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“Iwill sing to Havayah,
for He is exalted, exalted”

The soul’s descent into the body is for a greater ascent: through
Torah and mitzvos, and through the abundant mercy aroused by
its teshuvabh, it is joined to the Master of wonders, a level above
all that its own love and awe could grasp. This is the level
revealed at the splitting of the sea, which the Song calls “exalted,

exalted.”
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THE BIG IDEA

The soul’s descent into the body is for a greater ascent: through Torah and
mitzvos, and through the abundant mercy aroused by its teshuvah, it is joined to
the Master of wonders, a level above all that its own love and awe could grasp. This
is the level revealed at the splitting of the sea, which the Song calls “exalted,

exalted.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Before its descent the soul stood before G-d in awe and love, running and returning like the chayos; in
the body these are hidden and weaker. What, then, do Torah and mitzvos add? G-d renews creation
each day through the light that fills all worlds, out of the goodness of the Infinite One, the Master of
wonders, before whom even the hidden worlds are nothing. The soul’s love grasps G-d as the life of the
worlds; before G-d Himself it can only return in awe. Torah and mitzvos, drawn from the Master of
wonders, join the soul even to Him: the letters of the Torah carry it beyond its root, as a horse carries
its rider. The mitzvos, “charity and justice,” draw the Infinite Light into physical deeds, while justice
keeps that flow from the forces opposed to holiness. The tzaddik is a master of charity who gives the
mitzvos life. In the body the soul becomes a baal teshuvah, whose humble prayer arouses the abun-
dant mercy that precedes Atzilus. That level, “exalted, exalted,” was revealed at the sea, beyond all

words of prayer; its full revelation, “This is my G-d,” awaits the Time to Come.

OUTLINE

1 The soul’s descent 7

Above, the soul stood before G-d in constant awe and love, running and returning; in the body these are hid-
den, yet the descent is for an ascent through Torah and mitzvos.

2 Creation renewed in His goodness 12-3

What do Torah and mitzvos add? Creation is renewed each day through the light that fills all worlds, out of
the goodness of the Infinite One, the Master of wonders, before whom even the hidden worlds bear no
comparison.

3 Running, returning, and the advantage of Torah and mitzvos 14-5

The soul runs in love when it grasps G-d as the life of the worlds and returns in awe before the Master of

wonders; Torah and mitzvos, drawn from Him, join the soul even to that level.
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4 The sea becomes dry land

5 The letters as horses

of wonders upon the love of Avraham.

6 The way of Havayah and abundant mercy

measure, as “gracious and compassionate” comes before Havayah.

7 Charity and justice

8 The mitzvos as limbs, and the tzaddik
master of charity.
9 The purpose of the descent

Havayah in Torah and mitzvos.

10 The Song at the Sea

16
At the splitting of the sea the concealed world became revealed, preparing for the revelation of the Torah.
17-8
The letters of the Torah, spoken even without understanding, carry the soul beyond its root, provided a per-
son rides them with awe and love; the other mitzvos, “charity and justice,” likewise draw down the Master
19-11
Havayah comes to be through G-d’s humility and His abundant mercy, which precedes Atzilus and has no
11216
A person’s charity draws down G-d’s charity, clothing the Infinite Light in Torah and mitzvos; justice, a
person judging his own excesses, ensures that the forces opposed to holiness draw no life.
117-19
The mitzvos are the King’s limbs, given life when they are done in deed; whoever does them is a tzaddik, a
120
The soul becomes a baal teshuvah; its submission in prayer arouses the abundant mercy, revealing
121-24
Song is joy and revelation; “exalted, exalted” is the Master of wonders, revealed at the sea beyond the let-
ters of speech, so the people were told to be silent, and ramah means both raising and casting down.
125-26

1 The letters of the Name revealed

Yud-hei were hewn from the Master of wonders through restraint, His humility; vav-hei, “This is my

G-d,” will be fully revealed in the Time to Come, drawn down by the tzaddik’s deeds now.

KEY CONCEPTS

Running and returning (ratzo vashov) 2121 X1¥9

The soul’s movement toward G-d in love and back in awe:
it runs when it grasps G-d as the life of the worlds, and re-
turns before G-d Himself, who is beyond its grasp.

Master of wonders NI1x2937 117X

G-d as above even the highest, hidden worlds, the “won-
ders,” which bear no comparison to Him. Torah and
mitzvos are drawn from this level, and it was revealed at
the sea as “exalted, exalted.”
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Abundant mercy (rachamim rabbim) 20°27 0°nr9
Mercy that precedes Atzilus and is above the order of the
worlds, without measure and without judgment opposite it.
It brings the Name Havayah into revelation and is revealed
in the baal teshuvah.

The light that encompasses all worlds (sovev kol
almin) 7°1%y 53210

G-d’s light as beyond the worlds, before which small and
great, above and below, are equal; contrasted with the light
that fills all worlds, which renews creation step by step.



Charity and justice (tzedakah u’mishpat) vawn P72 The concealed world and the revealed world x1%y

A general name for all the mitzvos: charity gives life, RDANRT RR2Y1 R0OONKT

drawing the Infinite Light into Torah and mitzvos, and jus- The sea and the dry land: at the splitting of the sea the
tice limits the flow so that it does not feed the forces op- concealed became revealed, preparing for the giving of
posed to holiness. the Torah.

Baal teshuvah m21wn %y2

The soul after its descent, which must return to G-d; it
stands higher than a complete tzaddik, because the abun-
dant mercy is revealed in it.
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SECTION 1 - 11

The soul’s descent
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“I'will sing to Havayah, for He is exalted, exalted,” etc. And Onkelos translates, “He is exalted above
the exalted ones,” etc. This will be understood by first understanding the matter of the soul’s de-
scent into this world: that this descent is for the sake of an ascent, as is known.
The maamar opens with the first words of the Song at the Sea, which Israel sang after the sea split. Onkelos
renders “exalted, exalted” in Aramaic as G-d being exalted above the exalted ones; later the maamar reads

this as G-d being above even the loftiest levels, the “wonders.” Before explaining the verse, the Alter Rebbe
sets out a principle: the soul comes down into this world in order to rise higher.
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Now, before the soul came into this world, it stood before G-d in awe and love, as it is written, “As
Havayah lives, before Whom I have stood.” And it is impossible for it to stand above, before G-d,

without awe and love (dechilu u’rechimu), for without awe and love it does not fly upward.

Before its descent the soul stood in G-d’s presence, in the words Elisha used, “As Havayah lives, before
Whom I have stood.” Standing before G-d requires awe and love: the Tikkunei Zohar teaches that without
them Torah and mitzvos do not “fly upward,” and the Alter Rebbe applies this to the soul above. Earlier in
Torah Ohr (Vaera, 57a) the same verse describes the soul before its descent: nothing concealed G-dliness
from it, so it was wholly nullified within its source.
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And of this it is said, “And the chayos ran and returned (ratzo vashov), like the appearance of a
flash of lightning” (although this is said of the angels, the same holds for the souls and all the host
on high).
Ezekiel’s vision describes the chayos, the holy creatures of the divine chariot, darting forth and back like
flashes of lightning. The Alter Rebbe notes in parentheses that although the verse speaks of angels, the same
is true of souls and of all the heavenly hosts. In the Mitteler Rebbe’s maamarim, cited in the Kehot note, the

image is explained: the heart holds love and awe, whose sparks of fire go out and return to it, as the flame of
lightning goes out and comes back.

likuteitorah.com/torah-ohr/beshalach/4/ 5



TORAH OHR - PARSHAS BESHALACH - MAAMAR 4 739 N2 FINA 9D TP TwR

219 "nwaR 12% 299 AWK RIT 01 90 1IRT°2 23 10 w1 N 03 719051 NP 3R RI%T
“Running” in love: that “his soul yearns, and even pines away,” etc. And “returning” in awe: for
“who is it that would pledge his heart to draw near?” etc.

“Running” (ratzo) is the movement of love: the soul longs to leave its place and be absorbed in G-d, in the
Psalm’s words it “yearns, and even pines away.” “Returning” (shov) is the movement of awe, expressed in

Jeremiah’s question, who would dare to draw near? Awe holds the soul back.
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But in its descent into this world, the awe and love became hidden, and it was clothed in the physi-
cal body, and it could no longer be constantly at the level of “running and returning like the ap-
pearance of a flash of lightning,” as it was above, but only at intervals and at set times, when the

love is aroused.

Once the soul is clothed in a physical body, its awe and love are hidden from it. It can no longer pulse con-
stantly between running and returning as it did above; its love is stirred only now and then, at set times.
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And even then, this love and awe bear no comparison to the love and awe it had in days of old. And
this descent is for the sake of an ascent: that it be elevated through occupation with the Torah and
the fulfillment of the mitzvos.

Even when it is stirred, the love and awe of the soul in the body cannot compare with what it had before. Yet
the descent has a purpose: through Torah study and the mitzvos the soul is raised higher than it was.

SECTION 2 - 112-3

Creation renewed in His goodness
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Now, one must understand the advantage and superiority of occupation with the Torah and the ful-

fillment of the mitzvos over the awe and love that it had.

Here is the maamar’s question. The soul had greater awe and love before its descent; what do Torah study

and the mitzvos give it that surpasses them?
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However, there is the well-known saying, “Master of wonders, Who in His goodness renews each
day, continually, the work of creation”: from the very beginning of the chain of descending worlds
(hishtalshelus) to the end of all created beings, they are renewed each day from nothing to
something.

The Alter Rebbe begins his answer from the morning blessing before the Shema, which calls G-d “Master of

wonders” and says that in His goodness He renews creation each day. Every created thing, from the top of
the chain of worlds to the bottom, comes into being anew from nothing each day.
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And this renewal is at the level of the light that fills all worlds (memalei kol almin), so that it comes
by way of the chain of descending worlds, from cause to cause: first the spirituality of the higher
worlds and the separate intellects, and afterwards it descends and comes down, lower and lower,
until the life-force becomes physical, to become the making of the physical heaven and earth.
This renewal is the work of the light that fills all worlds (memalei kol almin), the divine light that enters each
world and gives it life according to its measure. It comes down step by step, each level the cause of the next:

first the spiritual higher worlds and the angelic “separate intellects,” then lower and lower, until at the end

the life-force takes physical form as heaven and earth.
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It is like the soul that spreads through the body: its first revelation is in the brain, as intellect; after-
wards in the mouth, as speech; and afterwards in the hands, as action, etc. And this renewal, so
that there be the levels of above and below, spirituality and physicality, is “in His goodness,” which
is the attribute of His goodness and compassion.

