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An Additional Explanation on
“Let Them Bring Royal Apparel”

In physical things the light that encompasses all worlds (sovev
kol almin) gives not only their boundary but their very
substance, while in Chochmah it gives only the boundary. This is
why a mitzvah done with a physical object, like the parchment of

tefillin, has an advantage over even the higher Chochmah.
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THE BIG IDEA

In physical things the light that encompasses all worlds (sovev kol almin) gives not
only their boundary but their very substance, while in Chochmah it gives only the
boundary. This is why a mitzvah done with a physical object, like the parchment of

tefillin, has an advantage over even the higher Chochmah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Continuing the explanation of “Let them bring royal apparel,” the maamar asks why the mitzvos done
with physical things have an advantage over Torah study. Torah comes from Chochmah, the head of
the chain of descent within the light that fills all worlds (memalei kol almin), while physical things draw
from the light that encompasses all worlds (sovev kol almin). Yet Chochmah too becomes a “some-
thing” only through sovev, and Scripture says the world was made through divine speech. The Alter
Rebbe answers with two introductions. First, sovev is real life-force: the infinite Supernal Will, “I will
reign,” which gives life to every world equally but stays hidden; the ten Sefiros come instead through
the kav after the tzimtzum. Second, a vessel forms where encompassing and inner light meet, and
sovev, like a formless power, gives each level its limiting vessel. In Chochmah sovev supplies only the
vessel; in physical things it supplies their very substance. Impure things live through memalei, sovev
lending only the power of physical being. So the parchment of tefillin, made a vessel of holiness

through halachah, has an advantage over even the higher Chochmah.

OUTLINE

1 The question: Torah study and the mitzvos of action 11-3

Torah, coming from Chochmah, belongs to memalei kol almin, while the mitzvos done with physical things
draw from sovev kol almin. Yet Chochmah too becomes a “something” through sovev, and sovev surrounds
all worlds equally.

2 Two further difficulties 14-6

The inner lights also come from the kav, which itself is drawn from sovev; and Scripture attributes physical
creation to divine speech, which belongs to memalei. Two introductions are announced, and the first
begins.

3 First introduction: sovev as the infinite will 17-1

Sovev is not a distant glow but real, hidden life-force: the primordial will, “I will reign,” which wanted the
physical world as much as the highest levels and gives life to all equally. King David’s verses show that

G-d’s desire made every level.
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4 The ten Sefiros and the vessel of Chochmah

112-14

The infinite will would yield countless Sefiros; the ten come through the kav after the tzimtzum, begin-

ning with Chochmah. But Chochmah'’s vessel, the limit that lets the next Sefirah follow, comes from sovev

through the Supernal Will.

5 Second introduction: how avessel is formed

1M5-17

A vessel arises where the encompassing light strikes the inner light. Sovev, like the formless hyle, gives

every level its limiting vessel, but not Chochmah'’s first coming into being.

6 Physical substance comes from sovev

1M8-19

Spiritual sources give only souls and intellect; the substance of physical things itself comes from sovev,

as the esrog shows.

7 Impure physical things

120-21

Evil arises through the shattering of the vessels, in memalei; sovev shines only through memalei and
gives impure things only the power of physical being.

Tefillin and the advantage of physical mitzvos 122

Through the laws rooted in the higher Chochmah, the parchment of tefillin becomes a vessel of holiness

whose very substance comes from sovev, an advantage over the higher Chochmabh itself.

KEY CONCEPTS

The light that encompasses all worlds (sovev kol
almin) 7°n%y 93 2210

In this maamar, not a light shining from above but the real
life-force of the infinite Supernal Will, present in every
world equally yet hidden. It gives every level its limiting
vessel and is the source of physical substance itself.

The light that fills all worlds (memalei kol
almin) 717y %o xonn

The light that enters each world by measure through the
chain of descent. Torah and divine speech belong to it.

The kav and the chut (the line and the thread) v1m

The line of light drawn after the tzimtzum: the source of
the ten Sefiros and of Chochmah’s power and essence.

Tzimtzum and avacated space °112 D1p2) D18R%

The withdrawal of the infinite quality so that limit and
measure can be revealed, beginning with Chochmah.
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The Will of all wills 7137 957 X131

The primordial will, “I will reign,”

9

which comes before
even the will to create; the maamar identifies it with sovev
kol almin.

A limiting vessel 7°2112 77

The boundary that makes a level a defined “something”
(yesh) and lets the next level follow it. It comes from sovev
kol almin.

Encompassing light and inner light (Or Makif and Or
Pnimi) °7°12 7181 7°pn 7R
The maamar’s second introduction: a vessel is formed
where the encompassing light strikes against the inner
light, from the two together.

Hyle (hiyuli) %1115

A power with no form or name of its own from which every
skill and craft can emerge once trained; the maamar’s
analogy for how sovev gives every level its vessel.
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SECTION 1 - 11-3

The question: Torah study and the mitzvos of action

2Mo%n w137 1X°2° 97y 71X NOOIN

An additional explanation on the verse “Let them bring royal apparel.”

This short discourse adds to the explanation of Esther 6:8, where Haman advises the king to honor the man
he wishes to honor with “royal apparel that the king has worn.” It continues the preceding discourses on this
verse, which compare Torah study with the mitzvos done in action. The Kehot note records that the Tzemach
Tzedek heard it from the Alter Rebbe at the end of 5572 (1812), and that it explains the vessels of Atzilus ac-
cording to the Pardes (Pardes Rimonim, by Rabbi Moshe Cordovero), while Iggeres HaKodesh 20 explains

them according to the Arizal.
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To understand the difference between the mitzvah of Torah study and the mitzvos of action, as our
Sages, of blessed memory, said: “The goal of wisdom,” etc.; “*To those who study them’ is not said,”
etc.

