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“And it came to pass, when
Pharaoh sent the people away”

The exile is a sowing: as a seed rots in the earth before it grows,
the Jewish people in exile raise the divine sparks hidden in the
world, and the light that comes out of that darkness brings more
light and joy than revealed light can. That joy must be reached by
the long way, through self-reckoning and the yoke of Heaven, not

by the short road of unbounded joy.
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THE BIG IDEA

The exile is a sowing: as a seed rots in the earth before it grows, the Jewish people
in exile raise the divine sparks hidden in the world, and the light that comes out of
that darkness brings more light and joy than revealed light can. That joy must be
reached by the long way, through self-reckoning and the yoke of Heaven, not by the
short road of unbounded joy.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The prophet says G-d “sows” Israel in exile, and the Sages say one sows a little to harvest much. G-d
wants His G-dliness revealed below as above, and He brings this about through the Jewish people. A
light higher than the Torah fell into the kelipos in the breaking of the vessels. Through “forbearance
and abundant kindness,” above the tzimtzum, the nations draw their life from it, hidden and without
measure, while holiness receives revealed light in measured form, through the Sefiros, the Torah and
the mitzvos. In exile the Jewish people raise the fallen sparks, through honest work and mitzvos done
with physical things, and light that comes out of darkness brings added light and joy: this is teshuvah
and self-sacrifice. As a seed rots before it sprouts, this needs a broken heart, as in the midnight lament.
Pharaoh “sent forth” Israel like branches bearing fruit, but G-d did not lead them by the open road of
the Philistines, unbounded joy that is near to a fall. He led them through the wilderness to Yam Suf: bit-
terness and self-reckoning, then the yoke of Heaven, leading to true joy and to Canaan, submission be-
fore the One G-d.

OUTLINE

1 The sowing of Israel 1m-2

Exile is G-d’s sowing of His produce, the Jewish people, so that His G-dliness will be revealed below as it is

above. Like a seed, they grow only after rotting and being nullified before the power of growth.

2 Light hidden in the husk 13-7

The light within the kelipos fell from a source higher than the Torah. Through “forbearance and abundant
kindness” above the tzimtzum the nations receive hidden, unmeasured life, while holiness receives re-
vealed light in measure, through the Sefiros, the Torah and the mitzvos: Yaakov “the small.”
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Raising the sparks 18-10
With the Shechinah in exile, the Jewish people raise the fallen sparks through honest livelihood and
mitzvos. Turning the darkness of “Eisav’s garments” into light is teshuvah and self-sacrifice, and it brings

Israel near to G-d’s very essence.

A broken heart at midnight m

As the seed rots before it grows, light and joy need a broken heart: Tikkun Chatzos, bitterness over the exile
of the divine spark, followed by Torah study with joy.

Rabbi Akiva’s laughter 112

The flow to the idolaters passes over the will, from above it; those who do His will draw through the will’s
channel. In the time to come the light from above the will, now hidden in the fall, will be revealed as well,

with added light and joy.

6 Pharaoh sends forth the people

13

Pharaoh, the back side of the supernal will, “sent forth” Israel like branches and fruit: their exile raised the

sparks and made their salvation grow.

7 Not by the way of the Philistines

114-16

Pelishtim, unbounded openness, exists in holiness as boundless joy and in kelipah as frivolity. Coming at
once to joy is near to a fall, so G-d led the people through the wilderness to Yam Suf: the yoke of Heaven

and the Oral Torah, with awe before love.

8 The way to Canaan

117-18

First removing the evil within, the wilderness of self-reckoning and bitterness; then the yoke of Heaven

through the tallis, the mitzvos and Torah study, which leads to true joy and to Canaan, submission before

the One G-d.

KEY CONCEPTS

Sowing 1y°t

The exile as G-d’s sowing of the Jewish people: what is
buried in the earth rots and is nullified, and through the
power of growth it comes back multiplied.

Kelipah (husk) n2°%p

The husk that covers the fruit and can look like the fruit it-
self: the forces of concealment, which hide the divine light
within them and seem to exist on their own.

The breaking of the vessels 0°757 n7°aw

The shattering of the primordial world of Tohu, whose
sparks of very high light fell into the kelipos. The service
of the Jewish people raises them.

Forbearance and abundant kindness 7011 277 0% 77X
The divine flow from above the tzimtzum, which gives
without measure even where holiness is hidden; the na-
tions draw their life from it.
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Will and channel 7112 /7139

G-d’s will, whose letters also spell tzinor, “channel”: the
ordered, measured flow of life according to the Torah, be-
low the level that is above the will.

Light out of darkness w1 17 X277 I8

The added light and joy that come when darkness itself is
turned into light, greater than light given by orderly
revelation.

Pelishtim o°nwoa

From mefulash, “open through”: unbounded openness. In
holiness it is boundless joy in G-d; in kelipah it is frivolous,
unrestrained joy.

Yam Suf 710 0°

Chochmah and “the end of all levels”: the Oral Torah and
the acceptance of the yoke of Heaven, the gate to true joy.



Canaan 711y1577 /1910
From hachna’ah, “submission”: nullification before the
One G-d, a higher level than the joy of the Philistines.
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SECTION 1 - 1-2

The sowing of Israel
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“And it came to pass, when Pharaoh sent the people away, that G-d did not lead them by the way of
the land of the Philistines,” etc. Now, concerning the Jewish people in the exile of Egypt it is writ-
ten, “And I will sow her for Me in the land,” and our Sages, of blessed memory, said: one who sows
a kor brings out many kors, etc. [We need] to understand the matter of the sowing, and of the in-
crease and multiplication that came about from the exile.
The maamar opens with the verse of the Exodus: when Pharaoh let the people go, G-d did not take them by
the short road through the land of the Philistines. Before explaining it, the Alter Rebbe turns to Hosea’s im-
age of G-d “sowing” Israel, and to the Sages’ comment on it (Rabbi Elazar, in Pesachim 87b) that one sows a

kor (a large dry measure) only to harvest many kors: G-d exiled Israel among the nations only so that more
would be added to them. The question is what this “sowing” in exile is, and what increase it brings.
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Now, it is written, “Israel is holy to Havayah, the first of His produce (tevu’asoh)”: tevu’aso, “His
produce,” specifically, for the Jewish people are called G-d’s produce. It is, by way of analogy, like a
person who sows grain for the sake of the increase that will sprout.

Jeremiah calls Israel “the first of His produce.” The word is written with a final heh (tevu’asoh) but read te-

vu’aso, “His produce,” and the Alter Rebbe stresses this: the Jewish people are G-d’s own crop. A farmer
sows grain not to lose it but for the larger yield that will grow from it.
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So too, when G-d wills that the revelation of His G-dliness in the world be increased and multiplied,
and that “the glory of Havayah fill the whole earth,” and “the glory of Havayah shall be revealed,
and all flesh shall see,” etc., He sows the Jewish people, who are His produce, and through whom
His glory will be revealed with multiplication and increase.

G-d’s aim is that the revelation of His G-dliness grow ever greater in the world, as the verses promise that His

glory will fill the whole earth and be seen by all flesh. To this end He “sows” the Jewish people, His crop, so
that through them His glory will be revealed in ever greater measure.
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This is [the meaning of] “Blessed is Havayah, the G-d of Israel, from the world to the world”: that is,
in order for blessing and an added abundance in the revelation of His G-dliness to be drawn down
from the hidden world (alma de’iskasya) to the revealed world (alma de’isgalya), it is through the
Jewish people.
The Alter Rebbe finds this in the verse “Blessed is Havayah, the G-d of Israel, from the world to the world.”
“Blessed” is read as increase drawn down, and olam, which in the verse means “eternity,” as “world”: the in-
crease is drawn from the hidden world, the concealed level of G-dliness, to the revealed world, and it comes

through the Jewish people. The Zohar (1:158b) also reads the verse as two worlds, one revealed and one hid-
den, as the Tzemach Tzedek (the third Lubavitcher Rebbe) notes in his Or HaTorah (cited by Kehot).
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Therefore He is called “Havayah, the G-d of Israel,” for through this there comes to be an abundant
revelation of His G-dliness below as above.

This is why He is called specifically “the G-d of Israel”: through the Jewish people His G-dliness comes to be
revealed below as fully as it is above.
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And just as of above it is written, “and the host of heaven bow down to You,” because they are nulli-

fied out of existence by the revelation of G-d’s light that they apprehend,

Above, the heavenly hosts “bow down” to G-d, as the Levites say in Nehemiah, because they perceive His
light and are utterly nullified before it; their bowing is that nullification.
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so it is written of the time to come, “for eye to eye they shall see,” etc., and it is written, “And they
shall enter the caves of the rocks and the hollows of the earth, for fear of Havayah,” etc., and as in
the saying, “Every knee shall bow to You,” etc., and “Before You they shall kneel and fall,” etc.

In the time to come the same will happen below: G-dliness will be seen openly, “eye to eye,” and people will

hide in caves for fear of Havayah. Phrases from the prayers (Nishmas and Aleinu), “every knee shall bow to
You” and “before You they shall kneel and fall,” describe this universal submission.
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And what brings the Jewish people to this great distinction and level is the work of sowing in the
earth during the time of exile,

What brings the Jewish people to this great level, in which G-dliness is revealed below as above, is their be-
ing “sown in the earth” during the exile.
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which is, by way of analogy, like sowing a single seed, which brings forth much, or like planting a

single pit, from which a whole tree with many branches grows,

Exile is compared to sowing: one seed brings forth much, and one pit grows into a whole tree with many
branches. What goes into the ground is small; what comes out of it is many times greater.
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as it is written, “And I planted you a choice vine (sorek),” etc., which is a shoot of a vine, in order to
grow a whole vine; and as our Sages said on the verse “and behold, a vine was before me,” that the
Jewish people are likened to avine, etc.
Jeremiah’s “I planted you a choice vine (sorek)” is explained as a vine shoot planted to grow a whole vine,
and the Sages read the vine in the butler’s dream, “behold, a vine was before me,” as Israel: the Jewish peo-

ple are a planting meant to grow and multiply. In Likkutei Torah, Shabbos Shuvah, the Alter Rebbe refers
back to this passage when he explains that teshuvah, like a planted seed, brings great increase.
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Now, as in the analogy of sowing and planting mentioned above — where the seed is covered in the
soil of the earth and from there it grows, because the seed rots, decays and is nullified before the
power of growth that is in the earth, and that power of growth is what makes it grow and sprout with
multiplication and increase — so is the matter of the sowing of the Jewish people.

The analogy is spelled out. A seed sprouts only after it rots in the soil and is nullified before the earth’s pow-

er of growth, and it is that power, not the seed itself, that produces the multiplied yield. The “sowing” of the
Jewish people in exile works the same way, as the following paragraphs explain.
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SECTION 2 - 13-7

Light hidden in the husk
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The explanation of this matter: it is known that kelipah (the husk) precedes the fruit, as it is written,
“And these are the kings who reigned in the land of Edom before any king reigned over the chil-
dren of Israel.”
The explanation begins with a known principle: the husk (kelipah) comes before the fruit, just as the kings of
Edom, Eisav’s descendants, reigned before any king of Israel. The Tzemach Tzedek (Or HaTorah, cited by
Kehot) explains that “precedes” can mean earlier in time, as straw comes before wheat, or higher in rank, as

a firstborn’s root is higher, and he reads the next words as denying that the husk itself is higher than the
fruit.
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Not that the husk itself, G-d forbid, precedes the fruit; rather, the light and life-force that is clothed
within them in a state of exile and fall, having fallen there in the breaking of the vessels, as is
known to those who know the hidden wisdom —
The Alter Rebbe at once qualifies the principle: the husk itself does not truly come first. What “comes first” is
the light and life-force hidden inside the husks, which fell into them, into exile, in the breaking of the ves-
sels: the Kabbalistic teaching that the primordial world of Tohu, whose lights were too intense for their ves-

sels, shattered, and its sparks fell into the lower realms. “Those who know the hidden wisdom” (chen, an
acronym for chochmah nistarah) are the masters of Kabbalah.
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it fell there from high levels and very, very supernal heights, far, far above the level of the World to
Come and of the Jewish people, whose souls are rooted in the holy attributes (middos), and of the
Torah, which issues from Chochmah (wisdom), which is called the level of “action” (asiyah), and

these are the performance of the mitzvos, etc.

