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An explanation of the above.
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Now, the matter of Avraham our father, peace be upon him, having fulfilled the whole Torah before
it was given means that he drew down light from the level of the light that encompasses all worlds
(sovev kol almin), which is the pivot and the principal foundation in the whole of the Torah and
mitzvos: to draw down the revelation of the light that encompasses all worlds, as is explained in
many places. (See what is written on the verse “And this is the mitzvah,” in Parshas Va’eschanan,
and on the verse “You shall keep My Shabbosos.”)
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And therefore his service was in the mode of “going on and journeying,” which is “running and re-
turning” (ratzo vashov).
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For the drawing down from this level, which is above the chain of descending worlds
(hishtalshelus), cannot possibly be drawn down except by way of ratzo vashov.
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And therefore Avraham’s service of love too, which was drawn from contemplation of the light that
encompasses all worlds, was in the manner of ratzo vashov, for the soul has no power to contain the
light of this love except in the mode of ratzo vashov. (And see what is written on the verse “It is bet-
ter to take refuge,” [that] there is a contemplation that is, etc., and the heart is too small to contain

[it], etc.; see there.)
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But to understand why it is sometimes counted as a deficiency in him that he did not merit the

Torah and mitzvos that were given at Sinai: this will be understood through explaining the meaning
of “We will do and we will hear.”
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It is this: “we will do” means the vessels, in the manner of “the 248 commandments are the 248
limbs of the King,” which are the level of vessels for the revelation of the Infinite Light (Or Ein Sof),

blessed be He, just as a limb is a vessel for the life-force drawn from the soul.
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And “we will hear” means the light that is drawn into the vessel through the fulfillment of this
mitzvah.
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And the fact that they put “we will do” before “we will hear” is because the mitzvos, which are the
vessels, are what cause the lights to come and to be drawn down and spread into the vessels; and
were it not for the vessels, the lights would not be drawn down at all.
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This can be understood in two ways. The first is according to what is written, “For Havayah your
G-d is a consuming fire.”
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For behold, there are four elements, fire, air, water and earth, and the element of fire is above air,
water and earth, for it is [directly] beneath the sphere of the moon. And there is a debate among the

philosophers concerning its nature.
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Now, the question is: why is there darkness at night? And the answer is that the light and fire that
takes hold in awick and in wood is a glimmer and an outflow from the element of fire.
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But the element of fire itself is the source of the light and the fire, and it is not at all like the nature

of the fire in the wick; only the fire in the wick is a glimmer and a drawing-forth from it.
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Therefore no light or glimmer at all is drawn down from the element of fire itself; only after the fire
is drawn into the wick does it shine.
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Now, we see what it is that causes the fire to be drawn from its source, the elemental fire: it is the
wick and the wood,
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which are the vessels in which the light takes hold, and then it is drawn down and shines and is re-
vealed below; whereas in the absence of the wick, the fire withdraws to its source, the elemental

fire, from revelation into concealment, and it becomes dark below.
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The parallel [of the analogy] will be understood on high: there is light and vessel in the Ten Sefiros.
The light is a revelation and drawing-forth from the Supernal Emanator, blessed be He, and the
vessel is the level of the Ten Sefiros, Chochmah and Binah, Chesed, Gevurah and Tiferes, etc.,
which are the level of vessels in which the light from the Infinite One (Ein Sof), blessed be He, is

drawn and takes hold.
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Now, the deed of the mitzvos, which are called “248 limbs”: this is because they are the level of ves-
sels of the Ten Sefiros, as is known. Therefore, through the fulfillment of the deed, which is the

making of a multitude of vessels, that is: nine times nine comes to eighty-one,
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and in each one there are head, middle and end, which comes to 243, and the five Chasadim that
bring [them] to growth.
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It follows that this is the multiplicity of vessels: that each Sefirah is comprised of nine, and of three
aspects, head, middle and end, and also their growth through the five Chasadim. And this is the
rectification and growth of the limbs and vessels of Z’eir Anpin (the emotive attributes), as is writ-
ten in the writings of the Arizal, in the discourse on gestation (ibbur), nursing (yenikah) and the in-

