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To explain the matter of Yom Kippur

Neglecting a positive commandment dims only the “revealed
world” (vav-hei), the love a person kindles from below, which
teshuvabh itself rekindles; violating a prohibition blocks the
“hidden world” (yud-hei), the love given from above, which only
the inner dimension of G-d’s will, revealed on Yom Kippur, can
restore. So Yom Kippur is “Shabbos Shabbason ... for you”:
higher than the face-to-face turning of Shabbos, and revealed

below in the source of the souls of Israel.
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THE BIG IDEA

Neglecting a positive commandment dims only the “revealed world” (vav-hei), the
love a person kindles from below, which teshuvah itself rekindles; violating a pro-
hibition blocks the “hidden world” (yud-hei), the love given from above, which
only the inner dimension of G-d’s will, revealed on Yom Kippur, can restore. So
Yom Kippur is “Shabbos Shabbason ... for you”: higher than the face-to-face turn-

ing of Shabbos, and revealed below in the source of the souls of Israel.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Alter Rebbe asks why, according to the Talmud, teshuvah alone erases the neglect of a positive
commandment while a prohibition needs Yom Kippur, although positive commandments are usually
the weightier ones. He first defines teshuvah as turning face to face: sin does not distance a person
from G-d, who fills all things and gives life even to the sinner; it turns his back. Shabbos shows what
the “face” is: G-d withdraws from the outer dimension of Malchus that creates the worlds into His inner
self, and Israel, rooted in His thought, rises with Him. During the week one “makes” this Shabbos
through prayer, which lifts the mitzvos like a bent cypress springing back, while worldly preoccupation
slings the soul far away. The soul has two fires of love: the natural love given from above, and the love a
person kindles by contemplating how G-d renews creation every moment. Positive commandments
derive from vav-hei, the revealed world and the arousal from below; prohibitions from yud-hei, the
hidden world and the arousal from above. Teshuvah rekindles the first; only Yom Kippur, when the in-

ner dimension of G-d’s will above both is aroused, restores the second.

OUTLINE

1 The question, and teshuvah as turning face to face i
Why is neglecting a positive commandment forgiven at once, while a prohibition needs Yom Kippur? Sin is
turning one’s back, not moving away, and teshuvah turns the face back. Shabbos is G-d’s withdrawal from the
outer dimension of Malchus into His inner self, and Israel, who “arose in thought,” rises with Him: “as I am,
so are they.”
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Making Shabbos during the week: prayer and the mitzvos

“One who toiled on Erev Shabbos will eat”: one makes Shabbos in the soul through prayer, the ladder on
which the mitzvos ascend. Like a bent young cypress springing back, the mitzvos (Ani), bound to physical
measures, rise to their source (Anochi); on the opposing side, worldly preoccupation makes livelihood into
“our god” and slings the soul far away. Prayer, in place of the offerings, kindles fire in the heart to consume
the animal soul.

Two fires of love and the blessing “Blessed are You”

The fire from heaven is the natural love of the G-dly soul, placed by the “Aharon” above; the fire brought
“from the ordinary” is the love kindled by contemplating creation renewed every moment. This is the turn-
ing of the face, and the blessing “Blessed are You, King of the world” asks that G-d, King only through His
outer dimension, be drawn into revelation and addressed as “You.”

Yud-hei and vav-hei; why Yom Kippur is Shabbos Shabbason

Positive commandments come from vav-hei, the revealed world and the arousal from below, which teshuvah
restores at once; prohibitions come from yud-hei, the hidden world and the arousal from above, which they
block. On Yom Kippur the inner dimension of G-d’s will, above both, is aroused through confession, and be-
fore it “darkness is like light.” So Yom Kippur is Shabbos Shabbason, beyond Shabbos, and “for you,” re-
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vealed in the source of the souls of Israel.

KEY CONCEPTS

Turning face to face 0°192 0°19 N7

Sin is pictured as two people standing side by side but fac-
ing away from each other: G-d is never far, but the person
has turned his back. Teshuvah, contemplation and
Shabbos turn the inner dimension of the soul back toward

G-d’s inner dimension.

The outer dimension of Malchus 1113972 n1°318°n

All the worlds receive their existence only from a radiance
of G-d’s sovereignty, His Name “called upon them,” and
not from His inner essence. Relative to G-d this is a de-
scent, and on Shabbos He “rests” by withdrawing into His
inner self.

Ani and Anochi °2181 IR

Anochi is G-d as hidden, the hidden world; Ani is Torah
and mitzvos clothed in physical measures below. Like a
supple cypress bent down and springing back, the mitzvos
descend into physical limits and rise back to their source
through prayer.
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The fire above and the fire below wx1 nPynow wx
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The fire above is the natural love (ahavah rabbah) of the
G-dly soul, given from above; the fire below is the love a
person kindles through contemplation, the arousal from
below, also called the small love (ahavah zuta).

Yud-hei and vav-hei 77 7

The first and last pairs of letters of the Name Havayah:
yud-hei is the hidden world, source of the 365 prohibi-
tions; vav-hei is the revealed world, source of the 248 posi-
tive commandments.

The inner dimension of G-d’swill 11189 nN1n»°19

The level above both yud-hei and vav-hei, aroused on Yom
Kippur. Before it “darkness is like light,” so sin takes up no
place, and even the blemish of a prohibition is atoned.

Shabbos Shabbason 712w naw

Yom Kippur’s title: an ascent beyond the ascent of
Shabbos. Unlike Shabbos, whose light remains above (“a
holy convocation”), Yom Kippur’s light is “for you,” re-
vealed below in the source of the souls of Israel.
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SECTION 1 - 11

The question, and teshuvah as turning face to face
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To explain the matter of Yom Kippur. One verse says, “It (hu) is a Shabbos of complete rest (Shab-
bos Shabbason) for you,” and another verse says, “It (hi) is a Shabbos of complete rest for you.”
Now, our Sages, of blessed memory, said: “If one transgressed a positive commandment and re-
pented, he does not move from there before he is forgiven; if one transgressed a prohibitive com-
mandment, teshuvah suspends [the judgment] and Yom Kippur atones.”
The maamar sets out to explain Yom Kippur. It opens with two verses that both call Yom Kippur “a Shabbos
of complete rest,” one with the masculine pronoun hu and one with the feminine hi, and with the Talmud’s

rule (Yoma 86a): neglecting a positive commandment is forgiven as soon as one repents, but for violating a

prohibition teshuvah only holds the judgment in suspense until Yom Kippur completes the atonement.
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To understand this—for surely a positive commandment is superior, since it overrides a prohibi-

tion—behold, it is written, “Return to Me and [ will return to you” (in Malachi, chapter 3),

The difficulty: a positive commandment is generally the weightier one, since it can override a prohibition
(Kehot points to Yevamot 3b), so why should its neglect be the easier sin to erase? The answer begins from
Malachi’s words, which describe teshuvah as a two-way turning: when we return, G-d returns to us.
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and it is written, “Bring us back to You, Havayah, and we shall return.” This is, by way of analogy,
the matter of turning back [to be] face to face. For it is written, “For they have turned to Me the back
of the neck

The verse from Lamentations likewise speaks of being brought back and returning. The Alter Rebbe reads
this “return” as turning back to face G-d, and Jeremiah’s rebuke, that Israel turned to G-d “the back of the

neck,” describes sin as turning one’s back rather than moving away.
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and not the face”: for even at the time of the sin it cannot be said of Him, may He be blessed, that
G-d distanced the person by an actual distance of place,

Jeremiah speaks of a back and a face, not of distance. Even while a person sins, G-d has not removed him to

some far place.
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since, after all, “the whole earth is full of His glory,” and “there is no place empty of Him,” and He

Himself is the One who gives the person power and life-force to live even at the very time of the sin.

G-d’s presence fills everything: “the whole earth is full of His glory” (Isaiah 6:3, per Kehot), and “there is no
place empty of Him” (Tikkunei Zohar). Indeed, the very life by which the sinner commits the sin comes from
G-d at that moment.
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Rather, it is, by way of analogy, like two people who stand next to each other, close in place, except
that this one turns his face this way

The analogy is of two people standing right beside each other, with no physical distance between them, who

nonetheless face in opposite directions.
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and that one turns his face that way, because there is no closeness of hearts between them. And
through teshuvah it becomes face to face again. [And see what is written about this in the discourse

beginning “Return, O Israel.”]

What separates them is not space but the absence of closeness of heart; so too sin turns a person’s face away
from G-d, and teshuvah turns it back so that the relationship is again face to face. The bracket refers the
reader to a discourse on Hosea’s call “Return, O Israel” for more on this.
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The explanation of this matter will be understood from what is written, “And the children of Israel
shall keep the Shabbos.” For the matter of Shabbos, on which G-d rested, [is this]: “For in six days

Havayah made the heavens and the earth,” etc.;

To explain what “face to face” means, the maamar turns to Shabbos, which Israel is commanded to “keep.”

First it explains what Shabbos is for G-d, who “rested” on it after making heaven and earth in six days.
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that is, He lowered Himself, as it were, and contracted [Himself| into ten utterances—“Let there be a
firmament,” etc.—during the six days of work, to create, to bring into being and “to give life to the
spirit of the lowly,” with the level of the outer dimension (chitzoniyus) of His sovereignty
(Malchus), may He be blessed, alone,
Creation during the six days involved G-d “lowering Himself,” as it were, and contracting His creative power
into the ten utterances of Genesis, such as “Let there be a firmament.” What gives life to the created worlds,

described in Isaiah’s phrase “the spirit of the lowly,” is only the outer dimension of His sovereignty
(Malchus), not His inner self.
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as it is written, “Your kingship is the kingship of all worlds”: the coming into being of all the worlds
and their life-force (chayus) are only from the level of His sovereignty, may He be blessed. And it is
not like the soul that gives life to the body, which clothes itself within it to give it life and is affected
by the body’s happenings and changes, etc.;

The verse calls G-d’s kingship “the kingship of all worlds”: all the worlds and their life-force come from His

Malchus alone. This is unlike a soul, which enters the body it animates and is affected by whatever happens
to the body.
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whereas [of Him] it is written, “I, Havayah, have not changed”: there is no change in Him whatso-
ever, G-d forbid, on account of the multitude of created beings; as the saying goes, “You were the
same before the world was created,” etc. For He does not clothe Himself within the worlds to give

them life with the level of the inner dimension (pnimiyus) of His being and essence, may He be
blessed,

G-d, by contrast, says “I, Havayah, have not changed”: bringing countless creatures into being makes no
change in Him, as the liturgy says that He is the same before and after the world’s creation. This is because
He does not invest His inner being and essence in the worlds to give them life.
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but only an extension of radiance and illumination from Him, may He be blessed, for it arose in
His will to be King over them. And this is their life-force and their existence: that His Name is
called upon them; as it is written, “His splendor is over earth and heaven,” etc.

