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“Let them bring royal apparel
that the king has worn”

The three honors in Esther, the royal garment, the king’s horse
and the royal crown, are three levels of G-d’s sovereignty
revealed at Sinai and again on Purim: the garment is His

exaltation above the worlds, which brings them into being from

nothing; the crown is the delight drawn down when a person
actually does the mitzvos with physical things; the horse is the
combinations of letters that carry this revelation below. The self-
sacrifice of the Jews in Mordechai’s time completed what “We will

do and we will hear” had begun.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The three honors in Esther, the royal garment, the king’s horse and the royal
crown, are three levels of G-d’s sovereignty revealed at Sinai and again on Purim:
the garment is His exaltation above the worlds, which brings them into being from
nothing; the crown is the delight drawn down when a person actually does the
mitzvos with physical things; the horse is the combinations of letters that carry this
revelation below. The self-sacrifice of the Jews in Mordechai’s time completed what

“We will do and we will hear” had begun.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the verse in which Haman proposes royal apparel, the king’s horse and a royal
crown as three levels revealed at the Giving of the Torah and again on Purim, when the acceptance be-
gun at Sinai was completed. Why is deed “the goal of wisdom”? Chochmabh, the source of the Torah, is
the first link of a graded chain and carries the Infinite Light as memalei kol almin. Physical existence,
which has no common measure with the spiritual, comes by a “leap” directly from sovev kol almin, so
the objects of the mitzvos reveal a higher light, most of all at the lowest level. That light is G-d’s “gar-
ment of majesty,” His kingship and exaltation above the worlds, drawn down by an arousal from below.
Doing the mitzvos in deed draws a higher level still, the “royal crown,” G-d’s delight; the halachos and
the Megillah, rooted so high that they reach into the physical, will never be nullified. The “horse” is the
combinations of letters that carry the revelation down. Self-sacrifice under Haman completed it all.
Haman could touch the garment and the horse through a counterpart of exaltation; the crown, pure

surrender of will, has none.

OUTLINE

1 The three honors and Purim 1-2

The royal apparel, the king’s horse and the royal crown are “Havayah reigns; He has clothed Himself in
majesty,” the “horses” of Sinai and the crown “on the day of his wedding.” All that was revealed at Sinai was
revealed again on Purim, when the acceptance begun with “We will do and we will hear” was completed.

2 Study and deed 13-4

The Sages call deed “the goal of wisdom,” yet all the mitzvos do not equal one word of Torah: each has its
own advantage. The maamar sets out to explain the advantage of deed, beginning with Chochmah as the
first link of the chain.
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Chochmah and the leap from ayin 15-1
Chochmah, though “found from ayin,” is a beginning counted with what follows it and carries the Infinite

Light step by step as memalei; Moshe, at the level of true ayin, stood above it. Cause and effect cannot pro-

duce a true “something”: even Chochmah emerges by a leap, and all the more so the physical, which
comes directly from sovev kol almin. So creation is truly something from nothing.

Why deed is higher 11213
Teshuvah and good deeds draw sovev, which is higher than the graded light of Chochmah. In the objects

of the mitzvos, which are G-d’s will, sovev is revealed without concealment, and the lowest level reveals it

most.

The garment of majesty 114-18
This radiance is G-d’s kingship: He is yachid, alone as before creation, and relates to the worlds only as

King, through exaltation, “clothing Himself in majesty” so that the world exists. “Let them bring” teaches

that this kingship is drawn down by human action, as physical things are made into mitzvos and nullified

to His light.

The royal crown 119-20
A person’s own performance of the mitzvos with body and possessions draws a higher light: the crown,

made of the lowest material, stone, yet the king’s delight and glory. Torah study, the halachos that draw

the Infinite Light into the world, equals all the mitzvos.

The Megillah and the halachos endure 121-26
In the future the Prophets will be eclipsed like a ray in the sun, but the Megillah of Esther, rooted in the
most hidden level, and the halachos, Mordechai’s “pure myrrh,” wisdom clothed in bitterness, are the lu-
minary itself. Like a torch seen from afar or an overflowing barrel, their reach into the physical shows

how high their source is.

We will do and we will hear 127

Doing before hearing was a surrender of will that drew down the crown: the 620 mitzvos, equal in number to
keser, pillars joining the Infinite Light to this lowly world.

The king’s horse 128-33
G-d’s “riding” is the drawing of light through combinations of letters: at night into the angels through
eighteen thousand worlds, matching the eighteen blessings and the spine; at Sinai into the Torah; in the
Mishkan into physical materials. These channels, called “horses,” bring the garment and the crown

below.

The self-sacrifice of Purim 134

Under Haman’s decree the Jews, Kohanim and Levites among them, gave themselves over rather than
abandon their faith. This completed the acceptance of the Torah and revealed the garment, the crown and
the horse.
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1 Haman and the raised heart

135-40

Amalek and Haman hover above the Tree of Knowledge: brazenness and arrogance. Its refined counter-

part is the heart lifted up in G-d’s ways, an eighth of an eighth, the ascent that must come before the
drawing down of Chochmah. This exaltation is rooted in the garment and the horse, which Haman could

take; the crown, pure nullification of will, has no counterpart outside holiness.

KEY CONCEPTS

The light that encompasses all worlds (sovev kol
almin) 1%y 95 2210

G-d’s light as it surrounds the worlds equally rather than
entering them by degrees. Here it brings the physical into
being by a “leap” and is revealed in the objects of the
mitzvos.

The light that fills all worlds (memalei kol

almin) 7717y 93 xonn

The Infinite Light as it clothes itself step by step in each
world, by cause and effect; it is the light carried by
Chochmah and the Torah.

Chochmabh is found from ayin xxnn 1°8n 72007
Chochmah emerges from a level of nothingness above it,
like a find, not by gradual unfolding; yet once it exists it is
a definite “something,” the first of a series.

Something from nothing 7°xn v°

Creation in which the creating radiance is not clothed in
what it creates, so the result is a genuinely new existence
rather than an extension of its cause.

Echad and yachid 7°r°/7nx

Echad is G-d’s unity as drawn into the world, nullifying all
things within it; yachid is His unity before it is drawn into
the worlds at all, when He alone exists.
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The garment of majesty nix3 127

G-d’s exaltation above the worlds, which He “puts on” in
order to be their King; from it the existence of the physical
world is drawn.

The royal crown (keser malchus) n15%1 705

The supernal delight drawn down when a person does the
mitzvos in deed; like a crown of stones, the lowest material
becomes the highest ornament.

The horse 010

Combinations of letters that channel G-d’s revelation
downward, as at Sinai and in the Mishkan; through them
the garment and the crown are revealed below as above.

Haman after refinement 917°277 9185 1217

The holy counterpart of arrogance: the heart lifted up in
G-d’s ways, a small measure of elevation that gives a per-
son the courage to serve.

Self-sacrifice (mesirus nefesh) 51 n17°0n

The Jews’ readiness in Mordechai’s time to give their lives
rather than abandon their faith, which completed the ac-
ceptance of the Torah begun at Sinai.
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SECTION 1 - 11-2

The three honors and Purim
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“Let them bring royal apparel that the king has worn, and the horse that the king has ridden upon,
and on whose head a royal crown has been set.”
The maamar opens with the verse in the Book of Esther in which Haman proposes how to honor “the man
whom the king desires to honor”: royal clothing the king himself has worn, the king’s own horse, and a royal

crown. The Alter Rebbe will read these three honors as three levels of G-d’s sovereignty, revealed at the

Giving of the Torah and again on Purim.
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Now, the meaning of “royal apparel” is the meaning of what is written, “Havayah reigns; He has
clothed Himself in majesty”: He clothed Himself in a garment of majesty in order to be King of the
world.

The first honor, the royal garment, is linked to the verse “Havayah reigns; He has clothed Himself in

majesty.” A garment is put on over the body; the image suggests that G-d takes on majesty as a garment in
order to relate to the world as its King, as the maamar will explain at length later.
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And “the horse that the king has ridden upon” is the meaning of what is written concerning the
Giving of the Torah, “When You ride upon Your horses, Your chariots are salvation.”

The second honor, the king’s horse, is linked to a verse in the prayer of Habakkuk, “When You ride upon
Your horses, Your chariots are salvation,” which the maamar takes as said of the Giving of the Torah. What
G-d’s “riding” on “horses” means is explained toward the end of the maamar (paragraphs 28-33).
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And “on whose head a royal crown has been set” is the meaning of what is written, “with the crown
with which his mother crowned him on the day of his wedding”: this is the Giving of the Torah.

The third honor, the royal crown, is linked to the verse in the Song of Songs about “the crown with which his
mother crowned him on the day of his wedding,” which the Mishnah interprets: “the day of his wedding” is
the Giving of the Torah. So the horse and the crown both point to Sinai.
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For all the levels that were revealed at the Giving of the Torah were also revealed on Purim, in the
days of Mordechai, as it is said, “And the Jews accepted that which they had begun to do,”
Here the maamar states its thesis: whatever was revealed at the Giving of the Torah was revealed again on

Purim. The proof is the verse “And the Jews accepted that which they had begun to do,” which speaks of ac-
cepting something that had already been begun.
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for at the Giving of the Torah, when Israel said, “We will do and we will hear,” they “began to do”: it
was only a beginning; and in the days of Mordechai came the completion of the acceptance.
At Sinai the people declared “We will do and we will hear,” but that was only the beginning of their accep-
tance of the Torah; in Mordechai’s time the acceptance was completed. The maamar will later show (para-
graph 34) that it was the self-sacrifice of the Jews in those days that completed it. In a later maamar of
Megillas Esther (98a) the Alter Rebbe adds that the verse says ve-kibel, “accepted,” in the singular, because

through their self-sacrifice the Jews became as one man, and the Infinite Light is revealed only where there
is unity.

SECTION 2 - 13-4

Study and deed
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The explanation of these matters will be understood by first explaining the saying of our Sages, of
blessed memory: “The goal of wisdom is teshuvah (return) and good deeds, as it is said, ‘The be-
ginning of wisdom is the fear of Havayah; a good understanding to all who do them’: ‘to those who
learn them’ is not said,” etc.

To explain this, the maamar first takes up a teaching of the Sages: “The goal of wisdom is teshuvah and good

deeds.” The proof verse speaks of “a good understanding to all who do them,” and the Alter Rebbe stresses
that it does not say “to those who learn them”: learning reaches its purpose in doing.

likuteitorah.com/torah-ohr/megillas-esther/1/ 6



TORAH OHR - MEGILLAS ESTHER - MAAMAR 1 0101 7911 12 WA WwR MaDn w127 R

MIZNA 19T RYRT RIT APV 238n P11 DY anvhw 10871 19R 10 M YYD 2RYY Tvm
QoMK 7Y MWYD? XKW

And “one who learns not in order to do, it would have been better for him had his afterbirth been
turned over upon his face,” because the main thing is the deed. That is, in the case of a mitzvah
that cannot be done by others.

A related saying is sharper still: for one who learns without intending to do, it would have been better never

to have been born alive, which is what the image of the afterbirth turned over his face describes. Deed is pri-
mary, but the Alter Rebbe limits this at once to a mitzvah that no one else can do in one’s place.
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But concerning a mitzvah that can be done by others, our Sages, of blessed memory, said on the
verse, “And all desirable things cannot compare to her”: even the desires of Heaven; for all the
mitzvos do not equal even one word of the words of Torah.
For a mitzvah that others can do, the Talmud applies the verse “And all desirable things cannot compare to
her,” said of wisdom: not even “the desires of Heaven,” the mitzvos, compare to the study of Torah. In such a

case one does not interrupt Torah study to do the mitzvah. The Jerusalem Talmud (Peah 1:1) says the same:
all the mitzvos of the Torah do not equal one word of Torah.
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For there is a level of superior quality in words of Torah over the fulfillment of the mitzvos, and
there is a superior quality in the fulfillment of the mitzvos over words of Torah.
So each has an advantage over the other: in one respect words of Torah surpass all the mitzvos, and in an-

other the actual doing of the mitzvos surpasses Torah study. The maamar now sets out to explain the advan-
tage of the deed.
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Let us now explain the aspect and superior quality that the fulfillment of mitzvos has over words of

”

Torah, along the lines of the saying “The goal of wisdom...,” mentioned above, and “One who

learns not in order to do...,” etc.

Having shown that each has an advantage, the maamar now explains the advantage that doing the mitzvos
has over words of Torah. This is the point of “The goal of wisdom is teshuvah and good deeds” and of the
warning against learning without doing.
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The explanation is this. Chochmah (wisdom) is the beginning of the chain of descending worlds
(hishtalshelus). And hishtalshelus is like a chain (shalsheles) of many rings linked one to another.
So Chochmah is in the category of hishtalshelus, for from it the emotive attributes (middos) de-
scended in a chain.
The explanation starts from the chain of descent: hishtalshelus comes from shalsheles, “chain,” and
Chochmabh is its first link, from which the emotive attributes hang as each link hangs from the one above; so
Chochmah, however high, belongs to the same ordered series as what follows it. In Etz Chaim (Sha’ar
Derushei ABYA, ch. 1), to which Kehot’s note points, the Arizal counts the emanated levels as the four letters

of Havayah, beginning with Chochmah, which is therefore called “beginning,” while Keser stands above

them like a crown above the king’s head.

