakening.

8
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28 27 רק שאין אנו רואים כנ״ל. כי באמת אני ה׳ לא שניתי. כי הנה לא ינום ולא יישן

For “behold, He does not slumber and does not sleep”; it is only that we do not see, as mentioned

above. For in truth, “I, Havayah, have not changed.”

As the verse says, G-d neither slumbers nor sleeps; it only seems so because we do not see, as explained

above. “I, Havayah, have not changed”: nothing has changed in Him, only in what we perceive. Likkutei

Torah (Shir HaShirim 6c) points back to this passage to show that everything is under individual provi‐

dence, and learns from it that this level belongs to the Megillah of Esther.

29 שהוא סוכ״ע וממכ״ע ]וממלא כל עלמין[ שא״א אך מפני שנאמר על גלות הזה נפלה לא תוסיף קום30,

לעלות למעלה אך אפשר להיות קרוב.

But because it is said of this exile, “She has fallen, she shall rise no more,” which is the light that

encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin): that

it is impossible to rise above, but it is possible to be close.

The concealment comes because this exile is described as “She has fallen, she shall rise no more.” The maa‐

mar ties this to the light that encompasses all worlds and the light that fills them: in this state one cannot rise

up above, but one can be close. A later maamar of Megillas Esther (Torah Ohr, Megillat Esther 6:11) and

Likkutei Torah, Ki Seitzei, read the same verse of the future: there will be no rising from below, because

G-dliness will be revealed below.

ומפני זה הנס מתלבש בדרך הטבע וכן בפורים כל מעשה המגילה בדרך הטבע וכן מה שאנו צועקים

ואין נענים לא שאין אנו נענין רק שאין אנו רואים

And because of this, the miracle is clothed in the way of nature. And so on Purim, the whole story of

the Megillah was in the way of nature. And likewise, when we cry out and are not answered, it is not

that we are not answered, but only that we do not see.

Because of this, a miracle in exile comes clothed in nature, and so the whole Purim story unfolded through

natural events. The same holds for prayer: when we cry out and seem unanswered, it is not that there is no

answer; we only do not see it.

ואדרבה ארז״ל ]אמרו רבותינו זכרונם לברכה[ גלו לבבל שכינה עמהם31 וגם נאמר ואני בתוך הגולה32
33 שכנסת ישראל נק׳ אני וכתיב ואני תפלה.

On the contrary, our Sages, of blessed memory, said, “They were exiled to Babylon: the Shechinah

(Divine Presence) was with them.” And it is also said, “And I am in the midst of the exile,” for

Knesses Yisrael (the Congregation of Israel) is called “I”; and it is written, “And I am prayer.”

On the contrary, the Sages teach that when Israel was exiled to Babylon the Shechinah went with them.

Ezekiel’s “And I am in the midst of the exile” is read as Knesses Yisrael, which is called “I,” the same “I” as

in “And I am prayer.”

9
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S E C T I O N  5  ·  ¶ 1 0 – 1 1

Esther, Mordechai and the six orders

ובדורות הראשונים כשהיו מתפללים היו נענים אבל עכשיו ואני תפלה34 שאני בעצמי תפלה מלשון
35 נפתולי.

And in the earlier generations, when they would pray, they would be answered; but now, “And I am

prayer”: that I myself am prayer, [tefillah] in the sense of naftulei.

In earlier generations prayer was answered openly. Now the verse “And I am prayer” applies: Knesses

Yisrael is itself prayer, tefillah, a word the maamar links to naftulei, Rachel’s word when she named Naftali.

Plainly naftulei means “wrestlings,” but Menachem ben Saruk, whom Rashi quotes, reads it as “joinings,”

and Onkelos renders it as prayer: in exile Knesses Yisrael’s very being is her bond with G-d, even when no

answer is seen.

36 שזהו בחי׳ אברהם כידוע. לקחה מרדכי שהוא רב חסד. ולכן כתיב ובמות אביה ואמה.

And therefore it is written, “And when her father and mother died”: this is the level of Avraham, as

is known. “Mordechai took her”: he who is abundant in kindness.

Therefore the Megillah says of Esther, “when her father and mother died,” and the maamar identifies her fa‐

ther and mother with the level of Avraham, which is no longer revealed. Then “Mordechai took her,” and

Mordechai is “abundant in kindness” (rav chesed).

אך כמ״ש והנערה יפת תאר וטובת מראה דהיינו כשעושה רצונה לקחה לו לבת א״ת ]אל תקרי[ לבת

אלא לבית37 שנתגלה ע״י כידוע וההתגלות בא מחמת ומרדכי יצא מלפני המלך בלבוש38 היינו על ידי

ש״ס ]ששה סדרים[.

But, as it is written, “and the maiden was beautiful of form and fair to look upon,” that is, when her

will is done, “he took her to himself as a daughter.” Do not read “as a daughter” but “as a house,”

for Atik Yomin (the Ancient of Days) was revealed, as is known. And the revelation comes because

of “And Mordechai went out from before the king in apparel,” that is, through the Shas (the six or‐

ders of the Mishnah).

Mordechai took her only as the verse first says, when “the maiden was beautiful of form and fair to look

upon,” read here as the time when her will is done; then he “took her to himself as a daughter,” which the

Sages read “as a house,” that is, as his wife, and with this, the maamar says, Atik Yomin, the inner dimension

of Keser (the Crown), was revealed. That revelation comes through “And Mordechai went out from before the

king” in his royal apparel, whose garments are the six orders of the Mishnah.

10
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41 תכלת זה סדר מלכות זה סדר זרעים39 כמ״ש כי כארץ תוציא צמחה40 וכתיב אמת מארץ תצמח.

מועד לשון זמן.

“Malchus” (sovereignty): this is the order of Zeraim [Seeds], as it is written, “For as the earth brings

forth her growth,” and it is written, “Truth will spring up from the earth.” “Techeles” (blue): this is

the order of Moed [Appointed Times], a term for time.

Each garment of the verse is matched to an order of the Mishnah. Malchus, the “royal” of “royal apparel,” is

Zeraim, the order of agriculture, for Malchus is the “earth,” and the two verses speak of what grows from the

earth; techeles, “blue,” is Moed, the order of the festivals, whose name means an appointed time.

