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“And Israel saw the great hand”

There are two levels of the Name Havayah: a lower one that
brings the worlds into being and can be grasped, so awe applies
to it, and a higher one, G-d’s will for the worlds, which is hidden
and can only be believed in. Through Moshe, who joins the two,

and through a person’s self-nullifying service, the hidden higher
level is revealed, as it was at the splitting of the Sea and will be

fully in the Time to Come.
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THE BIG IDEA

There are two levels of the Name Havayah: a lower one that brings the worlds into
being and can be grasped, so awe applies to it, and a higher one, G-d’s will for the
worlds, which is hidden and can only be believed in. Through Moshe, who joins the
two, and through a person’s self-nullifying service, the hidden higher level is re-

vealed, as it was at the splitting of the Sea and will be fully in the Time to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the verse at the Sea say that Israel feared Havayah before it says that they believed in Him?
The doubled “Havayah, Havayah” points to two levels of the Name. Since G-d’s essence has no relation
to worlds, they come into being through the lower Name, by contraction (the yud) and expansion (the
hei). The higher Name is G-d’s will that there be worlds; it too has a yud and a hei, but it is the hidden
world, which Pharaoh denied. It is reached only through self-nullification: “turning away from evil”
forms its yud above, and “doing good” its hei. At the Sea the hidden became revealed as sea turned into
dry land. Awe applies to the lower Havayah, which can be grasped; faith to the higher. Moshe, the level
of Daas, draws faith to Israel and joins the two Names. Now the higher level is known only by faith and
served through acknowledgment, teshuvah and good deeds; in the future it will be grasped with joy.

After the Sea, Moshe led Israel on, against their will, through all forty-two journeys, each an ascent.

OUTLINE

1 The question and the lower Name mM-2

Why the verse mentions awe before faith. The doubled “Havayah, Havayah” points to two Names; the lower
brings the worlds into being through contraction and expansion, since G-d’s essence has no relation to
worlds.

2 The higher Name, the hidden world 13-4

G-d’s will that there be worlds is a higher Name Havayah, also with a yud and a hei. It is hidden, which is
why Pharaoh, who knew the lower Name, asked “Who is Havayah?”

3 Reaching the higher Name 5

The higher Havayah acted through Egypt. It is reached only through self-nullification: turning away from
evil forms its yud above, and doing good forms its hei.
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4 The Sea: awe and faith

16-7

At the Sea the hidden world became revealed, and Israel believed that the higher level can be revealed. Awe

belongs to the lower Havayah, which can be grasped; faith to the higher.

5 Moshe, the faithful shepherd

18

Awe needs a drawing down, the vav of “and the awesome.” Moshe, the level of Daas, draws faith to all Israel

and joins the two Names; through him they rose to the higher Havayah.

6 Now and the Time to Come

19-12

Now there is only faith, and the service is self-nullification: acknowledgment, teshuvah and good deeds,

which surpass the World to Come. In the future both Names will be revealed and we will rejoice.

7 Moshe and the journeys

M3-14

Moshe calls down from the higher Havayah to the lower and joins them, as in his song at the Sea. He led

Israel on against their will, through Shur and Marah and all forty-two journeys, each an ascent.

KEY CONCEPTS

The lower Name Havayah xnn>7 1”11 0w

The Name through which G-d brings all the worlds into be-
ing from nothing: a contraction (the yud) followed by an
expansion of His light (the hei). It is the revealed world,
and it can be grasped.

The higher Name Havayah x>°y%7 0710 ow

G-d’s will, which “arose in thought,” that there be a lower
Name and worlds. It too has a contraction and an expan-
sion, but it is hidden and is related to by faith alone.

The hidden world and the revealed world xn%y
R>9INRT X123 R?0INRT

The higher and the lower levels, pictured as sea and dry
land: in the sea everything is present but covered, while
on dry land it is seen.
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Awe and faith 717K 87

Awe applies to what can be perceived, as one stands in awe
before a king; faith reaches what cannot be perceived.

Turning away from evil and doing good 1wy1 y71 910
N

A person’s restraint, an arousal from below, forms the yud
of the higher Name above, and his giving, such as charity,
forms its hei.

The faithful shepherd x12°772 8°y7

Moshe, the level of Daas, who draws faith down to all Israel
and joins the two Names Havayah.

Acknowledgment 71X

Bowing in self-nullification, as at Modim: the service of
teshuvah and good deeds, which forms the higher Name
and so surpasses the life of the World to Come.
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SECTION 1 - 11-2

The question and the lower Name
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“And Israel saw the great hand that Havayah performed in Egypt, and the people feared Havayah,
and they believed in Havayah and in Moshe His servant.” [We need| to understand why [the verse]
put the level of awe before the level of faith.

The maamar opens with the verse that closes the account of the splitting of the Sea: Israel saw G-d’s “great

hand,” feared Him, and believed in Him and in Moshe. The Alter Rebbe asks why the verse mentions awe be-
fore faith; the answer will be that each refers to a different level of the Name Havayah.
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Now, it is written, “And he called: Havayah, Havayah,” twice. For there are two levels of the Name
Havayah. One is the level of the lower Name Havayah, which brings all the worlds into being from
nothing into something.
To answer, he turns to a verse in which the Name Havayabh is said twice: “And he called: Havayah, Havayah.”
The doubling shows two levels of the Name; the first is the lower Name Havayah, the power that brings all
the worlds into being from nothing (the Name itself is related to mehaveh, “brings into being”). Torah Ohr,

Tetzaveh (83c), cited by Kehot, reads the doubled Name the same way: there is a break in the cantillation be-
tween the two, and the first Havayah is the will that precedes the second, its source, called “the will of wills.”
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And [we need] to understand the expression ‘from nothing into something,’ for is it not written,
“For all is from You”? However, since His being and essence, may He be blessed, has no relation to
the worlds, and there is no comparison to Him, etc.,
Creation is called “from nothing into something,” yet David says, “For all is from You,” so it seems to come
from G-d, not from nothing. The answer begins here: G-d’s own essence has no relation to the worlds, and
nothing compares to Him. Likkutei Torah, Re’eh (19¢), cited by Kehot, asks the same question and answers

that the worlds come only from a glow of G-d, like the sun’s radiance, which bears no comparison to His

essence.

likuteitorah.com/torah-ohr/beshalach/2/ 4



TORAH OHR - PARSHAS BESHALACH - MAAMAR 2 1797 WY IR 5970 700 AR DR RO,

DIZNE 570 DY 1395 172 77 OW ONa OCY RYD aMITNM anttn Paph mintiyk awear cnba 19m
119913 1718 17T MILYDNT 37K T N2 RIY

therefore it is impossible for the worlds to receive their life-force and their coming into being ex-
cept through the level of the Name Havayah, blessed be He, that is, through tzimtzum
(contraction), which is the level of the yud, and afterward the expansion of His radiance and His
light, the level of the hei.