The descent is like the soul in the body, which shows itself first in the mind, then in speech, then in the
deeds of the hands. That creation has higher and lower levels at all, spiritual and physical, comes from G-d’s
goodness and compassion, the “goodness” of the blessing. In Likkutei Torah, Vaeschanan (2b), the Alter
Rebbe asks what “renews” can mean when every day is like the one before, and answers that besides the or-
der of the descending worlds, from cause to effect, there is a level above that order.
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As it is written, “Havayah is good to all, and His mercies are upon all His works.” For He, blessed be
He, is the Infinite One (Ein Sof), Who encompasses all worlds (sovev kol almin), Who is equal and
makes equal small and great; above and below, physicality and spirituality, are equal before Him,

etc.

The verse “Havayah is good to all, and His mercies are upon all His works” shows that His goodness reaches
every level alike. This is because the Infinite One encompasses all worlds from beyond them; for Him small
and great, high and low, spiritual and physical are all equal.
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And this is [the meaning of] “Master of wonders.” That is, even the level of “wonders,” which are
the hidden worlds (almin stimin), etc., bears no comparison to Him, blessed be He. And as it is

written, “doing wonders” (oseh fele): the level of “wonder” is the level of “doing” (asiyah), etc.

The highest, hidden worlds are called “wonders,” and G-d is their Master: even they bear no comparison to
Him. So the Alter Rebbe reads the verse “doing wonders”: what are wonders to us are before Him only “do-
ing” (asiyah), the word that also names the lowest world.

SECTION 3 - 14-5
Running, returning, and the
advantage of Torah and mitzvos
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Now, the cleaving of the soul to its root, to the living G-d, comes from its grasp of the life-force that
spreads forth from the Infinite Light (Or Ein Sof), blessed be He, to give life to the worlds.

The soul’s love for G-d comes from understanding the life-force that flows from the Infinite Light into the
worlds. Grasping G-d as the giver of life, the soul longs to cleave to Him, its root.
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For “with You is the source of life,” etc. Through this it is at the level of “running,” “to love

Havayah,” “for He is your life”: specifically “your life.”

Since “with You is the source of life,” and G-d is “your life,” the soul is drawn toward Him; this is the “run-
ning” of love. The stress on “your life” shows that this love is for G-d as He gives life, as the soul grasps Him.
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But “if your heart runs, return to the One,” because He Himself, blessed be He, is the Master of
wonders and does wonders, and is not within the scope of the soul’s grasp and its cleaving; there-
fore it is at the level of “returning.”
The words “if your heart runs, return to the One” describe the opposite movement. G-d Himself, the Master
of wonders, is beyond anything the soul can grasp or cleave to; facing this, the soul draws back in awe, and

that is the “returning.” Earlier in Torah Ohr (Toldos, 18b) the Alter Rebbe teaches that this “return to the
One” comes about through Torah study and the practical mitzvos, the point this maamar now makes.
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And this is [the meaning of| “awesome in praises, Master of wonders,” [and] “awesome in praises,
doing wonders”: because He is the Master of wonders, doing wonders, therefore He is “awesome in
praises,” for one is afraid to praise Him, etc.

The morning blessing calls G-d “awesome in praises, Master of wonders,” and the Song at the Sea calls Him

“awesome in praises, doing wonders.” Because He is beyond all grasp, He is “awesome in praises”: one

stands in awe and is afraid to praise Him.
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But through occupation with the Torah and the fulfillment of the mitzvos, the soul will cleave to the
level of the light that encompasses all worlds (sovev kol almin), the Master of wonders. For the
Torah and the mitzvos are drawn from the level of the Master of wonders and the light that encom-
passes all worlds.

This is the advantage of Torah and the mitzvos: they come from the Master of wonders, the light that encom-

passes all worlds (sovev kol almin), so through them the soul cleaves even to that level. Its own love and awe
could not reach it.
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SECTION 4 - 16

The sea becomes dry land
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And this was the meaning of the splitting of the Sea of Reeds before the giving of the Torah: “He
turned the sea into dry land.” For the sea is the level of the concealed world (alma d’iskasya).

The splitting of the sea, before the Torah was given, shows the same idea: the sea was turned into dry land.
In the language of Kabbalah the sea stands for the “concealed world” (alma d’iskasya), the hidden levels. The
maamar Vayehi BaYom HaShemini (5735), cited in the Kehot note, explains that at the sea the joining went
both ways, the sea becoming dry land and the dry land sea, as at the giving of the Torah the higher realms
came down to the lower.
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As our Sages, of blessed memory, said, “Everything that is on dry land is in the sea,” except that
the waters cover them and they are not seen. That is, the level of the concealed world came into
revelation as the level of the revealed world (alma d’isgalya), so that there could be a revelation of

the drawing down of the Torah at the giving of the Torah.

The Talmud teaches that whatever lives on land has its counterpart in the sea; there it is simply covered by
the water. When the sea became dry land, the concealed world was revealed as the revealed world (alma d’is-
galya), preparing for the revelation of the Torah at Sinai.

SECTION 5 - 17-8

The letters as horses
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Now, the combinations of the letters of the Torah are called, by way of analogy, “horses.” And of

this it is said, “The horse and its rider He has cast into the sea,” as will be explained.

The Alter Rebbe introduces an image: the combinations of the letters of the Torah are “horses.” The image
will later explain “The horse and its rider He has cast into the sea.”
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For although the horse is secondary to its rider, nevertheless it has a special advantage: it can run
and carry the rider to a place the rider could not have reached without a horse.

A horse serves its rider, yet it can carry him where he could never reach on foot. Its lower rank does not stop
it from taking him further than he could go alone.
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So too, all the combinations of the letters of the Torah have this advantage and superiority, when a
person’s soul cleaves to the combinations of letters even though he does not know and understand
the matter with the eye of the intellect, but only utters and speaks them (excluding thought, which
is not considered like speech).

The letters of the Torah work the same way. Even someone who does not understand what he is learning, but
says the words aloud, is joined to them; thinking the words without saying them does not count, for the
Talmud says that thought is not like speech.
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These raise the soul to a place the soul could not reach by virtue of its own root. For the root of the
letters of the Torah is very high above the root of the soul, for “Abba founded the Daughter” (Abba
yasad barta).

Spoken words of Torah lift the soul beyond what its own root could reach, because the Torah’s root is higher
than the soul’s. In the phrase “Abba founded the Daughter,” Abba is Chochmah and the Daughter is
Malchus; the letters of the Torah are rooted in Abba, above the root of the soul.
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Only, the person must be at the level of a “rider” of the letters, drawing and guiding [them] through
the awe and love that he arouses, as much as he is able to bear, “each according to his own

measure.”

Still, the person must be the rider and not only be carried: he steers the letters with the awe and love he
awakens in himself. Each person does this according to his own capacity.

likuteitorah.com/torah-ohr/beshalach/4/ 11
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[It may be] even the natural love that is hidden within him; for without any awe and love at all, it
does not fly upward.

Even the natural love for G-d hidden in every Jew is enough to “ride” the letters. Without any awe and love at
all, though, the study does not rise.
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And as it is with Torah, so it is with the other mitzvos, as it is written, “And they will keep the way of

Havayah, to do charity and justice, so that Havayah may bring upon Avraham that which He spoke
concerning him.”

What holds for Torah study holds for the other mitzvos too. The Alter Rebbe brings G-d’s words about
Avraham: his descendants will keep “the way of Havayah, to do charity and justice,” so that Havayah may

bring upon Avraham what He promised.
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That is, through the mitzvos, which in general are called “charity and justice,” as will be explained,

going

”

there is drawn down upon the level of Avraham, which is the attribute of love in “running,
on and journeying.”
All the mitzvos together are called “charity and justice,” as the maamar will explain. Through them some-

thing is drawn down upon Avraham, whose attribute is love, the soul’s “running”; Scripture describes him

as “going on and journeying.”
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“That which He spoke concerning him (alav)”: “over him” (alav), specifically, is the level of the
Master of wonders, which is far above the soul’s grasp and its cleaving to the living G-d; and that is
why it is at the level of “returning,” as explained above.

The verse speaks of what G-d said “concerning him” (alav), a word that also means “over him,” above him.

What the mitzvos draw down is the Master of wonders, above Avraham’s love and above anything the soul
can grasp; before that level the soul can only return in awe.
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SECTION 6 - 19-11

The way of Havayah and abundant mercy
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The explanation of this is as follows. Now, “the way of Havayah” means a way and an entrance for
there to be Havayah.

The verse about Avraham spoke of “the way of Havayah,” the four-letter Name. “Way” here means a path and
an entrance through which the level of Havayah comes to be. The Tzemach Tzedek, in Or HaTorah on Shir
HaShirim, notes that “way” has two senses: as here, a drawing from the essence of the Infinite Light into

Atzilus, so that the Name Havayah comes to be, and a drawing from Atzilus down into the lower worlds.
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That is, that there be the level of Havayah, which denotes the bringing of the worlds into being
from nothing to something through the letters of the Name Havayah: the yud, Chochmah

(wisdom), etc. For He, blessed be He, is above Chochmah, and “You are wise,” etc.

The Name Havayah stands for G-d bringing the worlds into being from nothing, through its four letters, the
first of which, yud, is Chochmah. Yet G-d Himself is above Chochmah; that He is called “wise,” as in
Eliyahu’s prayer in the Tikkunei Zohar (17b), “You are wise,” is already a descent.
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That is, it is in the manner of “In the place where you find His greatness, there you find His

humility”: for “You have made them all with Chochmah,” a physical making.

