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“And with This the Maiden Came”

Every ascent of the soul begins with bittul: “with this,” the pillar
of self-nullification between the lower and the upper Gan Eden,
the maiden comes to the king. The soul’s service then moves in
two directions, the ascent of song out of concealment and the
drawing down of joy, the “running and returning” of “in the

evening she would come, and in the morning she would return.”
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THE BIG IDEA

Every ascent of the soul begins with bittul: “with this,” the pillar of self-nullifica-
tion between the lower and the upper Gan Eden, the maiden comes to the king.
The soul’s service then moves in two directions, the ascent of song out of conceal-
ment and the drawing down of joy, the “running and returning” of “in the evening

she would come, and in the morning she would return.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short maamar, the last in Torah Ohr, reads the Megillah’s account of the maidens brought to King
Achashverosh as the ascent of the soul. “With this the maiden came to the king”: “with this” is the pil-
lar that, according to the Zohar, stands between the lower and the upper Gan Eden, through which
souls rise. The pillar is Yesod, which connects giver and receiver, and in its inner meaning it is bittul,
since no ascent is possible without first setting oneself aside to become a vessel. The soul alone lacks
the strength to rise so high, so it needs the angels’ help: Michael, the angel of Chesed, “offers up the
souls of the righteous.” Rabbi Chiya’s chair rose by itself because his bittul was complete, and so
Esther “did not ask for anything except what Hegai would say”: she needed no angels, receiving from
“Hegai,” speech within thought, which moves the angels to sing and flows from the chamber of the
Holy of Holies. Finally, “in the evening she would come” is the ascent of song in the night of conceal-

ment, and “in the morning she would return” is the drawing down of joy: ratzo vashov.

OUTLINE

1 The pillar between the two Gardens 7

“With this” is the pillar between the lower and the upper Gan Eden, by which souls rise. It is Yesod, which
connects giver and receiver, and in its inner meaning bittul, the condition of every ascent.

2 Help from the angels, and rising alone 1

Most souls need Michael, the angel of Chesed, to raise them. Rabbi Chiya’s chair rose by itself, and Esther
asked for nothing but what Hegai would say: complete bittul needs no angels.

3 Hegai: speech within thought L

Hegai is hegyon, speech within thought, which moves the angels to speak and sing, and hogah, what moves
from thought into speech: the flow from the chamber of the Holy of Holies, where the light of Atzilus raises
Malchus.

likuteitorah.com/torah-ohr/megillas-esther/13/ 2



4 Evening and morning

m

Coming in the evening is “Come before Him with song,” the ascent in the concealment of night; returning in

the morning is “Serve Havayah with joy,” the drawing down by day. Together they are ratzo vashov.

KEY CONCEPTS

The pillar between the two Gardens 7Y 13 172w T1¥11
1°9Y 173 13 Innnn

In the Zohar, the pillar in the Garden by which souls rise
from the lower Gan Eden to the upper. The maamar identi-
fies it with Yesod and, in its inner meaning, with bittul.

Self-nullification (bittul) 1°2

Setting aside one’s own sense of self. Every ascent needs it
first, since only what is emptied of itself becomes a vessel
to receive a higher level.

Speech within thought mawnnaw 7127

Words formed in the mind before they are spoken. The
maamar reads Hegai as this level, from which the angels
receive and which moves them to speak and sing.
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The chamber of the Holy of Holies of Beriah 1) 55°0
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The innermost chamber of the World of Beriah, where the
light of Atzilus is drawn in to raise Malchus up. The flow of
“Hegai” comes from there.

