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The subject of “Go forth”: “And he
went on his journeys,” from below
upward and from above downward

Avram, av ram, is the hidden intellect beyond all thought, and
his mission is to be drawn down step by step through the worlds,
down to Malchus. Yet G-dliness revealed in physical deeds
cannot come by that chain: it needs a light from Keser, above it,
where high and low are equal. So the descent is really an ascent:

whatever reaches lowest is rooted in what is highest.
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THE BIG IDEA

Avram, av ram, is the hidden intellect beyond all thought, and his mission is to be
drawn down step by step through the worlds, down to Malchus. Yet G-dliness re-
vealed in physical deeds cannot come by that chain: it needs a light from Keser,
above it, where high and low are equal. So the descent is really an ascent: whatever

reaches lowest is rooted in what is highest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Avram’s name as av ram, the “exalted father,” an intellect hidden from all thought,
whose task is to be revealed through the chain of worlds down to Malchus. Avraham’s Chesed is a reve-
lation that connects, but it reaches created beings only through concealment, and it requires circumci-
sion to remove the husk that blocks it; revelation in turn gives the power to elevate the sparks scattered
in the world, like a candle absorbed into a torch. Becoming Avraham, with the added hei of Binah,
seems a descent, but Binah’s expansion comes from Atik and Keser, above Chochmah, as a sage needs
a greater mind to explain an idea in parables. So too the Torah, clothed in physical mitzvos, draws
from Keser, and a physical mitzvah reveals more than wisdom in its own place. Avraham kept the
Torah only inwardly; its outward, physical fulfilment needed a light from above the chain of worlds,
drawn down through circumcision, the hard labor of Egypt, and the alef of “Anochi.” The maamar
ends by reading Avram’s journeys, Lot’s separation, and the names of Avraham and Sarah as stages of

this drawing-down.
OUTLINE

1 Av ram: the hidden intellect revealed -3

Avram is the intellect hidden from all thought; his Chesed must be revealed through the worlds, by way of
concealment, so that a created world can exist and be nullified to G-d.

2 Circumcision and the power of refinement 14-6

Circumcision removes kelipas nogah; the resulting revelation elevates sparks like a candle before a torch,
and Avram'’s call begins the World of Rectification.

3 The added hei: descent as ascent 17-9

The hei of Avraham is Binah, where Atik is revealed; as with Shlomo’s parables and the tip of the yud, ex-
pansion comes from a higher level, Keser.
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4 Torah and mitzvos in physical things 110-13

Supernal wisdom is grasped only when clothed in physical mitzvos, which draw from Keser; charity and
tefillin unify above; the Patriarchs prepared the way for the Torah.

5 Inner and outer fulfilment of the Torah 114-19

Avraham kept the Torah inwardly; physical fulfilment needed a light from above hishtalshelus, drawn
through circumcision, the Egyptian labor, and the alef of Keser at Sinai.

6 Avram’s journeys, Lot, and the names 120-22

Leaving Charan, the separation from Lot, and the names Avraham and Sarah read as the passage of reve-
lation from the hidden intellect down to Malchus.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens from the Alter Rebbe’s reading of “And he went on his journeys”: the plural shows
two journeys, from below upward and from above downward. The Alter Rebbe’s maamar mainly
explains the downward journey. Avram (av ram) is the intellect hidden from all thought, and it must
descend to “the land that I will show you”, which is Malchus and, in the end, the literal earth. This
descent brings an added hei, because going lower requires a higher power, as Shlomo needed extra
Binah to bring one idea down through three thousand parables. The Rebbe explains the upward

journey and explicitly links the two readings, but does not state this as a question.

The Rebbe explains that the upward journey is the plain meaning of the verse. Avraham left Charan,
the place of G-d’s anger in the world; he left Ur Kasdim and his idolatrous father’s house, where he had
broken the idols; and he went to the Land, where he called G-d “Kel Olam”. Before, G-d was known
only as “G-d of the heavens”; Avraham made Him “G-d of the earth” too. The two readings are linked:
the power for the descent, the higher level signified by the hei, comes from the ascent that came before
it. Through the descent, “I will show you” is fulfilled, and Avraham’s true greatness is revealed. Every
Jew inherits this from Avraham. Each day he ascends through prayer and then goes down into worldly
involvement, and through that descent he rises to his true source. Torah, which comes from above to
below, and mitzvos, which raise up the physical, are these two walks during exile, and they lead to the

future “I will walk among you” and “komemiyus”, when G-dliness will be seen.

The lesson: Each day a Jew must first rise through prayer, leaving behind his own desires, habits and
ways of thinking. With that power he then goes down into ordinary worldly life, and it is precisely there
that his true greatness and G-dliness are revealed.
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The Rebbe opens with questions on the verse: why does it say “lech lecha” (“go for yourself”) and not
simply “lech”? Why is the order “from your land, from your birthplace, and from your father’s house”?
A person first leaves his father’s house, then his neighborhood, and only then his country. And how
does all this connect to the blessing that follows, “I will bless those who bless you”? Following the Alter
Rebbe and the Rebbeim after him, he gives the core explanation: this journey has two directions, from
below upward and from above downward. The upward ascent is the Alter Rebbe’s reading of Avram’s
altars: first “to Havayah who appeared to him,” the level of the Name that relates to revelation, and
then up to “Havayah” unqualified. The downward descent is av ram, the hidden intellect beyond all
thought, drawn down “to the land that I will show you.” That land is Malchus, “the land of life,” and in
the end the literal Land of Israel.

The Rebbe then applies the two journeys to avodah. The ascent is prayer, “a ladder set on the earth
whose top reaches heaven,” and the mitzvos: a person takes physical things of this world, makes them
into objects of mitzvah, and raises them up to the “secret of the Infinite.” The descent is Torah study,
“from heaven He let you hear His voice.” This drawing-down is what empowers and guides the upward
service. “Lech lecha” is the condition for success in Torah: one must “go away” from all one’s own
concerns and nullify one’s self, “let my soul be as dust to all; open my heart to Your Torah.” The
surviving transcript has gaps, so the full resolution of the opening questions is not preserved. It closes
by saying that what was true of Avraham is true of every Jew. Through both modes of service, each Jew
reaches the complete “and all the families of the earth shall be blessed through you,” in the future

revelation when all nations will “call in the Name of Havayah,” with the coming of Mashiach.

The lesson: To succeed in Torah study a person must go forth from his own concerns in true self-
nullification. The Rebbe connects the two modes of service with the future revelations and prays that
the true and complete Redemption come soon.

The Rebbe opens with the verse “Lech lecha”: “going” is stated without qualification, so it must include
both kinds of going, from above downward (descent) and from below upward (ascent). He notes that
later in the parshah the two movements appear in separate verses: Avram goes down to Egypt, the
lowest land, and then goes up from Egypt to the Holy Land. That shows they are separate matters
there. The novelty of the parshah’s first verse is that a single going holds two movements that are
opposite “from one extreme to the other.” The question is how two opposites can be one.

Descent: Avram is av ram, hidden from all thought. His soul came down by stages. “Your land”
(artzecha) is the will, “your birthplace” (moladetcha) is the middos born of the mochin, “your father’s
house” is lower still, and “the land” is Malchus. So it is with every soul, and specifically through the
descent its virtue is shown. Ascent: Avram went from Charan, the place of G-d’s “burning anger”
(charon af), up to the Holy Land. In avodah one begins with an “undesired will” and service by
compulsion (kafia), and rises to Avraham’s service out of love, purely for its own sake (lishmah). The
two are joined because, by virtue of G-d’s speech in the Torah, opposites become one, just as “Anochi”
and “Lo yihyeh” are two separate commandments yet were said in one utterance. Negative
commandments correspond to the ascent and positive commandments to the descent. So Israel, “one
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nation in the land,” draws G-d’s unity into physicality by uniting both movements. The Rebbe ties this
to 7 Marcheshvan, which joins the time contrast between the festival pilgrimage and the time of work
in the world afterward with the spatial contrast between Jerusalem and the Temple, on the one hand,

and the rest of the world, on the other.

The lesson: Every Jew, as a child of Avraham and Sarah, must unite the two opposite movements of
“lech lecha”: rising from service by compulsion to service out of love, and descending to draw G-d’s
unity into the physical world. This is like carrying the festival’s revelation into ordinary work in the
world after 7 Marcheshvan.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe keeps returning to the line this maamar draws between Avraham before and after. A sicha of
Shabbos Chayei Sarah 5732, building on the Mitteler Rebbe’s Toras Chaim, explains why Avraham’s
work in Charan, though it added light above, had not yet made G-d ,,77R7 *P?X” (“G-d of the earth”):
only after ,77 72” (“Go forth”) did the hidden intellect of av ram come down to “the land”; a sicha of
5724 dates his preparation for Matan Torah, ,,0°23n1M 0°11°%y M12°n” (the joining of upper and lower),
from “Go forth” itself. A sicha of Shabbos Lech Lecha 5725 notes that the ,,7°a8 1°21 9072172 9%IX” (“land,
birthplace and father’s house”) Avram leaves are holy levels, left all the same; a farbrengen of 11 Kislev
5747 names the line behind Shlomo’s parables: ,,n?177% 9w 11°3 IR MLY> 7w 15n” (Chochmah is for
oneself, Binah for the other). Sichos of Vayera 5725 and Va’eira 5727 explain keeping the mitzvos “in
the inner dimension”: in the first the Patriarchs acted physically, yet no holiness stayed in the object; in
the second theirs was service ,0°%72171 132” (by the power of the created), the deed secondary to the
spiritual. A sicha in Likkutei Sichos vol. 3 makes circumcision the one mitzvah of theirs that drew holi-
ness into the body itself, which is why it waited for G-d’s command; a letter of Erev Shavuos 5717 adds
»12 NPy 11112 1mw” (that its physical side was even its main intent). Read with these, perhaps (biur
b’derech efshar) the whole maamar is a first stage on the way to Sinai: the hidden made revealed, first

above, then in the flesh.

KEY CONCEPTS

The hidden intellect 77°y7 927 0937 2ow

A level of mind so deep that no thought can grasp it; the
maamar identifies it with Avram, av ram, the level of Yesod
of Abba (the outlet of Chochmah), which must descend lev-
el by level into revelation.

Atik p°ny
The innermost level of Keser, the source of divine delight,
revealed specifically in Binah.
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Keser (the Crown) 21N>
The level above wisdom; because it transcends the chain
of worlds, it can reach down even into physical things.

Kelipas nogah 1111 n2°%p

The translucent husk that covers holiness but contains
good that can be elevated; represented by the foreskin re-
moved at circumcision.



A candle before a torch 7712x77 °192 915

The image of lesser light absorbed into greater light: how
sparks of holiness are drawn into the revealed Shechinah.
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Inner and outer dimensions n1°11%°11 N1"12°19

Avraham kept the mitzvos in their inner, spiritual dimen-
sion; their outer, physical fulfilment came with the Torah
given at Sinai, for which the circumcision given him in ac-
tual deed at ninety-nine prepared the way.
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SECTION 1 - 11-3

Av ram: the hidden intellect revealed
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(The subject of “Go forth” [Lech Lecha]; “And he went on his journeys” — from below upward, from
above downward, etc.; “to Havayah who appeared,” etc.; “to Havayah,” unqualified.)
A heading listing the verses the maamar will explain: G-d’s call to Avram, “Go forth,” and Avram’s later jour-
neys, which the Alter Rebbe reads as a movement both from below upward and from above downward. The

two altars Avram built, one “to Havayah who appeared to him” and one simply “to Havayah,” will stand for a
revealed level of G-dliness and a higher, unqualified one.

FROM THE REBBE’'S MAAMAR 5742 ,9°28 n°an) nT2inm 98980 7% 9% 077

The Alter Rebbe names and discusses both journeys, from below upward and from above
downward, including in 9. The Rebbe specifically supplies the plain-sense account of the upward
journey: Avraham left Charan and Ur Kasdim, broke the idols in his father’s house, went to the
Land, and called there in the name of G-d, 021y »-8, making G-d known not only as G-d of the
heavens but also as G-d of the earth.

The Alter Rebbe: 11D Toynbn moyn? munn 1yone 727
The Rebbe: % 72’23 (Q3) MT°0M *W1772 XM ,72¥NA2 monbnaw 737200 1730

970 NP 1R MR ma2 By 077 ok 27K OST1YA Pon oPyIn Down K DNaR man 2
19 710 7Y 71A9TAR AT 17°7° 2022 13070 Tnona XD 0050 nan mbwhnwn

Now, Avram is the intellect hidden from all thought — av ram, “exalted father”; and it must come to
be in a state of revelation, that is, that there be the ordered chain of descending worlds (hishtal-

shelus) from the level of “wise, but not with a knowable wisdom,” in the manner of descent from
level to level, down to the end, etc.

