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A psalm, a song of the dedication
of the House, of David

What is lowest in the world has the highest root: food, clothing
and houses correspond to the inner light, the encompassing
light, and the “encompassing of the encompassing,” so the stone
house, like Malchus and the self-effacing soul, draws from a level

above will itself, and joy must be drawn into it.
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THE BIG IDEA

What is lowest in the world has the highest root: food, clothing and houses corre-
spond to the inner light, the encompassing light, and the “encompassing of the en-
compassing,” so the stone house, like Malchus and the self-effacing soul, draws

from a level above will itself, and joy must be drawn into it.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why a house’s dedication is celebrated with a feast. It sets out three human needs:
food, which becomes one with the body; clothing, which surrounds it closely; and a house, which sur-
rounds it from a distance. Their prices rise in that order because the lower a thing descends, the high-
er its root. Food comes from the inner light that fills all worlds; clothing from Arich Anpin, the encom-
passing light of Keser; the house from Atik, the “encompassing of the encompassing,” which is why it
is built of inanimate stone. The same three levels appear in Torah (food for the soul) and mitzvos (gar-
ments), and within the mitzvos: those done by choice draw from the supreme will, while those that
come only without one’s knowledge, like the forgotten sheaf, draw from above will. Since joy belongs
to will, the dedication of the stone Temple needed joy to be drawn in, hence “a song” and the feast. The
principle explains why stone Shiloh is called “rest,” why protruding wood was forbidden in the Temple,
why the Shema’s words are “stones,” and why Malchus is “the stone the builders rejected” that became

the cornerstone.

OUTLINE

1 The question and the three needs m-2

Why a house’s dedication is celebrated; food, clothing and houses as inner, near-encompassing and far-en-
compassing, and why the lower is dearer.

2 Three levels in the divine 13-5

Food from the inner light of Malchus (memalei kol almin); clothing from Arich Anpin; houses from Atik, the
encompassing of the encompassing, hence built of inanimate stone.

3 Torah, mitzvos and mitzvos beyond will 16-9

Torah is the soul’s food and mitzvos its garments; mitzvos done by will come from Arich Anpin, those be-
yond will (the forgotten sheaf, “we will do,” fleeing honor) from Atik; Malchus as David’s “house.”
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4 Joy at the dedication; children as a “house”

110

The Temple’s root is above will, so joy had to be drawn in, hence “a song” and the feast; offspring, from

mazal above reason, are also a “house.”

5 Shiloh, the Temple and prayer

1114

Stone Shiloh is “rest” and protruding wood is forbidden in the Temple; Pesukei Dezimra as wood, the

Shema’s 248 words as stones; Yaakov’s stones and pillar.

6 The rejected stone and the wife as “house”

MmMs5-16

Malchus, the lowest, is the rejected stone that became the cornerstone through David’s refinement; a

man’s blessing and livelihood come through his wife, his “house.”

KEY CONCEPTS

Inner light and encompassing light (pnimi and
makif) f°pn1°7°19 IR

Divine light that enters and becomes one with what it en-
livens (like food) versus light that surrounds it from be-
yond (like clothing).

Encompassing of the encompassing =7°pn7 7°pn

A level so far beyond the worlds that even “surrounding” is
too close a relation; the root of the house, of stone, and of
mitzvos beyond will.

Arich Anpin and Atik »°ny) 17038 7R

The two sides of Keser: Arich Anpin, the supreme will and
first of the emanated; Atik, the lowest level of the
Emanator, above will.
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The inanimate (domem) 0717
The lowest kingdom of nature, stone and earth, whose root

is the highest; also David’s stilling of himself (domamti)
and Malchus as “stone.”

Mitzvos without one’s knowledge 11ny77 Xow mxn

Mitzvos, like the forgotten sheaf, that can come about only
without one’s knowledge and will; a gift from above, root-
ed above the supreme will itself, in the “encompassing of
the encompassing.”

The filling of the hei x”771 "9

The lowest part of Malchus, which descends into the lower
worlds; the “maidservant” and the rejected stone that be-
comes the cornerstone.



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 'H'I‘I? N°27 N2IN 9°w 7
SECTION 1 - 1-2

The question and the three needs
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“A psalm, a song of the dedication of the House, of David.” To understand the reason that a feast
and rejoicing are made at the dedication of a house: now, there are three levels: food, garments and
houses.

The maamar opens with the heading of Psalm 30, the psalm for the dedication (chanukah) of the House, and

asks why the dedication of a house is marked with a feast and celebration. To answer, it first sets out three
things a person needs, food, clothing and a home, which will later stand for three levels of divine light.
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Food is inner life-force (chayus) for a person’s body. It becomes internal to him and life-force for
him by means of the belly and the stomach, which cook the food, and the choicest part rises to the
brain and becomes internal [to them] and life-force for the brain and the limbs, strengthening all
his limbs.