tellect (mochin).
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And this is the meaning of “we will do”: that through charity and acts of kindness we rectify and
make the level of Chesed (kindness), “the right arm” of Z’eir Anpin (the emotive attributes), etc.
And so too with all the mitzvos: we rectify the level of such-and-such avessel.
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And through this specifically [comes] “and we will hear”: that the lights will be drawn into the ves-
sels, that is, an addition of light and revelation from the Infinite One (Ein Sof), blessed be He, be-
cause of the multitude of vessels in which the light will be drawn and take hold. Whereas in the ab-
sence of the vessel, the light withdraws to its source and root in the Supernal Emanator, blessed be
He.
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And this is [the meaning of| “For Havayah your G-d is a consuming fire,” like the analogy of fire,
which in the absence of the wick withdraws to its root. (And see what is written on the Zohar in
Parshas Balak, on the verse “I am black,” etc.)
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Therefore our Sages, of blessed memory, said, “Nor is an unlearned person (am ha’aretz) pious
(chasid).” The meaning is that chasid is the level of the attribute of love, which is called Chesed.
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Now, ve’ahavta (“and you shall love”) is numerically twice or (“light”). And no light shines or is
drawn down except specifically when it has a vessel in which to take hold;
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therefore, the lights of love come to be revealed in the soul specifically through vessels, which are

none other than the Torah and mitzvos. And it follows of itself that an unlearned person, who is not

[engaged] in Torah and mitzvos, cannot possibly have the light of love drawn into him.
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And this is why they put “we will do” before “we will hear.” And this is what is written (II Kings,
chapter 4), “There is not another vessel; and the oil stopped.” Had there been more vessels, there
would have been still more drawing down of the lights, etc., and this is for the reason mentioned
above.
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And the second way of explaining why they put “we will do” before “we will hear,” and “nor is an
unlearned person pious,” is that the root of the vessels is higher than the lights; and that is why it is

in them and through them that the light is drawn down and revealed.
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This is as is known from the matter of the shattering of the vessels of Tohu, and the 288 sparks,
which are higher than the World of Tikkun.
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And therefore man is nourished by and receives life-force from the inanimate, vegetative and ani-
mal, although they are beneath him in rank; but [this is| because their root is from the World of
Tohu, and therefore they fell lower, by way of analogy, [like|] a stone that falls from a wall: the
greater the height from which it falls, the farther down it falls.
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Now, all the practical mitzvos are all done with things that fell in the shattering of the vessels: such

as terumos and tithes, with plants, etc.; sacrifices, with animals, etc. And also prayer and the study

of Torah: speech is physical, and it is also taken from the life-force of what one ate and was nour-

ished by, etc.
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Therefore all this is the rectification of the vessels that shattered and of the 288 sparks mentioned

above, so that they are included in the 248 limbs of the King, which is the level of Z’eir Anpin (the

emotive attributes), which is from the World of Tikkun; and through this the lights are drawn into

Z’eir Anpin, etc.
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And the lights are from the World of Tikkun. If so, the root of the vessels, which are from the World
of Tohu: they are higher in their root than the light; only, they descended to become vessels.
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Therefore, nevertheless, it is specifically in them and through them that the light is drawn down;
just as food gives life to a person, etc., because in its root it is taken from a higher place. (And see
what is written about this too on the verse “The heads of the tribes,” and on the verse “For on this
day He will atone.”)
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Now, Avraham, who fulfilled the whole Torah, that is, who drew down the light that is drawn down
through the mitzvos, drew it down through his service in “running and returning” (ratzo vashov),
etc.;
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but the vessels that are made through doing the mitzvos in actual deed, this he certainly could not
fulfill, since the Torah had not yet been given at all in deed, etc.
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And since in [its] root the rectification of the vessels is higher, through the fulfillment of the Torah
and mitzvos in actual deed, this is higher than what Avraham fulfilled, etc. (And see what is written

