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An Explanation of the Above

The Torah comes from the hidden inner dimension of the divine
Keser, while the mitzvos come from its outer dimension, where
the Infinite Light itself shines as the surrounding “royal
garment” that brings physical existence into being; so each has
its own superiority. Of the three honors in Haman’s words, the
garment and the horse can pass even through Haman, but the
crown is drawn down only by Israel’s self-nullification of “we will

do and we will hear.”
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THE BIG IDEA

The Torah comes from the hidden inner dimension of the divine Keser, while the
mitzvos come from its outer dimension, where the Infinite Light itself shines as the
surrounding “royal garment” that brings physical existence into being; so each
has its own superiority. Of the three honors in Haman’s words, the garment and
the horse can pass even through Haman, but the crown is drawn down only by

Israel’s self-nullification of “we will do and we will hear.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the previous one, on Haman’s words, “Let them bring the royal garment ... and
the horse ... and the royal crown.” The Torah is rooted in Mocha Stima’ah, the hidden inner dimension
of Keser; the mitzvos in Keser within Keser, its outer dimension. As a torch is known by its distant
light, and a deep wisdom only through many parables, the Infinite Light is revealed only outwardly. Its
last level, the Malchus of the Infinite One, surrounds all worlds equally as a royal garment; only it can
create something from nothing, and so the mitzvos are clothed in physical things. A gloss reconciles
this by distinguishing Atik from Arich Anpin. The horse is the “riding” that carries G-dly light down-
ward: the cherub of the Name Mah brings it to the angels’ eighteen thousand worlds, while the horses
of the Name Sag brought it into physical action at Sinai. The garment and the horse can come even
through Haman’s coarseness once refined, but the crown comes only through “we will do and we will
hear.” Esther, rooted in hidden Atik, and the halachos of Mordechai will never be nullified, though the
Prophets will.

OUTLINE

1 Torah from inner Keser, mitzvos from outer Keser 1-5

The Torah is rooted in Mocha Stima’ah, the hidden Chochmah of Keser; the mitzvos in the outer dimension
of Keser within Keser, because what is infinite is revealed only outwardly, as a torch by its distant light and

deep wisdom by many parables.

2 The royal garment 16-8

The Malchus of the Infinite One surrounds all worlds equally and alone creates something from nothing, so
the mitzvos are clothed in physical things; Torah and mitzvos each have a superiority, and a gloss explains
the two inner levels of Keser, Atik and Arich Anpin.
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The horse 19-13

G-d’s riding on the cherub brings the flow to eighteen thousand worlds, parallel to the eighteen blessings
and the eighteen vertebrae; the cherub is the small face of the Name Mah, while the horses of the Name
Sag bring G-dliness into physical action at Sinai.

Haman, the crown and self-sacrifice 114-15
The garment and the horse can come through Haman’s coarseness once refined, a raised heart that

makes teshuvah possible; the crown comes only through “we will do and we will hear” and self-sacrifice,

as on Purim through Mordechai and Esther.

Mordechai and Esther 116-18
Mira dachya is the Torah in this bitter world; the Prophets will be nullified in the future revelation, but not

Esther, rooted in hidden Atik, nor the halachos, whose reasons are the souls’ highest delight in Gan Eden.

What Haman could not give 119-20

The encompassing light reaches even Haman, so he could give Mordechai the garment and the horse; the

crown, drawn inward from the kav, comes only through Israel’s self-nullification.

KEY CONCEPTS

Keser within Keser 7122w 1n3

The crown of Keser itself: in the gloss’s terms, the Skull
(Gulgalta) of Arich Anpin, the outer dimension of Keser, in
which the Chesed of Atik is clothed. It is the root of the
mitzvos, and there the Infinite Light itself shines.

Mocha Stima’ah (the hidden brain) 87»°nNd 8Mn

The Chochmah within Keser, the inner dimension of Arich
Anpin; the source of the Torah, where wisdom is still whol-
ly concealed.

The royal garment (levush malchus) n5%7 w137

The Malchus of the Infinite One, the last level of the
Infinite Light, which surrounds all worlds equally from be-
yond the tzimtzum and brings physical existence into
being.

The light that encompasses all worlds (sovev kol

almin) 7715y 95 2210

The Infinite Light as it surrounds all worlds equally rather
than entering each by measure; it is revealed in the outer
dimension of Keser and in the mitzvos.
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Atik P°ny

The innermost core of Keser and the lowest level of the
Infinite One, not counted among the ten Sefiros. Esther is
rooted there, “the Hidden of all hidden ones.”

The Names Mah and Sag 170 0w 772 ow

Mah (45) is the value of adam, man: the cherub’s mea-
sured flow to the angels. Sag (63) is the horse, sus (126,
twice 63): a higher source that carries light into physical
action.

Mira dachya (pure myrrh) X°>7 X7°n
Mordechai’s name below: the Torah’s wisdom clothed in

this bitter, physical world as halachos, which will never be
nullified.

Self-nullification (bittul) ?1v°2

Setting oneself aside before G-d, expressed in “we will do
and we will hear”; only through it do Israel draw down the
crown.
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SECTION 1 - 11-5

Torah from inner Keser, mitzvos from outer Keser

"By By 7180

An explanation of the above-mentioned [maamar].

This maamar explains the one before it in Torah Ohr, which opened with Haman’s words, “Let them bring
the royal garment that the king has worn, and the horse that the king has ridden.” It now explains more
deeply the ideas raised there: Torah and mitzvos, the garment, the horse and the crown, and Mordechai and
Esther.
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Now, the Torah is the interpretation and explanation of the mitzvos. It is the level of the higher
Chochmah (Chochmah Ila’ah), which is above the wisdom that can be grasped, and its source is the
level of Mocha Stima’ah (the hidden brain), the Chochmah within Keser (the Crown).

The Torah explains the mitzvos: it tells what they are and how they are done. It is the level of the higher

Chochmah, awisdom above anything the mind can grasp, and its source is higher still: Mocha Stima’ah, “the
hidden brain,” the Chochmah within Keser (the level above intellect).
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And there it has not yet come to the revelation of “wise,” as [in] the higher Chochmah, which, al-
though it is “not with a known wisdom,” nevertheless has in it a revelation of “the thirty-two paths
that open out,” etc.; whereas Mocha Stima’ah is “concealed,” etc. But the mitzvos are the level of
Keser within Keser.
In Mocha Stima’ah wisdom is not yet revealed even as “wise.” The higher Chochmah is already “wise,”
though “not with a known wisdom,” in the words of Eliyahu’s prayer in the Tikkunei Zohar, and it holds the

first openings of wisdom, called the thirty-two paths; Mocha Stima’ah is still wholly “concealed.” The mitzvos
reach higher than both: they come from Keser within Keser, the crown of the Crown itself.
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That is, in the aspect of the outer dimension (chitzoniyus). For the inner dimension (pnimiyus) of
Keser is not of the count of the ten Sefiros, since it is included in the Infinite One (Ein Sof), and it
comes to revelation only in the outer dimension, like the analogy of the torch, which shines far
away.

The mitzvos come from Keser within Keser, but from its outer dimension. The inner dimension of Keser is

so bound up with the Infinite One that it is not counted among the ten Sefiros at all, and it can be revealed
only through its outer dimension, as a torch is known by the light it casts far away.
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And although there the light is not as revealed as if one were to light the light of a candle there, nev-
ertheless, since the light shines far away and is seen there, it is recognizable and evident that in its
own place it is the great light of a torch.

Light that reaches a distant place is dimmer than a candle lit right there, yet the very fact that it reaches so

far shows how great its source must be. So too the outer dimension, precisely because it reaches so far, testi-
fies to the greatness of the inner source behind it.
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In the same way, too, it is plainly seen that the illumination of a wondrous and deep wisdom cannot
be grasped except through a simple analogy. Therefore Rabbi Meir would expound “a third [in]
parables,” for Rabbi Meir was the greatest in his generation; and he was called Rabbi Nehorai, be-
cause he illumines the eyes of the sages.

