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“And the curtain shall separate for you”

The partition between the worlds, the Chashmal, is rooted higher
than what it conceals, like a parable that only a great mind can
make; its concealment is what makes creation “something from
nothing” possible. The screen of kelipas nogah beneath it is the
“foreskin” that man removes, through the refinement of the
weekdays and through circumcision, so that G-d is revealed

below as above.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The partition between the worlds, the Chashmal, is rooted higher than what it con-
ceals, like a parable that only a great mind can make; its concealment is what
makes creation “something from nothing” possible. The screen of kelipas nogah
beneath it is the “foreskin” that man removes, through the refinement of the week-

days and through circumcision, so that G-d is revealed below as above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar begins with the Temple’s gate-curtains, hung “for modesty” even when the gates stood
open by day, and maps the Temple onto Malchus of Atzilus: at night the gates of Eden close and only an
outer flow continues, as in sleep only the body’s lower functions work. Even by day the inner light
passes through a partition, which the Alter Rebbe identifies, following Etz Chaim, with the Chashmal:
the outer garment of Binah that wraps Z’eir Anpin and Nukva on their sides and forms a “shoe” be-
neath them, the screen between Atzilus and Beriah. Like a parable, it clothes and is lower than what it
clothes, yet is rooted far higher; hence its name, chash (silence, from its root in Binah) and mal
(speech, its outward expression). This explains the Talmud’s saying that the Chashmal-angels are
silent when G-d’s speech goes forth. The shoe also limits the light reaching Beriah to a “derivative
light,” so creation exists as “something from nothing.” On Shabbos one screen stands between Atzilus
and the world, on weekdays more; below all the holy screens is kelipas nogah, the foreskin, which man
refines through honest weekday work and removes through circumcision, making Avraham “father of a
multitude of nations.”

OUTLINE

1 The curtain “for modesty”: day and night in Malchus L

The Temple’s gate-curtains and the Temple’s parallel in Malchus of Atzilus; at night the gates of Eden close
and only outer vitality flows, as in sleep.

2 The Chashmal: garment, shoe and parable 12

Inner light by day still passes a partition, the Chashmal of Binah, which guards the emotive Sefiros and be-
comes the screen between worlds; like a parabile it is rooted above what it clothes, hence chash and mal.

3 The silent angels and “something from nothing” 13-4

Chashmal-angels fall silent when G-d’s speech is revealed and speak when it withdraws; the shoe beneath
Z’eir Anpin and Nukva reduces the light to a derivative light, so Beriah exists as something from nothing.
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4 Shabbos, weekdays and kelipas nogah 15

The number of screens by day and place; kelipas nogah as the foreskin between holy and profane; man’s task
to refine the weekdays and make them holy; milah as mal Yud-Hei.

5 Circumcision: “My covenant with you” f6

Removing the foreskin gathers sparks (“father of a multitude of nations”) and draws the raised Malchus, “I”
with zakef gadol, through Yesod to be revealed below.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This maamar is about screens: the curtains of the Temple, the Chashmal that clothes the emotive at-
tributes, and the partitions between the worlds, each a covering ,7n 23 "Ww92” (whose root is higher
than what it covers). In a maamar of Sukkos 5730 the Rebbe sets out a maamar of the Rebbe Maharash
of Sukkos 5630, which asks, naming this maamar, how its thirteen curtains, partitions within Atzilus,
differ from the screen beneath Atzilus, and answers: within Atzilus a partition is like the letters through
which an idea shows, while the screen to Beriah is like a parable that hides it. In a sicha of Shabbos
Re’eh 5747 the Rebbe concludes that a parable reveals a higher level of G-dliness than the idea it
clothes, and notes that this matches 2’s ,,in%w *wn” (“parables of Shlomo”); and in his maamar of
Purim 5713 he places , 112> 12yn? X°1 wnT np°nwn” (the silence of chash) in Keser, above speech, be-
side {2’s reading of it as the bittul of Chochmah (,,?11°2 '>na X°1 m25n7”). In a sicha of Rosh Chodesh
Kislev 5713 he finds {5’s two worlds of weekday conduct, ,,7>wy >"y 5"n2) 7978 °"y 77377 »RAw” (Yetzi-
rah in the Land and Asiyah outside it), in the ways of the Jerusalem and Babylonian Talmuds. Perhaps
(biur b’derech efshar) the thread is that the coverings this maamar describes are not only conceal-

ment: rooted above, they are how the light comes down.

KEY CONCEPTS

Partition (parsa) / screen (masach) 701 /X078

The divide between one world and the next, above all be-
tween Atzilus and Beriah. It lets light through only in re-
duced, “modest” form.

Chashmal 5»wn

The outer garment of Binah that wraps Z’eir Anpin and
Nukva to keep the external forces away; beneath them it
becomes the “shoe,” the screen between worlds. Its name
divides into chash (silence) and mal (speech).

Shoe (na’al / min’al) %yin/5y1

The part of the Chashmal beneath the “feet” of the Sefiros,
identified with the screen between Atzilus and Beriah;
Metatron is called “the shoe of the Shechinah.”
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Derivative light (or shel toldah) 17710 7w 718

The light that passes through the screen into Beriah: an
offshoot rather than the essence, and therefore the “noth-
ing” from which created “something” comes.

Kelipas nogah 311 no°%p

The “glowing husk” below Asiyah, between holiness and
impurity; the “foreskin” that separates holy from profane
and that man must refine and remove.

Profane things prepared in the purity of
holiness 7P N0 5y Wwyaw 1790
The goal of weekday life: ordinary activity, done faithfully

and for the sake of Heaven, raised into holiness through
the holiness of Shabbos.
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SECTION 1+ 11

The curtain “for modesty”: day and night in Malchus
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“And the curtain (paroches) shall separate for you.” Now, in Etz Chaim (Sha’ar (Gate) 41) it is ex-
plained that there is a partition (parsa) (and see Etz Chaim, Sha’ar (Gate) 7, chapter 2).

The maamar opens with the verse about the curtain (paroches) that divided the Holy from the Holy of Holies
in the Mishkan. The Alter Rebbe immediately links it to a Kabbalistic idea from the Arizal’s Etz Chaim: that in

the spiritual worlds too there is a “partition” (parsa), a dividing screen between one level and the next.
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And in the Gemara, in Kesubos (106a), it is stated: “There were thirteen curtains in the Second

Temple: seven opposite the seven gates,” etc.; and Rashi explains that they were made for modesty.

The Talmud records that the Second Temple had thirteen curtains, seven of them hung at the seven gates of
the Courtyard. Rashi explains that these gate-curtains were not structural but “for modesty”: to screen what
was inside from direct view.
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That is: at night the gates were locked, as is stated in Tractate Tamid, and only by day were they
open, so that people could go in and out through the gateways; and [though] they had to be open,
nevertheless there was a curtain for each gate, for modesty, etc.

The point of the detail: the gates were locked at night anyway, so the curtains mattered only by day, when the

gates stood open for people to pass through. Even when entry was open, the inside was still veiled, and the
maamar will apply this to how Divine light passes from world to world.
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The meaning of this is as follows. The Temple Courtyard (Azarah) and the chambers correspond to
Malchus (sovereignty) of the World of Atzilus (Emanation), for above, in Malchus, there are all the
aspects that are in the Courtyard, and also the Temple Mount of five hundred cubits, as stated in the
Zohar, [Parshas| Shelach Lecha (161b).

The Temple on earth mirrors a structure above. Its Courtyard and chambers correspond to Malchus of

Atzilus, the lowest Sefirah of the highest world, the one that faces outward to the worlds below; the Zohar
even speaks of a supernal Temple Mount of five hundred cubits.
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Now, at night “the gates of the Garden of Eden are closed,” just as the gates, the gates of the
Courtyard, are locked. And although it is written, “She rises while it is still night and gives food to
her household,” that is specifically in the outer dimension (chitzoniyus).
The Zohar teaches that at night the gates of the Garden of Eden (the spiritual abode of souls) close, just as the
Temple gates were locked. The verse about the “woman of valor” who rises at night to feed her household

(read as Malchus sustaining the worlds) does not contradict this: what flows at night is only the outer dimen-
sion of G-d’s influence, not its inner light.

257 ono: 257 IN% Swaan X7 077 12 DA PIap MpRNon RIw 1100 NYwa 07N 1807
P53 RPIT RITIRW NPNZM TRNPAT KOOSR P71 NIRRT NORCID 1amn Lwann PRY 19I1N3
nLan NPT Muwanm

It is like a person during sleep, which is a withdrawal and gathering of the life-force from the
blood, which is the soul, into the heart, and everything is closed up within it, so that the inner di-
mension (pnimiyus) of the life-force does not spread out from it, but only a kista de-chayusa (a
small measure of life) and the outer dimension; for at that time there is specifically the revelation
and spreading of the outer dimension of the life-force,

The Alter Rebbe illustrates this with human sleep. In sleep the soul’s vitality withdraws from the blood

(which the Torah calls ‘the soul’) into the heart and is closed up there; only a “small measure of life” remains
active in the body, the outer, basic functions of life.
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such as the nourishing power and the digestive power in the soul, which are the outer dimension

compared with the power of the intellect, the emotive attributes (middos), sight and hearing.

During sleep the functions that keep working are the vegetative ones, nourishment and digestion. These are
“outer” compared with the soul’s higher powers of thought, feeling, sight and hearing, which fall silent in

sleep.

EXPLAINED BY THE REBBE, SETTING OUT THE REBBE MAHARASH'S MAAMAR OF SUKKOS 5630, waw 1720 n"7
11°27 2°2°pn 171y, WHICH ITSELF ASKS THIS QUESTION, NAMING THIS MAAMAR, AND ANSWERS IT

{11 brings the thirteen curtains of the Temple as partitions, {2 identifies the partition with ,,7°2 p*08171 X072 017
X*12% MY°3X” (the screen between Atzilus and Beriah), and {5 calls all these curtains ,, 1% ©7p 1°3” (‘between holy
and holy’). A reader may ask how a curtain within holiness, like those within Atzilus, differs from the screen
beneath Atzilus that makes Beriah a separate ‘something’ (v°).