The discourse opens with a question: what is the difference between studying Torah and the mitzvos per-

formed in action? The Sages point to the superiority of the deed: “The goal of wisdom is teshuvah and good

deeds,” and the verse praises “all who do them,” not those who only study them.
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And the reason, as explained elsewhere, is that the Torah is the level of an inner [light] (pnimiyus),
from the level of the light that fills all worlds (memalei kol almin), for “the Torah comes forth from
Chochmah,” and Chochmah (wisdom) is the beginning of revelation in the chain of descending
worlds (hishtalshelus);
The reason, explained elsewhere, is that Torah is an inner light, from memalei kol almin, the divine light
that enters each world according to its measure. Torah “comes forth from Chochmah,” and Chochmabh is the

first point of revelation in the ordered chain of descent from level to level, so Torah stands at the head of that
chain, but within it.
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whereas the mitzvos of action, which are [performed| with physical things — their illumination is
from the level of the light that encompasses all worlds (sovev kol almin), which is not within the
bounds of the chain of descending worlds. For the coming into being of physicality out of spiritual-
ity is not by way of cause and effect, etc., as mentioned elsewhere at length.

The mitzvos done with physical things draw their light from the light that encompasses all worlds, which is

beyond that chain altogether. The reason is that physical matter cannot arise out of spirit the way an effect

arises from its cause, so its existence must come from a source outside the chain.
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Now, Chochmah too — that it should be in the state of something (yesh) and the beginning of reve-
lation — is it not so that “from ayin (nothing) it is found,” from the level of the light that encom-
passes all worlds (sovev kol almin)? For otherwise Chochmah would not bear the name of some-
thing (yesh) at all, but would be included in the Supernal Emanator, the Infinite One (Ein Sof),
blessed be He, Himself, etc., as mentioned there at length.
Yet Chochmah too, the first point of revelation, is a “something” (yesh) that has come into being. Iyov asks of
wisdom, me’ayin timatze, “where shall it be found?”, and Chassidus reads me’ayin as “from ayin (nothing)”:
Chochmah comes from a source beyond it, sovev kol almin. Without that source it would never emerge as a

distinct something, but would remain absorbed in its Emanator, the Infinite One, with no separate name or

identity.
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If so, we still need to understand the distinction and the difference between the illumination of the
light that encompasses all worlds in the level of Chochmah, that it should be something (yesh), and
the illumination of the light that encompasses all worlds in actual physical things, which are some-
thing (yesh) and an actual thing.

This raises a question: if sovev kol almin makes both Chochmah and physical things into a “something,”
how do these two effects differ?
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And it is impossible to say that the illumination of the light that encompasses all worlds shines
more in a physical something (yesh), since the light that encompasses all worlds encompasses all

four worlds equally.

One cannot answer that sovev shines more strongly in physical things, since it surrounds all four worlds
(Atzilus, Beriah, Yetzirah and Asiyah) equally. So the special standing of physical things still needs

explaining.

SECTION 2 - 14-6

Two further difficulties
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But first we must understand the matter of the difference between the inner [lights] (pnimiyim) and

the encompassing [lights] (makifim). For the inner [lights], too, are from the kav and the chut (the

line and the thread), which is drawn from the light that encompasses all worlds (sovev kol almin).
Before resolving this, another distinction must be explained: inner lights (pnimiyim) enter and fill a level,

while encompassing lights (makifim) remain beyond it. The difficulty is that the inner lights too come from
the kav, the thin line of light, and the kav itself is drawn from the encompassing light.
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For at first the Infinite Light (Or Ein Sof), blessed be He, filled the entire space (chalal); afterwards
He contracted [it], etc., and the kav and the chut were drawn forth, etc. So this drawing-forth, too,
is from the level of the light that encompasses all worlds.
In the Arizal’s account of creation, as Otzros Chaim begins, the Infinite Light first filled all of the space; G-d
then contracted it (tzimtzum) and drew into the space a single line of light, the kav and the chut. Since that

line comes from the light that was there before the contraction, even the inner lights derive from sovev, so

the difference between inner and encompassing still needs defining.
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We must also understand what was said, that the coming into being of the physical something
(yesh) is from the level of the light that encompasses all worlds (sovev kol almin), the level of true

ayin (nothing).

A third question: it was said that physical existence comes from sovev kol almin, called true ayin (nothing)
because it is beyond all grasp.
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But surely it is written, “By the word of Havayah the heavens were made,” and “By ten utterances
the world was created” —which are combinations of the letters of speech: “Let there be light,” “Let
there be a firmament.” From them the physicality of the world was made and came into being: “Let
there be a firmament,” “Let the earth sprout forth,” etc.
Yet Scripture says the heavens were made “by the word of Havayah,” and the Sages teach that the world was
created through Ten Utterances, such as “Let there be light” and “Let there be a firmament”; these utter-

ances are combinations of the letters of divine speech. Physical creation therefore seems to come from

speech, not from a level beyond it.
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And “the word of Havayah” and “the breath of His mouth” are the level of the vapor (hevel) in the
chain of descent of the worlds (hishtalshelus), in the level of the light that fills all worlds (memalei
kol almin). For speech is drawn from the level of the emotive attributes (middos): the first day is
Chesed (kindness), meaning the enclothement of Chesed in speech; and likewise the second day is
Gevurah (restraint), etc.
Divine speech, “the word of Havayah” and “the breath of His mouth,” is compared to the breath (hevel) that
carries human speech, and it belongs within the chain of descent, in memalei kol almin. Speech expresses

the emotive attributes: the first day of creation corresponds to Chesed, meaning Chesed clothed in the words
spoken on that day, the second day to Gevurah, and so on through the days of creation.
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And “Israel arose in thought” — meaning the level of spirituality that is within the level of the light

that fills all worlds. However, to explain all this, two introductions must first be given.

Even the Sages’ teaching that “Israel arose in [G-d’s] thought” refers to the spiritual level within memalei, so
both divine speech and divine thought seem to belong to memalei; two introductions are needed to resolve
these questions.
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The first introduction: there are two kinds of drawing-forth from the Infinite Light (Or Ein Sof),
blessed be He. The first is in the level of the truly infinite (Ein Sof),

The first introduction: the Infinite Light is drawn forth in two ways. The first is truly infinite, without any
limit.
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SECTION 3 - 17-11

First introduction: sovev as the infinite will
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and the second is in the level of limit and measure.

The second kind of drawing-forth is limited and measured. Sefer HaMaamarim 5666, as the Kehot note
quotes it, explains this as the kav, drawn in measure so that it can settle as inner light within the vessels of
the ten Sefiros, which cannot receive light that is infinite.
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The explanation is this: as for the meaning and explanation of what the illumination of the light
that encompasses all worlds (sovev kol almin) is — “illumination” and “radiance” are not meant as
they sound, in their plain sense; rather, the light is the very life-force (chayus) that gives life to the
created beings.