Food is the most inward of the three: it is digested and becomes the person’s own flesh and vitality, its finest

part even nourishing the brain. It is the model of an inner light that enters and becomes one with what it
enlivens.
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And garments are encompassing [things] upon a person: they encompass him and clothe him and
protect him from cold and heat only, and they do not become internal [to him] and life-force like

food; but it is an encompassing right upon him.

Clothing does not become part of the person; it surrounds him and protects him from outside. Still, it lies di-
rectly on his body, so it is a close, touching kind of “encompassing” (makif).
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Houses are also encompassing [things] upon a person, only not like garments, which are right

upon him. Houses, by contrast, are entirely removed from the person.

A house also surrounds a person, but at a distance: it does not touch him at all. So we have three degrees: in-
ner (food), close encompassing (clothing) and distant encompassing (a house).
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Now we see that food is bought more cheaply than garments, and garments more cheaply than

houses.

An observation from ordinary life: food is the cheapest of the three, clothing costs more, and a house most
of all.
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Seemingly it ought to have been the reverse, since food is internal and life-force for him, absorbed
and dissolved within him so that they become truly one, and it is the life of his soul, for it is impos-
sible to live at all without food; so it ought to have been dearer than garments, which are not life-

force for him but only encompass him.

One would expect the reverse: food becomes one with the person and keeps him alive, so by rights it should

be the most precious, and clothing, which only surrounds him, should cost less.
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And likewise garments compared to houses, in the same proportion as food compared to gar-
ments. (But the reason, according to the plain sense, is that food does not last long, for immediately after

the time it takes to digest the food, one becomes hungry again.

The same question applies to clothing versus houses. The parenthesis then gives the everyday explanation:

food is used up quickly, since one is hungry again soon after digesting.

likuteitorah.com/likkutei-torah/vezos-haberachah/6/ 5



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

0°N27T 1991 D°WIAST 1R 03 DR PNR M O DN AN 1w YD DRPRn O Dwab DR
4. (5719 1M 1 091D° DOWIAD 191 AN DONPNN DAY 151 DOWIAST 1A 020 DT

Garments, by contrast, last about a year or more, and houses last longer even than garments. Therefore
the price of houses is higher than that of garments, because they last longer; and likewise garments are

dearer than food, as said above.)

Clothing lasts a year or more and a house longer still, so on the simple level price follows durability. The
Kehot edition notes that this parenthesis is found in the manuscript of the Alter Rebbe’s maamarim.
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But in truth, as to the root above of the three above-mentioned levels: houses have their root high-
er above than garments, and garments than food, as is known that whatever has fallen lower in lev-
el has its root in a higher level and rank.

The deeper reason: the higher a thing’s spiritual root, the lower it descends. Houses have the highest root
and clothing a higher root than food, which is why they are dearer and longer-lasting.

SECTION 2 - 13-5

Three levels in the divine
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The explanation is that these three levels are found in the dimensions of World, Year and Soul in
the creation of the worlds, and also in Torah and mitzvos.

The three levels are said to appear in all three dimensions of existence that Sefer Yetzirah names, World

(space), Year (time) and Soul (the person), and also in Torah and mitzvos.
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For it is known that there is the level of the light that fills all worlds (memalei kol almin) and the lev-
el of the light that encompasses all worlds (sovev kol almin). The light that fills all worlds is the pow-
er of the Maker within the thing made: when the level of Malchus of Atzilus gives life to the worlds
of Beriah, Yetzirah and Asiyah, it then actually clothes itself in Beriah, Yetzirah and Asiyah as in-
wardness and life-force,

Memalei kol almin, the light that fills all worlds, works like a craftsman’s power that is inside what he makes.

Malchus, the last Sefirah of Atzilus, enters the lower worlds of Beriah, Yetzirah and Asiyah and becomes their
inner life.
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like the soul that gives life to the body in all the particular modes of the body: the power of sight,
hearing, smell and speech in the head, and the hands and the heart and the belly and the stomach

and the feet, according to the order of the chain of descent (hishtalshelus).

The analogy is the soul in the body: one soul gives each organ its own specific power, sight to the eye, hear-
ing to the ear and so on, each according to its place.
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And likewise above: the level of Malchus of Atzilus that clothes itself in Beriah, Yetzirah and Asiyah
to give life to the worlds is also in the manner of the inner dimension of the life-force in all the par-
ticulars of the chain of descending worlds.