The same is true of wisdom: a wondrous, deep wisdom can be grasped only through a simple parable. Rabbi
Meir, the greatest sage of his generation, devoted a third of his teaching to parables, and he was called Rabbi
Nehorai, from the Aramaic nehora, “light,” because he illumined the eyes of the sages (the name Meir, too,
means “gives light”). His many parables are like the torch’s distant light: they show how deep his wisdom
was.
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Therefore his wisdom came to revelation only through many parables. So too the Mishlei (parables)
of Shlomo: because the wisdom of Shlomo was very great and wondrous, when he would speak
words of Torah, to reveal the wisdom in it, it is written, “And he spoke three thousand parables.” Its
meaning: three thousand times a parable for a parable, until he understood one thing of the words
of Torah.
Rabbi Meir’s wisdom could be revealed only through many parables, and so too King Shlomo’s, whose book
is called Mishlei, “Parables”: his wisdom was so great that, to reveal the wisdom in the Torah, he spoke “three
thousand parables.” The Alter Rebbe reads this as three thousand layers of parable, each a parable for the

one before it, until a single point of Torah was understood; the Talmud (Eruvin 21b) reads the verse as three
thousand parables on every word of the Torah.
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That is, according to the depth of the wisdom, so one multiplies the parable; for a small wisdom,
which is grasped as it is, needs no parable at all.

The deeper the wisdom, the more parables are needed to bring it down; a small idea that can be grasped as it
is needs no parable at all.
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So too the revelation of the Infinite Light (Or Ein Sof), which is as its name [says] and has no end, is

specifically in the aspect of the outer dimension.

So too the Infinite Light, which is as its name says, truly without end, can be revealed only through an outer
dimension, just as deep wisdom is revealed only through parables.
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SECTION 2 - 16-8

The royal garment
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Now, over Keser and Mocha Stima’ah the level of a garment clothes [them]: “Havayah reigns; He
has clothed Himself in majesty,” etc. As, by way of analogy, a tallis that is placed over the head and
[over] the crown that is on the head, for the tallis surrounds him from his head to his feet, and the
level of the crown, too, is included [in it].

Above Keser and Mocha Stima’ah there is a “garment,” the level of which the verse says, “Havayah reigns;

He has clothed Himself in majesty.” The analogy is a tallis placed over a person’s head and over the crown
on it: itwraps him from head to foot, and the crown too is included within it.

11°RY NAR IR MNP DD RN 1A8Y 07RT ™1 KT AR 1912 (10 1x k] OPRIN R
S5 MPwhnwn 97 N2

And this is the Infinite Light [in its] last level, which is the Malchus (sovereignty) of the Infinite One
(Ein Sof) Himself, which shines to all the worlds equally and is not within the bounds of the chain of
descending worlds (hishtalshelus) at all.

This garment is the Infinite Light at its last level, the Malchus (sovereignty) of the Infinite One Himself,
which shines equally on all worlds and is not subject to the step-by-step order of the descending worlds.
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For the chain of descent is after the tzimtzum (contraction) and the empty space into which a kav
and chut (line and thread) were drawn, and from there is also drawn the level of Keser and crown,
to become Keser and Mocha Stima’ah, etc.; whereas the Infinite Light itself is what encompasses
the entire vacated space (chalal), as it was before the tzimtzum.
For the chain of descending worlds begins only after the tzimtzum, when the empty space was formed and a
thin line of light, the kav, was drawn into it; Keser and Mocha Stima’ah themselves come from that line. The

garment, however, is the Infinite Light itself, which surrounds the whole vacated space as it was before the

tzimtzum.
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From this comes about the coming into being of the vessels: for the surrounding light (Or Makif)
shines from outside and the inner light (Or Pnimi) from within, and polishes the vessel. For the
coming into being from nothing to something (yesh) is specifically from the Infinite Light itself,
which is omnipotent;
The surrounding light is what brings vessels into being: the surrounding light (Or Makif) shines on a vessel
from outside and the inner light (Or Pnimi) from within, and together they polish and refine it. Etz Chaim
(Sha’ar HaAkudim, chapter 2) explains that each of the two lights passes halfway through the vessel’s wall, so

the vessel is lit and refined from both sides. True creation, from nothing to something, can come only from
the Infinite Light itself, which alone is all-powerful.
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whereas from a chain of descent by way of cause and effect, there would have been no yesh at all.
Rather, as with Chochmah, which is the level of the beginning of the yesh and is called by the name
Chochmabh: it would not have come to bear a name at all, but would have been in a state of real self-
nullification (bittul); and so too the coming into being of the emotive attributes (middos) from
Chochmabh, etc.

Had the worlds come only through a chain of cause and effect, nothing would ever have become a separate
“something”: even Chochmah, the beginning of existence, which bears a name of its own, would have had
no name at all and would have remained wholly nullified within its source, and so too the emotive attributes
that come from Chochmah. In Tanya, Sha’ar HaYichud VehaEmunah (chapters 8-9), the Alter Rebbe explains
that Chochmah is the first rank of created existence, the “beginning” from which Binah, Daas and the emo-
tive attributes flow, yet before G-d it is like mere action.
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All the more so the coming into being of the wholly physical yesh: it did not come into being from
the spiritual, but only through the level of the Infinite Light itself, which surrounds and encom-
passes the place of the vacated and empty space into which the kav and chut were drawn to all the
worlds, in the aspect of the light that fills all worlds (memalei kol almin).
All the more so physical matter, which cannot be produced from anything spiritual by cause and effect.
Physical existence comes only from the Infinite Light itself, which surrounds the whole vacated space into

which the kav was drawn, reaching all the worlds as memalei kol almin, the light that fills each world accord-

ing to its measure.
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And the Infinite Light encompasses everything equally, and because it is omnipotent, therefore

from it the level of the vessel comes to be a yesh and a separate physical thing, etc.

The Infinite Light surrounds all the worlds equally, and because it is omnipotent, it alone can make the vessel
into a “something,” a separate physical thing.

999 (730 1 71x] DPRIR KM OV 9715 NI21%°M 1122 AN02W NI 12N 1POWNRIN NIZHT WY mIm
WHKn NPRYA2 MY 11

Now, [as for] the root of the mitzvos, which are drawn from the level of Keser within Keser, in the
aspect of the outer dimension, as mentioned above, and there the Infinite Light shines: therefore

they are clothed in actual physicality,

The mitzvos come from the outer dimension of Keser within Keser, and there the Infinite Light itself shines.
That is why the mitzvos are clothed in actual physical things and deeds.
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that is, in physical asiyah (action), which came into being from the level of the royal garment (le-
vush malchus), which is the garment of the Infinite Light itself, which encompasses them all
equally.

Physical existence, the realm of action, came into being from the “royal garment,” the garment of the

Infinite Light that surrounds all the worlds equally. This is the “royal garment” of Haman’s words in the
Megillah, which the previous maamar explained.
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It is called the royal garment because this garment is from the level of the Malchus of the Infinite
One, which is the last level, as mentioned above, which clothes and encompasses all the worlds, as
mentioned above. Whereas the Torah, which is the level of Mocha Stima’ah, has its root in the level
of the inner dimension of Keser, where there is no revelation of the level of the light that encom-
passes all worlds (sovev kol almin).
It is called the “royal garment” (levush malchus) because it comes from the Malchus, the kingship, of the
Infinite One, the last level, which wraps around all the worlds. The Torah, by contrast, is rooted in Mocha

Stima’ah, the inner dimension of Keser, where the light that surrounds all worlds (sovev kol almin) is not
revealed.
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Therefore the Torah has an added superiority over the mitzvos, in that it is from the inner level;
and the mitzvos have a superiority, in that they are from the outer level, because there specifically
is the revelation of the Infinite Light itself, in the aspect of sovev kol almin.

Each therefore has its own superiority. The Torah is greater in that it comes from the inner dimension of