To understand the first kind, sovev kol almin, one must know that its “light” and “radiance” are not meant

literally, as a glow that merely shines from afar: its “light” is actual life-force that sustains the creatures.
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This life-force spreads forth and is drawn from the level of the light that encompasses all worlds;
only, it does not give life by way of enclothement, by way of cause and effect, but gives life to all the
worlds equally, even the materiality of this world and its coarseness: “There is no place empty of
Him” — of Him, truly.
This life-force reaches the creatures, but not by entering each one in a graded way, as a cause is clothed in
its effect; instead it gives life to every world equally, even to the coarse matter of this world. This is the mean-

ing of the Tikkunei Zohar’s words “there is no place empty of Him,” and the added words “of Him, truly”
stress that it is G-d’s own presence that is found in every place.
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The explanation is this: as to what is said, that this life-force is from the level of His sovereignty and
His exaltedness — like the analogy of a king who rules over a country, whose essence does not
spread through the country at all, but [its people] receive the extension of his sovereignty and are
nullified before him — the analogy is not truly like the thing it illustrates.

One might compare this life-force to a king’s sovereignty: the king’s own being does not spread through his

country, yet the people accept his rule and set themselves aside before him. The Alter Rebbe says the analo-

gy does not truly fit.
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For from the king no life-force at all is drawn forth and spreads; the people of the country are
merely nullified before him. But from the Infinite Light (Or Ein Sof), blessed be He, the life-force of
the created beings is drawn forth and spreads.

From a human king no life flows to his subjects; they are only subordinate to him. From the Infinite Light, by
contrast, the life-force of all creatures actually flows forth.
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On the contrary: the life-force is drawn to all worlds equally, even into coarse matter, as is known.
For “the light that encompasses all worlds (sovev kol almin)” does not mean that it surrounds and
encompasses from above; rather, the life-force that spreads forth is from the level of “encompass-
ing” (sovev), which is not in a state of revelation but in a state of concealment.
Far from being distant, this life-force reaches every world equally, even the coarsest matter. “Encompass-
ing” therefore does not mean surrounding from above; it means that the life-force is hidden rather than re-

vealed. In Tanya, chapter 48, the Alter Rebbe explains likewise that what the worlds grasp is said to be
“clothed” in them, and what stays hidden from them is called “encompassing.”
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That is: the light that encompasses all worlds, too, is in the level of thought, which is the level of

life-force,

Soveyv, too, belongs to the level of “thought,” and this thought is itself life-force.
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namely, the level of the primordial thought, “I will reign,” which is the level of the Will of all wills.
That is to say, a will for will: it arose in [His] thought that He should have a will to create the worlds;

for this will, which is for the creation of the worlds, is because it arose in [His] thought.

It is the primordial thought, “I will reign,” G-d’s wish to be King, called the Will of all wills, a Kabbalistic
term for the highest level of the divine will. It is a will that precedes will: it first arose in G-d’s thought that He

should want to create worlds, and the desire to create flows from that earlier arising in thought.
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And this arising of thought is the level of the Will of all wills, so that there be “I will reign,” which is
the revelation of the level of the Malchus (sovereignty) of the Infinite One (Ein Sof).

This arising in thought, the Will of all wills, is so that “I will reign” be realized, which means the revelation of
the sovereignty (Malchus) of the Infinite One. G-d’s kingship is the purpose for which the worlds are willed.
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And this Supernal Will is what truly gives life: because it so arose in His will, the life-force is drawn
thus. And it gives life to all the worlds equally, for it so arose in His will that there be the World of

Atzilus (Emanation) just as Beriah, Yetzirah and Asiyah;

This Supernal Will is the true source of life: the life-force flows exactly as His will determined. And His will
wanted the lower worlds just as it wanted the World of Atzilus.
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for even the lowest level and rung, in the level of physical Asiyah, arose in His will and in His pri-
mordial thought, “Iwill reign,” so that in all of them is the extension of His sovereignty equally. For

before Him, may He be blessed, spirituality and physicality are equal.

Even the lowest level, physical Asiyah, was included in the primordial thought “I will reign,” so His sover-

eignty extends to all levels equally. Before G-d, spiritual and physical are equal.
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That is: since it was His will that there be physical Asiyah just as it was His will that there be the
higher Chochmah (Chochmah Ila’ah), then physical Asiyah, too, receives life-force from His will.
Only, His will is in the level of the infinite (Ein Sof), and it is not actually revealed and enclothed in
the worlds.

Since G-d willed physical Asiyah as much as the higher Chochmah, the highest wisdom, physical Asiyah

draws life from His will just as directly. That will, however, is infinite, and so it is not openly revealed or
clothed within the worlds.
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Therefore it is called the light that encompasses all worlds (sovev kol almin). That is, because the
life-force that is drawn forth is in the level of the truly infinite (Ein Sof), and the worlds cannot re-
ceive the life-force by way of an actual drawing-forth and enclothement.

This is why it is called sovev kol almin, “encompassing all worlds”: the life-force is truly infinite, and the
worlds cannot receive it in a revealed, inward way. It gives them life while remaining beyond them.
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And this is [the meaning of] what King David, peace be upon him, wrote: “Why should the nations
say, ‘Where, now, is their G-d?’” — that He is in the level of “Where?”, which is not grasped except
in the higher worlds. For in truth, “whatever He desired, He has done”: with the Supernal desire He
made everything, and it includes all levels equally.
King David’s verse quotes the nations asking, “Where is their G-d?”, and the Alter Rebbe reads the question
as treating G-d as a hidden “Where?”, a level grasped only in the higher worlds. The next verse answers,

“whatever He desired, He has done”: everything was made by the Supernal desire, which includes every lev-
el equally.
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And this is [the meaning of| what is written: “Whatever Havayah desired, He has done, in the heav-
ens and on the earth, in the seas and all the depths.”

Another psalm says it outright: whatever Havayah desired He has done, in the heavens and on the earth, in
the seas and in all the depths, down to the lowest levels.