Therefore the worlds can receive their life and existence only through the Name Havayah: first tzimtzum, a

contraction of the light, which is the yud, the smallest letter, a mere point; and afterward the expansion of
G-d’s light, the hei, a letter with length and breadth.
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And of this it is said, “For He commanded and they were created,” and this refers to the Name
Havayah, as it is written just before it, “Let them praise the Name of Havayah.” And it is the Name
Havayah [that] “commanded” (tzivah), an expression of connection, etc. “And they were created” is
a passive form, etc.
The verse “For He commanded and they were created” speaks of the Name Havayah named just before it,
and “commanded” (tzivah) is read as connection, as in tzavta, togetherness. The text adds, without develop-
ing it, that “they were created” is a passive form; the Tzemach Tzedek (the third Lubavitcher Rebbe, in his Or

HaTorah, cited by Kehot) suggests that the yud is Chochmah, of which it is said that wisdom comes “from
nothing,” so that it too is something from nothing.

SECTION 2 - 13-4

The higher Name, the hidden world
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Now, just as at this level there must be tzimtzum (contraction) and expansion, [which are]| the level
of the Name Havayah, so too there is the level of the higher Name Havayah, [which] also [has] a
yud, the level of tzimtzum, etc.

The pattern of contraction and expansion that makes up the lower Name Havayah exists also in a higher
Name Havayah. It too begins with a yud, a contraction.
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And it is the level of will: “it arose in thought” that there be the lower Havayah, that there be the
worlds. As, for example, with a person: before he brought his work from potential into actuality,
that thing was pictured in his thought, how and what to do, etc.
This higher Name is G-d’s will, which “arose in thought” that there be a lower Havayah and worlds. Just as a
person pictures his work, how and what to do, before he makes it, the worlds existed in G-d’s will before they
came into being. Likkutei Torah, Masei (95b), citing this maamar, identifies the higher Name with the

Supreme Will, Adam Kadmon (the first, “primordial” level of the divine order), which includes the Sefiros of
all the worlds.
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And at this level too there must be the level of the yud, which is tzimtzum (contraction), first, and
afterward the hei, expansion. And this level is called the hidden world (alma de’iskasya), for it is not
seen and revealed like the lower Havayah.

In the higher Name too the yud (contraction) comes first and then the hei (expansion). This level is called the

hidden world (alma de’iskasya), because unlike the lower Name, which shows itself in the existence of the
worlds, it is not seen or revealed.
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Therefore Pharaoh said, “Who is Havayah?”, for he did not believe in the level of the higher Name
Havayah. For the lower Name Havayah, which brings all the worlds into being, he certainly knew,
etc.

This is why Pharaoh asked, “Who is Havayah?” He certainly knew the lower Name, the power that keeps all
the worlds in being, but he did not believe in the higher Name, which is hidden. In a gloss the Tzemach
Tzedek adds that the lower Name, the light that fills all worlds, can be sensed, as the soul’s life is felt in the
body, while of the higher, the light that encompasses all worlds, there is no grasp, only “they believed in
Havayah.”
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SECTION 3 - 15

Reaching the higher Name
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And of the Exodus from Egypt it is written, “And Israel saw the great hand that Havayah performed
in Egypt.” This means: that the higher Havayah performed [it] by means of the level of Egypt, “a
log in which [the flame] does not rise,” etc.

The verse “Israel saw the great hand that Havayah performed in Egypt” is read as the higher Havayah acting
by means of Egypt. Egypt is the level of the Zohar’s “log in which the flame does not rise”: such a log gives
light only once it is struck, and so it was through Egypt that the higher Havayah was revealed.
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For it is impossible to reach the level of the higher Havayah except through “turning away from
evil,” the level of self-nullification (bittul) and tzimtzum (contraction); the prohibition (lav) pre-
cedes them, etc. Yud-hei with “My Name” (shemi) is 365, etc.

The reason is that one cannot reach the higher Havayah except through “turning away from evil”: self-nulli-
fication and contraction, holding oneself back. That is why the prohibitions come first, as the Tikkunei Zohar
counts them: the 365 prohibitions are shemi, “My Name” (350), with yud-hei (15).

a2 NXIT 77 N2 NE"}?’? vyl [y 710] ™0 neno [nzy nx] YR QXYW RNN9T NMIIYNARDN
081X
And through the arousal from below, in which one contracts oneself to be [in a state of| “turning

away from evil,” there is made above the level of the yud, which is the level of tzimtzum.

When a person contracts himself to turn away from evil, an arousal from below, this forms above the yud,
the contraction, of the higher Name Havayah.
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And through “doing good,” which is the level of expansion, like the level of charity, etc., there is
made above the level of the hei, which is the level of expansion.
“Doing good,” such as giving charity, is an expansion outward, and it forms above the hei, the expansion, of
the higher Name. So a person’s restraint and giving below build the higher Name Havayah above; the

Tzemach Tzedek adds in a gloss that this is why “I am Havayah your G-d” speaks of Egypt: through that exile
the level of “I” could become truly “your G-d.”

likuteitorah.com/torah-ohr/beshalach/2/ 7



TORAH OHR - PARSHAS BESHALACH - MAAMAR 2 1797 WY IR 5970 700 AR DR RO,

SECTION 4 - 16-7

The Sea: awe and faith
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Now, Israel saw the great hand through the splitting of the Sea: “And He made the sea dry ground.”

Israel saw the “great hand” at the splitting of the Sea, when G-d “made the sea dry ground.”
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The sea is the level of the hidden world: “whatever there is on dry land,” etc. And dry land is the
level of the revealed world (alma de’isgalya).
The sea stands for the hidden world: as the Sages say, everything on dry land is also in the sea, but there it is
covered by the water. Dry land stands for the revealed world; in the next maamar (Torah Ohr 62b, cited by

Kehot) the Alter Rebbe explains that the sea’s creatures are covered by it and cannot live outside it, while the
earth brings forth its growth into the open.
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And when they saw that He, may He be blessed, “turned the sea into dry land” and “made the sea
dry ground,” without any moisture at all, etc., the level of “Let the waters be gathered,” etc., “and
let the dry land appear,” they believed in Havayah: that there can be a revelation of the level of the
higher Havayah, which is the level of the hidden world, etc.