in the discourse beginning “Moshe would speak.”)
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Now, concerning this drawing down it is said of the Giving of the Torah, “When You ride upon Your

horses,” etc. Sus (“horse”) is numerically twice the Name Sag (63).
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And as our Sages, of blessed memory, said of the horse, that its spirit is proud within it. And this

has two aspects: from below to above, and from above to below. And the meaning of “from below to

above” is like the ascent of the worlds on Shabbos.
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For behold, on weekdays there is a descent of the vessels of Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus) of the World of Atzilus (Emanation) into Z’eir Anpin and Nukva of
Beriah, Yetzirah and Asiyah, in order to gather sparks and carry out refinements throughout the six

days of work.
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And through this, on Shabbos there is the ascent of Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus). This ascent is through the refinement of the sparks mentioned above,
whose root is higher than Z’eir Anpin, which is the level of the Name Mah (45);
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for they fell in the shattering from the seven lower [Sefiros| of Sag (63), and they fell into the Name

Ban (52); and when they are refined they rise to their root in Sag, which is above the Name Mah.
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And therefore in the Time to Come, when all the refinements are completed, Malchus
(sovereignty), which is the Name Ban, will be “the crown of her husband,” the Name Mah, by rising

to the level of Sag.
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And this is [what will be] in the Time to Come, “the day that is entirely Shabbos.” Yet something of
this is present every Shabbos: through the refinement of the sparks of the Name Ban mentioned

above during the six days of work, a great ascent takes place on Shabbos to the level of Sag.
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And this is like the ascent [that brings about] a revelation of the lights of Tohu, which were greater
than the lights of Tikkun, etc.
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(For although it was explained above that in Tikkun there came to be a multiplicity of lights
through the multiplicity of vessels, that is multiplicity specifically; but the very essence of the light
was greater in Tohu, which is why the vessels could not contain them, because of the great strength

of the greatness of the light, etc.)
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And this is the level of the horse, which carries the man, Z’eir Anpin (the emotive attributes) and
Nukva (the feminine / Malchus), upward from below to above, to a place to which they could not

rise by themselves, namely above the Name Mah of Z’eir Anpin.
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And that is in Sag of Binah. Therefore Binah (understanding) is called in the Zohar “the world of
freedom,” and it is called “the supernal Jubilee” [and] “You shall proclaim liberty,” because it is a

very high level, where the external forces have no nurture at all
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(for their nurture is only from Z’eir Anpin and Nukva, which are the seven emotive attributes (mid-
dos) in which the shattering of the vessels took place, which is not so in the first three [Sefiros], etc.
And what was written above, that the shattering was in Sag, means in the seven lower [Sefiros],
which are the attributes, the root of Z’eir Anpin and Nukva, etc., which is not so in Binah, which is

[among] the first three, etc.)
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And the meaning of “from above to below” is that this very thing, the refinement and transforma-

tion of the attributes, is through a drawing down from Binah, which is the level of Sag.
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Like the Counting of the Omer, which is the refinement of the seven attributes of the animal soul: it
is specifically through drawing down the encompassing [lights] of Imma, of which it is said, “And
you shall count for yourselves from the morrow of the Shabbos,” etc.; for Binah is called “the mor-

row of the Shabbos,” as is explained elsewhere.
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And this is the meaning of “Let his mother come,” specifically, “and clean up,” etc. And likewise

Yom Kippur, the forgiveness of sins, “bearing iniquity,” is through “let his mother come,” etc.
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Also, as is written in Etz Chaim, the Gate of the Chashmal, chapter 1: according to the entry of the

vessels of Tevunah within, so the level of her light is clothed outside, etc.
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And see there that this whole rectification is in order to push the external forces away from Z’eir