SECTION 4 - 112-14

The ten Sefiros and the vessel of Chochmah
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Now, from the level of the light that encompasses all worlds (sovev kol almin), which is the
Supernal Will that is in the level of the infinite (Ein Sof), there was no drawing-forth by way of the
kav and the chut (the line and the thread) to become the ten Sefiros, whose beginning is
Chochmabh.

Sovev kol almin, the Supernal Will in its infinite state, did not produce the ten Sefiros, beginning with
Chochmah, by way of the kav.
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For since the Infinite One, blessed be He, is not within the bounds of counting (sefirah), therefore
the will, too, which is in the level of the infinite and is called “Who bears iniquity and passes over
transgression,” etc., would draw forth myriads upon myriads of Sefiros — and also of another man-
ner and nature, which are not within the bounds and nature of the emanated Sefiros.
The Infinite One is beyond the bounds of sefirah, a word that also means “counting,” while the Sefiros are a
defined number. So the infinite will, called by the words “Who bears iniquity and passes over transgression,”

would have brought forth countless Sefiros, of a kind entirely unlike the ten that were emanated; a num-
bered, finite order needs another source, which the next paragraph names.

likuteitorah.com/torah-ohr/megillas-esther/3/ 12

12



TORAH OHR + MEGILLAS ESTHER + MAAMAR 3 Mo5n w12 18%2° 57 7IR°2 NDOIN

DIPMY DIZNT 7Y O VINT 1P M2 1370 10 7710 9195 00 1213 28 [mran +] D7 19RRIY 1)
30317y $Y23 913 ROX LO”R 212 1933 N1°R RPW 07K M2 MpPNon XY i

And as for the ten Sefiros having been emanated in number, and ten, [each] comprised of ten, etc.
— this is in the level of the kav and the chut (the line and the thread), which came about through tz-
imtzum (contraction) and a vacated space; that is, the withdrawal of the level of the infinite (Ein
Sof), so that the level of the infinite should not be revealed, but rather the level of limit and
measure.
The emanation of exactly ten Sefiros, each of them including ten, comes through the kav, the line of light,
which required tzimtzum and a vacated space. Tzimtzum is the withdrawal of the infinite quality, so that in-
finity is no longer revealed and limit and measure come in its place. Later discourses of the Rebbe Rashab

note that calling the kav “limit and measure” follows the view of the Pardes, while most discourses hold that
the kav too is unlimited in its root.
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And this is the beginning of revelation, in Chochmah. And “You have made them all with wisdom™:
in all the things in the world there is an aspect of wisdom,

This limit and measure is first revealed as Chochmah. Hence “You have made them all with wisdom”: every-
thing in the world contains wisdom.
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as in “Who formed man with wisdom”: that is, the anatomy of the limbs, which follows the science
of anatomy; and likewise the science of astronomy, which is a great wisdom, concerning the revo-
lution of the celestial spheres, of which the astronomers have grasped only the barest edge, and in
truth it is a lofty wisdom.

The blessing says that G-d “formed man with wisdom”: the wisdom in the human body is the subject of

anatomy, and the wisdom in the heavens, the turning of the spheres, is the subject of astronomy. The Alter
Rebbe notes that the astronomers have grasped only the barest edge of it, though it is a lofty wisdom.
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And so too, in the same way, the other sciences, which [extend] upward without end and downward
without limit. For even in the worm and in the fly there is an aspect of wisdom in their creation;

nevertheless, it is a level of limitation in relation to the Infinite One (Ein Sof), blessed be He.

The same holds for every other science: wisdom reaches endlessly upward and endlessly downward, and
even worms and flies show wisdom in the way they are made. All of it, however, is limited compared with the
Infinite One.
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And for this drawing-forth to be from the Infinite One, blessed be He, Himself, there had to be tz-
imtzum (contraction) and a vacated space. But this is [only] with respect to the coming into being

of Chochmah as a power (koach), to be the power and essence of Chochmah.

Since such limited wisdom must still come from the Infinite One Himself, a tzimtzum and a vacated space

were needed. That, however, explains only how Chochmah came into being as a power, with its own essence.
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But for there to be the limitation of Chochmabh in the level of a vessel — “up to here you shall come”
— so that from it there may be the drawing-forth of another Sefirah, such as Chesed (kindness), the
branch of Chochmah,

Something else explains why Chochmah has a vessel, a boundary like the one set for the sea: “up to here you
shall come.” Such a boundary is needed so that another Sefirah, such as Chesed, the branch of Chochmah,

can follow from it.
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for this drawing-forth comes about because the measure of Chochmah has ended and is conclud-

ed, and another Sefirah begins —

Chesed can begin only where Chochmah’s measure comes to an end: the succession of the Sefiros depends
on each one being bounded.

likuteitorah.com/torah-ohr/megillas-esther/3/ 14
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this limitation of a vessel is due to the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev
kol almin), not by way of the kav and the chut, but because it so arose in His supernal will.

That boundary, the vessel’s limit, comes not from the kav but from the Infinite Light that encompasses all
worlds, simply because the Supernal Will so desired. The limit is an act of will, not a product of the ordered
chain.
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For the Supernal Will was that there be a limiting vessel for the level of Chochmah, so that there be
the drawing-forth of another Sefirah, so that there be “Iwill reign,” etc.

The Supernal Will wanted Chochmah bounded so that further Sefiros would follow it. All of this serves the

purpose expressed in the words “I will reign.”

SECTION 5 - 115-17

Second introduction: how a vessel is formed
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It follows that the power and essence of Chochmah are from the level of the kav and the chut (the
line and the thread), which is through tzimtzum (contraction); but for it to be in the level of limit,
and a limiting vessel [that makes it] to be something (yesh), is specifically from the illumination of
the light that encompasses all worlds (sovev kol almin).

In sum: Chochmah’s power and essence come from the kav through tzimtzum, but its limit and vessel,

which make it a defined “something” (yesh), come specifically from sovev kol almin. So sovev is at work even
at the head of the chain of descent.
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And although the illumination of the light that encompasses all worlds is from the level of the
Supernal Will, which is in the level of the infinite (Ein Sof) — regarding this, the second introduc-
tion must first be given: that the vessel is made from the striking of the encompassing light (Or
Makif) against the inner light (Or Pnimi), and from both of them together the vessel is made.