What the worlds receive is only a radiance (ziv) extending from Him, because He willed to be their King; that

His Name is “called upon them” is itself their life and existence. The verse says “His splendor (hod) is over
earth and heaven”: only a radiance, and it rests over them.
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And this extension is considered a great descent and lowering relative to the Holy One, blessed be
He, in the level of His inner dimension. And on the day of Shabbos He is elevated into the level of
the inner dimension of the Infinite One (Ein Sof),

Even this outward radiance is a great descent from the standpoint of G-d’s inner dimension. On Shabbos He
rises back, so to speak, into the inner dimension of the Infinite One (Ein Sof).
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blessed be He; and this is called the level of “resting” on His part. By way of analogy, it is like a per-
son who speaks: while he is speaking he contracts his intellect and brings it down into the words,
and when he does not want to speak, he stops and rests,

This withdrawal inward is what is meant by G-d’s “resting” on Shabbos. The analogy is a speaker: while he

speaks, he narrows his intellect into words; when he chooses to stop speaking, he “rests.”
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and then, behold, his intellect has risen to its source, where the dwelling place of wisdom is. So,
and infinitely more so, without end or limit, [G-d] is elevated on the day of Shabbos above the rank
of Chochmah, which is considered like a physical act of making, as it is written, “You made them all
with wisdom”;

When a speaker falls silent, his intellect returns to its source in the mind. G-d’s ascent on Shabbos is in-
finitely greater: it goes even above Chochmah, which in relation to Him counts as no more than a physical
act of making, as the verse says, “You made them all with wisdom.”
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rather, as the saying goes, “You are wise, but not with a knowable wisdom,” etc. And because Israel
arose in [G-d’s| thought, as the saying goes, “and You breathed it into me,” and “one who blows,”
etc., and our Sages, of blessed memory, said, “From where (me’ayin) have you come?” etc.
Elijah’s prayer in the Tikkunei Zohar says of G-d, “You are wise, but not with a knowable wisdom,” for He is
beyond Chochmabh. Israel, in turn, “arose in thought” before creation (Bereshit Rabbah 1:4), and the soul

was “breathed” into the person from G-d’s innermost being; the Mishnah’s “From where (me’ayin) have you

come?” is read here as “from Ayin.”
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[That is: from the level of Ayin (nothingness), which is the source of Chochmabh, as it is written,
“And wisdom is found from Ayin (me’ayin)”; and as is explained in Parshas Bamidbar; and see
what is written on the verse “Listen, O heavens.”]—for the level and rank of Israel is very high, ex-
alted above the level of the extension of the outer dimension of His sovereignty, may He be
blessed.

Ayin (“nothingness”) is the level above Chochmabh, its source, and Job’s “wisdom is found from Ayin” is read

that way. This is why the root of Israel is far higher than the outer extension of Malchus that brings the

worlds into being.
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Therefore it is said, “And the children of Israel shall keep the Shabbos”: to become sanctified with
His holiness, may He be blessed, so as to be “a Shabbos unto Havayah your G-d,” etc. And it is writ-
ten, “Between Me and the children of Israel it is a sign,” etc.; that is to say, as I am, so are they, as it
were.

Because Israel’s root is in G-d’s inner dimension, they are commanded to keep Shabbos: to be sanctified

with His own holiness, so that the day is truly “a Shabbos unto Havayah.” The verse “Between Me and the

children of Israel it is a sign” is read as a statement of likeness: as G-d rests on Shabbos, so do they.
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And this is [the meaning of] “Six days you shall labor,” etc.: in the level of external action, for the
sake of one’s livelihood; “and on the seventh day [it is] a Shabbos unto Havayah”: to be elevated

into the Source of all, to be nullified to Him and to cleave to Him, may He be blessed.

A person’s week mirrors G-d’s: during the six days he works in the realm of external action to earn a living,
just as G-d’s creative power is outward. On the seventh day he rises into the Source of all, setting himself

aside before G-d (bittul) and cleaving to Him.
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(And see what is written on this matter in Parshas Shemos, on the verse “For your love is better,”
etc. And this is the matter of turning back face to face: that is, the revelation of the inner dimension
of the soul and the desire of the heart (re’usa deliba) to be nullified to Him, may He be blessed, in
the level of the inner dimension of the Infinite One (Ein Sof), blessed be He.)

After a pointer to a discourse on “For your love is better” in Parshas Shemos, the paragraph defines “turning
face to face”: the soul reveals its inner dimension and the heart’s desire to be wholly nullified to G-d. That in-

ner turning reaches G-d’s own inner dimension, the inner dimension of Ein Sof, just as Shabbos does.

SECTION 2 - 112

Making Shabbos during the
week: prayer and the mitzvos
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2. However, our Sages, of blessed memory, said, “One who toiled on Erev Shabbos will eat,” etc.
That is why it is written, “And the children of Israel shall keep the Shabbos, to make,” etc.:

The Talmud’s saying that only “one who toiled on Erev Shabbos will eat” on Shabbos (Avodah Zarah 3a)
teaches that Shabbos must be prepared for during the week. The Alter Rebbe hears the same in the verse,

which commands Israel not only to keep the Shabbos but “to make” it.

likuteitorah.com/likkutei-torah/yom-kippur/1/ 9



LIKKUTEI TORAH + YOM KIPPUR - MAAMAR 1 079 171y IR

TR 70 NRRA TOTOW NAWT DR WD MITYDY MEY 1pNY 03 NawD Dinn nwtw amvs
3 19DNT 270 DY RIT PIAT NI W12 NAwT DX MWy DRI

that is to say, that he should keep [it] from the weekday toward Shabbos, and also to rectify within
himself and to make the Shabbos in his soul, so that it truly be so. And this keeping—making the
Shabbos in one’s soul during the weekdays—is through prayer. For

“Keep” is read as watching and preparing from the weekdays toward Shabbos: a person must work on him-

self so that the inner ascent of Shabbos truly takes place in his own soul. This weekday “making of Shabbos”

is accomplished through prayer.
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in the Tikkunim they said that prayer is “a ladder set on the earth, and its top reaches heavenward,

and angels of G-d ascend and descend on it.” “Angels of G-d” are the mitzvos,

The Tikkunei Zohar reads Yaakov’s ladder, set on the earth with its top reaching heaven, as prayer. The “an-

gels of G-d” going up and down on it are identified here with the mitzvos.
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for they are angels, “messengers of the King” (sheluchei de’malka), as is written in the Tanchuma,
Parshas Vayigash: “Honor the mitzvos, for they are My messengers, and a person’s agent is like
himself.” (And see what is written about this also in the discourse beginning “And He called to
Moshe.”)

In Hebrew a malach (angel) is a messenger, and the mitzvos are G-d’s messengers; in the Tanchuma G-d

tells Israel to honor them for that reason, since “a person’s agent is like himself” (Mishnah Berakhot 5:5).

The parenthesis points to the discourse on “And He called to Moshe” for more on this.
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And in their source they are “limbs of the King” (evarim de’malka). That is, by way of analogy: just
as the soul extends itself through the limbs of the body to perform its action, so through the
mitzvos the revelation of His G-dliness, may He be blessed, is drawn down and extends. And their
ascent on high, to their source, is through prayer.

At their source the mitzvos are “limbs of the King”: just as the soul acts through the limbs of the body, G-d’s

revelation is drawn down and expressed through the mitzvos. The mitzvos themselves rise back to their

source through prayer.

likuteitorah.com/likkutei-torah/yom-kippur/1/ 10
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(And see what is written in Parshas Shelach, in the explanation of “And you shall remember all the
commandments of Havayah.”) To explain this matter: our Sages, of blessed memory, instituted
that before every mitzvah one says, “Who has sanctified us with His commandments,” for through

the mitzvos [we] are elevated into the supernal holiness.

The blessing said before a mitzvah, “Who has sanctified us with His commandments,” shows that the
mitzvos raise those who do them into the supernal holiness. The parenthesis refers to a discourse in Parshas
Shelach on “And you shall remember all the commandments of Havayah.”
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The point is this. It is written, “I am like a verdant cypress (berosh),” etc. The meaning: a berosh is

a kind of cedar that has not yet grown old,

Hosea’s “I am like a verdant cypress” supplies the image for how the mitzvos rise. The berosh is described as
ayoung cedar that has not yet hardened with age.
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and it is soft and fresh while it is still moist, so that then it can be bent downward. And because it is

the tallest of the trees, when something is placed on it while it is bent down,

Because it is young and full of sap, the berosh can be bent down to the ground. And because it is the tallest
tree, whatever is placed on it while it is bent will be carried very high.
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then, when it returns to its full strength, it lifts that thing up to a very high place. And so, by way of
analogy, is the level of Ani (“I”). For there is the level of Anochi (“I”) and the level of Ani. The level

of Anochi is “Who I am” (mi she’anochi),

When the bent tree springs back, it flings what lies on it far upward. This, the maamar says, is the level
called Ani (“I”), as distinct from Anochi (“I”): Anochi, “Who I am,” is G-d’s own hidden self.
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that is, the level of the hidden world (alma de’iskasya). And the level of Ani is the level of Torah and
mitzvos as they are below, when they are clothed in physical matters and set bounds to those mat-
ters, to give a measure and a limit to the physical matters of the mitzvos,

Anochi is the hidden world (alma de’iskasya), G-d as He is concealed. Ani is Torah and mitzvos as they exist
below, clothed in physical objects and bound by exact halachic measures and limits.
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such as “A revi’is of water [is used] to wash the hands,” etc. (And see what is written in the dis-
course beginning “For this commandment” on the matter of Anochi and Ani.) And it is like the
analogy of the verdant cypress, which is bent down and returns upward, to the supreme Source of
all.

An example is the rule that a revi’is (a fixed small measure) of water is needed to wash the hands (Mishnah

Yadayim 1:1). Like the cypress, the mitzvah is bent down into physical measures and then springs back up to
the supreme Source of all, lifting with it what was placed upon it.
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And likewise in this matter, on the opposing side, it is said, “And we will no longer say ‘our god’ to
the work of our hands.” For just as the mitzvos are elevated through the uplifting of the inner di-
mension (pnimiyus) of the hearts of the souls of Israel as awhole (klalus),

The same movement has a mirror image “on the opposing side,” hinted at in Hosea’s “we will no longer say

‘our god’ to the work of our hands.” First the holy side: the mitzvos rise through the uplifting of the inner di-
mension of the hearts of all Israel.
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as the saying goes, “[Israel] arose in thought,” etc., and therefore we say “our G-d,” meaning that
He is the power of our life, and that to Him we bow and give acknowledgment in a state of self-nul-
lification (bittul).

Israel’s souls “arose in thought” before creation (Bereshit Rabbah 1:4), so their inner heart reaches upward,

and we call G-d “our G-d”: the source of our life, before whom we bow in self-nullification. A person’s “god,”

then, is whatever he truly bows his mind and heart to.
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Now, our Sages, of blessed memory, said in the chapter Lifnei Eideihen (folio 8, end of side a):
“Jews outside the Land are star-worshippers in purity.” For bowing in the worship of stars is that
one bows and bends his head to the stars and constellations (mazalos).

The Talmud says that Jews outside the Land serve idolatry “in purity” (Avodah Zarah 8a), that is, without

knowing it. To explain this, the Alter Rebbe defines the worship of stars: bowing the head to the stars and
constellations.
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And it is written, “And with the bounty of the crops of the sun”: the crops grow from the sun. And so
with all the other matters of this world: “There is no blade of grass below that does not have a star
above,”

Moshe’s blessing speaks of crops that come from the sun, and the Midrash says that every blade of grass be-

low has a star above it (Bereshit Rabbah 10:6). All physical things receive their flow through the heavenly
bodies.
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which is the mazal from which the thing receives its flow. And when a person occupies his thought
and heart only with the matters of this world all his days, he brings down the intellect in his head to
a thing that flows from the stars and constellations, and they too become the level of “our god” to
the work of our hands.