The name Avram is read as av ram, “exalted father”: a level of intellect so deep that no thought can reach it,
higher even than Chochmah. Avram’s task is to bring this hidden level into revelation, so that it descends
step by step through all the worlds down to the lowest. The Rebbe, in his maamar “Lech Lecha” 5738 as the
Kehot note quotes it, gives the reason it is above Chochmah: Chochmah, though the first of the inner facul-
ties, is already a revelation, while av ram is hidden from all thought.
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And the purpose is that there be revelation in [the worlds of] Beriah, Yetzirah and Asiyah — the up-
per and lower Gan Eden, the delight of the created beings — so that they may receive the revelation
of the delight, etc.

The goal of this descent is that G-dliness be revealed even in the lower created worlds (Beriah, Yetzirah,
Asiyah). There it is the upper and lower Gan Eden, the spiritual Garden of Eden, where souls and created be-
ings receive a revelation of divine delight. A gloss of the Tzemach Tzedek, which the Kehot note quotes, says
that drawing down the higher unity, so that the revelation below is as it is above, was new with Avraham.

FROM THE REBBE’'S MAAMAR 5746 ,13 737x% 7% 7% 171

The Alter Rebbe states that Avram is the intellect hidden from all thought. The Rebbe supports
how lofty Avram’s soul-root is from the Sefer HaBahir: the attribute of Chesed says that Avram
served in its place. He then places that root within the supernal will, from which the soul’s descent
begins.

The Alter Rebbe: "7 2" K 11°¥7 797 07¥171 75w X177 012K 371

The Rebbe: "NIR?M MWY? "N K? PRI DIIX N7 o0

“HART MND W1 RIT MWD 132 AyeawnT AP0 N TInRT X192 29ANR 701 171y 1N
219

And this is the meaning of “Chesed is revealed in the mouth of the amah [the organ of the
covenant]”: that there be a revelation of the flow of influence in the manner of connection; and “he

was sitting at the entrance of the tent,” etc.

The Zohar says that Chesed (kindness) is revealed at the “mouth of the amah.” The amah (7nX) is the male
organ, the organ of the covenant, which corresponds to Yesod, the channel through which the flow from
above is passed on to the one who receives it. Its “mouth” is the opening where that flow comes out (in Etz
Chaim, the Arizal’s teachings as Rabbi Chaim Vital recorded them, the drop of the mochin is cast “in the
mouth of the amah [the organ of the covenant]” and placed into Imma). So Chesed revealed there is kindness
that connects giver and receiver. Avraham, the man of Chesed, embodies this flow; this is why he sits “at the
entrance of the tent,” the point where the inside opens outward. In Or HaTorah the Tzemach Tzedek links
this “connection” to the end of Iggeres HaKodesh 15, where the Alter Rebbe explains that union is called

daas, “knowledge,” because daas means binding and connection.
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But this revelation comes through contractions (tzimtzumim) and concealment — the level of the
darkness of Yitzchak — “And there was evening and there was morning, one day,”
Yet the revelation of kindness can only reach created beings through contractions and concealment, associ-

ated with Yitzchak (Gevurah). The verse of creation, “there was evening and there was morning,” shows

darkness, the concealment, coming first, and only then light.

.15 B0y w0 N2 O 139717 DU2 WOR W TR NOWRT TR 010 19770 121 w0 °na N 0T

so that there be the level of a [created] something (yesh), and in it there will be “one day” — the
drawing down of “One” — that the something be nullified; that is, that there be the level of some-
thing and [yet] nullified, etc.
The concealment exists so that there can be a created “something” (yesh) at all. But within that something
there should be “one day”: G-d’s Oneness drawn into it, so that it exists and is at the same time nullified be-
fore Him. In Likkutei Torah, Shelach, the Alter Rebbe refers to this reading of “evening and morning, one

day” and explains that if the Infinite Light were drawn all the way down, everything would be nullified and no

created “something” could exist, so withdrawal and contraction must follow the expansion.

SECTION 2 - 14-6

Circumcision and the power of refinement

1P°3° 719 7190 ROW 19 NDDINT 131 NEOOR RO 199Y 7000 190 Mgk DY I MRt R mam
210 1IN MWD K7D QW 1TV 71903 N2 PUnnT RORY

Now, for this revelation to be, there must be the mitzvah of circumecision, to remove the foreskin,
which is kelipas nogah that covers over [it], etc., so that it draw no nourishment; for it is impossible

to draw down the level of revelation while it is there, except to the measure of its life-force, etc.

For G-dliness to be revealed, the mitzvah of circumcision is needed. The foreskin stands for kelipas nogah,
the “translucent husk” that covers holiness and draws nourishment from it; while it is there, revelation can
come only in the limited measure that sustains it.

INDD 003 1739 717 1297 1R TIIRDPW D23 1A 2R %D 1971 NIER MR 2°N3 199

Therefore it is written after the mitzvah of circumcision, “For [I have made you] the father of a mul-

titude of nations” —which at first glance is not understood: what do nations have to do with this?

The Alter Rebbe asks why, right after the command of circumcision, the Torah calls Avraham “father of a
multitude of nations.” What do the nations have to do with circumcision?
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Rather, the power of refinement comes about through this revelation; for “To what are the right-
eous comparable before the Shechinah? Like a candle before a torch,” in that they are absorbed, in

a state of self-nullification (bittul), into the torch.

He answers that the revelation brought about by circumcision gives the power to refine and elevate. As the
Talmud says, the righteous before the Shechinah are like a candle before a torch: the small flame is absorbed
into the great one. So too what is near the revealed light is drawn into it. Rabbi Pinchas Reizes’s transcript of
this maamar, as the Kehot note quotes it, makes the image explicit: when a candle is brought close to a torch,
its oil is drawn off into the torch, and so through the deeds of the righteous the sparks are refined from
Beriah, Yetzirah and Asiyah and absorbed into the Malchus of the Infinite One.

nevbpaw] 7P 2RI 1M 0093 0PRY A0INtw 270 KPR 193 XD 99 10 PoITRD 193 1nK)
0°%%511 09902 O YR 1100 *19%3 21Dn wNTR2 DRannR ohynnw 0opwnt 0ORIRNIAY (1
219 #'\p1ax 193 710

And [the Sages]| said, “They were exiled to Edom,” etc.; for “they were exiled only so that converts
would be added to them” — and these are the sparks within kelipas nogah that are in foods and
drinks, which are elevated to be absorbed into holiness because of the revelation of the Shechinah,
through which they are nullified and absorbed, like a candle before a torch, etc.
The Sages say that wherever Israel was exiled, even to Edom, the Shechinah went with them, and that Israel
was exiled among the nations only so that converts would be added to them. The Alter Rebbe reads this in-
wardly: the “converts” are the sparks of holiness in kelipas nogah, in the permitted food and drink of this
world; when the Shechinah is revealed, these sparks are nullified before it and absorbed into holiness, like a
candle before a torch. In Torah Ohr’s discourses on Megillas Esther the Alter Rebbe brings the same saying

and explains these converts as the sparks that fell from the World of Tohu, which are refined through eating
and drinking.

1PN NP 273 715%2 123 DwHNwn 171 KITW 077 2x] 27K 22072R DX T RKM 1D 11y N
RIRERY

And this is the meaning of this passage, “And Havayah said to Avram” — av ram — that it should
descend and come down by stages in a state of revelation, so that there be rectification and
refinement.

This is the inner meaning of G-d’s call to Avram: av ram, the hidden intellect, is to descend by stages into

revelation. The purpose is tikkun (rectification) and birur (refinement): repairing the world and sifting out
the good in it.
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For until Avram there was the shattering of the vessels — the generation of the Flood, etc. And with
Avram begins the World of Rectification: “Go forth” (lech lecha) — the emergence of the Name

Mah, which rectifies and refines, etc.

The generations before Avram, up to the Flood, correspond to the Kabbalistic “shattering of the vessels,”
when the first vessels, of the World of Tohu (chaos), broke under too much light and their sparks fell into the
lower worlds. With Avram the World of Rectification (Tikkun) begins; “Go forth” is read as the going forth of
the Name Mah (Havayah spelled out so that its letters total 45), the divine power that rectifies and refines.

CIRIR WK D1 02 PIRT PR TY KIR TI0Y M2 07 [axn] VRN TT0° 0K 7707 9%

And there must be descent after descent, from av ram — the level of Yesod of Abba — down to “the
land,” the level of Malchus. “That I will show you.”

The descent is gradual, level after level: from av ram, identified with Yesod of Abba (the outlet of Chochmah),
down to “the land,” which stands for Malchus, the lowest Sefirah. “That I will show you” then introduces the
goal of this journey.

AR 07K 9w 70T 900 MIZRA NIDANT 0790 RaN TNARY 90190 R2Y2 TNIR T9AR IROR D
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This means: I will show and reveal you yourself; that is, you will come to be revealed through the
mitzvah of circumcision. “And your name shall be Avraham, [for I have made you] the father of a

multitude of nations,” etc.

In the verse, “that I will show you” describes the land; the maamar reads it as “I will show you,” that is, I will
reveal you yourself: the hidden intellect of Avram will itself come to be revealed, through the mitzvah of cir-
cumcision. Hence the Torah joins circumcision to the new name Avraham, “father of a multitude of nations.”

THE REBBE EXPLAINS

In a sicha of Shabbos Lech Lecha 5725 (Likkutei Sichos vol. 5 p. 297 ff.), after showing that Rashi’s two comments
on , 72 7°” (“lech lecha”) speak of the journey as it touched Avraham’s body and as it touched his soul, the Rebbe
draws a lesson from the verse and meets an objection: why should someone whose ,,1°a8 N°2) 721 vIX” (“land,
birthplace and father’s house”) are already holy leave them?

The Rebbe draws a consequence from this maamar’s reading of “Go forth” as ,,07772X nnw1 n7°7°
non nPynon” (the descent of Avraham’s soul from above to below): ,, 7728 N°31 In7211 7%7R” (“your
land, your birthplace and your father’s house”) are then ,079%1 7971 0717197 (the loftiest levels) in
holiness, and not, as another explanation in Chassidus has it, ,,0°%7 >n'?2 0°1°3y” (undesirable
traits). Even so the verse tells him “go,” to leave all of them.

The Alter Rebbe: 27 '>12 PR PR 7Y KR T10° '°N12 07 2"RM 77977 0K 777797 5" %Y
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FROM THE REBBE’'S MAAMAR 5742 ,9°28 n°an) nTo2inm q8a8n 7% 9% 177

The Alter Rebbe reads “that I will show you” as revealing Avraham himself through circumcision.
The Rebbe stresses that this revelation happens specifically in the place reached by the descent.
He extends it to every Jew: through going down into the world, each Jew’s own virtue and
G-dliness are revealed, and he rises to his true source and even beyond it, which is the essence of
teshuvah.

The Alter Rebbe: XY TNIR 23K XX "D

The Rebbe: 11°3K DiT12K 2w INPYN NV2ann K17 DWW 11770

FROM THE REBBE’'S MAAMAR 5745 ,7% 7% 072K ?X *>177 91aK8" 177

The Alter Rebbe reads “the land” as the sefirah of Malchus, the end-point of the descent of av ram.
The Rebbe carries the descent all the way down. Malchus is “the land of life,” and the drawing-
down reaches the literal, physical Land of Israel.

The Alter Rebbe: ''?% '3 PRI OX ¥

The Rebbe: PR TR ,NLWDI 0°°N7 NIZIRD 7Y ,0°° 07 PR ,N10217 N7°00 Y "XpT

FROM THE REBBE’'S MAAMAR 5745 ,7% 7% 072K ?X 177 912K 177

The Alter Rebbe reads “lech lecha” cosmically, as the emergence of the Name Mah that begins the
era of rectification. The Rebbe gives the going-forth a personal meaning in Torah study. A person
must “go away” from all his own concerns and nullify his self (“let my soul be as dust”), and this is
what opens the heart to Torah.

The Alter Rebbe: 11211 1pNNM 11"1 W NR°Y> 72 9%

The Rebbe: TMIX %M PLa0W °"Y K27 17INT 7092 ANDLNNT

FROM THE REBBE'S MAAMAR 5746 ,"13 7378» 7% 7% A1

The Alter Rebbe gives only the two ends of the “descent after descent”: from av ram (Yesod of
Abba) to “the land” (Malchus). The Rebbe fills in the stages from the verse’s unusual order
(artzecha, moladetcha, beis avicha, then the land): will, then middos, then lower levels, then
Malchus. He parallels this with the human soul, which moves from will to understanding to
middos to actual deed, and applies it to every Jewish soul.

The Alter Rebbe: "% '>12 PR PR ¥ RAX T10° 'M120"7 2"RA 777 IR 17770 9"

The Rebbe: TP 11 O 72137 NITAN 2 ORP TNT2121 ,102717 '"12 9Y ORP J2RT

FROM THE REBBE'S MAAMAR 5746 ,"13 7378» 7% 7% A1

The Alter Rebbe reads “that I will show you” as “I will reveal you yourself,” and says this comes
about through circumcision. The Rebbe keeps the reading “reveal you yourself” but finds the
revelation in the descent itself: it is specifically by going down that the soul’s virtues and elevation
are shown.