Keser; the mitzvos are greater in that their source, the outer dimension, is where the Infinite Light itself is
revealed as sovev kol almin.
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(See Mishnas Chassidim, at its beginning, Tractate Adam Kadmon, chapter 1, section 3: “in its in-
ner dimension,” etc., “and in its outer dimension,” etc.; see there. And [so] what was said is well
[understood]: that in the outer dimension of Keser is the revelation of the Infinite Light, the sovev
kol almin, whereas in Mocha Stima’ah, which is the level of the inner dimension of Keser, there is
no revelation of the level of sovev kol almin.
Here a parenthetical gloss begins. It points to the opening of Mishnas Chassidim, a work of Kabbalah
arranged like the Mishnah, where the tractate on Adam Kadmon (“Primordial Man,” the first configuration of
light after the tzimtzum) says that Keser joins the higher with the lower: in its inner dimension it holds the
highest level of the lower, and in its outer dimension the lowest level of the higher. So the maamar’s words

are well understood: the outer dimension of Keser reveals the surrounding light, while Mocha Stima’ah, its
inner dimension, does not.
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But there is a difficulty: for here, above, he said that the inner dimension of Keser is not of the
count of the ten Sefiros; if so, it is clear that the inner dimension of Keser is taken from a higher
place than its outer dimension, and this seemingly contradicts what was said. It is also against what
is written there in Mishnas Chassidim, section 4.
The gloss raises a difficulty. Earlier the maamar said that the inner dimension of Keser is not counted among
the ten Sefiros at all, which makes it higher than the outer dimension; how, then, can the outer dimension
hold a revelation that the inner one lacks? It also seems to go against section 4 of Mishnas Chassidim, which

says that when the Sefiros are counted by their outer dimension the count begins from Chochmabh, since the
outer dimension of Keser is not of their kind but is their root.
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In truth, however, there is no difficulty at all. The inner dimension of Keser that is not of the count
of the ten Sefiros, of which he spoke above, refers to what is written in Etz Chaim, Sha’ar 41, chap-
ter 3.
The answer: the “inner dimension of Keser” that the maamar said is not counted among the Sefiros is the
one described in Etz Chaim, the classic work of the Arizal’s Kabbalah, in the chapter the gloss names (in the
Sefaria edition, Sha’ar 42, chapter 1). There Etz Chaim says that some Kabbalists called Keser Ein Sof and

some counted it among the ten Sefiros, but that it is in truth intermediate between the Infinite One and what
is emanated, holding something of each.
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These two levels are those called Atik and Arich Anpin, etc., and it is explained there that specifical-
ly the level of Arich Anpin is of the count of the ten Sefiros, whereas the level of Atik, which is the
lowest level of the Infinite One, is not in the count of the ten Sefiros. Of this he said above that the
inner dimension of Keser is not of the count of the ten Sefiros, for the level of Atik is certainly the
principal inner dimension of Keser, etc.
Etz Chaim calls these two aspects of Keser Atik (“the Ancient One”), the lowest level of the Infinite One, and
Arich Anpin (“the Long Face”), the highest of all that is emanated; only Arich Anpin is counted among the

ten Sefiros. Atik, the principal, truest inner core of Keser, is the inner dimension the maamar meant when it
said that the inner dimension of Keser is not counted.
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Whereas Mocha Stima’ah, though it too is the inner dimension of Keser, is the inner dimension of
the second level in Keser, called Arich Anpin, and is called Mocha Stima’ah, the Chochmah within
Keser. Therefore he said that there is no revelation of the level of sovev kol almin there, that is, the
level of Atik.

Mocha Stima’ah is also inner, but it is the inner dimension of Arich Anpin, the second level of Keser, and it is

the Chochmah within Keser. So when the maamar said that sovev kol almin is not revealed in Mocha
Stima’ah, it meant that Atik is not openly revealed there.
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For although the Gevurah of Atik Yomin is clothed in Mocha Stima’ah, this means that the illumina-
tion comes through the level of Gevurah and the contraction of the measuring line (kav
hamiddah); but in the outer dimension of Keser, that is, the Skull (Gulgalta), which is called Keser
within Keser, there is clothed the Chesed of Atik, which is above the level of the measuring line.

An aspect of Atik, its Gevurah (restraint), is clothed within Mocha Stima’ah, but its light comes there through

contraction, the “measuring line” that gives light by measure. In the outer dimension of Keser, the Skull

(Gulgalta) of Arich Anpin, it is the Chesed (kindness) of Atik that is clothed, and that is beyond any measure.
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And this is along the lines of what the above-mentioned Mishnas Chassidim wrote; only that, never-
theless, the revelation is not in an inner way, as in Mocha Stima’ah, but only in an outer way. And
see Etz Chaim, Sha’ar Mochin deTzelem, end of chapter 6: “its outer dimension,” etc., “and this is
the skull,” etc.

This agrees with Mishnas Chassidim; even so, in the outer dimension the revelation is only outward, not in-

ward as in Mocha Stima’ah. The gloss also refers to Etz Chaim, Sha’ar Mochin deTzelem, where the outer di-
mension is identified with the skull.
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And see the Ramaz (Rabbi Moshe Zacuto) on Parshas Emor, folio 88; these are his words: “The mat-
ter is that the Keser of Arich, too, is reckoned as [part] of the world of Ein Sof, as is the way of every
Keser, which is related to what is above it; and the essential [part] of the World of Atzilus (Emana-
tion) begins from Mocha Stima’ah, which is the Chochmah of Arich.” End of quote.)

The gloss ends by quoting the Ramaz (Rabbi Moshe Zacuto) in his notes on the Zohar, Parshas Emor: the

Keser of Arich Anpin still belongs to the world of the Infinite One, as every Keser relates to the level above it.

Atzilus proper begins only with Mocha Stima’ah, the Chochmah of Arich Anpin.

SECTION 3 - 19-13

The horse
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“And the horse that the king rode upon”: this is what is written, “When You ride upon Your horses.”
For our Sages, of blessed memory, said that at night He rides upon His swift cherub and roams
through eighteen thousand worlds.
The maamar turns to the second item in Haman’s words, “the horse that the king rode upon,” and links it to
the prophet’s words to G-d, “When You ride upon Your horses,” which the previous maamar connected with

the giving of the Torah. The Sages said that at night G-d rides upon His swift cherub and roams through

eighteen thousand worlds.
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These are the level of the eighteen blessings of prayer, which are in the aspect of the eighteen ver-
tebrae of the spine, through which the brain of Chochmah is drawn down to the thighs and legs; for
the [spinal] cord reaches down to the sciatic nerve (gid hanasheh), and the sciatic nerve spreads
through the thighs and legs.

These eighteen thousand worlds correspond to the eighteen blessings of the Amidah prayer, which the Sages

paired with the eighteen vertebrae of the spine. Through the spine the head’s wisdom reaches the thighs and

legs, since the spinal cord extends down to the sciatic nerve, which spreads through the legs.
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Therefore whoever bows, bows at “Baruch” (Blessed) in the first blessing; for bowing is the bend-
ing of the head, that is, the drawing down of Chochmah, by his bending his head and his
Chochmabh that is in it.

Because the eighteen blessings draw Chochmah down the spine, one bows at the word “Blessed” in the first
blessing. Bowing bends the head, which holds Chochmah, and bending it draws that wisdom down into the
body.
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Only, the eighteen blessings are in Atzilus, and this is through the souls, whose ascent is by day;

whereas |as for] the angels, their song and their nourishment are specifically at night.

The eighteen blessings of prayer, however, work in Atzilus, through the souls of Israel, whose prayers rise by

day. The angels sing, and receive their nourishment, specifically at night.
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“She rises while it is yet night and gives food to her household”: these are the angels; “and a por-

tion to her maidens”: these are the chambers (heichalos), “the seven maidens fit to be given,” etc.

The verse about the woman of valor, who “rises while it is yet night and gives food to her household, and a
portion to her maidens,” is read as feeding the angels and the heavenly chambers (heichalos) at night. Her
“maidens” are linked with the seven maidens given to Esther in the king’s palace.

11971 0°N129R TIRY CEDR CUINIW "APR 0°N127 0°PRPR 297 05 1°ARR PR a2 qwnl and
L0957 RTIYOW 0199 T 9% MR 2100 ADK 2nR phnnnw

And to them it is drawn in the aspect of eighteen thousand, for “The chariot of G-d is twice ten
thousand, thousands of shinan”: thousands that are not (she’einan) [there], out of the twice ten
thousand. That is, it is divided into eighteen thousand kinds of comprehension, to each one ac-
cording to his measure.

Among the angels the flow divides into eighteen thousand: the verse speaks of “twice ten thousand,” twenty

thousand, and “thousands that are not” takes away two thousand, leaving eighteen thousand. These are
eighteen thousand kinds of comprehension, each angel receiving according to its capacity.

likuteitorah.com/torah-ohr/megillas-esther/2/ 14

10



TORAH OHR + MEGILLAS ESTHER - MAAMAR 2 17”3” 1?57 2182

53737 °BR K17 TR 21D ROX .0TR °N3 11777 K370 2373 122 Ko7 0 Ayawm 7ownt 1Im
¢.79191 "DIR RI7 21701

Now, this drawing down and flow is in the aspect of a cherub (keruv), “like a child” (ke-ravya), that
is, the aspect of a man (adam); only, the face of a man is “a large face,” and the cherub is “a small

face.”

This flow to the angels comes through the cherub (keruv), which the Sages explained as ke-ravya, “like a
child,” so it has a human face. A grown man has “a large face,” and the cherub has “a small face,” the face of
a child.
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The explanation of this: adam (man) is the Name Mah (45), whose spelling-out (milui) is with alefs;
and the alef is [made of] yud, vav, yud,

The word adam (man) has the numerical value 45, the value of the Name Mah, the Name Havayah spelled

out with alefs. The letter alef itself is drawn as an upper yud and a lower yud joined by avav.
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that is, the vav that joins the upper yud with the lower yud, as in “He makes peace in His heights,”
etc.; and this is through the level of self-nullification (bittul) that is drawn to them.