Perhaps (biur b’derech efshar) the difference is the one the Rebbe Maharash gives in a maamar of
Sukkos 5630 that itself names this maamar’s thirteen curtains, as the Rebbe sets it out on Sukkos
5730: a partition within Atzilus is ,,°21 '"1°n 21257 X%%p 1°7715'” (like the snail’s shell, which grows
from the snail itself), or like the letters through which an idea shows, so what lies beyond it is still
that light; the screen between Atzilus and Beriah is like a parable, which hides the idea and lets
through only ,,77910 5w 79X” (a derivative light). That would be why {4 says Beriah exists as
‘something’ (v°) through that screen, though {5 still counts it, like every partition down to the
Sefiros of Asiyah, ,,w1p% w1p 1°3” (‘between holy and holy’).

the Rebbe, setting out the Rebbe Maharash’s maamar of Sukkos 5630, 711°27 0°2°pn 1°1y w1 %2712 17 (Sefer
HaMaamarim 5629 p. 1w ff., as the editors’ notes 17 and 30 give it), which itself asks this question, naming this
maamar, and answers it: Sefer HaMaamarim 5730-5731 (old edition, unedited), >y>2wn w12 01 Wy nwnnn 117,
second day of Sukkos 5730, vol. X"?wn-2"wn, p. 28-29
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SECTION 2 - 12

The Chashmal: garment, shoe and parable
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Their spreading takes place mainly during sleep. For when a person is not asleep and his intellect
shines, the digestive and nourishing powers are not so spread out, because they are included in the
power of the intellect, like a candle before a torch; and therefore [the intellect] holds back their
spreading.

The nourishing and digestive powers work mainly in sleep. When a person is awake and thinking, these low-

er powers are absorbed in the dominant intellect, as a candle’s flame is lost beside a torch, and so the intel-
lect keeps them from spreading out fully.
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But during sleep, when the rule of the power of the intellect withdraws, they spread out, and then
the stomach digests and sends [the food] on to the liver, etc. The nourishing, digestive and ex-
pelling powers and the like are the outer and lower powers of the soul.

In sleep, when the intellect’s rule withdraws, the lower powers spread freely: the stomach digests and passes

nourishment to the liver. Nourishing, digesting and expelling are the soul’s “outer” and “lower” powers, the
ones that operate even when the higher ones are withdrawn.
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So too above, in Malchus (sovereignty) of the World of Atzilus (Emanation): at night “the gates of
the Garden of Eden are closed.” For the illumination drawn from the level of Malchus into the
Garden of Eden, the radiance of the Shechinah (Divine Presence), is the main illumination of the
inner dimension (pnimiyus) of Malchus

Now the analogy is applied above. At “night” in Malchus of Atzilus, the gates of Eden close: the radiance of

the Shechinah that souls enjoy in the Garden of Eden is the inner light of Malchus, and that is what
withdraws.
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(that is, the drawing down is from the level of the first three [Sefiros] within Malchus, as explained
elsewhere in the explanation of the Zohar on Parshas Acharei). At night this illumination with-
draws, and only an outer flow is drawn down then; this is [the meaning of] “and gives food” in [the
worlds of] Beriah, Yetzirah and Asiyah (and this drawing down is from the level of the seven lower
[Sefiros] of Malchus).
The inner light of Eden comes from the “first three,” the intellectual Sefiros within Malchus. At night that
withdraws and only an outer flow continues to Beriah, Yetzirah and Asiyah (“she gives food to her

household”), coming from the seven lower, emotive Sefiros within Malchus: the life-sustaining minimum,

like digestion in sleep.
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By day the gates of the Garden of Eden are opened, because there is a strengthening of the
Chasadim (kindnesses) — “the kindness of G-d is all day long” — therefore the inner flow is drawn
down then. Nevertheless there is [still] the level of a curtain, a partition, and this flow is drawn
down

By day the Chasadim (the kindnesses) prevail, as the verse says, “the kindness of G-d is all day long,” and so

the inner flow opens. Yet even then, like the curtains hung in the open Temple gates, there is a partition
through which the flow must pass.
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by means of the partition. And the partition is from the level of the Chashmal, which is from the
outer dimension (chitzoniyus) of Binah (understanding), which clothes and surrounds the ten
Sefiros of Z’eir Anpin (the emotive attributes) and the ten Sefiros of Nukva (the feminine / Malchus)
like a garment of skin, and clothes them on their sides.

The partition is identified with the Chashmal, the mysterious “electrum” of Ezekiel’s vision, which in

Kabbalah is the outermost garment of Binah. It wraps the Sefiros of Z’eir Anpin and Nukva on their sides like

the “garments of skin” G-d made for Adam and Chavah.
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This is so that there be no drawing of nourishment by the external forces. And beneath their feet it

is the level of a shoe, to be a separation between Atzilus and Beriah and Yetzirah, etc.

The purpose of this wrapping is to keep the “external forces” (the forces of kelipah) from drawing nourish-
ment from holiness. The part of it that lies beneath the “feet” of these Sefiros is called a “shoe,” and it forms
the division between Atzilus and the lower worlds.
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(This shoe is the level of the screen and partition that separates between Atzilus and Beriah, as stat-
ed in Etz Chaim, Sha’ar (Gate) 41, chapter 1 and chapter 6, and in Sha’ar (Gate) 40, chapter 1.) And

[this is] as Rashi explained, “for modesty,” meaning that there should not be

The Alter Rebbe cites the Arizal’s Etz Chaim: this “shoe” is the very screen (masach) and partition that sepa-

rates Atzilus from Beriah. He returns to Rashi’s word “modesty” to explain what the screen accomplishes.
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the full revelation of the light of Atzilus in Beriah, but only by way of a screen: Malchus of Atzilus
breaks through the screen and becomes Atik of Beriah (see Etz Chaim, Sha’ar (Gate) 41, chapter 1,
and Iggeres HaKodesh, [the letter] “He and His life-force”). And so it is in every world.

“Modesty” means that Atzilus is not openly revealed in Beriah. Its light passes only through the screen:

Malchus of Atzilus “breaks through” the screen and becomes Atik, the hidden highest level, of Beriah. The
same pattern repeats between every world and the one below it.

likuteitorah.com/torah-ohr/lech-lecha/4/ 9



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 4 095 N1 AP°TAm

19 BYan AWy TV [xapn poix eyo] N9 n°PnY 2°111°20 NPNRenn Dawn 973 NwYI AR"M23Y
ROR IX°927 [nwonn] 1707 KPR X927 173927 139K 779397 K12 1720 0N R”D RPAW [o»n yya) 17Y3)
[ 07x] PR 210w 1907 970 [mor nwn 297 77T WA DAWH 973 W7 [naxsnaw] NPNAY

For in Beriah, too, a Chashmal is formed from the outer dimension of Binah, and it surrounds Z’eir
Anpin and Nukva, until it becomes a shoe, etc. (In Etz Chaim, Sha’ar (Gate) 41, chapter 1, [it is stated]
that the screen between Beriah and Yetzirah is not from Binah of Beriah but from Tiferes of Beriah; but in
Tiferes too there is a Chashmal, as the Ramaz writes at the end of Parshas Yisro in the name of [the book]
Adam Yashar.
So in Beriah too, the outer garment of its own Binah wraps its Z’eir Anpin and Nukva and becomes the
“shoe” below them. In a parenthetical note the Alter Rebbe weighs another opinion in Etz Chaim (that this
lower screen comes from Tiferes of Beriah) and reconciles them: Tiferes also has a Chashmal, as Rabbi

Moshe Zacuto (the Ramaz) writes, citing Adam Yashar, a Kabbalistic work of Rabbi Chaim Vital that was then
still in manuscript.
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However, in Likkutei HaShas from the Arizal, page 16, in the passage beginning “Go and diminish
yourself,” [it is] as written here; see there. And see what is written in the explanation of the verse “For on

this day He shall atone.”)

He adds that the Arizal’s comments on the Talmud, on the moon being told “Go and diminish yourself,”
agree with what is said here, and refers the reader to his own explanation of “For on this day He shall atone”
(printed in Likkutei Torah, Acharei).
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To understand what this Chashmal is: “from my flesh I behold” [it]. In the emotive attributes (mid-
dos) there is not the revelation of the whole intellect, for if there were, the attributes would be nulli-

fied in the intellect, and there would be no spreading forth and drawing out from them at all.

Now he explains the Chashmal from human experience (“from my flesh I behold G-d”). A person’s emotions
cannot contain his full intellect; if they did, they would dissolve in it and never come out as feelings at all.
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Nevertheless, a small illumination from the outer dimension of Binah surrounds them — the level
of contemplation that is above the emotive attributes — so that there be no drawing of nourishment
by the external forces, for from the emotive attributes the sitra achra (the other side) can gain a
hold,

Still, a small light from the outside of Binah, a kind of overarching contemplation that stays above the feel-

ings, surrounds them. Its job is protective: emotions are where the sitra achra (the side opposed to holiness)
can take hold.
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as our Sages said, “Not like Avraham, from whom Yishmael came forth,” etc.; and likewise the
breaking of the vessels was in the emotive attributes. Therefore there must be the level of an en-
compassing Chashmal, so that they draw no nourishment from the attributes except in the manner

of hair and nails, only as much as is needed.

The Sages note that Avraham’s great kindness still produced Yishmael, a sign that even holy emotion can
yield something negative, and the Kabbalistic “breaking of the vessels” took place in the emotive attributes.
So the Chashmal surrounds them, allowing the external forces to draw only in the manner of hair and nails,
the body’s outgrowths, and only as much as is necessary. In the Arizal’s teaching, the vessels of the seven
emotive attributes of the world of Tohu shattered because they could not contain their intense light, and
their fallen fragments became what gives the external forces their hold. That is why the maamar says it is the
attributes, more than the intellect, that need the Chashmal’s guard.
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(For this Chashmal is from Binah, and Chochmah and Binah are “two companions,” etc.; and from
Chochmah (wisdom) the external forces draw no nourishment, as is known from the matter of the afflic-
tions (nega’im), and as it is written, “They die, and not with wisdom,” because Chochmah is koach mah
[“the power of what”], the level of self-nullification (bittul) to the Infinite Light (Or Ein Sof), etc.)
This is why the guard comes from Binah: Binah is paired with Chochmah (“two companions”), and
Chochmah gives the external forces no hold at all, as is known from the laws of nega’im, the skin afflictions
of Leviticus 13-14. The letters of Chochmah (7115m) spell koach mah, “the power of ‘what?’”: pure self-nullifi-

cation before the Infinite Light. So the verse “they die, and not with wisdom” is read to mean that death, the
realm of the external forces, does not reach into Chochmabh.
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The explanation of the Chashmal that clothes Z’eir Anpin and Nukva — it is the outer dimension in

relation to them, and yet its root is higher than they, since it is from Binah:

A puzzle: the Chashmal is an outer garment of Z’eir Anpin and Nukva, lower than what it clothes, yet it
comes from Binah, which is higher than they are. How can it be both?

Swnan A1 NPRYA 47 DwRT NPNIR CD1°E TAT DwRand w2 XY Swnn 1m0 XTIV
SNk 72% w12

The matter is like a parable (mashal), which is a garment for the thing it illustrates (nimshal). For
the letter-combinations of the parable are physical compared with the thing illustrated, and merely

a garment for it.

