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“And Havayah Elokim said: Behold,
man has become like one of us”

Knowing evil is harmless ‘above,” where knowledge is
encompassing and keeps evil apart, but for man, whose knowing
is inner, it means becoming mixed with evil; therefore G-d
forbade the Tree of Knowledge, kept man from eternal life once
he was mixed with evil, and sent him to refine the world through

struggle instead of through sheer light.
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THE BIG IDEA

Knowing evil is harmless ‘above,” where knowledge is encompassing and keeps
evil apart, but for man, whose knowing is inner, it means becoming mixed with
evil; therefore G-d forbade the Tree of Knowledge, kept man from eternal life once
he was mixed with evil, and sent him to refine the world through struggle instead of

through sheer light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Tree of Knowledge ‘opened their eyes,” why G-d kept man from the Tree of
Life, and how the serpent knew what eating would do. The answer turns on the difference between en-
compassing (makif) and inner (pnimi) knowledge. Above, good and evil are known only in an encom-
passing way, so evil stays separate, as the frankincense of the incense gives life to the kelipos without
mixing with them. Man is an inner being: whatever he knows becomes part of him, so knowing evil
meant becoming mixed with it, which began the long war between good and evil in every generation.
G-d had wanted man to stay wholly holy and refine the world by drawing down so much light that the
fallen sparks would be absorbed of themselves, like a candle before a torch. After the sin, eternal life
from the Tree of Life, which stems from Keser, above distinctions, would have made the evil in him
eternal too, so man was sent to ‘work the ground’ and refine it through labor, prayer and the separating
power of Chochmah. The serpent, itself rooted in the Tree of Knowledge, understood all this and told

Chavah a cunning truth.
OUTLINE

1 The questions 11-2

Why did the Tree of Knowledge open their eyes, why keep man from the Tree of Life, and how did the ser-
pent know? The answer begins: above, good and evil are known but not mixed.

2 Encompassing and inner knowledge 13-4

Knowledge above is encompassing and keeps evil separate (the spider in the king’s palace, Havdalah, the
frankincense); the Tree of Knowledge is inner knowledge, where good and evil truly mix.

3 Man’s inner nature and the war with evil 15-7

Because man absorbs what he knows, knowing evil mixed him with it, producing a see-saw struggle
through the generations and, on the plain level, the awareness of desire.
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4 Why man was kept from the Tree of Life 18-9

The Tree of Life, rooted above the shattering in Keser, would have made the evil in him eternal; evil must
instead be separated through Chochmah and its gevuros until death is swallowed up forever.

5 Expulsion and the work of refinement 110-1

Reciting the incense held back the plague but did not remove the guilt; man was sent to work the ground
and refine the sparks, whereas originally he would have absorbed them through the light of the 248 posi-
tive commandments, like a candle before a torch.

6 Refinement by light and by war 12

In Temple times and for Adam before the sin, sparks were drawn in of themselves; after the sin they must be
won through labor and prayer, ‘the time of prayer is the time of battle.’

7 How the serpent knew 73

The serpent, rooted in the Tree of Knowledge, understood the prohibition and, to avoid being absorbed into
Adam’s light, drew man into war by telling a cunning truth.

8 Addendum: Adam in the chambers; Yehudah’s descent 14

From the Arizal: Adam fell by agreeing merely to look into the chambers of impurity; from Rabbi Avraham
son of the Maggid: Yehudah ‘turned aside’ into the realm of the kelipos to raise sparks.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The maamar turns on one distinction: above, good and evil are known from outside (7°P7), so evil stays
apart, while man knows from within (°»°12) and is mixed with what he knows; from it follow the ser-
pent’s cunning, the war of refinement, and G-d’s concern ,021y% °m 958 017 Py 03 1p2Y 17° 12w 197
(that man not live forever) with his evil. The Rebbe’s teachings follow that line to its consequences. In
his maamar Bila hamaves of 5 Menachem Av 5725, and in a talk he outlined in 5702, he draws from
this maamar that death itself came ,,3771% 01°p 11> X% *752” (so that evil should not endure); in the same
maamar he shows, through the Queen of Sheba who remained a queen, that even under Shlomo’s
»T2173 IP1AR” (“great torch”) evil still kept a hold. In a letter of 17 Shevat 5714 he carries the maamar’s
“above” and “below” into people, the giver who can know of evil unharmed and the receiver who can-
not (,,72pm1 ¥°2wn”); and in sichos of Shabbos Bereishis 5733 and of Hoshana Rabbah 5746 he notes that
the serpent’s cunning did not make it higher than man, and what the scapegoat removes. Read togeth-
er, and this is our own synthesis, the maamar’s knowledge of evil becomes a map of how evil is con-

tained: by death, by giving it its portion, and finally by a light it cannot outlast.
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KEY CONCEPTS

Encompassing and inner (makif and pnimi) 7°p»
1019

Encompassing knowledge or light acts on something from
above without entering it and so stays separate from it; in-
ner knowledge is absorbed and becomes part of the know-
er. The maamar’s key to why knowing evil harms man but
not the higher realms.

The Tree of Knowledge of good and evil 21t ny7i vy
N

The level of mixture, where good and evil draw on each
other and are fused; it arises from the shattering of the
vessels.

Refinements (beirurim) 0°717°2

The work of separating the sparks of holiness from the evil
they are trapped in and elevating them, man’s task after
the sin, carried out through labor, eating, prayer and
mitzvos.
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A candle before a torch 1712877 °193 713

The image for refinement through light: when enough ho-
liness is revealed, the fallen sparks are absorbed into it of
themselves, without a battle.

Chochmabh as judgment 777 NXIP1 7RON

Because ‘through Chochmah they are refined,” Chochmah
contains gevuros that separate good from evil, unlike
Keser, which is simple mercy and makes no distinction.

Sparks of holiness 717 *¥1%1

The holy vitality that fell into the realm of evil and sustains
it; when it is withdrawn and elevated, the kelipah ceases to
exist.
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SECTION 1 - 1-2

The questions
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“And Havayah Elokim said: Behold, man has become like one of us, knowing good and evil; and
now, lest he put forth his hand, etc.” There is room to ask: first, what does it mean that through the

Tree of Knowledge their eyes were opened, to be like G-d, knowing good and evil?

The maamar opens with G-d’s words after Adam and Chavah ate from the Tree of Knowledge. The first ques-
tion: why should eating a fruit “open their eyes” and make them “like G-d, knowing good and evil”? What
kind of knowing is this, and why would it come from eating?
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And also [we must understand| what Havayah Elokim said, “And now, lest he put forth his hand and
take also from the Tree of Life, and eat, and live forever” — why should this concern Him? After all,

what He commanded him not to eat was also so that he would not die.

The second question: G-d then expels man so that he will not eat from the Tree of Life and live forever. But
G-d’s original prohibition was itself meant to keep man alive (‘on the day you eat from it you shall die’); why

then should G-d now be concerned to prevent him from living forever?
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Further, and this is the main [question]: from where did the serpent know of this — “that on the day

you eat from it your eyes will be opened” —which in truth is so?

The main question: the serpent told Chavah that eating would open their eyes, and the maamar will show
that this was actually true. How did the serpent know something that G-d had not told man?
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And if Adam, who heard the command from the Holy One, blessed be He, perceived in it nothing
but its plain sense — that Havayah Elokim told him, “For on the day you eat from it you shall surely

die” — and the serpent is not mentioned at all as having heard this command;

If Adam, who heard the command directly from G-d, understood only its plain meaning, the warning of
death, how did the serpent know more? The serpent is never described as having heard the command at all.
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And even if it heard [it| when Adam was commanded, from where did it have extra understanding,
to infer one thing from another, more than Adam himself? Unless we say that it is higher than man

— and all this is astonishing.

Even if the serpent overheard it, how could it deduce more from it than Adam himself? That would imply the

serpent is higher than man, which is astonishing, since man was the crown of creation.
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Now, first let us explain what is said, “Man has become like one of us, knowing good and evil,”
which is G-d’s statement to the angels; and it implies that above they know good and evil, both of
them.

The Alter Rebbe begins his answer with the phrase ‘like one of us.” G-d is speaking to the angels, the higher
beings, and the phrase implies that they, ‘above,’ also know both good and evil.
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Nevertheless, they are not mixed with one another, for it is revealed and known that this is good
and this is evil, and the evil is separated from the good, even though good and evil are known
there.

Yet above, knowing evil does not mean being mixed with it: each is clearly recognized for what it is, and evil
stays apart from good.
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This is not so with the level of the Tree of Knowledge of Good and Evil, which is the level of a mix-
ture of the good with evil, where the evil draws nourishment from the good and the good from the

evil, and they become one.

The Tree of Knowledge is a different kind of knowing: good and evil are blended, each feeding off the other

until they are fused. This is what man took in by eating.

A QUESTION THE REBBE RAISES
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In a sicha of Shabbos Bereishis 5733 on Rashi’s ,,\n%9% f1n°7 121721 1Ny °0%” (“according to its cunning and its
greatness was its downfall”), the Rebbe asks how the serpent could mislead Chavah, and argues in note 21 that the
verse does not mean the serpent was more cunning than Chavah herself (in general she was the more cunning),
only cunning in general.