SECTION 3 - 15-11

Chochmah and the leap from ayin
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And Chochmah (wisdom) itself is clothed within them, and the emotive attributes (middos) are
clothed in thought, and thought in speech and action.
Each level is clothed in the one below it: Chochmah within the emotive attributes, these within thought, and

thought within speech and action, much as a person’s insight shapes feelings that then find expression in
thought, word and deed.
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And although “Chochmah is found from ayin (nothingness),” and it is the level of source and root
of the entire chain of descending worlds (hishtalshelus), nevertheless, since it is called the begin-
ning of revelation, it has a second and a third; for even the first is counted in the count, so that one
counts a second and a third after it.
The verse “Chochmah is found from ayin” (Job 28:12) is read to say that Chochmah emerges from ayin, a
level of “nothingness” beyond all grasp, and it is the root of the whole chain. Even so, it is called “the begin-

ning of revelation,” and a beginning is the first of a series: being first means being counted with a second

and a third, so Chochmah remains part of the ordered series rather than above it.
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Therefore Avraham, whose attribute was the attribute of Chesed (kindness), is called “a limb of
mah” (eiver mah), for he is at the level of a limb and vessel for the clothing of the level of
Chochmah, “the power of mah” (koach mah); for Chochmah itself is what is clothed within the
emotive attributes. And therefore it is written, “And Chochmah is found from ayin,” and not [that it
is] true ayin.
The letters of the name Avraham (2772R) are read as eiver mah (7 72X), “a limb of mah,” and the letters of
Chochmah (7151) as koach mah (7n 13), “the power of mah”; mah, “what?”, is the word of self-effacement.
Avraham, the embodiment of Chesed, is a limb or vessel in which Chochmah is clothed, and since
Chochmabh is clothed in the attributes, the verse says it is found “from ayin,” not that it is itself true ayin. In

Likkutei Torah, Rosh Hashanah (56b), the Alter Rebbe cites this passage and adds that Chesed, a branch of
Chochmah, is nullified before it as an effect before its cause.
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And Moshe our teacher, peace be upon him, who was at the level of “and what (mah) are we,” that
is, at the level of true ayin (nothingness), said, “Heavy of mouth and heavy of tongue am I”: heavy
of mouth with regard to the Oral Torah, and heavy of tongue in the Written Torah. For the rank of

his soul was above the level of the Torah.

Moshe, who said of himself and Aharon “and what are we” (Exodus 16), embodied complete self-nullification,
the level of true ayin. His protest at the burning bush that he was “heavy of mouth and heavy of tongue” is
read, following the Zohar, as a statement about his soul: “mouth” is the Oral Torah, literally “the Torah of the
mouth,” and “tongue” the Written Torah, and both were “heavy” for him because his soul stood above the
level of the Torah. In Torah Ohr, Beshalach (66b), the Alter Rebbe explains that Moshe’s root was in the inner
dimension of Chochmabh as it is in itself, above the intellect that is drawn down into the Torah’s laws of fit
and unfit.
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For the Torah comes forth from Chochmah (wisdom), which is at the level of “beginning”; and the
clothing of the Infinite Light (Or Ein Sof), blessed be He, within it is at the level of the light that fills
all worlds (memalei kol almin), according to the order of the chain of descending worlds (hishtal-
shelus), in which it is clothed in the level of “worlds,” in each world according to its rank.
The Zohar’s saying “the Torah comes forth from Chochmah” places the Torah at the level of Chochmah,
which is called “beginning.” The Infinite Light clothed in Chochmah is the light that fills all worlds: light that

enters each world in a measure suited to it, step by step down the chain, and so the Torah carries the Infinite
Light in this graded, inward way.
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But the radiance and drawing down of the Infinite Light, blessed be He, in the deed of the physical
mitzvos, terumos and tithes, etc., is at the level of the light that encompasses all worlds (sovev kol
almin), not by way of gradation and hishtalshelus, but by way of a leap.

The light drawn into the physical deeds of the mitzvos, such as separating terumah (the portion given to a

Kohen) and tithes from produce, is of another kind: the light that encompasses all worlds. It does not come
down rung by rung through the chain but reaches the physical directly, leaping over the levels in between.
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As it is written, “The voice of my beloved knocks,” etc., “leaping over the mountains,” etc. For that
radiance is not actually clothed in the physical things with which the mitzvos are done, as
Chochmah is clothed in the emotive attributes (middos) and the attributes in thought, etc.; rather,
it is the level of a mere radiance.
The maamar joins two verses of the Song of Songs, the beloved who knocks (5:2) and the beloved who comes
“leaping over the mountains” (2:8), to illustrate this leap. This light is not clothed in the physical objects of

the mitzvos the way Chochmabh is clothed in the emotive attributes; it only shines upon them as a radiance
from above.
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The explanation is this. If the drawing down of the Infinite Light (Or Ein Sof) that is within the
worlds were only by way of extension and clothing, at the level of the light that fills all worlds
(memalei kol almin), in the order of the chain of descending worlds (hishtalshelus), by way of cause
and effect, the created beings could not have come to be from nothing to something at all; rather,
they would be nullified in their source and root.

Now the reason. If the Infinite Light reached the worlds only by extending and clothing itself step by step, as

a cause produces its effect, nothing could ever come into being as a separate “something” out of nothing:
everything would remain nullified within its source, an extension of its cause.
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And even the coming into being of the level of the higher Chochmah (Chochmah Ila’ah), to be
“wise, but not with a known wisdom”: nevertheless, since it is called by the name Chochmabh, it is
the level of “something” (davar mah), to the point that it is designated by a name of its own,

Even the higher Chochmah (Chochmah Ila’ah), the supernal wisdom at the head of the Sefiros, which is

“wise, but not with a known wisdom” (words of Eliyahu’s prayer in the Tikkunei Zohar), is still called
“Chochmah,” and so it is a definite “something” with a name of its own.
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and this could not have come from the Infinite Light, blessed be He, for as its name is, so is it: it has
no end, as mentioned above; rather, it would have been included in its source and root, like the in-
clusion of the emotive attributes (middos) in the intellect, by way of analogy.
Such a defined “something” could not result from the Infinite Light by mere extension, because that light is,
as its name says, without end: had Chochmah come about by simple unfolding, it would have stayed included

in its source. The analogy is the human mind, in which the emotions are included in the intellect before they
emerge.
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For the emotive attributes were born and came into being from the intellect that gives birth to
them, and they were certainly included in the intellect first, before they were born and came into

being as felt attributes in their own right;

The emotions are “born” from the intellect that gives rise to them, and they were certainly contained in it be-
fore they emerged as feelings in their own right.
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but while they are still included in the intellect, they are not designated by the name “attributes” at

all, only after they have been born and revealed to be an attribute in its own right.

As long as they remain within the intellect, they are not called emotions at all; only once they are born and
revealed does each become an attribute in its own right. In the same way, a level that stays within its source

has no name of its own.
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So too, the level of the higher Chochmah (Chochmah Ila’ah) is not designated by the name
Chochmah except after its emergence from concealment into revelation. And this emergence from
concealment into revelation is not in the manner of the chain of descending worlds (hishtalshelus);
rather, “Chochmabh is found from ayin (nothingness)”: from the level of true ayin, by way of a find.
The higher Chochmah becomes “Chochmah” only when it emerges from concealment into revelation, and

that emergence is not a step in the chain. The verb “is found” (timatzei) is read with its noun, metziah, “a
find”: Chochmah appears like a find, suddenly, out of true ayin, not by gradual unfolding.
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That is, [it comes] from the radiance of the level of the light that encompasses all worlds (sovev kol
almin). And all the more so for there to be a coming into being of physicality from nothing to
something; for the coming into being of physical things from spiritual ones is not by way of a chain
of descent (hishtalshelus) of cause and effect, since there is no comparison at all between spiritual-
ity and physicality.

This leap comes from the light that encompasses all worlds. If even Chochmah needs such a leap to exist as a

distinct level, the physical world needs it all the more, since there is no common measure at all between the
spiritual and the physical: matter cannot be the effect of a spiritual cause.
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For [the fact] that the soul of the animals is drawn from the level of “the face of an ox” in the
Chariot, and [that of] the birds from “the face of an eagle,”
The Alter Rebbe heads off an objection: the souls of animals are said to come from the “face of an ox” and

those of birds from the “face of an eagle” in Yechezkel’s vision of the Divine Chariot (the Merkavah). That

speaks only of where their souls come from, as the next part makes clear.
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and the animal soul in man, etc., this refers to the level of the soul, which is the spiritual [element]
and life-force.

The animal soul in a person likewise has a spiritual source; but all these sources account only for the soul,
the spiritual life-force.
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But the physical body of man and beast, wild animals and birds did not come into being from spiri-
tuality at all; rather, the coming into being of the physical is from the radiance of the level of the
very Infinite One (Ein Sof), blessed be He, the light that encompasses all worlds (sovev kol almin);
for He, may He be blessed, is omnipotent, and before Him “darkness is as light,” and spirituality
and physicality are equal before Him.
The physical bodies of people, beasts, wild animals and birds did not come into being from anything spiritu-
al at all: physical matter comes into being from the Infinite One Himself, as sovev kol almin, for only He, the

Omnipotent, can bring it about. Before Him “darkness is as light,” and the spiritual and the physical are
equal, so the physical is no farther from Him than the spiritual.

likuteitorah.com/torah-ohr/megillas-esther/1/ 13

9

10



TORAH OHR - MEGILLAS ESTHER - MAAMAR 1 0101 7911 12 WA WwR MaDn w127 R

W [eox] AR TITNRY 7Y MAMYT MPTRAYN2 927 0 N2 NPD TOwRm IR Jenl own
2210 122 w2 09197 NN TPwRmY RN ¥7910 173 (910 pr ] DPRIRY PTIYE N1PIRIND A
7 bynbn oy noom

From there a radiance and drawing down is drawn to bring about the level of “something” (yesh)
and entity in the chain of descent of the worlds, until even a physical “something” of the materiali-
ty of this world comes into being. And the Infinite Light (Or Ein Sof), blessed be He, the light that
encompasses all worlds, shines and draws life-force to all of them equally, at the level of surround-
ing and encompassing them from above.

From that level comes the power that makes a “something” (yesh) at every rung of the chain of worlds, down

to the material substance of this world. The light that encompasses all worlds gives life to all of them equally,
surrounding them from above rather than entering into them.
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Therefore creation is called “from nothing to something.” For since it was not in the manner of the
chain of descent (hishtalshelus), by way of cause and effect, but by way of a leap, that radiance is
not actually clothed within the worlds, but is a mere radiance; and so this is something from true
nothing.

This is why creation is called “something from nothing.” The radiance that brings things into existence

leaps over the chain of cause and effect and is not clothed within the worlds, so what it creates is a genuine
“something” from true nothing, not an effect still bound up in its cause.

SECTION 4 - 112-13

Why deed is higher
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Therefore they said, “The goal of wisdom is teshuvah (return) and good deeds,” etc. For Chochmah
(wisdom) is in the category of the chain of descending worlds (hishtalshelus), the level of the light
that fills all worlds (memalei kol almin), except that it is counted first, since it is the beginning and
source of them all.

The maamar now returns to the saying “The goal of wisdom is teshuvah and good deeds” and explains it.

Chochmah belongs to the graded chain and to the light that fills all worlds; it differs from what follows it only
in being counted first, as the beginning and source of them all.
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Nevertheless, since it is called “beginning,” it is part of the count, and it is fitting to count after it a
second and a third, etc. Whereas teshuvah and good deeds are the drawing down of the Infinite
Light (Or Ein Sof), blessed be He, the light that encompasses all worlds (sovev kol almin).

Yet a “beginning” is part of the count, so Chochmah belongs to a series that goes on to a second and a third.

Teshuvah and good deeds, by contrast, draw down the Infinite Light as sovev kol almin, which is outside that
series altogether; that is why they are the “goal” of wisdom.
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And although it is not within the bounds of “all worlds,” and nothing is drawn but a mere radiance,
the level of true ayin (nothingness),

The light drawn by good deeds does not enter the bounds of the worlds; it reaches them only as a radiance, at
the level of true ayin, beyond any definition.
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nevertheless, since its radiance and drawing down are the very Infinite Light (Or Ein Sof), blessed
be He, the light that encompasses all worlds (sovev kol almin), it is of a level and rank higher than
the drawing down of the Infinite Light, blessed be He, that is drawn through the chain of descent
(hishtalshelus), by way of cause and effect, which is the level of the light that fills all worlds
(memalei kol almin).

Even so, because it is a radiance of the very Infinite Light as sovev kol almin, it is of a higher order than the

light that comes down through the chain of cause and effect as memalei kol almin. A glimmer from the high-
er source outranks a full measure from the lower one.
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But not all deeds are equal; only good deeds specifically, which are things with which the mitzvos
are done, which are the Supernal Will, blessed be He: that there be tzitzis of wool and parchment
for tefillin. And in them the Infinite Light, blessed be He, the light that encompasses all worlds,
shines in actual revelation, without any concealment of the Face or garment.

Not every physical deed carries this light, only “good deeds,” meaning the things through which mitzvos are

done, which embody G-d’s will, such as the wool of tzitzis and the parchment of tefillin. In them the light that
encompasses all worlds shines openly, with nothing hiding it.
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Whereas all other deeds, which are not for G-d: although the Infinite Light, blessed be He, is the
light that encompasses all worlds and surrounds all the worlds equally, and is what brings into be-

ing the “something” (yesh) and [the World of] Asiyah (Action), something from nothing,

Other activities, not done for G-d’s sake, are different. It is true that the Infinite Light as sovev kol almin sur-
rounds all the worlds equally, with no distinction among them, and creates every “something,” down to the
lowest world, Asiyah, out of nothing.
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nevertheless, in their case there is a garment and a concealment of the Face that covers and hides
the light of G-d and His holiness, and they appear as a “something” and a thing separate in its own
right.