That fallen light comes from very lofty levels, higher than the World to Come, higher than the root of Jewish
souls in the holy attributes, and higher than the Torah, which issues from Chochmah; compared with that
source, the Torah and the souls are called “action,” the performance of the mitzvos. The Tzemach Tzedek in-
fers from this passage (Or HaTorah, cited by Kehot) that the “power of growth” that makes the sowing
sprout, of which paragraph 2 spoke, comes from this light that fell in the breaking of the vessels.
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The explanation of the matter: we learned in the Mishnah, “There were ten generations from Adam
to Noach,” etc., “and ten generations from Noach to Avraham,” etc., “to make known how great is
His forbearance (erech apayim), for all the generations kept provoking Him,” etc.

The Mishnah in Avos counts ten generations from Adam to Noach and ten from Noach to Avraham, to show

how great G-d’s forbearance is: every generation angered Him, yet He went on sustaining them. The Alter
Rebbe uses this to explain how life reaches those who oppose G-d.
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This means: the fact that all the idolaters receive the bounty and life-force of this world from the
holiness of the Holy One, blessed be He — as it is written, “and You give life to them all” — is from
the level of “forbearance and abundant kindness”;

The idolaters too receive their life and the bounty of this world from G-d’s holiness, as the verse says, “You

give life to them all.” It comes from “forbearance and abundant kindness,” two of the Thirteen Attributes of
Mercy, which give even where it is not deserved.
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that is, because He, blessed be He, is all-powerful, and gives life and bestows in the manner of
abundant kindness even in a place that covers and conceals His holiness, blessed be He; and they
call Him “the G-d of the gods,” etc.
Because G-d is all-powerful, His abundant kindness gives life even to a place that covers and conceals His
holiness, and the nations, as the Gemara records, call Him “the G-d of the gods.” The Tzemach Tzedek (Or

HaTorah, cited by Kehot) sums up this passage as two kinds of flow: this one, from above the tzimtzum, and
the measured one through the ten Sefiros described next.
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Therefore they have wealth and honor not according to reckoning, deed and knowledge, for their
nurture is from the divine life-force that fell into the kelipos (husks) in the breaking of the vessels,
as is known to those who know the hidden wisdom.

Because their life comes from “abundant kindness,” the nations can have wealth and honor that follow no

reckoning of deeds or knowledge. Their nurture is the divine life-force that fell into the kelipos in the break-
ing of the vessels.
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It is hidden and covered among them — “and from the wicked their light is withheld” — for it does
not shine among them openly, but only in doubled and redoubled darkness, to the point that they
deny G-d: “The fool has said in his heart, ‘There is no G-d’”; and they appear to be an independent
existence, a thing unto itself.

Among them this light is hidden, as the verse in Job says, “from the wicked their light is withheld.” It shines

only through doubled darkness, so that they can deny G-d altogether, like the fool of the psalm, and seem to
themselves to be independent beings.
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This is not so on the side of holiness: they receive life-force from the revelation of the light of G-d’s
countenance, and it is revealed through the descent of the order of levels in the chain of descend-
ing worlds (hishtalshelus), in the ten holy Sefiros, which are His attributes (middos), blessed be He,
which are vessels for drawing down the revelation of His G-dliness, blessed be He.

On the side of holiness it is different: life comes from the revealed light of G-d’s countenance, drawn down

in order, level after level, through the ten Sefiros. These are G-d’s middos, “attributes” and also “measures”:

vessels that give the revelation a measured form.
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So too, the Torah has a measure, as it is written, “Its measure (middah) is longer than the earth”:
middah with a mappik in the heh, meaning “its measure”; that is, it has a measure, which is the
measure of the level of His instrument of craftsmanship, blessed be He, only that it is “longer than

the earth,” etc. Therefore it is written, “If you walk in My statutes,” etc.

The Torah too has a measure, as Tzofar says in Job, “Its measure is longer than the earth”: the dotted heh
(mappik) makes middah mean “its measure,” so the Torah has a measure, though a vast one, the measure of
G-d’s “instrument of craftsmanship,” the Midrash’s name for the Torah, into which He looked to create the
world. The Gemara in Eruvin (21a), which Kehot cites here, reads the verse the same way and gives the Torah
a measure many times that of the world. Hence “If you walk in My statutes”: on the side of holiness, blessing
follows the measure of the Torah.
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Therefore Yaakov is called “the small one” (hakatan), for he is the level of the smallness and tz-
imtzum (contraction) of His G-dliness, blessed be He, to be revealed according to His attributes
(middos) through the light of the Torah and the mitzvos, such that His supreme will is that if
Reuven claims thus, etc., the ruling shall be thus.

This is why Yaakov is called “the small one” (katan): he stands for the smallness and contraction of

G-dliness, so that it can be revealed in measured form through the Torah and the mitzvos. In Torah law

G-d’s supreme will takes the form of specific rulings: if Reuven claims thus, the verdict is thus.
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So too, in this way, the other mitzvos, [such as] tzitzis and tefillin: the revelation of His G-dliness
and will, blessed be He, is a level of tzimtzum (contraction), for in His essence and being, blessed
be He, the level of will does not apply at all, since He is far, far above the level of will and is called
the Master of the will.

So too with mitzvos such as tzitzis and tefillin: they reveal G-d’s will, and will itself is already a contraction.
In His essence G-d is above will altogether; He is called “the Master of the will,” the One Who has a will
rather than being defined by it.
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Of this it is said, “Behold, the heavens and the heavens of heavens cannot contain You.” This
means: [they cannot contain You] even as a vessel within a vessel, to receive life-force from the ho-
liness of the Holy One, blessed be He, at the level that precedes the tzimtzum, so that it would be in
a revealed manner, through the descent of the order of levels in the chain of descending worlds
(hishtalshelus).

Shlomo’s words, “the heavens and the heavens of heavens cannot contain You,” are read to mean that no ves-

sel can receive the light as it is before the tzimtzum in an orderly, revealed way, not even as a vessel within a

vessel. Revealed light reaches the worlds only after contraction.
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This is not so with the level of “And these are the kings,” etc., which receives life-force from the ho-
liness of the Holy One, blessed be He, from the level of “and abundant in kindness” that is above
the tzimtzum, through the fall of the light and life-force and its descent in the concealment of the
levels, from level to level, to be clothed in a state of the hiding of the Face (hester panim),

The “kings” of Edom are different: their life-force comes from “abundant kindness” above the tzimtzum, but

it reaches them by falling, level after level, through “the concealment of the levels” rather than their orderly
descent, until it is clothed in the hiding of G-d’s face.
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and not openly at all, until the time to come, when the verse that is written will be fulfilled in us,
“And I will remove the spirit of impurity from the earth,” and it is written, “for eye to eye they shall
see,” etc.

This light is not revealed at all until the time to come, when G-d will “remove the spirit of impurity from the
earth” and “eye to eye they shall see.” Then the high light hidden in the kelipos will shine openly.

SECTION 3 - 18-10

Raising the sparks

K177 QWD NITPR P21 7137 00 °.amny 1390w *7922% 193 (19725 oamot i man 1vnk] PPTINR 1IN
191 @RI P20 17IPRD PPN PATY P 11137 09102 MITPR PIRCIT N9 NI1onaa

Now, our Sages said, “When they were exiled to Babylon, the Shechinah (Divine Presence) was with
them.” This means: the spark of G-dliness in their soul is in a state of exile, and the spark of
G-dliness within them wills and longs to cleave and to depart [upward] to its source, like the nature
of fire, etc.

The Gemara teaches that wherever the Jewish people were exiled, the Shechinah went with them, Babylon in-

cluded. The Alter Rebbe reads this inwardly: the spark of G-dliness in each Jewish soul is itself in exile, and
like a flame it longs to rise and cleave to its source.
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And through this they also gather the sparks of divine life-force that fell there in the breaking of
the vessels, and raise them up, to bind them and attach them to the living G-d, through his occupy-
ing himself with his livelihood in things that are under the dominion of kelipas nogah, as our Sages
said, “There is no blade of grass,” etc.
That longing lets them gather the sparks of divine life-force that fell in the breaking of the vessels and bind
them back to G-d. It happens through a person’s ordinary work for a livelihood, dealing with things under
kelipas nogah, the “glowing” husk that holds permitted things, which can be raised. As the Sages say, there is

no blade of grass below without a heavenly force above that tells it to grow: even physical things live from
above.
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And he keeps far from falsehood, theft, robbery and the like — things that are forbidden (asurim)
and bound in the hands of the external forces, which cannot ascend, etc., as is explained
elsewhere.
But one must keep far from falsehood, theft and robbery: forbidden things (asurim, a word that also means
“bound”) are bound in the hands of the external forces and cannot be raised. The place “explained else-

where” is Tanya (chapter 6, as Kehot notes, and chapter 7): forbidden things draw their life from the three
wholly impure kelipos and stay bound there.
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And so too when he fulfills the mitzvos of tefillin and tzitzis: the wool of the tzitzis and the parch-
ment of the tefillin were at first under the dominion of the prince and ruler that bestows bounty and
life-force upon them, to give them life and sustain them from the life-force of the holiness of the
Holy One, blessed be He, that fell there in the breaking of the vessels, as mentioned above.

The same holds for tefillin and tzitzis. Their wool and parchment were first under the rule of the heavenly

“prince” who gives them life, a life that itself comes from G-d’s holiness, fallen there in the breaking of the
vessels.
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And through this the above-mentioned holy life-force is also raised up to its source and root, and

“darkness is turned into light,” as it is written, “And Egypt shall know that [ am Havayah.”

Using them for a mitzvah raises that holy life-force back to its source, and “darkness is turned into light.”
The verse “And Egypt shall know that I am Havayah” is brought for this transformation.
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This is the increase and multiplication of “light [that is] sown,” sown in the ground and covered
with the soil of the earth, in order to sprout and rise ever higher, with an abundance and increase
of light, like “the advantage of light” that comes from darkness, etc.

This is the increase that exile brings: light is “sown” like seed, covered in the earth, so that it will sprout and

rise far higher. The words echo the psalm’s “light is sown for the righteous” and Koheles’ “the advantage of
light” over darkness: the greater light is the one that comes out of the darkness itself.
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This is [the meaning of] what is written, “And Rivkah took the garments of Eisav,” etc., “and she
clothed Yaakov, her small (katan) son”: for Yaakov is small, from the level of the smallness and tz-
imtzum (contraction) of His light, blessed be He, to be clothed in His attributes (middos) according
to the way of the Torah, as mentioned above.

The same idea appears when Rivkah dresses Yaakov, “her small son,” in Eisav’s garments. Yaakov is “small”

because he stands for G-d’s light contracted into His attributes according to the Torah; the next paragraph
explains the garments of Eisav.
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Now, the Torah has been clothed in physical garments, and the doing of the mitzvos in things that
were under the dominion of kelipas nogah, whose root is from the World of Tohu (chaos); and they
are called “the garments of Eisav, her elder son,”

The Torah is clothed in physical garments, and the mitzvos are done with physical things that were under ke-

lipas nogah. Their root is in the World of Tohu, the primordial world whose lights broke, and they are “the
garments of Eisav, her elder son.”
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for the World of Tohu preceded the World of Tikkun (rectification), so that through this an increase
of light and joy comes about, like “the advantage of light that comes,” etc.