Running and returning (ratzo vashov) 2121 X1¥9
Yechezkel’s words for the movement of the living crea-
tures. Here: the ascent of song from below, in the night of
concealment, and the drawing down of joy from above, by
day.
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SECTION 1 - 11

The pillar between the two Gardens

SECTION 2 - 11

Help from the angels, and rising alone

SECTION 3 - 11

Hegai: speech within thought

SECTION 4 - 11

Evening and morning
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“And with this the maiden came,” etc. “With this” means the pillar between the lower Gan Eden
and the upper Gan Eden (see Zohar, Vayakhel 211a; Vayechi 219a), in which and through which the
souls ascend from the lower Gan Eden to the upper Gan Eden.
The maamar opens with Esther 2:13, which describes how each maiden, after a year of preparation, came in
her turn to King Achashverosh: “And with this,” that is, so prepared, “the maiden came to the king.” The
maamar reads “with this” as the pillar that, the Zohar says, stands in the middle of the Garden of Eden, by

which souls rise from the lower Gan Eden to the upper Gan Eden, the two levels of the Garden of Eden in
which souls delight in the G-dliness they grasp.
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And this is the meaning of “came to the king.” (And as for what is written in the Zohar, Pekudei
261a, explaining “with this” as the level of Yesod (foundation), there is no difficulty at all; for in
truth the level of the pillar is the Yesod that is in the Garden, as the Mikdash Melech writes on
Parshas Vayechi, there.
“Came to the king,” then, is the soul’s ascent through that pillar. A parenthesis takes up the Zohar in
Pekudei, which reads “with this” as Yesod (foundation), the Sefirah called tzaddik, “the righteous one,” and

shows there is no contradiction: the pillar is itself the Yesod of the Garden, as the Mikdash Melech, Rabbi
Shalom Buzaglo’s commentary on the Zohar, writes on the passage in Vayechi.
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That is because the level of Yesod is what connects the giver with the receiver. And see what is writ-
ten above on [the verse| “And you shall command,” that the pillar is also called “all” (kol), and this

is the meaning of “from an abundance of all,” etc.; see there.)

Yesod is the Sefirah that connects the giver with the receiver, just as the pillar connects the lower Gan Eden
with the upper. In Torah Ohr, Tetzaveh, on “And you shall command,” the Alter Rebbe explains that “all” in
“for all that is in heaven and on earth,” which the Targum renders “that holds fast to heaven and earth,” is
this pillar, which joins the upper Gan Eden with the lower; and he reads “from an abundance of all” as a call
for joy in the mitzvos greater even than “the abundance of all,” the delights of the World to Come.
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And the meaning of the pillar is the level of self-nullification (bittul): no ascent can take place ex-
cept through self-nullification first, for then there will be a vessel to receive. (And as is explained
on [the passage in] the Zohar, Vayera 112a, on the meaning of “the daughter of the higher
Chochmah (Chochmah Ila’ah),” specifically.)

Next comes the inner meaning of the pillar: bittul, setting aside one’s own sense of self. No one can rise to a
higher level without first letting go of the level he holds, for only what is emptied of itself can become a vessel
to receive more; Torah Ohr, Bereshit, compares this to a seed, which must decay in the ground before it can
sprout, and calls this bittul the pillar between the two Gardens. The parenthesis points to a discussion of the
Zohar’s words “the daughter of the higher Chochmah,” with the stress on Chochmah, which Chassidus iden-
tifies with bittul.
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And this is the meaning of what our Sages, of blessed memory, said: “Michael offers up the souls of

the righteous.”

The Sages’ saying that the angel Michael “offers up the souls of the righteous” on the heavenly altar belongs
here, for an offering is itself an ascent from below to above, as Torah Ohr, Bereshit, says. Tosafot on
Menachos 110a records the saying from the Midrashim, and the Zohar speaks of Michael, “the great priest,”
offering up souls on the altar above. The Tzemach Tzedek’s transcript of the maamar adds that this ascent

raises the soul, a creation brought from nothing into being, to be included in Atzilus.
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That is because the soul itself does not have the strength to ascend so high; therefore it needs help
and assistance from the angels, namely through Michael, the angel of Chesed (kindness). (And in
the Zohar, Vayakhel, there, mention is made of “arranging four faces of an eagle,” etc.; and see
what is written on [the verse] “As an eagle stirs up its nest.”)
The soul cannot rise so high by its own strength, so it needs the angels’ help, specifically that of Michael, the
angel of Chesed (kindness). The parenthesis points to the same Zohar passage in Vayakhel, where on
Sabbaths and festivals “four faces of an eagle” take up the souls worthy to rise and bring them into the pillar;
the printed text reads 7170n, “arranges,” where the Zohar itself has 97n, “sends.” It also points to the discus-

sion of “As an eagle stirs up its nest”; Likkutei Torah’s discourse on that verse (Ha’azinu) explains the ea-
gle’s face in Yechezkel’s chariot as compassion, which lifts the fallen soul ever higher.
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And this is [the meaning of] what our Sages, of blessed memory, said (in Bava Metzia 85): “With all
of them the angels go, etc., except for the chair of Rabbi Chiya, which ascends by itself.” And this is

truly a novel thing, that it does not need help and assistance from the angels.