When the sea was turned into dry land, so dry that no moisture remained, it was like the moment of creation

when G-d said, “Let the waters be gathered ... and let the dry land appear”: the hidden became revealed.
Seeing this, they believed in Havayah: that the higher Havayah, the hidden world, can itself be revealed.
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And this is [the meaning of| “And the people feared Havayah, and they believed in Havayah.”
“They feared Havayah”: that is the lower Havayah, the revealed world, which is within the level of
comprehension, and the term ‘awe’ (yirah) applies to it, the awe of shame, as in the analogy of one
who sees the king, etc.

Now the order of the verse is explained. “They feared Havayah” refers to the lower Havayah, the revealed

world, which can be grasped; awe applies to what one perceives, like the awe of shame felt by one who sees
the king.
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“And they believed in Havayah”: this is the higher Havayah, the hidden world, which is not seen or
grasped, and the level of awe does not apply to it, only faith.

“They believed in Havayah” refers to the higher Havayah, the hidden world, which cannot be seen or
grasped; toward it awe does not apply, only faith. So the verse moves from awe, which belongs to the lower
level, to faith, which reaches the higher.

SECTION 5 - 118

Moshe, the faithful shepherd
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Therefore it is written, “the great, the mighty and the awesome” (vehanora): for there to be the lev-
el of “awesome,” there must first be a vav, which is the level of drawing down from above to below,
so that there be the level of “awesome.”

The phrase “the great, the mighty and the awesome” supports this: “awesome” (vehanora) comes with a vav,

a letter drawn as a straight line downward, which stands for drawing down from above to below. Awe is pos-
sible only once the higher level has been drawn down.
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“And in Moshe His servant”: Moshe is the level of Daas (knowledge) and connection. For Moshe is
one of the seven shepherds, and he is the one who draws down the level of faith to the souls of
Israel as awhole. Therefore he is called Ra’aya Mehemna, a faithful shepherd (ro’eh ne’eman), who
shepherds and sustains and draws down the level of faith, as it is written, “In all My house he is
faithful.”
“And in Moshe His servant”: Moshe is the level of Daas, knowledge that connects. He is one of the “seven
shepherds” of Israel and draws faith down to the souls of all Israel, so he is called Ra’aya Mehemna, “the

faithful shepherd,” a name that also means “the shepherd of faith”; as G-d says of him, “in all My house he is
faithful.”
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And he is the one who joins and connects the two Havayahs mentioned above, etc. Therefore our
Sages, of blessed memory, said, “Is awe, then, a small thing?” “Yes, for Moshe,” etc.

Moshe joins and connects the two Names Havayah, the lower and the higher. That is why the Sages could ask
about awe of Heaven, “Is awe, then, a small thing?” and answer, “Yes, for Moshe”: for him, who reaches the
higher level, awe is a small thing.
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And through the level of Moshe they were raised to the level of the higher Havayah. Therefore it is

written, “And you shall be silent”: the level of silence, etc., the hidden world.

Through Moshe’s level the people were raised to the higher Havayah. That is why at the Sea they were told,

“And you shall be silent”: silence is the level of the hidden world, beyond what words can express.

SECTION 6 - 19-12

Now and the Time to Come
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Now, it is written, “They will pass through the river on foot; there we will rejoice in Him.” For now,
in this time, the level of joy does not apply, since joy comes from the level of revelation; and now, in
this time, there is no revelation of this level, only faith, because of the concealment of the body,
etc.

The verse “They will pass through the river on foot; there we will rejoice in Him” speaks of joy. In the present

time joy at this level does not apply, because joy comes from revelation, and the higher level is not revealed
now: the body conceals it, so we relate to it only by faith.
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And in the Time to Come, when “He will swallow up death,” etc., it is written, “For eye to eye they
will see.” “Eye to eye” is the level of the hidden world, the level of the light that encompasses all
worlds (sovev kol almin), “and beneath are the arms of the world,” etc., and the revealed world: that
the two Havayahs mentioned above will be revealed. For of the Time to Come it is written, “And He
will strike it into seven streams,” etc.
In the Time to Come, when death will be swallowed up, “eye to eye they will see”: the two eyes are the hidden
world, the light that encompasses all worlds, and the revealed world, for both Names Havayah will then be re-

vealed. The verse “and beneath are the arms of the world” is brought alongside this encompassing light. The

prophecy that G-d will strike the river into seven streams foretells a splitting like that of the Sea.
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“And there will be a highway for the remnant of His people,” etc., “as there was for Israel on the

day it came up out of the land of Egypt”; that is, that the hidden world will be revealed, etc.

Isaiah foretells a highway for the remnant of G-d’s people, “as there was for Israel on the day it came up out
of the land of Egypt.” As at the Exodus and the splitting of the Sea, the hidden world will then be revealed.
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And of this it is said, “They will pass through the river on foot; there we will rejoice”: in the future
tense, and specifically “there” will we rejoice, in the comprehension of the higher Havayah.
This is why the psalm says “there we will rejoice” in the future tense: “there,” specifically, in the future, we

will rejoice in grasping the higher Havayah.
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This is not so now, when it is only at the level of faith; only, it is written, “Today, to do them,” and

tomorrow, etc. For today one must act through “turning away from evil,” the level of self-nullifica-

tion (bittul) and acknowledgment, and through an arousal from below, etc., as explained above.
Now, however, we relate to it only by faith. The present is the time for doing, as the Sages read “today, to do

them,” with the reward “tomorrow”: today the work is “turning away from evil,” self-nullification and ac-
knowledgment, an arousal from below that forms the higher Havayah above, as paragraph 5 explained.
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Therefore our Sages, of blessed memory, said, “Whoever does not bow at Modim,” etc. For there
are two levels: the level of blessing (berachah), that is, the drawing down of, etc., and the level of
acknowledgment (hoda’ah), the level of self-nullification (bittul), the level of teshuvah (return) and
good deeds.
This explains the Sages’ warning about one who does not bow at Modim, the blessing of thanksgiving in the
Amidah. There are two modes of service: blessing (berachah), which means drawing down, and acknowl-

edgment (hoda’ah), the word behind Modim, which is self-nullification and so the level of teshuvah and good
deeds.
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Therefore our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world
is better than all the life of the World to Come.”