Eisav is the “elder” because Tohu came before Tikkun, the ordered world. Through this comes an increase of
light and joy: the advantage of light that comes out of darkness.
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And the joy is when the darkness of the things that are under the dominion of kelipas nogah is
turned into the light of the Torah, and they are raised up in holiness, as in the saying, “Who has
sanctified us with His commandments,” with the supernal holiness, etc. This is the level of teshu-
vah (return),

The joy comes when the darkness of physical things is turned into the light of the Torah and raised into holi-

ness, as the blessing over a mitzvah says, “Who has sanctified us with His commandments.” This transfor-
mation is teshuvah, “return.”
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as our Sages said, “If the Jewish people do teshuvah, they are redeemed”: that is, the level of lifting

the soul to its source and root, as it is written, “To You, Havayah, I lift up my soul.”

The Sages say that if the Jewish people do teshuvah they are redeemed, and teshuvah is read as lifting the
soul back to its source, as David says, “To You, Havayah, I lift up my soul.”
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[This is] the level of self-sacrifice (mesirus nefesh): that whatever he used to enjoy and be nour-
ished by in his vital soul, from all the eating and drinking that was under the dominion of kelipas
nogah, and the other pleasures of this world, be turned from one extreme to its opposite, to serve
G-d with joy and with gladness of heart, as it is written, “Because you did not serve,” etc.
This lifting is a form of self-sacrifice: the pleasures of eating and drinking, which were under kelipas nogah,
and the other pleasures of this world, are turned around completely and used to serve G-d with joy and glad-

ness of heart. The Torah’s rebuke, “because you did not serve Havayah your G-d with joy,” shows that the
service must be joyful.
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And every single time that a Jew pushes away the desires of his body and draws his heart near to
the service of G-d, this is the level of self-sacrifice, for “what difference is there between Kkilling all
of it and killing half of it?”
Every time a Jew pushes away a bodily desire and draws his heart to G-d, it is a measure of self-sacrifice, for,
as the Talmud says, “what difference is there between Kkilling all of it and killing half of it?”: giving up part of

oneself is still a real self-sacrifice. In Likkutei Torah, Nitzavim (the maamar Ki Karov), the Alter Rebbe like-
wise calls the subduing of the sitra achra through a broken heart self-sacrifice, with the same saying.
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And so too through charity from money that is not stolen, etc., as it is written, “Charity exalts a
nation.”
Charity given from honestly earned money is likewise a giving over of the self, as the verse says, “Charity ex-

alts a nation.” In Torah Ohr, Bereishis (1b), the Alter Rebbe reads this verse the same way: charity, the sum of
the practical mitzvos, raises the Community of Israel from below to above.
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And this is like “And He has raised up a horn for His people.” The explanation: it refers back to [the
words] just before it, “His splendor is over earth and heaven”: only His splendor and radiance, as is
explained elsewhere, and this is the level of the light that encompasses all worlds (sovev kol almin).
“Charity exalts a nation” is compared to “He has raised up a horn for His people,” which follows “His splen-
dor is over earth and heaven.” That splendor is only G-d’s radiance, the light that encompasses all worlds,

which surrounds creation without entering it; a later maamar (Zos Chanukas HaMizbe’ach, 5640, cited by
Kehot) adds that “over” earth and heaven marks it as the encompassing light.
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But “And He has raised up a horn for His people” is far, far above the level of “His splendor”:
rather, it is to be “a people near to Him,” to His very essence and being, as it were, which is far, far
above the level of the light that encompasses all worlds, since it is not within the category of worlds
at all, etc., as is explained elsewhere.

Raising “a horn for His people” is higher still: it makes Israel “a people near to Him,” close to His very es-
sence. His essence is beyond even the encompassing light, since it is not in the category of worlds at all.
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This is [the meaning of| “You have chosen us from all the nations”: from the level of all the nations
specifically You have chosen us, exalted us, as mentioned above; and as our Sages said, “In the
place where those who return in teshuvah stand, the perfectly righteous do not,” etc.
This is “You have chosen us from all the nations” in the prayers: the choice and the exaltation come precise-
ly from out of the nations, through transforming what was outside holiness. So too the Sages say that those
who return in teshuvah stand where even the perfectly righteous cannot; in Torah Ohr, Vayetzei (21c), the

Alter Rebbe brings this saying for teshuvah that turns the bad traits around, which brings great delight
above.
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This is the level of “with all your might (me’odecha).” And along these lines the whole matter of
prayer was instituted; therefore, at the time when the Holy Temple stood, they did not prolong
prayer as much as now.

This is the level of “with all your might” (me’odecha), service without limit. Prayer as a whole was instituted
along these lines, and so in the time of the Temple prayers were not as long as they are now: the Arizal (Rabbi
Yitzchak Luria, the master of Kabbalah) explains in the Pri Etz Chaim (cited by Kehot) that while the Temple
stood the supernal union was constant, and since its destruction prayer must restore it each day.

SECTION 4 - 111

A broken heart at midnight
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Now, just as in the analogy of sowing the seed mentioned above, it does not grow until it rots and

decays, and then it comes up and grows,

The analogy of the seed returns: it does not grow until it rots and decays, and only then does it come up and
grow. The next part applies this to the soul.
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so it is impossible to raise up and bring to growth an increase of light and of joy in G-d, as men-
tioned above, except through “a broken heart,” “a broken spirit” — the coarse spirit of the sitra
achra (the other side) within him — so that it comes to rot and decay, and “he return to Havayah
and have compassion on Him,” over the exile of the divine spark that fell into the kelipos to give

them life, how it fell “from a high roof,” etc.

So the added light and joy in G-d can grow only through “a broken heart” and “a broken spirit,” read here as
breaking the coarse spirit of the sitra achra within until it “rots.” Then, in Isaiah’s words, he “returns to
Havayah and has compassion on Him”: the one who returns feels compassion over the divine spark in exile

among the kelipos, fallen “from a high roof” into a deep pit, as the Talmud’s saying goes.
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Along these lines they instituted Tikkun Chatzos (the midnight lament), so that prayer would be
with proper intent, as our Sages said, “One may stand up to pray only in a mood of heaviness of
head”: that he be pained and anxious over the level of the “head” and the loftiness of His holiness,

blessed be He, which is, as it were, in the heaviness of exile.

For this reason Tikkun Chatzos was instituted, the lament at midnight over the exile, so that prayer would be
with proper intent. The Mishnah’s “heaviness of head” is read as grief over the “head,” the loftiness of G-d’s

holiness, which is as though weighed down in exile.
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Only, for the early pious ones one hour was enough: contemplating for one hour before prayer. But

the rest [of us| need to set a separate time and season to arouse bitterness in our soul,

The early pious ones of the Mishnah needed only an hour of contemplation before prayer. The rest of us

need a separate, fixed time to arouse bitterness over this exile.
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that is, at midnight; and after midnight, the study of Torah with joy, and the light that comes out of

the darkness, etc., as is explained elsewhere.

That time is midnight, and after midnight comes Torah study with joy, the light that comes out of darkness.
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This is [the meaning of| “Because you did not serve Havayah with joy,” etc., which is a punishment
measure for measure, since with the destruction of the Holy Temple, because of our sins, we lost
the complete joy that was in its place of rest; through this one will rise, come and reach the level of

the joy and light that comes out of the darkness, as mentioned above.

This is the meaning of “because you did not serve Havayah with joy”: the punishment is measure for mea-
sure, for with the destruction of the Temple the complete joy that dwelt in its “place of rest” was lost.
Through the midnight bitterness and the joy that follows, one rises to the joy and light that come out of
darkness.

SECTION 5 - 112

Rabbi Akiva’s laughter
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This is what our Sages said about Rabbi Akiva: when he saw a city of the idolaters, he laughed and

said, “If for those who transgress His will it is so, for those who do His will, how much more so!”

The Gemara tells that Rabbi Akiva, on seeing a great city of the idolaters (Rome, in the Gemara’s story),
laughed: if G-d gives so much to those who transgress His will, how much more will He give to those who do

His will. The Alter Rebbe now explains the reasoning behind his words.
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This means: the flow of life-force and of the bounty of this world to the idolaters, who are called
“those who transgress (ovrei) His will,” passes over (oveir al) the will, from the level that is above
the will;

The idolaters are called “those who transgress (ovrei) His will,” and the Alter Rebbe reads the phrase literal-

ly: the flow of life to them “passes over” (oveir al) the will. It comes from a level above G-d’s will.
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for there sins do not interrupt or hold back the bounty, for “If you are righteous, what do you give
Him?” and “If your transgressions are many, what do you do to Him?”
At that level sins do not interrupt or hold back the flow, as Elihu tells Job: if you are righteous, what do you

give Him, and if your sins are many, what do you do to Him? There the flow does not depend on a person’s
deeds.
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Only after the level of will (ratzon) came into being — and ratzon has the letters of tzinor (channel),
which is the passageway for the revelation of bounty and divine life-force by way of tzimtzum (con-
traction) and the order of levels in the chain of descending worlds (hishtalshelus), according to His
attributes (middos), blessed be He — there it is according to the ways of the Torah: “If you walk in
My statutes,” etc.
Once will (ratzon) comes into being, it is a channel (tzinor, the same letters rearranged), through which di-
vine life flows by contraction, in ordered stages according to G-d’s attributes. There the flow follows the
Torah: “If you walk in My statutes,” then blessing comes. In Torah Ohr, Yisro (69b), the Alter Rebbe reads

notzer chesed, “Who keeps kindness,” with the same letters (notzer, tzinor, ratzon) as the kindness that is
the source above the chain of descent.
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But above, “darkness is as light,” and from there is the nurture of the idolaters, by way of the fall of
the light, from afar, as mentioned above, even though they are far from the light of His counte-
nance, blessed be He, that is revealed, as mentioned above.

Above the will “darkness is as light,” and from there the idolaters draw their nurture, through the fall of the
light from afar, even though they are far from the revealed light of G-d’s face.
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And “how much more so for those who do His will”: that is, those who make (osim) the will and
draw down bounty and divine life-force through the channel that is revealed in the chain of de-

scending levels, for they are higher and closer to their source and root.

Then comes Rabbi Akiva’s conclusion, “how much more so for those who do His will”: those who do (osim)
His will “make” the will, drawing divine bounty down through the channel revealed in the ordered levels.

They are higher than the idolaters and closer to the source, so it must be “how much more so” for them.
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However, since they are drawn from the light of His countenance, blessed be He, by way of the
spreading forth of the light in the order of levels and the chain of descending worlds, not by way of
a fall, G-d forbid, it is impossible for there to be the joy [that comes] with a revelation of light, as

mentioned above.

Yet because their life comes by orderly extension and not by a fall, it cannot carry the special joy of light that
comes out of darkness, explained above. That joy belongs to the light that fell.
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But in the time to come, when the fallen sparks are raised up, as mentioned above, then also the
level of light and life-force that was within the fall, which is from the level above the will, is revealed

with an increase of light and joy, in a great and mighty revelation, with surpassing excellence.

In the time to come, when the fallen sparks are raised, the light that was within the fall, which comes from
above the will, will also be revealed. It will bring an added light and joy, a great and mighty revelation.
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SECTION 6 - 113

Pharaoh sends forth the people
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This is [the meaning of] “And it came to pass, when Pharaoh sent (beshalach) the people away”: for
Pharaoh said, “I do not know Havayah,” and he is the level of the nape, the back side, of the super-

nal will, and their nurture is from the level of “those who transgress His will,” mentioned above.

Now the opening verse is explained. Pharaoh said, “I do not know Havayah”: he stands for the “nape,” the
back side of the supernal will, and Egypt draws its nurture from the level of “those who transgress His will.”
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And he was sending forth (meshale’ach) boughs and branches and fruit-bearing [shoots] above —
“the people”: for through their exile in Egypt and their subjugation to them, they caused the sparks
of G-dliness that fell there in the breaking of the vessels to be raised up; and this itself is the level of
the power of growth, to make the salvations of the Jewish people sprout,

Beshalach is read as “when Pharaoh sent forth,” as a plant sends out boughs, branches and fruit: Pharaoh’s

“shoots” were the people. Their exile and servitude in Egypt raised the sparks of G-dliness that had fallen
there, and this is the power of growth that made Israel’s salvation sprout.
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as it is written, “And Pharaoh drew near,” and our Sages said that he drew the hearts of the Jewish
people near to their Father in heaven. And along these lines the whole Song of the Sea, “Then
Moshe sang,” etc., is founded, as is explained elsewhere.