This is like the Talmud’s teaching that wherever G-d’s greatness is found, there His humility is found. His
making all things “with Chochmah,” down to the physical world, is His humility: the One above wisdom low-
ers Himself into wisdom and into physical making.
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And it is written, “I am Havayah, that is My Name”: only My Name, as with a name, which is not of
the same measure and substance as the essence, etc.

Isaiah’s verse “I am Havayah, that is My Name” says that Havayah is only G-d’s Name. A name is not the per-
son himself, only what he is called by others.
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And before the world was created, there was He and His Name alone. “Alone” means in a state of
concealment. And in order for Havayah to be in a state of revelation, the attribute of His goodness
and compassion was drawn forth: “Havayah is good to all, and His mercies are upon all His works.”
The Sages say that before creation there was “He and His Name alone,” and “alone” means that the Name
was hidden within Him, not yet revealed. For Havayah to be revealed and to create worlds, G-d’s goodness
and compassion had to be drawn forth, as the verse “Havayah is good to all” says. In Torah Ohr, Yisro (68d),

the Alter Rebbe explains that before the attributes of Atzilus came forth, the Infinite Light was as it is, above
being clothed in vessels; afterwards it divided into seven Names, one for each attribute.
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“Who in His goodness renews,” etc.; “the Good One, for Your mercies have not ceased,” etc. This is
the level of abundant mercy (rachamim rabbim) that precedes the World of Atzilus (Emanation),
which is far above the order of the chain of descending worlds (hishtalshelus).

This is the goodness of the blessing “Who in His goodness renews” and of the Amidah’s “the Good One, for
Your mercies have not ceased.” It is called “abundant mercy” (rachamim rabbim): a mercy that precedes the

World of Atzilus and is far above the whole order of descending worlds.
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For the attribute of mercy within the order of the chain of descending worlds has, opposite it, the

attribute of judgment, which contracts: “right and left,” etc. And it is a level of measure and limit.

Mercy within the order of the worlds is one attribute among others: opposite it stands judgment, which re-

stricts, as left stands opposite right. Such mercy is itself measured and limited.

likuteitorah.com/torah-ohr/beshalach/4/ 14
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But the abundant mercy that is above the chain of descending worlds is a compassion that has no
measure and no proportion, not even the proportion of a person who has compassion on a fly,
which is far removed from the nature and rank of a human being. Even so, it has some proportion
[to him], since it is a creature like him.

The abundant mercy above that order has no measure and no proportion. It goes beyond even a person’s
pity for a fly, a creature far beneath him that still has some relation to him, since both are creatures.
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Not so with the Infinite One (Ein Sof), blessed be He: nothing compares to Him at all, not even the
higher worlds, the level of “wonders.”

Nothing has any relation to the Infinite One, not even the highest worlds, the “wonders”; His compassion for
them is therefore beyond all proportion.

MW RIT 19 PPy 5 232907 7172 710 PR RIT 00 IR 79170 0O DT 9913 0Py 03 107
J19 Mwm

Therefore this great attribute of mercy extends to them as well, for He is the Infinite One (Ein Sof),
blessed be He, Who encompasses all worlds (sovev kol almin), etc., and He is the One Who is equal
and makes equal, etc.

Because G-d is the Infinite One, beyond all worlds and equal toward all, His great mercy extends even to the

highest worlds. Before Him they too are lowly and in need of compassion.
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And of this it is said, “Gracious and compassionate is Havayah”: [the verse] puts the level of “gra-
cious and compassionate” first, so that there be Havayah. These are the Thirteen Attributes of

Mercy (yud-gimmel mechilin d’rachamei), the source of Atzilus, etc., as explained elsewhere.

The verse “Gracious and compassionate is Havayah” puts “gracious and compassionate” before the Name:
mercy comes first, so that there be Havayah at all. These are the Thirteen Attributes of Mercy, the attributes
G-d made known to Moshe after the golden calf, which are the source of the World of Atzilus. In Likkutei
Torah, Vaeschanan (3a), the Alter Rebbe reads the verse the same way: that there be Havayah, which is con-

traction and expansion, comes about because He is gracious and compassionate.
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Charity and justice
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And this is the “way,” the drawing down, for there to be the level of Havayah. It comes through an
arousal from below, in charity and justice, which in general are all the mitzvos of the Torah, as will

be explained.

The “way” of Havayah is drawn down by an arousal from below, a human act that calls forth a divine re-
sponse. That act is “charity and justice,” which, as the maamar will explain, stand for all the mitzvos.
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In particular, it is the mitzvah of charity, which is the arousal of the attribute of compassion, to be-
stow with the attribute of his goodness and kindness, “to revive the spirit of the lowly.”

The mitzvah of charity in particular arouses compassion: a person gives of his own goodness and kindness
to revive the spirit of the lowly, in Isaiah’s words.
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And through this there is an arousal from above, so that there be “the way of Havayah, to do
charity,” etc.: that the Infinite Light (Or Ein Sof), blessed be He, be clothed in the level of Torah and

mitzvos.

In response comes an arousal from above: “the way of Havayah, to do charity.” G-d’s Infinite Light comes to
be clothed in the Torah and the mitzvos.
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And that there be “You are wise,” etc., is the attribute of His goodness and compassion, so that
there be this clothing and this drawing down, as in the words “the compassionate Father, Who is
praised,” etc.

That G-d, who is above wisdom, comes to be called “wise” and to be clothed in the Torah is itself His good-

ness and compassion. The words of the morning prayers, “the compassionate Father, Who is praised,” ex-
press this.
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And of this it is said, “Justice and charity in Yaakov, You have made”: through the justice and chari-
ty in Yaakov, the level of “You” is made, that is, the revelation of G-dliness. But now, with this chari-
ty, “justice” is written alongside it.

Psalms says, “Justice and charity in Yaakov, You have made,” and the Alter Rebbe reads “You” as the re-

vealed G-dliness that Yaakov’s justice and charity bring about. But he notes that in these verses charity

comes paired with justice.
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As it is written, “to do charity and justice,” [and] “justice and charity in Yaakov.” For it is not
enough to arouse only the level of His kindness and goodness, blessed be He, since this is an
arousal of the level of the Infinite One (Ein Sof), Who is equal and makes equal, etc.

Charity alone is not enough. It arouses the Infinite One, toward whom all things are equal, and a giving from
that level does not distinguish who receives it.
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Of this level it is said, “The spider (semamis) takes hold with its hands, yet it is in the palaces of the
king”: even the spider, which is the level of kelipah (the husk) and the sitra achra (the other side),
has nourishment and a hold [there], etc.

Proverbs speaks of the semamis, a small creature that still makes its way into the king’s palaces. So too keli-
pah, the forces that oppose holiness, can draw nourishment from a divine giving that sets no limits.
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This is like the matter of “not like Avraham, from whom Yishmael came forth,” etc. And one must
arouse the level of justice above, so that life-force and nourishment are drawn down only to the

side of holiness (sitra d’kedushah).

The Sifrei, the early Midrash on Bamidbar and Devarim, teaches that Avraham, unlike Yaakov, had offspring
who did not continue his path, Yishmael. The comparison shows what kindness without restraint can let
through; so a person must arouse justice above as well, so that G-d’s life-force flows only to holiness. Earlier
in Torah Ohr (Lech Lecha, 12a) the Alter Rebbe explains that Avraham was kindness without any restraint, to

whom all seemed good, and so he asked that Yishmael live before G-d, though he knew what Yishmael was.
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“May Havayah make His face (panav) shine upon you,” “May Havayah lift up His face toward you”:
that is, the inner dimension (pnimiyus) and essence of the life-force. But the nourishment of the

external forces and the sitra achra (the other side) is from the excesses: the nails and the hair, etc.

The Priestly Blessing asks that G-d make His “face” (panim) shine, and the face stands for the inner dimen-
sion (pnimiyus), the essence of the life-force, which goes to holiness. The external forces draw only from

what is excess, like the nails and the hair, the body’s surplus.
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And this level of justice, which is G-d’s, comes through an arousal from below: the level of justice
that a person exercises on himself, concerning the excesses of his bodily life, as against charity.
Justice above is aroused by a person judging himself: weighing the excesses of his own bodily life against

the claim of charity.
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For our Sages, of blessed memory, said, “Your life comes before your fellow’s life”: specifically your
actual life, as in the example of the flask of water, where if both drink, both will die, etc., as is found

in the Gemara.

The Talmud teaches that your own life comes before your fellow’s, as Rabbi Akiva taught about two travelers
with one flask of water: if both drink, both die, so the owner drinks. This priority holds only for life itself.
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Not so your excesses: they do not come before your fellow’s life, for it is not right that a person

should pamper himself with the delights of the world while his fellow dies of hunger, G-d forbid.

Luxuries do not come before another person’s life. It is not right to indulge in worldly pleasures while anoth-
er dies of hunger.
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And through this justice that a person exercises, not to give nourishment and life-force to the ex-
cesses of the body, he brings about the level of justice above, so that life-force is not drawn to the
excesses, which are the external forces and the sitra achra (the other side). And this is why we

praise and bless G-d, “Who loves charity and justice.”

By refusing to feed his body’s excesses, a person brings about the same justice above: no life-force flows to
the excesses, the forces opposed to holiness. This is why G-d is blessed in the Amidah as the King “Who loves

charity and justice”: charity together with justice.

SECTION 8 - 117-19

The mitzvos as limbs, and the tzaddik
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Now, the other mitzvos of the Torah are also called “charity” in this way, for the 248 positive com-

mandments are the 248 “limbs of the King.”

The Alter Rebbe now explains why all the mitzvos are called “charity.” The 248 positive commandments are
called the 248 “limbs of the King,” an image from the Tikkunei Zohar.
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That is, by way of analogy, like a limb in which the life-force of the soul is clothed: without this life-

force, the body remains like an inanimate stone.

A limb lives only because the soul’s life-force is clothed in it; without it, the body is as lifeless as a stone.
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So too, the mitzvos are the level of “limbs of the King,” in which the life-force and the Infinite Light
(Or Ein Sof), blessed be He, are clothed.

