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“This they shall give, everyone who
passes over among the counted”

A Jew’s love of G-d has two halves: the love born of
contemplating G-d’s oneness, which is commanded, lies within a
person’s choice and is required even of one who has sinned (the

half-shekel); and the great love that comes from above as a gift,
to each soul by its measure, which completes the shekel’s twenty

gerah.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

A Jew’s love of G-d has two halves: the love born of contemplating G-d’s oneness,
which is commanded, lies within a person’s choice and is required even of one
who has sinned (the half-shekel); and the great love that comes from above as a

gift, to each soul by its measure, which completes the shekel’s twenty gerah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the half-shekel verse and with “Her husband is known in the gates”: G-d gives
every soul its love and awe, each according to its measure. If so, what is left to free choice? The answer
lies in two readings of “And you shall love.” As a command, it is the love born of contemplation: grasp-
ing that creation changed nothing in G-d, that the worlds are nullified before Him as speech is before
thought, and that He is beyond even the highest thought. Such love gives over a person’s thought,
speech and action; and since one cannot be without thought, he binds them to the Supernal Will
through the Torah and mitzvos, which come from Chochmah, above thought. This love is every per-
son’s duty and in his choice. As a promise, it is ahavah rabbah, a love from above that contemplation
cannot reach: the “holy shekel” of silver, read as longing, from the encompassing light. Each love
comprises ten powers, together the twenty gerah. Not everyone receives the second, but the first is the
half-shekel that every Jew must give, even one who has sinned. A closing note applies this to serving
G-dwith joy.

OUTLINE

1 Her husband is known in the gates Mn-2

All love and awe of G-d come from Him, to each soul by its measure, through the four gates of love, awe,
Torah and mitzvos. Then what depends on free choice? The Shema and “And you shall love” will answer.

2 The first love: contemplating G-d’s oneness 13-4

“And you shall love” as a command is the love born of contemplation: G-d is unchanged by creation; the
worlds, one divine utterance, are nullified before Him as speech before thought; He is above all thought; so
one should love Him with all one’s heart, soul and might.

3 Giving over thought, speech and action 15-6

“With all your soul” is giving over one’s thought, speech and action; since one cannot be without thought,
one binds them to the Supernal Will through Torah and mitzvos, which, like hair drawn from the brain,
come from Chochmah above thought.
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4 The second love: ahavah rabbah from above

17-8

The first love is every person’s duty and in his choice. “You will love” is ahavah rabbah, which comes from

above beyond contemplation: the holy shekel of silver (longing), weighed to each soul, from the light that

encompasses all worlds.

5 Twenty gerah and the census of the souls

19-10

The four hundred shekels of silver are the four hundred worlds of longing; each of the two loves comprises

ten powers, making twenty gerah; the census verse speaks of the souls; but the great love does not come to

everyone.

6 The half-shekel every Jew must give

m

The first love, giving over one’s soul with its ten powers, is the half-shekel required of all, even one who has

transgressed. A closing note: serving G-d with joy is the half-shekel; “Rejoice, righteous ones, in Havayah” is

the second half.

KEY CONCEPTS

great love (ahavah rabbah) 737 2%
A love of G-d that comes to a person from above, beyond
what contemplation can produce, given to each soul by its

measure. Here it is the “holy shekel” of silver and the sec-
ond half of the shekel.

contemplation n11172N071

Sustained reflection with the mind on G-d’s oneness: that
creation changed nothing in Him and that the worlds are
nullified before Him. It is the source of the first, com-
manded love, and lies within a person’s choice.

nullification (bittul) 71072

Being as nothing before what is higher, as speech is before
thought. The worlds are nullified before G-d, and the com-
manded love asks a person to nullify his own thought,
speech and action in the One.
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self-sacrifice (mesirus nefesh) w21 n11°on

Giving over one’s soul, which is expressed in thought,
speech and action, entirely to G-d. In practice it means
binding all three to the Supernal Will through Torah and
mitzvos.

the half-shekel >pwn noznn

In the maamar, the first love with the soul’s ten powers,
which every Jew must give, even one who has trans-
gressed; the great love from above is the other half that
makes the twenty gerah.

the light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

Divine light too great to enter the worlds, which affects
them from beyond. The maamar finds it in “passing to the
merchant” (over lasocher) and makes it the source of the
great love from above.
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SECTION 1 - 1-2

Her husband is known in the gates
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“This they shall give, everyone who passes over among the counted: half a shekel, by the holy
shekel — the shekel is twenty gerah — half a shekel as an offering to Havayah,” etc.

