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“Then Moshe and the Children of Israel sang”

Before G-d’s Essence, “exalted over exalted,” the hidden world
and the revealed world are equal, so at the sea even the letters of
speech, the source of the revealed world, were raised into the
hidden “sea.” Prayer and song bring this into a person: the
blessing draws the hidden into the open, and the Levites’ song

rises to G-d beyond all worlds.
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THE BIG IDEA

Before G-d’s Essence, “exalted over exalted,” the hidden world and the revealed
world are equal, so at the sea even the letters of speech, the source of the revealed
world, were raised into the hidden “sea.” Prayer and song bring this into a person:
the blessing draws the hidden into the open, and the Levites’ song rises to G-d be-

yond all worlds.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why were the Jewish people led off their route to the sea “so that Egypt shall know,” when no Egyptian
survived to know? Because there is an “Egypt” in every person and at every time. The answer begins
with the service on which the world stands: the offerings, consumed by fire from Above, and prayer,
which replaced them. “Blessed are You” draws G-dliness from the hidden world, the “sea,” into the re-
vealed world, the “dry land,” so that the light that encompasses all worlds rests in the soul of one who
prays. Moshe’s soul belonged to the hidden world, and so he was “heavy of mouth.” The Kohen’s bless-
ing draws down; the Levites’ song rises toward G-d beyond all worlds, stirring the heart without ideas,
as Pesukei deZimra should. G-d is “exalted” above “exalted”: His Essence is beyond even the encom-
passing light. Speech, the “horse,” carries intellect and soul beyond their own reach, and at the sea the
letters, the source of the revealed world, were “raised” into the hidden. The Egyptians sought that level

and fell; the Jewish people, raised through Torah and mitzvos, walked through the sea on dry land.

OUTLINE

1 An “Egypt” in every person m

Why the people were led to the sea, and how “Egypt shall know” could apply when every Egyptian drowned:
there is an “Egypt” in every person and at every time, to be left anew in every generation.

2 Fire from Above and “Blessed are You” 12-4

The splitting of the sea must be remembered too. The world stands on the service: the offerings, consumed
by fire from Above, and prayer in their place. Every blessing, “Blessed are You ... from the world unto the
world,” draws G-dliness from the hidden to the revealed, into the soul of the one who prays.
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3 Sea and dry land

15-7

Sea creatures are hidden and live only within the sea; land creatures stand out on their own. So too souls:

some are of the revealed world, with distinct levels, and some, like Moshe, drawn from the water, are nulli-
fied in the hidden world, which is why he was heavy of mouth. The blessing draws this hidden level into the

open.

4 The song of the Levites

18-10

The Kohen’s blessing draws down; the Levites’ service rises from below to G-d beyond all worlds. Their

melody stirs the soul without ideas and must reach the heart’s inner point, and Pesukei deZimra are

meant to do the same.

5 Exalted above exalted

m

“Exalted” is the light that encompasses all worlds; “exalted over exalted” is G-d’s Essence, beyond all thought

and beyond even His holiness.

6 The letters are horses

11213

Speech submits to the intellect as a horse to its rider, yet it carries the intellect higher than it could go

alone. In prayer, speech surrounds the soul with a light that binds it to G-d.

7 Not in the strength of the horse

114-17

The letters are G-d’s gevuros, the contractions through which finite worlds come into being. Created de-

light, yesh, acquires its world within His one thought; His desire shines not in the letters alone but in

those who fear Him, whose love seeks His kindness for the worlds.

8 Raised into the sea

1M8-19

Before G-d hidden and revealed are equal, so the letters were raised into the sea and the sea became dry

land. The idolaters sought this level and fell; the Jewish people, raised through Torah and mitzvos, walked

through it on dry land.

KEY CONCEPTS

The hidden world and the revealed world xn%y
RDINRT X123 R°0ONRT

The realm where everything is nullified within its source,
like creatures covered by the sea, and the realm where

things appear separate and distinct, like creatures on dry
land.

Blessed (baruch) 7172

Read as drawing down: bringing G-dliness from conceal-
ment into revelation, so that G-d is addressed as “You.”

The light that encompasses all worlds (sovev kol
almin) Pn%y 951210

Divine light too great to enter the worlds, before which all
is as nothing. In this maamar it is the hidden world and the
level of “exalted.”
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Nullification of existence nx°%12 71172

Having no sense of a separate existence at all. It was
Moshe’s level, which is why speech and revelation were
withheld from him.

Melody (niggun) 713°3

Song that moves the soul through its movements, not
through ideas. It was the service of the Levites, which rises
from below upward.

The letters as horses 0°010 — N1"NX

The letters of speech submit to the intellect as a horse to
its rider, yet can carry it beyond its own reach. They are
G-d’s gevuros, the contractions through which the worlds
come into being.



Yesh (“something”) v° Exalted over exalted 183 %y 783

Every delight a limited created being can receive, even the G-d’s very Essence, above even the light that encompasses
spiritual delight of the higher Gan Eden. all worlds, beyond all thought; even His holiness does not
compare to Him.
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SECTION 1 - 11

An “Egypt” in every person
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“Then Moshe and the Children of Israel sang this song to Havayah, and they spoke, saying: ‘I will

sing to Havayah, for He is exalted, exalted; the horse and its rider He cast into the sea.’”

The maamar opens with the first verse of the Song at the Sea, which Moshe and the Jewish people sang after
the Sea of Reeds split and the Egyptian army drowned. Two of its phrases, “He is exalted, exalted” and “the
horse and its rider He cast into the sea,” are explained later in the maamar.
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Now, [we need] to understand the matter of the splitting of the Sea of Reeds. And also: surely, by the
route of the Children of Israel from Egypt to the Land of Israel, they had no route by way of the sea;
it was only that G-d commanded, “that they turn back and encamp,” etc.

Before explaining the song, the Alter Rebbe asks why the splitting of the sea happened at all. The road from
Egypt to the Land of Israel did not pass by the sea; the people came there only because G-d told them to turn
back and encamp beside it.
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(And also, they did not cross the sea from one side to the other; rather, on the very side where they
went down, on that same side they came up.) As for the reason, it is written, “And Egypt shall know

that I am Havayah.”

The parenthesis follows Tosafos, the medieval glosses on the Talmud, on Arachin 15a (as the Kehot note
shows): the people did not cross from one shore to the other but came up on the same side they went in, so
the crossing did not even bring them closer to their goal. The Torah’s own reason for the whole event is
“Egypt shall know that I am Havayah.”
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But this needs to be understood, for it is written, “The waters covered their foes; not one of them

was left.” Rather, the explanation is that there is an “Egypt” in every person and at every time.

This raises a difficulty: every Egyptian who pursued them drowned, so who was left to “know”? The answer is
that “Egypt” is not only a nation of the past but something present in every person and at every time.
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That is why [our Sages] said, “In every generation a person is obliged to see himself as though he
himself had come out of Egypt,” and it is written, “So that you remember the day you came out of
the land of Egypt all the days of your life.”

That is why the Mishnah (Pesachim 116b) obliges a person in every generation to see himself as though he

himself had left Egypt, and why the Torah commands remembering the Exodus all the days of one’s life.
Since there is an “Egypt” within each person, the words “Egypt shall know” still apply.

