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“With the crown with which
his mother crowned him”

The mitzvos, done with lowly physical things, become a crown
that draws down G-d’s will and delight; for now that delight is
hidden and brings joy, but in the Time to Come it will be seen and

bring true delight.
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THE BIG IDEA

The mitzvos, done with lowly physical things, become a crown that draws down
G-d’s will and delight; for now that delight is hidden and brings joy, but in the Time

to Come it will be seen and bring true delight.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Song of Songs 3:11 phrase by phrase. The “crown” is the 620 commandments,
which reach Keser, above the chain of worlds; like gems, prized because inanimate stone shines, the
mitzvos draw down Keser because physical matter, refined through them, becomes nullified before
G-d. Following the Mishnah, “the day of his wedding” is the Giving of the Torah, which drew down
G-d’s wisdom and the delight within His will, and “the gladness of his heart” is the Temple. The Alter
Rebbe then distinguishes joy from delight: a rich man rejoices over a treasure he cannot see, but de-
light requires seeing. So the mitzvos now bring joy, since we know G-d’s delight is in them without
grasping it; the Temple and prayer, too, reach only the existence of the light, not its essence. In the
Time to Come the delight will be revealed: “and see.” Finally, Malchus is G-d’s “heart,” circulating life
to the worlds and receiving their service back; the sacrifices opened that heart, the Flood generation

blocked it (“He was saddened to His heart”), and Noach'’s offering reopened it.
OUTLINE

1 The crown of mitzvos 1-2

The 620 commandments are a crown reaching Keser; like gems, whose worth lies in the marvel of a shining
stone, mitzvos done with physical things draw down Keser when matter is refined and nullified.

2 The wedding and the gladness of heart 13

The Giving of the Torah drew down G-d’s wisdom and delight; the Temple is the opening of the heart, while
exile is a lovesickness healed by the Torah.

3 Joy and delight 14-6
Joy comes from knowing a hidden good exists, delight only from seeing it; the mitzvos, the Temple and
prayer now bring joy, while in the Time to Come G-d’s delight will be seen.

4 G-d’s heart, the Flood and Noach'’s offering 17-8

Malchus is the heart that gives life to the worlds and receives their service back; sacrifices open it, the
Flood generation blocked it, and Noach’s sacrifice reopened it.
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KEY CONCEPTS

Keser (the Crown) N>

The level above intellect: G-d’s will and delight. The 620
mitzvos (620 is the numerical value of the word keser)
draw it down.

Birur (refinement) 117°2

Elevating physical matter from kelipas nogah by using it
for a mitzvah, so that it becomes nullified before G-d.

Joy and delight »11ym nnnw

Joy is felt over a good one knows exists even when hidden;
delight comes only when the good is actually seen.
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Malchus as the heart 2% — n15%n

G-d’s sovereignty, through which life-force flows to the
worlds and to which their service returns, like blood circu-
lating from and back to the heart.

Mayin nukvin and mayin duchrin 771217722

The upward arousal from below and the divine flow down-
ward that answers it; the sacrifices raised the first and
drew down the second.
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SECTION 1 - 1-2

The crown of mitzvos
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“With the crown with which his mother crowned him”: for the commandments of the Torah are the
613 Biblical commandments and the seven Rabbinic commandments, which are the 620 pillars of
light, the level of Keser (the Crown) and of a crown (atarah); and this is what is above the chain of
descending worlds (hishtalshelus).
The maamar opens with Song of Songs 3:11, where King Shlomo is crowned by his mother; in the Sages’
reading the King is G-d and the “mother” is Israel. The “crown” is the mitzvos: 613 from the Torah plus the
seven Rabbinic ones make 620, the numerical value of keser (crown), so the commandments are called 620

“pillars of light” and are both keser and atarah, the verse’s own word for crown. Keser is the level of G-d’s
will, above the ordered chain of worlds and levels.
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Now, by way of analogy: the crown is made of precious stones that shine and sparkle greatly; yet the
substance of the stones themselves is only of the level of the inanimate, except that they are
refined.