וחור זה סדר נשים. ועטרת זהב גדולה זה סדר נזיקין. ותכריך בוץ לשון בד זה סדר קדשים.

“And white”: this is the order of Nashim [Women]. “And a great crown of gold”: this is the order of

Nezikin [Damages]. “And a mantle of fine linen”: butz, a term for “bad” [linen]; this is the order of

Kodashim [Holy Things].

“White” is Nashim, the order on marriage; “a great crown of gold” is Nezikin, the order of damages and the

courts; and “a mantle of fine linen” (butz) is Kodashim, the order of the Temple offerings, because butz is

another word for “bad,” the linen of the priests’ garments.

42 שלפי שיש בה כמה גוונים ואח״כ יבא בהתגלות והעיר שושן צהלה וארגמן זה סדר טהרות43,

ושמחה44 ליהודים היתה אורה45 כו׳:

“And purple”: this is the order of Taharos [Purities], because it has several colors. And afterwards it

will come into open revelation: “And the city of Shushan rejoiced and was glad; the Jews had light,”

etc.

“Purple” (argaman) is Taharos, the order of the laws of purity, because it holds many colors. The Tzemach

Tzedek explains in Or HaTorah (Terumah, p. 1505) that the Sages call Taharos “knowledge” (Daas), and Daas

joins Chochmah and Binah with the emotive attributes, so it is a purple of many colors. After the garments

comes the open revelation of Purim: “The city of Shushan rejoiced and was glad; the Jews had light.”

11
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I N  O N E ’ S  A V O D A H

Do bodily things, marital union, eating and the rest, as “back,” “as though compelled,” though not as some‐

thing repulsive, so that one’s bond with G-d is face to face. And do not lose heart when striving to cleave to

G-d seems to bring nothing: in exile the answer and the miracle are present but hidden in nature, and the

Shechinah is with us.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the maamar say that Purim is “like” Yom Kippur, and what do teshuvah and a lot have in

common?

2. How does the maamar explain “face to face” at Sinai without giving G-d a body, and how does it apply this

to eating and other bodily acts today?

3. Why can the miracles of the redemption from exile not be seen openly, if they come from a level higher

than the miracles of the Exodus?

4. What does it mean that in exile Knesses Yisrael is “itself prayer,” and how does this answer the person who

cries out and sees no answer?

5. How does the maamar match Mordechai’s garments to the six orders of the Mishnah, and why does the

light of Purim come through them?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

ומרדכי יצא

The note refers the reader to the Rebbe’s source notes on

this maamar, printed earlier in the Kehot edition.

K E H O T ’ S  N O T E

ראה לעיל בציונים לכ״ק אדמו״ר.

1

ומרדכי יצא מלפני המלך

Mordechai leaves the king’s presence in royal garments of

blue and white, with a great crown of gold and a mantle of

fine linen and purple, and the city of Shushan rejoices.

The maamar opens with this verse and at its end reads

each garment as one of the six orders of the Mishnah.

Esther 8:15אסתר ח׳:ט״ו

דוֹלָה ב גְּ ת זָהָ רֶ עֲטֶ כֵלֶת וָחוּר וַ כוּת תְּ לְ בוּשׁ מַ לְ ךְ בִּ לֶ מֶּ נֵי הַ פְ לִּ כַי יָצָא מִ דֳּ רְ וּמׇ
ה: חָ מֵ שָׂ הֲלָה וְ ן צָ יר שׁוּשָׁ עִ הָ ן וְ גָּמָ אַרְ יךְ בּוּץ וְ רִ כְ תַ וְ

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

אסתר ח, טו.

2

פורים הוא בחי׳ יוה״כ

The Tikkunei Zohar says that Purim is named after Yom

HaKippurim, which in the future will be changed from af‐

fliction to delight. The maamar builds on this: Yom

HaKippurim is “like Purim.”

Tikkunei Zohar 57b:6–8תקוני הזהר נ״ז ב:ו׳-ח׳

ואיהי יום הכפורים. וכד אתקשטת קדמיה בלבושין שפירין דאינון

לבושי כפרה: אתקריאת ציץ דיליה. מצנפת דיליה. אבנט דיליה. איהי
כלילא מארבע בגדי לבן מסטרא דימינא ומארבע בגדי זהב מסטרא
דשמאלא. בההוא זמנא דאתקשטת באלין לבושין דכפרה. אתמר בה
ותלבש אסתר מלכות. ובהון עאלת לפני לפנים הה״ד ותעמוד בחצר

בית המלך הפנימית. ובהון נשאה חן בעיניו.
Constantinople, 1740 (CC-BY-NC)

3

יוה״כ פירושו כמו פורים

The note sets this maamar of the Rebbe beside the

Tikkunei Zohar’s statement that Purim is named after Yom

HaKippurim, as a further discussion of that link.

Tikkunei Zohar, Tikkun 21 · 60a:13–14תקו״ז תיקון כא

קם סבא ואמר ר׳ ר׳ חזור בך. אילנא הוא ו׳. איבא דיליה י׳. הכי הוא
ודאי. אבל ענפוי לעילא איהו ה׳ עלאה. ושרשוי ה׳ תתאה. ומאן
דאפריש ענפא מיניה דא איהו מקצץ בנטיעות. והכי אתקצץ איהו
מעלמא דין ומעלמא דאתי. ועוד מצוה לאתעסקא באוריתא יומם ולילה
הה״ד והגית בו יומם ולילה. וכי יכיל בר נש לאתעסקא באורייתא בכל
יומי ולילי כל יומוי. והא קב״ה לית בא בטרוניא עם בריותיו. אלא כל

מאן דקרא ק״ש בכל יום ערב ובקר כאלו מקיים בו והגית בו יומם
ולילה.

Constantinople, 1740 (CC-BY-NC)

K E H O T ’ S  N O T E

ראה ת״ז תי׳ כא )נז, ב(: פורים אתקריאת ע״ש יום הכפורים. ובד״ה על כן
קראו תשי״ג.