The Talmud relates that Eliyahu told a sage the sign of Rabbi Chiya’s chair in the Heavenly Academy, the
academy of the sages in heaven: angels go with all the other sages as they ascend and descend, but Rabbi
Chiya’s chair rises and descends by itself. The maamar calls this a true novelty: a soul that rises without the
angels’ help. Likkutei Torah, Re’eh, cites the Chemdas Tzvi, a commentary on the Tikkunei Zohar: Rabbi
Chiya was of the level of Yaakov, so his chair rose by itself, as Tiferes (beauty), Yaakov’s attribute, rises up to
Keser (the Crown); and of Yaakov it is said, “you have striven with G-d and with men,” for he needs no
angels.
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That is because the level of self-nullification was in him to the utmost. And this is also what is writ-
ten of Esther: “She did not ask for anything,” [meaning] that there is no need for assistance from
the angels, “except what Hegai would say.”
Rabbi Chiya needed no help because his bittul was complete, and the same is true of Esther. Each maiden
could take with her whatever she asked for, but when Esther’s turn came she “did not ask for anything except

what Hegai,” the king’s chamberlain, “would say”; the maamar reads this as needing no help from the an-
gels, receiving only from “Hegai,” whose meaning it now explains.
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The meaning of “Hegai”: it is from the term “the meditation (hegyon) of my heart,” which is
speech within thought, and from it the angels receive. For “Hegai” is a transitive verb, which acti-

vates speech: that the angels, the masters of song, should speak and sing.

Hegai was the king’s chamberlain, the keeper of the women, but the maamar hears in his name hegyon,
“meditation,” from the same root, as in “the meditation of my heart,” which the verse sets beside “the words
of my mouth”: speech still within thought, from which the angels receive. It calls Hegai a po’el yotzei, the
grammarians’ “transitive verb,” literally an action that goes out to another: Hegai moves others to speak,
making the angels, “the masters of song,” speak and sing.
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And it is also from the term “when he had been moved from the highway,” meaning that it is drawn

from thought to speech: by way of analogy, as when one thinks how to speak. And it is the flow
drawn down from the chamber of the Holy of Holies.

A second source for the name is hogah in “when he had been moved from the highway” (Il Samuel 20:13),
said of Amasa’s body, which was moved off the road so that the troops would go on: something moved from
one place to another. So Hegai is what passes from thought into speech, as when a person thinks how he will
say something, and it is the flow that comes from the chamber of the Holy of Holies, the innermost chamber
of aworld.
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(And this is the expression “when he had been moved from the highway”: for in the chamber of the
Holy of Holies of the World of Beriah (Creation), the light of the World of Atzilus (Emanation) is
drawn, in order to raise up Malchus (sovereignty), as is written in Pri Etz Chaim regarding the join-
ing of redemption to prayer. And see what is written above in the discourse beginning “Sing and re-
joice,” on the meaning of “and they will sing of Your righteousness,” and on the meaning of what is
written in the Zohar, “song in the evening and joy in the morning.”

The phrase fits because here light moves from one world into the next: the light of Atzilus, the world still one
with G-d, is drawn into the chamber of the Holy of Holies of Beriah, the first world of separate existence, to
raise Malchus up, as the Pri Etz Chaim (the Arizal’s teachings on prayer, recorded by Rabbi Chaim Vital) ex-
plains on the rule that the blessing of redemption must lead directly into the Amidah prayer. Tanya, ch. 52,
explains that the Shechinah, Malchus of Atzilus, called “the word of Havayah” because like speech it reveals
hidden thought, is clothed in this chamber, the Chochmah, Binah and Daas of Beriah, and that through it the
souls and angels of Beriah were created. The parenthesis also refers to the Chanukah discourse “Sing and re-
joice,” earlier in Torah Ohr, on “they will sing of Your righteousness” and on the Zohar’s “song in the
evening and joy in the morning.”
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And this is the meaning of “In the evening she would come,” as it is written, “Come before Him
with song,” that is, elevation from below to above; this belongs to the attribute of night, which is
the hiding and concealment of the Infinite Light (Or Ein Sof), blessed be He, etc., as is written
there.