To show how mitzvos can form such a crown, the Alter Rebbe turns to a real crown. Its jewels glitter, yet in

themselves they are only stones, the lowest, inanimate category of creation; they shine only because they
have been cut and polished.
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And because it is a wondrous thing that something inanimate, like a stone, should shine so much,
therefore they are very precious; and so it is placed as an ornament on the head, even though the
head is of honored standing, since in it dwells the light of Chochmah (wisdom), etc.
Why are gems so precious? In his discourses on sayings of the Sages the Alter Rebbe puts it this way: a can-
dle that gives light is nothing new, but a lifeless stone that gives light is a great marvel. That is why a gem sits

on the head, even though the head is the noblest part of the body, the seat of the mind: something even high-
er than the mind rests on it.
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So too, the commandments are performed with physical things, from the level of kelipas nogah;
but through the refinement (birur) this wondrous thing comes about: that the physical “something”
becomes nullified. Therefore a crown is made from this, and the level of the drawing down of
Keser, which is “above the sun,” etc.
The analogue: mitzvos are done with physical things such as wool, leather and food, which belong to kelipas
nogah, the neutral realm that can go either to holiness or to its opposite. When a mitzvah refines (birur) that
material, the physical, self-standing “something” (yesh) becomes nullified before G-d, and this marvel is
what draws down Keser; in Likkutei Torah, Nasso, the Alter Rebbe adds that sparks from a very high place

fell into that material, which is why, once refined, they rise to become Keser. “Above the sun” (an Aramaic

phrase) means above nature, in contrast to what is “under the sun.”

SECTION 2 - 113

The wedding and the gladness of heart

mmon] ¥ WA RO ANNANM 01°2 °PAw OYD 1997D IR 72 A e N7A 1IN0 0192
L9710 118917 [nemean / nrenan] 11D RITW MNAYNT 19 wW2%NM 712 19 RMA x>y

“On the day of his wedding” — this is the Giving of the Torah. It has already been explained above
why it is called “the day of his wedding”: that it is the drawing down of supernal Chochmah, the
“brain,” etc.; and in this is enclothed the power of delight, which is the inner dimension of the will,
as mentioned above.

The Mishnah reads the next words of the verse: “the day of his wedding” is the Giving of the Torah. An earlier

maamar explained that the Torah draws down supernal Chochmah, G-d’s own wisdom, called the “brain”;
and clothed within that wisdom is G-d’s delight, the innermost core of His will.
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“And [on the day of] the gladness of his heart” — this is the building of the Holy Temple. That is, the
opening of the heart is called “the gladness of his heart,”

The Mishnah continues: “the gladness of his heart” is the building of the Holy Temple. Gladness, the Alter
Rebbe says, means the heart opening up.
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whereas in exile [she] is called “sick with love,” for the circulation and flow of the spirit of life from
the heart to the limbs is not as it should be; and therefore she says, “Sustain me,” etc. — through

the Torah, which is called healing, as mentioned above.

In exile the Jewish people, the bride of the Song of Songs, is “sick with love”: like a body whose blood does
not circulate properly from the heart to the limbs. So she asks, “Sustain me,” and the remedy is the Torah,
which an earlier maamar explained is called healing. In place of the closing section of this maamar, one
manuscript (Bukh 35, a Kehot note reports) explains why: Torah is like the physician a king keeps so that he
never falls ill, while teshuvah heals damage already done, and Torah studied for its own sake draws new light
and heals like teshuvah.

SECTION 3 - 14-6

Joy and delight
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Now, delight and joy seem to be one matter, but in truth they are two matters.

The Alter Rebbe now distinguishes two feelings that seem alike: delight (taanug) and joy (simchah). They
look like one thing, but they are two.
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For, by way of analogy, a rich man who has a treasure of silver and gold in his storehouse is joyful
and glad of heart even though he does not see it, and even though the money is several hundred
parsaos away from him.

He illustrates with a rich man: he is happy about his hoard of silver and gold even when he is not looking at
it, and even when it is hundreds of parsaos away (a parsah is an ancient measure of distance, about four
kilometers).
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But because he knows that it is certainly there, whole, even though it is covered and hidden from
his eyes now, his heart rejoices greatly. And this is the matter and essence of joy: that it can be over

the good even when it is hidden and covered from one’s eyes.