The Sages (Shemos Rabbah 21:5) say that “Pharaoh drew near” means he drew Israel’s hearts near to their

Father in heaven: the oppressor himself became a cause of their closeness to G-d. The Alter Rebbe adds that
the whole Song of the Sea is founded on this idea.
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SECTION 7 - 114-16

Not by the way of the Philistines

5719 190aRY 10 7 TOwDEnT an Nk oonwtn a1 Pnenwde PR 1T 0onPR onl X9y 14
.0°NWHD 19R M2awe RS 0°%% 2wIn3Y D102 DY M [r9735 o1 1man]

“And G-d did not lead them by the way of the land of the Philistines,” etc. Pelishtim (Philistines) is
related to the term mavoi hamefulash, an alley that is open through, as our Sages said on the verse
“nor sat in the seat of scoffers”: these are the Philistines.

Now the second half of the verse: G-d did not lead them by way of the Philistines. Pelishtim is related to me-

fulash, “open through,” like the alley open at both ends in the Mishnah, and the Sages (Avodah Zarah 19a)
identify the Philistines with the “scoffers” of the first psalm.
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The matter is that “G-d has made one opposite the other”: there is a level of Pelishtim in holiness
and a level of Pelishtim in kelipah (the husk). The level of Pelishtim in holiness is the revelation of
joy in cleaving to G-d openly (bepilush), revealed, and with an expansiveness without end: the level
of “with all your might,” mentioned above.

As Koheles says, G-d made one thing opposite another, so there is a holy “Pelishtim” and one of kelipah. The

holy one is joy in cleaving to G-d that is wide open, revealed and boundless, the level of “with all your might”
described above.
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And the Pelishtim of kelipah (the husk) are the scoffers, which is also a matter of opening his
mouth wide as he wishes, to speak whatever his heart desires; and this is a joy of frivolity, saying,

“Our lips are our own,” etc. And there is no restraint on his spirit.

The Pelishtim of kelipah are the scoffers. Their “openness” is an unrestrained mouth that says whatever the
heart wants, a joy of frivolity, like those in the psalm who say, “Our lips are our own; who is master over us?”,
with no restraint on the spirit. In Likkutei Torah, Va’eschanan (5a), the Alter Rebbe explains the Philistines
who stopped up Avraham’s wells the same way: they are scoffers, the frivolous joy of kelipah, which has no
power against Yitzchak’s holy awe.
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That is why it is called kelipah, a husk: for just as the husk covers and conceals the fruit, so that it
looks as though it were the main part of the fruit,

That is why it is called kelipah, a husk: a husk covers and hides the fruit, and can look as though it were the
fruit itself.
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so the joy of frivolity covers and conceals the light of G-d within it, so that it becomes an indepen-
dent existence, a thing unto itself — the opposite of the spirituality and divine life-force within it,
which is to rejoice in G-d, the living G-d, out of the nullification of one’s existence before Him,
blessed be He.

So frivolous joy covers the light of G-d that gives it life and makes itself an independent thing. Its true inner
life is the opposite: to rejoice in the living G-d out of nullification before Him.
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The meaning of the verse: this is not the way of G-d — to come at once to the level of joy in G-d, “for
it is near” to falling from it;

The verse’s reason, “for it is near,” in its plain sense that the Philistine road was short, is read here: coming

at once to joy in G-d is “near” to a fall. Beginning with open, boundless joy is not the right path.
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for “lest, when they see war” —which is the trial that may come upon a person — he will not be able
to stand firm in the thick of the battle, and will retreat, “and they will return to Egypt.”

“Lest, when they see war”: the war is a trial that comes upon a person. Someone who began with joy alone
may not withstand it, and will retreat and “return to Egypt.” Sefer HaMaamarim 5627, in its explanation of
this maamar (cited by Kehot), adds that one who does withstand the trial raises the spark within it.
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Rather, the right way is as it is written, “Because you did not serve Havayah your G-d with joy”: that

the joy should come through service.

The right way is joy that comes through service (avodah), as the rebuke “because you did not serve Havayah
your G-d with joy” implies: the joy is within the service.
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This is [the meaning of] “And G-d led the people around by way of the wilderness of Yam Suf (the
Sea of Reeds).” Yam (sea) is Chochmah (wisdom); Suf (end) is “the end of all levels,” as is stated in
the Zohar. And it is the Oral Torah, which is the matter of accepting the yoke of the Kingdom of
Heaven (kabbalas ol malchus shamayim), as it is written, “You shall surely set a king over you” — to
fulfill His commandments; for the main part of the Torah is founded on the laws of the mitzvos.
So G-d led the people around by the wilderness to Yam Suf, the Sea of Reeds, and suf also means “end”: Yam,
the sea, is Chochmah, and Suf is what the Zohar calls “the end of all levels,” Malchus. It is the Oral Torah and

the acceptance of the yoke of Heaven, as in “You shall surely set a king over you”: the practical laws that car-
ry out the King’s commands.
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As our Sages said on [the verse]| “the Torah and the commandment, which I have written to teach
them”: “the Torah” — this is the Written Torah; “and the commandment” — this is the Oral Torah,

”»

etc. Through this the true joy of “Who has sanctified us with His commandments,” mentioned

above, will be realized in him,

The Sages read “the Torah and the commandment” as the Written Torah and the Oral Torah. Through the
Oral Torah’s practical laws comes true joy, the joy of “Who has sanctified us with His commandments.”
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for “this is the gate to Havayah,” a gate through which to enter, etc. And true joy, which comes from
the love of G-d, must be preceded by awe, which is “the beginning of the service, its essence and its
root,” as is explained elsewhere.

This is “the gate to Havayah,” the gate through which one enters. True joy, which comes from love of G-d,

must be preceded by awe, “the beginning of the service, its essence and its root,” in the words that open
Tanya, chapter 41, the place “explained elsewhere” (Kehot).
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SECTION 8 - 117-18

The way to Canaan
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Now, our Sages said: one who wishes to accept upon himself the yoke of the Kingdom of Heaven in
full should relieve himself, wash his hands, and put on tzitzis and tefillin.

The Gemara says that one who wants to accept the yoke of Heaven in full should first relieve himself, wash
his hands and put on tefillin; the version here also mentions tzitzis. That version, Kehot notes citing the
Lubavitcher Rebbe’s Likkutei Sichos, is the one in the Pri Etz Chaim and the Arizal’s Siddur, perhaps based
on the Zohar.
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This means: first he should relieve himself and remove the filth from within him, which is the evil
within him; and afterward he should accept upon himself the yoke of the Kingdom of Heaven by
spreading the tallis of the mitzvah, which is the matter of “You shall surely set a king over you,”
that is, the level of His Malchus (sovereignty), blessed be He, which is “sovereignty over all worlds”
— he should draw it down upon his soul by spreading the tallis.

Inwardly, “relieving oneself” means first removing the evil within. Then one accepts the yoke of Heaven by

spreading the tallis over oneself, which is “You shall surely set a king over you”: drawing G-d’s sovereignty
(Malchus), “sovereignty over all worlds,” upon the soul.
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And so too, in this way, is the fulfillment of all the mitzvos: to draw down upon his soul light and
life-force from the level of His Malchus, blessed be He.

Every mitzvah does the same: it draws light and life-force from His sovereignty upon the soul.
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So it is also with the study of Torah, for “the Mishnah is the queen” (masnisa malkesa) — the level of
His Malchus (sovereignty), blessed be He — and the level of “and My words which I have put in your
mouth,” etc., and “I have put My words in your mouth,” etc. Through this he draws down the level

of His Malchus, blessed be He, into his very soul.

Torah study works the same way. The Gemara’s phrase “the Mishnah is the queen” links the Mishnah, the
Oral Torah, with Malchus, G-d’s sovereignty; and the verses “My words which I have put in your mouth”

show that in learning, G-d’s own words are in a person’s mouth, drawing His sovereignty into his very soul.
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This is [the meaning of] “And G-d led the people around by way of the wilderness of Yam Suf”: in
order to come to the level of Yam Suf, which is accepting the yoke of the Kingdom of Heaven, one

must first go around by way of the wilderness,

Now the second verse, the roundabout route, is explained in practice. To reach Yam Suf, the acceptance of
the yoke of Heaven, one must first go “around by way of the wilderness.”
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which is the level of “he should relieve himself,” mentioned above: that is, to put bitterness into his
soul constantly over the sins he has committed, even though he has already done teshuvah (return)

for them, as it is written, “and my sin is ever before me.”

The wilderness is the “relieving oneself” of the Sages’ teaching quoted above: putting bitterness into one’s
soul constantly over the sins one has committed, even after doing teshuvah for them, as David said, “my sin
is ever before me.”
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Or, even if he has not sinned at all, he should nevertheless always set before his eyes to be one of
the masters of reckoning over thought, speech and action that are not for G-d — “it comes in vanity
and departs in darkness.”

Even someone who has not sinned should always be one of the “masters of reckoning,” taking stock of every
thought, word and deed that was not for G-d, which “comes in vanity and departs in darkness.”
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Afterward he can accept upon himself the yoke of the Kingdom of Heaven, the level of Yam Suf
mentioned above, in occupying himself with the Torah and the mitzvos. And once he accepts upon
himself the yoke of Torah, the yoke of worldly affairs (derech eretz) is removed from him, which is

subjugation to the animal soul.

After that one can accept the yoke of Heaven, Yam Suf, by occupying oneself with the Torah and the mitzvos.
As the Mishnah teaches, one who accepts the yoke of Torah is freed from the yoke of worldly affairs, which is
servitude to the animal soul.
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And from this he will rise, come and reach the level of true joy and cleaving to the One G-d, in a
state of self-nullification (bittul) before Him, blessed be He, to be united with the very oneness of
G-d,

Freed from it, one rises to true joy and to cleaving to the One G-d, nullified before Him and united with His

very oneness.
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which is the level of the land of Canaan (Kena’an), from the term hachna’ah, submission and self-
nullification before the One G-d; and this is a distinction and level more excellent than the level of
the land of the Philistines (Pelishtim) mentioned above.

This is the land of Canaan (Kena’an), from hachna’ah, “submission”: nullification before the One G-d. Itis a
higher level than the land of the Philistines, the joy without restraint described above.
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IN ONE'S AVODAH

Joy in G-d must come through service, not at once. First the “wilderness”: set aside a time, at midnight, for

bitterness over one’s sins and the exile, and be a constant “master of reckoning” over every thought, word

and deed that was not for G-d, even after teshuvah. Then accept the yoke of Heaven in Torah study and the

mitzvos, putting awe before love. In daily life, earn a livelihood honestly, far from falsehood and theft; push

away the body’s desires; give charity from honest money. Each is a measure of self-sacrifice that raises the

sparks and leads to true joy.

QUESTIONS FOR DISCUSSION

1.
2.

Why must the seed rot before it grows, and what in a person’s service corresponds to that rotting?

How can the nations draw life from a level higher than the one through which holiness receives it, and why
is that light hidden from them?

. Why does light that comes out of darkness bring greater joy than light revealed in an orderly way?

What is the difference between the “Pelishtim” of holiness and the “Pelishtim” of kelipah, and why is com-
ing at once to joy “near” to a fall?

