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An Explanation of the Above

Torah and mitzvos, though clothed in physical matters, are G-d’s
own wisdom and will, one with Him as no created soul can be;
they draw the unity of Atzilus into the lower worlds, and in the

Time to Come they will rise even higher, into the World of

Akudim revealed in the “new heavens and new earth.”
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THE BIG IDEA

Torah and mitzvos, though clothed in physical matters, are G-d’s own wisdom and
will, one with Him as no created soul can be; they draw the unity of Atzilus into the
lower worlds, and in the Time to Come they will rise even higher, into the World of

Akudim revealed in the “new heavens and new earth.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Building on Isaiah’s promise that, like the new heavens and earth, “your seed and your name” will
stand, the maamar asks how Torah and mitzvos can be the purpose of the soul’s descent: above, the
soul already loved and feared G-d, and the Torah, which has descended into physical matters, seems to
depend on love and awe to “fly upward.” The answer distinguishes Atzilus, “called by My Name,”
where lights and vessels are one with the Infinite, from Beriah and below, “created for My glory,”
which receive G-d’s light only through a garment and contain the broken vessels of Tohu. Rectifying
them takes two stages: prayer’s ratzo, which separates good from evil (mayin nukvin, “earth”), and
Torah and mitzvos, the “limbs of the King,” which draw down the unity of Atzilus (mayin dechurin,
“heaven™). Since the soul is a created being while Torah and mitzvos are one with G-d, they surpass its
love and awe; love and awe only reveal the Infinite Light within them. In the Time to Come the World of
Akudim, the inner dimension of Atik, will be revealed as the “new heavens and earth,” and Torah

(“your seed”) and accepting G-d’s kingship (“your name”) will ascend there too.

OUTLINE

1 The question -4

The theme verse; the soul’s descent is for an ascent through Torah and mitzvos — but why are Torah and
mitzvos, which descended into physicality and need love and awe to rise, greater than the soul’s love and
awe above?

2 “Called by My Name” and “for My glory” 15-10

Atzilus, where lights (“His life-forces”) and vessels (“His vessels”) are one with the Infinite, versus Beriah
and below, which receive G-d’s light through a garment and remain separate.

3 Tohu and Tikkun: the angels and the lower worlds 111-14

The angels’ roaring service; the lower worlds hold the broken vessels of Tohu and need a new light from
Atzilus, drawn through service, to be rectified.

likuteitorah.com/torah-ohr/bereishis/3/ 2



4 Two stages of refinement 115-18

Prayer’s ratzo separates good from evil (mayin nukvin); Torah and mitzvos, the limbs of the King, draw
down the supernal unity (mayin dechurin).

5 Why Torah surpasses the soul’s love and awe 119-21

The soul is created and not one with G-d; Torah and mitzvos are His wisdom and will. Love and awe reveal
the Infinite Light within the Torah; Torah for its own sake and the mitzvos “make” G-d’s Name; earth
(prayer) precedes heaven (Torah).

6 The future: the World of Akudim 122-26

After the refinement is complete, the inner dimension of Atik — the World of Akudim, above Atzilus — will
be revealed as the “new heavens and new earth,” bringing new souls.

7 “Your seed and your name” 127-28

Torah is the “seed” that grows; accepting G-d’s kingship is the “name,” rooted in Keser. Both will ascend
into the World of Akudim.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s teachings meet this biur where it explains what will be new in the future and what of our
service will stand in it. In his maamar on the verse of Shabbos Vaera 5740, which he opens from the
Alter Rebbe’s maamar of that Shabbos in 5567, he gives the measure of ‘new’: even now there are new
insights in Torah and new souls, yet ,,>1°0n wn®? 1% w2 72Ny P°M 170w 1n 75” (whatever a student will
innovate was given at Sinai) and every soul was included in Adam, and only the revelation of Atik’s in-
ner dimension (p°ny N1°1°10) brings souls truly new. In the same maamar he reads ,,03971” (‘your seed’)
as Torah study, as only this biur does among the Alter Rebbe’s maamarim on the verse, and says what
makes it ,y71 ¥ P 19182” (a sowing): learning that multiplies and renews. In a note in Likkutei Sichos
(vol. 9, for Shabbos Teshuvah) he sets the biur’s order, earth (ratzo, X1%7) before heaven (shov, 21?), be-
side Likkutei Torah’s reverse pairing and treats both as sound. Perhaps (biur b’derech efshar) what a
reader sees after them is how the biur ties the complete newness to come to the seed sown now in

Torah study.

KEY CONCEPTS

Atzilus and Beriah 1x°72/ m?7ex He and His life-forces, He and His vessels °711°111 1778
Atzilus is “called by My Name”: G-d’s light is received TN TR TR

there in full unity. Beriah and below are “created for My The Tikkunei Zohar’s description of Atzilus: the lights
glory”: they receive the light only through a garment and (“His life-forces”) and the vessels (“His vessels™) are both
remain separate. one with the Infinite.
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Tohu and Tikkun 7pn1170

The World of Tohu, whose vessels shattered and fell into
the lower worlds, and the World of Tikkun (Atzilus), where
lights and vessels are ordered and united; service rectifies
the fallen fragments.

Mayin nukvin and mayin dechurin 77721711

The “feminine waters,” the arousal and refinement from
below through prayer, and the “masculine waters,” the
flow from above through Torah and mitzvos.

Ratzo x1¥7

The soul’s “running” toward G-d in prayer, leaping be-
yond even the encompassing lights; it separates good from
evil.
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The World of Akudim o 71pyn 021y

A world above Atzilus in which all powers are “bound” in
one vessel without division; the inner dimension of Atik, to
be revealed in the Time to Come as the “new heavens and
new earth.”

Limbs of the King X517 1772x n7m

The 248 positive commandments, vessels for G-d’s own
light and life-force, clothed in physical matters to elevate
them.
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SECTION 1 - 11-4

The question
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An explanation of the above.

This maamar is a further explanation of the one before it in Torah Ohr, on the same verse of Isaiah: the “new

£}

heavens and the new earth” that “stand before Me,” and Israel’s “seed” and “name” that will stand with

them.
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“For as the new heavens and the new earth that I am making stand before Me, so shall your seed
and your name stand.”
The verse from the end of Isaiah is the theme of the whole maamar. The prophet promises that just as the
“new heavens and new earth” of the future will endure before G-d, so will Israel’s “seed” and “name.” Later

the maamar will explain each of these terms: the new heavens and earth as a new revelation from beyond the
ordinary order of the worlds, the “seed” as Torah and the “name” as accepting the yoke of the mitzvos.
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Now, it is known [what] the purpose of the soul’s descent into the body in this world [is]: before its
descent it was included in its Emanator, blessed be He, with love and awe, etc. For the soul has in-
tellect and emotive attributes, etc.
The discussion begins with a well-known premise: before coming down into a body, the soul already stood in
closeness to G-d, loving and fearing Him. That was possible because a soul has intellect and emotions of its

own, with which it can understand G-dliness and respond with love and awe. So why did it need to descend at
all?
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And it descended and was clothed in a body and in the animal soul, which conceal and hide [it],
etc., and clothe it in soiled garments — these are the emotive attributes that stem from the side of
kelipah, etc.

The soul came down and was wrapped in a body and in the animal soul, which hide its G-dly light. The

“soiled garments” (an image from Zechariah’s vision of the High Priest) are the emotions that come from the
side of kelipah, the forces of concealment: love and fear directed to worldly things instead of to G-d.
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[And it is known] that this descent is for the sake of an ascent: in order to effect refinements
(birurim) through drawing down the Torah and the mitzvos, in which the Infinite Light, blessed be
He, is clothed.

Yet the descent serves a higher purpose. Through the Torah and the mitzvos, in which the Infinite Light is

clothed, the soul refines (literally, “sorts out”) the good from the bad in the world and in itself, and so rises

higher than it was before.
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And in them and through them there will be a revelation of the Infinite Light, blessed be He, itself
upon his soul, etc., as is explained elsewhere.

Through Torah and mitzvos the Infinite Light itself — not merely a glimmer of it — will be revealed upon the
soul, as the Alter Rebbe explains elsewhere.
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And this needs to be understood, for the Torah and the mitzvos that are before us are also [the
product] of descents and the chaining-down of levels from the light of His countenance, may He be
blessed, until they were clothed in physical and material matters — which is why the angels re-
quested “that You set Your majesty upon the heavens,” etc. So in what will their superiority over the
level of the soul’s love and awe consist?
This needs explaining, for the Torah we have also came down through all the levels, until it deals with physi-
cal matters. The Talmud recounts that when Moshe ascended to receive it, the angels asked G-d to “set Your

majesty upon the heavens” — to keep the Torah, His majesty, in heaven. If the Torah has descended so far,
how can it be greater than the pure love and awe the soul had above?
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And moreover, [the Sages] said that Torah without fear and love does not fly upward, for love and
awe are the wings that raise and lift up the Torah. On the contrary, then, it would appear that the

level of love and awe is very much greater, and exceedingly so, than the level of the Torah.

A second difficulty: the Tikkunei Zohar says that Torah studied without love and awe “does not fly upward.”
Love and awe are the wings that carry the Torah up. It seems, then, that love and awe are far greater than the
Torah itself.

SECTION 2 - 15-10

“Called by My Name” and “for My glory”
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But the matter is [as] it is written, “Everyone that is called by My Name, and for My glory I created
him,” etc. “That is called by My Name” is the World of Atzilus, which is truly called by My Name.

The answer begins with a verse that divides creation into two kinds: “called by My Name” and “created for
My glory.” Atzilus, the highest world, is truly “called by My Name”: it is itself G-dly.
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For there the Infinite Light, blessed be He, itself rests, and they are united with it in the utmost uni-
ty, for “He and His life-forces are one, and He and His vessels are one,” for everything is nullified
and included in the Infinite Light, blessed be He, itself.

In Atzilus the Infinite Light itself dwells, and everything there is completely united with it. The Tikkunei

Zohar expresses this: in Atzilus G-d is one with His “life-forces” (chayohi), the lights, and with His “vessels”
(garmohi), the vessels. Nothing there feels itself as separate.
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And His Name is called upon all of them, for they are all on the level of the Infinite. [This is so]
even though there is no comparison [between them and] Him, may He be blessed (and as is known,
Adam of Atzilus is called Adam of Asiyah, the level of physical Asiyah), and even the World of
Atzilus is only a radiance and an illumination, etc.;

The Alter Rebbe qualifies this: Atzilus is still not comparable to G-d Himself. As is known from Kabbalah,

even “Adam of Atzilus” (the Divine configuration of that world) counts, relative to G-d’s essence, like the

lowest, physical world. Atzilus is only a radiance of G-d, not His essence.
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only, the illumination that descends and is drawn there is united, without any separation or divi-
sion, until they are all filled with that illumination. And there, nothing at all has any hold apart from

that illumination.