How can the infinite Supernal Will produce a limiting vessel? The second introduction answers: a vessel is

formed when the encompassing light (Or Makif) strikes against the inner light (Or Pnimi), and the two to-
gether produce it.
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And this is [the meaning of] “By the word of Havayah the heavens were made,” and “By ten utter-
ances the world was created”: from the very letters of the Ten Utterances the heavens and the earth
and all their host were created; only, this was done by the power of the Infinite Light (Or Ein Sof)
that encompasses all worlds (sovev kol almin) and surrounds all the worlds equally, for it is what
gives each and every level the power to have a limiting vessel —
This is how to read “By the word of Havayah the heavens were made” and the Ten Utterances: the letters of
the divine utterances truly are what created heaven and earth. But they did so by the power of the encom-

passing Infinite Light, which surrounds all worlds equally and gives every level the power to have a limiting
vessel.
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as, by way of analogy, the power of hyle (hiyuli), which is not grasped and does not bear a name,
and nevertheless from it comes the revelation of all the powers, all the wisdoms and all the crafts,

once it is trained, etc.

It is like the hyle (hiyuli), the philosophers’ term for pure potential with no form or name of its own, from
which every power, every wisdom and every craft can emerge once a person is trained.
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And likewise, by way of analogy, the illumination of the Infinite Light (Or Ein Sof) that encompasses
all worlds (sovev kol almin) is what gives power to the level of Chochmah, after it has come into be-

ing as power and essence, to have a vessel that limits it: “up to here you shall come.”

In the same way, once Chochmah exists as a power and essence, the encompassing Infinite Light gives it a
vessel that bounds it: “up to here you shall come.”
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Whereas before it came into being, its coming into being could not have been from the Infinite
Light that encompasses all worlds, even in the level of Chochmah as a power, but only through tz-

imtzum (contraction) and a vacated space, as mentioned above.

But Chochmabh'’s first coming into being, even as a power alone, could not come straight from the encom-
passing light; it required tzimtzum and a vacated space. Sovev supplies the vessel, not the substance.

SECTION 6 - 118-19

Physical substance comes from sovev
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With this we will understand the difference between the coming into being of the something (yesh)
and the limiting vessel for Chochmah from the Infinite Light (Or Ein Sof) that encompasses all
worlds (sovev kol almin), and the coming into being of the physical something (yesh) from the

Infinite Light that encompasses all worlds.

Now the opening question can be answered: how does the “something” and vessel that sovev gives
Chochmah differ from the physical “something” that sovev brings into being?
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For from the spirituality of Chochmah is drawn the level of the wisdom that is enclothed in physi-

cality, like our intellect, for we grasp nothing but the physicality of matters.

From the spiritual Chochmah comes only wisdom that is clothed in physical things, such as human intellect,
which understands only the physical side of things.
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But nevertheless, nothing came into being [from it] except the spiritual, which is the intellect and
the wisdom, but not the physical things themselves; for physicality does not come into being from
spirituality at all.
Even so, what comes from spiritual Chochmah is only the spiritual element, intellect and wisdom, never
physical objects themselves. Physical matter does not come into being from spirit at all; in Iggeres

HaKodesh 20 the Alter Rebbe writes that however many contractions there are, the chain of spiritual levels,
even of the angels, cannot produce coarse matter like earth.
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For the soul of the pure animal, which is from the face of the ox in the Chariot, and the forbidden

animals, which are from the chariot in Parshas Shemini — the camel, the hare, the hyrax, etc. —
The same holds for animals: the soul of a pure animal comes from the “face of the 0ox” in Yechezkel’s vision
of the divine Chariot, and the forbidden animals listed in Parshas Shemini (the camel, the hare, the hyrax
and the rest) come from what the text calls “the chariot in Parshas Shemini.” Understanding this as a coun-

terpart chariot on the side of impurity follows the Kabbalistic teaching of the Chariot and is an interpretive
reading.
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this is only in the level of the soul alone, but not the actual physicality. Rather, the nature of physi-
cality and its very essence also came into being from the Infinite Light that encompasses all worlds,
to be an actual physical something (yesh), in order to be a limiting vessel for the spirituality.
In both cases the source gives only the animal’s soul, not its physical substance. Physical substance itself, its
very essence, comes from the encompassing Infinite Light, which makes it a truly physical “something” so

that it can serve as a limiting vessel for the spiritual; in Chochmah sovev provides only the vessel, but in

physical things it provides their very substance.
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And by way of analogy: an esrog, which grows from the tree — the power of growth is from the su-

pernal mazal, “There is no blade of grass,” etc.;

An example: an esrog grows on a tree, and its power of growth comes from the “supernal mazal,” the heav-
enly force that, as the Sages say, stands over every blade of grass and makes it grow.
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but the esrog itself, which is the very essence of the something (yesh) and its coarseness, is drawn
specifically from the Infinite Light (Or Ein Sof) that encompasses all worlds (sovev kol almin).
Therefore, through the physical esrog one will arouse very, very high above, etc.
But the esrog itself, its physical substance, comes specifically from the encompassing Infinite Light. That is
why taking the physical esrog (on Sukkos) arouses a response exceedingly high above; in the Kuntres
Acharon of Tanya the Alter Rebbe explains that the esrog’s life-force comes from the vessels of Atzilus, so

that one who holds and waves it as the law requires grasps that life-force itself and arouses “up to the highest
heights.”

SECTION 7 - 120-21

Impure physical things
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And if you will ask: if so, how did impure physical things come into being, since the coming into
being of physicality is specifically through the light that encompasses all worlds (sovev kol almin)?
And surely no evil descends from above! Rather, it came into being through the shattering of the
vessels, and all this is in the level of the light that fills all worlds (memalei kol almin), that is, the
seven attributes (middos), etc.
A question: if physical existence comes from sovev, how do impure physical things exist? Evil does not come
down from above; it arose through the shattering of the vessels, the Kabbalistic account of vessels that broke

because they could not hold their light, and all of that belongs to memalei kol almin, for the vessels that shat-
tered were the seven emotive attributes.
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But the explanation is that the illumination of the light that encompasses all worlds does not shine

by itself; rather, it is drawn and shines within the light that fills all worlds.