Each thing receives its flow through its own mazal (star or constellation). A person who fills his thought and

heart all his days with worldly concerns bends his intellect, the “head,” to things that flow from the stars,

which is an inner form of bowing to them; so they too become “our god” to the work of our hands.
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For out of “the work of our hands,” which is the occupation of earning a livelihood, there is made
the level of “other gods.” And this is [the meaning of] “And the soul of your enemies He shall sling
out, as from the hollow of a sling”: although the thing in which he is clothed in physical matters

looks to the eye like one of the sins that a person tramples with his heels,

Earning a living (“the work of our hands”) can turn into “other gods.” Abigail’s prayer that the soul of
David’s enemies be “slung out” (I Samuel 25:29) describes what this does to a person, even though such

preoccupation looks like a minor fault, one of those a person “tramples with his heels.”
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it is nevertheless comparable to the analogy of slinging a stone, which is slung with the hollow of a

sling to a very distant place, until he becomes as though he worships the stars.

Its effect is like a stone flung from a sling, which lands very far away. The soul is cast so far from its source
that it is as though the person worshipped the stars.
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Now, the ascent of the mitzvos is chiefly through prayer, because that is the propitious time, and
the level of the inner dimension of the point of the heart, in the souls of Israel as a whole, is re-
vealed and elevated, in longing and cleaving to the living G-d. And this is the saying of our Sages,
of blessed memory, “They instituted the prayers in place of the offerings.”

The mitzvos ascend chiefly through prayer, the propitious time when the inner point of the heart of all Israel

is revealed and rises in longing to cleave to G-d. This is why the Sages say that the prayers were instituted in
place of the offerings (Berakhot 26b).
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For just as with the offering, where they would offer the animal so that it would be burned in the fire
on top of the altar, so one must arouse the love in prayer with flashes of fire, a flame blazing in his
heart—for the element of fire is in the heart—and burn up and consume the animal soul within him,
etc.

Just as the animal of an offering was burned by the fire on the altar, in prayer one must kindle the love of

G-d in “flashes of fire” in the heart, which is the seat of the element of fire. That flame burns up and con-

sumes the animal soul within him.

SECTION 3 - 13

Two fires of love and the blessing “Blessed are You”
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3. Now, it is written, “And the sons of Aharon the Kohen shall put fire on the altar,” and our Sages,
of blessed memory, said, “Even though fire comes down from heaven, it is a mitzvah to bring [fire]
from the ordinary (hedyot).” For above, too, there is the level of Aharon, who puts the level of fire
into the Congregation of Israel (Knesses Yisrael).
The Torah commands the priests to put fire on the altar, and the Sages (Eruvin 63a) explain that although
fire came down from heaven, there is a mitzvah to bring ordinary, human-made fire as well. The Alter Rebbe

applies both fires to the soul: above, too, there is an “Aharon” who places fire within the Congregation of

Israel.
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For Aharon is “the groomsman of the Queen” (shushvina de’matronisa), and he is one of the seven
shepherds who bestow the revelation of His G-dliness, may He be blessed, into the source of the
souls of Israel. And the level of the fire above is the natural love, the great love (ahavah rabbah) in
the G-dly soul, which is included in the Chochmah of his soul
In the Zohar Aharon is “the groomsman of the Queen,” the one who escorts Malchus, the Congregation of
Israel, to the King, and he is one of the seven shepherds who channel G-dliness into the source of the souls.

The fire from above is the natural love, ahavah rabbah, which every G-dly soul has by its very nature, rooted
in the Chochmabh of the soul.
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(see Sefer Shel Beinonim, chapters 18 and 19; and what is written in Iggeres HaKodesh, in the pas-
sage beginning “Israel will be redeemed only through charity”; and see what is written in Parshas
Eikev, in the discourse beginning “To understand the root of the reason for the bond, connection
and relation of covenant and Torah”; and see what is written in the discourse beginning “I am
black,” etc., “for the sun has tanned me,” etc.; see there),

The parenthesis sends the reader to Tanya (Sefer Shel Beinonim), chapters 18 and 19, where this hidden nat-

ural love and its root in Chochmah are explained. It also points to Iggeres HaKodesh and to two discourses
in Likkutei Torah.
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which is not clothed at all in the garments of the vital soul; and it flares and blazes with self-sacri-
fice (mesirus nefesh) for the actual sanctification of G-d’s Name, and to separate from the wick—
that is, the body—to which it is attached, like a flame that rises of itself, in order to cleave

This love is not clothed at all in the faculties of the vital soul that animates the body, and it blazes with readi-

ness for actual self-sacrifice for the sanctification of G-d’s Name. Like a candle flame straining upward away

from the wick, it yearns to leave the body and cleave to G-d.
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to Him, may He be blessed. And “it is a mitzvah to bring from the ordinary” the fire below, through
contemplating the greatness of G-d, each one according to his own measure, and to set his heart
and soul aflame for the service of G-d. And the contemplation that gives birth to an intense love,
which is like flashes of fire, is when one contemplates something new,

“Bringing fire from the ordinary” is the fire a person kindles himself, by contemplating G-d’s greatness,

each according to his capacity (in the Zohar’s phrase), until heart and soul are aflame. The contemplation
that produces an intense, fiery love is contemplation of something new.
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as we plainly see that when one sees something novel, he is greatly stirred. And so our Sages, of
blessed memory, said, “Every day they should be in your eyes as new.” And this is when the
thoughtful person contemplates that truly “they are new every morning,” etc.,

People are deeply stirred by what is new, which is why the Sages taught that the commandments should seem

new in one’s eyes every day (Rashi on Deuteronomy 26:16). The thoughtful person realizes that creation
truly is “new every morning” (Lamentations 3:23).
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and [that] He renews every day, continually, the work of creation, from nothing into something;
and as the darkness of night grows dark and then withdraws, the light of day comes into being. And
so a person will see in himself: at night he sleeps and his life-force withdraws from him, and when
he rises he becomes a new creature.

G-d renews creation every day from nothing; night’s darkness withdraws and a new day’s light comes into

being. A person sees the same in himself: in sleep his life-force withdraws, and on waking he is like a new
creature.
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From this he will understand regarding all the creatures of the world that it is so with them, and that
their life-force is “running and returning” (ratzo vashov). And when he sees with his eyes, and his

heart understands

From this one understands that the life-force of every creature is “running and returning” (ratzo vashov, af-
ter Ezekiel 1:14), constantly withdrawn and renewed. The part ends as he begins to see this with his eyes and

grasp it with his heart.
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that “see, this is new,” then he will set his heart aflame and direct his heart and his soul toward

Him, as it is written, “Their heart cried out.”

When a person realizes “see, this is new” (Ecclesiastes 1:10), it sets his heart aflame and he turns his heart

and soul toward G-d. The verse “their heart cried out” (Lamentations 2:18) describes this outcry of the heart.
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And this is the matter of turning the face back. For just as there is a back and a face in the body, so
it is in the soul. And it is like the matter mentioned above: even before the person takes these
things to heart,

This contemplation is the “turning of the face” spoken of at the start: the soul, like the body, has a back and a
face. Even before a person reflects, the facts are already as just described.
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in truth it is so, that He gives life and brings into being from nothing into something, and in His
goodness renews every day, continually, the work of creation; and it cannot be said that [the per-
son] is far from G-d, G-d forbid.

G-d gives life to all things, brings them into being from nothing and renews creation continually, so a per-

son can never really be far from Him. The Kehot note compares the Pardes Rimonim, which says that giving
life and bringing into being are one and the same.
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Rather, it is like the analogy of a person who turns his back to his fellow and turns his face away
from him. And afterwards, if he takes the above-mentioned things to heart, he is

A person who does not reflect is like someone who has turned his back on a friend standing beside him.
When he takes these things to heart, he is turning around to face him.
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like one who turns his face back toward his fellow. Along these lines they instituted the wording of
the prayer, “Blessed are You, King of the world.” The meaning: all the worlds were drawn forth from
the level of King,

The wording of blessings follows the same idea: “Blessed are You, King of the world.” The word “King” indi-
cates that all the worlds are drawn from G-d’s level of Malchus (sovereignty).
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as it is written, “Your kingship is the kingship of all worlds”; and this is only the level of the outer
dimension (chitzoniyus), so that only His Name and His sovereignty are called upon them. And we
ask that it be “Blessed are You.” That is, as it is written, “Blessed is Havayah, the G-d of Israel, from
the world and to the world”
Malchus is only the outer dimension: G-d’s Name and sovereignty are merely “called upon” the worlds. In
saying “Blessed are You” we ask for something more, as in the verse “Blessed is Havayah... from the world

and to the world” (Psalms 41:14), understood as a drawing down from the hidden world into the revealed

one.
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(see the Zohar, at the beginning of Parshas Terumah, folio 126b; and in Parshas Emor, folio 100b,

“because two lights,” etc.; and folio 99a, regarding “from the world”);

The parenthesis cites three Zohar passages: at the beginning of Terumah, on the two worlds joined as one
(“world and world”); in Emor, that Yom HaKippurim is plural because two lights shine as one; and in Emor,
on the word “from the world” (me’olam).
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that is, that He be blessed and drawn forth from the supreme Source, the beginning of all, from
concealment into revelation, so that one will say of Him, “This is He”—“You,” in the language of di-
rect address; that is, that He turn back to us in the level of face, through our turning our faces to
Him, as mentioned above.

The request is that G-d be blessed, that is, drawn forth from the supreme Source and from concealment into

revelation, until one can point and say “this is He” (Exodus 22:8) and speak to Him as “You.” That is G-d

turning His face toward us, which comes about when we turn our faces to Him.

SECTION 4 - 14
Yud-hei and vav-hei; why Yom
Kippur is Shabbos Shabbason
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4. Now, it is written, “This is My Name forever”: shmi (“My Name”) together with yud-hei is 365,
etc. For the positive commandments are drawn from the level of vav-hei,
The maamar now answers its opening question. On the verse “This is My Name forever,” the Zohar teaches
that shmi (“My Name,” numerically 350) together with the letters yud-hei (15) makes 365, the number of

prohibitions, while zichri (“My remembrance,” 237) with vav-hei (11) makes 248, the positive command-

ments. So the positive commandments are drawn from the vav-hei of the Name Havayah.
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which is the level of the revealed world (alma de’isgalya), and the prohibitive commandments are
drawn from the level of yud-hei, which is the level of the hidden world (alma de’iskasya). [And this
is the matter of “from the world and to the world.” And see what is written on the matter of the posi-
tive and prohibitive commandments in the explanation on the verse “Set me as a seal.”]
Vav-hei, the last two letters of the Name, is the “revealed world”; yud-hei, the first two, is the “hidden world.”
So the positive commandments come from the revealed world and the prohibitions from the hidden world,

the two “worlds” of the verse “from the world and to the world” quoted earlier; the bracket also refers to the
explanation of “Set me as a seal.”
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Now, when one transgresses one of the positive commandments of the Torah and their rabbinic
branches, he blemishes the vav-hei; whereas when one transgresses the prohibitions and their

branches, he blemishes the yud-hei

It follows that neglecting a positive commandment, whether from the Torah or one of its rabbinic offshoots,
blemishes the vav-hei. Transgressing a prohibition blemishes the higher yud-hei.
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(and see what is written in the discourse beginning “See, I (Anochi)” on the matter of the level of
yud-hei and the level of vav-hei that are in the soul; and see what is written about this also in the
discourse beginning “But Havayah your G-d would not listen to Bilaam™).