What makes Atzilus unique is that this radiance is received there without any separation or division: every-
thing in it is filled with that radiance, and nothing there exists as a thing in its own right apart from it.

WOMDRY IRIINT TWR 2237 10 T 1 DR 1m0 M awann wdn mvoRR 0D
For “Atzilus” is from the term for setting apart, as in “And He set apart (vayatzel) from the spirit,”
etc., concerning Moshe, which the Targum renders “and He separated.”

The very name Atzilus shows this. It comes from the verse in which G-d “set apart” (vayatzel) some of the
spirit that was upon Moshe and gave it to the seventy elders; the Targum renders the word “and He

separated.”
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For certainly he did not give all of his spirit to the elders, so that they reached his very stature and
level; rather, he set apart [some] of his spirit and brought it down below, to be clothed in the mea-
sure of the elders, so that they would be elevated somewhat and be able to bear [the burden] with
him as one, “and they became one.” Although they are not one unity in their actual essence, never-

theless they are able to be united with him.

Moshe certainly did not give the elders all of his spirit, raising them to his own level. Rather, a portion of his
spirit was brought down and fitted to their capacity, so that they could share his burden and become “one”
with him: not one in their essential selves, but united with him through the portion of his spirit they
received.
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That is, they are united in the radiance and light that is drawn from him.

The elders were united with Moshe through the radiance of his spirit that came to them, though not in their

essence.
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So too the World of Atzilus: the Infinite Light, blessed be He, emanated and set apart a radiance and
light in that world, so that they would have the capacity to receive this radiance and light of the
Infinite Light, blessed be He, in the manner of unity, so that everything is united on the level of the

Infinite Light — that is, on the level of the light and radiance drawn from Him.

So too Atzilus: the Infinite Light “emanated,” that is, set apart a radiance and light into that world, giving it
the capacity to receive G-d’s light in a state of unity. Everything there is united with the Infinite — not with
His essence, but with the radiance drawn from Him.
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And the unity is in two aspects: “He and His life-forces” [and] “He and His vessels.” “His life-

forces” are the lights, that is, the sources from which Chochmah and Chesed, etc., came into being;

The unity of Atzilus has two sides, matching the two halves of the Zohar’s phrase. “His life-forces” are the
lights — the sources from which the Sefiros such as Chochmah and Chesed come into being.

likuteitorah.com/torah-ohr/bereishis/3/ 9
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and the sources are lights and life-force. For in the lights, the aspect of division into particulars —
to be called by the name Chochmah or Chesed, etc. — does not yet apply.

Light as such is simple and undivided: on the level of the lights alone, there are not yet distinct attributes
that could be named “wisdom” or “kindness.”
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And as is explained elsewhere concerning the lights that “exchanged their places” — the light of
Chesed in the vessel of Gevurah, etc.

A pointer to a discussion elsewhere: the Zohar speaks of lights that “exchanged their places,” the light of
Chesed resting in the vessel of Gevurah. It bears on the point just made, that a light in itself is not yet a de-
fined attribute.
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And garmohi (“His vessels”) are the vessels, which set bounds to the lights, for through the vessels
they come to bear the name Chochmah or Chesed, etc. Nevertheless, the Infinite Light rests in
them in the manner of unity, and it is called the Chochmah of the Infinite and the Chesed of the
Infinite, etc.

“His vessels” are the vessels, which give each light its bounds: only through its vessel is a light called

“Chochmah” or “Chesed.” Yet in Atzilus the Infinite Light rests in the vessels in complete unity, so they are
called the Chochmah of the Infinite and the Chesed of the Infinite.
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For although it is called by the name Chochmah, nevertheless it is not bounded by a name of limit

and measure; rather, [it is| as the saying goes, “You are wise, but not with a known wisdom,” etc.

Even though it is given a name, the Chochmah of Atzilus is not a limited, measurable wisdom. In the prayer
of Eliyahu the prophet that opens the Tikkunei Zohar (“Patach Eliyahu”), G-d is addressed as wise “but not
with a known wisdom”: His wisdom is one with Him.

likuteitorah.com/torah-ohr/bereishis/3/ 10
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And “He is the Knowledge and He is the Known,” etc. Therefore the World of Atzilus is truly called
“that is called by My Name.” But the World of Beriah, and from it downward, is called “for My glory

I created him,” etc.

The Rambam writes that G-d is the Knower, the Known and the Knowledge itself — His wisdom is not some-
thing apart from Him. That is why Atzilus is “called by My Name.” From Beriah downward, however, the

worlds are only “created for My glory.”
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“Glory” is enclothement, as in the saying of Eliyahu, “You fashioned garments for them,” etc.

“Glory” here means a garment. In Eliyahu’s prayer G-d “fashioned garments” for the Sefiros; the Alter

Rebbe reads these garments as Beriah and the worlds below it.
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[It is] like a garment, which is not united with the essence, etc.; rather, on the contrary, the essence
is covered and concealed in them, so that the essence is not revealed as it is, and the light of the es-

sence is not seen except through this garment.

A garment is not one with the person who wears it; on the contrary, it covers him, so that he is seen only

through it. So too the light of G-d’s essence is hidden in Beriah and seen there only through its garment.
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Nevertheless, “You fashioned (tikanta) garments for them,” etc., which is a rectification (tikkun), so
that the light of the essence will be revealed specifically through a garment; for without a garment,
the World of Beriah would not be able to receive, etc.

Yet Eliyahu’s word for “fashioned,” tikanta, also means “rectified” (tikkun): the garment is a benefit, for
without it Beriah could not receive the Divine light at all.

likuteitorah.com/torah-ohr/bereishis/3/ 11
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And because the light of the essence is revealed in this garment, therefore it is written, “And the
host of heaven bow down to You” — for they are nullified, etc.
Because G-d’s light is revealed through this garment, the angels of Beriah — “the host of heaven” — bow
down to Him: they are nullified before the light they perceive. The next words join the verse “and from there
it was parted” (Bereishis 2:10), said of the river that leaves Eden, with the Aramaic turei de-peruda, “moun-

tains of separation.” That is a Kabbalistic name for the realms from Beriah downward, where beings feel

themselves distinct. So the angels there bow in nullification, yet still remain separate beings.
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And because it is revealed only in the manner of a garment, they are therefore in a state of sepa-
rateness, and “from there it is parted” — the mountains of separation, etc. — for they are not united
as in Atzilus.

But since the light reaches them only through a garment, they remain separate beings. The verse about the

river that “from there is parted” into four heads marks where separateness begins, the realm called in

Aramaic “the mountains of separation”; unlike Atzilus, the beings of Beriah are not united with G-d.

SECTION 3 - 111-14

Tohu and Tikkun: the angels and the lower worlds
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Now, the service of the angels is known: they stand, from the six days of Creation, in the heights of
the world and proclaim with awe, etc. “A lion has roared” — this is Michael, “the face of a lion on
the right”; and when he roars, three hundred and seventy thousand lions roar toward him, etc., and
these are the camp of Michael, etc.
The angels’ service is described in the morning prayers: they stand “in the heights of the world” and pro-
claim G-d’s holiness with awe. The Alter Rebbe adds an Aramaic teaching: “A lion has roared” refers to the

angel Michael, who in Ezekiel’s vision of the Divine Chariot (merkavah) is the lion-face on the right; when he

roars, the 370,000 lions of his camp roar with him.
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We need to understand what their service is, and how it is considered service for them that they are
nullified through their comprehending [how] their life and existence [come] from nothing into
something, since that is [simply| their comprehension; and why do they roar and make a tumult?
What new thing has been newly revealed to them in this comprehension of theirs, and what are
they yearning and longing for?

The question: angels naturally perceive how their existence comes from G-d out of nothing, and so they are

nullified before Him. If that is simply their nature, how is it “service”? And why do they roar with such tu-

mult —what new thing do they perceive, and what are they longing for?
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But the matter is: the World of Atzilus is the World of Tikkun (Rectification), which has already been
rectified, so that the lights and the vessels are in the state of “He and His vessels are one,” etc., as
mentioned above. This is not so with the worlds of Beriah, Yetzirah and Asiyah, which are from the
breaking of the vessels of the World of Tohu, which fell into Beriah, Yetzirah and Asiyah.
The answer begins: Atzilus is the “World of Tikkun” (rectification), where lights and vessels are already one.
Beriah, Yetzirah and Asiyah, however, contain the fragments of the vessels of the prior World of Tohu

(chaos), which shattered because their lights were too intense for them, and fell down into these lower
worlds.
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Therefore a complete service is needed to draw into them an aspect of rectification (tikkun) from
the World of Atzilus, so that they too will be elevated and become united.

Because the lower worlds are made of Tohu’s broken fragments, they need “complete service”: effort that
draws the rectified order of Atzilus into them, so that they too rise and become united with G-dliness.
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And it is not enough [to have] the light and life-force that is drawn through a screen and enclothe-
ment according to the order of the descent and chaining-down of the levels — as was implanted in
the nature of the world’s formation, to be level after level, Atzilus, Beriah, Yetzirah and Asiyah —
such that the World of Beriah is in a state of separateness, “the mountains of separation,” etc.;
rather, it is necessary to draw down a new light from above, until the World of Beriah is included in
the level of the World of Atzilus itself.

The ordinary flow of Divine life into Beriah — screened and clothed, level after level, as built into creation —

is not enough, for by that natural order Beriah remains a realm of separateness, “the mountains of separa-
tion.” What is needed is a new light from above that lifts Beriah into the unity of Atzilus itself.
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For the worlds of Beriah, Yetzirah and Asiyah are [those] “which G-d created to make” — to rectify
what was not rectified in this way in the order of the chaining-down at the time of the world’s
creation.

That is the meaning of “which G-d created to make”: following the Midrash that all that was created in the six

days still needs “making” (even man needs tikkun), the lower worlds were created in order to be rectified,
completing what the order of creation left unrectified.
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And also [of| the World of Asiyah, which is the lowest of them all, [it says,|] “Baal Chanan son of
Achbor reigned,” and behold, after this, “and Hadar reigned in his stead,” etc., which is the World
of Tikkun.
Kabbalah reads the list of kings of Edom “who reigned before a king reigned over Israel” as the World of
Tohu: each king “reigned and died,” a collapse. The last, Hadar, is not said to have died, and marks the be-

ginning of Tikkun. The Alter Rebbe associates Baal Chanan, the king before him, with Asiyah, the lowest

world — showing that even Asiyah is destined for Tikkun.
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And this, in general, is all the service in the worlds of Beriah, Yetzirah and Asiyah: since they are
from the breaking of the vessels, which fell from the World of Tohu into Beriah, Yetzirah and
Asiyah, they need rectification in order to be elevated and included in Atzilus. And the rectification

is through service.