In a note on that note the Rebbe quotes our paragraph’s ,,>R22 1”31 DR R T2 MKW K2 DK
(“unless we say that it is higher than man, and all this is astonishing”), and remarks that its
wording implies the same in the plain sense of the verses: the serpent was not above man. But, he
adds, one may distinguish between “arum” (217¥), cunning, which the verse says of the serpent,
and “gavoha” (7M123), higher than man, which is what our paragraph finds astonishing.

The Alter Rebbe: "R 131 DTN K177 MI23W RIW X DX
The Rebbe: "1123,,2 "01Y,, 1°2 P2M% w° 2aR .Muwna 0a 1"5w ynwn I Nnwem

Likkutei Sichos, vol. (10) », Bereishis, p. 16, note * to note 21 (the sicha begins p. 13) - 3"?wn n>wx115"w

SECTION 2 - 13-4

Encompassing and inner knowledge
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Now this needs [explanation]: for the meaning of “the Tree of Knowledge of good and evil” is a
term of knowing; if so, why did a mixture of good and evil come about because of the knowledge of

good and evil? Above, too, good and evil are known!

A difficulty: ‘Tree of Knowledge’ means knowing. If knowing good and evil causes them to mix, why does it
not cause a mixture above, where good and evil are also known?
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But the difference here is the matter of the difference between the encompassing (makif) and the
inner (pnimi): for the knowledge of good and evil above is only in the manner of the
encompassing.

The answer is the distinction between makif, ‘encompassing,” and pnimi, ‘inner.” Something known in an

encompassing way is grasped from outside and above without being absorbed; something known in an in-
ner way is taken into oneself. Above, the knowledge of good and evil is only encompassing.
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And therefore there can be a separation between good and evil, so that He knows the evil and yet

will not exchange it nor substitute it for good, heaven forbid.

Because it is only encompassing, knowledge above keeps good and evil apart: evil can be known without be-
ing confused with good. The phrasing borrows the Torah’s law that one may not exchange a consecrated ani-
mal, good for bad or bad for good.
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As in the matter of “The spider grasps with its hands, and it is in the king’s palaces”: even though it

is in the king’s palaces, he knows it and recognizes that it is a spider.

The verse about the spider in the king’s palace illustrates this: a spider may be found even in a palace, yet
one who sees it knows it is only a spider. Being present in the same place does not blur its identity.
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And there is a separation between good and evil, as the saying [goes|, “Who separates between holy
and profane.” That is, because He knows good and evil in the manner of encompassing them, they
therefore do not mix together.

The separation between good and evil above is like the Havdalah blessing, ‘Who separates between holy and
profane.’ Because G-d’s knowledge of them encompasses them from above, they remain distinct.
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It is like the level of the pure frankincense among the eleven spices of the incense: the ten spices
are ten sparks of holiness that are swallowed up in the kelipos, and the eleventh, the frankincense,
is the level that encompasses them and does not become enclothed in their inner being.

A second illustration: the Temple incense had eleven spices. The ten are compared to sparks of holiness

swallowed inside kelipos (the husks of concealment), while the eleventh, frankincense, stands for a light that
encompasses them without entering their inner being.
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(And the frankincense is also a life-force for them; but since this life-force by which it gives them life is
only through its being solely encompassing over them, therefore it does not mix with them at all, and it is
entirely good.)

Frankincense too gives them life, yet because it does so only from outside, as an encompassing light, it nev-
er mixes with them and remains wholly good.
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Now, the encompassing [light] also repels the external forces, as is seen in the diagram of the Tree
in the Pardes, in the encompassing and inner [lights], where the position and stance of the kelipos
is with their backs toward the encompassing, etc. This is not so with the level of the Tree of
Knowledge of Good and Evil, which is the level of the inner, and then the good is actually mixed
with the evil.
The encompassing light even pushes away the external (negative) forces: in the “diagram of the Tree” (a
chart of the Sefiros and worlds) found in the Pardes, the kelipos are drawn with their backs to the encom-

passing lights. (The Kehot note suggests the diagram printed at the end of the book Pa’amon VeRimon.) By

contrast the Tree of Knowledge is inner knowledge, and there good and evil are truly mixed.

SECTION 3 - 15-7

Man’s inner nature and the war with evil
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This is [the meaning of] what is said, “Behold, man has become like one (ke’echad) of us.” That is,
he too became like one of us — meaning: just as in the level of oneness (achdus), that is, above,
good and evil are known, so too was he, through having tasted from the Tree of Knowledge, which
is mixed of good and evil.

Now the verse is explained: “like one (ke’echad) of us” is read as “like the [realm of] oneness (achdus),” that

is, above. By eating from the Tree of Knowledge, man came to know good and evil just as they are known
there.

likuteitorah.com/torah-ohr/bereishis/7/ 9



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 7 1317 TARD 71°7 QIRT 10 D’P'?N 7 ANRM...

OYLY >y YT 1A RIT YTV 190 [neean / newean] 13D MAR RIT OIRT 27 90 PO 927710 AR
Y2 2P W R [o0m] 21 1Y 2YN° M7 [ny1n vyel TOYR

But for him the matter is harmful, for man is of the level of the inner, and as soon as he knows of
evil, through having tasted from the Tree of Knowledge, he will become mixed with it, and he will
actually be mixed with evil.

But for man this is harmful, because man is a ‘pnimi’ being: what he knows he takes into himself. Once he

knew evil, it became part of him.
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Not as it is above, where, even though they also know the evil, nevertheless it is separated and dis-
tant from the good and has no closeness [to it], etc., because it is in the manner of the

encompassing.

Above it is different: evil is known but remains distant from the good, because the knowing there is

encompassing.
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But man, who is of the level of the inner —when he too knows of the evil, then he too will actually

become mixed with the evil.

Man, being inward, cannot know evil from a distance; knowing it means becoming mixed with it.
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For in the level of the inner it is impossible for the evil to be so separated, as explained above; and
then it is very hard to separate out the evil, but rather it is a tremendous war, “and one nation shall

be mightier than the other nation”: at times this one prevails, and at times its opponent prevails.

Once evil is mixed within him, separating it is very difficult; it becomes a constant war, like Rivkah’s twins,
where ‘one nation shall be mightier than the other’: when one rises, the other falls.
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As we have found and seen in the souls of Israel from the first generations until now, that there
have been many differing periods: at times, in one generation, there were souls of an exalted level
who vanquished the evil,

History bears this out: some generations had lofty souls who overcame evil.
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BACKGROUND FROM THE REBBE

In a letter of 17 Shevat 5714 to Rabbi Yehudah Arye Perlow, among remarks on his book Lev Arye, the Rebbe takes
up the Midrash on “He who keeps the commandment will know no evil thing, and a wise man’s heart knows time
and judgment” (Koheles 8:5), which reads the verse of pairs in which one knew of a coming calamity and the other
did not: Moshe and Aharon, Moshe and Yehoshua, Mordechai and Esther.

In each pair, the Rebbe writes, one is the giver and one the receiver (Moshe ,,X3%727 X1°222” (“the
King’s companion”), Aharon “the Queen’s”; ,,712% °1391 71 °12” (“the face of the sun and the face of
the moon™)). ,nP Y11 DY PR 19ynow” (“Above, knowledge of evil does no harm”), while for man,
L1270 onon 731” (“from his lower side”), knowing good and evil brings sin and death, and he
names Torah Ohr as where this is explained at length. So Moshe could know in advance that the
Sanctuary would be hallowed through the death of those close to G-d (,,>71232 27p11”), while from
Aharon and his sons it had to be hidden; likewise Yehoshua at the golden calf, and Esther at

Haman’s decree.
The Alter Rebbe: 21011 7 PN R 97211 1"A Y171 DR 03 QY7100 " DYRY 19yn? XIMw 109 R
The Rebbe: TN RV 0713 7"10 *Y717 120 0N T30 DTRA 3" XWH ,NPT Y7 DY PR 19ynbw 129m

Igros Kodesh, vol. 1, p. 3yp (letter 7°n'2, pp. 3¥p-yp) - 7"°wn vaw 1", to Rabbi Yehuda Arye Perlow
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and in another generation there were great wicked men, in whom the evil prevailed greatly. This is
because they all derive from Adam, the first man, and these changes were in him as well: at times
he prevailed, and at times the evil prevailed over him.

Other generations had great wicked men. This alternation is inherited from Adam, the root of all souls, who

himself had times when he prevailed and times when evil prevailed over him.
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All this was because he is of the level of the inner dimension, and as soon as he knew of evil he be-
came actually mixed with it; and if so, it is a great war and very hard to separate it, but rather [there

is] a time [for] this and a time [for] that, as explained above.

All this comes from man’s inner nature: once he knew evil, it was truly mixed into him, and the struggle to

separate it goes back and forth, ‘a time for this and a time for that.’

likuteitorah.com/torah-ohr/bereishis/7/ 11



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 7 1317 TARD 71°7 QIRT 10 D’P'?N 7 ANRM...

170 TIwwian® X1 0°12 T°91% wUnwna 0103 1 2011y 10 DTIPRY YWD o by Py A1 7
2019 MIND WOW D95 0OYTI° 177 KDY RO T NIZN 00 DONIWY Q990X 1Y

So too according to the plain [sense]: beforehand they were naked, and they engaged in marital re-
lations to beget children and “they were not ashamed,” just as they would eat and drink, for it was

G-d’s commandment, and they did not know at all that there is desire in this;

The same point on the simple level: before the sin Adam and Chavah were naked and “not ashamed” (Gene-
sis 2:25). They joined to have children as simply as one eats and drinks, as the fulfillment of G-d’s command,
knowing nothing of desire.
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but after he ate from the Tree of Knowledge and they knew that there is desire in this, then it is
hard to withdraw, etc.