So the mitzvos are “limbs” in which G-d’s life-force and Infinite Light are clothed.

likuteitorah.com/torah-ohr/beshalach/4/ 19
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And that this life-force be drawn down is likewise because of the attribute of His goodness and
compassion, as mentioned above, through an arousal from below: the fulfillment of the deeds of

the mitzvos in actual practice.

The life-force comes into the mitzvos through G-d’s goodness and compassion, but it is called forth by the

actual, physical doing of the mitzvah.
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For example, tefillin: writing the passages and the [divine] Names on the parchment of an animal.
Through this one draws into them supernal holiness from the Infinite Light (Or Ein Sof), blessed be
He, to be like a soul to the body of the mitzvos. And this is the level of the attribute of mercy: to give
life to one who has nothing of his own, etc.

Tefillin show this: when the passages and G-d’s Names are written on parchment from an animal, supernal

holiness from the Infinite Light is drawn into it, a soul for the body of the mitzvah. This is the attribute of

mercy, giving life to what has nothing of its own; that is why every mitzvah is “charity.”
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And this is [the meaning of] what is written, “to do all the words of this Torah,” [and] “and you shall
keep and do them (osam)”: it is written atem, “you,” as explained elsewhere.

Two verses speak of doing the mitzvos. In “and you shall keep and do them,” the word “them” (osam) is
spelled so that it can be read atem, “you,” and the Midrash reads it as if the one who keeps the Torah had
made the mitzvos, or made himself. It fits the point just made: by doing the mitzvos a person gives them
their life.
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Therefore one who fulfills the Torah and the mitzvos is called a tzaddik. And the virtue of a tzaddik
is a very great virtue, for Scripture praises him, “The tzaddik is the foundation of the world,” and
our Sages, of blessed memory, said, “He saw the tzaddikim,” etc., “He arose and planted them,”
etc.

This is why one who keeps the Torah and the mitzvos is called a tzaddik, a title Scripture and the Sages praise

highly. Proverbs calls the tzaddik “the foundation of the world,” and the Talmud says that G-d saw that the
tzaddikim were few, so He “arose and planted them” in every generation.
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At first glance, the term tzaddik means that he is righteous in his judgment and does no wrong to

people, and that is not such a great virtue.

Yet the simple meaning of tzaddik is a just person, one who wrongs no one, and that alone would not deserve
such great praise.
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Rather, the main reason for the name tzaddik is that he is a master of charity (baal tzedakah): one
who bestows charity and kindness with the attribute of his goodness and compassion, to give life to
the mitzvos by fulfilling them in actual deed, and to draw into them life-force and the Infinite Light
(Or Ein Sof), blessed be He, like a soul into a body, as mentioned above.

Rather, tzaddik comes from tzedakah, charity: the tzaddik gives charity and kindness to the mitzvos them-

selves. By doing them in practice he gives them life, drawing the Infinite Light into them like a soul into a
body.
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The purpose of the descent
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And this is the purpose of the soul’s descent into this world. For in this descent, although it is a
great descent with regard to awe and love, nevertheless its stature grows great, for after its descent
into this world it becomes the level of a baal teshuvah, one who returns, since it must return, etc.,

as explained elsewhere.

Here the Alter Rebbe answers the question from the opening. The descent costs the soul its former awe and
love, but it gains a higher stature: in the body it becomes a baal teshuvah, one who must return to G-d.
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And “in the place where baalei teshuvah stand, a complete tzaddik [cannot stand],” etc. For the lev-
el of abundant mercy, which is far above, is what is revealed in the level of the baal teshuvah.

The Sages teach that baalei teshuvah stand where even complete tzaddikim cannot. The reason, the Alter

Rebbe explains, is that the abundant mercy from far above is revealed in the baal teshuvah.
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That is, specifically after the soul’s descent into this world, when the compassion is very great
(whereas before its coming it is at the level of a complete tzaddik).

That mercy is revealed only after the soul’s descent into this world, for then G-d’s compassion on it is very
great. Before its descent the soul was a complete tzaddik. In Likkutei Torah, Balak (73a), the Alter Rebbe
gives this as the true answer to why the soul descends: before their descent souls are surely complete tzad-
dikim, and in the body they become baalei teshuvah, far above tzaddikim.
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And therefore our Sages, of blessed memory, said, “One may stand to pray only in a mood of seri-
ousness (koved rosh),” and Rashi explains: submission. That is, to arouse abundant mercy upon

the spark of G-dliness, etc.

So the Sages require prayer with koved rosh, literally “heaviness of head,” which Rashi explains as submis-
sion. Humbling himself, a person arouses great mercy on the spark of G-dliness within him that has come
down into this world.
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Through this one arouses abundant mercy above, from the source of mercy, and draws down the
level of “gracious and compassionate,” so that there be a revelation of Havayah in occupation with
the Torah and the mitzvos, and that the Infinite Light (Or Ein Sof) be within it, etc. Therefore it is
precisely this descent that is for the sake of an ascent.

That mercy below awakens abundant mercy above, from its very source, drawing down “gracious and com-
passionate,” the mercy that brings Havayah into revelation in the Torah and the mitzvos. This is why the de-

scent, specifically, is for the sake of an ascent.

SECTION 10 - 121-24

The Song at the Sea
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And this is [the meaning of] “I will sing to Havayah, for He is exalted, exalted.” For song is an

arousal of the level of joy, that is, the level of revelation.

The maamar now returns to its opening verse. Song expresses joy, and joy is revelation: what was hidden

comes out.
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For sadness and melancholy are a constriction and shrinking of the life-force, while joy is the reve-
lation and spreading out of the life-force, as in “his face shone,” etc.

Sadness and melancholy make the life-force shrink and withdraw; joy makes it spread out and show itself, as
a face lights up with gladness. In Torah Ohr, Vayetzei (23c), the Alter Rebbe explains that the face is called

panim because the inner dimension (pnimiyus) is revealed in it, as in “his face shone.”
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And this revelation is so that there be a revelation of the level of Havayah from the Infinite Light
(Or Ein Sof), blessed be He, Who encompasses all worlds (sovev kol almin), the Master of wonders,

etc.

The joy of the song at the sea was the revelation of the level of Havayah from the Infinite Light that encom-
passes all worlds, the Master of wonders.
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And the level of Havayah, the yud, Chochmah (wisdom), etc., comes to be through drawing down
the revelation of “for He is exalted, exalted.” Exaltedness is the level of “wonders,” and “exalted,

exalted” is the level of the Master of wonders.

For Havayah, whose first letter yud is Chochmah, to come about, “exalted, exalted” must be revealed. “Exalt-
edness” is the level of “wonders,” the hidden worlds, Onkelos’ “exalted ones”; “exalted, exalted,” exalted
above them, is the Master of wonders.
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That is, that there be a revelation, a drawing down, of His kindness and goodness from the very

highest level, the level of abundant mercy that precedes the World of Atzilus (Emanation).

This is the abundant mercy that precedes Atzilus: G-d’s kindness and goodness from the very highest level,
drawn down and revealed.
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At this level, “the horse and its rider He has cast (ramah) into the sea”: for the revelation of this lev-
el is far above the level of “the horse and its rider,” which are the level of the combinations of the
letters of speech that are in awe and love, as mentioned above; just as, by way of analogy, even the

horse cannot run in the sea.

At this level “the horse and its rider” were cast (ramah) into the sea: the revelation is far above “the horse
and its rider,” the letters of speech said with awe and love, the image from paragraph 7. As a horse cannot

run in the sea, so the letters of speech cannot reach the revelation at the sea.
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Therefore, at the splitting of the Sea of Reeds, it is said, “And you shall be silent,” [and] “Why do
you cry out to Me?” etc.

This is why at the sea the people were told to be silent, and Moshe was asked, “Why do you cry out to Me?”
Words of prayer, letters of speech with awe and love, do not reach the level that split the sea.
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For in order for the sea to be turned into dry land, that is, for the concealed world to be in the state
of the revealed world, changing the order of the chain of descending worlds (hishtalshelus), it
comes through a great and mighty descent from far above the order of the chain of descending

worlds,

Turning the sea into dry land meant changing the order of creation: the concealed world became revealed.
Such a change requires a great descent of light from far above the order of the worlds.
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from the level of the Infinite One (Ein Sof), blessed be He, Who encompasses all worlds (sovev kol
almin), Who is equal and makes equal, etc., the Master of wonders and “exalted, exalted,” until

everything is in a state of self-nullification (bittul), etc.

It comes from the Infinite One, who encompasses all worlds and for whom all is equal, the Master of won-
ders. Before such a revelation everything is nullified, so the order of the worlds can change.
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Therefore the word ramah has two meanings: a term of raising and elevation, and a term of cast-
ing, which is from above to below. For this is the level of the revelation of the Infinite Light (Or Ein
Sof), blessed be He, Who encompasses all worlds (sovev kol almin), and above and below are equal.

The word ramah in “the horse and its rider ramah into the sea” can mean “raised up” or “cast down.” Both

are true at once, because at the sea the Infinite Light that encompasses all worlds was revealed, and before it
above and below are equal.

SECTION 11 - 125-26

The letters of the Name revealed

NYR RITY 7N KD TR0 IWSH NARN 1PRPN0 1PRRY N2 O 170 10 T Ranh 1y qwnl awm
Nistak!

And from there is drawn “My strength and song (zimras) is Kah.” Yud-hei are the level of the hid-
den worlds (almin stimin), and zimras is from the expression “and your vineyard you shall not
prune (sizmor),” which is a term of cutting.

From that level comes the next verse, “My strength and song (zimras) is Kah.” The two letters of the Name

Kah, yud and hei, are the hidden worlds, and zimras can also mean cutting, as in the verse forbidding the
pruning of avineyard in the Sabbatical year.
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And just as one hews a stone from a mountain, so the letters yud-hei were hewn from the Master of
wonders and “exalted, exalted,” to be in a state of revelation. And this hewing is through the level
of “my strength” (ozi), the level of gevuros (powers of restraint), so that there be the level of “You
are wise,” etc.