This sums up all service in the lower worlds: they contain the broken vessels of Tohu and must be rectified so
as to rise and be included in Atzilus — and this rectification comes only through service.
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Now, this physical world is as coarse as dust from the ground; nevertheless, because it has a spiri-
tual life-force from the supernal dust of the World of Tohu, which precedes Atzilus, it has the ca-

pacity to be rectified.

Even our coarse, physical world can be rectified, because its life-force derives from the “supernal dust” of
Tohu — the lowest level of that very lofty world, which stands above Atzilus. The higher its source, the lower a

thing falls, yet it retains the potential to be restored.
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And the meaning of rectification is the refining of the evil from the good — removing the dross and
the waste — so that the good can ascend.

Rectification means “refining”: separating the good from the evil mixed with it, like smelting metal to re-

move the dross, so that the good can rise to its source.

SECTION 4 - 115-18

Two stages of refinement
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Now, in Beriah the majority is good, etc., until in Asiyah the majority is evil and intermixed, etc.

And a complete service is needed for this level too, to separate out the evil.

The lower worlds differ in how much evil is mixed into them: in Beriah the good predominates, and so on
down to Asiyah, where evil predominates and is intermixed with the good. Separating out the evil demands

complete service at this level too.
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And this refinement is accomplished through the order of prayer, for the whole order of prayer was
instituted along these lines; that is, through the aspect of ratzo (running forth), [as in] “If he sets
his heart toward Him,” etc.

This refinement is accomplished through prayer, whose whole order was instituted for it, by way of ratzo, the

soul’s “running” toward G-d. The maamar reads Job’s words of the worshipper: “if he sets his heart toward
Him,” his spirit and soul long to be gathered to Him.
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And this ratzo is what is written, “For by You I run [through]| a troop,” etc., “I leap over a wall
(shur).” Shur means a wall, that is, the level of the encompassing [lights] (makifim); and “I leap
over awall” means that I leap above the level of all the encompassing [lights], by virtue of the ratzo,
to cleave to Him — to the Infinite One, blessed be He, Himself,
King David’s words “I leap over a wall” describe ratzo. The “wall” is the encompassing lights (makifim),
which surround the worlds; the soul in its longing leaps even beyond them, seeking to cleave to G-d’s own
infinite essence.
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Who is above the category of worlds, and is neither on the level of memalei nor on the level of
sovev, etc. And the whole World of Atzilus, the World of Berudim, is called only Adam of Asiyah; and
Adam of Yetzirah [is] the World of Nekudim, etc.

That essence is beyond all worlds — beyond both memalei, the light that fills worlds, and sovev, the light that

encompasses them. Compared to it, even Atzilus (the World of Berudim, the “speckled” world of Tikkun)
counts only as the lowest level, “Adam of Asiyah,” and the earlier World of Nekudim is “Adam of Yetzirah.”
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And from this ratzo “all the workers of iniquity shall be separated (yisparedu),” as it is written, “The
exaltation of G-d is in their throats, and a two-edged sword in their hand, to execute vengeance
upon the nations,” etc.
This ratzo is what separates evil from good. Psalm 92 says “all the workers of iniquity shall be separated”
(yisparedu, plainly “scattered”), the root of the “separation” (perud) of good from evil that the maamar

speaks of; Psalm 149 says those with “the exaltation of G-d in their throats” hold “a two-edged sword”: praise

of G-d’s exaltedness is itself the weapon that cuts evil away.
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And the whole order of prayer is along these lines, for in its entirety it is “the exaltation of G-d,”
etc.; therefore in it and through it the refinement and the separation of the good from the evil is ac-
complished. And this is the service of prayer with ratzo, which is the refinement of the mayin
nukvin (feminine waters).

All of prayer is “the exaltation of G-d,” and so prayer is the means of separating good from evil. In

Kabbalistic terms this is the refinement of mayin nukvin, the “feminine waters”: an arousal and elevation
from below.
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But the refinement of the mayin dechurin (masculine waters) — which is the supernal drawing-
down from the World of Atzilus, so that there be self-nullification and inclusion as in Atzilus itself,
the level of the supernal unity, where “He and His life-forces are one, He and His vessels are one,”

truly one —

The complementary process is mayin dechurin, the “masculine waters”: a flow from above, from Atzilus,
which brings the lower worlds to the full unity of Atzilus — where the lights and vessels are completely one
with G-d.
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this is accomplished through Torah and mitzvos, which are indeed drawings-down from the level
of the supernal unity, for “the Torah and the Holy One, blessed be He, are all one.”

This flow from above comes through Torah and mitzvos, because they come from that supernal unity itself:
the Zohar says “the Torah and the Holy One, blessed be He, are all one.”
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And the 248 commandments are the 248 “limbs of the King” — actual limbs, which are vessels for
the light and life-force that is drawn, clothed and spread forth in them from the Infinite Light,
blessed be He, itself;

The Tikkunei Zohar calls the 248 positive commandments the 248 “limbs of the King.” As a person’s limbs

are vessels for his soul, each mitzvah is a vessel for G-d’s own light and life — truly His “limbs.”
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only, they descended and were clothed in physical matters for the sake of the physicality and mate-
riality of this world, in order to elevate them, and so that the life-force of this world’s physicality,
too, will be included in the supernal light and life-force. And therefore the supernal life-force had

to descend and become so physical.

They were clothed in physical things (leather tefillin, wool tzitzis) for a purpose: to elevate physicality itself

and include its life-force in the supernal light. That is why the Divine life-force needed to descend so low.

SECTION 5 - 119-21

Why Torah surpasses the soul’s love and awe
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And with this, the advantage and superiority of engaging in Torah and fulfilling the mitzvos in this

world, over the love and awe of the soul before its descent, will be understood.

Now the opening question can be answered: why Torah and mitzvos in this world surpass the soul’s love and

awe before it came down.
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For the soul — although its love and awe are very lofty and exalted, exceedingly so, even beyond the
angels in that world, in each and every world according to what it is, as is known that the angels are
from the outer dimension of the worlds and the souls are from the level of the inner dimension —

The soul’s love and awe above are very lofty — higher even than those of the angels in each world, because
angels derive from the external aspect of the worlds while souls derive from their inner aspect.
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nevertheless, since the soul is a created being, brought into existence anew, something from noth-
ing, it is not united with its Emanator, blessed be He, like the unity of Torah and mitzvos, for “the
Torah and the Holy One, blessed be He, are all one” — truly one — and the 248 mitzvos are truly the
248 limbs of the King, for they are His very wisdom and will, and “He is the Knowledge,” etc.
Nevertheless, a soul is a created being, brought into existence from nothing, and so it is not one with G-d in
the way Torah and mitzvos are. Torah and mitzvos, however, are G-d’s own wisdom and will, one with Him as

“He is the Knowledge” is one with Him. Therefore the Torah and mitzvos in this world bring a unity with G-d

that no created soul, however lofty, could achieve on its own.
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Nevertheless, Torah without fear and love does not fly upward. For since it descended and was
clothed in physical matters, it is bound below, and it is in a state of descent from the light of His
countenance, may He be blessed.

Now the second question: why does Torah without love and awe not “fly upward”? Because the Torah de-

scended and clothed itself in physical matters, it is bound to the world below and stands in a state of descent

from G-d’s countenance.
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But through fear and love one draws down the Infinite Light, blessed be He, that is clothed in the
Torah, in a state of complete unity, so that “the Torah and the Holy One, blessed be He, are all one.”
And [this is] as is known from what is explained elsewhere concerning engaging in Torah for its
own sake, of which [the Sages] said, “I account it to them as if they had made Me.”

Love and awe draw the Infinite Light hidden in the Torah into revelation and full unity with G-d. So love and

awe are not greater than the Torah; they are the means that reveal the G-dliness already within it. The Sages’

teaching about Torah study “for its own sake” is cited: G-d says, “I account it as if they made Me.”
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“Made Me” literally: for through engaging in Torah the vav of the Name Havayah, blessed be He,
which is Tiferes, is drawn down; and through the mitzvos — and their general and collective ex-
pression is the mitzvah of charity — the hei of the Name Havayah is drawn down, as is known.

The Alter Rebbe takes “made Me” literally: Torah study draws down the vav of the Divine Name Havayah

(Tiferes), and the mitzvos — summed up in charity — draw down its hei. Thus Torah and mitzvos “build” the
Divine Name.
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And in general, through Torah, service and acts of kindness, the three lines — Chochmah, Chesed

and Netzach on the right, etc. — are drawn down; and these are the three vavs of “Vayisa,”

“Vayavo,” “Vayet,” etc., for the vavs are drawings-down from the yuds at the head of the vavs, etc.
More generally, the three pillars of the world — Torah, service (prayer) and acts of kindness — draw down the
three “lines” of the Sefiros, such as the right line of Chochmah, Chesed and Netzach. These correspond to

the three verses beginning “Vayisa,” “Vayavo,” “Vayet” (Exodus 14:19-21), each of which begins with the let-
ter vav, whose shape is a drawing-down of the yud at its head.
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Now, in this respect, the earth preceded the heavens. “Earth” is the aspect of ratzo in prayer, that
is, the refinement of the mayin nukvin, first; and afterwards “heavens,” that is, the bestowal of the

mayin dechurin through Torah and mitzvos.

The Sages debated whether heaven or earth was created first; Beis Hillel said the earth came first. In service
too, “earth” — the ratzo of prayer, the refining of mayin nukvin from below — comes first (the previous maa-
mar links eretz, “earth,” with ratz, “run”), and afterwards “heavens,” the flow from above, mayin dechurin,
drawn down by Torah and mitzvos.
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For the heavens are the aspect of those that bestow, as it is written, “Who covers the heavens with
clouds, Who prepares rain for the earth,” etc., [and] “of the rain of heaven,” etc.,

Heaven is by nature a giver: the psalm describes G-d covering the heavens with clouds to bring rain upon
the earth, and the Land of Israel “drinks water of the rain of heaven.”
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so that the mayin dechurin refine the mayin nukvin to raise [them], until even the level of Asiyah

will be included in the level of Atzilus, where “He and His life-forces are one,” etc.

So the flow from above refines what the service from below raised up, until even Asiyah is included in the

unity of Atzilus.

A QUESTION THE REBBE RAISES

In a sicha for Shabbos Teshuvah on the Sifrei’s word that Moshe was 77X 12 P117) 22" 2179p” (‘near to heaven and
far from earth’), the Rebbe reads it as the order of the Ten Days of Teshuvah, and in Torah and mitzvos as first being
‘near to heaven’ (Torah study as one’s chief delight) and then ‘near to earth’ (refining the world through the
mitzvos, ,021977 719°1 717°2”); in a note he asks which movement heaven and earth stand for.