What makes him glad is the knowledge that the treasure is surely there and intact. That is the nature of joy: it
can be felt over something good that is out of sight.
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But delight and delectation come only when one sees with one’s very eyes the thing in which one

delights — like a father’s delight in his son, which is specifically when he sees him with his eyes;

Delight is different: it needs the thing itself to be seen. A father takes delight in his child when the child is in
front of him.
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whereas from afar delight does not apply, only joy. And therefore one says the blessing over seeing

when one sees a person dear to him, etc.

From a distance there can be joy but not delight. This is why the Sages instituted a blessing when one sees a
dear friend after a long absence: the seeing itself brings a new delight.
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The analogue will be understood in the matter of the joy of a mitzvah. For the reasons of the Torah

have not been revealed now; for now nothing is revealed except that such is His will, blessed be He.

Now the analogy is applied to the joy of doing a mitzvah. At present we do not know the inner reasons of the
mitzvos; we do them because this is G-d’s will.
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And in the Time to Come the reasons of the Torah will be revealed — the level of supernal delight
that is in every mitzvah. However, even now it is known to us that [something] of the level of the

supernal delight is enclothed and drawn down into the mitzvah,

In the Time to Come (the era of Moshiach) those reasons will be revealed, and they are G-d’s own delight in
each mitzvah. Even now we know that this delight is clothed in the mitzvah.
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only its essence is not grasped; and therefore great joy can come from this, as it is written, “with joy
and with gladness of heart, from the abundance of everything.”

We know the delight is there but cannot grasp what it is, like the rich man with his hidden treasure; and that
knowledge alone can bring great joy. This is the joy of the verse “with joy and with gladness of heart, from the
abundance of everything”: the joy of one who knows he holds a treasure.
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Just as the rich man rejoices over the treasure even though he does not see it with his eyes, etc. But
in the Time to Come the essence of the supernal delight will be revealed; and this is “Let him Kkiss
me with the kisses of his mouth.”

In the future, the delight itself will be revealed, and this is the meaning of “Let him kiss me with the kisses of

his mouth”: an intimate, direct closeness in place of knowing from afar. Rashi reads the verse the same way:
Israel longs for the closeness of Sinai and for G-d’s promise to reveal again the hidden reasons of His Torah.
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And therefore the Holy Temple is called “the gladness of his heart,” for there too the light was hid-
den in the Ark and the Kapores (the Ark’s cover), etc. And likewise prayer with love and awe is also
only a grasp of [its] existence, and not of [its] essence.

This explains why the Temple is called only “the gladness of his heart” and not his delight: even there the di-

vine light was concealed within the Ark and its cover. Likewise, love and awe in prayer reach only the knowl-
edge that G-d is there, not a perception of what He is; so they bring joy, not delight.
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But “on the day of his wedding” — this is the Giving of the Torah — the level of delight was drawn
down; except that, nevertheless, now the delight is not revealed,

At the Giving of the Torah, “the day of his wedding,” G-d’s delight itself was drawn down into the Torah and
mitzvos; yet at present it is not openly revealed.
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for it too is enclothed in a garment, in physical things; rather, in the Time to Come it will be re-
vealed from within the garments. And about this it is said “and see,” in the sense of actual seeing,
as it is written, “And [your Teacher| will no longer hide [Himself],” etc., “and your eyes shall see,”

etc.

It is hidden in the physical garments of the mitzvos, and in the future it will shine out of them. That is why
the verse says “go out and see”: actual seeing, as Isaiah promises, “your Teacher will no longer hide,” and
“your eyes shall see.” The verb yikanef comes from kanaf, the corner of a garment: as Rashi explains, G-d
will no longer cover Himself with the corner of His garment, the very image of a delight now clothed in
garments.
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SECTION 4 - 117-8

G-d’s heart, the Flood and Noach'’s offering
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According to this, the Midrash (in Parshas Bereshis, section 27) will be understood, on the verse
“and He was saddened to His heart”: Rabbi Berechiah said: A parable of a king who built a palace
through an architect.