Yet in ordinary things that light is covered by a “garment,” a “concealment of the Face” (hester panim, the

hiding of G-d’s revealed presence), that hides G-d’s light and holiness, so that they appear to be separate, in-
dependent entities.
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Whereas the things with which the mitzvos are done, which are His will, may He be blessed, are
nullified before the light of G-d and His holiness, and the Infinite Light is revealed in them without

concealment of the Face or garment, even though they are clothed in physical things.

The objects of the mitzvos are G-d’s will itself, so they are nullified before His light: the Infinite Light is re-
vealed in them without any covering, even though they are ordinary physical things.
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Now, since there is in them a revelation of the Infinite Light, blessed be He, the light that encom-
passes all worlds and surrounds them all equally,

Since the objects of the mitzvos reveal the light that encompasses all worlds, which surrounds every level
equally, the maamar can now compare the levels by how much of that light they reveal.
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then whatever is lower and lower in rank, and especially the lowest rank, which is in physical
Asiyah, has in it a greater revelation of the radiance of the Infinite Light, blessed be He, the light

that encompasses all worlds, from which the “something” is made, as mentioned above.

The lower a level is, the more it reveals of the sovev light, because sovev is the source from which the “some-
thing” is made. Physical Asiyah, the lowest level of all, reveals the most, which is why the physical deed of a
mitzvah draws a light higher than the light of Torah study.

SECTION 5 - 114-18

The garment of majesty
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Now, it is of this radiance and drawing down from the level of the light that encompasses all worlds
(sovev kol almin), which is only a mere radiance, that it is said, “Havayah reigns; He has clothed

Himself in majesty.”

The radiance from sovev kol almin is now identified with the verse “Havayah reigns; He has clothed Himself

in majesty.” G-d’s kingship over the world is this radiance: a “garment” He puts on, not His essence.
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The explanation is as in the saying, “Unique One, Life of the worlds, King,” etc.: that He, may He be
blessed, is unique and singular; He is alone, as before the world was created, etc.
The phrase “Unique One, Life of the worlds, King,” from the Baruch She’amar prayer, is the key. G-d is

“unique,” alone just as before creation; His relation to the worlds as their “Life” comes only through the lev-
el of “King.”
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:

And as it is written, “You are Havayah, You alone,” etc. And this is the difference between the
meaning and explanation of the word echad (one) and the meaning and explanation of the word
yachid (unique).
The verse “You are Havayah, You alone,” from the Levites’ prayer in Nehemiah, says that G-d is alone. The
maamar distinguishes two words for His oneness: echad, “one,” and yachid, “unique.”
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For the word echad indicates the drawing down of His unity, may He be blessed, which is drawn
into the seven heavens and the earth and the four directions of the world, so that they are nullified
and included in His supernal unity, may He be blessed, in a state of actual self-nullification (bittul)
and inclusion, and do not occupy space and [are not] a “something” and a separate thing, etc.
Echad, “one,” is G-d’s unity as it is drawn into the world, extended through all of creation, the seven heavens
and the earth and the four directions, so that everything is nullified and included in Him and takes up no

space of its own. The numbers match the letters of echad (nX): after the alef, “one,” ches is eight, for the
seven heavens and the earth, and dalet is four, for the four directions.

TR 9997 RIT 1727 RITW NN qRIY DY WRR NRRT N TN DY 7710 1000 N2 OPRYn
Wnn 227w DD 190P X197 2°05 217297 TIY PR NPy NRCI3

Whereas the level of yachid indicates His true unity, may He be blessed, before it is drawn into the
worlds: that He alone is. And therefore, after the creation of the worlds, “there is none else besides

Him” is written, for all before Him is truly considered as nothing;

Yachid, “unique,” describes His true unity before it is drawn into the worlds at all: He alone exists. That is
why, even after creation, the Torah says “there is none else besides Him”: before Him all is truly as nothing.
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but that He is drawn to be “Life of the worlds” is only the level of “King,” the level of Malchus (sov-
ereignty), “a kingship over all worlds.” That is, like a king who rules over a country, by way of anal-
ogy, whose essence and being are not grasped and spread through the whole country, but only his
name, that he is called king over them.

His being “Life of the worlds” is only the aspect of “King,” the attribute of Malchus, “a kingship over all

worlds” (Psalms 145:13). The analogy is a human king who rules a country while his own essence does not
spread through it: only his name, the fact that he is called their king.
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And the glory of his kingship and the splendor of his greatness are what spread through his coun-
try, and from this they accept the yoke of his kingship and his rule over them. So too, this drawing
down from the light that encompasses all worlds (sovev kol almin), for the existence, life-force and
coming into being of something from nothing, is at the level of the spreading forth of His kingship
and His exaltation, may He be blessed.

The king’s glory and splendor spread through the land, and that is what leads the people to accept his rule.

So too, the light from sovev that creates and sustains all things is only the spreading forth of G-d’s kingship
and exaltation, not His essence.
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For because He is “the King Who alone is raised on high from of old, and is exalted since days of
old,” from this is drawn the life-force and the coming into being of all the created beings as some-
thing from nothing; that is, from the level of exaltation, which is the radiance of true ayin
(nothingness).

The morning blessing before the Shema describes Him as “the King Who alone is raised on high from of

old.” His very exaltation above the worlds is the source of their life and existence; and because that exalta-
tion is beyond them, its radiance is “true ayin.”
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And this is [the meaning of| “For He alone is on high and holy, works mighty deeds,” etc., “to the
King, the living and enduring G-d, high and exalted,” etc.
Phrases of the morning prayers describe G-d as alone, on high and holy, working mighty deeds, and as the

King “high and exalted.” The maamar reads them as saying that the One who works the mighty deeds of cre-
ation does so as the exalted King.
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And this is “Havayah reigns; He has clothed Himself in majesty”: He clothed Himself in the at-
tribute of majesty and exaltation in order to be at the level of King over the world. For this majesty
and exaltation is what shines and spreads forth so that the worlds come to be from nothing to
something, and it is the cause of the existence of the physical “something.”

This is the meaning of “Havayah reigns; He has clothed Himself in majesty”: to be King over the world, G-d

puts on majesty and exaltation. That exaltation shines forth and brings the worlds into being, and it is what
sustains physical existence.
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And this is “The world also is established, that it cannot be moved”: in order for there to be a physi-
cal world, He clothed Himself in the attribute of majesty, to draw down the level of His kingship,
may He be blessed, from which the existence of the physical “something” is drawn, as mentioned
above.

The verse continues, “The world also is established, that it cannot be moved.” The physical world exists and

stands firm because G-d clothed Himself in majesty and so drew down His kingship.
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And this is “Let them bring royal apparel,” etc.: it is the level of the majesty and exaltation of the
Infinite Light (Or Ein Sof), blessed be He. And “let them bring” is written, for the level of majesty
and exaltation, to draw down the level of His kingship, may He be blessed, depends on an arousal
from below (isarusa dilesata).

Now the verse in Esther is applied: the “royal apparel” is G-d’s majesty and exaltation. The verse says “let
them bring” it, implying that someone must bring it: drawing down G-d’s kingship depends on an arousal
from below, on human action.
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For since all before Him is considered as nothing, over whom would the term “kingship” apply and
be fitting? Rather, it is because the Infinite Light, blessed be He, the light that encompasses all
worlds (sovev kol almin), will be drawn down and shine in actual revelation in the things with
which the mitzvos are done, which are themselves His will, may He be blessed.

A king needs a people; if everything is as nothing before G-d, there is no one for Him to be King over. His

kingship comes about when the light that encompasses all worlds is revealed in the objects of the mitzvos,
which are His will.
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From there the very Infinite Light, blessed be He, will shine and be revealed openly, without any
concealment of the Face [or] garment, so that those physical things, which are placed under the do-
minion of kelipas nogah, are nullified before the light of G-d and His holiness that is drawn and

shines in them.

In those objects the Infinite Light is revealed without concealment, so that physical things, which are other-
wise under the dominion of kelipas nogah, the “glowing husk” that holds permitted physical things, become
nullified before G-d’s holiness. Their nullification to His light is His reign over the world.
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And this drawing down depends on an arousal from below (isarusa dilesata), as it is written,

“which man shall do them”: that man makes them into mitzvos, etc., as is explained elsewhere.

This depends on human action. The Hebrew ya’aseh means both “do” and “make”: the maamar reads
“which man shall do them” as “which man shall make them,” for wool becomes tzitzis and parchment be-
comes tefillin only when a person makes them into mitzvos.
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However, this is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into the things
with which the mitzvos are done, such as tzitzis of wool, tefillin of parchment, and esrog.

So far the maamar has spoken of the light drawn into the objects of the mitzvos themselves, such as the wool
of tzitzis, the parchment of tefillin and the esrog. It will now turn to a further level: the light that reaches the
person who does the mitzvah.
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SECTION 6 - 119-20

The royal crown

1219 PPm1 7973107 7172 [mio px el OPRIRM RIT O7W “AWAT w7 PR NMNANIY 172 RX1PY 19
AR ARNIWA2

And the like; for the coming into being, from nothing to something, of the physical [substance] in
them is from the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all worlds
(sovev kol almin), which surrounds them all equally.
The physical substance of tzitzis, tefillin and esrog was itself brought into being from nothing by the light
that encompasses all worlds, which surrounds all things equally. That is the light revealed in them when they
become objects of a mitzvah. Later in Torah Ohr (Megillas Esther, 92c) the Alter Rebbe explains why it sur-

rounds all equally: physical Asiyah too arose in G-d’s will, in which His kingship spreads through all alike,
and because that will is infinite and is not clothed in the worlds, it is called sovev kol almin.
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However, the fulfillment of the mitzvos through the action of a person, which he does with his body
and his means, such as putting on the tallis and tefillin, taking the esrog, giving charity and the
like, is the drawing down of light and the revelation of life-force from the Infinite Light, blessed be
He, into the very soul of the person.

The maamar now turns to a second level: a person’s own performance of the mitzvos with his body and his

possessions, such as wearing a tallis and tefillin, taking the esrog or giving charity. Here light and life-force
from the Infinite Light reach the person’s soul itself.
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Although this radiance and drawing down is also at the level of an encompassing [light] (makif),
nevertheless this radiance is not drawn only from the Infinite Light, blessed be He, the light that

encompasses all worlds and surrounds them all equally.

This light too is “encompassing” (makif), shining on the person from above rather than being absorbed as
understanding, but it does not come only from the light that surrounds all things equally.
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For that radiance [that surrounds all equally] is from the level of exaltation alone, [as in] “Who is
exalted since days of old”; and exaltation, in itself, is the level of the withdrawal of the life-force
from the Infinite Light, blessed be He, so that it should not shine and be revealed in a great and in-
tense revelation, in order that the worlds not be nullified out of existence entirely.

The light that surrounds all things equally comes from G-d’s exaltation, and exaltation as such means with-

drawal: G-d holds back His light from intense revelation so that the worlds can exist at all, instead of being
dissolved in it.
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Only after He is exalted above the level of “worlds,” in order to show His kingship and His exalta-
tion over all the worlds, is the revelation of the radiance of His kingship and exaltation, may He be
blessed, drawn forth; and this is the level of the light that encompasses all worlds, which surrounds
them all equally.

Only once G-d has risen above the worlds, to show His kingship over them, does a radiance of that kingship
reach them. That radiance is sovev kol almin, which surrounds all things equally.
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But the radiance that is drawn upon a person through fulfilling the mitzvos in deed, in actual prac-
tice, is the level of the “royal crown” (keser malchus), and it is the level of “with the crown with
which his mother crowned him.”

What reaches a person who actually performs the mitzvos is higher: the “royal crown,” the crown “with

which his mother crowned him” at Sinai. This returns to the third honor in the verse in Esther, “on whose
head a royal crown has been set.”
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And a crown that is made for the head of the king, by way of analogy, is of precious stones, which
are the level of the inanimate, the lowest of the four levels: inanimate, vegetative, animal and

speaking.

A crown is made of precious stones, which belong to the inanimate, the lowest of the four kingdoms of cre-
ation: mineral, plant, animal and human. The lowest kind of matter becomes the king’s highest ornament.
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And even so, they become a diadem and a crown on the head, for delight and for glory, etc. So too
with the fulfillment of the mitzvos that a person does: although they are clothed in physical things,
nevertheless this becomes the level of a crown, a diadem, above,

Though stones are the lowest kind of matter, as a crown they become the king’s delight and glory. So too, the
mitzvos done with physical things become a “crown” above.
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that is, the level of the Supernal delight, blessed be He: “It is gratification before Me that I spoke
and My will was done.” And this delight and gratification are revealed in the soul of a person when
it does one of all the mitzvos of G-d.

This crown is G-d’s own delight, expressed in the Sages’ words that it is “gratification before Me that I spoke

and My will was done” (so Rashi explains the “pleasing aroma” of the offerings, Leviticus 1:9). That delight is
revealed in the soul of the person who does a mitzvah.
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And Torah study is equal to them all, for the halachos are “the ways of the world” (halichos olam),
which are the drawing down of the very Infinite Light (Or Ein Sof), blessed be He, into the world;
and the Holy One, blessed be He, has in His world only the four cubits of halachah.
Torah study, the Mishnah says, is equal to all the mitzvos, because the halachos are “the ways of the world”
(halichos olam): the Jerusalem Talmud (Megillah 1:5) reads halichos, “ways,” as halachos, and the halachos

draw the very Infinite Light into the world. As the Talmud says, all that G-d has in His world is the four cubits
of halachah.
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SECTION 7 - 121-26

The Megillah and the halachos endure
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Therefore our Sages, of blessed memory, said (in the Jerusalem Talmud, Megillah): “The Prophets
and the Writings are destined to be nullified, but the Megillah of Esther and the halachos are not
destined to be nullified.”