The Alter Rebbe: 191 MXn3 MYANT >7°% RaN TNRY 91193 TR%Y2 TNIR 193K IR
The Rebbe: AWM 2w "P°YM MDYRT DR °RD 777777 2"y RPI1TY

likuteitorah.com/torah-ohr/lech-lecha/1/ 12



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

SECTION 3 - 17-9

The added hei: descent as ascent

1 RIT T 2499 A0INIW 17 1PAVA IR .OMANAR 079 [axs] 2°R1 NP0 17997 ROT [moonb) 709 1M 7
7RI DM 72 %23 [xoox] PR 269121 ARDOY

Now, according to this, it is a descent to become Avraham from av ram. But the point is that what
was added to him, the hei, is the upper hei; and in the Zohar it is stated on “And the Levite shall

perform the service, he”:

By what was just said, becoming Avraham is a descent from the lofty av ram. But the hei added to his name is
the “upper hei,” which stands for Binah, and the Zohar’s reading of a verse about the Levites shows what that
hei brings.

nvann ow 1°RY 301'137 ’P1 117220 %2 712N X9 NP17 2713522 NI Pony nLannw 28Ni7’ﬂ§7 NT X7

2 Ny
“He” — this is Atika; that is, the revelation of Atik is specifically in Binah and not in Chochmabh; for
Chochmabh is called Eden, and there is no revelation of Atik there,

The Zohar reads the word “he” (hu) in that verse as Atika, the “Ancient One,” the innermost level of Keser. Its

revelation is specifically in Binah, not in Chochmah, which is called “Eden” and has no revelation of Atik.

TTIP1 PN ROW %Y nonay hnonn mn moynR XA AIYNM QoAayna MpPn X7 PPNy °2

K7D 21991 979% X2 XD 1Y
for Atik is the source of delights, and delight is above Chochmah; and in Chochmabh itself, which is
the level of a point, it has not yet come to revelation, except

Atik is the source of all delight, and delight is above wisdom. In Chochmah, which is only a “point,” an unde-
veloped flash, delight cannot yet show itself. In Iggeres HaKodesh 5 the Alter Rebbe explains that supernal
Chochmabh is the beginning of intellect while it is still hidden, flowing only a little into Binah to be under-
stood, and that is why it is called “a point in a palace” and “Eden.”
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through Binah — “a point in a palace”; “a female shall encompass a male” — for it receives the light
of Atika. And the explanation, as is known, is that for there to be an expansion and descent of the

levels, this comes specifically through a level and rank that is higher still, etc.

Delight shows itself only in Binah, where the point of insight is spread out in a “palace” and understood. The
verse “a female shall encompass a male” hints that Binah, the receiving “female,” encompasses and re-
ceives the light of Atik. The rule behind it: every expansion and descent comes from a level higher still. In
Torah Ohr, Terumah, the Alter Rebbe cites this same Zohar, refers back to the hei of Avraham, and explains

that the main revelation of delight from intellect is in Binah, when one understands a thing thoroughly.

EXPLAINED BY THE REBBE RAYATZ AND THE REBBE
The paragraph explains the hei added to Avram’s name as the ,,iX?>y '7” (“upper hei”), Binah, where Atik is revealed
(,M1°22 X177 P°NY M2ann”), but does not say what the added hei changed in Avraham’s own life and work; a reader may

ask how this bears on the story.

Perhaps (biur b’derech efshar) the added hei can also be read in Avraham’s own life. In a maamar
said during the Rebbe’s wedding celebrations, on the night of 15 Kislev 5689, the Rebbe Rayatz,
quoting the Alter Rebbe that Avram is ,,J1°y1 925 09911 25w (the intellect hidden from all thought),
explains that as Avram he grasped G-dliness for himself but could not reveal it to others; when the
hei of Binah was added, ,, 7207771 M1°y1 1% 11N23” (“the fountains of explanation opened”), as Shlomo
could find three thousand parables for one idea ({8), and Avraham could teach everyone ,,y201
MIPYR R M8y~ (that nature itself is G-dliness). He reads Rashi’s ,,72 12 ° 01728 22K 7219 1°X 0728”
(“Avram has no son, Avraham has a son”) the same way: L1273 17y 5y 1In 13” (asonis a
revelation). Setting out this teaching in his maamar of 14 Kislev 5728 (an unedited transcript), the
Rebbe adds that even so, to explain ,,071¥ 7"X” (“Kel Olam”) to every passer-by, ,,0¥%%% D3R 71317
M2 1718y NR” (Avraham had to contract himself greatly), so that it did not reach them as it was in
him.

the Rebbe Rayatz: Drushei Chasunah: the maamar "1nn nTiyon 11717 93", said on the night of 15 Kislev 5689 at the
wedding feast (headed "17031"v ,'7 2°"; printed in the first part of the volume Toras Menachem: Drushei Chasunah
(new edition, 5772), the Rebbe Rayatz’s wedding maamarim), p. n»-1? - the Rebbe: Toras Menachem 5728 vol. 1, the

maamar "0>7017 57 °navp", Shabbos Vayishlach, 14 Kislev 5728 (unedited transcript; also Sefer HaMaamarim 5728
p. ), vol. X, p. 281

FROM THE REBBE’'S MAAMAR 5742 ,9°28 nan) qnT2inm) q8a8n 7 9% 177

The Alter Rebbe explains that the added hei is the upper hei, Binah, where Atik is revealed, and
that descent requires a higher level. What he does not say is that the preceding ascent supplies the
power for the descent. The Rebbe ties the two journeys together: the ascent from below upward
provides that power, enabling the subsequent descent to lower and lower levels.
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The Alter Rebbe: 711179¥ N1 137711 '>12 2"y RPIT R "1A1THT D777 "0wani nonew
The Rebbe: ¥" 12011 1185 9297 "y Wy (M3 NIPNAT) M WX

DOMY °RIT 1R 113 RIT 1°I90 36,500 009K NWSw 92771 TRDwa 29N 137 °awen M pranty 8
OTIPY TY NIRRT RO 172072 919° 139K (1900 5y Ax] 97DYR TIN¥Y2 70O 927 YT AR

To understand this well: it is written of Shlomo, “And he spoke three thousand parables.” The ex-
planation is as we see, that a wise man, even though he himself knows a matter of wisdom, never-

theless cannot explain that wisdom to another until, before

To clarify the principle, the Alter Rebbe turns to King Shlomo, who “spoke three thousand parables.”
Knowing an idea is not the same as being able to explain it to someone else.

0°7372 YRS YYHRwITY 992075 D19%% 111 PR 2w NP PHna AnYT wpt 9008 9°201 RITY
.D°190MN 0°79272 03 RO NN 027 RI1ZAY 9197 [momew] 0100 1320077 Dwna owoabaey 0oannn

he explains [it], he must bind his mind firmly and settle [his thought on] how and what he can ex-
plain, and [how to] bring [it] down by stages into lower matters and clothe them in a parable; that
is, that he be able to find that matter of wisdom also in lower things.

Before explaining, a teacher must concentrate intensely and work out how the idea can be brought down

into simpler terms and dressed in an analogy, finding the same wisdom present in lower things.

9517 DY PI anK THRDY 0°1INNN 0°7272 03 1NNRIN weaPhR 591w D1Ta 0on PR M 0
Swn 0°EPR NWRY RI1ZNT 9197 71977 11192 2172 [mbwn oy 1Y

For this a great sage is needed, who can clothe his wisdom even in lower matters that are beneath
him. Only King Shlomo, peace be upon him, in the abundance of his understanding, could find

three thousand parables,

This takes a truly great mind. Shlomo’s vast understanding let him find three thousand parables for a single
idea. In Likkutei Torah, Va’eschanan, the Alter Rebbe makes the same point and refers here: finding a para-
ble for an idea takes a depth of wisdom above the wisdom of the idea itself, which is why many wise men can-
not explain what they know.

FRXYI N0 2T AR NIRTDY RIZAY D197 707 OW O 1NN AundY NIANTA 0°EOR ) 13007
T N

that is, three thousand levels beneath him; even there he could find and show that very matter of
wisdom that he knew.

The three thousand parables are three thousand descending levels; at each one Shlomo could still find and
show the very same wisdom he knew.
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TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

1237 1Y PR IR Y PR T20A02 MANANAN TOTNY AT Yhnwn® 9asiws 19°
113°2 MPANT N1°R 9107 1R 1200 PNan AN

Therefore, when the level must come down by stages so that the contemplation be in breadth, it
must come from a higher source, loftier than the level of Chochmah, and then there can be the rev-

elation of Binah.

The lesson: for an idea to come down and spread out into broad, detailed understanding (Binah), the power
must come from a source higher than the original insight (Chochmah).

MI2ANT R IMRPANT 712 WA P9 71392 9102 1ann Duhnwn® 1799 19 1R IRy Tnom 1 ar
.73Mm2 TRan aRwhnwa Uy na pony

But from Chochmah itself the level of Binah cannot descend and come down by stages; rather, the
root of Binah and its revelation is the revelation of Atik within it, and through [this] it came down
by stages and was revealed in breadth.

Binah cannot simply flow out of Chochmabh. Its root is the revelation of Atik, above Chochmah, within it, and
through that it develops and spreads out in breadth.

BACKGROUND FROM THE REBBE

At the farbrengen of Shabbos Vayeitzei, 11 Kislev 5747, the day after Yud Kislev, the Rebbe asks what the Mitteler
Rebbe’s redemption on Yud Kislev added even to the Alter Rebbe’s on Yud-Tes Kislev, and answers that the Mitteler
Rebbe is the Binah (13°271 n9°29) of Chassidus, the faculty bound up with bringing it down into deed and to other
Jews.

The Rebbe says that at the root, within the intellect itself, ,n?17? 9w 71172 R MIY? 7w THI07
(Chochmah belongs to oneself and Binah to the other): Binah brings the point of Chochmah (073
1mon7) down into understanding in its details, and that is what makes it possible to explain an idea
to someone else, while a bare point of Chochmah has no hold ,,0°>w»1 772072” (in explanation and
parables) that can be handed on. His note at this line sends the reader first to this column of Torah
Ohr, where ,,)n?112 R 11917 922077 9157 119K D”HYR MY 15N 7127 Y110 (X 0ONR” (the sage knows the
wisdom “himself” yet cannot explain it “to another”).

The Alter Rebbe: 102112 R M3 9720779 2197 11°R 0" OYX 1M¥Y2 MO0 737 Y10 AR onnw

The Rebbe: NPITD 7@ 111°2 1IX 1AXYD 77w 71ROM PR (TAY 1°Mn 1°X) 02171y vl

Sefer HaSichos 5747, vol. X, p. 107 (note 43) - 1"nwn' 1900 R"> k¥ 2"W

likuteitorah.com/torah-ohr/lech-lecha/1/ 16



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

®M2 219%3 7Y RIT D TP MR TROM T PRan amT1 MR 7127 NART DR IRD ANy 9
%7 mixa] K72 TP DWDNR YW T Dw 18P N2 PONY A RO N1 sy

So too here: for there to be the light of Binah, [with its] length and breadth, from the level of the
yud — Chochmah, the level of a point, etc. — this comes through the revelation of a higher level
still, namely the level of Atik, the level of the tip of the yud, through which the yud expands into the
hei.

The same holds in the letters of the Divine Name: the yud, a mere point, stands for Chochmah; the hei, with

length and breadth, for Binah. The yud can expand into the hei only through its “tip” (kotz), which stands for
Atik, a level above Chochmah.

IR0 P02 W° NNANA YIPRY A0 qwnl NNnNn YIipm 1P A 19w TeIY 707782 RN

17291
And as is explained in the Pardes, the yud has three tips; from the lower tip the hei is drawn forth,
and within the lower tip there is [something of] the level of the upper tip.

Rabbi Moshe Cordovero’s Pardes explains that the yud has three tips; the hei is drawn from the lower tip,
and the lower tip holds within it something of the upper tip. In Likkutei Torah, Matos, the Alter Rebbe re-
peats this teaching of the Pardes, refers to this maamar, and brings the view of Rabbi Chaim Vital that the
lower tip is Daas, which joins Chochmah and Binah.

9571 1991 N9 IR TWRIY TIRK 219°Y 212 ROT AT 7707 1991 111922 1109YT PP NORT WO KX
.2311 1°yon°

It follows that there is a light of the upper tip in Binah. Therefore this descent is a very great eleva-
tion, for the light of Keser is drawn down. And therefore, “And he went on his journeys from the
Negev” —

So Binah, the hei, carries a light from the upper tip, Keser. That is why the descent from av ram to Avraham
is really a great elevation: through it the light of Keser is drawn down. This is also hinted in Avram’s jour-
neys “from the Negev.”

“2.an0 72 Y N0 RN TN LAPYNRD TunDnY LIunD aeyntn hn 0.5R nva Ty LTon

Chesed — “and as far as Beis E1” — Malchus: from above downward, and from below upward; from

“to Havayah who appeared,” etc., to “to Havayah,” unqualified.

The stations of the journey are mapped onto the Sefiros: the Negev (south) is Chesed, Beis El is Malchus. The
journey runs from above downward and from below upward, from the altar “to Havayah who appeared” (a
revealed level) to the altar simply “to Havayah” (the higher, unqualified level).