The Alter Rebbe now applies the theme of G-d’s “heart” to a Midrash in Bereshis Rabbah on Genesis 6:6,

where G-d, seeing the corruption before the Flood, “was saddened to His heart.” In the plain sense the verse
means that G-d grieved within Himself, so to speak.
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He saw it and it did not please him. With whom should he be angry, if not with the architect? So too,
“and He was saddened to His heart.” End of quote.
Rabbi Berechiah’s parable: a king who sees that his palace, built by an architect, does not please him is an-
gry with the architect. So too “He was saddened to His heart”: the Midrash reads “to His heart” as the one the

grief is directed at, as if His heart were the architect of the world; the maamar now explains what that “heart”
is.
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For, according to what was explained above regarding “and on the day of the gladness of his heart
— this is the building of the Holy Temple”: that His attribute of Malchus (sovereignty), blessed be
He, is called “heart,” from which life-force is drawn to all the limbs, and afterwards the blood re-
turns from all the limbs to the heart.

To explain the parable he recalls paragraph 3: G-d’s Malchus (sovereignty), the attribute through which He

creates and rules the worlds, is called “heart,” because like a heart it sends life to all the limbs, and the blood
then returns from the limbs to the heart.
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So too the level of “Your Kingship” is “the kingship of all worlds,” from which the flow of life-force
is drawn to [the worlds of] Beriah, Yetzirah and Asiyah; and this is the level of the light that fills all
worlds (memalei kol almin). And afterwards the arousal from below rises from Beriah, Yetzirah and

Asiyah to the level of Malchus.

E)

Likewise Malchus, “Your Kingship, the kingship of all worlds,” sends life-force to the three lower worlds,

Beriah, Yetzirah and Asiyah; this is the light that fills all worlds, which gives life to each according to its mea-
sure. And afterwards, as the blood returns to the heart, the “arousal from below,” human service, rises from
those worlds back to Malchus.
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And this arousal from below is what is written, “And you shall love Havayah your G-d with all your
heart,” etc.

That arousal from below is the love commanded in “with all your heart”: the human heart answering the di-
vine “heart.”
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And therefore the building of the Holy Temple, in which the sacrifices are offered — which is the
raising of mayin nukvin from the refinement of kelipas nogah and the animal soul — is called “the
gladness of his heart”; for gladness is the opening of the heart, through which the mayin nukvin
draws down mayin duchrin from the level of the light that encompasses all worlds (sovev kol
almin) into the light that fills all worlds.
The Temple sacrifices were such a return: elevating mayin nukvin (“feminine waters,” the upward striving of
the lower) by refining physical animals and the animal soul. That is why the Temple is “the gladness of his

heart”: gladness opens the heart, and in response mayin duchrin (“masculine waters,” the divine flow down-
ward) is drawn from the light that encompasses all worlds into the light that fills them.
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And therefore the opposite of this took place in the generation of the Flood, who kept provoking
[Him]. This is, by way of analogy, like when there is, G-d forbid, a defect in the limbs that prevents
the circulation and flow of the blood from the heart to the limbs and from the limbs to the heart,
etc.; and through this [the flow] from the brain into the heart is not drawn either, and the connec-
tion is cut off, etc.
The generation of the Flood did the opposite of the Temple’s service: instead of raising their hearts to G-d
they “kept provoking Him,” the Mishnah’s phrase for the ten generations from Adam to Noach. In the analo-

gy, a damaged limb blocks circulation in both directions, and then the brain’s influence no longer reaches
the heart either.
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And this is the meaning of “and He was saddened to His heart”: that the light was not drawn in rev-
elation from the level of the light that encompasses all worlds to the level of the light that fills all
worlds, which is the level of Malchus, etc.