The maamar opens with Exodus 30:13: everyone counted in the census is to give half a shekel, measured by
the “holy shekel” of twenty gerah, as an offering to Havayah. By the end, the Alter Rebbe will read each
phrase of this verse as a stage in a Jew’s love of G-d, and “everyone who passes over the pekudim” as even
one who has transgressed the commandments.
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It is written, “Her husband is known in the gates”: that the Holy One, blessed be He, is the husband
of every soul of Israel, Who bestows upon each and every one. For every love or awe that any soul
of Israel has, all of it is from Him, may He be blessed, and to each one according to his own
measure.
Proverbs 31:23 says of the woman of valor that “her husband is known in the gates.” The Alter Rebbe reads
the husband as G-d and the wife as each Jewish soul: every love or awe of G-d that a soul has is His gift, given

to each in a measure suited to that soul. The phrase “according to his own measure” echoes the Zohar on
this verse, which reads she’arim, “gates,” as what each person “measures” (meshaer) in his heart.
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And [it is] according to how [far] he enters into the gates — which are four gates: love and awe,

Torah and mitzvos, as is known — corresponding to the four letters of Havayah, blessed be He.

The gates through which G-d becomes “known” to the soul are four: love, awe, Torah and mitzvos, corre-
sponding to the four letters of the Name Havayah. How much of G-d a person comes to know depends on

how far he enters through these gates.
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Now, to understand this: if everything is from Him, may He be blessed, then what is man’s free

choice? And there is certainly something that depends on a person’s choice.

If every love and awe a person has comes from G-d, what is left for his own free choice? Yet something must
certainly depend on a person’s choice, and the maamar sets out to show what.
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To explain this — what depends on his choice and what comes from above: it is written, “Hear, O
Israel, Havayah is our G-d, Havayah is One. And you shall love,” etc.

The answer will come from the Shema and the verse that follows it, “And you shall love.” Together they show
which love a person must reach by his own effort and which comes to him from above.

SECTION 2 - 13-4

The first love: contemplating G-d’s oneness
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Now, in “And you shall love” there are two interpretations. One is the language of a command: that
you should love Him. And one is the language of the future: that the love will come of itself. And the
first love is from contemplation.

The Hebrew ve’ahavta can be read as a command, “You shall love,” or as a promise, “you will love,” a love

that comes by itself. The first, commanded love is the one a person reaches through contemplation.
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That is: to understand in one’s mind His unity, may He be blessed, in the seven heavens and in the

four directions.

This contemplation is to grasp with one’s mind that G-d is One throughout the seven heavens and the four
directions of the world, that is, throughout all creation. It echoes the halachah that in saying echad (“One”)
in the Shema a person should have in mind that G-d rules in the heavens, on the earth and in all four

directions.
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And “I, Havayah, have not changed,” that He has no change whatsoever: just as before the creation
of the world, so is He exactly now. For all the worlds are nullified in complete nullification (bittul)

before Him, as is known [from] “For a sun and a shield,” etc.

The verse “I, Havayah, have not changed” teaches that creating the world brought no change in Him at all:
He is exactly as He was before the world was created, because all the worlds are utterly nullified before Him.
The allusion to “For a sun and a shield is Havayah Elokim” refers to the known explanation in Tanya, Shaar
HaYichud VehaEmunah, chapter 4: the Name Elokim shields the creatures from the light of Havayah, the
way a sheath screens the sun.

likuteitorah.com/torah-ohr/ki-sisa/2/ 5



TORAH OHR - PARSHAS KI SISA - MAAMAR 2 Spwi Nv¥n7 0OTIPa By 129 95100 ...

219979 MY BIwy 0Onw °1 9372 %9 2,993 P RIT w00 Mn?Ivi 117 AR AR

And even though the worlds appear to us as something that exists (yesh), this is an utter falsehood.

For “By the word of Havayah the heavens were made, and by the breath of His mouth,” etc.

So the worlds’ appearance of independent existence is “an utter falsehood”: they exist only through G-d’s
word, as the verse says the heavens were made “by the word of Havayah.” The next paragraph explains this
through the analogy of thought and speech.
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“And from my flesh I behold,” etc.: as with a person — at first, when he thinks, his thought is in

complete unity with him, without any division at all;

Iyov’s words “from my flesh I behold G-d” are the basis for learning about G-d from the human soul. In a
person, a thought, while it is still only thought, is wholly one with the thinker, with no division at all.
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and afterwards, when it comes out of his mouth, it is separate from him. So [too], all the worlds, be-

fore the creation, were in complete unity with Him, may He be blessed.

Once the words are spoken, they become separate from the speaker. In the same way, before creation all the
worlds were wholly one with G-d.
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And just as speech is nullified before thought in complete nullification — for in a single moment

one can think of things without end —

Speech is as nothing next to thought: in a single moment the mind can think without end, while speech
brings out only a few words at a time. This is the measure of speech’s nullification before thought.
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so [too] all the worlds, which are only a single utterance; and it is drawn from His Chochmah (wis-
dom), may He be blessed, as it is written, “And it shall go forth like lightning,” etc. And “In His
goodness He renews every day,” etc.