SECTION 2 - 12-4

Fire from Above and “Blessed are You”
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And it is found in the Tosefta that one must also remember the splitting of the Sea of Reeds. The ex-
planation is this: our Sages, of blessed memory, said, “The world stands on three things: on the
Torah, on the service (avodah), and on acts of kindness (gemilus chasadim).”
The Tosefta (Berachos 2:1), a collection of teachings from the age of the Mishnah, records the view that in
the blessing after the Shema one must mention not only the Exodus but also the splitting of the Sea of Reeds.
To explain why, the Alter Rebbe turns to the Mishnah’s teaching (Avos 1:2) that the world stands on three
things: Torah, avodah (“service”) and acts of kindness. The maamar VeHecherim (5734), cited in the Kehot

note, connects this with the Alter Rebbe’s ruling in his Shulchan Aruch that “the season of our freedom” is

said on the last days of Pesach too, though the Exodus took place on the first days.

8 193999 DOORT [roax] IR FIATAM a3 by] APV TN 10YRRW WK UMW MAPT 1T 10 1Ay

“The service” is none other than the offerings, for the fire from Above would come down upon the

altar, “a lion consuming the offerings.”

Of the three, the Alter Rebbe takes up avodah, “the service”: in the Temple it was the offerings, consumed by
a fire that came down from Above. The Zohar describes that fire as the image of a lion consuming the offer-
ings on the altar.
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And since the Holy Temple was destroyed, [the Sages] instituted prayer corresponding to the offer-
ings: that is, to give over one’s animal soul so that it be absorbed into the fire from Above, the level
of “great love” (ahavah rabbah), which comes from Above, and an arousal from above, etc.
After the Temple was destroyed, the Sages instituted prayer to correspond to the offerings. Its inner work is
the same: a person gives over his animal soul, the source of his natural drives, so that it is absorbed into the

“fire from Above,” which is ahavah rabbah, a great love for G-d that comes from Above, an arousal that be-
gins on G-d’s side.
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Now, to understand how it is alluded to in prayer that the level of the fire from Above comes down:
the explanation is this, that [the Sages] instituted in the Shemoneh Esreh that all the blessings be
said [with the words] “Blessed are You,” etc.

The Alter Rebbe asks where prayer alludes to this descent of fire from Above. His answer is the formula the

Sages placed in every blessing of the Shemoneh Esreh, the standing prayer of eighteen blessings: “Blessed
are You.”
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It is in the manner of what is written, “Blessed is Havayah, the G-d of Israel, from the world unto
the world”: that is, from the hidden world (alma d’iskasya) to the revealed world (alma d’isgalya),
meaning from the level of the light that encompasses all worlds (sovev kol almin) to the light that
fills all worlds (memalei kol almin), for “Havayah is Elokim.”
The blessing formula follows the verse “Blessed is Havayah, the G-d of Israel, from the world unto the world.”
In the verse olam means “everlasting,” blessed forever and ever; the maamar reads it as “world,” a move-
ment from the hidden world to the revealed world, from the light that encompasses all worlds, beyond them,

to the light that fills all worlds from within. “Havayah is Elokim” means that the Name that transcends the

worlds and the Name that is concealed within them are one, so the higher light can be drawn into the lower.
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And when one binds one’s animal soul to the One G-d, then the level of the fire from Above, from
the level of the light that encompasses all worlds, also rests and is revealed in one’s soul. And this is
[the meaning of] “Blessed” (baruch): it is a term for drawing down from concealment into revela-

tion, so that it be at the level of “You,” in direct address.

When a person in prayer binds his animal soul to the One G-d, the fire from Above, from the transcendent
level, rests on his own soul and is revealed in it. That is the meaning of baruch, “blessed”: drawing down
from concealment into revelation, until G-d is addressed as “You,” present and revealed.

SECTION 3 - 15-7

Sea and dry land
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The explanation of the matter: our Sages, of blessed memory, said, “Whatever there is on dry land,
there is in the sea.” “Sea” is the level of the hidden world (alma d’iskasya), and “dry land” is the
level of the revealed world (alma d’isgalya).

The Gemara (Chullin 127a) says that whatever exists on dry land has its counterpart in the sea. The Alter
Rebbe applies this to the two realms: “sea” is the hidden world and “dry land” is the revealed world, so the
same things exist in both, hidden in one and revealed in the other. In Likkutei Torah, Tzav (14b), he explains
the saying the same way and refers the reader to this maamar.
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Now, the difference between dry land and sea in physical terms is that the creatures in the sea are

not visible on the outside, for the sea covers them;

The first physical difference: sea creatures cannot be seen, because the water covers them.
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and also, their life-force and existence are specifically within the sea, and they cannot live on dry
land, for they die at once. That is not so with the creatures on dry land: “the earth brings forth its
growth” and produces fruit above [the ground].
The second: sea creatures live only within the sea and die at once on dry land. On land, by contrast, the earth
sends up plants that bear their fruit above it, apart from the soil. Rabbi Moshe’s transcript of this maamar,

quoted in the Kehot note, adds that the water is the sea creatures’ very life, while the creatures of dry land
live mainly from their food, not from the earth itself.
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And although they draw their nourishment from it, they appear as though they were an existence
(yesh), a thing unto themselves; and all the more so the other creatures, which have “a living soul
after its kind.” In the same way one can understand the difference above, in the spiritual realm: the
difference between the hidden world and the revealed world.

Plants and creatures on land draw their life from the earth, yet they look like independent things, and ani-

mals, which have “a living soul,” even more so. The same distinction holds in the spiritual realm, between
the hidden world and the revealed world.
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For “from my flesh I behold” that the soul has intellect and emotive attributes (middos): the intel-
lect divides into three and the emotive attributes into seven, and over them are three garments,
thought, speech and action.

Job’s words “from my flesh I behold” are used here to learn about the spiritual worlds from the structure of

the human soul. The soul has intellect, divided into three faculties, and seven emotive attributes, and these
are clothed in three garments: thought, speech and action.
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These too divide into many particulars, and taken together they are five levels, intellect, emotive
attributes, and thought, speech and action, corresponding to Nefesh, Ruach, Neshamah, Chayah
and Yechidah.

Taken together these make five levels, intellect, emotions, thought, speech and action, corresponding to the
five levels of the soul: Nefesh, Ruach, Neshamah, Chayah and Yechidah.
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And [there are] many kinds of rungs, “one higher than the high, and higher ones above them”: all
of them are within the levels of Nefesh, Ruach, Neshamah, Chayah and Yechidah. Each one has a
level of its own that the other does not have: there is one who serves [G-d] at the level and rung of
the soul’s expiry (kelos hanefesh), etc.

Within them there are many further gradations, “one higher than the high,” in the words of Koheles, yet all

remain within the five levels of the soul, and each soul has a quality that is its own. Some, for example, serve
G-d with kelos hanefesh, a longing so intense that the soul seems to “expire” in its yearning for G-d.
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So too, the soul on its own in Gan Eden has many different levels and rungs. But some of them are

at the level of the revealed world, where the rungs appear openly as separate from one another.

