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“It is a Shabbos of complete rest
(Shabbos Shabbason) for you,
and you shall afflict your souls”

The soul descends from “pure,” its root in divine thought, so that
through the mitzvos, done as the King’s command, it rises to
“holy” (kodesh), the light that encompasses all worlds. Sin is

repaired only from the Holy of Holies, G-d’s essence beyond even

that light, which the Kohen Gadol draws down on Yom Kippur:
when Israel draw it by their own service, refining the soul’s nine
attributes, the day is Shabbos Shabbason hu and atones even for

Chochmah; when it comes from above alone, it is hi, an eternal

statute that atones for Binah.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

b

The soul descends from “pure,” its root in divine thought, so that through the
mitzvos, done as the King’s command, it rises to “holy” (kodesh), the light that en-
compasses all worlds. Sin is repaired only from the Holy of Holies, G-d’s essence
beyond even that light, which the Kohen Gadol draws down on Yom Kippur: when
Israel draw it by their own service, refining the soul’s nine attributes, the day is
Shabbos Shabbason hu and atones even for Chochmah; when it comes from above

alone, it is hi, an eternal statute that atones for Binah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with questions about the two Torah passages on Yom Kippur: why Emor says “on
nine,” why it calls the day hu while Acharei says hi, why only Acharei says “an eternal statute,” and how
the Holy can need atonement. To answer, the Alter Rebbe sets out the purpose of the mitzvos. The soul
is rooted in “pure,” divine thought, which is still memalei kol almin, the light that fills the worlds; it de-
scends into a body so that through the mitzvos, done as the King’s command, it rises to “holy”
(kodesh), sovev kol almin, the light that encompasses them. Malchus descends into the mitzvos and
springs back like a bent young tree, carrying the soul upward; on Shabbos it returns to Chochmah. Sin
flings the soul away, and only the Holy of Holies, G-d’s essence beyond sovev, can fill the blemishes
made in the Holy; the Kohen Gadol draws it on Yom Kippur. When Israel draw it themselves, through
fasting that refines the soul’s nine attributes, the day is hu and atones for Chochmah itself; when it

comes only from above, it is hi, an eternal statute, and atones for Binah.

OUTLINE

1 The questions 11-2

Why “on nine,” why hu in Emor and hi in Acharei, why “an eternal statute” only in Acharei, and how the
Holy can need atonement. The answer begins with the purpose of the mitzvos: they form the soul’s gar-
ments, its “days.”

2 From “pure” to “holy” 13-6

The soul descends from “pure” through Beriah, Yetzirah and Asiyah to rise to “holy,” as the Kohanim stand
above the Levites. Divine thought gives life to the hidden worlds and the souls, divine speech to the re-
vealed worlds and the angels; both are memalei kol almin, while the soul’s ascent is to sovev kol almin. The
angels’ threefold “holy” is three drawings of encompassing light.
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The mitzvos as garments 17
Every creature has an inner and an encompassing life-force. Kadosh, with a vav, is a ray drawn down; kodesh

is sovev itself, set apart. The mitzvos, G-d’s very will, are garments that bring the soul into that encompassing
light, and a person’s days are numbered by the drawings down he must make.

The King’s command and the ascent of Malchus fi8-12

A mitzvah done to fulfill the King’s command binds the soul to Malchus, rooted in Chochmah and Keser,
which is hurled upward like zarka and springs back like a bent berosh tree. Torah study carries the soul
like a horse; on Shabbos Malchus returns to Chochmah; Israel, who “make” the Torah, become “first” to it.

Sin and the Holy of Holies 113-18

Neglect and sin defile the soul and fling it away. Teshuvah draws from the Holy of Holies, above the su-
pernal kodesh and from G-d’s essence, which fills every lack; in this world, a world of change, it can work
at once. Yet drawing from the Holy of Holies belongs to Yom Kippur, when the Kohen Gadol enters there.

The sprinkling of the blood 119-21

The blood of the bull and the goat, from animals whose root is higher than man’s, is brought to the Ark
and the Tablets that contain all the commandments; it atones for the animal soul and draws from a very
high place, like teshuvah “with greater strength.”

Shabbos Shabbason: hu and hi 122-27

Yom Kippur is the Shabbos of Shabbosos, the Holy of Holies, the Thirteen Attributes of Mercy. Fasting on
the nine days refines the soul’s nine attributes and draws light from above. When Israel draw the revela-
tion themselves it is hu and atones for the Holy, Chochmah; when it comes from above alone it is hi, an

eternal statute, and atones for the Sanctuary of the Holy, Binah.

KEY CONCEPTS

Pure and holy (tahor and kodesh) w71 7170

“Pure” is the soul at its root, in divine thought, which is
still within the light that fills the worlds; “holy” is the light
that encompasses all worlds, which the soul reaches only
through the mitzvos. The Levites are purified, the
Kohanim sanctified.

The light that fills all worlds and the light that
encompasses all worlds (memalei kol almin and
sovev kol almin) 7725y 95 22107 1717y 93 x9nn

Memalei is divine light clothed within each world, as
thought and speech; sovev surrounds the worlds without
entering them and is set apart from them. The mitzvos,
like garments, bring the soul into sovev.

Kadosh and kodesh w71 v17p

Kadosh, spelled with a vav, is a ray of encompassing light
drawn down into the worlds; kodesh, without the vav, is
sovev itself, wholly set apart. The soul rises to kodesh;
from there the righteous draw down kadosh.
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The level above sovev kol almin, from which Chochmabh it-
self comes; it “fills all the Names” and repairs every blem-
ish. The Kohen Gadol enters it on Yom Kippur, and it is re-
vealed as the Thirteen Attributes of Mercy.

Malchus and the King’s command 77271 n1%»7 N1377
G-d’s kingship is above the life-force clothed in creatures,
yet rooted in Chochmah and Keser. Doing a mitzvah as the
King’s command binds the soul to Malchus, which is
hurled upward (zarka) and lifts the soul with it.

Subduing and transforming; sawing apart (iskafya,
is’hapcha, nesirah) 77°01 ,X257NK1 K°95NKR

“Afflicting on nine” means subduing and transforming the
soul’s nine attributes, separating (“sawing apart”) each
from the animal soul over the days before Yom Kippur,
through fasting.



Hu and hi x°m1 X7

Two degrees of Yom Kippur’s revelation. Hu, masculine, is
drawn by Israel’s own service and atones even for
Chochmah; hi, feminine, comes through an arousal from
above, every year as “an eternal statute,” and atones for
Binah.

likuteitorah.com/likkutei-torah/yom-kippur/2/



LIKKUTEI TORAH + YOM KIPPUR - MAAMAR 2 7YWNa 0°Mwal DR DN°IyY 057 RIT NNAw Naw...

SECTION 1 - 1-2

The questions
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“It is a Shabbos of complete rest (Shabbos Shabbason hu) for you, and you shall afflict your souls on
the ninth (be-tish’ah) of the month, in the evening,” etc. We need to understand: what is be-tish’ah,
[literally] “on nine”? It should have said be-teshi’i, “on the ninth.” Also [we need to understand]
that it is written “Shabbos Shabbason hu,” a masculine term, while in Parshas Acharei it is written
“Shabbos Shabbason hi.”

The maamar opens with the verse in Parshas Emor that commands the fast of Yom Kippur, which begins on
the evening that ends the ninth of Tishrei. It asks two questions: why the verse says be-tish’ah, literally “on
nine,” where the ordinal be-teshi’i, “on the ninth,” would be expected; and why Emor calls the day “Shabbos

Shabbason hu,” with the masculine pronoun, while Acharei says “Shabbos Shabbason hi,” with the feminine.
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And there it says, “and you shall afflict your souls, an eternal statute,” and it does not say “on the

ninth of the month,” as is written here, in Parshas Emor.

A further difference between the two passages: in Acharei the command “you shall afflict your souls” is
joined to “an eternal statute” and does not mention “the ninth of the month,” while Emor mentions the ninth

and does not say “an eternal statute” there.
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We need to understand the reason for the difference. Also, it would seemingly have been more fit-
ting to say “an eternal statute” here, for in Parshas Acharei the whole order of the service of the
Kohen Gadol on Yom Kippur is set out, and it does not [apply]|

The Alter Rebbe asks for the reason behind the difference between the two passages, and sharpens the ques-

tion. Acharei sets out the Kohen Gadol’s service on Yom Kippur, which could be performed only while the
Temple stood.
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except in the presence of the [Holy] House; whereas here, in Parshas Emor, the main [subject] of
the parsha is the order of the festivals, which applies even now, when the Beis HaMikdash is not

standing.

Emor, by contrast, is about the cycle of the festivals, which are kept even now, when there is no Temple. One
would therefore expect “an eternal statute,” a law for all time, to be written in Emor.
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If so, it is precisely here that it would have been fitting to say “an eternal statute.” Why, then, did

Scripture change, writing “an eternal statute” specifically there and not here?

The question is put plainly: Scripture should have said “an eternal statute” precisely in Emor, yet it wrote it
specifically in Acharei and not in Emor.
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Now, it is written, “And he shall atone for the Holy, from the impurities of the children of Israel.”
We need to understand what atonement for the Holy means: has it sinned a sin, that it needs
atonement?

Another question, on a verse in Acharei: the Kohen Gadol “shall atone for the Holy (kodesh), from the impu-

rities of the children of Israel.” Atonement is for one who has sinned, so how can it apply to the Holy, which
committed no sin?
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See on this the book Asarah Maamaros (Maamar Chikkur Din, Part I, chapter 13). Also [we need to
understand] what is written at the end of the passage, “And he shall atone for the Sanctuary of the
Holy (Mikdash HaKodesh)”: why did Scripture change afterwards, to say “the Sanctuary of the
Holy”? Now, we must first preface [with] the matter of the mitzvos in general.

Asarah Maamaros, by Rabbi Menachem Azariah of Fano, discusses this verse. One more question is added:

why the end of the same passage says “the Sanctuary of the Holy” (Mikdash HaKodesh) instead of simply
“the Holy.” Before answering, the Alter Rebbe sets out what the mitzvos accomplish in general.
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For it is known that the purpose of the soul’s descent into this world is because “today [is the time]
to do them,” in the practical performance of the mitzvos. As is written in the Zohar on the verse
“And Avraham was old, advanced in days”: the “days” are the garments made from the mitzvos that
a person performs in them. And as it is written, “Days were formed,” etc.
The soul comes down into this world in order to do the mitzvos, for “today,” in this world, is the time “to do
them.” The Zohar reads “Avraham was old, advanced in days” as saying that he came with his “days,” the

garments the soul gains from the mitzvos it does in its days, and it reads “Days were formed” in the same

way.

SECTION 2 - 13-6

From “pure” to “holy”
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Therefore every person must fulfill all 613 mitzvos, even the mitzvos of the Kohanim and of the
Kohen Gadol, through ibbur (soul-impregnation) or gilgul (reincarnation), because “if one is lack-
ing, one garment is lacking,” etc., as is explained elsewhere, in the discourse beginning “In days
to come, [Yaakov] will take root,” etc.
Since each mitzvah adds to the soul’s garment, a person must fulfill all 613; if one is missing, the garment
lacks a part. Even mitzvos that only a Kohen or the Kohen Gadol can do must be completed, through ibbur (a

soul joining another person for a time) or gilgul (being born again in another life). The discourse “In days to
come, Yaakov will take root” is in Torah Ohr.
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To understand what these garments are, we must first explain the saying, “The soul that You have
placed within me is pure; You created it,” etc.

To explain what these garments are, the Alter Rebbe turns to the morning blessing: “My G-d, the soul that
You placed within me is pure; You created it, You formed it, You breathed it into me.” Its steps describe the
soul’s descent.
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The explanation: the source of the soul, while it is still in the source from which it was hewn, is
called “pure” (tehorah), for tahor is a term for illumination and brightness, as in “like the very sub-

stance of the heavens for clearness (la-tohar)”;

“Pure” (tehorah) describes the soul at its source, before any descent. The Alter Rebbe reads tahor as bright-
ness and illumination, as in the verse “like the very substance of the heavens for clearness.”
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and this is because then it is the level of actual G-dliness. Afterwards, “You created it” is when it de-
scends from there to be clothed in a body: first it is drawn down into the World of Beriah
(Creation), and then it is the level of a created being, something from nothing, as it is written,
“Everyone that is called by My Name, and for My glory, I created him,” etc.

At its source the soul is G-dliness itself. “You created it” is its first descent, into Beriah, the World of

Creation, where it becomes a created being, “something from nothing” (yesh me’ayin), as in the verse “I cre-
ated him for My glory.”
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Afterwards, “You formed it” [is] in the world of the angels. These are the very levels of the chain of
descent (hishtalshelus) and the descent of the soul from level to level, like a chain whose links are
held one in another, etc.,

“You formed it” is the soul’s descent into Yetzirah, the world of the angels. Each step is a link in the chain of
descent (hishtalshelus), every level holding on to the next.
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until “You breathed it into me” in the World of Asiyah (Action), and it was clothed in this world in
the physical body. (See what is written on this in the explanation of the verse “And I will make ... of
kadkod.”)

“You breathed it into me” is Asiyah, the lowest world, where the soul is finally clothed in a physical body in

this world. The parenthesis points to a parallel discussion in Likkutei Torah, the explanation of “And I will
make your windows of kadkod.”
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However, it is known that the descent is for the sake of an ascent, that is, [an ascent] higher than
the source from which it was hewn, the level of “pure” mentioned above. And this is through the

practical performance of the mitzvos. For

Yet the descent is for the sake of an ascent: the soul is to rise higher than its own source, higher than “pure.”
This comes about through actually doing the mitzvos.
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in the blessing over the mitzvos we say, “Who has sanctified us (kideshanu) with His command-
ments,” and the meaning is that through the mitzvos we are raised to the level of supernal holiness
(kodesh ha’elyon),

The proof is the wording of every blessing over a mitzvah: “Who has sanctified us (kideshanu) with His com-
mandments.” Kideshanu is read as “raised us to kodesh,” supernal holiness.
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which is higher than the level of purity; as is known, holiness is [found] in the Kohanim, as it is
written, “And you shall sanctify him,” etc., and purity in the Levites, as it is written, “And thus shall
you do to them, to purify them: sprinkle upon them,” etc.

Holiness is higher than purity, as the Torah’s language shows: the Kohanim are “sanctified,” while the

Levites are only “purified.” The soul’s ascent through the mitzvos is thus like rising from the Levites’ level to
the Kohanim’s.
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And just as the stature of the Kohanim is exceedingly high above the rank of the Levites, so the lev-
el of “holy” (kodesh) is exceedingly high above the level of “pure” (tahor). The explanation of this
matter will be understood by first prefacing an explanation of the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin).

Holiness surpasses purity as far as the Kohanim surpass the Levites. To explain why, the Alter Rebbe first in-

troduces two kinds of divine light: memalei kol almin, which enters each world and gives it life from within,

and sovev kol almin, which is too great to enter the worlds and affects them from beyond.
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LIKKUTEI TORAH + YOM KIPPUR - MAAMAR 2 7YWNa 0°Mwal DR DN°IyY 057 RIT NNAw Naw...

TN AWM DIRD VT RIT [pedy b xomn] YPONR N2 10 APYRPY 1270 "2wnnn 730 0
N*M [ara bw 03] 2702 1°91) 137 NBPINY 93T ANIRI WAR TYIPN NW2IPR ANAwnnw 937 AR
212 927 AR N270W2 193 (772 x ponl

For the thought and the speech Above are the level of memalei kol almin. By way of analogy, it is
like a person who thinks and ponders some matter: his thought is clothed in, and actually fixed in,
that matter, and is encompassed by it (see Sefer Shel Beinonim, Part I, chapter 5); and likewise
when he speaks about some matter, etc.
G-d’s “thought” and “speech,” the powers through which He creates, belong to memalei, the light clothed
within the worlds. The analogy is a person thinking about something: his thought is absorbed in its subject

and, as it were, surrounded by it. The parenthesis refers to Tanya, chapter 5, where the intellect is said to be
clothed in the idea it grasps.
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So too, as it were, the life-force in the Ten Utterances, “Let there be light,” “Let there be a firma-
ment,” etc., is clothed in and actually grasped within the worlds, to give them life, and is encom-
passed by them.

The Ten Utterances of creation (“Let there be light,” “Let there be a firmament”) carry a life-force that enters
the worlds they create and sustains them from within, held and surrounded by them like a thought by its
subject.

5”3 09I DR RIT N2 IR RI2 NAR 720NN T2WNRTR 029WRIN NPNIRM N1 0N 1)
.2°n5 ¥ oWy mnona 0919 v NIRRT 7N wabnnt 0an:

And likewise the level of the life-force and the letters that are drawn from the thought (for “with
one thought the Holy One, blessed be He, created the world”) is also grasped and clothed within the
worlds, for it is written, “You made them all with wisdom.”

Not only divine speech but divine thought too is clothed in the worlds. The Zohar says all the worlds were
created with one thought, and the verse says “You made them all with wisdom.”

likuteitorah.com/likkutei-torah/yom-kippur/2/ 10
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And in the Zohar, Tazria (p. 43a, at the top), [the verse] “You made them all with wisdom” is ex-
plained: with Binah. That is, Binah is the level of supernal thought; only, thought gives life to the
hidden worlds, which are not revealed, while speech gives life to, and brings into being, the re-
vealed worlds.

The Zohar on Tazria reads “with wisdom” as “with Binah,” since Binah is supernal thought. Thought and

speech differ in what they enliven: thought gives life to the “hidden worlds” (almin stimin), which do not ap-
pear as separate, while speech creates and sustains the “revealed worlds.”
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(For “Binah nests in the Throne,” which is Beriah, Z’eir Anpin in Yetzirah, and Malchus in Asiyah.
That is, the thirty vessels of Atzilus that become a soul for Beriah, Yetzirah and Asiyah: the ten in-
ner vessels in Beriah, the middle ones in Yetzirah, and the outer ones become a soul for Asiyah.
See on this in Iggeres HaKodesh, on the verse “And David made a name.”)
The parenthesis maps the Sefiros of Atzilus onto the lower worlds: Binah “nests” in Beriah, called the
Throne; Z’eir Anpin in Yetzirah; Malchus in Asiyah. Each of the ten Sefiros has inner, middle and outer ves-

sels, thirty in all: the inner become the soul of Beriah, the middle of Yetzirah, the outer of Asiyah. The refer-

ence is to a letter in Iggeres HaKodesh, part of the Tanya.