The vav joining the two yuds expresses the joining of higher and lower, as in “He makes peace in His

heights.” This joining comes about through the self-nullification (bittul) drawn down to them.
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Now, a large face means that more is drawn from the level of the intellect (mochin); for this is the
difference between an adult and a minor, since “a man is praised according to his intellect,” as is
known. And the intellect is the level of self-nullification (bittul) drawn to him.
A “large face” receives more from the intellect (mochin): an adult differs from a child in the measure of his
understanding, as the verse says, “a man is praised according to his intellect.” The maamar identifies this

intellect with self-nullification (bittul): as it says later, Chochmah is lowliness, koach mah, “the power of
‘what.””
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Therefore an old man’s mind is settled, because he has more of the quality of self-nullification;
whereas a young man has the boiling of youth, because the quality of self-nullification is not drawn

into him so much.

This is why an old man’s mind is calm and settled: he has more self-nullification. A young man is hot-blood-
ed, because self-nullification has not yet been drawn into him as much.
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This is the matter of a small face, and it is in the aspect of Metatron, who is called “a youth” (na’ar);

and in the aspect of this cherub, the flow is drawn into the eighteen thousand worlds.

A “small face” is this youthful level, the level of the angel Metatron, who is called “a youth” (na’ar). Through
this cherub the flow reaches the eighteen thousand worlds.
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Now it is written, “The chariot of G-d is twice ten thousand,” etc., “the L-rd is among them, [as at]
Sinai, in holiness,” etc. That is to say: just as it is drawn into the level of angels in the eighteen
thousand worlds, so it is also drawn into the level of “Sinai, in holiness,” so that there be a drawing
down of G-dliness into the level of physical action, in the Torah [given] on Mount Sinai.

The verse about G-d’s chariot of thousands continues, “the L-rd is among them, [as at] Sinai, in holiness.”

Just as G-d’s flow reaches the angels in the eighteen thousand worlds, so at Sinai G-dliness was drawn down
into physical action through the Torah.
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This drawing down is in the aspect of horses: sus (horse) in gematria is twice gimmel-samech (63),
which is from the Name Sag (63), which is above the Name Mah (45). For in order to draw light into
physical action, there must be an illumination from very high above, like the analogy of the torch
mentioned above.
This drawing into the physical comes through “horses”: the word sus (horse) equals 126, twice 63, the value
of the Name Sag (Havayah spelled out to total 63), which is higher than the Name Mah. The text writes this
63 as gimmel-samech, Sag’s letters reversed, which spell gas, “coarse,” as the next paragraph takes up. To

bring light down into physical action needs a light from very high above, as only a great torch can light a far
place.
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This is the strength of the horse, to run to a place that the rider cannot reach; and the running of
the horse is greater than the running of a man, which is the level of the cherub that is drawn into
the angels, which does not run as much as the horses.

A horse can carry its rider to places he could not reach himself, and it runs faster than a man. The cherub,
with its human face, is like a man running: it does not run as far or as fast as the horses.

SECTION 4 - 114-15

Haman, the crown and self-sacrifice
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Now, the level of the garment and the horse can come about through the level of Haman. “Hamin
ha-etz” (“from the tree?”): the level of coarseness that was refined into holiness, “of the grandchil-

dren of Haman,” etc.; that is, the elevation of the heart: “And his heart was lifted up,” etc.

The garment and the horse can come about even through “Haman.” The Sages found Haman (j»77) hinted in
G-d’s question to Adam, hamin ha-etz, “Have you eaten from the tree?”, the same letters read hamin; he
stands for coarseness and arrogance, yet once refined this coarseness can enter holiness, as some of
Haman’s descendants studied Torah. Refined, it becomes the holy elevation of the heart, like the king of

whom it says, “his heart was lifted up” in the ways of G-d.
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The explanation: one must direct his eyes downward and his heart upward. “His eyes” are the level
of Chochmah, the level of Moshe, who was humble; for Chochmah is lowliness, koach mah (the
power of “what”).

A person must keep his eyes lowered and his heart raised. The eyes stand for Chochmah, the quality of

Moshe, the humblest of men, for Chochmah is self-effacement: its letters are read as koach mah, “the power
of ‘what [am 1]?°”
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But as for “his heart,” it is written of Yehoshafat, “And his heart was lifted up,” etc. So too the level
of the horse, twice Sag (63), which is a matter of coarseness (gas);

The heart, however, must be raised, as Scripture says of King Yehoshafat that “his heart was lifted up in the
ways of Havayah.” The horse, whose numerical value is twice Sag, shares this quality: the letters of Sag
(samech-gimmel), reversed, spell gas, “coarse.”
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and also the level of the horse, to run, comes from the level of Haman; for descent is for the sake of
ascent, so that there be penitents (baalei teshuvah), and willful sins become like merits, etc.

The horse’s power to run, to carry light far down, also comes from the refined level of Haman. Descent is for
the sake of ascent: the fall makes penitents (baalei teshuvah) possible, and through their teshuvah even will-
ful sins become like merits.
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But the royal crown (keser malchus) is specifically the level of “the crown with which his mother
crowned him,” that is, through “we will do and we will hear,” in the aspect of “we will do” first: the
level of action, which is from the level of the encompassing light (makif), the sovev kol almin,
equally.

The royal crown does not come from this source. It is “the crown with which his mother crowned him,” giv-

en through Israel’s “we will do and we will hear,” and saying “we will do” first is the level of action, which
comes from the light that surrounds all worlds equally.
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And afterwards “we will hear”: the drawing down of the Torah inwardly. This is only in the level of
Israel, “who sanctify Your Name,” who have self-sacrifice (mesirus nefesh).
After “we will do” comes “we will hear,” the drawing of the Torah’s wisdom inward, into understanding. This

belongs only to Israel, whom the prayers call those “who sanctify Your Name,” because they have self-sacri-
fice (mesirus nefesh).
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Therefore it is specifically they who draw down the level of Keser, the six hundred and twenty pil-
lars of light, like a pillar that joins above and below.
Self-sacrifice is why Israel alone draw down Keser, described as six hundred and twenty pillars of light, a pil-

lar joining above and below; the previous maamar explained the number as the 613 mitzvos of the Torah and
the 7 of the Rabbis, and 620 is also the numerical value of keser (1n3).
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On Purim, too, there was this revelation: “And the Jews took upon themselves what they had begun
to do.” “The Jews” specifically, that is, through self-sacrifice, etc., through Mordechai and Esther,
etc. For Mordechai is “mor dror” (free-flowing myrrh), which we translate [into Aramaic| as “mira

dachya” (pure myrrh). Above, in the world of freedom, it is called “mor dror.”

On Purim this was revealed again, when “the Jews took upon themselves” what they had begun at Sinai; the
verse says “the Jews” specifically because in Mordechai and Esther’s time the Jews were ready to give their
lives rather than abandon their faith. The Sages found Mordechai’s name in mor dror, the “free-flowing
myrrh” of the anointing oil, which the Aramaic translation renders mira dachya, “pure myrrh,” a sound
close to “Mordechai.” Above, in the realm called “the world of freedom” (dror means freedom), it is mor
dror.

likuteitorah.com/torah-ohr/megillas-esther/2/ 19

15



TORAH OHR + MEGILLAS ESTHER - MAAMAR 2 17”3” 1?57 2182

SECTION 5 - 116-18

Mordechai and Esther
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And below it is called “mira dachya”: the level of mor (myrrh), which is bitterness and severities
(gevuros), drawn into the realm of the pure and the impure. This is the Torah, which is drawn
down and clothed in this physical world; it is in a state of exile and bitterness in the matters of this
world.