The parenthesis refers to two discourses in Likkutei Torah, “See, I [set before you]” in Parshas Re’eh and

“But Havayah your G-d would not listen to Bilaam” in Parshas Ki Teitzei, which discuss the yud-hei and the
vav-hei as they are found in the soul.
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The explanation of this matter: the term pegam (blemish) [denotes] a hole, in which there is a lack.
When one neglects a positive commandment, he makes a lack and an obstruction, so that the light
of the revealed world does not shine upon him,

A pegam (blemish) is literally a hole, a place where something is missing. Neglecting a positive command-
ment makes a gap that blocks the light of the revealed world from shining on the person.
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that is, the level of an arousal from below (isarusa dilesata) (which is also what is called “the small
love” (ahavah zuta), as is explained in Parshas Eikev, there), the level of the fire below, which
comes through the contemplation mentioned above. And when one transgresses a prohibitive
commandment,

That light of the revealed world is the arousal from below, also called the “small love” (ahavah zuta): the “fire
below” that a person kindles through the contemplation described in the previous paragraph. Transgressing
a prohibition affects something higher, as the next part explains.
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he withholds and diminishes the supernal light, so that the fire above, which is the natural love,
cannot grow strong in his soul and add vigor to his love, with help from above, beyond the love

from below.

Transgressing a prohibition blocks the light from above, so that the natural love, the “fire from heaven,”
cannot grow strong in his soul. Ordinarily that higher love comes as help from above to reinforce the love a

person builds from below.

iy 375|7ﬂ A2 27Ty 1D Pﬂ'lﬂhb 375|7! 7235515 3 @°%v7anm 09NN 20N YA BRrY i)
For it is written, “Evil shall not dwell with You,” and “your iniquities separate,” etc.; for he has al-
ready been slung far away, as, by way of analogy, [with] the hollow of the sling mentioned above.

“Evil shall not dwell with You” (Psalms 5:5) and “your iniquities separate” (Isaiah 59:2): sin cuts a person off

from the light above. He has been flung far away, as in the image of the sling in the second paragraph.
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Therefore he cannot draw down the fire of love. And therefore, if one transgressed a positive com-
mandment and repented, “he does not move from there before he is forgiven”: for when he does
teshuvah, the arousal of teshuvah serves to kindle in his soul the arousal from below that he lost
through his sin.

Having been flung away, he cannot draw down the fire of love from above. This explains why neglecting a

positive commandment is forgiven on the spot: the arousal of teshuvah itself rekindles the arousal from be-

low that the sin had cost him.
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And this is [the meaning of] “he does not move from there”: that is, he remains in his place and has
set right what he made crooked. [As mentioned above, the prayer of every day is called “a ladder,”

etc., and on it “angels of G-d”—which are the performance of the mitzvos—“ascend,” etc.;

“He does not move from there” means that he stays where he stood and repairs the damage then and there.
The bracket recalls the ladder of daily prayer on which the mitzvos, the “angels of G-d,” ascend.
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and therefore, through prayer with intent (kavanah), in the manner of teshuvah, he sets right what
he made crooked by neglecting a positive commandment.] This is not so when one transgressed a
prohibition: for he blemished and withheld the supernal light, the arousal from above (isarusa
dile’eila), so that even if he arouses [himself] with an arousal from below, it will no longer yield the
strength of the supernal love,

So prayer said with intent and in a spirit of teshuvah repairs the neglect of a positive commandment. A pro-

hibition, however, has blocked the arousal from above, and even if the person arouses himself from below,
the higher love will no longer “yield its strength,” in the words of Genesis 4:12.
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for he withheld its light. And therefore “teshuvah suspends, and Yom Kippur atones”: for “on this
day He shall atone for you before Havayah,” since the level of the inner dimension (pnimiyus) of

His will, may He be blessed, is aroused

Because he has blocked the light from above, teshuvah alone can only suspend the judgment, and Yom
Kippur atones. On that day (“on this day He shall atone for you before Havayah,” Leviticus 16:30) the inner
dimension of G-d’s will is aroused.

(10 7y RDT 7Y 15 0SWIOR 2°°7 71770 7 WA 171 Nam) 170 nan ﬂ’?Y?ﬁbW)
(which is above the level of yud-hei and the level of vav-hei; and see what is written about this at
the end of the discourse beginning “A person is obligated,” etc., “until he does not know,” etc.),

The inner dimension of G-d’s will is above both yud-hei and vav-hei, so it reaches even the root of the prohi-
bitions. The parenthesis refers to the end of the Purim discourse in Torah Ohr on “A person is obligated [to

drink] until he does not know.”
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for then He “bears iniquity and passes over transgression” and “cleanses,” so that the iniquity

takes up no place at all. And this is called “like a cedar in Lebanon,” etc.

At that level G-d “bears iniquity and passes over transgression” (Micah 7:18), and the sin takes up no place at

all. This level is called “a cedar in Lebanon” (Psalms 92:13).
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(which is a higher rank than the level of “a verdant cypress” that comes through the performance
of the mitzvos; and see the Zohar, Vayikra) (folio 16a), and in Parshas Lech Lecha (folio 82, end of

side a).

The cedar in Lebanon is higher than the “verdant cypress” of the second paragraph, which stands for the as-
cent that comes through doing the mitzvos. The Zohar in Vayikra (3:16a) explains “Lebanon” as the supernal

Eden of which it is said “no eye has seen,” and the Zohar in Lech Lecha also expounds this verse.
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And see what is written in Parshas Acharei on the matter of the white garments of the Kohen Gadol
on Yom Kippur, which whiten the iniquities of Israel. Therefore we ask, “Forgive us, pardon us”;
that is, it is

The white garments the Kohen Gadol wore on Yom Kippur, discussed in Parshas Acharei, express the whiten-
ing of Israel’s sins. That is why on Yom Kippur we ask, “Forgive us, pardon us.”
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by way of analogy like a person who asks his fellow not to be angry with him any longer and to set
his love upon him. That is, through our saying, “We have been guilty, we have sinned,” and “For

the sin,” etc.,

The request is like a person who asks a friend to stop being angry with him and to love him again. We make
it through the confessions: Ashamnu (“We have been guilty”) and Al Chet (“For the sin”).
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and lowering ourselves, and making the sin known, and admitting that it is detestable and abom-
inable. Through this the sitra achra (the other side) is subdued, and as a matter of course “the glo-
ry of the Holy One, blessed be He, rises on high,” and “He will again have compassion on us.” And
when His love returns to us from the inner dimension of His will, may He be blessed,

Confessing, humbling ourselves and admitting that the sin is loathsome subdue the sitra achra, and when it

is subdued “the glory of the Holy One, blessed be He, rises on high” (Zohar 2:128b). Then “He will again
have compassion on us” (Micah 7:19), as His love returns to us from the inner dimension of His will.
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now
then sin and iniquity no longer separate. For iniquities separate only “between you and your G-d,”
that is, in the level of the Elokim that is “yours”;

Then sin no longer separates, for Isaiah says that iniquities separate only “between you and your G-d,” that
is, at the level of the Name Elokim that relates to “you.” Elokim is G-d as He conceals Himself and acts

through measure and limitation.
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but in the level of the inner dimension of His will, may He be blessed, before Him “darkness is like
light.” (And see what is written at the end of the discourse beginning “But [Havayah your G-d]

would not,” mentioned above, on the matter of “And [He] turned,” etc.; see there.)

Before the inner dimension of His will, “darkness is like light” (Psalms 139:12): there the sin makes no dif-
ference. The parenthesis refers back to the end of the Bilaam discourse, on G-d’s turning the curse into a

blessing.
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And this is [the meaning of] “Shabbos Shabbason”: for even relative to Shabbos, which is the matter
of turning back face to face, it is Shabbason, meaning that it has elevation upon elevation, with

surpassing excellence

This is why Yom Kippur is called “Shabbos Shabbason”: Shabbos is the turning face to face described in the
first paragraph, and Yom Kippur goes higher still. It is an ascent beyond the ascent of Shabbos, “with sur-
passing excellence” (Genesis 49:3).
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(and see what is written on this matter at the end of the discourse beginning “Listen, O heavens,”
and in the discourse beginning “Return, O Israel, unto.” And see what the Ramaz (Rabbi Moshe
Zacuto) wrote in the commentary on the Zohar, Parshas Emor)

The parenthesis points to discourses on “Listen, O heavens” and “Return, O Israel,” and to the Ramaz (Rabbi

Moshe Zacuto) in his commentary on the Zohar, Parshas Emor.
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(folio 93b), on the matter of “Your face, Havayah, I will seek,” “Seek My face always.” And although
Shabbos, too, is called “Shabbos Shabbason,” because there is a lower Shabbos and a higher
Shabbos

The Ramaz’s comment, on Zohar 3:93b, concerns “Your face, Havayah, I will seek” (Psalms 27:8), seeking
G-d’s face always. The maamar then raises an objection: Shabbos too is called “Shabbos Shabbason,” be-

cause there is a lower Shabbos and a higher Shabbos.
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(and see what is written in Parshas Behar on the verse “You shall keep My Shabbosos,” and in
Parshas Shelach, at the end of the discourse beginning “Gathering wood,” etc.), nevertheless there
it is written, “a holy convocation (mikra kodesh),” meaning that it remains in the supernal
holiness;
After pointing to discourses in Parshas Behar and Parshas Shelach, the maamar answers the objection. Of
Shabbos the verse adds “a holy convocation” (Leviticus 23:3), meaning that its great light remains above, in

the supernal holiness.
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but here it says “for you,” meaning that that great illumination descends and is revealed below, in
the source of the souls of Israel, etc.

Of Yom Kippur, however, the verse says “for you”: that great illumination descends and is revealed below, in
the source of the souls of Israel. This is the meaning of “a Shabbos of complete rest for you” with which the

maamar opened.
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IN ONE'S AVODAH

During the week, make the Shabbos in your soul through prayer: contemplate how G-d gives life to every-
thing and renews creation at every moment until the heart is set aflame and the face turns toward Him, and
so lift the mitzvos to their source; beware of filling mind and heart all day with livelihood, which turns “the
work of our hands” into “our god.” Neglect of a positive commandment is repaired at once by prayer in a
spirit of teshuvah; for the deeper blemish of a prohibition, confess on Yom Kippur, humble yourself and ac-

knowledge the sin as loathsome, asking G-d, as one asks an angry friend, to turn His love to you again.

QUESTIONS FOR DISCUSSION

1. Why does the maamar insist that sin turns a person’s back to G-d rather than distancing him from G-d,
and what follows for how teshuvah works?

2. How does the analogy of the bent cypress explain the relationship between the physical measures of the
mitzvos (Ani) and their source (Anochi)?

3. What are the “fire from heaven” and the fire brought “from the ordinary” in the soul, and why does con-
templating something new produce the stronger love?

4. Why can teshuvah restore what was lost by neglecting a positive commandment but only suspend the
judgment for a prohibition, according to the distinction between vav-hei and yud-hei?

5. Inwhatway is Yom Kippur higher than Shabbos, and what does the word “for you” add?
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PARAGRAPH 1

5797 172y INab
According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there, at the start of
a discourse titled “For it is a Shabbos of complete rest for

”

you.

KEHOT'S NOTE
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In the section on the festivals, Yom Kippur is called “a

Shabbos of complete rest” with the masculine pronoun hu.