Our paragraph says that here ,,0°2w 7P ¥IR” (‘earth preceded heaven’): earth is the ratzo of
prayer (,7799n3® X1¥7”), the raising of mayin nukvin, and heaven is the giver, the bestowal of
mayin dechurin through Torah and mitzvos. In a note the Rebbe sets this beside Likkutei Torah
(Shir HaShirim 3a), where ,,21% *>12 7R X187 12 R°7 2°n®” (heaven is ratzo and earth is shov). He
cites the maamar before ours and this biur together (3,3 ;3 ,3) for ,,X1%7 — PIRY , 292 12°1y D°AWY”
(‘heaven is shov, and earth ratzo’), and writes that the point of his sicha can be explained on this

reading too. He does not choose between them.
The Alter Rebbe: 27212 X137 '>12 R 7R 27005 27P ¥ 11 '°N22 71m
The Rebbe: '>B12 03 D°1D3W 1°A¥iT 7"y IR2? WOK 1031 LK1 — PINT ,200 1173y Donww ,(3,3 .1,3) K"IN3
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SECTION 6 - 122-26

The future: the World of Akudim
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And the refinement of the mayin nukvin must come first, so that afterwards the refinement of the
mayin dechurin will come to refine the mayin nukvin; whereas without the raising of mayin

nukvin, the mayin dechurin have no power to refine, etc.

The order matters: the arousal from below (mayin nukvin, the ascent through prayer) must come first.
Without it, the flow from above (mayin dechurin, through Torah and mitzvos) has nothing to act upon and
cannot refine.
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And this is our service all the days of the duration of the exile, when evil prevails, and there must
be a refinement of the evil and a separating of it from the good.

This two-stage work is our task throughout the exile, when evil is strong and must be separated from the
good.
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But in the Time to Come, with the coming of Mashiach, speedily in our days, when all the refine-
ment will be completed and finished, and “He will swallow up death forever” and “I will remove the
spirit of impurity,” etc., will be fulfilled — for then everything will be in the state of the World of
Tikkun, as in Atzilus itself, so that there will be unity and inclusion below as above —

When Mashiach comes, the refining will be complete: death will be abolished and impurity removed, as the

prophets promised. Then the whole of creation will be in the state of Tikkun, united with G-d below just as
Atzilus is above.
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behold, the ultimate purpose is that the revelation of the light of the World of Akudim, which is
above the World of Atzilus, will shine and sparkle forth, as it is written, “Behold, My servant shall be
wise; he shall be exalted and lifted up and be very high.”

Yet even that is not the final goal. The ultimate purpose is the revelation of the World of Akudim (“bound”),
in which all the lights were bound together in a single vessel; it stands above Atzilus. Isaiah’s words about
G-d’s servant, “exalted and lifted up and very high,” are cited for this revelation beyond Atzilus.
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And this is the inner dimension of Atik, which will be revealed; and then there will be the sparkling

forth of new souls in which there is no aspect of refinement.

The World of Akudim is the “inner dimension of Atik” (Atik Yomin, “the Ancient of Days”: the inner level of
Keser, the root of the Divine will), which has never been revealed. Its revelation will bring “new souls,” souls
that were never part of the mixture of good and evil and so need no refining.
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For all the souls there have ever been are those that were included in Adam, the first man, which
need refinement and rectification; and they are the ones that descended from the outer dimension

of Atik, chained down according to the order of the levels.

All souls until now were included in Adam, the first man, and so they need refining and rectification. They
descended from the outer dimension of Atik through the ordered chain of levels.
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And what is already arranged in the order of the chaining-down is not a new thing; but the newness
of souls is from above the chaining-down — what has not yet descended and been chained down —
and this is from the inner dimension of Atik, which has not come to revelation in the order of the
chaining-down.

What already exists within that order is, by definition, nothing new. Truly “new” souls must come from
above the chain of descent — from the inner dimension of Atik, which has never been revealed within it.
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For the order of the chaining-down is that from the outer dimension of the higher [level] the inner
dimension of the lower [level] is made; but the inner dimension of the higher [level] does not de-

scend and chain down at all.

The rule of the chain of descent is that only the outer aspect of a higher level becomes the inner core of the
level below it. The inner aspect of the highest level never descends at all — so its revelation would be some-

thing utterly new.

BACKGROUND FROM THE REBBE

In a maamar on our verse of Shabbos Vaera, Rosh Chodesh Shevat 5740, which he opens from the Alter Rebbe’s
maamar of the same Shabbos in 5567 and his maamarim on the verse at the head of Torah Ohr and the close of
Likkutei Torah, the Rebbe explains why the future heavens and earth are called ‘new’ (, 7271 IR W71 DW”),
setting the partial newness of the present against ,,71713 MYTINR" (the complete newness) to come.

Our paragraph says that ,, 777783 197212 177 02191 WK Mnwin 257 (every soul until now was included
in Adam) and came down through the ordered chain from the outer dimension of Atik, so it is no
new thing; truly new souls come from Atik’s inner dimension (P°ny 1n°19). Setting out the Alter
Rebbe’s maamarim on this verse, the Rebbe gives the measure of ‘new’. Even now there is
newness, but not complete: whatever a seasoned student will innovate in Torah ,,>3°0% 7wn? 1n°1”
(was given to Moshe at Sinai), there are new souls now yet all were included in Adam’s soul, and
G-d’s daily renewal of creation renews what is old (,Mw°71 17°n”). Only the revelation of Atik’s
inner dimension will bring a new Torah, souls ,,7”71TX2 M2193 171 XK2” (‘not included in Adam’), and
»21135 W 09y~ (an entirely new world).

The Alter Rebbe: TIPN1 117172 D93778W 1" 17X 1991w 177 @2 AWK Mnw 3 manT

The Rebbe: 7" 17X NNW12 1’51’?3 i 1'?13'[ LT3 MWTNNN 71K 201, MwTN MRl 1wy wUw ,mnwaa 1t

Sefer HaMaamarim 5740 (unedited), p. (7731 °N%2 'Ni N3 2"@N'0 03w 0" ,8R1 2" - vy
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And in the Time to Come there will be a revelation of this new light, which is above the order of the

chaining-down; and this is the World of Akudim, which precedes Atzilus.

The new light of the future, above the whole chain of descent, is the World of Akudim, which preceded
Atzilus.
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For in Atzilus, which is the World of Tikkun, [everything]| was rectified and arranged as is fitting for
the chaining-down to be, with the division into levels, Chochmah and Chesed, etc., as the saying
goes, “You are wise,” only “not with a known wisdom” — [meaning] that the Infinite Light is drawn

into Chochmabh.

Atzilus, the World of Tikkun, is arranged as the chain of descent requires: divided into distinct attributes,
Chochmah, Chesed and so on. Eliyahu’s words “You are wise” describe the Infinite Light drawn into
Chochmah; “not with a known wisdom” means that in Atzilus this wisdom is still one with Him.
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And this is [the meaning of] “You are”: the Infinite Light, blessed be He, which was clothed in the
level of “wise,” etc. And so with all the levels: “You are understanding,” etc.; “Havayah is righteous
in all His ways, and kind,” etc.

“You are wise” means that the Infinite One is clothed in the attribute of wisdom; likewise for understanding
and the other attributes. The verse “Havayah is righteous in all His ways, and kind in all His deeds” likewise
names distinct attributes.

13 RYT° 70N RYPT° 1000 11w 1IR®I27 T0MY 70902 MMpn 1m

And these are sources for the Chochmah and Chesed of Beriah, which are a known wisdom and a

known kindness, etc.

These attributes of Atzilus are the sources of the Chochmah and Chesed of Beriah, which are a “known,” de-
finable wisdom and kindness.

7MOM QY MIPRRNT 993 119 °R 9952 TPy 1A 991 NINoT DO MBRann RIT 2Ry 21y Dar
595 70m

But the World of Akudim is the inclusion of all the powers and all the levels, bound together (akud)
in one vessel, etc., without any division of the names Chochmah and Chesed at all.

The World of Akudim, by contrast, holds all powers “bound together” (akud) in a single vessel, with no divi-
sion into separate attributes at all.
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And this revelation is called “the new heavens and the new earth that I am making. specifically
— this is the supernal Emanator, blessed be He. For this power of renewal is from the Infinite One,
blessed be He, Himself, as is known.
This revelation is what Isaiah calls “the new heavens and the new earth.” The word “I” (“which I am
making”) is emphatic: this renewal comes from the Emanator Himself, since only the Infinite One can bring

about something genuinely new.

TIP7 [1ax] POR NIPTR 21973 TR 9123 RITW IR 9 PR DoAY DW3A RIPI (15 %0 by ax] 37DYR)
MPYHNwn NRAT ROW N2 TR QW NPT 1791 MBTHNwT 9709 1pnT

And nevertheless it is called by the name “heavens and earth,” for since it is in a state of some rev-
elation, so as to be even a source of the source for the order of the chaining-down, there must nec-
essarily be some aspect there that resembles the chaining-down.

Still, the prophet calls it “heavens and earth.” Since Akudim is a revelation — the source of the source of the

whole chain of worlds — it must contain something that resembles the structure of that chain, like heaven
and earth.

0°nw °p1 OWT RPR 1997 NIPM2 0w 03 N1ID 1991 PR DORY TRyl mBwhnwnaw anRm
"9MN 2ORY 7R

And since in the chaining-down heavens and earth came into being, these aspects must necessari-
ly be there as well. Only, there it is called “heavens and earth” — heavens first.
Since heaven and earth exist in the chain of descent, they must have a counterpart in Akudim. But there the
order is “heavens first”: the flow from above takes the lead. A parenthesis contrasts this with the order from

below, where ratzo, the upward yearning, comes first. It cites the teaching that when G-d divided the waters
on the second day of Creation, the lower waters wept at being set far from Him, longing to be near the King.

ToynR Tunn 97RY7) 21207 913° 995 PRY R KPY Y0RwnR 131w Sun *°.o00n XYY Cun 139007
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That is, “it reaches and does not reach”: “it reaches,” for it wishes to bestow; “and does not reach,”
for the vessel cannot bear [it] (whereas from below to above, ratzo comes first: “the lower waters
weep,” etc.).

This is the Kabbalistic term “it reaches and does not reach”: “reaches” — the light seeks to give; “does not

reach” — the vessel below cannot contain it. In service from below the order is reversed: first comes ratzo, as
the “lower waters” wept to be close to G-d.
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And therefore these heavens and earth are called “standing before Me”: “standing” means that
they stand always. For even today this level of the World of Akudim exists, only it is in conceal-
ment; and in the Time to Come it will be revealed. And “they are before Me (lefanai)” means in the
manner of the inner dimension (pnimiyus), that is, the inner dimension of Atik, as mentioned
above.