Souls in Gan Eden also differ in their levels. Some of them belong to the revealed world: their levels are visi-
bly distinct, each standing out as itself, like the creatures of dry land.
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And some of them are [of] the hidden world: they are nullified in their very existence within their
source, which is the level of the light that encompasses all worlds (sovev kol almin), where “all be-
fore Him is considered as nothing.” From this level was the rung of Moshe our teacher, peace be
upon him,

Other souls belong to the hidden world: within their source, the light that encompasses all worlds, before

which everything is as nothing, they have no sense of a separate existence at all. Moshe’s soul was of this
kind.
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as it is said of him, “for from the water I drew him out”: from the level of “sea,” the hidden world.
Therefore he was “heavy of mouth”: the level of speech and revelation was withheld from him, be-
cause he had an advantage and superiority in the level and rung of utter self-nullification (bittul) of
[his very] existence, as it is written, “And what are we?” etc.
Moshe was “drawn out of the water,” from the “sea” that stands for the hidden world. That is why he was
“heavy of mouth”: speech, which is revelation, was withheld from him because his self-nullification was so
complete, as his words “and what are we?” show. In Likkutei Torah, Eikev, the Alter Rebbe explains that

Moshe’s root was in the source of Chochmah, above the chain of descending worlds, a wisdom that cannot
come into revelation within that chain; that is why he was heavy of mouth and of tongue.
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And this is the meaning of the blessing “Blessed are You,” etc., “from the world unto the world”:
that the level of the hidden world and the level of the light that encompasses all worlds, which is the
level of the nullification in which “all before Him is considered as nothing,” be drawn down openly
into the revealed world as well, “and all flesh shall see,” etc.
Now the blessing formula can be understood: “Blessed are You ... from the world unto the world” asks that
the hidden world, the level of the light that encompasses all worlds, where all is nullified before G-d, be

drawn openly into the revealed world as well. Then, as Isaiah prophesies of the revelation of G-d’s glory, “all
flesh shall see.”

SECTION 4 - 18-10

The song of the Levites
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However, every [form of] blessing and drawing down from above to below is the level and rung of
the service of the Kohen. But as for the service of the Levites, a different quality was in them: it is
from below to above,

Drawing down from above to below, which is what a blessing does, is the service of the Kohen, who blesses
the people. The Levites served in the opposite direction, from below upward.

likuteitorah.com/torah-ohr/beshalach/3/ 11
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as it is written, “And the Levite, he (hu) shall serve”: the level of his service is in the level of the
hidden world, so that the level and rung of the revealed world should not be seen as a level and
rung at all, and should take up no room at all,
The verse “And the Levite, he (hu) shall serve” is read as placing their service in the hidden world: hu is tak-
en as “He,” G-d spoken of in the third person, as hidden, unlike the “You” of a blessing, which addresses

Him as revealed. In the hidden world, the revealed world does not count as a level at all and takes up no

room.
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as it is written, “You are He, Havayah, alone,” etc.: He is not within the category of worlds at all,
neither in the category of “filling” (memalei) nor in the category of “encompassing” (sovev). For
this reason their service was with song and hymn, with melody (niggun).

This is the level of “You are He, Havayah, alone”: G-d as He is beyond any relation to worlds, beyond both the

light that fills them and the light that encompasses them. That is why the Levites served through song and
melody.
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For the nature of melody is that there is nothing in it but the soul’s being stirred, because of the ex-
pression of the movements [of the tune], not because there is, in those movements in themselves,
any intellect or novelty; rather, through the expression of the movement, the expression of the
heart is aroused.

A melody holds no ideas and no new information; it moves the soul only through its movements, the rise and

fall of the tune. The outward expression of the tune awakens and brings out what is in the heart.
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Therefore, even with an old melody there is arousal and stirring, because of the expression of the

movement in it. Such is the service of the Levite in song: to be the level of the soul’s being stirred

of itself, and not through comprehension, giving birth [to feeling] from one’s understanding, etc.,
Because a melody works through its movements and not through ideas, even an old, familiar tune still stirs

the heart. So too the Levite’s song is meant to stir the soul from within itself, not as feeling born of under-

standing, as when contemplation gives rise to emotion.
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since his service is in the level of “He” (Hu), the level of “You are He, Havayah, alone,” etc., Whom
no thought can grasp at all,

His service is at the level of “He” (hu), as in “And the Levite, he shall serve”: the hidden level of “You are He,
Havayah, alone,” which no thought can grasp at all. Since understanding cannot reach there, the service

cannot come through comprehension.
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rather, [it is| the stirring of the heart’s desire (re’usa d’liba), so that it touch the soul, the point of
the heart, and not be merely at the level of something that encompasses (makif).

What remains is the heart’s inner yearning (re’usa d’liba), which must reach the very point of the heart and
the soul. It must not stay a makif, something that only surrounds a person from outside without entering

him.
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In the same way, Pesukei deZimra were instituted before the reading of the Shema, and that is why
they are called Pesukei deZimra (“verses of song”): for they are something like the level of melody,
which is only an expansion of speech and an explanation of the matter with added explanation, to
set out the matter well, so as to set one’s heart and soul aflame, that one be stirred by it.

Pesukei deZimra, the psalms and verses of praise said in the morning prayer before the Shema, follow the

pattern of the Levites’ song. Their name means “verses of song,” because they are like a melody: speech

drawn out and expanded, explaining the matter at length until it sets the heart and soul aflame.
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But when one says the verses and it does not touch the point of one’s heart, that is not the level of

song and melody, and that is not complete service.

Saying the verses without letting them touch the heart’s inner point is neither song and melody nor com-

plete service: the words must stir the one who says them.

likuteitorah.com/torah-ohr/beshalach/3/ 13
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SECTION 5 - 111

Exalted above exalted
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And this is [the meaning of] “I will sing to Havayah, for He is exalted, exalted.” That is: the level of
“Iwill sing” is because He is “exalted” above “exalted.” And “exalted” is the level of the light that

encompasses all worlds (sovev kol almin), where “all before Him is considered as nothing.”

Now the opening verse can be explained: “I will sing” because G-d is “exalted” above “exalted.” “Exalted”
alone is the level of the light that encompasses all worlds, before which everything is as nothing.
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And “exalted” over “exalted” is He, may He be blessed, in His very Self and glory: the Infinite One
(Ein Sof), blessed be He, Himself, Whom no thought can grasp at all, the level of “You are He,
Havayah, alone,” etc.
“Exalted over exalted” is G-d’s very Essence, the Infinite One Himself, beyond the reach of all thought, the
level of “You are He, Havayah, alone.” The next maamar in Torah Ohr, to which the Kehot note points, calls

this level the “Master of wonders,” the Infinite One before Whom small and great, above and below, are
equal.
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“We cannot compare His holiness to Him”: that is, even His holiness, that He is holy and set apart,

etc., we cannot compare to Him, because He is not within the category of worlds at all.

The words “We cannot compare His holiness to Him” come from the hymn Yigdal. Holiness means being
separate and set apart from the worlds, yet even this is defined in relation to worlds; G-d’s Essence is not in
the category of worlds at all, so even “holy and separate” does not describe Him.

likuteitorah.com/torah-ohr/beshalach/3/ 14
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SECTION 6 - 112-13

The letters are horses
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Therefore, “the horse and its rider He cast into the sea.” For it is written, “When You ride upon
Your horses, Your chariots are salvation.” The explanation of this: the letters are called “horses,”
for just as a horse is nullified (batel) before its rider, and the rider directs it, so the letters of one’s
speech are nullified before the intellect, and the intellect directs it: “wherever it wishes, it turns it.”
This leads to “the horse and its rider He cast into the sea.” Habakkuk’s verse about G-d riding on His horses
introduces the image, and the Alter Rebbe explains that the letters of speech are called “horses”: as a horse
submiits to its rider, who steers it, the letters of speech submit to the intellect, which steers them wherever it

wishes. In the Tikkunei Zohar (8a), which the Kehot note gives, the letters are like horses for the vowel
points, and the cantillation marks lead them.
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Yet nevertheless the horse has a superior advantage: it can carry the rider to a place where the rid-

er cannot go.