So too Malchus of Atzilus gives life to every detail of the lower worlds from within, adapting itself to each
one. This inner, particularized life corresponds to food.
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This is [the meaning of| “They will speak of the glory of Your kingdom and tell of Your might, to
make known etc. His mighty acts (gevurosav)”: [His|] mighty acts are what are called gevuros [pow-
ers of restraint] and contractions (tzimtzumim), so that separate worlds come into being, divided
into many particulars without end.

The verse speaks of “Your kingdom” (Malchus) together with “Your might” and “His mighty acts”

(gevurosav). The maamar reads gevuros, plainly “mighty acts,” as the restraints and contractions through
which the one divine life is divided into countless separate creations.
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Therefore it is called the light that fills all worlds (memalei kol almin), for it is in the manner of in-

ner life-force, the power of the Maker within the thing made, etc.

Because Malchus enlivens each creature from inside, like the soul in the bodyj, it is called the light that “fills”
all worlds: the power of the maker present within what he makes.
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And the level of the light that encompasses all worlds (sovev kol almin) is that which does not clothe
itself within the worlds at all in an inner manner, but only surrounds and encompasses them, as is
written in Sefer Shel Beinonim [the Tanyal, to give them life. For the main life-force is from the
level of the encompassing [light] that is above the ten Sefiros of Atzilus, which clothe themselves
within the ten Sefiros of Beriah, Yetzirah and Asiyah, Chesed of Atzilus in Chesed of Beriah, as
above; and it is called Keser Elyon (the Supreme Crown).

The other kind of divine light, the one that “encompasses” all worlds, never enters them as their inner life
but surrounds them. Sefer Shel Beinonim is the Tanya, which explains (chapter 48) that this “surrounding”
is not a matter of place: light that acts on the worlds while hidden from them is said to “encompass” them.
The main life of the worlds comes from this light above the ten Sefiros of Atzilus, called Keser Elyon, the
Supreme Crown, while the Sefiros themselves are drawn down level by level into their counterparts below
(Chesed of Atzilus into Chesed of Beriah).
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(And this is [the meaning of] “Whatever Havayah desired, He did,” for the main [act of] bringing into being
is from the level of the desire of Havayah and His supernal will; and as is explained in the Explanation on
“They shall bring a royal garment,” that in every creature there is a drawing of life-force from the level of
memalei kol almin and of sovev kol almin, and that the main bringing into being is from the level of sovev

kol almin; see there.)

A parenthetical proof: “Whatever Havayah desired, He did” places creation in G-d’s desire, His will, which is
Keser, above the Sefiros. The Explanation on “They shall bring a royal garment” (Torah Ohr, Megillas Esther,
92b) shows that every creature receives from both the filling and the encompassing light, but that its very
coming into being is from the encompassing light; there the Alter Rebbe adds that Torah study, from
Chochmah, belongs to the filling light, while the practical mitzvos, done with physical things, draw from the

encompassing light.
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But in Keser there are two levels, namely, the lowest level of the Emanator and the very first of the
emanated, as is known that Keser is the intermediary between the Emanator and the emanated.
And it is known that every intermediary must comprise both of them, as is written in Etz Chaim
(Sha’ar (Gate) 41, chapter 3).
Keser has two sides because it stands between the Emanator (G-d Himself) and the emanated Sefiros, and a
true intermediary must share in both: its upper side is the lowest level of the Emanator, its lower side the
first of what is emanated. In Likkutei Torah, Bechukosai (46c¢), the Alter Rebbe brings this ruling of the Arizal
in full: the lowest level of the Infinite within Keser is Atik Yomin, which emanates Keser’s second aspect,

Arich Anpin, the hidden root of the ten Sefiros. The Etz Chaim reference, Sha’ar (Gate) 41, chapter 3 in the
Shklov 1800 printing, is Sha’ar (Gate) 42, chapter 1 in current editions, as the Kehot note says.
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Now, the very first of the emanated is what is called Arich Anpin [the Long Countenance], which is
the source from which is drawn the coming into being of the ten tikkunim [arrangements], the ten
Sefiros of Atzilus, in the manner of a chain of descent (hishtalshelus): “one long,” etc. Arich Anpin
itself, by contrast, is an encompassing [light], sovev kol almin, equally [over all].
The lower side of Keser is Arich Anpin (the “Long Countenance”), the source from which the ten Sefiros of
Atzilus, the “ten tikkunim,” unfold in order, as the Tikkunei Zohar describes them: “one long, one short and

one in between.” Yet Arich Anpin in itself surrounds everything equally, like a garment around the whole
body.
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However, the lowest level of the Emanator is what is called Atik [the Ancient One], from the expres-
sion “He who removes (ha-ma’tik) mountains,” for it bears no comparison at all to the ten emanat-
ed Sefiros, and it is not even fitting to call it by the name “encompassing,” for every encompassing
[light] is one that has some relation [to what it encompasses]; rather it is called “an encompassing
of an encompassing,” etc.
The upper side of Keser is Atik. The word usually means “ancient,” but the maamar derives it from ma’tik,
“removes,” as in Job’s words about G-d who “removes mountains”: a level removed from, and beyond, the