. How do bitterness over sin and acceptance of the yoke of Heaven lead to true joy rather than away from it?
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PARAGRAPH 1
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Kehot notes that this maamar was transcribed by the
Mitteler Rebbe and is printed in Sefer HaMaamarim 5562
(1801-02), together with an explanation of it, given in full
in the second volume, and abridgments.
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The Torah tells that when Pharaoh let the people go, G-d
did not lead them by the coastal road through the land of
the Philistines, though it was near, lest they see war and
return to Egypt. This is the maamar’s opening verse; its
two halves are explained in paragraphs 13 and 14-18.

Exodus 13:171:3 mnw
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Manuscripts 1064, 1118 and 1824 read “in the days of the
exile.” In manuscript 1034 the word “in the time” is added
in the margin, perhaps in the Tzemach Tzedek’s
handwriting.
KEHOT'S NOTE
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G-d speaks through Hosea of the reconciliation to come

with His people, the “wife” of the prophecy: “And I will

sow her for Me in the land,” echoing the name Yizre’el

(“G-d sows”) in the verse before. The Alter Rebbe reads it
of the Jewish people in exile, sown in order to grow.
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And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

likuteitorah.com/torah-ohr/beshalach/1/

will say to them that were not My people: ‘Thou art My peo-
ple’; And they shall say: ‘Thou art my G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

27y MW VN Y X 79 773 APTIRDY 2,Dp 1P O3 XD .7 ,3 YN
RPWITY MDA 1912 XO1 AYCINIT RN Uwhabw 2 Yo owl LM
,19 RWA N71pDa .57y PRa RO AYOINTT RN MyRwn v D 0°noea

JIR9D ORI T LR AINNNY L2

Moy
| It too reads “kor” in this saying.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
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.”D715719” A RInA2

NNIAN NWRD AR DR wp

G-d, through Jeremiah, recalls how Israel followed Him
into the wilderness: “Israel is holy to Havayah, the first of
His produce,” set apart like the first fruits of a crop, so that
whoever devours them is guilty. The word is written with a
final heh (tevu’asoh) and read tevu’aso, “His produce,”
and the Alter Rebbe stresses it: Israel is G-d’s own crop,

sown for its yield (context: Steinsaltz Tanakh).

Jeremiah 2:33:217°1m7°
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Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the sin of the spies, G-d tells Moshe that He has par-
doned the people, and swears, “as I live, the whole earth
will be filled with the glory of Havayah.” The Alter Rebbe
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cites it for the goal of the sowing: G-dliness revealed
throughout the world.
Numbers 14:21X73:77 92713
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But in very deed, as I live—and all the earth shall be filled
with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Isaiah’s prophecy of comfort, a voice calls to clear a
road in the wilderness for the return to Zion, and “the glo-
ry of Havayah shall be revealed, and all flesh shall see it
together.” With the previous verse, it names the increase
of revelation that G-d desires.
Isaiah 40:5°77:"n 11°yw°
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On Yaakov’s years of work for Rachel and Leah, the Zohar
reads “from the world to the world” as two worlds, the hid-
den one above (the Jubilee) and the revealed one (the
Shemitah). Or HaTorah, quoted by Kehot, cites it for the
hidden and revealed worlds here.
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So when Jacob had served the first seven years, a voice went
forth and said: O Jacob, it is written: “from one world to the
other world” (Ps. 106, 48). The one world is the upper world,
which is veiled, the category of the Jubilee Year. From
thence is the starting point; for those which are veiled and
undisclosed are from the category of the Jubilee Year.’
Hence they were hidden from Jacob, who thus mistakenly
thought that his own seven years were from the Sabbatical
septennate. Their inwardness was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says that everywhere there are two worlds, one
revealed and one hidden, and that we bless the Holy One,
blessed be He, in both, as it says, “Blessed is Havayah, the
G-d of Israel, from the world to the world.” Or HaTorah,
quoted by Kehot, cites it here.
Zohar, Vayetzei 24:244-25:2547717:71”2-7"17:772 XX 7717 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
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the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the beginning of Va’eira the Zohar says that the Jubilee
and the Shemitah are each called “world,” as in “from the
world to the world.” It is the third Zohar passage that Or
HaTorah, quoted by Kehot, gives for this reading.

Zohar, Vaera 1:1-8'11-’K:’K XIRY ,77717 7190

This ‘Ad (lit. unto) is “the desire of the everlasting hills”
(Gen. 49, 26), to wit, the two transcendent “Mothers”, the
year of Jubilee1Binah. and the year of Remission1Malkuth.
(cf. Zohar, Gen. 247b);

The Zohar; London, Soncino Press, 1933 (Public Domain)

RO2ANRT KRPY? ROODOINNT KubYR
There the Tzemach Tzedek notes that the Zohar explains it
in the same way, in Vayetzei (1:153b and 1:158b) and at the
beginning of Va’eira (2:22a).
KEHOT'S NOTE
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From the Levites’ prayer: “You give life to them all, and
the host of heaven bow down to You.” The Alter Rebbe ex-
plains their bowing as nullification before the divine light
they perceive.

Nehemiah 9:61:’0 1°nm
DNI3P3) DORYT B DREITNK PRy AnX T737 M oxmany
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:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah tells of Zion’s watchmen singing together at the re-
demption, “for eye to eye they shall see Havayah’s return
to Zion”: they will see it with their own eyes. The Alter
Rebbe brings it for the open revelation of the future, which
will match the revelation above.
Isaiah 52:8'1:2717°yw”
TSN W2 XY Y2 TY 72 T I i Ny 770k Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah foretells the day when Havayah rises to shake the
earth: people will flee into caves in the rocks and holes in
the ground for fear of Him, and cast away their idols. The
Alter Rebbe brings it for the nullification that the revela-
tion of the future will bring below.
Isaiah 2:19v”>:72 17°yw°
iIP32 13983 7MY °7 702 238n 7Dy nivann 0°7% niyna RN
IR Y2
And men shall go into the caves of the rocks, And into the
holes of the earth, From before the terror of the L-RD, And
from the glory of His majesty, When He ariseth to shake
mightily the earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d rebukes Israel through Jeremiah: “I planted you a
choice vine (sorek), wholly a true seed; how then have you
turned into a degenerate, foreign vine?” The Alter Rebbe
uses only the planting: sorek, as Rashi explains it (Or
HaTorah, cited by Kehot), is a vine shoot, planted to grow
awhole vine.

Jeremiah 2:21x722 717

77193 1937 710 *2 N2BTI TR MR ¥ 792 pIi TPRYRI o)
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange
vine unto Me?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Elazar teaches that G-d exiled Israel among the na-
tions only so that converts would be added to them, citing
this verse: does a person sow a se’ah except to bring in
many kors? The Alter Rebbe quotes the saying as “sows a
kor ... brings out many kors”; Kehot notes the Gemara’s
wording.

Pesachim 87b2 1”5 0°nos

KEHOT'S NOTE
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The Midrash expounds the butler’s dream: “behold, a vine
was before me” — this is Israel, as it says, “You brought a
vine out of Egypt.” The Alter Rebbe cites it to show that
Israel is likened to a vine, which grows from a planted
shoot.

Bereshit Rabbah 88:5°1:175 127 n°wKR12
KEHOT'S NOTE
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Pharaoh’s butler tells Yosef his dream: “behold, a vine was
before me.” The Sages expound the vine as Israel.

Genesis 40:9'0:' N°WRI2
%397 1937131 *ni?N32 32 K™ AOP? PN NX DopYRITIR 19071
And the chief butler told his dream to Joseph, and said to

him: ‘In my dream, behold, a vine was before me;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That manuscript reads “a person sows” where the printed
text has “one who sows.”
KEHOT'S NOTE
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The blessing that closes the fourth book of Psalms:
“Blessed is Havayah, the G-d of Israel, from eternity to
eternity (min ha’olam ve’ad ha’olam).” Olam means both
“eternity” and “world,” and the Alter Rebbe reads it “from
the world to the world,” from the hidden world to the re-
vealed, and “the G-d of Israel” as teaching that this comes
through Israel.
Psalms 106:481"n:1"p o°%°n
1% 1A DyT23 Y B9 T3 AT PR RPN M2
PR
Blessed be the L-RD, the G-d of Israel, from everlasting even
to everlasting, and let all the people say: 'Amen.' Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points to the Tzemach Tzedek’s discussions of “the
husk precedes the fruit” in Or HaTorah on Bereishis and
in his glosses on this maamar.
KEHOT'S NOTE
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The Torah lists the kings who reigned in Edom, Eisav’s de-
scendants, “before any king reigned over the children of
Israel.” In Kabbalah these kings, each of whom “reigned
.. and died,” are the lights of Tohu that broke; the Alter
Rebbe brings the verse for “the husk precedes the fruit.”
Genesis 36:31x72:177% nPwr12
(2R 2327 T2Rm2h *307 DVTY YIN 137 TR 0709 oK)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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25 | Kehot’s note points to I Chronicles 1:43 for these words.
I Chronicles 1:4323"°R X 07171 *127
Y22 PR 127 Tonma7 °397 DITX YIND 1370 MWK 070700 oKX
12737 17y av 7iyat12
Now these are the kings that reigned in the land of Edom,
before their reigned any king over the children of Israel:

Bela the son of Beor; and the name of his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That manuscript adds: “and so Eisav is called his elder son
and Yaakov his younger son”; and it reads “not that Eisav
himself, G-d forbid, is called his elder son.”
KEHOT'S NOTE
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The Tzemach Tzedek writes that this passage implies that
the power of growth that makes the sowing sprout is
drawn from what fell in the breaking of the vessels, at the
level of “and from there it divided and became four
heads.”
KEHOT'S NOTE
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That manuscript reads “above the level of Yaakov and
Yisrael” in place of “above the level of the World to Come
and of the Jewish people.”
KEHOT'S NOTE
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The Zohar on Mishpatim: “The Torah issues from
Chochmah.” The Alter Rebbe cites it to show that the
Torah’s source is Chochmah, while the light that fell into
the kelipos comes from higher still.
Zohar I1, 121ax ,Xop 27m
KEHOT'S NOTE
N L,RDP 27t
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Or HaTorah refers here, summarizing that the Alter Rebbe
explains “that there are two kinds of flow: one from erech
apayim and rav chesed, which is above the tzimtzum; and

likuteitorah.com/torah-ohr/beshalach/1/
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the second, drawn from the Infinite Light through the ten
Sefiros, to be revealed according to His attributes ... which
is contraction, measure and limit compared with erech
apayim and rav chesed.”
KEHOT'S NOTE
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Kehot refers the reader there in connection with this
Mishnah.

KEHOT'S NOTE
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Kehot refers there for “to make known how great is His
forbearance.”
KEHOT'S NOTE
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The Mishnah: ten generations from Adam to Noach and
ten from Noach to Avraham, to make known how great
G-d’s forbearance is, for all of them kept provoking Him.
The Alter Rebbe finds here the source of the life given to
those who oppose Him.

Pirkei Avot 5:2°2:’7 MaR mwn
230 107 DBX W M2 YUTA? LM T 0TXR NiNNT My
mwy ann n DR D;jl"_?g RO 7Y PR 1PO°YOR 1P NINITA
niniTT 92w 17107 07BK TN B2 ¥UTINY 007K TV 03I niviT
072 12 7Y 2391 DN KW TY PRI POYI 1Y
[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,
until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In this stretch of text, from “the generations” to
“idolaters,” that manuscript reads “the nations that pro-
voke [Him].”