The maamar opens by setting this beside the feminine
wording of Leviticus 16.
Leviticus 23:32277:375 X7p™
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It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.29, RPN
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In the account of the Yom Kippur service, the same phrase
appears with the feminine pronoun hi. The maamar notes
the two wordings at the outset.
Leviticus 16:31872:1"1 X9p™"
0Py NP0 DPNWDITNR DI 02% N°7 132V naY
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Yishmael’s teaching on the kinds of atonement: for
a positive commandment one is forgiven before leaving
the spot, while for a prohibition teshuvah suspends the
judgment and Yom Kippur atones. The maamar sets out to
explain the reason for this difference.

Yoma 86a:7°1:X 170 RnY°
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likuteitorah.com/likkutei-torah/yom-kippur/1/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2w R0 RRY
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Kehot’s note points to Yevamot 3b for these words.

Yevamot 3b2 1 nina®
KEHOT'S NOTE
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“Return to Me and I will return to you,” says G-d through
the prophet. The Alter Rebbe uses it to show that teshuvah
is a mutual turning of faces.

Malachi 3:7°1:3 23871
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From the days of your fathers ye have turned aside from

Mine ordinances, and have not kept them. Return unto Me,

and I will return unto you, Saith the L-RD of hosts. But ye

say: ‘Wherein shall we return?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

729w 7PN T A0

The closing plea of Lamentations: “Bring us back to You,
Havayah, and we shall return.” It is read as asking for the
restoration of the face-to-face relationship.

Lamentations 5:21X”2:771 19°K
Q7R 01 wn ﬂ;“ﬂ;'l ?l’?}f ial ‘IJ;’W'L'!
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 12K

171y 99N 112 9D
Jeremiah’s rebuke that Israel “turned to Me the back of the

neck and not the face.” It frames sin as turning away, not
as distance.

Jeremiah 2:27175:2171°7°
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Who say to a stock: ‘Thou art my father’, and to a stone:

‘Thou hast brought us forth’, for they have turned their back

unto Me, and not their face; but in the time of their trouble

they will say: ‘Arise, and save us.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
1mann

19 211D NR N°
The Tikkunei Zohar (Tikkun 57, as the Kehot note gives it)

states that no place, above or below, is empty of Him. It
shows that even a sinner is not spatially far from G-d.

Tikkunei Zohar 91b:61:2 X”% 97117 °23pn

U3 737 73K 13K 23 ,'IK7R 23 171002 93 17700 233 ..
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Tikkunei Zohar - Vocalized (Public Domain)
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The transcript words this point as: the living G-d gives life
to the person’s soul, sustains and provides for him, even
though he does not always keep in mind that he lives from
the living G-d.

KEHOT'S NOTE
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The command that the children of Israel keep the
Shabbos, “to make the Shabbos for their generations.” The
maamar uses Shabbos to explain the meaning of “face to
face.”
Exodus 31:16170:8”% mnw
:071y 0°72 onTT? N2WITNX NIy nawnTny PRI 1t
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-
petual covenant.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Mishnah teaches that the world was created with ten
utterances. Here those utterances are G-d’s self-contrac-
tion into speech for the sake of creation.

Pirkei Avot 5:1°X:’7 max miwn
TR KR KPM i TmPR .0y X121 niankn 1y
K123% D197 DX PIINRY LYY 12 31207 KON NIKI2TD 21
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Let there be a firmament,” one of the ten creative utter-

ances, given as an example of the divine speech that
brings the world into being.

Genesis 1:6"1:’X N°wR12
ZD?D’? o712 I?”I;D TP DR N2 YR O D’?I?li MR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Isaiah describes G-d as dwelling with the lowly “to revive
the spirit of the lowly.” The phrase describes the life G-d
gives the created worlds through His outer dimension.

Isaiah 57:157"0:1"1 17°yw°
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For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mPaw K2 1 IR
“For I, Havayah, have not changed.” It shows that creation

makes no change in G-d, since He does not invest His es-
sence in the worlds.

Malachi 3:61:3 °387n
{0123 K2 3pY2712 DARY "N°IY K27 %38 °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the Shelah’s discussion of the ex-
act wording of this prayer, “You were the same before the
world was created.”
KEHOT'S NOTE
T RMDI1 P72 INPINA 17Pw P IR .19ENM non
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“His splendor is over earth and heaven.” Only a radiance
(hod) of G-d rests upon the created worlds, and it rests
over them.

Psalms 148:1337:m"np 0°7°N
07T PIRTPY 4797 1727 v 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A textual variant: the reading “where the dwelling place of
wisdom is” is that of the Vilna printing of 5664 (1904) and
later.
KEHOT'S NOTE
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“You made them all with wisdom.” Since Chochmabh is the
instrument of making, it is regarded as an act of making
relative to G-d, and on Shabbos He rises above it.
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From Elijah’s prayer (Patach Eliyahu) in the introduction
to the Tikkunei Zohar: G-d is wise, but not with any know-

able wisdom. It shows that His essence transcends

Chochmabh.
Tikkunei Zohar 17b:3-4"7-"2:2 1" 7M1 °1pN
N9 RYPT 13731 KDY P31 RIT NIK LRYPTY RN DY 0°51 NIR
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P72 MR PTE P L0WR 99M0 1NF PR SRRM LRWOTR RMOR

.R29Y TINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

23 mawnn oY PN

According to the note, a passage from here is quoted in Or
HaTorah at that place.
KEHOT'S NOTE
R ,TIPN X972 NPWRA2 N7TIRD R YUp LKA 972

24 mawnna oy PR

Of the things that preceded creation, Israel “arose in
thought” to be created. The maamar takes this to mean
that Israel’s root is above the outer extension of Malchus
that creates the worlds.

Bereshit Rabbah 1:4"7:°X 1129 n°wx12

:(2 ,3% ©°91N) 22057 1PIM TAI RO V1397 MOWRI VAP R ...

,PWR D ey WPt 1221 PRAW MART .73 1IRD IR0 11017
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021907 :(° LB YWIT) MR PIM MIART MRS nawnma oy
IR NTY MY (2 ,7Y 0°9N) IMRIW A BRI "M 3T
D17 T30 RDD” (20,10 M%) TMRIY 1Am wIpnT M2 "D
MW 1T (17 ,2Y DO9NN) MR I W B nw IR NwRIn
AR MR XYL 2372 72X 027 T[Mw N wnw °1n%] NN 0nye
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

527P2 NN NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
. SPPR NO73

E=Falgi=FRyishi]

The morning blessing Elokai Neshamah, recorded in the
Talmud, says of the soul, “You breathed it into me.”
Breathing comes from within, so the soul comes from
G-d’s inner dimension.

Berakhot 60b2°0 n1>72

NN RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A7D7 MAR

NN2 PRI

Akavya ben Mahalalel’s “Know from where (me’ayin) you
have come.” The Alter Rebbe reads me’ayin as “from
Ayin,” the source of Chochmah.

Pirkei Avot 3:1°R:"2 N1aR mwn
>T°? X2 TOX °K) 0°127 ATPW2 22007 iR PXRP2IN 12 X02RY
T 107 TNY AAX 0 23071 720 AAK XYY LOR2 PRD ¥T .07y
7 DY OipnY L7790 AAR XY ,NMN0 nBwn DRI PRR AU
0°2%70 *27n 721 *392 1AM 111N TNy 10X 1 71091 .1y2im
RITI2 VTR
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NX2N 1°RR ARonm
Job asks where wisdom can be found. Read Kabbalistically,
it says that Chochmah is found from Ayin, the level above
it.
Job 28:1227:175 2R
A3 PR 711 2K R¥RA PRR MI0M
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

DORWH 1IMIRT 7Y WU

The discourse on “Listen, O heavens” reads “wisdom is
found from Ayin” the same way: Chochmah, the first ex-
tension of life, is drawn from a level above intellect that
cannot be grasped, the level of Ayin.

KEHOT'S NOTE

STLRY PR

Nawn NN 712 170w

Shabbos is “a sign between Me and the children of Israel.”
The maamar reads it as expressing a likeness between
Israel and G-d.
Exodus 31:171:8"% minw
DOREITNN 7 ARy 0 DY 0PYY XIT NIX X1 33 P P2
WD) NG YT 0P PIRTNKY
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
10 KD mnw

RPN TP naw

In the Ten Commandments the seventh day is “a Shabbos
unto Havayah your G-d.” Israel keeps Shabbos so as to
share in G-d’s own holiness.
Exodus 20:10™:’3 mnw
AN AN TIXPRPD APYNTRY PROY 2 N2 "y o
IR MWK 710 AT ANKY 773
but the seventh day is a sabbath unto the L-RD thy G-d, in it
thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-servant, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within thy gates;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Deuteronomy 5:147:’11 0°127

TN DK NIRPR-D AwYN XD PPN M2 NY vyawn o

19n? Y2 WK TW AR TP TV ANEKITTI)
712 AR 7739 M)

but the seventh day is a sabbath unto the L-RD thy G-d, in it

thou shalt not do any manner of work, thou, nor thy son, nor
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thy daughter, nor thy man-servant, nor thy maid-servant,
nor thine ox, nor thine ass, nor any of thy cattle, nor thy
stranger that is within thy gates; that thy man-servant and
thy maid-servant may rest as well as thou.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to this discourse for a further discussion

of the verse “Between Me and the children of Israel it is a

sign.”

Exodus 31:171:8"% minw

DORYI™NK 7 Ay 0°0) NP3 D7Y? K17 IR DX 222 PN o2

WD NIV Y 2WT 0123 YIRTNK)

It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.39°Y 7990 9720 0IR 221 777 ART L LRD nnw

TayN oo°n° nYw
“Six days you shall labor.” It refers to the weekday mode of
external action for one’s livelihood, as against the seventh
day’s ascent.
Exodus 20:9'0:’> nnw
SININ7R"23 PRy 129N O NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Deuteronomy 5:133*>:’71 0°727
SANIR2R"P3 1) T2gN O NYY
Six days shalt thou labour, and do all thy work;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Isaiah 6:3; the passage is shown
below.

Isaiah 6:3°2:1 77°yw°

PIRTTPD RPn niRAY R WITR WiTR WiTR mK MURN T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your kingship is the kingship of all worlds.” The Alter
Rebbe reads it to mean that all worlds derive from G-d’s
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Malchus alone.
Psalms 145:1327:7”np 0°2°1n
71 7977222 ANPTRR 0ONPYD MaPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s answer, in the time to come, to the nations who ask
to be given the Torah anew so that they may keep it: “One
who toiled on Erev Shabbos will eat on Shabbos.” The
maamar applies it to preparing within oneself during the
week for the inner ascent of Shabbos.

Avodah Zarah 3a:10:X *3 77t 1712y

107 MR LMY WX P man 0%y SY 91137 aeinh my

,NIW32 P2K° N2Y 21y2 MY on 107IYaY 0w X 02 WiTRn

MR L1299 2Y AN KPX 2N3W3 PIX° 1270 NI 27y N KoY n
NI Y 197 AT 12101 77 w2 PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KAy
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This addendum to the Zohar, to which the Kehot note also
directs the reader, expounds Yaakov’s ladder and applies
“angels of G-d ascending” to the words of the Faithful
Shepherd, whose Torah and prayer gather the hosts of an-
gels above and below.
Zohar I, 266b2 107 Rt
KEHOT'S NOTE
D N”MIR2 PRYa YUP .2 W 20T MVRwTA .2 ,107 K7 AR L,AR 1PN
.2,RnPNN T 970 R¥N

3TN 28 0910 Ko7 hEnn

In the Zohar’s addenda, cited by the Kehot note, Yaakov’s
ladder is prayer: it is set on the earth, where people pray,
and reaches heaven, and the angels of G-d ascend and de-
scend with that prayer. It is the same reading of the verse
that the maamar quotes from the Tikkunim.