That is why these heavens and earth are said to “stand” — always: Akudim exists even now, only hidden, and

in the future it will be revealed. “Before Me” (lefanai, related to penim, “inner”) means that it belongs to the
innermost level, the inner dimension of Atik.

SECTION 7 - 127-28

“Your seed and your name”

Y [paov7 pean] TPAT NPT M2 RIT DOV 1.0onwY 0Oy TIRYC 1ow AP Mt K023 w0
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And the prophet announced this, saying that so too “your seed and your name shall stand.” “Your
seed” is the aspect of the sowing of the mayin dechurin through the Torah. For the Torah, which
was clothed in physical matters, is like the sowing of a seed in the soil: although the body of the
seed rots, nevertheless the power within it makes [the plant] grow;

Isaiah adds that Israel’s “seed” and “name” will endure like the new heavens and earth. “Seed” is the flow

from above through Torah. Torah clothed in physical matters is like a seed planted in soil: the seed itself de-
cays, yet its inner power makes the plant grow.

210 7917 22131 19 TNKR IRI% 19K 13T YT 1PYIAT NNAT ROR 1% 110K 199

and therefore nothing grows except what is like the seed — from a seed of grain an esrog does not

grow, etc. — and as it is written, “after its kind,” etc.

A seed produces only its own kind, as the Torah says of the plants of Creation, “after its kind.” So too the
Torah’s power produces growth of its own spiritual kind.
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So too the Torah: although it was clothed in physical matters (and there is an opinion that the
mitzvos will be annulled in the Time to Come), nevertheless the light of the Torah is what makes
[things] grow and “works salvations in the midst of the earth,” to refine the mayin nukvin and raise

them ever higher.

Although the Torah is clothed in physical matters — and one opinion in the Talmud even holds that the
mitzvos will be annulled in the future — its light is what makes things grow, refining and raising the good

from below.
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And “your name” is the aspect of accepting the yoke of the Kingdom of Heaven, which they accept
in His mitzvos, may He be blessed. And it is called the aspect of “name” because His Name, may He
be blessed, is called upon Israel through their accepting His sovereignty upon themselves; and this

is [the meaning of] “and His sovereignty they willingly accepted upon themselves.”

“Name” is accepting the yoke of Heaven through the mitzvos. By accepting G-d’s sovereignty, Israel have His
Name called upon them. The evening prayer praises Israel for accepting His sovereignty “willingly.”

705 1719 1T 11872 ROX 991 RIP1 19K 03 991 KDY D0 RIT [mom ovao13 »1a1ya) 021930 Y 9P RYnN
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Whereas over the nations He is a ruler and not a king, for one is called a king only [when accepted]
willingly. And this is the meaning of “the crown of sovereignty”: the essence of sovereignty is the

crown with which he is crowned, and Keser is the aspect of will;

A king, as opposed to a ruler, reigns by the people’s consent. The Kabbalistic term “crown of sovereignty”
(keser malchus) expresses this: the crown the people place on the king is their will, and Keser is the level of

will.
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and this is [the meaning of] “their beginning is wedged in their end”: the drawing-down of Malchus

is from Keser, which is the will, etc. And therefore it is called the aspect of “your name.”

Sefer Yetzirah says the Sefiros’ “beginning is wedged in their end”: Malchus, the last Sefirah, draws from
Keser, the first — the level of will. That is why accepting G-d’s kingship is called “your name.”
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EXPLAINED BY THE ALTER REBBE AND THE REBBE
STIRTT 2902 MY DYDY MR RN 7707 IR (‘the light of the Torah... works salvations in the midst of the earth’)

(Psalms 74:12): the maamar does not say what ‘salvations’ are or why ‘in the midst of the earth’.

The Alter Rebbe explains this verse in a maamar of 5568: the ‘salvations’ are the 370 lights (3”¥
1°7111), which shine from Keser, ,,X”X7 19 n9X7” (the light of the ‘face’ of Arich Anpin), and they
shine specifically in Malchus, ,,1°x77 257 1210” (the last of all levels); so they are worked ,, 7K1 29p2
X7 (‘in the midst of the earth’ specifically). The Rebbe notes that in Kabbalah yeshuah (73%”)
stands for the drawing down of the 370 lights (Iggeres HaKodesh 3), ,770 19931 »m3% nyn?
mbwonwnn” (entirely above the order of the worlds), reaching the very lowest place. Perhaps (biur
b’derech efshar) this is the sense here: the Torah, sown like a seed in physical matters, makes a
light from beyond the order of creation grow below.

the Alter Rebbe: Maamarei Admur HaZaken 5568, vol. 2, p. 1°7n - the Rebbe: Toras Menachem, Hisvaaduyos 5742
vol. 2 (the night of 24 Teves 5742, the Alter Rebbe’s yahrzeit; unedited), p. 683

THE REBBE EXPLAINS
In the same maamar of Shabbos Vaera 5740, after the complete newness of the future, the Rebbe turns to ,, 713" 12

0onwY 3yt (‘so shall your seed and your name stand’) and says what ‘seed’ and ‘name’ are in our service now.
Our paragraph reads ‘your seed’ as the Torah, clothed in physical matters ,,78y2 1°y7377 ny°It 113”7
(like a seed sown in the soil), and ‘your name’ as accepting the yoke of Heaven. The Rebbe reads
the pair the same way, and says what makes study a sowing: learning that multiplies and brings
new insight, .77 XwoX>” (‘to make it fruitful’), as a sown seed multiplies. ‘Your name’ is accepting
the yoke of the King’s Name, L2V AWM 11207 780 R9Y” (‘not from understanding and

comprehension’).
The Alter Rebbe: 18¥2 YA NY>IT 113 X7 07AWA 0217193 IwaALNIY TN 77100 2"y 7" 1 1yt '"Na X7 0oyt
The Rebbe: T2 XWAR® ,771N2 W21 M2 371 711 9w 12182 2" 12 710700 , 77100 7100 "0 29yt man

Sefer HaMaamarim 5740 (unedited), p. (7123 °n%2 "N NAam) 2"wn'n vaw 0" X1 0"Y - 5
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Now, “your seed” and “your name,” which are the drawings-down of Torah and mitzvos in this
world, are the drawing-down of the mayin dechurin from the World of Atzilus, which is the World of
Tikkun, in order to refine the mayin nukvin that rise from Asiyah, so that it will be included in
Atzilus, as mentioned above.

“Your seed” and “your name” — Torah and mitzvos — are the flow from Atzilus that refines what rises from

Asiyah and includes it in Atzilus.
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If so, in the Time to Come, when the refinement is completed and finished and everything is the
World of Tikkun, and the revelation of the new supernal light, from the level of “new heavens and
new earth,” sparkles forth and is revealed, one might have thought that there will no longer be an

ascent for the Torah and mitzvos, [but that] they will only remain in the World of Atzilus.

One might therefore think that once the refining is complete in the future and the higher light of Akudim is
revealed, Torah and mitzvos will have no further ascent, but will stay at the level of Atzilus, their source.

.0OW TIAY® DINWY DO DA DI RIT 19 KD NARIW K937 AN 199

Therefore the prophet announces that in truth it is not so; rather, “your seed and your name,” too,
“shall stand” there.

So the prophet promises that in truth Torah and mitzvos too will “stand” in the new heavens and earth.
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For even after all the refinements are completed and included in Atzilus, there will yet be this addi-

tional superiority, ascent after ascent: that they will be elevated into the World of Akudim as well.

Even after all refining is done, Torah and mitzvos will rise further still, into the World of Akudim, higher than

Atzilus. This answers the maamar’s theme: the enduring value of Torah and mitzvos in the future.
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IN ONE'S AVODAH

Prayer must come first: through the soul’s ratzo, the exaltation of G-d in prayer, a person separates good

from evil in himself and his world. Then the Torah and mitzvos he performs, animated by love and awe,

draw G-d’s own light into this world and unite it with Him. Engaging in Torah for its own sake and fulfilling

the mitzvos, which charity sums up as a whole, “makes” G-d’s Name, and this service will retain and in-

crease its value in the Time to Come.

QUESTIONS FOR DISCUSSION

1.

If the soul already loved and feared G-d before its descent, what does it gain by coming into a body? How
does the maamar answer this?

. What is the difference between being “called by My Name” and being “created for My glory”? How does

the image of a garment explain both the concealment and the benefit of Beriah?

. Why must prayer (“earth,” mayin nukvin) come before Torah and mitzvos (“heaven,” mayin dechurin)?

What would happen without it?

How can Torah, which needs love and awe to “fly upward,” still be greater than love and awe?

. What will be new about the “new heavens and new earth,” and why does the prophet need to promise that

“your seed and your name” will stand there too?
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For the children at the table

Why the soul comes down

THE BIG IDEA

A soul comes down into a body because Torah and mitzvos are G-d’s own wisdom and
will, and through them it can come closer to G-d than it ever could above.

Before a soul comes into this world, it is in heaven, loving and fearing G-d. So why does it come
down into a body? The answer is Torah and mitzvos. The maamar asks a strong question: the Torah
has come down into physical things, and the Sages say that Torah learned without love and fear of
G-d “does not fly upward.” So love and fear seem greater. But a soul, however holy, is something
G-d created. The Torah and the mitzvos are different: they are G-d’s own wisdom and will, one with
Him. The 248 mitzvos are called the “limbs of the King.” Love and fear are like wings; they reveal
the G-dly light already hidden inside the Torah we learn. The maamar also explains that prayer
comes first, to separate good from bad in ourselves, and then Torah and mitzvos draw G-d’s light
down, just as rain comes from the heavens to the earth. When Mashiach comes, a new, even
greater light will be revealed, and the Torah we learn and our acceptance of G-d as our King will

rise with it.
THE MASHAL

When a farmer plants a seed, the seed itself rots in the ground, yet the power inside it makes a
whole plant grow. And only what is like the seed grows: a grain seed will never grow an esrog. So

too the Torah is planted in physical things, and its light makes good things grow in the world.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is a soul in a body, learning Torah, able to come closer to G-d than a soul in heaven?
2. How is the Torah like a seed planted in the ground?

3. Before you learn this week, how could you remind yourself that the Torah is G-d’s own wisdom?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note records that a transcript (hanachah) of this dis-
course by the Mitteler Rebbe, the Alter Rebbe’s son, is
printed there — a parallel version of the same maamar.

Numbers 2:2°3:'2 72712
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307 Ty

’The children of Israel shall pitch by their fathers’houses;

every man with his own standard, according to the ensigns;

a good way off shall they pitch round about the tent of

meeting.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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In the closing prophecy of Isaiah, G-d promises Israel: as
the new heavens and new earth that He will make endure
before Him, so will their seed and their name endure. The
maamar reads every phrase of this verse in terms of the
future revelation and the enduring value of Torah and
mitzvos.