Below, the same quality is called mira dachya: mor (myrrh) is read as mar, “bitter,” the bitterness and sever-

ities (gevuros) drawn into a realm of the pure (dachyan, like dachya) and the impure. This is the Torah as it
comes down into this physical world, where it is in exile and bitterness, clothed in worldly matters.
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Of this our Sages, of blessed memory, said: the Prophets are destined to be nullified, like the nullifi-
cation of the radiance of the sun. For although the radiance shines and has much light, neverthe-
less in its source it is nullified, so that it is not seen or felt at all.
The Sages said that the books of the Prophets will one day be nullified; the previous maamar quotes this
teaching from the Jerusalem Talmud, Megillah, which adds that the Megillah of Esther and the halachos will

not, as this maamar goes on to explain. The Alter Rebbe compares this nullification to the sun’s radiance
within the sun itself: the radiance is bright on its own, but within its source it is not even noticed.
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So too the Prophets, who are from Netzach (victory) and Hod (splendor), will be nullified, so that
they will not be seen and revealed as an added and great superiority, when the Infinite Light (Or
Ein Sof) itself is openly revealed, and “the glory of Havayah will be revealed,” truly, “and all flesh
will see,” etc.

The Prophets draw their prophecy from Netzach and Hod, and in the Time to Come their revelation will no

longer stand out as a special advantage, because the Infinite Light itself will be openly revealed. Then, as the
verse says, “the glory of Havayah will be revealed, and all flesh will see.”
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But the Megillah of Esther is the level of “I will surely hide My face on that day,” that is, the level of
Malchus, which hides itself at the head of [the World of] Beriah (Creation) and becomes the Atik of

Beriah.

The Megillah of Esther is different: it is the level of “I will surely hide (haster astir) My face on that day,” the
words in which the Sages found the name Esther. It stands for Malchus, which conceals itself at the top of the
World of Beriah and becomes its Atik, the hidden source within it. Quoting this passage in Or HaTorah, the
Tzemach Tzedek concludes that Malchus, as the Atik of Beriah, stands higher than Netzach and Hod of
Atzilus, the root of the Prophets.
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And “that day” is the level of Binah (understanding). Therefore the level of Atik is called “I will
surely hide [My face] on that day,” for the revelation of Atik is in Binah.

“That day” refers to Binah, and the revelation of Atik is in Binah. So Atik is called “I will surely hide [My face]
on that day”: a hidden level that shows itself in Binah while remaining concealed.
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That is, the level of “My face” is the level of the Keser of Malchus; for Malchus has nothing of its
own at all, and it receives from ten Kingships (which is why on Rosh HaShanah we say ten [verses
of] Kingship, malchiyos).

“My face” is the Keser of Malchus, its highest point. Malchus has nothing of its own: it receives everything

from above, from ten “Kingships,” the Malchus within each of the ten Sefiros, and this is why ten verses of
Kingship (Malchiyos) are said in the Rosh HaShanah prayers.
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And the Keser [of Malchus] receives from the Malchus within Keser. This is the level of “My face,”
and this is what hides itself at the head of Beriah and becomes Atik.

The highest point of Malchus, its Keser, receives from the Malchus of Keser; this is “My face,” which hides
itself at the top of Beriah and becomes its Atik. Sefer HaMaamarim 5678, which copies these lines, notes that
what hides itself is precisely this “Keser.”
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Therefore, even in the Time to Come, of which it is said, “And he will say on that day: Behold, this is

our G-d,” [meaning] that the level of “that day” will be in the level of “this,” the level of revelation,

Of the Time to Come the prophet foretells, “And he will say on that day: Behold, this is our G-d”: “that day,”
spoken of as hu, the absent “that,” will become zeh, “this,” pointed to openly, the level of revelation.
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nevertheless the level of Esther, which is the level of Atik, is the level of the Hidden of all hidden
ones; for the “hidden ones” are Abba and Imma, and Atik is hidden even in relation to the hidden

ones; and therefore there is no nullification for it.

Even so, Esther remains hidden: she is Atik, “the Hidden of all hidden ones.” Abba and Imma (Chochmah
and Binah) are themselves called “hidden,” and Atik is hidden even compared with them, so Esther’s light is
never nullified. The Rebbe Rashab’s table of corrections marks the word “is” (X°1) before “the Hidden of all

hidden ones” as superfluous.
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So too the halachos, which are the level of Mordechai, “mira dachya.” “And he raised Hadassah,
that is, Esther”: she is the one who elevates the souls in Gan Eden.

The same is true of the halachos, which are Mordechai, mira dachya: they too will never be nullified.

Mordechai raised Hadassah, that is, Esther, and Esther is the power that raises the souls in Gan Eden.
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“Six months with oil of myrrh”: oil is the level of Chochmah; myrrh has a strong scent; and this is

the matter of elevation in the aspect of severities (gevuros), namely, the gevuros of Abba.

Before coming to the king, the maidens were prepared for “six months with oil of myrrh,” which the previ-
ous maamar read as the soul’s entry into Gan Eden. Here the oil is Chochmah, and the myrrh, with its strong
scent, is the soul’s elevation through the severities (gevuros) of Abba.
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“And six months with spices” are the gevuros of Imma. “And with this,” that is, the pillar that joins
above and below, “the maiden comes,” etc.
The next six months were “with spices,” which are the severities (gevuros) of Imma. The verse goes on, “And

with this the maiden comes [to the king],” and “this” is the pillar that joins above and below, by which the
soul rises from one Gan Eden to the next.
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For just as in the lower Gan Eden one must forget the sight of this world, so in the Upper Gan Eden
one must forget the delight of the lower Gan Eden, for there is a matter of another, wondrous de-
light there, which is far higher.

When a soul enters the lower Gan Eden it must forget the sights of this world, and when it rises to the Upper

Gan Eden it must forget even the delight of the lower Gan Eden. Each higher level holds a new and wondrous
delight beyond the one before.
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And all this delight is from the reasons of the Torah: “Let him kiss me with the kisses of his
mouth.” And the intent of the mitzvos is that they should know and grasp the reasons of the hala-
chos and their mysteries,
All this delight comes from the reasons of the Torah, the “kisses of his mouth” for which the verse yearns;
Rashi explains it as Israel’s plea that G-d keep His promise to appear again and reveal the secret of the

Torah’s reasons. The purpose of the mitzvos is that the souls come to know and grasp the reasons of the ha-
lachos and their mysteries.
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and in this they will delight with a wondrous and mighty delight. This is the level of Mordechai,
“mira dachya.” Therefore the halachos, too, are not nullified, like the analogy of the torch men-
tioned above.

In this the souls will take a wondrous, mighty delight, and this is the level of Mordechai, mira dachya.

Therefore the halachos, too, will never be nullified: like the torch whose light reaches far away, they testify to
their very great source.
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What Haman could not give
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However, “Haman took the garment and the horse, and clothed Mordechai,” for the level of the en-
compassing light (makif) is drawn into Haman too, as is known: there are eleven spices of the in-
cense, and the frankincense is the makif, which they call “the G-d of gods.”
Haman ended up dressing Mordechai in the royal garment and leading him on the king’s horse. This is be-
cause the encompassing light (makif) reaches even Haman: as is known, of the eleven spices of the incense,

the frankincense is the makif, the level called “the G-d of gods,” the name by which, the Talmud says, even
the nations call Him.
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Therefore there is drawn into it, too, the level of the supernal garment, the Malchus of the Infinite
One (Ein Sof), and likewise the horse, from the Name Sag. Whereas the Keser (crown), which is a
drawing down from the kav and chut into the inner dimension: Haman has no dominion there,

So the supernal garment, the Malchus of the Infinite One, and the horse from the Name Sag can pass

through Haman. But the crown, drawn from the kav into the inner dimension, is beyond his reach: Haman
has no dominion there.
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and it comes about only through Israel, who “sanctify Your Name,” through “we will do and we will
hear,” the level of self-nullification (bittul) to the Infinite One specifically; and not through coarse-
ness, the level of Haman, even after the refinement, when it will be refined into holiness.
The crown comes only through Israel, “who sanctify Your Name,” through their “we will do and we will
hear,” their self-nullification before the Infinite One. It never comes through the coarseness of Haman, even

once that coarseness is refined into holiness, which is why the verse has Haman give Mordechai the garment

and the horse but not the crown.
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[And see Etz Chaim, Sha’ar 10, chapter 2: “Know that the inner light (Or Pnimi),” etc.; and this is
specifically in the aspect of “through” (al yedei). See there.]
A closing gloss refers the reader to Etz Chaim, Sha’ar 10, chapter 2, to the passage that opens, “Know that

the inner light (Or Pnimi).” It adds that this is specifically “through” (al yedei), that is, by means of some-

thing else; in the last paragraph the maamar said that the crown comes about only “through” Israel.

IN ONE’'S AVODAH

A person needs both lowered eyes and a raised heart: the humility of Chochmah, like Moshe, together with a
holy elevation of the heart, the refined form of Haman’s pride, which drives him forward in serving G-d;
even a descent serves the ascent of teshuvah. Yet the crown, the deepest revelation, is drawn down only by
self-nullification and self-sacrifice, “we will do” before “we will hear.” And the soul’s highest delight is to

know and grasp the reasons of the halachos.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that the mitzvos, rooted in the outer dimension of Keser, have a superiority
over the Torah, which comes from its inner dimension?