All the worlds together are only a single divine “utterance,” drawn from G-d’s Chochmah, which the maamar

likens to lightning with a verse from Zechariah. This utterance is renewed every day, as the morning prayer
says, “In His goodness He renews every day [the work of creation].”
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And even after they were created, with the Holy One, blessed be He, His speech is not separate from
Him, may He be blessed, G-d forbid; for there is nothing that is outside Him, etc.

Unlike human speech, G-d’s speech never becomes separate from Him, even after the worlds are created,
because nothing exists outside Him.
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As is written in the Tanya (ch. 21): “And therefore before Him all is considered as truly nothing.”

Tanya, chapter 21, draws the conclusion from this analogy: since G-d’s speech never leaves Him, “before
Him all is considered as truly nothing.”
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And the worlds, too, are nullified one to another: that which above is the level of speech is called,
below, relative to the lower world, the level of thought, and [the lower world] is nullified before it —
just as the teacher’s speech becomes the level of thought for the student, etc., as is known (and see
what is written on [the verse]| “As You have spoken, saying,” in Parshas Shelach).
The worlds are also nullified to one another in a chain: what counts as “speech” in a higher world is, for the
world below it, as lofty and hidden as “thought,” and the lower world is nullified before it, just as a teacher’s
spoken words are, for the student, as deep as thought. In Likkutei Torah, Shelach, on “As You have spoken,

saying,” the Alter Rebbe applies this to the Torah: what is “speech” above becomes a hidden “saying” (ami-
rah) for the lower levels.

0°902 O 73aWhN N2 Onw RN 0010y MDY AR 11°°07 U995 71°3 X0°AN 1awnn N0 1
.12Wnan 75YR? X7 90 995 1192 RD°DN KDY °N° 178K

And this is [the meaning of] “No thought can grasp Him at all”: that is, even very high worlds,
which are the level of thought, are nullified before Him, may He be blessed, and do not grasp Him
at all, for He is above thought.

Even the highest worlds, which stand at the level of “thought,” are nullified before G-d and cannot grasp

Him; this is the meaning of the words of Eliyahu’s prayer in the Tikkunei Zohar, “no thought can grasp Him
at all”: He is above thought itself.
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And this is [the meaning of] “the Hidden of all hidden ones, concealed,” etc.: even from the worlds
that are called “hidden” and “concealed,” He is hidden and concealed, and no thought can grasp
Him.
Likewise G-d is called “the Hidden of all hidden ones”: even worlds that are themselves called hidden and
concealed are revealed compared to Him, and no thought grasps Him. Likkutei Torah, Ki Savo, explains the

phrase the same way: there are worlds called “hidden,” higher than the World to Come, and He is hidden
from them.
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And of this the command was said, “And you shall love Havayah your G-d”: that he should contem-
plate the true One so deeply that Havayah be “your G-d” (Elokecha), “with all your heart and with
all your soul and with all your might” —

Here the Alter Rebbe returns to the command “And you shall love Havayah your G-d.” A person is to contem-
plate G-d’s true oneness so deeply that Havayah, Who transcends all, becomes “your G-d,” one’s own, with
all one’s heart, soul and might.
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that is, thought, speech and action: that he should have no thought, speech and action at all, but
only [that they be] nullified in the One, Who is above thought, and “no thought can grasp Him.” For
a person can think only of a physical thing, and this is an utter falsehood, etc.

The text explains this as a person’s thought, speech and action: none of them should remain his own, but all

should be nullified in the One, Who is above thought. Human thought can grasp only physical things, and
their seeming reality is “an utter falsehood.”
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SECTION 3 - 15-6

Giving over thought, speech and action
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And this is “with all your soul”: self-sacrifice (mesirus nefesh). For a person’s soul is thought,
speech and action, and all of it is to be given over and to be nullified in the One, truly.

The words “with all your soul” mean giving over the soul entirely to G-d. Since the text identifies a person’s
soul with his thought, speech and action, all three are to be given over and nullified in the true One.
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But since it is impossible for there to be no thought at all, therefore one must bind his thought, his
speech and his action to be a chariot (merkavah) for the Supernal Will, blessed be He, in the Torah
and in the mitzvos; for “the Torah comes forth from Chochmah (wisdom),” which is above thought.

Yet a person cannot simply be without thought. So he is to bind his thought, speech and action to G-d’s will

through the Torah and mitzvos, becoming a “chariot” for it, a vehicle with no will of its own; and since the
Torah comes from Chochmah, which is above thought, through it he is joined to what thought cannot grasp.
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And this is [the meaning of] “Whoever performs one mitzvah according to its halachah,” etc. And
even though the Torah has been clothed in physical matters — the forbidden and the permitted,
and the like — and all the more so the performance of the mitzvos, which are in truly physical
things, such as charity with money, and the like,
The saying about one who performs a single mitzvah shows the worth of even one mitzvah done as the law
requires, for through it a person is bound to G-d’s will; Kehot suggests, with a “perhaps,” that it is the
Talmud’s “Whoever performs one mitzvah in this world, it goes before him in the World to Come” (Sotah 3b).