Esther 2:14 says that each maiden came to the king in the evening and returned in the morning. Her coming
(ba’ah) in the evening is “Come (bo’u) before Him with song,” the same verb, and song belongs to the
evening, as the Zohar says: it is the ascent from below to above, which belongs to night, the concealment of
the Infinite Light. The Chanukah discourse explains that this very concealment stirs the longing to rise, as in
“my soul desires You at night.”
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And the attribute of day is the drawing down of the Infinite Light, blessed be He, from above to be-
low, the level of “Serve Havayah with joy.” And this is “and in the morning she would return”; for
“coming” and “returning” are precisely the level of “running and returning” (ratzo vashov).)
Day is the opposite movement: the Infinite Light drawn down from above to below, “Serve Havayah with
joy”; the Chanukah discourse calls this drawing down, through Torah and mitzvos, the souls’ advantage over
the angels, whose service is only the ascent of song. So the maiden’s coming (ba’ah) and returning (shavah)

are the two movements Yechezkel saw in the living creatures, “running and returning” (ratzo vashov): rising
toward G-d, and returning to draw His light down.

IN ONE’'S AVODAH

Before rising to a higher level, a person must first set aside the self and the level he has, for only then does
he become a vessel to receive more. And service has the two movements the maamar reads in the maiden’s
coming and returning: coming before G-d “with song,” the longing that rises out of the concealment of
night, and serving Him “with joy,” drawing His light down.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that no ascent is possible without bittul first, and how does the pillar between
the two Gardens express this?

2. Most souls rise with Michael’s help, yet Rabbi Chiya’s chair rose by itself. What made the difference, and
how does the maamar find the same quality in Esther?

3. What two roots does the maamar find in the name Hegai, and how do they fit together?

4. How do “in the evening she would come” and “in the morning she would return” correspond to song and
joy, and to ratzo vashov?
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The note gives the transcript of this maamar made by
Rabbi Moshe, the Alter Rebbe’s son, printed in Sefer
HaMaamarim 5563.
KEHOT'S NOTE
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The Megillah describes the year of preparation each maid-
en underwent before her turn with King Achashverosh:
“And with this the maiden came to the king; whatever she
would ask for was given her to come with her from the
house of the women to the king’s house.” In the plain
sense “with this” means so prepared; the maamar reads it
as the pillar by which the soul rises, and “came to the
king” as its ascent. (context: Steinsaltz Tanakh)
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when then the maiden came unto the king, whatsoever she

desired was given her to go with her out of the house of the

women unto the king’s house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There Torah Ohr explains that souls and angels, to rise to a
greater grasp, must first set aside their being and the
grasp they had, and that this is the pillar between the low-
er and the upper Gan Eden: bittul.
KEHOT'S NOTE
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The Zohar follows the soul after death into the lower Gan
Eden; then a herald proclaims, and a pillar of three colors,
called “the dwelling place of Mount Zion” (Isaiah 4:5), is
made ready, by which the soul rises to the gate of Tzedek
(righteousness), where Zion and Jerusalem are. The maa-
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mar cites it with the Vayakhel passage for the pillar be-
tween the two Gardens.