Therefore the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life
of the World to Come; the next part says why.
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For the life of the World to Come is from the lower Name Havayah, “with the yud it was created,”
etc.; which is not so with teshuvah and good deeds, through which the level of the higher Havayah
is made, as explained above.

The life of the World to Come comes from the lower Name Havayah, for the Sages teach that the World to

Come was created with the yud. Teshuvah and good deeds, however, form the higher Havayah, as explained
above, so they reach higher than the World to Come.

likuteitorah.com/torah-ohr/beshalach/2/ 12
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SECTION 7 - 113-14

Moshe and the journeys
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And [this is] specifically through the level of Moshe, as explained above. Therefore it is written,
“And he called: Havayah, Havayah.” “And he called” refers to Moshe, for Moshe calls and draws
down from the higher Havayah to the lower Havayah. For there was a break (pesik) in its cantilla-
tion, etc.

All this happens specifically through Moshe. In “And he called: Havayah, Havayah,” the one who called is

Moshe: he calls and draws down from the higher Havayah to the lower. In the Torah’s cantillation there is a
break (pesik) between the two Names, marking them as two distinct levels.

AW’ 9P IR 29N [0 o2 nypl 0P NYWA 1971 15710 0 42 1wy a0 nwya awn na
LRIMWMT 21 K°DINRT RNA?Y 12 *°ARA 7RI 93 °02 77°WKR 13 DRI 210

And through the level of Moshe a joining and connection of the two Havayahs is made, as explained
above. Therefore at the time of the splitting of the Sea it is written, “Then Moshe and the Children
of Israel sang,” etc., “I will sing to Havayah, for He is exalted, exalted”: the level of the hidden
world, the mountains of darkness (turei de’chashocha).

Through Moshe the two Names are joined and connected; the Tzemach Tzedek (Or HaTorah, cited by Kehot)
explains this as the hidden world shining openly in the revealed world. That is why at the splitting of the Sea,
Scripture says “Then Moshe and the Children of Israel sang”: Moshe led the song “for He is exalted,
exalted,” words that refer to the hidden world, the “mountains of darkness,” a level so high that it appears as
darkness.

Sya) 97¥2 YU TTAwn YO 2°n3 107 own Yo°R 187 XD T naD BRAWS 12 19YnIw AnR 1Im
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Now, after the Children of Israel had been raised to this level, they did not want to journey from
there. Therefore it is written, “And Moshe made [Israel] journey”: he made them journey against
their will.
After being raised at the Sea to this level, the revelation of the hidden world, the people did not want to move
on. So the Torah says that Moshe “made Israel journey,” which the Sages read as against their will; Rashi,

from the Mechilta, explains that they were busy gathering the Egyptians’ treasures from the sea, and the
maamar gives an inner reason.

likuteitorah.com/torah-ohr/beshalach/2/ 13
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And they came to the Wilderness of Shur. “Shur” is an expression of seeing and revelation, the lev-
el of the revealed world. “And they came to Marah,” for “her feet go down,” etc. “And Havayah
showed him a tree”: this is the Tree of Life.
They came to the Wilderness of Shur, and shur means seeing (as in Bilam’s ashurenu, “I behold him”), so
the Wilderness of Shur is the revealed world. Then they came to Marah, “bitterness,” alluding to the verse

“her feet go down,” a descent; there G-d showed Moshe a tree that made the bitter water sweet, and that tree
is the Tree of Life, as the Tikkunei Zohar and Sefer HaBahir also say.

701 TONAW TOM 10 AA7TAY A3TAN 77°9Y N2 RIT 27 DY T35 DAW MYon 2711 93 100 TN
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And in this way were all the forty-two journeys, which correspond to the Name of forty-two [letters];
this is the level of ascent from rung to rung, etc.: Chesed (kindness) within Chesed, Chesed within
Gevurah (restraint), etc.

So it was with all forty-two journeys in the wilderness, which correspond to the forty-two-letter Name of G-d:
each journey was an ascent from one rung to the next, through combinations of the attributes such as
Chesed within Chesed and Chesed within Gevurah.

srany 1] 97T 10 YR 2y DO 2932 0YD P22 oY anyeol Nt 19

Therefore their journeying was sometimes in the morning, sometimes in the evening, and all

through Moshe, etc. And this is sufficient for one who understands.

That is why they set out sometimes in the morning and sometimes in the evening, morning corresponding to
Chesed and evening to Gevurah, and all of it was through Moshe.

likuteitorah.com/torah-ohr/beshalach/2/ 14
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IN ONE'S AVODAH

Now the higher level is not revealed, and we relate to it by faith. The work of “today” is self-nullification:

holding oneself back from evil, giving of oneself in good deeds such as charity, and bowing in acknowledg-

ment, as at Modim, in teshuvah. These form the higher Name Havayah above, which is why one hour of
teshuvah and good deeds in this world is better than all the life of the World to Come.

QUESTIONS FOR DISCUSSION

1.

ok W

Why does awe belong to the lower Havayah and faith to the higher, and what does that say about the order
of the verse?

How can a person’s restraint and giving below form the yud and the hei of the higher Name above?
What does the sea turned into dry land show about the hidden world and the revealed world?
Why must the higher level be reached through Moshe, and what does it mean that he joins the two Names?

Why did Israel not want to journey on from the Sea, and why did Moshe make them?

likuteitorah.com/torah-ohr/beshalach/2/ 15
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

TRYTAT T2 NN PR N

The note identifies another version of this maamar: the
transcript (hanachah) made by the Mitteler Rebbe, printed
in Sefer HaMaamarim 5566 on page 143.
KEHOT’'S NOTE
R7ITTIR 99ARNI 7T 777 .209 °Y 170pN N0 SYXNRT I”INIR 27 N
P7a% 0°I1%a POYD ART LT AmRn DY T0vR X1 Y Ypn minan —
np Y Mnw PN 19 XY .KPN Y 19w NPMRD MIAAT .7 IR

91T O NN PR NN

After the Egyptians drowned in the Sea, “Israel saw the
great hand that Havayah performed in Egypt; and the peo-
ple feared Havayah, and they believed in Havayah and in
Moshe His servant.” The Alter Rebbe asks why awe comes
before faith, and later reads each as a different level of the
Name Havayah.

Exodus 14:31872:7" mnw

DK DY IR DIINI N APY WK 77T DK PRI XN
972y MYNIY N2 1°RM

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7, mnw

nlak ural

When Havayah passed before Moshe on Mount Sinai, “he
called: Havayah, Havayah, a G-d merciful and gracious.”
In the plain reading it is G-d who calls out the Names; the
Alter Rebbe reads the doubled Name as two levels of the
Name Havayah, and in paragraph 13 explains that the one
who called was Moshe.