This explains a teaching of the Jerusalem Talmud: in the future the Prophets and the Writings will be “nulli-

fied,” but the Megillah of Esther and the halachos will not. The Rambam rules so at the end of the laws of
Megillah.

555 OR7237 7123 1070 KDY 2030 1900w D PR Duanh 07Ny 0°2105M 2OX°1IT wrh Iy
1571 DOR°237T MDA TY DIBYY 27 719722 (75 951 97D 7172 [710 px M1k OPRIN 1OW KON (0o o) 171
“Conwa wnwn 1t P20 0ohna

And the explanation: what they said, that the Prophets and the Writings are destined to be nullified,
does not mean that they will be nullified entirely and there will be no revelation of the Prophets at
all, G-d forbid; rather, the Infinite Light (Or Ein Sof), blessed be He, will be in so great and intense a
revelation that the revelation of the Prophets will be nullified, as the radiance of the sun is nullified
within the sun.

The Alter Rebbe insists that “nullified” cannot mean they will cease to exist. Rather, G-d’s light will then be

revealed so powerfully that the revelation of the Prophets will be swallowed up in it, as a ray is lost within the
sun.
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For although the radiance certainly has great light in its source, far surpassing the light that shines
upon the earth and those who dwell on it, yet in its source it is nullified because of the light of the
sun, which is the source of the light. So too, all the Prophets are destined to be nullified in the light
of the revelation of the Infinite One (Ein Sof), blessed be He, which will be revealed in the Time to
Come, [as it iswritten,] “and all shall see,” etc.
Inside the sun the ray is even brighter than it is on earth, but there it is nullified, not seen as anything of its
own, because its source overwhelms it. So too the prophetic revelations will be nullified within the revelation
of the Infinite One in the Time to Come, when, as Isaiah says, “all flesh shall see” together. In Or HaTorah

(Korach), quoted in Kehot’s note, the Tzemach Tzedek explains that the Prophets prophesied with “koh”
(“thus”), while the future revelation will be “zeh” (“this”), before which “koh” is nullified.
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Now, about this they said that the Megillah of Esther will not be nullified. The explanation is this.
Our Sages, of blessed memory, said, “Where is Esther [alluded to] in the Torah? As it is written,

9

‘And I will surely hide (haster astir) My face on that day.’” For the Shechinah (Divine Presence) is

hidden in exile, at the level of “on that day,” the level of the hidden worlds that are not revealed.
Why will the Megillah of Esther endure? The Talmud finds Esther alluded to in the verse “I will surely hide
(haster astir) My face on that day,” since her name echoes astir, “I will hide.” In exile the Shechinah is hid-

den, at the level of “that day” (hahu, “that,” the word for what is absent), the concealed worlds that are not
revealed.
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For of the Time to Come it is written, “And it shall be said on that day, ‘Behold, this is our G-d; we
hoped for Him,’” meaning that the level of hu (“that”), the hidden level, will be at the level of zeh
(“this”), which is the level of revelation, as though He were directly present.

Of the Time to Come, Isaiah says that “on that day” people will say, “Behold, this is our G-d.” The word hu,

“that,” which speaks of what is absent, will become zeh, “this,” which points to what is present, as if one
could point to Him.

likuteitorah.com/torah-ohr/megillas-esther/1/ 26

22



TORAH OHR - MEGILLAS ESTHER - MAAMAR 1 0101 7911 12 WA WwR MaDn w127 R

[ | i [0 1°R TIR] |
1y MP03a NIR S41ntno 1PRbY naa by Annon 172 DRIN RO 1170717
58 1799AnRT

That is, the Infinite Light (Or Ein Sof), blessed be He, which is hidden and concealed at the level of
the hidden worlds, will shine so as to be revealed in the revealed worlds.

Then the Infinite Light now hidden in the concealed worlds will shine openly in the revealed worlds.

X R D1°2 123 [ooxe] BRW RITT D12 210 ANOX N0 NN RITW ANOK N2 37NN
S6qnnoM DX NN 19K 7K1 1YY PN T 1PN0 PRan Mwaww *0% oYM 1nom »naa

Whereas the level of Esther, which is the level of “I will surely hide (haster aster) My face on that
day,” is such that even at the level of “on that day” it is in a state of hiding and concealment, be-
cause its root is from the level of the most hidden of all hidden; and about this it is said, “Truly, You
are a G-d who hides Himself.”

Here the text spells the verb 1noX, exactly like Esther’s name. Her level is different: it is a hiding that remains
even “on that day,” in the Time to Come, because its root is in the most hidden of all levels, of which Isaiah
says, “Truly, You are a G-d who hides Himself.”
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Now, such a light is very great and abundant in power, so that it has no nullification like that of the

radiance of the sun within the sun; for this light is not a radiance, but the luminary itself.

A light hidden so deeply is not a ray but the luminary itself. A ray can be eclipsed by its source, but the
source cannot be eclipsed, so the Megillah of Esther will never be nullified.
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And so too the halachos, which are the level of Mordechai. For “Where is Mordechai [alluded to] in
the Torah? As it is written, ‘pure myrrh’ (mar dror), which we translate [into Aramaic] as mira

dachya,” etc.

The halachos are linked to Mordechai, as the Megillah is linked to Esther. The Talmud finds Mordechai allud-
ed to in the Torah’s “pure myrrh” (mar dror), which the Aramaic translation renders mira dachya, close in

sound to his name.
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The meaning of mira dachya is bitterness that is in a pure place: that is, the halachos, which are the
word of G-d and whose root and source is in the higher Chochmah (Chochmah Ila’ah), clothed in
the level of bitterness, which is the physicality, coarseness and materiality of this world, such as
terumos and tithes, and even in impure things, such as creeping and crawling creatures, from
which He has separated us.
Mira, “myrrh,” is heard as merirus, “bitterness,” and dachya means “pure”: so mira dachya is “bitterness in
a pure place.” The halachos are “the word of G-d” (the Talmud, Shabbos 138b: “the word of G-d, this is ha-
lachah”), rooted in the higher Chochmah, yet clothed in the “bitterness” of this coarse physical world: they

deal with terumah and tithes, and even with impure creatures from which the Torah separates us.
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And about this it is said, “six months with oil of myrrh”: oil is the level of the higher Chochmah
(Chochmah Ila’ah), clothed in the level of bitterness: these are the halachos, which are clothed in
physicality.
The verse in Esther about the young women’s preparation before they came to the king, “six months with oil
of myrrh,” is read the same way: mor, “myrrh,” shares its root with mar, “bitter.” Oil stands for the higher
Chochmah and myrrh for bitterness; together they are the halachos, G-d’s wisdom clothed in physical mat-

ters. In Torah Ohr (Vayeitzei, 21b), to which Kehot’s note points, the Alter Rebbe likewise explains that oil is
Chochmah Ila’ah, revealed below in the Torah and mitzvos that are clothed in physical things.
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And this verse speaks of the entry of the soul into Gan Eden, which must be with “oil of myrrh,” as
our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in his
hand.”

The verse is read as describing the soul’s preparation to enter Gan Eden (the Garden of Eden, where souls
receive their reward), which requires “oil of myrrh,” the study of halachah. As the Sages said, “Fortunate is
he who comes here with his learning in his hand.”
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That the halachos are clothed in physicality is like the analogy of a torch, which shines to a very
great distance; and likewise a full barrel, which has been filled over all its brims with great and in-
tense abundance until it spills outside, to waste; and likewise procreation, which does not occur in
a child until he is grown and the mature intellect (mochin degadlus) has entered him.
Three analogies explain why the highest wisdom is clothed in the lowest matters: a great torch lights up
places far away, a barrel filled beyond its brim spills over, and only a grown person, with mature intellect,
can beget children. In each case, reaching far below is a sign of great abundance above. In Likkutei Torah,

Emor (34d), the Alter Rebbe cites this maamar’s torch: because the root of the mitzvos is so high, their light
reaches so far.
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And through this, power is added to him to beget [offspring] like himself. So too, the halachos that
are clothed in physicality: that is, they have come from the light of the torch that shines far away,
and from a barrel that has been filled over all its brims, with an abundance so great and intense
that it spills outside.

Maturity gives a person the power to beget others like himself, completing the third analogy. Likewise, the
halachos clothed in physical matters show that they come from a light great enough to shine far away and
from an abundance that overflows its bounds.
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And this is [the meaning of] “A house in which wine is poured like water is a sign of blessing,” etc.
On the contrary: from this light and revelation in physicality one understands the source and root
of the light, that it is at the level of the great torch.

The saying that wine poured like water in a house is a sign of blessing makes the same point: overflow shows

plenty. Far from lowering the halachos, their presence in physical matters reveals how great their source is.
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For although, had one lit a candle in that place, it would shine more than the light that comes from
the torch from afar, nevertheless, since it shines at a very great distance, it testifies about the place

of the light and its source, that it is very great and that the torch is a great one.

A candle lit close by would give more light than a distant torch gives at that spot. But the very fact that the
torch’s light reaches so far testifies that the torch itself is very great.
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Therefore this light and revelation in the halachos has no nullification like the nullification of the
radiance of the sun.

So the light in the halachos, reaching all the way into physical things, comes from so great a source that it
can never be eclipsed the way a ray is eclipsed within the sun.
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(And this is [the meaning of] what is written, “that they bring to you pure olive oil, crushed, for the
luminary (maor),” which is the level of a luminary and not merely light and radiance; and as our
Sages, of blessed memory, said, “the luminary (maor) in it”: specifically a luminary.)

In a parenthesis the Alter Rebbe adds that the oil for the Menorah was brought “for the luminary” (la-maor),

not merely for light, and that the Sages speak of “the luminary in it,” meaning in the Torah: the source of
light itself, not a ray.
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And likewise the Megillah of Esther: although the miracle of Purim was clothed in the way of na-
ture, through Achashverosh, on the contrary, from this one understands that the root of the light
and revelation above is from very high levels, as in the analogy of the light of the torch, and of a
barrel of wine so full that [the wine] passes from it over all its brims to the outside. Therefore it is
written, “And these days of Purim shall not pass from among the Jews.”
The Megillah of Esther is like the halachos: its miracle came hidden in natural events, through
Achashverosh, and that very concealment shows that its source is very high, like a far-reaching torch or a
barrel whose wine passes over its brims. So the days of Purim “shall not pass (ya’avru) from among the
Jews,” the same verb as the wine that “passes” (overes) over the brims, in keeping with the teaching that the
Megillah will never be nullified. In a later maamar (Torah Ohr, Megillas Esther, 100a) the Alter Rebbe adds

that revealed miracles have the advantage of being seen, yet in the essence of the light, miracles clothed in
nature come from a far higher place.

SECTION 8 - 127

We will do and we will hear
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Now, in order to draw down so great a light and revelation, which has no nullification as a radiance

does, Israel said at the time of the Giving of the Torah, “We will do and we will hear.”

To draw down this light, which can never be eclipsed, Israel declared at Sinai “We will do and we will hear,”
putting doing before hearing.
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This is the nullification of the will to the Master of the will Himself. That is the meaning of “we will
do”: they were ready to do before they would hear, which is the level of ascent and the nullification
of will. And afterwards “we will hear,” which is the level of the drawing down of the Torah, to hear
[it].

“We will do” before hearing expresses complete surrender of one’s own will to G-d, the Master of the will: an
ascent through self-nullification. “We will hear” then draws the Torah down to be heard and understood.
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And this is the meaning of the “royal crown” (keser malchus): for the 613 mitzvos of the Torah and
the seven mitzvos of the Rabbis are, in numerical value (gematria), 620 (tarach). And these are the

620 pillars of light in Keser (the Crown), like a pillar that connects above and below.

This surrender is the “royal crown.” The 613 mitzvos of the Torah and the seven mitzvos of the Rabbis total
620, the numerical value of keser (113), “crown”; and the maamar speaks of 620 pillars of light in Keser,
each a pillar joining above and below.
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So too, the drawing down of the Torah and the mitzvos is a drawing down from a very high place,
from the very Infinite Light (Or Ein Sof), blessed be He, to a very low place, which is this lowly,
physical world.

Like those pillars, the Torah and the mitzvos join the highest place, the Infinite Light itself, with the lowest,
this physical world.

SECTION 9 - 128-33

The king’s horse
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But both levels, the royal apparel and the royal crown, still need the level of “the horse that the
king has ridden upon.” And this is so because it is written concerning the Giving of the Torah,

“When You ride upon Your horses, Your chariots,” etc.

The royal garment and the royal crown still need the third honor, the horse. The verse “When You ride upon
Your horses,” said of the Giving of the Torah, shows that G-d’s revelation at Sinai came through His “riding.”
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The explanation is this. Our Sages, of blessed memory, said: “[In] the first three hours of the day
the Holy One, blessed be He, sits and sustains,” etc., “and at night He rides upon His swift cherub
and roams through eighteen thousand worlds.”

The Talmud describes how G-d spends the hours of the day (there, sustaining the world is the third set of

three hours, after Torah study and judging), and says that at night He “rides upon His swift cherub” through
eighteen thousand worlds. The maamar goes on to explain what this riding means.
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The explanation of these matters: our Sages, of blessed memory, instituted the eighteen blessings
of prayer corresponding to the eighteen vertebrae of the spine. At first glance this is not
understood.

The eighteen blessings of the Amidah, the standing prayer (Shemoneh Esreh), correspond, the Sages say, to
the eighteen vertebrae of the spine. The maamar asks what this correspondence means.
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But the explanation is this. The spine is what extends from the brain to the thighs, which are the
end of the levels. Therefore in the first blessing one bows at “Blessed,” for the bowings and pros-
trations are a bowing of the head, which is the drawing down of the level of the higher Chochmah
(Chochmah Ila’ah).

