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A Person Is Obligated to
Become Intoxicated on Purim

On Purim the Jews’ self-sacrifice, an arousal from below that
began with themselves in a time of hiddenness, reached G-d’s
very Essence, above the chain of descent and above every Name.
So Purim completed the acceptance of the Torah begun at Sinai,
and its joy goes beyond reason, “until he does not know”; yet that
great light stays clothed in nature, which is why work is not

forbidden and no Name of G-d appears in the Megillah.
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THE BIG IDEA

On Purim the Jews’ self-sacrifice, an arousal from below that began with them-
selves in a time of hiddenness, reached G-d’s very Essence, above the chain of de-
scent and above every Name. So Purim completed the acceptance of the Torah be-
gun at Sinai, and its joy goes beyond reason, “until he does not know”; yet that
great light stays clothed in nature, which is why work is not forbidden and no Name

of G-d appears in the Megillah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the joy of Purim, which goes beyond reason, exceeds that of the holier festivals,
and why the acceptance of the Torah at Sinai counts as compelled. It explains the Torah as “the parable
of the Primordial One”: as a parable is the only way to its lesson, the Torah is the way to grasp G-d’s es-
sence, beyond memalei and sovev. Each soul needs as much of the parable as its root requires, which
is why learning must be “in hand” in Gan Eden and why one who could study and does not is “cut off.”
Receiving the Torah requires bittul. At Sinai it was awakened by love from above, the mountain held
“like a tub”; under Haman the Jews gave their lives on their own, from a love above reason that reach-
es G-d’s essence. A bittul begun from below draws a higher light, as “the woman’s seed first bears a
male,” so Purim’s joy is above Daas. But that light is clothed in nature, like the Purim miracle itself; so
work is permitted, Mordechai’s ban was not accepted, and the Megillah, whose light is above the

Names, mentions none.
OUTLINE

1 Why Purim’s joy is greater, and why Sinai was “compelled” 1
Purim’s joy exceeds that of the festivals, which are holier and forbid work; and the Talmud calls the accep-

tance at Sinai compelled and the acceptance in Achashverosh’s days willing. Both questions need explaining.

2 Questions on the Torah and its study 12-3

What is the Giving of the Torah; why must souls in Gan Eden have their learning “in hand”; and why is one
who could study and does not judged as “cut off,” when a chapter morning and evening suffices?

3 The Torah, parable of the Primordial One 14-10

The Primordial One is G-d’s essence, beyond memalei and sovev. The Torah, from Chochmah in which the
Infinite Light is clothed, is its parable; every level of comprehension is a parable for the one above, with-
out end; the light it reveals is from Atik, the inner dimension of Keser.
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The answers on Torah study

Without the whole parable the lesson cannot be grasped, so learning must be “in hand.” The deeper the
wisdom, the more parables it needs; each soul needs the measure its root requires, and one who could
study more and does not lacks part of his parable.

Sinai: bittul awakened from above

Revelation requires bittul, “we will do” before “we will hear.” Still immature at the Exodus, Israel was
brought to it by love revealed from above, the mountain held over them like a tub (like the chuppah be-
fore kiddushin); on Purim the self-sacrifice came from themselves.

Yehudi, Mordechai and the pure myrrh

All Jews are Yehudim for their acknowledgment and bittul, and Mordechai, mor deror, is its source.
Musk, made from an animal’s blood, illustrates transforming animal desire, and the dispute over eating
it parallels two levels of teshuvah.

Haman’s arrogance and the Jews’ self-sacrifice

Haman, heir of Amalek, embodies arrogance, the root of all evil traits, and sought to destroy the Jews for
their bittul. Every Jew, even the lowest, can give his life rather than be separated from G-d.

Self-sacrifice reaches the Essence

The Torah gives a reason for love, “He is your life,” which concerns only the radiance that gives life to the
worlds; self-sacrifice has no reason because it comes from the Essence, which is above that radiance.
This bittul is what Purim completed of Sinai.

Why Purim completes Sinai

1M11-13

1M4-15

16-18

119-20

121-23

124

A bittul begun from below draws a higher light than one awakened from above, as “the woman'’s seed first

bears a male”; Mah and Ban, Moshe and Eliyahu, Moshe and Aharon illustrate the difference.

The joy beyond knowing

Festival joy draws a measured light through the chain of descent and stays within Daas. Purim’s joy
comes from the Essence, before which cursed and blessed are alike, so it reaches “until he does not
know.”

Why work is permitted on Purim

Rest from work is an ascent of levels and belongs to the chain of descent. Purim’s light is higher, but in
exile it is clothed in nature, like hidden miracles and the holiness of the tallis; Mordechai wanted it re-
vealed like Yom Kippur’s, but the people could not accept the ban.

No Name in the Megillah

Like the bridegroom who lodges in a tannery for his bride, G-d’s love descends into the garment of na-
ture, so no Name appears. The Megillah’s light is above the Names, which is why it will not be nullified,
and reading it draws that light down.
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KEY CONCEPTS

The parable of the Primordial One (mashal
hakadmoni) °1n7p7 Swn

A name for the Torah: as a parable is the only path to the
idea it illustrates, the Torah is the path by which the soul
grasps G-d’s essence, the Primordial One.

The Primordial One of the world (kadmono shel
olam) 071y Sw 1nTp

G-d’s being and essence, which is not in the category of
worlds at all, above both the light that fills all worlds and
the light that encompasses them.

Self-nullification (bittul) "2

Setting aside one’s own will and sense of self before G-d,
as in “we will do” before “we will hear”; only where there is
bittul can the Infinite Light be revealed.

likuteitorah.com/torah-ohr/megillas-esther/12/

Self-sacrifice (mesirus nefesh) w21 n17°on

The readiness to give up life rather than be separated from
G-d’s unity. It comes from a love above reason and reach-
es His essence, beyond the light that gives life to the
worlds.

Arousal from below and from above /Xnn%7 XMIyNK
RP>Y27 RMIYNR

Initiative that begins with the person and draws a response
from above, as on Purim, as against initiative from above
that awakens a response below, as at Sinai.

Mah and Ban 1721 17n

Two Names of G-d in Kabbalah: Mah (“what?”) stands for
true bittul, Ban for descent and a lesser bittul; the maamar
uses them for “bearing a male” and “bearing a female.”

Clothing (hislabshus) nwaonn

A light revealed not openly but within a garment, as the
Purim miracle was clothed in nature; the higher the light,
the lower the place in which it is clothed.
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SECTION 1 - 11
Why Purim’s joy is greater, and
why Sinai was “compelled”
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“A person is obligated to become intoxicated on Purim until he does not know [the difference] be-
tween ‘Cursed is Haman’ and ‘Blessed is Mordechai.”” Now we need to understand why the joy of

Purim is so much greater than the joy of Yom Tov

The maamar opens with Rava’s ruling in the Talmud that on Purim one must drink until one can no longer
tell “Cursed is Haman” from “Blessed is Mordechai.” It asks why the joy of Purim should be so much greater

than the joy of the Torah’s own festivals.
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(for on [the festivals] we are obligated to rejoice by Torah law, and even so one certainly should not
become intoxicated to such an extent, as the Rambam writes concerning the joy of Yom Tov, “one
should not be drawn after wine,” etc.), on which miracles were done for our fathers, such as on
Pesach the Splitting of the Sea of Reeds, and on Shavuos the Giving of the Torah, etc.

On the festivals the Torah itself commands joy, yet the Rambam rules that even then a person must not be

drawn after wine; so Purim’s unbounded joy needs explaining. The festivals, too, recall great miracles, such

as the Splitting of the Sea on Pesach and the Giving of the Torah on Shavuos.
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And in stature, surely the festivals are holier, for on them the doing of work is forbidden, which is

not so on Purim, for “Mordechai decreed, but they did not accept it upon themselves.”

A second difficulty: in holiness the festivals rank above Purim, since work is forbidden on them. On Purim
work is permitted: Mordechai decreed against it, but, as the Talmud relates, the people did not accept that

prohibition upon themselves.
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This will be understood by first explaining the matter of “And the Jews accepted what they had be-
gun to do.” For the meaning of “they had begun” is [what they began] at the time of the Giving of
the Torah.

To answer, the maamar first explains the verse “And the Jews accepted what they had begun to do.” “What

they had begun” is the Giving of the Torah at Sinai, so that on Purim the Jews completed an acceptance that
began there.
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As our Sages, of blessed memory, said on the verse “The Jews confirmed and accepted”: “They
confirmed what they had already accepted.” For at the time of the Giving of the Torah, “He held the
mountain over them like a tub,” etc.

The Talmud reads “The Jews confirmed and accepted” as “they confirmed what they had already accepted.”

The background is the Talmud’s teaching that at Sinai G-d held the mountain over the people like an over-
turned tub, so that their first acceptance of the Torah came under pressure.
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“And from here [comes]| a great protest of duress (moda’a rabba) against the Torah,” except that
“they accepted it again in the days of Achashverosh,” etc. Now we need to understand why His
holding the mountain over them, etc., is considered more of a compulsion than the episode of

Achashverosh.

Because the Torah was first accepted under such compulsion, the Talmud says this gives “a great protest of
duress” (moda’a rabba), a legal ground to claim the commitment did not bind; but in the days of
Achashverosh the Jews accepted it again of their own will. The maamar asks why Sinai counts as more of a
compulsion than the days of Achashverosh; as the transcript in Sefer HaMaamarim 5571 puts it, those days

seem the greater compulsion, since Haman sought to destroy all the Jews.
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SECTION 2 - 112-3

Questions on the Torah and its study
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Now first we need to understand what the matter of the Giving of the Torah is. And also what our
Sages, of blessed memory, said: “Fortunate is he who comes here with his learning in his hand.”
Surely in Gan Eden [the souls] delight in the revelation of the Infinite Light (Or Ein Sof), blessed be
He. So what bearing does it have on this that one should specifically [come] with his learning in his
hand, which consists of laws that have been clothed in physical matters?
Two further questions: what is the inner meaning of the Giving of the Torah, and why do the Sages praise one
who arrives in the World to Come “with his learning in his hand”? In Gan Eden, the spiritual Garden of Eden

where souls receive their reward, they already delight in the revelation of G-d’s infinite light; so why should

it matter there that a person brings the laws of the Torah, which deal with physical things?
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And also what our Sages, of blessed memory, said: that whoever is able to occupy himself with
Torah and does not occupy himself, of him it is said, “For he has scorned the word of Havayah ...
the soul shall surely be cut off.”

A third question concerns the Sages’ teaching that one who is able to study Torah and does not is included in

the verse “For he has scorned the word of Havayah ... the soul shall surely be cut off.” Being “cut off” (kareis)
is among the gravest penalties the Torah names.
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At first glance this is puzzling. Since one who is not able to occupy himself with Torah so much ful-
fills his obligation with one chapter in the morning and one chapter in the evening, then why
should the sin of one who is able to occupy himself and does not occupy himself be so great as to
say of him, “shall surely be cut off,” etc.?

The difficulty: the Talmud teaches that one chapter in the morning and one in the evening fulfills the duty of

Torah study, and this is enough for one who cannot study more. Why then is the one who has more time but
does not use it judged so severely, as one who scorns G-d’s word?
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But the matter is this: the Torah is called “the parable of the Primordial One,” as it is written, “As
the parable of the Primordial One says: From the wicked comes forth wickedness.”
The answer begins here: the Torah is called “the parable of the Primordial One,” from David’s words to
Shaul, “As the parable of the Primordial One says: From the wicked comes forth wickedness.” A parable is

the means by which a deeper idea is grasped, and the maamar will show that the Torah is such a means for
grasping G-d Himself.

SECTION 3 - 14-10

The Torah, parable of the Primordial One
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And this is what is written, “But G-d caused it to come into his hand.” And so too King Shlomo,
peace be upon him, said, “To understand a parable and an epigram,” etc. And the matter is that the
meaning of “the Primordial One” is the Primordial One of the world (kadmono shel olam), which is
the Infinite Light (Or Ein Sof), blessed be He, itself.

The proverb “From the wicked comes forth wickedness” is tied to the Torah’s verse about an accidental
killing, “But G-d caused it to come into his hand,” and King Shlomo too speaks of understanding “a parable
and an epigram.” The maamar now defines its term: “the Primordial One” means kadmono shel olam, the
One who precedes the world, the Infinite Light itself.
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For the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all
worlds (memalei kol almin) is what is drawn forth from Him, may He be blessed, as a radiance, to
be life-force (chayus) for the worlds.

The light that “fills all worlds” (memalei) and the light that “encompasses all worlds” (sovev) are not G-d’s es-

sence but a radiance drawn from Him to give life to the worlds. The first enters each world according to its
capacity; the second is too great to enter and affects the worlds from beyond.

likuteitorah.com/torah-ohr/megillas-esther/12/ 8
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If so, this level is related to the worlds. For the level of the encompassing light (sovev), too, is a level
that relates to the worlds, since it is what gives life to the worlds, only that it is the level of a sur-
rounding light (Or Makif); and the light that fills all worlds (memalei kol almin) is the level of an in-
ner light (Or Pnimi).

Both of these lights relate to the worlds. Sovev also gives the worlds life, but as a surrounding light (Or Makif)
that affects them from outside, while memalei is an inner light (Or Pnimi) that enters them.
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But His being and essence, may He be blessed, is not within the category of worlds at all, and it is
not fitting to say of Him [that He is] sovev kol almin, etc. Therefore He is called the Primordial One
of the world.
G-d’s own being and essence, however, is not in the category of worlds at all; it is not even correct to call
Him “the One who encompasses all worlds.” That is why He is called the Primordial One of the world: He pre-
cedes and transcends any relation to it. The Tzemach Tzedek’s transcript adds that kedem, “primordial,” is

not a “beginning,” which has a middle and an end, as Chochmah is the “beginning” of the chain of descent;
kedem means that He is alone, preceding all.
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And the Torah, which is called “the parable of the Primordial One”: that is, the Torah is a parable
for the level of the Primordial One of the world. Just as through the parable the thing it illustrates is
grasped, so through having his learning in his hand a person will merit a revelation from the level
of the radiance and light of the Infinite One (Ein Sof), blessed be He: that which is above the level of
sovev kol almin and memalei kol almin,

Just as a parable is the way to grasp the idea it illustrates, so the Torah is the way to grasp the Primordial

One. Through having one’s learning “in one’s hand,” a soul merits a revelation of G-d’s radiance from a lev-

el above both sovev and memalei.
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and is not within the category of worlds at all. For in the comprehension of Torah there are many
levels without end, one ascent above another. For example, the nature of the comprehensions in
the lower Gan Eden bears no comparison to the nature of the comprehension that is attained in the
higher Gan Eden.

That higher light is beyond the category of worlds. Torah comprehension itself has endless levels, each be-
yond the last: what souls grasp in the lower Gan Eden cannot even be compared with what is grasped in the
higher Gan Eden, the two realms of the World to Come where souls delight in understanding G-dliness, the

higher far above the lower.
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Therefore the comprehensions in the lower Gan Eden, relative to the comprehension in the higher

Gan Eden, are only like the relation of a parable to the thing it illustrates.

So the lower comprehension stands to the higher one as a parable stands to the idea it illustrates.
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In the same way there are levels without end even above the higher Gan Eden, as it is said, “And
holy ones praise You every day, selah.”

The ascent goes on without end, even above the higher Gan Eden. The maamar finds this in the words of the
Amidah, “holy ones praise You every day, selah”; the versions of this maamar in Sefer HaMaamarim 5571
and Or HaTorah explain the “holy ones” as the souls in Gan Eden, which have no bodies.
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And as is written in Likkutei HaShas of the Arizal, of blessed memory, on the saying of our Sages, of
blessed memory: “The righteous have no rest, neither in this world nor in the World to Come, as it
is said, ‘They go from strength to strength.’”

The Arizal’s Likkutei HaShas comments on the Talmud’s closing teaching that the righteous have no rest in

this world or in the World to Come, for “they go from strength to strength.” Even in the World to Come the
soul keeps rising from one level to the next.

likuteitorah.com/torah-ohr/megillas-esther/12/ 10
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And every comprehension, relative to what is above it, is called a parable. And this is what is writ-
ten of Shlomo, “And he spoke three thousand parables”: that is, on every matter of the words of
Torah.
Every level of comprehension, compared with the level above it, is only a parable. So the Sages read “he
spoke three thousand parables” of Shlomo as three thousand parables on every single matter of Torah. The

Tzemach Tzedek’s transcript adds that a parable has the likeness of the thing it illustrates, only in a coarser
form, and so each comprehension is the same matter as the one above it, in a more physical way.
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That is to say: this matter is grasped in the lower Gan Eden in this way, and in the higher Gan Eden
this very matter is in a more spiritual and more exalted form, until the first level is only like a mere

parable for this level.

For example, a matter of Torah is understood one way in the lower Gan Eden, while in the higher Gan Eden
the very same matter is grasped in a far more spiritual and exalted form, so that the first understanding is no
more than a parable for the second.
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And in this way he grasped three thousand levels in every matter of the words of Torah. And in
truth it is said, “they praise You, selah,” without end, etc. And this is “And His understanding is be-

yond number.”

Shlomo grasped three thousand such levels in every matter of Torah. Yet in truth the levels have no end, as
“selah” in “they praise You, selah” implies (the Sages teach, Eruvin 54a, that selah means without interrup-
tion), and as the verse says of G-d, “His understanding is beyond number.”

17yn RE° 9731 PR PN MAwIN N2 935 WAy Ipn RO *Npal anann KNUIR "Im
R

Now, “the Torah comes forth from Chochmah (wisdom),” and it is the source and root of all the lev-

els of comprehension mentioned above, as it is written, “And a river goes forth from Eden,” etc.

The Zohar teaches that the Torah “comes forth from Chochmah,” G-d’s wisdom, and this Chochmah is the
source of all the levels of comprehension just described. In Kabbalah, Eden in the verse “a river goes forth
from Eden” stands for Chochmah, the source from which everything else flows.
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And the level of the higher Chochmah (Chochmah Ila’ah) itself is the level of a parable for the very
level of the Primordial One of the world.

Even the higher Chochmah (Chochmah Ila’ah), G-d’s own wisdom and the first of the Sefiros, stands to the
Primordial One only as a parable stands to the idea it illustrates.
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For although the Infinite Light (Or Ein Sof), blessed be He, is exalted and uplifted without end
above the level of Chochmah, and all the Ten Sefiros, the first of which is the level of Chochmah,
are called in the Zohar “the mystery of the holy Name” (raza dishma kadisha), like the name by
which a person is called, which does not touch his essence and being at all (as explained above in
Parshas Terumah, in the discourse beginning “Mi yitencha”), nevertheless the Infinite Light,
blessed be He, rests and is clothed in the higher Chochmah, as it is written, “Havayah, with
Chochmah ...”

The Infinite Light is infinitely higher than Chochmah, and the Zohar calls all ten Sefiros “the mystery of the

holy Name”: a name, which does not touch a person’s essence at all. Yet the Infinite Light nevertheless rests

and is clothed in the higher Chochmah, as the verse “Havayah, with Chochmah [founded the earth]” implies.

In Torah Ohr, Shemos (49d), the Alter Rebbe likewise explains that the Names are only a name and radiance
of Ein Sof, no more comparable to Him than a person’s name to his self.
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And therefore the Torah, which comes forth from Chochmah, is called “the parable of the

Primordial One.”

That is why the Torah, which issues from Chochmah, in which the Infinite Light is clothed, is called “the
parable of the Primordial One.”
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For just as with a parable: although it is not of the nature of the thing it illustrates at all, neverthe-
less the thing illustrated is clothed within the parable, and in it and through it specifically one
grasps the thing illustrated; so Chochmah and the Torah are a garment for the Infinite Light,
blessed be He, as it is written, “He wraps Himself in light as in a garment.”

A parable is not of the same substance as its lesson, yet the lesson is clothed in it and can be grasped only

through it. In the same way Chochmah and the Torah are a garment for the Infinite Light, as the psalm says

that G-d “wraps Himself in light as in a garment.”
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Therefore, through occupying oneself with Torah, a person can enjoy the radiance of the Infinite
Light, blessed be He, itself, from the level of the Primordial One of the world.

Therefore Torah study lets a person enjoy the radiance of the Infinite Light itself, from the level of the
Primordial One of the world.
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(The matter is as is written in Iggeres HaKodesh, in the passage beginning “Eishes chayil ateres
baalah”: “Now, this light that is stored away for the righteous in the Time to Come, which is called
by the name ‘the pleasantness of Havayah’ and ‘tzachtzachos’ (dazzling radiances), to delight,”
etc.: that it is a radiance from the level of Atik, in which is the level of the tzachtzachos, as ex-
plained in Etz Chaim; and it is the level of the inner dimension (pnimiyus) of Keser (the Crown).
A long parenthesis grounds this in Iggeres HaKodesh, which speaks of the light stored away for the right-
eous in the Time to Come, called “the pleasantness of Havayah” and “tzachtzachos” (dazzling radiances).