Zohar, Vayechi 21:171-23:182275p:273-X”yp:X”2 °11°1 77117 100

R. Judah said: ‘For seven days the soul goes to and fro from
his house to his grave, and from his grave to his house,
mourning for the body, as it is written: “His flesh shall suffer
pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Yosei opens with “Serve Havayah with joy; come be-
fore Him with song” and teaches that one must serve the
Holy One, blessed be He, morning and evening, with joy
and with song, corresponding to the two daily prayers and
the two daily offerings: “joy in the morning and song in
the evening.” The maamar ties song to the evening’s as-
cent and joy to the morning’s drawing down.
Zohar I, 229b1 ,v37 R”Mt

KEHOT’'S NOTE
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Explaining the opening blessing of the Amidah, the Zohar
reads “And with this the maiden came to the king” as
Malchus, “the maiden,” rising to be crowned above when
she is complete through “the river” that holds her. The
maamar takes this as reading “with this” as Yesod, and
shows that it agrees with the pillar.

Zohar, Pekudei 52:796-8071"nn-1"8wnN:271 1P 7T 100
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G-d tells Moshe: “And you shall command the children of
Israel, that they bring you pure olive oil, crushed, for the
light, to kindle a lamp continually.” The maamar points to
the discourse on this verse earlier in Torah Ohr
(Tetzaveh), where “all” (kol), “that holds fast to heaven and
earth,” is the pillar that joins the two Gardens.
Exodus 27:202:1”2 mnw
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And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Moshe gives the reason for the curses: “Because you did
not serve Havayah your G-d with joy and with gladness of

10
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heart, from an abundance of all.” In the plain sense, “from
an abundance of all” means when you had plenty of every-
thing; the discourse the maamar points to (Torah Ohr,
Tetzaveh) reads it as a joy greater than “the abundance of
all,” the delights of the World to Come, and “all” as the pil-
lar. (context: Steinsaltz Tanakh)

Deuteronomy 28:471"2:11”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates the discussion of this Zohar passage, on
“the daughter of the higher Chochmah,” in the Mitteler
Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
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On Avraham’s words to Avimelech about Sarah, “she is my
sister, the daughter of my father, but not the daughter of
my mother,” the Zohar reads them of the Shechinah: “the
daughter of my father” is the daughter of the higher
Chochmah. The maamar points to the discussion of these
words in support of the need for bittul.

Zohar, Vayera 23:349-354771w-0"nw: 3”3 X171 7711 100
Abraham always called her “sister” because he was attached
to her inseparably. Later he said: “And moreover she is my
sister, the daughter of my father, but not the daughter of my
mother.” Was it really so? In truth he was alluding all the
time to the Shekinah. At first he said, “she is my sister” in
conformity with the admonition, “Say to wisdom, Thou art
my sister.” Then he amplified this by saying “moreover she
is my sister, the daughter of my father”, i.e. the daughter of
Supernal Wisdom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of the altar that the Holy One, blessed be
He, made above “at the first,” on which Michael, the great
priest, stands and offers up offerings of souls; the soul that
rises there is bound up in the bond of life.

Zohar, Lech Lecha 10:78-8477-ny: 72 7,71 100
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The note says that Or HaTorah there gives Tosafot on
Menachot 110a, quoting a Midrash, as a source for
Michael offering up the souls of the righteous, and refers
to several Midrashim.

Zohar I, 24ax ,70 X”m

KEHOT'S NOTE
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The Tzemach Tzedek’s transcript adds here: “And else-
where it is explained that this ascent is that the soul is a
creation, brought from nothing into being, and Michael
offers it up so that it may be included in Atzilus, ‘He and
His life-forces.’”
KEHOT'S NOTE
R™2 IAWINY RO PDYT D RPHAT A0 RUYpN 2U8T YO Nana
S AR XK D99INw 271pn DRI w0 PRI

2OPUTE W TTNINW 20p0 BRI
The Talmud says that Michael, the great prince, stands and
offers an offering on the heavenly altar; Tosafot notes that
the Midrashim differ, some saying he offers the souls of
the righteous and some, lambs of fire. The Kehot note
gives this, by way of Or HaTorah, as the source of the
saying.
Tosafot on Menachot 110a:9: ’X:"v:X *”p minin %y maoin
MW PPIPN MYITA 2P PRY IpmY T AN W PR
1M YR W DOW2D IRIRY N WM oopoTx 5w 1P NINY1 IMRY
73783 TR anPam RIS wRY 1712y 1wy nnnwa 199nKRT
902 97275 AP AR 2w 9OYRIR SRPT 001N WY 11372 Papn
NP ANRZNA R ORI WK
Vilna Edition (Public Domain)