The spine carries the flow from the brain down to the thighs, the lowest point. So in the first blessing one

bows at “Blessed,” bending the head, the top of the spine; bowing the head draws down the higher
Chochmah, the brain.
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And afterwards, in the later blessing, one says, “We give thanks to You,” the level of acknowledg-

ment, which is from the level of the thighs.

Later one bows again at “We give thanks to You” (Modim): acknowledgment (hoda’ah) belongs to the thighs,
the Sefiros of Netzach and Hod, so the blessings span the whole spine, from the highest level to the lowest. In
Likkutei Torah, Balak (71a), the Alter Rebbe adds that the eighteen blessings are vessels for the light drawn
down in prayer, as the vertebrae are vessels for the spinal cord, and that bowing at Modim, an act of self-nul-
lification, is what draws the light into them.
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Now, the souls of Israel draw down the eighteen blessings three times a day. But the time of the an-

gels’ song is at night, for then “she gives food to her household,”

Jews draw down the eighteen blessings in their three daily prayers. The angels sing at night, the time when,
in the verse about the woman of valor, “she rises while it is still night and gives food to her household.”
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and then the level of the eighteen blessings is drawn down into the angels, and there it is divided
into eighteen thousand worlds; for “The chariot of G-d is myriads, thousands of shinan.”

At night the flow of the eighteen blessings is drawn into the angels and divided among eighteen thousand
worlds. The verse “The chariot of G-d is myriads, thousands of shinan” is the source of that number.
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[Read] “thousands that are not (she’einan)”: two thousand are lacking from the “myriads,” which is
twenty thousand, so that eighteen thousand remain. And so the flow is divided in each and every
level according to its grasp, in all the eighteen thousand levels.
The Talmud reads shinan as she’einan, “that are not”: two myriads, twenty thousand, less two thousand
leaves eighteen thousand. The divine flow is divided among these eighteen thousand levels, each receiving
according to its capacity. In Torah Ohr, Yisro (72a), the Alter Rebbe explains the number: Z’eir Anpin has

only nine Sefiros of its own, nine descending and nine ascending, the eighteen blessings of prayer, while
Malchus has ten complete Sefiros, the “myriads.”
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And this flow and drawing down is at the level of “His swift cherub”; it is at the level of combina-

tions of letters, which are called by the name “cherub.”

This flow to the angels is G-d’s riding on His “swift cherub.” The cherub stands for certain combinations of
letters through which the divine flow is channeled.
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Now, right after this verse, “The chariot of G-d is myriads,” etc., it is written, “the L-rd is among
them, Sinai, in holiness.”

The second half of the same verse joins Sinai to G-d’s chariot of angels: “the L-rd is among them, Sinai, in
holiness.”
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That is to say: just as flow and revelation are drawn down through combinations of letters and
drawings-down into the angels, so it is drawn down at the level of “Sinai in holiness”: these are
combinations of letters and drawings-down of the revelation of the very Infinite Light (Or Ein Sof)
into the very Torah that was given at Mount Sinai.

Just as G-d’s flow reaches the angels through combinations of letters, so at Sinai the combinations of letters

carried the revelation of the Infinite Light itself into the Torah. The Torah given there is a “riding” of G-d,
like His riding on the cherub.
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And also after Moshe’s descent from the mountain at the end of forty days, it is written, “And they
shall make Me a Sanctuary, and I will dwell within them,” so that there be an actual revelation of
the Shechinah (Divine Presence) in the physicality of the things with which the Mishkan was made:
gold, silver and copper, curtains and beams, etc.

After Sinai came the command “And they shall make Me a Sanctuary, and I will dwell within them”: the
Shechinah was to rest in the gold, silver, copper, curtains and beams of the Mishkan, in physical materials.
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And this is “When You ride upon Your horses”: these drawings-down, so that there be a great reve-
lation, are called by the name “horses,” for they are combinations of letters that are called by the
name “horses.”

These channels of great revelation are the “horses” of “When You ride upon Your horses”: certain combina-
tions of letters are called “horses.” In Likkutei Torah (Supplements to Vayikra, 53b), to which Kehot’s note
points, the Alter Rebbe sums up this passage: the drawing down from sovev kol almin, which surrounds the
four worlds equally, comes through the letters called “horses.”

likuteitorah.com/torah-ohr/megillas-esther/1/ 35

32



TORAH OHR - MEGILLAS ESTHER - MAAMAR 1 0101 7911 12 WA WwR MaDn w127 R

277 NPNIR JNPNIR 21 7297 W° °2 L2190 W2 °PIw NPPNIR W™ .0°010 QW2 °plw NMPNIR Wow
:NIPNIR 213 W7 23w MNP poeox] AR T2WNNAT NPNIRI 25w N1PNIRY

For there are letters that are called by the name “horses,” and there are letters that are called by
the name “cherub,” for there are many kinds of letters: letters of speech, letters of intellect and let-

ters of thought; and even in the stage that precedes intellect there is a level of letters.

Some combinations of letters are called “horses” and others “cherub,” for there are many kinds of letters: of
speech, of intellect and of thought, and letters exist even at the stage that precedes intellect (kadmus ha-
sechel, the first stirring of the mind before any idea takes shape). Different combinations carry divine reve-
lation at different levels.
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And this is the meaning of “and the horse that the king has ridden upon”: in order for there to be a
revelation of the level of the royal apparel and the royal crown, it must be through the level of a
horse, which is the level of combinations of letters and drawings-down, to draw down the revela-
tion of the Infinite One (Ein Sof), blessed be He, below as above.

This is the meaning of the horse in the verse in Esther. The royal garment and the royal crown can be re-
vealed only through the “horse,” the combinations of letters that carry G-d’s revelation down below just as it
is above.

SECTION 10 - 134

The self-sacrifice of Purim
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Now, all these levels were revealed also on Purim, in the days of Mordechai, for then “the Jews ac-
cepted that which they had begun to do” at the Giving of the Torah.

All three levels revealed at Sinai were revealed again on Purim. This returns to the maamar’s opening: the
Jews then accepted what they had “begun to do” at the Giving of the Torah.
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For at the Giving of the Torah they said, “We will do and we will hear,” which was the level of the
nullification of will; and in the days of Mordechai and Esther [there was] actual self-sacrifice
(mesirus nefesh) for the sanctification of G-d’s Name, for Haman wanted to kill only Jews
(Yehudim).

At Sinai, “We will do and we will hear” was a nullification of will; in the days of Mordechai and Esther it be-

came actual self-sacrifice. Haman’s decree was against Jews as Jews, so remaining one meant risking one’s
life.
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As in the saying, “Whoever repudiates idolatry is called a Yehudi (Jew).” And therefore Mordechai
is called “a Jewish man” (ish Yehudi), even though he was of the tribe of Binyamin.

The Talmud explains that Mordechai is called “a Jewish man” (Yehudi), though he was of the tribe of
Binyamin, not Yehudah, because whoever repudiates idolatry is called a Yehudi. A Yehudi, in this sense, is

one who denies every other god.
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And even the Kohanim and Levites of that generation are called by the name Yehudim, because
they gave themselves over in self-sacrifice for the sanctification of G-d’s Name and did not change
their faith to save their lives. And because of this self-sacrifice it was merited that there be a revela-
tion of the level of royal apparel, a royal crown, and the horse that the king has ridden upon.

Even the Kohanim and Levites, who were not of Yehudah, were called Yehudim because they were ready to

give their lives rather than abandon their faith. This self-sacrifice completed the acceptance of the Torah

and brought the revelation of the garment, the crown and the horse.
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SECTION 11 - 135-40

Haman and the raised heart
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But we need to understand what is written, “And Haman took the apparel and the horse,” etc.: from
where did Haman merit these levels?

After Haman’s proposal, the king ordered him to dress Mordechai in the royal garment and lead him on the
royal horse, so Haman himself handled them. The maamar asks how Haman could have any connection to

these holy levels.
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Now, our Sages, of blessed memory, said, “Where is Haman [alluded to] in the Torah? As it is writ-
ten, ‘Is it from the tree (hamin ha-etz)...?’” etc. The explanation is this. It is written, “Amalek is the
first of the nations”: for all the nations are from the level of the Tree of Knowledge of good and evil,
and Amalek is above them.
The Talmud finds Haman alluded to in G-d’s question to Adam, “Is it from the tree (hamin ha-etz)...?” In the
maamar’s Kabbalistic terms, the spiritual roots of the nations are traced to the Tree of Knowledge of good

and evil, a realm where good and evil are mixed, while Amalek, called “the first of the nations,” stands above
them.
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And this is [the meaning of|] “hamin ha-etz” as a question: that he is above the level of the Tree.
Nevertheless, since “hamin ha-etz” is written, even in the form of a question, he has at any rate

some connection to the Tree; for otherwise, why mention him alongside the Tree?

Read as a question, “From the tree?” implies that Haman is not from the Tree but above it. Yet the Torah
does name him beside the Tree, so he must have some link to it.
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But the explanation is that he is at the level of an encompassing [aspect] (makif) to the Tree, touch-

ing and not touching; and this is the level of brazenness and arrogance.

His link is that of something “encompassing” (makif): he hovers over the Tree, touching it and not touching

it. This hovering above is what appears as brazenness and arrogance.
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Now, corresponding to this there is [a level] in holiness that is also called the level of Haman, after
refinement. For some of Haman’s descendants taught Torah in public.

Opposite this arrogance there is a holy counterpart, also called “Haman,” after refinement. The proof is the
Sages’ teaching that some of Haman’s descendants taught Torah: what came from Haman could be refined

and brought into holiness.
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Thus there is a level of Haman, after refinement, that is included in holiness; and this is “his heart
was lifted up in the ways of Havayah,” and as our Sages, of blessed memory, said, that one’s eyes
should be downward and one’s heart upward. The eyes are the level of Chochmah (wisdom), “the
power of mah” (koach mah), the level of Moshe, who was “more humble than any man,” the level of
self-nullification (bittul).

Refined, this quality is the heart “lifted up in the ways of Havayah,” as said of King Yehoshafat. The Sages

teach that one who prays should keep his eyes downward and his heart upward; the eyes are Chochmah,

koach mah (“the power of mah”), the humility of Moshe, “more humble than any man.”
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And the level of the heart must be upward, for there is the element of fire and of thirst, and the na-

ture of fire is to rise and ascend upward. And a person must be composed of both.

The heart must be raised, because it holds the element of fire and the soul’s thirst, and the nature of fire is to

rise. A person needs both: eyes downward and heart upward.
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For if he has no level of elevation at all, his heart will not venture to approach the service [of G-d],
as he says, “Who am I, and what is my service?” Therefore he needs elevation of the heart, in the
longing and thirst within it.
Without any self-elevation, a person would not dare approach the service of G-d at all, thinking, “Who am I,
and what is my service?” So he needs a raised heart, the longing and thirst that carry him upward. In
Likkutei Torah, Bamidbar (15c), the Alter Rebbe cites these very words to explain why the Torah was given on

a mountain, though on a low one: a person must be very humble, yet he needs strength and some elevation
of heart.
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And also the level of eyes downward, to be at the level of actual self-nullification (bittul) to the
Infinite Light (Or Ein Sof), blessed be He, through drawing down the higher Chochmah (Chochmah
Ila’ah), “the power of mah” (koach mah), in the study of Torah, for the Torah comes forth from
Chochmah; and as it is written, “and My words that I have put in your mouth,” etc.

Alongside this he needs “eyes downward,” complete self-nullification before the Infinite Light. This comes

through Torah study, which draws down the higher Chochmah, since the Torah comes forth from
Chochmalh, as in the verse about “My words that I have put in your mouth.”
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And this is the meaning of [the teaching] that a Torah scholar must have in him an eighth of an
eighth. For in the level of Chochmah there are thirty-two paths of wisdom, and lev (heart) is also
thirty-two in numerical value, and the two of them together come to sixty-four.
The Talmud says that a Torah scholar should have “an eighth of an eighth” of pride. The maamar works out
the number: Chochmah has thirty-two paths of wisdom (Sefer Yetzirah 1:1), and lev, “heart” (29), also equals
thirty-two, so together they make sixty-four. In a further discourse in Torah Ohr (Supplements, 119¢) the

Alter Rebbe explains the Talmud’s image for this measure, the chaff that “crowns” the ear of wheat: it shields

the kernel from the sun’s heat and the rain while it grows, and falls away once the grain is ripe.
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And an eighth of an eighth is one part of sixty-four; that is, the elevation of the heart that is joined
to the mind of Chochmah (wisdom).

An eighth of an eighth is one sixty-fourth: a small measure of the heart’s elevation, joined to Chochmah, the
heart’s thirty-two joined to Chochmah’s thirty-two.
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For the main thing is Chochmah, the drawing down of the level of self-nullification (bittul), but it
needs an ascent first, at the level of elevation of the heart, in order to draw down afterwards; for if

there is no ascent, there is no drawing down.

The main thing remains Chochmabh, the self-nullification drawn down through Torah; yet it cannot be drawn
down without first rising. The heart’s ascent must come first, and only then the drawing down: without as-

cent there is no drawing down.
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And this elevation and ascent is the level of exaltation in holiness, the level of Haman after refine-
ment; and its source and root above is in supernal lights, which are the level of the garment and the

horse.

This holy elevation is the holy form of exaltation, “Haman after refinement.” Its root above is in the supernal
lights of the garment and the horse, which is how Haman could come to handle them.
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For the garment is “Havayah reigns; He has clothed Himself in majesty,” at the level of majesty and
exaltation. And sus (horse) is in numerical value twice Sag (63).

