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“To understand the matter of the blessings”

A blessing’s opening ‘Baruch’ draws G-d’s hidden Infinite Light
into revelation, and its closing ‘Baruch,’ the ‘seal,’ guards that
revelation for holiness, leaving the forces of evil no hold on its

essence, only on its surplus; the same structure shapes the

wedding blessings, Torah study and the love of G-d in prayer.
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THE BIG IDEA

A blessing’s opening ‘Baruch’ draws G-d’s hidden Infinite Light into revelation,
and its closing ‘Baruch,’ the ‘seal,” guards that revelation for holiness, leaving the
forces of evil no hold on its essence, only on its surplus; the same structure shapes
the wedding blessings, Torah study and the love of G-d in prayer.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why blessings were instituted only in the Second Temple era: in the First Temple,
faith in G-d was openly revealed in the souls, while later it had to be drawn down, ‘baruch’ meaning
‘drawn.’ The formula traces this descent: ‘Havayah our G-d’ in Jewish souls, then ‘King of the world.’
The mitzvos, which sanctify and join us to G-d, give us the power to do so. The Jerusalem Talmud’s
rule that short blessings open with ‘Baruch’ while long ones also seal with it is explained through the
hidden and revealed worlds. Like seed and fetus, the hidden world holds everything in unity, while the
revealed world unfolds into particulars and produces ‘waste’ on which evil feeds; so a long blessing
needs a seal, like the seal on a letter. The first two wedding blessings correspond to Adam and Chavah,
the Written and Oral Torah, supernal and lower Chochmah. Torah study can be an elixir of life or of
death depending on intention, and love in prayer has an inner ‘day’ and an outer ‘night.’ In both, the
seal from above that bars the kelipos from the core of holiness depends on our own effort, whose pow-

er comes from the seal itself.

OUTLINE

1 Why blessings were instituted 11-2

Faith is above reason; in the First Temple it shone openly in the souls, but in the Second Temple blessings
were needed to draw it down (‘baruch’ = drawn).

2 The order of the blessing 13-4

‘Havayah our G-d’ is G-d revealed in Jewish souls, above angels and world; ‘King of the world’ is His sover-
eignty. The mitzvos, which sanctify and join us to G-d, give the blessing its power.

3 Hidden and revealed worlds 15-8

Short blessings open with ‘Baruch’; long ones also seal with it. Like seed and fetus, the hidden world holds
all in unity, while the revealed world’s differentiation produces ‘waste’ on which evil feeds.
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4 The seal 19-10

The closing ‘Baruch’ is like a seal on a letter: an encompassing protection that reserves the revealed flow
for holiness; Ne’ilah is the seal of all Israel.

5 The wedding blessings: Written and Oral Torah 1113

‘Yotzer ha’adam’ (Adam) and ‘Asher yatzar’ (Chavah) correspond to the Written Torah, supernal
Chochmah, a hidden point, and the Oral Torah, lower Chochmah, which reveals it in detail; ‘Day to day
pours forth, night to night expresses knowledge.’

6 ‘In His image... an everlasting edifice’ 114-20

Forming as revealing; the added ‘es’ and doubled ‘image’ mean revelation after revelation; the revealed
world is built ‘from Himself,” contracted so that worlds can exist, for G-d’s reign and His desire for a
dwelling below.

7 Torah study: elixir of life or death 121-23

Because the Oral Torah is clothed in physical matters, learning for self-importance gives the kelipos a
hold; learning as G-d’s word draws His light, and the ‘seal’ keeps it in holiness.

8 The two hearts and the seal in prayer 124-30

The inner ‘day’ love of the G-dly soul is one with its source; the outer ‘night’ love, clothed in body and
animal soul, reveals it but needs a seal; chosam is techum, a boundary on what one gives the animal
soul.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe returns again and again to this maamar’s account of the blessing, a drawing down from the
hidden to the revealed and its guarding seal (anir). At the farbrengen of Shabbos Shuvah 5738 he reads
{1’s late enactment as the hour when “a hundred,” Keser, is revealed. In a gloss to a letter of the Days
of Selichos 5729 and a sicha of Shabbos Chayei Sarah 5751 he shows that G-d becomes “King of the
world” through Israel, ,,07°%y 1NIR 0°3°9nn XY~ (as Israel make Him King over themselves), and that
a blessing passes from the one who blesses and those who answer “amen” into the world. At Simchas
Torah 5725 he adds that Chavah, the Oral Torah, not only reveals what is hidden in “Adam” but makes
him whole (,,5722107 MR°5WI 1wy 7Y XPIT17). A talk of Shabbos Haazinu 5742 reads the seal of Ne’ilah
as locked gates that leave Israel alone with the King, ,,>1171192 X5%m1 PX72°”, and a letter of 13 Elul 5711
places the danger of “an elixir of death” (,,n171 00”) in Torah clothed in this world’s matters. Perhaps
(biur b’derech efshar) the thread is this: what the maamar presents as a descent (the Second Temple

era, the world, the Oral Torah) is where the Rebbe finds its highest point coming to light.
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KEY CONCEPTS

Blessing as drawing down w211 7112

‘Baruch’ is read as ‘drawn down’: a blessing draws the
hidden Infinite Light into revelation, so that faith becomes
asvivid as sight.

The hidden world and the revealed world xn%y
R2ANRT 1237 R20ONKT

The hidden world contains everything in unified potential,
like a seed; the revealed world unfolds it into particulars,
like a formed fetus, and in doing so produces ‘surplus’ that
evil can feed on.

The seal omn

The closing ‘Baruch’ of a long blessing: an encompassing
protection that keeps the revealed flow in holiness and
limits the other side to its bare surplus; chosam has the
letters of techum, ‘boundary.’
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Supernal and lower Chochmah 7xnn m7»3m 89y 17250
The Written Torah, a concentrated ‘point’ of wisdom, and
the Oral Torah, which spells out its hidden content in de-
tailed law; symbolized by Adam and Chavah.

Higher and lower unity 7xnn 87 AR X707

The higher unity sees the world as nothing before G-d; the
lower unity sees G-d as giving life within an apparently
real world. The inner love of the heart comes from the first,
the outer love from the second.

Arousal from below XNn97T XMYNR

A person’s own intention and effort, which evoke a corre-
sponding response from above; the seal too depends on it.
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SECTION 1 - 1-2

Why blessings were instituted
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To understand the matter of the blessings: the Men of the Great Assembly instituted the blessings in
the time of the Second Temple, but in the time of the First Temple they did not recite blessings.
The maamar sets out to explain what a blessing (berachah) does. It starts from a historical fact: the fixed

blessings were instituted by the Men of the Great Assembly (the sages at the start of the Second Temple era);

in First Temple times there were no such formal blessings. Why were they needed later?
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The matter is this: all Israel are believers, sons of believers, etc. — [believing in] what the philoso-
phers and investigators wearied themselves to understand with their intellect.

Every Jew has an inborn faith in G-d, ‘believers, sons of believers,” as the Talmud puts it. Jews simply be-

lieve what philosophers struggled, and failed, to reach through reasoning.
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For faith is above comprehension and intellect, even above the comprehension that is in the root of
the G-dly soul in Israel, of which [it is said] “its mazal sees,” etc.; for no thought can grasp Him,

and He is exalted and lofty above their mazal.

Faith is higher than understanding, higher even than the lofty perception in the soul’s own root above (its
‘mazal,” which ‘sees’ what the person does not). G-d Himself is beyond all thought, so He can be reached by

faith, not by comprehension.

EXPLAINED BY THE TZEMACH TZEDEK AND THE REBBE

Our paragraph says the blessings were first instituted in the Second Temple era, but the Midrash (Bamidbar Rabbah
on ,,2y 0PI 72371 DIXI” (“the man raised on high”), ‘al’ = 100) says King David instituted the hundred blessings. Our
notes give only a suggestion that the Rebbe Maharash himself calls a stretch.

Did King David not already institute a hundred blessings? The Tzemach Tzedek raises this in his
glosses on this maamar and answers that even in the First Temple the harp had only seven strings
(,]°1°1 IY2W 5w M15”); the eighth, the full revelation of Binah, awaits the time to come. So blessings
were needed in the First Temple too, and ,,n1572 fIXn 717 17°N 1991” (David instituted the hundred).
The Rebbe, pointing to this gloss for how the two fit, puts it in terms of the final letters, which
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,»,017071 171 0INow” (were forgotten and re-established): David’s enactment was forgotten, and the
Men of the Great Assembly instituted it again after the destruction (his teaching on this
paragraph).

the Tzemach Tzedek: Or HaTorah, Bereishis, vol. 1, p. 2-X ,21pn - the Rebbe: Sichos Kodesh 5738 (bilti mugah), vol.
X, p. 2 (vol. p. 30)

THE REBBE EXPLAINS

At the farbrengen of Shabbos Shuvah, Parshas Vayeilech 5738, the Rebbe argues that awe of Heaven, ,, "Nt Xxn?n”
(“a small thing”) for Moshe, and even the teshuvah he calls the ,,y787 212°3” (“conquest of the land”), are within
reach of every Jew in the generation before Mashiach’s coming; his proof is the hundred blessings a day (,,iXn»
m>12”), which halachah takes care to complete even on Yom Kippur.

The Rebbe takes from our paragraph that the blessings, the hundred blessings a day, were
instituted only after the destruction of the First Temple, and notes that “a hundred” alludes to
Keser, the crown above all levels. The Midrash says King David instituted them; he likens this to
the final letters, which ,,0170°1 1911 Q175w 13 DMK 0°D1% 770%11” (“were forgotten and re-
established”): David’s enactment was forgotten, and the Men of the Great Assembly instituted it
again after the destruction. So, he concludes, ,,137117 "X XP171” (precisely after the destruction)
“a hundred” stands revealed.

The Alter Rebbe: 073727 11T RD IWRT N2 1112 2aR *2w N2 7A13 119727 13PN A" 1710 *WaR
The Rebbe: "ITRM" N1D 171y IY'T 1732 VLW UIMAYT 1277 *INR? RPITIN 1.7

Sichos Kodesh 5738 (bilti mugah), vol. X, p. 3 (vol. p. 30) - n"%wn'n 723w naw ,7%" 2" ¥ (sec. 2D)
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Now, in the time of the First Temple the souls of Israel were of the highest level, and the Infinite
Light rested and was revealed in their souls, so that this faith was revealed to them as if one sees,
etc.

In the First Temple era the souls were so lofty that G-d’s Infinite Light shone openly in them; their faith was
revealed, as vivid as sight.
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But in the time of the Second Temple, when the souls were not of so high a level, the Men of the
Great Assembly instituted the blessings, to draw down the revelation of this faith: that Havayah, the
Infinite Light, blessed be He, be “blessed” and drawn down in revelation below.

In the Second Temple era souls were lower and faith became hidden, so the sages instituted blessings.

‘Baruch’ (‘blessed’) is read as ‘drawn down’ (as in grafting a vine): a blessing draws G-d, the Infinite Light,
down into revelation.
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SECTION 2 - 13-4

The order of the blessing
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The order of the progression of the drawing down of the revelation is: first, “Havayah our G-d” —
the revelation of the Infinite Light, blessed be He, in the souls of Israel, that He be actually “our

G-d,” in a state of self-nullification, because they are from the inner dimension of the worlds.

The blessing’s words describe the stages of the drawing down. ‘Havayah our G-d’ (Elokeinu) comes first: G-d
revealed in Jewish souls, who are from the ‘inner dimension’ of the worlds and so are nullified to Him, mak-
ing Him truly ‘our’ G-d.

YN .0°WRA ny:mxb 7o TR0 QWY Nkl nn’byw mn'?nyn N31%°MN O 02ORPAT OPRYN
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This is not so with the angels, who are from the outer dimension of the worlds, of whom it is said,
“And from there it divided and became four heads” — four rivers, which are the four camps of the
Shechinah: the camp of Michael, etc. And this is what our Sages, of blessed memory, said (Berachos
4b), “Michael in one.”

Angels come from the ‘outer dimension.” The Garden’s river that ‘divided into four heads’ alludes to the four

angelic camps around the Shechinah (Michael, Gabriel, etc.). The Talmud says Michael crosses the world in

one flight.

555 MR %23 U XD 02IYT DR DO0LY 10°V PPIYY 2% DRAWS NNl DY YO TR 19K KD
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They did not state any measure for the souls of Israel, because the matter of flying, in which they
fly across the world, does not apply to souls at all, for the world and all it contains takes up no space

at all in relation to them.

The Talmud gives measures of flight for angels but none for souls, since for a soul the whole world occupies
no space at all.
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Whereas in relation to the angels, the world does take up some space; only, Michael needs just one
flight, Gabriel two, etc., and Eliyahu four — with his body, which at first was physical and was trans-

formed, etc.

For angels the world does occupy some space: Michael needs one flight, Gabriel two, and Eliyahu four, be-
cause his body began physical and was transformed.

219 70y K92 997 1RW 7292 °0° 101951 21901 RIT 0y PYw 0P 950 57 nNd

And afterwards, “King of the world,” which is over the world, is only the revelation of His sover-
eignty, may He be blessed, for “there is no king without a people,” etc.

Then comes ‘King of the world’: this is only G-d’s sovereignty (Malchus), a lower level relating to the world,
since ‘there is no king without a people.’

THE REBBE EXPLAINS

A general letter of the Days of Selichos 5729 asks why Rosh HaShanabh, the sixth day of creation, is called “the
beginning of Your works,” and answers that man, the smallest part of creation by number, is its purpose, so that one
person can bring the world around him to acknowledge G-d’s kingship; it closes with the prayer ,,nw1 WX 3 18"
19w 932 1M99m 7P DRI *pYR °1 1882”7 (“and all who have breath shall say: Havayah, G-d of Israel, is King, and His
kingship rules over all”), and the Rebbe glosses its words.

On the words ,,282” *poX” (“G-d of Israel”) the Rebbe writes: ,,071°9y 101X 07277721 HRAWW 31 37K
(afterwards, and through Israel’s making Him King over themselves), ,, 772 752 102521 771”
(“King, and His kingship rules over all”), and he refers to our maamar. Our paragraph gives the
order of the blessing: first “Havayah our G-d,” revealed in the souls of Israel, then ,,07yn 771"
(“King of the world”). The gloss shows the first as the way to the second: G-d’s kingship over the
whole world comes through Israel’s accepting Him as their own G-d.

The Alter Rebbe: PRI MAWI3 1"3 D"RIX 71772 X177 11°P9R 1" N> 15nnn

The Rebbe: X"111 1°°%) 19wn 232 1M10%m1 991 (X"Y0 10 71"7) Om°Py 1MIK 0°3°91n1 DRI "3 3" 1IRY (DR "pOX
@n
Likkutei Sichos, vol. v, p. 457 - a general letter, v"5wn'n NM°2011 °1»° (pp. 453-457; its text also in Igros Kodesh vol. 25)
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Now, through the blessing one draws down blessing and drawing-down, that there be a revelation
of the Infinite Light in the soul of the community of Israel, so that faith in G-d be strengthened in

their heart in a revealed manner, as if one sees, etc.

The purpose of a blessing is to draw down a revelation of the Infinite Light into the souls of all Israel, so that
their faith becomes as strong and vivid as sight.

OF MIZATY %99 TSR TYIYT RIT XITW 77220 R 710903 IRIYT NOWRM 19927 0TI R
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But what precedes the blessing and the drawing down of the indwelling of this revelation is the one
who blesses — he is the one who does the mitzvah — because the mitzvos are vessels for the in-
dwelling of the Infinite Light itself, etc., and in them and through them one draws the Infinite Light
below.

But the drawing down depends first on the one blessing, who is doing the mitzvah. The mitzvos are ‘vessels’

for G-d’s Infinite Light; through them the light is drawn below.