As a stone is cut from a mountain, the letters yud-hei were “cut” from the Master of wonders so that they

could be revealed. The cutting is done through “my strength” (ozi), the gevuros or powers of restraint, so
that G-d comes to be “wise,” as in paragraph 9.
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For this is His humility, and these indeed are His gevuros and contractions (tzimtzumim), etc.
There must also be the level of tzimtzum (contraction), so that the flow not go to the excesses, as
explained above.

This restraint is His humility, and these are His gevuros and contractions. Tzimtzum is also needed so that

the divine flow does not go to the excesses, the forces opposed to holiness, as explained in paragraphs 14 to
16.
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And afterwards there comes to be the level of “This is my G-d,” etc., the level of revelation alluded
to in vav-hei; and this is “and I will glorify Him” (ve’anvehu). But this revelation will be in the Time
to Come: “tomorrow, to receive their reward,” but “today, to do them.”

The verse continues, “This is my G-d, and I will glorify Him.” This revelation corresponds to vav-hei, the last

two letters of Havayah, as yud-hei corresponded to the hidden worlds. Its full revelation awaits the Time to
Come, when the reward is received; now is the time for doing the mitzvos.
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And this is what is written, “And it shall be said on that day: Behold, this is our G-d; we hoped (kiv-
inu) for Him.” Kivinu is from the term kavin, lines and drawings-down: we have made the lines
and drawings-down of the Name Havayah to be in a state of revelation. The yud: a tip above and a
tip below. The hei: three lines and breadth, etc.
Isaiah says that on that day people will say, “Behold, this is our G-d; we hoped (kivinu) for Him.” The Alter
Rebbe reads kivinu from kav, a line: through our deeds we have drawn the “lines” of the Name Havayah into
revelation, the yud with its tips above and below and the hei with its three lines and breadth. In Likkutei
Torah, Korach, he reads the verse the same way: the Torah and mitzvos, three lines of Torah, service and

kindness, draw G-d down as kavin, and through them the light above the line will be revealed in the Time to

Come.
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And of this it is said, “Say of the tzaddik that it is good”: for through the tzaddik, “Havayah is good

to all,” etc., is drawn down.

“Say of the tzaddik that it is good”: through the tzaddik, the master of charity of paragraph 19, the goodness
of “Havayah is good to all” is drawn down.

IN ONE’'S AVODAH

A person should study the Torah aloud and do the mitzvos in actual deed, even without full understanding,
riding them with whatever awe and love he can arouse, even the natural love hidden within him. He should
judge himself, putting another person’s life before his own luxuries, and give charity. And he should stand
to pray with submission, arousing mercy on the G-dly spark within him.
QUESTIONS FOR DISCUSSION

1. Why can Torah and mitzvos bring the soul higher than the awe and love it had before its descent?

2. How does the image of the horse and its rider explain the value of saying words of Torah one does not fully
understand?

3. Why must charity be accompanied by justice, and how does a person exercise justice on himself?
4. Inwhat sense is the one who does the mitzvos a “master of charity” toward them?

5. Why were the people told to be silent at the sea, and what does this teach about the level revealed there?
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PARAGRAPH 1
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Or HaTorah notes there that this maamar comes from the
manuscript of “>»111” (Rabbi Yehudah Leib).

KEHOT'S NOTE
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The opening of the Song at the Sea, sung by Moshe and
Israel after the crossing: “I will sing to Havayah, for He is
exalted, exalted; the horse and its rider He has cast into
the sea.” In the plain sense the doubled word is emphatic,
“He is highly exalted”; the maamar reads it as the Master
of wonders, above the “wonders,” and returns to the verse
in paragraphs 21 to 24, where ramah means both “raised”
and “cast.”

Exodus 15:1°X:7"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NoIN3 DY INOA
Onkelos renders the verse: G-d “exalted Himself over the
proud (or: the exalted) ones, and exaltedness is His.” The
maamar takes the “exalted ones” as the level of “wonders”
and “exalted, exalted” as the Master of wonders (para-
graph 22).
Onkelos Exodus 15:1°%:1”0 mnw 9y mbpzm [ahb Rl
TPR? MR 77 0T RIT RANIYA N7 DRI A AYR NI 133
X990 X7 [T KON K7INA 2Y "KINK W 7 DTR *TI) NIY
RI2I R 7207
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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That maamar asks the question this maamar sets out to
answer: what ascent can come to the soul through its de-
scent below, and how that ascent can be higher than where
the soul stood before the descent.
KEHOT’'S NOTE
Ny ,aon? N7 Y AN N 9197 9y aeR 1At T
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The words here quote Tikkunei Zohar, Tikkun 10 - 25b:12-

likuteitorah.com/torah-ohr/beshalach/4/

14; the passage is shown below.

Tikkunei Zohar, Tikkun 10 - 25b:12-14° 1'p°n ©™pn
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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In Tikkun 10 the Tikkunei Zohar says that Torah without
awe and love does not fly upward. The Alter Rebbe applies
it to the soul: without awe and love it cannot stand before
G-d above.
Tikkunei Zohar 25b:12-147">-37>:2 1”3 9717 *1pn
AN31 (W1 ORI K7I) LKPPYP NAID KD 170 12007 K92 RNPINY
X712 X720 KD 1KY 95T X9 RT3 o0 %32 1700 3
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Constantinople, 1740 (CC-BY-NC)
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The Mitteler Rebbe explains “like the appearance of a flash
of lightning” there: the heart contains love and awe, whose
sparks of fire go out and return to it, as the flame of light-
ning goes out and returns and enters it again.
Ezekiel 1:1337:% DRp>
R>7 0°79P7 NRIND NIYR wWRTLOID DRI nion manm
:P2 REP URT-TR) X7 Ma3) NPT 12 no7ann
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Ezekiel’s vision of the chariot, “the chayos ran and re-
turned, like the appearance of a flash of lightning.”
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Kehot’s note prints the place as 1:13 (3 ,X), but these words
are in 1:14.

Ezekiel 1:1477:X 5xpi°
:P127 1IR3 237 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The parenthetical remark, that the verse speaks of angels
but applies equally to souls and all the host on high, is also
found in manuscripts copied during the Alter Rebbe’s
lifetime.
KEHOT'S NOTE
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The psalmist longs for the Temple: “My soul yearns, and
even pines away, for the courtyards of Havayah.” The Alter
Rebbe uses the words for the love of the soul that “runs”
toward G-d.

Psalms 84:32:770 0°°1n

PII72R P8 19T 103 °22 1 N1IEN? W91 10?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d says through Jeremiah of the future ruler of Israel,
whom He will bring near, “For who is he that has pledged
his heart to draw near to Me?” No one dares approach un-
less G-d draws him close. The Alter Rebbe uses the words
for the awe that makes the soul “return.”

Jeremiah 30:21x”3:% 7n7>

NN 2K NYy? 125°NK 27y
And their prince shall be of themselves, And their ruler shall
proceed from the midst of them; And I will cause him to
draw near, and he shall approach unto Me; For who is he
that hath pledged his heart To approach unto Me? saith the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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An explanation of this maamar is printed there, in a tran-
script by the Mitteler Rebbe, headed “An explanation from
my master, teacher and rebbe on the teaching on ‘T will
sing to Havayah, for He is exalted, exalted’” (the discourse
“Adon HaNiflaos,” “Master of wonders”), Beshalach 5566
(1806).
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mon
Elisha swears to Naaman, “As Havayah lives, before
Whom I have stood, I will not take [a gift].” The Alter
Rebbe uses the words for the soul standing before G-d be-
fore its descent.

11 Kings 5:161"0:’71 2 0291
NI, N 1271897 MiRX°OX 397 *NTRY W T TN
But he said: ‘As the L-RD liveth, before whom I stand, I will

receive none.’ And he urged him to take it; but he refused.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK LT19999 AR L1 L7 2-0%99n

PARAGRAPH 2

14

15
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There begins the discourse “Ki Vayom Hazeh Yechaper,”
which explains teshuvah as returning the G-dly soul to its
source as it was before it descended through the levels to
be clothed in a physical body.
KEHOT'S NOTE
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In the first blessing before the morning Shema (Kehot’s
note: Birkas Yotzer) G-d is praised as “awesome in praises,
Master of wonders, Who in His goodness renews each day,
continually, the work of creation.” The Alter Rebbe draws
from it both the renewal of creation and the title “Master
of wonders.”

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 *»° ,11owx 1170
°M IR T8, YRw ARIP 11972 ,0°nw nDan
niNawn 1RR° niant 0%21 o0 PR 7907 .m0 ninvyl 7112 DR
¥t .ninmen PYa .niwTn iy .ninnaz byie 727 K 00 ayenee
:mx‘;paa R .ni‘?nn X711 .0IRID7 K712 NI monn LnipTe
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To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
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is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PARAGRAPH 3

16

17

18

ND Wy wrns

From the Song at the Sea: “Who is like You among the
mighty, Havayah? Who is like You, majestic in holiness,
awesome in praises, doing wonders?” The Alter Rebbe
reads “doing wonders” (oseh fele) as saying that the “won-
ders” are, before G-d, only “doing” (asiyah).
Exodus 15:118™:170 mnw
:N?D Y NPIN K791 WP TR 19D On N 0PRI 1INITN
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe asks what “renews” can mean when
every day is like the one before, and answers by distin-
guishing the order of hishtalshelus from cause to cause,
like intellect, emotions, thought and speech in a person,
from the level above that order.
KEHOT'S NOTE
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In David’s psalm of praise: “Havayah is good to all, and
His mercies are upon all His works,” a goodness that
leaves out no creature. The Alter Rebbe brings it to show
that the renewal of every level, high and low, comes from
Steinsaltz

G-d’s goodness and compassion. (context:

Tanakh)
Psalms 145:9°0:77”1p 0°2°1n
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The L-RD is good to all; And His tender mercies are over all
His works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 4
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David says to G-d, “For with You is the source of life; in
Your light we see light.” The Alter Rebbe uses it for the life-
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force that flows from G-d into the worlds, which the soul
grasps and loves.