After eating from the Tree of Knowledge they became aware of desire, and from then on it is hard to hold
back.

SECTION 4 - 118-9

Why man was kept from the Tree of Life
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Therefore the Holy One, blessed be He, did not want man to taste from the Tree of Knowledge, for
to him the matter is harmful, as explained above. He wanted him not to know of the existence of

evil at all and to be entirely holy, and He did not want to bring him into this tremendous war.

This is why G-d forbade the Tree of Knowledge: knowing evil would harm man, who absorbs what he knows.
G-d wanted man to remain wholly holy and never be drawn into the war with evil.
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But after he had already tasted from the Tree of Knowledge and become mixed with evil, then He

said, “Lest he put forth his hand and take also from the Tree of Life, and eat, and live forever.”

Now the second question is answered: only after man had already eaten and become mixed with evil did G-d
express concern about the Tree of Life.
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That is, He was further concerned, now that he had already become mixed with evil, [that he would]
take also from the Tree of Life, whose root is from the level that is above the shattering — for it is
from [the shattering] that the beginning of death and the coming into being of the Tree of
Knowledge of good and evil came about, whereas what is above the shattering is the Tree of Life —
and if he eats from it too, he will live forever.

The Tree of Life is rooted above the “shattering of the vessels” (the primordial cosmic breakage from which,
in Kabbalah, evil and death originate). The Tree of Knowledge, with its mixture of good and evil, comes from
the shattering; the Tree of Life comes from a level untouched by it, and eating from it grants eternal life.
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That is: for in truth, of this level it is said, “If you are righteous, what do you give Him” (Job 35),

“land if] your transgressions are many, what do you do to Him?”

At that lofty level man’s deeds make no difference: as Elihu tells Job, man’s righteousness gives G-d nothing
and his many sins do nothing to Him.
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If so, even though he is mixed with evil, still, even “if your transgressions are many,” etc., he could

“live forever”; and then the evil within him too would have existence forever,

So even a man mixed with evil and full of sins could receive eternal life from it, and then the evil within him
would last forever too.
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since he is of the level of the inner and the evil is mixed [in him], etc., and it is impossible for him
to separate it from himself. If so, when he lives forever, the evil within him too will have existence

forever.

For man is an inner being and the evil is mixed into him; he cannot peel it away from himself, so if he lived

forever, the evil in him would be preserved forever as well.

THE REBBE EXPLAINS

likuteitorah.com/torah-ohr/bereishis/7/ 13
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In the maamar ,,n%1% NMni ¥72” (“Bila hamaves lanetzach”), said on 5 Menachem Av 5725, the day he completed
saying kaddish for his mother, the Rebbe starts from the teaching that death will be swallowed up in the future
because ,,7IR 12 9°2YR AIRMIVIT M NXY” (“the spirit of impurity” will be removed), and asks why death and the sin of
the Tree of Knowledge belong together.

The Rebbe cites our paragraph: once evil was mixed into man, ,,32% ¥171 03 X 021¥7 °1 K7 1770w
o21y% 0P 17 17 (eternal life would give the evil in him eternal existence too) (note 10, "0w X”1n3).
From this, he says, it follows that death came into the world through the sin ,,y171% 017p *7> X5 732"
(so that evil should have no permanence). He adds that death grows from the sin itself: life
belongs to holiness, while evil and impurity are death; once spiritual death was mixed into man,
physical death unfolded from it, and so when evil is abolished in the future, death will be
swallowed up of itself (here note 12 cites 19’s ,,n21% nnn ¥72”, “He will swallow up death forever”).

The Alter Rebbe: 32132 0172 12 71°71° 12 ¥111 03 %X 22 °n R 1°0°wD
The Rebbe: Y1712 017D 1> RDW *702 R 02192 0% WY1 T 1Y ROA "9 7,907 w7 1" o3
Sefer HaMaamarim Melukat, vol. 2, p. 1"25wn'i 2R-0m137 '7,0°7927 '2 '3 01 - 1¥9-197

BACKGROUND FROM THE REBBE

In the outline of a talk he gave on 5 Menachem Av 5702 at the founding of a Chevra Kadisha by Agudas Chassidei
Chabad in the USA, on why the burial society’s kindness is ,naR 2 701" (“true kindness”), the Rebbe turns to the
first death and burial in the world, when ,,37377 iR 2371 92X 1°p ap"1” (Kayin killed Hevel) and Adam and Chavah ,152
mwy? 137 X217 (did not know what to do).

Death became part of nature after the sin of the Tree of Knowledge. The Rebbe suggests that the
descent then was into kelipas nogah (7211 n9°9p), the mixture of good and evil, but not yet into the
three impure kelipos. ,,11°11172 NIN37 ND%DR 191 X7 NPRWwA2 ANt ¥yavw” (Natural death comes from
the exhaustion of spiritual strength), which results from the mixture of good and evil in the sin,
LY 19991 ¥R > *715” (“so that there be an end and destruction of evil”), and here he quotes our
paragraph in his own parenthesis; but when Kayin rose against Hevel, ,,77°12 >y Tn°»” (a death by
choice), that was a descent into ,,nXnWY N127%p 27 (the three impure kelipos).

The Alter Rebbe: 39132 0172 12 71°71° 12w Y1117 03 %R 2139 1 R 1°0°wD 5K

The Rebbe: 711 '[1’7?31 TR OO 0T — 7Y RLAAW YT 2IVT NIIPNTNA ARIIND X7 NI°AM1N2 NINOT NOYERY

Otzar Reshimos, p. 97 (the Reshimah begins p. ©¥7) - 2"wn 28-am1n '7 (the Arizal’s hilula)

WY 7919 YW INRNI YT NP W 2#A%1D Nt YRa 92 nw 197 900 1 9
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And this is the opposite of the intention, for there must be [the fulfillment of] “He will swallow up
death forever,” that there be “you shall eradicate the evil,” as the saying [goes], “and all wickedness
will vanish like smoke” —which will be in the days of Mashiach.

Eternal life for evil contradicts G-d’s purpose, which is that evil and death be abolished: ‘He will swallow up

death forever,” and ‘all wickedness will vanish like smoke’ (a phrase from the High Holiday prayers), in the
days of Mashiach.

likuteitorah.com/torah-ohr/bereishis/7/ 14
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For the entire duration of the exile is the time of the refinements and of separating the evil; and
this is through the level of Chochmah, for “through Chochmah they are refined,” to separate the
evil from the good.

Until then, the exile is the time of ‘refinements’ (beirurim): sorting the good out of the mixture and separat-
ing it from evil. This is done through Chochmah, as the Zohar says, ‘through Chochmabh they are refined.’

R°M "W 701 71919 [meonmw] CONMY DONWRAT D992IPNRT 1ROTY ND RPW 10T 7RonT Pl 197

L7011 PN
Therefore Chochmah is called judgment — not as the early Kabbalists supposed, that Chochmah is
entirely kindness, since it is the source of Chesed.

Because it separates, Chochmah is called judgment’ (din), which differentiates and sets limits. Earlier
Kabbalists had thought Chochmah was pure kindness, since Chesed flows from it.

99 *° (9735 039t / 79725 1] DT [prze 237 opoxa] PR AW 10T 973 12 v RO¥AN P2 uenm
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The Chayat innovated that there is judgment in it as well, and the Arizal, of blessed memory,
praised him, for so it is explained in the Zohar, in the Idra: “like wine that is still and settled on its
lees,” etc.
Rabbi Yehudah Chayat (a Kabbalist of the Spanish expulsion, author of the commentary Minchas Yehudah
on Maareches HaElokus) taught that Chochmah contains judgment too, and the Arizal praised this, for the

Zohar’s Idra speaks of the hidden Chochmah as “settled like good wine on its lees”: the clear wine rests on its
sediment.

1390°0 WK 29237 MWK (72 0°%00) AR Y N1T123 07Y 11 YA 799907 0971773 ©OW K7D 0D
N7 NPYING 07 0ON0W YIT°OY 770 A RIT YT NNaYR NPYING 0w 09000 DA
B'ahl

For since there are refinements to separate the evil, and this is through gevuros, and of this it is
said (Psalms 94), “Fortunate is the man whom You, Kah, chasten” — that the sufferings too, which
serve to remove the evil, are from the level of Kah; and as is known, sufferings serve to separate
the evil.

Separating evil is done through gevuros (forces of severity). The verse ‘Fortunate is the man whom You, Kah,

chasten’ shows that even suffering, which serves to remove evil, comes from the Name Kah (whose letters
Yud-Hei correspond to Chochmah and Binah).

likuteitorah.com/torah-ohr/bereishis/7/ 15
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For the kelipos are likened to a leech, which, when it sucks blood, immediately dies; and this is [the

meaning of] what is said (Proverbs 30), “The leech has two daughters.”

The kelipos (forces of concealment) are like a leech: once it sucks its fill of blood it dies. So too, when the ke-
lipah receives its portion, it is thereby detached and falls away. The verse continues that the leech’s daugh-
ters cry “Give, give,” a picture of endless craving. The maamar reads the leech as the kelipah, which clings
to holiness to draw life but is cut off once it has been given its share.