The answer: sovev does not shine on its own, but only as it is drawn into memalei kol almin and shines with-
in it.
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And the main revelation of the bestowal is drawn from the level of the light that fills all worlds
(memalei kol almin); only, the light of sovev gives it power and strength — as in the analogy of the
hyle (hiyuli), etc.

What is revealed comes mainly from memalei kol almin; sovev only adds power and strength to it, like the
formless power (hiyuli) that makes every skill possible without being seen itself.
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So it follows with impure things, too: since their life-force is drawn by way of the chain of descent
(hishtalshelus), from combinations of the letters of the Ten Utterances, through substitutions and
permutations, the light of sovev is only what gives power and strength for the physicality to come
into being, for all the levels of drawings-forth and spiritual souls that are drawn from the Ten
Utterances, etc.

So impure things too receive their life-force through the chain of descent, from combinations of the letters

of the Ten Utterances that have been exchanged and rearranged. Sovev only gives the power of physical ex-
istence to whatever is drawn from the Ten Utterances, so it is not itself the source of impurity.

SECTION 8 - 122

Tefillin and the advantage of physical mitzvos
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From what has emerged we may understand the performance of the mitzvos: the mitzvos them-
selves, such as tefillin — what is written in them, the section “Kadesh,” the mind of Chochmah, and
the section “Vehayah,” the mind of Binah; and on kosher parchment, with ink, and tanned accord-
ing to law and halachah, which is in the higher Chochmah (Chochmah Ila’ah) —

Now the conclusion for the mitzvos. In tefillin the written sections correspond to the mind, the section

Kadesh to Chochmah and the section Vehayah to Binah; and the laws for the parchment, the ink and the tan-

ning come from the higher Chochmah, the wisdom of the Torah.
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through this, the body of the parchment, which is from a pure animal that is under the dominion of
Nogah, becomes a vessel that limits holiness. And the power of the vessel is superior;

Through these laws the parchment, from a pure animal that belongs to the realm of Nogah, where good and
evil are mixed, becomes a vessel that holds holiness within bounds. The power of such a vessel is the superi-

or one.
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for since the power of the limiting vessel is specifically from the light that encompasses all worlds
(sovev kol almin), this is an added superiority in physical things over the higher Chochmah: in
physical things, even the nature of the something (yesh) and the physical thing is also drawn from
the illumination of the light that encompasses all worlds,

The power of a limiting vessel comes specifically from sovev kol almin. This is where physical things surpass

even the higher Chochmabh: their very substance as physical “somethings” comes from sovev.
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whereas in the higher Chochmah there is no illumination of the light that encompasses all worlds
except to limit the something (yesh), but its nature and essence are drawn from the kav and the
chut (the line and the thread), as mentioned above.

In the higher Chochmah, sovev only sets its limit, while its essence comes from the kav. This answers the
opening question about the special standing of the mitzvos done with physical things.
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The maamar’s lesson is the worth of the mitzvos done with physical things. Because the very substance of a

physical object comes from sovev kol almin, a mitzvah performed with it according to halachah, such as

tefillin written on kosher parchment or the esrog taken on Sukkos, makes that object a vessel of holiness and

arouses a response exceedingly high above, with an advantage over even the higher Chochmah.

QUESTIONS FOR DISCUSSION

1.

ok W

Why can the maamar not say that the light that encompasses all worlds simply shines more strongly in
physical things, and what answer does it give instead?

How does Chochmah depend on sovev kol almin differently from the way a physical object does?
Why does the analogy of a king and his country not fully fit G-d’s relation to the worlds?
If physical existence comes from sovev kol almin, how can impure physical things exist?

How do the laws of tefillin turn a parchment into a vessel of holiness, and what does this teach about the
mitzvos done with physical things?
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the passage shares nothing with the note
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In the Megillah Haman advises the king how to honor the
man he wishes to honor: “Let them bring royal apparel
that the king has worn, and a horse that the king has rid-
den.” The discourse is an added explanation of this verse.
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3

mnaam nYeon

Rava’s saying: “The goal of wisdom is teshuvah and good
deeds,” supported by the verse “a good understanding to
all who do them,” where the Talmud notes that it says “to
those who do them” (for its own sake). The Alter Rebbe
cites it to show that action is the goal of study, and his
phrase “‘to those who study them’ is not said” draws on
the same verse.

Berakhot 17a:11x:X 1> n1372
XY ,0°210 0°ym N2WR — a0 N°PoN X277 AMIDD Koan
12mm DIT3 RINY 1027 12121 1K1 1PN VYIN 1YY RIIP DTN R
937 M0 P30 M KT RN MUKY WY TR 1302
vy ooRiy? — oiver RPX 0Kl KD roowiyyr oy
.R721 KDY 95 mix ,Anw XPU niiyn 921 .anwh KoY 0owiyy K9
It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Likkutei Torah explains why Torah sometimes seems
higher than the mitzvos and sometimes the mitzvos high-
er than Torah: both are true, for Torah comes from the
brain (mocha), which has the advantage of being the inner
dimension, and the mitzvos from the skull (gulgalta), the
outer dimension of a higher level, Keser.
KEHOT'S NOTE
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Iggeres HaKodesh 20 explains that only the Infinite One,
whose existence is from Himself and not caused by any-
thing before Him, can create something from absolute
nothing, and not by way of cause and effect.
KEHOT'S NOTE
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Iyov asks, “And wisdom, where (me’ayin) shall it be found,
and where is the place of understanding?”: plainly, no one
knows where wisdom can be found. Chassidus reads
me’ayin as “from ayin (nothing)”: Chochmah emerges
from a source beyond itself, here sovev kol almin.

Job 28:1237>:n175 21K
732 DI 77K RERA TRR M)
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT’'S NOTE
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The psalmist praises G-d the Creator: “By the word of
Havayah the heavens were made, and by the breath of His
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mouth all their host.” It is the basis of the objection that
the heavens were made through divine speech.
Psalms 33:6"1:372 0°2°11n
10823773 1B M2 Myl oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And G-d said, ‘Let there be light,” and there was light”:
the first of the utterances of creation, brought as an exam-
ple of the letter-combinations of divine speech.
Genesis 1:33X N"wR12
IR MR T D’I?"?§ RN
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FErakhy
“Let there be a firmament in the midst of the waters”: the
utterance that brought the firmament into being, given
twice here as an example of physical creation through
speech.