Anpin (the emotive attributes) and Nukva (the feminine / Malchus), which is specifically through

drawing down the light of Binah (understanding) within and without, etc.
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And this is the garment of the chashmal of Binah, which clothes Z’eir Anpin and Nukva so that the

external forces should not draw nurture from them. Thus all this is through Binah.
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From this the matter of the “horse” from above to below will be understood: that it is drawn down
even below, into the place of the kelipos (husks), to refine and transform the emotive attributes

(middos), because it specifically is able to push away the external forces, etc.;
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whereas the attributes themselves have no power to descend so far, for the external forces could
draw nurture from them, unless [it is] through the “horse,” which is the drawing down of Binah

(understanding) that carries them so far below.
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This will be understood by way of analogy, for we see the difference between the intellect and the
attributes: the intellect has it in its power to bear a thing that one utterly hates, and to examine and
contemplate it just as one contemplates a thing one loves. And one can picture it in the imagination

of one’s thought even though one hates it utterly.
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Now, contemplation of something is a drawing forth from the intellect and understanding to that
thing, in that the intellect encompasses that thing and that thing is encompassed in one’s intellect
and thought.
akvial N 9o qwnl 7R 19owa AP 273 9271 1NIR 997 IRV 9272 12120101 2WINWD 2R
X777 9277
If so, when one thinks about and contemplates a hated thing, that thing too is encompassed in
one’s intellect; and so the vessel is drawn out to encompass that thing.
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It follows that the intellect and thought can descend so far down, even into a thing that is very far
from oneself, to the point that one hates it, and nevertheless one will encompass it in one’s thought
and contemplate it. This is not so with the emotive attributes (middos): the attribute of love cannot

extend into a thing that one hates.
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This is because the emotive attributes (middos) are a drawing forth in the mode of inwardness, but
the intellect is encompassing; therefore it can descend even below.
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And so it will be understood on high: that specifically from the level of Binah (understanding) can
[light] be drawn even below, even into the place of the kelipos (husks). For the Holy One, blessed be
He, knows the deeds of the wicked too and contemplates them as [He does] the deeds of the right-

eous; whereas the attribute of love will not extend and be drawn into the place of the wicked, etc.
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(This will be understood further according to what is written concerning the sin of the Tree of
Knowledge, as it is written, “Behold, the man has become like one of us, knowing good and evil.”
Through this knowledge, in that he knew the Tree of Knowledge of good and evil, which are the

chambers of nogah, he was enticed and drawn after them.
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And this is because his knowledge is inward, for Daas (knowledge) is the source of the six attribut-

es; therefore, through this knowing and closeness, in that he came close to them, he was drawn af-

ter them, etc.
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This is not so with the level of supernal knowledge, which encompasses the thing; therefore, al-
though this knowledge knows evil well, no nurture is drawn from it, etc. And this is [the meaning
of] what is written, “Behold, the man has become like one of us, knowing,” etc.: it is with the kaf of
comparison, for his knowledge is in the mode of inwardness and emotional arousal, which is not
so with supernal knowledge, etc. See there.)
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Now, through the descent and drawing down of the level of the “horse” from above to below, to de-
scend and refine the attributes, and [so] darkness is turned into light during the six days of work,
and this is the idea of “A good thought, the Holy One, blessed be He, joins to the deed”;
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through this, correspondingly, the ascent from below to above then takes place on Shabbos, etc.
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And this is [the meaning of] what is written, “And the mother is sitting upon the fledglings,” etc.,
“You shall surely send away the mother,” etc. The meaning: “and the mother is sitting” is the de-
scent from above to below, [as in] “If [the L-rd] washes,” etc.: do not read im (“if”) but em
(“mother”).
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And through this [comes] the ascent from below to above: “You shall surely send away the mother,”
etc. And through this, afterwards, “and the children you may take for yourself”: these are the Torah