1A 9°Y° WD
In Moshe’s song, G-d’s care for Israel in the wilderness is
likened to an eagle’s: “As an eagle stirs up its nest, hovers
over its young, spreads its wings, takes them, carries them
on its pinions.” The maamar points to the discussion of
this verse beside the Zohar’s “four faces of an eagle”;
Likkutei Torah’s discourse on it (Ha’azinu) reads the eagle
as compassion, which lifts the soul ever higher. (context:
Steinsaltz Tanakh)

Deuteronomy 32:11x>:177 0°717

:iN72K8-5y 1KY 1n0RY 121D WhD? AN YRR i3p 7Y w3
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A sage whom Eliyahu used to visit asked to be shown the
sages as they ascend to the Heavenly Academy; Eliyahu let
him look at all of them except at the chair of Rabbi Chiya,
whose sign was that angels go with all the others as they
ascend and descend, but his chair rises and descends by
itself. The maamar reads this as complete bittul, which
needs no angel’s help.

Bava Metzia 85b:9°v:2 11”5 RY"%n X322

KT AP? M L PRIO 12 RPN 21 %Y CYRUR RPN 1 MW

KOTIXPY PPy 178 N XIDEPT 7023 ITPN °3Y MIT 12w

PP TRRT P MR 2R KD APY WK LKIID THRRTD TNT

MPID2 2% MWK PP RNPORY PR 73 11 7P MK ANy

X1 .7p3 P2N0N K27 K71 2377 RPN 127 A2 *21200K Iy
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There Likkutei Torah brings the Chemdas Tzvi on the
Tikkunei Zohar: Rabbi Chiya is the level of Yaakov, so his
chair rose by itself, as Tiferes rises up to Keser; and of
Yaakov it is said, “you have striven with G-d and with
men,” needing no angels.
KEHOT'S NOTE
L7,100R9 ﬂ”w’? hhhal

DIORDRR YIP01 YD — wnanT

In the Tzemach Tzedek’s transcript the words “and by it-
self it enters, etc.” are added here.
KEHOT'S NOTE
715 97y mwnim”? :A011 R”YPN N”H02 XX P73 NNana

937 nwpa N®

Each maiden could take with her whatever she asked for
(2:13), but when Esther’s turn came to go to the king, “she
did not ask for anything except what Hegai, the king’s
chamberlain, the keeper of the women, would say”: she
took only the advice of the one in charge of the women.
The maamar reads her asking for nothing as needing no
help from the angels, and “Hegai” as speech within
thought, from which the angels receive.
Steinsaltz Tanakh)

(context:

Esther 2:157"1:’2 9nN0OR
-5X 127 nN2% 97nR% WK *97n 7T 2Pm7aRTN2 INOKRTIA YOI
TRY TR0 3T M WWRNK X 3 137 1¥P3 K7 Tonn
:P¥7722 °2Y2 10 DRI IADK 1M 0w
Now when the turn of Esther, the daughter of Abihail the un-
cle of Mordecai, who had taken her for his daughter, was
come to go in unto the king, she required nothing but what
Hegai the king’s chamberlain, the keeper of the women, ap-
pointed. And Esther obtained favour in the sight of all them
that looked upon her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DYORDNAMN Y190 TN PRY

The 5571 text goes only this far.
KEHOT'S NOTE
LR”122 W13 710 ¥1°0 ¥”RW :01°011 QWY .KR”Ypn 127n02 7Y

a2 1A bR

David closes the psalm with a prayer: “May the words of
my mouth and the meditation of my heart be acceptable
before You, Havayah, my Rock and my Redeemer.” The
meditation of the heart is the unspoken counterpart of the
words of the mouth; the maamar takes hegyon as speech
within thought and hears in it the name Hegai, from the
same root. (context: Steinsaltz Tanakh)

Psalms 19:157v:0™ 0°»°1n
PRI TR N 7307 227 1903 BIRR 1
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Let the words of my mouth and the meditation of my heart
be acceptable before Thee, O L-RD, my Rock, and my
Redeemer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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~Pwnobya
The Mishnah rules that a horse may go out on Shabbos
with its neck-chain (shir), and “all that wear a chain go out
with the chain and are led by the chain.” Torah Ohr,
Bereshit (7c), reads shir as “song”: “the masters of song”
go out of their former grasp and are drawn upward
through song; here they are the angels, whom Hegai
moves to sing.