MW M9 ToonRn 07y COIAR YD AR A Sapye ahwty 197 .Ahnwnm 1YY Iy 973 1
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And this is also the matter of the goat that is sent away. So too, “And Yaakov sent,” etc., “a gift to

Eisav his brother: two hundred she-goats,” etc. — for by giving him his portion he separates him.

This is the idea behind the goat “sent away” (hamishtale’ach) to Azazel on Yom Kippur (Leviticus 16), and

behind “Yaakov sent” (vayishlach) Eisav a gift of goats: giving evil its due portion separates it from holiness.

TY [eeas] 72D T IR YI2 YN (nyrn pynl TURYR DIRT DYDY 920w NRD HUE TN
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So too, after man has already tasted from the Tree of Knowledge and become mixed with evil, there

must be refinements until it is separated, by taking all the sparks of holiness in it, etc.

Likewise, once man has become mixed with evil, a process of refinement is needed until the evil is separated
from him, by extracting all the sparks of holiness from it.

NPTS M1MIa3 P12 03 112 WO 9BR LMANR [mronaw] PONAW [mnon] PO Y RIT (M v; 1790
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And all this is through Chochmah, for “through Chochmah they are refined,” since there is in it
also the level of gevuros, so that there be “You, Kah, chasten,” and as it is written (Deuteronomy 8),

“As a man chastens his son,” etc.

This refining is done by Chochmah, which contains gevuros; hence ‘You, Kah, chasten,’ and ‘as a man chas-
tens his son,’ that is, chastening that comes from love and aims to purify.
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This is not so with the level of Keser, which is above Chochmah: it is simple mercy, and “darkness
is like light.” Therefore [He said], “lest he put forth his hand and take also from the Tree of Life,”

and then “live forever,” since “if you are righteous, what do you give Him,” etc.

Keser (the Crown), above Chochmah, is simple mercy that makes no distinctions: to it ‘darkness is like light.’
The Tree of Life stems from there, so it would give eternal life regardless of man’s deeds.

5739 1139190 RO T XD Q1 19 O3 (o0 22171 12 PITRY WP YT OPRY D930 AN XY Y89

And since he is of the inner level, the evil is therefore bound and attached to him, and it too would

have existence — and this is not the intention, as explained above.

Since the evil is bound up inside man, it too would gain permanence, which is the opposite of G-d’s

intention.

BACKGROUND FROM THE REBBE

In a sicha of the night of Hoshana Rabbah 5746, printed for Parshas Acharei, on why the Rambam rules that the
scapegoat (M7nwni °yw) atones for light sins even without teshuvah while ,,01 5w 1238y” (“the essence of the day”) of
Yom Kippur atones only for those who return, the Rebbe distinguishes two effects of every sin.

Every sin, he says, does two things: the act and its pleasure create ,,713°vp” (an “accuser”), adding
life to the kelipah, and it leaves a blemish in the soul (212 032). The scapegoat cancels the
accuser, ,,719°7p 77T 119 7111 w1 1¥7” (“the soul and body of the kelipah”), and here he refers to our
passage (note 47: “compare Torah Ohr 5d”); with it the blemish falls away of itself, while the
essence of the day atones by revealing a level of the soul where there is no blemish at all. Perhaps
(biur b’derech efshar) this shows what our paragraph’s ,n>nwni 1°yw” (“goat that is sent away™)
does: what the sin gave the kelipah is handed over to it and sent off, and so cut away from the

person.
The Alter Rebbe: M?NWNAIT 1YW 1719 3" 3 1AM
The Rebbe: MPNWAIT YW I¥T 77K VIV OXRT — ("719°9p,, YT 11D NI WHI IPT) 0P OYT %71 D0 13 775 PR

Likkutei Sichos, vol. (27) 13, Vayikra (Acharei 2), p. 131, sec. 1, note 47 (the sicha begins p. 124) - 727 Ry 59
1"nwn
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SECTION 5 - 110-11

Expulsion and the work of refinement
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As it is stated in the Zohar concerning Rabbi Acha of Kefar Tarsha, who atoned with incense for a

place where there was a plague, and they told him that it did not help, for “they are still found

9,

guilty”; “itwould be well if they had done teshuvah,” etc.

The Zohar tells that Rabbi Acha came to Kefar Tarsha during a plague and had the townspeople recite the
Torah’s passage of the incense, and the plague stopped; but he was told in a dream that they were still guilty,
and “itwould be well if they had done teshuvah”: he must tell them to repent.

5.0Wn PR IWR TRTRT AR TIYD 17y pn) Y70 AW 100 199

Therefore, immediately, “He sent him out of the Garden of Eden, to work the ground from which he

was taken.”

Holding back the destroyer is not enough; the evil itself must be removed. Likewise man could not simply be
made immortal with his evil, so G-d immediately sent him out of Eden to “work the ground from which he
was taken.”

RIT N2ARY TAR (] 2IRD 1307 199K3 97MRY 798P W00 YOI U 09719207 Ny 130T
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That is, the work of refinements through sowing, plowing and reaping; and afterwards, when he

eats from it and says “One” and “You shall love,” he refines and elevates [it], etc.

‘Working the ground’ is the work of refinement: through plowing, sowing and reaping, man produces food,
and when he eats it and then serves G-d, saying the Shema (‘One,’ ‘You shall love’), he refines and elevates
the sparks in that food.

.0%77179217 9927 7AW DIR° AR “C0wn IpD WK TRTRT DY wnn 9900 g Ry 11

And then he must actually go upon the ground from which he was taken, and there he will eat, and
there he will carry out the refinements.

After the sin man must actually go down to the ground, the place of the mixture, eat there and refine there.
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But we must understand: what was His original intention, may He be blessed, when man did not
know of good and evil at all? Since there is the existence of evil in the world, how, then, would the

refinements be accomplished, which must be done by man?

A question: evil already existed in the world before the sin. If Adam was never meant to know evil, how were
the sparks trapped in it supposed to be refined, since that is man’s task?

72Y2 (179 122] P7A2 IIMIN W TPY ROR TRMDR 9772 ROW wRn MK 1DIRI 77 X 0D PIyn IR
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But the matter is that then it was in an entirely different manner, not by way of war, but in the man-
ner of what is written, “And He placed him in the Garden of Eden to work it” — these are the 248
positive commandments — to draw the Infinite Light into the Garden of Eden.

Before the sin, refinement was to happen in a completely different way, without war. Adam was placed in
Eden “to work it,” which the Zohar explains as the 248 positive commandments (and Targum Yonasan as la-
boring in Torah); through them he would draw the Infinite Light into Eden.

7102 2°5%01 1P Y12 129YN1 190 [merp] TR “9O%IRI 19YN° RDOMA TIRT MPANT M2 N
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And through the abundant revelation of the light, the sparks of holiness that fell and became mixed
with evil would rise of themselves and be absorbed within the supernal lights that man would draw

down, like a candle before a torch.

The sheer abundance of that revealed light would draw the fallen sparks upward of themselves and absorb
them into the light, as a candle is swallowed up in the flame of a torch.

TPIARY 2197 1712 BPoN° XD UYR MRS ORI 12 Y9901 79 71007 21 MR 7IVP PN ORY
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For if the torch is small, a candle close to it is absorbed in it, but if it is moved a little away, it is not
absorbed in it, because the torch is small. But if the torch is large, then even if the candle is far
away, it is absorbed in it.

If the torch is small, only a candle close by is absorbed; a large torch absorbs even a distant candle. So the

great light Adam would draw down could absorb even distant sparks, without his ever having to confront

evil.
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SECTION 6 - 112

Refinement by light and by war
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It is like what was at the time when the Holy Temple stood. For our Sages, of blessed memory, said,
“Israel was exiled only so that converts would be added to them,” that is, to elevate sparks. What,
then, would have happened had they not sinned and not been exiled?

An illustration from Jewish history. The Talmud says Israel was exiled so that converts would join them,

which Chassidus reads as the elevation of sparks of holiness scattered among the nations. So how would
those sparks have been elevated had Israel never sinned and been exiled?
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Necessarily we must say that then the sparks were absorbed of themselves, like a candle before a
torch — like Naamah the Ammonite; and so too all the nations came to hear the wisdom of Shlomo,
and as is written of the Queen of Sheba, etc.
The answer: in Temple times the sparks were drawn in of themselves, like a candle swallowed up by a torch.
Naamah the Ammonite (a wife of King Shlomo; the Talmud calls her and Ruth ‘two good doves,” the worthy

women G-d would bring forth from Ammon and Moab) joined Israel, and all the nations, including the Queen
of Sheba, came to hear Shlomo’s wisdom.
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That is, because then there was a great torch, so to speak, the sparks were therefore absorbed in it
of themselves; and had the Holy Temple continued so longer, they would all have been refined in
this way,

The Temple was a ‘great torch’ of revealed G-dliness, so the sparks were absorbed of themselves. Had that
state lasted, all the sparks would have been refined this way, without exile.

219 %97IRD 0%13 1991 19 %0112 1AW DOY DR IR I (2 1710%) [x125 Tays] 9YR wrnan
as is written of the Time to Come (Zephaniah 3), “For then I will turn to the peoples a clear (beru-
rah) language,” etc., and “Nations shall walk by your light,” etc.