FROM THE REBBE'S MAAMAR 5745 ,7% 7% 072K 78 *>171 2K 177
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The Alter Rebbe states the two directions of the journey and the movement «'7%? 7y '15 X737 1797
ono». The Rebbe explains that the first level is «17°3% n3*w '3 X3777»; from there the ascent rises
to Havayah unqualified.

The Alter Rebbe: OND 'f1? Ty '13 X137 '9n

The Rebbe: *12°3% N37Wi1 112 K377 117777 ,1°9K X717 17 'N23 K 720037

FROM THE REBBE'S MAAMAR 5745 ,7% 7% 0nax ?X *»177 9aKR" 177

The Alter Rebbe presents the two-way journey in terms of the Sefiros. The Rebbe assigns each
direction to a form of service. Prayer and mitzvos are the ascent; Torah study is the descent. He
adds that the descent through Torah is what gives strength to the ascent and acts as its “guide.”
The Alter Rebbe: 1717 fonDm1 .un? 12ynon

The Rebbe: TN TI2°2 ¥"171 wUnD 19ynPn 137907 17330

FROM THE REBBE’'S MAAMAR 5746 , 1 93981 9% 7% 177

The Alter Rebbe mentions the two directions of Avram’s journeys only in passing and attaches
them to “and he went on his journeys.” The Rebbe roots both directions in the unqualified “lech
lecha” itself. He then sharpens the point by contrast: in the descent to Egypt and the ascent from it
the two movements are separate verses and separate matters. In the first verse they form one
going made of two opposite movements.

The Alter Rebbe: OND 'f12 T¥ '13 XTI '20 .12YN% Tunom .aund noynon

The Rebbe: 1XP1 5R TSP 1M 0°°08 ONw 0°1DIX '2 12 W0 AR %Y

SECTION 4 - 110-13

Torah and mitzvos in physical things

0°9272 XY 7NY “CRTIN a9YR DY nmon nIvaI nR man Chmaya mopan® mam 10
53 RY°7° 1012 KDY 0991 *>ran X7 0o°nws

Now, to understand this in [terms of] divine service: [the Sages] said, “The fallen fruit of the wisdom
above is Torah”; that is, the Torah, which is [clothed] in physical things, is from the level of “wise,

but not with a knowable wisdom.” For

Now the Alter Rebbe applies this to a person’s divine service. The Sages call the Torah the “fallen fruit” (nov-
los) of supernal wisdom: what has dropped down from above. Yet the Torah, clothed in physical things,
comes from the very highest level of wisdom, “wise, but not with a knowable wisdom.” In Torah Ohr, Yitro,
the Alter Rebbe explains the “fallen fruit” as light drawn down from supernal Chochmah, “wise, but not with
a knowable wisdom,” to refine the world: the wisdom of the Torah clothed in physical things, such as the laws

of pure and impure and the wool of tzitzis.
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the supernal Chochmah cannot be grasped except specifically through its being clothed in physical
things; so that in taking the esrog, for example, since the wisdom is clothed in it, it is as though one

grasps the supernal Chochmah.

Supernal wisdom as it is cannot be grasped at all; only when it is clothed in physical things can we take hold
of it. So when a person takes the esrog on Sukkos, since G-d’s wisdom is clothed in it, it is as if he is holding
the supernal wisdom itself. Bringing this passage in his Hemshech “Matzah Zu” 5640, the Rebbe Maharash
adds an analogy: letters engraved on a brilliant gem cannot be read because of its brilliance, but they can be

read once they are stamped into wax.

FROM THE REBBE'S MAAMAR 5742 ,7°ax nvany qnT2imm) 93a8n 7% 7% 177

The Alter Rebbe’s application to avodah concerns supernal Chochmah clothed in physical
mitzvos. The Rebbe turns the two journeys into a daily order of avodah. In the morning one
ascends the ladder of prayer, leaving one’s own will, habits, intellect and emotions. Then,
empowered by that ascent, one goes down into ordinary worldly involvement. In a broader sense,
Torah is the movement from above downward and mitzvos the raising of the physical, and

together they bring the future revelation.
The Alter Rebbe: 1710 12¥1 2w 151 MP211 194K 737 771292 7 P29 1am

a2 Y4 NPDI RO RN%TIR %0 9N27T 9IX 7Y K17 D°°nw) 0°9272 73199y 700 NownT mam
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Now, the drawing down of the supernal Chochmah into physical things is through the light of
Keser; for “the Torah comes forth from Chochmah” in a state of revelation,

How does supernal wisdom come down into physical things? Through the light of Keser, which is above wis-
dom. The Zohar’s saying that the Torah “comes forth from Chochmah” describes only its revealed level.

TAARD RIT IR CTINY 77N 07 3297 U1 RNTIRT NI 0NN A0y X7 ATIpn Dax
.[7999] 979 HRD TNl 1791 0PRT PN RITY 903 2 O RN9APAT NP1ab

but its source is higher: for the 613 mitzvos of the Torah and the seven of the Rabbis are the 620

pillars of light, and it [comes] from “the paths of the whiteness of the Skull (Gulgalta),” the level of

Keser, which is the Malchus of the Infinite One (Ein Sof); and through this it is drawn so far down.
Its source is higher: the 613 Torah commandments and seven Rabbinic ones make 620, the numerical value
of keter (Keser), and are called 620 “pillars of light.” They come from the “paths of whiteness” of the

Gulgalta, the “skull” of Keser, which is the Malchus of the Infinite One; because they come from so high,

they can reach so low.
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Therefore the revelation of the supernal Chochmah that is clothed in the passage of “Kadesh,” for
example, is greater than the revelation of Chochmah itself in its supernal place, because it is

drawn [down]| through Keser, which is above Chochmah.

“Kadesh” is one of the Torah passages written on the parchment of the tefillin. Because G-d’s wisdom reach-
es that parchment through Keser, which is above wisdom, its revelation there is greater than the revelation
of wisdom in its own lofty place.

(179 1am] Y7AR T199MD PRI 110V TIN WY APTR MUY 10D 0NWA 00137 27V 110 TN Wyl 197
Mnwan Aayn

Therefore a supernal unification is brought about through physical things; as through charity
(tzedakah) a supernal unification is brought about in Atzilus — above Gan Eden, the delight of the

souls,

£

That is why physical mitzvos can bring about a “supernal unification,” a joining of divine levels, high in

Atzilus. Giving charity, for example, has an effect above Gan Eden, where souls enjoy the radiance of
G-dliness.

7Y 12 WrRO 7AWy T ApTE WY PR 10 IRDI2T PONY YY1 MPUERT 9N IRYM22 R
219 %4997 noap RD

which is in Beriah — and Malchus of Atzilus becomes the Atik of Beriah, etc.; so that from tzedek
comes tzedakah — the dalet becomes a hei — as is written in the Zohar, “As long as she has not re-

ceived a male,” etc.

Gan Eden is in the World of Beriah, whose innermost source (its Atik) is the lowest level of Atzilus, Malchus.
Through charity, Malchus is raised and completed: tzedek (P73, justice), ending in dalet, becomes tzedakah
(MpP7Y), gaining a hei. The Zohar says that before Malchus receives from the masculine, giving level, she is a
poor dalet. In Torah Ohr, Miketz, the Alter Rebbe explains this: the Keser of Beriah has in it something of the
lowest level of Atzilus, just as Malchus of Adam Kadmon, called the Malchus of the Infinite One, becomes the
Atik and Keser of Atzilus.

FROM THE REBBE’'S MAAMAR 5745 ,7% 7 092K ?X *>177 9aK8" 177

The Alter Rebbe explains the power of physical mitzvos as supernal Chochmah drawn down into
them through Keser. The Rebbe presents the mitzvos in the opposite direction, as an ascent. They
are given in measured, limited physical things (“do not add and do not subtract”). Man’s work is
to raise those things up to the “secret of the Infinite.”

The Alter Rebbe: 0?3 0°727 "y '{1"?57 N Yyl 1551
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Therefore the Torah does not state the virtue of Avraham, that he would feed guests, etc., until he
came to the Land of Israel, and not outside the Land, even though he was already seventy-five years
old, etc.

The Torah praises Avraham’s hospitality only after he reached the Land of Israel, although he was already
seventy-five when he arrived. This suggests that his kindness before that did not have the same effect.

OR T RRMW TY 110Y TR YA 100 RDY 40190 JPwnn 10T KD TRy 100 DR AR 79NNRY XOX
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Rather, at first, even if he did [so], he did not draw down anything and did not touch the supernal
unification, until “And Havayah said to Avram” — with this utterance, “And Havayah said,” the su-
pernal Emanator drew down to av ram “Go forth,” etc.,

Before G-d’s call, his good deeds did not draw G-dliness down or affect the supernal unification. Only with

“And Havayah said to Avram, Go forth” did the supernal Emanator draw the power of descent into av ram.

1993 9P DONNANT IWYR2 PN 11DY TIN° NS TRl MRy 10 mPehawm 07070 nvnb
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for there to be descent and hishtalshelus, etc.; and then it was drawn down so that the supernal
unification depends on the deeds of those below; and the main revelation of the unification is
through the Torah.

From then on the unification above could depend on the deeds of people below. The main way this unifica-
tion is revealed is the Torah.

I TWNRI 072K Y 00 DRI 7Y THRIWS oW TN WD AIN0 A 1190 WY MART IR
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But the Patriarchs made a preparation for the level of the Torah, as it is written, “And He placed
Torah in Israel” — through Israel. For through Avraham the right line, Chesed, was drawn down,

etc.

The Patriarchs prepared the way for the Torah. In the psalm, “He placed Torah in Israel” means that G-d
gave the Torah to the people Israel; the maamar reads “in Israel” as “through Israel,” the Patriarchs them-
selves, and through Avraham the “right line” of the Sefiros, Chesed, was drawn down. The Rebbe Maharash,
bringing this passage in his Hemshech “Matzah Zu” 5640, points to the Midrash (Bereishis Rabbah 63:3),
which shows from verses that Yitzchak and even Avraham are called “Israel.”
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And this is the meaning of the book of Bereishis, in which there are no mitzvos of the Torah, only
the portion of Avraham and the portion of Yitzchak, etc., which are before the Torah; and they are
the ones who drew down [so] that there be the level of the Torah, etc.

This explains why the book of Bereishis has almost no commandments: it tells the stories of Avraham and
Yitzchak, who lived before the Torah was given, but who drew down what made the Torah possible.

THE REBBE EXPLAINS

In a sicha of Shabbos Chayei Sarah 5732 on Rashi’s comment that Avraham told Eliezer, ,,°pR 0w PR R 10Oy
PR OPPR X271 DORWT OPOR M AR 1721 2anphws Par 1o parn” (“Now He is G-d of heaven and of earth ... but when He took
me from my father’s house He was G-d of heaven and not G-d of the earth”), the Rebbe asks, in the inner
dimension, why Avraham'’s earlier work in Charan had not yet made G-d “G-d of the earth.”

Following the sources his note gives for this passage, among them the Mitteler Rebbe’s Toras
Chaim, which sets it out at length, the Rebbe explains that in Charan Avraham’s service did draw
added light above, in Atzilus (,,0°1w" "P9R”, “G-d of heaven”), but that light did not come down into
Beriah, Yetzirah and Asiyah or into this world. Only after ,, 73R PX 13 70721001 93981 72 799” (“Go
forth ... to the land”), when he came to the Land, did the hidden intellect of av ram come down
into the middos and as far as , 79X '>n2 ma%»” (Malchus, “the land”), and then the added lights
came down below as well. The note opens with “in what follows, see” this maamar “and onward,”
Toras Chaim and Or HaTorah, the last of them, it says, on this paragraph’s question: , %X X2 17
R RIW TY DOMIR 97987 AW 0772K NPy 17 N2 (why the Torah tells of Avraham’s hospitality only
once he came to the Land).

The Alter Rebbe: 71723 TIM°2 Y211 1°71 K21 0193 °wnn 1°0 K2 ALy 7°7 OX AR A2nnnw
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Likkutei Sichos, vol. 10, p. 160-161 (note 28 on p. 160) - 2"%wn 1w »n 2"w

THE REBBE EXPLAINS

In a sicha for Parshas Lech Lecha compiled from talks of Shabbos Noach and Shabbos Balak 5724 (Likkutei Sichos
vol. 15 p. 83 ff.), the Rebbe starts from the Rebbe Rashab’s saying, as the Rebbe Rayatz reported it, that Lech Lecha

is “the truly joyful week,” since all its days are lived with Avraham, and asks why the sedras are then divided so that

Avraham’s birth closes Noach instead of opening Lech Lecha.

The Rebbe says that Avraham’s work of preparing for Matan Torah, ,,0°1\nnn1 0211799 112°0” (the
joining of upper and lower), began only with, and after, ,,7% 7%” (“Go forth”), when he left Charan
for the Land. His note sends the reader to this paragraph and draws a distinction: the ,,771n X*2”
(“two thousand years of Torah”) began when Avraham was fifty-two, ,,]312 1°>79 111°12” (while he was
still in Charan), but the preparation for Matan Torah that he made began only after “Go forth.”