The maamar identifies it as a radiance from Atik, the inner dimension of Keser (the Crown, the level of will

and delight above intellect), where Etz Chaim places the tzachtzachos.
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For the Supernal Will is called sovev kol almin (the light that encompasses all worlds), as explained
elsewhere on the subject of “Whatever Havayah desired, He did”; and the Supernal Will is called
Keser. Therefore Keser is from the expression “they surrounded (kitru) Binyamin,” which means
encompassing, and that is sovev kol almin. But this is the level within Keser that is called the root
of the emanated beings.
The Supernal Will is called sovev, the light encompassing all worlds, as in “Whatever Havayah desired, He
did”: His will brings everything into being. It is also called Keser, a word related to “they surrounded (kitru)

Binyamin,” since a crown encircles; this outer level of Keser is “the root of the emanated beings,” the source
of the Sefiros of Atzilus.
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However, the level of Atik, which is the inner dimension of Keser, is above this level, for it is the
lowest level within Ein Sof; therefore it is not fitting to call it even a root for the emanated beings.

Atik, the inner dimension of Keser, is higher still: it is the lowest level of Ein Sof itself, and so it cannot even
be called a root of what is emanated.
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And this is the meaning of Atik Yomin (the Ancient of Days): that it is removed (ne’etak) and set
apart from the level of the days of the world, as it is said, “Who is uplifted from the days of the
world.” And this level is what is called the Primordial One of the world, which is not within the cate-
gory of worlds, for it is set apart and exalted even from being called sovev kol almin, for that is only
the second level within Keser, which is called the root of the emanated beings, that is, the level of
sovev kol almin.

The name Atik Yomin (the Ancient of Days) is read as ne’etak, “removed,” from the “days” of the world, as in

the morning blessing Yotzer Or, “Who is uplifted from the days of the world.” This is the level called the

Primordial One of the world, beyond even sovev, which is only the second, outer level within Keser, the root

of the emanated beings. Likkutei Torah, Emor (31d), explains that the “days” are the divine attributes
clothed in the worlds to give them life, as in the six days of creation.
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And Atik Yomin is also called the Primordial One of the world, for it is drawn from the Malchus
(sovereignty) of Adam Kadmon, etc. And how do the righteous merit the revelation of this light?
This is through the garments that are made from the Torah and mitzvos, as is written there in
Iggeres HaKodesh.

A second reason for the name: Atik Yomin derives from the Malchus of Adam Kadmon (Primordial Man), the

level that precedes Atzilus, so that kadmono, “primordial,” echoes Kadmon. The righteous merit the revela-
tion of this light through the “garments” made from their Torah and mitzvos, as Iggeres HaKodesh explains.
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And this is why the Torah is called “the parable of the Primordial One.” And of this too it is said,
“And the Ancient of Days sat; His garment was white as snow.” “His garment” refers to the Torah,
which is likened to snow: just as snow is, by way of analogy, the congealing of water, so is the mat-
ter of the parable, which conceals the thing it illustrates.

This is why the Torah is called the parable of the Primordial One. Daniel’s vision, “the Ancient of Days sat;

His garment was white as snow,” makes the same point: the garment is the Torah, likened to snow, which is
water congealed, just as a parable gives a concealing, solid form to the idea within it.
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And as is written on the meaning of “His garment as snow” in Parshas Acharei, on the verse “For
on this day He shall atone”; see there, in the discourse beginning “Hinei chayei,” etc. And there-
fore the Zohar speaks of the four hundred worlds of yearning (almin dikesufin) that the righteous
inherit, which are called “four hundred shekels of silver (kesef), current with the merchant (over
lasocher).”

In Likkutei Torah, Acharei (27d), in the section “Hinei chayei,” the Alter Rebbe explains “His garment as
snow”: snow begins as water, congeals and melts back into water, as a parable begins and ends in the
teacher’s idea, which the student reaches through it. The Zohar speaks of four hundred “worlds of yearning”
(kesufin, a word that sounds like kesef, silver) that the righteous inherit, alluded to in the “four hundred
shekels of silver” that Avraham paid for the Cave of Machpelah.

likuteitorah.com/torah-ohr/megillas-esther/12/ 15
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For socher (merchant) is related to sechor (around), which means encompassing, [referring] to
sovev kol almin; and the worlds of yearning and the supernal delight that the righteous will inherit
in the Time to Come are from the level that is above the level of sovev kol almin, as mentioned
above. And this is “over lasocher.”)
The word socher, “merchant,” is read as sechor, Aramaic for “around,” meaning what encompasses, that is,
sovev. Over, which plainly means “current” (money that passes in trade), is read as “passing beyond”: the

delight of the righteous in the Time to Come is over lasocher, beyond the encompassing light, because it
comes from the level above sovev.

SECTION 4 - 111-13

The answers on Torah study

R”R .DWmY Dwnia 107 52.97°2 171001 IRDD RAW 5% WK (79725 0nnot 10man k] PPIIRY 1N
DWnIn DY TRyt oY IR DR DR 79000 1920w R ar Swnin by ninyh

And this is what our Sages, of blessed memory, said: “Fortunate is he who comes here with his
learning in his hand.” For as with a thing illustrated and its parable: it is impossible to arrive at the
thing illustrated unless one first understands the parable; then through this one arrives at the thing

illustrated.

This answers the question about “his learning in his hand.” One cannot reach the idea a parable illustrates
without first understanding the parable; only through it does one arrive at the idea.

TDIR R DWRIw ANR7) 995 Dwnin nR PwaD 9317 R Swnnn 500127 1R 0wnon 900° oR)
(PN 5Y TINYD 77T PR 2102 Pwnm 55 1920 19RWD 7R Pwnm Y RV 1wD

And if he falls short of grasping some things in the parable, he will not be able to grasp the thing il-
lustrated at all (since there is no way to grasp the thing illustrated except through the parable, then
when he does not understand the whole parable well, there is no way to arrive at the thing
illustrated).

If one misses parts of the parable, the idea cannot be grasped at all, since the parable is the only path to it.
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In the same way, since the Torah is itself the level of the parable through which the Primordial One

of the world is grasped, therefore one’s learning must be in one’s hand when one comes here,

Since the Torah is the parable through which the Primordial One is grasped, the soul must arrive in the
World to Come with its learning “in its hand.” The transcript in Sefer HaMaamarim 5571 draws this from the

wording: “his learning,” the whole of it, not one order or one tractate, since the whole parable is needed.
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for through grasping the parable well, then specifically one can behold the thing illustrated, which
is “the pleasantness of Havayah,” to “satisfy his soul with tzachtzachos,” etc. Whereas when the
parable is not in his hand, he has no way to grasp the level of the thing illustrated mentioned

above.

Only by grasping the parable well can the soul behold what it conveys: “the pleasantness of Havayah,” the
delight with which the righteous “satisfy their souls with tzachtzachos.” Without the parable there is no path
to that delight.
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With this, what our Sages, of blessed memory, said is resolved and understood: that whoever is able
to occupy himself with Torah and does not occupy himself, of him it is said, “shall surely be cut
off,” etc.,

The same principle now resolves the question of paragraph 3: why one who could study Torah and does not
is said to be “cut off.”
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even though for one who is not able, one chapter in the morning and one chapter in the evening is
enough. The matter is like the example of the thing illustrated and the parable here below, in the

intellect of man.

This holds even though, for one who cannot study more, a chapter in the morning and a chapter in the
evening is enough. The explanation is drawn from how parables work in ordinary human thought.
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Not all the ideas that are called the thing illustrated are equal with regard to parables. There is an

idea, a thing illustrated, which one can arrive at through one parable that is simple and easy.

Not every idea needs the same parables: a simple idea can be reached through one easy parable.
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And there is a greater idea, which to grasp requires more parables; and the parable, too, is loftier
and deeper

A greater idea needs more parables to be grasped, and deeper and loftier ones.
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(as is known from the matter of the parables of Shlomo. And so too of Rabbi Meir they said, “When
Rabbi Meir died, the tellers of parables ceased.” For one whose wisdom is deeper needs more para-
bles, so that through them [people] may arrive at the depth of his wisdom.

Shlomo’s many parables show this, and so does the Mishnah’s statement that “when Rabbi Meir died, the

tellers of parables ceased.” The deeper a person’s wisdom, the more parables are needed to convey it.
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And when the wisdom is not deep, there is no need for a parable, and one can grasp it without a
parable. Therefore, the deeper the wisdom is, the more it needs many parables until [people] arrive
at it, to the point that Shlomo’s wisdom required three thousand parables. And with Rabbi Meir, a
third [of his teaching was]| parables, etc.)
A shallow idea needs no parable at all; the deeper it is, the more parables it requires. So Shlomo’s wisdom
needed three thousand parables, and a third of Rabbi Meir’s teaching was parables. Earlier in Torah Ohr

(Megillas Esther, 91c) the Alter Rebbe explains the same: Rabbi Meir, the greatest of his generation, taught a
third in parables because a deep wisdom can be grasped only through a simple parable.
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So too above: not all the comprehensions of the souls are equal, and among them there are levels

and degrees without end,

So too above: the comprehensions of the souls in Gan Eden are not equal, and there are endless levels
among them.
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as our Sages, of blessed memory, said, that each righteous person “is burned by the canopy of his
fellow” (and therefore one for whom one chapter in the morning and one chapter in the evening is
enough: this parable is enough for him, relative to the comprehension of the root of his soul).

The Sages say that each righteous person is “burned” by his fellow’s canopy in the World to Come, a sign of
how different their stations are. Hence one for whom a chapter morning and evening suffices is one whose

soul, by its root, needs only that much of a parable to reach its own level of comprehension.
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And this is specifically when he is not able to occupy himself, etc., for this is an indication that this

is enough for him.

That holds only when he truly cannot study more; his circumstances are themselves the sign that this is
enough for his soul.
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(Or: since he is not able, and he occupies himself as much as he is able, the Holy One, blessed be
He, will complete for him a garment and a parable through which to grasp what he needs to grasp.
And something like this is found in the Zohar, Parshas Emor, page 101b: “The Holy One, blessed be
He, completes it for him,” etc.; see there.)

Alternatively, when someone who cannot study more does all that he can, G-d Himself completes for him the

garment and parable he needs to grasp what he must. The Zohar in Parshas Emor says something similar:
“The Holy One, blessed be He, completes it for him.”
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But one who is able to occupy himself with Torah: this is an indication that his soul is of a level that
can grasp much higher. Therefore the parable, too, must be very great and abundant, in the mea-
sure of the time in which he is able to occupy himself with Torah, which is the level of “the parable

of the Primordial One.”

But a person’s very ability to study more shows that his soul can grasp much higher levels. So his parable,
the Torah he must learn, has to be correspondingly great, in proportion to the time he has for it.
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And when he does not occupy himself for all the time that he is able to occupy himself, he falls
short of the parable that is needed. And therefore of him it is said, “shall surely be cut off,” etc.

When such a person does not study for all the time he could, he lacks part of the parable he needs; that is
why “shall surely be cut off” is said of him.
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That is: because of what he lacks in the level of “the parable of the Primordial One,” he will not be

able to grasp “the pleasantness of Havayah,” etc., which is the thing illustrated

Being “cut off” here means that, lacking the full parable of the Primordial One, he cannot grasp “the pleas-
antness of Havayah,” the very thing the parable conveys.
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(and the Holy One, blessed be He, will also not complete for him the garment and parable that is
lacking, since he was able to occupy himself and did not occupy himself; and of this it is said, “For

he has scorned the word of Havayah,” etc.).

Nor will G-d complete the missing garment for him, since he could have studied and did not. This is the
meaning of “he has scorned the word of Havayah.”
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Sinai: bittul awakened from above
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Now, Israel merited the Giving of the Torah through the sufferings of the exile of Egypt, “with mor-
tar and with bricks.” And they put “we will do” before “we will hear.”

Israel merited the Torah through the suffering of Egypt’s “mortar and bricks,” as the Talmud teaches that
the Torah was given through suffering; and at Sinai they said “we will do” before “we will hear.”
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For there cannot be a revelation and drawing down of the Infinite Light (Or Ein Sof), blessed be He,
except in a place where there is specifically the level of self-nullification (bittul) (which is why the
Infinite Light, blessed be He, rests specifically in Chochmah (wisdom): because it is the level of bit-
tul, koach mah (“the power of ‘what’”), as is known).
They put “we will do” first because the Infinite Light can be revealed and drawn down only where there is
bittul, self-nullification. That is why it rests specifically in Chochmah, whose letters spell koach mah, “the
power of ‘what?’”, the selfless openness of one who regards himself as nothing. The Tanya (ch. 35, in the
gloss) gives, from the Alter Rebbe’s teacher, the reason the Infinite Light unites even with Atzilus only by first

being clothed in Chochmah: Ein Sof is the true One, alone, with nothing besides Him, and this is the level of
Chochmah.
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And this is the matter of putting “we will do” before “we will hear”: it is the level of bittul, in which

one nullifies his will utterly, as if he had no will of his own, but wills only whatever is the Supernal
Will, blessed be He.

Saying “we will do” before hearing what is commanded is the essence of bittul: setting aside one’s own will
entirely and wanting only what G-d wants.
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And this is the level of service, “and Him you shall serve”: for a servant has no mind of his own,

but does whatever his master tells him.

This is the stance of a servant, as in “and Him you shall serve”: a servant has no opinion of his own but does
what his master tells him.
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And through their putting first the level of “we will do,” which is this bittul, there could be “and we
will hear,” that is, receiving the revelation and the light from the Infinite One (Ein Sof), blessed be
He.

Only by first nullifying themselves in “we will do” could the people reach “we will hear,” the receiving of the
revelation of the Infinite Light.
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(And this is why they tied on them two crowns, corresponding to “we will do” and “we will hear”:
these are the two levels in Keser (the Crown) mentioned above. The higher level is called the
Primordial One of the world, as mentioned above, and the second level is called the light that en-

compasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin).)

The Talmud relates that angels tied two crowns on each Jew, one for “we will do” and one for “we will hear.”
The maamar links them to the two levels in Keser described above: the higher, the Primordial One of the
world, and the lower, sovev and memalei.
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But in order for them to come to this level of bittul, of putting “we will do” before “we will hear”:

But how could they reach such a bittul in the first place? The maamar now explains what made it possible.
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for at the Exodus from Egypt they were still in a state of smallness (katnus) (as explained above in
the discourse beginning “Remember what Amalek did to you,” etc.); so how could they come to so

great a level of bittul?

At the Exodus they were still in a state of katnus, “smallness,” spiritual immaturity, as an earlier discourse of
Torah Ohr, on “Remember what Amalek did to you,” explains. How then could they rise to so great a bittul?
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For this there was the matter of His holding the mountain over them like a tub, which is the level of
“and His right hand embraces me”: that is, the revelation of the supernal love from above upon

Israel,

The answer is the mountain held over them “like a tub”: it stands for “and His right hand embraces me,” a
revelation from above of G-d’s love enveloping Israel.

DONKR "NANR D2 [ow 2now 77 WPWH TEWTR 0TA2 NOWYY 71772 1oy °Y) ' 729NR DONK SNANR WUnd
(12
as it is written, “I have loved you, says Havayah” (see in the discourse beginning “And you shall

make holy garments” what is written there on the meaning of “I have loved you,” etc.).

This is the love of “I have loved you, says Havayah.” In Torah Ohr, Tetzaveh (82b), in the discourse “And you
shall make holy garments,” the Alter Rebbe explains this verse through “as water reflects a face”: love rising

from below evokes the supernal love, which brings about the level of Havayah.
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For this love “embraces” the Community of Israel (Knesses Yisrael) and surrounds it on every side,
even on the level of the back (achorayim), until He does not let it turn away from Him, and it is

compelled to stand with Him face to face.

Such love embraces the Community of Israel from every side, even from behind, so that it cannot turn away
and must stand facing G-d, face to face.
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That is: through this supernal love, love was also aroused in the souls of Israel, until they came to

the stature and level of putting “we will do” first, etc.

This love from above awakened an answering love in the souls of Israel, until they reached the level of say-
ing “we will do” first.
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As it is written, “As water [reflects] face to face, so is the heart of man to man.” The meaning is: the
heart of the supernal Man; this is what is written, “And upon the likeness of the throne, a likeness
like the appearance of a man,” which is the level of the 248 positive commandments, which are
“the 248 limbs of the King.”
As water reflects a face, the heart of the “Man” above evokes the heart of man below. The Man above is the
likeness on the Throne in Ezekiel’s vision, made of the 248 positive commandments, called “the 248 limbs of

the King.” The maamar, like Tanya ch. 46, quotes the verse as el ha’adam, “to man,” where the verse itself
reads la’adam.
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And the 365 prohibitions are the 365 sinews. “To man” is the level of man in [the worlds of] Beriah,
Yetzirah and Asiyah, as it is written, “And the likeness of their faces was the face of a man.”

The supernal Man is formed of the 248 positive commandments as limbs and the 365 prohibitions as sinews.
“To man” is the human form in the lower worlds of Beriah, Yetzirah and Asiyah, as Ezekiel says of the beings
of the Chariot, “the likeness of their faces was the face of a man.”
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It is “as water [reflects] face to face”: that is, through the revelation of the light of love from above,
the level of “I have loved you,” through this the love from below upward is also aroused; and that is
the ascent of the Community of Israel (Knesses Yisrael) in the expiry of the soul (kelos hanefesh)
toward Him, may He be blessed (as it is written, “Draw me, we will run after You,” etc.).
So the verse describes a reflection: the love revealed from above, “I have loved you,” awakens in return a
love rising from below. This is the Community of Israel’s longing for G-d to the point of kelos hanefesh, “the

expiry of the soul,” a yearning so strong the soul would leave the body to cleave to Him, as in “Draw me, we
will run after You.”
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Therefore the Community of Israel is called a bride (kallah), on account of the expiry (kelos) of the

soul, as it is written, “My sister, [my] bride, how much better is your love than wine,” etc.

That is why the Community of Israel is called kallah, “bride,” a word read as kelos, the soul’s yearning to the
point of expiry, as in the Song of Songs, “My sister, [my] bride.”
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And this is the matter of “At each utterance their souls flew out”: through the utterance and the
revelation from above, their souls flew out, in a state of self-nullification (bittul) to the Infinite
Light (Or Ein Sof), blessed be He.

This explains the Sages’ teaching that at each of G-d’s utterances at Sinai the people’s souls flew out: the rev-
elation from above brought them to complete bittul before the Infinite Light.
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(And see what is written along these lines in Parshas Lech Lecha, on the meaning of the saying of
our Sages, of blessed memory, “When the utterance goes forth from the mouth of the Holy One,
blessed be He, they are silent (chashos).” Chashos is the level of silence and bittul, etc.)

A parallel appears in the discourse on Parshas Lech Lecha, on the Sages’ teaching that the angels of the

Chariot are “silent” (chashos) when the utterance goes forth from G-d: their silence is bittul before the
revelation.
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And this is the matter of His holding the mountain over them: it is the level of the supernal love,
which is called a mountain (as is written elsewhere on the subject of Avraham, who called it a
mountain; and on the subject of Aharon: alef, har (mountain), nun). “Like a tub”: this is the level of
something encompassing, “surrounding all worlds” (sechor kol almin), through which the love was
aroused in them
The mountain held over Israel is the supernal love, which is called a “mountain” (har): Avraham, the embod-
iment of love, called the Temple site a mountain, and the name Aharon contains the letters of har. The “tub”

is something that surrounds on every side, the level that encircles all worlds, and this encompassing love
awakened their love.
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(and with this, what we say will be resolved: “Who sanctifies His people Israel through chuppah and
kiddushin.” And they asked why the order was changed, putting chuppah before kiddushin. Rather,
the chuppah is the level of the encompassing (makif), and it is the matter of His holding the moun-
tain over them like a tub, which is the level of the revelation of the encompassing, as mentioned
above.
This also resolves a question on the betrothal blessing, which praises G-d “Who sanctifies His people Israel
through chuppah and kiddushin,” although in practice the betrothal (kiddushin) comes before the wedding

canopy (chuppah). The chuppah stands for the encompassing light, the same as the mountain held over
Israel like a tub.
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Therefore the chuppah had to be put before the kiddushin: for their coming to the receiving of the
Torah, which is the level of kiddushin, is through first drawing down the encompassing, through
which they came to the level of bittul, putting “we will do” first, etc.; and then there can be the
drawing down and revelation, the level of the Torah, as mentioned above).
The receiving of the Torah corresponds to kiddushin. To reach it, the encompassing light, the chuppah, had
to come first and bring them to the bittul of “we will do”; only then could the Torah be drawn down and re-
vealed. The Rebbe notes (Likkutei Sichos, vol. 13) that Midrash Tanchuma and Tosafos put “we will do” be-

fore the mountain was held over them; the midrashim differ, and the maamar follows Midrash Tehillim and
the Mechilta of Rabbi Shimon bar Yochai.
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And this is the meaning of what our Sages, of blessed memory, said: “From here [comes]| a great

protest of duress against the Torah.”

This explains the Talmud’s statement that the mountain held over Israel gives “a great protest of duress”
against the Torah.
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That is: this arousal in their hearts to receive the Torah in a state of self-sacrifice (mesirus nefesh)
and bittul, to the point that they put “we will do” before “we will hear,” did not come from their
side, by choice and will from themselves alone, but rather through the revelation from above, of
the level of “I have loved you”: through this specifically the will and the love were aroused in them,
etc.