TMINTYY 1NN NWADH TI0K N0 APER TAWTATY 1377 2900 $05°Mawnn nawnn XD 00 0am
m°

And although it is written, “For My thoughts are not your thoughts,” meaning that thought, with

Him, may He be blessed, does not clothe His being and essence, may He be blessed,

An objection: G-d is not like a person, as the verse says, “My thoughts are not your thoughts.” A person’s

thought holds his very self, but G-d’s “thought” does not contain His essence.

likuteitorah.com/likkutei-torah/yom-kippur/2/ 1
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and therefore, “I, Havayah, have not changed”; and it is not as with a person, whose very being and
essence is clothed in the thought, as is explained elsewhere; but nevertheless, “the Torah speaks in

the language of people.”

That is why G-d can say “I have not changed”: creating through His “thought” alters nothing in Him. Still,
the Torah speaks of G-d in human terms, so the words “thought” and “speech” are used by analogy.
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As in physical terms: what a person utters from his mouth, to be heard by and revealed to another,
is called “speech,” for the breath of speech in his mouth is felt and seen as a thing in its own right,
separate from its root; whereas the letters of thought, although they too are

In a person, speech is what leaves the mouth to be heard by another: the breath of speech becomes some-
thing perceptible in its own right, cut off from its source. The letters of thought are also garments of the

soul, its means of expression.
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only garments of the soul, nevertheless have not descended to be seen as a separate thing. So it is

Above: although in truth there is nothing outside Him,

Yet thought never leaves the person or becomes a separate thing. Above, in truth, nothing at all exists out-
side G-d.
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nevertheless, because of the concealment of the light by way of descents and contractions (tzimtzu-
mim), in order to give life to separate worlds that appear as an existence (yesh) and a separate
thing, this life-force that flows into them to give them life in such a way that they will be a separate
thing is called by the name “letters of speech,” by analogy to a person’s speech, etc.

Still, G-d hides His light step by step, through descents and contractions (tzimtzumim), so that worlds can

exist that appear to themselves as separate beings. The life-force that sustains them in this sense of sepa-
rateness is called “speech,” after human speech, which leaves its speaker.
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But in the hidden worlds, which are more in a state of self-nullification (bittul) (along the lines of
what is explained elsewhere on the two levels of sea and dry land, which are the hidden world and
the revealed world), the life-force that is clothed within them to give them life is called by the name
“letters of thought.”

The hidden worlds are more fully nullified before G-d (bittul), so the life-force within them is called
“thought,” which never leaves its source. Elsewhere the two are compared to sea and dry land: the sea cov-
ers what lives in it, while dry land shows what is on it.
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Now, the angels are of the level of the revealed worlds, as it is written, “Then one of the seraphim
flew to me”; and they come into being from the level of speech, as it is written, “By the word of

Havayah the heavens were made, and by the breath of His mouth all their host,” etc.

Angels belong to the revealed worlds; Isaiah describes a seraph that “flew,” a being with movement and pres-
ence of its own. They come into being through divine speech, as the verse says the heavens and “all their
host” were made “by the word” and “the breath of His mouth.”
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But Israel “arose in thought,” the level of the hidden worlds. Therefore the soul is called “it is

pure,” for the hidden worlds are the level of “pure,”

The souls of Israel, however, “arose in thought,” as the Midrash says, so they belong to the hidden worlds.

This is why the soul is called “pure”: the hidden worlds are the level of purity.
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since the meaning of concealment is that, because of the intensity of its light and the greatness of
its brightness, it cannot come to be revealed; as in “Who forms light and creates darkness,” where
the darkness is above the light and alludes to the tefillin of the head (which are the level of
Chochmah, Binah and Daas, whereas “Who forms light” alludes to the tefillin of the hand).

Concealment here is not a lack of light but an excess of it: the light is so intense that it cannot be revealed. So
“Who forms light and creates darkness” places darkness above light; the darkness alludes to the head-tefill-

in, which correspond to Chochmah, Binah and Daas, and the light to the hand-tefillin.
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It is like, by way of analogy, a great light that, from the very force of its intensity, darkens the sight,

so that it is impossible to look at it; as in what is said, “He made darkness His hiding place,” etc.

An analogy: a very strong light dazzles the eyes and cannot be looked at, so it is experienced as darkness.
Thus the verse says of G-d, “He made darkness His hiding place.”
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So too here: because the root of the souls of Israel is from the bright and very exalted light, which is
called by the name tahor (“pure”), it therefore cannot be revealed, and it is called “hidden worlds,”

the level of thought, as mentioned above.

The souls’ root is so intensely bright a light, called tahor (“pure”), that it cannot be revealed. This is why it is
called the “hidden worlds,” the level of thought.
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2. Now, from there the soul descended into Beriah, Yetzirah and Asiyah, until it was brought low
into the lowly world and clothed in a physical body. And this descent is for the sake of an ascent
above the level of thought, which is the level of the light that fills all worlds (memalei kol almin), as

mentioned above, except that it is the life-force of the hidden worlds, etc.

From its root in the hidden worlds the soul descends through Beriah, Yetzirah and Asiyah into a body in this
lowly world. The purpose is an ascent higher than that root, for even “thought” is still memalei kol almin,
though it is the life-force of the hidden worlds.

TIP3 137 00 1772 wrRYY) 1Ry X910 2210 n22 ahyn a9YRD 191y ROT DR 7700 7Y Dax
“(HPRIY° ¥217 NR 100M

But through this descent it rises higher and higher, into the level of the light that encompasses all
worlds (sovev kol almin). (See what is written in the discourse beginning “Who has counted,” on
“and numbered the fourth part of Israel.”)

Through the descent the soul rises to sovev kol almin, the light that encompasses all worlds. The parenthesis
points to the discourse on “Who has counted the dust of Yaakov, and numbered the fourth part of Israel.”
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The meaning of sovev (encompassing) is that it surrounds from above and is not grasped and
clothed within the worlds, for all the worlds are as nothing before Him, like a drop of water [beside]
the ocean, where the drop is nullified in relation to the great sea; and even more than that,

“Encompassing” means that this light surrounds the worlds from above and is not held within them. All the
worlds are as nothing before it, like a drop beside the ocean, and even less than that.
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for “His holiness is not comparable to Him,” as is explained elsewhere; and they cannot contain
Him within them at all. And what is written, “And You give life to them all,” [meaning] that life-

force is drawn from Him into the very worlds, is only a radiance and an illumination alone.

As the hymn Yigdal says, “His holiness is not comparable to Him”: the worlds cannot contain Him at all. The

verse “You give life to them all” refers only to a radiance and glow of His light that enters the worlds.
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But the Infinite Light (Or Ein Sof), blessed be He, itself is not grasped within the bounds of worlds at
all. Therefore it is written, “I, Havayah, have not changed,” and “You are He before [the world] was

created,” etc., without any change at all.

The Infinite Light itself does not enter the frame of the worlds at all. That is why the verse says “I have not
changed” and the morning prayers say “You are He before the world was created”: creation made no change
in Him.
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And this is [the meaning of] what the angels say, “Holy, holy, holy is Havayah of hosts”: for the
“hosts” are the souls and the angels that are in the hidden worlds and the revealed worlds; and they

first say “holy” three times, until there is “Havayah of hosts,”

This explains the angels’ threefold “Holy, holy, holy is Havayah of hosts.” The “hosts” are the souls and an-
gels of the hidden and revealed worlds, and the threefold “holy” comes first, before G-d can be called
“Havayah of hosts.”
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for kadosh (“holy”) is a term for separation: He is separated by several kinds of separation, until

the hosts, the legions of created beings, come into being, etc.

Kadosh means separate: G-d’s light passes through several degrees of separation before created beings, the
“hosts,” can come into existence.
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However, kadosh spelled with a vav also indicates a drawing down: a drawing down from the level
of sovev kol almin into memalei kol almin. And the three times “holy” are three kinds of drawing
down, to the three worlds of Beriah, Yetzirah and Asiyah.

Spelled with a vav, kadosh also implies drawing down: a ray from sovev kol almin drawn into memalei kol
almin. The three “holy”s are three such drawings, one into each of the worlds Beriah, Yetzirah and Asiyah.
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SECTION 3 - 17

The mitzvos as garments
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The explanation is this: every created being has two kinds of life-force. The first is the life-force
that is clothed within its inner being, like a soul in a body, which fills the body, and [the body] lives
from it. This is from the level of the light that fills all worlds (memalei kol almin), which is the life-
force clothed in the worlds, as mentioned above.

Every creature receives two kinds of divine life-force. The first is inward, like a soul that fills a body: this is
memalei kol almin, the light that enters each thing and gives it life according to its measure.

1M Tere] PPIIRY 171997 12 02N 130K 1RY MRY TPynhn 1999 7°Pn 22100 NI R CAM
Wnn OvOR 1390w 21903 M PRY PRI RN1POW 7AWY °2 PORT (19775 onaar

The second is the life-force that surrounds and encompasses it from above, which rests upon it and
is not grasped within it; as in what our Sages, of blessed memory, said, “Upon every [gathering of]

ten the Shechinah rests,” which is not an actual revelation of the Shechinah to them,

The second hovers over the creature from above without being absorbed by it. The Sages’ saying that the
Shechinah rests on any gathering of ten illustrates it: the ten do not actually perceive a revelation of the
Shechinah.
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but a resting [presence] that rests from above, in the manner of sovev (encompassing). (Even so, it
has an effect on them, for through this their prayer is more concentrated, as is known and as is ex-
plained elsewhere, etc.)

Rather, the Shechinah rests on them from above, as an encompassing presence. Even so, it affects them: it is
the reason prayer in a group of ten is more concentrated.
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And this is why they say “holy” three times, “Holy, holy, holy,” before “Havayah of hosts”: these are
three drawings down of encompassing light and life-force, from the level of the light that encom-
passes all worlds (sovev kol almin), to the three worlds of Beriah, Yetzirah and Asiyah, as mentioned
above.

The angels’ threefold “holy” before “Havayah of hosts” refers to this second kind of life-force: three draw-
ings of encompassing light from sovev kol almin into Beriah, Yetzirah and Asiyah, as explained above.
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However, even this encompassing light is only the drawing down of an illumination alone from
sovev kol almin itself; and this is kadosh with avav.

Even this encompassing light is only a ray of sovev kol almin itself. This is what kadosh, spelled with a vav,
expresses: holiness that is drawn down.
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But sovev kol almin itself is far, far above this measure, and it is the level of kodesh without a vav,
which is a term for separation: it is set apart beyond all relation, as in “Set bounds around the
mountain and sanctify it.” And it is there that the soul ascends, through the practical performance
of the mitzvos,

Sovev kol almin itself is utterly beyond this measure; it is kodesh, without the vav, meaning wholly set apart,

as Mount Sinai was “sanctified” by being fenced off. It is to this level that the soul rises through doing the
mitzvos.
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as in the saying, “Who has sanctified us with His commandments”: in the very supernal holiness
(kodesh ha’elyon). (That is, because the mitzvos are the supernal will, blessed be He, His very wis-
dom and will; therefore in them and through them the souls are raised to the level of the very su-
pernal holiness. See what is written on this in the discourse beginning “Who has counted,” men-
tioned above.)

The blessing “Who has sanctified us (kideshanu) with His commandments” means that the mitzvos lift us

into kodesh itself. They can do this because the mitzvos are G-d’s own will and wisdom, not merely a ray of
His light.
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And this is the descent for the sake of an ascent: its root is in the level of “it is pure,” from the level
of memalei kol almin; and through its descent into a body it is said, “And you shall be holy (kodesh)
people to Me,” that they will be raised to the level of the very supernal holiness, which is sovev kol
almin. See the Zohar, Parshas Mishpatim (121a, at the end of the side).

So the soul’s descent serves its ascent: its root, “pure,” is still within memalei kol almin, but through life in a

body it becomes “holy (kodesh) people,” raised into sovev kol almin. The Zohar on Mishpatim, cited here,

places “kodesh people” above Israel’s other titles of holiness.
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Therefore our Sages, of blessed memory, said, “In the future, ‘holy’ will be said before the right-
eous”: to draw down from the level of the supernal holiness, where the righteous will be raised, so
that there will be a drawing down into the worlds; for this drawing down is called kadosh, as men-
tioned above. And this is why the mitzvos are called garments.

Because the righteous will rise to kodesh, the Sages say that in the future “holy” (kadosh) will be said before

them: from their level, light will be drawn down into the worlds, and such a drawing down is what kadosh

means. This also explains why the mitzvos are called “garments.”
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That is: like a garment, which encompasses and surrounds a person and is not clothed within him,
so through the mitzvos a revelation of the Infinite Light (Or Ein Sof), blessed be He, which is sovev
kol almin, is drawn down and shines upon his soul, so that it is nullified and included in it; and this
is above the level of the illumination that is clothed within, as mentioned above.

A garment surrounds a person rather than entering him. Likewise the mitzvos draw down the encompassing

light of sovev kol almin, which shines over the soul so that it becomes nullified and absorbed in G-d, a level
above the inward light of memalei.
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Therefore a person’s days are allotted to him in such-and-such a number, that is, according to the
measure of the drawings down he must have in order to raise his soul and bind it to the Infinite
Light, blessed be He.

This is why each person’s days are numbered: their count matches the drawings down that his soul needs,
through the mitzvos, in order to rise and bind itself to the Infinite Light.

SECTION 4 - 118-12

The King’s command and the ascent of Malchus
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3. Now, this power in the mitzvos is because our Sages, of blessed memory, said, “Mitzvos require
intention (kavanah).” And the intention is to fulfill the command of the King, the Holy One, blessed
be He;

The mitzvos have this power because, as the Sages say, they must be done with intention (kavanah). That in-
tention is to fulfill the command of the King.
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that is, in every mitzvah he does, his intention should be that he does it in order to fulfill the com-
mand of his Creator. As is mentioned in the writings of the Arizal, even before the recital of the
Shema, [with its] “One” and “And you shall love,” one must say, “I hereby take upon myself the
yoke of the positive commandment of the recital of the Shema,” etc.,

Every mitzvah should be done in order to fulfill the Creator’s command. The writings of the Arizal even in-

struct that before reciting the Shema one declare, “I hereby take upon myself the positive commandment of
reciting the Shema.”
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even though these things settle in the heart of their own accord, for when he contemplates the
greatness of “Havayah is One,” he will come of itself to the level of “And you shall love.”
Nevertheless, he must intend that he does it all solely for the sake of the mitzvah, because that is
what he was commanded: to contemplate His greatness and to arouse the love. The reason is that
This might seem unnecessary, since contemplating the Shema’s “Havayah is One” leads naturally to “And

you shall love.” Nevertheless, a person must intend to do even this only because G-d commanded him to
contemplate and to love.
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His attribute of Malchus (sovereignty), may He be blessed, is above the level of the life-force’s be-
ing clothed within created beings; as in the analogy of a king, whose essence does not spread
through the whole country: only his name alone is called upon them, which is the level of an illu-
mination from him.

The reason: G-d’s Malchus, His kingship, stands above the life-force that is clothed in creatures. A king’s es-

sence does not spread through his country; only his name rules over it, a mere ray of him.
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And when he takes upon himself the command of the King, which is above the clothing and spread-
ing of the life-force in created beings, it is precisely through this that his soul will be raised into the
supernal holiness, which is above the bounds of the chain of descent (hishtalshelus) of the life-
force within the worlds, as mentioned above; for “their beginning is wedged in their end,”
precisely.

So accepting the King’s command connects a person to what is above the life-force in the worlds, and his

soul rises to the supernal holiness, beyond the chain of descent (hishtalshelus). As Sefer Yetzirah says, “their
beginning is wedged in their end”: the lowest level, Malchus, is joined to the highest.
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(For “Abba founded the daughter”: Malchus is rooted in supernal Chochmah, the very supernal ho-

liness, and therefore it too is called kodesh (“holy”), as is written in the Zohar, Parshas Pinchas

Malchus is rooted in supernal Chochmah, as the Zohar says, “Abba (Chochmah) founded the daughter
(Malchus).” Therefore Malchus too is called kodesh, the name of Chochmah.

STORT [y no] ¥ °P1 195 N3 N2 nwaw an vy 0o RO wIR 0D 29007 (2vY )
3 ¢ 7%5n 9N

(254b), [on] what is written, “For it is holy to you”; see there. And it is also rooted in the level of

Keser; therefore it is called Keser Elyon (the Supernal Crown), for “it is the Keser of Malchus,” etc.

The Zohar on Pinchas applies “for it is holy (kodesh) to you” to Malchus. Malchus is rooted in Keser as well:
the Tikkunei Zohar says that Keser Elyon, the Supernal Crown, is “the Keser of Malchus.”
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See what is written on this in the discourse beginning “Who has counted,” mentioned above, re-
garding “I even made him”; and see what is written elsewhere on Shmuel’s words to Shaul, “For to
obey is better than sacrifice,” etc.;

The Alter Rebbe points to other discussions of this: the discourse “Who has counted,” on the words “I even

made him,” and a passage on Shmuel’s rebuke to Shaul, “to obey is better than sacrifice,” where obeying

G-d’s word is placed above offerings.
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and what is written in the discourse beginning “And now, let the power of Ado-nai be great.”) And
this is the meaning of “zarka, makaf, shofar holech, segolta,” which is stated in the Tikkunei Zohar:
His attribute of Malchus, may He be blessed, is called zarka, for it is thrown

A further discussion is the discourse “And now, let the power of Ado-nai be great.” The Tikkunei Zohar reads

the names of the cantillation signs zarka, makaf, shofar holech, segolta as a description of Malchus: zarka,
“thrown,” is Malchus hurled upward.
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higher and higher, and with it goes segolta, which is the level of Israel, His treasured people (am
segulaso), so that they too are thrown into the supernal holiness, which is above the chain of de-
scent, as mentioned above; and this is the level of the light that encompasses all worlds (sovev kol

almin), as mentioned above.

Segolta, which goes with zarka, stands for Israel, am segulah, G-d’s treasured people: they are thrown up-
ward along with Malchus into the supernal holiness, sovev kol almin.

[ow 53] WY 13°°m1 7721935 290K 17721 7097102 797700 IR 11772 191301 D0 1Ivn vrh 103)
13 91°M12KR 7 137 AW NOYawT AR

(See what is written on segol and segulah in the discourse beginning “Your cheeks are comely with
rows [of jewels]” and in the discourse beginning “Binding his foal to the vine.” That is, [segulah] is

named for the natural love that is our inheritance from our forefathers, etc.;

The parenthesis points to two other discourses on segol and segulah. Israel are called segulah because of the
natural love for G-d inherited from the Patriarchs.