This is the meaning of “He was saddened to His heart”: the higher, encompassing light was no longer drawn

openly into Malchus, the light that fills all worlds, since the upward flow from below had stopped.
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And therefore in Parshas Noach, after he offered a sacrifice, and it is written, “And Havayah
smelled the pleasing fragrance,” it is written, “And Havayah said to His heart,” etc. And this is in
the manner of a semblance of [how]| the building of the Holy Temple, the place of the sacrifices, is
called “the gladness of his heart,” as mentioned above.
After the Flood Noach offered a sacrifice, Havayah smelled its pleasing fragrance, and the verse says
“Havayah said to His heart” that He would not again curse the ground: in the plain sense, He resolved within
Himself. The same words “to His heart” that described the grief before the Flood now describe its reversal:

Noach'’s offering reopened the flow and was a semblance of the Temple, the place of sacrifices, “the gladness
of his heart.”
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IN ONE'S AVODAH

A person should serve G-d with great joy in the mitzvos, knowing that G-d’s own delight is clothed in them
even though it is not yet seen; and by refining physical things through mitzvos and loving G-d “with all your
heart,” one raises an arousal from below that opens the flow of divine light into the world.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that a gem’s value lies in the marvel of a stone that shines, and how does this

explain the power of physical mitzvos?
2. What is the difference between joy and delight, and why can the mitzvos now bring only joy?

3. Why are both the Temple and prayer with love and awe described as grasping only the existence of the
light and not its essence?

4. How does the analogy of the heart and the circulation of blood explain “He was saddened to His heart” and

G-d’s response to Noach’s sacrifice?
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FOR CHILDREN - AGES 9-13

For the children at the table

The crown of mitzvos: joy now, delight later

THE BIG IDEA

Every mitzvah holds G-d’s own delight; today we cannot see it, so it brings us joy, and in
the Time to Come we will see it.

The maamar explains a verse in the Song of Songs: “With the crown with which his mother
crowned him, on the day of his wedding and on the day of the gladness of his heart.” The crown is
the mitzvos. A real crown is made of precious stones. A stone is only a lifeless thing, yet when it is
polished it shines, and because that is so wonderful, it is placed on the head. Mitzvos are done with
ordinary physical things, and when a physical thing is used for a mitzvah, it becomes nullified to
G-d, given over completely to Him. That is a wonder too, so the mitzvos become a crown that
reaches Keser, the “Crown,” a level higher than all the worlds. Then the Alter Rebbe teaches that joy
and delight are different. Joy can come from knowing that something good is there, even when it is
hidden. Delight comes only from seeing it. Today we know that G-d’s delight is inside every mitz-
vah, but we cannot see it, so we do the mitzvos with joy. In the Time to Come that delight will be

seen.
THE MASHAL

A rich man has a treasure of silver and gold stored far away. He cannot see it, but he knows it is
safely there, so he is happy. A father, though, has real delight in his son only when he sees him with
his own eyes. So too, we are joyful in the mitzvos now, and we will have delight when G-d’s delight

in them is seen.
QUESTIONS FOR THE SHABBOS TABLE

1. What is the difference between being joyful about something and delighting in it?

2. Why does the maamar say that a shining stone is a good picture of a mitzvah done with a phys-
ical thing?

3. Which mitzvah could you do this week with extra joy, knowing that G-d’s delight is hidden in-

side it?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The speaker of the Song calls on the daughters of Zion to
go out and gaze at King Shlomo, wearing the crown his
mother set on his head on his wedding day, the day of his
heart’s rejoicing. The Midrash reads “King Shlomo” as the
King to whom peace (shalom) belongs, G-d, and Rashi
brings Rabbi Shimon bar Yochai’s reading that the “moth-
er” is Israel; the maamar takes the verse phrase by phrase,
and the crown is the 620 commandments.
Steinsaltz Tanakh)

(context:

Song of Songs 3:11x™°:3 0°°wn 1w

DP3 K 19NILYY MPY3 MEY TrR2 IRY M2 PR MINY
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

2
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The note quotes this work explaining the same point: when
a candle shines it is no novelty at all, but when a stone,
which is inanimate, shines, it is a great novelty.