The answer is the parable (mashal). A parable is a garment for its meaning: its words and images are coarse
and physical compared with the idea they carry.

*mnow SPwn KPR 0O%wn 91 9197 0IXR PO PR 75Y1 TTIRM M3 X7 Dwnn v nrh IR
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Yet the root of the parable is very high and exalted, for not every person can speak parables, but
only [such as] “the parables of Shlomo”; and in the Gemara they said of Rabbi Meir: “a third law,
and a third parables”; and they said, “When Rabbi Meir died, the tellers of parables ceased,” etc.

“

Yet it takes the greatest minds to make parables. Shlomo HaMelech’s “parables” are the model; Rabbi Meir

divided his teaching into thirds, one of them parables; and when he died, the Mishnah says, “the tellers of
parables ceased.”

Wnn DWNnIT T 11197 IR Dwna 190w 0Xnzh 9190 1123 Dow 190w on RPIT 00 13

That is because specifically one whose intellect is a lofty intellect can contract his intellect into a

parable that corresponds exactly to the thing it illustrates,

Only avery high intellect can compress its insight into an image that matches the idea exactly.

KT WK oW 17200 11219 97 99 B3 1123 DO 17 PPRY O VRN

whereas one whose intellect is not so lofty is satisfied with understanding the idea as it is,

A lesser mind is content to grasp the idea as it is.
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but he cannot bring it to light through a parable, and if he does tell a parable it will not correspond,
etc. In the same way is the level of the Chashmal, which is a garment for Z’eir Anpin and Nukva,

like the clothing of an idea in a parable.

Such a mind cannot bring the idea out through a fitting parable; if it tries, the parable will miss. The
Chashmal is the same: a garment around the emotive attributes, just as a parable clothes an idea.
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That is, because it is drawn from Binah, which is far above the emotive attributes, etc.; only after-
wards does it become a garment for Z’eir Anpin and Nukva and is below them, just as the parable is

the outer dimension relative to the thing illustrated, and merely a garment.

Because the Chashmal comes from Binah, it is rooted far above the emotions; only in its expression does it
become their outer garment, lower than they, just as a parable is outward relative to its meaning.

17 IPynR 75V RN M3 RINW WA T3 K M1°n2 02 mn Sawnn naa wew 123 7K M
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It is thus understood that in this level of the Chashmal there are two aspects. First, from the side of

its root, it is very high and exalted, above the emotive attributes,

So the Chashmal has two aspects. The first is its root, which is high above the emotive attributes.
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being from the level of Binah. And second, from the side of its spreading forth, it is in the outer di-
mension, in the form of letter-combinations, the letters being the last level in all the ten Sefiros
(and the Chashmal’s clothing Z’eir Anpin and Nukva is like the letters that clothe the attributes,
etc.).

Its root is that high because it comes from Binah. The second is its expression: the outermost dimension,

like “letters,” which are the final level in every Sefirah. Its clothing of Z’eir Anpin and Nukva is like letters
and words that clothe feelings.
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This is the meaning of Chashmal: chash mal. Chash means silence; that is from the side of its first
aspect, its root in Binah.

The word Chashmal itself divides into two: chash, “silence,” and mal, “speech.” Chash, silence, reflects its
first aspect, its root in Binah.
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For “a fence for wisdom is silence,” since Havayah is in Chochmah, and therefore Chochmah is the
level of self-nullification, and that is the silence; and similarly Moshe our teacher, peace be upon
him, was “heavy of mouth,” etc.

“A fence for wisdom is silence” (Avos): Chochmabh is the seat of Havayah and is pure self-nullification, and
silence is the expression of that nullification. Similarly Moshe, the greatest in wisdom, was “heavy of
mouth.”
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And mal means speech and revelation; that is from the side of its second aspect, when it becomes a
garment for Z’eir Anpin and Nukva, like the letters that clothe the thing illustrated, and through

this there can be a flow of influence. This is the meaning of mal.

Mal, “speech,” is the second aspect: the Chashmal as a garment for Z’eir Anpin and Nukva, like letters cloth-

ing meaning. Through this clothing, influence can flow to the levels below.

THE REBBE EXPLAINS

In the sichos of Shabbos Re’eh, Mevarchim Elul 5747, on the Alter Rebbe’s parable of the king in the field, the
Rebbe asks, among other things, why the Alter Rebbe tells a parable here at such length, which he rarely does, and
answers by explaining what a parable does.

A parable drawn from physical things (*aw3 ¥n), the Rebbe says, can reveal G-dliness where the
idea itself could not reach, and .92 ¥"” (“one may say”) this shows that a parable reveals a level
of G-dliness higher than the one revealed by what it illustrates, for ,, A0 23 112371 57 (the higher a
thing is), the lower it descends. His note ties this to our 2, ,% *5wn” (“the parables of
Shlomo”): the root of the parable is above the thing it illustrates, since ,,13° 123 23w 25ww " K17
Swna 125w 0318~ (clothing an idea in a physical parable takes a loftier intellect). {2 uses this to
explain the Chashmal; the Rebbe draws the conclusion for the parable itself.

The Alter Rebbe: T2 “2wn ROX 072w 9m12 2197 0TR D 1PRY 79¥1 TRX M23 RI7 Dwnt ww n'"n IR

The Rebbe: W11 OYT TNT 72301 UIYI ORI RITT 77 71 TYOYT NI 1K ORI MPDR PR RINT X 7230 PR 500 X X

Sefer HaSichos, vol. 2"nt"»wn'n, p. 553 - 1"»wn'n 719R 1"nan ,Ax1 2"w
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BACKGROUND FROM THE REBBE

In the second maamar of Purim 5713, which asks why the festival is named for Haman’s lot, the Rebbe takes up the
reading of the name Achashverosh as ,,17 wnX” (achash and rosh), from the Tzemach Tzedek’s Or HaTorah (his
note 37), and explains what the silence (chash) is, citing this maamar.

The Rebbe places ,,711277 moynb 8o wnT ap nwn” (the silence of chash above speech): ,712°711 YIWT
7N51 X7 AP NI N2 XIn” (speech is rooted in Chochmah, silence in Keser), and ,,p°nw nnon> 20”7
(“a fence for wisdom is silence”) means that the fence, a boundary that encircles (7°pn1 773), is
Keser around Chochmah. He infers it from the Talmud that {3-4 explain, ,,>21 RX1> 212°77W Ayw2
nmwn 17apn” (“when the speech goes forth from the mouth of the Holy One, blessed be He, they are
silent”) (note 40), and his note 44 sends the reader to 12d, beside the end of 12b, for chash as “a
fence for wisdom is silence”. {2 itself ties that silence to Chochmabh, the level of bittul, ,,i7”*1i1 >3
1mon2” (since Havayah is in Chochmah); the maamar of 5713 places it in Keser above Chochmah.
The Alter Rebbe: T332 11" 3 AP NY 7M3M2 1970 3 137277 WY RITW 122 'R "1 787 11777 7p°nw nwd wn

The Rebbe: IMTN 12¥M2w AN R (PR 173 Nw'2R 2°0) NOM? 0T

Sefer HaMaamarim Melukat (new edition), vol. (11°0-77X) 3, p. 3"°wn'i1 ,0°710 - VO

SECTION 3 - 13-4

The silent angels and “something from nothing”

WO WPND MANTA N1237 0°89R MO WO DYORDYNRI 131 A8Y [nvvao »aw] 070w Puwna 3t 1am 3
NYPOXRT 0999 Y DAWNN Nan o oan o 41 TTad 1000

Now, this is [so] of the Chashmal within the ten Sefiros themselves. And so also among the angels,
who have many thousands of myriads of levels, as it is written, “Is there any number to His
troops?” And some of them are from the level of the Chashmal, through the vessels of the World of
Atzilus (Emanation).

Everything said so far concerns the Chashmal within the Sefiros themselves. But the same structure exists

among the angels, who come in countless ranks (“Is there any number to His troops?”), and some of them

are formed from the Chashmal, through the vessels of Atzilus.
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(What is meant: what was explained above is the Chashmal of Binah (understanding) of Atzilus that sur-
rounds Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus, as above; and
likewise in Z’eir Anpin and Nukva of Beriah, Yetzirah and Asiyah there is also a level of Chashmal, and
from it comes the screen between Beriah and Yetzirah and between Yetzirah and Asiyah.

A parenthetical clarification: the Chashmal described above belongs to Binah of Atzilus, surrounding Z’eir

Anpin and Nukva of Atzilus. Each lower world has its own Chashmal around its own Z’eir Anpin and Nukva,
and from these come the screens between Beriah and Yetzirah and between Yetzirah and Asiyah.

Sy IRANI M B ATRNOWT DY P (mvenw] UPURAY Y1731 DR Snan onw 0°ORPR 973 w0 o
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And there too there are angels from the level of the Chashmal; and as is known, Metatron is called “the
shoe of the Shechinah (Divine Presence),” and it has been explained that the shoe is the level of the
Chashmal, etc.) And about this our Sages said: “When the speech goes forth from the mouth of the
Holy One, blessed be He, they are silent (chashos).”
In those lower worlds too there are angels formed from the Chashmal. Metatron, the chief angel, is called
“the shoe of the Shechinah,” and since the “shoe” has been shown to be the Chashmal, this fits. This is also

the setting of the Talmud’s teaching that “when the speech goes forth from the mouth of the Holy One,
blessed be He, they (the Chashmal-angels) are silent.”

wabn®y 1D1WW 1N 1190 SNISOW MO [xin a2 xemip] 17219 D 1D R*T XN 77apn D
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The explanation: “the Holy One, blessed be He” is Z’eir Anpin, as in the explanation of “the Holy
One, blessed be He, and His Shechinah.” “His Shechinah” is that which dwells and is clothed in the
lower beings, while “Holy” means set apart. So the level of Malchus (sovereignty) — “there is no
king without a people” — is the level that dwells and is clothed in the people,
To explain this teaching the Alter Rebbe defines its terms. “The Holy One, blessed be He” refers to Z’'eir
Anpin and “His Shechinah” to Malchus, as in the familiar formula of the two joined together. Shechinah

means “dwelling”: the level that rests within and is clothed in the created beings, just as a king needs a peo-
ple to rule; “Holy” means set apart and beyond them.
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whereas His attributes, may He be blessed — “Yours, Havayah, is the greatness,” etc. — have no re-
lation or proportion to the people, and that is the level of “Holy.”

G-d’s emotive attributes as they are in themselves, “Yours, Havayabh, is the greatness” and so on, have no re-
lation or proportion to created beings. That transcendence is what “Holy” means, and so “the Holy One,
blessed be He” is Z’eir Anpin.
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And the speech that goes forth from the mouth of the Holy One, blessed be He, is the level of reve-
lation, that is, the mal of Chashmal. That is when Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus) break through the screen and descend and are revealed in the world
below.