UYTPY 992 170 9277 oYL NN RITY CURAT PWODR WK PRI UWTR WK N
J°Msn2

And this is “Who has sanctified us with His commandments.” “Asher” has the sense of “for,” which
gives the reason for something; that is to say, because He has sanctified us with His
commandments.

Hence the formula ‘Who has sanctified us with His commandments’: ‘asher’ here means ‘because.” We can

draw down the light because He has made us holy through the mitzvos.

M9 1% w99 TOYRD NIBNT WA 172 o px ksl OPRIND CMAwPNT RINE Pwbn 1K)
21,91 19932 11732 O”R IR M%) wnnd

“And has commanded us” (vetzivanu) is from the term tzavta, joining, and connection with the
Infinite Light, blessed be He, the root of the mitzvos above; therefore we have the power to draw
down the revelation of the Infinite Light, blessed be He, with this blessing.

‘Vetzivanu’ (‘and commanded us’) is read as from tzavta, ‘joining’: the mitzvos bind us to the Infinite Light,
their root above. This bond gives us the power to draw down its revelation through the blessing.

THE REBBE EXPLAINS
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In a sicha of Shabbos Parshas Chayei Sarah, 22 Marcheshvan 5751, linking Sarah’s “hundred years” to the hundred
blessings a day, the Rebbe shows that the blessings serve both the inner life of the soul and the effect on the world,
and for the second he sets out what a blessing does.

Quoting our paragraph (,?X72° 95 w2132 07X IR 722 NP 1OWHM 1572 wnn”, through the blessing
one draws a revelation of the Infinite Light into the soul of all Israel, ,Y7°3 *>122 0272’1 N1AR PIINNY
X117 19°8D”, so that their faith grows strong as if they saw), the Rebbe adds who receives it first: the
one who blesses, and with him those around him who hear and answer “amen,” aword ,,?¥y 712
ANN°ARY 1277 0P~ (that confirms what was said); through them it is drawn down into the world. In a
note he suggests that through the love and unity of Israel all Jews count as ,,12°20% 2>t ¥i” (“those
standing around him”). He finds the same order in the formula (,,021971 791 1°P2R °1 70K 7172”): first
“Havayah our G-d,” our G-d, our strength and life, and through this “King of the world.”

The Alter Rebbe: PRI 993 w012 0" K 7K *12°3 NPAD MownM 1372 Pwnn 13737 7"y mam

The Rebbe: 13771 1% 7Y mAw ,"1AR,, D°1Y1 713727 DOYMIWY 12°307 DTMIYI7 03 7213 103y 712007 — w12 237
021y2 TN 03 NI T, INNKI

Sefer HaSichos 5751, vol. X, p. 134 - X"win'n wnn 2" ,79w *n 2" v (sec. 1)

SECTION 3 - 15-8

Hidden and revealed worlds

71922 O PRI TNN22 IMID 2P YIVR 0 Aobn NI992T wep paol PUE) CCOMPWITR MK MM S
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Now, it is said in the Jerusalem Talmud (Berachos, ch. 1, halachah 8): A short formula opens with
“Baruch” and does not seal with “Baruch”; a long formula opens with “Baruch” and seals with

“Baruch.”

A Talmudic rule about blessings: a short blessing (like one over food) begins with ‘Baruch’ and does not end
with one; a long blessing (like Havdalah, or the first blessing of Grace after Meals) both begins and ends with
‘Baruch.’

N1912 22 WO YTI AT 90 1PIVT L0270 [renb b mim] PPRY 243N R 1R 1°aS oA 1t 1A
LRODANRT RADY 2127 20INRT R1DY 13 [niona)

To understand this — and also to understand what the term “seal” means; it should have said “end”
— the matter is that, as is known, there are two levels: the level of the hidden world and the level of
the revealed world.

Why is the closing called a ‘seal’ (chasimah) rather than simply an ‘ending’? The answer uses two realms:

the ‘hidden world’ (alma de’iskasya), where everything is still concealed and unified, and the ‘revealed world’
(alma de’isgalya), where it becomes manifest.

likuteitorah.com/torah-ohr/bereishis/8/ 10
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Of the revealed world it is said (Genesis 2), “And from there it divided and became four heads” —
four rivers, corresponding to the four camps of the Shechinah, which enclothes itself in Beriah,

Yetzirah and Asiyah, etc.

The revealed world is the Eden river that ‘divides into four heads,’ the four camps of the Shechinah as it en-
clothes itself in the lower worlds of Beriah, Yetzirah and Asiyah.

RPPY WY1 N0 DWW [ooyawa) VA TNIWARNNA AT IR 13007 NIANTAT NIT MPehnwna)
219735 WP P97 [xamx xvo] R?VDY MIDYPRY P07 MNR w0 Y 10 XT11DT

And in the progression and descent of the levels, level after level, as it enclothes itself in the seven-
ty princes, etc., there comes to be the world of separation, etc.; and there the kelipos and the sitra
achra have a hold and nurture, to draw from holiness, as it were.

As the Divine flow descends step by step and passes through the seventy angelic ‘princes’ of the nations, it
becomes a ‘world of separation,’ where the forces of evil can latch on and draw nourishment from holiness.

(2w on] 17 TWITRIT IP°YR K21 11D 191001 Yawi *Imn KPR onpo1 17K X

But their nurture is only from the surplus of the flow and the waste, etc., and not from the essence

of holiness, heaven forbid.

Yet the forces of evil draw only from the leftovers and waste of the flow, never from its core.

NARI TAXY TN PDANRT RNDPY QAW QAT D 117°7 PRANRT *2¥2 N9I10DY YOWT "N ANINT 17
7 91993 12 RITW RDR 19 DOPDRT XIT 170171 9D (7 00737 WPRIY [ on) 170 7783 927 1R
R20ONKRT Y2 09y [monw] N

And the matter of how the surplus of the flow and the waste come into being in the revealed world is
this: even though the revealed world, too, of itself, is in truth not a separate thing, heaven forbid —
as it is written (Deuteronomy 4), “For Havayah is Elokim,” etc. — it is rather the revelation of what
was hidden in the hidden world.

How does such waste arise? The revealed world is not truly separate from G-d, as the verse says, ‘Havayah is

Elokim’: the G-d who transcends and the G-d hidden in nature are one. The revealed world only unfolds what
was hidden in the hidden world.

likuteitorah.com/torah-ohr/bereishis/8/ 11
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As in the analogy of the fetus, which is formed in the womb of the female with a differentiation into
bones and sinews, etc.: they come from the drop of the male, the white, from which [come] the

bones, etc.

The analogy is a fetus: its bones and sinews develop in the womb, yet they come from the father’s seed, the
‘white’ from which bones are formed, as the Talmud says.

ROTT 71907 192 [oaw] PO A WRR D310 1PTOA MNEY MIPRANT (a0 XD 9917 Navaw RPN
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Only, in the drop of the male there was no actual differentiation of bones and sinews; they were
only in the potential of that drop, in concealment; and through its being in the womb of the female

nine months, it takes on the form of the fetus and emerges from concealment to revelation.

The seed contains everything only in potential; it takes nine months in the womb for the differentiated form
of the child to emerge. So too the hidden world contains all, and the revealed world makes it manifest.
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Now, as in the analogy of the fetus: when it has grown and the formation of all the limbs is com-
plete, it then pushes out from itself surpluses, hair and nails; this is the sign of the fetus’s growth,

that it is complete when its hair and nails are completed, etc.

Continuing the analogy: once the fetus has grown and all its limbs are formed, it produces ‘surpluses,’ hair

and nails; their completion is the sign that the fetus is fully formed.
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And when it leaves its mother’s womb it expels more waste through the opening of its orifices, etc.

— waste that was not in the drop, for the fetus is formed only from the refined part of it.

At birth, more waste is expelled through the body’s openings. None of this waste existed in the seed, since
the fetus is formed only from its refined part; waste appears only with differentiated development.
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So too, by way of analogy, when the order of the chain of descent is revealed in the revealed world,
from concealment to revelation, in a great division of levels, so that there be the form of the partic-
ulars of the worlds in their blend and character, then there come to be surpluses of the flow and

waste, which it pushes outward.

So too in the revealed world: as the chain of worlds unfolds from concealment into many distinct levels, each
world with its particular character, surpluses and waste are produced and pushed outward.

xR xwob] R0 AR P30 NP2 Yyawn 2yn KM

And this is the overflow of the flow, [giving] nurture and a hold to the sitra achra.

This spill-over is what gives the sitra achra (the ‘other side,’ the forces opposed to holiness) its hold and
nourishment.
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This is not so with the hidden world, which is in a state of inclusion, etc.; and “there is the hiding of

His strength,” and there is “no adversary and no evil occurrence,” heaven forbid, etc.

In the hidden world, where everything is included and unified, there is no waste: it is ‘the hiding place of His
strength,” where there is ‘no adversary and no evil occurrence.’
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Now, the short formula alludes to the hidden world, which is the level of the drop alone, in inclu-
sion, in concealment and potential; therefore it is a short formula, which includes everything in

brief language.

Now the rule is explained. The short blessing corresponds to the hidden world, like the seed that holds every-
thing in potential and unity; so its wording is brief and inclusive.
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And it needs only to open with “Baruch,” so that there be blessing and drawing-down from the
Infinite Light itself, blessed be He; for the blessing is to be an indwelling and revelation from the
essence of the Infinite Light, blessed be He, which is not within the category of worlds at all, as ex-

plained above.

It need only open with ‘Baruch,’” drawing down blessing from the essence of the Infinite Light, which is be-
yond all worlds.
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And since this blessing and drawing-down will be drawn there, it “shall not be moved forever and

ever,” for there is no nurture there for the sitra achra, heaven forbid.

A blessing drawn into the hidden world ‘shall not be moved forever and ever’: no seal is needed, since there
is nothing there for evil to feed on.

N1327 MPSINT 2°YaD KDY NN "1P%2 N2 ROIY ROPANRT XPPYD 1217 7198 Yavn Dax
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But the long formula alludes to the revealed world, which is the level of the revelation of creation
into its minutest particulars, in many and vast divisions; and so is the long formula, with length of

words, in the many detailed particulars of the things that are said and repeated in it.

The long blessing corresponds to the revealed world, which unfolds into countless particulars; so its wording
is long, full of detailed matters.
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SECTION 4 - 19-10

The seal
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Now, in the revealed world, after “from there it divided” into the level of the division of particulars,
there is nurture for the sitra achra, heaven forbid; and they must be separated, so that they do not
draw from the essence of holiness, heaven forbid, but only by way of the overflow of the flow, from
the surpluses and waste, etc. Therefore it must also seal with “Baruch.”

This explains why a long blessing needs a closing ‘Baruch.’ In the revealed world, where the flow divides into
particulars, the forces of evil can feed. They must be kept from drawing on the core of holiness and limited
to the spill-over, the ‘surpluses and waste’; the closing blessing, the ‘seal,’ does this.
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The matter of the seal is like the term “seal” [used for the one] on the outside of a letter, so that no

stranger reads this letter, one whom [the writer] does not want to know what is written there.

The word ‘seal’ (chosem) is explained by the seal on the outside of a letter, which keeps outsiders from read-
ing what is not meant for them.

193 RO 1T TOWNRIY IR FORT ANR TP OWR AWK 7OWATT 79727 12 717 20T X170
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So too is this seal of the blessing and drawing-down that one draws further after the long formula:
that this drawing-down, which is the revelation of the hidden, be only in the realm of holiness

alone, and that strangers have no portion or inheritance in it.

Likewise, the closing of a long blessing ensures that the revelation drawn down stays within holiness alone
and that ‘strangers,’ the forces of evil, get no share of it.

likuteitorah.com/torah-ohr/bereishis/8/ 15
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And this is the difference between the opening of the blessing and its seal: the opening of the bless-
ing is the drawing down of the revelation alone, that “blessed” and drawn down be “Havayah, the
G-d of Israel, from world to world”; but the seal is that this drawing-down be specifically in

holiness.

The opening ‘Baruch’ only draws the revelation down, as in the words ‘blessed is Havayah, the G-d of Israel,
from world to world.” The closing ‘Baruch,’ the seal, directs that revelation specifically to holiness.
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“Who chooses His people Israel with love”; (Malachi 1) “And I loved Yaakov, and Eisav I hated”;
(Psalms 47) “He chooses our inheritance for us, the pride of Yaakov whom He loved,” etc.

Hence closing words like “‘Who chooses His people Israel with love’ (the seal of the blessing before the morn-
ing Shema), and the verses of G-d’s love for Yaakov and rejection of Eisav: the light is reserved for holiness
and kept from the kelipah that Eisav stands for.

219 177 RITW T AR DN MY AR KIP° KPW NART 2Y PAmInw 1m0 omin w2 °pa 199

Therefore it is called by the term “seal,” as one seals a letter so that another will not read it, and like

a seal against the touch of a stranger, which is a safeguard, etc.

So it is called a ‘seal,’ like a sealed letter, or like the seal that protects wine or food from a stranger’s touch.

TN T (80P ow) WD I9YRDN %AW ROTW A°PRT 2R 7w ROIY 71922 1PN 199
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And therefore one seals with “Baruch,” which is a drawing down from the level of the encompass-
ing, which is a protection from above, as it is written (ibid. 121), “Havayah is your guardian,

Havayah is your shade,” etc.

The seal uses ‘Baruch’ because this second drawing-down comes from the encompassing (makif) level,

which guards from above, as in ‘Havayah is your guardian, Havayah is your shade.’

likuteitorah.com/torah-ohr/bereishis/8/ 16



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!ﬂ'?...

5199 (v x7p7) TIP9PYT A9YRD 0991 IRY (1195 ov] 9710 NPV XA DR M990 DY annm 197
39,40 41,0919 @M1 13 17700 1an 19ynR 19N 170

Therefore the seal of the community of Israel as a whole is at Ne’ilah of Yom Kippur, for then they
merit the highest level: (Leviticus 16) “Before Havayah you shall be purified” — above the level of

Havayabh, etc., as explained elsewhere.

The seal for all of Israel is Ne’ilah, the closing prayer of Yom Kippur (when G-d’s judgment is ‘sealed’). Then
Israel reaches the highest level: ‘Before Havayah you shall be purified’ is read as a purification from a level
above even Havayah.

EXPLAINED BY THE TZEMACH TZEDEK AND THE REBBE

{10 says the opening “Baruch” only draws the revelation down while the seal guards it, and {8 that in the hidden
world evil has no hold at all. Does the opening “Baruch” then guard nothing?

Why open with “Baruch” where evil has no hold? The Tzemach Tzedek, glossing this passage,
answers first that the opening “Baruch” draws ,,213P1 P11 °23% 7n1° 71X *12°71 201N~ (added light
beyond the fixed measure); then he suggests that it also keeps the kelipos from drawing from a
very high place (71123 D1pnN”), since at the level of Keser ,,771%3 12°wn>” (“darkness is like light™)
and even the “cursed” could draw from there. The Rebbe sets out both points in an unedited
maamar of 11 Nissan 5722 that follows the Rebbe Maharash’s hemshech of 5638, where the short
formula is Arich Anpin and Pharaoh, ,,1°21X 7°7IX7 771¥172 7¥712 Np°1*” (drawing from its “nape”), is
the example.

the Tzemach Tzedek: Or HaTorah, Bereishis, vol. 3, p. 1opn - the Rebbe: Toras Menachem - Hisvaduyos 5722 (bilti
mugah), vol. 2, p. 276

THE REBBE EXPLAINS

In a talk on Shabbos Parshas Haazinu, 12 Tishrei 5742, the Shabbos between Yom Kippur and Sukkos, the Rebbe,
taking up how one who stands, as it were, on the level of Yom Kippur relates to the world “outside” (sec. 2°), explains
why the confession is said in every one of the prayers of Yom Kippur (sec. »°).