and mitzvos, so that the revelation be below as above.
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Therefore it is said of the Giving of the Torah, “When You ride upon Your horses”: for the mitzvos
are clothed in physical things that are from kelipas nogah, as written above, and it is in them that
the refinement must take place. Therefore this is through the “horse” that carries from above to

below, and through this, afterwards, [comes] the ascent from below to above.
NS D91 1YW 702 9172 RIW (7710 1nn] NP MW AN QTP [myn neao] Y700 R 17T3Y)
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(And in the same way, the Counting of the Omer before the festival of Shavuos, the Giving of the
Torah, is a refinement, so that through it there can be a drawing down of G-dliness into physical
things, as is explained elsewhere on “And you shall count for yourselves,” etc. And the refinement
of the animal soul is through the encompassing [lights] of Imma, as mentioned above. And this is

the meaning of “And the mother is sitting,” etc.
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And see what is written on the verse of the one “gathering wood,” concerning “and it sends out its
roots by the stream (yuval),” that there is the level of yovel with a cholam, and there is [yuval] with a
melupum, and this too is the level of from above to below and from below to above. And these too
are the two aspects mentioned above that are in Binah (understanding), for Binah is called “the
Jubilee of liberty,” etc.)
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And so too on Purim it is said, “royal apparel,” etc., “and the horse that [the king] rode,” etc. “Royal
apparel” is the garments made from the deeds of the mitzvos, which are from the refinements of

nogah, as mentioned above; and this is through “and the horse that [the king] rode,” etc.
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(Also, “which the king has worn” is like the chashmal of Binah, which clothes Z’eir Anpin (the emo-
tive attributes) and Nukva (the feminine / Malchus) from their sides; and below it becomes a shoe

beneath their feet. And something like this is the level of “and the horse,” etc.
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And see what is written elsewhere on the difference between a horse and a cherub, which are two
kinds of letters, from the light that encompasses all worlds (sovev kol almin) and from the light that
fills all worlds (memalei kol almin). And it will be understood with what was said above: the “horse”
is the letters and drawings-forth of Binah, to encompass even a hated thing; and this is the level of
the letters and drawings-forth of the encompassing [lights], the level of the light that encompasses
all worlds. And the “cherub” is the letters of the light that fills all worlds, the drawing forth of the at-

tributes, etc.
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Also, to understand further how the refinement is specifically through the level of “and the horse
that [the king] rode,” it will be understood with what is written on the verse “My offering,” on why
teshuvah (return) is effective only in this world: because specifically in this world the level of the

light that encompasses all worlds shines and is revealed,
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in which and through which specifically is the power of refinement, so that there be transforma-
tion, etc.; and this drawing down and revelation from the level of the light that encompasses all
worlds is through the level of “and the horse,” etc. And see further what is written on the verse “To
My mare,” concerning masculine and feminine letters; and therefore in Binah there is the Name

Havayah with the vowels of Elokim, which corresponds to the two aspects mentioned above.)
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And this is the meaning of “And the Jews accepted what they had begun to do”: for at the Giving of
the Torah they only began to do. For it was already explained above, concerning “we will do and we
will hear,” that the main thing is through “we will do,” which is the level of the rectification and re-
finement of the vessels, and through this, afterwards, [comes] “and we will hear,” the revelation of
the light, etc.
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And at the Giving of the Torah there was only the beginning of the rectification of the vessels and of
the drawing down of the light, as in “Little by little I will drive them out.” As we see, there was not
yet completeness in Israel, and all the days of the Judges were ascents and descents, and after-

wards too.
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But in the days of Haman, “and the Jews accepted,” a complete acceptance: through the great self-

nullification (bittul), through self-sacrifice (mesirus nefesh), the vessels were utterly refined, until

the light was drawn into them, so that it would be “and [the Jews]| accepted,” etc.
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Therefore vekibel (“accepted”) is said in the singular. For at the Giving of the Torah it is said, “And