The arousal of their hearts to accept the Torah with self-sacrifice and bittul did not come from their own free

choice alone; it was awakened by the revelation of “I have loved you” from above. That is what makes it a
kind of compulsion: not fear, but a love revealed with a force they could not resist.
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And even so, “they accepted it again” with complete willingness in the days of Achashverosh. For
there was self-sacrifice in all of Israel, from themselves, not through an arousal from above first, in
the manner of a revelation of the level of “and His right hand embraces me.”
In the days of Achashverosh, by contrast, all of Israel gave themselves over to G-d on their own, without any
prior revelation of “His right hand embraces me.” That is why they are said to have accepted the Torah again

with complete willingness. The Rebbe explains (Likkutei Sichos, vol. 9) that even this renewal was possible

because it too was given at Sinai, only hidden.
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For then it was the level of the hiding of the Face (in the manner of “and a time to keep far from
embracing”), as our Sages, of blessed memory, said: “Where is Esther in the Torah? As it is written,
‘And I will surely hide (haster astir) My face on that day.’” If so, it was the level of an arousal from
below (isarusa dilesata), from their own side; and this is “they accepted it again” with complete
willingness.

At that time G-d’s face was hidden, “a time to keep far from embracing,” and the Sages even find Esther’s

name in the verse “I will surely hide (haster astir) My face.” So their self-sacrifice was an arousal from below,

entirely their own, and that is the complete, willing acceptance.
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SECTION 6 - 116-18

Yehudi, Mordechai and the pure myrrh
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The explanation of the matter will be understood in light of what is written, “A Jewish man (ish
Yehudi),” etc., “and his name was Mordechai,” etc., “a Binyaminite man (ish Yemini).”

The explanation begins with the verse that introduces Mordechai: “A Jewish man (ish Yehudi) ... and his
name was Mordechai ... a Binyaminite man (ish Yemini).”
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Now we need to understand: since “Yemini” means that he was of the tribe of Binyamin, as Rashi
explains, then why does it call him “Yehudi,” which is named for the tribe of Yehudah?

The maamar asks how one man can be called both: as Rashi explains, “Yemini” means he was of the tribe of
Binyamin, so why call him “Yehudi,” a name taken from the tribe of Yehudah?
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We also need to understand: concerning Haman'’s decree it is said, “to destroy, to kill,” etc., “the
Jews (haYehudim).” But surely in the hundred and twenty-seven provinces of the kingdom of

Achashverosh there were also [Jews] of all the tribes, Ephraim and Menasheh.

Likewise, Haman’s decree was against “the Jews” (Yehudim), yet throughout the 127 provinces of the empire
there were Jews of every tribe, such as Ephraim and Menasheh.
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Rather, all of them were called Yehudim because of the level of self-nullification (bittul) toward the
Infinite Light (Or Ein Sof), blessed be He, that is in them, as we say in the Shemoneh Esreh, “We

give thanks (modim) to You.”

The answer: all of them were called Yehudim because of their bittul before the Infinite Light. The name
comes from hoda’ah, acknowledgment, as in the Amidah’s “We give thanks (modim) to You.”
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For on account of this one is called Yehudi, as it is written [that] Leah [said], “This time I will thank
(odeh) Havayah; therefore she called his name Yehudah.”

Leah named her son Yehudah, saying, “This time I will thank (odeh) Havayah”; a Jew is called Yehudi on ac-
count of this acknowledgment.
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(And in every one of Israel there is this level of acknowledgment (hoda’ah) and bittul, as explained
above in Parshas Vayechi, on the verse “Yehudah, you ...”: that this is the level and degree of the
Shemoneh Esreh, which is the level of bowing and prostration, as it is said, “And we bow and pros-
trate ourselves and give thanks.”)

Every Jew has this acknowledgment and bittul. In Torah Ohr, Vayechi (45c), on “Yehudah, you,” the Alter

Rebbe links it to the Shemoneh Esreh, the Amidah prayer, said in a whisper as a bittul of one’s very being, of
which bowing and prostration are the sign, as in “we bow, prostrate ourselves and give thanks.”
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Therefore Mordechai is called “ish Yehudi”: the meaning is, a lord over the Jews, like “the ish (offi-
cer) of the Temple Mount,” for he was the source of the bittul; as our Sages, of blessed memory,
said: “Where is Mordechai in the Torah? As it is written, ‘pure myrrh (mor deror),” which we trans-
late [into Aramaic], ‘mira dachya.’”
Mordechai is called “ish Yehudi” in the sense of a leader of the Jews, like “the ish of the Temple Mount,” its
officer (Or HaTorah: “for ish denotes lordship”), because he was the source of their bittul. The Sages find

Mordechai in the Torah in “mor deror,” pure myrrh, which the Aramaic translation renders “mira dachya,” a

name close to Mordechai.
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And this myrrh (mor), in the view of the Rambam and other commentators (only the Raavad and
the Ramban explain it differently), is the musk mentioned in the Gemara in the chapter Keitzad
Mevarchin, which is the blood of a certain animal (chayah yadua) that congeals in the hump on its
neck and becomes a spice called mor.

In the view of the Rambam and others, this mor is musk, which the Talmud mentions in the laws of blessings

over fragrances: the blood of a certain animal, which congeals in a hump on its neck and becomes a fragrant
spice. The Raavad and the Ramban explain the word differently.
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And in the emotive attributes (middos) of the soul, this is the level of subjugation and transforma-
tion (iskafya and is’hapcha), from bitter to sweet. For the blood is the vital soul, the soul that de-
sires; and when one transforms his animal desires from the pleasures of this world, so that all his
desire and his delights are in G-d, this is the matter of a spice being made from it.

In the soul this is iskafya and is’hapcha, subduing and transforming bitter into sweet. Blood stands for the

vital, desiring soul; when a person turns his animal desires away from worldly pleasures so that all his desire
and delight are in G-d, the “blood” has become a fragrant spice.
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Along these lines one may explain the dispute of the halachic authorities concerning the myrrh
mentioned above: that Rabbeinu Yonah permits it even to be eaten, and some forbid it to be eaten,
for they hold that only its fragrance was transformed, but its substance is forbidden to be eaten.

The halachic authorities disagree about this musk: Rabbeinu Yonah permits even eating it, while others,

identified in the Kehot note as the Razah (Rabbi Zerachyah HaLevi), forbid it, holding that only its fragrance
was transformed and its substance remains forbidden as food.
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And Rabbeinu Yonah holds that it has entirely become permitted, as is written in the Tur, Orach
Chaim, section 216.

Rabbeinu Yonah holds that it has become entirely permitted; the Tur records the dispute in Orach Chaim
216.
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And according to Chassidus, their dispute depends on the matter mentioned in the Gemara in
Yoma (page 86b) concerning teshuvah (return): whether deliberate sins become like unwitting

ones or like merits. For both are one matter, namely, that the bad is transformed into good.

Chassidus connects the dispute to the Talmud’s two statements about teshuvah: that it turns deliberate sins
into unwitting ones, or into merits. Both describe evil being turned to good, in different degrees.
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For the “certain” (yadua) animal mentioned above is the yid’oni mentioned in the Torah in Parshas
Shoftim, which is of the impure kelipos (husks), as it is written, “or one who inquires of an ov or a

yid’oni, or one who consults the dead.”

Rashi explains that the yid’oni, a sorcery the Torah forbids in Parshas Shoftim, used the bone of an animal
named yadua; the maamar identifies the musk’s “certain” (yadua) animal with it, so the musk comes from
the impure kelipos. Musk is thus a case of something from the side of impurity becoming a fragrance.
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Therefore, that this spice should be permitted even to be eaten is like [the case where], through
teshuvah out of love, deliberate sins become like merits, for the bad is entirely transformed into

actual good.

That the musk is permitted even as food corresponds to teshuvah out of love, through which deliberate sins
become merits: the evil is wholly transformed into real good.
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And of this they said, “In the place where baalei teshuvah stand, perfectly righteous people cannot
stand.”
This is why the Sages say that where baalei teshuvah, those who have returned, stand, even the perfectly

righteous cannot stand. In Torah Ohr, Vayetzei (21c), the Alter Rebbe explains that turning darkness into
light in this way brings about a great delight above.
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But in teshuvah that is not out of great love, the deliberate sins are like unwitting ones, but they
have not been entirely transformed into good. And this is [the view of| the one who holds that the
myrrh mentioned above, although its fragrance is good, nevertheless has not become permitted to
be eaten, etc.

Teshuvah that is not out of great love turns deliberate sins only into unwitting ones; they are not wholly

transformed into good. This matches the view that the musk, though its fragrance is good, has not become

permitted as food.

SECTION 7 - 119-20

Haman’s arrogance and the Jews’ self-sacrifice
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Now, Mordechai, who is called mira dachya (pure myrrh), is the source of the self-nullification (bit-
tul), which is the level of Yesod (foundation) of Abba (Chochmah); for Chochmah (wisdom) is koach
mah (“the power of ‘what’”), and “through Chochmah they are refined.” Therefore he is called
specifically “ish Yehudi.”
Mordechai, called mira dachya, “pure myrrh,” is the source of bittul. In Kabbalistic terms he is Yesod of
Abba, the channel of Chochmah; Chochmah is koach mah, “the power of ‘what?’”, the power of selflessness,

and “through Chochmah they are refined,” as dachya means pure, refined. That is why he in particular is
called “ish Yehudi.”
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And Haman was the opposite of this, of this level specifically, as he said, “Whom would the king de-
sire to honor more than me?” For he was a something and an entity (yesh vedavar) in his own eyes,

and separate from His unity, may He be blessed, so as to say, “I am, and there is none besides me.”

Haman was the exact opposite of this bittul: he asked, “Whom would the king desire to honor more than
me?” He was a self-important “something” in his own eyes, separate from G-d’s unity, saying in effect, “I
am, and there is none besides me.”
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For he was of the seed of Amalek, and it is written, “Amalek is the first of the nations.” For the seven
nations in the verse, “the Canaanite and the Hittite,” etc., are seven evil traits: lust, and murder,
etc.

Haman descended from Amalek, whom the Torah calls “the first of the nations.” In this teaching the seven

nations of Canaan named in the verses stand for seven evil traits within the soul, such as lust and murder.

5 MY MTAN 93 WA KT MAT 1103 9 .0 NTWRA RIT M N0 RIT PR

And Amalek is arrogance (gasus haruach), and it is first among them, for arrogance is the root of all

the evil traits.

Amalek stands for gasus haruach, arrogance, which is “first” among the evil traits because it is the root of
them all.
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Therefore Haman, who is the level of arrogance, wanted to destroy and to kill all the Jews, who are
in a state of self-nullification (bittul), the opposite of the yesh (sense of self) and of arrogance.

That is why Haman, the embodiment of arrogance, sought to destroy all the Jews: their bittul was the very
opposite of his self-importance.
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And had they renounced [their faith], G-d forbid, nothing would have been done to them, for he de-

creed only against the Jews.

Haman’s decree was aimed at Jews as Jews, so had they renounced their faith, nothing would have been
done to them.
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But all of them, as one: no thought of [stepping]| outside entered their minds, G-d forbid, and they
gave over their lives for His unity, may He be blessed.

Yet the thought of leaving their faith did not even enter the mind of any of them; all, as one, were ready to
give their lives for G-d’s unity.
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And this is the level of bittul mentioned above, and it is present in potential in every one of Israel;
even the lowest of the low can give over his life in actual deed, so as not to be separated from His

unity, may He be blessed, in any way in the world.

This is the bittul described above, present in potential in every Jew: even the lowest of the low can actually
give up his life rather than be separated from G-d’s unity. Tanya ch. 18 traces this to the “hidden love” in

every Jewish heart, inherited from the Patriarchs, present even in one whose understanding of G-d is small.
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And that one commits other sins is because of the spirit of folly, which misleads him into thinking
that he is not separated from the Holy One, blessed be He, through that sin, since he wears tzitzis

and puts on tefillin.

Why then does such a person commit other sins? Because a “spirit of folly” deceives him into thinking that
the sin does not separate him from G-d, since he still wears tzitzis and puts on tefillin.

SECTION 8 - 121-23

Self-sacrifice reaches the Essence
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Now, the level of self-sacrifice (mesirus nefesh) derives from the hidden love, which is above Daas
(knowledge). Therefore no reason for self-sacrifice is mentioned in the Torah; only for love is a
reason stated, as it is written, “to love Havayah your G-d ... for He is your life.”
Self-sacrifice comes from the “hidden love” in every Jewish soul, which is above Daas, reason. That is why
the Torah gives a reason for loving G-d, “for He is your life,” but none for self-sacrifice. Likkutei Torah,

Vayikra (4c), gives the same answer: self-sacrifice comes from the level above intellect, so no reason can be

given for it.
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And this is not a reason for self-sacrifice (mesirus nefesh), since the reason is “for He is your life,”

whereas self-sacrifice is to cast one’s life away.

“For He is your life” cannot be the reason for self-sacrifice, since self-sacrifice means giving up one’s life.
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Rather, the matter is that reason and intellect do not apply to self-sacrifice, for self-sacrifice is tak-
en from a level that is above Daas (knowledge).

Reason and intellect do not apply to self-sacrifice at all, because it comes from a level above Daas.
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For the meaning of “for He is your life” is that He, may He be blessed, is the light that fills all worlds
(memalei kol almin) and the light that encompasses all worlds (sovev kol almin), through which He

gives life to all worlds and brings them into being.

“For He is your life” refers to G-d as memalei and sovev, the lights through which He gives life to the worlds
and brings them into being.
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And it was already explained above that the level of memalei and sovev is only a mere radiance
from Him, may He be blessed; but His being and essence, may He be blessed, is not within the cat-

egory of worlds at all, even [so far as| to be sovev and memalei for the worlds.

As explained above, these lights are only a radiance from Him; G-d’s being and essence is not in the catego-
ry of worlds at all, not even to the extent of being the light that surrounds or fills them.

FAR ST 0% 1RK ONPR 099N 130 DNANn MRRIYRY In CImphRE APy RO T RD
4 whn A RN IRDY TaRIyn 8121 RPW 7Y R

For this is not the essence of G-dliness: that the worlds come into being from Him and receive their
life-force (chayus) from Him, may He be blessed. For “You are He before the world was created,”
and after it was created, exactly the same.

G-dliness is not essentially about the worlds coming into being and receiving life from Him. As the morning

blessings say, “You are He before the world was created,” and after it was created He is exactly the same.
Likkutei Torah, Shir HaShirim (8a), repeats this teaching almost word for word.
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And even if He had not created the worlds, all would be equal before Him, may He be blessed.
Rather, what gives life to the worlds and brings them into being is only a radiance from Him, may
He be blessed; as is written elsewhere, that this is why creation is called “something from nothing”
(yesh me’ayin).

Even had G-d not created the worlds, nothing would be different for Him. What gives the worlds life and exis-
tence is only a radiance from Him, which is why creation is called yesh me’ayin, “something from nothing.”
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For the level of the coming into being of the yesh (something) is only through a mere radiance,
which is called ayin (nothing) relative to His being and essence, may He be blessed (as written
above in Parshas Shelach, the discourse beginning “Vayar Yisrael”), and as it is written, “And You
(ve’atah) give life to them all.”
The “something” comes from a mere radiance, which is “nothing” (ayin) relative to His essence, and the
verse “And You give life to them all” makes the same point. The discourse “Vayar Yisrael” referred to here is
in Torah Ohr, Parshas Beshalach (61d), as the Kehot note gives it, though the print says “Shelach”; there the

Alter Rebbe explains that since His essence has no relation to the worlds, they receive their life and existence
only through the Name Havayah.
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The meaning of “And You (ve’atah)” is the twenty-two letters of the word of G-d, from alef to tav,

and the five points of articulation, for through the letters He gives life to them all.

The word ve’atah, “and You,” is read letter by letter: alef to tav are the twenty-two letters of G-d’s speech, and
hei (five) the five points of articulation of the mouth. Through these letters G-d gives life to all things; the
Alter Rebbe reads the verse the same way in Tanya, Sha’ar HaYichud VehaEmunah, ch. 2.
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And the letters are only a mere radiance, just as the letters in man are only garments of the soul,
etc.

Letters are only a radiance, just as a person’s words are only garments of his soul.
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If so, His being and essence, may He be blessed, is above even this level and degree spoken of [in]
“for He is your life,” for this is only that He is memalei and sovev; and from this is drawn the love
[of] “for He is your life,” as it is written, “My soul, I desire You,” as explained in the Tanya (chapter
44).

So G-d’s essence is above even the level spoken of in “for He is your life,” which refers only to G-d as

memalei and sovev. From that level comes the love of “My soul, I desire You,” longing for G-d as for one’s

own life, as Tanya ch. 44 explains.
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But self-sacrifice (mesirus nefesh), casting one’s life away, derives from [the will] not to be separat-

ed from His being and essence, may He be blessed, which is above the Life of life, and before

Whom [all] is considered as truly nothing, and “You are He before [the world] was created,” etc.
Self-sacrifice, giving up life itself, comes from the will not to be separated from His essence, which is above
the Life of all life and before which everything is as nothing. Likkutei Torah, Vayikra (3b), citing this pas-

sage, explains that the G-dly soul’s self-sacrifice comes from contemplating the very Essence, the Primordial
One, which is beyond memalei and sovev.
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And all this is within the power of every one of Israel (for the spark of G-dliness in the soul is also
drawn from a level that is above intellect, as is written elsewhere; and see Etz Chaim, Sha’ar 41,

chapter 3, and the intent is that there is a spark, etc.).

This capacity is in every Jew, because the spark of G-dliness in the soul also comes from a level above intel-
lect. The Kehot note explains that the Etz Chaim reference (Sha’ar 41, ch. 3) follows the Shklov edition of
5560; other editions have it in Sha’ar 42, ch. 1.
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Therefore there was then self-sacrifice in actual deed among all of Israel, so as not to be separated

from His unity, may He be blessed.

That is why, in Haman’s time, all of Israel stood ready in actual deed to give their lives rather than be sepa-
rated from G-d’s unity.
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And this is “And the word of Mordechai ...,” for Mordechai was the source of the self-nullification
(bittul), “ish Yehudi,” as mentioned above.

The Megillah’s “And the word of Mordechai [Esther did]” alludes to this: the self-sacrifice came from
Mordechai, the “ish Yehudi,” the source of their bittul.
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And this is “And the Jews accepted what they had begun to do”: for at the Giving of the Torah they
put “we will do” before “we will hear,” and at each utterance their souls flew out, which is the level
of bittul and self-sacrifice; and this is why they merited the Giving of the Torah, the revelation of
G-dliness.

This explains “the Jews accepted what they had begun to do”: at Sinai, putting “we will do” first and having

their souls fly out at each utterance were bittul and self-sacrifice, and through them Israel merited the
Giving of the Torah, a revelation of G-dliness. What was begun there was accepted in full on Purim.

SECTION 9 - 124

Why Purim completes Sinai
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And so in the days of Achashverosh there was this self-nullification (bittul) with even greater lofti-
ness. For at the Giving of the Torah this bittul came about by the power of the arousal from above
(isarusa dile’eila), in that He held the mountain over them, etc., and “as water [reflects] face to
face,” etc.

In the days of Achashverosh the same bittul appeared with greater force. At Sinai it was produced by an
arousal from above, the mountain held over them, which their love only reflected back, “as water reflects a
face.”
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But in the days of Achashverosh the bittul was from their own side, the level of an arousal from be-
low (isarusa dilesata) first. Therefore the drawing down that was drawn through this is also from a
higher place.

In Achashverosh’s time the bittul began from the Jews’ own side, an arousal from below. Therefore what it
drew down came from a higher place.
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So much so that the revelation at the Giving of the Torah is called only “they had begun,” a begin-
ning, relative to the light of the drawing down that was drawn to them on Purim, which is called
“accepted,” which is the completion. And this is “And the Jews accepted,” etc.

So much higher that, compared with the light drawn down on Purim, which is called “accepted,” the com-

pletion, the revelation at Sinai is called only “they had begun.” This is the meaning of “And the Jews accept-
ed what they had begun to do.”
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(The matter is this: it is written, “what (mah) they had seen concerning this, and what (mah) had
come upon them.” Mabh is the level of bittul, and mayin nukvin (feminine waters) came to them, as
is known that there are Mah and Ban. Ban is the level of descent and the chain of descending
worlds (hishtalshelus), to bring about the coming into being of a something and an entity (yesh

vedavar).

A long parenthesis reads the verse “What (mah) they had seen ... and what (mah) had come upon them”
through the Name Mah (the Name Havayah spelled out to the value 45), which stands for bittul, paired with
the Name Ban (52), which stands for descent through the chain of worlds until a separate “something” comes
into being. The abbreviation 1”» is read here as mayin nukvin, the “feminine waters” of an arousal from be-
low; but since the next lines speak of “this Mah and bittul” as what came to them, and Torah Ohr elsewhere

reads the verse as “Mah came to them,” the reading of these two letters is uncertain.
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And Mabh is the level of bittul, koach mah (“the power of ‘what’”). And this Mah and bittul came to
them: for although in the days of Achashverosh the bittul was through an arousal from below, from

their own side, that is, the beginning was from them, yet certainly, “were it not for His help,” etc.