937 1772 wrnyY 9710 190YI WP ON2a AN 1PYRD 0°9ynn MEnn Uy RO 70 1Py 1N
%2 7197 w1729 53R 2°N97 XTI (7Y 10 Onwd 10 2 0TaR PR RN 10 f'oophR

and this is like “it is pure,” while through the mitzvos they are raised higher, to the level of the su-
pernal holiness, as mentioned above. See what is written in the discourse beginning “And Elokim
spoke,” etc., “And I appeared to Avraham,” etc., “and My Name,” etc.; see there.) And this is what is

written, “I am like a fresh berosh (berosh ra’anan).”

That inherited love corresponds to the soul’s “pure” root, while the mitzvos raise it higher, to supernal holi-

ness. The verse “I am like a fresh berosh” expresses the same idea.
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Berosh is the tall cedar tree, and ra’anan is when it is still soft, so that its top can be bent down very
low; and when something is placed upon it, afterwards, when it lifts itself and returns to its stand-

ing position, it will hurl and lift that thing up even higher than its own top, as is known.

The analogy: the berosh, a tall cedar, can be bent low while young and supple; when it springs back upright
it flings whatever was placed on it higher than its own top.
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So “I” (ani), which is His attribute of Malchus, may He be blessed, is “like a fresh berosh”: it de-
scended and was clothed in physical mitzvos, but afterwards it is raised up to the highest

“I” (ani) is Malchus. It bends low, clothing itself in physical mitzvos, and afterwards springs back up to the
highest heights.
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heights, and it also raises the person who fulfills the mitzvos, so that he rises even above the level
of Malchus as it is while still above, before its descent; and this is the level of the supernal holiness,

sovev kol almin, as mentioned above.

In rising, Malchus lifts the person who keeps the mitzvos even above Malchus as it was before its descent, to
supernal holiness, sovev kol almin.
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And of this it is said, “Righteousness (tzedakah) exalts a nation”: for all the mitzvos are called by
the name tzedakah, as it is written, “And it will be righteousness (tzedakah) for us, if we take care to
do all this commandment”; for the mitzvos exalt and lift up

The ascent through the mitzvos is what the verse means by “Righteousness exalts a nation.” All the mitzvos

are called tzedakah (“righteousness”), as Moshe says that keeping the whole commandment “will be right-
eousness for us”; so “exalts” describes what every mitzvah does to the soul.
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the souls of Israel higher and higher. See what is written on this in the discourse beginning “The
heavens are My throne,” regarding “and the earth is My footstool.” And this is especially so of the
mitzvah of Torah study, which is equal to them all, for the letters of the Torah are called horses,

The reference is to another discourse, on “The heavens are My throne and the earth is My footstool.” Torah

study, which the Mishnah says is equal to all the other mitzvos, raises the soul most of all, because the letters
of the Torah are called “horses.”
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as in “horse and its rider, ramah”: for the horse lifts and carries the rider to a place he cannot
reach by himself. And perhaps this too is the meaning of “zarka, like a stone in a sling,” for the
stones are letters, etc. Now, it is written, “And you shall keep the Shabbos, for it is holy (kodesh) to

”

you.

In “horse and its rider, ramah,” the word ramabh is read as “raised high”: a horse carries its rider where he
could not go alone, and so the Torah’s letters carry the soul. Zarka, “like a stone in a sling,” may hint at the
same, for letters are called “stones” (in Sefer Yetzirah letters are stones that “build houses”). The Alter Rebbe
now turns to Shabbos, “for it is holy (kodesh) to you.”

WP SWIRY NAITAY 2% 770 NAATAY NINAn DORYNNRY (xawe mawa] PWA NP9Y ARty a0 0D
JN2wa RO AT IRy a0 740D SR wIp 0% 11nn

For the main ascent of the souls of Israel, when they are raised from the level and rank of purity to
the level and rank of “And you shall be holy (kodesh) people to Me,” “Israel is holy (kodesh) to
Havayah”: this ascent is on Shabbos.

The soul’s main ascent, from purity to holiness (“holy people to Me,” “Israel is holy to Havayah”), takes
place on Shabbos.
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For although this ascent is through the Torah and mitzvos, “Who has sanctified us with His com-

mandments,” yet the ascent of the Torah and mitzvos of all the six workdays is also through
Shabbos.

The ascent comes through the Torah and the mitzvos, yet even the Torah and mitzvos of the six weekdays
rise only through Shabbos.
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That is: there is a lower holiness (kodesh tata’ah), which is the level of Malchus itself, and the su-
pernal holiness (kodesh elyon), which is supernal Chochmah; and the mitzvos are called the com-
mands of the King. But on Shabbos there is the ascent of Malchus into the level of the very supernal
holiness.

There are two levels of kodesh: a lower one, Malchus itself, and the supernal one, Chochmah. The mitzvos
are “the King’s commands,” tied to Malchus; on Shabbos Malchus itself rises into the supernal kodesh.
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And this is “for it is holy (kodesh) to you”: the ascent of the level of His Malchus, may He be
blessed, to its source and root, the level of the supernal holiness, from which it was hewn, for
“Abba founded the daughter.”

That is why the Torah says of Shabbos, “it is holy (kodesh) to you”: Malchus returns to its source in
Chochmah, from which it was “hewn,” as “Abba founded the daughter.”
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(Through this one can find support for the custom, explained in Pri Etz Chaim, of immersing one-
self in a mikveh on the eve of Shabbos: since Shabbos is called “it is holy (kodesh) to you,” there
must therefore first be the level of purity, etc.)

This supports the custom, recorded in Pri Etz Chaim, of immersing in a mikveh before Shabbos: one must
first reach purity, the level below, before entering Shabbos, which is kodesh.
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Now, the reason this ascent is on Shabbos is that, as is known, Shabbos is a term for ceasing (she-

visah) and for rest of the spirit,

The reason the ascent comes on Shabbos lies in the meaning of the word: Shabbos means ceasing, and rest
of the spirit.
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for “in six days Havayah made the heavens and the earth” through the Ten Utterances, “Let there
be light,” which is the level of the descent of speech, and within it thought, etc.,

During the six days of creation G-d’s speech, the Ten Utterances such as “Let there be light,” descended to

create, with thought within the speech.
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so as to be drawn down, spread out and clothed within the created beings; and on Shabbos there is
the ascent of speech into supernal Chochmah (see what is written on this in the discourse begin-
ning “Return, O Israel, unto”). And this is the level of the ascent of the attribute of Malchus into the
level of the supernal holiness,

Speech descended in order to spread into the creatures and be clothed within them. On Shabbos that speech
rises back into supernal Chochmah; in other terms, Malchus rises into the supernal kodesh. The discourse

“Return, O Israel” discusses this further.
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for “their beginning is wedged in their end, and their end in their beginning,” as mentioned above;
as in the analogy of a person who ceases and rests from his labor, whose intellect and thought,

which were clothed in the deed, return and rise to their source.

As Sefer Yetzirah says, the end is wedged in the beginning. A person who stops working is the analogy: his
mind and thought, which were absorbed in the work, withdraw and return to their source.
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And this is “Israel is holy (kodesh) to Havayah, the first of its produce.” “Its produce” is called
“your grain, your wine and your oil.” “Your grain” is the study of the laws that are revealed to us;

“and your wine”:

The verse “Israel is holy to Havayah, the first of its produce” is read as speaking of the Torah’s “produce.”
Grain, wine and oil stand for three layers of the Torah; “grain” is the Talmud, the laws revealed to us.
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“wine entered, the secret came out,” which is the inner dimension of the Torah, called the secrets
of the Torah (razin d’oraysa); “and your oil,” the oil that floats on top of the wine, is the secret of se-

crets (raza d’razin). All these are called “produce,”

“Wine” is the inner dimension of the Torah, its secrets: the Sages say “wine entered, the secret came out,”
for yayin (wine) and sod (secret) have the same numerical value, seventy. “0il,” which floats on top of the

wine, is the secret of secrets.
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for there is produce of the field and produce of the vineyard, and as our Sages, of blessed memory,
said, “The olive too is called produce,” etc. And Israel will be raised to the level of kodesh, which is
reishis (“first”) to the Torah.

All three count as “produce,” since the Sages call even the olive “produce.” Israel rise to kodesh, which is
reishis, “first,” prior even to the Torah.
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The explanation is along the lines of the above: at first Israel are below the Torah, as in the saying,
“Three knots are bound one to another: Israel to the Torah,” etc., for Israel receive from the Torah;

At first Israel are “below” the Torah: the Zohar speaks of three bonds, Israel bound to the Torah and the
Torah to the Holy One, blessed be He, so Israel receive from the Torah.
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but afterwards they are raised above it, as in what is said, “And you shall make them,” and likewise,
“which a person shall make”: for Israel are the ones who draw down the Infinite Light (Or Ein Sof)
into the level of the Torah, so that the Infinite Light is clothed in Chochmah. This is the meaning of
one who “occupies himself with Torah lishmah,” li-shmah (“for its Name”) in the literal sense, as is
explained elsewhere.

Later they rise above it. The verses “you shall make them” and “which a person shall make” imply that Israel

“make” the Torah and the mitzvos: through their study and deeds they draw the Infinite Light into the Torah,

so that it is clothed in Chochmah. Studying Torah lishmah, “for its Name,” means exactly this.
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And this is what our Sages, of blessed memory, said: that at first “his desire is in the Torah of
Havayah,” and afterwards “in his Torah he meditates,” for it is called by his name. This suffices for

one who understands.

So the Sages say of the verse in Psalms that at first the Torah is called “the Torah of Havayah,” and after-
wards, once a person has toiled in it, “his Torah,” called by his name.

SECTION 5 - 113-18

Sin and the Holy of Holies
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4. But all this is when the Torah and mitzvos are kept. In the opposite case, one who transgresses
and causes a blemish, even by neglecting a positive commandment, and even one who is able to

occupy himselfwith Torah and does not, causes

All of this applies when the Torah and mitzvos are kept. The reverse also has an effect: neglecting even a sin-

gle positive commandment, or failing to study Torah when one is able to, is itself a failing.
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a lack in the drawing down of the level of the supernal holiness; and all the more so when he trans-
gresses a prohibitive commandment, of the Torah or of the Rabbis: through this he defiles his soul,
which is the level of “pure,” etc. And just as through the mitzvos it is raised from the level of purity
to the level of holiness,

Such neglect leaves a lack in the drawing down of supernal holiness. Breaking a prohibition, whether of the
Torah or of the Rabbis, does more: it defiles the soul, whose root is “pure.”
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and this is the meaning of “And the soul of my master shall be bound in the bundle (tzerurah bi-
tzror),” etc., like one who throws a stone by means of the bundle (tzeror), which lifts it higher than

its nature, so is the ascent through the mitzvos;

The mitzvos lift the soul from purity to holiness, as Avigail says to David, “the soul of my master shall be
bound in the bundle of life”: like a stone set in a sling’s pouch, which is thrown higher than it could ever rise
by its nature.

IR NPt YRR A5 TIN2 7IYOR° 027K WAl NRY 22N MY 0T DY M Nyt 9
77 RIRONT RIWVD2 RN

and so, correspondingly, through sins, it is written, “And the soul of your enemies He shall sling
out, as from the hollow of a sling”: it is thrown very far away, into the side of impurity, which
Sins have the reverse effect, as the second half of the same verse says: “the soul of your enemies He shall

sling out, as from the hollow of a sling.” The soul is flung far away, into the realm of impurity.
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is very, very far from the level of “it is pure,” etc., as is explained elsewhere, in the discourse be-
ginning “For on this day He shall atone.”

That realm is as far as can be from the soul’s root, “it is pure.” The discourse “For on this day He shall
atone” discusses this further.
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The remedy for this is “to leap over a wall” through teshuvah: to draw down from a level higher
even than the supernal holiness, by which all the blemishes and lacks that were made in the Holy
(kodesh) will be filled;

The remedy is teshuvah, which “leaps over a wall”: it draws down from a level higher even than supernal ho-
liness, and that level can fill every blemish and lack made in the Holy (kodesh).
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that is, through the Kohen Gadol, who on Yom Kippur enters the House of the Holy of Holies; for
the level of the Holy of Holies is far, far above even the level of the supernal holiness, as is written
in the Zohar at the end of Parshas Mishpatim (121a, at the end of the side):

This higher level is drawn down by the Kohen Gadol entering the Holy of Holies on Yom Kippur. The Holy of
Holies is far above even supernal holiness, as the Zohar on Mishpatim says.
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that Chochmah, which is the level of the supernal holiness, “comes out from the place called Holy

of Holies.” And this is the meaning of “And Chochmabh is found from ayin (nothing).”

The Zohar says that Chochmah, the supernal kodesh, “comes out from the place called Holy of Holies.” The
verse “Chochmabh is found from ayin” is read the same way: Chochmah comes from what is above it, “noth-

ing” (ayin).

(27 1707) YN °D2 TP YN (x7°077) PTIPD DN (2791 (x ey o] K7¥O 77T) PWRID A2 TIY 791

See further in the Zohar, Bereishis (45a, at the end of the side, and 45b), and in Parshas Pekudei
(261); and see further in Parshas Yisro (67b),

Further Zohar passages on the Holy of Holies are listed: on Bereishis (45a-b), on Pekudei (261) and on Yisro
(67b).
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regarding “There is a King above, who is the mystery of the Holy of Holies, and beneath Him there
is a Kohen,” etc., “who is called great,” etc.; and in the commentary of the Ramaz there. And this is
the meaning of “the holy King” that is said during the Ten Days of Teshuvah.

The Zohar on Yisro says there is a King above, the mystery of the Holy of Holies, and beneath Him a Kohen

“called great”; the Ramaz (Rabbi Moshe Zacuto) comments there. This is why, during the Ten Days of
Teshuvah, the third blessing of the Amidah ends “the holy King” (HaMelech HaKadosh).
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The explanation of the matter is that the supernal holiness is the level of the light that encompasses
all worlds (sovev kol almin), which is not clothed within the worlds but surrounds and encompasses

them; that is why it is called kodesh, as mentioned above.

The supernal kodesh is sovev kol almin, the light that surrounds the worlds without entering them; that is
why it is called kodesh, “set apart.”
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But in truth, even the level of sovev kol almin bears no comparison to His being and essence, may
He be blessed, which is not within the bounds of worlds at all, neither as encompassing (sovev)

Yet even sovev kol almin does not compare to G-d’s essence, which is not defined by worlds at all, not even as
surrounding them.
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nor as filling (memalei). And this is the meaning of “His holiness is not comparable to Him”: even
the level of the supernal holiness is not comparable to Him at all.

Nor is it defined as filling them. This is the meaning of “His holiness is not comparable to Him”: even the su-
pernal kodesh is as nothing next to Him.
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See what is written in the discourse beginning “And you shall make a plate (tzitz) of gold,” on
“kodesh with the lamed below, and Havayah above”: that the level of “kodesh la-” is still below rel-
ative to the Name Havayah above, etc.; see there. And therefore it is called the Holy of Holies
(Kodesh HaKodashim), for it is separated and exalted even above the level of the light that encom-
passes all worlds (sovev kol almin), which is the level of “holies” (kodashim).
The tzitz, the Kohen Gadol’s golden plate, bore the words “Holy to Havayah” in two lines: “kodesh la-” below
and the Name Havayah above. The discourse on the tzitz explains that “kodesh” is still below the Name it-

self; so the level that is set apart even from sovev kol almin, which is itself the “holies,” is called the “Holy of
Holies.”
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As it is written, “And the curtain shall separate for you between the Holy and the Holy of Holies.”

And by drawing down from the level of the Holy of Holies, all the lacks are thereby filled,

The curtain divided the Holy from the Holy of Holies, two distinct levels. Drawing down light from the Holy
of Holies fills every lack.
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for the level of the Holy of Holies is that which “fills all the Names” and is called “the perfection of
them all”; like the analogy of a spring that was stopped up and a river that was ruined and dried up,

where one digs deeper, etc., as is explained elsewhere.

The Holy of Holies corresponds to what the Tikkunei Zohar says of G-d Himself: He “fills all the Names” and
is “the perfection of them all.” A spring that has been blocked, or a river that has dried up, is restored by dig-
ging deeper, down to the source that feeds it.
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And this is “And he shall atone for the Holy, from the impurities of the children of Israel”: that he
will draw down and fill all the blemishes that were made in the level of the supernal holiness
through the impurities of the children of Israel, as mentioned above. See the Zohar, Part II (185b
and 219b).

This answers the opening question about atoning “for the Holy”: the Kohen Gadol draws from the Holy of

Holies and fills the blemishes that Israel’s impurities caused in the supernal holiness. The Zohar passages
cited apply this verse to the cleansing of Yom Kippur.
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Now, in truth, even now teshuvah is effective for this, as our Sages, of blessed memory, said,
“There is one who acquires his world in a single hour.” That is because this world is the world of
change (temurah), in which a person can change his mind from evil to good immediately, in an
instant;

Even now, without a Temple, teshuvah can achieve this; the Sages say that a person can “acquire his world in
a single hour.” This world is a world of change, where a person can turn from evil to good in an instant.
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for our Sages, of blessed memory, said, “A Torah scholar who committed a transgression by day, do
not suspect him at night,” for he has certainly done teshuvah. It is not like the World to Come,

where everything is gradual, as is fitting according to

The Sages even say that a Torah scholar who sinned by day has surely repented by nightfall. The World to
Come is different: there everything proceeds step by step, as strict justice requires.
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the law: there must first be the “hollow of the sling,” then Gehinnom, then the lower Gan Eden, and
then the higher Gan Eden; because the World to Come is the level of the radiance of the Shechinah,
and it is impossible to receive the light and the radiance except gradually.

There a soul passes first through the “hollow of the sling,” then Gehinnom, then the lower and the higher
Gan Eden. The World to Come is the radiance of the Shechinah, which can be received only in stages.
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But in this world there is a drawing down from the level that is above all of the chain of descent
(hishtalshelus), and He is the One who “is equal and makes small and great equal,” because before

Him “darkness is as light,”

In this world, however, a person can draw from what is above all of hishtalshelus: from the One who, as the

High Holiday prayer says, “is equal and makes small and great equal,” for whom “darkness is as light.”
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and also “darkness does not darken,” as is known, and as is explained elsewhere, in the discourse

beginning “Command the children of Israel,” etc., “My offering, My bread,” etc.