Each prayer of Yom Kippur raises a Jew higher, the Rebbe explains, until Ne’ilah, when all the
gates are locked; and he quotes our paragraph: ,,>Rw> 0°331 IXW ,571° N2°¥13 X177 PR M990 Hw onnn
moyYn noyne” (“the seal of all Israel is at Ne’ilah of Yom Kippur, when they merit the highest
level”), a seal ,,71m2n N7aRT 2w amin 1w 1m3” (like the one on the outside of a letter), so that no
stranger reads it. That is, he says, each Jew enters the King’s palace, ,,7717 0°18% 971” (room within
room), and all the gates are locked and sealed so that no stranger enters, leaving only G-d’s very
Essence with Israel: ,,>1171192 3921 PX72°” (“Israel and the King alone”).

The Alter Rebbe: 13172917 [T2yn 0311 INW 5"1° NDO¥I3 RIT DRAW® M1993 2w anint 1991

The Rebbe: X?W D*¥Wi 93 NX 0N 079311 19182 ,71717 0219 970,772 997715 0191 7" 131 R"IROW ,11°M
031n2 7t 012°

Toras Menachem - Hisvaduyos 5742 (bilti mugah), vol. X, p. 101 - 2"nwn'7 *wn 2" 317RA 2"w now
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SECTION 5 - 111-13

The wedding blessings: Written and Oral Torah
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Now we will come to the explanation of the matter of the first two blessings of marriage, which are

“Who forms man” and “Who formed man in His image.”

The maamar now turns to the wedding blessings (sheva berachos), to the pair that speaks of the creation of
man: ‘Who forms man’ (Yotzer ha’adam) and ‘Who formed man in His image.’

#.71922 nNIM 71922 NNNE TPIWM NRNIT TR TN22 DN ANwRIN

The first opens with “Baruch” and does not seal, and the second opens with “Baruch” and seals
with “Baruch.”

The first is short: it opens with ‘Baruch’ and has no seal. The second is long and ends with ‘Baruch... Yotzer
ha’adam.’

TPITIND (] Y NI°X° SN T35 1990 11030 AW 1IRR (27 k1 maina) RINA2 137 00 Iy
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The matter is that in the Gemara (Kesubos 8a; see there) they said that these two formations corre-
spond to the two formations that there were with Adam, the first man: first, man was created alone,

with two faces, and afterwards the Holy One, blessed be He, sawed off Chavah, etc.

The Talmud in Kesubos (8a) ties the two blessings to the question whether man was formed once or twice.
The Alter Rebbe takes the two formations as two stages: first Adam was created with two faces, male and fe-
male joined (Berachos 61a), and afterwards G-d separated Chavah from him.

A0l 373N (72 byaw nmm] DYAWIN (2033w aminb] 37AWIND DO MM QTR 737 9370 IR0
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The explanation of the matter: Adam and Chavah allude to the Written Torah and the Oral Torah.
The Written Torah is the level of Adam, the level of the drop of the male, the white, from which
[come] the bones, etc.

Adam and Chavah represent the Written Torah and the Oral Torah. The Written Torah is ‘Adam,’ like the fa-
ther’s seed, the ‘white’ from which bones are formed: it contains everything in concentrated, hidden form.
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For the Written Torah is the level of supernal Chochmah, which is only the level of a drop and a

point; for Chochmabh is the level of lightning that flashes in one’s mind.

The Written Torah is supernal Chochmah (wisdom), which is only a ‘point,’ like a flash of lightning in the

mind.

RITW P 1937 D953 7NOAN 97T DO 1WA 1PAnD Awn 2maY R TR IR2 KRR TV
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It has not yet come to the length and breadth of comprehension, to understand and grasp all the
paths of the wisdom in general and in particular; rather, it is like mere lightning that sparkles and

illuminates the power of intellect in his mind.

A flash of insight has not yet been developed into full understanding: it lights up the mind for a moment but
does not yet spell out the idea’s details, general or particular.

SIRY AR 07O IR2Y 27T IR TP NUwANR OPARY KROX TTIPI 9N XOR 79aNn 1K)
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And it is not revealed except as a point; but afterwards the point expands in length and breadth and

comes to comprehension, and then it is called by the name Binah, etc.

It appears only as a point; only later does the point expand ‘in length and breadth’ into detailed understand-
ing, which is called Binah.
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And so is the level of the Written Torah, in which there is no revelation of comprehension; for

Rabbi Akiva would expound on each and every thorn mounds upon mounds of laws.

So too the Written Torah does not spell out its content. The Talmud says Rabbi Akiva expounded ‘mounds

upon mounds of laws’ from every little crown on the letters.
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These laws are not explained and revealed in manifest comprehension in that thorn; rather, each
and every thorn includes many mounds upon mounds of laws, which are included and hidden in

that thorn in a state of concealment.

Those laws are not visible in the crown itself; each crown holds many mounds of them in hidden form.

JPAN SN PRIPM TP P21 KDY 177 KPR 71 7IP2 1R M

And in this thorn there is only a mere hint and the level of a point. And the thorns are the level of

the crowns (tagin).

The crown itself is only a hint, a point. The ‘thorns’ are the tagin, the small crowns on certain letters of a

Torah scroll.

557 .0°KDD1 MITI0 191 B°1°1Y 1199 01N DI [nenix pan m7ipa omye] RPNV 2102 992 1778 191
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And so too, in this manner, in all the aspects of the cantillation marks, vowels, crowns and letters:
all allude to many matters and many wondrous secrets. And all this is in the Written Torah in a
state of concealment and potential, and not in actuality and revelation.

Every aspect of the Torah'’s text, its cantillation marks, vowels, crowns and letters, hints at many matters and

wondrous secrets, but in the Written Torah they are all hidden and in potential.

TR RO TALAY 101 PTOAT MINEY 1R 1219 791w onan Pon 191997 901 now huno
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As in the analogy of the drop of the male, which includes all the aspects that are in the fetus, the
white, from which [come] the bones, sinews, etc.: in that drop the differentiation of the bones and

sinews, etc., is not revealed in actual fact; they are only in concealment and potential.

This is like the father’s seed, which contains all the parts of the child without their being differentiated in ac-
tual fact.
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And their emergence from concealment to revelation is through remaining nine months in the
womb of the female, where the fetus takes form; and she brings it out to revelation, in the differen-

tiation of particular, revealed limbs.

The fetus takes form over nine months in the mother’s womb, and she brings it out into revelation with dis-
tinct limbs.
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And so, by way of analogy, the emergence of the concealed of the Written Torah, which is the level
of supernal Chochmah, into revelation is through the Oral Torah (and Rabbi Akiva would expound,
etc., for Rabbi Akiva was the source of the Oral Torah, as they said, “an anonymous Sifrei,” etc., “and all of
them follow Rabbi Akiva”), which is the level of lower Chochmah.

So the Oral Torah (the level of ‘lower Chochmah’) brings out what is hidden in the Written Torah. Rabbi

Akiva is the source of the Oral Torah: the Talmud says the anonymous opinions of the Mishnah, Tosefta,
Sifra and Sifrei all follow his approach.

NP9 No0n Yyl 952102 MANRIY NAW NI 119 M3 (2003w nnaw] D7AWINIAY 'R TARNAY
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For from one statement in the Written Torah, such as the matter of keeping Shabbos, which was
stated in the Torah in general terms, a complete tractate is made, which is the revelation of the par-
ticulars of the laws of Shabbos: what the primary categories of labor are, and how one becomes li-
able for them, and all their matters in all their particulars and fine points.

For example, the one general command to keep Shabbos becomes a whole tractate in the Oral Torah, detail-
ing the primary labors, when one is liable, and every fine point.
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Therefore the Oral Torah is called by the name Chavah, for Chavah is numerically equal to the fill-
ing of Havayah (which amounts to 19), for the filling is the revelation of the concealed, as ex-
plained elsewhere. Also, Chavah is a term of revelation, for the Targum of “and he told” is
“vachavi.” And telling (haggadah) is a term of drawing down, drawing from concealment to
revelation.
Hence the Oral Torah is called Chavah. Chavah’s letters (7-1-1) equal 19, which is the ‘filling’ of Havayah:
spelling the Name’s letters out in full (as 45) adds 19 to its basic value of 26. The filling reveals what is hid-

den in the letters. Also, ‘chavah’ means to tell: the Aramaic Targum renders ‘and he told’ (vayaged) as
‘vachavi,’ and ‘telling’ (haggadah) means drawing something out from hiddenness into the open.
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And this is [the meaning of] what is written, “And the man called his wife’s name Chavah, because
she was the mother of all living.” Seemingly, then, why did he call her Chavah? He should have
called her Chayah! Rather, [it is] because Chavah is a term of revelation.

This explains the verse ‘Adam called his wife Chavah because she was the mother of all living’: why not

‘Chayah,’ the direct word for life? Because ‘Chavah’ means revelation.
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And this is “because she was the mother of all living,” meaning: and therefore she brought them
out from concealment to revelation, like the mother of children, in whom the fetus takes form and

she brings it out from concealment.

As a mother, she brings children from concealment into revealed existence, just as the Oral Torah brings out
the hidden content of the Written Torah.

EXPLAINED BY THE REBBE
»R73 W73 02PN 1273 KT 1221 °3” (“For the milui is the revelation of the concealed, as explained elsewhere”): why

spelling out a letter’s name should reveal what is hidden is not explained in our commentary.

Why is the milui (1%°1), the spelled-out name of a letter, “the revelation of the concealed”? In a
note to an edited sicha of 16 Kislev 5752 the Rebbe quotes this line and glosses it: ,,X2 XYY
m>Yanna” (through the milui the essence itself comes into revelation), and he suggests that this is
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why 19 Kislev, the number of the milui, marks the hidden Torah coming into understanding. In a
Reshimabh for 19 Kislev he sets out the milui’s two sides: one spells out a letter only when speaking
to another, yet in the spoken word the milui is not heard but stays hidden within the letters, and he
holds that the two do not conflict.

the Rebbe: Sefer HaSichos 5752, vol. X, p. 161, note 64 - the Rebbe: Reshimos (second edition), vol. -1 Mn°wA, p.
175

THE REBBE EXPLAINS

At the Simchas Torah farbrengen of 5725, having spoken of the sin of the Tree of Knowledge that came about
through Chavah, the Rebbe turns to how the inner Torah reads Chavah favorably, as the Oral Torah.

The Rebbe retells our paragraph: the Written Torah is “Adam,” like the seed in which the whole
child is hidden, and the Oral Torah is “Chavah,” who brings it out into revelation, for ,,7”n

7 5w 19 K°vn32” (Chavah is 19, the milui of the Name), and ,,02¥7171 "12°3 X177 12°n71” (“the
milui is the revelation of the concealed”). He brings the Arizal’s writings, that the milui (19) joined
to the Name itself (26) makes 45, the number of “Adam,” and draws from them that ,,”>y X171
5”awnT Mnvown nwyl” (precisely through the Oral Torah’s revealing does the Written Torah reach
its completeness), the completeness that is called “Adam.”

The Alter Rebbe: (1" T91¥ RIFY) 1" D 219710 X°01°32 1" ° 10 owa 2"y2win izl 1351

The Rebbe: 1"°¥ RPITY .2" 2WNT 027 NX meae ,mn ARPIY 2"yaWIN Pw 1101y I ,00ynn 21973 X171 21770 Iy
"QIR" ARPIY — 2" awInT mnYbwn eyl

Toras Menachem - Hisvaduyos 5725 (bilti mugah), vol. X, p. 155 - 1"2wn'f ,7710 nnnw o1

TR 2% [an03w 7n] 972WAN M2 0P 010 D AYT I 79999 1999 AR ¥o2° 200D ov inn 13
19922 ¥21317 1°°9120 ¥°2° [anoaw 77in] 3”2WAN 11227 17 0% WR [m2on swxa] N7 (M oon wr] 9°AR

And this is [the meaning of] “Day to day pours forth speech, and night to night expresses knowl-
edge.” Explanation: “Day to day” is the level of the Written Torah; “pours forth speech (omer)”:
omer is an acronym of fire (esh), water (mayim), air (ruach); and in the level of the Written Torah it

“pours forth” like a spring that flows from its source,

A verse from Psalms illustrates the two Torahs. ‘Day’ is the Written Torah. The word omer (‘speech’) is read
as an acronym for the three basic elements: fire (esh), water (mayim) and air (ruach). ‘Yabia’ (‘pours forth’)
describes a spring bubbling up from its source.

QWY [mxoy mmon] ¥71 903 RO [2an02w amnw] DPAWINW D9 MY TARNNI 17PN D137 1PUTY RIY
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which is still attached to its source and one with it; because the Written Torah is the level of super-

nal Chochmabh, and there the Infinite Light, Havayah, rests and is revealed in Chochmah.

A spring is still attached to and one with its source. So too the Written Torah, as supernal Chochmah, is
where G-d’s Infinite Light itself rests and is revealed.
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Therefore there [it says] “pours forth,” like a flowing spring, which flows from the source and does
not go and spread out in length and breadth, but is only the flowing of Chochmah, which is the lev-
el of a point and a flashing lightning.

The spring does not yet spread out in breadth; it is only the first welling-up of wisdom, the ‘point’ and ‘flash
of lightning’ described earlier.
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And the omer, which is the acronym of fire, water, air, is included and elevated in it in concealment

and potential, and not in revelation and in actual fact.

The elements (fire, water, air), the building blocks of all created things, are in it only in potential, not in ac-
tual fact.

122 O P NP0 0109 IR DRI IR QY 10D whRn 0°n M WX N2 Mphnnt ov pPRe
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For there is no differentiation there of the levels of fire, air and water as such, as they are after they
have been particularized and come to revelation; they are only in the level of the flowing alone,
like the inclusion of the spring that flows from its source and is united and included in its source,
which is the Infinite One, blessed be He, Havayah in Chochmah.

They are not yet distinguished from one another as they will be once creation is spelled out; they exist only

as the flow of the spring, still merged with its source, the Infinite One revealed in Chochmah.

MPoANT YD YIRS AR MP0X PN NYT TN (Mo Syaw mmn) DPYAVIN N2 900D 1909
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“And night to night” is the level of the Oral Torah, “expresses knowledge” in revelation, to explain
and detail the particulars of the division of creation as they are in the order of the chain of descent,
in many and vast levels. (And this is why Moshe Rabbeinu, peace be upon him, learned Scripture
by day and Mishnah by night when he was on the mountain, etc.)

‘Night’ is the Oral Torah, which ‘expresses (yechaveh) knowledge,’ the same root as Chavabh: it reveals and

details all the particulars of creation at every level. Hence the Midrash says that on Sinai Moshe learned
Scripture by day and Mishnah by night.

likuteitorah.com/torah-ohr/bereishis/8/ 24



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!ﬂ'?...

SECTION 6 - 114-20

‘In His image... an everlasting edifice’
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Now, the first blessing corresponds to Adam, the first man, who is the level of supernal Chochmah,
the Written Torah — that is, to draw down the Infinite Light into Chochmabh, etc.
The first wedding blessing, ‘Who forms man,’ corresponds to Adam, i.e., supernal Chochmah, the Written

Torah; its purpose is to draw the Infinite Light into Chochmabh.

AW RINT TIP3 71993 973 RO I 0NN AMIAT NN 9% RITY 27TV 7712 98 110 931 0
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And the meaning of “Yotzer” (Who forms) is like “forming a form” (tzar tzurah), by way of analogy,
one who fashions the shape of the material. And this shape too is a revelation in relation to the ma-
terial, which was simple material, like the body of a raw lump of metal.