Mabh is bittul, koach mah, and this Mah “came to them”: although on Purim the bittul began from the Jews
themselves, it could not have come about without help from above, as the Sages say of the evil inclination
that a person could not overcome it “were it not for G-d’s help.”
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If so, an arousal from above was also drawn down, to give birth to this bittul. And this is “what they
had seen,” etc., “and what had come upon them.” Whereas at the Giving of the Torah the begin-

ning was with an arousal from above.

So an arousal from above also came, to give birth to this bittul: that is “what they had seen ... and what had

come upon them.” At Sinai, by contrast, the beginning came from above.
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The difference is along the lines of “[when] the woman emits seed first, she bears a male.” For the
Community of Israel is called “woman”; and when the beginning of the birth is through an arousal
from below, and afterward, through the arousal from below, [comes] an arousal from above, then
she bears a male, which is the level of Mah and true bittul.

The difference is illustrated by the Talmud’s teaching that when the woman’s seed comes first, she bears a

male. The Community of Israel is the “woman”: when the process begins with an arousal from below, which

then evokes an arousal from above, the result is a “male,” the level of Mah and true bittul.
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Whereas at the time of the Giving of the Torah, when the beginning was through an arousal from
above, in that He held the mountain over them like a tub: although through this arousal from
above they were roused to an arousal from below and to bittul, to put “we will do” before “we will
hear,” nevertheless, since it is in the manner of “[when] the man emits seed first,” therefore she
bears a female, which is the level of Ban.

At Sinai the process began from above, with the mountain held over them. Although this awakened their bit-

tul and their “we will do,” since it was like “the man’s seed coming first,” the result was a “female,” the level
of Ban.

("2 ow] 173 R7IVR2A2 IPORY 1TPRRY TwR 1PIYR YT RO P03 N3 X (2 ow) 172 QW 0X 0D
WPRY WHn [r ow) 171 M2 RITW TWR P07 2103 27H M0 7303 TRy 7Y 710 12 12 0m
19 37°9RT 2027 N YA 0T 0 1

For the Name Ban, too, is the level of the nullification of the yesh, as is known from the matter of
Moshe and Eliyahu: that Eliyahu is numerically equal to Ban (52), and in him there was the nullifi-
cation of the body, to the point that he went up in a storm wind, etc.; and nevertheless, the bittul of
the level of Moshe, which is the level of Mah itself, as it is written, “And what (mah) are we,” was
greater than the bittul of Eliyahu, etc.

Ban too is a bittul of the yesh, the sense of self: Eliyahu, whose name (37°2X) has the numerical value 52, like

Ban, so nullified his body that he went up to heaven in a storm wind. Yet the bittul of Moshe, who said “What
(mah) are we?”, the level of Mah itself, was greater still.
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Or it can be said that the difference between the bittul at the time of the Giving of the Torah and the
bittul in the days of Achashverosh is along the lines of what was explained elsewhere concerning
Moshe and Aharon: that of both of them it is said, “And what are we,” and nevertheless Moshe is
Mah of Mah and Aharon is Ban of Mah.

A second way to explain the difference between Sinai and Purim: both Moshe and Aharon said “What are
we?”, yet Moshe is Mah of Mah and Aharon is Ban of Mah.
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And the level of the bittul of Ban of Mah is the level called “she bears a female,” relative to the bit-
tul of Mah of Mah, which is a higher bittul, etc.

The bittul of Ban of Mah, Aharon’s, corresponds to “she bears a female,” compared with Moshe’s higher bit-
tul of Mah of Mah; so the bittul at Sinai stands to the bittul of Purim as Ban of Mah to Mah of Mah.
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In any case, it is understood that the bittul and self-sacrifice (mesirus nefesh) of the Jewish people
as awhole (klalus Yisrael) in the days of Achashverosh was greater in level than the level of the bit-
tul of their putting “we will do” first, etc.; and this is the level of “the woman emits seed first, she
bears a male.”

Either way, the bittul and self-sacrifice of the whole Jewish people in the days of Achashverosh was greater
than the bittul of “we will do” at Sinai: it is the case of “the woman’s seed first, she bears a male.”
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And just as it is with the bittul, so it is also with the very revelation of the light above, which is the
level of the Torah: at the Giving of the Torah it is called “they had begun to do,” relative to Purim,
which is called “accepted,” etc., “they accepted it again,” etc., which is a higher revelation, from
the source of the Torah, which is called “the parable of the Primordial One,” as mentioned above.
The same holds for the light revealed from above, the Torah. At Sinai it was only “they had begun”; on

Purim, when “they accepted it again,” the revelation came from a higher place, the source of the Torah,
called “the parable of the Primordial One.”
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For “the woman emits seed first, she bears a male,” which is not so when “the man emits seed first,
she bears a female.” And this is “Moshe commanded us the Torah, an inheritance (morashah),”
[read] “betrothed” (me’orasah), etc. And this level applies also to the light of the Torah, according
to what is written in Etz Chaim, Sha’ar 11, chapter 1, that Atik Yomin, etc., and the level of Mah
within it, etc.; see there [and see what is written in the explanation on the verse “Set me as a seal”].
The Sages read “Moshe commanded us the Torah, an inheritance (morashah)” as me’orasah, “betrothed”:
Israel is betrothed to the Torah, so the image of male and female applies to the light of the Torah too. Etz
Chaim teaches that Atik Yomin contains a level of Mah; as the Tzemach Tzedek puts it in Or HaTorah

(Vayikra), Atik is made of Mah and Ban, “the male of Atik” and “the female of Atik,” and on Purim the Torah
was drawn from “the male of Atik.”
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And this is “what they had seen,” etc., “and what had come upon them”: “what they had seen” is
the level of the bittul, and “what had come upon them” is the level of the Torah, which comes forth
from Chochmah (wisdom), koach mah, which is the level of “the parable of the Primordial One,” as

mentioned above.)

So the verse reads: “what they had seen” is the bittul, and “what had come upon them” is the Torah, which
comes from Chochmah, koach mah, “the parable of the Primordial One.”

SECTION 10 - 125-27

The joy beyond knowing
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According to this, the saying of our Sages, of blessed memory, will be understood: “A person is ob-
ligated to become intoxicated on Purim until he does not know,” etc.: that the joy of Purim is

mightier and greater than the joy of Yom Tov.

Now the opening saying is explained: the joy of Purim is mightier than the joy of Yom Tov, and so one drinks
“until he does not know.”
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For concerning every Yom Tov it is written, “Sing joyfully, O righteous ones, in Havayah,” as is ex-
plained in the Zohar, Terumah (page 137b), that this is why this psalm is said on Shabbosos and

festivals.

Of every festival it is written, “Sing joyfully, O righteous ones, in Havayah”; the Zohar explains that this is
why that psalm is said on Shabbos and festivals.
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Now, Havayah is the level of the chain of descending worlds (hishtalshelus): yud is Chochmah (wis-
dom), hei is Binah (understanding), etc. And “sing joyfully in Havayah” means that they draw down
an addition of light and revelation from above the chain of descent into the order of the chain of
descent.

Havayah, the four-letter Name, maps the chain of descent: its yud is Chochmabh, its first hei Binah, and so

on. To sing “in Havayah” means to draw an added light from above the chain of descent into its ordered
levels.
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As I have written elsewhere on the verse “I will greatly rejoice in Havayah”: that the meaning is that

the Community of Israel (Knesses Yisrael) brings about the joy in the Name Havayah, etc.

Similarly, “I will greatly rejoice in Havayah” means that the Community of Israel brings about joy within the
Name Havayah. Likkutei Torah, Nitzavim (48a), explains this verse and refers to this maamar: joy is the rev-
elation of delight, and the joy of Purim is greater because through self-sacrifice they reached the Essence
itself.
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In the same way is the meaning of “Sing joyfully, O righteous ones, in Havayah.” And “righteous

ones” means the supernal tzaddik and the lower tzaddik.

“The righteous” in the plural refers to two levels, a supernal tzaddik and a lower one; in Kabbalah, “tzaddik”
designates the Sefirah of Yesod.
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Now, this additional light, too, is in a measure and dimension (according to the line of measure,
etc.), since it is drawn through the chain of descent of Chochmah and Binah, and it bears no com-
parison to His being and essence, may He be blessed, which is simple in the utmost simplicity; and

the order of the chain of descent is only like a drop from the ocean, etc.

This added light, too, comes in a fixed measure, “according to the line of measure” (kav hamidah), since it is
drawn through Chochmah and Binah; it bears no comparison to G-d’s essence, which is utterly simple, and

the whole chain of descent is like a drop from the ocean compared with Him.
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Therefore the mitzvah of the joy of Yom Tov, of which it is said, “And you shall rejoice in your festi-

val,” is within limit and measure: with the peace-offerings of joy, “there is no joy except with meat.”

That is why the festival’s mitzvah of joy is measured: in Temple times it was fulfilled with the peace-offerings,
for “there is no joy except with meat.”
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And now that the Holy Temple has been destroyed, “there is no joy except with wine,” and with a re-
vi’is of wine one fulfills the obligation of the joy of Yom Tov, for the joy is within limit and measure
(and just as above the additional light is clothed in Chochmah and Binah, etc., so it is below, that
the joy is clothed in Daas (knowledge), etc.).

Since the Temple’s destruction “there is no joy except with wine,” and a revi’is, a small measure of wine, ful-
fills the obligation, for this joy is limited; just as above the added light is clothed in Chochmah and Binah, so
below the joy is clothed in Daas, awareness, and stays within it. The Kehot note observes that the codes (Tur
and Shulchan Aruch, Orach Chaim 529) mention no measure for this wine.
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Whereas the joy of Purim is a greater joy, above Daas, “until he does not know,” etc.

Purim’s joy is greater, above Daas, “until he does not know.”

likuteitorah.com/torah-ohr/megillas-esther/12/ 45



TORAH OHR « MEGILLAS ESTHER - MAAMAR 12 P2y hral Ty X°7192 "MI03% WIR 2°°M...

MRYNOW M2 RITY MW DI IR O3 A (woa mavona] 17000 YW 19Y7D RN Py 2190 RIM
772 DU MINZYR mPYn 9YNRR AT M P10 [xanvT xnynxal NPRIYARA 730 NYTY OYLAR
1701 PN TWRl RPIT MRY 10 RPN 2210 7732 1RY MDWRNWT 9T vyn aoynbe

¢ M9°IRA B39 [wo1 nirond)

And this is because of the matter explained above: that through the self-sacrifice (mesirus nefesh)
that was in them then, throughout that year, which is a level above reason and Daas, through this
arousal from below (isarusa dilesata) and self-nullification (bittul) they reached to the very heights,
into the Essence of Ein Sof (the Infinite One), blessed be He, which is far above the bounds of the
chain of descent, which is not within the category of sovev and memalei, etc.; and it is from this
specifically that the level of self-sacrifice derives, as explained above at length.

This is because of the self-sacrifice the Jews showed throughout that year, which is above reason and under-

standing: through this arousal from below and bittul they reached the very Essence of Ein Sof, far above the

chain of descent and beyond sovev and memalei, the very level from which self-sacrifice derives.
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Therefore the joy from this revelation is above Daas (knowledge); and this is “until he does not
know [the difference] between ‘Cursed is Haman’ and ‘Blessed is Mordechai,’”

So the joy that comes from this revelation is above Daas, and that is “until he does not know the difference
between ‘Cursed is Haman’ and ‘Blessed is Mordechai.’”
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for when the radiance of His essence, may He be blessed, is openly revealed, all are truly equal,
and “the darkness is as the light,” as it is written, “Even darkness does not darken.”

When the radiance of G-d’s essence is revealed, all distinctions are truly equal before it, “the darkness is as
the light,” as the psalm says, “Even darkness does not darken for You.” The joy that comes from it is there-
fore beyond the knowing that distinguishes.
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As it iswritten, “If you are righteous, what do you give Him?” and “If your transgressions are many,
what do you do to Him?” However, as for the prohibition of doing work, it is specifically on Yom Tov
and not on Purim, as our Sages, of blessed memory, said: “And in the end it is written, ‘to make

them days of feasting and joy,” whereas ‘Yom Tov’ is not written.”

In the light of G-d’s essence, righteousness and sin make no difference to Him, as Elihu says to Job, “If you
are righteous, what do you give Him?” The maamar now turns to the second question, why work is forbidden
on Yom Tov but not on Purim, where the Talmud notes that the Megillah’s later verse speaks of “days of
feasting and joy” and drops the words “Yom Tov.”

SECTION 11 - 128-36

Why work is permitted on Purim
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The matter is that this itself is the reason. For the matter of the prohibition of doing work, which is
the ascent of the intellect and the emotive attributes (middos) to their root, for this is the matter of

resting, and it is the matter of the ascent of the worlds,

The very point already made is the reason. Refraining from work on Shabbos and festivals represents the as-
cent of intellect and emotions to their root, and the ascent of the worlds.
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as is known from the matter of “for on it He rested,” etc.: all this applies only to the radiance within
the order of the chain of descending worlds (hishtalshelus), where there is higher and lower in

level.

This is known from “for on it He rested”; and all of it applies only to the radiance within the chain of descent
(hishtalshelus), where there are higher and lower levels to rise between.
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Therefore, “six days you shall do work,” and afterward, “on the seventh day,” which is a much lofti-
er level, “you shall rest,” so that there be the ascent of the worlds from a lower level to higher

levels.

Six days of work and a seventh of rest correspond to an ascent of the worlds: on Shabbos, a much higher lev-
el, they rise from lower levels to higher ones.
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And so too, in the same way, on all the festivals, in which an addition of light and revelation is
drawn down: through this the prohibition of work applies, and rest from work, which is the level of
doing, relative to the higher level that is revealed then. And all this is only in the order of the chain
of descending worlds (hishtalshelus), where there are spiritual levels of higher and lower.

The festivals likewise draw down an added light, so on them too work is forbidden: work is the level of
“doing,” which gives way to the higher level then revealed. All this belongs to the chain of descent, where
there are spiritual levels of higher and lower.
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But in His essence and being, may He be blessed, which is not within the category of worlds at all,

the level of resting, which is the ascent of the levels, does not apply at all.

In G-d’s essence, which is beyond the category of worlds, rest, the ascent from level to level, has no meaning
at all.
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For higher and lower are entirely equal before Him: the physical [World of] Asiyah (Action) and the
higher Chochmah (Chochmah Ila’ah) are both truly equal, considered as nothing.

Before Him higher and lower are entirely equal: the physical World of Asiyah and the higher Chochmah are
alike as nothing.
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Therefore regarding Shabbos it is said, “a Shabbos to Havayah,” as mentioned above concerning
“Sing joyfully, O righteous ones, in Havayah.” And therefore on Purim the doing of work is permit-
ted, etc.

That is why Shabbos is called “a Shabbos to Havayah”: it belongs to the Name Havayah, the chain of descent,

just as the festival joy is “in Havayah.” And that is why work is permitted on Purim, whose light comes from
beyond that level.
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(And see what is written in the discourse beginning “Lamenatze’ach al hasheminis,” on the matter
that a certain heretic asked Rabbi Yehoshua: “It is written, ‘for on it He rested,’ etc.; but surely the
Holy One, blessed be He, makes the rain fall and the grasses grow,” etc. And he answered him with
a parable from eruv and carrying: that within a single domain there is no need for an eruv, nor
[any question of] carrying; so too, the whole world is His.
From here on, according to the Kehot note, the text is apparently a gloss of the Tzemach Tzedek. It cites the
midrash in which a heretic asked how G-d can be said to rest on Shabbos when He makes rain fall and grass

grow, and the answer by a parable from eruv: one who lives alone in a courtyard may carry throughout it,
and the whole world is His.
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At first glance the answer is not understood, for all the other thirty-eight primary categories of
work, besides the work of carrying, do not depend on the distinction of domains at all, for it is for-

bidden to plow and to sow in the private domain just as in the public domain.

The answer seems puzzling: of the thirty-nine categories of labor only carrying depends on domains, while
plowing and sowing are forbidden even in a private domain.
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Rather, the answer is that the matter of resting applies only in the order of the chain of descent,
where there are many levels, like the distinction of domains; but at the level that encompasses all
the worlds equally, the whole world is entirely His, and everything is in one state of equality before
Him, “the darkness is as the light”; at this level the matter of resting does not apply, etc.; and see
there.
The real point of the answer is that rest applies only within the chain of descent, where there are many levels,
like separate domains; at the level that surrounds all worlds equally, the whole world is one domain and
everything is equal before Him, “the darkness is as the light,” and there rest has no meaning. Likkutei

Torah, Tazria (21c), compares this level to the skin, which covers head and foot alike, so that no ascent ap-
plies to it.
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And from this, what was written about Purim’s permitting the doing of work will be understood
better.

This sheds further light on why work is permitted on Purim: its light comes from that all-encompassing
level.
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But this still needs clarification: if so, that Purim’s permitting the doing of work is because when
the revelation is from a higher level the prohibition of work does not apply, then how did
Mordechai decree [against]| the doing of work, and wish that Purim be a Yom Tov, to forbid work [on
it]?
A difficulty remains: if work is permitted on Purim because its revelation is from a higher level, why did
Mordechai decree a ban on work and wish to make Purim a Yom Tov?
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And certainly it did not enter his mind to diminish the level of the revelation, so that it should not
be from so high a level. Furthermore, in several discourses above it is explained that Purim and
Yom Kippur are on one level.

Surely he did not mean to lower its revelation. Moreover, earlier discourses teach that Purim and Yom

Kippur are on one level.
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For just as in the Temple on Yom Kippur there were lots, “one lot for Havayah,” etc., so Purim is
named for the pur, “that is, the lot,” etc.; see what is written above in the discourse beginning “Ki
Avraham lo yeda’anu.” And this is also implied by what is stated, that all the festivals will be nulli-
fied in the Time to Come except for the days of Purim and Yom Kippur.

On Yom Kippur in the Temple lots were cast, “one lot for Havayah,” and Purim is named for the pur, “that is,
the lot”; the Sages’ teaching that all the festivals will be nullified in the Time to Come except Purim and Yom
Kippur also shows that they are alike.
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And surely on Yom Kippur the doing of work is forbidden more than on the other festivals.

Yet Yom Kippur forbids work even more than the other festivals, so a light from the highest level does not of
itself rule out a ban on work.
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The matter is this: although “the thing is true and certain” that Purim’s having no prohibition of
doing work, as on Yom Tov, is because the light is from a level much higher than on Yom Tov, nev-
ertheless, in one respect there is an added superiority in the holiness of Yom Tov, which is not so
on Purim.

The answer: it is indeed true that Purim permits work because its light is far higher than that of Yom Tov;
nevertheless, in one respect the holiness of Yom Tov has an advantage over Purim.
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This [will be understood] by first introducing what was written above (in the discourse beginning
“Ki Avraham lo yeda’anu”) on the reason why in the time of exile, for the most part, all the miracles
and wonders are done by way of nature, like the miracle of Purim, in which there was nothing visi-
ble to the eye that was above nature, whereas in the time of the Temple there were miracles that de-

parted from nature.

To explain it, the maamar recalls the earlier discourse “Ki Avraham lo yeda’anu,” on why in exile most mira-
cles happen through nature, like the Purim miracle, in which nothing visibly supernatural occurred, while
in Temple times miracles broke nature openly.
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This is because the emotive attributes (middos) of Atzilus, which shone face to face in the time of

the Temple, withdrew, and there remained the radiance from a higher place, above the middos.

The reason: in exile the middos, the emotive attributes of Atzilus that shone “face to face” in Temple times,
withdrew, and only a radiance from a higher place, above the middos, remained.
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Therefore it must be clothed in lower things, which is according to nature: because, on account of

the greatness of its high level, it has nothing at all in which to be clothed except in the lowest place.

That higher radiance must clothe itself in lower things, in nature, precisely because it is so high: it has noth-
ing in which to rest except the lowest place.
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As in the parable mentioned there, from the matter of “the face of a lion,” etc.; see there.

The earlier discourse illustrates this with a parable drawn from “the face of a lion.”
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It follows that although these miracles that are clothed [in nature] are from a higher place, never-
theless there is certainly also an added superiority when the miracles are revealed, not through the
garment of nature at all, for this is a revelation of G-dliness visible to the eye. And therefore the
prophet laments, “Our signs we have not seen,” etc.

So although miracles clothed in nature come from a higher place, open miracles, not clothed in nature at all,

have an advantage of their own: they are a revelation of G-dliness that the eye can see. That is why the psalm

laments in exile, “Our signs we have not seen.”
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And see in the Zohar at the beginning of Parshas Vayikra, on the verse “Ask for yourself a sign,”
etc.: its intent is that the miracles that are clothed [in nature] come through the final letter hei of
the Name Havayah, which is called “ask it deep,” for it is clothed in concealing garments.

The Zohar at the beginning of Vayikra, on Isaiah’s words to Achaz, “Ask for yourself a sign ... ask it deep, or

high above,” teaches that miracles clothed in nature come through the final hei of the Name Havayah
(Malchus), called “ask it deep,” because it is clothed in concealing garments.
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And the revealed miracles come through the letter yud of the Name Havayah, which is called “high

above.” If so, the miracles that are revealed are the level of “high above,” as is also written below,

with the help of Heaven, concerning Pesach (in the discourse beginning “Lehavin mipnei mah”).
Revealed miracles come through the yud of the Name, Chochmah, which is called “high above”; so open
miracles belong to the level of “high above,” as the discourse “Lehavin mipnei mah,” on Pesach, also ex-

plains. That discourse (Likkutei Torah, Tzav 16a) asks why Pesach is kept on the day of the miracle, while
Chanukah and Purim are kept on the day of rest.
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Except that this added superiority is only a matter of the revelation without a garment; but as for
the light itself, it is explained that in the miracles that are clothed [in nature] it is from a much

higher place.