KEHOT'S NOTE
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The Levites declare that G-d made the heavens, the earth
and all in them, “and You give life to them all.” The Alter
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Rebbe brings it to show that the nations too receive their
life from Him.
Nehemiah 9:6"1:’0 113
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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After “to them all,” that manuscript adds: “even though
they have no Torah and mitzvos.”
KEHOT'S NOTE
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Rav says that the nations “call Him the G-d of the gods.”
The Alter Rebbe cites it: even where His holiness is hid-
den, He is acknowledged as the source above all other
powers.
Menachot 110a:11-133°-X">:X >”p Ninn
nand A9y 1IN DR (19,1 RAPM) 22007 KD WOpD w1 IR
NRVA 70 721y 279P0 19°KD 77102 PO PO DwWRDY NXvAN
TnR KPR 795 9y A A9 A0S 7919 ORI K27 TR DwRY
MR KPY (DXL KDY 791y KD 7772 19K 77102 poIvn 9 R
NROT NN NRT (7,1 RIP™1) 2°N5T °R1 P> °37 99K WK X7
531 ARV 2°9P0 19°KD NRVA 17102 PO PO OWRA NN NRD
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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A passage beginning here, “Therefore they have wealth
and honor,” is quoted there.
KEHOT'S NOTE
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In its quotation of this passage it adds “(and this is from a
high place),” and it does not have the words “as is known
to those who know the hidden wisdom.”
KEHOT'S NOTE
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In G-d’s answer to Job from the storm, the dawn exposes
the wicked, “and from the wicked their light is withheld.”
The Alter Rebbe applies it to the divine light within the ke-
lipos, which does not shine for them openly.
Job 38:1510:17% 2R
2R R YN 07IR DOYYIR Yan
But from the wicked their light is withholden, And the high
arm is broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Chagigah 12a:5-6"1-"11:X 2 n3°an
B ’U?K] LJIWRT B1°2 X723 0°727 MIRY 137 MR A7 37 8K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Those manuscripts read “This is not so with the Jewish
people” in place of “This is not so on the side of holiness.”
KEHOT'S NOTE
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There the Tzemach Tzedek writes that this seems to follow
the view of the Gemara in Eruvin 21a, and that there is a
hidden and a revealed part of the Torah.

KEHOT'S NOTE
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Tzofar tells Job that G-d’s wisdom is beyond him: “Its mea-
sure is longer than the earth and wider than the sea.” The
Alter Rebbe reads middah with its mappik as “its mea-
sure” and applies it to the Torah: it has a measure, though
avast one.

Job 11:9°v:x"> 2R
{73 7T TR TINN T2
The measure thereof is longer than the earth, and broader

than the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara quotes this verse and goes on to give the
Torah a measure many times that of the world. Kehot
notes, citing Or HaTorah and Sefer HaMaamarim 5629,
that “it has a measure” follows this passage.

Eruvin 21a:14-157"0-7"7:X R”D 1"217°Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There it is explained that this follows the Sages’ teaching
in Eruvin 21a.
KEHOT'S NOTE
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The Midrash opens: “The Torah says, ‘I was the instrument
of craftsmanship of the Holy One, blessed be He’”: as a
builder works from plans, G-d looked into the Torah and
created the world. The Alter Rebbe calls the Torah’s mea-
sure the measure of this “instrument.”

Bereshit Rabbah 1:1°X:’X 7127 n°wxX12
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Rabbi Hoshaya the Great began: “I was with Him as an
amon, a delight day after day...” (Proverbs 8:30) - amon
means a child’s caretaker, amon means covered, amon
means hidden, and some say amon means greatness. Amon
means a child’s caretaker, as it says: “As a caretaker [omen]
carries a nursing child” (Numbers 11:12). Amon means cov-
ered, as it says: “Those covered [ha’emunim] in scarlet...”
(Lamentations 4:5). Amon means hidden, as it says: “He was
omen Hadassa” (Esther 2:7). Amon means great, as it says:
“Are you better than ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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That manuscript reads “Therefore” in place of “So too” be-
fore “the Torah has a measure.”
KEHOT’'S NOTE
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“If you walk in My statutes ... [ will give your rains in their
season.” The Alter Rebbe brings it to show that on the side
of holiness the flow follows the measure of the Torah.

Leviticus 26:372:172 RIp™
:ONR ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David: “The fool has said in his heart, ‘There is no G-d.””
The Alter Rebbe brings it for the doubled darkness that lets
the kelipos deny G-d.
Psalms 14:1°%: 77> 072110
TR 7Py 12°YN7 ANPNYn DopRR PR 1273 P23 I M7 nRm?
230 Y
For the Leader. [A Psalm] of David. The fool hath said in his
heart: 'There is no G-d'; they have dealt corruptly, they have
done abominably; there is none that doeth good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles says that in the grave there is “no deed, reckoning
or knowledge.” The Alter Rebbe’s phrase “not according to
reckoning, deed and knowledge” echoes its words; Sefaria
links the passage to this verse.

Ecclesiastes 9:10™:'v nnp
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Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rivkah dresses “Yaakov, her younger (katan) son,” in
Eisav’s garments. The Alter Rebbe reads katan as small-
ness, the contraction of G-dliness into measure; he re-
turns to the verse in paragraph 9.
Genesis 27:15170:173 nN°wR12
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And Rebekah took the choicest garments of Esau her elder
son, which were with her in the house, and put them upon
Jacob her younger son.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot refers there for Yaakov’s being called “the small
one”; the same page is cited above for “the husk precedes
the fruit.”
KEHOT'S NOTE
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At the dedication of the Temple Shlomo says, “Behold, the
heavens and the heavens of heavens cannot contain You.”
The Alter Rebbe reads it of the light before the tzimtzum,
which no vessel can receive in a revealed way.
1 Kings 8:2715:’11 X 0°9%n
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But will G-d in very truth dwell on the earth? behold, heaven
and the heaven of heavens cannot contain Thee; how much
less this house that I have builded!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That manuscript reads “This means: to be, even ...” where
the printed text has “This means: even ....”
KEHOT’'S NOTE
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“And these are the kings who reigned in the land of
Edom.” Here the kings stand for the life-force that comes
from above the tzimtzum by way of a fall.
Genesis 36:31877:1"2 N°wX12
(2K 2127 Tenmapn *397 OVTX IR 137 WK 0707 7K
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Those manuscripts add “in the seventy princes” after
“from level to level, to be clothed.”
KEHOT'S NOTE
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G-d promises through Zechariah that on that day He will
cut off the names of the idols and remove the false
prophets “and the spirit of impurity from the land.” Only
then will the light hidden in the kelipos be revealed.

Zechariah 13:2°2:3 71°731
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For eye to eye they shall see Havayah'’s return to Zion.”
The Alter Rebbe brings it for the open revelation of the
time to come.

Isaiah 52:8'1:27117°yw°

1TV T N I YR 1Y 73 02 VT Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That manuscript reads “they were exiled to Edom” in place
of “they were exiled to Babylon.”
KEHOT'S NOTE
.017RY 193 :1825 22
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Rabbi Shimon bar Yochai: wherever Israel was exiled the
Shechinah was with them; they were exiled to Egypt, to
Babylon, and the Shechinah was with them. The Alter
Rebbe reads it as the divine spark in each soul sharing the
exile.

Megillah 29a:4’7:X ©”3 72711

°307 PRI 172030 MR AR NI IR 0T 12 19YRY °27 XN
— 0737 123 1Ry APV — 1230 0Py 223Y XN T2 WITRD
071302 ONPI2 PR 2P onoba MM MY IRy 1Y

DX TPRPR M WY IR IT0Y NIT — PRP? PTNY 1Y X

RIT N2 VTRAY TR AwY KOR LRI KD W oamaw
D937 T Ty 20
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
oIpPn? 07713 PRAYUWS D7 A0 PPIT IR 122 LK L,0D 190an
.PI%°1 A7 0N YW 0°9apn) mnIRa
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That manuscript reads “the dominion of that prince” in
place of “the dominion of kelipas nogah.”
KEHOT'S NOTE
SRWIT W Pwnn oA 97T IR a2

2wy 7 PN

The saying is quoted there more fully: in prayer one con-
templates that “there is no blade of grass below that has no
mazal above,” the heavenly forces that give life to all of
this world, which themselves receive from the seventy
princes.
KEHOT'S NOTE
7,199 10

awy o9 PR

Rabbi Simon: there is no blade of grass that has no mazal
in the firmament that strikes it and tells it, “Grow!” The
Alter Rebbe brings it to show that the things of one’s liveli-
hood live from forces above, so their sparks can be raised;
Kehot gives the source at Torah Ohr 8d.

Bereshit Rabbah 10:6: 127 n°wx12
NR XD RDINT 072 ,PIRT 10 DOM0 19Y0 PR IR R0 13
3 9% PR 110 237 AR .NAPINT DR ApIn 0PN 0N L,1onn
RIT RTA 27299 929K AMR 71322 ,3°072 2% PRY 2wy 2wy
2 PRI 1w 0UwN OX 0w Mpn nyTR (M2 ow) 22007
.INBN 5703 MAWIN IR, MITYN WpPNT .L(C Dw) W wd
5031 ,MTPD DR NITYM 1% AR 710 N KDD 13 K10 020
MY N ROXINA :(QW) 2°N3T RIT KT WPD wp 12 qUn
... RM92 01110 %37 .m0 7212 %Y v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

N”13 WD 19 MDY 19919% 119K
Tanya divides the kelipos into two levels and explains that
from the lower one, the three wholly impure kelipos, come
the life and existence of all forbidden foods and of every
deed, word and thought of the 365 prohibitions.
KEHOT'S NOTE
.1 P98 R°IN ARA

191N 90 D%8N YT

At the Sea G-d tells Moshe, “And Egypt shall know that I
am Havayah, when I am glorified through Pharaoh.” The

likuteitorah.com/torah-ohr/beshalach/1/
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Alter Rebbe cites it for darkness turned into light, as the
life-force hidden in Egypt’s kelipah is raised.

Exodus 14:1817°:7"> mnw

$PW231 12573 Y122 773972 1 VIRTD DIN TN
And the Egyptians shall know that I am the L-RD, when I
have gotten Me honour upon Pharaoh, upon his chariots,

and upon his horsemen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“Light is sown for the righteous, and joy for the upright in
heart”: the light of the righteous is stored away like seed,
to come up later. The Alter Rebbe speaks of light that is
sown in the earth in order to grow, and goes on to speak of
the joy it brings (context: Steinsaltz Tanakh).

Psalms 97:11x7:17% 0°2°1n
MMt 2277071 PUTEY Y1 X
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WNM T X2 IR PN

Koheles saw that wisdom surpasses folly “as light surpass-
es darkness.” The Alter Rebbe reads it as the advantage of
the light that comes out of darkness.

Ecclesiastes 2:133:’2 n?rp
ST VKT 1D MPI00"T MRIT? 11N U I8 IR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY 2733 DR P21 ApM

Rivkah took the fine garments of Eisav, her elder son, and
dressed Yaakov, her younger son. The Alter Rebbe reads
Yaakov’s smallness as the contraction of G-d’s light, which
is clothed in Eisav’s garments, the physical things rooted
in Tohu.