Isaiah 66:22373:170 1°yw°
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For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Vayera the Alter Rebbe explains that the soul in itself is
simple light without division, and that its intellect and
emotions are its “garments” (tikkunim) — not separate
garments, but like the vessels of Atzilus, which are one
with the light.
KEHOT'S NOTE
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PARAGRAPH 3
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The Tzemach Tzedek comments that this descent is of the
essence of the soul too, not only of its powers, which is
why it says “they clothe it”; though the Yechidah of the
soul suffers no blemish at all — it may be said that it de-
parts before one sins.
KEHOT'S NOTE
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PARAGRAPH 4

5

N”1R2 w”nd

the passage shares nothing with the note
KEHOT'S NOTE
X ,1%900 1 7790 D7MIR — TApInY A°pn 1°1yn 170 27w02 wUnd 11 m”
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The passage explains that the souls’ comprehension of
G-dliness and delight in Him in Gan Eden, though won-
drous, derives only from the level of “letters” — thought
and speech, which are only garments of the Infinite Light.
KEHOT'S NOTE
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David addresses G-d: “Havayah, our Master, how mighty
is Your Name in all the earth, You Whose majesty is set
upon the heavens.” In the Talmud the angels read nin as a
request — “set Your majesty (the Torah) upon the
heavens,” that is, keep it there — and the maamar follows
that reading.

Psalms 8:2°2:’11 0°%°11n
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O L-RD, our L-rd, How glorious is Thy name in all the earth!

Whose majesty is rehearsed above the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud relates that when Moshe ascended to receive
the Torah, the ministering angels protested, quoting the
verse “...that You set Your majesty upon the heavens”: the
treasured Torah should stay above. The Alter Rebbe uses
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this to show how far the Torah descended into earthly
matters.
Shabbat 88b:7"1:2 1”n naw
NIWT *IK?R 10K 0112 AW "YYW 7YY 17 12 YUin? 221 m)
R 72 TR 727D T ,071Y PY 91327 R0 N2 wATRE CIp?
NIRD YWN 77 AN A133 770 01D 1K K2 7790 PapY
27 MY Wpn ANK 0PIV K1Y OTiP NINNT P3N 0Oy
IR 7 AITR N7 211TPDN 03 OTR 121 117N *D WK An” 707
DR 7Y 7T 1IN WK YR 223 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)

9717 K22 RA™R
The words here quote Tikkunei Zohar, Tikkun 10 - 25b:12-
14; the passage is shown below.
Tikkunei Zohar, Tikkun 10 - 25b:12-14° 1'p°n ™™pn
AN3Y (W3 ORI K7I) LKDOYD NAID KD 1IN 1MT KD RPN
RPN XO5N XD T7RY 7997 RO AORT 1) 20 212 100 103
X912 XX X197 K720 RN1912 IRD 21100 %510 %12 3TIPIR KT 1321
D°PNWR 712 OTR MINT RPYT N .RMST IR TONT KNP XO9N
STRT LPTIPD NPWY LTIZN TR LRWITP KM (1) RO P
0°73R MPPI2 R

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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Tikkunei Zohar (Tikkun 10) states that Torah without fear

and love does not fly upward. The Alter Rebbe cites it as a
second reason to think love and awe greater than Torah;
he resolves it later in the maamar.
Tikkunei Zohar 25b:12-147"-2":1 7”3 9717 *1pN
1N31 (W3 PRI R7I) LKDOYD NMID KD 17171 19017 XD2 RN
KD RO2N KD ORI ATPIT RPN IPRT o0 o0 212 1Yon 03
K912 XX RNP7 X790 RN1912 IRD 21100 %510 232 3TINPIR KT 1321
D°PNWR 712 DTR MRT R T RMIT PR TOMT .RNn XO9n
STORT LPPTIPD NPWY LMIZN TR* LRWSTP RSP (R) RO Pt
0°72K M7m92 R
Constantinople, 1740 (CC-BY-NC)
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In Isaiah, G-d promises to gather Israel from every land:
“everyone that is called by My Name, and for My glory I
created him, formed him, yes, made him.” The Alter
Rebbe reads “called by My Name” as Atzilus and “for My
glory I created” as Beriah and below.

Isaiah 43:71:2"n 717yw°
PIPPYTAR 1PRTE VIR V792071 0w RIPpIT D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/torah-ohr/bereishis/3/
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The introduction to Tikkunei Zohar states that in the ten
Sefiros of Atzilus the King is one with His life-forces and
His vessels, which is not so in the Sefiros of Beriah. The
Alter Rebbe uses it to define the unity of Atzilus.
Tikkunei Zohar 3b:2-3’1-"3:2°3 97171 °1pN
vTP L,(2° ©° R”N) NPT NhnT Sip mnT ,N?Q 12 577;!?7;‘? N'?'I
2113 M2 R KPR RONP 20T PI2 LATRYD ITRT DOWIRD
21p2 XX K271 RNX X NP7 °DT3 1112 NYROURT UNN UIIN
M Y P NPT R N WYY M 02 KT R T
WX 2173 1Y L1IDED TR MX2 10 M 73T KL L(T X) ORRIM
mRRT PP N MNR DR 1IN P L NPA 1K KD LN0RNR
wes TR PITR T 7 OORY VM R 0 RT 1RT

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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The passage contrasts the coming-into-being of Atzilus,
through the tzimtzum of the Infinite Light, with that of
Beriah, Yetzirah and Asiyah, which come about through a
“curtain” (parsa) between the worlds — explaining further
what is distinctive about Atzilus.
KEHOT'S NOTE
799K 17000 M wTIAA 177 LKL, T 1Pk LD DR 07D IRA

NN PR MPINN

Rabbi Moshe Cordovero derives the word Atzilus from “I
will set apart (ve’atzalti) from the spirit,” explaining that
the emanated receives the Emanator’s power without di-
minishing Him, like lighting a candle from a candle.

Pardes Rimmonim 16:1:5-61-"71:"R:1” 0°117 0778
»DY AN TN A ONPRRY (P RY 927TR3) 1IWRR T RIT MPURKR
P°2719 KPR 127 707 9O%RAM PRI PERI PR 12 90 RIT 1Ay
7K O”RA2 19 N30 NPRTNA 127 7700 ANWRIT PRI an T2
AR KDY MPOXRM OTIP 12 1IN PRI MPUER UK 12 7non
WY .0OMTIPA 0P IRIIND 13102 LWDNR AN DIAR .MPIIRA
M A5 .727IP 1°IY WIRW 1AM DIR Nwhn 911 MPURR
0MpH2 ONPPTR 211% OO MIM .0N202 DWW MPTIR 217 9y
0°290m7 71377 0°P7A 029277 20 19971 .1PPERT 07 IR1p° 0270
... ON3D Oy ON37P2 BN20 MPTR
Pardes Rimonim (Public Domain)
A PENT

In the Torah’s account, G-d came down in a cloud, “set
apart” some of the spirit that was upon Moshe and placed
it upon the seventy elders, who then prophesied. The Alter
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Rebbe uses this to illustrate how Atzilus receives a portion
of G-d’s light and is thereby united with Him.
Numbers 11:25772:8”> 72712
DOYIPY 107 PY IR M PIRN YN 2T ¥R T T
11997 K1 IN21NM M7 077°2Y 1913 *771 0°3p10 WO
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE
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There the Alter Rebbe states explicitly that chayohi, “His
life-forces,” are the lights and garmohi, “His vessels,” are
the vessels of the ten Sefiros of Atzilus.
KEHOT'S NOTE
NRIPPIB 1990 %37 201 1T ,J 790 PUIAR IRT
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The Alter Rebbe explains at length the Zohar’s statement
that the lights “exchanged their places,” so that the light of
Chesed rests in the vessel of Gevurah and the light of
Gevurah in the vessel of Chesed, and applies it to the first
two paragraphs of the Shema.
KEHOT'S NOTE
OPN BP0 L3 L,AP MPRT OY 70 .7 ,2° 1ANNRY NIPPa 1919K2 IRAN:
Wnn PN Y APWa NMK LK L,OP TPANT MEn e L79RY 190 Y
DMK R .07V T 7D 77AN-0°079N 7902 LTPOKY O Y 27yn
1P N9177 2N 92,2 ,1700 1 710 NPwRI2
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The Tzemach Tzedek clarifies that the name Chochmah or

Chesed is applied to the light and the vessel together.
KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Patach Eliyahu -

17b:3-4; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:3-47-2:2 > 97171 °23pn
N9 .RYPT 13731 KDY 1A RIT NIK LRYPTY RN RDY 0°51 NIR
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD KOR RY™7° 0K 79
0195 LIWM PIX PIPRT AN RIPTA RADY PMINR PR N
PTE RMPYINRT RTINY 0OWH .7 PR 77T LKW 2137 NACTY
P72 MR PTEOP DWW COND PAN* IR NRD LKWTP RMOPN

.R29Y TINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

likuteitorah.com/torah-ohr/bereishis/3/
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KEHOT'S NOTE
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In Eliyahu’s prayer (Patach Eliyahu) in the introduction to
Tikkunei Zohar, G-d is addressed as “wise, but not with a
known wisdom.” The Alter Rebbe cites it to show that even
the Sefiros of Atzilus remain unlimited because the
Infinite is one with them.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
D RYPT 12737 KDY 1AM RIT NIR LRYST 7RON2 IR 0750 NaR
RIARDY KW 2129 92°M1 99790 RYTIMNWR? KPR RY>1° ANR 72
0190 VAWM PIZ NIRT 1IN RI°T2 RmDY IR IR ]1‘?
PR .RNDPYRNRT XTINY 1awn .177122 11K 1°T .XW1 %127 NPTy
P2 MR PTEOPRLDWR COND PINF PR CARD LKEOTP XMOPR

.XNPY PN TR IRIRD X9
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 9

21

22

YITOI RIT PIR0 RIM

Tanya ch. 2 explains that the souls of Israel are drawn
from G-d’s wisdom, for He is wise “but not with a known
wisdom” — He and His wisdom are one, as the Rambam
wrote; the gloss adds that according to the Arizal this holds
for the Infinite Light as clothed in the vessels of Atzilus,
not above it.

Tanya, Likkutei Amarim 2:4-50°a8 *0Ip°% ;1WwRY pon ,x0In
n-12
5y 917272 DIRT NPI9°2 PR M 12T) 10 YR KIM YIRO KInY
Niawnn K9 °3” :22N3 PR¥nn 3998 pNT” :2°NI7D 70 P2
7923 ,NINYI2 NIXTTA PPN 21N NI227 YUY ARY PN 03P niawnn
127 Y NYART NInwl nPyn STiA nd LyR TR? Tia3 Yyn
NI 0V ,RMWN *2p¥T 17K NI ninga By ,0ivwntamy
*HPK UK U T 0T 923191 ;WK 1R vy wan 07aRy
... UXT N1N2 07 07O NINYIY PR

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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The Rambam writes that G-d is the Knower, the Known
and the Knowledge itself, all one. The Alter Rebbe uses it
to explain why Atzilus, where G-d’s wisdom is one with
Him, is “called by My Name.”