G-d’s “speech going forth” is revelation, the mal (“speech”) side of the Chashmal. It happens when Z’eir
Anpin and Nukva break through the screen and descend to be revealed in the world below.
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Then the angels are silent (chashos), for they are included in the self-nullification (bittul) that is
drawn from the level of Chochmah (wisdom), as explained above regarding “a fence for wisdom is

silence.”

At that moment the Chashmal-angels fall silent: they are absorbed in the self-nullification that comes from
Chochmah, the “silence” described above in “a fence for wisdom is silence.” Overwhelmed by the revealed
light, they cannot say anything.

7192 RIRY D1TA WA 0w MIPORR O IR NIPRN0N N2 RITW 1D R0 12T PPRYD OURYN
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Whereas when the speech does not go forth, etc., which is a state of withdrawal, then they speak

(memallelos), for they are “with a great noise” and say, “Blessed be the glory,” etc.

When the speech does not go forth, when the Divine light is withdrawn, the angels speak. That is when they
are “with a great noise” and cry out “Blessed be the glory of Havayah from His place”: their loud praise be-
longs to the state in which the light is withdrawn.
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This is the Chashmal that surrounds and clothes Z’eir Anpin and Nukva on their sides, which is so
that there be no drawing of nourishment by the external forces. But beneath their feet it is the level
of “How beautiful are your steps in shoes, O daughter of the noble,” which is the level of Malchus
(sovereignty).

This is the Chashmal around the sides of Z’eir Anpin and Nukva, which keeps the external forces away.

Beneath their “feet” is the shoe, alluded to in “How beautiful are your steps in shoes, O daughter of the
noble,” which the Alter Rebbe identifies with Malchus.
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This shoe is not only so that there be no drawing of nourishment by the external forces; rather, it
separates, so that the full revelation of the light that is in the World of Atzilus (Emanation), where
“He and His vessels are one,” should not be so in Beriah,

The shoe has a second purpose besides protection. It keeps the full light of Atzilus, where G-d and His Sefiros
(“His vessels™) are completely one, from being revealed in Beriah in the same way.

Py PR TWRIT IR IRPI2D VEX 122 PP0DR TONMY Y 117 W RPN N2 [rw] P KPR
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but that Beriah should be at the level of something (yesh). That is, through the screen separating
between Atzilus and Beriah, the light that is drawn from Atzilus through the screen to give life to
Beriah is a derivative light (or shel toldah).

Instead, Beriah is meant to exist as “something” (yesh), a being that feels itself separate. Because the screen
stands between Atzilus and Beriah, the light that reaches Beriah to give it life is only a “derivative light,” an
offshoot of the light and not its essence.

W5 P [ 95 o] 179Y 220WN RDD 1R RPI191 22505 01D qnnT oA 1PRR w0 IR0 P 199
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Therefore Beriah is called “something from nothing” (yesh me-ayin). And although it is written,

9

“For all is from You,” and “all before Him are considered as nothing,” nevertheless it is called
something from nothing, because the coming into being of the something is from the level of the

light drawn through the partition, which is the level of “nothing” (ayin),

That is why creation is called “something from nothing.” One might object: everything comes from G-d (“all
is from You”), and everything is as nothing before Him, so why call the source “nothing”? The answer: creat-
ed being comes from the light that passes through the partition, and that light counts as “nothing.”
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for it is not the essence and being of the light that is before the partition, but a derivative light,
which is the level of “nothing” compared with the essence of the light above the partition.

It counts as “nothing” because it is not the essence of the light on the far side of the partition; compared with
that essence, the derivative light is as nothing. So “from nothing” describes the source of creation relative to
the true light, not relative to G-d Himself.
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(And see the Zohar, volume 2, page 78b, “the secret of the Chashmal,” etc., and Zohar HaRakia there, and
the Ramaz, and the book Hadras Melech, sections 30 and 55.)

The Alter Rebbe closes with references for further study: the Zohar’s “secret of the Chashmal,” the Arizal’s
commentary Zohar HaRakia on that passage, Rabbi Moshe Zacuto (the Ramaz), and the Zohar commentary
Hadras Melech.

SECTION 4 - 15

Shabbos, weekdays and kelipas nogah
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Now, on Shabbos the light of the World of Atzilus (Emanation) shines below through being clothed
in the World of Beriah (Creation) alone, and there is only one screen.

Now the structure of screens is applied to time. On Shabbos the light of Atzilus reaches below clothed only in

Beriah, so it passes through just one screen, the one between Atzilus and Beriah.

Y AN [Praws yaxaw] PR [pax? vino) 52l [Praw> vax] PR 1°2 wAE7 W 511 NINa 97RYN
““annnen '15 DoNWn NRIAXY AP PN 1Ty M 59 13T 5.WY Y [y vinay] PPIAY 0%
513 WO DAY

Whereas on the weekdays there is a difference between the Land of Israel and outside the Land: in
the Land of Israel the [Divine| conduct is through the World of Yetzirah (Formation), and outside
the Land through the World of Asiyah (Action). Now, all this is still in the realm of holiness, and
“the host of heaven bows to You,” for even the something (yesh) is nullified.

On weekdays it passes through more screens, and place matters too: in the Land of Israel G-d’s conduct of

the world comes through Yetzirah, outside it through Asiyah, a lower world. Yet all these worlds are still holy;

even their sense of being “something” is surrendered to G-d, as “the host of heaven bows to You.”
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(Therefore the curtains and partitions mentioned above are the level of curtains that separate between
holy and holy; for as to the partition that separates between the ten Sefiros of Yetzirah and the ten Sefiros

of Asiyah, the ten Sefiros of Asiyah too are holy.)

So the curtains and partitions discussed until now separate holy from holy, like the Temple curtain between
the Holy and the Holy of Holies. Even the ten Sefiros of Asiyah, the lowest world, are holy.
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But from Asiyah downward there is another screen and partition, which is kelipas nogah (the
“glowing” husk), and it is the level of the foreskin (orlah) that covers the covenant.

Below Asiyah, however, there is another kind of screen: kelipas nogah, the “glowing husk,” a realm that is
neither holy nor impure and can be turned either way. It is compared to the foreskin (orlah) that covers the

covenant.
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(As written in Etz Chaim, Sha’ar (Gate) 40, chapter 1: it is called kelipas nogah, etc., and it is the

foreskin that covers Yesod (foundation).) And it is the separation between holy and profane (chol).

The Arizal’s Etz Chaim calls it kelipas nogah and describes it as the foreskin covering Yesod. This screen
separates not holy from holy but holy from profane (chol), the ordinary and mundane.
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(And it may be that the partition is between the ten Sefiros of Asiyah and kelipas nogabh:; if so, it may also be

the level of a Chashmal that separates between the ten Sefiros of Asiyah and nogah.

The Alter Rebbe suggests that the partition between the Sefiros of Asiyah and kelipas nogah may itself be a
kind of Chashmal, dividing holiness from nogah. (One manuscript introduces this remark with “and in an-

other manuscript I found.”)
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Also, elsewhere, in Parshas Va’eschanan, on the verse “Hear [O Israel],” etc., it is likewise explained that
the separation is through the level of the Chashmal; and also elsewhere the matter of the level of the atu-
fim is explained, which is intermediate between holiness and kelipas nogah, etc.)

He supports this with his discourse on the Shema in Parshas Va’eschanan, which also explains that the sepa-

ration comes through the Chashmal, and with another discussion of the atufim (the “feeble” flock of Genesis
30), a level between holiness and kelipas nogah.
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This is the meaning of “which G-d created to make” — to rectify; and “lupines need rectifying,” etc.
For man was created “in Our image, after Our likeness,” and he has this screen,
This explains the verse “which G-d created to make”: creation was left for man to “make,” to complete and
repair, just as the Midrash says lupines must be sweetened before they are edible. Man, created “in Our im-
age,” contains this screen of nogah within himself. In the Midrash this saying answers the question why, if
circumcision is so precious, it was not given to the first man: everything made in the six days of creation

needs finishing (mustard and lupines must be sweetened, wheat must be ground), and man too needs repair.
So the maamar is already pointing to circumcision as man’s own “rectification” of the covering within him.
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and he must rectify [it], so that the profane become the level of “profane things prepared in the pu-
rity of holiness”; and that is through their being included in the holiness of Shabbos.

His task is to repair it, so that the mundane becomes “profane things prepared in the purity of holiness,” like
ordinary food handled with the strictness of sacred food. This happens by bringing the weekdays into the ho-
liness of Shabbos.
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For Shabbos is holy: then the light of Atzilus shines through Beriah without the screen between
Beriah and Yetzirah and between Yetzirah and Asiyah, and all the more so kelipas nogah does not
separate then, for [the light] shines not through it, etc.

Shabbos is holy because on it Atzilus shines through Beriah alone, without the screens between Beriah and

Yetzirah and between Yetzirah and Asiyah. All the more so kelipas nogah does not intervene, for the light
does not pass through it at all.
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Therefore a person is set apart from weekday work, for he does not occupy himself with physical
things; rather, “a Shabbos to Havayah your G-d,” in a state of self-nullification (bittul) — although it
is the self-nullification of Beriah, the level where there is [still] someone who is nullified, etc.

That is why a Jew stops weekday work on Shabbos and does not deal with physical matters: the day is “a

Shabbos to Havayah your G-d,” a state of self-nullification. It is still only the nullification of Beriah, a created
“something” that yields itself, not the complete oneness of Atzilus.
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Whereas on the weekdays, whose coming into being is through Yetzirah and Asiyah, there is kelipas
nogah covering [them]. But by refining, during the six weekdays, the refinements of nogah — “the
labor of your hands,

On weekdays, whose existence comes through Yetzirah and Asiyah, kelipas nogah hovers over life. But a per-
son refines (“clarifies,” birurim) the nogah during the six days through “the labor of your hands.”
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when you eat [it]”: he deals faithfully, for the sake of Heaven, and prays and studies with this
strength — through this the profane things become prepared in the purity of holiness. And about
this we say at the departure of Shabbos, “Blessed [is He] who separates between holy and profane”:
for the existence of a separation and partition is from a high and exalted place, as explained above
regarding the Chashmal, etc.,

He works honestly and for the sake of Heaven, and then prays and studies with the strength that work gives

him. In this way the mundane is lifted into holiness. That is why at the close of Shabbos we bless “Who sepa-
rates between holy and profane”: the separation itself comes from a very high place, like the Chashmal.
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and “Blessed” (baruch) [means] drawn down from there, so as to shine through the partition. For if
there were no partition, there would be no coming into being of something new from nothing, and
no rectification of profane things prepared in the purity of holiness

The word “Blessed” (baruch) is read as “drawn down”: light is drawn from that high source to shine through

the partition. Without the partition there could be no new creation of something from nothing, and no recti-
fication of the mundane.
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(only holiness alone; and the intent of creation, a dwelling place among the lower realms, is that there be a
separate something (yesh), the level of the profane, only that afterwards there be the nullification of the

something, the purity of holiness).