Psalms 36:107:17% 0°2°71n
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For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the people to choose life: “to love Havayah
your G-d, to listen to His voice and to cleave to Him, for He
is your life.” The Alter Rebbe stresses “your life”: the love
that runs toward G-d is for Him as the giver of life.

Deuteronomy 30:20°2:°> 0°127

T TIRY TR 73 437pTA 1953 YRR 0K N MRS

NN? P97 PP DIIANT PNR? M yIUI WK TIIRT2Y 3w
077

to love the L-RD thy G-d, to hearken to His voice, and to

cleave unto Him; for that is thy life, and the length of thy

days; that thou mayest dwell in the land which the L-RD

swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Introduction to the Tikkunei Zohar brings the saying
“if your heart runs, return.” The Alter Rebbe uses it for the
soul drawing back in awe before G-d Himself, who is be-
yond its grasp.
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Tikkunei Zohar - Vocalized (Public Domain)
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Or HaTorah there gathers the passages that explain run-
ning and returning (ratzo vashov).
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PARAGRAPH 5
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The same morning blessing as in paragraph 2 joins the
two phrases: “awesome in praises, Master of wonders.”

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 °»° ,11owx 1170
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To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

“Who is like You, majestic in holiness, awesome in praises,
doing wonders?” The Alter Rebbe explains “awesome in

praises”: because G-d does wonders and is beyond grasp,
one is afraid to praise Him.

Exodus 15:118™:1”0 mnw

7D Y NPIn K731 ¥R TR 190D o0 1 0PRD TaNITn
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There it is explained that at the splitting of the sea, sea and
dry land were joined in two ways: the sea became dry land
and the dry land became sea.
KEHOT'S NOTE
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“He turned the sea into dry land; they passed through the

river on foot.” The Alter Rebbe uses the words for the split-
ting of the sea as the concealed world becoming revealed.
Psalms 66:6":1"0 0°2°11n
A2 MRl 0¥ 2102 17287 1732 Nw? 02 997
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud teaches, “Everything that is on dry land is in
the sea,” except the weasel. The Alter Rebbe adds that in
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the sea everything is covered by the waters, which makes
the sea an image of the concealed world.
Chullin 127a:12-1477>-2":R 1”3p 1211
SRM KT 7 ARR TN T PIN 0°2 w0 Twata wew B 71331 un
277 71912 RN 27 R 720 23w 53 1R (2,07 0°90N) ARIP
1°290 W1 RNNW2 RDD 27 AR W00 11 11°R WAIT °72°2 yen®
27 91K’ 927 YR IR PIXR PR (V5,23 37°07%) P RTPRY wn
1937 YN wI1 7R XD K99

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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In this manuscript the whole passage, from “for the sea is”
to “and they are not seen,” is in parentheses.
KEHOT'S NOTE
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The note points to this maamar on the splitting of the sea
coming before the giving of the Torah.
KEHOT'S NOTE
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The second half of the opening verse: “the horse and its
rider He has cast into the sea.” The Alter Rebbe reads
“horse” as the letters of the Torah and returns to the verse
in paragraphs 22 and 24.
Exodus 15:1°X:V"v mnw
MWK AR AR TP DRI TPEITNR PRI 2121 AwnTw R
:0°2 117 12371 010 1IR3 ARA™I ik
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The parenthetical remark excluding thought, which is not
like speech, is also found in manuscripts written during
the Alter Rebbe’s lifetime.
KEHOT'S NOTE
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Rav Chisda’s statement that “thought is not like speech.”
The Alter Rebbe uses it to exclude Torah thought without
speech from this advantage of the letters.

Berakhot 20b:17-203-1"":2°2 N1572
m? 10y7 NQ?Q RT LT 2T NI NIRIR NRT :RIIT MR 0
N2 717 71373 T — KRR N';?}g fahahis .'l?g’? — "7 MAT
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GEMARA Rabina said : [The statement of the Mishnah]
means to say that meditation is the equivalent of speech ;
for if it enter thy mind that it is not the equivalent of speech,
why should he meditate! How is it then? Meditation is the
equivalent of speech. Let him, then, utter the words with his
lips ! No ; it is as we find at Mount Sinai. But Rab Hisda said :
Meditation is not the equivalent of speech ; for if it enter thy
mind that it is ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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In Tikkun 21 the Tikkunei Zohar explains “Havayah
founded the earth with wisdom” (Proverbs 3:19): with
Chochmah, which is Abba, He founded the Daughter,
which is the earth.
Zohar III, 248ax ,nm7 2mt
Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 1'2°n ™pn
YT LARDY 12wnn  STORT AnOna 099own DRI NR TN
732 NAMANRT 0K RITP 7700 N2 OMORT RIAR ORA? 07 RpY
WPRT MO0 PR 7O 13M2 5 TUAN LNTPAYNR RAND RNI2T
VPR 9T 0N RITM PRA 01T IR OMPRT KDY 70 RAR
TANR %321 .N0T MY WY DY LY LKAD OTRT RIART
905 NIR 17905 NPAT ORTY 770 90D 1R 990 XAN2 WHNwRT
By (10 0w N1 R”I) 7NN N .M AN A1 N AN
A2

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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On the first of the Ten Commandments, “I am,” the Zohar
on Pinchas brings “With wisdom He founded the earth”
and reads it: “with Abba He founded the Daughter.”
Kehot’s note gives 256b; in Sefaria’s Zohar these words
are on 257a.

Zohar, Pinchas 121:831-123:842-x”>nn:X”5p 0min 7M1 790
2”NN:x"op

NN92 70° N2RT

On tefillin, the Zohar on Pinchas says that the yud is a
crown over the hei, the Daughter: “Havayah founded the
earth with wisdom,” Abba founded the Daughter; and the
upper hei, Imma, is a crown over the vav, the Son: “He es-
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tablished the heavens with understanding.” Kehot’s note
gives 258a; in Sefaria’s Zohar these words are on 258b.

Zohar, Pinchas 124:867-126:878-1”onn:7”5p onin 3 780
n”ynn:”ap
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In its foreword the Tanya speaks of the hidden awe and
love in the mind and heart of each person, “each accord-
ing to his own measure, according to what he measures in
his heart,” citing the Zohar on “Her husband is known in
the gates.”
KEHOT'S NOTE
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On “Her husband is known in the gates,” the Zohar says
that G-d is known to each person according to what he
measures in his heart. The Tanya’s foreword cites it for the
phrase “each according to his own measure.”

Zohar, Vayera 9:153-164770p-3"1p:" X711 ,7711 7800

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The same saying as in paragraph 1: without awe and love,
Torah does not fly upward.
Tikkunei Zohar 25b:12-147"-2":2 77”3 97t7 *1pN
AN3Y (W3 ORI K7I) LKPOYD NAID KD 10 12007 KD RPN
X2 X790 KD 11RY P97 K9 TTPRT L2111 2O 232 1700
N9 ROX XND7 X°PN RNIDTIRD 2111 °°0 %32 IMRPIR KT 7°An
D°PNWR 712 DTR MAT R T RMST PR TONT .RNPn RO9N
STRT LPTIPD NPWY LMIZN OTORY LRWOTP KM (1) RO PR
0°M3R 1°R73 R
Constantinople, 1740 (CC-BY-NC)

kil
Before the destruction of Sodom, G-d says of Avraham that
he will command his children to keep “the way of
Havayah, to do charity and justice, so that Havayah may
bring upon Avraham that which He spoke concerning
him,” His promises to him. The Alter Rebbe reads “charity
and justice” as all the mitzvos, and alav, “concerning
him,” as “over him,” above Avraham’s level.
Genesis 18:19v™°:1” nN*wKR12
TATRY) PIN IPFIRY PINN M WK 19R7 PAYT 2
VY 1TTIYR X DTIRT0Y 1 K027 197 LBYM TRTE NiRY?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
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the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Avram journeyed, going on and journeying toward
the south.” The Alter Rebbe uses the words for Avraham’s
love, always moving toward G-d.

Genesis 12:9'0:27 n°wx12
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And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah there has an explanation of this passage, from
“so it is with the other mitzvos” to “far above the soul’s
grasp.”
KEHOT'S NOTE
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In this manuscript the second section of the maamar be-
gins here.
KEHOT'S NOTE
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In Or HaTorah on Shir HaShirim the Tzemach Tzedek
writes that “way” has two meanings: the first, as here, a
way and a drawing down so that there be the Name
Havayah, a drawing from the essence of the Infinite Light
into Atzilus; the second, “the way of Havayah” that is
drawn from Atzilus into Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, there you find His humility,” shown
from the Torah, the Prophets and the Writings. The
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Talmud’s text has “His might” (gevuraso) where the maa-
mar has “His greatness.”

Megillah 31a:12-133™-2:8 X" 721

LRI T2 YATRA W 9N7133 RN ANXRY Dipn 2 qamic 231
w1 ,0OK°233 WY ,T1IR2 N 71 727 LANIMIY R3IN OR
»2TR1 D°PPRT PRPR RIT DPUR 7 °3” :T1IA2 1IND .0°:N032

FIN2 22021 N WY TV 12 RPN 09 MR 107 :DOKR°233
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The Alter Rebbe reads it as G-d making even the physical
world with Chochmah, an act of His humility.

Psalms 104:24773:77p 0°%°11n
AP TIST KPR Iy MRana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d declares through Isaiah, “I am Havayah, that is My
Name, and My glory I will not give to another,” nor His
praise to idols. The Alter Rebbe reads “that is My Name” as
saying that Havayah is only His Name, not His essence.

Isaiah 42:8':27n 171°yw°
:0°7°0272 "NPINY IAR-K? KD 279291 "W K17 °7 21K
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On the analogy of a name, which is not of the essence, Or
HaTorah adds a reference to Likkutei Torah’s explanation
of “Shuvah Yisrael,” in the discourse “Isa BeMishnas
Chassidim,” ch. 2.
KEHOT’'S NOTE
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There “before the world was created, there was He and His
Name alone” is explained: before the emotive attributes of
Atzilus came forth, the Infinite Light was as it is, above be-
ing clothed in vessels; afterwards it divided into seven
Names, one for each attribute.
KEHOT'S NOTE
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“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The Alter
Rebbe explains “alone” as concealment: the Name was not
yet revealed.