Exodus 34:61:7"% mnw

7007271 DPBR TR PIM DI PR AT RIPM ¢IRTRY R YAy
:NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,79 mnw

P NI tNa 03w

In the maamar on the tzitz in Tetzaveh (83c), Torah Ohr
explains the same two levels from “And He called:
Havayah, Havayah,” with a break in the cantillation be-
tween them: the Name Havayah brings all beings into be-
ing from nothing because this arose in G-d’s will, and the
root of that will, the first Havayah, is called “the will of

likuteitorah.com/torah-ohr/beshalach/2/

wills” (ra’ava dera’avin); the first Havayah calls and draws
down the second.
KEHOT'S NOTE
STIR°2TY AR KPY 772 REN .2 L,0 NPT MDY LK LT LA LD 1apY IRY
0°w17T WLROWIR Y BN B2 SPNN Y 17N° °D1 10PN Y 771 NPMIRDY
¥ 170° N7AIN2 10°2 °Y RWN 9D °D2Y .ROpNN Y RN .M Y myaw®
LIX9D %R *pNn

WO PRI MIRPIY 9o MRt XNNDT N ow

On Ki Sisa the Tzemach Tzedek suggests that the letters of
this lower Name are the four worlds: yud Atzilus, hei
Beriah, vav and hei Yetzirah and Asiyah, as the Ramaz
writes on the Zohar, Terumah.
KEHOT'S NOTE
171 TIR®2 7 PR TV DY TN OW PAY) D 10’2 Y Rwn 3 °D NUMINA
R WPy 1M oY np” 2y 7”'717 1m190 °0 117 WU Pwy 0%
791 9712 °Pa7 R 72011 07y MYIaw N7MIR2 .2 ,0% °yon ﬂ”\,?‘?l
JOXRT R

PARAGRAPH 2

6

DIERX Y 1370 . L WD PRR WD AN

On Tetzaveh the Tzemach Tzedek notes that creation is
called “from nothing” because it came about through tz-
imtzum, through the yud alone: not from G-d’s essence
but from a mere glow of Him, Malchus, which is “as noth-
ing.” On Shavuos he adds that the Name Havayah is the
source of the worlds, while of G-d’s essence one cannot say
at all that it is a source of worlds.
KEHOT'S NOTE
20 RN P R 12IMTT M DY PSR RTwhUR Y MEn D nTINg
D7POR 1 IR 17721 10 0 MY P 1DwmIw DIRNE T DY minniw
X931 DAXI PRI XITW M21 10T PRD WO AR P 199 8 190N
KT °N° ann 7R 1" N2 P 555 1M AMRRY PNan 1KRY wn
oy 1980w 17’y MY N7NIR2 ARM 273y "wry 15 mMavn »na
YD1 ,R\PY2 IR PR MR RIT NN MPRY w0 1R p1 197
PRyt .. 9nRw 0anw° DOWITR X912 991 PNINAW DR 7772 372 ARI2NN
52 17X 1Pay B 1’31‘['? 7772 R 00K T2 v PRRT 57171 292 9”2
555 7w KD NP YT 9PRwR by na nnnne pn am N aw
IR WY L nDY A pn amk
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In the maamar beginning “After Havayah your G-d you
shall walk,” Likkutei Torah on Re’eh (19c¢) asks the same
question: why is creation called “something from noth-
ing” when “all is from You”? It answers from “For with You
is the source of life; in Your light we see light”: the worlds
come only from a glow of G-d, like the sun’s radiance,
which bears no comparison to His essence.
KEHOT'S NOTE
.7,09.3,0° IR ’D 0P oA XA
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In his blessing after the people’s gifts for the Temple,
David says, “For all is from You, and from Your hand we
have given You.” The Alter Rebbe asks how creation can
then be called “from nothing.”
I Chronicles 29:1477°:1”3 X 0°1°71 °127
T 730 TR NRTD 2TINAP 1D IYITD MY W O N 0D
2771103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of
Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
L17,00 R

AW NN 19D . L IND2I TR NI 0D

The psalmist calls on the heavens and all their hosts: “Let
them praise the Name of Havayah, for He commanded
and they were created.” The Alter Rebbe infers from the
verse’s opening words that the One who “commanded” is
the Name Havayah, through which the worlds come into
being.
Psalms 148:571:1"p 0°2°11n
AIR7211 M3 KT 3 °7 QYN 197
Let them praise the name of the L-RD; For He commanded,
and they were created.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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5yn1 1w 1NN

The Tzemach Tzedek suggests that the yud of the Name is
the Chochmah of which it is said, “Wisdom comes from
nothing (ayin),” so that it too is a coming into being of
something from nothing.
KEHOT'S NOTE
12 PRI WP 1122 3”3 R¥IN 1PRR 727 1°ay 0t aw Sw 1m0 v
YpNay n 0 nhwa nPmR —

PARAGRAPH 3

"
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The note sends the reader to Or HaTorah on Ki Seitzei,
page 921, for this passage on the higher Name as the will
that “arose in thought” and is not revealed like the lower
Name; the same page appears among the places the note
on paragraph 1 lists for the two Names Havayah.
KEHOT'S NOTE
ROPNNY R¥N N”MIR AR

PARAGRAPH 4

12

17990 RI7 90 Y92 NN

Pharaoh answers Moshe: “Who is Havayah, that I should
listen to His voice and send Israel away? I do not know

likuteitorah.com/torah-ohr/beshalach/2/
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Havayah.” The Alter Rebbe explains that Pharaoh denied
only the higher Name, since the lower Name, which brings
the worlds into being, he certainly knew.

Exodus 5:2%2:°71 mnw

“NX RYT; K2 PXTNR MW 19p3 yRUN WK T R 1372 KT
MPYR KD PRI -nR 031’0

And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In a gloss here the Tzemach Tzedek explains that the lower
Name, the light that fills all worlds (memalei kol almin),
can be “seen,” as in “from my flesh I shall see G-d,” the
way the soul’s life is felt in the body, which is why it is
called the revealed world.
KEHOT'S NOTE
WA W 010 NPT D7 K72 wrRYY) (A W R9N Y 1RD N”MIR2
y7Omn N2 RITY RNNDT °7 OV NI°N22 10T whan mOR PR MR
WO NPM WINIW 1M TR P2 M2 T 110 ,0RANRT ReDY Pl 199
R”D 7AWR 01 1R Y7310 N2 RIw R2°¥27 ™ owa Par vy 110 71a72
.(12°121°nR7

PARAGRAPH 5
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15

16
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This is the verse that opens the maamar. Here the Alter
Rebbe reads “performed in Egypt” as the higher Havayah
acting by means of Egypt.