Without the partition there would be only holiness. But the purpose of creation, that G-d have “a dwelling
place among the lower realms,” requires a separate “something,” the profane, which is afterwards nullified
and becomes the purity of holiness.
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Now, in the revelation of the light through the partition, it is still holiness, until the end of Asiyah,
where the place of nogah is. And this is the mitzvah of circumcision (milah): mal Yud-Hei, which is
the mal of the Chashmal of Binah (understanding), which is from the level of Yud-Hei,
As long as the light passes through the partitions it remains holy, down to the end of Asiyah, where nogah be-
gins. Circumcision (milah) addresses exactly this point: the word milah is read as mal plus Yud-Hei, the mal

(the “speech” side) of the Chashmal of Binah, which belongs to the Divine Name made of Yud (Chochmah)
and Hei (Binah).
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for Chochmah (wisdom) and Binah are “two companions.” That is, when the foreskin, which is keli-
pas nogah, is removed, then there remains only the Chashmal of Binah, which is the garment that
must exist, as explained above, so that Beriah, Yetzirah and Asiyah can come into being, etc.; but

the foreskin, which is kelipas nogah, must be removed.

Chochmah and Binah are inseparable “companions,” so the Chashmal of Binah is holy. When the foreskin,
kelipas nogah, is removed, only the Chashmal of Binah remains: the necessary garment that makes the exis-

tence of Beriah, Yetzirah and Asiyah possible. The foreskin, however, must be removed.

IPY NIRAYT NIBPD FINMY [ novops] 17PR PP [rmew] RN ST 9 MR 93T 19O nnm
1P 973°% 1T12Y0 OPAR AR whan NIRRL MDY 95 121 IR 192 NTIENM RO (A0 novbp]
D WTPY 198N [ novhp]

At first it had to be so, so that kelipas nogah could draw nourishment, and from it the impure keli-
pos, for kelipas nogah is what separates between holiness and all the truly impure kelipos; but af-

terwards the service is to refine kelipas nogah and turn it into holiness, etc.

At first the foreskin had to exist, so that kelipas nogah, and through it the impure kelipos, could receive their
minimal life-force; nogah is the buffer between holiness and outright impurity. But the purpose of man’s

service is to refine nogah and turn it into holiness.

BACKGROUND FROM THE REBBE

In a sicha of the second day of Rosh Chodesh Kislev 5713 (printed for Toldos) on Yitzchak’s marriage and the
Garden of Eden, explaining that Eden bears no evil while the worlds below it are graded, the Rebbe uses the division
{5 makes between the Land of Israel and outside it.

Asiyah is mostly evil, so evil there can prevail; Yetzirah is half and half; Beriah mostly good.
Outside the Land, the Rebbe says, G-d’s conduct is through Asiyah (his note: our 13a), and so the
Babylonian Talmud learns mostly ,,717°m X°21p 7772” (by question and answer), the toil of resolving
questions and contradictions being the refining (717°2); in the Land it is through Yetzirah, and so
the Jerusalem Talmud learns generally ,,%° 121%2” (“in a straight way”), its questions answered at
once, because in Yetzirah evil exists without prevailing. This gives {5’s ,,17°%” **¥” (“through
Yetzirah”) and ,,7”wy **¥” (“through Asiyah”) their content; and his note 59 refers the sicha’s
Shabbos, when the light comes down through Beriah alone, to the same place, {5’s opening
words.

The Alter Rebbe: 170¥ "y " 121 7798 2"y 1AM 2" RAw ©"'09 °"R 1°2 w101 w° 2100 N
The Rebbe: T17°111 X721 7172 2222 Tn20 1R T2 217 997 1R 82T, "Wy 7107 7A737 27 R PIRD 70 1R
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SECTION 5 - 116

Circumcision: “My covenant with you”
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Now, when the foreskin is removed, then he becomes “father of a multitude of nations,” for sparks
are added to be included in G-dliness, since there is no screen of nogah. And about this it is said: “I

— behold, My covenant is with you, and you shall be the father of a multitude of nations.”

When the foreskin (the screen of nogah) is removed, Avraham becomes “father of a multitude of nations”:
sparks of holiness from the wider world can now be added and absorbed into G-dliness, because nogah no
longer screens them off. The verse about the covenant of circumcision says exactly this.
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“I” [bears the cantillation] zakef gadol: for ani (“I”) has the letters of ayin (“nothing”), since

Malchus (sovereignty) is Keser (the Crown); and zakef gadol [means] when it is raised upward, etc.

The word “I” (ani) in that verse carries the cantillation zakef gadol, meaning “great upright.” Ani has the
same letters as ayin, “nothing,” which stands for Keser, and Malchus, which says “I,” has its root in Keser;
the zakef gadol signals Malchus being raised up to that source.
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The explanation: through circumcision, “My covenant” itself is “with you,” that is, the revelation of
Yesod (foundation). For the whole partition is entirely in the level of Yesod, in every world: Yesod of
Abba, etc.,

Through circumcision “My covenant” itself becomes “with you”: Yesod, the Sefirah of the covenant, is re-
vealed. Every partition in every world has the character of Yesod, from Yesod of Abba (Chochmah)
downward.
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down to the end of Asiyah, where it becomes an actual foreskin; and with the cutting of the foreskin
there comes the revelation of “My covenant” itself — “I” with zakef gadol, etc. — to be truly “with
you,” dwelling and revealed below as above.

At the end of Asiyah the partition becomes the actual foreskin. When it is cut away, “My covenant” is re-

vealed, drawing down the “I” of the raised Malchus, so that G-d is truly “with you,” dwelling and revealed be-
low as He is above.
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(What is meant: through the cutting of the foreskin, [light] descends and is drawn from the level of “I” into
the level of Yesod, as written in Etz Chaim that as long as the foreskin is attached, the revelation of the su-
pernal lights is not drawn into Yesod, but they are closed off above, etc.; and with the cutting of the fore-
skin the level of ani, the letters of ayin, is drawn into the level of “My covenant,” and all this is drawn truly
“with you,” etc.)

The closing note explains: as the Arizal writes in Etz Chaim, while the foreskin remains attached the supernal

lights are not revealed in Yesod but stay closed off above. Cutting it draws the “I,” which is ayin, into “My
covenant,” and so down to “with you,” the person himself.
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IN ONE'S AVODAH

A person carries within himself the screen of nogah that covers the world. His service is to refine it: during

the six weekdays, to work honestly and for the sake of Heaven and to pray and study with the strength that

work gives him, so that the mundane becomes “profane things prepared in the purity of holiness”; on

Shabbos, to set weekday work aside in self-nullification. Circumcision expresses the same task: removing

the unholy covering so that the Divine light is revealed below.

QUESTIONS FOR DISCUSSION

1.

Why were curtains needed at the Temple gates by day, when they were open, and what does this teach
about how light passes from one world to the next?

. How can the Chashmal be both lower than Z’eir Anpin and Nukva and rooted higher than they are? How

does the example of a parable resolve this?

. Why are the Chashmal-angels silent when G-d’s speech is revealed, and loud when it is withdrawn?

If “all is from You,” in what sense is creation “something from nothing”?

. What is the difference between the partitions that separate holy from holy and kelipas nogah, which sepa-

rates holy from profane, and what does each mean for a person’s weekday life?
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For the children at the table

The curtain that hides and helps

THE BIG IDEA

G-d’s light is covered by a curtain that comes from a very high place, and that covering is
what lets a world exist, so that we can make the weekday world holy.

In the Second Beis HaMikdash every gate had a curtain, even by day when the gates stood open.
Rashi explains that the curtains were there “for modesty.” The Alter Rebbe teaches that there is
something like this above. G-d’s light passes from one world to the next through a covering called
the Chashmal. This covering seems lower than the light it covers, yet it comes from a higher place.
Its name hints at both sides: chash means silent, and mal means speaking. Why is a covering need-
ed? If G-d’s light shone fully, there could be no separate world at all. Because of the covering, the
world can come into being as “something from nothing.” On Shabbos only one covering stands in
the way, and more light shines. On weekdays there are more coverings, and the world feels ordi-
nary. A person’s job during the six weekdays is to work honestly and for the sake of Heaven, and to
pray and learn with the strength that work gives, so that ordinary things become holy. On Shabbos

we set that work aside and stand before G-d at rest.
THE MASHAL

Only a very wise person, like King Shlomo or Rabbi Meir, can tell a good parable. A parable is a
simple outer story, lower than the deep idea it carries, yet only a great mind can fit the idea into it

exactly. The Chashmal is like that: it is an outer covering, but its root is higher than what it covers.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the world need G-d’s light to be covered instead of shining fully?

2. The Chashmal is compared to a parable. Why does it take a very wise person to tell a good
parable?

3. How can you do an ordinary weekday task, like homework or a chore, honestly and for the sake
of Heaven this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note records that another transcript of this maamar,
by the Mitteler Rebbe, is printed in the Siddur, opening
“To understand the roots of the above matters.” It is a par-
allel version of the same discourse.
KEHOT'S NOTE
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G-d instructs Moshe how to build the Mishkan: the curtain
(paroches) is to hang so that it ‘shall separate for you be-
tween the Holy and the Holy of Holies’. It is the maamar’s
opening verse and its theme: a partition that divides one
level from the next.

Exodus 26:33377:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript in the Siddur treats the same refer-
ence to Etz Chaim, Sha’ar (Gate) 41, on the partition.
KEHOT'S NOTE
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The note gives the content of Etz Chaim 7:2 (the verse “Let
there be a firmament in the midst of the waters,” and the
need for contraction so that Atzilus could receive light)
and points to Or HaTorah for further discussion of that
passage.
KEHOT'S NOTE
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The Talmud states that the Second Temple had thirteen
curtains, seven of them opposite the seven gates; Rashi
there explains that these were for modesty. The Alter
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Rebbe uses the gate-curtains as the image of a partition
that veils even when the way is open.
Ketubot 106a:1227°:X% 1P M21n2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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One of the Zohar passages the Kehot notes give for the

idea that the gates of the Garden of Eden are closed at

night and open by day. The Alter Rebbe applies it to
Malchus of Atzilus.
Zohar I, 92ax ,23 X”m
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In the poem of the ‘woman of valor’ that closes Proverbs,
she rises while it is still night and gives food to her house-
hold. Read as Malchus providing for the worlds, it shows
that some influence flows even at night, which the Alter
Rebbe identifies as the outer flow only.