4

פור הוא הגורל

In Nissan of Achashverosh’s twelfth year, “pur, that is, the

lot,” was cast before Haman from day to day and from

month to month, to the twelfth month, Adar. The maamar

notes that a lot goes from below to above.

Esther 3:7אסתר ג׳:ז׳

וֵרוֹשׁ שְׁ חַ ךְ אֲ לֶ ה לַמֶּ רֵ שְׂ ים עֶ תֵּ נַת שְׁ שְׁ ן בִּ יסָ שׁ נִ אשׁוֹן הוּא־חֹדֶ רִ שׁ הָ חֹדֶ בַּ

ר שָׂ נֵים־עָ שׁ שְׁ חֹדֶ שׁ לְ חֹדֶ יוֹם וּמֵ יּוֹם לְ ן מִ מָ נֵי הָ פְ ל לִ גּוֹרָ יל פּוּר הוּא הַ פִּ הִ
ר: דָ שׁ אֲ הוּא־חֹדֶ

In the first month, which is the month Nisan, in the twelfth

year of king Ahasuerus, they cast pur, that is, the lot, before

Haman from day to day, and from month to month, to the

twelfth month, which is the month Adar.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

אסתר ג, ז.

5

Kehot’s note points to Esther 9:24 for these words.

Esther 9:24אסתר ט׳:כ״ד

ם דָ אַבְּ ים לְ יְּהוּדִ ל־הַ ב עַ שַׁ ים חָ יְּהוּדִ ר כׇּל־הַ י צֹרֵ גִ גָ אֲ א הָ תָ דָ מְּ ן־הַ ן בֶּ מָ י הָ כִּ
ם: דָ אַבְּ ם וּלְ מָּ הֻ ל לְ גּוֹרָ ל פּוּר הוּא הַ פִּ הִ וְ

because Haman the son of Hammedatha, the Agagite, the

enemy of all the Jews, had devised against the Jews to de‐

stroy them, and had cast pur, that is, the lot, to discomfit

them, and to destroy them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

6

על שני השעירים
G-d’s instructions for the Yom Kippur service: Aharon

places lots upon the two goats, one lot “for Havayah” and

one “for Azazel.” This is Yom Kippur’s own lot, which the

maamar sets beside the pur of Purim.

Leviticus 16:8ויקרא ט״ז:ח׳

זָאזֵל: עֲ ד לַ חָ ל אֶ גוֹרָ ד לַה׳ וְ חָ ל אֶ לוֹת גּוֹרָ ם גֹּרָ ירִ עִ שְּׂ נֵי הַ ל־שְׁ ן אַהֲרֹן עַ נָתַ וְ
And Aaron shall cast lots upon the two goats: one lot for the

L-RD, and the other lot for Azazel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ויקרא טז, ח.

7

The Mishnah: the Kohen Gadol draws the two lots, places

them on the two goats and says, “To G-d, a sin-offering.”

8
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P A R A G R A P H  2

P A R A G R A P H  3

The maamar reads these words as teaching that even the

sin can rise to G-d.

Yoma 39a:7–8יומא ל״ט א:ז׳-ח׳

ר: לֹא אל אוֹמֵ עֵ מָ י יִשְׁ בִּ את״. רַ טָּ ר: ״לַה׳ חַ אוֹמֵ ים, וְ ירִ עִ שְּׂ נֵי הַ ל שְׁ נָן עַ תָ נְ
ם רוּךְ שֵׁ יו: ״בָּ ין אַחֲרָ ן עוֹנִ הֵ לָּא ״לַה׳״. וְ את״, אֶ טָּ ר ״חַ יךְ לוֹמַ רִ יָה צָ הָ
לָא י דְּ יכִ י הֵ י? כִּ פִּ לְ קַ ף בְּ רַ י טָ ה לִ מָ ׳ לְ מָ ד״. גְּ עַ עוֹלָם וְ כוּתוֹ לְ לְ בוֹד מַ כְּ

קוֹל. ישְׁ לִ ין וְ וֵּ יכַּ נִ
William Davidson, Vocalized Aramaic (CC-BY-NC)

גם חשך לא יחשיך

David tells G-d that nothing can hide him from Him:

“Even darkness does not darken for You; night shines like

the day; darkness is as light.” The maamar applies it to the

level above, where all is one and no darkness separates.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

9

פב״פ דבר ה׳ עמכם

Moshe recalls Sinai to the people: “Face to face Havayah

spoke with you at the mountain, out of the fire.” The maa‐

mar asks what “face” can mean for G-d and answers from

the will.

Deuteronomy 5:4דברים ה׳:ד׳

שׁ: אֵ תּוֹךְ הָ ר מִ הָ כֶם בָּ מָּ בֶּר ה׳ עִ ים דִּ נִ פָ ים בְּ נִ פָּ
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ה, ד.

10

על כל דבור פרחה נשמתם

Rabbi Yehoshua ben Levi: at each utterance that came

from the mouth of the Holy One, blessed be He, the souls

of Israel left them, and He revived them with the dew that

will revive the dead. The maamar uses it to show that at

Sinai the body was set aside.

Shabbat 88b:6שבת פ״ח ב:ו׳

רוּךְ הוּא דוֹשׁ בָּ קָּ י הַ פִּ יָּצָא מִ יבּוּר שֶׁ דִ יבּוּר וְ י: כׇּל דִּ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ וְ
ר אַחַ רוֹ״. וּמֵ בְּ דַ אָה בְ י יָצְ שִׁ ר: ״נַפְ מַ נֶּאֱ ל, שֶׁ אֵ רָ ל יִשְׂ ן שֶׁ תָ מָ שְׁ ה נִ תָ יָצְ
ל יד טַ לוּ? — הוֹרִ יבְּ יאַךְ קִ י הֵ נִ יבּוּר שֵׁ ן, דִּ תָ מָ שְׁ ה נִ תָ אשׁוֹן יָצְ יבּוּר רִ דִּ מִּ שֶׁ