KEHOT'S NOTE
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PARAGRAPH 3

3

N7t INnn o2
The Mishnah ends with Song of Songs 3:11 and explains:
“on the day of his wedding” is the Giving of the Torah, and
“on the day of the gladness of his heart” is the building of
the Holy Temple. The Alter Rebbe builds on both
identifications.
Mishnah Ta'anit 4:8'1:"7 n°ayn mwn
M2 MY 2R3 1PX N2 APKT APKE MWK X0
Di*2 .(3 0wR W) 2% nant 021 NN 032 dBK 1P MYy
7127 ,WTpnn N2 172 My Jiab nnn 09°21 170 1A Y ,ﬁ.ﬂ;!jf_'!
TR A2 TR
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,

likuteitorah.com/torah-ohr/bereishis/11/

Young men, look and observe well whom you are about to
choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

The young woman of the Song, faint with longing for her
beloved, asks to be revived with raisin cakes and apples,
“for I am sick with love.” The Midrash puts the words in
the mouth of the Congregation of Israel, and reads “sus-
tain me with ashishos” as the Written and Oral Torah, or
the firmly founded (me’ushashos) laws; so here the
lovesick bride is Israel in exile, sustained by the Torah.
(context: Steinsaltz Tanakh)

Song of Songs 2:5°71:2 0°°wn W

IR 120X nin=s 0°mena 11727 NIYPWRA *11010
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

5
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Rabbi Yehoshua ben Levi rules that one who sees a friend
after thirty days says the blessing Shehecheyanu, and after
twelve months, “Who revives the dead.” The Alter Rebbe
uses it to show that seeing a loved one brings a delight that
knowing about him from afar does not.

Berakhot 58b2 1”1 n1572

PARAGRAPH 5

6

B5 2171 22% 290 nnRw2

In the rebuke at the end of Deuteronomy, Moshe warns
that the curses will come “because you did not serve
Havayah your G-d with joy and with gladness of heart”
when you had plenty of everything. The maamar takes the
joy “from the abundance of everything” as the joy of the
rich man over his treasure: the joy of knowing that G-d’s
delight is in the mitzvah. (context: Steinsaltz Tanakh)

Deuteronomy 28:471"1:1” 0”727

:99 39% 227 202 IOR2 PRR AR NT2YKD YR Nnn
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1158 MIPPwan C1pw°
The Song opens with the young woman longing for her
beloved: “Let him kiss me with the kisses of his mouth, for
your love is better than wine.” Rashi reads it as Israel in
exile longing for the face-to-face closeness of Sinai and for
the revelation of the Torah’s hidden reasons; the maamar
reads it as the revelation of the essence of G-d’s delight,

14



TORAH OHR - PARSHAS BEREISHIS - MAAMAR 11

the reasons of the mitzvos, in the Time to Come. (context:
Steinsaltz Tanakh)

Song of Songs 1:2°2:°X 0w W
7770 P77 02210700 77D NIPWIR PIpY?
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

8

TAIRT

The verse begins “Go out and see, O daughters of Zion,” a
call to come and gaze at the king. The Alter Rebbe reads
“see” as the actual seeing of G-d’s delight in the Time to
Come, beyond the joy of knowing it is there. (context:
Steinsaltz Tanakh)
Song of Songs 3:11x™:’) 0*°wi 1w
o2 K 2TTIOYY NYPY3 MY TPR2 1PE MI3 APRT Iy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah consoles Jerusalem: even in a time of want, “your
Teacher will no longer hide Himself, and your eyes shall
see your Teacher”: G-d, now hidden, will be seen openly.
Yikanef comes from kanaf, the corner of a garment (Rashi:
He will not cover Himself with the corner of His garment),
so it fits the maamar’s point that the delight will shine out
of its garments. (context: Steinsaltz Tanakh)

Isaiah 30:20°5:°% 171°yw°
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And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 7

10
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Before the Flood, “Havayah regretted that He had made
man on the earth, and He was saddened to His heart”: in
the plain sense, G-d grieved within Himself, so to speak,
that man had turned to evil. The Midrash reads “to His
heart” as the target of that grief, and the maamar explains
the heart as Malchus. (context: Steinsaltz Tanakh)

Genesis 6:6M:1 N°WX12
:12979K 28YN7 YIND DIRANN Y0 0 onIn

T T

likuteitorah.com/torah-ohr/bereishis/11/

1"

12

17 TN MER %0 1K 17 Ty TIya...

And it repented the L-RD that He had made man on the
earth, and it grieved Him at His heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On Genesis 6:6 Rabbi Berechiah gives the parable of a
palace built through an architect that does not please its
owner, who is angry with the architect; “so too, He was
saddened to His heart.” (Sefaria’s text of the Midrash has
“a nobleman,” sar, where the maamar quotes “a king.”)
The Alter Rebbe identifies the “heart,” the architect, with
Malchus.