Yet the Torah deals with physical matters, such as what is forbidden and what is permitted, and the mitzvos
are done with physical things, such as giving money to charity.
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it is like the analogy of the hairs drawn from the brain, though in the brain there is no aspect of
hair at all. So it is with the Torah and the mitzvos: even though they are physical things, neverthe-
less “the Torah comes forth from Chochmah,” etc.

Hair grows from the head and draws its life from the brain, yet nothing like hair exists in the brain itself. So

the Torah and mitzvos are clothed in physical things, yet their source is G-d’s Chochmah, which is above
thought.

SECTION 4 - 117-8

The second love: ahavah rabbah from above
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And this matter is an obligation upon every person: to contemplate it well. And this depends on his
choice. And the second interpretation of “And you shall love Havayah,” the language of the future
— [a love] that comes of itself — is the level of great love (ahavah rabbah) that comes from above,
from Him, may He be blessed.
Contemplating G-d’s oneness as described is every person’s duty and lies within his free choice; this is what
depends on him. The second reading of “And you shall love,” as a promise, is ahavah rabbah, a great love
that comes as a gift from above and not through a person’s own effort. In Iggeres HaKodesh 18 the Alter

Rebbe draws the same line, between the love hidden in every Jew’s heart, which he brings out by contempla-
tion, and the “love in delights” that falls to a person from above and that not everyone merits.
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And accordingly, “Hear” (shema) is interpreted in the sense of hearing: something in which there

can be no contemplation at all, for it is above contemplation.

The word “Hear” (shema) here means receiving what one cannot reach by reasoning: it is heard, as it were,

from above. Ahavah rabbah is above contemplation and cannot be produced by it.

likuteitorah.com/torah-ohr/ki-sisa/2/ 10



TORAH OHR - PARSHAS KI SISA - MAAMAR 2 Spwi Nv¥n7 0OTIPa By 129 95100 ...

219% 701 93 Dpwna aoYnti AR 7137 720R N3 26ND033 (001 WD 70D WIPT Dpw Pl 8
70 NYD 7Mo% 121y 1A X1 N°PoN2 1A TPIE YR M0 210 WY na3 19907 RO
7910 #7110

And this is called “the holy shekel,” silver (kesef), from the language of “you longed greatly” (nich-
sof nichsafta): the level of great love that comes from above, by weight, each one according to his
own measure in the level of “do good and turn from evil,” [which] must be to the utmost. And it is
the level of “passing to the merchant” (over lasocher), from the language of “around, around”
(s’chor s’chor): the light that encompasses all worlds (sovev kol almin).
The “holy shekel” is the great love that comes from above: kesef, silver, is read as kisufin, longing, as in
Lavan’s words “you longed greatly” (nichsof nichsafta), and a shekel is a weight, for this love is given to each
soul by its own measure. Each receives it in the measure of his “do good and turn from evil,” his doing the
mitzvos and keeping from sin, which the text says must be to the utmost. The verse’s “passing to the mer-

chant” (over lasocher) is read through s’chor s’chor, “around, around,” as pointing to the light that encom-
passes all worlds (sovev kol almin), the transcendent source of this love.

SECTION 5 - 19-10

Twenty gerah and the census of the souls
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And this is “four hundred shekels of silver”: the level of the four hundred worlds of longing
(kisufin) in the World to Come. And this is “the shekel is twenty gerah.”

Avraham paid Efron “four hundred shekels of silver,” and the maamar reads them as the four hundred
“worlds of longing” in the World to Come, of which the Zohar speaks. The longing love is then tied to the
half-shekel verse’s “twenty gerah.”
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For each one of the two levels of love mentioned above comprises ten, intellect and the emotive at-
tributes (middos), as is known; and the level of great love that comes from above also comprises

ten.

Each of the two loves comprises ten powers, the soul’s intellect and emotions. The first love has ten, and the
great love from above has ten more; together they make the twenty gerah of the full shekel.
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And this is “the shekel is twenty gerah.” And this is “When you lift up the head of the children of
Israel lifkudeihem (according to their count)”: that is, the souls, which are called “head.”
The words “the shekel is twenty gerah” stand for the full measure of both loves. In the census verse, “when

you lift up the head of the children of Israel lifkudeihem,” the “head” is the souls.
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Lifkudeihem is from the language of “And Havayah remembered (pakad) Sarah,” etc. “And each

man shall give a ransom for his soul to Havayah.” But the great love mentioned above does not
come to every person.