Pirkei DeRabbi Eliezer 3:2-3'3-"2:3 71y°7X 277 °p19
TP, 7272 9737 AW R N2 WiTR 77,0939 K121 XYY Ty
1% %Y RINY PR ?hmiT 9271 nnd Swn vwn oy
IR ,PRIIM PRIIM PRITIO? PIND LINR IR OX LiPY 0M07E
0 X2 093y NN 17107 ©UINT KIT 02 WiTRa 72,0127 onnn
X721 RPY 7y IR121 0127 AYIY INWHT DR RIY TV TRIY
T30 KDY ,TTY 131,032 ,1I8A 217 17K ,0 7997
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin

to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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the passage shares nothing with the note
KEHOT’'S NOTE
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“Havayah is good to all, and His mercies are upon all His
works,” brought again: G-d’s goodness and compassion
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are drawn forth so that Havayah may be revealed.

Psalms 145:9°0:7"1p 0°2°1n
PR yno7oy 1N 932 iy
The L-RD is good to all; And His tender mercies are over all

His works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who in His goodness renews,” from the morning bless-
ing brought in paragraph 2, here identified with the abun-
dant mercy above the order of the worlds.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 *»° 11wy 1170
1 9IR %Y, ¥NRw NRMIP M09 0N n>>an

ninawn 1RR° niant 0%21 o PR 7907 IR0 nincyl 9112 DR
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:mx‘;pan R .ni'?nzj X711 .0IRID7 K792 NI monn LNipTe
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To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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The same analogy, a person’s compassion on a fly com-
pared with the Infinite One, is brought there as well.
KEHOT'S NOTE
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In David’s psalm of praise: “Gracious and compassionate
is Havayah, slow to anger and great in kindness.” The
Alter Rebbe notes that the verse puts “gracious and com-
passionate” before the Name, as what brings Havayah
about.

Psalms 145:81:717ap 0°%°11n
:19:3"?'1;1 D°BR TIK 7 I 1An
The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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On 41c Torah Ohr contrasts “Gracious and compassionate
is Havayah” with “Havayah, compassionate
gracious”: there are two levels of Havayah, and in “gra-
cious and compassionate is Havayah” the thirteen attrib-

and

utes of mercy (the thirteen tikkunei dikna) are drawn into
Z’eir Anpin so that it be called by the Name Havayah, as
here mercy comes first “so that there be Havayah.”
KEHOT'S NOTE
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The note lists it as a place where charity and justice are
discussed as including all the mitzvos of the Torah.
KEHOT'S NOTE
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G-d says through Isaiah, “I dwell on high and in holiness,
and with the crushed and lowly of spirit, to revive the spir-
it of the lowly.” The Alter Rebbe uses the words for the
mitzvah of charity.
Isaiah 57:1570:1"17°yw°
RITNRY 112K W71 0370 W WiTR1 7Y 10% R 07 MR 10 %2
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“The way of Havayah, to do charity and justice,” from the

verse about Avraham. The Alter Rebbe reads it as the way
by which Havayah is drawn down through charity.
Genesis 18:19v°:1” n°wKr12
T Y PIOS SN I TS W Ty PoyT 2
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For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Eliyahu’s prayer (Patach Eliyahu), in the second intro-
duction to the Tikkunei Zohar: “You are wise, but not with
a known wisdom; You understand, but not with a known
understanding.” The Alter Rebbe uses it for G-d, Who is
above Chochmah, coming to be “wise”: this is His good-
ness and compassion.

Tikkunei Zohar 17b:3-4"7-"2:2 1" 71 °1pN

N9 RYT 13731 KDY 1PN RIT NIK LRYPTY IRON2 DY 0°51 NIR
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Constantinople, 1740 (CC-BY-NC)
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The psalmist praises the King Who loves justice: “You es-
tablished equity; justice and charity in Yaakov, You have
made.” The Alter Rebbe reads “You” as the revelation of
G-dliness that justice and charity bring about.

Psalms 99:4°7:0"% 0°%°11n
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The strength also of the king who loveth justice— Thou hast

established equity, Thou hast executed justice and right-

eousness in Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on the Prophets and
Writings for further discussion of the justice that accom-
panies charity.
KEHOT'S NOTE
L7977y 971 07N ART

LIWM APTE MWY?
“To do charity and justice”: the Alter Rebbe notes that
here, too, charity is joined with justice.
Genesis 18:19v™:1” nN°wxX12
AT WY IR AP2TNRY PI2TNK MY WK 19R? YRYT 7D
179 73T NK DTR-PY 1 R3] 1y LIYM TPTE Nitry
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He

hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Agur names four small creatures that are “exceedingly
wise”; one is the semamis (here “spider”; the Steinsaltz
Tanakh takes it as a gecko), which climbs with its “hands”
and so is found even in the palaces of the king. The Alter
Rebbe applies it to kelipah, which can take hold even in
the King’s palaces. (context: Steinsaltz Tanakh)

Proverbs 30:281”3:7 “own

9% "22°02 X°M WBENA DUT2 MRy
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M ,pobwn

PARAGRAPH 14
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There Avraham is the attribute of very great kindness with-
out any restraint, to whom all are good; out of that kind-
ness he asked “Would that Yishmael live before You,”
though he knew what Yishmael was.
KEHOT’'S NOTE
.2,19.X,2° 999 IR .0 ,2% 02137 190

67 DRYNWS 137 NXOW Q778D KD

On “For Havayah’s portion is His people” (Deuteronomy
32:9), the Sifrei teaches that dross came forth from
Avraham, Yishmael, and from Yitzchak, Eisav, while all of
Yaakov’s sons were worthy. The Alter Rebbe brings it to
show that kindness alone can also feed what is not holy,
unless justice is aroused too.

Sifrei Devarim 312:1-2°2-°X:2”°w 0°727 *190
RORY *pP0 *2 1R AN PIRY "WOR K PP 7iAR INY ...
PRynY> \N7108 A XY DPIYY IR D7 KW 12 4TI
*DAPX 221 10y ,N710D amn ARY? D717 PO K2 .AMLR *33 79
RY> KP 2Py N2V .0°3WRIT TR ANie 00y N g .oiT
13 MPWRI2) MRIY TIYD ,07WD 1732 93 1771 KPR ,nion 1mn
2ip%0 NX T"on OipRa 12°Tn PDPIN W on wUR 2Py (1D
... 220 2Py Y 0 P20 0D PRIV ,IPYN
(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the

world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

68 TRWS . LTINS

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J12-13119272
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69 PPN 173D’ N
From the Priestly Blessing, with which the Kohanim bless
Israel: “May Havayah make His face shine upon you and
be gracious to you.” The Alter Rebbe reads “face” (panim)
as the inner dimension (pnimiyus) of the life-force.

Numbers 6:257175:1 72712
ST PR TID TN
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 TN 173D NY°
“May Havayah lift up His face toward you and grant you
peace”: again the “face,” the inner life-force that goes to
holiness.

Numbers 6:267172:1 712712
:0i7Y 772 0" 779K 1730 1 RE”
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The note points there on the justice that a person exercises
on himself.
KEHOT'S NOTE
0w Y K P X9

72 PRTIP 70 PR

The note lists it as a place where the saying “your life
comes first” is discussed.

KEHOT'S NOTE

P70 B3 KT LT9ORY 0P MW RPITIR MRA X7 LK ,20 KOXM K23

L2IP°R Y D°0DWH NPIR .2 7°Y0 MPN A0 OX 177 N79n

73 0o W NPT WD wan TUm RPITY 1020 oD PRTp 1on

1NIR° QRCAW ANW° ONY

Two people are traveling and one has a flask of water: if

both drink, both die. Ben Petura taught that both should

drink, but Rabbi Akiva taught from “that your brother may

live with you” that “your life comes before your fellow’s

life.” The Alter Rebbe limits this to one’s actual life, not
one’s luxuries.

Bava Metzia 62a:2’2:X 270 Ry”37 X22
:RINTI? AP? *Yan 7APY TIY RN PR AR MY KT AN I
TRIY OX 070 DY 1IN 10R TR T 7172 OYIR YIY 0
:RTIVD 12 WIT W2 Yoan - TR TOR NI OXY .0°nn - oY
.17°20 ¥ innena ogn oK XY PRY AN 0i7PAY anYY avIn
»OP DRTIP N0 LAY AR MY T RPPY O3 KW T
S
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 16

74

VIWRY APTE 2N

“He loves charity and justice; the earth is full of the kind-

ness of Havayah.” The Amidah’s blessing “King Who loves

charity and justice” takes its words from this verse; the
Alter Rebbe reads it as charity joined with justice.

Psalms 33:5°7:3”7 0°7°1n
PR TINPR °7 TON LI MPTS MK
He loveth righteousness and justice; The earth is full of the

lovingkindness of the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

75

76

NOPRT 1P1aN 7R O Yy mn nrnn
In Tikkun 30, the place Kehot’s note gives, the Tikkunei

Zohar speaks of the 248 commandments as G-d’s com-
mandment in each and every limb of the King. The Alter
Rebbe brings the image of the mitzvos as the King’s limbs.