For Him “darkness does not darken”: dark and light make no difference to Him, so He can turn evil into

good at once. The discourse on “Command the children of Israel... My offering, My bread” discusses this.
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The reason is that the World to Come is called a “clear world” (olam barur), in which everything has
already been refined (nivrar) and has come to its place, and there can be no change from one to

another; whereas in this world,

The reason for the difference: the Talmud calls the World to Come a “clear world,” where everything has al-
ready been sorted out and set in its place, so nothing can change from one state to another.
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which is still before the completion of the refinement (birur), there rests within it the level of the
One who refines, and He is the All-Capable, to change from evil to good, etc.

This world is still in the middle of its refinement (birur), and the One who refines is present in it. He can do
anything, including turning evil into good.
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Therefore it is written, “Whom do I have in heaven? And with You (ve-imcha) I desire nothing on

earth.” “Heaven” and “earth” are the higher and lower Gan Eden; and likewise, “with You” is like
what is written,
That is why the Psalmist says, “Whom do I have in heaven? And with You I desire nothing on earth.” Heaven

and earth are the higher and the lower Gan Eden; “with You” means what accompanies G-d, not G-d Himself.
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“For with You (imcha) is the source of life”: the “source of life,” which is the radiance of the
Shechinah that shines in Gan Eden, is called “with You,” for it is secondary and nullified beside

Him, may He be blessed.

As in “For with You is the source of life”: the radiance of the Shechinah that shines in Gan Eden is “with”
G-d, secondary to Him and nullified before Him.
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And in all of them I have no desire, except in His essence, may He be blessed, specifically, for He is
the All-Capable, as mentioned above. Yet even so, our Sages, of blessed memory, said, “If a person

transgressed a prohibition and did teshuvah, [teshuvah| suspends and Yom Kippur atones,”

The Psalmist wants none of these, only G-d’s essence, which can do anything. Even so, the Sages teach that
for a prohibition teshuvah only suspends the punishment, and Yom Kippur completes the atonement.
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because for this drawing down to come from the level of the Holy of Holies, that is the level of Yom

Kippur, on which the Kohen Gadol enters the House of the Holy of Holies.

The reason is that drawing from the Holy of Holies belongs to Yom Kippur, the day the Kohen Gadol enters
there.

SECTION 6 - 119-21

The sprinkling of the blood
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Now, the order of the service of the Kohen Gadol is that he takes the blood of the bull and the blood
of the goat and sprinkles opposite the Ark, between the poles; for in the Ark lie the Tablets, on
which is written “I am”

On Yom Kippur the Kohen Gadol sprinkled the blood of the bull and of the goat toward the Ark, between its
poles. The Ark held the Tablets, which begin with “I am Havayah your G-d.”
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and “You shall have no [other gods]”: “I am” includes all the positive commandments, and “You
shall have no” includes all the prohibitive commandments. And through bringing up the blood

there, all the blemishes that were made in the Holy will be atoned.

They continue “You shall have no other gods.” “I am” includes all the positive commandments and “You
shall have no” all the prohibitions, so bringing the blood there atones for every blemish made in the Holy.
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For the G-dly soul in a person, of itself, does not sin at all; only the animal soul is the soul that sins,

and its sins are atoned through offering the blood of the offerings,

The G-dly soul does not sin of itself; sin comes from the animal soul. So the animal soul’s sins are atoned
through the blood of animal offerings.
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for animals, in their root, are higher than the level of man; as our Sages, of blessed memory, said,
“‘Behind and before You formed me’: behind, [last] in the work of creation.” For first it is said, “Let

the earth bring forth living creatures after their kind, cattle and creeping things,” etc.,

Animals are rooted higher than man. The Sages read “Behind and before You formed me” to mean that man
came last in the work of creation: the animals were created first, as the verse “Let the earth bring forth living

creatures” shows.
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and afterwards the utterance “Let us make man,” etc. And as is known also from what we see physi-

cally: man is nourished and receives life from the inanimate, the vegetative and the animal;

After the animals came “Let us make man.” Daily experience shows the same order: man lives from the
inanimate, vegetable and animal realms.
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for the earth, which is the level of the inanimate, the very lowest in rank, from it bread comes forth,

and it has become the cornerstone for the vegetative, the animal and the speaking.

The earth, the lowest of all, yields bread and becomes “the cornerstone” that sustains plants, animals and
man.
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And so too the vegetative and the animal, relative to the speaking: he receives life from them, and
they also add understanding (daas) to a person; as we find with Rav Nachman, when they asked him

about “five cattle” and “five half-cattle,” he said, “I have not yet eaten ox meat,” etc.,

Plants and animals not only sustain a person but add to his understanding. When Rav Nachman was asked a
law concerning “five cattle” and “five half-cattle,” he answered that he had not yet eaten ox meat.
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“wine and fragrance make me sharp.” Thus he received a great matter in the Torah, namely that
law mentioned above, from eating ox meat.

The Sages also say “wine and fragrance make me sharp.” A great matter of Torah, that very law, came to Rav
Nachman through eating meat.
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That is because their root is from a very high and exalted place, only they fell and descended lower

and lower, until they are below understanding (daas); for an animal has no intellect,

Animals have no intellect, being below understanding, yet their root is very high; they fell lower and lower.
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but its root is above understanding; and when it is refined, it adds strength and vitality to a person
and gives him understanding, etc.

When an animal is refined, used for a holy purpose, its high root comes out and adds strength, vitality and
understanding to the person.
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And so too is the matter of the sprinkling: he takes out the blood of the bull and the goat, which is
the essence of their inner life-force, and brings them up to the place of the Tablets and the Ark; and
then he draws down from a very high and exalted place, and atones for and fills all the blemishes

that were made in the Holy, etc.

The sprinkling works the same way: the blood, the animal’s inner life-force, is brought up to the Ark and the
Tablets, and through its high root the Kohen Gadol draws from a very exalted place and fills every blemish
made in the Holy.
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(The sprinkling is teshuvah “with greater strength,” and this is along the lines of what was men-
tioned above on zarka, and as is explained elsewhere on “leaping,” etc.; and through this there is
also drawn down from above the level of “And I will sprinkle (zarakti) pure water upon you,” which

is from above the order of the chain of descent (hishtalshelus), as is known.)

The sprinkling (haza’ah) corresponds to teshuvah, which draws “with greater strength,” like the zarka
hurled upward and the “leaping” described elsewhere. In response, “I will sprinkle (zarakti) pure water
upon you” flows from above the order of hishtalshelus.

SECTION 7 - 122-27

Shabbos Shabbason: hu and hi
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5. Now, with all the above, the matter of Shabbos Shabbason will be understood. It is like what is
written, “The burnt offering of Shabbos, on its Shabbos.”

With all this, the name “Shabbos Shabbason” can be understood. It is like “the burnt offering of Shabbos on
its Shabbos,” a Shabbos within a Shabbos.
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For just as Shabbos, relative to the six workdays, is the ascent of the worlds, in which they are raised
very high, so is the level of Shabbos Shabbason relative to Shabbos: it is the level of the Shabbos of
the Shabbosos of the whole year.

As Shabbos raises the worlds above the six weekdays, so Shabbos Shabbason rises above Shabbos: it is the
Shabbos of all the year’s Shabbosos.
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See the Zohar at the end of Parshas Acharei (79b). And it is the level of the Holy of Holies, which is

the level of Yom Kippur; for Shabbos is called “holy” (kodesh),

Shabbos Shabbason is the Holy of Holies, the level of Yom Kippur, whereas an ordinary Shabbos is called
only “holy” (kodesh).
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but on Yom Kippur the Kohen Gadol enters the Holy of Holies, which is the source of all the levels
of “holy,” and it is “the perfection of them all” and “fills all the Names,” as mentioned above; that
is, the level of the Thirteen Attributes of Mercy that are revealed on Yom Kippur, which are very
high, and from them is the source of pardon and forgiveness, as is known.

On Yom Kippur the Kohen Gadol enters the Holy of Holies, the source of all holiness, which “fills all the

Names.” This is the Thirteen Attributes of Mercy revealed on Yom Kippur, the source of pardon and
forgiveness.
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Now, here it is written “Shabbos Shabbason hu,” a masculine term, and it is also written “and you
shall afflict ... on nine”; whereas in Parshas Acharei it is written hi, a feminine term, and “on nine”

is not mentioned, only “and you shall afflict” without qualification.

The Alter Rebbe returns to his opening questions. In Emor the day is called hu (masculine) and the fast is
“on nine”; in Acharei it is hi (feminine), and the verse says only “you shall afflict,” without “on nine.”
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The explanation is that the one depends on the other. For the meaning of hu, a masculine term, is

that Israel are at the rank of the masculine,

The two differences depend on each other. Hu, the masculine, means that Israel are in the role of the giver,
the one who initiates.
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and they are the ones who bestow and draw down the revelation of this illumination by their own
power; along the lines of what was mentioned above on “Israel is holy to Havayah, the first of its
produce,” that Israel are the head and source of the Torah, and as it is written, “And you shall make
them,” as mentioned above.

Israel themselves draw down this revelation, as explained above: Israel are “first,” the head and source of
the Torah, the ones who “make” it.
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And this is through “And you shall afflict your souls on nine.” The meaning of “on nine” (be-
tish’ah), where seemingly it should have said be-teshi’i, “on the ninth,” is that it refers to all nine
attributes of the soul: that all of them should be in the state of being subdued (iskafya) and trans-
formed (is’hapcha).

They do this through “afflicting your souls on nine.” “On nine” instead of “on the ninth” refers to the soul’s
nine attributes, all of which must be subdued (iskafya) and even transformed (is’hapcha).
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Therefore it is a mitzvah to fast on all nine days, which correspond to the nine attributes, as is
known. And this is the matter of the “sawing apart” (nesirah), for on each day one attribute is sawn
apart. The meaning of “sawing apart” is to separate the attributes of the G-dly soul from the animal
soul, so that they will not be attached to, and drawn after, the attributes of the animal soul.

Hence the custom of fasting on the nine days before Yom Kippur, one day for each attribute. In the Arizal’s

teaching these days are a time of nesirah, “sawing apart,” one attribute each day; here it means separating
each attribute of the G-dly soul from its attachment to the animal soul.
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And this is the point of the fast: food and satiety join the animal soul with the G-dly soul, as it is
written, “And Yeshurun grew fat and kicked; you grew fat, you grew thick,” etc.;

Food and satiety bind the two souls together, as the verse says that Yeshurun “grew fat and kicked.”
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whereas the fast weakens the strength of the animal soul, and he will come to submission and to
separating from the attributes of the animal soul. Through this he arouses the same above: that the
Gevuros (severities) be sawn apart and good Chassadim (kindnesses) remain, etc.; and afterwards,

through this, the Gevuros too will be sweetened.

Fasting weakens the animal soul and brings it to submission, freeing the G-dly soul’s attributes. In response,
above too the Gevuros (severities) are “sawn apart,” leaving the good Chassadim (kindnesses), and in the
end the Gevuros themselves are sweetened.
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See something of this matter in what is written on the verse “For Avraham does not know us,” and

in the explanation of the verse “I sleep,” regarding “my sister.”

The Alter Rebbe refers to two discussions of this theme: the discourse on “For Avraham does not know us,”

and the explanation of “I sleep [but my heart is awake]... open to me, my sister.”
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Moreover, a fast brings favor and is called “a day of favor” (yom ratzon), as is known. That is be-

cause specifically through fasting an illumination is drawn from above downward;

A fast is also called “a day of favor” (yom ratzon), because fasting in particular draws light down from above.

19 07 WY 9720101 ROMBIERD 0191 PaRNAY mPynR qvnn N IRDY RIT A99ORT 101y 0

for eating is an elevation of the life-force from below upward: the food enters the stomach, is re-

fined and becomes blood, etc.,

Eating works from below upward: food goes into the stomach, is refined and becomes blood.
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until it becomes life-force for the brain; and it is all an elevation from below upward. Above, too, it
is the level of refinements (birurim) and the elevation of the sparks from below upward, as is
known.

In the end it gives life to the brain; the whole process rises from below. Above as well, refinement (birur)

raises the sparks of holiness from below upward.
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But in a fast, when he eats nothing, the spreading of his life-force is the reverse, from above down-

ward: the brain itself gives life-force to all the limbs, from above downward.

In a fast nothing is taken in, so the body’s life-force flows the other way, from the brain down to all the limbs.
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And above, too, there is aroused through this a revelation of light and life-force from above down-
ward, namely from the level of the Thirteen Attributes of Mercy, which are the source of life, “the
perfection of them all,” and “fill all the Names,” as mentioned above. And on Yom Kippur there is

the revelation of “the Will of all wills” (ra’ava d’chol ra’avin).

Likewise above, fasting draws light from above downward, from the Thirteen Attributes of Mercy, the source
of all life. On Yom Kippur the “Will of all wills,” G-d’s innermost will, is revealed.
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Now, when Israel are at a high rank, so that there is “and you shall afflict ... on nine” levels of the
soul, mentioned above, so that all of them are separated from the physical attributes of the animal
soul,

This is when Israel reach the high level of “afflicting on nine,” separating all nine attributes of the soul from

the physical traits of the animal soul.
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then the level of Shabbos Shabbason that is revealed on Yom Kippur is called “Shabbos Shabbason
hu,” a masculine term. Whereas when they do not do teshuvah from the depths of the heart to such
an extent as to be at the level of “and you shall afflict ... on nine,” etc.,

Then the “Shabbos Shabbason” revealed on Yom Kippur is called hu, masculine: Israel themselves are the
giving force. The other case is when their teshuvah is not deep enough to reach “afflicting on nine.”
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but nevertheless the level of Shabbos Shabbason is drawn down through an arousal from above,
[then] it is said, “Shabbos Shabbason hi,” a feminine term; in the manner of “when the man seeds
first, she bears a female.”

Then the revelation still comes, but only through an arousal from above, at G-d’s initiative, and it is called

hi, feminine. The Talmud’s teaching “if the man seeds first, she bears a female” illustrates this: when the ini-

tiative comes from the giver above, the result is “female.”
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(See what is written on this at the end of the discourse beginning “And the number of the children
of Israel shall be.”) Therefore in Parshas Acharei, where “and you shall afflict ... on nine” is not
said, it says “Shabbos Shabbason hi”; and therefore it says there “an eternal statute,” for this level
is certainly an eternal statute.

The end of the discourse “And the number of the children of Israel shall be” discusses this. Acharei, which

does not mention “on nine,” says hi, and adds “an eternal statute,” because this level comes from above
without depending on Israel’s service, and so it comes every year, forever.

likuteitorah.com/likkutei-torah/yom-kippur/2/ 44



LIKKUTEI TORAH + YOM KIPPUR - MAAMAR 2 7YWNa 0°Mwal DR DN°IyY 057 RIT NNAw Naw...

Ny AWK TPV RIT PINAY DAY Rl YN anCIY DR a0y 19Yna 0 PRI RPN
96 WP DY 7937 22AN9T 1N N 1Y TA7TAN MDA Rl IRY 13901 50t NPy 4nbnn

Only, when Israel are at a high rank, so that there is “and you shall afflict ... on nine,” “Shabbos
Shabbason hu” is drawn down, in the manner of “when the woman seeds first, she bears a male”;
that is, then the revelation is drawn from a still higher rank. And this is what is written, “And he

shall atone for the Holy.”

When Israel reach “afflicting on nine,” hu is drawn down, as the Talmud says, “if the woman seeds first, she
bears a male”: when the initiative comes from below, the revelation comes from a higher level. This is the
atonement “for the Holy.”
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And at the end of the passage it is written, “And he shall atone for the Sanctuary of the Holy.” This
corresponds to the two ranks of “Shabbos Shabbason hu” and “Shabbos Shabbason hi.”

This also explains the change at the end of the passage to “the Sanctuary of the Holy”: the two phrases corre-
spond to the two levels, hu and hi.
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That is: when the drawing down is at the level of hu, a masculine term, then the power of this draw-
ing down is able to atone even for the blemishes in the Holy itself, which is the very supernal
Chochmabh.

When the revelation is hu, drawn by Israel’s own service, it is strong enough to atone even for blemishes in
the Holy itself, supernal Chochmah.
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But when the drawing down is at the level of hi, it does not atone for the blemish that touches, as it
were, the level of the Holy itself, which is supernal Chochmah, but only for the “Sanctuary of the

Holy,” which is the level of Binah, which receives from Chochmah.

When it is hi, it cannot reach a blemish that touches, so to speak, Chochmabh itself; it atones only for the

“Sanctuary of the Holy,” Binah, which receives from Chochmah.
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IN ONE'S AVODAH

The maamar draws the lesson itself. Every mitzvah should be done with the intention of fulfilling the King’s

command, even where its content would move a person on its own, for that acceptance is what lifts the soul

above the worlds. Before Yom Kippur a person should “afflict” each of the soul’s nine attributes, through

fasting and teshuvah from the depths of the heart, separating them from the animal soul, so that the day’s

revelation is drawn by his own service and reaches the Holy itself. And because this world is a world of

change, teshuvah can turn a person from evil to good in a single moment.

QUESTIONS FOR DISCUSSION

1.

Why must the soul leave its “pure” root in order to reach “holy”? What do a body and the mitzvos give it
that its root lacked?

. How do kadosh with a vav and kodesh without one differ, and how does this explain the blessing “Who has

sanctified us with His commandments”?

. Why must a mitzvah be done “to fulfill the King’s command” even when its content, like the love that fol-

lows from the Shema, would arise naturally?

Why can teshuvah in this world work in an instant, while in the World to Come everything proceeds in
stages?

. What separates Yom Kippur as hu from Yom Kippur as hi, and what does a person’s own service add to the

day?
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The note dates this maamar “X”ypn niw w»wn,” that is, from
Shabbos Shuvah of 5571, and says that the Mitteler
Rebbe’s transcript of it, a second transcript and an expla-
nation of it are printed at the end of this volume.
KEHOT'S NOTE
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The words here quote Leviticus 23:3; the passage is shown
below.