But the advantage of open miracles is only that they are revealed without a garment; as for the light itself,
the miracles clothed in nature come from a much higher place.
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And this is the meaning of “For You are our Father, for Avraham,” who is the level of the supernal
attributes, “does not know us,” etc.; see there.

That is the meaning of “For You are our Father, for Avraham does not know us”: Avraham stands for the su-
pernal attributes, and in exile the light comes from beyond them, from “our Father.” In the discourse “Ki
Avraham lo yeda’anu” (Torah Ohr, Megillas Esther 93c) the Alter Rebbe explains that through true faith
every Jew is bound to “our Father,” the level before which all is as nothing and sins do not separate.
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Similar to this is also the matter of the difference between the holiness of Yom Tov and Purim. For

the fact that work is forbidden on Yom Tov is because of the resting of a supernal holiness below.

A similar distinction applies to the holiness of Yom Tov compared with Purim: work is forbidden on Yom Tov
because a higher holiness rests below.
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For on the six weekdays the light and the life-force (chayus) are drawn down through being clothed
in [the World of] Asiyah (Action), whereas on Yom Tov it is drawn from the World of Beriah (Cre-
ation), etc., as is written in Pri Etz Chaim, Sha’ar Mikra’ei Kodesh, chapter 3. And this is the level of
resting from work and from doing.

On weekdays the light and life-force come clothed in Asiyah, the World of Action, but on Yom Tov they are

drawn from the higher World of Beriah, as the Arizal’s Pri Etz Chaim explains; that is the meaning of resting
from work, from “doing” (asiyah).
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If so, that on Purim the doing of work was not forbidden is because below there is not the revelation
from the World of Beriah, as on Yom Tov, but only through being clothed.

Work is not forbidden on Purim because its light is not revealed below from the World of Beriah, as on Yom
Tov; it comes only clothed.
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And so too [is] what is written concerning Rosh Chodesh, that the doing of work is permitted (see
the discourse beginning “Vehayah midei chodesh bechodsho,” etc.).

The same explains why work is permitted on Rosh Chodesh. In Likkutei Torah, V’Zos HaBerachah (97b), the
discourse “Vehayah midei chodesh bechodsho” explains that although work is permitted on Rosh Chodesh,

it is not counted among the six days of work, and on it the inner gate “shall be opened” as on Shabbos.
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If so, in this respect there is an added superiority to Yom Tov, in that the light comes in revelation,
whereas on Purim it is in a clothed form; and this is like the superiority of the revealed miracle

over the miracles that are clothed [in nature].

In this respect Yom Tov has an advantage: its light comes openly, while Purim’s comes clothed, just as an

open miracle has an advantage over one clothed in nature.
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Therefore Yom Tov is called “a holy convocation” (mikra kodesh), which is not so of Purim.
However, as for the light itself within the garment, it has been explained that on Purim it is the
drawing down of the Infinite Light (Or Ein Sof), blessed be He, itself, through the mighty self-sacri-
fice (mesirus nefesh), far higher than the light of Yom Tov.

That is why Yom Tov is called mikra kodesh, “a holy convocation,” and Purim is not. Yet the light within

Purim’s garment is the Infinite Light itself, drawn down by the mighty self-sacrifice of that time and far
above the light of Yom Tov.
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And this clothing, too, is not a complete concealment, but rather like the example of the miracle of
Purim.

This clothing is not a total concealment, as the Purim miracle shows.
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For although there was nothing visible to the eye that was above nature, [it came]| only through the
love for Esther, nevertheless it is plainly seen that all the causes were entirely above nature, except

that it descended in a chain and came to be clothed in the way of nature.

Outwardly nothing supernatural was seen, and everything seemed to happen through the king’s love for
Esther; yet one can plainly see that all the causes were above nature, which only came down and were
clothed in natural events.
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If so, this is not a complete concealment. And so, in the same way, the revelation of the Infinite
Light (Or Ein Sof), blessed be He, on Purim also shines upon every one of Israel: the level of “For

You are our Father,” etc.

So the concealment is not complete. In the same way the revelation of the Infinite Light on Purim shines

upon every Jew, the level of “For You are our Father.”
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An example of all this will be further understood from what is written in Parshas Shelach (at the
end of the discourse beginning “Vehayah lachem letzitzis”): that the Arizal, of blessed memory,
wrote that the holiness of the tallis is very, very much greater in stature than the holiness of the tz-
itzis, which are only threads extending from the tallis.

An example comes from the end of the discourse on tzitzis in Likkutei Torah, Shelach (44b), which says this

almost word for word: the Arizal writes that the holiness of the tallis is far greater than that of the tzitzis,

which are merely threads extending from it.
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Except that, because of the greatness of the stature of its holiness, it cannot be clothed in the actual
physical tallis as in the tzitzis.

Because the holiness of the tallis is so great, it cannot be clothed in the physical garment itself, the way the
holiness of the tzitzis is clothed in the threads.
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And therefore the physical tallis has no holiness at all, and it is permitted to use it for mundane

things, which is not so with the tzitzis.

Therefore the physical tallis has no holiness and may be used for mundane purposes, while the tzitzis may
not.

AR 1971 (2w ora) B2 PRAY IRT DY TRA TIRD 1NOYN 7971 099102 qWRIT IR TP 01 34
5919 (210 0] B?1° AARWA TRA2 71273 [279] 21D

And so, in the same way, the light that is drawn down on Purim is very, very much greater in
stature than the light that shines on Yom Tov, and therefore the joy of Purim is very much greater
than the joy of Yom Tov, as mentioned above;

So too the light drawn down on Purim is far greater than the light of Yom Tov, and therefore the joy of Purim
is far greater.
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only that, because of the greatness of the light, at the level of Ein Sof (the Infinite One) itself, it can-
not shine openly like the light that shines on Yom Tov; and therefore there is no prohibition of do-

ing work on Purim, which is not so on Yom Tov.

But because it is the light of Ein Sof itself, it cannot shine openly as the light of Yom Tov does; so Purim has

no prohibition of work, while Yom Tov does.
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And Mordechai, who decreed [against] the doing of work on Purim, wanted both superiorities to be
on Purim: that this great light should also shine in revelation, in the way that the light of Yom Tov

shines in revelation.

In decreeing a ban on work on Purim, Mordechai wanted Purim to have both advantages: its great light, and
its open revelation as well, as the light of Yom Tov shines openly.
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And like the level of Yom Kippur, which is on one level with Purim, in which there also shines the
level of this great light.

His model was Yom Kippur, which is on one level with Purim and in which this great light also shines.
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And this is the matter of the lot in the Temple, etc., for there sins do not separate, and deliberate
sins become like merits; and it is called “a Shabbos of Shabbosos” (Shabbos Shabboson), which is
above the level of Shabbos, as is written elsewhere (in the discourse beginning “Ha’azinu

hashamayim™).

That is the meaning of the lots cast in the Temple on Yom Kippur: on it sins do not separate from G-d, delib-
erate sins become like merits, and it is called Shabbos Shabboson, which the Torah means as “a Shabbos of
complete rest” and the maamar reads as “a Shabbos of Shabbosos,” above even Shabbos, as the discourse
“Ha’azinu hashamayim” explains.
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And the light shines in revelation, which is why on Yom Kippur the doing of work is forbidden more

than on Yom Tov.

On Yom Kippur that light shines openly, which is why work is forbidden on it more strictly than on Yom Tov.

LTORDM NPWY AT 7137 1997 191932 3112 PR 573 091D AW 237N 130 7Y 190

Therefore, in the same way, Mordechai wanted this level to shine in revelation on Purim too. And

therefore he wanted to decree [against] the doing of work.

Mordechai therefore wanted Purim, too, to reveal this level openly, and so he sought to forbid work.
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But they did not accept it upon themselves. For on Yom Kippur, which is from the Torah, who can
prevent and who can hold back? And this too is through the Ten Days of Teshuvah that come before
it, and “From the depths I have called You,” etc., and a day on which eating and drinking are for-
bidden, etc.

But the people did not accept it. Yom Kippur is commanded by the Torah, so nothing can hinder its revela-
tion; and it is prepared for by the Ten Days of Teshuvah, by crying to G-d “from the depths,” and by a day
without eating and drinking.
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But on Purim we do not have the power to draw down this level in actual revelation.

On Purim, however, we lack the power to draw this level down into actual open revelation.
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And further, because the event was in the days of exile, which causes the level of being clothed,
etc., for “our signs we have not seen,” just as the miracle, too, was clothed, etc., as mentioned

above.

A further reason: the miracle happened in exile, which itself causes the light to be clothed, “our signs we
have not seen,” just as the Purim miracle itselfwas clothed in nature.
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And although it was explained above that, as regards the light of Purim itself, the prohibition of do-

ing work does not apply, because it is from a level above the bounds of division into levels of higher
and lower,

It was said above that Purim’s light itself is beyond the distinction of higher and lower, so no prohibition of
work applies to it.
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if you say that Purim and Yom Kippur are on one level, and on Yom Kippur work is forbidden, you
are compelled to say that as regards the light as it is above, it is so; but when it is drawn down to
shine in revelation in Atzilus, Beriah, Yetzirah and Asiyah, certainly the way it shines in Atzilus is

not the way it shines in Beriah, etc.

But if Purim and Yom Kippur are on one level and Yom Kippur forbids work, one must say that this holds
only for the light as it is above. When that light is drawn down to shine openly in the four worlds, it certainly

does not shine in Beriah as it shines in Atzilus.
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If so, with respect to its revelation in the worlds, the matter of resting applies, which is the ascent of

the levels, etc. And this is the prohibition of work on Yom Kippur.

So in its revelation within the worlds, rest, the ascent from level to level, does apply, and this is the prohibi-
tion of work on Yom Kippur.
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And Mordechai decreed on Purim too, but they did not accept it upon themselves, because on
Purim [the light] does not shine below in revelation from the World of Beriah, as on Yom Tov, but

only through being clothed, etc., as mentioned above.

Mordechai decreed the same for Purim, but the people did not accept it, because on Purim the light does not
shine openly below from the World of Beriah, as on Yom Tov, but only clothed.

SECTION 12 - 137-39

No Name in the Megillah
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Now, with all this the reason will be understood why the Name Havayah is not mentioned in the
Megillah, nor the other Names of the Holy One, blessed be He.

All this explains why the Megillah never mentions the Name Havayah, nor any other Name of G-d. The Ibn
Ezra, too, writes in his introduction to Esther that this Megillah has no mention of the Name, and yet it is
among the holy books.
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The matter is along the lines of the parable explained in the Zohar at the end of Parshas
Bechukosai, concerning “lechalosam” (“to destroy them”) as it is spelled: like the parable of the

bridegroom who goes to lodge in a tannery for the sake of the bride, etc.; see there.

The Zohar on the verse “I will not ... destroy them (lechalosam)” reads the word, by its spelling, as kallasam,
“their bride.” It compares G-d to a bridegroom who goes to lodge in a tannery, a foul-smelling place, for the
sake of his bride who is there.
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So the Malchus (sovereignty) of Atzilus is lowered very far down in the lower worlds and is clothed
in kelipas nogah, and lower still, as our Sages, of blessed memory, said: “They were exiled to

Babylon; the Shechinah (Divine Presence) was with them.”

So Malchus of Atzilus, the Shechinah, descends very low into the lower worlds and is clothed in kelipas no-
gah, the husk in which good and evil are mixed, and even lower; as the Sages say, “They were exiled to
Babylon; the Shechinah was with them.”

ARDDI IRTI N 72X ORI QWD TN WRI 79YRDW 0N n2 100YN INAN [ 9o oy O
9030 [1A0RA

And nevertheless the supernal Bridegroom, the level of the Chesed (kindness) above, is drawn and

descends there. If so, on the contrary: then the love is seen and is more wondrous.

Even so, the supernal Bridegroom, the Chesed above, comes down to that lowly place, and so His love is
seen all the more.
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And in the same way is also the clothing of the miracle in the garment of nature, etc., for out of the
intensity of the love He also goes to be clothed in the tannery, which is the garment of nature, etc.
And therefore the Name Havayah is not mentioned in the Megillah, because then the bride, the
perfected one (kelulah), was in the utmost lowliness, hiding herself, etc.

The clothing of the Purim miracle in nature is the same: out of the intensity of His love He “lodges in the tan-

nery,” the garment of nature. The Name Havayah is not mentioned in the Megillah because the bride
(kallah), who is kelulah, “perfected,” was then in the utmost lowliness, hiding herself.

likuteitorah.com/torah-ohr/megillas-esther/12/ 61

38



TORAH OHR « MEGILLAS ESTHER - MAAMAR 12 P2y hral Ty X°7192 "MI03% WIR 2°°M...

R 1991 07 WK DIPRT PR OwR 7% Mwabnn N2 973 19YRDY 01 2198 NP 1010 97y
219 2125 593w Ma oA RITY NN (o)t

Therefore the revelation of the Chesed above must also be in a state of being clothed, to descend
there, to the place where they are; and therefore the Names are not mentioned, for they are the lev-

el of the revelation that is without a garment, etc.

So the revelation of the Chesed above must also come clothed, descending to where they are. Therefore the

Names, which are revelation without a garment, are not mentioned.
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But just as in the parable this descent indicates the intensity of the love, as is written in the Zohar

there, so too the light that is clothed in this Megillah is above the level of Names.

But just as in the parable the descent shows the depth of the love, so the light clothed in the Megillah is high-
er than the level of the Names.
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And know [that this is so]: for our Sages, of blessed memory, said that the Prophets will be nullified
in the Time to Come, but the Scroll of Esther will not be nullified, even though there is no Name in
it, while in the Prophets there are many Names.

A proof that the Megillah’s light is above the Names: the Sages say that the books of the Prophets will be nul-

lified in the Time to Come but the Scroll of Esther will not, although the Prophets are full of G-d’s Names and
the Megillah has none.
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But the matter is that the Name, which is the revelation of the radiance within the order of the
chain of descending worlds (hishtalshelus), yud Chochmah (wisdom), hei Binah (understanding),
etc., is only like a drop from the ocean relative to the very essence of the Infinite Light (Or Ein Sof),
blessed be He; just like a person’s name, which is not his essence.

A Name of G-d, such as Havayah, whose letters stand for Chochmah, Binah and the rest, is the revelation of a

radiance within the chain of descent. Compared with the essence of the Infinite Light it is like a drop from

the ocean, just as a person’s name is not his essence.
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But on Purim, through the self-sacrifice (mesirus nefesh), they reached the Essence of Ein Sof (the
Infinite One), blessed be He, which is above the level of the Name Havayah. And see what is written
above in the discourse beginning “Uv’vo’ah lifnei hamelech,” on the matter of “Do not read

shamos (desolations) but shemos (names),” etc.; see there.

On Purim, through their self-sacrifice, the Jews reached the Essence of Ein Sof, above even the Name
Havayah. The earlier discourse “Uv’vo’ah lifnei hamelech” develops this through the Sages’ wordplay, “Do
not read shamos (desolations) but shemos (names)”: there (Torah Ohr, Megillas Esther 96a) the Alter Rebbe
explains that even the final rest of the world is only “names,” drawn from His Name, while He Himself is be-
yond the category of worlds.
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If so, the light that is clothed in this Megillah is above the level of the Names; except that neverthe-
less the clothing in the Megillah is through garments that are below the level of the Names, in the
story of the events of Mordechai and Esther, Achashverosh, Haman and Vashti.

So the light clothed in the Megillah is above the Names, even though its garments, the story of Mordechai
and Esther, Achashverosh, Haman and Vashti, are below the level of the Names.
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Esther is the level of Malchus (sovereignty) of Atzilus when she hides herself (mistateres) in the
head of [the World of] Beriah; and “her seven maidens, fit to be given to her from the king’s

house,” are the seven chambers (heichalos) of Beriah.

In Kabbalistic terms Esther is Malchus of Atzilus when she hides herself (mistateres, a word that echoes her
name) in the “head” of the World of Beriah, and her seven maidens “from the king’s house” are the seven
heichalos, the chambers, of Beriah.
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Mordechai is the level of Yesod (foundation) of Abba. And the matter of the reading of the Megillah

is like one who reads in the Torah: he reads and draws down the revelation of the light.

Mordechai is Yesod of Abba. Reading the Megillah is like reading the Torah: by reading it one draws down
the revelation of the light hidden within it.
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Every Jew, even the lowest, has the power of self-sacrifice that will not let him be separated from G-d; when
a person sins, it is only because a spirit of folly makes him think the sin does not separate him. And one who
has the time to study Torah must use it, for his soul needs the whole parable to reach “the pleasantness of
Havayah.”

QUESTIONS FOR DISCUSSION

1. Why does the maamar call the Torah a “parable,” and what does this imply about studying laws that deal
with physical matters?

2. How can the acceptance of the Torah at Sinai be called “compelled” if what moved the people was love and

not fear?
3. Why does a bittul that begins from below draw down a higher light than one awakened from above?
4. How can Purim’s light be greater than that of Yom Tov while only Yom Tov forbids work?

5. What does the absence of G-d’s Name from the Megillah teach about His presence in times of hiddenness?
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PARAGRAPH 1

N°71D3 21027 WK 321

The text of this maamar is the Tzemach Tzedek’s tran-
script, preserved in a manuscript volume of 5571 (1811)
under the heading “Purim, Sunday, Tisa,” which dates it to
Purim of that year.
KEHOT'S NOTE
0871 .”RWN R 01° 0°712” NIN1D2 R”YPN 7122 3787 ™INTR P”D NNt
197 °y (3”wn) X”In N”MIN2 .17?|7 Y QW AR J7IP Y RPYPN 1nUhoa
Y R7AN N7IRD LY VIR P”D‘? 0°31°%32 29 IR . QY R
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Rava rules that a person is obligated to become intoxicat-
ed on Purim until he does not know the difference be-
tween “cursed is Haman” and “blessed is Mordechai.” The
maamar opens with this ruling as its question and returns
to it in paragraphs 25-26 as its answer.
Megillah 7b:7-811-"1:2°t 12731
T2 W P2 YT KD 7Y KINDI MRI027 WK IR X I
[DIOPX T 7102 BB NTIFY ITIY KT 73N 121 23T 27
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Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)
KEHOT’'S NOTE
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072097 W

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2" "R p™ N
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The Rambam rules that when a person eats, drinks and re-
joices on a festival he should not be drawn after wine,
laughter and levity, for drunkenness is not rejoicing. The

likuteitorah.com/torah-ohr/megillas-esther/12/

maamar cites this to show that the festival’s joy, though a
Torah command, has a limit.

Mishneh Torah, Rest on a Holiday 6:20m>%1 ,m7n mwn
27 210 0V NnPaw

R MPRY pinway 122 wne XS 932 mny nnivy 3R 0IRYD
PIntm MISWIY .AmmE Mna 137 M2 7°0Y 0 Y 0K
5y 11731 K21 M2301 MPPIN RPX Inl AR WRIT MPR) 1370
R 237 1317 NTI2Y A2 Y nnna By KPR NPoom mPRing
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When one eats and drinks on a festival, he should not be
drawn after wine or joking or light-headedness, and say that
the more one can increase this, the more enhances the com-
mandment of joy. For drunkenness, much joking and ligh-
headedness are not joy, but rather wildness and foolishness.
And we were not commanded about wildness and foolish-
ness, but rather about joy that has service to the Maker of
everything. As it is stated (Deuteronomy 28:47), "because
you did not serve the L-rd your G-d with joy andwith a ...

Torat Emet 363 (Public Domain) - Sefaria Edition. Translated by R. Francis
Nataf, 2019 (CC-BY)
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That text completes the list of festival miracles with “and
so on Sukkos, with the Clouds of Glory.”
KEHOT'S NOTE
.7T125 22192 N12102 191”7 T3P Y R7YpN 1702

DY Yoap NP T DTN

The Talmud explains that on Purim the people accepted
the prohibitions of eulogy and fasting but not the prohibi-
tion of work, for the later verse speaks only of “days of
feasting and joy” and leaves out “Yom Tov.” The maamar
takes this as the second point in which Purim seems to
rank below the festivals.

Megillah 5b2a 11 %%
KEHOT’'S NOTE
.2, 9% XA

297N 2apy
After the victory the Jews took upon themselves to keep
doing what they had begun to do, celebrating the days,
and what Mordechai had written to them. The maamar
reads “what they had begun” as the Giving of the Torah,
which Purim completed. (context: Steinsaltz Tanakh)
Esther 9:23575:’t 1noxX
:DIP2K °2T1R 307K XY M2 1PINTIPN NX DT 237)
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse says that the Jews confirmed and accepted upon
themselves and their descendants to keep the days of
Purim. The Talmud reads it as a renewed acceptance of
the Torah itself.