Bereshit Rabbah 27:4"7:1”3 127 n"wx"2
27 1R 129 DR 23YNC1 LPIND N1 AR CRPwYW CAX ananm ...
127y K21 IMIR R ,29777R 70 DY 1PUPD Maw v Dwn :1°572
7R 1129 DR 28YN"1 79 1299777R By XY ,oyanm 1 weon by b
12 @ m By .7°0DM MO0 MY 77D TwYw WD Swn X M
DR TR D7IPDR 137 PR 28YN 75 17710707 By R .0yIn
RI7T 172 RITPAW DIMIK ONR PR 17 IR 709P 12 Ywin° 231 R
2% 9K 12929 BR 23yn" 2005 RM L0 R 0K 1279110 DR IR
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“The L-rd regretted that He had made man on the earth, and
He was saddened in His heart” (Genesis 6:6). “The L-rd re-
gretted [vayinahem] that He had made man on the earth” -
Rabbi Yehuda and Rabbi Nehemya, Rabbi Yehuda said: [G-d
said:] ‘There was regret before Me that I created him below
[“on the earth”], for had I created him on High, he would
never have rebelled against Me.” Rabbi Nehemya said: [G-d
said:] ‘I take solace [mitnahem] in the fact that I created him

below [“on the earth”], ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Mishnah’s identification of “the gladness of his heart”
with the building of the Temple, recalled here.
Mishnah Ta'anit 4:8°'1:"7 n°1yn mwn
Uy TAPY TR 1% N1 PRI PR IR NI 1) ..
o2 .(2 0°7°win °w) 127 nont 0321 iNINn 0iv2 IR 3P MYy
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Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to

choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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In the psalm of praise (Ashrei), David tells G-d, “Your
kingship is a kingship of all olamim.” In the plain sense
olamim means “ages”: an eternal kingship. The Alter
Rebbe reads it as “all worlds”: Malchus is the attribute that
gives life to every world. (context: Steinsaltz Tanakh)

Psalms 145:1327:1”np 0°2°1n
1T 137202 ANPWHM 0ONPY-23 NoYR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Right after “Hear, O Israel,” Moshe commands Israel,
“And you shall love Havayah your G-d with all your heart.”
The maamar presents this love as the arousal from below
that rises back to Malchus, the human heart answering
G-d’s “heart.” (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:1 0°7127
TRD"P2) JWDIPIN 72277223 TR M K DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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The Mishnah counts ten generations from Adam to Noach
to show G-d’s patience, “for all the generations kept pro-
voking Him, until He brought upon them the waters of the
Flood.” The maamar uses the phrase for the Flood genera-
tion, who closed G-d’s “heart” instead of opening it.

Pirkei Avot 5:2°2:’71 max miwn
Doy 17307 DOBR TN RD YTIN? M1 TN OTRm NiAT My
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[There were] ten generations from Adam to Noah, in order to
make known what long-suffering is His; for all those genera-
tions kept on provoking Him, until He brought upon them
the waters of the flood. [There were] ten generations from
Noah to Abraham, in order to make known what long-suffer-
ing is His; for all those generations kept on provoking Him,

until Abraham, came and received the reward of all of them.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

M%7 7% DR 7 %

After Noach’s burnt offerings, “Havayah smelled the
pleasing fragrance, and Havayah said to His heart”: re-
solved within Himself not to curse the ground again be-
cause of man. The maamar reads the same “to His heart”
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as in Genesis 6:6: the sacrifice reopened G-d’s “heart,” a
semblance of the Temple. (context: Steinsaltz Tanakh)
Genesis 8:21xX”2:’11 N°wX12
“NR Ty 9PRY MOR-KD 12979K U anRm Onein moTnR Cn
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And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing
living, as I have done.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In this manuscript the whole section from “According to
this, the Midrash will be understood” to “the gladness of
his heart, as mentioned above” is absent.
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