Lifkudeihem, usually “according to their count,” is read in the sense of Genesis 21:1, where Havayah “re-
membered” (pakad) Sarah and gave her a son; Or HaTorah’s version reads lifkudeihem as the “worlds of
longing” of the previous paragraph. The census verse continues that each man gives “a ransom for his
soul.” Yet the great love from above does not come to every person.

SECTION 6 - 111

The half-shekel every Jew must give

M10M% DpW NUXAM N3 1170 P DY 1210 IIWRA 1R 12 X 1D 773 00wy Pnaa nvay 11
WY 191990 1w

Nor [does every person come] to be at the level of “twenty gerah,” etc. But the level of the first love
is an obligation upon all; and this is the level of the half-shekel: to give over one’s soul, which com-

prises ten.

Not everyone reaches the full “twenty gerah,” which includes the great love from above. But the first love,

from contemplation, is required of all: it is the half-shekel, giving over one’s soul with all ten of its powers.

likuteitorah.com/torah-ohr/ki-sisa/2/ 12
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And this is [the meaning of] “This they shall give, everyone who passes over the pekudim” — the
248 commandments (pekudin): that is, even one who transgresses (over), G-d forbid, some mitz-
vah, nevertheless it is an obligation to give the half-shekel, the level of his ten [powers], in the
manner of the first love mentioned above. And the half-shekel is “an offering to Havayah.”

The Alter Rebbe reads the verse’s “everyone who passes over the pekudim” as “everyone who transgresses

the 248 commandments (pekudin).” Even one who has sinned must still give his half-shekel: his ten powers,

given to G-d through the first love, which is “an offering to Havayah.”

5 *B [(>raxny) mmn cwipbal AP TV IOV LY PRI NEY PR 1IYA DRpN BV RS wrny)
N7y KD WK NAN 7773 RIAN

(And see what is written below, on [the verse| “Vayakhel,” on the subject of “there is will and there is
will.” And see further in Likkutei Torah, Parshas Ki Savo, in the discourse beginning “Because you
did not serve.”

This bracketed note sends the reader to the discourse on Vayakhel later in Torah Ohr, on the teaching that
“there is will and there is will,” and to the discourse “Because you did not serve” in Likkutei Torah, Ki Savo.

15 730° T P70 173 172 00D AT ARRI VY [ow winow an] WPWR 33 *°pa i) 27D QWD
L s Ty] 27Oy PP noxnn

And there, in chapter 2, on what is written there: “and of this it is said, ‘Rejoice, righteous ones, in
Havayah’; and see the end of the discourse beginning ‘This they shall give,’ etc., ‘the half-shekel’”
— end of quote.
Chapter 2 of that Likkutei Torah discourse links “Rejoice, righteous ones, in Havayah” to the end of this
maamar on the half-shekel. There the Alter Rebbe sets the love hidden in every Jew’s heart, which “And you

shall love” commands, against a higher love of the elevated few, of which he writes, “of this it is said, ‘Re-
joice, righteous ones, in Havayah.’”

likuteitorah.com/torah-ohr/ki-sisa/2/ 13
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And from there it will also be understood that the level of serving with joy, which is an obligation on
all Israel, as it is written, “Because you did not serve,” etc., “with joy,” and as it is also said, “Serve
Havayah with joy” — this is the level of the half-shekel, which every one of Israel is obligated to
give. And the level of “Rejoice, righteous ones, in Havayah” — this is the second half.)
From this, the note concludes, one can understand that serving G-d with joy is required of every Jew, since
the Torah rebukes those who did not serve “with joy”: this joy, “Serve Havayah with joy,” is the half-shekel
that all must give. The joy of “Rejoice, righteous ones, in Havayah” is the second half that completes the

shekel, the great love from above; Likkutei Torah, Ki Savo, adds that the joy of every Jew is hidden within his
service, while the joy of the righteous is the love in delights, which not everyone merits.

IN ONE’'S AVODAH

Every person must contemplate G-d’s oneness well, until he gives over his thought, speech and action to
Him, binding them to G-d’s will through the Torah and mitzvos. This half-shekel is in his own hands and is
required of him even if he has transgressed; the great love from above is a gift, given to each by his mea-
sure. The closing note adds that serving G-d with joy is likewise every Jew’s obligation.
QUESTIONS FOR DISCUSSION

1. If every love and awe a person has comes from G-d, how does the maamar still leave room for free choice?

2. How does the analogy of thought and speech show that the worlds, though they appear to exist, are nulli-
fied before G-d?

3. Why, according to paragraph 5, must the giving over of thought, speech and action take the form of Torah
and mitzvos?

4. Why is the half-shekel, rather than the whole shekel, the obligation of every Jew, even one who has

sinned?