Esther 9:27175:°0 1noR
X1 0Py 071230792 DY OyTOYY 07°PY 0TI 192p)
MIY"22 DIRD) DINDD MPRT DM W N 2By NP 13y
MY
the Jews ordained, and took upon them, and upon their
seed, and upon all such as joined themselves unto them, so
as it should not fail, that they would keep these two days ac-
cording to the writing thereof, and according to the appoint-

ed time thereof, every year;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 7929DW 17 . . 1D DY 9T RN

The Talmud teaches that at Sinai G-d held the mountain
over Israel like a tub, which gives “a great protest of
duress against the Torah,” and that they accepted it again
in the days of Achashverosh: “they confirmed what they
had already accepted.” This passage frames the maamar’s
whole argument.

Shabbat 88a:5°1:X 1”5 Naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Rebbe remarks that the Tzemach Tzedek, in a gloss in
Likkutei Torah (Vayikra 4c), refers to this maamar simply
as “Derush Purim,” though many discourses deal with
Purim, because the mitzvah of drinking “until he does not
know” expresses what Purim is.
KEHOT'S NOTE
7018 WINTT QWA T ATTR S0 IR PO 108N 1,7 RIpM NMIpha
MY DIYPw (X — ONd 0°D WIITT wa Mt vt pa 1dhw v —
1y RVANM [Y7° RDT TY] 9T I8N 95 — 0719 2°1y3a 0°12THN 0T
Y70 K97 TY 1D WK 2°°0 2NN w1777 1080 10K 27w ROK L0010
YT ORDT Y N 2707 PR RIT VDM w72 ANIMOY AR —
997175 KD L,70 17770 RIT 0793 1R 1DIRY 1197 LI 0D — 010w
Y2 (Q3) Ko7 ANINDW DOYT 13700 K2 RN, PIY MR A e

likuteitorah.com/torah-ohr/megillas-esther/12/
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That text sharpens the question: at first glance the days of
Achashverosh were more of a compulsion, since Haman
sought to destroy all the Jews.
KEHOT'S NOTE
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The Talmud reports that in the upper world it was said:
“Fortunate is he who comes here with his learning in his
hand.” The maamar asks why learning about physical
matters should matter to souls in Gan Eden.
Pesachim 50a:7-8n-"1:x "1 0°non
NYRY) 4772 ITIPM IR RIY m MWK DMK 1Y "nyRT)
(1R7mY) .INROMN2 TInY? 9137 OIR PR MR Y30 DMK PIY
17X7 M MOPR 31T DR — 177N RI%PY 237 KROPR 2900
792 23977 KPR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Among the explanations of “For he has scorned the word
of Havayah,” Rabbi Nehorai says it refers to anyone who is
able to occupy himself with Torah and does not. The maa-
mar asks why this is judged so gravely.
Sanhedrin 99a:19v™:X ©”X 1°717M10
PPDRY .07RWA 12 TR PR MING 71 - P72 7 127 737 TR RIN
WATRI MR KDY 1 pIDEn YIN ,0OnWD 1 AId Ming D2 MR
D2 K 19°DR1 U2 T 927 97 A - N3y 28R Twn KPR KT 02
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the laws G-d gives Moshe about one who sins defiantly,
the verse says that he has scorned the word of Havayah
and broken His commandment, and his soul shall surely
be cut off. The Sages (Sanhedrin 99a) apply it to one who
could study Torah and does not.

Numbers 15:318”2:10 72712
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Because he hath despised the word of the L-RD, and hath
broken His commandment; that soul shall utterly be cut off,
his iniquity shall be upon him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note sends the reader to the Tzemach Tzedek’s Or
HaTorah on Nach for this question: why one who could
study and does not is judged so severely when one chapter
morning and evening suffices.
KEHOT'S NOTE
ARAN Y 972 9”1 DMK AR

S11MTP PWn MR WD

David, having spared Shaul in the cave, tells him, “As the
proverb of the ancients says, From the wicked comes forth
wickedness”: evil comes from the wicked, so his own hand
will not be against Shaul. Plainly hakadmoni is “the an-
cients”; the maamar, with Rashi, reads it as “the
Primordial One,” G-d, so that His “parable” is the Torah.
(context: Steinsaltz Tanakh)
I Samuel 24:147:775 R DRI
927N XY 2771 YU RS2 DOYYR *I0TRA PUR T0K° KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,7 R N7IPDA A7) .21 Y RINY D DMK AIKY LT LT R-DRINY
L7708 . (AMRRT NDOINA BAYR IRT) 0UND WINTD I wURD ARDY 1080
7. TIRY L2, 0 NP .

N°29Y°N P8 NNY R PR2a
Rabbi Ami says that even one who studies only one chap-
ter in the morning and one chapter in the evening has ful-
filled the mitzvah “This book of the Torah shall not depart
from your mouth.” The maamar sets this minimum
against the severity of the punishment.
Menachot 99b:16-171°-1"1:2 ¥”% MMM
P79 KPR DR 11w X2 19°BX Tinb1 o010 1 Bw 11270 YRR 7 InR
(NR) w0 XD (7 ,X YWIT°) MI%n 0P N°3Y TR pA9Y 1PN TR
1958K *M1° 12 TIYRY 527 DIWR TIM1° 927 AR 79 M 77100 180
19371 wIn° XD 09PNy Nnw Y NP XX 0TR RIp KD
MY °193 1IMIRD MIZR MR XM YARD "y "9 19MIRD 10K
PR
Wikisource Talmud Bavli (CC-BY-SA)
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In the laws G-d gives Moshe after Sinai, one who killed
without intent, where “G-d caused it to come into his
hand,” is not put to death but flees to a city of refuge. The

likuteitorah.com/torah-ohr/megillas-esther/12/

19

20

21

72 ¥7° K97 7Y K"1192 "11029 IR 27M...

Sages (Makkos 10b) read it as the Torah’s own source for
the proverb “From the wicked comes forth wickedness,”
which is why the maamar brings it here. (context:
Steinsaltz Tanakh)
Exodus 21:133”°:8”3 minw
T DN TR DR 77 Rt 1T MIK DPRRT TS K 0K
And if a man lie not in wait, but G-d cause it to come to
hand; then I will appoint thee a place whither he may flee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Reish Lakish opens the laws of the unwitting killer with
two verses together, “G-d caused it to come into his hand”
and “As the parable of the Primordial One says, From the
wicked comes forth wickedness.” This is why the maamar
links the Torah’s verse with the parable of the Primordial
One.
Makkot 10b:3-4"7-"3:2 > n1on
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Shlomo opens the book of Proverbs by saying that it teach-

es how to understand a parable and an epigram, the words

of the wise and their riddles. The maamar cites it as a sec-

ond example of wisdom conveyed through parable.
Proverbs 1:6"1:’X “7wn
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To understand a proverb, and a figure; The words of the
wise, and their dark sayings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains “the parable of the Primordial One” as the
Torah, the parable of the Holy One, blessed be He, the
Primordial One of the world (kadmono shel olam), and
finds “From the wicked comes forth wickedness” in the
Torah’s “G-d caused it to come into his hand,” as in trac-
tate Makkos. The maamar builds on his phrase.
Rashi on I Samuel 24:1477>:775 X PX1nw 9y >"v1
N L7707 ,D’?W 5w 1MnTP Swn SInTPn Swn nR® wRd
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As the ancient proverb says. The proverb of the Ancient One
of the world [referring to] the Torah, which is the proverb of
the Holy One, Blessed is He. From the wicked comes wicked-
ness. The Holy One, Blessed is He, destines the wicked to fall
into the hand of the wicked like himself. And where did the
Torah say this, "And G-d destined it into his hand," as it is
stated in Maseches Makos.

On Your Way (Public Domain) « The Metsudah Tanach series, Lakewood, N.J
(cc-BY)

PARAGRAPH 5
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The note points to this maamar as a parallel discussion of
G-d’s being and essence, which is beyond the category of
worlds.
KEHOT'S NOTE
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The transcript adds that “primordial” (kedem) is not like
“beginning”: a beginning has a middle and an end, as in
the chain of descent where Chochmah is called “the be-
ginning,” but kedem means that He is singular and alone,
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28
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The sons of Korach describe the pilgrims who go up to
Zion “from strength to strength” until they appear before
G-d there. The Sages read it as the endless ascent of the
righteous.
Psalms 84:8'1:7"0 0°2°11n
7183 DORPRPR IR 220K Pon 17
They go from strength to strength, every one of them ap-
peareth before G-d in Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud’s closing words: Torah scholars have no rest
in this world or in the World to Come, as it is said, “They

go from strength to strength.” The maamar uses it to show
that the soul’s ascent never ends.

Berakhot 64a:12-1337>-2”°:X 770 N1912
X2 1M 077 PR OO0 PTR7N 121 0K WK 12 K70 027 N
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with nothing besides Him, preceding all that came before.

KEHOT’'S NOTE
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R. Hiyya b. Ashe said in the name of Rab|[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
PARAGRAPH 8 in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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That text explains: “the holy ones are the souls without a
body in Gan Eden.”

KEHOT'S NOTE
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This letter of the Tanya expounds what is written in the The verse praises Shlomo’s wisdom: he spoke three thou-

Arizal’s Likkutei HaShas on the saying “Torah scholars sand parables. The maamar reads them as three thousand
have no rest,” that the souls ascend continually from level levels in every matter of the Torah.

to level. I Kings 5:122771 & 0291
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And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar’s wording “the righteous have no rest” fol-
lows the Shelah’s version of the saying there.
KEHOT'S NOTE
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Rav Hamnuna teaches that Shlomo spoke three thousand
parables on every single matter of the Torah. The maamar
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explains them as three thousand levels of comprehension
in each matter, each a parable for the one above it.

Eruvin 21b:21x72:2 X2 1"217%Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The transcript adds an explanation: a parable has the like-
ness of the thing it illustrates, only in a coarser form; so
too every comprehension, relative to the one above it, is
the same matter, only in a more physical way, and is there-
fore called a parable.
KEHOT’'S NOTE
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“Great is our Master and abundant in power; His under-
standing is beyond number.” The maamar uses it for the
endless levels of comprehension of G-d’s wisdom.

Psalms 147:5°77:1"1np 0°2°1n

1207 1K iN112N7 737371 1°037K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that the Torah comes forth from
Chochmah, the supernal wisdom. The maamar builds on
it: because the Infinite Light is clothed in Chochmah, the
Torah that issues from it can be the parable through which
He is grasped.

Zohar II, 121ax ,x3p 27mt

KEHOT'S NOTE
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“A river goes forth from Eden to water the garden.” The
maamar uses the image for Chochmah as the source from
which all levels of Torah comprehension flow.

Genesis 2:107:2 n°*wX"2
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah notes there that this Torah Ohr passage makes
the higher Chochmah the first root of these parables.
KEHOT'S NOTE
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There the Alter Rebbe explains the Zohar’s saying that all
the Torah and mitzvos serve “to perfect the mystery of His
Name”: the seven Names that may not be erased are only a
name and radiance of Ein Sof in each attribute, no more
comparable to His essence than a person’s name is to his
self.
KEHOT'S NOTE
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Shlomo, praising wisdom, says that Havayah founded the
earth with wisdom (Chochmah) and established the heav-
ens with understanding. The maamar reads it as the
Infinite Light resting and clothed in Chochmah.

Proverbs 3:19v7>:1 *own
7131303 D20 113 TINTT; M3na
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist praises G-d, “wrapping [Himself] in light as
in a garment.” Some read it plainly as G-d enveloping the
world in light; the maamar, with the other reading, takes
the light as His garment, and applies it to Chochmah and
the Torah as the garment of the Infinite Light. (context:
Steinsaltz Tanakh)

Psalms 104:2°2:77p 0°%°11n
:Y>17D 07RY T D MIR-YY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The letter speaks of the light stored for the righteous, “the
pleasantness of Havayah,” the tzachtzachos and the four
hundred worlds of yearning, which has many levels; the
garment the soul receives from its Torah and mitzvos
comes from the outermost level of that light, and the
Supernal Will is the outer and “back” dimension of the su-
pernal delight.
KEHOT'S NOTE
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“Whatever Havayah desired, He did, in the heavens and
on the earth”: He rules every part of creation. The maa-
mar cites it for the Supernal Will, which brings all the
worlds into being and is therefore called sovev.

Psalms 135:61:71”%p 0°2°1n
:mb}'llj"?;ﬂ: 07172 YIRDY DR Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the battle against Binyamin the tribes “surrounded”
(kitru) them. The maamar derives the name Keser, crown,
from this word for encircling.
Judges 20:43271:0 DWW
T NPT M3D TY NPT AM® WL MWAINK N
They inclosed the Benjamites round about, and chased
them, and overtook them at their resting-place, as far as
over against Gibeah toward the sunrising.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.T,0° 229 XY Lm0 0O

O”RAW NINAN N2 .. PNy

The note points there for what is explained here about
Atik, the inner dimension of Keser and the lowest level
within Ein Sof.
KEHOT’'S NOTE
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The note points there for the meaning of the name Atik
Yomin.

KEHOT’'S NOTE
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There Atik Yomin is explained by “Who is uplifted from
the days of the world”: the “days” are the supernal attrib-
utes clothed in memalei to give life to the worlds, as the six
days of creation drew forth Chesed and the rest, while His
essence is holy and set apart from them.
KEHOT'S NOTE
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The Tzemach Tzedek explains there what is written here
about the level called the Primordial One of the world.
KEHOT’'S NOTE
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In Daniel’s vision the Ancient of Days sits, His garment
white as snow. The maamar reads the garment as the
Torah, which clothes and conceals the light of Atik as snow
iswater congealed.

Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the explanation of the discourse “For on this day He

”

shall atone,” the section that begins “Hinei chayei,”
Likkutei Torah explains “His garment as snow”: as snow
comes from water, congeals and melts back into water, so
the garment of the Torah begins and ends in Chochmah,
like a parable through which the student comes to his
teacher’s idea itself.

KEHOT'S NOTE
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There Keser is described as the intermediary between the

Emanator and the emanated, from which the supernal de-

light flows to the righteous in the Time to Come; this is the
four hundred worlds of yearning.

KEHOT'S NOTE
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Avraham weighs out for Efron four hundred shekels of sil-
ver “current with the merchant,” silver that passes in
trade, for the Cave of Machpelah. The maamar reads the
silver (kesef) as the worlds of yearning (kisufin) and “over
lasocher” as passing beyond the encompassing light.
(context: Steinsaltz Tanakh)
Genesis 23:161"0:373 N°WR12
737 WK NOITNK 115Y7 DX PPYN 11IDYOR DTN yRu
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and Abraham
weighed to Ephron the silver, which he had named in the

And Abraham hearkened unto Ephron;

hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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In the Idra Rabba the Zohar teaches that from the white-
ness of the supernal skull the righteous inherit four hun-
dred worlds in the World to Come, as it is written, “four
hundred shekels of silver, current with the merchant.” The
Kehot note gives this place, with the Tosefta in Chayei
Sarah, for the four hundred worlds of yearning.

Zohar, Idra Rabba 3:14-6:257772:1-77°:"1 X271 X7TR 7717 790

10 YD

The Talmud quotes the Aramaic saying “Go around, go
around (sechor, sechor), O nazirite; do not come near the
vineyard.” The maamar uses this sense of sechor,
“around,” to read socher as the encompassing light.

Avodah Zarah 17ax > 771 12y
KEHOT'S NOTE
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“Fortunate is he who comes here with his learning in his
hand.” The maamar now explains it: the learning is the
parable without which the soul cannot grasp the light re-
vealed in Gan Eden.
Pesachim 50a:7-8°11-"1:X 1 0°nos
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William Davidson, Vocalized Aramaic (CC-BY-NC) '
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That text explains at length why missing some details of
the parable prevents grasping the lesson at all.
KEHOT'S NOTE
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That text draws a point from the wording: the Sages said

“his learning,” the whole of it, and not one order or one

tractate, because the whole parable is needed to grasp the

lesson.

KEHOT'S NOTE

RP1T 71207 93 17°2 17mPm aRw 17 P Nop Y RPYpPN 10703

.7Bwnan nawn 0°5°7% Dwni 3 93 °K 01 IR °K 770 18R K9

17911 Ay

David asks one thing of Havayah: to dwell in His house all
his days, “to behold the pleasantness of Havayah.” The
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maamar names with it the delight the soul beholds
through its Torah.

Psalms 27:4°7:1"5 0°2°71n
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One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah promises the one who feeds the hungry that G-d will
“satisfy your soul betzachtzachos.” The word may mean
“in parched places,” in time of drought, or “with bright-
ness,” a clear light; the maamar, with the Kabbalah, takes
the tzachtzachos as the dazzling light of Atik revealed to
the righteous. (context: Steinsaltz Tanakh)

Isaiah 58:11x™:1”17°yWw°
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And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah lists what ceased with the passing of great
Sages: when Rabbi Meir died, the tellers of parables
ceased. The maamar takes it as proof that a deep wisdom
needs many parables.
Sotah 49a:15-161v-1"v:X V”n VIO
D3R 1902 ORIY 12 N .07PwR YPwin 1902 KR 927 Nwn
.TIRT 7922 P02 XPPY 37 NRwn .02IWTTT 1902 Xt 12 NRwn
Kn3vp 01 *21 NEwn MYyR PWIN 1903 KOYT 12 KA 231 NRE
Y Xnivp MY — "KDLPY MU XP3 mR .0°TON 19D
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Shlomo spoke three thousand parables. The maamar ex-
plains the number by the depth of his wisdom.
1Kings 5:1227:°71 X 0°3%n
2K MWRN TP 207 20 702K NYOY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yochanan says that when Rabbi Meir taught, he gave
a third halachah, a third aggadah and a third parables.
The maamar cites it for the same point.
Sanhedrin 38b:22273:1 1% 117710
XNP°N W7 M ,MRTD2 PRR 027 WU M °2 01 027 RT
niNn WO 301 °27 0N Pn0 RN ROTIN ROPD NXnynY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s note points to Bamidbar Rabbah 21:20 for these

words.
Bamidbar Rabbah 21:20°5:8”2 1127 12772
KEHOT'S NOTE
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The Talmud teaches that in the Time to Come G-d will
make a canopy for each righteous person according to his
honor, and Rabbi Chanina explains the fire in the canopy:
each one is “burned” by the canopy of his fellow. The
maamar cites it to show that souls differ in their level of
comprehension; Bamidbar Rabbah 21:22 has the idea in
other words. (Kehot: Bamidbar Rabbah 21:20)

Bava Batra 75a:15170:X 7”y X702 822
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Rebbe notes that the Zohar passage is found on folio
101a.
KEHOT’'S NOTE
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The Zohar teaches that when a righteous man departs be-
fore his deeds have completed the garments of his soul,
the Holy One, blessed be He, completes them for him from
the good deeds a wicked man forfeited, so that he is
clothed in them in that world. The maamar applies it to
one who studies all he can; the Kehot note, following
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Likkutei Sichos, places the passage on 101a rather than
the 101b printed in the text.

Zohar, Emor 40:228-2347757-1737:"2 7128, 190

2’1 937°2

“For he has scorned the word of Havayah ... that soul shall
surely be cut off.” The maamar now explains why the verse
applies to one who could study and did not.
Numbers 15:31x”2:1”0 72713
172 1239 RITT WO N3N NI 127 INENTNRY M12°77127 %3
Because he hath despised the word of the L-RD, and hath
broken His commandment; that soul shall utterly be cut off,
his iniquity shall be upon him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One chapter in the morning and one in the evening fulfill
the mitzvah of Torah study. The maamar explains this as
the parable that suffices for a soul whose circumstances
allow no more.

Menachot 99b:16-171-1"1:2 ¥”8 NINIA
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My 7192 1IMIRD MIZR MR RIT PINRA Y °192 1IMIR? MOKR

fah il
Wikisource Talmud Bavli (CC-BY-SA)
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Rabbi Shimon bar Yochai teaches that the Holy One,
blessed be He, gave Israel three good gifts, the Torah, the
Land of Israel and the World to Come, all of them through
suffering. The maamar applies this to the exile of Egypt
before Sinai.
Berakhot 5a:8°1:x ' n1372
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R. Zera (another version : R. Hannina b. Pappa) said : Come
and see that the attribute of a human being differs from that
of the Holy One, blessed be He. What is the attribute of a hu-
man being ? When a man sells a valued article to his fellow,
the seller grieves and the purchaser rejoices. But with the
Holy One, blessed be He, it is not so. He gave the Torah to
Israel and rejoiced; as it is said, "For I give you good doc-

trine ; forsake ye ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Egyptians embittered the lives of the Israelites with
hard labor, “with mortar and with bricks.” The maamar
sees this suffering as the preparation for receiving the
Torah.

Exodus 1:1472R mnw
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And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After Moshe read them the book of the covenant, the peo-
ple answered, “All that Havayah has spoken we will do and
we will hear” (naaseh venishma), putting the doing before
the hearing. The maamar reads this as the bittul that made
the revelation of the Torah possible.

Exodus 24:7°1:772 mnw
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And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tanya’s gloss gives, in the name of the Alter Rebbe’s
teacher, the reason for what is written in Etz Chaim, that
the Infinite Light unites even with Atzilus only by first be-
ing clothed in Chochmah: Ein Sof is the true One, He
alone with nothing besides Him, and this is the level of

Chochmah.

KEHOT'S NOTE
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Moshe tells Israel, after warning them against a false
prophet: “After Havayah your G-d you shall walk ... and
Him you shall serve, and to Him you shall cleave.” The
maamar uses the word “serve” for the stance of a servant
who has no will of his own.