‘Forming’ (yetzirah) is like a craftsman shaping raw material: a lump of metal is given a form. The form is it-
self a revelation of the material, which was shapeless before.

RPIT 1 7390 DY WYY IINT 1903 K17 190Y 1080 TR0 R ITwyn R 15

Its appearance and its workmanship, or the form that is fashioned upon it, is the revelation of the

material, which was made into this particular shape.

The form given to the metal is simply the metal made visible in a specific shape.

N2320 IXTNM PR YW XPR [ngy 2193 $753 927 AR 8T PRI 7783 137 10K 71 9108 M
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And this form is not a separate thing, nor is the form seen as a thing in itself; rather, through the
form the structure of the vessel appears in a more fitting way than it was in its raw state; and it is
the raw material of the vessel itself that was formed and revealed.

The form is not a separate thing that can be seen by itself; it merely shows the raw material in a more fitting
way. It is the raw material itself that has been formed and revealed.

likuteitorah.com/torah-ohr/bereishis/8/ 25



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!ﬂ'?...

M3 RITW PWRAT MIAT DR M9 2122 573 R (2002w 7n) 972N RITW QTIRA DwHI2 737 70
21973 D 12 0BNI RPW Y21

So too in the analogue: “Adam,” which is the Written Torah, is also in the level of revelation relative

to the primordial matter, which is the hylic potential, in which no revelation at all is grasped.

Likewise, ‘Adam,’ the Written Torah, is a revelation of the ‘primordial matter,’” the hylic potential (a philo-
sophical term for formless matter that holds all forms in potential), in which nothing is revealed at all.

R %1973 NOWRAY IR"I2T QTR DW3 °Pa K17 221°70 90 N0 W DY (10 ovonn) AR 1PRYY
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Of this it is said (Psalms 18), “He made darkness His hiding place.” The hylic matter is called by the
name “Adam of Beriah,” and the beginning of revelation is in Chochmah, the Written Torah, and it
is called “Adam of Yetzirah.”

Of that hidden level it is said, ‘He made darkness His hiding place.’ The formless potential is called ‘Adam of
Beriah’ (beriah, ‘creation,’ is bringing raw matter into being from nothing), and its first revelation, in
Chochmah, the Written Torah, is called ‘Adam of Yetzirah’ (yetzirah, ‘forming,’ is giving that matter a shape,
as in ‘Yotzer ha’adam’).

.[12 Pyaw 770 BPYAWIN 212 70 T2 7173w 799

And the second blessing corresponds to Chavah, the level of the Oral Torah.

The second blessing corresponds to Chavah, the Oral Torah.
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Therefore the word “es” is added in it: “Who formed es ha’adam.” “Es” means the level of the let-
ters, from alef to tav, for the letters are of the level of the revealed world, since the letters are the

revelation of the intellect.

That is why it adds the word ‘es’ (‘Who formed es ha’adam’). ‘Es’ (spelled alef-tav) stands for all the letters
from alef to tav. Letters belong to the revealed world, because they reveal and express the intellect.
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That is, the revelation of lower Chochmah, which is the level of revelation of supernal Chochmah,
the Written Torah, as explained above; and it is a revelation after a revelation, for supernal

Chochmabh is the revelation of the primordial hylic matter, as explained above.

Lower Chochmah (the Oral Torah) reveals supernal Chochmah (the Written Torah), which itself reveals the

formless potential. So the Oral Torah is a second revelation built on the first.

1203 0K 2193 08 098 1P 5901 7171 7108 11w 0P 00 T7.An%1an NInT 0932 PRI I
And this is “in His image, in the image of the likeness of His form.” For “image” is a term of form
and revelation, and the doubling, “in His image, in the image,” means revelation after revelation.

This explains the blessing’s wording ‘in His image, in the image of the likeness of His form.’ ‘Image’ (tzelem)
means form and revelation, and its doubling indicates revelation upon revelation.
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The first revelation is that the Infinite Light be in supernal Chochmah in the manner of “pours
forth”; and afterwards [comes] the revelation of lower Chochmah, and it is “the likeness of His

form,” that is, the level of the actual revealed world.

The first revelation is the Infinite Light welling up in supernal Chochmah (‘pours forth’); the second is lower
Chochmah, ‘the likeness of His form,’ which is the fully revealed world.
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“And prepared for him from himself an everlasting edifice”: the revealed world, even though “her
feet go down,” etc., nevertheless is not a separate thing, heaven forbid, but rather “and prepared

for him from himself” — from his very self.

The blessing continues ‘and prepared for him from himself an everlasting edifice’ (Chavah, built from
Adam'’s own side). The revealed world descends far, as the verse says of the woman, ‘her feet go down,’ yet it
is not separate from its source: it is ‘from himself.’

ARDY [mmonaw] *INAW A%Y 772 0”K IR NART 21273 K37 IRNN 7290 71993 %3

For the revelation of lower Chochmah is the revelation of the radiance of the Infinite Light itself,

blessed be He, that is in supernal Chochmah.

Lower Chochmabh is the revelation of the very radiance of the Infinite Light that was in supernal Chochmah.
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Only, since in it there were particularized and divided, in a multitude of levels, in particular form,
what had been included in supernal Chochmah in concealment, in general form, the light in it is

contracted and enclothed in many kinds of contractions and various enclothings,

What was included in general and hidden form in supernal Chochmabh is spelled out in lower Chochmah into
many distinct levels, so the light there is contracted and enclothed in many garments.

R 099331 0°RD3 O NIATAT NP ROTW a1 00R AT AT P02 mPana® RaR 010
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in order to shine and be revealed in each and every level according to what it is, so that those levels

be seen and revealed and not be nullified out of existence.

This lets each level receive the light according to its capacity and exist as a visible level, rather than being
nullified out of existence by overwhelming light.
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And the light was contracted and diminished so much, until it descended level after level into the
hiddenness of the levels, where the garment hides and covers that light, and it became a source for
the world of separation, that “from there it divides,” etc.

The light contracted so far, level after level, that the ‘garment’ fully conceals it; this became the source of the
‘world of separation,’ where things feel separate from G-d.

7Y 57V 1712 171 NIRDEN2 1D0AN° ROW MNP 1733 1T 0TI RIT IRT 213N 90y PaR

But the main purpose of the contraction of the light is that there be the edifice of the worlds, that

they not be nullified out of existence; and this is “an everlasting edifice,”

But the main purpose of the contraction is positive: to allow the worlds to exist as a stable ‘edifice’ rather
than dissolve in G-d’s light. This is the ‘everlasting edifice.’

9000 PRIV 0D TR PR TV A9YRD 7Y 2TV 101991 TR DD iRt 1y 1y nva 100

that is, that He reign forever and ever: that the attribute of His sovereignty be forever, above with-

out end and below without limit.

‘Everlasting’ (adei ad) means that G-d reigns forever: His sovereignty needs a lasting world to reign over, and

through it His sovereignty extends without end above and without limit below.
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And this is the revelation of His sovereignty in the level of the actual Infinite; only, in order that
there be a revelation of the Infinite One, blessed be He, in the level of His sovereignty, there had to

be the level of an edifice,

This sovereignty is the revelation of the Infinite itself. But for the Infinite to be revealed as King, an ‘edifice,’
a structured world, was needed.
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that is, the concealment of the light, its contraction and its enclothing in many kinds of garments,

until this light shines and is revealed in this level specifically.

That means concealing and contracting the light in many garments, until it can shine at this specific level of
sovereignty.
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For the Infinite Light in itself is as its name: it has no end, etc., and is not of any of the attributes at

all, as explained elsewhere.

In itself, the Infinite Light is truly without end and beyond all attributes, as the Tikkunei Zohar says.
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And even the Infinite Light that is in supernal Chochmabh is in a state of contraction and garment,

for supernal Chochmah is called a garment for the Infinite Light, etc.

Even the Infinite Light in supernal Chochmah is already contracted, for Chochmah is called a ‘garment’ for
the Infinite Light.
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And to whatever extent the light descended and was revealed, revelation after revelation, this is a
descent. And this diminution of the light and its enclothing, and this descent, are so that the
Infinite Light, blessed be He, shine also in the lower levels.

Each successive revelation is a descent, a diminishing and enclothing of the light, whose purpose is that the
Infinite Light should shine even in the lowest levels.
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For the Holy One, blessed be He, desired to have a dwelling place among the lower realms; and if
so, the ultimate intent of His sovereignty in giving life to separate worlds is not that they be sepa-
rate, heaven forbid, but on the contrary, that there be “an everlasting edifice,” for “and prepared
for him from himself,” etc., as explained above.

For G-d desired a ‘dwelling place among the lower realms’ (the Midrash’s statement of the purpose of cre-

ation). So His sovereignty over separate worlds is not meant to separate them from Him but to build an
‘everlasting edifice’ that is ‘from Himself.’

SECTION 7 - 121-23

Torah study: elixir of life or death
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However, our Sages, of blessed memory, said, “If he merits, it becomes for him an elixir of life,”
etc. — for the matter depends on merit, and the words were said according to the intention of the
heart of the one who occupies himselfwith Torah.

Now the ‘seal’ is applied to Torah study. The Talmud says the Torah can be an elixir of life to one who ‘mer-

its’ and an elixir of death to one who does not. Which it becomes depends on the inner intention of the
learner.
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For since he occupies himself with the Oral Torah, which is lower Chochmah, which descended
into the world of separation and enclothed itself in physical things, which are from the seventy
princes, in which it enclothed itself through the great chain of descent of the levels, to give them
power and dominion over those physical things;

The Oral Torah is ‘lower Chochmah,’ which descended into the world of separation and enclothed itself in

physical matters (the objects and cases the laws deal with). These physical things come under the seventy

angelic ‘princes’ who govern the nations and the natural world.
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and the physical thing with which he occupies himself, which is under the dominion of the princes,
is what hides and covers the holiness of the Infinite Light that is drawn from supernal Chochmah
and enclothed in lower Chochmah — therefore it can draw a person and bring him down and make
him fall below,

The physical subject matter, under the princes’ dominion, conceals the holiness of G-d’s light within the law,
so it can pull the learner down.
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so that “he not see the majesty of Havayah” and the splendor of the mantle of His garment, which is
the enclothing of the Infinite Light, blessed be He, that is drawn down and enclothed in lower
Chochmabh, in the ruling of the law as it is set forth concerning those physical things. For “the word

of Havayah” — this is halachah, and it is His wisdom and His will, etc.

Then he no longer perceives ‘the majesty of Havayah’ clothed in the law, though what is clothed there is the
Infinite Light itself, expressed in the practical ruling; the Talmud says ‘the word of Havayah’ is halachah,
which is G-d’s wisdom and will.

THE REBBE EXPLAINS
Sending the kuntres for Chai Elul 5711, the Rebbe explains the Rebbe Rayatz’s saying that Chai Elul puts life (n1°n)
into every kind of service, Torah study included.

Torah itself, ,,wX"? 12wn1 10 *1272” (like fire), takes no impurity, the Rebbe writes; “it becomes for
him” speaks of its effect on the person. Learning “without merit,” ,,7910 T11%n0 ,0° NXY° 22 7170
7707 1M1 By Inowa” (Torah without fear of Heaven, forgetting the Giver), is possible only in study
that does not deal with the love, awe and unity of G-d, and above all ,, 30> IM My *°1y2 wPRws”
(when it is clothed in this world’s material matters); not so the inner Torah, the Tree of Life (X17°X
X>°117), , M1 7727 Mwabni *na2 X2 1°Rw” (which does not come clothed to refine sparks). His gloss
on ,,0°°1 002 nwy1 13t” (“if he merits, it becomes”) refers to this maamar; perhaps (biur b’derech
efshar) because it too places the danger in the Oral Torah’s clothing in physical things, not in the
Torah.
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Therefore, [if| he did not merit and is drawn after the world of separation, he causes the separation
of the revealed world, which is lower Chochmah, from its source and root, which is supernal
Chochmah; and he gives a hand and dominion for there to be rule and a hold for the kelipos and

the sitra achra,

One who does not ‘merit’ and is drawn after the world of separation causes a split between the revealed
world, lower Chochmah, and its root in supernal Chochmah, and so gives the kelipos (forces of conceal-
ment) power and a hold.
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so that their nurture and hold be from the essence of holiness, etc., and not from the dregs and
waste that were given to them for their life-force from above, from lower Chochmah, which is His
sovereignty, may He be blessed, in its enclothing in the princes, etc.,

They then draw on the very core of holiness, instead of only the ‘dregs and waste’ allotted to them from

above, from lower Chochmah, G-d’s sovereignty as it is clothed in the angelic princes.
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by way of the descent and chain of the levels, level after level, until it descended into the hidden-
ness of the levels, so that a little life-force is drawn to them from the dregs and waste, by way of the
nurture of hair and nails, the surplus of the flow, etc.

That allotment reaches them only after a long descent through hidden levels, as a meager life-force from the
surplus, like the ‘hair and nails’ described earlier.

79 97PN T APtYY WOD DN 20WNMY 1D DOWAR 1AW 0°7370 NORWA AR WRIY NR® D
515925 1Pyn°

For since he is drawn after the physicality of things, which are from the princes, etc., and regards

them as something existing and primary, he thereby arouses the same above, as it were.

But when a person is drawn after physicality and treats it as real and primary, he evokes the same response
above, as it were: the separate existence of things is strengthened.
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And therefore it becomes for him an actual “elixir of death,” for he takes his life-force from the ke-
lipos, which are called death; and from there evil thoughts fall upon him from the chambers of the
kelipos and sitra achra, to regard himself as something existing and significant through what he

learns, etc.

Then the Torah becomes an actual ‘elixir of death’: his vitality comes from the kelipos, called ‘death,’ and

from them come thoughts of self-importance about his own learning.
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[And see Yoma 72b, on “And this is the Torah that Moshe placed”: “If he merits,” etc.; and in the Zohar at
the beginning of Parshas Chukas, on the matter of “And this”; and see Parshas Behar, folio 110b, on the

matter of “And do good,” etc.; see there.]

A bracketed reference: the Talmud’s statement in Yoma, the Zohar on ‘And this is the Torah’ at the start of
Chukas, and the Zohar in Behar on ‘Do good’ treat the same theme.
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And this is “one who says, ‘I have nothing but Torah,”” etc.: that he says, “I have nothing [but
Torah] for myself,” because he is in the state of “did not merit” and wants to be, for himself, some-
thing existing and a separate thing.

The Talmud says ‘one who says I have nothing but Torah’ does not even have Torah. The Alter Rebbe reads
this as one who learns for himself, to be ‘something’ in his own right, the mark of ‘not meriting.’
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Therefore “even Torah he does not have,” for the Torah is bestowed and drawn down specifically in

a place of holiness.

So such a person ‘does not even have Torah,’ for the Torah’s light flows only into a place of holiness.
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For the Infinite Light rests only on one who is nullified, etc.; and this is the side of holiness.
Therefore all the bestowal of holiness is from itself and to another, that is, one does not want [it] for

oneself.

G-d’s light rests only on one who is nullified (bittul) before Him. Holiness by nature gives to others and seeks
nothing for itself.
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This is not so with the side of kelipah, for “all the good that they do, they do for themselves,” etc.
Therefore it is said of Doeg and Achitophel that they did not bring their learning to accord with the
halachah.

Kelipah, by contrast, does everything for itself. The Talmud says Doeg and Achitophel, great scholars in
their day, never arrived at the correct halachah in their learning.
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But of King David, peace be upon him, it is written, “And Havayah was with him” — that the ha-
lachah follows him in every place. And this is because the drawing down of the Torah is specifically
in a place of holiness, and according to the intention of the heart of the one who occupies himself
with Torah.