Exodus 14:31877:7" mnw
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:72Y YR N2 1RRN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that a log whose light does not rise is
struck, and then it shines; so too a body in which the light
of the soul does not shine until it is struck. The Alter
Rebbe applies the image to Egypt, through which the high-
er Havayah was revealed.

Zohar III, 168ax ,nop »m
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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770w nw oy 1
The Tikkunei Zohar teaches that the 365 prohibitions,

which are awe, were placed before the 248 positive com-
mandments, which are love, reading “This is My Name
(shemi) forever and this is My remembrance (zichri)”:
shemi with yud-hei makes 365, and zichri with vav-hei
makes 248. The Alter Rebbe cites it for “turning away from
evil,” the prohibitions, coming first.
Tikkunei Zohar 5a:4’7:X °11 797117 °19pN
nAMADR MK MNK Y298 2K ,'72 DX ™ 130 3TR X1 MIRN
KR ORTT AR Y2 ,ARI0 R T 0 7 L1 DN
"now IR Nm‘?33 MTPR KT I ,07R°180 NinRDn TR
,0772R 7am 7 AR M2, ov2 FI‘? ann 11_1;!'?’1 ,nnan
Y"0R PR NIINY T DY AN KT K" DOTRX "2 AN
,(T0 10 1PYW?) VEYI T™MIT° WRI 3 ,77123T RV R"2VW R0
s TRYT1722,(2 7 XIPOY) DU 1730 YRR LRI TR

Tikkunei Zohar - Vocalized (Public Domain)
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In a gloss here the Tzemach Tzedek applies this to “I am
Havayah your G-d, who brought you out of the land of
Egypt”: that the level of “I” (Anochi) could be drawn down
to be truly “your G-d” came about through the exile in

Egypt.
KEHOT'S NOTE
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The words here quote Chullin 127a:12-14; the passage is
shown below.
Chullin 1272a:12-147"-2":X 12 121
K1 RIT 1 IMR 779N 1R YN 002 @ WA wUw 95 1337 1N
277 7792 RN 37 IR TN 22w 93 IR (2,01 0°9N) R
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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PARAGRAPH 6
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As Moshe stretched out his hand, G-d drove back the sea

all night with a strong east wind “and made the sea dry
ground, and the waters were split.” For the Alter Rebbe this
is the hidden world, the sea, made into the revealed world,
dry land.
Exodus 14:21872:7” mnw
270792 MY 07 M2 0207NR 7 7237 02070y 3TN Y v
s P3N 13907 B2 D)
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And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the
night, and made the sea dry land, and the waters were
divided.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages teach that everything on dry land is also in the

sea, except the weasel. The Alter Rebbe uses this to show

that the sea holds, hidden, all that dry land shows openly:

the sea is the hidden world, dry land the revealed world.
Chullin 1272a:12-147"-2":X 179 1°211
"RM RIT 7 NR 17N 1 7In o°2 w0 Iw1°y vow 55 1327 11N
277 7772 RN 27 MR TP 23w D3 IR (2,01 2°9aN) TRIp
1°290 WA RNRW2 XDD 27 R 217 11 19K WA1T 57202 yUin°
27 MR’ 927 YR IR PIR TIR (V5 ,2337°07%) oNPoRY 170w
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Wikisource Talmud Bavli (CC-BY-SA)

mwash oo R

The psalmist recalls that G-d “turned the sea into dry land;
they passed through the river on foot; there we rejoiced in
Him,” the Sea of Reeds and then the Jordan. The Alter
Rebbe uses the psalm’s words for the splitting of the Sea
and returns to the rest of the verse in paragraphs 9 and 11,
where he reads its verbs as future (context: Steinsaltz
Tanakh).

Psalms 66:6":170 0°2°11n
A27MRl 0¥ 2102 1727 1732 NwP 02 997
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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On the third day of creation G-d said, “Let the waters un-
der the heavens be gathered to one place, and let the dry
land appear.” The splitting of the Sea, which left no mois-
ture, is compared to that moment.
Genesis 1:9'0:’R N*wx12
NP2 AN TN DIPRTON DN NOAR 07 NP DORPK TN
BN
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it
was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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This is the second half of the verse that opens the maamar.
The Alter Rebbe reads “they feared Havayah” as the lower
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Havayah and “they believed in Havayah” as the higher,
explaining the order of the verse.
Exodus 14:31877:7" mnw
TN DY N D03 T AY WK 1T TN P19 X1
:72Y YR N2 1R
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

25

26

27

28

NT12T1 230 21Tan
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Moshe describes G-d as “the great, the mighty and the
awesome G-d.” The Alter Rebbe notes the vav (“and”) be-
fore “the awesome,” which stands for drawing down from
above to below.

Deuteronomy 10:171>: 0°127
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For the L-RD your G-d, He is G-d of gods, and L-rd of lords,

the great G-d, the mighty, and the awful, who regardeth not

persons, nor taketh reward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says of Moshe, “Not so My servant Moshe; in all My
house he is faithful.” The Alter Rebbe brings it for Moshe
as the faithful shepherd who draws faith to Israel and con-
nects the two Names Havayah.
Numbers 12:7°t:27> 71272
NI 1K1 "N°27222 Yn 272y 197K
My servant Moses is not so; he is trusted in all My house;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In a gloss here the Tzemach Tzedek traces sea and dry
land to the two Names: sea creatures cannot be separated
from the sea, like creation included and nullified in the
Supreme Will (the higher unity, the hidden world), while
land creatures stand apart from the earth that feeds them,
like creation as it exists now through the lower Name, “He
commanded and they were created” (the lower unity, the
revealed world).