Genesis 1:6"1:°R N°wKR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let the earth sprout forth vegetation”: another utterance
through which physical things came into being.

Genesis 1:11X7:°R N°wX12
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And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse’s “word of Havayah” and “breath of His mouth”
are read as divine speech and the breath that carries it,
which belong to memalei kol almin.

Psalms 33:6M:3”% 0°%°11n
:0R33793 1B M2 MY 0N N 1372

likuteitorah.com/torah-ohr/megillas-esther/3/
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By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Midrash lists six things that preceded the creation of
the world: the Torah and the Throne of Glory were created,
while the Patriarchs, Israel, the Temple and the name of
Mashiach “arose in thought” to be created. The maamar
places this divine “thought” within memalei kol almin.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12

:(2 ,3% 0°21N) 2°N37 1P TI25T ROD Y1577 NUWRI A R ...
,OWR W 1R wIPRT Nv21 DRIWN NIART I3 IR R0 1101”7
0°23y5” :(° ,1 YY) MRV PR MIART NIRIAT? 7wnna 10y
oI NTY NI :(2,7Y 0°PNN) AR Pan PRI 1A 12TRa
0191 123 RDI” (20,1 1°M7%) MKW I wIPHT N2 C0Tp
AW o7°” (0 ,2Y 0O9NN) NRIY AR 1wn DY mw T wRn
AR MR RPYT 2273 7R 020 U PP wnw 219%] 3 onyb
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The note says this whole passage, from the first introduc-
tion to “You have made them all with wisdom” (paragraph
13), is quoted in Or HaTorah on Megillas Esther, and
points to further discussions in Or HaTorah on Balak and
in the Inyanim volume.
KEHOT'S NOTE
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A chassid’s gloss in the margin of Torah Ohr points to this
discourse, which says that the thought and speech above
are in the level of memalei kol almin.
KEHOT'S NOTE
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There this first drawing-forth is “the drawing-forth of the
primordial thought, ‘I will reign,” which is the Malchus of
the Infinite One, the general sovev and makif over the
whole chain of descent.”

KEHOT'S NOTE
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The note points to Or HaTorah on Balak and in the
Inyanim volume.
KEHOT'S NOTE
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The Tikkunei Zohar teaches that the Name Havayah is
found in every place, as the soul is found in every limb,
“for there is no place empty of Him, neither above nor be-
low.” The Alter Rebbe applies it to sovev kol almin, which
gives life to every place equally.
Tikkunei Zohar 91b:61:2 X”X 7117 *11pn
W3 737 1281 72K 2221 ,1OKPR 203 1072 903 ,11R0 P02
MWPOR K7 7T PROND K PRPYI X7 O30 D NR NPT
00 PRT 173,197 17T NiPY NP2 KPR 1NN YIINT RTIN"2

Tikkunei Zohar - Vocalized (Public Domain)
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Tanya, chapter 48, explains that sovev does not mean sur-
rounding from above in a spatial sense, since space does
not apply to the spiritual: an influence that the worlds
grasp is said to be “clothed” in them, while one that stays
hidden from them is called “encompassing” (sovev).
KEHOT'S NOTE
.(2,10) M PIB RN XA

PARAGRAPH 10

21

95 NPT R . L T TRy 1S — mobn

It asks how “the life-force is drawn thus,” which implies
divisions, fits sovev, which has none and gives life to all

likuteitorah.com/torah-ohr/megillas-esther/3/
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equally; divisions belong to the revealed life-force of
memalei.

KEHOT'S NOTE
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It explains that “because it so arose in His will, the life-
force is drawn thus” refers to the inner light, while “it
gives life to all the worlds equally” refers to the Infinite
Light that encompasses all worlds.

KEHOT'S NOTE
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The psalmist asks why the nations should taunt Israel,
“Where, now, is their G-d?” The Alter Rebbe reads the
question as describing G-d as a hidden “Where?”, grasped
only in the higher worlds.
Psalms 115:2°2:170p 2°%°1n
:DPRPR RITOR D293 170K° mn?
Wherefore should the nations say: 'Where is now their G-d?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Whatever Havayah desired, He has done, in the heavens
and on the earth, in the seas and all the depths.” The Alter
Rebbe brings it to show that the divine desire reaches
every level equally, down to the depths.

Psalms 135:6"1:71"%p 0°2°nn

:nin’n:j'b;q 012 YR D02 Ny 1 yEnTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The next verse answers: “Our G-d is in heaven; whatever
He desired, He has done.” Everything, high and low, was
made by His desire.
Psalms 115:3°3:1”0p 0°2°1n
Y YRR Y5 070w 100N
But our G-d is in the heavens; Whatsoever pleased Him He

hath done.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The prophet Michah praises G-d: “Who is a G-d like You,
Who bears iniquity and passes over transgression...” The
Alter Rebbe gives these words as a name of the Supernal
Will in its infinite state.

Micah 7:18m™:1 13°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, Or HaTorah explains there how the
infinite will would draw forth myriads upon myriads of
Sefiros.
KEHOT'S NOTE
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The note says this passage is quoted there.
KEHOT'S NOTE
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The first printing of Torah Ohr also reads 27y (“by way of™)
tzimtzum, as here.
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It writes that this follows the view of the Pardes, that the
light too has Chochmah and Chesed.
KEHOT'S NOTE
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The note points to these places on these words.
KEHOT'S NOTE
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The note points to the end of this discourse.
KEHOT'S NOTE
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The psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The Alter Rebbe brings it to show that wisdom, the first
revelation drawn through the kav, is present in everything
created.