The Alter Rebbe: PRIW° "y DRAW"2 oW 77101 ¥"10 171017 "N2% 1197 10y NMART X
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SECTION 5 - 114-19

Inner and outer fulfilment of the Torah
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But according to this, it must be understood why Israel did not merit to receive the Torah until they
were in the exile of Egypt, “and they embittered [their lives] with mortar and with bricks”; had they

not already merited [it] through the Patriarchs?

A question: if the Patriarchs had already prepared the Torah, why did Israel receive it only after the hard
slavery of Egypt, with its “mortar and bricks”?

64 I 1”8 12 TPIWD 9PAR 1D 1IN0 19900 90 DInaw 0TI 20Tt o mwy 9190 110 R am
And also, how could he [Avraham]| perform all the unifications before he was circumcised, since
circumcision was given to him afterward, when he was ninety-nine years old?

A second question: Avraham was circumcised only at ninety-nine. How could he bring about unifications
above before that, if circumcision is what makes revelation possible?

STV INY D987 NXOY° OW 9913 WK 179780 137 ORI 1910 *°17INT DO 0NaR 0% RNORT PO
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Yet it is stated that Avraham fulfilled the entire Torah — and how did he put on tefillin, in which the
Exodus from Egypt is mentioned, when there was as yet no exile of Egypt at all? But in truth there is
an inner dimension and an outer dimension, and his fulfillment was in the inner dimension.

The Mishnah says Avraham kept the whole Torah, yet tefillin mention the Exodus, which had not yet hap-

pened. The answer: mitzvos have an inner and an outer dimension, and Avraham kept them in their inner,
spiritual dimension.

THE REBBE EXPLAINS

In a sicha of Shabbos Vayera 5725 (Likkutei Sichos vol. 5), the Rebbe asks whether Avraham really fulfilled the
mitzvah of hospitality (2°171% No157) when his guests were angels who did not need to eat, and answers by defining
how the Patriarchs kept the mitzvos.
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The Rebbe takes up this paragraph’s proof that the Patriarchs kept the mitzvos spiritually (,,7°X)
0°787 N193 993 11 KD 1779 IR 0931 NR°Y° 0w 7911 WK 1°2°an 1017, tefillin mention the Exodus, which
had not yet happened) and says what “in the inner dimension” means. They did act physically:
Yaakov’s rods (M?pn) drew down what tefillin draw down. But their deeds did not fix ,,72n7 nwTp
*17321 N1°»°192” (the holiness of the mitzvah, inwardly and openly) in the physical thing; no holiness
remained in the rods once the deed was done.

The Alter Rebbe: 1%1 M9 93 1177 KD 19779 1R 0771872 DR QW 7511 AWK 72700 1717 X1
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Likkutei Sichos, vol. 11, p. 324-326 (note 86, p. 326) - 1">wn XM "W

PNID P12 VRY TPYRPN 15y o) YD [0 pr ix] OPRN NOWHRMT MIPANT 1397 7707 HR
2715 MIPOR 7P whnn APpa SAwA 272 TN NP1NEON 03 MPANTY D01 DR [nowvin / nemnan)

“And Havayah said” means the revelation and drawing down of the Infinite Light (Or Ein Sof), the
supernal Keser, from above downward, in the inner dimension. But that it can be revealed also in
the outer dimension — that in a physical thing, in actual parchment, there be a revelation of
G-dliness, as explained above —

“And Havayah said” to Avram means G-d’s infinite light, from Keser, was drawn down to him in the inner di-
mension. But for G-dliness to be revealed in the outer dimension, in physical objects such as the parchment
of tefillin, something more is needed.

»ran NIPANT WY1 WP 7Ty 233 110 00 119107 Y PA (nvwonwn) NRwWRNwR 77 MR
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this is not by way of hishtalshelus; only through “And they embittered their lives,” etc., “with all

hard labor,” does a revelation come about from the level that is above hishtalshelus,

That cannot happen through the ordinary step-by-step descent of the worlds. It came only through the bitter
slavery of Egypt, which drew down a revelation from a level above the whole chain of worlds.

[wy] WY SR NOM O3 W aUPY IRy O 00 MSYSNwnn quak i mvanak %o R oo
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for then it can be revealed also below hishtalshelus; for there, above and below are equal — even
Chochmabh is reckoned as the level of Asiyah: “You made them all with wisdom.”

A level above the chain can be revealed even below it, because for it high and low are the same. So the verse
“You made (asisa) them all with wisdom (chochmah)” joins Chochmah to the word of Asiyah, action: from
that height, the highest Sefirah and the lowest world are equal.

likuteitorah.com/torah-ohr/lech-lecha/1/ 24

15



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1 (Toynn 1oynd qunn 1PYon? 797 79 90 PIy...

7901 11 R NIPANM [mownnmw] OWRIAY 13%°7 [owy] P0Y 2937 [mvovpn] RPN TR P21y 0 1 16
ADP "HWA N272 02 °N° A% DURAYIR 9197 IRY D [rwy arr axena mex] YP0AR 9RO 1109y
T

And this is [the meaning of] “for the circles of Arich encompass the feet of Asiyah”: that is, the
drawing down and revelation is from the supernal encompassing [light] that includes [the worlds
of| Atzilus, Beriah, Yetzirah and Asiyah, etc.; and then His will, blessed be He, can descend by

stages even into a physical thing, into parchment and the like.

A Kabbalistic saying: the “circles” (encompassing lights) of Arich Anpin (the “Long Face,” the outer configu-
ration of Keser, the divine will, beneath Atik, Keser’s inner level) surround even the “feet” of Asiyah, the low-
est world. The revelation comes from an encompassing light that includes all four worlds equally, so G-d’s

will can come down even into parchment and similar physical things.
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But Avraham drew down only in the inner dimension, from above; therefore there was not yet a
revelation in the actual physical performance of the mitzvos, in the outer dimension; rather, his

fulfillment of the whole Torah was in the inner dimension.

Avraham drew G-dliness down only in the inner dimension. So in his time there was not yet a revelation

through the actual physical performance of mitzvos; his keeping of the Torah was inward.

THE REBBE EXPLAINS

In a sicha of Shabbos Va’eira 5727 on the haftorah, where Nevuchadnezzar is rewarded for conquering Tyre though
he did it for his own ends, the Rebbe explains that since the Giving of the Torah the mitzvos are kept because they
are G-d’s command, so ,, °y11 X171 7wyni” (the deed itself is what counts), and he contrasts the Patriarchs’ mitzvos

before Sinai.

The Rebbe explains why the Patriarchs’ mitzvos stayed in the inner dimension: before the Giving
of the Torah, keeping the mitzvos was ,,0°X72177 132 1712y (service by the power of created beings),
reaching only ,,0w7w% 731" (as far as their root). Its effect was in the spiritual, in the soul and in the
world, making the Patriarchs a chariot (77237%) for Atzilus; where they did act physically, the deed
was secondary, an expression of the spiritual, and so not exact in every detail. After Sinai the
mitzvos are kept ,,N1"awa N1amAa p12°nn A9ynPw 81131 1527 (by the Creator’s power, which is above
the division between spiritual and physical).

The Alter Rebbe: AR NPAWA2 MIZAT 'WYNR2 NI2ANT 1°7TY ' R 195 15ynbn nont1n '"naa pa JPenn X2 07128 9ax
The Rebbe: *3M7 1°3¥ QYT 119 PITTOYIR IX 1IR 200 R 1371193 "0 *7 X — MZNRT 12wy (MAR *7°°2) N1 K9
Likkutei Sichos, vol. X3, p. 49 (note 50) - 1">wn XWX 2"V
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And when he was ninety-nine, the mitzvah of circumcision in actual deed was given to him as a
gift, in order that Yitzchak be born from him, from whom Yaakov the wholehearted would after-
ward come forth, and his sons would receive the Torah in outward revelation — mitzvos of actual
deed.
At ninety-nine Avraham received circumcision as a physical mitzvah, a “gift” from above. Its purpose was
that Yitzchak be born, and from him Yaakov “the wholehearted,” all of whose sons were righteous and would
receive the Torah as mitzvos done in physical deed. In Likkutei Torah, Tazria, the Alter Rebbe explains that
Avraham was a prophet even before his circumcision because the light of Atzilus comes clothed in vessels,

which the kelipos cannot block; but for the unclothed light of Adam Kadmon, the level before Atzilus, to
shine on him, he had to cut away the foreskin that covers it.
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Therefore Avraham did not receive the Torah, because Yishmael came forth from him, etc. Only af-
ter he was circumcised and Yitzchak was born after the circumcision could he then father Yaakov
the wholehearted, whose sons received the Torah in mitzvos of deed.

That is why Avraham himself did not receive the Torah: Yishmael was born to him before his circumcision.

Only after the circumcision was Yitzchak born, leading to Yaakov, whose children received the Torah of prac-
tical mitzvos.

N9 71 997 VP 19y NIPYONWT 1 A9YRD 17237 90 NP1 2123 AR 210 PRIV 1 IR
[This is] a light from the circles, etc., [shining] even in the outer dimension; for before Him, above
hishtalshelus, above and below are all one, etc.

Circumcision drew down a light from the encompassing “circles” even into the outer dimension, because
before G-d, above the chain of worlds, above and below are one.
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(And see what is written on [the verse] “Moshe would speak”: there the difference between Avraham’s ful-
filling the whole Torah, etc., and the Giving of the Torah is well explained, and it accords with what is writ-
ten here.)
A parenthetical cross-reference to another maamar in Torah Ohr (on “Moshe would speak”), which explains
the difference between Avraham’s keeping of the Torah and the Giving of the Torah at Sinai. There, in Torah

Ohr, Yitro, the Alter Rebbe explains that the mitzvos Avraham kept drew the Infinite Light mainly above, into
Z’eir Anpin, while “Moshe would speak” drew the revelation down below, even into the World of Asiyah.
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THE REBBE EXPLAINS

In a sicha for Parshas Lech Lecha (Likkutei Sichos vol. 3, compiled from talks of 24 Iyar 5711 and Yud Shevat 5712),
the Rebbe asks why Avraham, who kept the whole Torah before it was given, waited for G-d’s command to
circumcise himself.

The Rebbe explains that one mitzvah of the Patriarchs, circumcision, drew holiness into the
physical itself: the limb becomes holy and stays so, as with the mitzvos after Sinai, and through it
all their other, spiritual mitzvos gained a link to the mitzvos of the children. A mitzvah of that kind
needed a command, “a giving of power from above,” which is why Avraham waited for it. Perhaps
(biur b’derech efshar) this is the sense of this paragraph’s ,wnn nwyna 72°m mxzn '1nn212 mno”
(“circumcision in actual deed was given to him as a gift”).

The Alter Rebbe: W7 YR 712°H N3N 'INn2% 1IN vy 12 7°AWN
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Likkutei Sichos, vol. 3, p. 757-761 (note 5, p. 758; the quote, p. 759) - 2">wn Vaw 7" ,X">wN K 7" MY LRI

THE REBBE EXPLAINS

In a letter of Erev Shavuos 5717 (printed among the additions to Likkutei Sichos vol. 30), answering, as the editors’

note gives the question, whether Avraham’s circumcision was like the Patriarchs’ other mitzvos, ,,n1°3m72 P73 anw”
(kept only in the spiritual), or like the mitzvos after Sinai, ,,n1*2w32 03 anw” (kept physically too).

The Rebbe answers that ,,n1"aw33 03 X1 7”YRRT 712°% M3n” (Avraham’s circumcision was physical
too), and ,,712 N*IP°Y 13115 1MW KPR TIY KP1” (that this was even its main intent), as written in this
maamar, which he cites by its opening words, ,,072X 1117” (“Hinei Avram”), together with the
explanation of it in Likkutei Torah L’Gimmel Parshiyos.

The Alter Rebbe: Wnn fwYNI 19°1 MM '1NN 12 1107

The Rebbe: X"1N) 072K 11377 71"72 2"WINDY 712 N°P°Y 7N MY RPN 799 R .N1°MWwa2 03 K7 7" YRRT 7970 NIgn
(9292 8"

Likkutei Sichos, vol. 7, p. 281 - 1">wn ,my12w an 37y 2anonn
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And this is [the meaning of] “He made us, and not we [ourselves]”: the word lo is read with avav and
written with an alef. And the explanation of the matter: for how can it be that we would be “His peo-
ple” by way of hishtalshelus? Only because “He made us,” and lo with an alef — this is the level of
Keser,

The verse “He made us, and we are His” has a word, lo, that is read with a vav ("2, “His”) but written with an
alef (X7, “not”). How could created beings become “His people” through the ordinary chain of worlds? Only
through the alef, which stands for Keser. In Torah Ohr, Yitro, the Alter Rebbe explains a word written and
read the same two ways, lo in Chanah’s song, “and by Him actions are weighed” (I Samuel 2:3): lo with an
alef stands for the negative commandments and lo with a vav for the positive ones, which together make the
lower unity equal to the higher.
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for alef is the head of the letters — Keser; and through this there can be “and we are His” (lo, with a

vav), “His people”; for since this is above hishtalshelus, its light can be also below hishtalshelus.