Zohar, Addenda, Volume III 13:164-17821 772 ,n2010 ,7111 100
PYP-T70p: 3™

The Tikkunei Zohar applies the ladder “set on the earth”
whose top “reaches heavenward,” with the angels of G-d
going up and down, to the breaths of speech that rise and
descend in the heart, and links it to prayer. The maamar
cites the Tikkunim for prayer as a ladder.

Tikkunei Zohar 117b:5°77:2 t°p 9711 *13pN

2R PRI TRPO O7PPR PIRPN 13T K222 AN PR70 0°7aM

TIN'?V RT IR Yan IWRI ORI 230 AORAD T, 1K)
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Tikkunei Zohar - Vocalized (Public Domain)
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The passage the Kehot note cites: “prayer is a ladder, on
which angels of G-d ascend and descend,” rising and de-
scending according to a person’s merits. It is the source of
the maamar’s statement about prayer.

Tikkunei Zohar 83a:1°X:X 1”2 97111 *1pn

1 L,ARIPY M2T APRR VTR 0 10 KD ,1.‘!’?1_13?5'? 1°710 R 0Inn

713 3T P70 P1p ,21p2 PP 237 ,M2T2 oMy P2 R 5P

NIXT LAP2 TPOMN PRP0 D7PPX CDRPD M U0 AR T

,(T975wn) T DY NPy K1Y AR RTY AP PR 1w

M7 ,070 "MK KDY RAT A2 PRIPY PUPOT XM AN MNDT
A2 PO P70 077P2K D87

Tikkunei Zohar - Vocalized (Public Domain)

221y 0OTPR "IRDMY TRORw YOI MWNRTY XN 2% 0910
12 297"
Yaakov’s dream of a ladder set on the earth with its top
reaching heaven, and angels of G-d going up and down on
it. The Tikkunim read the ladder as prayer.
Genesis 28:1227:11”) N°wX12
D72 2R AT YT 37 WK1 YR 33 070 MM 0P
H3 07 %Y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR0 BTN W M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27w .780 N1072

MRS DIR PW IMPWY SmPw 1w MR DX 197208 N
Rabbi Shimon bar Yochai teaches that G-d told Israel,

“Honor the mitzvos, for they are My messengers, and a
person’s agent is like himself”; honoring them is like hon-
oring Him. The maamar cites it to show that the mitzvos
are the King’s messengers, the “angels of G-d” on the lad-
der of prayer.
Midrash Tanchuma, Vayigash 6:2°2: w3 ,Rn1110 w1772
1°720% 7, PR XA TAN2 WATRE 0K ,ORAE 12 1iynY 027 0K
JNIR D722 OX .ANinD 07X PV imbwh mbw 1w nizna nx
DX 97 PX 012 079207 A9RD LINIR 712 OXY 210723 0P 1PKD
DN UK 3Py IV LY MR DX APy nigen Ny 1200
M2 WiTRT 17 MR L3122 79201 ,(1D L5 NPwRI2) DPR ave
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R. Simeon the son of Yohai declared: The Holy One, blessed
be He, said to Israel: Honor the commandments, for they
are My emissaries, and a man’s emissary must be honored
no less than the man himself. If you honor them, it is as
though you honor Me, and if you are disrespectful toward
them, it is as though you are disrespectful toward Me. No
man revered the commandments and fulfilled the law as
meticulously as Jacob, as it is said: And Jacob was a quiet
man, dwelling in tents ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

WM DTN Bw amben

The Mishnah’s principle that “a person’s agent is like him-

self.” It explains why the mitzvos, as G-d’s messengers,

deserve honor.
Mishnah Berakhot 5:5’7:’11 n1>72 mawn
ORI Y1170 X1 MY Y XY 3P ¥ 100 ,nyY) Prennd
,RDIT 12 K117 27 5y 1Py 1R .inind oIR PY imbwy v1on
AR 173n L3731 .0 N 0T M L,AniRY 0°9in0 By Shenn 1w
OXY .22pn NITY IR Y790 ,°D2 nPDn MY OX 077 K YT

LR RITY 2R Y1 1KY

One who is praying and makes a mistake, it is a bad sign for
him. And if he is the messenger of the congregation (the
prayer leader) it is a bad sign for those who have sent him,
because one’s messenger is equivalent to one’s self. They
said about Rabbi Hanina ben Dosa that he used to pray for
the sick and say, “This one will die, this one will live.” They
said to him: “How do you know?” He replied: “If my prayer
comes out fluently, I know that ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N2P17 012K O OpRa

The Kehot note refers here as well: the Raaya Meheimna
speaks of the 248 commandments through which one
crowns the Holy One over all the “limbs of the Shechinah.”

Zohar I1, 118ax ,n°p 27mt
KEHOT'S NOTE
NP 2Ym .5"nvn nRA

NDPIT OUMaR

The Tikkunim speak of the 248 positive commandments
as the command of Havayah “in each and every limb of
the King.” The maamar calls the mitzvos at their source
“limbs of the King.”
Tikkunei Zohar 75a:4°7:X 71y 717 °21pN
IR ,RDIAT 0°72K2 ,RD12 (NP1 K1) 7290 RIR®237 11PN 22
17720 K[ X223 PTY DI KT 1321 X122 W39 XK 13907
1921 99RT P2 ©7P0R P7271 1720 27 RART 270 RTY NN 270
RO 77730 K IRYI PNIT R KT (T K ORI3) qwma
RT3 PRIRT ,JWNT RKIWON X KDY X723 D KPY N2
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Tikkunei Zohar - Vocalized (Public Domain)
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G-d’s words in Hosea: “I am like a verdant cypress; from
Me your fruit is found.” The supple young tree illustrates
how the mitzvos are bent down and spring back up.

Hosea 14:9°0:7” yuvin

>Jan Y7 WI922 "IN AWNTRY 073y 21X 0°28Y? TIY Vp-n 0o
X3P 7D

Ephraim [shall say]: ‘What have I to do any more with idols?’

As for Me, I respond and look on him; I am like a leafy cy-

press-tree; From Me is thy fruit found.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The opening law of tractate Yadayim, that a revi’is of water

is given for washing the hands. It exemplifies the fixed

physical measures in which the mitzvos are clothed.
Mishnah Yadayim 1:1X:X 0°7° mawn
R Awew? 7 noxmn .0wR X LIR? ,0TR Paniy noyea e
XPY 729231 ,9mIK 201 °27 .RnY My nwnn? avn LayaaND
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[A minimum of] a quarter [of a log] of water must be poured
over the hands for one [person] and even for two. A mini-
mum of half a log must be poured over the hands for three
or four persons. A minimum of one log [is sufficient] for
five, ten, or one hundred persons. Rabbi Yose says: as long
as there is not less than a quarter of a log left for the last per-
son among them. More [water] may be added to the second
water, but more may not ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
1170 YRR APRR TIY AN KDY

Israel’s pledge in Hosea’s call to teshuvah: “We will no
longer say ‘our god’ to the work of our hands.” The maa-
mar applies it to a person whose livelihood becomes his
“god.”
Hosea 14:47:7” yuin
mryn? 17RPR 7Y IMRITRDY 2971 KD 0070y 1YW KD MUK
:0I02 O 727K 1T
Asshur shall not save us; We will not ride upon horses;
Neither will we call any more the work of our hands our

gods; For in Thee the fatherless findeth mercy.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,7 YN

mawnna by

Israel was among the things that “arose in thought” before
creation. It is why their inner heart can raise the mitzvos.

Bereshit Rabbah 1:4°7:’X 127 n°wx12
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The passage there gives the same explanation at greater
length: physical star worship is bowing to the sun and
moon because sustenance comes through them, as
though they gave of themselves, though they are only
messengers.
KEHOT'S NOTE
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From Moshe’s blessing of Yosef: “and with the bounty of
the crops of the sun.” It shows that the crops grow through
the sun.

Deuteronomy 33:147:3”% 0°127
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And for the precious things of the fruits of the sun, And for
the precious things of the yield of the moons,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Simon’s teaching that every blade of grass has a

mazal in the firmament that strikes it and tells it to grow.
The maamar uses it to show that everything physical re-
ceives its flow through the stars.
Bereshit Rabbah 10:61: 1127 n*wx12
NR RDINM RDINT DM ,PIRT 1A OO0 19¥0 MPR ANR RO 2
55 99 PR :1M°0 937 AR .NAPINT DR ApIn 0PN 0Nt ,nonn
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Zohar I, 251aR ,X17 X”mt
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The Zohar passage the Kehot note also cites, which quotes
the saying that every blade of grass below has an appoint-
ed overseer above.

Zohar, Addenda, Volume I 1:1'R-’X X 775 ,n12010 ,717171 120
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According to the note, this passage, on a person who fills
his mind with worldly matters and so lowers his intellect,
is quoted there.
KEHOT'S NOTE
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Abigail’s blessing to David, that G-d will sling out the soul
of his enemies as from the hollow of a sling. The maamar
uses the image for a soul flung far from its source by
worldly preoccupation.

I Samuel 25:29v73:7773 R PXINW
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And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for a further discussion of the analo-
gy of the stone flung from a sling.
KEHOT'S NOTE
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The Talmud’s discussion of whether the prayers were insti-
tuted by the Patriarchs or in place of the daily offerings,
concluding that the Sages linked them to the offerings.
The maamar compares the fire of prayer to the altar’s fire.
Berakhot 26b:147”°:2 1”2 N1572
212 01 °21 77 MY IXPI °202 0P °277 RPN D Ny
1337 ITPOMOKY ,01NPA NIAR LNiPDR 77 KR OPIVD RN
IR RPI °272 °91 °277 A9 N2DN "7 X K? KT .NI2RN
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We might suppose that this is a refutation of R. Jose b. R.
Hannina! But he could reply : I certainly maintain that the
Patriarchs instituted the Tefillot, but the Rabbis subsequent-
ly found a basis for them in the sacrifices. For if thou sayest
not so, who instituted the additional Tefillah, according to R.
Jose b. R. Hannina? But the Patriarchs instituted the Tefillot,
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and the Rabbis subsequently found a basis for them in the
sacrifices.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Love’s “flashes are flashes of fire.” The maamar applies
the phrase to the fiery love kindled in the heart during
prayer.

Song of Songs 8:61:’11 0°1°wi1 W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

62 293 NI WNT TI0°
Tanya chapter 3 makes the same statement in nearly the
same words: the thirst of the love of G-d comes from the
element of fire in the G-dly soul, for, as the natural
philosophers wrote and as Etz Chaim says, the element of
fire is in the heart.

Tanya, Likkutei Amarim 3:11X7>:3 ¥R *0Ip°% ;17WR7 P2 XN
,077y207 WJNDW mga ,n’n'bgga WDJ;W WNEI 790 NI ,ﬁx@xm
nﬁﬂ";_?tl] oond ﬁpm ,J‘;?; RIT WRD 'ﬁO?W ,0%°0 ¥Y2 R 1N
RjPJW a0 nen2 N’Htgf V1YY on 7y2 :an;tg’ ﬁ?:.jﬂ ,minnn
TPTOXT UDI2Y 07

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

(3”2 X°1n) .M”ya 7721 0°yavn wrRd

63 | From the passage on tzitzis: “And you shall remember all
the commandments of Havayah.” The maamar refers to its
explanation of this verse in Parshas Shelach.