Yet a horse can also carry its rider to places he could never reach on his own, and the next paragraph applies
this to speech.
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So too, the letters of speech have an advantage and superiority: they can lift the intellect to a very
exalted level, which the intellect cannot attain by its own reasoning, as one sees from experience

that through speech an added flow of insight comes into one’s intellect.

As a horse carries its rider farther, the letters of speech can lift the intellect to heights it could not reach by

thinking alone. Experience shows this: putting an idea into words brings new insight.

likuteitorah.com/torah-ohr/beshalach/3/ 15
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And so it is with the soul of a person who speaks in prayer: although speech is merely [one of] the
garments of the soul and bears no comparison at all to the essence of the soul itself, only a glim-

mer of which spreads forth to become intellect and emotive attributes (middos), etc.,

The same holds in prayer. Speech is only an outer garment of the soul and bears no comparison to its es-
sence, of which only a glimmer becomes intellect and emotions.
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nevertheless, from the level of speech an encompassing light (or makif) is made for the soul, which
encompasses it from its head to its foot, so that it be “bound up in the bond of life with Havayah”
Himself, etc., as is written in Likkutei Amarim: something the soul had no power [to reach] on its
own.
Even so, the words of prayer create an encompassing light (or makif) around the whole soul, from head to
foot, binding it “in the bond of life with Havayah,” something the soul could not achieve by its own power. In

Tanya, chapter 5, the Alter Rebbe writes that through all the mitzvos of speech and action G-d clothes the
soul, and His light encompasses it from head to foot.

SECTION 7 - 114-17

Not in the strength of the horse
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Now, it is written, “Not in the strength (gevuras) of the horse does He desire, nor in the legs of a

man does He take pleasure; Havayah takes pleasure in those who fear Him,” etc.

A new verse enters the discussion: G-d does not desire the strength of the horse or the legs of a man, but
takes pleasure in those who fear Him. The next paragraphs read it in light of the letters as “horses.”

likuteitorah.com/torah-ohr/beshalach/3/ 16
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For the letters, which are the level of “horses,” are the level of gevuros (powers of might), as in
“and they shall speak of Your might,” “and they shall declare Your mighty acts,” “to make known to
the sons of man His mighty acts”:

The letters, the “horses,” are gevuros, powers of might and restraint: the verse’s “strength (gevuras) of the

horse” is read as the gevuros of the letters. The verses of Psalm 145 join speech with G-d’s mighty acts: “they
shall speak of Your might.”
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they are the level of the many contractions (tzimtzumim) and screens, of many different kinds, so
that higher and lower worlds may come into being; for in truth these are “His mighty acts,” etc.,

These gevuros are the many contractions and “screens,” of many kinds, that limit and filter G-d’s light so
that higher and lower worlds can come into being. In truth they are His “mighty acts.”
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for “all before Him is considered as nothing,” and He “sees and looks to the end of all
generations,” and “calls the generations from the beginning,” and with one thought He created the

world, etc., as is explained elsewhere.

They are mighty acts because before G-d everything is as nothing: He sees all generations to their end, calls
them from the beginning, and created the world with a single thought, so bringing out many separate worlds
requires great contraction. The Zohar (2:20a) says that all the worlds arose in G-d’s one thought and were all
created with it. The words “sees and looks to the end of all generations” come from the Zichronos blessing of
the Rosh Hashanah prayers, as the Kehot note shows.
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And this is [the meaning of] “There is (yesh) one who acquires his world in a single hour.” That is:
all the delights of created beings, whatever can be drawn down to a created being that has limits, so
that it receives delight from it, even spiritual delight and the higher Gan Eden, are called the level
of yesh (“something”). As it is written, “to bequeath yesh to those who love Me.”

The Gemara’s saying “There is one who acquires his world in a single hour” is read with yesh, “there is,” as a

noun, “something.” Every delight a limited creature can receive, even spiritual delight and the pleasure of

the higher Gan Eden, is called yesh, as in the verse “to bequeath yesh to those who love Me.”
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Now, this level of yesh “acquires its world” when it is included in the level of “one hour,” which is
the level of the “one thought” with which, etc., He created the world.
This yesh, all created delight, “acquires its world” when it is included in “one hour,” which stands for the sin-
gle thought with which G-d created the world. In other words, the yesh, the “something” a created being re-

ceives, gains its world when it is absorbed into that one thought, its source, rather than standing apart as a

thing of its own.
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And this is [the meaning of] “Not in the strength (gevuras) of the horse does He desire”: G-d’s de-

sire does not shine in the gevuros and contractions, the level of the letters, by themselves, for “one

bR

who says, ‘I have nothing but Torah,’” etc.

Now “He does not desire the strength of the horse” can be explained: G-d’s desire does not shine in the let-
ters and contractions by themselves. The Gemara’s teaching that one who says “I have nothing but Torah”
does not even have Torah is cited to the same effect.
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Likewise, “nor in the legs of a man,” which grip the “horses”: that is, the knowledge (daas) and
thought that are needed only for speech and action. In this, G-d’s desire and will do not shine so

much.

Nor does He take pleasure in “the legs of a man,” the legs that hold the horse: the knowledge and thought
used only to produce speech and action. G-d’s will does not shine much in them either.
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Rather, “Havayah takes pleasure,” His desire and will shining in their inner dimension (pnimiyus),
“in those who fear Him”: that is, one who is in a state of self-nullification (bittul), as Moshe our
teacher, peace be upon him, said, “And what are we?” And this comes from the soul’s being stirred
before His very Essence and Being, may He be blessed.

Rather, “Havayah takes pleasure” in “those who fear Him”: His desire shines in its innermost dimension in

those who are nullified before Him, like Moshe, who said “and what are we?” Their self-nullification comes
from the soul’s being moved by G-d’s very Essence.
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And this is [the meaning of] “those who hope for His kindness.” That is: they do not have a love for
their own sake, in which their yearning to cleave to Him, may He be blessed, would be only to
quench their thirst; rather, [they long] that His kindness be drawn down, an everlasting kindness,
from world unto world.

The verse continues: “those who hope for His kindness.” Their love is not for their own sake, a longing to
cleave to G-d only to quench their own thirst for Him; what they want is that His everlasting kindness be
drawn down from world to world.
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And they hope for it to descend and be drawn down from Above, and not because the matter con-

cerns themselves.

They hope for that kindness to come down from Above, and their concern is not for themselves at all.
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SECTION 8 - 118-19

Raised into the sea
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And this is [the meaning of]| “the horse and its rider He cast (ramah) into the sea.” That is: the level
of the letters of speech and thought, the source of the revealed world, which are none other than
the level of the contractions and His gevuros, He raised high (ramah) and lifted up to the level of
“sea,” which is the hidden world.
Now “the horse and its rider ramah into the sea” is explained: ramah, “cast,” is read as if from ram, “high,”
so that the letters of speech and thought, the source of the revealed world and themselves G-d’s contractions
and gevuros, were “raised high” to the level of “sea,” the hidden world. Further on in Torah Ohr, Beshalach

(65b), the Alter Rebbe explains that letters that go from below upward are also called horses, and that their
going reaches up to the Infinite One Himself.
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This is because “He is exalted, exalted”: for “You are He, Havayah, alone”; “all before Him is con-
sidered as nothing”; before Him “darkness and light are alike,” for the hidden world and the re-

vealed world are equal.