2. How does the analogy of the torch explain both why the Infinite Light is revealed only outwardly and why
the halachos will never be nullified?

3. What is the difference between the cherub of the Name Mah and the horses of the Name Sag, and why was
the second needed at Sinai?

4. Inwhatway can the coarseness of Haman serve holiness, and why can it never bring down the crown?

5. Why will the Prophets be nullified in the Time to Come, while the Megillah of Esther and the halachos will
not?
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Another transcript (hanachah) of this explanation is print-
ed there, among the Alter Rebbe’s maamarim of 5572.
KEHOT'S NOTE
LRy 57t pran mmana nmn Ty Ly 27YPN TR SRN2 A0I0 7Y
'Y ,39°Y X3 NPMIN D E°PY MIAAT 0Y 722K K, 70 71K 3w 7K
A8y TR

PARAGRAPH 2

2
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In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar, G-d is addressed: “You are wise, but
not with a known wisdom; You understand, but not with a
known understanding.” The maamar uses the phrase for
the higher Chochmah: wise, yet with a wisdom that cannot
be known.
Tikkunei Zohar 17b:3-4"7-"2:2 1> 9171 *13pN
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Constantinople, 1740 (CC-BY-NC)
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Likkutei Torah on Sh’lach refers to this explanation:
Gulgalta, Keser within Keser and the source of the
mitzvos, is in a sense higher even than Mocha Stima’ah,
the Chochmah within Keser and the source of the Torah,
though only as an outer dimension.
KEHOT'S NOTE
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PARAGRAPH 3
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The note sends the reader to this discourse for a lengthy
discussion of why the inner dimension of Keser is not
counted among the ten Sefiros.
KEHOT'S NOTE
7070 9971 1772 191K IRA
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PARAGRAPH 4

5
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Rabbi Yochanan says that when Rabbi Meir taught, he
would teach a third halachah, a third aggadah and a third
parables. The Alter Rebbe brings this as an example of a
deep wisdom revealed through parables.
Sanhedrin 38b:22273:2 1% 1771710
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud says that no one in Rabbi Meir’s generation
was his equal, and a baraisa there says his real name was
Rabbi Nehorai: he was called Meir because he “illumined
(meir) the eyes of the sages in halachah,” and the name
Nehorai, borne by another sage, is explained the same
way, “he illumined (manhir) the eyes of the sages.” The
maamar brings both names of light to show that Rabbi
Meir’s great wisdom was revealed through parables.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The narrator tells of King Shlomo’s wisdom: “And he
spoke three thousand parables, and his songs were a thou-
sand and five.” Plainly these are the proverbs and songs
he composed; the Alter Rebbe reads the verse as parable
upon parable needed to convey one point of Torah.
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And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav Hamnuna explains the verse: Shlomo said three thou-
sand parables on every single word of the Torah, and a
thousand and five reasons on every word of the Sages. The
maamar builds on this: so deep a wisdom needs parable
upon parable.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to these pages of Or HaTorah on Ki Sisa
for this passage on the garment that clothes Keser and
Mocha Stima’ah.
KEHOT'S NOTE
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10 | The psalm sings of G-d as King, robed in majesty and gird-
ed with might: “Havayah reigns; He has clothed Himself in
majesty; Havayah has clothed Himself, girded Himself
with strength.” The previous maamar identified this gar-
ment with the “royal garment” of Esther 6:8; here it is the
garment that surrounds Keser.

Psalms 93:1°X:3"% 0°%°11n
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The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Beha’aloscha on the
Malchus of the Infinite One, which surrounds the vacated
space as before the tzimtzum.
KEHOT'S NOTE
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PARAGRAPH 7
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT’'S NOTE
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At the start of the second chapter of Sha’ar HaAkudim, Etz
Chaim explains that the light the vessel cannot hold stays
outside it as surrounding light, while the inner light shines
within; each reaches halfway through the vessel’s wall,
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and through these two lights the vessel is illumined and

refined. The maamar’s “polishes the vessel” draws on this.
Sefer Etz Chaim 6:2°2: 0*°n vy
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Sefer Etz Chaim (Public Domain)
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At the end of the gate on the descent of the ten Sefiros
within the circles, Etz Chaim again describes the inner
light passing through half the thickness of the vessel’s wall
from within and the surrounding light through half from
without, so that the vessel receives light from both and is
greatly refined.
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Sha’ar HaKlalim opens with the first point that was em-
anated, which held ten inner lights within its vessel and
ten surrounding lights outside it. The surrounding light is
the greater, it says, because the inner light is contracted
within the vessel.

Sefer Etz Chaim, Shaar HaKlalim 1:1-20°%%57 1yw ,0°n vy
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Sefer Etz Chaim (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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PARAGRAPH 8

17 Haman advises the king: “Let them bring the royal gar-
ment that the king has worn, and the horse that the king
has ridden, and on whose head the royal crown was
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placed.” The two maamarim read the garment, the horse
and the crown as three levels of G-dly light.

Esther 6:8'11:1 1n0R
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DUNIN @127 NI Mo w12 — navnan W

The Tzemach Tzedek asks how this fits: the royal garment,
the Malchus of the Infinite One, surrounds all four worlds
equally and is above the royal crown (Gulgalta and Mocha
Stima’ah), yet the garment can come through Haman and
the crown only through Israel.
KEHOT’'S NOTE
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The note says this is explained at length in Or HaTorah on
Nitzavim: that the Torah, from Mocha Stima’ah, is rooted
in the inner dimension of Keser.
KEHOT'S NOTE
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The note quotes the section the gloss means: “But when
the ten Sefiros are counted by their outer dimension, their
count begins only from Chochmabh, for the outer dimen-
sion of Keser is not of their kind, but is their root.” This is
the second difficulty: here it is the outer dimension of
Keser that stands outside the count.
KEHOT'S NOTE
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The note sends the reader here on the inner dimension of
Keser that is not counted among the ten Sefiros.
KEHOT'S NOTE
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The Tzemach Tzedek notes that the Alter Rebbe relied
more on this chapter of Etz Chaim, which speaks of the
Keser of Atzilus as a whole, than on Sha’ar Mochin deT-
zelem, the source of Mishnas Chassidim, which speaks of
the Keser of Z’eir Anpin.
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FEtz Chaim says that some Kabbalists called Keser Ein Sof
and some counted it among the ten Sefiros, but that it is
intermediate between the Emanator and the emanated,
with something of each, “and these two aspects are called
Atik and Arich Anpin.” The gloss cites it as Sha’ar 41,
chapter 3; in the Sefaria edition it is Sha’ar 42, chapter 1.
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Sefer Etz Chaim (Public Domain)
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The Ramaz’s words that the gloss quotes are also quoted in
Or HaTorah on Nitzavim.
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The note quotes the passage: Keser always joins the higher
with the lower; in its inner dimension it holds the highest
level of the lower, and in its outer dimension it has the val-
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ue of the lowest level of the higher, whereas in the Sefiros
below it the inner and outer dimensions are alike.
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The second of the three honors Haman proposes: “the

horse that the king has ridden.” The maamar reads it as
the riding by which G-dly light is carried down.

Esther 6:8'11:1 1n0R
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19N00K

1°010 2y 297N %5

In his prayer the prophet Chavakuk asks G-d whether His
anger burned against the rivers and the sea, “when You
ride upon Your horses, Your chariots of salvation”: the im-
age is of G-d riding out to save His people. The previous
maamar read it as describing the giving of the Torah.
Habakkuk 3:8°11:°3 pipan
9102 2270 3 ANy WIION K DUIJE2 X 7 M 0T
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Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud asks what the Holy One, blessed be He, does at
night; one answer is that He rides upon His swift cherub
and roams through eighteen thousand worlds. The Alter
Rebbe links these worlds to the eighteen blessings of
prayer.
Avodah Zarah 3b:1337:2°3 17t 172y
2217 (RROR NOY2ORY LR PYR RDOK NPYR 77°2Y RD NZ’?’?N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says these words are cited in the Tzemach
Tzedek’s Biurei HaZohar; see there.

KEHOT'S NOTE
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Rabbi Tanchum in the name of Rabbi Yehoshua ben Levi:
the eighteen blessings correspond to the eighteen verte-
brae of the spine, and one who prays must bow until all
the vertebrae of the spine stand out. The maamar makes
the spine the channel that carries Chochmah down
through the body.