יף נִ בוֹת תָּ דָ ם נְ ר: ״גֶּשֶׁ מַ נֶּאֱ ם, שֶׁ יָה אוֹתָ חְ הֶ ים וְ תִ חֲיוֹת בּוֹ מֵ הַ יד לְ תִ עָ שֶׁ
י: כׇּל וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ הּ״. וְ תָּ ה כוֹנַנְ אָה אַתָּ נִלְ ךָ וְ ים נַחֲלָתְ לֹקִ  אֱ
נֵים ן שְׁ יהֶ חוֹרֵ ל לַאֲ אֵ רָ רוּ יִשְׂ זְ רוּךְ הוּא חָ דוֹשׁ בָּ קָּ י הַ פִּ יָּצָא מִ יבּוּר שֶׁ דִ יבּוּר וְ דִּ

ת … רֵ שָּׁ י הַ כֵ אֲ לְ יוּ מַ הָ יל וְ ר מִ שָׂ עָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת פח, ב.
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Shlomo’s proverb: “As in water face [answers] to face, so

the heart of man to man”: as water gives back a face its

own image, one person’s heart answers another’s. The

maamar applies it: as Israel turned its face to G-d, so He

turned His face to them.

Proverbs 27:19משלי כ״ז:י״ט

ם: ם לָאָדָ אָדָ ב־הָ ן לֵ ים כֵּ נִ פָּ ים לַ נִ פָּ יִם הַ כַּמַּ
As in water face answereth to face, So the heart of man to

man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועל דמות הכסא

Above the firmament Ezekiel sees the likeness of a throne,

and upon it “a likeness like the appearance of a man,

upon it from above.” The maamar explains this likeness

through the analogy of love.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ

לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ
And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, כו.
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כמארז״ל . . כאלו כפאו שד

A sage’s wife describes his conduct in marital union: at

midnight, with great modesty, “like one whom a demon

compelled.” The maamar takes this as the model of a bod‐

ily act done without self-interest, as “back.”

Nedarim 20bנדרים כ׳ ב
K E H O T ’ S  N O T E

נדרים כ, ב.
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תלו אותו ואת בניו

When Esther came before the king, Haman’s evil plan

against the Jews was turned back on his own head, and he

and his sons were hanged on the gallows. The maamar

says this hanging was “above fifty.”

Esther 9:25אסתר ט׳:כ״ה

ל־ ב עַ שַׁ ר־חָ שֶׁ ה אֲ עָ רָ תּוֹ הָ בְ חֲשַׁ ר יָשׁוּב מַ פֶ סֵּ ם־הַ ר עִ ךְ אָמַ לֶ מֶּ נֵי הַ פְ בֹאָהּ לִ וּבְ
ץ: עֵ ל־הָ נָיו עַ ת־בָּ אֶ לוּ אֹתוֹ וְ תָ ל־רֹאשׁוֹ וְ ים עַ יְּהוּדִ הַ

but when ashe came before the king, he commanded by let‐

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אברהם לא ידענו וישראל לא יכירנו

The prophet pleads for the people in exile: “For You are

our Father; for Avraham did not know us, and Yisrael does

not recognize us; You, Havayah, are our Father, our

Redeemer, from of old is Your Name.” The patriarchs

might not own descendants who have strayed, but G-d re‐

mains their Father. The maamar notes that the verse

leaves out Yitzchak. (context: Steinsaltz Tanakh)

Isaiah 63:16ישעיהו ס״ג:ט״ז

ינוּ ה ה׳ אָבִ נוּ אַתָּ ירָ ל לֹא יַכִּ אֵ רָ יִשְׂ נוּ וְ עָ דָ ם לֹא יְ הָ רָ י אַבְ ינוּ כִּ ה אָבִ י־אַתָּ כִּ
: ךָ מֶ עוֹלָם שְׁ נוּ מֵ לֵ גֹּאֲ

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שיצחק עתיד לגאול אותנו

In the future G-d will tell Avraham, and then Yaakov, that

their children have sinned, and each will answer that they

be wiped out for the sanctity of His Name; Yitzchak pleads

for them. Israel then says to Yitzchak, “For you are our fa‐

ther”; he points them to G-d, and they say, “You, Havayah,

are our Father, our Redeemer.”

Shabbat 89b:2–3שבת פ״ט ב:ב׳-ג׳

י לֵקהּ! עֵ יבְּ י״ מִ נִ ים״? ״כַּשָּׁ נִ כוּ׳. ״כַּשָּׁ ית וְ ל זְהוֹרִ ין לָשׁוֹן שֶׁ רִ קּוֹשְׁ ן שֶׁ נַּיִ מִ
יכֶם אֵ יוּ חֲטָ הְ ם יִ ל: אִ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ם הַ הֶ ר לָ ק, אָמַ חָ צְ י יִ בִּ ר רַ אָמַ
לֶג יו — כַּשֶּׁ שָׁ כְ ד עַ עַ ית וְ אשִׁ רֵ י בְּ מֵ ת יְ שֶׁ שֵּׁ דוּרוֹת וּבָאוֹת מִ סְּ לוּ שֶׁ לָּ ים הַ נִ כַּשָּׁ
כוּ נָא״? ר ה׳״ — ״לְ ה יֹאמַ חָ כְ וָּ נִ כוּ נָא וְ יב: ״לְ תִ כְ אי דִּ בָא, מַ שׁ רָ רֵ ינוּ. דָּ בִּ יַלְ
בֹא יד לָ תִ עָ י לֵקהּ! לֶ עֵ יבְּ ר ה׳״ מִ ר ה׳״? ״אָמַ י לֵקהּ! ״יֹאמַ עֵ יבְּ ״בּוֹאוּ נָא״ מִ

יחוּ יוֹכִ יכֶם וְ בוֹתֵ ל אֲ צֶ כוּ נָא אֵ ל: לְ אֵ רָ יִשְׂ רוּךְ הוּא לְ דוֹשׁ בָּ קָּ ם הַ הֶ ר לָ יֹאמַ
ל … בּוֹנוֹ שֶׁ נָיו: רִ פָ רוּ לְ יֹאמְ כֶם. וְ תְ אֶ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת פט, ב.
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אותותינו לא ראינו

Asaf laments the destruction of the Sanctuary: “Our signs

we have not seen; there is no longer a prophet, and none

among us knows how long”: the wonders of earlier times

are no longer seen, and no prophet tells when it will end.