5. How does the closing note connect serving G-d with joy to the two halves of the shekel?

likuteitorah.com/torah-ohr/ki-sisa/2/ 14
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PARAGRAPH 1

1ane

Kehot refers the reader to the Rebbe’s source notes on this
maamar, given earlier in the notes, without repeating
them here.

KEHOT'S NOTE
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G-d tells Moshe the census offering: “This they shall give,
everyone who passes among the counted: half a shekel by
the holy shekel, twenty gerah to the shekel, ... an offering
to Havayah.” Plainly, “who passes among the counted” is
one who joins the counted men; in paragraph 11 the maa-
mar reads it as one who “transgresses” (over) the com-
mandments (pekudin). Its half-shekel and twenty gerah
become the two loves of G-d.

Exodus 30:133>:% mnw

M3 01y WIPT YU PRYN MRMR DYTRBIPY 139 e My
7 N PRYn noXnn Spwn

This they shall give, every one that passeth among them that

are numbered, half a shekel after the shekel of the sanctuary

—the shekel is twenty gerahs—half a shekel for an offering to

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

205 mnw

ey oUywa YT

In the praise of the woman of valor that closes Proverbs:
“Her husband is known in the gates, when he sits among
the elders of the land.” The maamar reads the husband as
G-d, Who gives every soul its love and awe, and the gates
(she’arim) as the measure (shi’ur) of each soul.

Proverbs 31:23372:87% "2wn
PINTIPTDY IRV APY2 DY YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,X9 %5un

»H97 XYW 2189 T Do)

The Zohar explains “her husband is known in the gates” to
mean that the Holy One, blessed be He, is known to each
person “according to what he measures in his heart,” as
far as each can cleave to Him. The compiler’s foreword to

likuteitorah.com/torah-ohr/ki-sisa/2/

the Tanya cites this passage, as Kehot notes, for the phrase
“each one according to his measure.”
Zohar I, 103b2 ,3p ®R7mt
KEHOT'S NOTE
,71D 990n N7IPY XD .2 ,0OP DW AT .2 ,30 X780 ITPNa K2ana
.2
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According to the note, Or HaTorah brings this idea with
the words “through which and by means of which the Holy
One, blessed be He, is known to Israel,” and explains there
why love and awe are called “gates.”
KEHOT'S NOTE
JORWSD 1P YT 10 DY) 1A Nann Y DOUEIw D NN RN
7Y 0OIYW ROPI PIARY 112 RN DY

PARAGRAPH 2

6

bR YR

Moshe’s call to Israel, the first verse of the Shema: “Hear,
O Israel, Havayah is our G-d, Havayah is One.” From it
and from the next verse, “And you shall love,” the maamar
will draw both what lies in a person’s choice and what
comes from above.

Deuteronomy 6:4°7:1 0°727

TR 1 7P 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.7,107M27

PARAGRAPH 3

7

MY PR TN

Here the Tzemach Tzedek adds that the first meaning, the
command, is the love that comes “according to what one
measures in his heart,” while the second, the future tense,
“the love will come of itself,” is ahavah rabbah.
KEHOT’'S NOTE
AR 137N DN 20RA NI 272 7°0112 1ONN Y DU A NN
TANRT RANW TNY WD 02 02002 ywnT an 010 27w Y IR
7L TIR RIT RN
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Kehot refers to Or HaTorah, Va’eschanan, on the love that
comes of itself.
KEHOT'S NOTE
Y727 NAAR 7Y T°20-0°27Y1 1902 .A8W °Y 1ANNKRY D N”IRI IR
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“For I, Havayah, have not changed; and you, children of

Yaakov, have not ceased to be.” The maamar uses it for the
contemplation that creation brought no change in G-d.

Malachi 3:61:3 °3x7n
:00°% X? 2p¥232 DARY P30 K> 11738 *D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1A Wnw 52

The psalmist, longing for G-d’s courts, says, “For a sun
and a shield is Havayah Elokim.” As explained in Tanya,
Shaar HaYichud VehaEmunah ch. 4, to which Kehot
refers, the Name Elokim is a sheath that shields the crea-
tures from the “sun” of Havayah, so that they can exist.