Deuteronomy 13:5°77:27> 0°727
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After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Israel put “we will do” before “we will hear,” six
hundred thousand ministering angels came and tied two
crowns on each of them, one for “we will do” and one for
“we will hear.” The maamar links the crowns to the two
levels of Keser.

Shabbat 88a:7°1:X n"s naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)

’I1 97N QONN "N2anAN

Through the prophet Malachi, Havayah tells Israel, “I have
loved you”; when they ask how, He answers that He loved
Yaakov, though Eisav was his brother. The maamar takes it
as the love revealed from above at Sinai.
Malachi 1:2°2:°% 25871
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I have loved you, saith the L-RD. Yet ye say: “‘Wherein hast
Thou loved us?” Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains that an arousal from above awak-
ens the love hidden in the souls of Israel; and, on the
meaning of “I have loved you, says Havayah,” that love
rising from below, “as water reflects a face,” evokes the su-
pernal love, which brings about the level of Havayah, con-
traction and expansion, “for love presses the flesh.”
KEHOT'S NOTE
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As water reflects a face, so one person’s heart reflects an-
other’s. The maamar applies it to the love revealed from
above, which awakens love in the souls below.

Proverbs 27:191”:172 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Ezekiel sees upon the likeness of the throne a likeness like
the appearance of a man. The maamar identifies this su-
pernal Man with the 248 positive commandments and 365
prohibitions.
Ezekiel 1:26172:°% HxRpi
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n t"pn
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Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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Ezekiel describes the four faces of the living beings of the
Chariot, the first being the face of a man. The maamar
takes this as the “man” of the lower worlds who answers
the supernal Man.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says to her beloved, “Draw me, we will run after
and tells how the king brought her into his cham-

J

you,”
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bers. The maamar reads it as the soul’s longing, awakened
by love from above, to run toward G-d.
Song of Songs 1:47:’X 0w W
MM T2 RN TP VI TP IO NI I "9
SR 070 1700 77T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
TL,R U

7997 777 120 17 793 TMnR

The lover praises his bride: “How much better is your love

than wine, my sister, [my] bride.” The maamar cites it for

the name kallah, bride, given to the Community of Israel.
Song of Songs 4:10:7 0°1°wn "W
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How fair is thy love, my sister, my bride! How much better is
thy love than wine! And the smell of thine ointments than all

manner of spices!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yehoshua ben Levi teaches that at each utterance
that went forth from the Holy One, blessed be He, the souls
of Israel left them. The maamar explains it as bittul before
the revelation.
Shabbat 88b:6"1:2 n”a naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There Torah Ohr explains the Sages’ “when the utterance
goes forth from the mouth of the Holy One, blessed be He,
they are silent”: when the divine speech is revealed below,
the angels fall silent, absorbed in the bittul drawn from
Chochmah, as “a fence for wisdom is silence”; when it
withdraws, they speak with a great noise.
KEHOT'S NOTE
S79oRY 2,20 oy
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The Talmud explains chashmal: “at times they are silent
(chashos), at times they speak”; when the utterance goes
forth from the mouth of the Holy One, blessed be He, they
are silent. The maamar reads the silence as bittul.
Chagigah 13b:1°R:1 3> 133
nywa .nivhan 0ORY ,NIYD 0°NY (XD RN°INN2 .NivPan ¥R nitn
22T PRY YT NI — RXIT 902 WATRT CBn REP M20TIY
.NYPPnn — RIT P12 WiTRD 2R R
William Davidson, Vocalized Aramaic (CC-BY-NC)

A7 IRIPW 2T92AN

The Talmud contrasts the patriarchs: of Avraham the
Temple site is called “mountain,” of Yitzchak “field,” of
Yaakov “house.” The maamar uses Avraham’s “mountain”
as a name for the supernal love.
Pesachim 88a:4’7:X n”a 0°noa
72 DI*T XY IWR” SIMRIY 707 92 NI D77IRD KD LXK
0ipRI DY DR X1 MKIY U027 NI IpYD KPR NTRR
29X NP2 R
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud gives the betrothal blessing, which in the
name of Rav Yehudah concludes with praise of G-d Who
sanctifies Israel through chuppah and kiddushin. The
maamar explains why the chuppah is named before the
kiddushin.
Ketubot 7b:9’v:2 1 n121n3
133 POIIR N2 07N 122 DINN N2 P ITR XN
27 72 1271 KIX 27 72 P27 79722 X1 TPOIIRT N2 701RT
71 APPOR 7 ARR TN27 BR AT 2T AORWD 10 LNRTN
N P 0K) NPT PY WS PRIERI NYTR WK 07T
ROR 27 P2 09I >7° by niRwIT DR HJ? "R L,NI0IRG
YRR T AR M7 AT 277 AUAWR A2 0°°0n RX177 A°72
JPYITRY 19N 0T Y PRI
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to this maamar, and to the Rebbe’s note
on it, for the question why the blessing puts chuppah be-
fore kiddushin.

KEHOT'S NOTE
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The Rebbe observes that in this maamar the holding of the
mountain over them brought them to say “we will do” first,
while Midrash Tanchuma and Tosafos (Shabbos 88a) show
that the
midrashim differ, and the maamar’s order is that of

“we will do” came before the mountain;

likuteitorah.com/torah-ohr/megillas-esther/12/
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Midrash Tehillim 1:4 and the Mechilta of Rabbi Shimon
bar Yochai.
KEHOT’'S NOTE
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Rav Acha bar Yaakov says that the mountain held over
Israel gives “a great protest of duress against the Torah,”
and Rava answers that they accepted it again in the days of
Achashverosh. The maamar now explains what made Sinai
a compulsion and Purim awilling acceptance.
Shabbat 88a:5°11:X 1”2 naw
T2 :NOM 92 RRO 72 OWOTIX 27 WY I DPANND 12N
onR oX :Dtl‘; AR, N30 177 DX DRy R 2 WiTRn noav
RIR 27 928 .0207129 RD Q¥ — IR OXY ,30I 17IR7 D’?;E?;
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022 1027pY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Rebbe explains there that the very renewal of the ac-
ceptance in the days of Achashverosh was possible be-
cause at Sinai this too was given, only in a hidden way.
KEHOT'S NOTE
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Koheles lists “a time to embrace and a time to keep far

from embracing.” The maamar applies the second to the

days of Achashverosh, when G-d’s embrace was hidden.
Ecclesiastes 3:5'71:3 n?rp
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A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from
embracing;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 nhnp

1°3R 79107 1 ANONR

The Talmud asks where Esther is alluded to in the Torah
and answers with “I will surely hide (haster astir) My face.”
The maamar draws from it that her time was one of
hiddenness.
Chullin 139b:12-1337>-277:2 0"%p 7210
1M 23771 9°NOR NI 21X (11° ,N'? 0°727) 71°37 7700 11 DO
(X727 R 1°R3001) M7 M (RO ,'? Mnw) 2°n27 1Pan N
51N T NIRPOTTA 1N TN NIYRW A R0 2107 12112 119RW IR
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Wikisource Talmud Bavli (CC-BY-SA)
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Havayah tells Moshe, before his death, that when the peo-
ple stray He will surely hide His face from them on that
day. The maamar reads it as the state of the Purim story, in
which the Jews’ self-sacrifice came from below; the Sages
hear Esther’s name in haster astir.

Deuteronomy 31:1817°:x”% 0°727
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"7-"R:27 N°WX2
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This section of the maamar is quoted in Or HaTorah on
Megillas Esther.
KEHOT'S NOTE
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The Megillah introduces Mordechai: “There was a Jewish
man (ish Yehudi) in Shushan the capital, and his name was
Mordechai ... a Binyaminite (ish Yemini).” Plainly Yehudi
can mean a man from the land of Yehudah, though he was
of the tribe of Binyamin; the maamar asks why one of
Binyamin is called Yehudi and reads the name as acknowl-
edgment and bittul. (context: Steinsaltz Tanakh)
Esther 2:51:'2 1noX
YRR YRYTI2 PRY 12 "7 WMWY 1PAT WA M T UK
51 UOR
There was a certain Jew in Shushan the castle, whose name
was Mordecai the son of Jair the son of Shimei the son of
Kish, a Benjamite,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Haman'’s letters ordered “to destroy, to kill and to annihi-
late all the Jews” on one day. The maamar asks why only
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“Jews” are named, when all the tribes were included.
Esther 3:1337°:’1 9noR
73X 37077 TRYT? T7R0 NPT 0737 T3 0790 1N
Y nry‘ﬁ’:rp‘a MR 02 DU Y 1RV YR n",nn?a'b;'ms
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And letters were sent by posts into all the king’s provinces,
to destroy, to slay, and to cause to perish, all Jews, both
young and old, little children and women, in one day, even
upon the thirteenth day of the twelfth month, which is the
month Adar, and to take the spoil of them for a prey.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Leah names her fourth son Yehudah, saying, “This time I
will thank (odeh) Havayah.” The maamar derives from it
that Yehudi means one who acknowledges G-d.
Genesis 29:357779:17 n"wr12
TN AW RIR 1972 *TTNR TR OyRT INKRPY 12 TPm 7Y Im
NTPR TAYM
And she conceived again, and bore a son; and she said: ‘This
time will I praise the L-RD.’ Therefore she called his name
Judah; and she left off bearing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
A ,nn

NN 770

Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge you (yoducha).” The earlier discourse
on this verse, to which the maamar refers, links the name
Yehudah with acknowledgment and bittul.
Genesis 49:8'1:v"1 N"wX12
3N 233 97 MY PFR AW I PSP A08 AP
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Or HaTorah version gives the reason: “for ish denotes
lordship.”
KEHOT'S NOTE
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The note refers to the Tosafos Yom Tov’s comment on “the
ish of the Temple Mount.”
KEHOT'S NOTE
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The Mishnah describes “the ish of the Temple Mount,” the
officer who went round the watches at night. The maamar
uses it to show that ish can mean a leader.
Mishnah Middot 1:2°2:°% Ny mawn
,1°197 1°R237 NiPIARY WY IR B3 DY R 170 a0 17 UK
721 379y DiPY ,n7a0 20 R 37 IR TRV SPRY nwn v
oM .iMoD NX AP 99 i mw Li9pna dvain v wanw
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The officer of the Temple Mount used to go round to every
watch, with lighted torches before him, and if any watcher
did not rise [at his approach] and say to him, “Shalom to
you, officer of the Temple Mount, it was obvious that he was
asleep. Then he used to beat him with his rod. And he had
permission to burn his clothes. And the others would say:
What is the noise in the courtyard? It is the cry of a Levite
who is being beaten and whose clothes ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
1°3R 79107 1R 3TN

The Talmud asks where Mordechai is alluded to in the
Torah and answers: “pure myrrh (mor deror),” which the
Aramaic translation renders mira dachya. The maamar
builds on the name to make Mordechai the source of
bittul.
Chullin 139b:12-1337>-2>:2 0"%p 720
1M 23771 9°NOR N0 21X (11° ,X2 0727) 1°371 7707 171 9N0KR
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d tells Moshe to take, for the anointing oil, choice
spices, first among them “pure myrrh (mor deror), five
hundred” shekels. The maamar identifies this mor with
Mordechai.
Exodus 30:23373:"% mnw
iNPEMM DW2TTRIRY NIRM WHN MNITTIR WRY D02 7PTR ARK)
:0PNRMY DWW DY2"MIRY DNRM 0°wnn
"Take thou also unto thee the chief spices, of flowing myrrh
five hundred shekels, and of sweet cinnamon half so much,
even two hundred and fifty, and of sweet calamus two hun-
dred and fifty,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
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There Likkutei Torah explains that the myrrh is made
from the blood of an animal called yadua when the blood
congeals into a spice, which is iskafya and is’hapcha,
darkness turned to light, and it refers to this maamar; the
myrrh of the incense, rising from below, draws down the
mor deror of the anointing oil, mira dachya, the wisdom of
the Torah.
KEHOT'S NOTE
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Another transcript of this section, on the myrrh and the
dispute of the authorities, is printed there.
KEHOT'S NOTE
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The Ramban’s commentary on “pure myrrh” is where he
explains the word differently from the Rambam.
Exodus 30:23375:"% ninw
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"Take thou also unto thee the chief spices, of flowing myrrh
five hundred shekels, and of sweet cinnamon half so much,
even two hundred and fifty, and of sweet calamus two hun-
dred and fifty,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
D°IIRAT IRINDY .OW °M2 13°292 IR .30 L7 mnw 77Inn DYy D2
YR D19WRA R21T) TIRA O 27 0W3A R ,A0 772 0°w1°en phna niona
T Iyw mo7a ‘o onnman®e 19°%1 1 1YY LUK RONT N2°n” (68
731 11°27% oW 1197127 1377 7902 03 X7 .7PIN0 10 20 Nyet RO 00”7
PYR TV Y .94 °Y NRMIR 12

PwIA .. NPT

The note points to the Radbaz’s commentary on the
Rambam’s ruling that the myrrh is the blood of an animal.

KEHOT'S NOTE
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The Talmud rules that over all fragrant woods one blesses

“Creator of fragrant woods,” except musk, which comes
from an animal and receives the blessing “Creator of kinds
of spices.” The maamar takes musk as the myrrh of mor

deror.

Berakhot 43ax 1”1 n1>72
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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110 | Kehot’s note points to Bava Kamma 17a:13-27a:12 for
these words.

Bava Kamma 17a:13-27a:12277:X 172-2"%:X 1 Rnp X232
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the passage shares nothing with the note
KEHOT'S NOTE
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Rabbeinu Yonah’s ruling permitting the musk even as
food is in his commentary on this page of Berakhos.
Berakhot 43ax 11 1572
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Moshe warns Israel against the practices of the nations:
none among them shall inquire of an ov or a yid’oni or
consult the dead. Rashi explains that the yid’oni put the
bone of an animal named yadua in his mouth; the maamar
links it to the “certain” (yadua) animal from which musk
comes.

Deuteronomy 18:11x”:11”> 0°727
:0NRITPR YT IV 23K PR 120 1am
or a charmer, or one that consulteth a ghost or a familiar

spirit, or a necromancer.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That text has the two in the opposite order: “like merits or
like unwitting sins.”
KEHOT'S NOTE
LMW IR N1°31D :R7YPN 1”02

116 | Reish Lakish teaches both that teshuvah turns deliberate
sins into unwitting ones and that it turns them into merits;
the Talmud reconciles them: the first is teshuvah out of
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fear, the second out of love. The maamar uses the two lev-
els to explain the dispute about musk.
Yoma 86b:31:2 170 X1
MRIY NI 17 NIy MINTY AR 79373 (whR? U R
LRI T — PIY? R L,PAI992 RPWD D PPRRK T 1Y PRI naw”
TR AT R WM MRM 171K 5WOn AP R R
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 18

17 bahi=lr=]

The Talmud teaches that teshuvah out of love turns delib-
erate sins into merits. The maamar compares it to the
musk that becomes permitted even as food.

Yoma 86b2 175 X1
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Rabbi Abahu teaches that in the place where those who
have returned stand, the perfectly righteous do not stand.
The maamar explains it by the complete transformation of
evil into good.
Berakhot 34b:22-23375-273:27"% m1372
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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Asked what should be done for the man the king wishes to
honor, Haman thinks, “Whom would the king desire to
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honor more than me?” The maamar sees in it Haman’s
sense of self, the opposite of bittul.
Esther 6:61:" 1nNoX
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So Haman came in. And the king said unto him: ‘What shall
be done unto the man whom the king delighteth to
honour?”—Now Haman said in his heart: ‘Whom would the
king delight to honour besides myself?’—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet describes Babylon, secure in herself, saying
in her heart, “I am, and there is none besides me.” The
maamar borrows the words for Haman'’s self-importance.

Isaiah 47:8'm:7"n 1°yw°
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Now therefore hear this, thou that art given to pleasures,

That sittest securely, That sayest in thy heart: ‘I am, and

there is none else beside me; I shall not sit as a widow,

Neither shall I know the loss of children’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the joyous city That dwelt without care, That said in

her heart: ‘I am, and there is none else beside me’; How is

she become a desolation, A place for beasts to lie down in!

Every one that passeth by her Shall hiss, and wag his hand.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there, alongside Esther 3:1, which calls
Haman “the Agagite,” for Haman’s descent from Amalek.
Esther 3:1°X:"1 1N0OR
KEHOT'S NOTE
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Bilam sees Amalek and says, “Amalek is the first of the na-

tions, and his end is everlasting destruction”; plainly, the
first nation to make war on Israel. The maamar reads
“first” as arrogance, the root of all evil traits. (context:
Steinsaltz Tanakh)
Numbers 24:20°3:772 72712
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And he looked on Amalek, and took up his parable, and said:
Amalek was the first of the nations; But his end shall come to
destruction.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe teaches that the seven nations, “the
Hittite, the Amorite and the Perizzite,” are kelipah and evil
traits that are in themselves easily set aside before holi-
ness, but that the brazenness and arrogance within every
evil trait is Amalek, “war for Havayah from generation to

3

generation,” and that the “thoughts of Haman” are what
feed arrogance.
KEHOT'S NOTE
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The Or HaTorah version explains why arrogance is the
root of the evil traits: because he is a “something” in his
own eyes, he is full of desire, all for himself; had he felt su-
perfluous in the world, why would he desire anything?
KEHOT'S NOTE
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Tanya ch. 18 explains that even one whose knowledge of
G-d is slight can serve Him with love and awe from the
depth of the heart, through the “hidden love” in every
Jewish heart, inherited from the Patriarchs, who were a
“chariot” for G-d.
Tanya, Likkutei Amarim 181> 0°71K "0p°2 ;WX PP XN
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Reish Lakish teaches that a person commits a sin only if a
spirit of folly has entered him. The maamar uses it to ex-
plain how one who is ready to die for G-d’s unity can still

commit other sins.

Sotah 3ax *1 V10
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The same point, that the Jews could have saved themselves
by renouncing their faith, is made there.
KEHOT'S NOTE
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There the same question is answered: the Torah gives a
reason only for love, “for He is your life,” because self-
sacrifice comes from the level above intellect, and reason
cannot apply to it.

KEHOT'S NOTE

DAY AR L0V 07300 A0 P Y PPN 1PA0 L3 ,T R NIRRT

.121°Y ©”WN 2”102 ”NTIR PO

PPN T AR AR

Moshe urges Israel “to love Havayah your G-d, to listen to
His voice and to cleave to Him, for He is your life.” The
maamar notes that the Torah gives a reason for love but
none for self-sacrifice.

Deuteronomy 30:20°3:"2 0°127
TR TIRY TN 23 437MRIT 1903 YRR RN TN M2ND
nN? 2pY2?1 PUEY? DIIARY TNIX? 7 IV WK MIRT2Y N3Y?
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to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek glosses “above Daas” there as
“above reason and grasped intellect.”
KEHOT'S NOTE
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That passage repeats this teaching almost word for word:
G-dliness is not essentially the bringing of the worlds into
being, “You are He before the world was created,” and
what gives the worlds life is only a radiance, the Life of all
life, before which everything is as nothing; there it is said
of His essence, which is above even sovev.
Song of Songs 8:1°X:’1 07w W
9 M27K? 03 AR YIND IR B TV b P XD Tan
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
071°2 1772 .27200N°Y 170° N7TIR2 1919K2 IR2AN1 LK, WY .ﬂ”1|7’? il
MNBYR Py 7111577 (3" °Y 717970 1702 0OT) A Y0 17D7N "Iwn
©7°Y 7390 B0 .LPN Y NTILY BT WY 10 mnynw on

likuteitorah.com/torah-ohr/megillas-esther/12/

133

134

72 ¥7° K97 7Y K"1192 "11029 IR 27M...

RPDATTY 10 120 AR M7 KD IMREY 91 1K NRTT7 Y 770
I K21 15 PRM IR POIW Y 1PV PPRT 210 AR NPRan R0 D
TRA? AR 772 OVR MINZYT 79ynR RAMTI 1210 57001 . L 1w pra m
713 PPRIP IR 12 WO DT 72YR 2123 23 KIT IR L0 meya
ROR] R 1 @700 N71P9” 19981 31 797 190 °Y ©7°0 wpha .wry 7oy
Y URIN MPYAN W 7772 .7 (22107 03 1Pynbw NY amngy by — oww
NR MW WA NIRRT OW RO L7MnZYR 90 M XD 1166

27y ,595 0N 0PI 13K PRY 11 wHINA 01Ny WUT AN

PP 121 X2 TY NI NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tzemach Tzedek draws the conclusion there: His be-
ing sovev and memalei for the worlds is as nothing com-
pared with His being and essence, which is not in the cate-
gory of worlds at all, yet from His essence this radiance,
too, is drawn forth.
KEHOT'S NOTE
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The discourse “Vayar Yisrael” asks why creation is called
“from nothing to something” when “all is from You,” and
answers that since His being and essence has no relation
to the worlds, they can receive their life and existence only
through the Name Havayah: a contraction (the yud) and
then an expansion of His radiance (the hei).
KEHOT'S NOTE
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The Levites praise G-d who made the heavens, the earth
and the seas, “and You give life to them all.” The maamar
reads ve’atah as the letters of divine speech that give life to
creation.