Genesis 27:15170:172 N°wK12

WM N722 ANK WX NTRNT 9730 MI2 WY *T12TNK MR npm
A10R 133 PYNN

And Rebekah took the choicest garments of Esau her elder

son, which were with her in the house, and put them upon

Jacob her younger son.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 NPwRA2

37



TORAH OHR - PARSHAS BESHALACH - MAAMAR 1

PARAGRAPH 10

69 7301 nEohp nbwnn

That manuscript reads “that were under the dominion of
the princes” in place of “under the dominion of kelipas
nogah.”
KEHOT'S NOTE
.0°W NPwnn NN 0O1NAN 20T 633 IR 122
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Rivkah took “the garments of Eisav, her elder son.” The
Alter Rebbe reads the garments as physical things rooted
in Tohu, which came first, and so Eisav is the “elder.”
Genesis 27:15170:12 N*wX12
W27 M722 ARR WX NTANT P73 32 WY AN 7R3 npm
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And Rebekah took the choicest garments of Esau her elder
son, which were with her in the house, and put them upon
Jacob her younger son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Eliezer: “If Israel do teshuvah, they are redeemed.”
The Alter Rebbe explains teshuvah as lifting the soul to its
source by turning physical pleasure to the service of G-d.
Sanhedrin 97b:14-151"1-77":2 1% 1"777110
Doy 1WN2 KPR PR 1270 TRY 1RO D 19D 127 nN
AIYUPR *37 ORIND L1ARD TINYMY DaRY 17T R PRINYY L0723
TR LPPRAI PR - R OXY L TPPRI - 12N PRIY PRI OX mix
2 WITRT KPR 2PPRA PR WD PRIY PR DX Ywine 027 1
WA PRIV PRI L1RT2 NIWR PRIBY 275 107 TR XN
PRIy PRI OX MR YRR 027 TR XD L30M7 TP
<o WY RV 179K - WA
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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David’s prayer: “To You, Havayah, I lift up my soul.” The
Alter Rebbe uses it to define teshuvah as lifting the soul to
its source, a giving over of the self.
Psalms 25:1°R:71”3 0°°71n
R WD TR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and with gladness of
heart, out of an abundance of everything.” The Alter
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Rebbe brings it to show that the transformed service must
be joyful.
Deuteronomy 28:471"1:1” 0°727
199 39% 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot notes that Likkutei Torah says the same in that maa-
mar: subduing the sitra achra through a broken and con-
trite heart, and not desiring physical wants, “is also the
level of self-sacrifice, for what difference is there between
killing all of it,” etc. (46d).
KEHOT'S NOTE
.27 PR 217p 7 1772 09381’ nMpha 00
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In the laws of a thief’s payment, of a thief who made a
stolen fat animal lean, the Gemara says, “What difference
is there between Kkilling all of it and killing half of it?” The
Alter Rebbe applies it: pushing away a desire is a real, if
partial, self-sacrifice.
Bava Kamma 65a:8-9'0-"r1:X 117”0 Rnp 822
APLpR 7 A ,APID MoR YP My P? KT DWR - Ry ony
RRPOR 2917 °2°0 IRPT KIT RPIM K1P72 - 27 IM0KP °D K7D
R 53330 Y2 1 - D 193N KN 710371 KO R KT
KVBMT NP0 P N2 KD G2 T 2RIV 2T RYRD
IR AR I P3N R AI9271 KM XY RIOYR LAI200
XTI DPYR - X270 200K [y OPYR - AnY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Shlomo’s proverb: “Righteousness (tzedakah) exalts a na-
tion.” In Proverbs tzedakah is righteousness; the Alter
Rebbe reads it as charity, and its exaltation as raising
Israel to closeness with G-d’s essence.

Proverbs 14:3477%:77 *own

Hahyely] D’mf? Tom "IJ'DZ;ﬁ'II] mR7s
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And He has raised up a horn for His people ... the chil-
dren of Israel, a people near to Him.” The Alter Rebbe ex-
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plains it as a closeness to G-d’s essence, above the light
that encompasses the worlds.

Psalms 148:147:n”np 0°2°1n

:AR"1297 1297 DY 2K %337 w7on 207 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist calls all creation to praise Havayah’s Name,
“for His Name alone is exalted; His splendor (hodo) is over
earth and heaven,” the verse just before “And He has
raised up a horn for His people.” The Alter Rebbe reads it
as the encompassing light, only a radiance of G-d.

Psalms 148:133>:17np "% nn
DY PIRTPY 1730 1729 Nt 231700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Quoting this passage, that maamar adds: “(over earth and
heaven: ‘over’ is the light that encompasses all worlds).”
KEHOT'S NOTE
wen By oo TR 5y) :01 3”0 M”AN N2MA NN DR 7772
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There the saying is quoted on teshuvah that turns the bad
traits around to G-d alone.
KEHOT'S NOTE
.3 ,R2 Y5 o)

TR 07913 QO3 1TV N2Wwn YoYaw ipna
Rabbi Abahu: in the place where those who return in
teshuvah stand, the perfectly righteous do not stand. The
Alter Rebbe brings it for the greater elevation that comes
from transforming darkness.

Berakhot 34b:22-2337>-272:2 7" m212
— PTRIY NN *2Y20 OipR AN "3 MWT I 27T KPP
221p2) PInT? 0iPY 0iPw” nRIY 1TV 0K 00703 ORUTR
— "PAMY? oR7 217 MR 10 02 AR AT LRYPI2 PRIy
1;'[? 297 MY — 72977 RW LRIRYR 1772y 0270 pinn v
-ROWD 0 PN N7
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

him who was far off from transgression from the first ; and
what ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

T77RR o3

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
calls this transformation the level of “with all your might,”
love beyond measure.
Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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"Wy
The Pri Etz Chaim passage behind this statement is quoted
there.
KEHOT'S NOTE
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The Arizal’s teaching: all prayers serve to refine the sparks
of the seven kings who “died”; before the Temple was de-
stroyed the supernal union was constant and there was
hardly a need to pray, but after the destruction we must
pray every day to restore it. Kehot cites it for this
statement.
Pri Etz Chaim, Gate of Prayer 7:322”%:t 195071 1y ,0%n 7¥ "1
1°D151 OF LB IR NI Pw mTwan TR ,20°T RN 1Im
PPN0N MW PRY 2710 1711 P13 1IR3 W v 79an omp
A9°N DA ,PNART TP LIYUAT TAT RITIRY 72903 ROR R OA
n%eN3 97ARY LITPAwA 01377 MWAT AMR NN ,0P PRI
19 7O RPW 7 ,0°WTN 097N 0UINK MR Pry 0°K32 IR ,I0e0
L1772 1°192 D°ANKR SWINT2 WPR2 2V 121° N 5”13 nanx nvana
ARWIT 1WA PIY R Pan awmy .0owTn an avem nban 9oaw
W7 Iy 7977 N0 PaYa RAND MowT PO mam L1onn ona
... IRAN> 128N
Pri Etz Chaim (Public Domain)

PARAGRAPH 11

85

mMawa My faws 2

In David’s psalm of repentance: “The offerings of G-d are
a broken spirit; a broken and contrite heart, G-d, You will
not despise.” The Alter Rebbe reads the broken spirit as
the breaking of the sitra achra within, like the seed that
must rot before it grows.

Psalms 51:19v7°:x”1 0°%°11n
Hyiw=l) R D’.‘Z'?{j 1270 1;:?27;':’? nq;r;;‘; mA D’95§ nat

The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Isaiah calls on the wicked to leave his way: “let him return
to Havayah, and He will have compassion on him.” Here
the words are read the other way, the one who returns hav-
ing compassion on Him, over the exile of the divine spark
among the kelipos, as Tanya, chapter 45, reads the verse:
to arouse great compassion for the Name of G-d that
dwells with us.

Isaiah 55:7°1:71”1 y7°yw°
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Let the wicked forsake his way, And the man of iniquity his

thoughts; And let him return unto the L-RD, and He will

have compassion upon him, And to our G-d, for He will

abundantly pardon

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Rebbi read in Lamentations, “He cast down from
heaven to earth,” the scroll fell from his hand and he said,
“From a high roof to a deep pit.” The Alter Rebbe uses the
phrase for the divine spark’s fall into the kelipos.
Chagigah 5b:16-171"-1"v:2°11 12°a1
KpI08 *X7? XLW 3 T2 " K} MR 90 LRI M M
NT27 07 KWK WK T 10 PRI — P D TRwn”
RITT? fLm D XOTIRD P CPpY 0 XM ST I XApRY
VAR LTPEX DI PN OINIT NIV RINE KPR W KD
377 X7 %27 AP? MK LRI 0227y TIRM ,KRDT 1337 RINT RIK
PR P22RKY IR PPX AMNDI2 P10 KD X 20
William Davidson, Vocalized Aramaic (CC-BY-NC)
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That manuscript adds here: “How shall we sing Havayah’s
song on foreign soil?”
KEHOT'S NOTE
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The Mishnah: one may stand to pray only with heaviness
of head; the early pious ones would wait an hour and then
pray, to direct their hearts to their Father in heaven. The
Alter Rebbe reads the “head” as G-d’s holiness in exile.

Berakhot 30b:1477°:1°% m1372
D°23WRIT 0°7°00 WK 7233 7iAn KPR DPEnTy 1My 1R CIinn
12py DY T3 W1 1P°DRI 1300 KD — iniPwa DRIY 790 190K
.P70D7 K? —
MISHNAH One must not stand up to say the Tefillah except
in a serious frame of mind. The pious men of old used to
wait an hour and then say the Tefillah, in order to direct
their heart to their Father in Heaven. Even when a king

greets him, he must not respond ; and though a serpent be
wound round his heel, he must not interrupt.
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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There the Tzemach Tzedek asks: since this maamar ex-
plains that the external forces draw from “abundant kind-
ness” above the tzimtzum, where exile does not apply,
what is the heaviness of head? According to his explana-
tion that this flow too passes through Z’eir Anpin and
Malchus, the surplus flowing to Yesod and from Yesod to
Malchus, the heaviness of head is over Malchus’ descent
to give to the external forces.
KEHOT'S NOTE
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That manuscript reads “but we” in place of “but the
others.”
KEHOT'S NOTE
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The curses come “because you did not serve Havayah your
G-d with joy.” The Alter Rebbe explains the punishment as
measure for measure for the joy lost with the destruction
of the Temple.

Deuteronomy 28:471"1:1” 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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That manuscript reads “the greatness of Rome.” The
note’s own quotation of the text reads “a city of Rome”
where our text has “a city of the idolaters.”
KEHOT'S NOTE
o117 MPTA 11824 122
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Rabbi Akiva’s companions heard the tumult of Rome and
wept, but he laughed: “If those who transgress His will
have it so, those who do His will, how much more so!” The
Alter Rebbe explains the two kinds of flow behind his
words.
Makkot 24b:1-2°2-"R:2 7”3 N19n
712 12937 207 1 pOgn MK 727 77 MWK 177223 X9 ,UK2
L0720 PRIV 1P NOR DYR W .ARIY 1D NAR By 11987 wiyh
WY 1720 T WY 11D 07T IR 0708 107 1Ay 13
PTI3R R2PY 37 1°212 17 92°007 , 0011 "W N°3n R 230
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William Davidson, Vocalized Aramaic (CC-BY-NC) B '
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Elihu: “If you are righteous, what do you give Him, or what
does He receive from your hand?” The Alter Rebbe brings
it for the level above the will, where deeds do not affect the
flow.

Job 35:71:17% 2R
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If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse before: “If you sin, what do you do against Him?
If your transgressions are many, what do you do to Him?”
Above the will, sins do not hold back the flow.
Job 35:671:777% 21K
AP Iy R YYD 1271 127PyDRTIN NRLITOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot cites it as a source for the wordplay that ratzon (will)
and tzinor (channel) are made of the same letters.
KEHOT'S NOTE
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“If you walk in My statutes ... I will give your rains in their
season.” Once the channel of will exists, the flow follows
the Torah’s conditions.

Leviticus 26:3%3:173 XIp"
:ONR QNP1 YN SNIZRTRY 1990 "nPN2-oxR
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If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David says to G-d that nothing can hide him from Him:
“even darkness does not darken for You ... darkness is as
light.” The Alter Rebbe uses it for the level above the will,
where darkness and light are alike.
Psalms 139:1227°:07%p 0°%°1n
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points there for the subject of the channel (tzinor).
KEHOT'S NOTE
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“And it came to pass, when Pharaoh sent the people
away.” The Alter Rebbe reads beshalach as Pharaoh “send-
ing forth” branches and fruit: the people whose exile
raised the fallen sparks.
Exodus 13:171:3 mnw
317 *3 DYDY 777 DPON DTN 0NN M MPwa v
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh’s answer to Moshe: “Who is Havayah, that I
should heed His voice ...? I do not know Havayah.” The
Alter Rebbe brings it to show that Pharaoh is the back side
of the supernal will.