Sefiros. It is so far beyond them that even “surrounding” is too close a word, since whatever surrounds some-

thing still relates to it; so it is called a “makif of a makif,” an encompassing of the encompassing.
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And this is like a house, which is not the level of an encompassing that is adjacent and close to the
body, like a garment, but is an encompassing that is distant from a person’s body.

Here the analogy returns: a garment touches the body and is like Arich Anpin; a house surrounds the person
from a distance.
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That is, like the level of an encompassing of an encompassing. (And see what is written at the end of
the discourse beginning “The heavens are My throne,” on the subject of “What house could you build for
Me?” And see what is written in Parshas Pinchas at the end of the discourse beginning “Command the chil-
dren of Israel... My offering, My bread,” on the subject of the reason that the offerings are practiced only
when the Temple stands; see there.)
So a house is like Atik, the encompassing of the encompassing. In Torah Ohr (Bereishis, 1c), on “What house
could you build for Me?”, the Alter Rebbe explains “house” as the level of “with all your might,” an encom-
passing light like a house that surrounds a person with its roof and walls, drawn down through the bowings

of prayer; the second reference, to Likkutei Torah, Pinchas, is on why the offerings apply only when the
Temple stands.
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Now, corresponding to the three levels above-mentioned, three levels came down below: food, gar-
ments and dwellings; and the higher anything is, the lower is its descent and its enclothement

below.

So the three levels above (the inner light, Arich Anpin and Atik) come down as food, clothing and houses. By
the principle already stated, the higher the source, the lower and more physical its expression.
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Now food, which is inner life-force, is drawn from the level of memalei kol almin; therefore there

are many tastes and many varieties, such as bitter, sweet, etc.,

Food comes from the inner, filling light, which is divided and particular. That is why food comes in so many
tastes and kinds, bitter, sweet and so on.
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and the great division into particular foods, that is, the whole inter-inclusion of the ten Sefiros,
Chesed of Chesed, Gevurah of Gevurah, etc. Therefore food is subject to being used up, [coming]
from the inner light that is clothed and limited in vessels, etc.

The many kinds of food reflect how every Sefirah contains all the others (kindness within kindness, restraint

within restraint, and so on). And because this light is held in “vessels” that limit it, food is finite and gets

used up.
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(And see what is written in the discourse beginning “Declaring the end from the beginning,” on the sub-
ject of “her food, her clothing,” etc.: that the level of “her food,” which is food, is drawn from the Name

Elokim, that is, from the level of the vessels, etc.; see there.)

The verse on a husband’s duties to his wife, “her food, her clothing and her conjugal rights,” is read in the
discourse “Declaring the end from the beginning” (printed, the Kehot note says, in Sefer HaMaamarim 5568
and in Or HaTorah) to show that food comes from the Name Elokim, the Name of limitation, that is, from the
vessels rather than the lights.
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Therefore, below, they become united as one with the person as inner life-force, because its root is
in the level of memalei kol almin, the power of the Maker, etc.

This is why food becomes one with the person: its root is the inner light that enters and enlivens from within.
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And therefore they are cheaper, and they are not so necessary in the form of various delicacies,
since it is possible [to manage| with dry bread, etc.

Food is cheaper because fine food is not essential: one can manage with dry bread. Likkutei Sichos (vol. 9, p.
139), quoted in the Kehot note, explains that “not so necessary” refers only to the many kinds of food, not to
food as such: for staying alive, food is needed more than clothing, and clothing more than a house.
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For one can live on bread with salt, and one can also eat various delicacies, because its root is from
the level of the power of the Maker, etc., which is from the level of limit and vessel, limited in a ves-

sel; therefore it is so with food as well.