Berakhot 28b:17-181"-1">:2 1”5 N1272
My MY T M 72 XMy 2377 A2 Phm o3 M
TN T332 MK A9 27 7079 "2 12 12772 TIT IRY Do
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R. Hillel, the son of R. Samuel b. Nahmani, said : They cor-
respond to the eighteen times the Divine Name [Havayah] is
mentioned by David in the Psalm "Ascribe unto the L-rd, O
ye sons of might" (Ps.xxix). Rab Joseph said : They corre-
spond to the eighteen times the Divine Name is mentioned
in the Shema'. R. Tanhum said in the name of R. Joshua b.
Levi : They correspond to the eighteen vertebrae in the
spinal column. R. Tanhum also said in the name of R.
Joshuab. Levi ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbah bar Chinena the Elder in the name of Rav: one
who prays bows at “Blessed” and straightens up at the
Name. The maamar explains the bow as drawing

Chochmah down from the head.

Berakhot 12a:24-26172-772:X 27> N1272
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Rabbah b. Hinnana [the Elder] also said in the name of Rab :

When one prays [the Tefillah] and has to bow, he should bow

at the word "Blessed" ; and when returning to the erect posi-

tion, he should do so on mentioning the Divine Name.

Samuel asked : What is Rab's reason ? Because it is written,

"The L-rd raiseth up them that are bowed down" (ibid, cxlvi.
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8). Against this is quoted, "And from before My name he is
afraid" (Mal. ii. 5)!

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Of the woman of valor: “She rises while it is yet night and
gives food to her household, and a portion to her
maidens.” Here the household is the angels and the maid-
ens are the heavenly chambers, nourished at night.

Proverbs 31:15770:x72 "own
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Hegai gave Esther “the seven maidens fit to be given to
her from the king’s house.” The maamar links them with
the chambers that receive the night’s portion.

Esther 2:9'v:2 7noR
“TX) PRIMATIY P20 I? 70N KPR YPYI TWIT 2wm
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And the maiden pleased him, and she obtained kindness of
him; and he speedily gave her her ointments, with her por-
tions, and the seven maidens, who were meet to be given her
out of the king’s house; and he advanced her and her maid-

ens to the best place in the house of the women.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s psalm describes G-d’s descent at Sinai with His
hosts: “The chariot of G-d is twice ten thousand, thou-
sands of shinan; the L-rd is among them, [as at] Sinai, in
holiness.” The plain sense of the rare word shinan is un-
certain (it may refer to troops or to angels); the Talmud
reads it as she’einan, “that are not,” giving eighteen thou-
sand (context: Steinsaltz Tanakh).

Psalms 68:1817>:1”0 0°%°1n
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The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud proves the eighteen thousand worlds from
this verse: “do not read shinan but she’einan,” thousands

likuteitorah.com/torah-ohr/megillas-esther/2/
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that are not. The Alter Rebbe spells out the count: twenty
thousand less two thousand.
Avodah Zarah 3b:1337>:2°3 77t 112y
2997 (RROR NPY2ORY LRRRY 1R (RR°R NPY2°R ?'f’;!}} E\al N:‘?’531
2377 MRV LNINTIY APK WY miinwa vy Y Sp 213 By
MPYTRY IPRY” XPX VINIT” PR 28 VNI *07R 02027 0o
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Sy Y P
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Abahu explains keruv as ke-ravya, “like a child,” for

in Babylon a child is called ravya; asked how the face of a
cherub then differs from the face of a man, the Talmud
answers, “a large face and a small face.” The maamar
builds on this: the cherub has a human face, but a small
one.
Chagigah 13b:7°1:2 2 naan
RO RPN 1IIP 2222 199 K022 NN 2 WK 277K
31127 39 N7 *387 SN2 ,ANYR RPN 7IN? K92 31 MR MK
*39 130 703 239 WA MW 239 WU BTN 39 3w 23
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Bildad says of G-d, “Dominion and fear are with Him; He
makes peace in His heights.” The maamar applies it to the
vav that joins the upper and lower yud of the alef.
Job 25:272:7175 21X
2PiTn2 0IPY Ny iy 70D Pwnn
Dominion and fear are with Him; He maketh peace in His

high places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A man is praised according to his intellect, and the per-
verse of heart will be despised.” The maamar uses it to say
that the difference between an adult and a child is in the
intellect.

Proverbs 12:8°1:27 ">wn
27 MY 227y weR-PP 9otonh
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon ben Akashya says that the minds of the un-
learned grow confused as they age, while the minds of
Torah scholars grow more settled as they age. The maa-
mar explains an old man’s settled mind as greater self-
nullification.

Mishnah Kinnim 3:61:’1 0°3°p miwn
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Rabbi Shmuel bar Nachmani said in the name of Rabbi
Yonasan that the verse “I was a youth, and I have also
grown old” (Psalms 37:25) was spoken by the Prince of the
World, since it cannot be G-d’s words, nor David’s. The
Kehot note gives it as the source for Metatron being called
“ayouth” (na’ar).

Yevamot 16b2 v nna°

Zohar I, 95b2a ¢ x*mt

KEHOT’'S NOTE
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The Idra Rabba describes Mocha Stima’ah, the hidden wis-
dom within the Skull, as “quiet and calm in its place, like
good wine on its lees,” and so speaks of the Elder whose
mind is hidden and whose brain is “hidden and calm.”
The maamar finds this settledness in an old man, in whom
the intellect brings more self-nullification.

Zohar II1, 128b2 ,nop »mt
KEHOT'S NOTE
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The verse that speaks of G-d’s chariot of twenty thousand
goes on, “the L-rd is among them, [as at] Sinai, in
holiness.” The Alter Rebbe reads it as the same flow reach-
ing both the angels and the giving of the Torah at Sinai.

Psalms 68:181”:1”0 0°2°11n
:2TP2 °1°0 0 °17IR INIY "X 0027 DOF7K 207
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d asks Adam, “Have you eaten from the tree of which I
commanded you not to eat?” The Talmud reads the words
hamin ha-etz, “is it from the tree,” as a hint to Haman
(1n1) in the Torah.
Genesis 3:118”°:1 N°wX12
“93K *N93? MY WK YYTIRT AAK DY *D 77 TAT "1 KM
072K 1N
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And He said: ‘Who told thee that thou wast naked? Hast thou
eaten of the tree, whereof I commanded thee that thou
shouldest not eat?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The previous maamar says there that Haman too has a
counterpart in holiness after the refinement, for some of
Haman’s grandchildren studied Torah in public: the
raised heart, “his heart was lifted up in the ways of
Havayah,” together with lowered eyes, the self-nullifica-
tion of Chochmah, as in Moshe.
KEHOT'S NOTE
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The Talmud lists converts and descendants of Israel’s ene-
mies who came to holiness, among them: “Of the grand-
children of Haman, [some] studied Torah in Bnei Brak.”
The maamar brings it to show that Haman’s coarseness,
once refined, can enter holiness.
Gittin 57b:7-81-"1:2 1”1 1°1°)
YT XI0°0 P 133 %33 5p12 %323 AR 1Y 7 Y a2 vam
INR - 02212 IR 17?2700 PY 112 C1an ;077312 nipirn
Y20 MPME DY ART DX OANI” 12027 170 IPR0IRY YRy 7K
"nio31 °n?3?
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Chronicler praises King Yehoshafat: “His heart was
lifted up in the ways of Havayah,” and he removed the
high places from Yehudah. This is the holy form of a
raised heart, the refined counterpart of Haman’s pride.
II Chronicles 17:6":1> 2 0°1°1 °727
STTIN DWRT-NRY NIR2-NK 9P TIYY N 997732 927 Mam
And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out
of Judah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yishmael son of Rabbi Yosi taught in his father’s

name that one who prays must direct his eyes downward
and his heart upward, so that two verses are both fulfilled.
The maamar reads the eyes as humble Chochmah and the
heart as holy elevation.
Yevamot 105b:5°77:2 17p nina®
DX *277X 70793 2K 13227 XYY MR ,72y07 PPY ImK M
PP 10K 7AN°P0Y RN AN 0K AT7217 201 23712 PRYNYS *37
ARy TY I T3 PPEORT XIK WY 72 A7 Wy .ApEn2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Reish Lakish: “Great is teshuvah, for willful sins become
for him like merits”; the Talmud explains that this is
teshuvah out of love. The maamar brings it to show that
the descent is for the sake of the ascent.