This is what will happen in the Time to Come, as the prophets foretell: G-d will turn the nations to “a clear
(berurah) language,” a word from the same root as the birurim, the “refinements,” and nations will walk by
Israel’s light, drawn by the revealed light itself.
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And so was the matter of man when he had not sinned: he was entirely holy, for his body too was

taken from the place of the altar, and from it his 248 limbs were made, “mixed with oil,” etc.

Adam before the sin was the same: entirely holy. The Midrash says his body was taken from the place of the
altar, and his 248 limbs were made “mixed with oil,” like a meal-offering: his very body was sacred. (The
Kehot note compares other traditions: from Babylon, Sanhedrin 38b; from the four corners of the world,
Zohar 1:130b.)
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He stood in the Garden of Eden, and there he would add lights, and of themselves the kelipos would
cease to be, through the sparks of holiness ceasing from them; but the matter was not through war,
etc.

In Eden he would have added light, and the kelipos would have faded away as the sparks of holiness that sus-
tain them were drawn out, without any battle.
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This is not so after he sinned: then the refinements must be through labor and war — “the time of
prayer is the time of battle” — as explained above; and he must go down to the place of the kelipos

and refine them there. And this is “the ground from which he was taken.”

After the sin, refinement requires toil and war. The Zohar’s phrase ‘the time of prayer is the time of battle’
describes prayer as the arena of this struggle. Man must descend to the place of the kelipos, ‘the ground
from which he was taken,’ and refine them there.

A QUESTION THE REBBE RAISES

In the same maamar of 5 Menachem Av 5725, explaining why evil will be abolished only in the Time to Come, the
Rebbe brings the teaching of an earlier maamar he cites (note 13): even in Shlomo’s days, when a very great light
shone and the nations submitted to him without war, the external forces could still draw ,,7w17p7 2> nK%” (from the
“back” of holiness), though ,,n1°192 ANR 0717 > X%” (not from its inner part).

The Rebbe adds, in brackets, that this could be seen in the very way the nations bowed to Shlomo.
The Queen of Sheba was moved “a little” (n3p) by his fame while still in her own land, and after
seeing his wisdom ,,m17 7y 12 11 X?” (“there was no more spirit in her”); yet ,,75%1 1n°17 18 03” (she
remained a queen), and Shlomo even honored her greatly. In note 15 he cites our maamar (TO 6a)
that the refinement in Shlomo’s days was ,,71M111 7972 117°2” (“by way of rest”), and that this is like
Adam before the sin.
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SECTION 7 - 113

How the serpent knew
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With this we will also understand how the serpent knew of this. For Adam, the first man, himself,
who was entirely holy, above the Tree of Knowledge of good and evil, did not know of the existence

of evil at all, as explained above.

Now the main question is answered: how did the serpent know what eating would do? Adam, entirely holy
and above the Tree of Knowledge, knew nothing of evil’s existence.
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But the serpent, which was itself taken from the level of the Tree of Knowledge of good and evil,
knew of this; and it knew that [G-d’s] commanding Adam not to eat from it was so that he would
have no knowledge of evil at all, so that he would not need to enter into war with it at all.

The serpent, however, came from the Tree of Knowledge itself, the realm where good and evil are mixed, so

it understood what Adam did not: that the prohibition was meant to keep Adam from any knowledge of evil
and so spare him the war with it.
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And it was very vexed that they guard themselves so much from it — even not to know of it, so as not
to stumble in it; and it took counsel in its soul that it would be better for it that man enter into this
and there be awar, for then at times it too would prevail, as is written (Ecclesiastes 8), “A time when
man rules over man,” etc. — rather than that man not know of this at all;

The serpent resented being so completely avoided. It reasoned that it would be better for it if man entered

the mixture and there was a war, for then it would sometimes win, as in “a time when man rules over man”

(Ecclesiastes 8:9), read as the times when the evil in man prevails, rather than man never knowing evil at all.
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for then the good mixed in it would be absorbed into Adam like a candle before a torch, and it

would die and perish entirely. So it came with cunning to Chavah,

For if man never knew evil, his great light would absorb the good mixed into the serpent, “like a candle be-

fore a torch,” and the serpent, left with no life, would perish entirely. So it approached Chavah with cunning.
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as is stated (in Pirkei deRabbi Eliezer, ch. 13), “Samael came and rode upon the serpent,” etc. And
it said, “For G-d knows that on the day you eat from it,” etc., “and you will be like G-d, knowing

good and evil.”

The Midrash says Samael (the angel of evil) rode upon the serpent, using it as his vehicle. The serpent told
Chavah that eating would make them “like G-d, knowing good and evil.”
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And so it is according to the truth, and it did not speak a lie, as explained above; only it said this

with cunning, for it said “and you will be like G-d” as an advantage, but in truth this is a deficiency.

This was true; the serpent did not lie. Its cunning lay in presenting as an advantage what was really a flaw.
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Even though he would know good and evil like G-d — above, this is no blemish at all: even though
good and evil are known, nevertheless the evil is separate, since above is the level of the encom-
passing; but if man, who is of the level of the inner, would know of good and evil, for him the mat-
ter would be harmful, as explained above.

Knowing good and evil is harmless ‘above,’ where knowledge is encompassing and evil stays separate. For
man, whose knowing is inner, it means being mixed with evil, as explained earlier.
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SECTION 8 - 114

Addendum: Adam in the chambers; Yehudah’s descent
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In Likkutei Torah of the Arizal, of blessed memory, the matter is explained that Adam, the first
man, would walk through the chambers, for the level of Adam was higher even than Rabbi Shimon
bar Yochai, since he was of an entirely different order, for he was the handiwork of the Holy One,
blessed be He.
The Likkutei Torah of the Arizal (his teachings on the Torah, as recorded by his disciple Rabbi Chaim Vital;
not the Alter Rebbe’s book of that name) explains that before the sin Adam would walk through the heavenly
“chambers” (heichalos). For Adam, G-d’s own handiwork, was of a different order entirely, beyond even

Rabbi Shimon bar Yochai, author of the Zohar (the Tzemach Tzedek records hearing these words from the
Alter Rebbe).
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Into the chambers of impurity he did not want to look at all; and the serpent enticed him that he
should at least look at what is in them, and through this he stumbled and fell into desire for them.

He avoided looking into the chambers of impurity, but the serpent persuaded him at least to look at what was
there. Merely looking led him to stumble and fall into desire for them.
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So too I heard from the holy Rabbi Avraham, son of the Maggid, of blessed memory, on [the verse]
“And Yehudah turned aside to an Adullamite man whose name was Chirah”: that because of the
episode of Yosef, therefore “he turned aside.”

A parallel teaching from Rabbi Avraham “the Angel,” son of the Maggid of Mezritch: Yehudah “turned aside”
to the Adullamite after the episode of Yosef.
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The explanation: “he turned aside” means that he inclined downward into the chambers of the ke-
lipos, “to an Adullamite man,” in order to elevate sparks from there; and this is the matter of the
intention of the falling on the face, etc.

Yehudah descended into the realm of the kelipos to raise sparks from there. This is also the inner meaning

of “falling on the face” (nefilas apayim, the Tachanun prayer), in which one descends in order to raise sparks
from below.

IN ONE'S AVODAH

After the sin, a person is inwardly mixed with good and evil, so his life is a struggle in which at times one
side prevails and at times the other. His task is to ‘work the ground from which he was taken’: to engage the
physical world, eat and work in it, and through prayer (‘the time of prayer is the time of battle’), the Shema
and the mitzvos refine and elevate the sparks of holiness within it. The Adam story also teaches caution:
Adam fell by agreeing merely to look into the chambers of impurity.

QUESTIONS FOR DISCUSSION

1. What is the difference between encompassing and inner knowledge, and why does knowing evil harm
man but not the angels?

2. Why would eternal life from the Tree of Life have been harmful after the sin, and how does this relate to
Keser being ‘simple mercy’?

3. How does the image of a candle before a torch describe the original way the world was to be refined, and
how does it differ from refinement ‘by war’?

4. Why is Chochmah called ‘judgment,’ and what does this say about suffering and purification?

5. Inwhat sense did the serpent tell the truth, and where did its cunning lie?
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FOR CHILDREN - AGES 9-13

For the children at the table
Why the Tree of Knowledge was forbidden

THE BIG IDEA

G-d wanted us to stay wholly good, and now that good and bad are mixed in us, our work is
to sort them out through prayer, Torah and mitzvos.

After Adam ate from the Tree of Knowledge, G-d said, “Behold, man has become like one of us,
knowing good and evil.” But the angels above also know good and evil, so why was this bad for
man? The maamar explains that there are two ways of knowing. Above, knowing is “encompass-
ing” (makif): it stays around a thing, not inside it, so good and bad stay apart. A person’s knowing
is “inner” (pnimi): whatever we know becomes part of us. So when Adam came to know evil, good
and evil became mixed inside him, and life became a struggle in which sometimes the good wins
and sometimes the bad. That is why G-d did not want him to taste the fruit at all. G-d’s first plan was
that Adam would do the mitzvos and draw down so much light that the holy sparks hidden in the
bad would rise into it on their own, and the bad would fade away. Now we must “work the ground”:
live in the world, eat, work and pray, and lift up the sparks of holiness hidden in it. The serpent

knew all this and told Chavah something true, but said it cunningly: it called a harm an advantage.
THE MASHAL

When a small torch stands near a candle, the candle’s flame is swallowed into the torch; if the can-
dle is moved a little away, it is not. But when the torch is very large, even a far-off candle is swal-
lowed into its light. Before the sin, Adam’s light was meant to be so great that the hidden sparks of

holiness in the world would join it by themselves.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is knowing something “from the inside” different from knowing it “from around it”?