Leviticus 23:3°1:373 R9p"

92 WP RPN 1IN2Y Nav *y 2w ot TIRYR Awyn 0on° NYY
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Six days shall work be done; but on the seventh day is a sab-

bath of solemn rest, a holy convocation; ye shall do no man-

ner of work; it is a sabbath unto the L-RD in all your

dwellings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,30 X

The verse in Parshas Emor: “It is a Shabbos of complete
rest for you, and you shall afflict your souls on the ninth of
the month in the evening.” Its wording (“on nine,” the
masculine hu) is the starting point of the maamar.

Leviticus 23:3227%:373 R1p™

22 WIN? AYYn3 DPNWRITNX DI 027 NN 1in2¢ naw
:D3N3Y AN3TN 27977y 39

It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°N2 5NN we

The parallel verse in Parshas Acharei: “It is a Shabbos of
complete rest for you, and you shall afflict your souls, an
eternal statute.” It uses the feminine hi, does not mention
the ninth, and adds “an eternal statute.”

Leviticus 16:31872:1" R1p™
KEHOT'S NOTE
XD, RP™
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The note reports that this question is missing from both
transcripts printed there, but appears in a short written
note on the maamar in the same volume, in the words “and
there it says, an eternal statute for your generations.”
KEHOT'S NOTE
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NP PRI QWYY T3P Y OW DDTI RN MRw0a XENI DX LROP Y oW
oMMt oy

2713 NINMIVA WP Py 1801

In the Yom Kippur service, the Kohen Gadol “shall atone
for the Holy from the impurities of the children of Israel.”
The Alter Rebbe asks how the Holy can need atonement;
the end of the maamar answers it.
Leviticus 16:16170:1"0 XIp”
Apy? 121 DNXLOTP7 DPYYEM PRIY 212 NXNYH YIPATPY 19
:DINDY TIN2 DX 1987 79I PINY
And he shall make atonement for the holy place, because of
the uncleannesses of the children of Israel, and because of
their transgressions, even all their sins; and so shall he do
for the tent of meeting, that dwelleth with them in the midst
of their uncleannesses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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As the note quotes it, the verse “and he shall atone for the
Holy” speaks of Aharon purifying the supernal Holy from
Israel’s impurity, “that dwells with them in the midst of
their impurity”; and so he did for the Tent of Meeting, “for
a prisoner cannot free himself.” This is the background to
the Alter Rebbe’s question how the Holy can need
atonement.
KEHOT'S NOTE
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The note says this question, on “the Sanctuary of the
Holy,” is not found in the transcripts of the maamar print-
ed there.
KEHOT'S NOTE
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“The commandment... which I command you today, to do
them.” The Alter Rebbe takes “today” as this world, the
place where the mitzvos are done, and so the purpose of
the soul’s descent.

Deuteronomy 7:11x"°:t 0°727
DT FI8R *II WK DVIYRT NN DPRINKY MERT NN [0
:onivy?

Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Chayei Sarah says Avraham drew near to
G-d step by step through his deeds all his days, and when
he grew old he entered “those supernal days.” It is one of
the two Zohar passages the Kehot note gives here.
Zohar I, 129ax ,vop X”m
KEHOT'S NOTE
[3] .R,797 .X ,Lop XM

“And Avraham was old, advanced in days.” The Zohar
reads “came with days” as Avraham coming with the days
he had made complete.

Genesis 24:1°X:775 N"wx12
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And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Vayechi says that a person’s days become
“garments of glory” for the soul, and that Avraham, who
was meritorious, “came with days”: when he left this world
he was clothed in his own days, lacking nothing of that
garment.

Zohar, Vayechi 32:294-3033°w-717%7:272 1*1 7M1 190

993 DR
“Days were formed, and not one of them [is lacking].” The

Zohar reads it of the days that form the soul’s garment; the
Alter Rebbe cites it for the same point.

Psalms 139:16T”U:U”'7|7 o°%°nn
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Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-
ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the end of the passage: “And he shall atone for the
Sanctuary of the Holy.” The change of wording becomes,

likuteitorah.com/likkutei-torah/yom-kippur/2/
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at the end of the maamar, a sign of two degrees of
atonement.

Leviticus 16:33379:1"0 X7p7
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And he shall make atonement for the most holy place, and

he shall make atonement for the tent of meeting and for the

altar; and he shall make atonement for the priests and for all

the people of the assembly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The epistle quotes the Arizal that every Jew must come in
many incarnations until he has fulfilled all 613 mitzvos in
thought, speech and action, to complete his soul’s gar-
ments so that no garment is lacking, “except the mitzvos
that depend on the king, who discharges all Israel,” since
the king includes them all.
KEHOT'S NOTE
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The Zohar on Vayechi says a person’s days become gar-
ments of glory for the soul; a day spoiled by sin is missing,
and the soul is clothed in a lacking garment. The Alter
Rebbe applies this to each of the 613 mitzvos.
Zohar I, 224aR ,757 XM
KEHOT'S NOTE
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There “Yaakov will take root” is explained as the mitzvos,
which descend from the supernal will to be clothed in
physical things, like the yud of Yaakov descending to the
heel (akev); through this sowing comes a “sprouting” from
concealment into revelation.
KEHOT'S NOTE
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“In days to come, Yaakov will take root; Israel will bud and
blossom.” The verse opens the Torah Ohr discourse to
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which the text refers for the garments made by the
mitzvos.

Isaiah 27:6":175 171°yw°
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 717170 %2 nNaw Anwl

The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure.” The Alter Rebbe reads
its stages as the soul’s descent from its source.

Berakhot 60b:4"7:2°0 N1572
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In the transcript there, tahor is explained as “brightness
and refinement.”

KEHOT'S NOTE
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At Sinai the elders saw “like the very substance of the
heavens for clearness.” The verse shows that tohar means
brightness, the soul’s state at its source.

Exodus 24:10:773 ninw
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Everyone called by My Name, and for My glory, I created
him.” The Alter Rebbe cites it for “You created it”: in
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Beriah the soul becomes a created being.
Isaiah 43:7"1:3"n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20 030

Q°aRDnM 09Iy Anaxe

There the souls of the righteous are said to dwell in the
World of Beriah and the angels in the World of Yetzirah;
the angels, whose love and awe are natural to them, are
called “chayos” and “beasts.” This matches “You created
it” in Beriah and “You formed it” in the world of the
angels.

Zohar I1, 43ax ,a1 2°mt
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Kehot Publication Society (CC-BY-NC)
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The kadkod discourse explains that the soul’s source is the
inner dimension of the vessels of Atzilus, where it is called
“pure”; it descends (“You created it, You formed it”) into
Beriah, Yetzirah and Asiyah for the sake of an ascent, for
over the mitzvos we say “Who sanctified us,” the level of
“holy,” above “pure,” as purity is said of the Levites and
holiness of the Kohanim.
KEHOT'S NOTE
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“And I will make your windows of kadkod.” The verse
opens the parallel discourse in Likkutei Torah to which
the text refers.

Isaiah 54:1227:7737°yw°
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And I will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And you shall sanctify him,” said of the Kohen. The Alter
Rebbe uses it to show that holiness belongs to the
Kohanim.

Leviticus 21:8'1:X72 X"
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Thou shalt sanctify him therefore; for he offereth the bread

of thy G-d; he shall be holy unto thee; for I the L-RD, who

sanctify you, am holy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And thus shall you do to them, to purify them: sprinkle
upon them [the water of purification],” said at the dedica-
tion of the Levites. It shows that purity belongs to the
Levites, a level below the Kohanim’s holiness.

Numbers 8:771:’11 7272
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And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let there be a firmament.” Another of the Ten Utterances
of creation.

Genesis 1:6"1:°R N"wR12
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And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“How many are Your works, O G-d; You made them all with
wisdom.” The verse shows that divine thought, wisdom, is
clothed in creation.
Psalms 104:247"5:7"p o°%°rn
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How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tazria explains that all things are concealed
in Chochmah and come out by known paths to Binah,
where they are made; therefore “You made them all with
wisdom” means with Binah. The Alter Rebbe identifies
Binah as supernal thought.
Zohar, Tazria 3:11-5:20°2:’71-R”>:’2 710 ,77717 700
R. Hizkiah adduced here the verse: “O L-rd, how manifold
are thy works” (Ps. 104, 24). ‘How manifold’, he said, ‘are
the works of the Holy King in the world! He is like a man who
takes in his hand a number of bundles of seed and sows
them all at once, and in time each kind comes up separately.
So the Holy One, blessed be He, accomplished His work with
wisdom; with wisdom He took all together and sowed them
and afterwards they all issued each in its time, ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

N°07122 N1apn 1102

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nvn

N°°07122 Na1pn 11°a

The Tikkunei Zohar says that the supernal mother (Binah)
nests in the Throne, the middle pillar in Metatron, and the
lower mother (Malchus) in the Ofan. The Alter Rebbe uses
it to place Binah in Beriah, Z’eir Anpin in Yetzirah and
Malchus in Asiyah.

Tikkunei Zohar 23a:10-11xX"°->:X 3”2 9771 *1pN

D7IDIRT KIWOM NIK 0°%°2* .0°137 DY ORI 1PN KD Rt RIAAD
N30 PMPRT X°075T XIWOR 0°12 .PNBLA TPIT XIVOR O°MINER
77780 N?N32 X°07152 R1Ip1 IXDY RAPRT .RNI7IWT RIP 77°KT D90
RIPR .771900R2 11IPR 17980 MW DU03 RNPYIART RTINY LPRYY

AR AR 12N 1377 7172 ANKRT 121K R11pn ARNN
Constantinople, 1740 (CC-BY-NC)

Q3°mMawnn "mawnn X2 3

“For My thoughts are not your thoughts.” The Alter Rebbe
uses it to show that the human analogy of thought does not
fully apply to G-d.
Isaiah 55:8'n:7”117°yw°
" 03 *2T D21 X?) DN Ny X? 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
Nl el 7ad

MW K7 70N
“For 1, Havayah, have not changed.” G-d’s essence is not
clothed in His “thought,” so creation brings no change in
Him.
Malachi 3:61:3 °3x7n
:00°72 X2 2py°™12 DAY "NPIY K7 *7 71K 03
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RDn

N”12°95 170 2T
The Talmud’s principle that “the Torah speaks in the lan-
guage of people.” It justifies speaking of G-d’s “thought”
and “speech” by analogy to a human being.
Berakhot 31b:13-15170-3">:2 X”% n1572
JANRK Y27 07K 232 TIWPD 17IR 71727 — YANIN KT OX” K
[P 272 701 °37 MWK PANRK? AANI INRR DY NUN 287
33127 =7 7372 WiTRT 2107 N3N TRR — ?7m? 970 ninnk vy
PIT TGP 72 N NI DXI2 A RT3 MYYY 0Py by
12170 NOX DY °RI2Y D9 .30 NRPTI AP LATI 10 PN L
But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,
and remember me, and not forget Thy handmaid, but wilt
11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?

Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death

give unto Thy handmaid" (I Sam. i.

comes hast Thou created ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

27wy, mona

DD 1 TR V9N Ay

“Then one of the seraphim flew to me.” The flying seraph
is cited to show that angels belong to the revealed worlds.

Isaiah 6:6:" 11°yw°

(I PYR MP? DOIR7R3 M2EY T3 DRI T T VPX Ay
Then flew unto me one of the seraphim, with a glowing
stone in his hand, which he had taken with the tongs from

off the altar;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRET

WY1 DoNY "7 9372

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The angels, the
“host,” come from divine speech.

Psalms 33:6":377 0°2°11n
10823723 1B M2 rya oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090
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A 1LY SRS

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X"D7 772

mawnn By PN

The Midrash lists things that preceded the creation of the
world, among them Israel, who “arose in thought.” The
Alter Rebbe takes it to mean that the souls of Israel are
rooted in divine thought, the hidden worlds.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% D°21N) 2°N57 1P TI2DT ROD Y1977 NOWRY M1 R ...
W B Y wIpHT NP1 DRIVM MART 7R IRA XD 1017
0°23Y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
noIp NTY MY :(2,7Y 0°90N) IMRIW 1P PRIWS PR 1373
0177 T2D RDD” :(2° ,1° 11°n7°) MR IR wIPRA N°2 "0p
MY 7 (0 ,3y DO2N) NRIY I MWD DY MY IR NYRID
AR AR RYT 2272 73R 02 PR P wnw 219%] M ohyb
,OW) YW MR Y1791 0°90 0732”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

T RT3 7IN 8P

“Who forms light and creates darkness.” The Alter Rebbe
reads the darkness as a light too great to be revealed,
higher than the revealed light.

Isaiah 45:7°1:7"n 17°yWw°
:PR72D Y 1 2IR ¥ X7921 0IPY Ay 9w 87921 29K 13D
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S9ORY AP Y YUPN MU0 RN LT, A0 Py

7N 111 NN YR W

There “Who forms light and creates darkness” is ex-
plained: the darkness, in Beriah (thought), is above the re-
vealed light in Yetzirah (speech); and at “Who forms light”
one touches the hand-tefillin, at “creates darkness” the
head-tefillin, for the hand-tefillin are the lights clothed in
the vessels and the head-tefillin the lights above the
vessels.

KEHOT'S NOTE

777 WA CYY LA-1,R7D AIR°I27 NPan Con nPn L.KD LPW 1Y IR

3] 2w .(7Y0 ,7) 278 ORI CIR IMnY
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“He made darkness His hiding place.” G-d’s hiddenness is
likened to a light so great that it appears as darkness.
Psalms 18:1227:1”> 0°%°1n
:0°RAY °2y DMTNOYN 120 1PNI2°20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,m a°onn

43 YoP9 O MIN O
“And G-d said, Let there be light.” The first of the Ten
Utterances, cited as an example of divine speech that
gives life to the worlds from within.

Genesis 1:3°2:°R N°wR12
PRI IR 27 DOPOR RN
And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

O3,R DPWRA2

44 17227 K92 NAN "NRaw

The Zohar on Shemos says that when it arose in G-d’s
thought to create His world, all the worlds arose in one
thought and were all created through it, as it is written,
“You made them all with wisdom.” The Alter Rebbe uses it
to show that divine thought, too, is clothed in the worlds.

Zohar II, 20ar ,> 27m
KEHOT'S NOTE
Qpwrnw '[?317'? N7 ., 0 27m

45 | Kehot’s note points to Zohar, Tazria 3:11 for these words.

Zohar, Tazria 3:11X”°2 ¥°71n 7717 790

PARAGRAPH 5

46 5N Y217 NN 700

Bilam’s words: “Who has counted the dust of Yaakov, or
numbered the fourth part of Israel?” The verse is the sub-
ject of the discourse to which the text refers.
Numbers 23:10:375 712712
>N 0°W? NN P01 NnR PRI YI7°NK 20m1 3Py DY NI n
BhisbR el
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

47 215 NN 1 R

“And You give life to them all.” The Alter Rebbe says this
life-force within the worlds is only a radiance of G-d’s

likuteitorah.com/likkutei-torah/yom-kippur/2/
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light, not the Infinite Light itself.

Nehemiah 9:6"1:’t 1"
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
X231 D72°NK MR AAKY D2 WK 22 DO 2 TR0 PIRT
:0NNYN 77 0NEN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0

48 ANWITR OR TP KD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5130 0D

49 | “For I, Havayah, have not changed.” Here it shows that the
Infinite Light itself is beyond the worlds and unchanged by
creating them.

Malachi 3:61:3 °3x7n

:0772 K2 2pY712 DAY “IPIY K2 7 71K 73
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

50 YRV TP KA ANNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(XPW 7Y) 9w NPHN N0 .71 "RTN

PARAGRAPH 6

51 | The seraphim call to one another: “Holy, holy, holy is
Havayah of hosts; the whole earth is full of His glory.” The
Alter Rebbe reads the three “holy”s as three drawings of

light into Beriah, Yetzirah and Asiyah.

Isaiah 6:3°2:1 177°yw°

PIRTTPD KPn NIRIY N WITR WATR WiTR InRY MR M X
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

52 N NNI°OW MWy 92 DoNT

The Talmud teaches that the Shechinah rests on every
gathering of ten. The Alter Rebbe takes this resting as an
encompassing presence, not an inner revelation.

Sanhedrin 39a:11x”>:x ©”7 1177110
R RAPOY MY *2 7D INIHR K91 1277 1R AR K
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RT3 K1Y 213K RYRY P2 MK 790°RT A°NP2 KYnY 7Y XK
AT T2 RYTIP MR OWRY Xi27 9K AP M T NORY 1
B2 2 NAX 29 KT T712 RYTIPT RNPDY ,X12Y “PI0K K73
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
1°2 INNNY 414 °Y R”N R*WIN NMINPWT 9902 IR 2701 R ,L?b 1°97130
7Y IR 29N0W 7M1 ,K° P7521 17D R°1N2 23NOW 1N

The seraphim’s threefold “holy” is read as three drawings
of encompassing light into Beriah, Yetzirah and Asiyah.

Isaiah 6:32:1 1717y

PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIUOR M KI)
:17923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANWTPY T NN Paan

“Set bounds around the mountain and sanctify it.” Here
sanctifying means fencing off, which shows that kodesh
means separation.

Exodus 19:23272:0” mnw

NTYR AR 290 779K NPY? Oy PR NTOR wn R
ARYTRY MK 2220 MNKY 12

And Moses said unto the L-RD: ‘The people cannot come up

to mount Sinai; for thou didst charge us, saying: Set bounds

about the mount, and sanctify it.”

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,0 M

% 19N WP SWINY
“And you shall be holy (kodesh) people to Me.” The Alter

Rebbe reads it as the soul’s ascent, through its descent
into a body, to kodesh, sovev kol almin.

Exodus 22:30°7:272 mnw

13%WA 2907 19OKN K AL NP2 P2 P 1IN YIpTYIN
ANR

And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,20 mnw

% 997N WP CWIANY

The Zohar on Mishpatim ranks “kodesh people” above
Israel’s earlier titles “holy (kadosh) nation” and “holy (ka-
dosh) people,” and says the Torah came from Chochmah,
called kodesh.