Israel encamped there,” in the singular, as though they were all like one man.
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And through this they merited the Giving of the Torah, as in the words, “Bless us, our Father, all of
us as one, with the light of Your countenance,” which is the light of receiving the Torah, as it ex-

plains, “for with the light of Your countenance You gave us a Torah of life.”
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For this revelation is specifically when all of us are as one, for there is no enclothing and revelation

of the Infinite Light (Or Ein Sof), blessed be He, who is the true One, except in a place of oneness
and inter-inclusion;
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and therefore on Purim, when the completion took place, that they accepted what they had begun
at the Giving of the Torah, it is therefore said vekibel, in the singular, as though they were one man.

But how can this level come about?
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The explanation is that the division of levels is only from Chochmah (wisdom) downward, as it is
written, “Her husband is known in the gates (she’arim)”: “to each one according to what he mea-
sures (meshaer) in his heart,” that is, each one according to his comprehension.
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And this is in the emotive attributes (middos), which are drawn and born from the intellect: if so,

when their minds are not alike, the attributes too are not alike.
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Like the disciples of Shammai and Hillel, among whom opinions and divisions multiplied, one dis-
qualifying and the other declaring fit, because of the difference of opinions.
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Although Shammai and Hillel disagreed in only three matters, their disciples disagreed a great
deal: one grasped the reasoning he had heard from his teacher this way, and the other that way.
And in the same way in divine service: from the side of the comprehended intellect, a division of

levels comes about.
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But the level of the heart’s desire (re’usa deliba), which is the will that is entirely above intellectual
comprehension, namely the self-sacrifice (mesirus nefesh) in the days of Haman’s decree, when
they cleaved to Him, may He be blessed, with a simple will that is above intellect and

comprehension:
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at this level all are equal together in it, as though there were only one will of them all together, as
one man (and see what is written on the verse “Many waters,” etc., in Parshas Toldos), for above

Chochmah (wisdom) no division whatsoever applies.
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Therefore vekibel is said in the singular.
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That is, it is through this level of self-nullification (bittul) and the heart’s desire that they merited
the revelation of the Infinite Light (Or Ein Sof), blessed be He, of which it is written, “For man shall

not see Me,” for it is not grasped by any intellect, but only by the heart’s desire.
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And this is [why it says] specifically “and the Jews (Yehudim) accepted”: for acknowledgment (ho-
da’ah) relates to the level that is above intellect, which is not grasped by intellect, only through ac-
knowledgment, etc.
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And as in the words, “To You it is good to give thanks (lehodos), and to Your Name it is fitting to
sing”: for song is the arousal of the emotive attributes (middos) because of comprehension, as in
“the masters of song go out with song.”
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And this belongs to “Your Name,” the level of a name and a glimmer; but “to You it is good to give

thanks,” for no thought can grasp Him at all, as mentioned above.
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Now, afterwards it is written, “The Jews established and accepted,” and there, there is a keri and a
kesiv: the kesiv (written form) is vekibel and the keri (read form) is vekiblu. For at the time of the

decree, when the self-sacrifice (mesirus nefesh) was revealed, it was vekibel, in the singular.
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But afterwards, when the time had passed and the self-sacrifice was not revealed, the keri vekiblu is
said: each one receives according to his comprehension, and according to the vessels he prepares,

so he draws down, and in proportion to the refinement of the vessels, etc.
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Nevertheless, the kesiv is vekibel. For nevertheless, in each one there is self-sacrifice (mesirus ne-
fesh) and the heart’s desire, in potential at any rate, only that it is hidden; and from the side of this

level there is no division of levels at all.
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And this is the meaning of keri and kesiv: the keri, which is read, is the revealed, in voice and
speech; and the kesiv is [what], although it is not revealed, is nevertheless present in him in poten-
tial at any rate. And of this level it is said, “The Jews established and accepted (vekibel) upon them-

selves and upon their descendants,” etc.
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