The maamar reads it as: we do not see the signs, not that

there are none.

Psalms 74:9תהילים ע״ד:ט׳

ה: ד־מָ עַ עַ יֹדֵ נוּ  תָּ לֹא־אִ יא וְ ין־עוֹד נָבִ ינוּ אֵ אִ ינוּ לֹא־רָ אוֹתֹתֵ
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עד, ט.
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שאין אנו יכולים לראות האותות

The note says that this line of the maamar, that we cannot

see the signs, is quoted in Yahel Or, the Tzemach Tzedek’s

commentary on Psalms, the book of the verse it explains.

K E H O T ’ S  N O T E

מובא ביהל אור ע׳ רסז.
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ואין עוד נביא ולא אתנו יודע עד מה

The rest of the verse quoted in paragraph 6: “there is no

longer a prophet, and none among us knows how long.” In

exile, prophecy too is hidden.

Psalms 74:9תהילים ע״ד:ט׳

ה: ד־מָ עַ עַ יֹדֵ נוּ  תָּ לֹא־אִ יא וְ ין־עוֹד נָבִ ינוּ אֵ אִ ינוּ לֹא־רָ אוֹתֹתֵ
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי אתה ה׳ גואלנו

The verse that left out Yitzchak ends, “You, Havayah, are

our Father, our Redeemer, from of old is Your Name.” The

maamar reads it as the Name Havayah itself, above

Avraham and Yisrael, redeeming.

Isaiah 63:16ישעיהו ס״ג:ט״ז

ינוּ ה ה׳ אָבִ נוּ אַתָּ ירָ ל לֹא יַכִּ אֵ רָ יִשְׂ נוּ וְ עָ דָ ם לֹא יְ הָ רָ י אַבְ ינוּ כִּ ה אָבִ י־אַתָּ כִּ
: ךָ מֶ עוֹלָם שְׁ נוּ מֵ לֵ גֹּאֲ

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמתלבש דרך הטבע

The note refers to a talk of the Rebbe for a further discus‐

sion of the miracle clothed in the way of nature.
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ראה לקו״ש חי״ז ע׳ 154.
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ולכן ביטל . . את המעוררים

There, speaking of individual Divine providence, Likkutei

Torah refers back to this maamar, “Umordechai Yatza,” on

Yochanan abolishing the “awakeners” and on “For in

truth, I, Havayah, have not changed.” It concludes that

this level belongs to the Megillah of Esther, when Israel ac‐

cepted the Torah anew in the days of Achashverosh.
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סוטה מז, סע״א. ראה לקו״ת שה״ש ו, ג שמציין לכאן.

23

ביטל יוחנן כה״ג את המעוררים
The Mishnah lists the enactments of Yochanan the Kohen

Gadol: he did away with the declaration of the tithe, and he

24
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also abolished the “awakeners” and the “knockers.”

Sotah 47a:20סוטה מ״ז א:כ׳

לוּ טְ יִם בָּ לַ ישׁ יְרוּשָׁ ה אִ ן יְהוּדָ י בֶּ יוֹסֵ ה וְ ידָ רֵ ישׁ צְ זֶר אִ ן יוֹעֶ י בֶּ ת יוֹסֵ מֵּ שֶּׁ מִ

ן נָן כֹּהֵ י״, יוֹחָ שִׁ ה נַפְ תָ וְּ ה אִ כּוּרָ כוֹל בִּ אֱ כּוֹל לֶ שְׁ ין אֶ ר: ״אֵ מַ נֶּאֱ כֹּלוֹת, שֶׁ שְׁ אֶ הָ
ין. פִ נּוֹקְ ת הַ אֶ ין וְ רִ עוֹרְ מְ ת הַ ל אֶ טֵּ ר. אַף הוּא בִּ עֲשֵׂ מַּ יַית הַ יר הוֹדָ עֱבִ גָּדוֹל הֶ

William Davidson, Vocalized Aramaic (CC-BY-NC)

שהיו אומרים עורה למה תישן

The Gemara explains: the “awakeners” were the Levites

who stood on the platform each day and said, “Awake!

Why do You sleep, O L-rd?” Yochanan said to them, “Is

there sleep before the Omnipresent? Has it not been said,

‘Behold, the Guardian of Israel neither slumbers nor

sleeps’?”

Sotah 48a:7סוטה מ״ח א:ז׳

כׇל יוֹם חֲבָה: בְּ ר רַ ים? אָמַ רִ עוֹרְ אי מְ ים. מַ רִ עוֹרְ מְ ת הַ ל אֶ יטֵּ אַף הוּא בִּ וְ
ר ן ה׳״, אָמַ ישַׁ ה תִ ה לָמָּ ים ״עוּרָ רִ אוֹמְ ן וְ ל דּוּכָ יִּם עַ וִ ים לְ דִ יוּ עוֹמְ הָ יוֹם שֶׁ וָ

לֹא  נֵּה לֹא יָנוּם וְ ר ״הִ מַ בָר נֶאֱ הֲלֹא כְּ קוֹם? וַ מָּ נֵי הַ פְ ינָה לִ י יֵשׁ שֵׁ כִ ן: וְ הֶ לָ
עוֹלָם אוּמּוֹת הָ ר וְ עַ צַ ין בְּ רוּיִ ל שְׁ אֵ רָ יִּשְׂ ן שֶׁ מַ זְ לָּא בִּ ל״! אֶ אֵ רָ ר יִשְׂ ן שׁוֹמֵ ישָׁ יִ

ן ה׳״. ישַׁ ה תִ ה לָמָּ ר ״עוּרָ מַ ךְ נֶאֱ כָ וָה, לְ לְ שַׁ ת וְ נַחַ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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עורה למה תישן
The sons of Korach, in a psalm of a people slain for G-d’s

sake, cry out: “Awake! Why do You sleep, O L-rd? Arouse

Yourself, do not cast us off forever.” These were the words

the “awakeners” said; the Name in the verse is Ado-nai.