The garment is G-d’s majesty, His exaltation, as in “Havayah reigns; He has clothed Himself in majesty.” The
horse, sus (010), equals 126, twice 63, the numerical value of the divine Name Sag, the spelling-out of the
Name Havayah whose letters total 63.
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Whereas the level of the royal crown is specifically the level of “with the crown with which his
mother crowned him,” for in the opposing side, at the level of Haman, there is none of this level at
all; rather, it is the level of actual nullification of will, “we will do” before “we will hear,” etc. And
this suffices for one who understands.

The crown is different: “the crown with which his mother crowned him” has no counterpart on the opposing

side, not even at Haman'’s level. It is pure nullification of will, “we will do” before “we will hear,” and so the
verse says that Haman took only the garment and the horse.

IN ONE'S AVODAH

The maamar draws two lessons for a person’s service. First, the mitzvos done in actual deed, with one’s
body and possessions, draw a light higher than understanding alone, while Torah study, above all the hala-
chos, equals them all. Second, a person needs both “eyes downward,” the self-nullification that comes
through Torah study, and a measured “raised heart,” an eighth of an eighth, the longing that gives him the
courage to approach G-d’s service instead of thinking “Who am I?” At the root of both stands the surrender
of will of “We will do and we will hear,” which on Purim became self-sacrifice.

QUESTIONS FOR DISCUSSION

1. Why does a mere radiance of sovev kol almin outrank the inward, graded light of memalei kol almin, and
what does this say about Torah study and the doing of mitzvos?

2. Why must the physical world come into being by a “leap” rather than through cause and effect, and how
does this give physical mitzvos their special power?

3. How can concealment, as in the Megillah of Esther and in halachos clothed in physical matters, be a sign
of a higher source rather than a lower one?

4. What distinguishes the garment, the crown and the horse, and why could Haman take the garment and the
horse but not the crown?

5. How can a person hold both “eyes downward” and a “raised heart” at once, and why must the ascent come
before the drawing down?
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The note records that parts of this maamar are found in
this transcript, and that a further explanation (biur) of the
discourse is printed there on p. 144.
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Haman speaks to King Achashverosh, sure that the honor
is meant for himself: royal apparel the king has worn, the
horse the king has ridden, and a royal crown. In the plain
sense the last clause may still describe the horse, the one
the king rode with the royal crown set on his own head;
the maamar reads it as a third honor, the crown itself, and
the three as three levels of G-d’s kingship (context:
Steinsaltz Tanakh).
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist proclaims, “Havayah reigns; He has clothed
Himself in majesty... the world also is established, that it
cannot be moved”: when His kingship is seen, He is robed
in majesty and the world stands firm. The Alter Rebbe
identifies this garment of majesty with the royal apparel in
Esther; later in the maamar he ties the verse’s continua-
tion to the existence of the physical world (context:
Steinsaltz Tanakh).
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The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The second and third of the honors Haman proposed: the
horse the king has ridden and the royal crown. The maa-
mar ties both to the Giving of the Torah.

Esther 6:8'11:1 1n0R
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the prayer of Habakkuk the prophet asks whether G-d’s
anger was against the rivers and the sea when He rode out
on His horses, His chariots of salvation: He appears as a
warrior to save His people. The chapter, which opens with
G-d coming from Teman and Paran, is read as the haf-
tarah of the second day of Shavuos, and the maamar takes
the verse as said of the Giving of the Torah and links it to
the king’s horse (context: Steinsaltz Tanakh).

Habakkuk 3:81: pipan
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go out and gaze, daughters of Zion, upon King Shlomo,
upon the crown with which his mother crowned him on
the day of his wedding.” The maamar links this crown to
the royal crown in Esther.
Song of Songs 3:11X™:) 0*°Wwi 1w
OP2 N APTTIRIY 02 MEPY 7R3 1Y M2 KT NNy
:12% nont 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Jews took upon themselves to continue the celebra-

tion of Purim that they had begun. The maamar reads

“that which they had begun” as the acceptance of the

Torah begun at Sinai and completed in Mordechai’s time.
Esther 9:23372:1 7noX
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And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe read them the Book of the Covenant, the peo-

ple answered, “All that Havayah has spoken we will do and
we will hear”: a commitment even to what they had not yet
heard. The maamar calls this only the beginning of the ac-
ceptance (context: Steinsaltz Tanakh).
Exodus 24:7°1:773 minw
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And he took the book of the covenant, and read in the hear-
ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says that at Sinai G-d held the mountain over
Israel, which could leave their acceptance of the Torah
open to challenge; Rava answers that the generation ac-
cepted it again in the days of Achashverosh, as it says “The
Jews upheld and accepted” (Esther 9:27): they upheld
what they had already accepted. The maamar’s “comple-
tion of the acceptance” in Mordechai’s time rests on this
teaching.

Shabbat 88a:7°1:X n”n naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Esther 9:27175: 7noOR
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MY
the Jews ordained, and took upon them, and upon their
seed, and upon all such as joined themselves unto them, so
as it should not fail, that they would keep these two days ac-
cording to the writing thereof, and according to the appoint-
ed time thereof, every year;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A favorite saying of Rava: “The goal of wisdom is teshuvah
and good deeds,” so that a person should not study and
then rebel against his parents or teacher, as the verse says,
“The beginning of wisdom is the fear of Havayah; a good
understanding to all who do them.” The Talmud there in-
fers from “who do them” that it means those who do for
the sake of Heaven; the Alter Rebbe’s version, “‘to those
who learn them’ is not said,” makes the point that wisdom
finds its purpose in deed.
Berakhot 17a:11x%”>:X 1> N1>72
XY ,0°230 0°ymI TN — 00 N°PoN (XITT AIDD RPN
127 9173 RITY 21 13721 1KY PRI LYIN AW RIIP DT KD
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It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The psalm’s closing verse: “The beginning of wisdom is
the fear of Havayah; a good understanding to all who do
them”: awe of G-d is the ground of all understanding, and
its good sense belongs to those who keep His command-
ments. The maamar stresses that the verse speaks of those
who do, not those who only learn (context: Steinsaltz
Tanakh).
Psalms 111:10:Xp 0°2°1n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
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dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Rabbi Yochanan says that for one who learns without in-
tending to do, it would have been better had his afterbirth
been turned over on his face so that he never came out
into the world. The maamar cites it to show that learning
reaches its purpose in the deed.

Jerusalem Talmud Shabbat 1:2°2:% naw *n5w17° 7m0

o7y "IN
Wisdom calls out in Proverbs: “For wisdom is better than
pearls, and all desirable things cannot compare to her”;
nothing a person treasures is worth as much. The Sages
read “all desirable things” to include even the mitzvos
(Moed Katan 9b).
Moed Katan 9b:3-4"7-3:2°1 10p 7311
WD XY M¥N XD 0NN °T) 7Y ANYLY? TWERY MIn3 X2
ANRRT LT MR 2RIT DY ORD AP 1INK 00RO DY ANiRY?
X1 ¥UNT KW KD :AP? 1MWK .710712°77 171023 P NIK O
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Proverbs 8:11x:n1 *5wn
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For wisdom is better than rubies, And all things desirable

are not to be compared unto her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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The first chapter of Shaar Derushei ABYA explains that
what is emanated consists of four elements, the four let-
ters of Havayah, which are Chochmah, Binah, Tiferes and
Malchus, “and therefore Chochmabh is called ‘beginning’”;
Keser is a higher level, not counted in that world, like the

likuteitorah.com/torah-ohr/megillas-esther/1/
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crown above the king’s head. The maamar starts from
this: Chochmah is the first link of the chain.
Sefer Etz Chaim 42:3'1:27n 01 vy
RMR DY RIR NDY7 M2 991 1133 RPN2 w2127 mw 77yon ...
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Sefer Etz Chaim (Public Domain)
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Explaining the unity of the Sefiros of Atzilus, the passage
says that Chesed is a branch of Chochmah and is not felt
as a separate thing: it is included in Chochmah, which
surrounds it on every side.
KEHOT'S NOTE
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The same passage explains that the cause is clothed, hid-
den, within the effect, as the power of the intellect is in the
intellect, or the intellect in the emotions: the effect is what
is felt, while the cause flows into it hidden, as ayin.
KEHOT'S NOTE
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Job contrasts the treasures hidden in the earth, which peo-
ple can dig out, with wisdom: “But wisdom, where
(me’ayin) shall it be found, and where is the place of un-
derstanding?” Chassidus reads me’ayin as “from ayin”:
Chochmah comes into being from a level of nothingness
above it. The Alter Rebbe adds that the verse says “from
ayin,” not that Chochmah is itself ayin (context: Steinsaltz
Tanakh).

Job 28:1227:1”5 2R
732 DIPR 7] 7K R¥RA TRR 1R30M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

PARAGRAPH 6

20

921N TIWY 7221 1D 723

Moshe answers G-d at the burning bush that he is not a
man of words, “for I am heavy of mouth and heavy of
tongue”: in the plain sense, a difficulty with speech. The
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Alter Rebbe reads it as a sign that his soul stood above the
Torah that comes from Chochmah (context: Steinsaltz
Tanakh).
Exodus 4:107:7 mnw
03 PinAn 03 IR 07737 wOR KD 1R 2 UK wn nRn
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto
Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the Raaya Mehemna, Moshe, the Faithful Shepherd,
says that as he was at first “heavy of mouth and heavy of
tongue,” so the Holy One, blessed be He, will establish
him: heavy of mouth in the Oral Torah and heavy of
tongue in the Written Torah. The Alter Rebbe draws on
this reading of Moshe’s words.

Zohar III, 28ax ,r> a’mt
KEHOT’'S NOTE
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The maiden of the Song tells how she slept while her heart
was awake and heard her beloved knocking: “I sleep, but
my heart wakes; the voice of my beloved knocks: Open to
me.” The maamar joins these words to “leaping over the
mountains” from Song of Songs 2:8, a verse that opens
with the same “voice of my beloved” (context: Steinsaltz
Tanakh).
Song of Songs 5:2°2:’71 0*°w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The maiden hears her beloved coming to her in leaps:
“The voice of my beloved! Here he comes, leaping over the
mountains, skipping over the hills.” The image illustrates
the light of sovev kol almin that skips the gradations of the
chain (context: Steinsaltz Tanakh).

Song of Songs 2:8°11:2 0°1°wn "W
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Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Eliyahu’s prayer in Tikkunei Zohar (Patach Eliyahu):

“You are wise, but not with a known wisdom; You under-
stand, but not with a known understanding.” The maamar
applies the phrase to the higher Chochmah: even a wis-
dom that is not “known” is still called Chochmah, and so it
is already a defined “something.”
Tikkunei Zohar 17b:3-4"7-"2:2 1" 71 °1pN
%% .XYPT0 13020 X2 AR RIT NAR LRYTY TMON2 IRDY 0990 NIX
ARIARDY XKW 2129 92°M1 99210 RYTIMNWR? XKPX RY™1° ANR T2
0195 VAWM PIX NIRT AN RIPT2 RADY POINR PR N0
PI% LRDPYINRT RTINY VOWH .177123 1R 1PT .RW1 2127 NPT
17792 MIR PR 7P .0WR M0 PNF PTE CAIRM LRWUTP XMDYH
.RNPY PMINKR PR IRIRD RD
Constantinople, 1740 (CC-BY-NC)
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“But wisdom, where (me’ayin) shall it be found?” Read as
“Chochmah is found from ayin,” the verse describes
Chochmah appearing out of nothingness like something
found, rather than unfolding from what precedes it.

Job 28:1237:173 2K
NP2 OIPR T 7K REHAD XD MR

But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Yechezkel’s vision of the Chariot (Merkavah), each liv-
ing creature has the face of a man, a lion, an ox and an ea-
gle. The maamar names the faces of the ox and the eagle
as the spiritual source of the souls of animals and birds.
Ezekiel 1:10”2x Hxrptn®
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist tells G-d that nothing can hide from Him:
“Even darkness is not dark for You, and night shines like
the day; darkness is as light.” The maamar applies it to
show that for G-d the physical and the spiritual are equal,
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so He alone can create the physical (context: Steinsaltz
Tanakh).
Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712702 71°K° 0i%D 717721 Tan UKD qwn o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rava’s saying, “The goal of wisdom is teshuvah and good
deeds.” Here the Alter Rebbe explains it: wisdom is the
first link of the graded chain, while teshuvah and good
deeds draw down the light that encompasses all worlds.

Berakhot 17a:11X”:X > n1572
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It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Havayah reigns; He has clothed Himself in majesty.” The
maamar applies the verse to the radiance of sovev kol
almin, which reaches the worlds only as a radiance, as
G-d’s kingship over them.
Psalms 93:1’X:37% 0°2°11n
:0INA~22 92N 1IN AR WRNT WY T WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel that they were shown the wonders of the
Exodus and Sinai so as to know that Havayah is G-d:
“there is none else besides Him.” The maamar reads it as

likuteitorah.com/torah-ohr/megillas-esther/1/
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true even after creation: before Him nothing else has any
existence of its own.

Deuteronomy 4:357172:"7 0127
37270 TIY 1K DORPRT K70 7D NYT? N7 AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the Levites’ prayer in the days of Ezra and
Nehemiah: “You alone are Havayah; You made the heav-
ens, the heaven of heavens and all their host... and You
give life to them all.” The maamar cites its opening words,
read as “You are Havayah, You alone,” for G-d’s being
alone, the meaning of yachid; the verse itself goes on to

G-d as the One who gives life to all.

Nehemiah 9:67:’v 1°nn3
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Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Havayah reigns; He has clothed Himself in majesty;
Havayah has clothed Himself, girded Himself with
strength; the world also is established, that it cannot be
moved.” The maamar reads the second half as the result of
the first: the majesty G-d puts on is what keeps the physical
world in existence.