Zohar, Mishpatim 20:500-5022”pn-p”n:’> 0°vWOWH 711 100

1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted

likuteitorah.com/likkutei-torah/yom-kippur/2/
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here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

amPIeR 1NN QPR BTNy
The Talmud says that in the future “holy” will be said be-
fore the righteous, as it is said before the Holy One,
blessed be He. The Alter Rebbe explains it as a drawing
down from the kodesh to which they will have risen.
Bava Batra 75b:3-4"7-"3:2 17y X7n2 K22
WATRR P N Py PRIPIT DOR°TE TTNY 101 27 0N 127 0K
AX PRANE PINTR *TI2RP) TH3 KIPIT P37 Iy X 2

OUPWY WY L0 T APRY LRI T2 wATRa PU inw
SRR iN'!]?? 'IW}_{ im;f nmn” :2°n37 - [l’{D'?g JIRRT R - 0P8
CTRY T O YR DY PR Y IRy 20307 :2°ndT - 07w

. JANYY KPR PIRYY PR DR
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,y 2”2

12012 17 D°218P DTN M°
Kehot’s note points to Job 7:1 for these words.
Job 7:1x21 27K
1) DY "W PIRTRY WIIRD RIXTROD

Is there not a time of service to man upon earth? And are
not his days like the days of a hireling?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

RLT2PRART
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J2”wY .2757 1072
73910 MD"% Mxn

The Talmud infers from the Mishnah on the Shema that
“mitzvos require intention.” The Alter Rebbe defines that
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intention as fulfilling the King’s command.
Berakhot 13a:22-257173-272:X 3™ N1372
.RY — 129 11D OX XM LIIND NI9ME NIvH AM YRU na
,A2N3 YT DRI 11327030 L1037 KPR R RO 12Ni0R7
0% 923 10 iR 0OnIm 227 72T
GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

61 WP Pw YU Py vy Dapn s . L PreaNmea

A summary of the Arizal’s teachings; the note points there
for the declaration before the Shema that one accepts the
positive commandment of reciting it.
KEHOT'S NOTE
.X,77D X127 NP9N on n7n IR

62 19102 1N%NN PIYa

The transcript there explains, as the note quotes: “I am
first and I am last”; ani has the letters of ayin, Keser;
“their beginning is wedged in their end” in the Keser of
Malchus, called ani, “last,” for “the Keser of Malchus is
Keser Elyon”; and higher still, to the Malchus of the
Infinite One, the “one thought” of “I will reign” in the
Essence.
KEHOT'S NOTE
L,ITMR IRY TIWRT CIR WUHD)” 97207 RAP Y YUpN #7102 .17h K7D "D
19102 1NPAN YIPA ,ND PR ARIAT WA N PR UK NPIR 2IX
19 11°%Y N3 1R PR ANDT RN IR IR *PIw Pn 97N Pnaa
MNRZYAw TR RIRT K 720D RITW 0K 20 °N3 7Y 19970 19909
(T R PR3 10

63 19102 1NPMN Py

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end.” Here it explains how Malchus, the last, is bound to
the highest.
Sefer Yetzirah 1:7°1’x 17°%° 7190
namows 19102 10PN TNPINA 1910 YIYA R 92 MIED vy
D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, .2,7p (v”on) .2,X0 (X”2N) N1 (R ,M17 .2 ,017 .8 ,An7) »»m

.[3]

65 NN92 70° N2

The Zohar on Pinchas (Ra’aya Mehemna) reads “with
Chochmah He founded the earth”: Chochmah is Abba, the
earth is the daughter. The Alter Rebbe uses it to root

Malchus in Chochmah.
Zohar, Pinchas 100:676-102:682-1"1yn:’p onin AN 180
797N:27p
66 NN92 70° NaN

The Tikkunei Zohar says, “with Chochmah, which is Abba,
the yud, He founded the daughter, which is the earth, the
small hei.” Malchus has its root in Chochmah.
Tikkunei Zohar 106b:33:2 1 97171 °13pn
DY 1393 PIR TOY TRIN2 MM (L0 3 Cbwn) KPRT X1 ...
YIRT XY P MRT KAI2 707 7 KIK KT 3303 ,nana
NR"PAR 12727 ,ng‘;y N°R K7 1711202 )1 KT D?DT{? 17213 ,°R7
210y K T RAN? NRCIPNR 112D APY2 OY UK T XPYY
NI ARy 0 R DW?Y{I'IWN LNIRDA ART "M, LT3 AORT
MIG? I 3 MOK AP PIYD PR KK DY TN 2 NKT Ry
(72 v RY)

Tikkunei Zohar - Vocalized (Public Domain)

67 2o% N7 wTp 0

“And you shall keep the Shabbos, for it is holy to you.” The
Zohar applies “it is holy” to Malchus.
Exodus 31:1477:X"% mnw
$PRY 277 RV WRT NTIN 1IK7R M)
Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off

from among his people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

68 Q5% N7 WP 00

The Zohar on Pinchas says that the “bird” (Malchus) is
called kodesh, as it is written, “for it is holy to you.” This is
the Zohar passage the text cites.

Zohar, Pinchas 115:782-7861"awn-2"awn:1”vp 0OMin A7t 190

69 51 N 1TRT YD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N

70 B3 AN MONT Y7

In Patach Eliyahu: “Keser Elyon is the Keser of Malchus,”
of which it is said, “declaring the end from the
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beginning.” Malchus is rooted in Keser.

Tikkunei Zohar 17a:18-20°2-r1">:X 1> 777171 °1pn

PR DPWRAR TR RNRE 109Y1 .1199n AN PR 110PY AN

TR 139n* L (°9DN I RPT RNDPIP R”I) 22807 RNBPIP 1K)

MBI MPNT RIPRT PPW AR MDIR AR IPRT RPN RP

7127 .PPw RITAI S2INRY RIPRD OPWRT XM L(MIDIRY K7)

RI2 RIDPKD “PWRT N1207 D20 MPY N9y X1 NI 0onyn
Ay

Constantinople, 1740 (CC-BY-NC)

PRy AR
“I created him, formed him, even made him (af asisiv).”
The discourse to which the text refers discusses these
words.
Isaiah 43:7°1:27n y°yw°
SPIPRYTIR PINE PN *TI92) 02 K12 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

23V n2T YIRw 92
Shmuel tells Shaul, “Behold, to obey is better than sacri-

fice.” The Alter Rebbe refers to its discussion elsewhere in
connection with accepting the King’s command.
I Samuel 15:22273:170 X PR
nn YW N3 °0 9ip2 yRws 0onan nivya Y yang PRI K"
:0°9°K 29mn °WpT? 2iv
And Samuel said: ‘Hath the L-RD as great delight in burnt-
offerings and sacrifices, As in hearkening to the voice of the
L-RD? Behold, to obey is better than sacrifice, And to hear-
ken than the fat of rams.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

*TR 119 K3 972 1y

Moshe’s prayer, “And now, let the power of Ado-nai be
great.” It is the opening of a discourse to which the text
refers.
Numbers 14:171:77° 712712
MRY H72T WRD 237X 19 KI7DTP 0P
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NNDIAD 72 1D AP RPN

The Tikkunei Zohar reads zarka as the Shechinah thrown
upward like a stone from a sling, and segolta as the pre-
cious stones thrown with it. The Alter Rebbe applies this to
Malchus and to Israel, am segulah.
Tikkunei Zohar 61b:13-151"0-3":2 X”0 7717 °211pn
171221 12%P0 SRR\ Ol 15’1 N2 °IRM2 77273 1T NyRw °27 0P
LRPAPI30 77991 DWW A7pi KPP 1KY NS YRY °21 ap .97
RAN RLI°P2 KT RDY RIARY 7 TRT 1°1AR non un op
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135577 199 (RIMDT X*1) R0 vIM JO¥2IR TART YIIR KT RLIN2
TIP3 °Ri1 N°WRA °2 N°wRI2 7omT R .2
Constantinople, 1740 (CC-BY-NC)
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The note points to Or HaTorah on Bereishis in connection
with this Tikkunei Zohar passage on zarka (Tikkun 21; 61b
in the Zhitomir edition, 46a in common editions).
KEHOT'S NOTE
ARM .'1‘7’&1 X ,I1 772 X177 0°%1937 102 .[3] .9°ARY™T T 2 ,RD (X”ON)
X ,38%N T 972 NPwRA2 07K
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The transcript there gives an analogy for being “thrown”:

an object wrapped in a cloth when one throws it by hand.
KEHOT'S NOTE

7Y 170 BY P w1292 17337 72T SR RIp Y ¥7PR 57103 IR

“Your cheeks are comely with rows [of jewels].” It opens a
discourse that discusses segol and segulah.
Song of Songs 1:10”:’k 0°7°wi1 1w
:0°MIN2 TINIZ 0IR2 707 1IN
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

059N 91 1IN AT

The discourse on “Your cheeks are comely with rows” ex-
plains the “rows” (torim) as two lines, from below upward
and from above downward, the Written and the Oral
Torah, and the “cheeks” as the place from which the
breath of speech goes out; the text cites it for segol and
segulah.
KEHOT'S NOTE
XL R 1eph

7237 50N 17T

the passage shares nothing with the note
KEHOT'S NOTE
LM% RN

1925 "MON

“Binding his foal to the vine,” from Yaakov’s blessing of
Yehudabh. It opens a discourse in Torah Ohr that also treats
segulah.

Genesis 49:11x:1”n NWR12

;M0 0°22970721 W27 1772 022 $INK °12 P 1Y 1932 oK

Binding his foal unto the vine, And his ass’s colt unto the

choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
oopoPR 127

“And Elokim spoke to Moshe.” It opens the Torah Ohr dis-
course to which the text refers.

Exodus 6:2°2: nnw
IR PR MR TYNTOR 00PPK 12T
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And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

772N PR RN

“And I appeared to Avraham... and My Name Havayah I
did not make known to them.” Part of the same dis-
course’s opening verses.
Exodus 6:3°:1 mnw
"NYTII X7 7 0Y VT OX2 2pYTORY PARTOR DTINTOX K
:o7?
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1a¥7 W1920 "IN

“I am like a fresh berosh tree (berosh ra’anan).” The Alter
Rebbe reads “I” as Malchus, which bends down into the
mitzvos and springs back, lifting the soul.
Hosea 14:9°'0:7 yvii
Ian 13Y7 WD IR WNWRY NI "IN 0°28Y? Ty CPen 0N
WRZMI 2
Ephraim [shall say]: ‘What have I to do any more with idols?’
As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7 IR2M 21P°Y YRR U701 .2 ,10 AR D POYY DA KD L0 T YN
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The Zohar on Tazria says that “prayer” is Knesses Yisrael,
and that David said “And I (va’ani) am prayer” for her: “I”
and “prayer” are one. “I” (ani) thus denotes Malchus.

Zohar III, 49b2 ,un »’m
KEHOT'S NOTE
.OW 2°N1 9°R°21 2P Y0 ,R NIR R”RM 271 AR .2 ,010 270 AR9
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“Righteousness exalts a nation.” The Alter Rebbe reads
“righteousness” as all the mitzvos and “exalts” as their
raising of the soul.
Proverbs 14:34775:77 “5wn
RV D’?,Q}SY? 0M *IATORIN 1PTE
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”D7 1IRD

0213 7310 RO 771N Tnbn

The Mishnah lists deeds whose fruits a person enjoys in
this world, and ends, “and Torah study is equal to them
all.” Here it explains why Torah study raises the soul most
of all.
Mishnah Peah 1:1°R:’R 8B 11w
m>na IPRIM ,0°732m ,IRDT LYY 0T? 1KY 0°127 19K
M7 0792 1°NIND 92K OTRY 0°727 19K .M1iR TInbD) ,0°70n
NX3M 27100 M3 ,0X) 3N T2 K37 D7 12 v g
:072 7312 170 Tnbn a0 07X 102 0ibY
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1129122171 010

From the Song at the Sea: “horse and its rider He has cast
(ramah) into the sea.” The Alter Rebbe reads ramah as
“raised high,” the horse lifting its rider.
Exodus 15:1°R:1"0 mnw
TPWR AR 1RRM AP IR TTEITNR PRI 0121 YT IR
:0°2 R 12971 010 1IN AIR3T0D TP
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Besides the Tikkunei Zohar, the note points to this collec-
tion of the Alter Rebbe’s maamarim arranged by subject
for “zarka, like a stone in a sling.”
KEHOT'S NOTE
Y 07101y DY IR KM D OA IR .[5] 2wy .2 ,XD (X”DN) ”na
.A07

N©I°P2 NIIND XpPAt

The Tikkunei Zohar calls zarka the Shechinah, the sling
from which precious stones are thrown upward. The Alter
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Rebbe suggests that these stones are the letters of the
Torah.
Tikkunei Zohar 61b:3-4°7-"3:2 X”0 17171 *1pN
979 RNRT XIT NIK .O°PPR N3 1777 1287 "NRw WK DRI 1ARM
RAN PMRY RYIR 95 NRDM 37 0P MM xnPES nnn 7 RIaR
R”1) (RILYNM KD793) RIIR R7PINT RVINT KL O KT RINAD
D°9%5wn PRAWSI MR TN LRPIY W3 RIARD (MILIYM NPHIN
N2 °MPRT RIAX ORI2 712 P2 1970 .IRDY 72wnn  5RT Thona
5 TR LNTPAYNR RARA RNT2T 1732 NOMANRT 0K XIAAP 2700
0177 PIR °MPRT RNI2 70 KIX APRT 70902 PR 70 nOna
123
Constantinople, 1740 (CC-BY-NC)

NP NIN O 2%aR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.271,7°8 770 IR7

Nawn NN ananwe’

“And you shall keep the Shabbos, for it is holy to you.”

Shabbos is called kodesh, and the next paragraphs explain
why the soul’s ascent to kodesh takes place on it.

Exodus 31:1477:8"2 mnw

AT *3 MY nin 1P270R 07 X7 WP *3 NIWITNK onTRe)

S92 I WD N1AN NN 72

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 LRD mnw

“And you shall be holy (kodesh) people to Me”: the level of
kodesh to which the soul rises.
Exodus 22:30°%:275 mnw
13%WA 2907 19OKN K AL NP2 P2 P 1IN YIpTYIN
ANR
And ye shall be holy men unto Me; therefore ye shall not eat
any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T DN WP
“Israel is holy to Havayah, the first of its produce.”

Another verse naming Israel kodesh; the maamar ex-
pounds the rest of it in paragraph 11.
Jeremiah 2:32:2 707
DITPPR Kap Y7 MYR? PPIRPI TNRIAN NUwRT Y PRI UTp
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
3,27

Kehot’s note points to Ezekiel 46:1 for these words.
Ezekiel 46:1°x:1"1 5xpi°
DWW TI0 71 0°7R 1180 NPRt1RT RNT WY R 21K MRTID
:0Ng? YINA 0PI 0ND? N3WD Db Npyed
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1 5N apTRY

“And it will be righteousness for us, if we take care to do all
this commandment.” The verse shows that every mitzvah
is called tzedakah.

Deuteronomy 6:25773:"1 0°7127
M oC1D7 NNET MIZRaTPITNR niy? anwimn bR AR
AN WK PR

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
:N12727 N0 RO ‘|bb N3 :375 0°YA1 RNADIN WK ,0Ip 27an Ty

STV LPNIRNA WP R 0y R

TR O
“Let there be light,” the first of the Ten Utterances through
which divine speech descended into creation.
Genesis 1:32X n"wR12
2R IR 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“For it is holy (kodesh) to you,” said of Shabbos. Here it de-
scribes Malchus rising to its root in Chochmah, the super-
nal kodesh.

Exodus 31:1477:X”% nnw

SPRY PR X7 WRIT N9 MR A2
Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off
from among his people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

57



LIKKUTEI TORAH - YOM KIPPUR +- MAAMAR 2

100

101

102

103

104

mYD3 NI 3TN

Besides Pri Etz Chaim, Gate of the Sabbath, chapters 3 and
4, the note sends the reader to this talk of the Rebbe
Rayatz in connection with the custom of immersing before
Shabbos.
KEHOT’'S NOTE
.19°Y 2°wn w’h0 XM [0 — .70 .A”D nawn v

Naw 29y3 Mpna YU avs

Pri Etz Chaim speaks of immersing on the eve of Shabbos
to remove the soul’s weekday garments before the revela-
tion of Shabbos. The Alter Rebbe explains the custom: pu-
rity must come before kodesh.

Pri Etz Chaim, Gate of the Sabbath 3:4n2win qyw ,0%n vy "9
723

IX ,TIRR TP 2173 ONR A OR P71 ,IWD 7730 9903 KNP 1 ..
AARY LTP°IRT 0TI 19°ANT MR NAwn 032 awann RPN
RIPW AR "D AR M ,NAw 27Y2 P 707 ,7wnnn DRMp
0T DInK .Naw mooin aph nvio° we 125 ,naw Sw awaon
XD 71 03,070 D210 1177 1Ipn2 IR L, P2 o0 XD, Iwaen nRop
maoIN %3 MR M .OTP K21 N O MYR T IR ROXR 10
9p°Y IR L,0TR 1¥M2 797207 N A9°0 79an1 9973 X ,Naw

..., 077 7% AR P71 KD 19An
Pri Etz Chaim (Public Domain)
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“For in six days Havayah made the heavens and the earth,

and on the seventh day He ceased and rested.” The six

days are the descent of divine speech; Shabbos is its

return.

Exodus 31:171:8"% minw

DoRYITNY 1 Y 0 YYD 0PYY X1 NIK PRI 232 11 2

2WDIM N2 20T 0PI PIRTNN

It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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7y PR A
“Return, O Israel, unto Havayah your G-d.” The verse
opens the discourse to which the text refers on the ascent
of speech on Shabbos.
Hosea 14:2°2:7”° ywii
“T1¥2 7Y 3 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
1PN 12101 12102 TNPMN PIYa

Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their

likuteitorah.com/likkutei-torah/yom-kippur/2/
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end. Here it explains how Malchus, the last, returns to
Chochmabh, the first.

Sefer Yetzirah 1:7°1’% 717°%° 700
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TR 21991 21w 19 1°RY T IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“Israel is holy to Havayah, the first of its produce.” The
Alter Rebbe reads “first” as Israel’s place above the
Torah’s “produce.”