Alef, the first letter, is the “head of the letters,” Keser. Because Keser is above the chain of worlds, its light

can reach below it too, and so we can truly be “His.”

53 .19 76991R 1)”PR2 NN RO MWK IS wan wyna NI NN 7700 1IN 197
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Therefore, when the Torah was given and they were commanded mitzvos in actual deed, the first
commandment begins with an alef: “I (Anochi),” etc. For that the mitzvos be fulfilled in deed, and

that one bring about unifications

So when the Torah was given as commandments to be done physically, the very first commandment began
with alef: “Anochi” (“I am”). Carrying out the mitzvos in physical deed and bringing about unifications
through them...

7”92 NPANN TIWRI 7187 107 15 90D Na7 1IRT APANY P71 IWOR OR TwYna NiXn 0P Y
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through fulfilling mitzvos in deed, is impossible unless a light from the level of Keser is revealed,
etc.; therefore the first commandment begins with alef — the level of Keser — a light from the
whiteness of Keser, etc.

...is possible only if a light from Keser is revealed. Hence the first commandment opens with alef, which
stands for Keser, the light of the “whiteness” of Keser.
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SECTION 6 - 120-22

Avram’s journeys, Lot, and the names
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And this is [the meaning of] “And Avram was seventy-five years old when he left Charan”: that is,
from the intellect (mochin) to the emotive attributes (middos) one must pass by way of the throat;
and after it has descended from the level of the mochin but has not yet become middos, before they
reach the heart, it is then called Charan. And when Avram was seventy-five —

Avram’s leaving Charan at seventy-five is read inwardly. Between the mind (mochin) and the emotions

(middos) there is a passage, the “throat”: the stage after thought has left the mind but before it has become
feeling in the heart. This in-between stage is called Charan.
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that is, seven times ten, the outer level, and five chasadim, the inner level — he left Charan; for a
light and revelation came from Chochmah to the middos.
Seventy-five is seven times ten (the seven middos in their outer aspect) plus five, the five chasadim (kind-

nesses) in their inner aspect. Leaving Charan at that age means that light from Chochmah finally came
through into the middos.

FROM THE REBBE'S MAAMAR 5746 ,"13 7898n 7% 7% 177

For the Alter Rebbe, Charan is the throat, the passage between mochin and middos, part of the
flow from Chochmabh to the middos. The Rebbe, following Rashi’s reading of Charan as AR 1171,
makes Charan the lowest point; leaving it for the Holy Land is the journey from below upward.
Separately, in avodah, he assigns an undesired will and service by compulsion to 737X, and
describes rising to Avraham’s service out of love.

The Alter Rebbe: T IX 'P1 29712 1R2°W OTIP MITA 1Y XD 17730

The Rebbe: 1317 11 PR 1ANMN X177 10T
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Now, just as it is stated that “the head of Eisav [rested] in the bosom of Yitzchak,” so too before the
refinement, Lot was included within Avraham in holiness,
The Targum says Eisav’s head was buried in Yitzchak’s lap: something of Eisav was rooted in holiness. So too
Lot, before he was sifted out, was contained within Avraham in holiness. In Torah Ohr, Toldos, the Alter

Rebbe calls Eisav the “dross of gold,” the waste of Yitzchak’s Gevurah from which Eisav came forth, while
“the head of Eisav” lay in Yitzchak’s lap.
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like dross that, before the smelting and refining, is mixed with gold. And Lot is numerically [equal
to] Mah — the back of the Name Mah.
He was like dross mixed with gold before refining. Lot (219) has the numerical value 45, the same as Mah, the
Name of rectification; he is its “back,” its outermost aspect. The Rebbe remarks, in his notes to Rabbi

Pinchas’s transcript, that “gold” is written so in many places, but it seemingly should say “silver,” since sil-
ver is Avraham’s level.
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But he is the source of the Chochmah and Binah of kelipah; therefore he is called Lot, a term of
curse; and therefore Lot went with Avraham before the refinement.
Lot is also the root of the Chochmah and Binah of kelipah, the intellect of the side opposed to holiness; his

name, Lot, is read as a term of curse (in Aramaic, lut means to curse). That is why he went along with
Avraham before the refining took place.
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And therefore from Lot came Ammon and Moav, from whom came Rus the Moabite and Naamah
the Ammonite; for Moav is the Chochmah of kelipah, and Naamah is a term of pleasantness (noam)

— Binah, the revelation of Atik in Binah.

From Lot came Ammon and Moav, and from them Rus (Ruth) the Moabite and Naamah the Ammonite, both
ancestresses of the house of David. Moav is the Chochmah of kelipah, and Naamah, from noam (pleasant-
ness), corresponds to Binah, where Atik is revealed. In Likkutei Torah, Chukas, the Alter Rebbe explains
Moav as the Chochmah of kelipah, the wisdom of those “wise to do evil,” and teaches that just as Rus was re-
fined out of Moav, the Torah and mitzvos turn the intellect of the animal soul to holiness.
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And through refinement, Rus the Moabite and Naamah the Ammonite came forth from the
Chochmah and Binah of kelipah; and after the refinement, the dross of Lot separated from
Avraham.

Through refinement, Rus and Naamah, holy souls, were drawn out from that intellect of kelipah. Once the
good had been sifted out, the dross of Lot separated from Avraham.
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“And Avram pitched his tent as far as the place of Shechem” — [Shechem meaning] shoulders: the
Chesed and Gevurah of Nukva; “and Elon Moreh” — the Tiferes of Nukva. For all the drawings-
down and revelation, Avraham would draw down to Malchus from the hidden intellect. Therefore
he said, “If only Yishmael might live before You!”
Avram’s route through the land is mapped onto the Sefiros of Nukva (Malchus as a full configuration):
Shechem, which also means “shoulder,” is her Chesed and Gevurah, the two arms; Elon Moreh is her

Tiferes. Everything Avraham drew down from the hidden intellect reached Malchus, and this is why he could
plead for Yishmael, hoping to elevate him too.
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For after he was called Avraham, with a hei, through which he drew down revelation into the level
of Malchus, and circumcision was given to him, he was able to elevate sparks, like a candle before a
torch, so that they be absorbed into the level of Malchus, etc.; as it is written, “and the souls that
they had made,” etc.
Once Avram became Avraham, with the added hei, and received circumcision, he could draw revelation into
Malchus and raise the sparks of holiness around him, absorbing them like a candle into a torch. The verse
about “the souls they had made” in Charan, the people Avraham and Sarah brought close to G-d, is read in

this light. The Rebbe (Likkutei Sichos, vol. 15) infers from these words that only after he was called Avraham
could he raise sparks, and refers to another talk explaining that the converts Avraham made did not endure.
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Also Sarai was at first called [by a name ending] with a yud, indicating tzimtzum; and afterward,
when she was to give birth to Yitzchak, she was called with a hei, expansively, to indicate drawing
down and revelation.

Sarai’s name likewise changed: its yud, a small point, signified contraction; when she was to bear Yitzchak
she became Sarah with a hei, a broad letter, signifying expansion and revelation.
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And this is [the meaning of] “And Avram called there in the Name of Havayah.” “And he called”
means drawing down from av ram, the hidden intellect: a drawing down from Yesod of Abba to the
ten Sefiros of Nukva, which are called “the Name of Havayah,” etc.

“Avram called there in the Name of Havayah” is read as drawing down: from av ram, the hidden intellect
(Yesod of Abba), to the ten Sefiros of Nukva, which are called “the Name of Havayah.” This is the maamar’s
theme in brief: the hidden made revealed, all the way down to Malchus.

A QUESTION THE REBBE RAISES

In a note to the sicha of Shabbos Chayei Sarah 5732, on the statement that even in his father’s house in Charan
Avraham made G-d known in the world, the Rebbe brings the verse ,,1712 1wy 2wX w217 nX1” (“the souls they had
made in Charan”), which Rashi reads as ,, 7731 071728” (Avraham making converts).

In a note the Rebbe sets Rashi’s reading of ,,7912 1wy 9wX w211 nX1” (“the souls they had made in
Charan”) (Avraham made converts there) against this paragraph, which brings the verse for what
Avraham could do only ,,X”72 07728 RIpIw *INR” (after he was called Avraham, with the hei): raise
sparks, ,,7?12R 192 715” (like a candle before a torch). He remarks that the maamar, quoting the
verse, leaves out the words “in Charan” (j712).

The Alter Rebbe: '131 1Y WK WD NKI w731 13 'Pn 9133 99991 1777w IP12K 2192 115 MR Mdyn? 2137 i
The Rebbe: ("17112,, N2°N L AWRHY) ”"12 WY WK W ARI W'Y . . R"Y ¥ ,2° R"INN 9oy Pax

Likkutei Sichos, vol. 10, p. 161 (note 31) - 2"%wn mw »n o"w
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IN ONE'S AVODAH
Supernal wisdom cannot be grasped in itself, but only as it is clothed in physical mitzvos: taking the esrog,
putting on tefillin, giving charity. So a person should see the physical mitzvah not as a lowering of the spiri-
tual but as the place where G-d’s highest wisdom is actually held, and through which unifications above are
brought about.
QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that becoming “Avraham” is not a descent from “Avram” but an elevation?

2. How does the parable of Shlomo’s three thousand parables show that expansion depends on a higher
source?

3. Why is G-dliness in the parchment of tefillin said to be greater than wisdom in its own supernal place?
4. What is the difference between Avraham’s keeping of the Torah and Israel’s keeping of it after Sinai?

5. What role do concealment and hardship (Yitzchak’s darkness, the labor of Egypt) play in making revela-
tion possible?
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FOR CHILDREN - AGES 9-13

For the children at the table

Going down to bring G-d’s wisdom into deeds

THE BIG IDEA

G-d’s highest wisdom is held in the simple, physical mitzvos we do, so bringing it down
into deeds is really going up.

The name Avram can be read as av ram, “exalted father”: a wisdom so high that it is hidden from
every thought. G-d told Avram, “Go forth,” and his journey was to bring that hidden wisdom down,
step by step, until it shines even in our world. Avraham’s quality is Chesed, kindness, which gives
and connects. When Avram became Avraham, the letter hei was added to his name. That might
look like going down, from high wisdom to explaining it in detail. The maamar shows the opposite:
to explain an idea in many simple ways, a person needs a power even higher than the idea itself.
The same is true of the Torah. Its wisdom can reach into physical mitzvos, like taking an esrog,
putting on tefillin and giving tzedakah, because it comes from Keser, G-d’s will, which is above
wisdom. So a physical mitzvah holds more of G-d than wisdom on its own. Avraham kept the Torah
in a spiritual way. The power to bring it into physical deeds came later, at Mount Sinai, where the

Ten Commandments begin with Anochi, “I,” whose first letter, alef, stands for Keser.
THE MASHAL

A wise man may understand an idea well, yet to explain it to others he must think hard and find a
parable, showing the same idea in simpler things. That takes even greater wisdom. King Shlomo

was so wise that he could explain one idea in three thousand parables.
QUESTIONS FOR THE SHABBOS TABLE

1. What does the name Avram, av ram, tell us about him?
2. Why does explaining an idea with a parable need more wisdom than just knowing it?
3. Which physical mitzvah will you do this week, and how can you remember that G-d’s highest

wisdom is inside it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Ty
An early transcript of this same maamar, recorded by a
disciple of the Alter Rebbe; it opens with the verse of
Avram’s journeys rather than with “Go forth.”
KEHOT'S NOTE
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On his way back from Egypt, Avram “went on his journeys
from the Negev as far as Beis El,” to the place where his
tent had stood at first; the maamar reads the stations of
this journey as levels of the Sefiros.

Genesis 13:371:3" N°wR12
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And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-

tween Beth-el and Ai;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moyn® munn

The Kehot note gives this Zohar passage, on Lech Lecha,
for the words “from below upward.”
Zohar I, 78ax ,ny x”m
KEHOT'S NOTE
Rigalvdel 1‘? '|‘? 177 AR LK L,OY KA AR

mun eynbn

The Kehot note gives this passage of the Zohar (in the
Torah section) for the words “from above
downward.”

Sisrei

Zohar, Achrei Mot 57:354-59:362-771w:1"1 Mn *nX 7111 7890
27°0W:0™]

kb Rt

Havayah appeared to Avram in Canaan and promised the

land to his offspring, and Avram built an altar there “to

Havayah who had appeared to him”: here, G-dliness at the
level where it is revealed.

Genesis 12:7°1:2”> n*wR12
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And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Several discourses of Likkutei Torah refer to this maamar.

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 2
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A later discourse on the “intellect hidden from all
thought.”