Numbers 15:39177:1°0 1272

anR onvy N mgza"?;'m; onIan DR DRI NUYP 097 M
:DIPINN DO DAX™IYX DP°PY >IN 02237 X 1NDK

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 | “And the children of Israel shall keep the Shabbos, to
make the Shabbos.” The word “to make” is read as an in-
struction to make the Shabbos within one’s soul.
Exodus 31:16T"0:RX"2 mnw

:079y N"12 00977 NAWITNKR NiY? nawn-nR PRI 10w
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-
petual covenant.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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65 | Rabbi Yishmael’s saying that Jews outside the Land serve
idolatry “in purity,” that is, unknowingly. The maamar
finds in it the inner idolatry of bending one’s mind to
worldly concerns.

Avodah Zarah 8a:171:X 'n 171 1712y

N N2y TP PIWT RN DX MK IRYRY 23 KA

ATYIY DO P2 10N 1337 NAYR APYY M3 278D 17 MR

0207 Toly 1Y WYY ITPYn P 17PN TRIRY 08 Py AR

T XY MR ,0°00 NAD 22K KD 2IN3T DTPY Mo
N2 H72X)

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 3

66 WN 171377 197X 222 1301

The command that the sons of Aharon put fire on the altar
for the burnt offering. The maamar reads it as the fire of
love that must be kindled in the soul.
Leviticus 1:7°1°8 Rp™
SWRT-2Y D73Y 19131 12R72Y WK 1730 1IN %32 309
And the sons of Aaron the priest shall put fire upon the altar,
and lay wood in order upon the fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JLR RPN

67 VITTI 1A RO RN

The Talmud quotes the teaching on this verse: although
fire comes down from heaven, it is a mitzvah to bring or-
dinary fire too. The maamar reads it as the love a person
must kindle himself alongside the love given from above.
Eruvin 63a:151"0:X 30 1"217°y
7Y 1K 32 307 KD IR YUK 927 XN KT 7RY 1102 RO
5y WX 11731 TR °12 110217 (W77 "KM 127 YR 192 TlD'?:'l MY
Relianh
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
270 LR LA0 1PNy

68 NNP1VRT X2V 19N

The Zohar says that Moshe is the groomsman of the King
(Tiferes) and Aharon the groomsman of the Queen
(Malchus). The maamar uses it for the “Aharon” above
who places fire within the Congregation of Israel.
Zohar III, 20ax ,> 3t
KEHOT'S NOTE
LDOVDW 2701.2,9p2 .27 ,1Yp LR, 0 m

69 NDPIVRT RP2AWVIW R 19X

The Zohar explains that Moshe turned to Aharon with the
incense because he is the groomsman of the Queen, who
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brings peace and binds the bond of faith.

Zohar, Korach 5:22-7:29173:"1-272:71 n7p ,717t71 190

So here, when Moses saw wrath impending he at once told
Aaron, who was the “friend” of the Matrona, to take the in-
cense, which increases peace in the world and binds the
knot of faith, which is the joy of higher and lower and effects
the removal of wrath.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NDPI0RT X2V X7 1N
The Zohar explains that the red heifer was given to Elazar
and not to Aharon because Aharon is the groomsman of
the Queen.
Zohar, Chukat 3:16-4:257773:7-1"1:’3 NP 2717 120
1The first 10 lines of the Hebrew text do not appear in our
translation.A RED HEIFER, ETC. The heifer receives from
0Ox, who is on the left, and is therefore used to purify. “Red”
symbolizes the sentence of judgement. “Without spot” sym-
bolizes lenient judgement. “Wherein is no blemish” indi-
cates the Shekinah. AND YE SHALL GIVE HER UNTO
ELEAZAR THE PRIEST. Why to him and not to Aaron?
Because Aaron was the friend of the Matrona, and also be-
cause Aaron came not from the side of Pure, but from the
side ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

D919 T RIM

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R LTP A7Iaw 0Onpen AR

PR WHIW 113 AN NOYaVT nanN

Tanya speaks of the natural love in the G-dly soul of all
Israel, whose will by its nature is to cleave to its root and
source in the Infinite Light. The maamar cites this chapter
for the “fire above.”

Tanya, Likkutei Amarim 19:140°9nK 0% ;1WRA Pon ,X°IN
%07
WDIIW NOYIOT NN XY NN P20 ANTT Xl -
YW PIT? AYILR AN A¥ANY XY mPpaaw noneNd
IR RO L,A7 79%) 9T 120K 3R ,KINTTIND AI0TPRTIIR AIPm
T ROY ,0YP2770N TNTTIAY NRMIL 3R Yi3In AYIV2 NT0Dm
593 ,7pyn IR 7127 OO DONRONT Y2 39X L TOR 7 NN
:992 292 Nk
Kehot Publication Society (CC-BY-NC)

1W213W "nona

Tanya explains the hidden love in the heart of every Jew,
in the
Chochmah of the G-dly soul. The maamar cites this chap-

inherited from the Patriarchs, and its root

ter together with chapter 19.
Tanya, Likkutei Amarim 18:7°1:117> 072K "0p°2 ;WX P21 K10
- D] WRI2W RN NP2 WRR KNI NIOPK *D KEHN
~1172 R307PPKTIIR OY LAY TRINT NI ORI TN o0 o
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anena? AP WoIT Nima 22 nuwenn A2 wAtRT RN
JIPPY2 TN MRAND” :NITI AN NSN3 TY AYKT NeNan
Kehot Publication Society (CC-BY-NC)

Py a2 wrny
This is the discourse that opens by asking for the root of
the connection of covenant and Torah to the blessing for
the Land in the Grace after Meals (“for Your covenant
which You sealed... and for Your Torah”).
KEHOT'S NOTE
A, 2y

#5997 NTIPOW D192 TN 95
Kehot’s note points to Zohar I, 103a for these words.
Zohar I, 103aR ,2p X7t
KEHOT'S NOTE
L2-R L3P R

19997 RTYOW 28R T 9

On “Her husband is known in the gates”: G-d is known
and cleaved to by each person according to what he mea-
sures in his heart. The maamar uses it for contemplation
that each person practices according to his own capacity.

Zohar, Vayera 9:153-164770p-3"1p:" X" ,7i1171 120

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”

though a full knowledge is beyond the reach of any being.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

2OWTNS TP°ya 1 o o2
There the Alter Rebbe reads “which I command you today”
in the same way: every day the words of the Torah should
be new in one’s eyes, for the Torah is eternal and every
day we say “today.”
Deuteronomy 6:6:"1 0°127
71237729 DT 3 "3 WK PR 071277 PN
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
L3137y (2797 ,00) 00281 97V 10,10 00127 PPN 1,1 00127 10D

2OWTNS TP°ya 1Y o o2
Rashi on “This day Havayah your G-d commands you”:
every day they should be new in your eyes, as though you
were commanded that very day. The maamar applies it to
the stirring power of what is new.
Rashi on Deuteronomy 26:161°0:173 0°127 7y "1
012 12 3PKD DOV T°2°Y2 70 030 923 .Rn PRR M ovn
— iR272n 9P N2 .OMR DOWY NARwY ((RMIn) 0779y nPws)
:(DW) 1827 MWD 131N ,03°7 0°7332 NN
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¥ PAvR noma ovn THIS DAY THE L-RD THY GOD
COMMANDETH THEE — This suggests: each day they (G-d’s
commandments) should be to you as something new (not
antiquated and something of which you have become tired),
as though you had received the commands that very day for
the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on
Deuteronomy 11:13). omR nwy nawwy THOU SHALT
THEREFORE KEEP AND DO THEM — A heavenly voice (N2
) pronounces by these words a blessing upon him (the
worshipper): “You have ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

2°pa® oW
G-d’s kindnesses “are new every morning.” The maamar
reads it as the daily renewal of creation.
Lamentations 3:23372:1 12X
AN 131 032 DTN

They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.32,3 1R

291 XI1¥9 2nYm

In Ezekiel’s vision the living creatures “ran and returned.”
The maamar uses the phrase for the life-force of all crea-
tures, constantly withdrawn and renewed.

Ezekiel 1:1477:X Dxpi°
P12 RN 23 RiX7 ninM
And the living creatures ran and returned as the appearance

of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PRPI IR

172 1221 1P2°Y2 [N
In Isaiah’s commission the prophet is told to dull the peo-
ple’s heart, lest they “see with their eyes... and understand
with their heart, and return.” The Alter Rebbe borrows the
words for the moment when a person sees with his eyes
and understands with his heart that creation is new, which
turns him back toward G-d.

Isaiah 6:107:1 171y

PARD VPP ARVTID YUT PPV TI0 LI M 0y22 1mwn
A% XD 20 1°27 92291 ynw

Make the heart of this people fat, and make their ears heavy,

and shut their eyes; lest they, seeing with their eyes, and

hearing with their ears, and understanding with their heart,

return, and be healed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI WA AT ANT

Koheles’s words “See, this is new.” The maamar turns
them into the realization that creation is in truth new at
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every moment.
Ecclesiastes 1:10”:x nmp
233990 T WK DRPYY? M 139 KT U AITINT MRCY 13T 02
Is there a thing whereof it is said: ‘See, this is new’?—it hath

been already, in the ages which were before us.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 pyy

“Their heart cried out” to G-d. It describes the heart’s out-
cry when it is set aflame by contemplation.
Lamentations 2:181”°:’2 12°R
DR 12771 Ond AYRT 2010 270130 19°%7N2 Nnin 21TIRTOR 027 Py
YN OTRPR 77 NND *IAn
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give
thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
10,2 19K

nhini~b Redaialig

The note cites this passage for comparison, on G-d’s giv-
ing life to creation and bringing it into being.

KEHOT'S NOTE

7-3°RM NPMIRT @ 7729 1700 IWITPR W 177,170, 07100 YD

L(X,¥) o mx v .(2,nn)

2°yR TORN 010 252 12102 WM WOD PR1 TN ey

The Pardes Rimonim, which the Kehot note compares, ex-
plains that giving life and bringing into being are one,
since G-d brings everything into being at every moment,
and so “in His goodness renews every day, continually, the
work of creation.”

Pardes Rimmonim 6:811:"1 0°11727 0772

“Your kingship is the kingship of all worlds.” It shows that
all the worlds are drawn from G-d’s Malchus, His outer
dimension.
Psalms 145:133:7”np 022N
171 7977222 ANPYRR 0ONPY7D MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY Ty DIYnn

At the beginning of Terumah the Zohar speaks of the se-
cret of two worlds joined as one, “world and world.” The
maamar cites it on the phrase “from the world and to the
world.”

Zohar, Terumah 1:1-2:1227°:2-KR2’K 712170 97717 790

AND THE L-RD SPAKE UNTO MOSES SAYING, SPEAK UNTO
THE CHILDREN OF ISRAEL THAT THEY TAKE ME A HEAVE
OFFERING. R. Hiya, on coming to this portion, quoted the
verse, “For Jacob hath chosen Kah unto himself, Israel is his
costly possession” (Ps. 135, 4). Said he: ‘How beloved must
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Israel be to the Holy One, blessed be He, seeing that He has
chosen them and desired to unite Himself with them and be
bound up with them, making them a nation unique through-
out all the world, as itis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

P72 157907 A2
The Zohar asks why the day is called Yom HaKippurim in
the plural, and answers that it is because two lights shine
as one, the higher lamp illuminating the lower. The maa-
mar cites it beside “from the world and to the world,” the
joining of the higher and the lower.