Psalms 44:24תהילים מ״ד:כ״ד

נֶצַח: נַח לָ זְ יצָה אַל־תִּ קִ דֹ־נָי הָ ן אֲ ישַׁ ה תִ ה לָמָּ עוּרָ
Awake, why sleepest Thou, O L-rd? Arouse Thyself, cast not

off for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הנה לא ינום ולא יישן

“Behold, the Guardian of Israel neither slumbers nor

sleeps,” the verse with which Yochanan the Kohen Gadol

answered the “awakeners.”

Psalms 121:4תהילים קכ״א:ד׳

ל: אֵ רָ ר יִשְׂ ן שׁוֹמֵ ישָׁ לֹא יִ לֹא־יָנוּם וְ נֵּה  הִ
Behold, He that keepeth Israel Doth neither slumber nor

sleep.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני ה׳ לא שניתי
G-d says through Malachi, “For I, Havayah, have not

changed, and you, children of Yaakov, have not come to an

end.” The maamar uses it to say that only our seeing has

changed.

Malachi 3:6מלאכי ג׳:ו׳

ם: יתֶ לִ נֵי־יַעֲקֹב לֹא כְ ם בְּ אַתֶּ י וְ יתִ נִ י ה׳ לֹא שָׁ נִ י אֲ כִּ
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נפלה לא תוסיף קום

A later maamar of Megillas Esther reads “She has fallen,

she shall rise no more, the maiden of Israel” as the future:

there will be no “rising” and ascent, because G-d’s light

will be revealed abundantly below, since darkness itself

will be turned to light and the sitra achra not merely sub‐

dued as in the other exiles.
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עמוס, ה, ב. ראה לקמן צד, ב. לקו״ת פ׳ כי תצא מא, ב.
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נפלה לא תוסיף קום

Amos laments the kingdom of Israel: “She has fallen, she

shall rise no more, the maiden of Israel.” The maamar

says this verse speaks of the present exile.

Amos 5:2עמוס ה׳:ב׳

הּ: ימָ קִ ין מְ הּ אֵ תָ מָ ל־אַדְ ה עַ שָׁ טְּ ל נִ אֵ רָ תוּלַת יִשְׂ יף קוּם בְּ לָה לֹא־תוֹסִ נָפְ
The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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גלו לבבל שכינה עמהם

Rabbi Shimon bar Yochai: wherever Israel was exiled the

Shechinah was with them; they were exiled to Egypt and to

Babylon and the Shechinah was with them, and when they

are redeemed it will return with them.

Megillah 29a:4מגילה כ״ט א:ד׳

נֵי פְ ל לִ אֵ רָ ין יִשְׂ יבִ ה חֲבִ ה כַּמָּ אֵ ר: בּוֹא וּרְ י אוֹמֵ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ

יִם — רַ צְ מִ ן. גָּלוּ לְ הֶ מָּ ינָה עִ כִ גָּלוּ — שְׁ קוֹם שֶׁ כָל מָ בְּ רוּךְ הוּא, שֶׁ דוֹשׁ בָּ קָּ הַ
יִם רַ צְ מִ ם בְּ יוֹתָ הְ יךָ בִּ ית אָבִ בֵ י לְ יתִ לֵ גְ לֹה נִ גְ נִּ ר: ״הַ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ שְׁ
לָה״. בֶ י בָ תִּ חְ לַּ כֶם שֻׁ נְ עַ מַ ר: ״לְ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ בֶל — שְׁ בָ גוֹ׳״. גָּלוּ לְ וְ
ת יךָ אֶ לֹקֶ  ב ה׳ אֱ שָׁ ר: ״וְ מַ נֶּאֱ ן, שֶׁ הֶ מָּ ינָה עִ כִ ל — שְׁ יגָּאֵ ין לִ ידִ ן עֲתִ הֵ שֶׁ אַף כְּ וְ
רוּךְ הוּא דוֹשׁ בָּ קָּ הַ ד שֶׁ לַמֵּ ב״. מְ שָׁ לָּא ״וְ ר, אֶ מַ יב״ לֹא נֶאֱ שִׁ הֵ ךָ״. ״וְ בוּתְ שְׁ

יּוֹת. גָּלִ ין הַ בֵּ ן מִ הֶ מָּ ב עִ שָׁ
It was taught: R. Shimon b. Yohai said: Come and see how

beloved are Israel to G-d—... every place to which they were

exiled the Shekhinah (G-d’s Divine Presence) went with

them. They were exiled to Egypt and the Shekhinah was with

them, as it says, “Did I reveal myself to the house of your fa‐

ther when they were in Egypt” (II Samuel 2:27). They were

exiled to Babylon, and the Shekhinah was with them, as it

says, “For your sake I was sent to Babylon” (Isaiah 43:14).

And when …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה כט, א.
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ואני בתוך הגולה

Ezekiel opens his prophecy: “And I was in the midst of the

exile by the river Kevar; the heavens opened, and I saw vi‐

sions of G-d.” In its plain sense the “I” is the prophet
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among the exiles in Babylonia; the maamar reads it as

Knesses Yisrael, present in the exile now.

Ezekiel 1:1יחזקאל א׳:א׳

ר־ הַ ל־נְ גּוֹלָה עַ ־הַ תוֹךְ י בְ נִ אֲ שׁ וַ ה לַחֹדֶ שָּׁ חֲמִ י בַּ יעִ בִ רְ נָה בָּ ים שָׁ לֹשִׁ  שְׁ י בִּ הִ יְ וַ
ים: לֹקִ  אוֹת אֱ רְ ה מַ אֶ רְ אֶ יִם וָ מַ שָּׁ חוּ הַ תְּ פְ בָר נִ כְּ

Now it came to pass in the thirtieth year, in the fourth

month, in the fifth day of the month, as I was among the

captives by the river Chebar that the heavens were opened,

and I saw visions of G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, א.