This is possible because G-d is “exalted, exalted”: before His Essence, everything is as nothing. For Him
darkness and light are alike, and so the hidden world and the revealed world are equal.
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Therefore “He turned the sea into dry land,” and this is [the meaning of] “they passed through the

river on foot; there we rejoiced in Him”: that is, in His very Essence and Being, as it were.

Because hidden and revealed are alike before G-d, the sea, the hidden world, could be turned into dry land,

the revealed world. “There we rejoiced in Him” means rejoicing in G-d’s very Essence, as it were.
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But because at this level even “the enemy said, ‘I will pursue,’” etc.: that is, the idolaters too want
to draw their nourishment and their hold from there, since before Him, may He be blessed, “dark-
ness and light are alike,” and “the horse and its rider He raised high (ramah) into the sea”; for this
reason it says, “His eyes keep watch on the nations; the rebellious shall not be raised up, Selah.”
But at this level the enemy too said, “I will pursue”: the idolaters wanted to draw their life and their hold

from this level, where darkness and light are alike and even “the horse and its rider” are raised. To this the

psalm answers, “His eyes keep watch on the nations; the rebellious shall not be raised up.”
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For the idolaters do not have this elevation; rather, “the waters covered their foes,” and from this
very level they have nothing but descent, for “Havayah is high above all nations,” and this is the
cause of their downfall.

The idolaters have no share in this elevation. Instead, “the waters covered their foes”: from this very level
they have only descent, because Havayah is “high above all nations,” and this was the cause of their fall.
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But “the Children of Israel walked on dry land in the midst of the sea, for the waters were a wall for
them on their right and on their left.” That is: our Sages, of blessed memory, said, “The world
stands on three things: on the Torah, on the service (avodah), and on acts of kindness (gemilus
chasadim).”

The Jewish people, by contrast, walked on dry land inside the sea, with walls of water on their right and left.

The Alter Rebbe connects these walls with the three things on which, as the Sages say, the world stands:
Torah, avodah and acts of kindness.
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This is the level of right and left. And “Israel arose in [G-d’s] thought”; therefore we say, “Who has
sanctified us with His commandments,” for through the mitzvos they are elevated into the supernal
holiness, from which their souls take their root.
Torah, service and kindness are the “right and left” that guarded the Jewish people in the sea. Israel “arose
in G-d’s thought” before creation, and so in each blessing over a mitzvah we say “Who has sanctified us with

His commandments”: through the mitzvos they are raised into the supernal holiness in which their souls are
rooted.
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And “spirit brings spirit and draws down spirit.” Therefore, for them, “the horse and its rider He
raised high (ramah) into the sea,” and they “walked on dry land,” which is not so with “the rebel-
lious,” who “shall not be raised up,” etc., as said above.

This is “spirit brings spirit and draws down spirit”: as the Zohar (2:162b) teaches, everything depends on

desire, and a person’s spirit, turned to G-d, draws spirit down from Above. That is why for them “the horse
and its rider” are raised into the sea and they walk on dry land, while “the rebellious” are not raised.

IN ONE'S AVODAH

Prayer is today’s offering: one gives over the animal soul so that a love from Above can rest in it, and the
words of prayer surround the soul with a light it could not reach on its own. Pesukei deZimra should be said
like a melody, dwelling on the words until they set the heart aflame; said without touching the heart, they are
not complete service. And one’s love for G-d should seek His kindness for the worlds, not only the quench-

ing of one’s own thirst.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe answer “who was left to know?” by saying there is an “Egypt” in every person
and at every time?

2. How does the Kohen’s blessing, which draws down from above, differ from the Levite’s song, which rises
from below? Which parts of our prayer are like each?

3. Why can an old melody still stir us, and what does that teach about serving G-d beyond understanding?

4. In what sense is speech both a “horse” that submits to the intellect and a way of carrying it higher than it
could go alone?

5. Why could the Egyptians not share in the elevation at the sea, while the Jewish people walked through it
on dry land?
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Notes

PARAGRAPH 1

BB

The note records that two other transcripts (hanachos) of

this maamar are printed there: one by the Mitteler Rebbe
and one by Rabbi Moshe, the Alter Rebbe’s son.
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Moshe and the Children of Israel sing this after crossing
the sea and seeing the Egyptians drown. In the plain sense
the doubled word only stresses how exalted G-d is (“He is
highly exalted”), and ramah means “He cast.” The maa-
mar reads the doubling as two levels, “exalted” above “ex-
alted” (paragraph 11), and ramah also as “raised high”
(paragraph 18).
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to have the people turn back and encamp
by the sea, away from the route out of Egypt; the way to
the Land of Israel did not need to cross the sea. The Alter
Rebbe cites it to show that they came to the sea only by
G-d’s command, which raises the question of its purpose.
(context: Steinsaltz Tanakh)
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’Speak unto the children of Israel, that they turn back and

encamp before Pi-hahiroth, between Migdol and the sea, be-

fore Baal-zephon, over against it shall ye encamp by the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Arakhin 15a:12; the passage is
shown below.
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Tosafos (beginning “Kesheim”) explains that the Jewish
people did not cross the sea from side to side but went
through it in a strip along its length and came out on one
side, toward the desert. The Alter Rebbe adds this in
parentheses to sharpen the question: the crossing did not
even advance them on their way.
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G-d tells Moshe that when He is glorified over Pharaoh, his
chariots and his horsemen, “Egypt shall know that I am
Havayah”; in the plain sense, the Egyptians left in Egypt
would hear what happened at the sea. The Alter Rebbe
calls this the stated reason for the event, and asks how it
can apply when every pursuer drowned. (context:
Steinsaltz Tanakh)

Exodus 14:1817°:7"> mnw
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And the Egyptians shall know that I am the L-RD, when I
have gotten Me honour upon Pharaoh, upon his chariots,

and upon his horsemen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The psalmist, recounting Israel’s history, recalls that the
waters covered the Egyptians and not one of them was left.
This sharpens the question: no Egyptian remained to
come to know G-d.

Psalms 106:11x7>:1"p 0°%°11n
Balaph! ) D7 TR Q777X DONTIE0N
And the waters covered their adversaries; There was not one

of them left.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Mishnah rules that in every generation a person must
see himself as though he himself had come out of Egypt.
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The Alter Rebbe takes it as a sign that “Egypt” exists in

every person and at every time.

Pesachim 116b:3-47-"3:2 1”vp 0°nos
,0%1%mn RE? RIT PR3 %Y DK NIRT? DT 2770 99T 197 902
NNRE2 °7 7 Ay 71 112Y2 TAR? XN 02 7127 DT R
,0ni7%? XY ,02w? PP ,NiTING 00270 MmN 12707 0
0°037 2 NX¥ 1) 1PMIARY Nyw ony 07py APy 1027 107
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Matzah, “the bread of affliction,” is eaten on Pesach so
that you remember the day you came out of Egypt all the
days of your life. Here it shows that leaving Egypt is a con-
stant task, not only a past event.