Psalms 93:1X:37% 0°%°1n

:0INA~232 DR 1IN AR MRND YN WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to this transcript for the passage from
here on, and to the additions to its notes and references.
KEHOT’'S NOTE
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“Let them bring royal apparel that the king has worn.” The
maamar reads “let them bring” as teaching that G-d’s
majesty and kingship are drawn down through the actions
of those below.

Esther 6:8°11: 1nox
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note refers to these two places in Or HaTorah for the
light that encompasses all worlds shining openly in the ob-
jects of the mitzvos.
KEHOT'S NOTE
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G-d tells Israel through Moshe, “You shall keep My

statutes and My laws, which man shall do and live by
them”: by doing them a person lives. The maamar reads
“shall do them” as “shall make them”: man makes physi-
cal things into mitzvos.
Leviticus 18:5°71:11” Xp”
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Havayah
Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Ezekiel 20:11x:°2 Hxp1°
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And I gave them My statutes, and taught them Mine ordi-
nances, which if a man do, he shall live by them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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As the note quotes it, Or HaTorah observes that this pas-
sage implies that physicality has no relation at all to spiri-
tuality and came into being only through the power of
the Likkutei Torah
(Va’eschanan, the discourse “Inyan Krias Shema”) says
that physicality does relate to spirituality, since the spiri-
tual is clothed in the physical, and the Siddur (Shaar
HaMilah, the discourse “Velo Yikarei”) implies the same,

sovev, Omnipotent; whereas
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writing that through the parsa (the partition between the
worlds) the physical also comes into being from the
spiritual.
KEHOT'S NOTE
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The note records that the text from here to the end of this
section is found in this transcript.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“...upon the crown with which his mother crowned him on
the day of his wedding.” The maamar identifies this crown,
earlier tied to the Giving of the Torah, with the light a per-
son draws by doing the mitzvos in deed.

Song of Songs 3:11X™:) 0*°Wwi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the “pleasing aroma” (rei’ach nichoach) of the burnt
offering, Rashi brings the Sages’ words: “gratification
(nachas ruach) before Me, that I spoke and My will was
done.” The maamar uses them for the supernal delight
drawn down when a person does a mitzvah.

Rashi on Leviticus 1:9:32:°0:°X X7p™1 5y >"w1

:(OW) "1 Yy SNAneRY ,’;Q? ma nnl.mns
mn1 (of the root M1, “to repose”, “to draw satisfaction from
...”) — an odour of mn"1: one that causes satisfaction to Me
by the knowledge that I gave commands and that My will was
executed (Sifra, Vayikra Dibbura d'Nedavah, Chapter 6 10;
Zevachim 46b).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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After listing deeds whose fruits a person enjoys in this
world while the principal remains for the World to Come,
the Mishnah concludes, “and Torah study is equal to them
all.” The maamar explains this through the halachos.
Mishnah Peah 1: X:’R XD nawn
m>na PRI 07520 ,IRDT LYY 0P PRY 0°127 9K
Mo 0PI TPNIND 92K OTRY 0°727 19K .77IR TnbDy ,0vTon
DRI ,0°700 MR L,OK AR T30 .X27 09iY7 i nnop 1pm
1072 7312 173 TnPn a0 07X 172 oIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In the prayer of Habakkuk, G-d appears and the ancient
mountains crumble: “...the everlasting hills bowed; the
ways of the world (halichos olam) are His.” The Jerusalem
Talmud (Megillah 1:5) reads halichos as halachos; the
maamar takes the halachos to be the channels by which
the Infinite Light enters the world (context: Steinsaltz
Tanakh).

Habakkuk 3:6":2 ppan
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He standeth, and shaketh the earth, He beholdeth, and

maketh the nations to tremble; And the everlasting moun-

tains are dashed in pieces, The ancient hills do bow; His go-

ings are as of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Since the day the Holy Temple was destroyed, the Holy
One, blessed be He, has in His world only the four cubits of
halachah alone.” The maamar uses it to show that the ha-
lachos are where G-d’s presence is drawn into the world.
Berakhot 8a:18-19v”>-n”>:X °n M>72
YIPRI NP2 2NY 0K (RPIYT AORWH MR 12 R 227 I0KRT M
.7272 1257 P¥ nink Y28 KPR in?iva X 702 ATRAY 90 X
103 .XOYPID *32 KPPIM RIP2 133 KIO™I3 M W 72K N
2INY 0 — RPIPT 7OBEH HK 12 KO0 227 IWRT KI? R1ynwT
DY nink ¥2IX KPX NPIY2 KT TI02 WiTRa? 37 PR WIpnT nha
RID™T KT KPX KPPER M K7 — 1392 137
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-

likuteitorah.com/torah-ohr/megillas-esther/1/
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bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There this passage opens a discourse beginning “Kol
HaNeviim Asidim” (“All the Prophets are destined”), with
variations.
KEHOT'S NOTE
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Rabbi Yochanan says that the Prophets and the Writings
are destined to be nullified but the five books of the Torah
are not; Reish Lakish adds that the Megillah of Esther and
the halachos are not destined to be nullified either. The
text cites the Jerusalem Talmud itself, and the maamar ex-
plains why these two endure.

Jerusalem Talmud Megillah 1:8'1:X 719°3% *n2w1° Tinon
1°2 PR 1277 KPR R0 18197 NPRY CAY AR 37 12 7R e
:DIBE) NT2AN MM 1R KPX vomn yEn? 0 Y1
[AR] .mR 11}]’? 277 R0 wgy’g 377 .12 92 1730 27 R 1951
.13 03IRR 777197 13270 092 127217 2381 INIX 1PRTIa NYPhYa
AIX XPY BT X7 WP PR 19T 221 MmN XD OYiNG MY
RPX "R0KR 190307 K7 .1y7 27 K 20T WR00 007 YR 01T
... IPRY "RnK KD 1277 8022 RPY
MISHNAH: The only difference between a sufferer from flux
who experienced two episodes and one who experienced
three is the sacrifice. 15:1-30 and Tractate Zavim. After one
emission of fluid the sufferer becomes impure; he needs
immersion in a miqweh and becomes pure at sundown. If
he has two emissions in one day or in two successive days,
he is a source of severe impurity and cannot become pure
unless he was seven consecutive days without symptoms. If
he has three emissions in at most three consecutive days, he
cannot ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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At the end of the laws of Megillah the Rambam rules that
all the books of the Prophets and the Writings will be nulli-

fied in the days of Mashiach, except the Megillah of Esther,
which will endure like the five books of the Torah and the
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laws of the Oral Torah, which are never nullified. Kehot’s
note cites it beside the Jerusalem Talmud.

Mishneh Torah, Scroll of Esther and Hanukkah 2:187wn
1923 71993M 719%an Mo%n N
TN MR ninvy Suad TRy 003N 21 0OXU0 190 23
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All Prophetic Books and the Sacred Writings will cease [to be
recited in public] during the messianic era except the Book
of Esther. It will continue to exist just as the Five Books of
the Torah and the laws of the Oral Torah that will never
cease. Although ancient troubles will be remembered no
longer, as it is written: "The troubles of the past are forgot-
ten and hidden from my eyes" (Isaiah 65:16), the days of
Purim will not be abolished, as it is written: "These days of
Purim shall ...

Torat Emet 363 (Public Domain) - Maimonides' Mishneh Torah, edited by
Philip Birnbaum, New York, 1967 (Public Domain)
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Or HaTorah, quoted in the note, explains: all the prophets
prophesied with “koh” (“thus”), and only Moshe with
“zeh” (“this”); of the Time to Come it is said, “Behold, this
(zeh) is our G-d,” so the revelation of “koh,” which is the
Prophets and the Writings, will be nullified before it like a
ray in the sun.
KEHOT’'S NOTE
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The note refers to a talk of the Rebbe there in connection
with this teaching of the Jerusalem Talmud.
KEHOT’'S NOTE
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The Talmud asks where Esther is alluded to in the Torah
and answers with the verse “And I will surely hide (haster
astir) My face.” The maamar builds its explanation of the
Megillah’s permanence on this allusion.
Chullin 139b:12-1337-27:2 079 "0
7 93771 TPNOKR N0 °23KY (M7 ,X? 0°927) 1731 7700 1 IN0R
IX7DT RTOR 1IR30 MIAT N (30,5 Mnw) 2°n57 P AN
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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G-d tells Moshe that when Israel turns to other gods, “Iwill
surely hide My face on that day.” The maamar reads “on
that day” as the hidden level, and “I will surely hide” as
Esther.

Deuteronomy 31:187”:8”% 0°727
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Or HaTorah’s version of this passage there is an addi-
tion after these words: “in the matter of the mezuzah, ‘this
people I formed for Myself,’ in the book of Isaiah, chapter
43.”
KEHOT'S NOTE
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Isaiah’s prophecy of the Time to Come: “And it shall be
said on that day: Behold, this is our G-d; we hoped for
Him, and He will save us”; Israel will point to the One now
revealed as the One they always hoped for. The maamar
reads it as the hidden “that” becoming the revealed “this”
(context: Steinsaltz Tanakh).

Isaiah 25:9'v0:71”2 1°yw°
§9 9P Ty AywY 39 AR 01 APRYR 12T XN DIt e

AAnyIw°2 MRt 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to these two places in Or HaTorah for the
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Infinite Light hidden and concealed in the hidden worlds.
KEHOT'S NOTE
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The note refers there for the revealed worlds (almin
de’isgalyan).
KEHOT'S NOTE
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The prophet says to G-d, “Truly, You are a G-d who hides
Himself, the G-d of Israel, the Savior”: unlike idols that
can be seen, He is hidden, yet He saves. The maamar ap-
plies it to the root of Esther in the most hidden level,
which stays hidden even in the Time to Come (context:
Steinsaltz Tanakh).

Isaiah 45:15°0:71"n 1°yw°
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Verily Thou art a G-d that hidest Thyself, O G-d of Israel, the

Saviour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0 ,0n Y

TINR RPN T IR IR

The note refers to Or HaTorah on Va’eschanan for the dif-
ference between a ray (ziv) and the luminary (maor) itself.

KEHOT'S NOTE
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The Talmud finds Mordechai in the Torah in “pure myrrh”
(mar dror), which the Aramaic translation renders mira
dachya. The maamar reads mira dachya as bitterness in a
pure place: the halachos.
Chullin 139b:12-133"-2":2 079 1211
11 2791 7°N0R N0 221X (70 ,N’? 0°927) 1°3 717107 71 N0
:R°37 R 1PR3NM 7T N (30,7 Mnw) 2°n37 1P 1nn
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d tells Moshe to take the finest spices for the anointing
oil: “And you, take for yourself choice spices: pure myrrh
(mar dror)...,” myrrh free of any mixture. The Sages hear
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Mordechai’s name in its Aramaic translation, mira dachya
(context: Steinsaltz Tanakh).
Exodus 30:23375:"% ninw
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:0°NRM DN o2-1IpY 0PNRMY Downn
"Take thou also unto thee the chief spices, of flowing myrrh
five hundred shekels, and of sweet cinnamon half so much,
even two hundred and fifty, and of sweet calamus two hun-
dred and fifty,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Targum Onkelos renders “pure myrrh” (mar dror) in the
verse of the anointing oil as mira dachya. The Talmud
hears Mordechai’s name in it, and the maamar reads mira
dachya as bitterness in a pure place.

Onkelos Exodus 30:23372:' ninw %y 017p118 01370
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Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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On the verse “They shall roam to seek the word of Havayah
and shall not find it” (Amos 8:12), the Sages explain “the
word of Havayah” as halachah (and also as the time of the
End and as prophecy). The maamar relies on this when it
calls the halachos “the word of G-d.”

Shabbat 138ba n”%p naw
KEHOT'S NOTE
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Chapter 29 describes the materiality and coarseness of the
body and the heart, which the light of the soul and the in-
tellect does not illuminate strongly enough to rule; its
cause is the coarseness of the kelipah, which must be
crushed and humbled.
KEHOT'S NOTE
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Each young woman’s year of preparation before she came
to King Achashverosh: “six months with oil of myrrh and
six months with perfumes.” The maamar reads the oil of
myrrh as the higher Chochmah clothed in bitterness: the
halachos (context: Steinsaltz Tanakh).
Esther 2:1227:’2 1n0R
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Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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On 21b (Vayeitzei, on “and he poured oil on its top”) the
Alter Rebbe explains that oil is Chochmah Ila’ah, as in
“the oil of holy anointing,” to be revealed below in the
Torah and mitzvos clothed in physical things, fit and unfit,
just as it is above.
KEHOT'S NOTE
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Rav Yosef the son of Rabbi Yehoshua ben Levi, who fell ill
and saw the upper world, reports that he heard them say-
ing there: “Fortunate is he who comes here with his learn-
ing in his hand.” The maamar cites it for the soul’s entry
into Gan Eden through its learning.
Pesachim 50a:7-8°11-"1:X 1 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Likkutei Torah cites the explanation of “Yavi’u Levush
Malchus” for the analogy of the torch that shines far away:
since it shines so far, there must be a very great light
where it is.
KEHOT'S NOTE
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The note records that this transcript gives the analogy of
the overflowing barrel at length.
KEHOT'S NOTE
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Rabbi Chanin bar Pappa says that anyone in whose house
wine is not poured like water is not included in the bless-
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ing. The maamar uses the saying for overflowing abun-
dance as a sign of blessing.