Tikkunei Zohar 74a:8°1:X 77y 717 °1pN
IPRT RIRT RWOR ANRR WPRT ,RDOYIART RTINY KT 120 79N
TEY MNsH TS 3T TUN TRT KERT K00 07N
R2XY NPT KRN TR WK TN OY 0K KT AN AN
BT N2 L0 29 98 KT LIRAN XAPIY 2Y XD 0¥ AN
TR XD7RT T 13X P22 T MER K PR 17 1T
KINT KTVOR YT WX 191, MR

Tikkunei Zohar - Vocalized (Public Domain)

N2PRT 1P2R nrRn an YU nen
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n t"pn
IORT RINT RWOR TANER WPRT ,RDPYINNRT RTINY KT 1120 1IN
I MR PR OIM 1T TRT KPKT XM LUUKA
K2R WY REK AI0TP VX 3N PP VA0 KT LI 0o
LB AM°NR 007 22 VD PIORT ,IRNA RAPOY 2Y XD 7Y N
TR ,XDPIT 2R 3K P23 M MEN K LPTIPD MR IRT
KINT KI0OR YT WX Ty ,MEn

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE

5onrnaxa

PARAGRAPH 19
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Moshe tells the people to command their children “to
keep, to do all the words of this Torah.” Kehot’s note gives
this verse for the phrase.
Deuteronomy 32:463171:277 0127
DT D3 YR 23 WK DIITT27 03337 WY DT RN
:NRTD 173R0 *1277227N8 NIRY? Y 09°127NK 018N WK

likuteitorah.com/torah-ohr/beshalach/4/
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he said unto them: ‘Set your heart unto all the words where-
with I testify against you this day; that ye may charge your
children therewith to observe to do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

am 2% 07T
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9,9 RPN

2°Nn2 NN

On “keep My commandments and do them” (Leviticus
26:3), the Midrash reads the spelling as atem, “you”: who-
ever keeps the Torah is regarded as if he had made the
mitzvos, or had made himself. Kehot’s note gives the verse
as Leviticus 20:37 (1% ,3), which does not exist; the words
“keep and do them” occur in several verses of

Leviticus.

Vayikra Rabbah 35:7°1:717% 121 R
KEHOT'S NOTE
1,17%0 97"

Py T P

“When the storm passes, the wicked is no more, but the

tzaddik is the foundation of the world.” The Alter Rebbe

brings it to show how highly Scripture praises the tzaddik.
Proverbs 10:25:173: *5wn

:D?‘ly 7107 P7TX YU 1K1 1210 1‘|323

When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 "R

%782 XY
Rabbi Yochanan: the Holy One, blessed be He, saw that the

tzaddikim were few, so He arose and planted them in every
generation. The same passage also brings “the tzaddik is
the foundation of the world.”
Yoma 38b:133:2 1% Xn1
Ty 0PI 1 0RI PUTE TR 30 227 0K RIK 12 X0 027 N
KU Ty CURYT KD WRWD MM 0K LINinD PR X2
X711 727 (A2K) SR PRIMY 2w W ant vy oY iwne ana2
Y L, POYIN DORTRY KIT N2 WITRE X 73090 227 0K KIX 92
2930 D2y DY TN PRI MY %37 I ) W 232 170w
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,19 K1 IR
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PARAGRAPH 20
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There the true answer to why the soul descends is given
through the saying “in the place where baalei teshuvah
stand, complete tzaddikim cannot stand”: souls before
their descent are surely complete tzaddikim, and their ad-
vantage in descending into the body is that they become
baalei teshuvah, far above tzaddikim.
KEHOT'S NOTE
790K R LAY PR NP aRA

oYY AN SPYaw oIpnal

Kehot’s notes on that page give the saying’s source.
KEHOT'S NOTE
23,23 9%y 101

boanm® vy PR

The Mishnah: “One may stand to pray only in a mood of
seriousness (koved rosh); the early pious ones would wait
an hour and then pray, to direct their hearts to their
Father in heaven.” With Rashi’s explanation, submission,
the Alter Rebbe reads it as arousing great mercy on the
G-dly spark.

Berakhot 30b:1477:2°% n1972
D°23WRIT 0°7°00 WK 7233 7iAn KPR DhEnTy iy 1R CIinn

12py DY T3 W1 1PDRI 1300 KD — iniPwa DRIY 790 190K

.70 XY —
MISHNAH One must not stand up to say the Tefillah except
in a serious frame of mind. The pious men of old used to
wait an hour and then say the Tefillah, in order to direct
their heart to their Father in Heaven. Even when a king
greets him, he must not respond ; and though a serpent be
wound round his heel, he must not interrupt.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,5 mona

PARAGRAPH 21

APWN N

In this manuscript the third section of the maamar begins
here.
KEHOT'S NOTE
.17¥0 1052 122

N FIRA 0D D MR

The opening verse of the Song at the Sea, now explained:
the song expresses the revelation of Havayah.

Exodus 15:1°R:1"0 mnw
TPWR ARY 1RRD TP DRI 1PEITNR PRI 2121 AYhnTw R
:0°2 P 12971 010 1IN AIN3TD TP
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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The note points there on “exaltedness is the level of won-
ders, and exalted, exalted is the level of the Master of
wonders.”
KEHOT'S NOTE
Jnency 2970 227 MR IR

0°2 AN 122971 010

The second half of the opening verse: “the horse and its
rider He has cast (ramah) into the sea.” The Alter Rebbe
explains that the revelation of the Master of wonders is far
above the horse and its rider, the letters of speech; in
paragraph 24 he reads ramah both as “cast down” and as
“raised high.”
Exodus 15:1°X:V"v mnw
TPPWR AR 1R TP DRI TPWITNR PRI 2121 YU R
:0°2 117 12371 010 1IR3 ARA™I ik
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINDRIN NN L. 1WAy
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
0N’y 19w D NN 1R

"D a0y
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
23,30 995 101

PARAGRAPH 23
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The words here quote Exodus 14:14; the passage is shown
below.
Exodus 14:1477:7 mnw
WINA DRRY 097 O N
The L-RD will fight for you, and ye shall hold your peace.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0-70,7 mnw
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Moshe tells the people, “Havayah will fight for you, and
you shall be silent,” and G-d says to Moshe, “Why do you
cry out to Me? Speak to the children of Israel, and let them
journey”: in the plain sense, the hour called for going for-
ward into the sea, not for long prayer. The Alter Rebbe ex-
plains the silence: the splitting came from far above the
order of the worlds. (context: Steinsaltz Tanakh)
Exodus 14:14-157"0-77°:7" mnw
73T 79X PYSNTR MUK M RN MU DX 837 ANy T
AY9) PR3N
The L-RD will fight for you, and ye shall hold your peace.’
And the L-RD said unto Moses: ‘Wherefore criest thou unto

Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MPWHNWRN 970N Meyn nhynbn

The note lists it as a place on a descent from far above the
order of hishtalshelus.
KEHOT'S NOTE
YWD Y 277979709 R 770 X089 UTIRI LT Y IR 910 DA IRA

PARAGRAPH 24
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There “for He is exalted, exalted” is explained: ge’eh is a
term of exaltation (hisnasus), what is above all vessels and
shines only as an encompassing light, sovev kol almin;
but the Infinite One is “exalted over the exalted,” raised
above both the encompassing and the inner light, not
within the bounds of worlds at all.
KEHOT'S NOTE
.2,02°NR n”w‘? hhhal

PARAGRAPH 25
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The verse after the opening of the Song: “My strength and
song (zimras) is Kah, and He has become my salvation;
this is my G-d, and I will glorify Him.” The plain sense of
zimras is uncertain: “song,” or, some say, G-d’s cutting
down of the foe. The Alter Rebbe reads zimras as
“cutting.” (context: Steinsaltz Tanakh)

Exodus 15:2°2:1"t mnw

AMIREIRY 22X PR IMINY 72K L AP 25T AR NYAn 1Y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I'will exalt Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN KD R

“In the seventh year... your field you shall not sow, and

your vineyard you shall not prune (lo sizmor).” The Alter

likuteitorah.com/torah-ohr/beshalach/4/
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Rebbe brings it to show that zimras means cutting.
Leviticus 25:4°7:7172 XIp™
yun X° T N7 NIW YIR? WO 1NIY NY NyUawa e
0 K2 9979
But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow
thy field, nor prune thy vineyard.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, RIAP7
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“This is my G-d, and I will glorify Him”: the Alter Rebbe
explains it as the revelation alluded to in the letters vav-
hei, which will come in the Time to Come.

Exodus 15:2'2:"0 mnw
MR 2N P2K I 22K M AN 790 AR NN 1Y

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anwy® 21°n Dan oow Lap® annd
Rabbi Yehoshua ben Levi on “which I command you to-
day, to do them”: “today to do them,” and not tomorrow;
“today to do them,” tomorrow to receive their reward. The
Alter Rebbe uses it: the full revelation belongs to the Time
to Come, while now is the time for doing.
Eruvin 22a:5-6"1-"1:X 275 1"217°Y
DI T V2 WK PNIT KL 1P 12 YT 221 KT A
— oniy? oY ,oniy? nny K91 — "onivy? oY, onivy?
X 303 72 PRI 731 RRPIPRY 30 720 WK .09 PR
1A% *yan "X T8 27079 TIR” 2097
William Davidson, Vocalized Aramaic (CC-BY-NC)

NI 292 RN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LI Y

19 1199 1 PPN 1A NI 0902 RN

Isaiah foretells that Israel will say on that day, “Behold,
this is our G-d; we hoped (kivinu) for Him, and He will
save us.” Kehot’s note prints the place as 25:40 (n ,713), but
these words are in 25:9.

Isaiah 25:9°0:7172 V1°yw°

AnyIw°2 ARt 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for

whom we waited, We will be glad and rejoice in His
salvation.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 1P IWPR 11 D — 1P
There “we hoped (kivinu) for Him” is read the same way:
through the Torah and mitzvos, three lines (Torah, divine
service and acts of kindness), we have drawn G-d down as
lines (kavin), and through this the encompassing light it-
self, above the line, will be revealed in the Time to Come.

KEHOT'S NOTE
XL TP NP 0a IRA

102 270 %2 PYT8 1INN

“Say of the tzaddik that it is good, for they shall eat the
fruit of their deeds.” The Alter Rebbe reads it: through the
tzaddik, “good” is drawn down.
Isaiah 3:107:2177°yw”
20K DPPPYN 2197 290D TS MK
Say ye of the righteous, that it shall be well with him; For

they shall eat the fruit of their doings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS/

103 b 2w

“Havayah is good to all”: the goodness that the tzaddik
draws down, the same goodness with which the maamar
began (paragraph 3).
Psalms 145:9°0:7”1p 0°2°1n
2PRYRT2272y I 37 N2l
The L-RD is good to all; And His tender mercies are over all
His works.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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