Yoma 86b:33:2 172 Xi1°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Go out and see, daughters of Zion, King Shlomo, with the
crown with which his mother crowned him on the day of
his wedding.” The previous maamar read “the day of his
wedding” as the giving of the Torah; here the crown is
drawn by Israel’s acceptance.

Song of Songs 3:11X™:) 0*°wi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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When Moshe read them the book of the covenant at Sinai,
Israel answered, “All that Havayah has spoken we will do
and we will hear,” putting doing before hearing. The maa-
mar reads “we will do” as acceptance rooted in the sur-
rounding light, and “we will hear” as the inward drawing
down of Torah.

Exodus 24:7°1:773 ninw
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And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Megillah tells that “the Jews took upon themselves
what they had begun to do, and what Mordechai had writ-
ten to them”: to keep the days of Purim that they had be-
gun to celebrate. The previous maamar read this as com-
pleting on Purim the acceptance begun at Sinai with “we
will do and we will hear.”

Esther 9:233725:’ 1NOX
:077°9K 22771 ANDTIYR DX NY? 1PA WK DR 0TI 22
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And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe the first of the spices of the anointing oil:
“Take for yourself choice spices, free-flowing myrrh (mor
five hundred [shekels].” The Talmud finds
Mordechai’s name hinted here.

dror),

Exodus 30:23373:"% mnw
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"Take thou also unto thee the chief spices, of flowing myrrh

five hundred shekels, and of sweet cinnamon half so much,

even two hundred and fifty, and of sweet calamus two hun-

dred and fifty,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud asks where Haman, Esther and Mordechai are
hinted in the Torah: Haman in hamin ha-etz, Esther in
haster astir, and Mordechai in mor dror, which the
Aramaic translation renders mira dachya.
Chullin 139b:12-1337>-27:2 0"%p 7210
1M 237771 9°NOR NI 21X (11° ,X2 0727) 1°31 71707 172 9NOKR
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NIR°0ITH °INT XM 0170 QW 5y NIR"0TI *AnT IRR NMIR°0TIN
™Ipn v By
Wikisource Talmud Bavli (CC-BY-SA)
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This passage is quoted there, and the Tzemach Tzedek
adds: “So it is explained that the level of Malchus, when it
becomes Atik to Beriah, has in it a level higher than
Netzach and Hod of Atzilus, the root of the Prophets.”
KEHOT'S NOTE
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The prophet comforts Israel with the promise of redemp-
tion: “And the glory of Havayah will be revealed, and all
flesh will see together, for the mouth of Havayah has spo-
ken.” This is the future open revelation of the Infinite
Light, in which the light of the Prophets will be nullified
like the sun’s radiance.
Isaiah 40:57:n 71°yw°
:727°0°2°23170° 727.3"?; N7 0 TI22 TI'?JN
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe that when Israel turns to other gods, “Iwill
surely hide My face on that day.” The Talmud reads haster
astir as a hint to Esther; the Alter Rebbe makes it the root
of the Megillah’s hidden and enduring light.

Deuteronomy 31:187”:8"% 0°727
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s words to Moshe, “And I will surely hide My face on
that day.” Here “that day” is read as Binah, where Atik is
revealed while still hidden.
Deuteronomy 31:181°:x”% 0°137
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And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the start of the gate on the diminution of the moon, Etz
Chaim says that the “Kingships” of Malchus, which were
within each of the nine Sefiros above it, all descended with
it, so that it “has nothing of its own” and must be raised
for them to return to their places. The maamar draws on
this for Malchus, which receives from ten Kingships.
Sefer Etz Chaim 36:2-3°3-2:"% 0>n vy
3 R W 0703 1w PPN YN N AYY MR ...
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Sefer Etz Chaim (Public Domain)
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The Mishnah rules that no fewer than ten verses of
Kingship (Malchiyos) are said in the Rosh HaShanah
prayers, and the Gemara asks what the ten correspond to.
The maamar finds their root in the ten Kingships from
which Malchus receives.

Rosh Hashanah 32ax 277 mwn wxn
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The note points to the Chassidic discourses of the Siddur
on Malchus hiding itself at the head of Beriah and becom-
ing its Atik.
KEHOT'S NOTE
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The prophet foretells that on the day of redemption Israel
will say, “Behold, this is our G-d; we hoped for Him, and
He will save us.” In the Time to Come the hidden will be-
come “this,” openly revealed.

Isaiah 25:9'v0:71”2 1°yw°
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And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe Rashab marks as superfluous the word X°7
(“is”) before “the level of the Hidden of all hidden ones,”
and cites another version of the passage, printed in Sefer
HaMaamarim 5678, p. 218.
KEHOT'S NOTE
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A gloss there on these words reads: “In the manner of ‘The
hidden things belong to Havayah our G-d’: they are yud-
hei.” The hidden ones are the first two letters of the Name,
Abba and Imma.
KEHOT'S NOTE
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Or HaTorah adds there: “like the Holy of Holies, which is
holy and set apart even from the level of ‘holies,” which are
Chochmah and Binah,” and notes that Esther, which is the
matter of Purim, is in the level of Yom HaKippurim.
KEHOT'S NOTE
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The Megillah introduces Mordechai as foster-father to his
orphaned cousin: “And he raised Hadassah, that is,
Esther, his uncle’s daughter.” Here Mordechai, the hala-
chos, raises Esther, who raises the souls in Gan Eden.
Esther 2:71:’2 71noR
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And he brought up Hadassah, that is, Esther, his uncle’s
daughter; for she had neither father nor mother, and the
maiden was of beautiful form and fair to look on; and when
her father and mother were dead, Mordecai took her for his

own daughter.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Before coming to King Achashverosh, each maiden was
prepared “six months with oil of myrrh and six months
with spices.” The maamar reads these as two stages of the
soul’s elevation, through the gevuros of Abba and of
Imma.

Esther 2:1227>:’2 9noR
NT2 77 NP YRR WAMWIN 170072 Ki3? 9N 91 0 3R
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Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The second half of the maidens’ preparation: “and six
months with spices.” The maamar reads it as the gevuros
of Imma.

Esther 2:1227°:’2 7N0OX
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Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And with this the maiden came to the king”: plainly, after
this preparation. The maamar reads “with this” as the pil-
lar that joins above and below, by which the soul ascends.

Esther 2:1337°:’2 9N0OX
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when then the maiden came unto the king, whatsoever she
desired was given her to go with her out of the house of the
women unto the king’s house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17192 MIPPWIR “1pwS 171N "nRyun
The Song opens with the beloved’s longing: “Let him Kkiss
me with the kisses of his mouth, for your love is better
than wine.” The souls’ delight in the reasons of the Torah
is likened to these kisses.

Song of Songs 1:2°2:°X 0w W
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Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0w W 2 R UUAY

11°2 NIPoWaR S1pws 717N "nyun

Rashi explains the verse as Israel’s song in exile: G-d gave
them His Torah and spoke with them face to face, He has
assured them that He will appear to them again “to explain
to them the secret of its reasons and its hidden mysteries,”
and they plead with Him to keep His word. This is the de-
light in the reasons of the Torah of which the maamar
speaks.
Rashi on Song of Songs 1:3’3°K 0w 17w 2y *"wA
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Like the fragrance of good oils. A good name is referred to
as, “good o0il.” due to their pleasant fragrance. (Sefer
Duda’im) Like the fragrance of good oils. That those
dwelling at the ends of the earth smelled, [i.e.,] those who
heard of Your good reputation when You performed awe-
some deeds in Egypt. [Your name] is like flowing oil. Your
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name is thus called. It is said about you that “you are [like]
oil that is constantly being poured forth so that your fra-
grance goes forth to a distance.” For ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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“And Haman took the garment and the horse, and clothed
Mordechai, and led him on horseback through the city
square.” The verse names the garment and the horse but
not the crown, and the maamar explains why.
Esther 6:11x™:) 1noR
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Then took Haman the apparel and the horse, and arrayed
Mordecai, and caused him to ride through the street of the
city, and proclaimed before him: ‘Thus shall it be done unto
the man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the verse “My Name is great among the nations,” Rav
explains that they call Him “the G-d of gods.” The maamar
uses this to show that the encompassing light is acknowl-
edged even outside holiness.
Menachot 110a:5-61-"11:X >”p minn
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Wikisource Talmud Bavli (CC-BY-SA)
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These words are quoted in Or HaTorah on Shir HaShirim.
KEHOT’'S NOTE
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Israel’s words at Sinai, “we will do and we will hear.” Their
self-nullification is what draws down the crown.

Exodus 24:7°1:772 mnw
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And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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