Nehemiah 9:61:’0 1°nm
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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That passage cites this maamar (“the discourse Chayav in-
ish livsumei befuraya”) and explains that the G-dly soul’s
self-sacrifice comes from contemplating the exaltedness
of the very Essence of the Infinite Light, called the
Primordial One of the world, which is not within the
bounds of memalei and sovev.
KEHOT'S NOTE
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The prophet says, “With my soul I have desired You in the
night,” seeking G-d even in the night. The Tanya (ch. 44)
reads it “My soul, I desire You”: You are my soul and my
life, so I long for You; the maamar follows this reading.
(context: Steinsaltz Tanakh)
Isaiah 26:9'0:1"2 1o yw°
YIN? TURYR UKD %D TIMYR "3 MR 17722 ANMK wD
220 2207 1T T
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya ch. 44 explains “My soul, I desire You”: because
You are my soul and my true life, I long for You as a per-
son longs for his life, a love common to every Jewish soul
and inherited from the Patriarchs.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Esther still did not reveal her people, as Mordechai had
commanded her, for she did Mordechai’s word as when
she was raised by him. The maamar applies Mordechai’s
“word” to the self-sacrifice he inspired in all of Israel.
Esther 2:20°2:’2 1noR
TRRRARY TR T7PY MY WK ARYNK) ARTPIN NI IA0K PR
(AN TIBK3 T KD 7Y 09K 23712
Esther had not yet made known her kindred nor her people;
as Mordecai had charged her; for Esther did the command-
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ment of Mordecai, like as when she was brought up with him

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Rebbe Maharash adds there a summary of this sec-
tion: Jews of the other tribes too are called Yehudi for their
bittul; Mordechai, mira dachya, the source of bittul, is “ish
Yehudi”; opposite him Haman, arrogant, the first of the
evil traits; and they stood in self-sacrifice, from the hidden
love above reason, for by reason one loves G-d “for He is
your life,” memalei and sovev, which is only a radiance,
while “You are He before the world was created” equally,
and from this comes self-sacrifice, from the G-dly spark in
the soul.
KEHOT'S NOTE
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The Jews accepted what they had begun to do. The maa-

mar now explains that the beginning was the bittul of Sinai
and the completion the self-sacrifice of Purim.

Esther 9:233”3:’0 1NOX
10772 "277% N2 NXY NIRY? IPNTIWR DR 00T 73R
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: The
Rebbe Maharash’s maamar “Matzah Zu” (5640).
KEHOT'S NOTE
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The Megillah explains that the days were called Purim, af-
ter the pur, because of all that Mordechai’s letter said,
“and what they had seen concerning this, and what had
come upon them”: the events that led to the festival and its
outcome. The maamar reads each mah (“what”) as the
Name Mah, bittul. (context: Steinsaltz Tanakh)

Esther 9:26175:°% 1N0OR
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Wherefore they called these days Purim, after the name of

pur. Therefore because of all the words of this letter, and of

that which they had seen concerning this matter, and that
which had come unto them,
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for the two Names Mah and Ban.
KEHOT'S NOTE
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A person’s evil inclination overpowers him every day, and
were it not for the Holy One, blessed be He, helping him,
he could not withstand it. The maamar draws from this
that even a bittul begun from below needs help from
above.

Kiddushin 30b:7°1:2°% Pwi1op
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rav Yitzchak son of Rav Ami teaches that when the
woman’s seed comes first she bears a male, and when the
man’s comes first, a female. The maamar uses it for the
difference between an arousal that begins from below and
one that begins from above.
Berakhot 60a:1477°:X *0 N1372
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In his final blessing Moshe says, speaking of himself,
“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” The Sages read morashah, in-
heritance, as me’orasah, betrothed, which the maamar ap-
plies to Israel’s bond with the Torah. (context: Steinsaltz
Tanakh)

Deuteronomy 33:4°7:3"% 0127
:3pY? NPAR MY Yh 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Vayikra, vol. 2, the Tzemach Tzedek writes that Atik of
Atzilus is made of Mah and Ban, “the male of Atik” and
“the female of Atik,” and that on Purim the Torah, “the
parable of the Primordial One,”
“the male of Atik,” like “bearing a male”; a summary fol-

was drawn down from

lows there.
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The explanation of “Set me as a seal” distinguishes the
outer levels of Atik, from which mochin can be drawn
now, from the inner Yesod of Atik, the “raised seal” re-
vealed only in the Time to Come; and it refers back to this
what they had
“the woman emits seed first”

maamar on “And the Jews accepted ...

seen,” where is also
discussed.
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A passage beginning here is quoted there.
KEHOT'S NOTE
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Its summary: at Sinai the mountain held over them was an
arousal from above that awakened an arousal from below,
so it is called “they had begun”; in the days of
Achashverosh the acceptance was complete, an arousal
from below first, which is “what they had seen,” and
through it “what came upon them” was a higher revela-
tion, like bearing a male; it then links this to the higher
and lower awe and to Aharon’s entering the Sanctuary.
KEHOT'S NOTE
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On “I will greatly rejoice in Havayah,” Likkutei Torah ex-
plains that the Community of Israel brings about the joy in
the Name Havayah, a revelation of the supernal delight
below; and it refers to this maamar for the difference be-
tween the joy of Purim and that of Yom Tov: through their
self-sacrifice they reached the very Essence of the Infinite
Light, so the joy from that revelation is far greater.
KEHOT'S NOTE
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The psalmist calls, “Sing joyfully, O righteous ones, in
Havayah; praise befits the upright.” The maamar reads
“in Havayah” as drawing added light into the Name
Havayah, the chain of descent.

Psalms 33:1°R:3"7 0°2°1n
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Rejoice in the L-RD, O ye righteous, Praise is comely for the
upright.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Speaking for Israel at the redemption, the prophet says, “I
will greatly rejoice in Havayah; my soul shall exult in my
G-d.” The maamar reads it as Israel bringing about joy
within the Name Havayah. (context: Steinsaltz Tanakh)
Isaiah 61:10:X70 V1" yw°
RT3 YR YUTUTI 21gh27N D PPPRI YWDl 20 N2 wORR it
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This passage of the maamar is quoted there.
KEHOT’'S NOTE
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The Torah commands, “And you shall rejoice in your festi-
val.” The maamar shows that this joy has a fixed measure.

Deuteronomy 16:147°:1"t 0°127
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And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yehudah ben Beseira teaches that when the Temple
stood there was no joy except with meat, and now that it
does not stand, no joy except with wine. The maamar takes
this as proof that the festival’s joy is measured.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Zohar on Parshas Terumah explains the order of the
psalms said on the day of Shabbos, among them “Sing joy-
fully, O righteous ones,” drawn from “the river that goes
forth from Eden.” The maamar cites it for why this psalm
is said on Shabbos and festivals.

Zohar, Terumah 16:202-20:211x7°9:°3-277:1"% 111170 ,7717 7920
Therefore the “Men of the Great Synagogue” have ordered
that this Psalm of David should be the first one to be sung on
the Sabbath day, since it refers to those particular “Heav-
ens” which lighten all the others. Then follows (in the litur-
gy) that “river which goes out of Eden”, alluded to in the
Psalm which follows this one in the Sabbath service: “Re-
joice in the L-rd, O ye righteous” (Ps. 33); for this “River”
gathers into itself the whole mystery of the “heavens” and
the source of life on ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rava’s ruling on Purim drinking, with which the maamar
opened. Here it is explained as the expression of a joy
above Daas.

Megillah 7b:7-8°n1-1:2 "1 12730
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Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“Even darkness does not darken for You; the night shines
like the day; darkness is as light.” The maamar applies it
to the revelation of G-d’s essence, before which all oppo-
sites are equal.
Psalms 139:1227°:07%p 0°7°1n
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elihu tells Job, “If you are righteous, what do you give
Him, or what does He take from your hand?” The maamar
applies it to the level of G-d’s essence, before which right-
eousness and sin are alike.
Job 35:7°1:17% 2R
MY AR IR 27 INATI NPTIOX
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The preceding verse: “If you have sinned, what do you do
against Him, and if your transgressions are many, what do
you do to Him?” The maamar quotes both halves of the
thought.

Job 35:6:717% 2R
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If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Mordechai’s letter establishes the days of Purim as “days
of feasting and joy, and sending portions to one another
and gifts to the poor.” The absence of “Yom Tov” here is
the basis for permitting work.

Esther 9:22275:’0 7noX
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the days wherein the Jews had rest from their enemies, and
the month which was turned unto them from sorrow to glad-
ness, and from mourning into a good day; that they should
make them days of feasting and gladness, and of sending

portions one to another, and gifts to the poor.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The source, Megillah 5b, was given at the opening of this

maamar (98a), where Purim’s permitting of work,
“Mordechai decreed, but they did not accept it upon them-
selves,” is first raised as a question.

KEHOT'S NOTE

X ,ME POYY o)

N 19717 199K IR TNWR MR MR MYy 2°n5 02

= gl]

The Talmud notes that at first the Megillah speaks of “joy,
feasting and a festive day (Yom Tov),” but at the end of

“days of feasting and joy” without “Yom Tov,” so work was
not prohibited. The maamar sets out to explain why.

Megillah 5b:10-11x">-:2°71 72°3n
niwy?” :2°n3 Aiea? "aiv 0in AR amak” 203 RIpPUYRT
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Since first it is written, “Rejoicing and feasting and a good
day” (Esther 8:17) but afterwards it is written, “That they
should make them days of feasting and rejoicing” (Esther
9:22), whereas “a good day” is not written. Why then did Rav
curse that man? “Things which are permitted but others
make a practice of abstaining from them”: but in Rabbi’s

place this was not the practice
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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G-d blessed the seventh day and sanctified it, “for on it He
rested from all His work.” The maamar reads Shabbos rest
as the ascent of the worlds to their source.

Genesis 2:31:’2 N°wR12
INIRPMOM NAY 92 03 IR WIRY YUawn 0PNy 0°pR 7127
:Niy? 0°pK X12WR
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And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the answer about eruv and carrying is explained:
the outer dimension of all the worlds receives equally
from the level that encompasses them all, like skin that
covers head and foot alike, so no ascent applies there;
“and this is why he answered with the parable of eruv and
carrying, since the whole world is His.”
KEHOT'S NOTE
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Turnus Rufus asks Rabbi Akiva why, if G-d honors
Shabbos, He lets rain fall and grass grow on it; Rabbi Akiva
answers that one who lives alone in a courtyard may carry
throughout it, and since there is no other domain with G-d
and the whole world is His, it is all permitted to Him. The
maamar explains the deeper meaning of this answer.
Bereshit Rabbah 11:61:X” 1137 n"wx72
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A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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The Rebbe notes that Likkutei Torah, the Siddur and
Bereishis Rabbah read “Rabbi Akiva,” that of these
Tannaim it was Rabbi Yehoshua ben Chananiah who used

likuteitorah.com/torah-ohr/megillas-esther/12/
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to defeat heretics (Chagigah 5b), and he points to
Bereishis Rabbah 11:5 and Shemos Rabbah 30:9.

Chagigah 5b2 11 maan
Bereshit Rabbah 11:5°7:8”> 1127 n*wX12
MR 70°01°7) 01 1 INRL,ROPY 37 DR DR YwIT 0101
57R %0 NOnRR I 70 DPBR AR NR L2 ) 123 am b
NPNARY LR DO RNAWT KA RIW ORM 010 0 12 %9 DR
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YTIN DR IR PR L7290 773p0 AW N AR 9K 17200 79nn
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The wicked [governor] Tinneus Rufus asked Rabbi Akiva:
‘How is this day [Shabbat] different from the other days of
the week?’ He said to him: ‘How is this man [Tinneus Rufus]
different from other men?’ He said: ‘What did I say to you
and what did you say to me?’ He said to him: ‘You said to
me: How is this day different from the other days of the
week, meaning, in what way is Shabbat different from every

day? And I said to you: How is this man different ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Shemot Rabbah 30:17t>:'% 137 minw
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Rabbi Shimon says: Many warnings are written here, as it is
stated: “If men quarrel and one strikes the other” (Exodus
21:18). Nothing good and no peace results from a quarrel.
Cain harmed his brother only from the midst of a quarrel,
“one strikes another with a stone or a fist (Exodus 21:18).
Here G-d cautions, as it is stated: “If he arises and walks out-
side...[he shall give only his livelihood and he shall provide
healing]” (Exodus 21:19). Why is judges [elohim] written
here, regarding each and every matter?, a ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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“For on it He rested from all His work.” This is the verse
the heretic’s question challenges.
Genesis 2:3°3:°2 N"wX12
INIRPMPIM NIV 92 73 IR WIRY YUawn 0PNy 0°pPR 712N
NiY? DOPPK R12WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The darkness is as the light” before G-d. The maamar
uses it for the level that encompasses all worlds equally.

Psalms 139:1227°:07%p 0°%°1n
1IN 12°WND PR 012 19721 Tan UKD qwnT0)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Yom Kippur service G-d gives Moshe for Aharon,
Aharon casts lots over the two goats, “one lot for Havayah
and one lot for Azazel.” The maamar links this lot to the
pur of Purim.

Leviticus 16:8°1:10 XIp"
SDIRTY? IR 7901’72 TR P33 nAPA 0YRI C3wRY TR TN
And Aaron shall cast lots upon the two goats: one lot for the

L-RD, and the other lot for Azazel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that in exile Israel says

“Avraham does not know us ... You are our Father”:
through true faith every Jew is bound to the level of sovev,
before which all is as nothing, where sins do not separate
and deliberate sins become merits.

KEHOT'S NOTE
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In Asaf’s lament over the destroyed Sanctuary: “Our signs
we have not seen; there is no longer a prophet”: the mira-
cles of old are no longer seen. The maamar reads it as the
lament of exile, when miracles are hidden in nature. (con-
text: Steinsaltz Tanakh)

Psalms 74:9'0:7"y 0°2°1n
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We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek’s explanation of this Zohar passage,
to which the note points.
KEHOT’'S NOTE
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Isaiah tells King Achaz, “Ask for yourself a sign from
Havayah your G-d: ask it deep, or high above”: a sign from
the depths or from the heights, as unlikely as he wishes.
The Zohar reads the two as two kinds of miracle. (context:
Steinsaltz Tanakh)

Isaiah 7:11x7:17°yw°

’Ask thee a sign of the L-RD thy G-d: ask it either in the
depth, or in the height above.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the opening of Parshas Vayikra the Zohar expounds this
verse. The maamar draws from it that hidden miracles
come from the final hei of the Name and open ones from
the yud.

Zohar, Vayikra 1:1-7"1-'R’X X7p”1 9717 7820

R. Eleazar began here with the verse, “Ask thee a sign1The
Hebrew word is oth, which in Talmudic Hebrew commonly
means “letter”. of the L-rd thy G-d, ask it either in the depth
or in the height above” (Isa. 7, 11). He said: ‘We have com-
pared the former with the latter generations, and found that
the former were conversant with a higher wisdom by which
they knew how to combine the letters that were given to
Moses on Mount Sinai, and even the sinners of Israel knew a
deep wisdom ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Rebbe notes that Or HaTorah (Acharei, end of p. 564)
cites the Ramban (on Lech Lecha 17:1 and Va’era 6:2) that
miracles clothed in nature come from the Name Shakkai,
and he points to a further source.
KEHOT'S NOTE
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That discourse asks why the festival of Pesach falls on the
day the miracle happened, while Chanukah and Purim fall
on the day of rest, and answers through the difference be-
tween memalei, light drawn level by level, and sovev,
which shines on all levels equally.
KEHOT'S NOTE
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“For You are our Father, for Avraham does not know us,
and Israel does not recognize us.” The maamar reads it as
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the higher light of exile miracles, beyond the attributes
symbolized by the Patriarchs.
Isaiah 63:1610:370 \°yw°
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For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There Rosh Chodesh is explained: work is permitted on it,
yet it is not counted among the six days of work, for on it
the divine speech is renewed and rises to its source; so
“on the day of the new moon” the inner gate “shall be
opened,” as on Shabbos.
KEHOT'S NOTE
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The end of that discourse says almost word for word what
is quoted here: the physical tallis has no holiness at all and
may be used for mundane things, unlike kosher tzitzis.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.

KEHOT’'S NOTE
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The Alter Rebbe’s ruling on the use of a tallis for mundane
purposes is there.
KEHOT'S NOTE
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Reish Lakish teaches that teshuvah out of love turns delib-
erate sins into merits. The maamar links this to the light of
Yom Kippur, in which sins do not separate.
Yoma 86b:3°3:2 170 R11°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A song of ascents: “From the depths I have called You,
Havayah,” the cry of one in distress, from the depths of
the heart. The maamar reads it as the prayer from the
depths of the soul that prepares the revelation of Yom
Kippur. (context: Steinsaltz Tanakh)
Psalms 130:1°%:%”p 0°%°11n
PN DoRpRYRn NDYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Our signs we have not seen.” The maamar again uses it
for exile, which causes the light to be clothed.
Psalms 74:9'0:7"y 0°2°11n
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We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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The Ibn Ezra writes: “There is no mention of the Name in
this Megillah, and it is among the holy books.”

Shabbat 115b:3-4"7-°3:27"vp naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points to a talk of the Rebbe on this Zohar’s
parable.
KEHOT'S NOTE
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Even in their enemies’ land, G-d says, “I will not reject
them nor abhor them, to destroy them (lechalosam).” The
word is spelled without a vav, like kallasam, “their bride,”
which is the basis of the Zohar’s parable.

Leviticus 26:447"1:1”2 XIp™
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And yet for all that, when they are in the land of their ene-

mies, [ will not reject them, neither will I abhor them, to de-

stroy them utterly, and to break My covenant with them; for

I am the L-RD their G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of Parshas
lechalosam, spelled without a vav, as “their bride,
tells of a man who loves a woman living in the tanners’

Bechukosai the Zohar reads

”

and

market: because she is there, it seems to him like the per-
fumers’ market. The maamar applies it to the light clothed
in the Megillah.

Zohar, Bechukotai 14:53-16:61x70:1"1-371: 77> NP2 7117 190
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Rabbi Shimon bar Yochai teaches that wherever Israel was
exiled the Shechinah went with them: to Egypt, to Babylon.
The maamar cites it for the descent of Malchus into the
lower worlds.

Megillah 29a:4’7:8 v”3 72711
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Jerusalem Talmud teaches that the Prophets and the
Writings will be nullified in the Time to Come, while Reish
Lakish adds that the Scroll of Esther and the halachos will
not. The maamar takes this as proof that the light of the
Megillah is above the Names.
Jerusalem Talmud Megillah 1:81°K 712°3% "n2217° Tnon
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MISHNAH: The only difference between a sufferer from flux
who experienced two episodes and one who experienced
three is the sacrifice. 15:1-30 and Tractate Zavim. After one
emission of fluid the sufferer becomes impure; he needs
immersion in a miqweh and becomes pure at sundown. If
he has two emissions in one day or in two successive days,
he is a source of severe impurity and cannot become pure
unless he was seven consecutive days without symptoms. If
he has three emissions in at most three consecutive days, he
cannot ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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The Rebbe discusses this point at length there, and notes
that the Song of Songs, too, does not mention G-d’s Name.
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There Torah Ohr explains the Sages’ “do not read shamos
but shemos”: even the seventh millennium, the final rest
after all the ascents, the “desolation,” is only “names,”
drawn from His Name, His attribute of kingship, while He
Himself is singular and alone, as before the world was cre-
ated, not within the category of worlds at all.
KEHOT'S NOTE
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Rabbi Eliezer derives from “Who has made desolations
(shamos) in the land” that a name has an effect: do not
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read shamos, desolations, but shemos, names. The maa-
mar points to the earlier discourse that builds on this.

Berakhot 7b:10-11x">-":2°t n1372
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Whence do we learn that the name of a person affects his
life? R. Eleazar said : Because the Scriptures declare,
"Come, behold the works of the L-rd, Who hath made sham-
mot ['desolations'] in the earth" (Ps. xlvi. 9). Read not sham-
mot but shemot "names." R. Johanan also said in the name
of R. Simeon b. Johai : More painful is filial impiety in a
man's house than the wars of Gog and Magog; as it is said,
"A Psalm of David, when he fled from Absalom his son"
(ibid. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Hegai gave Esther “the seven maidens fit to be given to
her from the king’s house.” The maamar reads them as
the seven chambers of the World of Beriah in which
Malchus is hidden.

Esther 2:9°0:’2 1nOX
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And the maiden pleased him, and she obtained kindness of

him; and he speedily gave her her ointments, with her por-

tions, and the seven maidens, who were meet to be given her

out of the king’s house; and he advanced her and her maid-

ens to the best place in the house of the women.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rebbe explains that from the concealment, that there
is no Name in the Megillah, the reading draws down a rev-
elation of the very Essence of Ein Sof, above the level of
Names, and in note 46 that it is above even the light un-
touched by the tzimtzum from which the kav is drawn.
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12TTRY IR M9 R qwnl (79°ann NR"IP 777) vIYN "INOR noama
R ORI 172 DR MnXy 12 R X TR T123YT UmIp OXN 2901 YT
TR UMM O3 TPYRPY 146 IV LYY PUOY Tminw Pnan noynd”
AP ORI AN DITALT 13 Y1 XYY
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