Zohar, Emor 38:202-40:2261721:-277:1”2 71K 7711 990

obyn %23
The Zohar asks what “from the world (me’olam)” comes to
teach in “Your fathers dwelt beyond the River from the
world,” and explains that the River itself is called “world.”
The maamar cites it on the word me’olam.

Zohar, Emor 38:188-192273p-1"0p:M”2 71K 177t 790

TR 0D 1PPY NN IWR

The Torah’s phrase for a claimant who points to an object
and says “this is it.” The maamar borrows it for G-d re-
vealed so plainly that one can say “this is He” and address
Him as “You.”

Exodus 22:8'11:273 minw
TTIR9DRY bRy mptby gy Niweby ywema7va-by
DoPoR YW WK DPAWTI2T KDY D’P”?}sa TY T RITTD IR WK
ANy 0O 0PY?
For every matter of trespass, whether it be for ox, for ass, for
sheep, for raiment, or for any manner of lost thing, whereof
one saith: 'This is it,' the cause of both parties shall come
before G-d; he whom G-d shall condemn shall pay double

unto his neighbour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPWRN2 wyn N7v02 wInm
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

WO PR .. NPe0a WM

In one of the manuscripts containing this maamar, a mar-
ginal gloss in the hand of the chassid Rabbi A. Y. Rivlin
refers here.
KEHOT'S NOTE
nan ]1’5Jﬂ T3y IRD DY LA ARN R¥NI 002 7°-°2N071n TIR2
(X) 792> 717 02 %2 7177 N7RR °Y)” (P30 PRI 191 NP P Noa
COR D wpn AR Iwyn TN OR 17702 IR

BN OPPN T N2

The doxology closing the first book of Psalms. The maa-
mar reads “from the world and to the world” as a drawing

likuteitorah.com/likkutei-torah/yom-kippur/1/
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of G-d’s blessing from the hidden world into the revealed
world.

Psalms 41:147:x”n 092710
STIRY TR D297 T DI DX PPN 1 2
Blessed be the L-RD, the G-d of Israel, from everlasting and

to everlasting. Amen, and Amen.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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G-d tells Moshe, “This is My Name forever, and this is My
remembrance for all generations.” The Zohar builds its
count of the commandments on this verse’s “My Name”
and “My remembrance.”

Exodus 3:157°0:’2 minw
02°N3aK PPN *71 PRI 2127PK RN AYRTIR DOR0R TV IR

297 977 3t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 L, mnw

oW 170 QY nw

The Zohar teaches that all the positive and prohibitive
commandments depend on the Name Havayah: “My
Name” with yud-hei is 365, the prohibitions, and “My re-
membrance” with vav-hei is 248, the positive

commandments.
Zohar I, 24ax , 70 R”mMt

Zohar III, 278b2 ,ny1 »m
KEHOT’'S NOTE
.(2,7) ™n.2,0y7 0 LK L,AN MRwna ov WX ,TI RO .ARTRPaa N

.[3] .ow 2n> [@°nyD 7] 270 TN

70w 1”0 QY nw
The introduction to the Tikkunei Zohar gives the same
count on “This is My Name forever,” as the Kehot note
cites.
Tikkunei Zohar 4b:9'v:2°7 9117 °1pn
77 ,AR™M2T RDIIR ,m"ﬂxm RN"77IXY,AR™2T RN DX
™ NN mb’xm XM L,(20 N Swn) 1297 DPWRT 1R
m° 0°127) TP°R T Oy mnn oonn AL (nw o°%1n) mnn

;T2 ONR 0712 (T Ow) PRI Py IRnR 77T Rvem (2
KPR ,A0W2 K2PNT 1777 NI TR MPOIRT RDMIIRT 17 RIM
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Tikkunei Zohar - Vocalized (Public Domain)

97 QNIND %3RS 27 7IN°22

The passage there, in the explanation of “Set me as a seal,”
says that Israel arose in the primordial thought above
Chochmah.
KEHOT'S NOTE
XN U mmpe

98 S2IN N9 171772

The discourse there teaches that every Jew has an inner
and an outer dimension, and that at Sinai the Name
Havayah was drawn “face to face” into every soul.

KEHOT'S NOTE

X L0 RN R Doy

99 AN NP1 T2

The discourse there asks why it is so great that G-d would
not listen to Bilaam, and what it means that He turned the
curse into a blessing.
KEHOT'S NOTE
3,12 R¥N D ooyh

100 oy DR YINWD PPN I AR KDY

“But Havayah your G-d would not listen to Bilaam, and
Havayah your G-d turned the curse into a blessing for
you.” It is the verse of the discourse the maamar refers to
twice.

Deuteronomy 23:6:3> 0°127

MPPpTINN T PPN M ADIN OYPIIN YRUD PRIK M NI
:RX "M 920K 2 127137

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 2Py 2 Wrnd
This is the discourse on the connection of covenant and
Torah to the blessing for the Land, already cited in the
previous paragraph.

KEHOT’'S NOTE
79K 3Lt oy

102 el I
“Evil shall not dwell with You.” It shows that sin cannot co-
exist with the light from above.

Psalms 5:5°71:’71 0°%°71n
137 77 X2 DX YYIYRNTON KD 03
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Your iniquities have separated between you and your
G-d.” The maamar uses it first for the separation caused
by sin.
Isaiah 59:2'2:v”117°yw”
17°N07 DI NNV D°RPR 1727 DI1°2 0°P7an 17 0NIY DR °3
¥inwn 0on 0%1n
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the note, this passage, from “And therefore,
if one transgressed a positive commandment” to “by ne-
glecting a positive commandment,” is quoted there.
KEHOT'S NOTE
.LYP P2 17N 0°37 071 TWnNa RN

15 NN °0IN R?

Kayin is told that the ground “shall no longer yield its
strength” to him. The maamar borrows the words for the
higher love that a prohibition prevents from adding its
strength.
Genesis 4:1227°:7 n°wR12
{PIN TN T Y3 77 AT2ND RNRY ARIRINK TN °D
When thou tillest the ground, it shall not henceforth yield
unto thee her strength; a fugitive and a wanderer shalt thou
be in the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

925% °119377 01" 1PN NN

The Talmud’s rule quoted at the start of the maamar, here
explained: for a prohibition, teshuvah suspends the judg-
ment and Yom Kippur atones.
Yoma 86a:2-3’1-2:X 170 R
W — Mn?y *Ryn KPR XMW 99 iR 1700 227,900 XN
.190% 0BT O 1PIR NWR — APyn? *Riyn XP™n ,n12on
WA 2792 MRIY 0P yuw RA AP MTT 91 *Rn XYY
5937 7Ap1e K97 :mi Tntn — 1y *Rn K97 AR 130 npn”
JPRT RIT AT INY NR? i TINpn — 12 17IRY 22770 XY AR
TD 720 WY 1 23K
William Davidson, Vocalized Aramaic (CC-BY-NC)
05°%y 937 M a2 %D

“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be pure.” The maa-
mar reads “before Havayah” as the inner dimension of
G-d’s will, which is aroused on Yom Kippur.

Leviticus 16:30°2:11 X7p™
770N 1 %197 D2 NRYVA P31 DINK VY 072y T2’ M 0P
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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108 WK 2% 71770

The passage there explains “until he does not know be-
tween ‘cursed is Haman’ and ‘blessed is Mordechai’”:
Haman is the kelipah that conceals the yud-hei, the level
of the prohibitions, and Mordechai is the drawing down of
the positive commandments, vav-hei.
KEHOT'S NOTE
LT ,0% RN

109 PTO NPT TY 10 WIN 20
Rava’s saying that on Purim a person is obligated to drink
until he cannot tell “cursed is Haman” from “blessed is
Mordechai.” It is the opening of the Torah Ohr discourse
the maamar refers to.

Megillah 7b:7-8'n-"1:2 "1 12°3n
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Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Micah praises G-d who “bears iniquity and passes over
transgression.” It describes the inner dimension of His
will, where sin has no place.

Micah 7:1817:1 151

TY? PR NP NUINYR YwRTRy 933 1Y RE1 Jin PRR
R 700 YN 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The righteous... shall grow tall like a cedar in Lebanon.”
The cedar in Lebanon is the level higher than the young

likuteitorah.com/likkutei-torah/yom-kippur/1/
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cypress of the mitzvos.
Psalms 92:1337°:27% 0°2°7n
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The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Lech Lecha the Zohar expounds “The righteous shall
flourish like a palm; like a cedar in Lebanon he shall grow
tall.” The maamar refers to it in the text itself.

Zohar, Lech Lecha 12:113-13:128-3°p:2 7% 172 ,2mn 720
nrap:a
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Or HaTorah quotes the Zohar’s words on this verse: “‘In
Lebanon’ is the supernal Eden, of which ‘no eye has
seen.’”
KEHOT'S NOTE
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The Zohar says that when the sitra achra is subdued, the
glory of the Holy One, blessed be He, is exalted more than
by any other praise. Here the subduing comes through the
Yom Kippur confession.

Zohar 11, 128b2 ,nop 27mt
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“He will again have compassion on us; He will subdue our
iniquities.” It describes the return of G-d’s love after the
confession.
Micah 7:19v™:1 1271
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He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of
the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Darkness is like light” before G-d. It describes the inner
dimension of His will, where sin does not separate.

Psalms 139:1227°:0"%p 0°%°1n
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov calls Reuven “exceeding in dignity” (yeser se’es).
The phrase describes Yom Kippur’s ascent beyond
Shabbos.

Genesis 49:3°2:0"n N°WX12
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Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart says, ‘Seek My face’; Your face,
Havayah, I will seek.” The maamar cites the Ramaz’s dis-
cussion of this verse.

Psalms 27:8'm:1"5 0°2°11n
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar passage in Emor on which the Ramaz com-
ments: it expounds “Seek My face; Your face, Havayah, I
will seek,” together with “seek His face always.”

Zohar, Emor 22:95-24:10477p:773-117%:272 711K ,77117 190

Does this mean that each exists separately? No, for it says,
“And there was evening and there was morning one day”.
This shows that there is no day without night and no night
without day, and on account of their interlocking they are
called one. Similarly the Holy One, blessed be He, and the
Community of Israel are called one when together, but not
when parted; and so now that the Community of Israel is in
exile, she is, as it were, not called one, and will only be
called ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah quotes this passage and adds that specifically
on Yom Kippur “Shabbos Shabbason” shines into the
source of the souls of Israel, and that this is the level of
Atik Yomin (the inner dimension of Keser), whereas on
Shabbos this level does not actually shine there, since
Malchus then ascends only as far as Abba.
KEHOT’'S NOTE
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Shabbos is called “a Shabbos of complete rest, a holy con-
show that
Shabbos’s light remains in the supernal holiness.

vocation.” The words “holy convocation”

Leviticus 23:3’1:372 Rp™
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Six days shall work be done; but on the seventh day is a sab-

bath of solemn rest, a holy convocation; ye shall do no man-

ner of work; it is a sabbath unto the L-RD in all your

dwellings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 | The Zohar explains the cedar as the Holy One, blessed be

He, and “Lebanon” as the supernal Eden of which it is
written, “No eye has seen it, G-d, but You.”

Zohar, Vayikra 35:257-37:2681707:12-1"17:7177 X1p™1 , 7717 190
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