Psalms 84:1227°:778 0°2°11n

10702 023777 2307an? R *711R% 79291 17 DOR9R *1 14 vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’12 1aRY WRw %3 ¥17°3
There the Alter Rebbe explains “For a sun and a shield is
Havayah Elokim”: as a sheath shields the sun so that crea-
tures can bear it, the Name Elokim shields the Name
Havayah, which brings all things into being from nothing
at every moment.
Tanya, Sha’ar HaYichud 4:17218M 70 3w ;1w P21 ,R°an
ReT
PR3 NI - T WAPR L, 00RO N 1am Wiy 97 :2°n3 nan 03
:71972%703179171° 0327 IMRR3D L,19207 Ni"a0 91 1P Ung?
AT DOYY L ARRIN A0 RO KITTPN2WITRT KIP TONYY”
DU? P "DOPPK” O 19 ,Unwa 193 P PRIIY 3 M0 A3
RITTN2 70
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
.77D 271 R°1N AR7
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The Rebbe Maharash asks there how the world’s existence
can be called “an utter falsehood” when it plainly appears
real and separate; and if it does not exist at all, why the
Torah says “In the beginning G-d created,” which would
then be superfluous.
KEHOT'S NOTE
PRI TIEN W 21y NIRTRH ARTI Y 12w awp Pown 97y N7
,990 mIRven ow PPRY 1NI112W 7R3 OR TIP3 PR RIAw aweon®
77 137 ARTIw XD D95 X121 K XD K2 DPWRI2 200w R UK
178N MU0 LA91IND WY MY Y 27970 170 — 17N 11IN2 nnd
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The psalmist praises the Creator: “By the word of Havayah
the heavens were made, and by the breath of His mouth all
their host.” Since the worlds exist only through G-d’s word,
their seeming independence is false.

Psalms 33:6:3"% 0°21n

:D}5;13"?; "2 M1 Ya 0o n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

14

15

16

17

AN wam
“And from my flesh I behold G-d.” The Alter Rebbe uses it

to learn about G-d from the workings of the human soul,
here the relation of thought to speech.
Job 19:26772:1™ 21°R
:Elﬁ‘?tg MR 201 RIERI "Iy XY
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Zechariah foretells: “And Havayah will appear over them,
and His arrow will go forth like lightning.” The maamar
applies the image of lightning to G-d’s Chochmah, from
which the single utterance of the worlds is drawn.

Zechariah 9:147:v 1ot

n11$02 7271 Y1 MW T >3 TN I8N 7122 KN XY 0Py M
D

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya ch. 21 explains that G-d’s speech, unlike a person’s,
is never separate from Him, for nothing is outside Him,
and that the creatures only seem separate because of the
contractions that hide His light. It concludes: “And there-
fore before Him all is considered as truly nothing.”
Tanya, Likkutei Amarim 21:90°7nK >0p°% ;pwxa pon ,x°an
*V:R”D
WM 2N K7D RPID - 790 197)
Kehot Publication Society (CC-BY-NC)
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From Moshe’s plea after the sin of the spies, asking G-d to
show His great forbearance “as You have spoken, saying.”
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The bracketed note sends the reader to the Likkutei Torah
discourse on this verse in Parshas Shelach.

Numbers 14:171:77° 712712
£IMK? NI2T KD 237TX 19 RIPI 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains “as You have spoken, say-
ing”: from the Torah’s level of “speech” comes amirah, a
hidden “saying,” in the lower levels, which becomes the
source of what the souls receive in Gan Eden.
KEHOT'S NOTE
99K 2,00 e nmph
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In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
the Tikkunei Zohar, G-d is addressed as “higher than all
the high, hidden from all the hidden; no thought can
grasp You at all.” The maamar reads it as G-d’s being
above even the worlds that are “thought.”

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn N°9 .7MN0 2 DY RMOND PRDY B0 By ARDY NI NAR
WY NP I LPNIPN WY NPPART RIT NIX LYY 3 Xo%an
JP0ANRT PRy PURANR RDT 1RON0 1RDY 112 RAMIRD 17000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1O
TORM 117720 A TN WUIDRT IRM PO RAPR NIRT A 1P Tom
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Constantinople, 1740 (CC-BY-NC)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The maamar
reads this as the first, commanded love, in which a per-
son’s thought, speech and action are all given over to G-d.

Deuteronomy 6:5°77:1 0°127
STTRR2 TUDI2IN 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

21
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The Zohar says that “the Torah comes forth from
Chochmah,” from the place called “holy.” The maamar
uses it to show that the Torah, though grasped by thought,
comes from a level above thought.

Zohar II, 121ax ,x3p 27mt

KEHOT'S NOTE
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22

23

24
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Kehot suggests, with a “perhaps,” that the reference is to
Sotah 3b: “Whoever performs one mitzvah in this world, it
goes before him in the World to Come.” The maamar’s
wording adds “according to its halachah.”

Sotah 3b:1337°:2°1 110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“The Torah comes forth from Chochmah.” The maamar
repeats it here to show that however physical the Torah’s
subjects and the mitzvos are, their source is above them.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN A1 120

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 7

25

2N ©5 By 12 A

The letter distinguishes two loves: “love in delights,” of
which “Rejoice, righteous ones, in G-d” is said, which not
everyone merits and which falls to a person from above;
and “the second,” a love and longing to cleave to G-d hid-
den in the heart of every Jew, which he reveals by contem-
plating G-d with his mind.
KEHOT'S NOTE
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PARAGRAPH 8
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Lavan to Yaakov: “You have gone because you longed
greatly (nichsof nichsafta) for your father’s house.” The
maamar reads kesef, silver, through this word for longing.