Of King David it is said, ‘Havayah was with him,” which the Talmud reads as ‘the halachah follows him

everywhere.’ The Torah’s light flows to the learner according to his holiness and inner intention.
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For according to how he is in the arousal from below, so he arouses above, that “a spirit from on
high be poured upon him” in an arousal from above — if he merits and cleaves to the Infinite Light

that is drawn down in the Torah,

As a person’s ‘arousal from below’ (his own effort and intent), so is the ‘arousal from above’: if he cleaves to
the Infinite Light in the Torah, a ‘spirit from on high’ is poured upon him.
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as it is written, “And all your children shall be taught of Havayah”; that is, that his learning of this

halachah be because it is the word of G-d, etc.

This is ‘All your children shall be taught of Havayah’: learning the law because it is the word of G-d.
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But this power, that the drawing down of the Infinite Light that is in the Torah be specifically in ho-
liness, is from the level of the seal above,

The power that keeps the Torah’s light within holiness comes from the ‘seal’ above.
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as it is written, “Seal the Torah among My disciples” — the meaning of “among My disciples” being
that they be “taught of Havayah” specifically; and this seal is what separates the kelipos, so that

they not draw from the essence of holiness, heaven forbid, as explained above.

The verse ‘Seal the Torah among My disciples’ (limudai) is read with ‘taught of Havayah’ (limudei Havayah),
the same word: the Torah is sealed for those who learn it as G-d’s own disciples. This seal keeps the kelipos
from drawing on the core of holiness.
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Therefore we seal with “Baruch,” so that there be no nurture or hold for the kelipos through “did
not merit”; for this seal too depends on the arousal from below.

This is why a long blessing ends with ‘Baruch’: to prevent the kelipos from gaining a hold through learning
without merit. Yet this seal too depends on the person’s own arousal from below.
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SECTION 8 - 124-30

The two hearts and the seal in prayer
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Now, “those who seek Havayah will understand all”: that just as it is with regard to Torah, so, simi-

larly, it is with regard to the service of the heart, in love and awe, etc.

‘Those who seek Havayah will understand all’ (Proverbs): the same applies to prayer, the ‘service of the
heart,” with love and awe; here too there is a seal.
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For there are two levels in the heart: the inner dimension of the heart and its outer dimension. The
level of the inner dimension of the heart is the blazing and flaming of love for G-d, with joy and
gladness of heart, more than anything,

The heart has an inner and an outer dimension. The inner dimension is a blazing love for G-d, with joy and
gladness of heart ‘more than anything’ (the Torah’s words about serving G-d, which the maamar takes as a
joy greater than every other joy).
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which is the joy of the G-dly soul, which intellectually grasps and contemplates the Infinite Light,
blessed be He, the source from which it was hewn and its root, in which it was included in its

Emanator, blessed be He, before its descent into this world.

This is the joy of the G-dly soul, which contemplates the Infinite Light, the source from which it was ‘hewn,’
where it was included before it descended into this world.
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And now, too, it is so: all its desire and all its salvation is to delight in G-d, that is, the actual Infinite
Light, blessed be He — love in delights, in the revelation of the Infinite Light, blessed be He, in the
Chochmah that is in the soul, the koach mah (“the power of what”), etc.

Even now in the body, the G-dly soul desires only to delight in G-d Himself, ‘love in delights,’ through the

revelation of the Infinite Light in the soul’s Chochmah, which Chassidus reads as koach mah, the ‘power of
what,’ i.e., the capacity for selflessness.
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“Who is wise? One who sees what is born” — from nothing, etc.; for the world does not conceal and
hide the Infinite Light, blessed be He, which is not within the category of worlds at all, and all be-

fore Him is as nothing and truly as naught.

‘Who is wise? One who sees what is born’ is read as seeing everything being born from nothing. To such a
person the world does not hide G-d, since everything is as nothing before Him. In the Gemara (Tamid 32a)
this is the sages’ answer to a king who asked who is called wise, and plainly it means one who foresees what
will result from things. The maamar reads ‘what is born’ as what is constantly coming into being from noth-
ing, which the wise person perceives.
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And therefore there will be a cleaving of the soul to its root in the living G-d, in a tremendous in-
clusion and unity, as it was included and united before its descent; and of this it is said, “Day to day

pours forth,” like a spring that flows from its source and is united with it.

As a result, the soul cleaves to its root in the living G-d, as united as it was before it descended. This is ‘Day
to day pours forth,’ a spring still one with its source.
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And from this will come the soul’s rejoicing in G-d its Maker, that is, the Infinite Light, blessed be

He, which rests and is revealed in Chochmabh.

From this comes the soul’s joy in its Maker, the Infinite Light revealed in Chochmah.
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And the joy will be great unto G-d, with the flaming and blazing of the soul because of the nearness
of G-d, which is good for it; “and in its joy no stranger shares,” heaven forbid, for in [the side that

is] “one opposite the other” there exists no joy like it or resembling it at all.

The joy is ‘great unto G-d,’ blazing with the closeness of G-d that is ‘good for it.” ‘No stranger shares in its
joy’: the opposing side (zeh le’'umas zeh) has no joy like it, so evil has no part in it.
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For it is from the level of yechidah in the soul, which is not enclothed at all in the garments of the
body and the animal soul; rather, the soul is filled with light and joy for G-d alone.

It comes from the yechidah, the soul’s innermost essence, which is not clothed in the body or the animal
soul, so it is filled with light and joy for G-d alone.
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And this is the quality of day and light, as it is written, “Day to day pours forth.” But the outer di-
mension of the heart is the quality of night and darkness, in which there is concealment and hiding
caused by the garments of the body and the animal soul, which is from nogah, which clothe the
soul.

The inner love is ‘day and light,’” like the spring one with its source. The outer dimension of the heart is

‘night and darkness’: there the soul is clothed in the body and the animal soul, which stem from kelipas no-
gah (the ‘glowing husk,’ the realm that mixes good and evil), and these garments conceal G-d.
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And just as [there are] the emotive attributes in the G-dly soul, love and awe, etc., so they are [also
there], “one opposite the other”; for this love is from the level of the lower unity, in which the world
appears as something existing, etc.,

Parallel to the G-dly soul’s love and awe there are corresponding emotions in the outer heart. This outer love

belongs to the ‘lower unity,” a perspective in which the world seems to exist in its own right, and G-d is
sensed as giving it life from within.
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because of the enclothing of the Infinite Light in the chain of descent and the descent of the levels,
until this physical world came to be, etc. Therefore war is needed, “and one nation shall be mighti-
er than the other nation,” and “were it not that the Holy One, blessed be He,” etc.,

This is because the Infinite Light is clothed in a long chain of descending levels down to the physical world.

So this love requires a war between the two souls (‘one nation shall be mightier than the other’), which, as
the Talmud says, one could not win without G-d’s help.
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for it is in the power of his soul to arouse the love until it desires to divest itself of its garments, be-

cause in truth it is not a separate thing, etc.; only, the unity is of the level of the lower unity, etc.

Still, the soul has the power to arouse love so strongly that it wants to shed its garments, since it is not truly

separate from G-d; its unity is simply of the ‘lower’ kind.

INW 1°1¥y2 95.‘!!?211 TIRY 27% W 7Y 1°°91 IRD W»n 12%° awn 195 ma 2 1°1¥2 D°9°WN W 27y Wrnyl)
% 922% T [oiown 1oy Jonn ] TPYITT 29BN YT (10 09070

(And see what is explained on “Shir HaShirim,” on the matter of the two levels of “kallah”; from there what
is said here will be understood. And see further what is explained on “Tze’enah u’re’enah,” on the matter

of “Lift up your hands,” etc.) And for this King David, peace be upon him, prayed, “Unite my heart.”

The Alter Rebbe refers to other discourses in Likkutei Torah on Song of Songs. For the unity of the two di-
mensions of the heart King David prayed, ‘Unite my heart.’
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For even though they are two hearts, the quality of day and the quality of night, they are not sepa-
rate in their essence, heaven forbid; only, the quality of night is the level of revelation of the es-
sence of the attribute,

The two ‘hearts,’ day and night, are not separate in essence. The ‘night’ is the way the essential ‘day’ love be-

comes revealed.
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which is the quality of day, so that it come into revelation in actual fact, from the concealment and
hidden recesses of the understanding of the heart into the revelation of the heart in actual fact, so
that the heart be a vessel and dwelling place for the indwelling of this love.

The ‘night’ brings that love out of the hidden depths of the heart’s understanding into actual, felt emotion,

so that the physical heart becomes a vessel and dwelling for it.

likuteitorah.com/torah-ohr/bereishis/8/ 39



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8 11PN 3”110 SWAR 117 °3 N12727 1Ay '(’:!ﬂ'?...

7T AIRDYY RTINS Man TRo3IYNa MR N2 MBYLNwN m aoYnth R 13199y 7R 10 28
NN WA 7132 Nw21PnT 290 NANRA Wl M9l

So too, the supernal love that comes from above the chain of descent, the level of love in delights,
from the level of the higher unity, is to be revealed in the soul in the love of the heart that is en-

clothed in the body and the animal soul,

Likewise, the highest love, ‘love in delights,” which comes from above the chain of worlds and the ‘higher
unity’ (where the world is nothing before G-d), is meant to be revealed in the heart’s love as it is clothed in
body and animal soul.
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which is the love from the lower unity; and the revelation of the attribute is not a thing separate

from the essence of the attribute, but rather “and prepared for him from himself,” etc.

That love of the heart is the love of the ‘lower unity.’ The revealed emotion is not separate from its essence;

as the wedding blessing says, it is fashioned ‘from himself.’
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Only, it is impossible for the level of supernal love to come to revelation except through the quality

of night and darkness.

But the higher love can only become revealed through ‘night and darkness.’
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This is the contraction of the light and its enclothing in its descent, level after level, until it ac-
quired for itself the name “the quality of night” and “the lower unity,” and it appears as if it were a

separate thing. Therefore he prayed, “Unite my heart,” etc.

‘Night’ is the contraction of the light as it descends step by step, until it is called ‘night’ and the ‘lower unity’
and seems separate. That is why David prayed, ‘Unite my heart.’
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Now, in the revelation of the attributes, since it appears as if it is separate, and there is there the
enclothing of the body and the animal soul, which is from nogah, which conceal and hide, etc.,
therefore the kelipos and the sitra achra have a hold, to take hold and draw from the essence of ho-

liness, heaven forbid.

Revealed emotions seem separate and are clothed in the body and animal soul, which conceal G-d; so the
kelipos can latch on to them and draw on the core of holiness.
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And for this there must be the drawing down of the seal, that is, that there be a supernal drawing-
down and blessing to separate the kelipos, and that the revelation of the attributes be only for His
unity as well, as it is written, “Unite my heart.”

So here too a ‘seal’ is needed: a blessing drawn from above that keeps the kelipos out, so that even revealed
emotions serve only G-d’s unity: ‘Unite my heart.’
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And chosam (seal) has the letters of techum (boundary); that is to say, “Thus far you shall come,

and no further” — that there be no addition of life-force beyond the limited measure, etc.,

The word chosam (‘seal’) has the same letters as techum (‘boundary’). A seal sets a limit, like ‘thus far you

shall come and no further’: no added life-force may go beyond its limited measure.
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that is, that a person not add to giving his strength and all his toil to his animal soul, but only as it

iswritten, “The toil of your hands,” etc., and as explained elsewhere.

In practice, a person should not devote more strength and effort to his animal soul than necessary: ‘the toil
of your hands,’ only the hands, not one’s whole heart and mind.
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And by this he arouses above, through the arousal from below, that there be drawn to them only

the surplus of the flow, hair and nails, etc., and “like one who throws [it] over his shoulder,” etc.,

By limiting himself below, he causes a limit above: the kelipos receive only the ‘surplus,’ like hair and nails,
‘as one throws something over his shoulder.’
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who does not give of his good will, by way of love and affection, but only as it is written, “And Eisav
I hated.” And all this depends on the arousal from below. And the power for this arousal from below
— that the arousal from above should depend on it — is from the level of the seal explained above.

It is given unwillingly, without love, as one gives to an enemy (the image the Tanya uses): ‘And Eisav I

hated.’ All this depends on the person’s arousal from below, and the power for that arousal to evoke a re-
sponse from above comes from the ‘seal.’

IN ONE'S AVODAH

Study Torah as G-d’s word, not for self-importance: the same learning becomes an elixir of life or of death
according to one’s intention. In prayer, draw the inner love of the G-dly soul into the felt emotions of the
heart (‘Unite my heart’), and set a boundary on what one gives the animal soul, giving material needs only
‘the toil of your hands,’ so that the forces of evil receive only the bare surplus.

QUESTIONS FOR DISCUSSION

1. Why were blessings unnecessary in First Temple times, and what does the word ‘Baruch’ do according to
the maamar?

2. How does the analogy of seed and fetus explain the difference between the hidden and revealed worlds,
and where does ‘waste’ come from?

3. Why does a long blessing need a ‘seal,” and how is it like the seal on a letter?

4. In what sense are the Written and Oral Torah like Adam and Chavah, and what does ‘from himself’ teach
about the revealed world?

5. How do the ideas of the seal and the boundary (chosam/techum) apply to Torah study and to the love of
G-d in prayer?
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For the children at the table

The opening and the seal of a blessing

THE BIG IDEA

When we say “Baruch” we draw G-d’s hidden light down into the world, and the closing
“Baruch” seals it so that it stays holy.

In the time of the First Beis HaMikdash, faith in G-d shone openly in the Jewish people, almost as if
they could see it. Later, when souls were not on so high a level, the Men of the Great Assembly set
the blessings we say. The word “Baruch” means “drawn down”: each blessing brings G-d’s light
down to us, first as “our G-d,” close to each Jew, and then as “King of the world.” We have the pow-
er to do this because G-d “sanctified us with His mitzvos,” and a mitzvah joins us to Him. Some
blessings are short and only open with “Baruch.” Long blessings also end with “Baruch,” called the
“seal.” A long blessing speaks about the world in all its many details, and where things spread out
into details, holiness needs protection so that it is not used for the wrong things. The same is true
of Torah learning: when we learn it as G-d’s word, not to feel important, it gives life. In prayer too,
the love of G-d that we feel deep inside should come out into our heart and our actions, and stay

pure.
THE MASHAL

A person who writes a letter puts a seal on the outside so that no stranger can open it and read what
is inside. The closing “Baruch” of a blessing is like that seal: it keeps the light that was drawn down

for holiness alone.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does a long blessing need a “seal” at its end when a short one does not?

2. The maamar says “Baruch” means “drawn down.” What is being drawn down when we say a
brachah?

3. Which brachah will you say more slowly this week, thinking that you are drawing G-d’s light

into the world?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.

likuteitorah.com/torah-ohr/bereishis/8/ 43



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 8

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 19727 1Ay Pan

The note first refers to the Rebbe’s own source notes on
this maamar, printed earlier in the volume.
KEHOT’'S NOTE
N”MIR 0271 MIAAT QY ANRAT P71 9”I0IR ,7”377 %3133 7y RA
(7%80) 717°0 NPMIRA LK ,AYPN [2737 17IPPR] R LRIPN 3 710 NPwRI3
"R NANID2) DIRT %17 MDA Py v '[’JTI5 7177 0971 M1 Y
2%°1 W IR L(PR7N2 0DTIW MDA PIY 1P 1772 MR PR
TIMIR PP NMIM LIPRY 1 Yy 1PN »ioa nPvan 712 oTR
N7 172y 1207 177 ARY AT RRD MYPY 790K 1w Y Ow 2Pwnn
op °y X 975 7100 SWiNT RPATR "INRNIY .2 ,3'7|7 MT7°02 01NN
NAWR RIT T IAR™Y 27A2 OV IR LITON MW T INRD DY 10N
.77°0pPn

2 0°3727 171 K7 IWNT N°a et
A discussion of why there were no blessings in First
Temple times, to which the note refers together with the
Rebbe Maharash’s hemshech.