KEHOT'S NOTE
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The Kehot note gives this Zohar passage for av ram; the
maamar reads the name Avram as av ram, the “exalted fa-
ther,” the hidden intellect.
Zohar I, 79ba ,uy x”mt
KEHOT'S NOTE
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DANT AN .. ¥7922 Y9 nenb
The note quotes a gloss saying that this revelation in the
lower worlds “was new with Avraham,” and sends the read-
er to that discourse on the Thirteen Attributes of Mercy.
KEHOT'S NOTE
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PARAGRAPH 3
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The Zohar (in the Idra Rabba, the “Great Assembly” of
Rabbi Shimon bar Yochai) teaches that Chesed is revealed
at the “mouth of the amah”; the Alter Rebbe reads it as the
revelation of divine influence through connection.
Zohar III, 142ax ,2np »"m
Zohar I1, 36ax 2 2°m
KEHOT’'S NOTE
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Right after Avraham’s circumcision, Havayah appeared to
him as he sat at the entrance of his tent in the heat of the
day; here the “entrance” is the point where hidden kind-
ness opens outward.

Genesis 18:1°X:1”° n*wKr12
10177 0D PINRTTIND 2Y° KIT) K07 219K T YR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the close of the first day of creation the Torah says,
“And there was evening and there was morning, one day”:
evening, darkness, comes first, showing that concealment
precedes revelation, and the day is called “one.”

Genesis 1:5°71°X N°wx12
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And G-d called the light Day, and the darkness He called

Night. And there was evening and there was morning, one

day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Genesis 17:5; the passage is shown
below.

Genesis 17:5°7:1 n"wR72
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Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 4
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The Talmud compares the righteous before the Shechinah
to a candle before a torch; the Alter Rebbe uses it for being
absorbed in self-nullification into a greater light.

Pesachim 8a:4"7:X °r1 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There the Alter Rebbe explains the image: when a great
torch burns, the light of a single candle beside it goes out
into the torch’s light and they become one.
KEHOT'S NOTE
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In the covenant of circumcision G-d tells Avram, “Your
name shall no longer be Avram; your name shall be
Avraham, for I have made you the father of a multitude of
nations”: the verse itself explains the new name as av ha-
mon, “father of a multitude,” where the maamar reads the
old one as av ram, “exalted father.” The maamar asks why
this promise about nations stands in the chapter of
circumcision.

Genesis 17:577:1" N°wx12
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Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5
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There (5a) the saying is given in full, “They were exiled to
Edom, the Shechinah is with them; they were exiled to
Babylon...,” and the Alter Rebbe explains the exile of the
Shechinah: G-dly light descends and is clothed in created
beings through the contraction of the Name Elokim, until
they exist as a separate “something,” so that afterward
that something may be nullified to G-d.
KEHOT'S NOTE
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The Talmud says G-d exiled Israel among the nations only
so that converts would be added to them; the Alter Rebbe
applies it to the sparks elevated from kelipas nogah.
Pesachim 87b:1477°:2 175 0°nos
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 244ar ,717 ®”m
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the passage shares nothing with the note
KEHOT'S NOTE
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Rabbi Pinchas’s transcript reads: when he was called
Avraham with the hei, a revelation of light in Malchus,
“the entrance of the tent,” he became “father of a multi-
tude of nations,” for the multitude of nations become con-
verts and are absorbed into Malchus: the light swallowed
in Beriah, Yetzirah and Asiyah from the shattering of the
vessels.

KEHOT'S NOTE
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PARAGRAPH 6
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Havayah'’s first words to Avram: “Go forth from your land,
from your birthplace and from your father’s house, to the
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land that I will show you”; read here as the descent of the
hidden intellect.

Genesis 12:1°X:2”> nN°wR12
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Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23 | G-d, making the covenant of circumcision with Avram,
tells him, “Your name shall be Avraham, for I have made
you the father (av) of a multitude (hamon) of nations”; the
maamar links the new name to the revelation that comes
through circumcision.

Genesis 17:5°7:1 n"wR12
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Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek refers back to this passage on the hei
added to Avraham’s name.
KEHOT'S NOTE
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A further treatment of the “upper hei.”
KEHOT'S NOTE
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The passage in Terumah explains that the main revelation
of delight from intellect is in Binah, when a thing is under-
stood thoroughly, citing this Zohar on “and the Levite
shall serve, he: this is Atika,” and refers back to the hei of
Avraham in Lech Lecha.

Zohar III, 178ax ,nyp 3m
KEHOT'S NOTE
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27 | G-d tells Aharon that the Levites shall perform the service
of the Tent of Meeting: “And the Levite, he shall perform
the service”; in the plain sense “he” stresses that the
Levites, and not the rest of Israel, are to do this service,
and the Zohar reads the word “he” (hu) as a hint to Atika.

Numbers 18:23373:117> 72712
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But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar’s reading of “he” as Atika, the source for the
revelation of Atik in Binah.

Zohar, Korach 8:37-41x”n-1"21 n7p 7m0 190

At the moment when the day was about to be sanctified the
spirits of the demons issued forth, but the day was sanctified
before their bodies were created, and so the world was left
deficient. When Israel were sanctified and all their grades
completed with the Levites on the left side, then this defi-
ciency of the world on the left side was made good, and all
was then subordinated to the right and the world was freed
from defect. Hence it says “the Levite shall do”, i.e. “make”
or “complete”. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

73°322 NI pony mbannw
The passage in Tzav notes that Binah is sometimes called
Atika in the Zohar and that the revelation of Atik is in
Binah, referring to Lech Lecha.
KEHOT'S NOTE
MR ORI R LT3 ,I0 2Py D LAY ,20 93T1Ra LR LR I8 ITIpY
¥ 97OMPD DOWINTY ANPANa AXD DAY .2 ,LOR W °h D NPTINA
TIRTY CTEPIVR TIAYA WrYY TN2T0 AW ROKR 139K MIYNT 097 A8pnR
#7197 991 RNPK DOMYRDw TOW TRy CINK D XY 9 "1IRCaa
RN°% P7°N27133 .23 °Y 070 Q10 T APT AR LWYY PRRY Rt RIT RAR
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A talk of the Rebbe Rashab cited for Chochmah being
called “Eden.”
Tikkunei Zohar, Tikkun 54 - 87b:771 11p°n ™pn
TRNI YY 23 YIRT NXY 0707 TV 0T DX ,07PPK K12 NURI2
WA R RTY LY 290 NYTA YY KT N0 077 IR ,ANR?
M 922 oY 03,y 2% NYIa YY RTY 200 pay ama 3 pny
IPRT ,¥71 20T KI2127Y 9D PRI R L (0 X° OW) PR 09 nob
.9 2301 ¥ 17 371 TR R

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek refers from this idea to the Maggid’s
Or Torah at the beginning of Lech Lecha, likening it to
“Let not the wise man glory in his wisdom.”
KEHOT'S NOTE
MPWRI2 NPTIRDY LVAIyn meynb o PR” 771 27D 717°%° 9202 XD
SR Y MY 92 99 277 AR NPIRA POYD Y 1°%n 2,30PN0 3 710
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Binah as “a point in a palace”: the point of Chochmah
spread out and housed in Binah.
Zohar I, 6ax ,y x”mt
Tikkunei Zohar, Tikkun 5 - 19a:11-141 1'p°n ©™pn
7awnn MR TP KM L1992 TP LNPWRY ‘2 APWRN2
RMND %2 KM °37 237 57K .7°237 17X 1779 RiT 257K X1 N0
RMINIT* w12 ROR .72 R2°ND 72wnn 29K "R13 19 OR R
1P M0 PORI TP ORI LRMWR T T NITIPT RIP12 KO9NT

.0 RT RINAD 72Wnn RO R¥I1Z°1 D°N0T

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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922 22100 1apa

Calling the people to return, the prophet says G-d “has
created a new thing in the land: a female shall encompass
a male”; in its plain sense, the “wayward daughter,” Israel,
will of her own accord come round to G-d. Kabbalah reads
it as the receiving level encompassing and drawing on a
higher light, here Binah receiving the light of Atik. (con-
text: Steinsaltz Tanakh)

Jeremiah 31:22279:X79 70
23100 M3p3 PN TYIN M K123 MWD 127 PRRONN 0Ty
23

How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the
earth: Awoman shall court a man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The following section of this maamar is brought there with
changes and additions.
KEHOT’'S NOTE
R LD DWA 0P Y MU0 N ¥R wnna aRa Pk xana
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RSN 013 PPyn 777 .99°R1 1YY 1700 wnn AR (79K R ,Aynn
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From here to the end of the maamar the text comes from
Rabbi Pinchas’s transcript, with additions by the Tzemach
Tzedek.
KEHOT'S NOTE
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In the account of Shlomo’s wisdom, the Book of Kings says
he “spoke three thousand meshalim” (a mashal is a
proverb or wise saying, and also a parable); the Alter
Rebbe takes them as parables, three thousand levels into
which he could bring down one idea.

1Kings 5:1227°:71 X 0°5%n
2R AR 1770 1) 20 009X NYRY 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A lengthy treatment of the parable of the sage who knows
an idea but must work to explain it.
KEHOT'S NOTE
KPR Y °y0n NN 191983 XD
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38 nADY N2 MDA Y NN
Passages in Likkutei Torah that refer back to this idea that
expansion comes through revelation of a higher level.

KEHOT'S NOTE
JR9D 18 2 ,ay PRa LA LT RAPMR Mot nMpha

39 07902 NN
Rabbi Pinchas’s transcript reads here instead: the yud is
Chochmah, but Binah is revealed through the light of the
upper tip, the light of Keser; through Keser Avraham be-
comes the upper hei, Binah, and from it the chasadim de-
scend to the lower hei, Malchus.

KEHOT’'S NOTE
N3 X720 PP NAAT — YUPT 010 TY IXIM .3 9°0 NPNIRA Y
IRIP PIY AT PP 137 Yupn nPnnm 1Y L,IRD AR NN IRD DN
YIP DRI UY XA AI°2 M2 ARAN%w IR 70R0m 0 1 1ohyn v hw
1197 ARDYY T MR NINANT PP T2ANI AN37 DARA TR DY 10hyn
13°2 IRDPY °1 OAAR WY AN 12 7Y 093K DR 00K N 1103
PyonD 9971 XY O na IRNN 7Y 0°70M0 AN whnws
TV IROM .01 N1P211 1R 13T 797 10YRD Tunm aun ahynn
JROD 1O%XM 2,00 Mun N7IPPa A Y WY BPIN NMaR NNw Yupn 0o
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“He went on his journeys from the Negev as far as Beis El”;
the south (Negev) is Chesed and Beis El is Malchus.

Genesis 13:3°2:3”> N°WR12

TOIN DY MUTWR DipRITIY PXTITI 2am vyen? I
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And he went on his journeys from the South even to Beth-el,

unto the place where his tent had been at the beginning, be-
tween Beth-el and Ai;

likuteitorah.com/torah-ohr/lech-lecha/1/

(Toynn 1oynd qunn 1PYon? 797 79 90 PIy...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An explanation of the movement from “to G-d who ap-
peared” to “to G-d,” unqualified.

KEHOT'S NOTE
,BY MPRAR % N™pbR) 2,7570 T 910 90 79 D RPN 1Y IR IR
.100 Y 2”wN DRRRT 90 . (3
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The altar “to Havayah who had appeared to him,” the re-
vealed level.

Genesis 12:7°1:2” nwR12

T3[R OY 1271 DRI PIRTNR TAX TYA? TR DI2K 0 RTY
VPR IR T

And the L-RD appeared unto Abram, and said: ‘Unto thy

seed will I give this land’; and he builded there an altar unto

the L-RD, who appeared unto him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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A section beginning here is brought there with changes.
KEHOT'S NOTE
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The Midrash calls the Torah the “fallen fruit” of the wis-
dom above; the Alter Rebbe shows that this lowered form
is precisely what lets us grasp supernal wisdom.
Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X277 099 N33 ;090 - X123 NP2 ;AW - ANt nban ...
5373 - 1Pyn Dw AR N9 PNAN T AP0 PPAR 1 LNaw
AN - 79y Pw Inon NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
AW 17y AIRINN R LY TDP'? 02 X277 77150 QW AR .10 TR L1 972
LAWY 1% NIRRT L2 ,1 9°NI%R 9772 MT°0N 2791 .K”A0 sl ehy
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The same teaching appears again in the Midrash on
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Avraham’s vision, as the Kehot note cites.
Bereshit Rabbah 44:171:771) 727 n°wKR12
- 27Myn M1 ,mPn - ARI2 MY A0 - N Ml L.
,AN 2353 - PYn Bw IR MP PRAN R0 PR M .naw
N5 19173 1N MR AN LN - APYn Pw anon niva
LR PN 9RITINAD PIRD (3 PROIT) 2237 222 0 AR 10y
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M ,A9w .523 9, w3 .23 A wha (R 0°927) 2°nN5T 00w
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of

slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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It adds an analogy: letters engraved on a gem cannot be
read because of the gem’s brilliance, only once they are
stamped in wax.
KEHOT'S NOTE
290 7RI PY PPIPAT DMK 27T A0 0P Y AN I %1 wnna
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The Zohar says “the Torah comes forth from Chochmah”;
the Alter Rebbe adds that its deeper source is Keser.
Zohar II, 121ax ,x3p 27mt
KEHOT'S NOTE
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48 NP2 ARonR RNPTIN
A parallel Zohar passage the Kehot note points to.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X”2 190° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

49 NN OTINAY TN LN L MER AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Kehot note points to this passage of the Idra Rabba for
“the paths of the whiteness of the Skull” (Gulgalta), the
level of Keser from which the mitzvos come.
Zohar III, 129ax ,15p 3m
KEHOT'S NOTE
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A further discussion of supernal wisdom clothed in the
tefillin passages.
KEHOT'S NOTE
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52 TP D2

G-d tells Moshe, “Sanctify (kadesh) to Me every firstborn”;
the passage that opens with these words (Exodus 13:1-10)
is one of the four written on the parchment of the tefillin.