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»3 TN OTI0° MAPN

ny7a y7i° 1KY .ROY 173; ;'-leﬁN 5_7'_[1’1 i.ﬂm_{ 921 X7 172 rzﬁ'rgn
hyghkh] 5;}_{ TN AAYTI AR PRY YT HJ}S{? 1?:.?) 2R YN RoNY
TP 977 2221 a2 PIm X PIn TON VM ARYTY NI q1ane
277 mn”?:g DT? PR YN Ay72 S]'ﬁ’l 0012 °n 7 "?7;’?NW
77 2931 139 2211 TE 220 TN KD 12 1277 XY IAYTY M N
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N
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In Patach Eliyahu, G-d is said to have fashioned garments
for the Sefiros, from which souls fly forth to people. The
Alter Rebbe reads these garments as the worlds of Beriah
and below, which are “for My glory.”
Tikkunei Zohar 17a:15-161"0-1"0:X > 97117 °13pn
731 K3 (7127 K*1) 2137 1°NRwl PN 17ART 1D NIpn 1wt
.'(1|'I"?57 17°0017 1’2713'? 2235 XD IRIPNRT '[177 nrpn 1P
LXPRAW RYINT 77123 KRR XIT 70N X7 RI3PN2 IRMIPHRY
N2 NIR RDIAT KRN0 710 1P 1°90 71 1X1 K213 NARDN
.79 13°p 27Yaw 77N D Mabn TP
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 10

25 DoRWH N2XY

The Levites’ prayer declares that the host of heaven bow
down to G-d. The Alter Rebbe uses it for the self-nullifica-
tion of the angels of Beriah.
Nehemiah 9:67:’v 1°nm3
DN337P2) DR HY DWETNX 1wy ApK 737 1 XnInN
K231 DP2"NK TR ANKY D2 TWR"P2) 2R °9Y MWK TIRT
:DNAYR 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah describes the river that goes out of Eden to wa-
ter the garden; “from there it is parted” into four heads.

likuteitorah.com/torah-ohr/bereishis/3/

5211 5y 71872

Chassidus reads the parting as the point where separate
existence begins: Beriah and below.

Genesis 2:107:’2 n°wX"2
DPUNT Y27 MM T2 DY 131NN Nipw? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek remarks there that this passage re-
quires study in light of what Torah Ohr writes later (86a)
about the angels.
KEHOT'S NOTE
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Amos says, “A lion has roared; who will not fear?” — the
prophet compares G-d’s word, which compels him to
prophesy, to a lion’s roar. The Alter Rebbe applies “a lion
has roared” to the angel Michael and his camp.

Amos 3:8'11:° 01y
(2P X5 n 727 °1 217K X X m ARY 17N
The lion hath roared, Who will not fear? The L-rd GOD hath

spoken, Who can but prophesy?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Ezekiel’s vision of the Chariot, the living creatures had
the face of a lion on the right. Here the lion on the right is
identified with Michael, the angel of Chesed.

Ezekiel 1:10":X Pxptn®

NI DAY PRI IR 191 DX 1D 0712 NnT
TDYIIN? W39 TP PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A discourse of the Alter Rebbe on the verse “And you shall
serve [Havayah your G-d],” cited as a parallel discussion
of what makes service “complete.”

KEHOT'S NOTE

177 0°0AWN ’A NIRRT ,DNTIYY 71772 70PN 1P ”1NTR MI1RN™2 IR
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The Torah says that on the seventh day G-d rested from all
His work “which G-d created to make.” In its plain sense
“to make” describes the work of creation; the maamar
reads it, with the Midrash, as “to rectify”: the lower worlds
were created to be perfected.

Genesis 2:3°3:2 N"WR12

MR DI N2Y 92 72 K WM "YW oPNR DRPK 110
NIy? PR X127

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash teaches that everything created in the six
days of Creation requires further “making” — mustard
must be sweetened, wheat ground, and even man needs
tikkun. The Kehot note, on the words “to make and to rec-
tify,” points to Rashi’s commentary on this Midrash.

Bereshit Rabbah 11:61:X” 1137 n"wx72
9o RO 12°30 OR PUR LYY 027 DR ODRW TR 0190790
193 WORT IR T2 0191 PUR ?1IWRIN DTRD 1INl X vaon
DR L,MIDYA MY DTAR %191 PR 21IPT NRD DR MIm WRA NRD
1273 270 BY 1237 IR 92WM DT DR YOP™) 1Y DR XAO° 19 OR
R PRI IRSRITY PR LRAANR ,TPNR KYP70 PPORDY PR, mvwa mny
739 ,APWY 173718 MWRI2 N NWR2 R 11 93 KPR WO
O7MX YT L,PINR? IR D0MTINA L,pInnd IR HTnn
PPN 778 07X 19°0R oY

A certain philosopher once asked Rabbi Hoshaya, saying to
him: ‘If circumcision is so dear to Him [G-d], why was it not
given to Adam the first man?’ He said to him: ‘Why does this
man [the philosopher] shave the corner of [the hair on] his
head but leave the corner of his beard?’ He replied: ‘It is be-
cause this [the head hair] grew with him in his period of
foolishness.” He said to him: ‘If so, he should put out his
eye, sever his hands, and break his legs, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
9120y 12 730 Py Tn

The Torah lists the kings who reigned in Edom “before any
king reigned over the Children of Israel”; Baal Chanan son
of Achbor is the seventh. In Kabbalah these kings, each of
whom “reigned... and died,” represent the World of Tohu.

Genesis 36:38177:17% nowr12

119229712 137 2¥2 RNR 7707 PIRY N
And Shaul died, and Baal-hanan the son of Achbor reigned
in his stead.

likuteitorah.com/torah-ohr/bereishis/3/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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After Baal Chanan died, Hadar reigned in his place; unlike
the kings before him, no death is recorded for Hadar, and
Kabbalah sees in him the beginning of the World of
Tikkun.

Genesis 36:39077:1"% n"wx12
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And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that in Beriah, Yetzirah and
Asiyah evil is found only in their outer garments — “in
Beriah a minority evil, in Yetzirah half evil, and in Asiyah
mostly evil” — and that Malchus of Atzilus descends there
to refine them; this is why the time of prayer, the time of
refining, is when stray thoughts arise.
KEHOT'S NOTE
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The Arizal’s Etz Chaim (Sha’ar (Gate) 47, ch. 4) grades the

mixture of good and evil through the worlds, with Asiyah
“mostly evil and a minority good, and mixed together”; a
gloss there notes that elsewhere (Sha’ar (Gate) 48, ch. 3)
Beriah is “mostly good and a minority evil.” The Alter
Rebbe follows this scale.
Sefer Etz Chaim 47:4:1-2°2-"R>7:1”n 00 vy
DANR .R2PIN RTIDT 07 JWIM IR 9D YT RO DOMMT ...
1T RIT WY AR IO XM IR %D 19191 NIND RO7 1wyn
MPPERT *3 12 0O1PN2 WK 1°AN A 03 .07INR D°p9RI Mnvopi
MIR"M2M 2907 OY 27992 1R Y7 INIR PERY ¥I 10191 210 1017
N3 D PR MPDT YR YWIMn - AN LY PRm Nn PR
Y1 D23MYN 077 DIAR Y7 WP 210 1N AR D M R
Y7 PRM NV PO TR0 TN 129NN 1R PR :[R7D 0w YR
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Sefer Etz Chaim (Public Domain)
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In Job, Elihu says of G-d, “If He sets His heart upon him,”
He would gather man’s spirit and soul to Himself.
Chassidus reads the words of the worshipper instead:
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when he sets his heart toward G-d, his spirit and soul
yearn to be gathered to Him — the soul’s ratzo.
Job 34:1477:77% 2R
FOR? PR I im17 927 1oR oot oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In his song of thanks David says: “For by You I run
through a troop; by my G-d I leap over a wall” (the same
song appears as Psalm 18). The Alter Rebbe reads the run-
ning and the leaping as the soul’s ratzo beyond all encom-
passing lights.
II Samuel 22:30°7:273 2 PxInw
IMWAPIR JPPR2 TIT) PN 192 0D
For by Thee I run upon a troop; By my G-d do I scale awall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm for Shabbos says that G-d’s enemies will perish
and “all the workers of iniquity shall be scattered (yispare-
du).” The maamar takes the word in the sense of “separat-
ed”: through ratzo, evil is separated from the good.

Psalms 92:10%:27% 0°7°1n
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For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist describes the pious with the exaltation of
G-d in their throats and a two-edged sword in their hand.
Here the praise of G-d is itself the sword that separates
good from evil.

Psalms 149:6:0"np 0°7°1n

:07°2 N9°D°9 37M) 023732 PX ninnia
Let the high praises of G-d be in their mouth, And a two-
edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse continues: “to execute vengeance upon the na-
tions.” In the maamar’s own context this describes the

likuteitorah.com/torah-ohr/bereishis/3/
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separating of evil through prayer (an interpretive

reading).
Psalms 149:7°1:0"np 0°2°10
:0°nK72 Nindin 0922 Pl nity?
To execute vengeance upon the nations, And chastisements
upon the peoples;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tikkunei Zohar (Tikkun 30) describes the 248 positive

commandments as a mitzvah of Havayah in each limb of
the King. The Alter Rebbe uses this to show that the
mitzvos are vessels for G-d’s very light.
Tikkunei Zohar 74a:5°77:X 77y 7717 °1pn
PR WY MD L PYR RN TRiemm pP70 K2R K] U7X
PITP? WRRRY TR LRXAM KPYPT KPP ROPIRT YT
PTIPET PLWR M2 XD7R DTR PRYHP KONK KT XD7i0R
XIgnn M RN K9 KT TN ,AMNTRY WD WP ,10YT
APT KPP PRYR? RNR X RAPOY KD 009D IR 237
.MADA *Nol »ITR

Tikkunei Zohar - Vocalized (Public Domain)
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There the Alter Rebbe explains that “the Torah and the
Holy One, blessed be He, are all one” refers to the Holy
One Himself — the level that is holy and utterly separate
from the realm of worlds — so that through Torah and
mitzvos one is bound with G-d as He is beyond the worlds.
KEHOT'S NOTE
2,1 1mpR 1o