Proverbs 31:15170:8"7 *5wn
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She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe warns Israel not to eat blood, ‘for the blood is the

soul [the life]’. The maamar borrows the phrase: in sleep

the life-force withdraws from the blood, the seat of the
soul’s vitality, into the heart.
Deuteronomy 12:23373:27° 0°927
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives this Zohar passage for the phrase
“kista de-chayusa,” the small measure of life that remains
in the body during sleep. The Alter Rebbe uses it to illus-
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trate the outer vitality that remains when the inner life-
force withdraws.

Zohar I, 83ax ,10 X”m
KEHOT'S NOTE
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In the version of this passage there, the words “and in
[Tractate] Middos” are added: the locking of the gates is
also described in Tractate Middos.
KEHOT'S NOTE
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The Zohar on Shelach describes the world arranged in
rings around Jerusalem: Jerusalem surrounds the Temple
Mount, and the Temple Mount surrounds the courtyards of
Israel. The Alter Rebbe cites it to show that everything in
the earthly Courtyard, even the Temple Mount, exists
above in Malchus.

Zohar, Sh'lach 11:84-92273-770:X*> 7% nPw 7M1 190

The opening Mishnah of Tamid describes the night watch
in the Temple, when the elders of the priestly family slept
in the Beis HaMoked holding the keys of the Courtyard. It
supports the statement that the gates were locked at night
(the Kehot note also points to chapter 3 of the tractate).

Mishnah Tamid 1: XX 720 mawn
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In three places the priests keep watch in the Temple: in the
chamber of Avtinas, in the chamber of the spark, and in the
fire chamber. In the chamber of Avtinas and in the chamber
of the spark there were upper chambers where the youths
kept watch. The fire chamber was vaulted and it was a large
room surrounded with stone projections, and the elders of
the clan [serving in the Temple] used to sleep there, with the
keys of the Temple courtyard in their hands. The priestly
initiates used ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 2
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This is the “explanation of the Zohar on Parshas Acharei”
the text refers to, where the drawing of the inner light of
Eden from the first three Sefiros of Malchus is explained.
KEHOT’'S NOTE
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“She gives food to her household” is read as Malchus sus-
taining Beriah, Yetzirah and Asiyah at night with its outer
flow only.
Proverbs 31:1510:8"7 “own
{PNIRI? pM ANYA? AW 1M 1772 Tiv3 apm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

2711 95 BN TOn

David, rebuking Doeg who boasted of his evil, answers
that ‘the kindness of G-d is all day long’. The Alter Rebbe
uses it to link day with the prevailing of the Chasadim,
which opens the gates of Eden to the inner flow.
Psalms 52:3':271 0°2°11n
:01°77 PR 707 19237 Ay YPannTn
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d made garments of skin for Adam and Chavah. The
Chashmal wraps the Sefiros of Z’eir Anpin and Nukva in
the same way, as an outer protective garment.
Genesis 3:21X72:°) N"wR12
:OY277 19y NIIND IRYRDY DTR? 07P0K 1wy
And the L-RD G-d made for Adam and for his wife garments

of skins, and clothed them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Etz Chaim (Sha’ar Drushei ABYA; the maamar cites it as
Sha’ar (Gate) 41, chapter 1, and on Sefaria it is Sha’ar
(Gate) 42, chapter 13) says that the Chashmal, the outer
garment of Binah, clothes Z’eir Anpin and Nukva on every
side, even beneath their feet: at their sides it is called gar-
ments, and beneath their feet shoes. The same chapter ex-
plains that light passing through a screen is only a de-
rivative of the first light.
Sefer Etz Chaim 42:13:1°X:3":2"1n 01 7Y
DoPPRYY 0™I%NAN 02 PPON PIY 0O%°M MRIVDPD2 C1aRn ...
nnn non’ AR DMTTE 9om 0Dy 100mY nEmIN Aan mIm
N WI12Dn A rRwn RApa 13°a0 Bw N%enn wiabn nam ot
7P IR I 00 AR AYLN BRI P w127 R7pn RI wiaben
T M2 PR POY 1930 RITW DPYR KT 20 7PpRi IR %) K7 D0
MONRON 13RI MR WIARa %D ANy 12 001277 1KY wiabnn
PMIR TI02 RPY whn wI25n TI02 KU DR Nwatnn 1037 v
nPI9° PROMIT 9 0N RIT AT oYY wiabnn Ay yinan

... R
Sefer Etz Chaim (Public Domain)
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A later maamar that discusses the Chashmal clothing Z’eir
Anpin and Nukva on their sides and becoming the “shoe”
beneath them.
KEHOT'S NOTE
.00y 73N POR NNB 17T 1Y

19 o eyn

The note sends the reader to Or HaTorah for the subject of
this partition, the “shoe” identified with the screen be-
tween Atzilus and Beriah.
KEHOT'S NOTE
SWITRCY MIXN NIRRT AT RONAA 1Py

20 71037 NPIEeIR Pawn

There the Alter Rebbe explains that the garment of the
Chashmal of Binah clothes Z’eir Anpin and Nukva so that
the external forces cannot draw from them, and that only
Binah can descend among the kelipos to refine the
emotions.
KEHOT'S NOTE
2,12 PR R

21 N Qwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JT° 2022 717 XXM TR 112 170001 27201 TR 7w OTR” 100=
RPRIP2 7”10 D12 0aTa

22 51NN DU T0IpRa

There Likkutei Torah copies the Arizal’s comment on ‘Go
and diminish yourself’: ‘there is a screen between each
world and the next... between Adam Kadmon and Atzilus,
and likewise between Atzilus and Beriah, and all the
screens are called encompassing lights.’ It distinguishes
the Chashmal that separates Atzilus from Beriah, Yetzirah
and Asiyah, which is from the outer part of Binah, from a
higher Chashmal that encompasses all of Atzilus.
KEHOT'S NOTE
JT,1900R D n7pha PRy L oin on

23 | G-d tells Moshe the law of Yom Kippur: ‘for on this day He
shall atone for you, to purify you’. The Alter Rebbe refers
to his own discourse on this verse (in Likkutei Torah,
Acharei) for further discussion.

Leviticus 16:30°7:10 X1p™
770N 7 %197 D2 NRVA P31 DINK VP 077y 192 M 02
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

24 992° M QP20 DY

This is the explanation (biur) of the verse that the text
refers to.
KEHOT'S NOTE
7,19 7R nMpo

likuteitorah.com/torah-ohr/lech-lecha/4/
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One of several places the note lists for further discussion
of the Chashmal.
KEHOT'S NOTE
RN LROPN Y 2 7021 LA Y 270pn B0 AR — Pnwnt piya
22,980 3 770 NPWRA2 NPMIR LRIWN Y L2800 Y 2 770 RAP™M RUATR
W0 N RN U7 L0PAR Y MDD LT Y LT Y ANNRY LY Cene
AL, WU npea 1ot L Yo

26 AN "wan

Job declares that even when his skin is stripped away,
‘from my flesh I shall behold G-d’. Chassidus reads it as a
principle: the structure of the human soul teaches about
the Divine. Here the relationship of intellect to emotion
explains the Chashmal.
Job 19:26173:1” 21K
PR TN 2m1 NRTIER P9V )
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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27 SRYNWS 1397 NXOW Q77280 KD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1 ,3% 0°127 90

28 DRYPWS 137 RXOW O77AND KD

The Sifrei contrasts Yaakov, all of whose children were
righteous, with Avraham, from whom Yishmael came
forth. It shows that even holy emotions like Avraham’s
kindness can give a foothold to what is not holy.
Sifrei Devarim 312:1-2°2-°K:2”°w 0°727 *190
RORY *pP0 °2 1R AN PIRY "WOR K PP TiAR INY ...
DRYNYS 710D mn IRYY 0PIY? 172K 077N RIWD 79 L3770
*DAPX 221 10y ,N710D amn ARY? D717 PO K2 .AM0R *32 )
TRYY KD 3Py’ KW .0°1WRIT T INi 0oy NPT M LoiTR
13 MPWRI2) TRRIY T°IYD 00D 1732 93 17991 KPR ,NPi08 1mn
29p%0 NX T"on OipRa 12°Tn PDOPIN W on wUR 2Py (1D
.. 220 2Py SRy 0 PPN 0D BRIV L IpYN
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

29 Y™ 190 17 2

The Zohar calls Chochmah and Binah “two companions
who never part.” Because Binah is inseparable from
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Chochmah, its Chashmal can keep the external forces
away.
Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
.2,7 99 ARY LK L,T A7 RD

mnaoma KDY IR

Eliphaz says of frail mortals, ‘they die, and not with wis-
dom’: they die without having gained wisdom. The Alter
Rebbe reads it to mean that death, the realm of the exter-
nal forces, has no hold on Chochmah.

Job 4:21x875:7 21X
:71972 X2 IMn® 02 00° YOITKR0n
Is not their tent-cord plucked up within them? They die, and

that without wisdom.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,T 2PN

Sawnm Ay e

There the garment of the Chashmal is explained in terms

of divine service: contemplation of G-d’s greatness that

the heart cannot contain stays above the emotions as an

encompassing guard, so that the person does not fall from
his level into foreign desires.

KEHOT'S NOTE
3,19 7R N7IPY LA70 RPN YW 17V R

Sawnn 1y
The Kehot notes point to this chapter of Etz Chaim for the
explanation of the Chashmal that clothes Z’eir Anpin and
Nukva.
Sefer Etz Chaim 41:3:7’X:’2:X"1n 01 vy
w127 °3 N2 W7 12 DAY IWER NBY K717 w127 XITw MY 1Ay 1am
R IYPT RITOR 727 00012 *a 07 AT vD TUYRa R 099an 1onT
0PI MDMPT PR AN M LAYY NITR TI02 MIPW XN
Mz PY 07INR 0127 °2 v 1TAID) Onw DY TIY0 RIp1 maywn
DIAR .MAYWS 1M 10NN TI02 NPX7E ORI MY 02 17780 Pw R
R NP¥°% T M0 R %5 TI02 2,My2 DTRA W 0owiabh o 19
%% %3 PAYM PRDNT OM YR Dw MR pon 1My? antnw
... N OR PRANY 17087
Sefer Etz Chaim (Public Domain)

T Y23 WY — woathw 1w

As quoted in the note, that maamar adds that although the
Chashmal’s root is higher, it itself is below Z’eir Anpin and
Nukva and diminishes the light, so that the light passing
through the screen bears no comparison to the light above
it, like a “derivative light.”
KEHOT'S NOTE
1’9y N T3 WA NPT AR T3 oY 17781 ©”99N 1972 M 172
77 WA YW NRAY TY ,IRT DLIDT 07N 70 N MY X1
J1D T Waw v TPy T0nmn 1Pynw IRT 2210 D90 71y 10K 0
219 17910 2w IR 1Payn YT
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The note refers to this reference work of Kabbalistic terms
for the Chashmal as coming from Binah.
KEHOT'S NOTE
.2%,1 R™IRD IRT