KEHOT'S NOTE
rablisrals! '['137? 07X 2°°11 717721 ,2 ,R1PN 1 770 NPWRI2 N7AIR2 AR
7 OW3a 71°22 PRAT Y0 PR Penn RIT 19930 pYY 7981 T
. 1127217 IR P12 %Y RN 00 1IWRT N°22 0OM Joma RN Y onnT
1PN RPIT IR . . 711°27 7R 72 PR WK S *Ma RINY 23w 17232 ROX .
RTR 11927 WY Ao 1Y 5717 2°°0 717721 .0Wn DX 1135 nonaan
11 R 1991 13°3 N2 KT PNWRT NPAW 00929000 YT N Jwnl 7l
W AIRN PPN TITY AW PUI 1PRTR 13927 D DY 5ERY . . T72% oo
mMa73 XM 1PN 9% A0 IR PR XD wUaaw pPMNa ARIY DY
27y TPm

3 D°297NR %12 DONNR
G-d tells Moshe that Israel are ‘believers, sons of
believers’; the source of the idea that faith is inborn in
every Jew.

Shabbat 97a:4-5"1-"7:X 1% naw

X2 71797 :2°027 39032 npi? — DWW TWINT whp% w7 Nk

MY PRI CICIRT RIT P2 RUTIP R KPR ,IN 0P AR

SDPRRY T .PRRA? 7990 PR AT ,DO1RRD *12 DPRRD 17 17

7210 PR DR 72 PRRT” — DOPRRR 212 .70 TR 2007

:NT ,ARPT KB N 02 DNINRT KD 1YY MKW RRTY
7131 99702 977 R K27 TIY 470 R

William Davidson, Vocalized Aramai;: (C'C)-B;(-N;J)

KEHOT’'S NOTE

.I9wN °Y AIRT D NPMIR R LTI 379D MPwa D IR WK IR naw

KXY 1790 m7R0 IRT LK LR 1P

4 LW AT T TPYR RO M3MNT 0D

The Tzemach Tzedek’s notes on Tanya discuss faith as be-
ing above comprehension.
KEHOT'S NOTE

likuteitorah.com/torah-ohr/bereishis/8/

— "M DOWID LIPPP RCINDY LR Y RUIND MAym OUIRtp RA
. pAa% prven

i brdiey

The Talmud says that even when a person does not see,
‘his mazal sees’; the soul’s root above perceives what the
person below does not.
Megillah 3a:13-147"-3":X *3 119731
Jhm N? ITIRT 23 by AR 2ANPY2OR XYL RPN N?’[ RN "
23 7Y AR ,OYIRT IRD KT APD YR RPN TR
PR XY YR DRI 2R 2ANIRN R I AR I KD IRT
X? — X7 X1 TR Y O AiIYr? — noidwa nipna
ORI RIIY T2V 72T RPY 23]
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
R ,37197n

72 NO°BN mawnn N
Eliyahu’s prayer (Patach Eliyahu): ‘no thought can grasp
You at all’; G-d is beyond intellect, hence reached by faith.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 LMn0 3 DY RMOND PRYY B0 By ARDY NI NAR
WY NP 1P LPNAPN WY NPPART RIT NIR PP 73 Xo%an
JP0ANRT PRy URANR RDT 1PND 1RPY 112 RAMRD 17000
72 PWPT XIT NIRY LRWI "33 (XMOONR K1) NN0ONR 1A
ORI 71720 A TN WOIDRT IRM P ARAPR NIRT A 17 Tom

.72 WK DRI 110 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

NW 09 NN

G-d speaks through Isaiah: ‘Thus says the High and Lofty

One who inhabits eternity,” who dwells on high and also

with the lowly. The maamar takes the words for G-d being
exalted above even the soul’s root, its mazal.

Isaiah 57:157v:111°yw°

RIT"NR) 113X W71 0i7% In WiTRY 7Y 0% X1 07 MR 1D %3

:D°RITI 2% NIPNIPY 0°9DY M NN Mo

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the
contrite ones.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

8 e bTAn hyn Nw 09

Quoting this passage, the Rebbe Rashab adds: ‘and else-
where [it is explained] that the strength of faith is because
their mazal sees.’
KEHOT’'S NOTE
DIwRn N7 A1NAKRT APINT KRR AP0 IR Y AP0 27Ayn »”hda
R RhEerliehi

PARAGRAPH 2

9 FINTT TPOND I TN 1908 PEN N

As quoted in the note, the Mitteler Rebbe spells this out: in
First Temple times Israel were of the highest level by
virtue of the root of G-dly light received at Sinai, so they
did not need blessings over mitzvos, since the mitzvah it-
self drew the revelation of the Infinite Light into their
souls.
KEHOT'S NOTE
NWRT WIPAT N2 11217 1IN XDP °Y K7 1IN0 2177 K7ATR "91aR02
111 KD RPIT 1722 122pW PPR IRT WA T30 10y 1Pyna 27010 1n
.”0wa13 DVRR M17%) W1 ANY MR 07y 23 MEnn no13% o997

PARAGRAPH 3

10 PPN 1P R

A discussion of ‘Havayah our G-d’ to which the note
refers.
KEHOT'S NOTE
SIYPNCY 2PY D NYMIRA Y

m T2 oM

The Torah describes the river that went out of Eden to wa-
ter the garden, ‘and from there it divided and became four
heads.” The maamar reads the division as the angels, who
are from the outer dimension of the worlds, in their four
camps.

Genesis 2:10:’2 n°wR12
:DPWRT TYIIX? M1 7197 DWM 130°NK NIPYAD 1T9 KYS 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 NPWR2
12 MI°2W Mann yaar on

The Zohar (I, 26b), to which the Kehot note points for the
four camps of the Shechinah.

Zohar I, 26b2a 10 R”mt
KEHOT'S NOTE
.2,0R7ARY

13 5717 RPN

A discourse on blessings that discusses the Sages’ state-

likuteitorah.com/torah-ohr/bereishis/8/
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ment about the angels’ flights.
KEHOT'S NOTE

.OW R° P79 7729 0TR 221 777 K L,1pN 3719 NPWRI2 NPMIK IR

14 ‘Michael in one [flight], Gabriel in two, Eliyahu in four’;
the Talmud’s measures for angels crossing the world.
Berakhot 4b:26173:2°7 n>72
IXPR L YIIND — IMIR DAY — PRI LNOKD — PR KIN
N2 MO NYWA MnY2 — N
It has been taught : Michael flew in one flight, Gabriel in
two, Elijah in four, and the Angel of Death in eight; but in the
time of plague [the Angel of Death flies] in one.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

15 2731 995 2R 1P0RIN TN

As quoted in the note, the Mitteler Rebbe proves this from
the ascent of tzaddikim’s souls in sleep to the earthly
Garden of Eden, a great distance away on the equator,
which takes not even a moment, since on waking the spirit
returns at once.
KEHOT'S NOTE
neYnR” M oxA XUan 29pP Y R 770 1100 W7 RPATIR SNRN2
IRD PRI 27 72mn MW P2 R PIRT Y72 DN1WA DOPUTET Mnwan
595 1w X2 573 POR 1M WD NYRIWD T MW YA7 vYND 03 P
R}

16 139213 WA TN MU IR AY . L RN

The note gives this Kabbalistic work as the source for
Eliyahu’s body having been transformed from physical.
KEHOT'S NOTE
TPOR TV R RM™N 0OWIPDT 1903 AR .MP°T YW 0718

17 oy R92 79n PRY

There the Alter Rebbe explains that the Name Elokim is a
shield for the Name Havayah, concealing its light so that
separate beings can exist; ‘Elokim’ means rulership, ‘for
there is no king without a people,” and this is the
Shechinah dwelling within creation.
KEHOT'S NOTE
X, 9795 101

PARAGRAPH 4

18 NITT IWPR WN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.2°,R° Myia 0°non "naw AR

19 NITT IWPR WR
Siftei Chakhamim notes that a word can serve in the sense
of '®i17' (for, because); the Kehot note cites it for reading
‘asher’ as giving a reason.

Siftei Chakhamim, Numbers 11:1227:X”> 72712 ,0°51 *Now
RN TNy K? DAk onva oIpna 7PNy RN PR AIMIR INRY
BRI RITT MWD RN wHwn °3 NYmI LM YT RN 1ynwnd oxT
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20

21

WPT P13 DNRWS :0n 0°90 PInw 91079010 1w wR
531 ,IATRA DY PII DR TIRT KW AWRD Yawn *31 RIPT v
AR TATRA PYT PN LYW WK TATRA DY PIT DR KW TR

P2 IIRWR ORP
That You say to me. The future tense is used in place of the
present tense. But its meaning is not in the future tense as is
implied, because if so, how did he know this. The word °>
here is used in the sense of X7 (“that” in Aramaic) which
has the sense of 7wX (that). That they stone you. Meaning
that you will suffer through them. To carry them in my lap.
Rashi is answering the question: The verse implies “as a
nurse carries an infant to the ...

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY) - Sifsei
Chachomim Chumash, Metsudah Publications, 2009 (CC-BY)

MAWPNT RNNE W92 12387

There the journeys of Israel in the desert are compared to
the blessing over mitzvos: as each journey had a setting
out and an encampment, so every mitzvah involves an as-
cent and a drawing down of the Infinite Light, which is
what the blessing accomplishes.
KEHOT'S NOTE
.3,2% °yon NP IR

1 115722 1172 OUR I NP0 Pwnnt 1o 1 v

As quoted in the note, the Rebbe Maharash adds that this
drawing down is from the hidden world into the revealed
world, so that the revelation of faith be drawn down, ‘as if
one actually sees.’

KEHOT'S NOTE

X7 0 OWRM (@R PP 72011 2 7°Y0 179N T12% 0IX 20 177

MR 90 qwnl e R™9INRT RAPY M22 P0ONRT RHPYR

213 Wi IR I9ORD 173 DVRIR 193 qwnn N2 nvnb

PARAGRAPH 5

22

23

MBI 11N 1AM

the passage shares nothing with the note
KEHOT'S NOTE
,0° IR9 .7 ,20 ¥°71n ﬂ”1|75:1 .11° P79 17970 972% 07X 2°°1 7772 R

JRDD PR — 2

102 IR Y201 71922 NN 120K 71922 N2 %P yaun
71922 anIm a2
The Jerusalem Talmud’s rule about short and long bless-

ing formulas (cited in the text as ch. 1, halachah 8; this is
its place on Sefaria).

Jerusalem Talmud Berakhot 1:5:22m>72 “n%217° TInon

27I00R

POy WY O Tivan nniv) 2w 170 ORY LR RO LTWITR R

021D K11 %27 MWK .ADI0 KT 1237 *72 K712 MWK ARV 00

onin oK) 71722 172 0NI8 %R Yaun 1717 °37 IR .RIT 92 N1I072
11122 animM 71722 32 1N 738 Yavn .Mn22102

There is Qiddush. There is a difference since if one was sit-

ting and drinking when it still was day and the holy day

likuteitorah.com/torah-ohr/bereishis/8/

24

25

26

27

28

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...

came upon him, he does not say “Creator of the fruit of the
vine.” But there is its final sentence? Rebbi Mana said, the
type of benedictions is like that. Rebbi Yudan said: A short
form starts with “Praised” and does not end with “Praised”, a
long form starts with “Praised” and ends with “Praised”.

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

ann P e

The wedding discourses in the Siddur also explain the
term ‘seal’ (chosem).
KEHOT'S NOTE
— 93P Yabn 1PIY2 071270 WA 1A 1772 1NnY 0INTa oA Y
JIRDD 1URIW Ty 0PWEW 771 NPMING XD

The river out of Eden, which ‘from there divided and be-
came four heads’; here, the revealed world, where the one
flow divides into the four camps of the Shechinah in the
lower worlds.

Genesis 2:10:’2 N°wR12
:DPWR NYZW? M) T2 D 130TNK Mpw? 1190 R )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN DRI L. POYR KDY D NP0Em nw

The manuscript reads more briefly: ‘etc., for in truth it is
not,” without the intervening words about their not draw-
ing from the essence of holiness.

KEHOT'S NOTE

J11°R NNAR2 %3 "D :414 7122

MINLY 1RRY 1219

The father contributes the ‘white,” from which bones,
sinews and nails are formed; used as the image of the hid-
den world containing all in potential.
Niddah 31a:9°0:x X" 1712
ARRY,PIRYLRIT N2 ITRA — DRI W POMIY YW <1337 1N
JURT2Y nim ,0°179%) ,0°7°1 LNy ey ,'[;_ﬁ'?tl P27 AR
29nEY NPT 3 18P Ry, OTIR DY IR LYY 129
17X, 0730 AN0PRY TR M7 12 1091 R 02 WITR 7YY
Joom , 132, 00020 TP, 11Ty, TIRD nyRY 1n

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XKD T

Moshe tells Israel that they were shown the wonders of the
Exodus and Sinai ‘to know that Havayah is Elokim; there is
none else besides Him’ (the same words recur in verse 39).
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The maamar cites it to show that the revealed world, gov-
erned through the Name Elokim, is one with Havayah.

Deuteronomy 4’7 0°727

PARAGRAPH 6

29

30

31

32

33

0°°199% MAyw MM ann AmT MN

The Tzemach Tzedek quotes this point about hair and
nails as surpluses there.
KEHOT'S NOTE
Mpnncy 2970 27379 ITIR22 RN

TR DITOR TR0 AW . L TR Pwna s am

The Tzemach Tzedek quotes this analogy of the fetus
there.
KEHOT'S NOTE
9P Y R 7920 RAP N7MIR2 R2M

Aharon pleads that Miriam not be ‘like a stillborn, who
comes out of his mother’s womb’ half consumed; the maa-
mar’s words for the newborn echo this verse.

Numbers 12:1227°:27> 92712
:ﬁfg; °3n ’?;}5?1 hloh onan 1m<3; WWB nna°an N;"?B
Let her not, I pray, be as one dead, of whom the flesh is half

consumed when he cometh out of his mother’s womb.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Y 11°2n oW

In his prayer the prophet Chavakuk describes G-d’s radi-
ance, rays coming from His hand, ‘and there is the hiding
of His strength.” The maamar applies the words to the hid-
den world, where all is concealed and unified.

Habakkuk 3:4"7:3 ppan
My 1920 oYY 12 9790 2212 1270 7RI AN
And a brightness appeareth as the light; rays hath He at His

side; and there is the hiding of His power.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1, PN

9721 10W PRI
Shlomo tells Chiram that G-d has given him rest on every
side: ‘there is no adversary and no evil occurrence.’ The

maamar applies it to the hidden world, where evil has no
hold.

1 Kings 5:18711 X 0°9%n
¥ 929 PR IO TR 22300 %2 P9R 1 11 o
But now the L-RD my G-d hath given me rest on every side;

there is neither adversary, nor evil occurrence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 7

34

NUDONNT N2DYD 17217 8P yavn 71m

According to the note, Or HaTorah explains the short for-
mula there in a different way.
KEHOT'S NOTE
MOWRI2 77721 .07V INR 1PV WD WR Y 1772 DU0INT DMK Y
Y2V 7IM” NN PUAYH 10WN Y 2 770 80 MIR°22 .10y YN k12
.0791 993w whemt TRyt man mpbanna . L asp

PARAGRAPH 8

35

791 07y vIRn 22

The psalmist praises G-d, who ‘founded the earth upon its

foundations, that it shall not be moved forever and ever.’

The maamar applies the words to the hidden world: what is
drawn there stays secure, since evil has no hold there.