ואני תפלה
David says of those who repay his love with hatred, “In re‐

turn for my love they accuse me, and I am prayer”: his

whole being is prayer. The maamar reads the “I” as

Knesses Yisrael. (context: Steinsaltz Tanakh)

Psalms 109:4תהילים ק״ט:ד׳

לָּה: פִ י תְ נִ אֲ י וַ נוּנִ טְ י יִשְׂ תִ ת־אַהֲבָ חַ תַּ
In return for my love they are my adversaries; But I am all

prayer.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואני תפלה

David’s words, “In return for my love they accuse me, and

I am prayer.” The maamar reads them as Knesses Yisrael,

which in exile is itself prayer.

Psalms 109:4תהילים ק״ט:ד׳

לָּה: פִ י תְ נִ אֲ י וַ נוּנִ טְ י יִשְׂ תִ ת־אַהֲבָ חַ תַּ

In return for my love they are my adversaries; But I am all

prayer.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קט, ד.
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נפתולי

Rachel names Bilhah’s second son: “Naftulei Elokim nif‐

talti im achosi,” plainly “mighty wrestlings have I wrestled

with my sister,” and she called him Naftali. Rashi quotes

Menachem ben Saruk, who reads naftulei as “joinings,”

and Onkelos, who renders it as prayer; the maamar ties

tefillah to this word.

Genesis 30:8בראשית ל׳:ח׳

מוֹ א שְׁ רָ קְ י וַתִּ תִּ י גַּם־יָכֹלְ חֹתִ ם־אֲ י עִ תִּ לְ תַּ פְ ים נִ לֹקִ  י אֱ תּוּלֵ ל נַפְ חֵ ר רָ וַתֹּאמֶ
י: לִ תָּ נַפְ

And Rachel said: ‘With mighty wrestlings have I wrestled

with my sister, and have prevailed.’ And she called his name

Naphtali.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובמות אבי׳ ואמה

Mordechai raised Hadassah, that is Esther, his uncle’s

daughter, for she had no father or mother; the maiden was

beautiful of form and fair to look upon, and when her fa‐

ther and mother died, Mordechai took her to himself as a

daughter.

Esther 2:7אסתר ב׳:ז׳

פַת־ ה יְ נַּעֲרָ הַ ם וְ אֵ ין לָהּ אָב וָ י אֵ ר בַּת־דֹּדוֹ כִּ תֵּ סְ יא אֶ ה הִ סָּ ת־הֲדַ ן אֶ י אֹמֵ הִ יְ וַ
בַת: כַי לוֹ לְ דֳּ רְ הּ מׇ חָ קָ הּ לְ מָּ אִ יהָ וְ מוֹת אָבִ ה וּבְ אֶ רְ טוֹבַת מַ תֹּאַר וְ

And he brought up Hadassah, that is, Esther, his uncle’s

daughter; for she had neither father nor mother, and the

maiden was of beautiful form and fair to look on; and when

her father and mother were dead, Mordecai took her for his

own daughter.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אסתר ב, ז.
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א״ת לבת אלא לבית

On “Mordechai took her to himself as a daughter (le-vas),”

it was taught in the name of Rabbi Meir: do not read le-vas,

“as a daughter,” but le-vayis, “as a house,” that is, as a

wife.

Megillah 13a:14מגילה י״ג א:י״ד

יר: אַל אִ י מֵ בִּ שּׁוּם רַ נָא מִ בַת״, תָּ כַי לוֹ לְ דֳּ רְ הּ מׇ חָ קָ הּ לְ מָּ אִ יהָ וְ מוֹת אָבִ ״וּבְ
ה שָׂ בְ ם כִּ י אִ ין כֹּל כִּ שׁ אֵ לָרָ ר: ״וְ ן הוּא אוֹמֵ כֵ יִת. וְ בַ לָּא לְ בַת״ אֶ י ״לְ רֵ קְ תִּ
תּוֹ תֹאכַל פִּ ו מִ דָּ נָיו יַחְ ם בָּ עִ מּוֹ וְ ל עִ דַּ גְ יֶּהָ וַתִּ חַ יְ נָה וַ ר קָ נָּה אֲשֶׁ טַ ת קְ אַחַ
כָּב שְׁ יקוֹ תִ חֵ בְ שּׁוּם דִּ בַת״, מִ י לוֹ כְּ הִ כָּב וַתְּ שְׁ יקוֹ תִ חֵ ה וּבְ תֶּ שְׁ כּוֹסוֹ תִ וּמִ

יִת. בַ י לְ י נָמֵ כִ יִת( הָ בַ לָּא — )לְ בַת(? אֶ הֲווֹת לֵקהּ )לְ

“And when her father and mother died, Mordecai took her

for his own daughter” (Esther 2:7). A Tanna taught in the

name of R. Meir: Do not read “for a daughter [le-bat],” but

“for a house (i.e. wife) [le-bayit].” Similarly it says: “But the

poor man had nothing save one little ewe lamb, which he

had brought up and reared; and it grew up together with

him, and with his children; it ate of his own bread, and

drank from his cup, and lay in his bosom, and was unto …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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מגילה יג, א.
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ומרדכי יצא מלפני המלך בלבוש

The verse the maamar opened with. Here each of

Mordechai’s garments, royal, blue, white, the great crown

of gold, the fine linen and the purple, becomes one of the

six orders of the Mishnah.

Esther 8:15אסתר ח׳:ט״ו

דוֹלָה ב גְּ ת זָהָ רֶ עֲטֶ כֵלֶת וָחוּר וַ כוּת תְּ לְ בוּשׁ מַ לְ ךְ בִּ לֶ מֶּ נֵי הַ פְ לִּ כַי יָצָא מִ דֳּ רְ וּמׇ
ה: חָ מֵ שָׂ הֲלָה וְ ן צָ יר שׁוּשָׁ עִ הָ ן וְ גָּמָ אַרְ יךְ בּוּץ וְ רִ כְ תַ וְ

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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זה סדר זרעים

Reish Lakish reads the words of Isaiah 33:6 as the six or‐

ders of the Mishnah: “faith” is Zeraim, “your times” is

Moed, “strength” is Nashim, “salvations” is Nezikin, “wis‐

dom” is Kodashim and “knowledge” is Taharos. The maa‐

mar matches the orders to Mordechai’s garments in the

same form.