TR7 71123 NI Pwnn v nvn

The Tzemach Tzedek there cites this passage on the lofty
root of the parable.
KEHOT'S NOTE
.IRD'? 1°°%7 5NN’y 17Nn°’a N”MR2a

Y Shwn
“The parables of Shlomo son of David.” Shlomo is the par-
adigm of the wise man who can clothe wisdom in parables.
Proverbs 1:T’X:'R *Pwn
2K Ao M2 MHRY oun
The proverbs of Solomon the son of David, king of Israel;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

197K RRa2Y

The Talmud reports that Rabbi Meir’s lectures were a third
law, a third aggadah and a third parables. It illustrates that
parable-making belongs to great minds.
Sanhedrin 38b:2227:2 1% 117110
ROPR U7 M3 ,RTRI TRY 30 W7 M 3 0P 231 8NT
MIRR WY 0 °21 M2KY 2202 KNPA RATIR XNPD KAYRY
WP KPR 137 PR IR ,ORD 2277 99 10 003 niven
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,1% 1170

RN 527 NRWR 1IRRY
“When Rabbi Meir died, the tellers of parables ceased.”
Making true parables is a rare, lofty gift.
Sotah 49a:15-161"V-1"V:X V) VIO
DPITRYT 1902 KLY 12 N 007 Y2win 1903 17K *371 N
LT7IRT 7932 P03 RIPY °27 NRYH .0°IWNTI 1702 KBt 12 NRwn
XN "1 °27 NRwn ALY “WIX 1203 KOIT 12 K217 027 NBEn
0 XPbp AT — "KDp? MY X AEP) .0°TON 903
X093 127 DY LRINT 11 P02 *K3L 12 TP 127 NRYn .0vTen
12 DRYWY? 727 N .MYD1 7Y A0MY ,A7IAT T2 Y2 191
... 11702 728D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

B Gl Ryichle]

Swna Dawn miwabnns
Quoted in the note: the Chashmal is like a parable, and
elsewhere it is explained as like the letters of thought,

from which the partition is made, which is like a parable,
citing the Torah Ohr discourse “Patach Eliyahu.” It shows
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that later discourses read the Chashmal both as a parable
and as the letters of thought.
KEHOT'S NOTE
SRR IR KPR PwWR M3 KIT PRAwRTY” °3 KD Y 0”00 1703
R”IN2 w”13 10 Dwn 1M MY RO AWy T nm AN M0 X0
7y IR e 7T

M3 °2 T PRwnn e wew

A parallel discussion of the two aspects of the Chashmal,
its lofty root and its outer expression.
KEHOT'S NOTE
XLTTPMIZR 777 03 IR

bawn n

The Kehot notes give this Zohar passage for the meaning
of the word Chashmal. The Alter Rebbe interprets its two
halves as the Chashmal’s two aspects.

Zohar III, 223b2 ,307 2’m

KEHOT'S NOTE

T DD 37 YW OTID KD KR WW MY AR .2 000 M
Jonwn

npenY PIWY wn e
The note points there for a question the Tzemach Tzedek
raises from Etz Chaim (Sha’ar Kelipas Nogah, ch. 2) on
this reading of chash as silence.
KEHOT'S NOTE
TWPIY R LR Y WIMWAR M2 1M 77T ANOR N9 NUMIR AR
7y 27D 1P YW v WY [N7Y] n7yea

H2AN WY

Or HaTorah quotes Etz Chaim 41:1 at length: the
Chashmal is Binah’s outer garment guarding Z’eir Anpin
and Nukva on all sides, its part at their sides called gar-
ments and its part beneath their feet called shoes, the shoe
being the screen between Atzilus and Beriah.
KEHOT'S NOTE
RIY Snwnn 11y 937 K7D K1 WW N7YRN Qwa X L,Up NOWRI2 N7MR
oMY mowiabna 7N AR nwabn 110am Lnea v npxenn wiab
195ER OMPTR Pom 1t weabn M brwnn nIm .0onEenn nptn
1 oo NNnn RITY 1) w1t ’P3 078R RIAW 02 oo nnnn
IR*M29 PXR 72 P02 ORI MZY RIT 1IN A DYl mam .oobyan
.39 21w D N7MING 02 IR .2 Uy oW 970y R i)

PN o

Rabbi Akiva teaches that ‘a fence for wisdom is silence’.
The maamar reads it as the silence of Chochmabh, its self-
nullification, which is the root of the chash, ‘silence’, in
Chashmal.
Pirkei Avot 3:133:’3 N1ax miwn
10 ,N70n LMAYY PR LURY MPRY PN IniR RIpY 21
,o0? 0 .MYIE? 10 00T WYY 200 Lnintyn .i7in?
PNy
Rabbi Akiva said: Merriment and frivolity accustom one to
sexual licentiousness; Tradition is a fence to the Torah;

likuteitorah.com/torah-ohr/lech-lecha/4/
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Tithes a fence to wealth, Vows a fence to abstinence; A fence
to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

2732
Moshe tells G-d that he is “heavy of mouth.” The Alter

Rebbe presents this as the silence that goes with
Chochmah and bittul.
Exodus 4:10":7 mnw
D3 PinAn D3 IR D737 YOR KD 1IR3 CATUR Awn nRn
233K 19 7221 127723 ° 772Y7PK 7127 1Xn 03 oW
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bildad, praising G-d’s dominion, asks: ‘Is there any num-
ber to His troops?’ The verse attests to the countless ranks
of angels, some of which, the Alter Rebbe says, derive from
the Chashmal.
Job 25:32:7175 2%
AR DIPRY oY1 PTITA? 120N WL
Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.3, 2R

00 wnl Mt brwn na

The same statement appears there: the curtain and screen
between Atzilus and Beriah derives from the Chashmal of
Binah, citing Etz Chaim 41 and the Ramaz, who places the
Chashmal in Tiferes of Imma.
KEHOT'S NOTE
nnek M 1772 AR L2t 9°MEN "7 X LR wURY .ﬂ”w‘?ﬂ 1”1
1321 N2175 7Y 5”Aywa 07782 wrns yUIw 1m0 NP 117N »OR
RTY LWYY MDA 2 XIT ARM2% M9RR 1°2W RODAW N”RT W17
AY-0Y Y 7AW 20 D 3780 1INTR P”J’? AT IR 072

NNIOWT Y1°p1 v unw

The note lists the Pardes for Metatron being called the
“shoe” of the Shechinah.
KEHOT'S NOTE
071 TP 2pYY NRAP LT YUUAR W 07D (X ,RD) KD 1Ip°N 1N 1R
BY1°p1 AN 2,7 aw IR 790K 2,30 wUw n7ph

NNOOWT PY1°p1 v R

Tikkunei Zohar (Tikkun 21) calls Metatron the “shoe” of
the Shechinah. Since the shoe is the Chashmal beneath
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Z’eir Anpin and Nukva, Metatron belongs to the

Chashmal-angels.

Tikkunei Zohar 61a:4-5°771-"7:X X”0 971171 °23pN

007 KT 17977 990 LRDNKR TORT XD1A KT 1291 UK 750 1131

ARTRY TR IR PYRART RTINY 172 1NN 1PantT 1y 1NN

AN RO IRNN RNPOW PIATRY 7172 ATIYN SR LARDY RNPOW

X993 » RNIOW OMORT DINA YR 2.3 13 IR KT LT
T0YIR* 1A 17190 YN

Constantinople, 1740 (CC-BY-NC)

Mwn 772p7 2R KX 2770 Iywa

The Talmud interprets Chashmal as beings who are “at
times silent, at times speaking”: silent when the speech
goes forth from the mouth of the Holy One, blessed be He,
and speaking when it does not. The Alter Rebbe explains
this in the next paragraph.

Chagigah 13b:1'X:2 2 3an

nywa .nivpan 0°RY ,NIYN 0Ny :XID KN2INn2 .nivPan UK nitn

2777 PRY YW ,NIWD — X3 102 UATRE B R NIV
NI — RIT P2 WiTRD BN REP

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 225aR ,7157 3t

KEHOT'S NOTE
LIRDD 1R T LIS AP LK LT AL, AN

oy K92 79n PR
The saying is sourced and developed there: the Name
Elokim means rulership, “for there is no king without a
people,” and this level is called Shechinah because
through it G-d dwells and is clothed in created beings.
KEHOT'S NOTE
7,39 1P LK, 909 101

mRYTAn e

David blesses G-d before the whole assembly as the gifts
for the Temple are brought: ‘Yours, Havayah, are the
greatness, the might...” The verse lists G-d’s attributes (the
Sefiros of Z’eir Anpin), which in themselves have no rela-
tion to created beings.

I Chronicles 29:118:1v”2 X 0°1°71 *727

VIR D03 9373 T MRIM DR ANAM AT M A
WXTP 937 Ripammm 17w 77

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note marks that this later discourse explains the mat-
ter the other way around, so the reader should compare

likuteitorah.com/torah-ohr/lech-lecha/4/
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the two treatments of when the angels are silent and when
they speak.
KEHOT'S NOTE
.79°72 (310°Y 1”070 Wnn2) 1°07N MNP AYwa 777 RA

7129 172 IR T wyna

Ezekiel heard behind him “a great noise: Blessed be the
glory of Havayah from His place.” The angels’ loud praise
belongs to the state of withdrawal, when the light is not
revealed.

Ezekiel 3:1227>:3 x>

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

011871 NP O ROW 2793
The note says there is a gloss there on this passage about
the Chashmal protecting from the external forces.

KEHOT’S NOTE
JR9D YR wo aywn (Y 2970 2780 R

PRy IR° AN

In the Song the maiden is praised: ‘How beautiful are your

steps in shoes, O daughter of the noble!” The Sages read it

of Israel’s steps going up to Jerusalem for the festivals.

Here the ‘shoes’ are the Chashmal beneath the feet of Z’eir
Anpin and Nukva, and the ‘daughter’ is Malchus.

Song of Songs 7:2°2:% 0w W

T2 ApyR DKM 12 T ORI 2TITN2 0OPYI2 YD DR

T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

=R R 7yl

701 NI RPN . . Dy1

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
A7ROR YW N7y

779N Bw N

The note lists this later work for further discussion of “de-
rivative light.”