Psalms 104:24773:77p 0°%°1n
P VIR NP 1Py Mon2 072 N Plyn 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The blessing said after relieving oneself: “Who formed
man with wisdom and created in him many openings and
cavities.” It is the Alter Rebbe’s example of the wisdom
built into the body, which anatomy studies.
Berakhot 60b:1°x:2°0 N1372
2 APANT S ONOM0 CNORD LR CNMY P nnw” ...
IR ,°D1 %D VDT 32 W 1277 120 LXK DIINY 7Y 07 1AnT
99N ,0°3R3 0°2R3 12 K71, 0002 DR NN 737 WK .. TR
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Who enters a privy says, "Be honoured, ye honoured and
holy Beings who minister to the Most High ! Give glory to the
G-d of Israel ; leave me while I enter and do my will, then
shall I come unto you." Abbai said : Let not a man speak
thus, lest they leave him and depart; but let him say, "Guard
me, guard me, help me, help me, support me, support me,
wait for me, wait for me until I enter and come out, for such
is theway ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The passage the note quotes compares the sciences: “like
the science of medicine; and the science of astronomy is
more refined, and natural science is mixed.”
KEHOT'S NOTE
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The note points there on these words.
KEHOT'S NOTE
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Speaking to Iyov from the storm, G-d tells how He set a
boundary for the sea: “Up to here you shall come, and no
further.” The Alter Rebbe uses the phrase for the vessel
that sets the limit of Chochmah.
Job 38:11x7>:1”% 21K
27793 1IR32 NOWITRDI 770N K9 RN 79Ty 0K
And said: ‘Thus far shalt thou come, but no further; And
here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there on the limit of the vessel coming
from sovev rather than from the kav.
KEHOT'S NOTE
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The note points there on the vessel formed from the strik-
ing of the encompassing light against the inner light.
KEHOT'S NOTE
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“By the word of Havayah the heavens were made.” The
Alter Rebbe now answers the objection raised from this
verse: divine speech creates, but by the power of the en-
compassing light.
Psalms 33:61:17% 0°°11n
:ng;g"?; "5 M1y 0o 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

likuteitorah.com/torah-ohr/megillas-esther/3/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With ten utterances the world was created.” The Alter
Rebbe says that the heavens, the earth and all their host
were created from the very letters of these utterances.
Pirkei Avot 5:1°X:’7 max miwn
TR KR K2M i TmPn .03y X121 niankn 1y
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“The heavens and the earth were completed, and all their
host.” The text uses the verse’s phrase for the whole of
physical creation brought into being through the Ten
Utterances.
Genesis 2:1'R’2 N°wX"2
:DN2E™29) IR DR D7)
And the heaven and the earth were finished, and all the host
of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Up to here you shall come, and no further,” said of the
boundary of the sea. Here it describes the vessel that lim-
its Chochmah.
Job 38:11x7%:1"% 2K
:7°73 19R32 NOW2-RDI 70N K9 Riap 7Dy AK)
And said: ‘Thus far shalt thou come, but no further; And

here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Yechezkel’s vision of the Chariot each living being has
the face of a man, a lion, an ox and an eagle. The Alter
Rebbe says the soul of a pure animal comes from the face
of the ox.

Ezekiel 1:10”:x oxp1n>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and
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they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Parshas Shemini forbids four animals that have only one
sign of a kosher animal: the camel, the hyrax and the hare,
which chew the cud but lack split hooves, and the pig,
which has split hooves but does not chew the cud. The
Alter Rebbe names three of them with an “etc.” as the for-
bidden animals whose souls come from the “chariot” of
Parshas Shemini.
Leviticus 11:4-7°1-"7:R8”> Rp™
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Nevertheless these shall ye not eat of them that only chew
the cud, or of them that only part the hoof: the camel, be-
cause he cheweth the cud but parteth not the hoof, he is un-
clean unto you. And the rock-badger, because he cheweth
the cud but parteth not the hoof, he is unclean unto you. And
the hare, because she cheweth the cud but parteth not the
hoof, she is unclean unto you. And the swine, because he
parteth the hoof, and is cloven-footed, but cheweth not the

cud, ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh 20 says that however many contrac-
tions there are, the chain of spiritual levels, even of the
angels, cannot produce coarse matter like earth; it yields
only the animal’s spirit, from the “face of the ox.”
KEHOT'S NOTE
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The note says the source of this saying was given above,
on 8d.
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Rabbi Simon’s teaching: “There is no blade of grass that
does not have a mazal in the firmament that strikes it and
says to it, ‘Grow!’” The Alter Rebbe cites it for the spiritual
source of a plant’s power of growth, as distinct from its
physical substance.
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...
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The note points there on the esrog itself.
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The essay explains that the esrog’s life-force comes from
the essence of the vessels of Atzilus, which are G-dliness,
so one who holds and waves it as the law requires grasps
that life-force itself.
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Or HaTorah quotes this passage and comments that the
analogy of the grass and its mazal may fit here: the grass is
not on the level of the mazal, and the influence becomes
so physical only through the grass that grows from the
earth’s power of growth; so too, the divine light that cre-
ates the chambers of kelipas nogah passes through the let-
ters of the shattered vessels.
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Rabbi Chanina’s teaching: “No evil thing descends from
above.” The Alter Rebbe uses it to sharpen the question: if
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physical existence comes from sovev kol almin, how can
there be impure physical things?
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“Brimstone and fire” - that is what is written: “He will rain
upon the wicked burning coal [pahim], fire and
brimstone...” (Psalms 11:6). “Pahim” - [this means both]
coals and traps. “Fire and brimstone” - why is it that when a
person smells brimstone his soul becomes unsettled? It is
because it knows that it will be sentenced with it in the fu-
ture, as it is stated: “[Fire and brimstone...] will be their lot
[menat kosam]” (Psalms 11:6). Rabbi Yishmael bar Nahman
in the name of Rabbi Yonatan: Like a ...
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Chapter 1 explains that creatures not named in the Ten
Utterances, such as a stone, receive life from them
through letters exchanged and permuted in the 231 gates,
descending step by step until the life-force is contracted
enough to be clothed in each particular creature.
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Iggeres HaKodesh 20 uses the same words: the Infinite
Light that encompasses the four worlds equally shines into
the inner kav through the vessels of the ten Sefiros of
Beriah, Yetzirah and Asiyah, and by shining within the
vessels gives them “power and strength” to create some-
thing from nothing.
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The first of the sections written in the tefillin, beginning
“Sanctify to Me every firstborn.” The Alter Rebbe pairs it
with the mind of Chochmah.
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Or HaTorah infers: “It follows from this that the power and
essence of Chochmah, relative to the kav and chut, are not
called something from nothing,” and discusses it there at
length.
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