KEHOT'S NOTE
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On “What does Havayah your G-d ask of you but to fear,”
the Talmud asks, “Is the fear of Heaven a small thing?”
and answers, “Yes, for Moshe it is a small thing.” The Alter
Rebbe brings it to show that through Moshe Israel rose to
the higher Havayah.
Berakhot 33b:8'1:2 3% m372
TP P°) ROWAT LXIPY °27D 1T w AP MWD 93 WK
"IBNT — RPPY 2213 1PT2Y K? RYL X1 A7ID MY 93 1770
PR N? AN PR 2V PRI RIT 1P N? 9%R PR 10
"Do we, then, act in accordance with R. 'Akiba the whole
year, that we should now agree and act in accord with his
view? Why do we not act in agreement with R. 'Akiba the
whole year? Because eighteen benedictions were instituted,
not nineteen; and so here also, seven benedictions were in-
stituted, not eight."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The note records that Or HaTorah on Beshalach, page 431,
has a gloss on these words; the note does not quote it.
KEHOT'S NOTE
LIP3 @2 R2N Y 1RO NYING

1IN QNN

At the Sea Moshe tells the frightened people, “Havayah
will fight for you, and you shall be silent.” The Alter Rebbe
reads the silence as the hidden world, beyond speech.

Exodus 14:147:7" mnw
WINA 0NRY 097 O N
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
wasa wow an va

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,20 1919 103

N3 B — N

Another gloss there explains Moshe’s name, “for I drew
him out of the water,” as drawn from the hidden world.
KEHOT’'S NOTE
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“They passed through the river on foot; there we rejoiced
in Him”: in the psalm the verbs recall the crossing of the
past. The Alter Rebbe reads them as future, “they will pass
... there we will rejoice” (paragraph 11): joy comes with
revelation, which is not yet.

Psalms 66:6"1:170 0°2°11n
{37t DY 9302 113V 032 MY 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah foretells that G-d “will swallow up death forever,
and G-d will wipe away the tears from every face.” The
Alter Rebbe uses it for the Time to Come.

Isaiah 25:8°n:773 171°yw°

707 1By NEM 0°3D72 DY AYRT N *3TIR A0 1337 npd ¥P2
1371 %2 PINT22 Py

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

INT Y2 PPy 2

Zion’s watchmen sing together at the redemption, “for eye

to eye they will see Havayah’s return to Zion.” The Alter

Rebbe reads the two eyes as the hidden and the revealed
worlds, both to be revealed.

Isaiah 52:8'1:2”1171°yw°

12T W2 IRT Y2 1Y 03I Sip NP3 7708 Sip

Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Moshe’s blessing: “The G-d of old is a dwelling place,
and beneath are the everlasting arms (zero’os olam).”
Olam means both “everlasting” and “world”; the Alter
Rebbe reads “the arms of the world” and brings it along-
side the light that encompasses all worlds.

Deuteronomy 33:271”:3"% 0°137
STRWT TRCY 27K T23En W31 0 DY N 07R YPoK iy
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah foretells that Havayah will dry up the tongue of the
Egyptian sea and strike the river into seven streams, so
that people can cross in sandals. The Alter Rebbe brings it
as a future splitting like that of the Sea, when the hidden
will be revealed.

Isaiah 11:15170:X7° 171°yWw°

MIM Imn o%ya WCIQEI"?S_I 77 7P27) D1¥R0? 1YY DX N 0Inm
[0°P¥32 07T 077 YYD

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah foretells a highway for the remnant of G-d’s people
returning from Assyria, “as there was for Israel on the day
it came up out of the land of Egypt.” The Alter Rebbe reads
it as the future revelation of the hidden world, as at the
Exodus.
Isaiah 11:161"0:x™ 17°yWw°
02 PX777 17T IWRD MWRD WY WK 0y WP mpon Ny
107730 IR NPy
And there shall be a highway for the remnant of His people,
That shall remain from Assyria, Like as there was for Israel
In the day that he came up out of the land of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Alter Rebbe notes that “we will rejoice” is in the future
tense, and that “there,” specifically, refers to grasping the
higher Havayah in the future.

Psalms 66:61:1°0 0°7°11n

SR OY 313 M3V W33 1YY 07 787
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel to keep the commandments “which I
command you today, to do them.” The Alter Rebbe brings

20
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the verse, as the Sages read it, for the present as the time
of service.
Deuteronomy 7:11x”°:t 0°727
DT )37 *20 WK DVIYRINK) DPNI TN MERT DY NIRY)
:0niry?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

amn?Y 2°n oMWy oY

Rabbi Yehoshua ben Levi reads “which I command you to-
day, to do them”: today is the time to do the command-
ments, and tomorrow the time to receive their reward. The
Alter Rebbe brings it for the present as the time of service,
with the revelation of the higher Havayah still to come.
Eruvin 22a:5-61-"11:X 273 1°217%
oi*7 7137 "JIR WR” 2°NIT RN 17 12 YT 227 MWRT 1M
—»oniy? o7 ,onivy? nn? X291 — »oniwy? oivn” vonivy?
K1 1073 12 PRIMY °27 ROIOKY A0 °27 0N .01 237
17P% *yan "X TR 27079 TIR” 2097
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 12

43

44

45

097123 Y19 RDTINR
The Zohar speaks of those who did not bow at Modim,
whose bodies are not rebuilt in human form and do not
rise. The Alter Rebbe brings the saying for acknowledg-
ment (hoda’ah) as self-nullification.
Zohar II, 100ax ,p 27m
Zohar III, 164ax ,70p »mt
KEHOT'S NOTE
KRL,T0P AT LR L,p 27

NAR Ayw ne°
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR
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The Mishnah teaches, “One hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come.” The Alter Rebbe explains why: teshuvah and good
deeds form the higher Havayah, while the World to Come
comes from the lower.

Pirkei Avot 4:171°:7 max mwn

L7 0792 0°20 DY WD NOK YW 7D IR 10 KA

Do 27 0?iY2 M1 N1ip YU NAR YW AD% K37 079y 20 Do
M7 0PIy 0

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

likuteitorah.com/torah-ohr/beshalach/2/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
N922 7792
The Talmud teaches that this world was created with the
letter hei and the World to Come with the yud, the smallest
letter, because the righteous in it are few. The Alter Rebbe
brings it to show that the life of the World to Come comes
from the lower Name Havayah.
Menachot 29b:13-1477>-3":2 ¥”3 NN
°1amY D°UYIN 12V DOPOTIW °1DN 7712 RA o9y X121 7 2R
TPRW 17°WYN °191 DTPWRA 7190 12W DOP°TIW °181 WK 710D N
R°IM 0°1903 27 MR 91 °NAN °I7 A0 27 MR P T
P07 71 AT 952 NP W 12 WU 1”0 27 ART X XTI 7°N2N
1 whw
Wikisource Talmud Bavli (CC-BY-SA)
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On Devarim the Tzemach Tzedek explains that Moshe
draws from the Havayah of Arich Anpin to the Name
Havayah of Z’eir Anpin, citing the Zohar (Naso): “How
great is the power of Moshe, who brought measures of
mercy down below.” On Lech Lecha he writes that Moshe
grasped the Name Havayah of Atik Kadisha.
KEHOT'S NOTE
I D 191 RVIT R OWR RVRT RDOYPT N -1y 0937’5 NPIRA
Py 13 RN SANAT 7PPUOR NPART OwnT RPN M3 R L9 Rw)
= w2 P Awnw 79 79 1y 7770 99 92 0 7710 NPWRI NP
Rris'al