Exodus 13:272:3 mnw

N7 77 17221 DTRI PRI 2122 007790 0D 1952700 VYT
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 a2 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a,mvarn
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The Zohar teaches that as long as Malchus has not re-
ceived from the male she is a “poor” dalet; the Alter Rebbe
applies it to tzedek becoming tzedakah through charity.

Zohar, Bo 5:129-6:141X"np:"1-1”2p:’11 K2 717171 100

To indicate the union which took place on that night be-
tween the Masculine and Feminine aspects in the Divine at-
tributes, and also the same union which will take place in
the future Redemption:

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Parallel discussions of why Avraham’s hospitality is men-
tioned only after he came to the Land of Israel.

KEHOT'S NOTE
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The Tzemach Tzedek notes there that a reason must be
given why Avraham’s deeds before the call drew nothing
down.
KEHOT'S NOTE
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Havayah's call to Avram, “Go forth,” read as the moment
the supernal Emanator drew the power of descent into av
ram.

Genesis 12:1°8:2”> N°wX12

PIRTDR T 0T NI RN 77707 DIIKIR 7 TR
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Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

58 o™ 278

It adds after av ram: “the level of the intellect hidden from
all thought.”
KEHOT'S NOTE
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The psalmist recounts that G-d “established a testimony in
Yaakov and placed Torah in Israel,” commanding the fa-
thers to teach their children; the Alter Rebbe reads “Is-
rael” as the Patriarchs, through whom the Torah was
prepared.

Psalms 78:5°1:1”y 0°%°11n
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077127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On the phrase in the previous paragraph that Malchus of
Atzilus becomes the Atik of Beriah: the Miketz passage ex-
plains that the Keser of Beriah comes from the lowest level
of Atzilus, just as Malchus of Adam Kadmon (called
Malchus of the Infinite One) becomes the Atik and Keser of
Atzilus.
KEHOT'S NOTE
2,300 .7,1% 1ap 1o
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There this section is marked “biur” (explanation).
KEHOT'S NOTE
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A later discourse that refers to this question of why the
Torah was given only after the Egyptian exile.
KEHOT'S NOTE
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The Egyptians “embittered their lives with hard labor, with
mortar and with bricks”; the maamar asks why Israel re-
ceived the Torah only after this slavery, when the
Patriarchs had already prepared it.
Exodus 1:14772X mnw
Ny M3 773Y72321 0732930 WN2 AYR 712Y3 DICNK 11NN
193 072 1T3y™IWR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Avraham was ninety-nine years old when he was circum-
cised”; the maamar asks how, before that, he could bring
about the unifications above, if circumcision is what
makes the revelation possible.
Genesis 17:24772:1” nwKR12
N7y T2 1902 1YY YU D°YYRT12 DN
And Abraham was ninety years old and nine, when he was
circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah states that Avraham kept the entire Torah be-
fore it was given; the Alter Rebbe asks how, and answers
that he kept it inwardly.

Kiddushin 82a:10”:xX 270 1217
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The embittering labor of Egypt, read as what drew down a
revelation from above hishtalshelus.

Exodus 1:147”2X mnw

NY 772 172972221 0232720 N2 AYR 77292 DIPITNK TN
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And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist marvels at creation: “How many are Your
works, Havayah! You made them all with wisdom”; read
here as Chochmah and Asiyah being equal at a level above
them both.

Psalms 104:24773:77p 0°%°11n
IR TIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A parallel discussion of the inner and outer dimensions of
the mitzvos.
KEHOT’'S NOTE
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“Avraham was ninety-nine years old when he was circum-
cised”; the maamar answers that circumcision was given
to him then so that Yitzchak, born after it, would lead to
Yaakov, whose sons received the Torah of mitzvos done in
deed.

Genesis 17:24772:1” N°wKR12
N7y T3 17un2 MY yUM ooywART 077K
And Abraham was ninety years old and nine, when he was

circumcised in the flesh of his foreskin.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that the revelation of
Atzilus, the World of Rectification, comes clothed in ves-
sels, so the kelipos do not block it; therefore Avraham was
a prophet, and G-d spoke with him, even before his
circumcision.

KEHOT'S NOTE
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That maamar (67d) asks: if Avraham kept the whole Torah
before it was given, even eruv tavshilin, what was new at
the Giving of the Torah? Its explanation (68c) answers that
the mitzvos Avraham kept drew the Infinite Light mainly
above, into Z’eir Anpin, while “Moshe would speak” drew
the revelation down below, even into the World of Asiyah.
KEHOT'S NOTE
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At Sinai, as the sound of the shofar grew ever louder,
“Moshe would speak, and G-d would answer him with a
voice”; Torah Ohr’s maamar on this verse (Yitro) explains
the difference between Avraham’s keeping of the Torah
and the Giving of the Torah.

Exodus 19:19v°:0” mnw
21p2 13392 DORPXM 12T 7Y TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(RO W n .. wrny)

This parenthesis is a gloss of the Tzemach Tzedek, printed
also in Rabbi Pinchas’s transcript.

KEHOT'S NOTE
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Psalm 100 calls all the earth to serve G-d: “Know that
Havayah is G-d; He made us, and we are His (written: and
not we ourselves), His people and the flock of His pasture.”
The word lo is written with an alef and read with a vav; the
Alter Rebbe reads the alef as Keser.
Psalms 100:3°3:’p 0°2°1n
:AN°YR INEY 1Y MR 1'?] 1PYRIN D’?'?kj heh R RV
Know ye that the L-RD He is G-d; it is He that hath made us,
and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
O 178N QWY X ,T? NR D7D XM 2,00 PR XN L L,p 809N
Wy "N1975Y 115037171 D7 27Y0 27377 PITRI wUn

1°3¥7 IR

The Tzemach Tzedek’s commentary on Tehillim, which
also explains this verse.
KEHOT'S NOTE
.2wn°y 0K R 210 Y

42



TORAH OHR - PARSHAS LECH LECHA - MAAMAR 1

PARAGRAPH 19

76 921N

The first of the Ten Commandments, which G-d spoke to
all Israel at Sinai: “I (Anochi) am Havayah your G-d,”
opening with an alef.
Exodus 20:2°2:"2 mnw
{0738 I3 O7I8R PIRD ORI WK TROK 10K
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

77 1910 ANNY2 7AW 7Y 12 092aNY

Avram set out as Havayah had told him, and Lot went with
him; “Avram was seventy-five years old when he left
Charan.” The maamar reads it as the passage from mind
to emotion.
Genesis 12:4°7:27° n°wR12
D°I% W12 07X LIP AR 7PN T PR 127 WK 018 TP
TR INNED MY DY
So Abram went, as the L-RD had spoken unto him; and Lot
went with him; and Abram was seventy and five years old
when he departed out of Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78 WY 271 13%°7 77 12 093N 7w

The Tzemach Tzedek quotes this reading of seventy-five as
seven times ten plus five.
KEHOT'S NOTE
X L,IYWNN T 790 NPWR2 N7IRD RN

PARAGRAPH 21

79 PRSOT MDUY2 IWYT N
There (20b) Eisav is called the dross of gold, the waste of
Yitzchak’s Gevurah, and from that waste Eisav came forth,
yet “the head of Eisav” lay in Yitzchak’s bosom.

Genesis 50:1337°:°1 N°wX12

W.'l?_( H?DJ?_:EI .'I'_[tﬂ nayn2 inR 727 11D 3R P12 inR HR{D?I
:XT0 *1972Y "N TI8Y NXR IR MOK? NTPINK D71 1P

For his sons carried him into the land of Canaan, and buried

him in the cave of the field of Machpelah, which Abraham

bought with the field, for a possession of a burying-place, of

Ephron the Hittite, in front of Mamre.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Targum relates that Eisav’s head rolled into Yitzchak’s
lap in the Cave of Machpelah; the Alter Rebbe uses it for

likuteitorah.com/torah-ohr/lech-lecha/1/
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something rooted in holiness before it is sifted out.

Targum Jonathan on Genesis 50:1337°:’3 n°wX12 %Y 103 01N
YURY KD70 PVI1 17 72 DOWAM? ™7 77 11 KNP0 NIyn NATD ...
RNTYn 137 PYT 7Y 23700 YT MY MM RYWI WYT Y
K092 2pM2 1PYT 112 1737 MR 1IN PR MBYYY 133 NN
1 D773X 1377 KNP°02 Pp1 N1yR2 3937 112 M 13 12 903
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But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

27T ay o °2myn

The Rebbe notes that “gold” appears in many places, but it
seemingly should say “silver,” since that is Avraham’s
level.
KEHOT'S NOTE
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The source for Lot equalling Mah (45) in gematria, with
references to the Arizal’s writings.
KEHOT'S NOTE
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Naomi returned from the fields of Moav, and with her “Rus
the Moabite,” her daughter-in-law, who became the ances-
tress of David; the maamar reads her as holiness drawn
out of Moav.

Ruth 1:22275:°8 N1

W3 TR I TR AT MY AN MARIRT MY *myd WM
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So Naomi returned, and Ruth the Moabitess, her daughter-

in-law, with her, who returned out of the field of Moab—and

they came to Beth-lehem in the beginning of barley harvest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIRYN aRyn

Rechavam son of Shlomo reigned in Yehudah, and “his
mother’s name was Naamah the Ammonite”: through her
the kings of David’s house descend from Ammon. The

maamar reads her name from noam, “pleasantness,
Binah.

as
1 Kings 14:21x73:77 X 0°3%n
12792 0PN MY NOXY DOYIITTR AR T2p Mbwta oyanm
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85
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And Rehoboam the son of Solomon reigned in Judah.
Rehoboam was forty and one years old when he began to
reign, and he reigned seventeen years in Jerusalem, the city
which the L-RD had chosen out of all the tribes of Israel, to
put His name there; and his mother’s name was Naamah the
Ammonitess.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mE%PT om aNn
The entry identifying Moav as the Chochmah of kelipah.
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
X771 0 AR n7ph
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When Avram offered him the choice of land, Lot chose the
plain of the Jordan and journeyed east, “and they parted
one from the other”; the maamar reads this as the dross
separating after refinement.
Genesis 13:11x2:37> N°wx"2
2yn YR 112N OTpR LI? YO 17777 123772 N vid fomaman
IR
So Lot chose him all the plain of the Jordan; and Lot jour-
neyed east; and they separated themselves the one from the
other.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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Arriving in Canaan, Avram passed through the land “as far
as the place of Shechem, as far as Elon Moreh”; the maa-
mar’s opening words, “Avram pitched his tent,” are from a
later verse (13:18). Shechem and Elon Moreh are read here
as the Sefiros of Nukva.

Genesis 12:6:2 n"wxr12
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And Abram passed through the land unto the place of
Shechem, unto the terebinth of Moreh. And the Canaanite

was then in the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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When G-d promised him a son from Sarah, Avraham an-
swered, “If only Yishmael might live before You!”; the

likuteitorah.com/torah-ohr/lech-lecha/1/
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maamar explains the plea as flowing from his power to
draw revelation into Malchus.

Genesis 17:1817:1™ n°wx2
TPID? T PRYRY 12 DOPRRTTPN DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rebbe infers from here that only after he was called
Avraham could he elevate sparks, and refers to another
talk explaining that the converts Avraham made did not
have continuity.
KEHOT'S NOTE
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Leaving Charan for Canaan, Avram took Sarai, Lot, their
possessions and “the souls that they had made in Charan”;
the Sages read these as the people Avraham and Sarah
brought close to G-d, and the maamar as the sparks and
souls they elevated.

Genesis 12:5°7:27° N°wx"2
WX OYI5TPITNKY 1IXRT? 0IPTNRY IRYR M1PTRY 07K MR
IR NI 191D TN NP NI 1102 WYTIWR wHITNKY WY
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And Abram took Sarai his wife, and Lot his brother’s son,
and all their substance that they had gathered, and the souls
that they had gotten in Haran; and they went forth to go into
the land of Canaan; and into the land of Canaan they came.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Likkutei Torah of the Arizal.
KEHOT'S NOTE
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Returning to the altar he had built at first, Avram “called
there in the Name of Havayah”; read as drawing the hid-
den intellect down to the Sefiros of Nukva.
Genesis 13:4°7:37 n°wR72
"M O3 02X D X" MIWK2 OY Nipy-IwR 03nen nipnx
unto the place of the altar, which he had made there at the

first; and Abram called there on the name of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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