Deuteronomy 16:3°1:1"0 0°127
131872 93 *1y On? Nixn 1VPY-PORA 0on NYAY YN 7Y PIRNKD
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers the reader to the Alter Rebbe’s halachic
code, Orach Chaim 66:12.
KEHOT'S NOTE
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The Tosefta says that in the blessing after the Shema one
must mention the Exodus, and records others who say one
must also mention the plague of the firstborn and the
splitting of the Sea of Reeds. The Alter Rebbe sets out to
explain why the splitting of the sea, too, must be
remembered.
Tosefta Berakhot 2:1°X:’2 11572 Xn201N
TMIR %27 %% NARI 0°I%N NROX® PR IR YRw DR XMMPN
M52 N7 112 IR 7% 0OIMIR 02K MoR 12 990 e
.10 0° NP
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Tosefta B'rachot (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah teaches that the world stands on three things:
Torah, the service (avodah) and acts of kindness. The Alter
Rebbe identifies “the service” with the offerings, and then
with prayer.
Pirkei Avot 1:2°2:’R Max miwn
TIW’?W 5y iR s shl ..'l'?i‘r.-}tl NDID »PWn 17 PUTED PIYRY
207700 M2 R3 P¥1 179297 P¥1 17IRT By, )iy 0Piva 07137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
1°1279p 9ONT N

The Zohar says that in earlier times the image of a lion
would come down from above and was seen crouching on
the altar, consuming the offerings. The Kehot note gives
this passage for the fire from Above that came down on the
altar.

Zohar I, 6ba ) x”m
Zohar I1, 278ax ,ny1 2’m

Zohar III, 17ax ,»> 2’m
KEHOT'S NOTE
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Here the Zohar speaks of a lion of fire that came down to
consume the offerings. The Kehot note gives it together
with the other two passages.

Zohar, Vayikra 40:278-41:28571707:X"2-171Y:"1 XIp”1 711 720
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The Gemara records Rabbi Yehoshua ben Levi’s view that
the prayers were instituted to correspond to the daily of-
ferings. The Alter Rebbe draws from this that prayer, like
an offering, brings fire from Above into a person.
Berakhot 26b:5-61-"11:2 175 N1572
212 13 YW 2277 03 R2IM KM *372 701 2277 103 Ko
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PR VDY TRy WK DIPRT P¥ P22 0773X DIV Ky
n?DR PR PRE? 72287 OOPD TRy 1KY ,N70A KK "NTRY”
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17

There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
xxiv. 63) — ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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According to the note, at this point the second version, the
transcript of Rabbi Moshe, the Alter Rebbe’s son, explains
the verse “The days of our years” here.
KEHOT'S NOTE
PI0D1T IR RN IR 12 1777 NNIN) W X0 TAR Y 370pn »”hoa
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Kehot’s note points to I Chronicles 16:36 for these words.
I Chronicles 16:361”7:1"0 X o171 727
290 X DY7723 1IMK" 077 T 02I9TR PR R 1 T2
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Blessed be the L-RD, the G-d of Israel, From everlasting
even to everlasting. And all the people said: ‘Amen, ‘and

praised the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The closing verse of the fourth book of Psalms (David’s
song in I Chronicles 16:36 ends with the same words):
“Blessed is Havayah, the G-d of Israel, from the world unto
the world,” in its plain sense “from everlasting to everlast-
ing.” The Alter Rebbe reads olam as “world”: from the hid-

den world to the revealed world.
Psalms 106:481"1:1°p 0°2°1n
“1290 TN OY7T73 0K 0217 T 0PIYATIR PRI oRPR N2
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Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara teaches that everything on dry land has its
counterpart in the sea. The Alter Rebbe uses it to show that

likuteitorah.com/torah-ohr/beshalach/3/
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the hidden and revealed worlds hold the same things, hid-
den in one and revealed in the other.

Chullin 1272:12-147"-27:8 179p 1"
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The note refers the reader there on the difference between
sea and dry land.

KEHOT'S NOTE
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As quoted in the note, this transcript adds another differ-
ence: sea creatures have life only from the sea itself; their
life is only in the water and they cannot live without it, for
they are swallowed up in the water, and the water is their
very life.
KEHOT'S NOTE
Of°1°2 wIDR Ty W0 OX) (IR 12 N0 NNIN2) 7R Y 20PN »Uhoa
0°A2 PRI ONPAw NZY 0°1 12 P Onvn PR 002w 0°RYVAAw
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Isaiah compares G-d’s bringing forth of righteousness to
the earth that brings forth its growth. The Alter Rebbe bor-
rows the words for the plants and creatures that grow up
out of the earth and stand apart from it.
Isaiah 61:11X7:X”0 171°yw°
MPTE PRY T OFIN 12 PBEN YN 12390 MRS KO¥IA PIND 7P
:0%9371723 T PIm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As quoted in the note, the same transcript says that the
main life of the creatures of dry land does not come from
the earth itself but from food.
KEHOT'S NOTE
M NI ANPR Pty PR w2°aw Q°RI1N2ATT 7Ip Y Ow APOpn nUhol
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On the sixth day G-d said, “Let the earth bring forth a liv-
ing soul after its kind.” The Alter Rebbe uses the words for
land animals, which seem even more independent than
plants.
Genesis 1:24772:X n°wx12
TIOR3 ArRe 10 w93 YINT K0 DPRN 1N
127 AP
And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Job, in the depth of his suffering, declares, “From my flesh

I shall behold G-d.” Here the Alter Rebbe uses it to learn

about the spiritual worlds from the structure of the human

soul.

Job 19:267172:1™ 2R
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles tells the reader not to wonder at injustice, for “one
higher than the high watches, and higher ones are above
them,” officials set one above another. The Alter Rebbe
borrows the phrase for the many levels of souls.
Ecclesiastes 5:7°1:'1 n2mp
>3 YRNT77Y ARNNTIR A3TR2 XN PR LRYR 71 U pYYDN
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If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s daughter named him Moshe, “for from the wa-
ter I drew him out (meshisihu)”: the name sounds like the
word for drawing out. The Alter Rebbe reads it as a state-
ment about Moshe’s soul: it comes from the “sea,” the hid-
den world.

Exodus 2:10:’2 minw
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And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The note refers the reader to this discourse on Grace after
Meals in the Siddur, on Moshe’s being “heavy of mouth.”
KEHOT'S NOTE
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At the burning bush, Moshe protests that he is “heavy of
mouth and heavy of tongue.” The Alter Rebbe explains it
as the result of his complete self-nullification, which with-
held speech and revelation from him.

Exodus 4:10:7 mnw
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe and Aharon tell the people that their complaints are
against G-d: “and what are we, that you complain against
us?” They are only His messengers. The Alter Rebbe cites
it as the expression of Moshe’s complete self-nullification.

Exodus 16:7°1:1"b mnw
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and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Aharon that the Levites are to do the service of
the Tent of Meeting: “the Levite, he (hu) shall serve,” in
the plain sense the Levite himself. The Alter Rebbe reads
hu as “He,” G-d as hidden, so that the Levites’ service ris-
es from below toward the hidden world.
Steinsaltz Tanakh)

(context:

Numbers 18:23372:17”° 712712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for

ever throughout your generations, and among the children

of Israel they shall have no inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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In Nehemiah these are the Levites’ own words as they lead
the people in blessing: “You are He, Havayah, alone; You
made the heavens.” The Alter Rebbe reads “alone” as G-d
beyond the category of worlds altogether.