Shabbat 31a:10שבת ל״א א:י׳

ת מַ כְ ן יְשׁוּעוֹת חׇ יךָ חוֹסֶ תֶּ מוּנַת עִ יָה אֱ הָ יב ״וְ תִ כְ אי דִ ישׁ: מַ קִ ישׁ לָ ר רֵ אָמַ
ד. ר מוֹעֵ דֶ יךָ״ — זֶה סֵ תֶּ ים. ״עִ עִ רָ ר זְ דֶ מוּנַת״ — זֶה סֵ גוֹ׳״. ״אֱ ת וְ עַ דָ וָ
ת״ — זֶה מַ כְ ין. ״חׇ יקִ זִ ר נְ דֶ ים. ״יְשׁוּעוֹת״ — זֶה סֵ ר נָשִׁ דֶ ן״ — זֶה סֵ ״חוֹסֶ
יא אַת ה׳ הִ י, ״יִרְ כִ ילּוּ הָ פִ אֲ רוֹת. וַ הָ ר טְ דֶ ת״ — זֶה סֵ עַ דָ ים. ״וָ שִׁ דָ ר קׇ דֶ סֵ

רוֹ״. אוֹצָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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כי כארץ תוציא צמחה

The prophet likens the coming redemption to growth from

the earth: “For as the earth brings forth her growth, and as

a garden makes its seeds sprout, so the L-rd G-d will make

righteousness and praise sprout.” It links Malchus, the

“earth,” with Zeraim, the order of seeds.

Isaiah 61:11ישעיהו ס״א:י״א

ה קָ דָ יחַ צְ מִ דֹ־נָי ה׳ יַצְ ן אֲ יחַ כֵּ מִ צְ יהָ תַ גַנָּה זֵרוּעֶ הּ וּכְ חָ מְ יא צִ ץ תּוֹצִ י כָאָרֶ כִּ
גּוֹיִם: לָּה נֶגֶד כׇּל־הַ הִ וּתְ

For as the earth bringeth forth her growth, And as the gar‐

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סא, יא.
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אמת מארץ תצמח

In the psalm’s vision of redemption, “Truth will spring up

from the earth, and righteousness look down from

heaven.” A second verse of growth from the earth, for the

order of Zeraim.

Psalms 85:12תהילים פ״ה:י״ב

ף: קָ שְׁ יִם נִ מַ שָּׁ ק מִ דֶ צֶ ח וְ מָ צְ ץ תִּ רֶ אֶ ת מֵ מֶ אֱ
Truth springeth out of the earth; And righteousness hath

looked down from heaven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים פה, יב.
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וארגמן זה סדר טהרות

The note quotes Or HaTorah: as the Sages said, “knowl‐

edge” is the order of Taharos, and Daas joins Chochmah

and Binah with the emotive attributes; therefore it is called

argaman, purple, which includes many colors.

K E H O T ’ S  N O T E

באוה״ת פ׳ תרומה ע׳ א׳תקה ”והיינו כמארז״ל ]שבת לא, א[ ודעת זה סדר
טהרות והדעת מחבר חו״ב עם המדות ולכן נק׳ ארגמן שכולל גוונים הרבה”

ע״ש.
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זה סדר טהרות
Reish Lakish: “and knowledge” is the order of Taharos. As

the Kehot note quotes from Or HaTorah, Daas joins

Chochmah and Binah with the emotive attributes, so it is

argaman, purple, which includes many colors.

Shabbat 31a:10שבת ל״א א:י׳

ת מַ כְ ן יְשׁוּעוֹת חׇ יךָ חוֹסֶ תֶּ מוּנַת עִ יָה אֱ הָ יב ״וְ תִ כְ אי דִ ישׁ: מַ קִ ישׁ לָ ר רֵ אָמַ
ד. ר מוֹעֵ דֶ יךָ״ — זֶה סֵ תֶּ ים. ״עִ עִ רָ ר זְ דֶ מוּנַת״ — זֶה סֵ גוֹ׳״. ״אֱ ת וְ עַ דָ וָ
ת״ — זֶה מַ כְ ין. ״חׇ יקִ זִ ר נְ דֶ ים. ״יְשׁוּעוֹת״ — זֶה סֵ ר נָשִׁ דֶ ן״ — זֶה סֵ ״חוֹסֶ

יא אַת ה׳ הִ י, ״יִרְ כִ ילּוּ הָ פִ אֲ רוֹת. וַ הָ ר טְ דֶ ת״ — זֶה סֵ עַ דָ ים. ״וָ שִׁ דָ ר קׇ דֶ סֵ
רוֹ״. אוֹצָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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והעיר שושן צהלה ושמחה
After Mordechai goes out in royal garments of blue and

white, a great crown of gold and a mantle of fine linen and

purple, “the city of Shushan rejoiced and was glad.” The

maamar reads this joy as the revelation that follows the

garments.

Esther 8:15אסתר ח׳:ט״ו

דוֹלָה ב גְּ ת זָהָ רֶ עֲטֶ כֵלֶת וָחוּר וַ כוּת תְּ לְ בוּשׁ מַ לְ ךְ בִּ לֶ מֶּ נֵי הַ פְ לִּ כַי יָצָא מִ דֳּ רְ וּמׇ
ה: חָ מֵ שָׂ הֲלָה וְ ן צָ יר שׁוּשָׁ עִ הָ ן וְ גָּמָ אַרְ יךְ בּוּץ וְ רִ כְ תַ וְ

And Mordecai went forth from the presence of the king in

royal apparel of blue and white, and with a great crown of

gold, and with a robe of fine linen and purple; and the city of

Shushan shouted and was glad.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ליהודים היתה אורה
“The Jews had light and gladness, joy and honor.” Here it

is the open revelation that comes after Mordechai’s gar‐

ments, the six orders.

Esther 8:16אסתר ח׳:ט״ז

ר: יקָ שֹׂן וִ שָׂ ה וְ חָ מְ שִׂ ה וְ ה אוֹרָ יְתָ ים הָ יְּהוּדִ לַ
The Jews had light and gladness, and joy and honour.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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