Psalms 104:5°1:77p 0°2°1n
TY1 0799 VIRARTP2 PPN DY PIRTTD?
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9

36

T99° QWY
The river that ‘from there divided’; the revealed world of
particulars, where evil can take hold.
Genesis 2:10™:2 n°wR12
DPUNT Y27 MM T2 DY 131NN Nipw? 119 KE 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

37

38

SNNAY WY DRI
The verse continues, ‘and Eisav I hated’: what Eisav stands
for, the kelipah, is shut out of the light.
Malachi 1:3'2:°K 23821
12T Nan? iN703°NKY TRRY PITTNR DR) DRI YN
But Esau I hated, And made his mountains a desolation, And

gave his heritage to the jackals of the wilderness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A song of ascents assures the traveler: ‘Havayah is your
guardian, Havayah is your shade at your right hand.” The
maamar cites it for the encompassing light that guards
from above, as the seal does.
Psalms 121x75p 0°2°1n
Y N OyR MY MY R PR DITT70R Y XYY nivyn? Y
K21 D17R% 737 17100 DITOR 7737 LIR? IRTOR pIR) DNy
“RP wnw oni 190 TRy 9% 0 90 T PRI MY 1w
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39

40

41

TNRYVY? 7 AYDINR T F1720 T N 2292 11 19D
:D’?W"fs_u nyRn RN
A Song of Ascents. I will lift up mine eyes unto the moun-
tains: From whence shall my help come? My help cometh
from the L-RD, Who made heaven and earth. He will not suf-
fer thy foot to be moved; He that keepeth thee will not slum-
ber. Behold, He that keepeth Israel Doth neither slumber
nor sleep. The L-RD is thy keeper; The L-RD is thy shade
upon thy right hand. The sun shall not smite thee by day,
Nor the moon by night. The L-RD shall keep thee from all ...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The sons of Korach sing that G-d ‘chooses our inheritance
for us, the pride of Yaakov whom He loved’; G-d’s choos-
ing love, as in the seal of the blessing, ‘Who chooses His
people Israel with love.’

Psalms 47:5°77:1"n 0°2°1n
:1P0 ATR™IWKR 2PY? 1IRITNR 1INPMITNK 1PN
He chooseth our inheritance for us, the pride of Jacob whom

He loveth. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d tells Moshe of Yom Kippur: ‘on this day He will atone
for you, to purify you; from all your sins, before Havayah
you shall be purified.” Plainly, ‘before Havayah’ means in
G-d’s presence; the maamar reads it as ‘above Havayah,’ a
purification from a level higher than the Name, reached at
Ne’ilah.

Leviticus 1611 X1p7

G-d tells Israel through Malachi, ‘I have loved you... was
not Eisav Yaakov’s brother? And I loved Yaakov.’ The seal
directs the light to holiness, to Yaakov.

Malachi 1:2°2:°% "28%n
3py? Ty MEKIPT NITK TH2 DRTEXY M WK DINX NI

:3pY>"NX 27K) 0K
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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43

NN 8% WK QTR IR DAY PRI DW MWK 119720
QIN"

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N12100 A AIRA

The Talmud gives the text of the wedding blessings, in-
cluding ‘Yotzer ha’adam’ and ‘Asher yatzar,” and discusses
whether there were one or two formations of man.

Ketubot 8a:3-4"7-1:X °n M121n>

Wi 2 1ROM IMPIaN MnT 0732 1733 OTRT MY 72 RN

SRV PAD Ron Wi roTRm A% N 0K M2 .7y Ty 12
2332108 MR 1 DX N2 N3 1N7 132 1A2R3
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11PN 3”110 SWAR 117 °3 N12727 1Ay '[’2:'['?...
William Davidson, Vocalized Aramaic (CC-BY-NC)

<1922 NRMIM TIN22 nRne AR
Likkutei Torah refers to this maamar (‘Lehavin inyan
haberachos’): the last blessing, corresponding to Chavah,
who is Malchus, seals with ‘Baruch’ because Malchus de-
scends into the worlds where there are kelipos, whereas
the first, corresponding to Adam, who is Z’eir Anpin, needs
no seal.
KEHOT'S NOTE
S ROTY I TAIOW AINR 1972 723 (RID PU%R R LR XD n7pha

TR X7 RITW OTR TAIOW AWK 79722 O7RwR L,L7AR T1N22 omn
.onne

A7ITIND T NITYE0 N TA1D 199 N1tEY aw

Rashi explains that ‘Yotzer ha’adam’ was instituted for the
first formation of Adam, discussing the view that there
were two formations; the Kehot note refers to Rashi here.

Rashi on Ketubot 8ax °n n121n3 %y >"w1

MM AR 772apT 901 97NN 1PRISND 172 1727 DTN K123 7N

Rabbi Yirmiyah ben Elazar: G-d created Adam with two

faces (du partzufin); Chavah was later separated from him.
Berakhot 61a:147”>:X X”0 1372
XPX ONI2 M3pR 127 2°NDT AN AR MWKT IKR? Knpwa
WX "277 MK 22T 270N 72PN 2P XD L2 MWRT XN
nX Ny wPYX 0783 *37 N1 ,7ONI3 N3N 19 N3 oM
X2 ni9271 ,0°19 NXI27 MWnna NPy NPnna — 27800 K PDTRA

TR XX X722

It is quite right according to him who says that it was a face ;
that is what is written, "Male and female created He them"
(Gen. 5:2). But according to him who said it was a tail, what
means "Male and female created He them"? It is [to be ex-
plained] according to R. Abbahu who asked : It is written
"Male and female created He them," and it is written, "For
in the image of G-d made He man" (ibid. ix. 6). How is this?
At first He planned ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

Maon B 2Y%n BN PIpY PIp o By WAt o v
G-d tells Moshe that Rabbi Akiva will expound heaps upon

heaps of laws on every crown of the letters; the Written
Torah contains the Oral Torah in hidden form.
Menachot 29b:3-4"7-"3:2 3 MmN
mPIPNR IRZD D1NY Awn T9YY AYwA 37 MR AN 37 MR
97> DY 25yn o1 YPwaT PIR% ANR NPMRD 0N W Y
[0 12 K27PYI MTIT 710 7102 NPAP TAYY WO TR QTR 17 N
12399 AR M9 5w 1P9°0 19970 7P 7Ip 93 DY vt TRy e
MY ANRY 7102 WM 721 TINRD M2 IR 22 R YU
17 11K TAR 7272 YA 1100 11D WwN 02K 17 10 YT 10 R
NPT 7AW°N1 23707 Twn? 1997 112 91K 70 170 027 1 TRPn
Wikisource Talmud Bavli (CC-BY-SA)
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P77 R299X 1712191 15 *190 and

The anonymous Mishnah, Tosefta, Sifra and Sifrei ‘all fol-
low Rabbi Akiva’; so Rabbi Akiva is the source of the Oral
Torah.

Sanhedrin 86a:3-4"7-"3:X 170 1°77710

DNO KR *21 - PPN DN AN 21 TBKT ,INYT KPP0 XY

21 - 7190 B0 AT 21 - X790 QN0 TN 21 - XNBoin
213277 XYL °RM - 112 22937 .R2°PY "277 R.jl"-?rg 1-'I’;?ﬂ:1 iy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.N ,19 1°77110

7 PR NP ROMWUMTAR 1IN

There, citing the Zohar HaRakia, the Alter Rebbe explains
that ‘Adam’ equals 45, the Name Havayah with its filling,
and the filling of 19 equals Chavah, which is Malchus, the
Name 1"3; he refers the reader to this maamar for the mat-
ter of Chavah.
KEHOT'S NOTE
N7MNDY LW7Y IRDD QW 1U¥R YOO M OwA 7,3 XM N7pY IRA
X ,amp TN

S T

A fugitive came ‘and told’ (vayaged) Avram that Lot had
been taken captive. Targum Onkelos renders vayaged as
vachavi, so the root of Chavah means telling, revealing.
Genesis 14:1337°:77° n°wx12
TR SART KIPD *3PK2 1Y KITY 20 DAY TN ©PRD Kan
:073K"N"12 7292 DM Y *1XY 73R
And there came one that had escaped, and told Abram the
Hebrew—now he dwelt by the terebinths of Mamre the
Amorite, brother of Eshcol, and brother of Aner; and these
were confederate with Abram.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
0,70 DPwRA2

I ANWR QW QTINT R9P™

After the sin, Adam names his wife Chavah, ‘because she
was the mother of all living.” The maamar asks why the
name is Chavah and not Chayah, and reads Chavah as
‘revealing.’
Genesis 3:202:1 N°wR12
0793 DX NPT X7 °2 M INYX 0Y DTN KN
And the man called his wife’s name Eve; because she was the

mother of all living.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,A NPWRI2

likuteitorah.com/torah-ohr/bereishis/8/

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...
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53

vk ar

David sings that the heavens tell G-d’s glory: ‘day to day
pours forth speech, and night to night expresses knowl-
edge.” The maamar reads ‘day’ as the Written Torah, a
spring one with its source, and ‘night’ as the Oral Torah,
which ‘expresses’ (yechaveh, the root of Chavah) its
knowledge in detail.

Psalms 19:3":0™ 0°2’1n

YT M7727 1272 MK 32 0y ob
Day unto day uttereth speech, and night unto night re-
vealeth knowledge;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TSN I IRIAM IROW TPORY RO Y B7RY IR PRa AT 3,00 2°90N
5w 0212777 7IR°21 1973 XITW ARNN 71990 0 WK IXNN R0 IRDY
LROD 1R R LD TmBYna nmpta ARy non

M2 UMW Mawn 199921 ROpn 0192 TR mrYnwRY

During the forty days on the mountain Moshe learned

Scripture by day and Mishnah by night, matching day and

night to the Written and Oral Torah.
Pirkei DeRabbi Eliezer 46:2-3°1-"2:1"1 71¥°9X 277 °p1a
NT2 XD ,I72 YR Ay 0P 0YIIN IR AR 12 ywin o1
NX nR% 0¥ 0°Y2IR 0K 12772 Kpn N2 MY 02 RIpn
17 NiMPI DY 13Y RN WY Iyawas ,manna X 7771 nimea
2397 N BT 1Y M3 v DY APy 2N v nX
1 NT7I3Y NMI9M PaYY PYI WK 22 DX 3171 YIXT 1982 NN
TR 17 0K IR WTN WRI2Y Linipna vaY P Rnm PRI

.. PTIT 72K MY (27,70 Mnw) KIT N2

Rabbi Joshua, son of Korchah, said: Forty days was Moses on
the mountain, reading the Written Law by day, and studying
the Oral Law by night. After the forty days he took the tables
(of the Law) and descended into the camp on the 17th of
Tammuz, and he broke in pieces the tables, and slew the sin-
ners in Israel. He then spent forty days in the camp, until he
had burnt the calf, and powdered it like the dust of the earth,
and he had destroyed the idol worship ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

PARAGRAPH 14

54

27aWN .. ANWNRA 7292

There the Alter Rebbe refers back to this maamar: the first
two wedding blessings, ‘Yotzer ha’adam’ and ‘Asher
yatzar,” correspond to the Written and Oral Torah, which is
why ‘Asher yatzar’ seals with ‘Baruch’; he uses this to ex-
plain the two loaves of Shavuos.
KEHOT'S NOTE
.2, wrnw n7pY aRa
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55 QTN NN 980 WK

The text of the second wedding blessing, ‘Who formed es
ha’adam in His image,’ with its added word ‘es.’
Ketubot 8a:3-4"7-2:X ' m21n>
Wpn 12 PROM LAN7I20 MT 9% ,nPER DR Y X2 KM
,TRYT P R @i DIRD 2% 00 AR 72 LTy 7Y 72
JIP323 193 MR 1 DK T3 AMea n2in’ 113 112
William Davidson, Vocalized Aramaic (CC-BY-NC)

56 | In David’s song of deliverance G-d ‘made darkness His
hiding place, His canopy around Him.’ The maamar ap-
plies it to the primordial matter, in which nothing is
revealed.

Psalms 18:1227>:1> 0°9°11n
0RO °2Y D7"NJWY AN20 1NI°20 1IN0 WNTNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16

57 AN°13a0 MRT D32 1MvEa

The words of the blessing ‘Asher yatzar,” whose doubled
‘image’ is read as revelation after revelation.

Ketubot 8a:3-4"7-A:X °n M21N>
nn 12 PRNM LINPI2N MnT 09¥3 ,inPE2 DIRT DX %) WK
,iRYn ’?;m W’W.rj iw” oTRa % N AR 72 .7y 7Y 132
P332 7908 Mt 1 AR T2 .AMRw2 AINY 7732 1122
William Davidson, Vocalized Aramaic (CC-BY-NC)
58 »5InNT N?:’?:? A2 .. 10%20 MR

The Tzemach Tzedek’s philosophical work discusses ‘the
likeness of His form’ as the revealed world, to which the
note refers.
KEHOT’'S NOTE
.2 ,10 19°Pn 980 AIR7

PARAGRAPH 17

59 79 97y 1912 YR 1R pnm

The conclusion of the blessing ‘Asher yatzar’: G-d pre-
pared for Adam, from himself, an everlasting edifice
(Chavah).

Ketubot 8a:3-4"7-"1:X °’n m21n3
W 32 PROM LINMIA MnT 09%2 733 DIRT DY IR RN
,iRYn 17:(1]'1 won wi” 2oIRD 98 0 AAR M2 7Y 1Y 1212
T332 PR IR 7 AR T2 ATE3 AN 133 71202
William Davidson, Vocalized Aramaic (CC-BY-NC)
60 T

Shlomo warns against the ‘strange woman,’ whose ‘feet go
down to death.” Chassidus applies the words to the lowest

likuteitorah.com/torah-ohr/bereishis/8/

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...

levels of holiness, which descend toward the realm of sep-
aration; here, the revealed world.
Proverbs 5:5°7:71 "own
A1 P19 PINY N nITY N
Her feet go down to death; Her steps take hold on the

nether-world;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

61 B9 N1 Pon N

Eliyahu’s prayer says G-d is ‘not of any of these attributes
at all’; the Infinite Light in itself is beyond the Sefiros.
Tikkunei Zohar 17b:5-7"1-"11:2 1> 971t *1pn
PRT YU VYN IR T APRT RYT PIR 70 MORT RD DaAR
Sy pon NwINNM Ny *21 0P .53 MTn POR Don R ann
T7° BY 17790 1717 ARDAD (99 277°NK X*1) 70 NOX KM RAOT T
7Ny 27 Op Y0 TY w1 72 DR ARPAD 1w 270nR R9T N

191 TR 19T "ll? anRY nna
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 20

62 2°11N1N2 71977 92 Nt nrapn TINna

The parallel Midrash: from the first day of creation G-d de-
sired to dwell with His creatures in the lower realms.
Bamidbar Rabbah 13:6":3> 1127 7272
KEHOT'S NOTE
mayna 21°y y7°n mnw ’U1|75 21,4798 97TR LTY RWwa RM™ININ OR9
.owb

63 2°1INnn2a 7977 92 Nt nrapn 1INna

When G-d created the world He desired to have a dwelling
place among the lower realms as among the higher ones;
the purpose of all the descents.

Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 ,Xn11710 w177
,TAMI 92 PRINY 227 MK (X L7 W) 79D NNk 117 CNKD ...
T 3% RIY MINDD 070 DR KIT MN2 wiTRD K12Y nywa
9 Rlah3| iNiX mx) ORI DX X2 .D’;i’?y; W’W 173;3 D’;mmj;
pn PORA KD ¥ 29 NYI0 OYYM LPORRM PON 10 vy QI
73 ,RIT T2 WP APD MK LPNE DY 723 .(P-1 ,2 PwRII)
"7 0Py Y WY 0D 0NN 1T VP XY mRmn 0y
Wﬁ'l@tl P’;?D R ANIR DWDW N"?] T[IjﬁN ik ity
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. This text is related (to Cant. 5:1), “When I come to my

garden, my sister bride.” R. Samuel bar Nahman ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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‘If he merits, [the Torah] becomes for him an elixir of life;
if not, an elixir of death’; the effect of Torah study depends
on the learner.
Yoma 72b:1477:2 279 Xn1
IR O WK T1IRT DR 10097 UKD M7 12 YN 021 nK
17T .0 0o 99 neyl — 9t XY ,0%0 0o P noyl — ot
RDINT RO — A2 123K KPT K207 RN — 72 10IRT :RI7 KT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

JRDD 022987 YR Y R 772 771 NN 2,2 e nMpha .1 ,ay Rev
TR 7Y I D20 DO NPT XK 22 00T LY Y X 773 71 APMING XY
AT NP D NPMING XD WY VAR M2D ANAND P TARY 0OnYD
PITAT 19101 ROWIPTT IR XN YOP PUAYR NONN Y 0NN DR P

0y

65 T NIN INTY B2

Isaiah says of the wicked man that even when shown favor
he does not learn righteousness ‘and does not see the
majesty of Havayah.” The maamar applies it to one whose
learning is pulled down by its physical subject.
Isaiah 26:107:172 °yw°
MR X721 2130 NiNDI PIND PTY TR yu I
Let favour be shown to the wicked, yet will he not learn
righteousness; In the land of uprightness will he deal wrong-
fully, And will not behold the majesty of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

66 mo%m 910 AT

The Talmud reads ‘the word of Havayah’ (Amos 8:12, ‘they
shall run to and fro to seek the word of Havayah and shall
not find it’) as halachah; practical law is itself the word,
wisdom and will of G-d.

Shabbat 138b:11-1227-X":2 1"9p naw

NI .1 I — 711377, M — P 127,19k it — 0 I

Sy 133 iLnw YR 17Ny nR 270 927 DY wRd? wvi

XY R°7 IRRY OX YTOP NSWTTR CR2 NIP0ID Na2 Nitnm mmnn
TR TR LROT T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,1%p naw
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A discussion of the kelipos drawing from the essence of
holiness, to which the note refers.
KEHOT'S NOTE
AWRCY Nvn D N7MIR AR

likuteitorah.com/torah-ohr/bereishis/8/
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68 wn QW IWwN 799070 DNN

The verse that opens Moshe’s restatement of the law: ‘And
this is the Torah that Moshe placed before the children of
Israel.” The Talmud in Yoma reads in it that the Torah be-
comes an elixir of life or of death.
Deuteronomy 4:447"1:"7 0°127
PR *12 7107 YN D-IWR 17IRT NRN
And this is the law which Moses set before the children of

Israel;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 | The Talmud expounds ‘And this is the Torah that Moshe
placed’: if he merits, it becomes for him an elixir of life; if
not, an elixir of death.

Yoma 72b:1477°:2 27y Rn1°
CIYN O R TIRT NRNY N7 KR LMY 12 YU 31 0K
1M .0 0o 99 neya — 79t K ,0%°0 0o 47 moyl — a3t
.Nmn'[ N0 — A2 IR R’?'r ,R7207 K10 — Fl’_? mﬁN’! :N27 IRT
William Davidson, Vocalized Aramaic (CC-BY-NC)
70 2"y *"p 7202

The Tzemach Tzedek cites this Zohar passage there.
KEHOT'S NOTE
.T,3¥ P22 N7IpD LRPW Y IR P2 xam

71 70 KPR 9 PR I

‘One who says he has nothing but Torah does not even
have Torah’; read as one who studies for himself.
Yevamot 109b:4-5°17-"7:2 v”p Mna°
R2INT — 1270 1377 1039 YPIA 7T A0 1297 — IPEPY 227y
:RPR IRU WD .779R 92 1K — 71730 19 PR IIRT 9D iR 001 02
IRV WD *n3 R .179R KPR 12 1K — 7790 RPN 99 1R niRD DD
;NP MR LKDD 27 MR 7NRDYL K1 P PR T7IR 99°DRT KPX
WPRY 95,1793 WYY My BYW 95 — "y onme?y
STRP2 90K My2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.1,30 0127 1MPR R L2 ,Bp MnD
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The Tanya develops the principle that G-d’s light rests only
on what is nullified to Him and explains why even love and
awe that leave a sense of self are not complete bittul.
KEHOT'S NOTE
.12 P72 X°In XA

73 17727 120 95

The Tanya cites this saying (from Etz Chaim, Shaar 49) to
describe kelipah: all the good done by those rooted in it is
done for their own sake.
KEHOT'S NOTE
R P2 RN T UTRY 1Y
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AT 127aYT 12%0 B
The Tanya quotes ‘all the good they do, they do for them-
selves’ (citing Etz Chaim, Shaar 49) as the nature of
kelipah.
Tanya, Likkutei Amarim 1:187>:’R 021K *0Ip°% ;WX p2n X0
172 PRV ,NIRRL mﬂ”?[) RN 17 ,D'Y?WCI NiMIR DY 12 PRY 10
TT2YT 100 931 03 PR LR YW 070 YY2 NI Ind 59D 23
DMINY TOM” :p10D Y NYRI RIPKTIY JPTIY ATID NN
NI RPN PR PRIY 07197 NimNY Tom npTs 22w- “nxun
3
Kehot Publication Society (CC-BY-NC)
DDA AT
The Talmud’s statement about Doeg (and Achitophel),
great scholars who did not reach the true halachah.
Sanhedrin 106b:1227°:21”p 1°77710
,1IR2 17920 27302 PRINIRY ARIT 992 732 AR YN 027 0K
37 W2 7792 CYI KNI NI MW (10 A7 UUDR KDY
18192 R 17300 KR 1381 ,172°132 3N 29 A

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p PTI0

2IpR 992 1D nabnw
Kehot’s note points to Sanhedrin 92b for these words.

Sanhedrin 92b2 272 1777110
KEHOT'S NOTE
.2,2% 177110

7”23 1MRD ORI 1Y UM

‘And Havayah was with him’ (I Samuel 16:18, said of
David): the Talmud reads it as ‘the halachah follows him
everywhere’; the Torah’s light flows to one who is holy.
(The Kehot note prints 92b; the words stand on 93b.)
Sanhedrin 93b:373:2 7% 117710
TIP3 KPR ARIT 9K KP 710 P02 92 121 TnR AT 27 N
YR” ,2WT? YIY - i OREPD YT - i yT 30
»y 'M” ;137 TiNR 13T PR - "I NPT 1702 DI TN
.0ipn 2232 1Nin3 maPY -
William Davidson, Vocalized Aramaic (CC-BY-NC)

21Rn MY PRy Iy

Isaiah foretells desolation ‘until a spirit is poured upon us
from on high’; the maamar uses the words for the arousal
from above that answers the learner’s own effort.

Isaiah 32:157°v:27% 1oy

22WNY Y02 PRI9m D122 12T MM DiRn M0 ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/torah-ohr/bereishis/8/

79

80

81

82

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...

e T by

G-d comforts Zion: ‘and all your children shall be taught
of Havayah, and great shall be the peace of your children.’
Here: learning halachah because it is the word of G-d.

Isaiah 54:13x:71717°yw°

:7°32 090 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,73y

>71%°92 1170 DINn

The prophet is told, ‘Bind up the testimony, seal the Torah
among My disciples’ (limudai). The maamar reads limudai
with ‘taught of Havayah’ (limudei Havayah): the seal
keeps the Torah’s light in holiness, for those who learn it
as G-d’s word.
Isaiah 8:161v:’n 1°yw”
7?2 173N 0inn ATIYN 1Y
’Bind up the testimony, seal the instruction among My
disciples.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

il s i 7ad
NN9m RN N7PTYNNa

Kehot’s note points to Zohar I, 235a for these words.

Zohar I, 235ax ,777 x"m
KEHOT'S NOTE
WX, RO

NN9m RN N7PTYNNa

The Zohar’s principle that the matter depends on the
arousal from below.

Zohar, Vayechi 53:517-528175pn-1""pn:2"1 °1>1 7 180
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Shlomo contrasts the wicked, who do not understand jus-
tice, with ‘those who seek Havayah,’ who ‘understand all.’
The maamar opens its turn from Torah study to the ser-
vice of the heart with these words.

Proverbs 28:57:11”3 *5wn
19 31527 °11 SWpam) vEYR 11°277KD YUK
Evil men understand not justice; But they that seek the

L-RD understand all things.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

252w N33 s

The Tzemach Tzedek quotes this passage on the two di-
mensions of the heart.
KEHOT'S NOTE
.13900°Y X120 N”MIR2 RN
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Moshe warns that the curses come ‘because you did not
serve Havayah your G-d with joy and gladness of heart, out
of the abundance of everything.” The maamar, like Torah
Ohr 107a, reads ‘more than everything’: a joy in G-d
greater than every other joy.
Deuteronomy 28:471":1”5 0°127
199 397 227 202 IoR2 PRPK 1TNR NT2Y°KP YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X1 1P R .M N0 072t
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The lover praises the beloved: ‘How fair and how pleasant
you are, love, with delights!” Chassidus reads ‘love in de-
lights’ (ahavah ba’taanugim) as the highest love, delight in
G-d Himself.
Song of Songs 7:7°1:t 0*° Wi 1w
:D°11¥P2 N0K DYt NP2 N
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 T2 AR IR 2O TN
Alexander of Macedon asked the elders of the Negev, ‘Who

is wise?’ They answered, ‘One who sees what is born,’ that
is, who foresees consequences. The maamar reads it as
seeing all things being born from nothing.
Tamid 32a:7°1:X 272 70
DR ARIT - 020 PR B il IR 70°30 PNn PR :DU’? AR
w2127 - 7123 PR 9 1R 79923 pNn PR :D[I? IR .'l?iﬂtl
- VYUY PR APy TR 2PWY pnn TR :m? nR L3780 DR
Apna men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.7 P79 R°IN IRT LK L,29 70

88 K2 1P K21
The Zohar’s statement that all before Him is as nothing.
Zohar I, 11b2 x> x"mt
KEHOT'S NOTE
.2 ,R7 R

89 DI¥Y I — woan W

The Or HaTorah version adds: ‘and the complete ending of
all foreign desires; this is the level of kallah and the super-
nal Shechinah mentioned in the verse in Song of Songs,
kallah from kilayon, since nothing else has reality; and
this is yichuda ila’ah.’

KEHOT'S NOTE

likuteitorah.com/torah-ohr/bereishis/8/

13PN 37710 PWAR 7137 °3 M9NAR Py Panb...

P2 2R 1IN Mg o 119991) A0 MINN Y X1an NTTIRa
1190 WD 199 10T 0w W P10D2 91N ARy RN 1193
(30 P20 wnn MY PR nann

PARAGRAPH 26
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‘Day to day pours forth’; applied to the soul’s union with
its source.

Psalms 19:3"2:0™ 0210
:NYT MM 1772 1272 MK 922 v o
Day unto day uttereth speech, and night unto night re-

vealeth knowledge;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91 m% 297’1 NP

Asaf concludes, ‘As for me, the nearness of G-d is good for
me’ (kirvas Elokim li tov); the maamar’s ‘the nearness of
G-d, which is good for it’ echoes the verse.
Psalms 73:28172:3°y 0°7°1n
:PNIoR?R722 1907 "N *M1 237N "AY 2107 DPPR NP VI
But as for me, the nearness of G-d is my good; I have made

the L-rd GOD my refuge, That I may tell of all Thy works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92 91 29Yn° X2 nnRwan

Shlomo: ‘The heart knows its own bitterness, and in its joy
no stranger shares.” The maamar applies it to the inner
joy, in which evil has no share.
Proverbs 14:107:77 *5wn
1 YNRY IO W1 nan Y10 27
The heart knoweth its own bitterness; And with its joy no

stranger can intermeddle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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G-d tells Rivkah of the twins struggling in her womb: ‘one
nation shall be mightier than the other nation.’ Here, the
war between the G-dly and animal souls, each prevailing
in turn.
Genesis 25:23172:7772 N"wX12
DXYM OXYY 97797 Tymm 0URK? %307 w23 073 Y A7 N MmN
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And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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‘Were it not that the Holy One, blessed be He, helps him,
he could not overcome it’; the struggle with the evil incli-
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nation needs G-d’s help.
Sukkah 52b:1°X:2 271 1210
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evil all the day” (Genesis 6:5). R. Shimon b. Lakish stated:
The Evil Inclination of a person grows in strength from day
to day and seeks to kill him, as it is said, “The wicked watch-
es the righteous and seeks to slay him” (Psalms 37:32); and
were it not that the Holy One, blessed be He, is his help he
would not be able to withstand it, as it is said, “The L-rd will
not leave him in his hand, nor suffer him to be condemned
when he is judged” ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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In that maamar ‘Lift up your hands in holiness and bless
Havayah’ (Psalms 134:2) is explained as drawing a bless-
ing from the holiness that is above all worlds, and the
drawing of the Infinite Light into the Torah’s Chochmah is
said to depend on Israel’s ‘lifting their hands’ through
both the higher and the lower unity (Likkutei Torah, Shir
HaShirim 18:4, 18:9).

KEHOT'S NOTE
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David prays, ‘Teach me Your way, Havayah... unite my
heart to fear Your Name.’” The maamar reads it as uniting
the inner and outer dimensions of the heart.

Psalms 86:11x>:1°0 0°7°1n
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Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There ‘kallah’ is explained from kilayon, ‘ending’: all
one’s own desires are nullified until no will remains except
for G-d; this sheds light on the love that desires to shed its
garments described here.
KEHOT'S NOTE
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PARAGRAPH 28
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‘Love in delights’; the supernal love from above the chain
of worlds.

Song of Songs 7:7°1:t 0*°wi W
:0°1YN32 N20X ARy~ NURen

How fair and how pleasant art thou, O love, for delights! .

likuteitorah.com/torah-ohr/bereishis/8/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words of the wedding blessing, ‘and prepared for him
from himself’; the revealed love is not separate from its
essence.
Ketubot 8a:3-4"7-2:X ' m21n>
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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‘Unite my heart’; the prayer that the revealed love remain
one with its source.

Psalms 86:11%”:172 0°2°11n
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Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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‘Unite my heart’; the seal keeps the revealed emotions de-
voted to G-d’s unity.

Psalms 86:11x">:1"0 0°2°71n
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Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 30
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Answering Iyov from the storm, G-d tells how He set
bounds for the sea: ‘Thus far you shall come, and no fur-
ther.” The maamar applies it to the seal as a boundary.
Job 38:11x7>:1”% 21K
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And said: ‘Thus far shalt thou come, but no further; And
here shall thy proud waves be stayed’?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A song of ascents: ‘When you eat the toil of your hands,
you are fortunate, and it is good for you.” The maamar
uses ‘the toil of your hands’ for the limited effort one
should give the animal soul’s needs.

Psalms 128:2°2:175p 0°9°11n
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When thou eatest the labour of thy hands, Happy shalt thou
be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tanya uses this image for G-d’s unwilling giving of
life to the sitra achra, ‘like one who throws over his shoul-
der’ to an enemy.
Tanya, Likkutei Amarim 22:50°n8 *0p°7 NwRY p2n X010
:273
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Kehot Publication Society (CC-BY-NC)
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‘And Eisav I hated’ (G-d through Malachi); the other side

receives its life-force without love.
Malachi 1:3'2:°K 25821
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But Esau I hated, And made his mountains a desolation, And

gave his heritage to the jackals of the wilderness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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