2. What does the picture of the candle and the great torch teach about how light changes the
world?

3. What ordinary thing this week, like eating, working or helping at home, can you do in a way

that brings out its holiness?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note first sends the reader to the Rebbe’s own source
notes on this maamar, printed earlier in the volume, for its
sources and parallels.
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After the sin Havayah Elokim says that man has become
“like one of us, knowing good and evil” (said, the maamar
explains, to the angels), and must be kept from the Tree of
Life. It is the verse the whole maamar explains.
Genesis 3:22272:2 N°wR12
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And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The serpent’s promise to Chavah that eating would open
their eyes and make them “like G-d, knowing good and
evil”; the Alter Rebbe asks what this knowledge is.
Genesis 3:5°77:1 N°WR12
D’PBN; on™m 02°°Y NPDI 18N DJ'?;N oi°2 "3 D’P5§ y7° 9
YN YT
for G-d doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as G-d, knowing good
and evil.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

for G-d doth know that in the day ye eat thereof, then your
eyes shall be opened, and ye shall be as G-d, knowing good
and evil.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Havayah Elokim’s command to Adam as he heard it: a

plain warning of death, with no mention of knowledge.
Genesis 2:1717°:’2 N°wR12
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but of the tree of the knowledge of good and evil, thou shalt
not eat of it; for in the day that thou eatest thereof thou shalt
surely die.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a talk of the Rebbe that takes up the
question raised here, whether the serpent could be higher
than man.
KEHOT'S NOTE
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The phrase ‘like one of us’ is read as addressed to the an-
gels, showing that knowledge of good and evil exists
above.

Genesis 3:22273:1 N°wX12
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And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Other discourses of the Alter Rebbe that discuss at length
the Tree of Knowledge as a mixture of good and evil.
KEHOT'S NOTE
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PARAGRAPH 2
PARAGRAPH 3

4 The serpent’s words to Chavah; the Alter Rebbe asks how it

knew this was true. 9 119777 K99 1120010 X9

Genesis 3:5'7:1 N"wX12 G-d’s law to Moshe that an animal consecrated as an offer-
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ing may not be exchanged or substituted, “good for bad or
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bad for good”; the Alter Rebbe borrows its language to say
that above, evil is never confused with good.
Leviticus 27:107:1”2 X"
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WP AN RITTIM Ann22
He shall not alter it, nor change it, a good for a bad, or a bad
for a good; and if he shall at all change beast for beast, then

both it and that for which it is changed shall be holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Agur names four creatures that are small yet wise; the
fourth: “The spider grasps with its hands, and it is in the
king’s palaces.” Rashi, the Metzudos and the Ralbag iden-
tify the semamis as the spider, which holds on to the walls
with its “hands” (Rashi) and spins its web with them (Ral-
bag, Metzudas David); small as it is, it gets even into a
king’s palace. The maamar adds that even there the king
knows it for a spider: an image for evil that is present
above yet recognized for what it is. The Steinsaltz Tanakh
identifies it as the gecko, a small lizard that grips smooth
walls (context: Steinsaltz Tanakh).

Proverbs 30:281”5:"2 ">wn
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The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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The Havdalah blessing, whose order of separations the
Talmud discusses; cited as an example of good and evil
kept apart.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Moshe the ingredients of the incense, among
them “pure frankincense”; the Alter Rebbe uses it as the
image of an encompassing light.

Exodus 30:34777:% mnw
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And the L-RD said unto Moses: ‘Take unto thee sweet spices,
stacte, and onycha, and galbanum; sweet spices with pure
frankincense; of each shall there be a like weight.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that the life-force drawn
into the kelipos is swallowed inside them, while the frank-
incense of the incense is an encompassing light over them
from above their awareness, and that it connects the ten
holy Sefiros to shine on the ten impure ones.
KEHOT'S NOTE
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The note suggests that the ‘diagram of the Tree’ men-
tioned here is apparently the Kabbalistic diagram printed
at the end of this book.
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Likkutei Torah cites this passage, summarizing it: the Tree
of Knowledge of good and evil is Daas in the inner mode,
whereas Daas in the encompassing mode, on the contrary,
repels the nurture of the external forces.
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PARAGRAPH 5
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The verse now explained: man became ‘like one of us’ in
knowing good and evil.

Genesis 3:22272:3 NPwR12

-2 1Ry ¥ 210 ny';‘; 131K TIRD 797 DIRT 10 0°P0K N RN
{0797 M 2IX1 0703 ¥R 03 MR AT Mow

And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to a parallel discussion in the Tzemach
Tzedek’s explanations of the Zohar of how man, once he
knows evil, becomes mixed with it.
KEHOT'S NOTE
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G-d tells Rivkah about the twins in her womb that “one na-
tion shall be mightier than the other”; applied to the see-
saw struggle of good and evil within man.
Genesis 25:23372:717 N°wX12
oR?R ORPY 17127 YR DBRY 230N 73033 0793 O A N R
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And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 7
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‘They were both naked, the man and his wife, and they
were not ashamed’; before the sin there was no sense of
desire or shame.

Genesis 2:25{17:’2 NWXA2
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And they were both naked, the man and his wife, and were

not ashamed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note points to a footnote in a talk of the Rebbe that
refers to this point, that before the sin Adam and Chavah
knew nothing of desire.
KEHOT'S NOTE
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PARAGRAPH 8
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Havayah Elokim’s concern after the sin that man might
also eat of the Tree of Life and live forever.

Genesis 3:22273:) N"WRI2
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And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Elihu’s companion verse: man’s many sins do nothing to
G-d. At this level even a sinner could receive eternal life.

Job 35:671:77% 21K
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If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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23 | Elihu tells Job that man’s righteousness gives G-d nothing;
applied to the level of the Tree of Life, which is beyond be-
ing affected by man’s deeds.

Job 35:7°1:17% 2R
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If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah’s prophecy that G-d will swallow up death forever;

the goal that would be defeated if evil gained eternal life.
Isaiah 25:8'n:772 71°yw°
797 ny nMm U’J@'b? Pyn Y!T 1 37X oM ﬂ¥§'? nna y72

1277 %3 PIRT22 Py

He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Iggeres HaKodesh 28 quotes the Zohar’s ‘through
Chochmah they are refined’ and explains that the world of
Tikkun is refined and rectified through the hidden
Chochmah of Arich Anpin.
KEHOT'S NOTE
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The Zohar’s phrase ‘through Chochmah they are refined,’
quoted in Iggeres HaKodesh 28 in the name of the Zohar,
as the Kehot note says.
Tanya, Iggeres HaKodesh 28:5°77:11”2 WP NaX ,X°10
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The note identifies ‘the Chayat’ as Rabbi Yehudah Chayat,
whose commentary on Maarechet HaElokut contains the
teaching that Chochmabh is din.
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Etz Chaim (Shaar 13, ch. 5 in the Kehot note; 13:6 on
Sefaria) says that Keser is complete mercy, but Chochmah
holds judgments, subdued there, “and this is what the
Chayat said in the book Minchas Yehudah, that Chochmah
is din,” citing the Zohar’s image of the settled brain “like
good wine on its lees.”

Sefer Etz Chaim 13:6":3 01 vy

51N Inas

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
D XY Y

VOPWT RI2MD RITIN2 92
Kehot’s note points to Zohar III, 288a for these words.
Zohar III, 288ax ,no1 »»mt
KEHOT'S NOTE
NLIE9

99TYT DY OO LIPWT NN
The Idra Rabba says the hidden brain, Chochmah, “is still
and settled in its place, like good wine on its lees.” Etz
Chaim cites it (as “Zohar 128”); the Kehot note gives the
Idra Zuta, 3:288a, which calls the hidden Chochmah “the
brain that is settled and still.”

Zohar, Idra Rabba 3:14-6:257172:1-77°’ 27 K1IRT ,7717 790

The psalmist: fortunate is the man whom Kah chastens
and teaches from His Torah. It shows that purifying suf-
fering comes from the Name Kah, i.e., from Chochmah.
Psalms 94:1227:77% 0°2°11n
STH2N AN 7R 9NV 1337 N
Happy is the man whom Thou instructest, O L-RD, And

teachest out of Thy law;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Agur’s saying: “The leech has two daughters: Give! Give!”,
an image of insatiable craving. The maamar compares the
kelipos to a leech that dies once it has sucked its fill.