N2P2T 19728 1727 17 Mz nrnn
Tikkunei Zohar (Tikkun 30) links the 248 commandments
to the limbs of the King; the Alter Rebbe cites this to show
the mitzvos are G-d’s own will.
Tikkunei Zohar 74a:8°1:X 77y 2717 °1pn
ITRT RIRT RIVOR TIXR IR ,ROPYINRT RTIVY KT MNIXN 99
I MHRR PR 3T YR CRT REPRT XWORM LUXT
R2XY NPT KRN IR WX A OY 0K KT AN AN
AT N2 0 22 9B KT LARAN XNPDY 7Y Xn 7Y 0%
X ,RDZT 3K 3K 232 AT MR K L PTIPD N0 3RT
NIXT RI0OR VYT WK T3 ,mIn

Tikkunei Zohar - Vocalized (Public Domain)
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The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n 1”1pn
IMORT RINT RWOR TANER WPRT ,RDPYINNRT RTINY KT 1120 1IN
APy ISR PUTS 27 L1UWR CIPRT RIPRT RO L WURY
KIXY 1IPTP KR YT MWK MIIIN 7Y WK KT 1 300
BT IMPND 0 22 9B MR LIRAN XAPIY 2Y XD Y AN%
"X ,RDZT 3K 3K 222 MU MR K TP N0 1RT
KINT X0OR GTP WX TiY) MR
Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
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The words here quote Tikkunei Zohar, Tikkun 10 - 25b:12-
14; the passage is shown below.
Tikkunei Zohar, Tikkun 10 - 25b:12-14> 1\p°n t™pn
AN3Y (W3 ORI K7I) LKRPOYD NAID KD 10 12007 KD RDTIKY
LRDIMA ROPN R PRI TDIT KD R 1M o0 233 1Yn 173
N9 ROX XND7 X7PN RNIDT IRD 31111 °°0 %32 IMRPIX KT 7°an
DOPNWR 712 DTR MAT R T KM IR TONT .RNPR RO9N
STRT PTIPD NPWY LMIZN OORY LRWOTP KM (1) RO pp°
0°M3R 1°R73 R

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

2Pnen
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The statement that Torah without fear and love does not fly
upward, cited at the start of the maamar, is now explained:
love and awe reveal the Infinite Light clothed in the Torah.
Tikkunei Zohar 25b:12-147">-27>:2 1”3 97 *1pn
091 (W3 ORI K7D K2R NN KR o1 1900T XP2 RNTINY
RPN X750 XD T7RY 997 RO ATORT 1) 20 713 100 103
X212 XX RNP7 X720 RN1912 IRD 21100 %510 222 3TINPIR KT 1321
DPPNWR 12 OTR MAT RPYT T .RMST AR 70T .KN9A RPN
OTPRT LPPTIPE DMWY LTI%N CTOR* LRWUTR xmoon () X°m PP
0°72K 171”72 R
Constantinople, 1740 (CC-BY-NC)

S1IRWY 1PRD QDY "IN PYR

The Kehot note cites the Zohar here (III, 113a), on the
verse “and you shall do them,” as the source of the words
“as if they made Me.”

Zohar III, 113ax ,»°p »’m

Vayikra Rabbah 35:7°1:17% 1271 kPN
KEHOT'S NOTE
1,717 97P7 IR LKL 0p 0
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Beis Shammai hold that heaven was created first, Beis
Hillel that the earth was created first and then heaven, cit-
ing Genesis 2:4, where “earth” is named before “heaven.”
The Alter Rebbe applies this order to service: prayer
(earth) precedes Torah and mitzvos (heaven).
Chagigah 12a:5-6"1-"11:X 27 12°3n
B n’?m LJIWRT 0172 X722 09727 MY 227 MR AT 27 8K
L2792 NIy O¥° NTn L, 00m M0 L3 IR 0] TR PR 0OnY
SPINT DRY DOBED AR DOPPX K12 NWRI? 00T — PIN) DY
— YN ,AWM IR L7 NN A0 YR 122027 — 2 R
7% D°P9R IMR"Y” :2°nN37 — IR ,’0inn 1B by M” 222027
NTR ,’0°R7 19 Y NDmn 0°PPR MY 122037 — 0o M0 7R
-+ DT 9277 279 *Y” 2027 — 71772 N OP
William Davidson, Vocalized A‘rama‘ic (C;JLBY;NC) '

0°2y2 D°Aw noonT

The psalmist praises G-d, Who covers the heavens with
clouds and prepares rain for the earth. The heavens illus-
trate the giver who bestows upon the earth.

Psalms 147:81:1"np 0°2°1n

SR DV TRERT 0B PIN? IR0 0°2y3 DY moand
Who covereth the heaven with clouds, Who prepareth rain
for the earth, Who maketh the mountains to spring with

grass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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ooRwn TR

Moshe describes the Land of Israel as a land of hills and

valleys that “drinks water of the rain of heaven.” Here the

rain illustrates the flow from above (mayin dechurin) that

refines the earth.

Deuteronomy 11:11x":X 0727

DORYT 0B NYRI B PN ANY? MRY B39 BN WK TR

Haidoutyiglis)

but the land, whither ye go over to possess it, is a land of

hills and valleys, and drinketh water as the rain of heaven

cometh down;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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Isaiah prophesies that G-d will swallow up death forever.
The Alter Rebbe cites it as a sign that the refinement of evil
will be completed in the messianic era.

Isaiah 25:8°1:71”5 11°yw”
D2 1y NEYM 23753 Yy NYRT N 3K ANm NEY? MY ¥
3771 %D PIRT0D Py
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He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Zechariah foretells that G-d will remove the spirit of impu-
rity from the land. It signals the end of the mixture of good
and evil.
Zechariah 13:2°2:3 7°72t
PRI D°28YT NINYINR N1OK NINIR A ORI KT DI M
SPISTTR TIYN NI MNCAN) DX°2IT N 03 THY 197 K9
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,3000n

55 >12y Poow” man

G-d says through Isaiah: “Behold, My servant shall pros-
per (or: shall be wise); he shall be exalted and lifted up and
be very high.” The Targum and the Midrash understand
the servant as Mashiach. The Alter Rebbe cites it for the
revelation of the World of Akudim, above Atzilus.
Isaiah 52:1327:271171°yw°
TRR 7221 R 0177 > 72y 5’_3?;72 hEh
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,210y

PARAGRAPH 23
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A handwritten marginal gloss in Torah Ohr points to this
maamar.
KEHOT’'S NOTE
onPoRY 772 1% D N7IpRa 1Y 1R 11Ran By X™MN2 2nD n7ana
0%

PARAGRAPH 24
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The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:3-4; the passage is shown below.

Tikkunei Zohar, Patach Eliyahu - 17b:3-47-2:2 > 917171 °23pn

N9 .RYPT 13731 KDY 1A RIT NIK LRYPTY RN RDY 0°51 NIR
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD KOR RY™7° 0K 79
0195 LIWM PIX PIPRT AN RIPTA RADY PMINR PR N

likuteitorah.com/torah-ohr/bereishis/3/
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PI% LRNPYENART RTINY UOWH .73 IR PT LKW 2137 NI
P2 IR PR OPRLDWR COND PAN* PR CARD LXWSTP XMOYR
.R29Y ITINR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.(3°PX MNB) APTPRA TN
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Eliyahu’s prayer in Tikkunei Zohar says, “You are wise, but
not with a known wisdom.” Here it describes the Infinite
Light clothed in the Chochmah of Atzilus.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N .RYT° 11720 KD 1°21 K17 NAR .XY°7° 70072 X1 0°91 NIR
ARIARDY LKW 2127 92°M 99PN RYTINNWRD KPR Ry A0R 79
0190 VAWM PIZ NIRT 1IN RI°T2 X192y PN IR ﬁ‘?
PIX LRDOYRNRT XTINY 1awn .77122 11K 1°T .XW1 %127 NPTy
D992 MIR PR P LDWP 99M0 1TINF PR CNIRM LKWOTR XMobn
.RMDY IINR PR ARMRD K9
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 25
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David’s psalm (Ashrei) praises: “Havayah is righteous in
all His ways, and kind in all His deeds.” The Alter Rebbe
cites it as an example of G-d described through distinct
attributes.

Psalms 145:171:7"np 0°2°10

PpYRTP2 TOM PITTPI3 N I
The L-RD is righteous in all His ways, And gracious in all His
works.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1, P oonn

PARAGRAPH 26
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The Tzemach Tzedek discusses there the concept of
“reaches and does not reach,” cited as a further explana-
tion of this term.
KEHOT'S NOTE
TR Y D MP" 7177 1170’2 0”MIR AR

PARAGRAPH 27
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The second half of the maamar’s theme verse: Israel’s seed
and name will endure like the new heavens and earth.

Isaiah 66:2227:170 171°yw°

2197 D°THY MY "IR WK TPINT YIRD DOUINT YD UK 3
:020TY DOYIN THY? 12 °1°0K]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your
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65

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The earth brought forth plants yielding seed “after its
kind.” The Alter Rebbe uses this to illustrate that a seed
produces only its own kind.
Genesis 1:1227°:°X n°wxR12
127158 WX 127 I PR Y2 Y 209 RYT TINT XEIR)
1290779 D7PPR KM INY
And the earth brought forth grass, herb yielding seed after
its kind, and tree bearing fruit, wherein is the seed thereof,
after its kind; and G-d saw that it was good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PART 2992 MY Sy

Asaf’s psalm calls G-d “my King of old, working salvations
in the midst of the earth.” Here it describes the light of the
Torah causing growth and refinement below.
Psalms 74:1227°:7°y 0°2°11n
PR 2722 NIV HY 0T 227N 0°PK)
Yet G-d is my King of old, Working salvation in the midst of

the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 107NN Yyl
Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their
end. The Alter Rebbe applies it to Malchus drawing from
Keser.

Sefer Yetzirah 1:7°1’% 717°%° 100
namsws 19102 m‘?nm m‘?nn: 1210 7I¥1 N "92 M0 WY
7910 DR 71 TN 2199 22w 19 °RY 7°1° NIRY noraa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

By nYPata MR TR U

Rav Yosef derives from a law about burial shrouds that the
mitzvos will be annulled in the Time to Come. The Alter
Rebbe mentions this opinion in passing.
Niddah 61b:3-4"7-"3:2 8”0 1171
23tpy> X921 %927 137917 KD 711 017 — 07K 12 TRV T332 1121 1n
DRY :ADY° 27 MR .Nn? 1°3°10n amn Awdy PR 7inn? nyTn
27 RPN OKY LPIR APY MK X3P TNY? nidva nizn — nniR
23X ,17907 KPX 1Y K7 RI 237 IR I 027 MY KDY oW
129DR 3710 227 MR LAPY AR KD AP? MK 70K 172907
A12ip%
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 124b2 ,75p »mt
KEHOT'S NOTE
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