Jeremiah 2:3%2:2 777

DIPYR 2P Ay7 MYR? PPIRPI INRIAN NUWRY A7 PRI UTR
o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“Your grain, your wine and your oil,” the blessing of the

land. Here they are three layers of the Torah.
Deuteronomy 7:133*:t 0°127
WM T ANRTIRTID LITID TN 29T 731D 730K
THAR? YIVIWR TRIXT PY NS NIATY THRTIY TR

7 nn?

and He will love thee, and bless thee, and multiply thee; He
will also bless the fruit of thy body and the fruit of thy land,
thy corn and thy wine and thine oil, the increase of thy kine
and the young of thy flock, in the land which He swore unto
thy fathers to give thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “your grain, your wine and your oil” are read the
same way: grain is the revealed part of the Torah, wine
(“wine entered, the secret came out”) its secrets, and oil
the secret of secrets, which does not shine by itself but
gives light through Chochmah.
KEHOT'S NOTE
.[9].(7,73) mp 22 oy% AR L([0] ,170D) 772
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On Yitzchak’s blessing of “grain and wine,” the Midrash

says: “grain is Talmud; wine is Aggadah.”
Bereshit Rabbah 66:3°3:170 127 n°wX12
9% 10 10020 9% 107,972 T2 100 TR 107 a0 TP i
RAR 527 .7°nX 5w 9% 107,790 9% 107 ,7aR v T2 10 L, Tow
0,07 I0INRI? 7R LKMIAPK T2 1M 77 10 oK
7127 117197 TR IRI 2IPTM IR 23707, 099K °1 RR™ (0 D°LD)
9% 107,77 107 ,RAR *3372W 719727 MR 02 0 M0 loomyn
R DR T IRM (10 MNY) TR a0 AT, 00wn Son LRNTOR
ANOTY ,IRIT T LPRT Canwnl .0oawn 1 an 009 Tvunn i

.., 0% 0737 210 0712 15Yn

“May [G-d] give you [veyiten lekha]” - He will give, and give
you again.. He will give you blessings and He will give you a
hidden place. 3:12) that the vessel which can retain bless-
ings is peace (Maharzu). “May [G-d] give you” - yours, and
“may [G-d] give you” - your father’s. “May [G-d] give you” -
yours, and “may [G-d] give you” - your brother’s. Rabbi Aha
said: May [G-d] give, “and may G-d give you” divine aid.
When? It will be when you need it. That is what ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“Wine entered, the secret came out”: yayin and sod both
equal seventy. Here wine stands for the Torah’s secrets.

Eruvin 65a:19-203-v":X 1170 1"217°Y

L0t DAY NPT 32 W2 — 93702 2R 92 iR 027 My

RE? — 172 0121 .NPPNIR D°Y2W2 1A% "TI0™ ,NINIR 0°YaY3 10°)

oY DPw D7PaX DmP KPX TV K12 K (A0 °21 MW LTI
7131 729K 190 110”7 IMRIY ,DOYY?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Midrash likens the Torah to oil, and observes that oil
put among many liquids rises above them all. Here oil,
which floats above the wine, is the secret of secrets.

Devarim Rabbah 7:3°3:t 127 0°727
KEHOT'S NOTE
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The note says the Mitteler Rebbe discusses at length there
wine as the Torah’s secrets and oil floating on wine as the
secret of secrets.
KEHOT'S NOTE
¥R 0%3T RPTTR IARA L79RY 272D WP YW 202 SRR 191IR3
T °90 A”nwn 0°0°1 AwYW NN 777 LTI MR Y MIZD DMK LMY
%90 °Y 1P °8 NPTIRD O3 IR L (307 °Y 270 upIPR BUID) 790K

likuteitorah.com/likkutei-torah/yom-kippur/2/
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The note says that Hon Ashir there calls tirosh (wine) “pro-
duce” too; it also points to Nedarim 55a and to Rosh
Hashanah 12b with Rashi and Tosafos on what counts as
“produce.”
KEHOT'S NOTE
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The Zohar on Acharei says three levels are bound to one
another: the Holy One, blessed be He, the Torah and
Israel. Here it shows that at first Israel receive from the
Torah.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
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“Which a person shall do (make), and live by them.” Read
in the same way as the previous verse.

Leviticus 18:5°77:1” Xp"
>IN D712 °M DT¥T DOX 7PY WK "PRYR NN "NPTNN DNTRYY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
21799 MAR

116 YL N2 povy
“Whoever occupies himself with Torah lishmah merits
many things.” The Alter Rebbe reads lishmah as drawing
the Infinite Light into the Torah.

Pirkei Avot 6:1°X:" NaR mwn
TR U2 DNWRN N2 MIY T AR w3 0NN Y
XX Iy XP1 .1270 0°1277 9% ,Anwt m1ina poiva 93 anik
279K ,0iPRT DX IR ,2I0R ,¥7 K3 .42 KA 7D 192 0PIy o
may mT{/‘;‘??_ﬁ .N1"727 DR npn ,0ipRd DR optn ,ni27 DR
XUT T2 AP TEKA W7 TOM PP AR NI N
AMRIY LTI 72 TWINY ARY N PN LML TR In2pm
... 23R WA ARY 7 (1 °5wn)
The sages taught in the language of the Mishnah. Blessed be

He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
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that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

17 MW DY ANPAY . . APnn

Rava says: at first the Torah is called by the name of the
Holy One, blessed be He, and in the end it is called by the
person’s name, as it says “the Torah of Havayah is his de-

sire” and “in his Torah he meditates.”

Avodah Zarah 19a:8-9’0-"r:X v 17t M2y
Nio271 ,KIT TN WiTRI PY InW DY NRIp1 17°NR2 (X2 N
oni> 1307 07N %0 N N7IN2Y mNaY iy by NR91
SVIRIY MAT 72 0K TN DT e OPIYR K3 M) N7
2172 NN 9Tm 0 17ing”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And you shall keep My commandments and do (make)
them.” The Alter Rebbe reads it as Israel “making” the
Torah, drawing the Infinite Light into it.

Leviticus 22:31x”7:275 X1p™
KEHOT'S NOTE
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“But his desire is in the Torah of Havayah, and in his
Torah he meditates day and night.” The verse on which
Rava’s teaching is based.
Psalms 1:2’3°X 0°2°71n
:1%721 ond® 1377 AN73N27 9397 °7 N7iN20K 73
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Avigail’s words to David: “the soul of my master shall be
bound in the bundle of life with Havayah your G-d.” The
Alter Rebbe reads the “bundle” as a sling that lifts the soul
through the mitzvos.
I Samuel 25:29172:7173 X 2Xnw
TM¥2 MY YT WR) NN APRINY YR 39TY7 DTN 0P
:Y2RT N3 N2 MIYPRY IR W) NXY TROX 7 N 0707
And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 14
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The second half of Avigail’s verse: “and the soul of your
enemies He shall sling out, as from the hollow of a sling.”
Sin flings the soul far from its root.

I Samuel 25:29173:7173 R PXINW

g2 T IR WD) AP PN vpI 97N DT P
Y27 12 7N MIYPR? TR W3 NXY RPN 1 N o7

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 M AT

“With my G-d I leap over a wall.” Teshuvah leaps beyond
the ordinary order and draws from a level above it.
Psalms 18:30°2:17> 0°%°1n
SYTAPTR "PPRIY TITA PN 72700
For by Thee I run upon a troop; and by my G-d do I scale a

wall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Bereishis calls the seventh, innermost
chamber the Holy of Holies, the place prepared for the su-
pernal soul.

Zohar, Bereshit 69:131—70:139—N”'7P:U”D nPwRIY2 L, 980
vy
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The Zohar on Pekudei, one of the passages the text cites,
speaks of all the chambers as an expansion of the mystery
of the Holy of Holies, which dwells hidden within them.

Zohar, Pekudei 52:796-8071"nn-1"¥wn:2”1 °1po 7M1 120

125 (N”y0 N”2p7) °wawn 270 M2

There the angels cannot rise and be included in supernal
Chochmah except through Israel, who are drawn from the
inner dimension of supernal Chochmah, “as is written in
Parshas Mishpatim (121a)”; this is why “Give to Havayah,
you sons of the mighty” calls on them to prepare to rise.
KEHOT'S NOTE
.3,10°283°D .3, 1Y OMID*D °¥ 10
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The Zohar on Mishpatim says that the Torah came out of
Chochmah, from the place called kodesh, and Chochmah
came out of the place called Holy of Holies.

Zohar, Mishpatim 20:500-5022”pn-p”n:’> 0°vWOWH 7711 100

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
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“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

127 NX¥nn 1°Rn ARonm

“And wisdom, where (me’ayin) shall it be found?” In
Chassidus it is read: “Chochmah is found from ayin,” from
the level above it.

Job 28:1227:n175 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Yisro: “There is a King above, the mystery of
the Holy of Holies, and beneath Him a Kohen, the mystery
of the first light, who serves before Him; he is the Kohen
called great.”

Zohar, Yitro 1:8-181">-’r’K 190° ,97117 190

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The law that during the Ten Days of Teshuvah one says
“the holy King.” The Alter Rebbe links this to the King of
the Holy of Holies.

Shulchan Arukh, Orach Chayim 582:10”n nmiR 717y 2w
°R:270pN

MP NAWYa :0°9°Y0 B I LT WD W Nwy nvan I7o
P2I07 RITW IR YV ORY VOWNHT 79N YITPT PRI IR 1wn
7513 OR VOWNM 7PN KIT ORY WRID NN WITPA 7PN X7 OX
97017 By T9°RY Own IR *2°WN N572% NN 1P0A pYY oy
:WRID NN (1770 1°0 710 9YB 1Y) 1A APy 7Y 1511 RY OXY

:(M™p »0 73)
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
130 NSWYa DMPINYG WD o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.29pPN 077 MR yMwIY
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The note points there for the identification of the supernal
kodesh with sovev kol almin.
KEHOT'S NOTE
LIPNN*Y P90 NPING IR
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This points back to paragraph 5 of this maamar, where the
same phrase from the hymn Yigdal is quoted as “lo” with-
out the vav, as in Yigdal itself; here the text has “v’lo.”
KEHOT'S NOTE
.[5] .[7R%” 2,00 7Y% ART] 717 700 KD R owd P 1773

PARAGRAPH 15
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the passage shares nothing with the note
KEHOT'S NOTE
.10 8 R™MN

134 27T 7O8 nwn

“And you shall make a plate of pure gold and engrave on
it... Holy to Havayah.” The verse opens the Torah Ohr dis-
course to which the text refers.
Exodus 28:36177:1"5 mnw
M2 WP DO A 1Y NNADI 1Y M 77X U3
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 mynRTn T uRbRn b wIp

The Talmud describes the inscription on the tzitz: the
Name above and “kodesh la-” below. The Alter Rebbe uses
it to show that kodesh is below the Name itself.
Sukkah 5a:7°1:X ' 11210
NP2 "N 37T 3T 2W 0L PRI MAT PF XAINT 7R AN
TP ,TRYRPR R T YUY CnY ¢RY 2IND) JNIRD TIRD Apim
2021, 70102 PR V3K 0P 7273 MPYR 27 WX .Awndn T
Inny nowa N v vy
But why should we not derive it from the golden headplate
(7°%), as it was taught: The tzitz was in the shape of a plate of
gold two finger-breadths broad and stretching from ear
toear, and upon it were engraved two lines, Yod and Heh
above, and Kodesh [followed by a] Lamed below, and R.
Eliezer son of R. Yose said, I saw it in Rome and it had
Kodesh Ladonai on one line.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

PARAGRAPH 16
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“And the curtain shall separate for you between the Holy
and the Holy of Holies.” The verse shows that the Holy of
Holies is a separate, higher level than the Holy.
Exodus 26:33372:1"3 mnw
119X NX N3992 n°2w RY NXIM 0°07p7 NN N32T°NX 1NN
:DWTR WP 12 TP '3 09 N3I8A AP TIm M1y
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
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137

138
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the veil shall divide unto you between the holy place and the
most holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”58 nne) AnIPna N
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In Patach Eliyahu: “You have no known name, for You fill
all the Names, and You are the perfection of them all.” The
Alter Rebbe applies this to the Holy of Holies, which can
fill every lack.

Tikkunei Zohar 17b:2-33-2:2 1" 9171 *1pn

NIRY .RPIRDD RIPAR I YT QW 10 MR TN 93 1700 B
1997 17w R NARY LR P RDn1 RIT NIRT YT Ow R 0o
NAR .RNNW K22 RDI1AD 172w 17793 1IRAWK 117112 P2NoN NIX 1
9% 0% KPP 1°3n KDY 1An RIT NIRRT RON2 IR 0990
77 ARIRDY .XW 122 92°M 79PN RYTIANWRD XOR XY™ INX
TITPTY 0190 VAWM PTX NIRT "M RIPT2 RRDY TINR PR

NW1°127
Constantinople, 1740 (CC-BY-NC)
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The verse of the maamar’s opening question: the Kohen
Gadol “shall atone for the Holy from the impurities of the
children of Israel.” Here it is answered: he fills the blem-
ishes from the Holy of Holies.
Leviticus 16:1610:1"1 RIp7
Apy? 12) DORLN-227 DIPYWR 2X70? *32 NRRYR WTPT72Y 193]
:0NRNY 702 DNX 190 TYIn PINY
And he shall make atonement for the holy place, because of
the uncleannesses of the children of Israel, and because of
their transgressions, even all their sins; and so shall he do
for the tent of meeting, that dwelleth with them in the midst
of their uncleannesses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINPIVA WP DY 1901

The Zohar on Vayakhel says one must first “atone for the
Holy” and remove the filth, purifying the Holy, before
songs and prayers can rise. It is the second passage the
text cites.

Zohar, Vayakhel 41:479-42:491-v7yn:X"n L(‘ﬂ]?’ﬁ Palaityniole]
N”%¥n:2"n

Observe that the offering of the incense used to precede all
other services, and hence its recital should be a prelude to
our service of hymns and praises, as these latter do not as-
cend, nor is the required readjustment and unity achieved
until the evil taint is removed. So Scripture says: “And he
shall make atonement for the holy place... and because of
their transgressions, even all their sins” (Lev. 16, 16), first

likuteitorah.com/likkutei-torah/yom-kippur/2/
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“atonement for the holy place” and then for “their trans-
gressions”. We, too, thus have first to remove ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“There is one who acquires his world in a single hour.” The
Alter Rebbe cites it to show that change in this world can
be instant.

Avodah Zarah 10b:15-161v-1"1:2* 171 172y

N3 .X30 07V 27 TR OiPY 93 MU VAN PP N2 g

D10 902 imiY M3ip W) LNAR AYY2 inPiy miip v n) 020

OIPHOIR P °D 377 WYRY 137X 217 YRy 0K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“If you saw a Torah scholar commit a transgression by
day, do not suspect him at night, for he has certainly done
teshuvah.” Here it shows how quickly teshuvah works in
this world.

Berakhot 19a:61:X v n1>72
— 792 7772y 12YY 00 PR KT OX :PRYRY 027 737 XIn
K7 290yT Xp?Q "KRY” .V TPy XY B2 PION TN 2N
7y — RIiMR3 92K .AD12W 0°7272 — VPN I LAWA Ay ORTY
7 V17T
It was taught by the school of R. Ishmael : If thou seest a
scholar committing an offence at night, do not criticise him
for it by day ; perhaps he has repented by then. Dost thou
imagine perhaps he has repented? Nay, he has certainly re-
pented. This refers only to an offence concerned with his
person ; but in a matter involving money, [he may be criti-
cised] until he refunds it to its owner.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“The hollow of the sling,” the first stage of a soul’s cleans-

ing after death, drawn from Avigail’s words to David.

I Samuel 25:291”3:7175 X PRINw

32 T 3T UR3 AT AR WpAP 79717 0T O
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And though man be risen up to pursue thee, and to seek thy
soul, yet the soul of my lord shall be bound in the bundle of
life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There too: in the World to Come one can rise only in
stages, the hollow of the sling, Gehinnom, the lower Gan
Eden, the river of fire and the higher Gan Eden, as justice
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requires; but in this world, through teshuvah and good
deeds, a person can change from one extreme to the other
at once and draw down the very essence of the Infinite
One.
KEHOT'S NOTE
5] . .(2,R) 23T B O

145 192w 1°1 N2 K17 27Myw

In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
Because it is radiance, it is received only in stages.
Berakhot 17ax 1> 01372
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Even darkness does not darken for You... darkness is as
light.” For G-d evil and good make no difference, so He
can turn one into the other at once.

Psalms 139:1227:17%p 0°%°1n
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Psalms 139:12; the passage is shown
below.

Psalms 139:122™:0"%p 0°%°1in
:TIRD 12°WND 1°KR> Di%D 1PY2) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Command the children of Israel... My offering, My
bread.” The verse opens the discourse to which the text
refers.
Numbers 28:2°2:172 72712
M7 17 PWRY R02 33NN DIPR DTN DX v3aTnK 1
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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150 | The Zohar on Tetzaveh quotes this verse of Yom Kippur,
the day that cleanses all sins, so that the accuser cannot
rule over Israel. It is one of the Zohar passages the text
cites.

Zohar, Tetzaveh 13:111-14:11817°p:77>-X>p:2" 118N 71711 100

151 | Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36177:'1-'8:" XIp"

PARAGRAPH 17
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Rabbi Yehoshua tells his son, “You saw a clear world.” The
Alter Rebbe reads “clear” (barur) as already refined, with
nothing left to change.

Bava Batra 10b:5°77:2 "> X702 X232
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Whom do I have in heaven? And with You I desire nothing
on earth.” The Alter Rebbe reads it as a desire for G-d’s es-
sence alone, beyond both levels of Gan Eden.

Psalms 73:257773:3”y 0°2°1n
:PIN2 *NDATND 0y DN VN
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For with You is the source of life.” “With You” is the radi-
ance of the Shechinah, nullified before G-d.
Psalms 36:10":1"7 0°2°1n
IR 779K 020 PR TRy
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s levels of atonement: one who transgressed a
prohibition and repented, teshuvah suspends [the punish-
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ment] and Yom Kippur atones. The Alter Rebbe explains
why Yom Kippur is needed.
Yoma 86a:7°1:X 170 Rn1
0°12 12307 RV L7 1PPNINY TY Own 1R — 207 TRy Py 12y
o) ,1?IR 12wn — AR aby) ayn XY 5y 11y 00w
.’02°nRwvn 931 0279y 1937 M7 012 97 MR .IBOR 073D
0¥ YA — OWR APy 17T N2 ninvm ninM By nay
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

N L,1D KDY
PARAGRAPH 19
156 521N
“l am Havayah your G-d,” the first of the Ten
Commandments, which includes all the positive
commandments.

Exodus 20:2°2:3 mnw
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I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“You shall have no other gods before Me,” which includes
all the prohibitions.
Exodus 20:33:’> mnw
21972y DIX DR 977N
Thou shalt have no other gods before Me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

158 nUomR . L YN 9o 95 0N
The note says the Shelah brings, in the name of earlier au-
thorities, that “I am” includes all the positive command-
ments and “You shall have no” all the prohibitions.