RYY POoD Y
In G-d’s revelation to Moshe on Mount Sinai, “he called:
Havayah, Havayah, a G-d merciful and gracious,” with a
break (pesik) in the cantillation between the two Names.
Plainly it is G-d who calls; the Alter Rebbe reads the caller
as Moshe, who draws from the higher Name to the lower,
and the break as marking two levels.
Exodus 34:61:7"% mnw
KEHOT'S NOTE
79°73M 7Y RYL P°0DA” (9PN 10°2 Y RWN °3°D NPTIND LT mnw
WY 7RI°2 PRI PYY PR 1P K7 wTph 172 0% N
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There the Tzemach Tzedek explains this joining: that the
hidden world should shine openly in the revealed world.
KEHOT'S NOTE
Rn2Y3 212922 9°K° KODONKT Rn2YW 1177717 :0%°3 'Y PP~ ' NUING
R72INRT

NS FIRA 99 °7T? WK 10 PR 2321 Twn T IR

The Song at the Sea opens, “Then Moshe and the Children
of Israel sang this song to Havayah ... I will sing to
Havayah, for He is exalted, exalted.” The Alter Rebbe
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reads the doubled “exalted” as the hidden world, revealed
at the Sea through Moshe.
Exodus 15:1°R:1"0 mnw
TPWR AR 1R TP ORI TPEITNR PRI 2191 AwhnTw
:0%2 77 1257 00 1IR3 X3 R
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And Moshe made Israel journey from the Sea of Reeds,
and they went out into the Wilderness of Shur.” The Alter
Rebbe reads the causative verb as Moshe moving them on
from the level they had reached.

Exodus 15:22273:7"0 mnw

SNYRY 1577 MWTI2TATIR INEM NI0T0R PRIWINR AYh Yo
Hakia) 1N¥7g'N"?1 9272 0w

And Moses led Israel onward from the Red Sea, and they

went out into the wilderness of Shur; and they went three

days in the wilderness, and found no water.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note lists these pages of Or HaTorah for Moshe mak-
ing Israel journey against their will; it does not quote
them.
KEHOT'S NOTE
Y ORWN °2 °D NPMIX O3 AR .30 00 1Pwa UNa RN RNOR
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Rashi, from the Mekhilta: Moshe made them journey
against their will, because they were busy gathering the
ornaments of gold, silver and precious stones with which
the Egyptians had adorned their horses, which they were
finding in the sea. The Alter Rebbe gives an inner reason:
they had been raised to a high level and did not want to
leave it.
Rashi on Exodus 15:22:1°X:272:7"0 mnw 5y >"w
YOWON2 D°DI0 NX 071%N 1MUYW ,0070 HY3 13007 LIwn yon
AIPR P73 - 002 10X PREI DX T LN 07281 7991 2T
"9027 NiTR3 0¥ TP NPy 271 *1IN” WRIY DI M 077 N2
:0072 232 13°007 7137 7297 - (X 0VUR )
nwn ¥y0°1 AND MOSES CAUSED [ISRAEL] TO JOURNEY — He
made them journey against their own will, because the
Egyptians had adorned their horses with ornaments of gold
and silver and with precious stones, and the Israelites were

finding these in the sea. Greater, indeed, was the booty they
obtained at the Red Sea then the booty they had brought out

likuteitorah.com/torah-ohr/beshalach/2/
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of Egypt — as it is said (Song 1:11) “Circlets of gold (the booty
of the Sea) will we make thee together with the studs of sil-
ver” (whichwe ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N2ANNT NPy PMa . L MY

The note points to Or HaTorah on Vayechi and on Masei
for Shur as seeing and the revealed world; the page on
Masei is the same one cited for the journeying against
their will.
KEHOT'S NOTE
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“They came to Marah, and could not drink the water of
Marah, for it was bitter.” The Alter Rebbe sees the arrival
at Marah as a descent.
Exodus 15:23272:7°0 minw
ARYRIP 1279¥ O 0¥ 3 170N 0O DAY 1937 K9 10710 IR
72
And when they came to Marah, they could not drink of the
waters of Marah, for they were bitter. Therefore the name of
itwas called Marah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T Pan
Proverbs warns of the forbidden woman: “her feet go down
to death; her steps take hold of the grave”; the verse before
calls her end “bitter (marah) as wormwood.” The Alter
Rebbe alludes to the verse for the descent at Marah (con-
text: Steinsaltz Tanakh).
Proverbs 5:5'71:’11 own
219007 198 PR N TP o1
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe cried out to Havayah, “and Havayah showed him a
tree; he threw it into the water, and the water became
sweet.” The Alter Rebbe identifies the tree as the Tree of
Life.
Exodus 15:257173:1°0 Mnw
¥2 Dy O 077 PpNnN DRATPR TP 7Y N AT TR pyEn
117793 0T LI P
And he cried unto the L-RD; and the L-RD showed him a
tree, and he cast it into the waters, and the waters were made
sweet. There He made for them a statute and an ordinance,
and there He proved them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tikkunei Zohar, Tikkun 21 - 44a:12-13X> 17°n ™pn
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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Sefer HaBahir teaches that the Tree of Life had been

around the waters, that the Satan took it away to make
Israel sin, and that the tree G-d showed Moshe was that
Tree of Life.
Sefer HaBahir 161x”0p 1°11271 120
(7”3 OW) MKW N237YR TN NPNDY MW TRdn ,0n 0N ...
101 7O ,0°07 PNRM 0% DR TN 7Y T T 0 DR pysn
17187 TIAY? DRIV 1937 KD 95 ROAPORY 0yl T0wa 1T 173apn
YW MKW PR LIT01 oWl vawMY PN P oW Ow (Aw) 2°n57
5y oy P71 (775 ow) 2°n57 0PIy 1 07aRY 572 0na [own paT
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12V TOW R 07 2230 1177 0PN YR TR 7Y T I R
... 30p% »71o own
Torat Emet Sefer HaBahir (Public Domain)
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