Eruvin 65a:21X”2:X 7170 1"y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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G-d tells Moshe to command the Children of Israel to
bring “pure olive oil, crushed, for the luminary (la-maor),
to kindle a lamp continually.” In the plain sense la-maor
means “for lighting”; the maamar stresses the word maor:
the luminary itself, not only its light or ray (context:
Steinsaltz Tanakh). (Kehot: Exodus 27:8)

Exodus 27:20°2:1"> mnw
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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Expounding “They abandoned Me and did not keep My
Torah” (Jeremiah 16:11), the Midrash reads G-d as saying,
“If only they had abandoned Me but kept My Torah,” for
by occupying themselves with it, “the luminary (maor) in
it would bring them back to the good.” The Jerusalem
Talmud (Chagigah 1:7), to which Kehot’s note points, has
the same teaching with “the leaven (se’or) in it.” (Kehot:
Jerusalem Talmud Chagigah 1:7)
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Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben

Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
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the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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A later maamar of Megillas Esther weighs both sides: mir-
acles revealed without any garment of nature have the ad-
vantage of being G-dliness seen by the eye, which is why
the prophet laments, “We have not seen our signs”; yet in
the essence of the light, the miracles clothed in nature
come from a much higher place.
KEHOT'S NOTE
.27 MY 42°Y N WNIPY LR LD TP DA R

PR 00 N

“And these days of Purim shall not pass from among the
Jews, nor their remembrance cease from their descen-
dants.” The maamar reads the permanence of Purim as
following from the height of its hidden source.

Esther 9:28172:0 1N0OX
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and that these days should be remembered and kept
throughout every generation, every family, every province,
and every city; and that these days of Purim should not fail
from among the Jews, nor the memorial of them perish
from their seed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“All that Havayah has spoken we will do and we will hear.”
The maamar reads the order, doing before hearing, as a
surrender of will that draws down the royal crown.
Exodus 24:7°1:773 minw
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yRwn
And he took the book of the covenant, and read in the hear-
ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...when You ride upon Your horses, Your chariots are sal-
vation.” The maamar takes the verse as said of the Giving
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of the Torah and links G-d’s riding to the king’s horse.

Habakkuk 3:8°1:’3 pipan
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Yehudah says in Rav’s name that the day has twelve
hours: in the first three G-d sits and studies Torah, in the
second He judges the world, in the third He sustains it; and
at night, one answer is, He “rides upon His swift cherub
and roams through eighteen thousand worlds,” reading
“thousands of shinan” as “thousands that are not.” The
maamar builds its explanation of the king’s horse on this

passage.

Avodah Zarah 3b:7°1:2°2 719t 1T2Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Tanchum says in the name of Rabbi Yehoshua ben
Levi that the eighteen blessings correspond to the eigh-
teen vertebrae of the spine, and that one who prays must
bow until all the vertebrae of the spine are bent. The maa-
mar asks what this correspondence means.

Berakhot 28b:9-10"-":2 1”5 N1512
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He replied to them, "If I was being led into the presence of a
human king who to-day is here and tomorrow in the grave,
who if he were wrathful against me his anger would not be
eternal, who if he imprisoned me the imprisonment would
not be everlasting, who if he condemned me to death the
death would not be for ever, and whom I can appease with
words and bribe with money — even then I would weep ; but

now, when I am being led into the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Zohar I, 266b2 ,107 X”mt

Zohar III, 229ax ,v57 »’mt
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Of the woman of valor: “She rises while it is still night and
gives food to her household, and a portion to her
maidens”; she provides for her home before dawn. The
maamar uses it to mark the night as the time when the an-
Steinsaltz

gels receive their nourishment (context:

Tanakh).
Proverbs 31:15170:8"% *5wn
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She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm describes the revelation at Sinai: “The chariot
of G-d is myriads, thousands of shinan; the L-rd is among
them, Sinai, in holiness”: G-d’s heavenly camp of count-
less angels, with Sinai at its center. Shinan is read in the
plain sense as a name for angels or a camp; the Talmud
reads it as she’einan, “that are not,” and derives from it
the eighteen thousand worlds through which G-d “rides”
(context: Steinsaltz Tanakh).
Psalms 68:181”>:11”0 0°2°11n
WP °2°0 03 37T NI RPK 0°N27 D7pPK 297
The chariots of G-d are myriads, even thousands upon thou-
sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the reason for “thousands that are not” is given:
their root is in Z’eir Anpin, which has only nine Sefiros of
its own (Malchus being “the tenth of them all”), nine from
above downward and nine from below upward, the eigh-
teen blessings of prayer, which are in Atzilus; in Malchus,
by contrast, they are “myriads,” ten complete Sefiros.
KEHOT'S NOTE
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“Do not read shinan but she’einan, ‘that are not’”: of the
two myriads, two thousand are missing, leaving eighteen
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thousand worlds.
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William Davidson, Vocalized Aramaic (CC-BY-NC)

bp 2175 122

A discourse on the same verse, “Let them bring royal ap-
parel,” to which the note refers for the “swift cherub.”
KEHOT'S NOTE
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The second half of the verse about G-d’s chariot: “the L-rd
is among them, Sinai, in holiness.” The maamar reads it
as the same kind of drawing down, now into the Torah giv-
en at Sinai.

Psalms 68:181”>:170 0°%°11n
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The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe: “And they shall make Me a Sanctuary, and
I'will dwell within them.” The maamar reads it as the reve-
lation of the Shechinah in the physical materials of the
Mishkan.
Exodus 25:811:71”"> ninw
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And let them make Me a sanctuary, that I may dwell among
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“When You ride upon Your horses.” The maamar identi-
fies the “horses” with combinations of letters that carry a
great revelation down into the physical.

Habakkuk 3:8'1:3 ppan
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Is it, O L-RD, that against the rivers, is it that Thine anger is
kindled against the rivers, or Thy wrath against the sea?
That Thou dost ride upon Thy horses, upon Thy chariots of
victory?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...and the horse that the king has ridden upon.” The maa-
mar identifies the horse with the combinations of letters
that draw the revelation of the Infinite One below.

Esther 6:8°11:" 1nox
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let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Jews accepted that which they had begun to do.”
The maamar reads it as the completion, in Mordechai’s
time, of the acceptance of the Torah begun at Sinai.

Esther 9:23372:’t 7noX
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And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rava teaches that the generation accepted the Torah anew
in the days of Achashverosh, as it says “The Jews upheld
and accepted” (Esther 9:27): they upheld what they had al-
ready accepted. The maamar sees in this the completion,
through self-sacrifice, of the acceptance begun at Sinai.

Shabbat 88ax 1”0 naw

Shevuot 39ax v”? my1aw
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Israel’s answer at Sinai, “we will do and we will hear,”
which the maamar calls a nullification of will, the begin-
ning of the acceptance.
Exodus 24:7°1:772 mnw
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And he took the book of the covenant, and read in the hear-
ing of the people; and they said: ‘All that the L-RD hath spo-
ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yochanan explains that Mordechai, though from
Binyamin, is called Yehudi “because he repudiated idola-
try, for whoever repudiates idolatry is called a Yehudi.”
The maamar applies this to the whole generation.

Megillah 13a:2-3’3-2:X 3 17°31
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Yohanan said: He did indeed come from Benjamin. Why
then was he called “a Jew”? Because he denied idolatry. For
anyone who denies idolatry is called ‘a Jew’, as it is written,
“There are certain Jews etc.” (Daniel 3:13). R. Shimon b.
Pazzi when he would begin an exposition of the Book of
Chronicles would say the following: “All Your words are
one”, and we know how to find their inner meaning. [It is
written], “And his wife the Jewess bore Yered the father of

Gedor, and Hever the father ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“There was a Jewish man (ish Yehudi) in Shushan the capi-
tal, whose name was Mordechai... a man of Binyamin (ish
yemini).” In the plain sense he came from the land of
Yehudah though his tribe was Binyamin; the Talmud ex-
plains why he is called Yehudi (context: Steinsaltz Tanakh).
Esther 2:5°7:’2 1N0X
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There was a certain Jew in Shushan the castle, whose name
was Mordecai the son of Jair the son of Shimei the son of
Kish, a Benjamite,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Commanded by the king, Haman had no choice: “And
Haman took the apparel and the horse, and dressed
Mordechai, and led him on horseback through the city
square.” The crown Haman had proposed (6:8) is not
mentioned, and the maamar ends (paragraph 40) by ex-
plaining why Haman had no part in it (context: Steinsaltz
Tanakh).

Esther 6:11x”>:") 9noX
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Then took Haman the apparel and the horse, and arrayed

Mordecai, and caused him to ride through the street of the
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city, and proclaimed before him: ‘Thus shall it be done unto
the man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud asks where Haman is alluded to in the Torah
and answers with “hamin ha-etz,” “Is it from the tree...?”
The maamar reads the allusion as a question about
Haman’s relation to the Tree.
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Wikisource Talmud Bavli (CC-BY-SA)
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G-d’s question to Adam after the sin, a question meant to
see how he would answer: “Is it from the tree of which I
commanded you not to eat that you have eaten?” The
Hebrew hamin ha-etz sounds like “Haman” (context:
Steinsaltz Tanakh).

Genesis 3:11x:2 N°wR12
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And He said: ‘Who told thee that thou wast naked? Hast thou

eaten of the tree, whereof I commanded thee that thou

shouldest not eat?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Bilam, seeing Amalek, says: “Amalek is the first of the na-
tions, but his end shall come to destruction”; in the plain
sense Amalek was the first nation to make war on Israel.
The maamar takes “first” to mean that Amalek stands
above the other nations’ root (context: Steinsaltz Tanakh).

Numbers 24:20°3:775 92712
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And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A baraisa lists descendants of Israel’s enemies who came
to Torah: “Of the descendants of Haman, some taught
Torah in Bnei Brak,” and of Sancheriv’s, some taught
Torah in public. The maamar takes it as proof that what
came from Haman could be refined and brought into
holiness.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Said of King Yehoshafat: “And his heart was lifted up in the
ways of Havayah, and he also removed the high places and
the asherim from Yehudah.” In the plain sense his heart
grew bold, and he went with courage in G-d’s ways; the
maamar takes it as the holy form of self-elevation (con-
text: Steinsaltz Tanakh).
II Chronicles 17:61:1 2 0°°11 *127
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And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out

of Judah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myn® 12k R Py

Rabbi Yishmael son of Rabbi Yosi, in his father’s name:
one who prays should direct his eyes downward and his
heart upward, so as to fulfill both verses. The maamar ap-
plies the two directions to humility and to the heart’s
ascent.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Shulchan Aruch rules that one who prays should bow
his head a little so that his eyes are downward toward the
earth, and direct his heart upward toward heaven. Kehot
cites it beside the Talmud.

Shulchan Arukh, Orach Chayim 95:20%n NMR ,MWY m'?ww
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
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“And the man Moshe was very humble, more than any
man on the face of the earth.” The maamar identifies this
humility with the “eyes downward,” Chochmah and self-
nullification.

Numbers 12:3°3:27° 92712
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Now the man Moses was very meek, above all the men that

were upon the face of the earth.—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Torah was given on Mount Sinai, a low moun-
tain, because it is given to one who makes himself like a
desert, without arrogance; yet Sinai is still a mountain, for
a person, however humble, needs strength and some ele-
vation, as in “his heart was lifted up in the ways of
Havayah.” It cites this maamar and repeats its words:
without any elevation, his heart would not dare approach
the service of G-d.
KEHOT'S NOTE
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The phrase echoes G-d’s words about Israel’s future ruler:
“I'will bring him near and he shall approach Me, for who is
he who would pledge his heart (arav es libo) to approach
Me?”: no one would dare approach unless G-d brings him
near. The maamar uses the idiom for the courage a person
needs to approach G-d’s service (context: Steinsaltz
Tanakh).

Jeremiah 30:21x73:"% 1o

TIOR3 28 N7 1377 NK 3
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s covenant with those of Yaakov who turn from sin:
“My spirit that is upon you, and My words that I have put
in your mouth, shall not depart from your mouth,” nor
from the mouths of their children, forever. The maamar
cites it for the G-dly wisdom drawn into a person through
Torah study (context: Steinsaltz Tanakh).
Isaiah 59:21R8”2:07"117°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Chiya bar Ashi says in the name of Rav that a Torah
scholar should have “one eighth of an eighth” of pride,
while Rav Nachman bar Yitzchak allows him none at all.
The maamar explains the measure as one part in sixty-
four, through Chochmah and the heart.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Sefer Yetzirah opens: with thirty-two wondrous paths of
wisdom G-d created His world. The maamar sets these
thirty-two paths beside lev, “heart,” whose letters also
equal thirty-two.

Sefer Yetzirah 1:1°X:’X 77°%° 790
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
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wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 190 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The note records that a passage from here on is quoted in
Yahel Or, the Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
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The note refers to Yahel Or, which in turn points to Chovos
HaLevavos, Shaar HaKeniah (the Gate of Submission),
chapter 10.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Havayah reigns; He has clothed Himself in majesty.” The

maamar identifies the royal garment with this majesty,
which has a counterpart in the exaltation of “Haman after
refinement.”
Psalms 93:1°X:37% 0°9°11n
:0INA~22 DN 1IN AR MRNT Y7 WP WP MR AP0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there for the level of the royal crown
(keser malchus).
KEHOT'S NOTE
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“...upon the crown with which his mother crowned him on
the day of his wedding.” The maamar identifies this crown
with the nullification of will, which has no counterpart
outside holiness.
Song of Songs 3:11x7:) 0*°wi W
OP3 I Yy nvy2 MY 7p3 TR N2 APRT AN
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
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crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note records that this point, that the opposing side has
nothing of the crown even at Haman'’s level, is quoted in
this series of discourses.
KEHOT'S NOTE
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In the Tzemach Tzedek’s notes on Shir HaShirim the word
“mamash” (“actual”) is not there: the phrase reads simply
“nullification of will.”
KEHOT'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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