KEHOT'S NOTE
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The transcript there adds, as the note quotes: “As is writ-
ten in the Zohar [3:17b], ‘a soul that sins’ is astonishing,
for it is truly a part of G-d, from the inner vessels of the ten
Sefiros of Beriah, Yetzirah and Asiyah.”

KEHOT'S NOTE
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“Behind and before You formed me.” The Sages read “be-
hind” as man’s creation after all the other creatures.

Psalms 139:5°1:0"%p 0°%°1n
:1293 °2¥ NYA1°1N7% OTR1 1IN

likuteitorah.com/likkutei-torah/yom-kippur/2/
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Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Ami: “behind,” in the work of creation; “before,” in

punishment. The Alter Rebbe infers that the animals, cre-

ated before man, have a higher root.
Berakhot 61a:5-7"1-"11:X X0 N1572
TDISID AT YRR 12 M2 220 MWRT YR 12 R 02T 03K
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Or [it may be explained] according to the statement of R.
Jeremiah b. Eleazar who said : The Holy One, blessed be He,
made Adam with two faces ; as it is said, "Behind and before
hast Thou formed me" (Ps. cxxxix. 5). "And the rib, which
the L-rd G-d had taken from the man, made He a woman"
(Gen. ii. 22). Rab and Samuel [comment upon this] : One de-
clared that it was a face [from which Eve was made] ; the oth-
er declared that it was a tail. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 80:8°11:’2 7137 n"wx12
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Jacob’s sons answered Shekhem and Hamor his father with
guile, and spoke, as he had defiled Dina their sister” (Gene-
sis 34:13). “Jacob’s sons answered Shekhem...” - what do
you think, that there is deceit here? The Divine Spirit says:
“As he had defiled Dina their sister...” “They said to them:
We cannot do this thing, to give our sister to a man who has
a foreskin, as it is a disgrace for us” (Genesis 33:14). “They
said to them: We cannot do this thing, to give our sister to a

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“Let the earth bring forth living creatures after their kind,
cattle and creeping things.” The animals were created be-
fore man.

Genesis 1:24772:R N°wR12
PIRTINM DR MR02 APR? M0 W YIRT KA DPOX KN
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And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

79,8 NOwRI2
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163 DN AWyl

“Let us make man,” said only after the animals were
created.
Genesis 1:26172:’R n°wR12
NiY2T 0O NIT2 AT AMATI MNP DIN 1PV DOPONR KM
PIRTPY VI URIT7P22 PIRN2 MR DY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

164 ono RYO M. L PN
Kehot’s note points to Job 25:5 for these words.
Job 25:5771:7172 21°R
PPY191RY 0229197 IR K2 0Ty 1T
Behold, even the moon hath no brightness, And the stars are
not pure in His sight;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,13 PR

165 an® X8° mann

“The earth, out of it comes bread.” The lowest realm, the
inanimate earth, is the source of man’s food.
Job 28:571:175 21°R
WX"IR2 1273 PHNN DTPTRS? NN TN
As for the earth, out of it cometh bread, And underneath it is

turned up as it were by fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 719 WRID v

“The stone the builders rejected has become the corner-
stone.” Here it describes the earth, lowest in rank, as the
foundation of all that lives.

Psalms 118:22272:1p 0°%°11n
:7139 WRA? 0% 071321 1087 TR
The stone which the builders rejected Is become the chief

corner-stone.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.25,mp 0°%n
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167 NTINT RIWS2 RIPOOR KD 1Ty . L 2
The note points there in connection with Rav Nachman’s
words, “I have not yet eaten ox meat.”

Bava Kamma 71b:14-151"0-77:2 K”Y Rnp 822

MR NRT N 3Ip3 NI AR XY - KIB1 W "Ip3 mwRn

MR AP TN 77p3 KIN MWRN DK - KIDT MW "3

VAN DR 223 SRR 2 ORI AR K9 - K3 VK TIP3

KT TWRM 7Y *RIPTN DPYR - PAX IR 12 10K 12 130)

DPYR ©INRY W7 170 TN ATIM DTRY 12 - I DT ITD K]
IMERm Ay Pwn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LRECY R 792 RAP% NUTIRD AR K L,2Y .2 L,KRY Pra

168 NTINT Rwo2 RI99OK KD 107V

Rav Nachman, asked a question of law, said he had not yet
eaten ox meat. The Alter Rebbe learns that food from ani-
mals, once refined, adds understanding.
Bava Kamma 72a:1-4’7-°R:X 27y Rnp 822
T0R ?RE°D RIY ORI KPR KD KPK) .X7INT X2 “P0K KPT
P2 R11p N’? RD°0 ,R719°K2 719 “IN2VY” AP2 RIP RY™M PR
27 PR MR 1) 1D NRINI VITIWT .RIDOKD 171D Yinawmy”
1037 XX MYIW? APK 1270 Y00 2T 377 MEnms 2273
William Davidson, Vocalized Aramaic (CC-BY-NC)

169 2INP°D M7 RN
Rava: “Wine and fragrance make [one] sharp.” The lower
creatures can add to a person’s understanding.

Yoma 76b:1227°:2 17y X0y

(73] *2pT WPR DoY2WY” :2°N3T 11%70 77777272 PR PIRY” KD

MR WX 07307 0UTRIY 02IN3 TRiY 10T 12 MK PXIP?

WRT NEO8D "I0PN T NPIAN MPWRYT LURPY NPT 1Y 0y 412

IR MPWI? NIR RIM DY PR PINT P2 0 0K Xpm
AWK 71993 71390 N71D0 1YY MND PR OO0

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,y RaY

170 TR MM 2IPR TY NN ThYm
The transcript there adds: “and specifically when he sprin-
kles toward the Ark, where the level of the Holy of Holies
rests, for the reason mentioned above.”

KEHOT'S NOTE
nno — 79 a0 ayon PUIR PN AMY Qv PIRT T e XIM”
XOP’2°Y W NPMRD WPY P Y YN

171 9°n° X9°ma mawn

The Zohar says baalei teshuvah draw near to the King with
greater longing and “great strength,” more than the per-
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fectly righteous. The sprinkling is likened to this
teshuvah.

Zohar I, 129b2 ,v0p X”mt
KEHOT'S NOTE
.2,09p XM

172 0°79mY @1 B2°%Y SNpan

“And I will sprinkle pure water upon you, and you shall be

pure.” The purification from above that answers teshuvah.
Ezekiel 36:25:172:17% bxrpin®

02°71%3720m1 0°NINHY Yon ORIIYY 0MMiNY 0% 02°%Y RPN

00X MY

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,09 Rp
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173 ANaWa naw Ny

“The burnt offering of Shabbos on its Shabbos.” The Alter
Rebbe reads it as a Shabbos above Shabbos, Shabbos
Shabbason.

Numbers 28:10:11”2 72722

:M2031 TRAT NZYTY IRIWI NIY N7y
This is the burnt-offering of every sabbath, beside the con-
tinual burnt-offering, and the drink-offering thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 nawa naw ny

The Zohar at the end of Acharei, cited in the text, ex-

pounds “Shabbos on its Shabbos” as all the levels rising

together, with complete joy when the holy Atik is revealed.
Zohar, Achrei Mot 72:405-75:413-71"n:27y M *INR 970 920
Ny
and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

175 IR 9o RPnn1 1mPIaT b

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] %R nnoa

176 AW 95 RPnm1 TR1aT v

Patach Eliyahu: G-d “fills all the Names” and is “the per-
fection of them all.” Here it describes the Holy of Holies

likuteitorah.com/likkutei-torah/yom-kippur/2/
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revealed on Yom Kippur.

Tikkunei Zohar 17b:2-33-"2:2 1> 9717 °13pn

NIRT .R°ORDA IRTIPAR N Y070 0w 0P 0K 7190 171780 By

171937 175 RIT NIRY IR B3 Konn RIT NIRT 0T v 9P P

NIR .RNRWI RD2 RDIAD TR 1795 1IRNWK NIA P2NON NIR 191

95 0% LRYOTC 12°3m KDY Pan RIT NAR LRYUT nona IRDY 0050

712 ARINDY .RWI 2135 92°M 79PN RYTINNWRD K9X RY*T° 10K

TITTY 01D VAWM PTX NIRT MMM K172 RKRDY PHINR PR
RW1 127

Constantinople, 1740 (CC-BY-NC)
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177 ywna 02°nawa NN on%ayn

“And you shall afflict your souls on the ninth of the
month.” The Alter Rebbe now explains “on nine” as the
nine attributes of the soul.
Leviticus 23:32277:373 R1p™
2y2 TD'H'I'_? yYna 02PNt antay DD‘? NI 1AN2Y nav
:0203Y ANATN 37Y7TY 199
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from
even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

178 077 °B P93 MAYNTD msn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,R”2PN0 MR ™0 IRT

179 o°m7 *vi 953 maynnh sy

The Rema writes that the meticulous fast on the ten days
[of Teshuvah] and that this is proper. The Alter Rebbe ex-
plains the custom: each day refines one attribute.

Shulchan Arukh, Orach Chayim 581:20%°n nR 7179 102w
*2:R"8PN

AR DOW AT DOPTPTAM AT MWD WX 27y uynne pami
My 7191 191 (XM W1 71777 PrE0 °37R) 00 MY naynn
77992 R DM Y 22 1P PRI DODWD PR NIy 1R Do
0°713° 1”7 27y2 19 NPMa w° ORI 2 A°¥0 270pn R0 W
oTIP 177Y32 PIOKRY PAMI 09371 (NPTIOWR 121wn awa *3) 71oK%
29¥2 MIYNAY 0°AMAR 0Ny MPIn own (9777) et moy

:(¥77) 1373 19W AR °RIN XP2 2198% 19197 0N

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

180 R 1177 9031 01 02w 001 1Ay NI

Pri Etz Chaim: the nesirah takes place in these ten days,
one attribute each day, giving the judgments to the femi-
nine so that the masculine remains all mercy. The Alter
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Rebbe applies it to separating the soul’s attributes from
the animal soul.

Pri Etz Chaim, Gate of Rosh Hashana 1:6wxX1 9yw ,0%1 vy "9
UK Mawn
,TP037 IR 199, AT 9270 M 02w X121 wna mam
9778 ,0°07 1915 RIT IRY L1177 99 119 1009, X110 177030 1
NPWY1 777037 AT .RD IR21 TWRD 0°PIN°K 1153 10307 pand
RIPIIT KW 3 Y17 LAAKR 7T 7011 01 03,0010 mwy 19Ra
YTIID ,ARD DIpn RO APy owm LT TA TP INR2 RN
nnPwa XD 77y Prn v ,0omon 1R 9o2 ntwya AN R anyw
YW 7Y A MIRT 1R 7PDRY L5710 7Y 17°0)
Pri Etz Chaim (Public Domain)

181 nPay NIBY . . NI 1w

“And Yeshurun grew fat and kicked; you grew fat, you grew
thick.” Satiety binds the G-dly soul to the animal soul.

Deuteronomy 32:157°v:27% 0°727

B 220 My PR YN YD 002y NIy LY 1Y 1Y
nyw?

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for-

sook G-d who made him, And contemned the Rock of his

salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

v ,2% 07T

182 m9%037 yIm
Kehot’s note points to where this is explained further: Pri
FEtz Chaim.
KEHOT'S NOTE
S9°KI K7D L7770V TPy IR
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183 13977 RD DMK 50 27y WUy

There the Alter Rebbe explains that in exile we cry out
“Avraham does not know us”: the revealed miracles of the
past came from the attribute of Avraham, memalei kol
almin, while the redemption comes from “You, Havayah,
are our Redeemer,” a level above even Avraham.
KEHOT'S NOTE
STPPRI R LAZ R™MIN

184 11970 X OTMaN %D

“For Avraham does not know us... You, Havayah, are our
Father, our Redeemer.” The verse opens the Torah Ohr
discourse to which the text refers.
Isaiah 63:16170:370 \1°yw°
AR N AR 173 X> '??_;j{b'?] 1Yy ) Di773R °3 1R AR™D
:T0Y 02997 17K:
For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.

likuteitorah.com/likkutei-torah/yom-kippur/2/

YWwNa 03°N1wa3 IR Qn°Iy 9% X 1Naw naw...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 QEALAN

“I sleep, but my heart is awake... open to me, my sister.”
The verse opens the second discussion to which the text
refers.
Song of Songs 5:2°2:’11 0*°Ww W
NN *N3P My NNY 27008 pEiT T Yip Ty 291 MY v
11272 99707 NI PY KNI WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 7187 81 °p .. oaynn

“Is this the fast I have chosen... will you call this a fast and
a day of favor to Havayah?” A fast is called “a day of
favor.”

Isaiah 58:5°1:1"1 11°yw°

PR IWRT ThARD f]b’?fj w1 07X NIy 09 MINaR 0i% 1N mon
’n2 73%7 09 DIXRIPN ng’;q ¥°%° 98K

Is such the fast that I have chosen? The day for a man to af-

flict his soul? Is it to bow down his head as a bulrush, And to

spread sackcloth and ashes under him? Wilt thou call this a

fast, And an acceptable day to the L-RD?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, PYw R

187 munb ThYRn TI9%12 R AN Nvwann

The note says the Tzemach Tzedek writes there that in a
fast the life-force spreads from above downward, in the
name of the Shelah.
KEHOT'S NOTE
WY 27y RPIT 17PWR owa moand PR Y 579719 0OWI1T NPMIR2
»ran R 09w NPATY Ay72 onvhY B3 2,7 wUnw 1P R
.07y 92712 R”ITR 127102 DA AR .2y

188 97 997 K1Y M2ani K 97O

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.17 ,27271 YW 17y AR

PARAGRAPH 25

189 T3P N7 PN Yo WOR

Rav Yitzchak bar Ami: “If the woman seeds first, she bears
a male; if the man seeds first, she bears a female.” Here
the “man” is the giver above: what comes from his initia-
tive alone is “female,” hi.

Niddah 25b:17-1817>-1":2 1173 1171

— ﬂ'?’i'”? nyn AWK ORR 92 PUs? 27 KR RN RR°NT 0

>0 KT — 721 RITH 1291 NTPY — AP0A YU UK 201 NP
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XY 121 XD LNAX D22 N DY RPN <12 YRUn KR 30
373
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2w 2,100
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190

191

192

193

5”12 980n 1M 71770

There “if the man seeds first, she bears a female” is ex-
plained: what must come first through an arousal from
above, when the Temple is not standing, takes the form of
number, contraction and judgment, a “female”; it is like
the heavenly voice (bas kol) that calls Israel to teshuvah,
the offspring of the supernal voice.
KEHOT'S NOTE
23,1932 8 yb

5”12 980n 1°M

“And the number of the children of Israel shall be like the
sand of the sea.” The verse opens the discourse to which
the text refers.

Hosea 2:1°x:’2 yuin

DipR3 271 7997 N2) TeYN? WK 077 213 2X I3 180 M
72K %32 D2 TN DX YR 07 RN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DN°IPY MR RPW NN °Da 199

Or HaTorah refers to this maamar and summarizes it: hi,
“an eternal statute,” is drawn even without an arousal
from below; hu, “afflict on nine,” comes when the nine at-
tributes are transformed, and then Knesses Yisrael “seeds
first” and “bears a male.”
KEHOT'S NOTE
naw 7”72 ﬂ”P'?: y” :'{NJ‘? 179871 70K Y 7 970 9272’ NTMIN2
nn LR XN 1°2 012 w57 w° 72y 1\N2w Naw on ontiwvw 1Naw
SPRYR B”I11°2 Wil N Pnaw ooy NPIn ARkl R°7 19N2W Nawaw ow
TMR1 X7 NAW Nawa Lar ,ovy npIn A nPIYNR Cna v ROw
55 '|15H5 N7PTYNRM A2 WO WK 1170 AYYNa 03 MYl IR 0Nt
AWK 7791 ,¥°0Wn N2 K171 11N2W NAW 12 §7I71°2 qwnl IRY ,MmTn°un
DI K7 WK IR NPPTYNR W2 AWROW D A3t N9 A9nn Ny
119771 79 N7 IR AR OR Aywna My n”STynR »na aban nyam
»3W FIRXIT 17970 17102 03 0971 .50y ot T\W’? NI 19N2w Naw °na
.NOP Y

N1 11naw naw

In Acharei: “It (hi) is a Shabbos of complete rest for you...
an eternal statute.” The level drawn from above, which
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comes every year.
Leviticus 16:31872:1"0 X1p™

:071y NP 02°NWHI"NX ON°3Iy) 027 R°7 1iN2Y Naw
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN Nyt TN

The discourse on “When a woman seeds” opens with the
Sages’ teaching that “if the woman seeds first, she bears a
male” and goes on to explain it: her giving comes from
Chesed, so she bears a male, while when the man seeds
first his giving comes from Gevurah, so she bears a
female.
KEHOT'S NOTE
5] .7 Ly o Yy

A5t N7 PMN NYRT TR

“If the woman seeds first, she bears a male.” When Israel,
the receivers, initiate, the revelation is hu, from a higher
level.
Niddah 25b:17-181>-1":2 11”3 1171
— TP°IN NYAD TR WX 72 AT 27 MWK PRIT ReNT
03 K7 — 92 RITR ,72R1 NTPP — 7P0A ¥ ¥R 191 NP
PRI 31 KT LNAN N3 WMNT DAY KK T2 yRwn Kp 3
.11
William Davidson, Vocalized Aramaic (CC-BY-NC)

wIpn Py 78

“And he shall atone for the Holy.” The atonement that
reaches the Holy itself belongs to the hu level.

Leviticus 16:161"0:1"1 RIp™

TPy 191 NRLATP27 DPYYEm PXIY? 12 DY YIPD0Y 1891

:0NRNY 702 DRX 190 TYin PONY

And he shall make atonement for the holy place, because of

the uncleannesses of the children of Israel, and because of

their transgressions, even all their sins; and so shall he do

for the tent of meeting, that dwelleth with them in the midst

of their uncleannesses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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WIPT WIPR IR 990
“And he shall atone for the Sanctuary of the Holy.” The

atonement of the hi level, which reaches Binah, the “sanc-
tuary” that receives from Chochmah.
Leviticus 16:33372:1"1 Xp"
073727 231 1227 02N Ty PIKNN) UTPT UTpRTNN 1931
1227 0 0y 2N
And he shall make atonement for the most holy place, and
he shall make atonement for the tent of meeting and for the
altar; and he shall make atonement for the priests and for all
the people of the assembly.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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