Mishnah Shabbat 5:1°X:’11 naw nwn
003 TRRI1 708K 237 KYP .RE AKX M1 ARIP 7902 M2
TEI DR YD CP¥2 P2 ,TWI 00 XImID3 0T
TIP3 TR0 TRy T W3 07Dwna)
Wherewith may [a man let] an animal go out? and wherewith
may [he] not [let] it go out? The camel [he] may [let] go out
with its halter, the she camel with a nose-ring; the Lybian
ass with bridle and bit; the horse with its collar; all [animals]
that wear a collar may go out therewith, and be led thereby;
[in case it, the collar, becomes unclean] it must be rinsed,
and dipped in its place [without taking it off.]

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

7200 1 AT RS

After Yoav killed Amasa, his body lay in the middle of the
highway and the troops stopped beside it, until it was
moved into the field: “When he had been moved from the
highway, every man passed on after Yoav to pursue Sheva
son of Bichri.” The maamar takes hogah, “moved,” as
movement from one place to another, from thought to
speech, a second source for the name Hegai. (context:
Steinsaltz Tanakh)

11 Samuel 20:1337:5 3 PR0w

"12 Y3 IR ATI? WP AN WORTPD 72y ORI NI K2
723

When he was removed out of the highway, all the people

went on after Joab, to pursue after Sheba the son of Bichri.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that this passage, from “The meaning of
Hegai” to “the chamber of the Holy of Holies,” is quoted in
Or HaTorah on Nach.
KEHOT'S NOTE
.R°Y 77070 Oy 0 77T w0y TN Y 2 72 9”1 0”MIR2 RN
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Zohar, Pekudei 51:743-52:754-3"nwn:R"1 “Tpo
T71Wn:2"1

P"p D% NownIn

Tanya explains that in the First Temple the Shechinah,
Malchus of Atzilus, rested in the Holy of Holies, clothed in
the Ten Commandments, with a revelation greater than in
the chambers of the Holy of Holies of the higher worlds; in
the Second Temple it rested through the chain of worlds,
Malchus of Atzilus clothed in Malchus of Beriah, and so on
down to the Holy of Holies of Asiyah.

KEHOT’'S NOTE

.21 P78 R°IN AR7

ARM2T PP D512

Sefer HaMaamarim 5703 notes on these words that the
chamber of the Holy of Holies of Beriah is the Chochmah,
Binah and Daas of the World of Beriah, in which Malchus
of Atzilus is clothed, as Tanya, ch. 52, writes; and that it is
the intermediary between Atzilus and Beriah, where they
join, as the Zohar says (2:258b).

KEHOT'S NOTE

o7 7an R ARMI2T PUIp P37 Y 1U¥n 40 Y APwn »”Rnoa
55771 21 P2 $7111°27 WD PIRT PR N2 Nwahnn 191Naw IR"MAn
»Mannn O Ow WX AR™M2P MR 172 YRIANT RITOIRMAT PR
DOWIIT NPMINDY .2 ,10 DY OART WY T27¥0 M7I7T 27MR KT

.107°2°Y ANOR nhanb

AN"37 PP Yovha

The Zohar calls the seventh, innermost chamber the
chamber of the Holy of Holies: a hidden place where the
channels from above enter, so that everything is joined as
one. The Kehot note, quoting Sefer HaMaamarim 5703,
cites it for the chamber of the Holy of Holies of Beriah as
the place where Atzilus and Beriah join.

Aalnity B lole]

SARWYY %37 7772

The Chanukah discourse “Sing and rejoice” begins its ex-
planation with “Serve Havayah with joy, come before Him
with song” and the Zohar’s “joy in the morning and song
in the evening.” It explains that the angels’ service is
song, the revelation of their great longing to cleave to G-d
and be absorbed in the Infinite Light, a movement from
below to above, and reads “they will sing of Your right-
eousness” as song that grasps the Infinite Light only
through Malchus, “Your righteousness.”