Proverbs 30:15170:°% "own

737 1IMRRY YR MIyawn KD 130 WiBY 27 27 N1 nw iy

The horseleech hath two daughters: ‘Give, give.” There are

three things that are never satisfied, Yea, four that say not:

‘Enough’:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2 snw e

The manuscript adds here: ‘that by sucking the blood of
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1317 TARD 71°7 QTR 17 DOPPR T K.

the enemies of Israel, the kelipos immediately die.’
KEHOT'S NOTE
0°nNn TR IR DRI DY OMRNY 0T PUINNY Uyw” A0 P N2
. mesopn

apye mbw
Yaakov sends messengers ahead to Eisav his brother (Ke-
hot: Genesis 32:4); the maamar joins it to the gift he then
sent (32:14-15).
Genesis 32:4'7:27% n°wX12
DITR 1T 1YY NEIN 1IN YOR 1I0? 0°IKTR 2Py Nown
And Jacob sent messengers before him to Esau his brother
unto the land of Seir, the field of Edom.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,35 nowRna

PAR WY I

Yaakov took from what he had “a gift for Eisav his
brother”; the Alter Rebbe reads the gift as giving evil its
portion in order to separate it.
Genesis 32:147°:27% n"wx12
PR PY? NNIR 1172 X207 MR KN 17722 DY 170
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°NNR O%Yy
Yaakov’s gift of two hundred she-goats to Eisav; giving the
other side its portion separates it.
Genesis 32:151"0:2"7 N°wK12
{0y 07X D7NKR 0Y2 DMy DI DN DY
two hundred she-goats and twenty he-goats, two hundred

ewes and twenty rams,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Moshe tells Israel: as a man chastens his son, Havayah
your G-d chastens you; chastening as a loving means of
purification.
Deuteronomy 8:5°7:’1n 0°727
S0 TR M 132°NK UK 107 WK *D 132770y YT
And thou shalt consider in thy heart, that, as a man chas-
teneth his son, so the L-RD thy G-d chasteneth thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 AR WOR 90 WND

The manuscript reads instead ‘as a father reproves the
son’ (1°9° 112 DR 2XD), a different verse with the same idea
of loving chastisement.
KEHOT'S NOTE
.M1927° 912 IR 2R P N2

IR 72°WAN

David: to G-d “darkness is like light”; it describes Keser,
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which makes no distinction between good and evil.
Psalms 139:1227°:07%p 0°7°1n
:TIRD 712702 71°K° 0i%D 717721 Tan UKD qwn o3
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

41 "9 1NN A NPTS ORT

Man'’s righteousness gives G-d nothing; the level of Keser
and the Tree of Life is unaffected by man’s deeds.

Job 35:7°1:17% 2R
(> TR X 27 1nRTAn APTSON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

42 NN 937923 9712 wrnd)
Kehot’s note points to Zohar I, 101a for these words.

Zohar I, 101ax ,xp X”m
KEHOT'S NOTE

X LRP R

43 NWAIY 9927 NN °29

The Zohar’s story of Rabbi Acha, who had the people of
Kefar Tarsha recite the passage of the incense so that the
plague stopped, and was then told in a dream that they
were still guilty and must repent.

Zohar, Vayera 6:123-1271"2p-3"3p:1 X7”1 7117 190

44 0°9719°27 9925 TRw L L PR NP TR 197

The Rebbe Maharash quotes this passage and refers there
to Iggeres HaKodesh 26, that the main occupation with
Torah and mitzvos is to refine the sparks.
KEHOT'S NOTE
TN POY IPOYW 1D ™0 PUIARD 17%R DWY A Y 170N nUH0a KA
LMIRIROIT 27 RIT MZRM

45 own PR MWK ARTRT X T2y

G-d sends Adam out of Eden to work the ground from
which he was taken; read as the mission of refining the
sparks.

Genesis 3:23372:2 NYWR2
:DWR MR? WX TRIRTNN T2 1797130 DROK 1 NNPYN
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

46 awn NP WK TRTINT NN

The ground from which man was taken, where he must

likuteitorah.com/torah-ohr/bereishis/7/
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now eat and carry out the refinements.
Genesis 3:23272:°2 N°wWR12
{0 MR WK RIRTNK T2Y2 1197130 RPN ANPYN
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

47 971 177 [ PN M TayR YUaa nmnam

G-d placed man in the Garden of Eden “to work it and to
guard it.”

Genesis 2:15170:2 N°wR12
STYRY ) ATINP T MO DI NE 0P 7 )
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar I, 27ax ,1o R”mM

Zohar II, 165b2 ,op 2°m

KEHOT’'S NOTE

.2,770p 271 LK ,1 RPAT .OW PROMY 12 1NI° 013N 1IRT .0 ,2 NPwRA2
AT DW3A *13IRT VIR LT3N 70 N

48 WITP 2181 17N XDOMR TINT MITANT 127 Y

There the Alter Rebbe explains that in Shlomo’s day
Malchus did not descend into the lower worlds, yet the
sparks were refined of themselves by the great revelation
in Atzilus, “like a candle before a torch,” a refinement of
“rest” rather than of war; after the destruction Malchus
must descend into kelipas nogah to refine them.
KEHOT'S NOTE
.32 17y 215°y "N W”w‘? 03 R .7 ,392722 .ﬂ"h?‘?] 02 IR7

49 b9y — "1 MY

The manuscript reads '775°' (will be consumed) instead of
5551 (will be absorbed): the candle’s light disappears in
the torch.
KEHOT'S NOTE
.125% :p7no1aa

50 1°0n — 7°An e

The manuscript reads """ instead of 'm°1n’', a grammati-
cal variant with no change of meaning.
KEHOT'S NOTE
R AR RIbC]

PARAGRAPH 12

51 BRI 198 KD

The Talmud says the Holy One exiled Israel among the na-
tions only so that converts would be added to them; read
here as the elevation of sparks.
Pesachim 87b:147>:2 1”5 0°non
NIMIRT 1727 PRI DR RIT N2 UATRI 1237 KD PN 027 R
D179 P2 7P PAYIN® MIY 0 DTPY IDOIAY T2 KPY
.17733 1D %1077 RPX XD ¥Ii OTR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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52

53

54

55

Zohar I, 244ax ,717 x”m

KEHOT’'S NOTE

2,0 7,19 03,0 LK LR TP 03 AIRT LR LTI RPAT .2 1D 0onoD

92 (T9°R1 R 9P Y W) IR 43 YT 154 °Y 1790 wMpL

0% M 97 ARan (Pwn own Yy 270) $URAY MK L DUMRD

9902 IRTY .97OY 73,0 XMIN2 17O (9902 mwTR CXIRe1 KDY WwIwed
.175°y R”1 273wn mnwn

NIRIRaT @Y9Pa1 1 — AN 1w

The manuscript reads 'D°%12377 %21 "', in the singular,
with the same meaning.
KEHOT'S NOTE
.0°%18377 5921 777 :p” N012

nonYn Ry
The Talmud names Naamah the Ammonite (and Ruth the
Moabite) as the ‘two good doves’ for whose sake Ammon
and Moab were spared; an example of a spark drawn into
Israel.
Bava Kamma 38b:2-3'3-"2:2 1% xnp X232
AY ,°RYT 2Y NPY ANYT 2Y INPYWD XY :XIT 712 wiTRD 17 0K
ONRYT ANy MIARIBT M - 1R RURIAY 07 @2 iy niTan
TR O - Ni2iL Y78 Y 27203 T ,nim PR 02T XPm
OX - °27 P¥ 02 5120900 K9 NiPiTR NimIR oRY By X M2
M1 R3 NAR BY L350 727 7I9n NRIP KT AR ROT AW
n maT
William Davidson, Vocalized Aramaic (CC-BY-NC)

Naw nona W

The Queen of Sheba heard of Shlomo’s fame and came to
test him with riddles; an example of the nations drawn by
the light of the Temple era.

1 Kings 10:’R: X 0°9%n

:NiT°N2 iNBI? Kam *n DW’? oY ynY-ny nynv R;rp"n;’?m
And when the queen of Sheba heard of the fame of Solomon
because of the name of the L-RD, she came to prove him
with hard questions.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

72 7MY M7 17 AAYR A7Own M ¥ 177 IR0 ., R-0000n
»y [1%IR2 7°TY ANAA] 72 Awyaw D1ean TIn NI anbwh Xab
YRWIW MY NPT TIAT7 20P °Y V7IIN B0 XD YRR DX IyRew

79K 070wnI 1°9°R 0919 0°90ann 0°pInnT 077K DA pannk

G-d promises through Zephaniah: “then I will turn to the
peoples a clear (berurah) language, that all may call on the
Name of Havayah.” Berurah (“clear,” “pure”) shares its
root with the refinements (birurim): the sparks will be re-

fined by revealed light.
Zephaniah 3:9'v:1 17193
DV §73y7 7 OW3 093 Kp? T2 MDY DRy I8N KD
TN
For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with
one consent.
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1317 TARD 71°7 QIRT 10 D’PY7N TANRM...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRD @M 197
Isaiah to Jerusalem: “Nations shall walk by your light”; the
nations drawn in by Israel’s light.
Isaiah 60:33:°0 17°yw>
0 A1 07071 TIRY 093 1977
And nations shall walk at thy light, And kings at the bright-

ness of thy rising.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mavan DIPRn APl 1
Kehot’s note points to Sanhedrin 38b for these words.