Nehemiah 9:6"1:’t 1"
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers the reader there on melody as a stirring of
the soul alone.
KEHOT’'S NOTE
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According to the note, this passage on the service of the
Levites is quoted in that maamar.
KEHOT'S NOTE
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“You are He, Havayah, alone,” said by the Levites in
Nehemiah. The Alter Rebbe places the Levite’s service at
this level, which no thought can grasp.
Nehemiah 9:6"1:’t 1"
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will sing to Havayah, for He is exalted, exalted”: in the
plain sense the doubling is emphatic, “He is highly
exalted.” The Alter Rebbe reads it as two levels: “exalted”
is the light that encompasses all worlds, and “exalted over
exalted” is G-d’s very Essence.

Exodus 15:1'R:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT’'S NOTE
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“You are He, Havayah, alone,” the Levites’ words in
Nehemiah. Here it describes G-d’s Essence, beyond all
thought and beyond the category of worlds.

Nehemiah 9:6"1:'t 1°1nm1
DN2303) DOBWT B DRERTNK Py AnX 9737 N oxnany
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The horse and its rider He cast into the sea.” The Alter
Rebbe now begins to explain the horse and its rider as the
letters of speech and the one who directs them.

Exodus 15:1°R:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In his prayer Habakkuk asks whether G-d’s wrath was
against the rivers and the sea, and answers, “When You
ride upon Your horses, Your chariots are salvation”: G-d
goes out like a warrior to save. The Alter Rebbe uses the
image of horses and rider to explain the letters of speech.

Habakkuk 3:811:3 p1pan
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers the reader there on the letters being called
“horses.”
KEHOT'S NOTE
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“The heart of a king is in the hand of Havayah like streams
of water; wherever He wishes, He turns it.” The Alter Rebbe
borrows the phrase for the intellect, which turns speech
wherever it wishes.

Proverbs 21:'R:X”> *own
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The king’s heart is in the hand of the L-RD, as the water-

courses: He turneth it whithersoever He will.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13

44

45

°IT AN D917 82 1719

Avigail blesses David, whom Shaul is pursuing, that his
soul will be “bound up in the bond of life with Havayah
your G-d,” kept safe with G-d; the words are also read of
the soul’s place with G-d after this life. The Alter Rebbe
uses the phrase for the bond with G-d that the words of
prayer bring about. (context: Steinsaltz Tanakh)

I Samuel 25:29173:7173 X PRINw
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe writes that through all the mitzvos
of speech and action the Holy One, blessed be He, clothes

likuteitorah.com/torah-ohr/beshalach/3/
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the soul, and the light of G-d encompasses it from head to
foot.
KEHOT'S NOTE
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The psalmist says that G-d does not desire the strength of
the horse nor take pleasure in the legs of a man, the might
awarrior relies on. The Alter Rebbe reads the horse as the
letters of speech, and the legs as the thought that holds
them. (The Kehot note as given here reads verse 8; the
words are in verse 10.)
Psalms 147:10™:1"1np 0°2°1n
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He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The next verse: “Havayah takes pleasure in those who fear

Him, those who hope for His kindness.” The Alter Rebbe

explains it below as those who are nullified before Him.
Psalms 147:118:1"np 0°2°1n0
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The L-RD taketh pleasure in them that fear Him, In those
that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17937 95 M1

“One generation shall praise Your works to another and
declare Your mighty acts.” It is cited with the other verses
that join speaking and declaring with G-d’s mighty acts.

Psalms 145:4°7:71”1np 0°2°1n
TR TN TRyn N 377 18T
One generation shall laud Thy works to another, And shall

declare Thy mighty acts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI QTR 2129 YOTID TR PRI 93T NTIan
“They shall speak of the glory of Your kingdom and talk of
Your might.” The Alter Rebbe cites it to join speech with
G-d’s gevuros.

Psalms 145:11x8™:71"p 02210

17277 7071233 1K° qm:‘;r_z 7123
They shall speak of the glory of Thy kingdom, And talk of
Thy might;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT'S NOTE
.27 .7 ,R° ,np ooonn
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“To make known to the sons of man His mighty acts.” With
the other verses, it shows that the letters, the substance of
speech, are gevuros.
Psalms 145:1227:1”np 0°2°1n
:iM3%% 977 79291 N33 DR 137 YUTIN?
To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51 D197 0 10 Ty vUam DY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 N0 NO92 o1

52 WNIR M RTPY

“Who has done and made it? He Who calls the generations
from the beginning.” The Alter Rebbe cites it for G-d’s
seeing all generations at once.
Isaiah 41:4"7:X"n 17°yw°
:RITTIR D2IIORTNRY TIWRT °7 23K WK NIATE KIp Yy Pypmon
Who hath wrought and done it? He that called the genera-
tions from the beginning. I, the L-RD, who am the first, And
with the last am the same.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LT LR Yw

53 a2Yn NN N2 NAR 1awnnn

The Zohar says that when it arose in G-d’s thought to cre-
ate His world, all the worlds arose in one thought, and with
that thought all were created. The Kehot note gives it for
“with one thought He created the world.”

Zohar II, 20ar ,> 27mt
KEHOT'S NOTE

R ,02m

PARAGRAPH 15

54 NAR AYwa Iy nnp we

Rebbi wept and said, “There is one who acquires his world
in a single hour,” when a heavenly voice declared that
Ketia bar Shalom was destined for the World to Come. The
Alter Rebbe reads “yesh” as the name for all the delights a
created being can receive.
Avodah Zarah 10b:15-161"0-110:2 > 17t 172y
N3 .X27 0PIy P 1 DIPY 12 PLR ST 7P N2 Y
0719 032 0Py maip @, nnN AYwR iy mip vr cnK 031
LOIPIVIR W "2 .27 AWRY 171X L7207 MUURY DIIIK
20K 12T 3W D 1730 171803 2031 K
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

Aoy
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Wisdom promises “to bequeath yesh (substance) to those
who love me.” The Alter Rebbe cites it to show that the re-
ward of delight, even spiritual delight, is called yesh.
Proverbs 8:21x”3:’11 *own
:RPRR DPRIYRY W2 2R 2o
That I may cause those that love me to inherit substance,
And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
.31 ohwn

PARAGRAPH 16
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“He does not desire the strength of the horse.” Here the
Alter Rebbe explains it: G-d’s desire does not shine in the
letters and contractions alone.
Psalms 147:10™:"np 0°9°1n
%7 WORT ORpiwaTR? AN 0307 N33 XY
He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

57 170 RPN % PR DI

The Gemara teaches that whoever says he has nothing but
Torah does not even have Torah, since learning must lead
to doing. The Alter Rebbe cites it to show that the letters
alone are not where G-d’s desire shines.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
R2INT — 1220 7277 WBY Ypin piT AP YT — 18T vy
PR IRV .17 7 PR — 7790 97 PR IR 22 niR 0piv 37
INDWD M1 R .7IR KPR 12 PR — 7790 KPR 7 PR niXg 92
IR MR LRDD 27 MK TRHYY K1 4D PR 7R 199DRT KPR
WPRY 92 ,TR72 WY M2 WY Y2 — oy opTety
TP 9K Ty
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,0p MmN’

58 RICRF Y

Moshe and Aharon say of themselves, “and what are we?”
The Alter Rebbe cites it as the mark of those who fear G-d:
complete self-nullification.
Exodus 16:7°1:1"v mnw
°D M U0 N7PY 02°NIPATNN iYnYa ‘n 707NN oneRT1 P
279y 105D
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 17

59
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The verse ends, “those who hope for His kindness.” The
Alter Rebbe explains it as people whose love seeks G-d’s
kindness for the worlds, not for themselves.
Psalms 147:11x7:1"ap 0°2°1n
47007 DPMRANR YRNK 1 7317
The L-RD taketh pleasure in them that fear Him, In those
that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18
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“The horse and its rider He cast (ramah) into the sea.” The
Alter Rebbe reads ramah, “cast,” as if from ram, “high”:
the letters were raised to the level of the sea.