Genesis 31:30°7:X”% n>wx12
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And now that thou art surely gone, because thou sore long-
est after thy father’s house, wherefore hast thou stolen my
gods?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Avraham weighed out to Efron for the Cave of Machpelah
“four hundred shekels of silver, passing to the merchant
(over lasocher)”: silver in current use among merchants.
The maamar reads the phrase through s’chor, “around,”
as an allusion to the encompassing light.

Genesis 23:161"0:37D N°wKR12
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And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud quotes the warning to a nazirite: “Go around,
go around (s’chor s’chor); do not come near the vineyard.”
The maamar takes s’chor, “around,” as the sense of
socher, “merchant,” to point to the light that surrounds
the worlds.

Avodah Zarah 17a:6":X 1> 77t 172y
KEHOT'S NOTE
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Efron to Avraham: “A land worth four hundred shekels of
silver, what is that between me and you?” The maamar
reads the silver (kesef) as longing and the four hundred as
worlds of longing.

Genesis 23:1570:37) N°wR12
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’My lord, hearken unto me: a piece of land worth four hun-

dred shekels of silver, what is that betwixt me and thee?

bury therefore thy dead.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,39p (XRNDOIN) R7AT .10 ,20 NPwRI2

1°DI05T 1Ry NING T

The Tosefta printed in the Zohar on Chayei Sarah reads
Avraham’s payment to Efron: the silver (kesef) is the great
longing (kisufa), “four hundred shekels of silver” are four
hundred worlds, delights and longings, and “passing to the
merchant” is the soul’s passing through all the gates of

likuteitorah.com/torah-ohr/ki-sisa/2/
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heaven. The maamar uses it to read the silver of the holy
shekel as longing. (Kehot: Zohar 1:123b, Tosefta)

Zohar, Chayei Sara 15:9811”%:1"0 17w *°1 ,77t7 190

PARAGRAPH 10
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33
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There Or HaTorah reads: “lifkudeihem — the level of
worlds” (Kehot: read “worlds of longing”), “in the sense of
‘And G-d remembered Sarah.”” This ties the word to the
four hundred worlds of longing of the previous paragraph.

KEHOT’'S NOTE
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“And Havayah remembered (pakad) Sarah as He had
said,” and she bore Yitzchak: here pakad is G-d attending
to what Sarah lacked, a child, after her long barrenness.
The maamar reads lifkudeihem in the sense of this pakad.
(context: Steinsaltz Tanakh)

Genesis 21:1°X:X”D n°wx12

137 79X Y7 7 WY TN WK TIPNN 129 M
And the L-RD remembered Sarah as He had said, and the
L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe: “When you lift up the head of the children
of Israel according to their count, each man shall give a
ransom for his soul to Havayah.” The maamar reads “the
head” as the souls.

Exodus 30:122:> mnw
M2 WD 99D WK 1N 0PTRD? PRI 12 WRITNR Rin 0D
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"When thou takest the sum of the children of Israel, accord-
ing to their number, then shall they give every man a ran-
som for his soul unto the L-RD, when thou numberest them;
that there be no plague among them, when thou numberest
them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This they shall give, everyone who passes among those
counted: half a shekel.” The maamar now reads “passes
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36

37

38

over” as transgressing and the pekudim as the command-
ments, so that even a transgressor must give.
Exodus 30:1337:% mnw
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This they shall give, every one that passeth among them that
are numbered, half a shekel after the shekel of the sanctuary
—the shekel is twenty gerahs—half a shekel for an offering to
the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2”0 oW

In chapter 2 of “Because you did not serve” (Likkutei
Torah, Ki Savo, 43a), the Alter Rebbe sets the love hidden
in every Jew’s heart, which “And you shall love” com-
mands, against a higher love that belongs to the elevated
few; of that higher love he writes, “of this it is said, ‘Re-
joice, righteous ones, in G-d,”” and refers to the end of this
maamar on the half-shekel.
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From Moshe’s rebuke in Ki Savo: the curses come “be-
cause you did not serve Havayah your G-d with joy and
with gladness of heart, out of the abundance of
everything.” The note learns from it that serving G-d with
joy is required of all.

Deuteronomy 28:471"1:1”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm calls all the earth to thank G-d: “Serve Havayah
with joy; come before Him with song.” The note identifies
this joy, required of every Jew, with the half-shekel.
Psalms 100:2°2:’p 0°%°11n
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Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalm of G-d’s reign ends: “Rejoice, righteous ones,
in Havayah, and give thanks to His holy Name.” The note
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identifies this joy of the righteous with the second half of
the shekel.
Psalms 97:1227:1% 0°%°11n
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Be glad in the L-RD, ye righteous; And give thanks to His

holy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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