KEHOT'S NOTE
LASTR Y 29790 27990 qwnan AR LR YOIR SWINT YW RV YW 1Y

7790 Pw IR

Etz Chaim (Sha’ar Drushei ABYA; the Kehot note cites it as
Sha’ar (Gate) 41, chapter 1, and on Sefaria it is Sha’ar
(Gate) 42, chapter 13) explains that Beriah receives light
only through a screen, and light that passes through a
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screen is not the essence of the first light but only its off-

spring (toldah); that is why it is called a new creation.
Sefer Etz Chaim 42:13:1-2°2-°K:3": 2" 01 vy
BYIRR 7PN P10 90PN PRI PR DURwnT M viatn U ...
AR YNR MTPRAM MO 217 R NPAY 217 %D 1DIRA onbw
AIPRN 1991 12 ¥ PRI OPRY DUNPIATA P PPY DN
79197 DR DPRwnm 12w IR 2171 P 1100 DR Rap1 B
MpLNoI PN IR VN DORVIN PRIWOWS DIRR 172y MR P
2577 7T 1AM N 9w D7IRD PIoP 199107 IR 0130 YR mavoy ORn
w35n M PPRwnn 13m0y AR 0°3127 Dyn ox1 MpPnon o
NP1 078 RITW 7127 09237 NN 19°0R ORPTTE Do PR Apm

... TY D207
Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 ,03 R-0°1°1-9927

S anT

David, when the people gave freely for the Temple, says:
‘for all is from You, and from Your hand we have given
You.’ His words raise the question why creation is called
‘something from nothing’ when everything comes from
G-d.
I Chronicles 29:1477°:1”3 X 0°1°77 °127
AT YD TR NN 2TINT? 03 TEYITD bYW W R 3
177 2103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°on3 937 TRRT DA PRR @0 AR P 195

There the same question is asked: why is creation called
“something from nothing” when “all is from You”? The
answer given is that G-d’s essence is not related to cre-
ation as a source to its effect (“He commanded and they
were created”), so the created is not drawn from His
essence.
KEHOT'S NOTE
ow ™D YIPPP1 5 "0 PUIARAY LA LW0 v LT 10 RT D N7IpY RD
L119R2

SrwnT X172 17YT 270 A

The Zohar’s passage on “the secret of the Chashmal,” to
which the Alter Rebbe refers for further study.

Zohar, Yitro 13:235-14:24617127:77-1727:37> 190° ,77 190

IN THE THIRD MONTH, WHEN THE CHILDREN OF ISRAEL
WERE GONE FORTH OUT OF THE LAND OF EGYPT.... The
third month is the one in which the celestial chief Uriel has
sway. He has three hundred and sixty-five myriads of camps
with him, corresponding to all the days of the year. All have
three hundred and sixty-five keys of light issuing from the

likuteitorah.com/torah-ohr/lech-lecha/4/
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inner supernal sphere called “Hashmal” (v. Ezek. 1, 4),
which is hidden and veiled, in which the mysteries of the
holy celestial letters of the Holy Name ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YRR MY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R e i)

R

As the note quotes, it cites the Ramaz at the end of Yisro
(78Db) that the secret of the Chashmal is in Tiferes, whether
of Imma or of Z’eir Anpin.
KEHOT'S NOTE
(MY A72) 190° 270 ”IATN2 INXIAM” R X1 WU ﬂ”w‘? R 9n° 8
775 NPWRI2 NPMIRD 71797 L7RMIT 12 RIAORT 172 N7N2 RN Snwnn Tow
NRL,AP 297 now"1 2 Ow IR X ,1YN A

991 N7 700

The note identifies the book as Rabbi Shalom Buzaglo’s
explanations on the Zohar and the Idras (Amsterdam,
5526), where the Chashmal passage of the Zohar is
discussed.
KEHOT'S NOTE
73PN OTIVONR ,MITRM MR PY 021K 123802 019w 211%
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The note lists the Siddur for the idea that on Shabbos the
light of Atzilus shines below through Beriah alone.
KEHOT'S NOTE
R”ATR OI0RD WX L,0RP 717°0 DA ART .47 TP °ROpn 1YY 17ya IR7
.79°RY 37PN Y m7ypa wrn 1At 177 0°0unp —

Wy Uy PN

A later maamar listed for the difference between the Land
of Israel (Yetzirah) and outside it (Asiyah).
KEHOT'S NOTE
1979 DY 210 7772 WD 0ORRAT 99D .2 Rl lelalyo) ﬂ”1|777 el

oINNWwR 19 Donwn Nax

In the Levites’ prayer: ‘You alone are Havayah; You made
the heavens... and the host of heaven bows to You.” Even
the created ‘something’ of the holy worlds bows in self-
nullification before G-d.

Nehemiah 9:61:’0 1°nm1

DNI3P3) DOBYT B DREITNK PRy AnX T737 M oxmany

X231 DN MM XY D2 WK D PY KR TN
0NN 77 DY

Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T0°7 By 0N Ry
Etz Chaim (the maamar cites it as Sha’ar (Gate) 40, chap-
ter 1; on Sefaria it is Sha’ar (Gate) 41, Sha’ar HaChashmal,
chapter 1) says that the outer skin, made of the kings that
were not refined, is called kelipas nogah and Chashmal,
‘and it is the foreskin that covers Yesod’.
Sefer Etz Chaim 41:1:2°2:°K:X”n 0°°1 7y
RPN 197203 KPW 099907 N2 RIT MY 0 0100 N800 XIT ...
5y mooma A9IYT RIM RPRA 9010 DUawn RPN a3 npohp
RIP1 1910 1911 Dw MDD wiahn RO0mta Drawn 05 PIym oo
TP .RV2 11 PPRwn P PN 1YY 13 w0 00190 NP watn
"1°03 191 7292 0°°7INR2 P71 WIADAN 933 IR DR 001180 0
o7 "3 1y T NNLY2Y 07937 0°T MIYARR WYn Sw nnzph
077 W7 RART 1°2°pnM 9 Y11 131 .0%P3 DwnY MR 1P
... 10198y 19w WIT A7pR IR DY RPIT TDIA0Y RUTT 900y Y
Sefer Etz Chaim (Public Domain)
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In this manuscript the remark is introduced with “and in
another manuscript I found that the partition...”, showing
that the suggestion about a Chashmal between Asiyah and
nogah came from a second manuscript source.
KEHOT'S NOTE
LRDIDAW "NRX¥M AR 21121 :X ,VIP 17 22 722

DR YW 57V JANNNY B2 NURa

This is the discourse on “Hear O Israel” the text refers to.
KEHOT'S NOTE
TIR72MY AT Y 270N BUA02 RUTIR PUI NMIM 2 ,X° BANR N7ph
.23°Y RIP% N7MINDY 90K 230y o

ynw o7y

The Shema. The Alter Rebbe refers to his discourse on this
verse in Parshas Va’eschanan, where the separation
through the Chashmal is also explained.

Deuteronomy 6:4°7:1 0°727

TR 1 7P 1 PR Y
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the second maamar of this parsha the verse is explained
as the reason for circumcision: “which G-d created to
make,” to rectify, because man was not created complete
and must perfect himself.
KEHOT'S NOTE
X ,2° 9799 101

MYy 2PN K12 WN

On the seventh day G-d rested from all His work ‘which
G-d created to make’. The Midrash reads ‘to make’ as ‘to
rectify’: all that was created in the six days still needs fin-
ishing, even man. The Alter Rebbe explained this in the
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second maamar of this parsha as the reason for
circumcision.
Genesis 2:3°3:’2 N"wR12
INIRPMPoM NIV 92 03 IR WIRY YUawn 0PN 0°pPR 712N
:Niy? 0°pK X12-WR
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating

had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANINATY ARTEa

G-d says, ‘Let us make man in Our image, after Our like-
ness.” Man, made as a world in miniature, also carries the
screen of nogah and is charged with repairing it.
Genesis 1:26172:’R N°wR12
NIy 0O NIT2 ATY AMIATI AP DIN 7RI DOPONR KM
PITPY VI URIT7P22 PIRN2 MR DY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud speaks of those who ate ordinary food “pre-
pared in the purity of holiness.” The Alter Rebbe uses the
phrase for mundane life elevated to holiness.
Chagigah 19b:4-6"-"1:2 0™ 120
XD°DY 1327 RY° I3 27702 20y 1720 (IRRT RN 2277 XD
1NN RTR 92 ROR 27 .9°K1 °27 KDD) 1227 KU LK 177°K0 °27
yaw ) 37 MR 121D AP A7 pim ,nivyn wnn X902 AP
— Rnn 0T WP — UTiPE N0 Py Wy 19 nan

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The manuscript reads “and all the more so the screen be-
tween Asiyah and kelipas nogah does not separate then,”
specifying that it is the screen between Asiyah and nogah
that does not intervene on Shabbos.
KEHOT'S NOTE
AR P20 1R 17PD WY 1Paw J0nnw wron (0w 17 °aR2 a2

RN TR naw

The fourth of the Ten Commandments: ‘the seventh day is

a Shabbos to Havayah your G-d.” Shabbos is devoted to
G-d in self-nullification, set apart from weekday work.

Exodus 20:10:’> mnw

TANIN NAX NIRZRTPD APYNNRD PRON 12 N2 *yawd o

SPIYY WX T AN AR AT

but the seventh day is a sabbath unto the L-RD thy G-d, in it

thou shalt not do any manner of work, thou, nor thy son, nor
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thy daughter, nor thy man-servant, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within thy gates;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nnanaw

The manuscript reads “whose coming into being” in the
plural (she-hishtahavusan), referring to the weekdays; the
meaning is the same.
KEHOT'S NOTE
JNMANAY (0w 17 7122

T80 Yo
A Song of Ascents blesses whoever fears Havayah: ‘When
you eat the labor of your hands, you are fortunate.” Honest
work, done for the sake of Heaven, is the way nogah is re-
fined during the six weekdays.

Psalms 128:2°2:1175p 0°%°1n
77 2101 WK 29KN °3 TR PN
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X" — nwnb 1w

The glosses read the abbreviation as ki im (“for if”), which
is how the translation takes it: “For if there were no
partition...”
KEHOT'S NOTE
AWK TP MAAT2 RIT 1D ,OR 9D =

PARAGRAPH 6

83

84

85

NN N2 730 AR

“As for Me, behold My covenant is with you, and you shall
be the father of a multitude of nations.” G-d’s covenant of
circumcision with Avraham; the Alter Rebbe reads each
phrase in terms of removing the screen of nogah.

Genesis 17:4°7:1” n°wxr12
:0%93 1901 287 N7 0K 2013 13T IR
’As for Me, behold, My covenant is with thee, and thou shalt

be the father of a multitude of nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to this reference work of Kabbalistic terms
for the equivalence of ani (“I”) and ayin (“nothing”).
KEHOT'S NOTE
LT700 R NIN R™IRRA IR

mbyn NUPYNN ROWD 139077 P11 AP

Or HaTorah there cites the Zohar (3:191b) that the zakef
accent, standing upward, indicates the ascent of Malchus,
which is how the text reads “I” with zakef gadol.

KEHOT'S NOTE
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