Exodus 15:1°X:V"v mnw

TPWR AR AR TP DRI TPWITNR PRI 2121 AYnTw R
1072 R 12971 010 IR AIRY™D TP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2AM AR .. NPMING PNAw

Further on, Torah Ohr explains that there are also letters
that go from below upward, which are likewise called
horses, male horses and female horses.
KEHOT'S NOTE
19102 771 PR 17T By N2 1’0 NPTIRDY L2 ,10 '[?3,777 il

972% 1 R NN

“You are He, Havayah, alone.” Before G-d alone, all is as
nothing, and so hidden and revealed are equal.
Nehemiah 9:6"1:’0 1113
DNI3P3) DOBYT HY DWWINK PRy ANX T737 N XN
X231 D927NX TR ANK) D2 TWK"P2) D0 7Y WK TINT
:OMNAYY 77 DHYN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9IRS [2°WnD

David says to G-d that no darkness can hide him: “Even

darkness is not dark for You ... darkness and light are

likuteitorah.com/torah-ohr/beshalach/3/
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alike.” The Alter Rebbe uses it to say that before G-d the
hidden world and the revealed world are equal.

Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan W KD qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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65

66

67
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In the Song at the Sea, “the enemy said, ‘I will pursue, I
will overtake.”” The Alter Rebbe explains that the
Egyptians, too, sought to draw on the level revealed at the
sea.
Exodus 15:9°0:1"0 mnw
YN *270 PR WD INRYRN PP PPAR PR ATIN 279N K
Ry
The enemy said: ‘I will pursue, I will overtake, I will divide
the spoil; My lust shall be satisfied upon them; I will draw
my sword, my hand shall destroy them.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19IR2 "72°wna
“Darkness and light are alike” before G-d. Here it explains
why the idolaters sought to draw from this level.
Psalms 139:1227:0"%p 0°%°1n
:TIRD 120D 1°K° Di"D 1P72) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°2 719122971 010

“The horse and its rider ramah into the sea,” read in this
maamar as raised into the sea. The idolaters wished to
share in that elevation, but it belongs to the Jewish people.

Exodus 15:1°R:1"0 mnw

TPWR AR 1R TP IR TPWITNR PRI 2121 AwhTw
:0°2 117 12377 010 1IR3 ARA™ o

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 117177 PR 099710 90N 0712 1Y L L Pan2 1nayY Amaa
170
The psalm recalls that G-d “turned the sea into dry land,”
and that later “they passed through the river,” the Jordan,
“on foot; there we rejoiced in Him.” The Alter Rebbe reads
both as one revelation, and “in Him” as rejoicing in G-d’s
very Essence. (context: Steinsaltz Tanakh)
Psalms 66:61:170 0°21n
:127nnnips 0w 2313 192Y° 1032 Y27 02 Ten

Ty
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69
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He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

-1 ,30 2°9nn

790 117 1177 PR 27710 129080 053 1Y
“His eyes keep watch on the nations; the rebellious shall
not be raised up (yarumu), Selah”: in the plain sense,
those who rebel against G-d will not rise high. Yarumu,
“be raised,” echoes ramah, which the maamar reads as
“raised high”: the idolaters cannot share in the elevation
at the sea.
Psalms 66:7°1:7"0 0°7°1n
(m77%) 117779 0°77I97 ABYA 0732 1Py 091y IN731232 Pun
:170 In?
Who ruleth by His might for ever; His eyes keep watch upon
the nations; Let not the rebellious exalt themselves. Selah
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

om°7% 0°2 1097
“The waters covered their foes.” For the Egyptians, the
level revealed at the sea brought only descent.
Psalms 106:11x7:17"p 0°2°11n
1031 X2 0777 70X 0778 0°RTIEIN
And the waters covered their adversaries; There was not one

of them left.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mana by by on

“Havayah is high above all nations; His glory is above the
heavens.” The Alter Rebbe sees in G-d’s being high above
them the cause of their fall.
Psalms 113:4°7:37°p 0°7°1n
117923 00w By 0%aPa vy o
The L-RD is high above all nations, His glory is above the

heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DI°°1 1IN B B 5 09T TIN2 Nwat2 1990 PRI

ooRPY
“The Children of Israel walked on dry land in the midst of
the sea, and the waters were a wall for them on their right
and on their left.” The Alter Rebbe links the walls on the

right and the left with the pillars of Torah, service and
kindness.

Exodus 14:29%72:7” minw

DR MRN D77 DMWM D01 N3 AU 1070 2K I
Halpialigal]

But the children of Israel walked upon dry land in the midst

of the sea; and the waters were a wall unto them on their

right hand, and on their left.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.2 ,R MIX

7R3 BYY TP Y1 TIN0 By Ty 2RIyt 2012t A by

The Mishnah teaches that the world stands on Torah, the
service and acts of kindness. Here these pillars are the
right and left that protected the Jewish people in the sea.

Pirkei Avot 1:2°2:°R M1aR mwn

YR 9y MR 190 R LAPITIT DRI CWn o7 pUTEa iRy
107700 MPn3 BY1 171297 BY1 17IRT BY iy 0PIy 00137

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

mawnna By PRI

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
anPnnaara

mawnna By PRI

The Midrash lists six things that preceded the creation of
the world; among those that “arose in thought” to be creat-
ed is Israel. The Alter Rebbe uses it for the root of the souls
of Israel in the supernal holiness.

Bereshit Rabbah 1:47:X 127 n°wR12

:(2 ,3% ©°%1N) 22057 1AM T3 RO V1397 MOWRI VAP R ...
,WR D ey wIpnn 1221 PRIW MART .73 1RD IR0 11917
0°21y5” :(° ,0 YWIT) IMRIY I MIART MRIAT? "awnna 19y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P PRIWS PR 1273
0197 T23 ROD” :(2° ,1° 71°M7°) MR PIn wIPRA N°2 "0Tp
MW 7 (0,3 DO21N) NRIY I Mwn DY MY TR NwRID
AR MR KPYT 9372 720K 037 TR N wnw 2197] A oy
,OW) AYW IR YT 000 027 (2,28 Ow) MR AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The Zohar says that everything depends on desire: “spirit
draws spirit and brings spirit.” The Alter Rebbe uses it to
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explain how, through the mitzvos, the Jewish people rise
to the root of their souls.

Zohar I1, 162b2 ,20p 27mt
KEHOT’'S NOTE
.3,20p 27m
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