Exodus 5:2°2:1 mnw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover [ will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot refers there for the raising of the sparks of
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G-dliness.
KEHOT’'S NOTE
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“And Pharaoh drew near, and the children of Israel lifted
their eyes ... and cried out to Havayah.” Plainly Pharaoh
approached with his army; the Sages read the verb as
Pharaoh drawing Israel near to G-d.
Exodus 14:10:7> mnw
DITPINR YOI D278R N3N DIPIYTNR PRI WY 2R 1Y
PR PRIPII2 YR TR IXTN
And when Pharaoh drew nigh, the children of Israel lifted
up their eyes, and, behold, the Egyptians were marching af-
ter them; and they were sore afraid; and the children of
Israel cried out unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash explains “and Pharaoh drew near”: he
brought Israel near to teshuvah, for when they saw the
Egyptians pursuing them they turned to G-d in prayer.
The Alter Rebbe cites it as the fruit of the exile: the oppres-
sor drew their hearts to their Father in heaven.

Shemot Rabbah 21:5°7:X”2 127 nnw
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Y9 (L, OW) MRIY L,OMINR O°ETIN OCIRHT PM DY
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0°73%n 5w 7w IR 0w 0Py 190 ,000AR T 0Enm
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O D0%R DY IR 277PINR YOI 0OI%N AT MY TR IR
T 27AR R 7Y AWK 27ER RIT 71N2 WITPT PRY 00180 Y
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That is what is written: “My dove in the cleft of the rock”
(Song of Songs 2:14). It should have said “a dove in the cleft
of the rock.” Why did it say “my dove?” It is as Rabbi
Yohanan said: The Holy One blessed be He said to Israel:
“My dove.” See what is written: “Ephraim is like a foolish
dove, with no understanding” (Hosea 7:11). The Holy One
blessed be He said: To Me they are like a foolish dove; every-
thing that I decree for them, they do ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“Then Moshe and the children of Israel sang this song to
Havayah.” The Alter Rebbe says the whole Song of the Sea
is founded on this idea, as explained elsewhere.

Exodus 15:1°8:1”v minw
TPWR AR 1R TP DRI TPEITNR PRI 2121 YU R
1072 717 92991 010 1IR3 R332 A

likuteitorah.com/torah-ohr/beshalach/1/
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d did not lead them by the way of the land of the
Philistines, for it was near.” The Alter Rebbe now explains
this second half of the verse.

Exodus 13:171:3* mnw
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot refers to these places for the reading of Pelishtim as
“open through.”
KEHOT'S NOTE
X ,Ann mT7n NPT Low Y nPwa MR IR .0”E0 Py nawn
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The Mishnah speaks of an eruv for “an alley that is open
through” (mavoi hamefulash), open at both ends. The
Alter Rebbe derives Pelishtim from this word: open, with-
out limits.

Mishnah Eruvin 9:4"7:°0 1°217°% miwn
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One who builds an attic over two houses [situated across
from each other]; or also bridges which are open at both
ends, we may carry under them on Shabbat - so says Rabbi
Yehuda. But the Sages forbid it. And Rabbi Yehuda further
said, "We can make an eruv [the halachic merging of sepa-
rate domains by means of setting aside an amount of food in
a designated place] in a mavoy that is open at both ends."
But the Sages forbid it.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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The Gemara expounds the psalm of Avraham: he did not
sit in the seat of the Philistines, for they were scoffers, as
they said, “Call Shimshon, that he may make sport for us.”
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The Alter Rebbe brings it to link Pelishtim with frivolous
joy.
Avodah Zarah 19a:2-3’3-"2:X v 771 772y
>19n ,0°NY9D CWIR 2wing 2w KU — Y2y XY 0°%% wind”
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William Davidson, Vocalized Arame;ic (Cé—BY—NC) o '
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“Happy is the man who ... did not sit in the seat of

scoffers.” The Sages read the scoffers as the Philistines.
Psalms 1:1’X:X 0°9°71n
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HAPPY IS the man that hath not walked in the counsel of the
wicked, Nor stood in the way of sinners, nor sat in the seat of

the scornful.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

113 2OMPR WY MRyt m

Koheles counsels accepting the good day and the bad
alike, for “G-d has made one opposite the other.” Here it is
the principle that every level in holiness has a counterpart
in kelipah; so there is a holy “Pelishtim” and one of
kelipah.
Ecclesiastes 7:1477:1 n>mp
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In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot refers there for the holy level of Pelishtim.
KEHOT'S NOTE
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“And with all your might.” The holy “Pelishtim” is bound-
less joy in G-d, the level of love “with all your might” de-
scribed in paragraph 10.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara says the Philistines were scoffers, who said,
“Call Shimshon, that he may make sport for us.” The Alter
Rebbe identifies them with the frivolous joy of kelipah.
Avodah Zarah 19a:2-3°3-"2:X v 77t 1712y
150 \DAY?D "WIX WIn2 2Y7 XYY — 3P K7 %7 2ging
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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“Those who say, ‘With our tongue we will prevail; our lips

are our own; who is master over us?’” The Alter Rebbe

brings it as the speech of unrestrained, frivolous joy.
Psalms 12:5’717:27 0°9°11n
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Who have said: 'Our tongue will we make mighty; Our lips
are with us: who is lord over us?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo compares “a man who has no restraint on his spir-
it” to a city breached and without a wall. The Alter Rebbe
uses the phrase for the frivolous scoffer, who says whatev-
er he wishes.
Proverbs 25:281173:7173 “5wn
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Like a city broken down and without a wall, So is he whose
spirit is without restraint.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

119 TAnYRN WP TNy Do R

It adds here: “(and when he withstands the trial, through
this he raises the spark; which is not so when he cannot
withstand it, G-d forbid).”
KEHOT'S NOTE
PR L7810 oyn Uy 17°012 TRIYWIY) A0 Op Y 1IN »UhD2
TR 772 WAYY) ARtIER 12w 1INR 07 (70 TnyD DI Rbw)
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The verse gives the reason: “for it was near,” the coastal
road was short, “for G-d said, ‘Lest the people reconsider
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when they see war, and return to Egypt.’” The Alter Rebbe
reads the war as a trial, and “near” as nearness to a fall.

Exodus 13:171:3" mnw
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And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Because you did not serve Havayah your G-d with joy.”
The Alter Rebbe reads it as joy that comes through service.

Deuteronomy 28:471":1”5 0°127
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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So G-d led the people around, by the wilderness toward the
Red Sea (Yam Suf, “the Sea of Reeds”). The Alter Rebbe
reads suf also as “end,” and the roundabout route as the
path to true joy.
Exodus 13:1817°:3”> nnw
20732 10y DUWRM MOTD? 1TRT TIT OYTNN D°PPN 38
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of

the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall surely set over yourself a king whom Havayah
your G-d will choose.” The Alter Rebbe reads it as accept-
ing the yoke of the Kingdom of Heaven, to fulfill His
commandments.

Deuteronomy 17:15170:1”> 0127
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d tells Moshe He will give him the tablets of stone, “and
the Torah and the commandment which I have written to

likuteitorah.com/torah-ohr/beshalach/1/

125

126

Q°moR o1 X2 Oy DR Y70 mRwa ...

teach them.” The Alter Rebbe brings the Sages’ reading of
it.
Berakhot 5a:3’2:X ’1 11272
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R. Levi b. Hamma also said in the name of R. Simeon b.
Lakish : What means that which is written, "And I will give
thee the tables of stone, and the law and the commandment,
which I have written, that thou mayest teach them" (Exod.

xxiv. 12)? "Tables of stone," i.e. the Decalogue: "law," i.e.

the Pentateuch; "commandment," i.e. the Mishnah ; "which
I have written," i.e. the Prophets and Hagiographa; "that
thou mayest teach them," i.e. the Gemara. The verse teaches
that all of them were given to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Exodus 24:1227°:773 minw
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And the L-RD said unto Moses: ‘Come up to Me into the

mount and be there; and I will give thee the tables of stone,

and the law and the commandment, which I have written,

that thou mayest teach them.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ibn Ezra quotes the Gaon: “the Torah” is the Written Torah
and “the commandment” is the Oral Torah, for all the
commandments were given to Moshe at Sinai. Kehot
points to it for this reading.

Ibn Ezra on Exodus 24:12277:772 mnw 2y X1y 128
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Piotrkow, 1907-1911 (Public Domain)
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“This is the gate to Havayah; the righteous shall enter it.”
The Alter Rebbe applies it to accepting the yoke of Heaven,
the gate through which one enters.

Psalms 118:20°2:1°p 0°2°11n
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This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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That manuscript reads “the Oral Torah is founded” where
the printed text has “the Torah is founded.”
KEHOT'S NOTE
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Tanya says one must always remember “the beginning of
the service, its essence and its root”: though awe is the
root of refraining from evil and love the root of doing
good, arousing love alone is not enough; one must at least
first arouse the natural awe hidden in every Jewish heart,
not to rebel against the King of kings.
Tanya, Likkutei Amarim 41:10°R “0Ip°% ;wRY pon ,X°In
R
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Kehot Publication Society (CC-BY-NC)
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The Gemara: one who wants to accept the yoke of the
Kingdom of Heaven in full should relieve himself, wash
his hands, put on tefillin, recite the Shema and pray. The
Alter Rebbe’s version adds tzitzis, and he explains the
stages inwardly.

Zohar III, 120b2 ,5p »nt
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should first have evacuation, then wash his hands, lay
Tefillin, read the Shema' and offer his prayers — that is re-
ceiving the kingdom of heaven in perfection. R. Hiyya b.
Abba said in the name of R. Johanan : Whoever has evacua-
tion, washes his hands, lays Tefillin, reads the Shema' and
offers his prayers, the Scriptures ascribe it to him as though
he had erected an altar and brought a sacrifice thereon ; as
it is written, "I will wash my hands in cleanliness ; so will I
compass Thine ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot refers there for this explanation of the saying.
KEHOT'S NOTE
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“You shall surely set a king over you.” Here it is the accep-
tance of G-d’s sovereignty that one draws upon oneself
with the tallis.

Deuteronomy 17:151°v:1> 0°727
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Your kingship is a kingship over all worlds.” The Alter
Rebbe brings it for the sovereignty drawn upon the soul
through the mitzvos.
Psalms 145:133:7”np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Papa gives a mnemonic for which teachings were said
by Rav Malkia: “the Mishnah is the queen (malkesa).” The
Alter Rebbe takes the phrase to mean that the Mishnah,
the Oral Torah, is Malchus, G-d’s sovereignty.
Beitzah 28b:14-151"v-77>:2 1”3 11%¥°2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“My spirit that is upon you, and My words which I have put
in your mouth, shall not depart from your mouth.” The
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Alter Rebbe brings it for the Torah as G-d’s own words
placed in a person’s mouth.
Isaiah 59:21x”2:0"1171°yW°
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I have put My words in your mouth.” Through study,
G-d’s sovereignty is drawn into the soul.

Isaiah 51:1610:R"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d led the people around by way of the wilderness
of the Sea of Reeds.” The wilderness is self-reckoning and
bitterness; Yam Suf is the acceptance of the yoke of
Heaven.
Exodus 13:181>:3” mnw
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of

the land of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s confession after the sin with Bas Sheva: “and my
sin is ever before me.” The Alter Rebbe brings it for con-
stant bitterness over sin, even after teshuvah.
Psalms 51:5’71:8"1 0710
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For I know my transgressions; And my sin is ever before me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles says of a stillborn child: “for it comes in vanity
and departs in darkness.” The Alter Rebbe applies it to
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every thought, word and deed that was not for G-d.
Ecclesiastes 6:4'7:1 n2rp
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for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Nechunya ben HaKanah: whoever accepts the yoke
of Torah is freed from the yoke of government and the yoke
of worldly affairs. The Alter Rebbe explains the yoke of
worldly affairs as servitude to the animal soul.
Pirkei Avot 3:5’77:3 MaR mwn
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Rabbi Nehunia ben Hakkanah said: whoever takes upon
himself the yoke of the Torah, they remove from him the
yoke of government and the yoke of worldly concerns, and
whoever breaks off from himself the yoke of the Torah, they
place upon him the yoke of government and the yoke of

worldly concerns.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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