KEHOT’'S NOTE

K LID YR

SR 07

Through Zechariah, G-d calls to Zion: “Sing and rejoice,
daughter of Zion, for behold, I come, and I will dwell in
your midst, says Havayah.” It opens the haftarah of
Shabbos Chanukah and the Torah Ohr discourse to which
the maamar refers.

Zechariah 2:1477°2 1770t

ORI 72902 °NI2WY RI™117 22 118N IR 01
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11197 NPT

In David’s psalm of praise, those who praise G-d from
generation to generation “will utter the remembrance of
Your great goodness, and they will sing of Your right-
eousness.” The Chanukah discourse reads this song as the
angels’ longing, which grasps the Infinite Light only
Malchus.

through “Your (context:

Steinsaltz Tanakh)

righteousness,”

Psalms 145:7°t:1”np 0°2°nn

237 ANRTR WA ANV N

They shall utter the fame of Thy great goodness, And shall
sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N9DX2 AnRwI NWn92 K119

The same discourse asks what “morning” and “evening,”
“joy” and “song” are.

KEHOT’'S NOTE

XLt YR

N2 N°7 2992

Each maiden spent the night with the king: “In the
evening she would come, and in the morning she would
return to the second house of the women,” in the charge of
the keeper of the concubines. The maamar reads her com-
ing in the evening as the ascent of song, and her returning
in the morning as the drawing down that belongs to day;
together, coming and returning (ba’ah, shavah) are “run-
ning and returning” (ratzo vashov).

Esther 2:1477°:’2 1NOX
LYY 770K 1Y DOWIT N°2TOR naw KR P21 A2 RUT 27y3
M2 YRNON °2 TPRITRR TIY XIaNKY 0owi2Ra Y Tond 019

:0W2 RPN 778

In the evening she went, and on the morrow she returned
into the second house of the women, to the custody of
Shaashgaz, the king’s chamberlain, who kept the concu-
bines; she came in unto the king no more, except the king
delighted in her, and she were called by name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71172 1109 IN2

A psalm of thanksgiving calls on all the earth: “Serve
Havayah with joy; come before Him with song.” Coming
“with song” is the ascent from below to above, which be-
longs to night; serving “with joy” is the drawing down of
the Infinite Light from above to below, which belongs to
day. The maamar hears the maiden’s coming (ba’ah) in
“come (bo’u) before Him.”

Psalms 100:2°2:’p 0°%°1n

{13373 357 N3 7R3 0K 172y

Serve the L-RD with gladness; come before His presence
with singing.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar describes a pillar standing in the middle of the
Garden, surrounded by cloud, smoke and brightness, by
which the souls rise through an opening in the firmament
to the higher Garden; on Sabbaths, seasons and festivals
four faces of an eagle are sent, and the souls worthy to
rise, who alone hear their call, are taken up by them into
the pillar. The maamar identifies this pillar with “with
this,” and points to the eagle’s faces as the angels’ help in
the soul’s ascent.

Zohar, Vayakhel 24:316-325770w-1"0w:7" '7|'I|7’1 L, 980

The celestial river brings forth the souls who fly off into the
Garden; the lower river in the terrestrial Garden, on the oth-
er hand, builds up the souls and makes them fit and able to
enjoy those radiances, and so to mount up to the celestial
Paradise through the central opening of the firmament and
by the pillar that stands in the centre of the Lower Paradise.
That pillar is enveloped in cloud and smoke and bright
flashes, the cloud and smoke encircling it from the outside
in order to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

291 XI1X9

In Yechezkel’s vision of the Divine chariot: “And the living
creatures ran and returned, like the appearance of a flash
of lightning.” The maamar names the soul’s two move-
ments with Yechezkel’s words: the maiden’s coming
(ba’ah) is the running (ratzo), and her returning (shavah)
the returning (shov).

Ezekiel 1:1477:X% 5xpi°
:P120 RN 23 Ri¥Y N Om

And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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