Sanhedrin 38b2a n”> 177110
KEHOT’'S NOTE
DAY 2,7 R7MA 5231 1993w 2,19 1PITII0 IRTY .2° PID RPIT PR

g2y MM

maan DIPRn APl 1N

The Midrash says G-d created Adam “in a pure place, the

place of the Holy Temple”; the Alter Rebbe cites it to show

that Adam’s body was holy.
Pirkei DeRabbi Eliezer 12:1°X:27> 71y°7X °277 kil
,7970 DipR2 XY ,1IWRAT n‘grg’? RIT 172 iR 221 110 N2an
nP°Y” :(W ,2 NPWRI2) PRI .I1TERY 10°10M ,WTpnT N°2 0ipna
noan ?ﬁﬂg? oipn 11 ORR TTY 732 03 OIRT DX tl’,?*?}:{ al
179 132 03 WRIY L1TY 13 7 - R0 puRa? 10010m wTpna
TIUP INDY TTY 133 MIKPM W 73 KN KRYY AR 1297

21°2KN PREI NIAPRET 2D X2 TR DX

ADAM IN PARADISE WITH love abounding did the Holy
One, blessed be He, love the first man, inasmuch as He cre-
ated him in a pure locality, in the place of the Temple, and
He brought him into His palace, as it is said, "And the L-rd
G-d took the man, and put him into the garden of Eden to
dress it and to keep it" (Gen. 2:15). From which place did He
take him? From the place of the Temple, and He brought
him into His palace, which is Eden, ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

Wy —uanm

The manuscript reads "Wy’ (they made) in place of 1wy
(were made).
KEHOT'S NOTE

AWy PN

oM 2T — A 1w

The words ‘the matter was’ are absent in the manuscript.
KEHOT'S NOTE
.RND P7NoAa

awn npY MWK TN NN

The ground from which man was taken: the place of the

32



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 7

kelipos to which he must descend after the sin.
Genesis 3:23272:°2 N°wWR12
{0 MR WK RIRTNK T2Y2 1197130 RPN IANPYN
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

62 MBW ANW — I8y ™Y

The manuscript reads '8 wXY' in place of 'msw nnw',
with the same meaning.
KEHOT'S NOTE
PR AWRY PPN

63 o — DaNe Y

The word '1°11' (was) is absent in the manuscript.
KEHOT'S NOTE
.Xn°% >’ noma ?7°N0122

64 YT — DA W

The manuscript reads 'my°2' (contact) in place of 'y’
(knowledge): the prohibition was so that Adam would have
no contact with evil at all.
KEHOT'S NOTE
L9923 07002

65 | Koheles observes “a time when man rules over man to his
harm.” Read here as the times when evil in man prevails,
which the serpent hoped for.

Ecclesiastes 8:9'0:’n n?rp

WRYD NOD NYY3 WK APyR-a? *227 NN 1N 1KY M Ny
2 y77 DTN2 D7X7 W2Y UK Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

66 25

The Midrash says Samael found no creature as wise for
evil as the serpent, whose form was like a camel, and
mounted and rode upon it to lead Chavah astray.
Pirkei DeRabbi Eliezer 13:5°7:3”> Tty %277 °p19
IR YT, 0TRD IR IR 7297 OX ) 03y PP A2 U T IT
SRPPYR Y1 WY IV WP 0P WY 7 Y ARy
2 NYRiY XM YT ARG AWRTY M0 MK VI 2 RN
T2 My 7Y 921 NND” wRIY LNiMan 907 nivpw) oowiny
A7 YN "2PRT N2 Py DoIgn DX Y ERD M) v
T YT YRYY 17 73T N2 WK 7Y R Y
... .DI27? NND 7 X3 , M0 DY
The serpent argued with itself, saying: If I go and speak to
Adam, I know that he will not listen to me, for a man is al-
ways hard (to be persuaded), as it is said, "For a man is
churlish and evil in his doings" (1 Sam. 25:3); but behold I
will speak to Eve, for I know that she will listen to me; for

likuteitorah.com/torah-ohr/bereishis/7/

1317 TARD 71°7 QTR 17 DOPPR T K.

women listen to all creatures, as it is said, "She is simple and
knoweth nothing" (Prov. 9:18). The serpent went and spake
to the woman: ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

67 NPT — R MY

The manuscript reads 'y71°' (as in the verse) in place of
'v7°', and lacks """,
KEHOT'S NOTE
RDVD L L YT pnoma

68 1377 B99ON B1°2 %5 DIPPN P70 0D

The serpent’s words to Chavah, which the Alter Rebbe
shows were literally true.

Genesis 3:5°77:1 N°WR12

D°RPR3 00777 02°1°Y IMRDIY MmK 027K 0i%2 D ORYR YT° 03
N 23y =yjr"

for G-d doth know that in the day ye eat thereof, then your

eyes shall be opened, and ye shall be as G-d, knowing good

and evil.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69 o — onvip W

The manuscript reads '*21' (and for him) in place of "17'.
KEHOT'S NOTE
91 7 noma

70 YTV W L L RAPRYRY — o0 W
The manuscript reads '72yn>' in place of 'Xn”oyn>' (as an
advantage), and ""y71° 7’712’ (that they would be knowers) in
place of 'y R,

KEHOT'S NOTE
LY PIW . L aynb HUan pronoia

PARAGRAPH 14

Al 5712 79 o U TIRY

The Tzemach Tzedek writes that he heard this from the
Alter Rebbe: Adam walked in the chambers, being above
the Baal Shem Tov, the Arizal and even Rabbi Shimon bar
Yochai, as G-d’s own handiwork; in Vayeshev he adds that
these words were heard on Parshas Bereshit 5572.
KEHOT'S NOTE
,VIR 12192 ANRY 57193037 TWW‘?TI SNYRW 1917 1D °Y 02101y NING
DPPIRM UUWYANN 79YRY RIT OTR N2 90 MBI 990 0 TIRY
727y 1P 5w D3 R0 N Y wan nx 9992 51 93 2Pawan on
2w DMK LTRP Y 17070 1270 JWIp paB 1970 199 qunn ey
.”27ypn NOwRI2 D 51119377 YR 9P” 0%on 2 ,719900 3 773
LT, ﬂ”w]?: 211 At Ay

72 7AW QA

Or HaTorah says Adam was far above the Baal Shem Tov,
the Arizal and Rabbi Shimon bar Yochai, and discusses
three kinds of ‘man’ in its Balak volume.

KEHOT'S NOTE
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73

74

75

76

77

SRR VRYANR A9YR Abyn? Chw ow 1 719 2w ' NIRRT
,9pnn °y P93 °n N7TIRD OTR PN 3 WINT2 03 AR OU2wan on
R™MIR TR TR NITI2A0 MW 129K 20 % 3,18 °D n7ph
723 WRn M9POZR 230 XM T7IY0 RIT MPOXRT AW MY MPOIRT
2,0 7721 .90y (27 1°DP AT 1mIN A YY) PPI0 IR nw
19 1 RVAT DTIP TIWRIT DIRY V70 07913730 D0 Owa Qv R°In
LM% °0 07195 19%R RPN DY 2UN0 17MAN2 .00y MPORRN R anwl

LB TP 1WA RENI DWT P10K ONDIRY 1IR3 2

Om2 W° 7R Y°2° 27IYW WAt N
Kehot’s note points to Zohar II, 193b for these words.

Zohar 11, 193b2 ,2¥p 2°nt
KEHOT'S NOTE
22,33 271K, 21 K" 1°yi?

UMM 12 QNN2AR %2 :P770122] 7 PR SNy 1Y

The teaching of Rabbi Avraham son of the Maggid on ‘And
Yehudah turned aside’ also appears there.
KEHOT'S NOTE
.OW 1 970 NPWRA2 NUMIR2 03 7

M7y WIR 7Y AT U

The Zohar reads “Yehudah went down from his brothers...
and turned aside to an Adullamite” as a descent to a lower
level, one to which the serpent is attached.

Zohar, Vayeshev 13:143-15:153371p:170-2"1p: 3> 2w°1 7111 100

R. Eleazar replied: ‘There is a deep mystic allusion in these
sentences, which explains all. Thus Judah going down from
his brethren symbolizes the moon becoming obscured and
descending from the perfected grade to another grade to
which the serpent becomes associated, as is indicated in the
statement: “and he turned into a certain Adullamite, whose
name was Hirah”.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

7951 WY MRITY WK 7Y AT U

Yehudah went down from his brothers and turned aside to
(pitched his tent near) an Adullamite named Chirah; read
here as a descent to raise sparks.

Genesis 38:1’X:M"? n"wxI2

b giRlal7] ’7;';7'[}{ TOR™TY 0% POR DRR 777 772 RI00 DY 01
And it came to pass at that time, that Judah went down from
his brethren, and turned in to a certain Adullamite, whose

name was Hirah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIDYp Mo Ya Vaw 12007 v R

Or HaTorah cites the Zohar there that Yehudah inclined
down to the level of the serpent, supporting the reading of
‘he turned aside’ as a descent into the realm of the kelipos.

KEHOT'S NOTE
RITT 7Y 70w XYO 0P RPMD UOXM R D0 2 970 1910 1PMIRA
7y LRINT
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awn NI Mvyne 21

According to the note, it explains there that this descent to
raise sparks is the matter of the exile of the Shechinah.
KEHOT'S NOTE
7Y APOWT MPA YUY [3°°Y 273w NRZINA] RY Y 179N 1703 IR
DA O 797 °Y PUTIMRD PY IR MRNI ART M A0 1aya
MI%°12 97NR P2y 1220w 2752 . . 7293 wUwD PA 1IN0 100 KD ATInta
.2,2% PMzn 71T 9P Y R 10 X030 1PN 02 R AN 2T
L3P’y ©”0AN 1”0
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its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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