One can live on bread and salt, as the Mishnah in Avos describes the life of Torah study, or eat delicacies.
This range reflects the root of food in the limited, divided power that works within things, so food too is di-

vided and limited.
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Garments, by contrast, have their root above in the level of Keser, the head of the emanated, the
level of an encompassing [light];

Clothing, by contrast, comes from Keser in its role as “head of the emanated,” that is, Arich Anpin, an en-
compassing light.
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therefore below, too, they encompass the person and are not inner life-force, and they are more
needed by a person, for it is impossible [to be] in winter without clothing, etc., and likewise in sum-
mer, etc.;

So clothing surrounds the body and is in a sense more necessary: one cannot go without it in winter, nor in

summer. The printed text reads "9°p2", which apparently should read "y°p2" (summer); the Kehot note
quotes the line as "y7p2 191"
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therefore they are dearer and last longer, because their root above is higher than food, which, as
above, is from the light that is limited in vessels, whereas garments have their root in the level of
sovev, which is not limited in vessels;

Clothing costs more and lasts longer than food because its root, the encompassing light, is not confined in

vessels.
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therefore it is not so subject to being used up. [And see what is written in the Explanation on “I have
come into My garden,” on the subject of “I have gathered My myrrh,” that the difference between taste and
smell is also along these lines; see there.

Because it is not confined, clothing does not wear out so fast. The bracket adds that the same contrast holds

between taste (inner, like food) and smell (more surrounding, like clothing), as explained on “I have come

into My garden.”
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And this is [the meaning of] “the smell of his garments,” and this is also the meaning of “with the fra-
grance of your garments” in the Zohar, Parshas Balak (186a).] And houses, which are further from a
person’s body, have their root above in the lowest level of the Emanator, which is the level of an en-
compassing of an encompassing, as above.
Hence Yitzchak smelled “the smell of his garments,” and in the Zohar (Balak, 186a) a young boy tells two
sages he knew they had been busy with a mitzvah “by the fragrance of your garments.” In Likkutei Torah,
Masei (89b), the Alter Rebbe explains that these garments are the mitzvos, encompassing lights from the

supreme will, above Chochmah and comprehension. Houses, furthest from the body, come from the lowest
level of the Emanator, Atik, the encompassing of the encompassing.
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Therefore it came down below to the very lowest level, stones and earth, the level of the inanimate,

whereas garments are from the level of the vegetative.

Because the house is rooted in the highest level, Atik, it is made from the lowest kind of matter, stone and

earth, the inanimate. Clothing, from a lower root, belongs to the vegetative level.
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Therefore below, too, they are distant from a person’s body, and they are more needed by a person
even than garments, for it is impossible to live without a house even for a moment; and it is dearer
and lasts the longest, because their root above is exceedingly high, from the level of an encompass-
ing of an encompassing. And this suffices for one who understands.

A house stands apart from the body, yet a person cannot live without one even for a moment; it costs most
and lasts longest, all because its root is the highest, the encompassing of the encompassing. The Kehot note

9

points to Tosafos on Yevamos 63a, which explains the Sages’ “a man who has no land” as land on which to

build a house to live in, and to Vayikra Rabbah 22:1.

SECTION 3 - 16-9

Torah, mitzvos and mitzvos beyond will
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2. And likewise the three above-mentioned levels are found in Torah and mitzvos. As is known, the
Torah is the level of food for the soul and the mitzvos are garments for the soul (as is written in the
discourse beginning “These are the journeys,” and in the discourse beginning “I am my
Beloved’s,” and in the discourse beginning “My dove,” etc., and in other places).

The second section applies the three levels to Torah and mitzvos. Torah study is “food” for the soul, because
the soul absorbs and unites with what it understands; the mitzvos are its “garments,” surrounding it rather

than entering it. The text refers to other discourses where this is developed.
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Now, although below, in the chain of descent (hishtalshelus), the mitzvos are on a lower level than

the Torah, since they are in physical action, nevertheless we see that they are higher in their root.

The same paradox as with food and clothing: mitzvos are physical deeds and so seem lower than study, yet
by the rule already given, what descends lower has the higher root.
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Therefore the whole Torah is an explanation of the mitzvos, both in the revealed [part] and in the
hidden [part], such as the book of the Zohar. And so our Sages, of blessed memory, said, “Great is
study, for it leads to action”; and likewise, “Not study is the main thing, but action,” etc.

Evidence that the mitzvos are higher: all of Torah, both the revealed law and the Kabbalah of the Zohar,

serves to explain the mitzvos. The Sages praise study because it leads to action, and state that action, not
study, is the main thing.
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And likewise our Sages, of blessed memory, said (in Kesubos 86): “But with positive command-
ments, for example when they tell him, ‘Make a sukkah,” and he does not make it, etc., they would
beat him until his soul departs.”

A further proof from the Talmud: a court would compel a person who refused to perform a positive com-

mandment, such as making a sukkah, even by beating without limit. Such force shows how essential the
deed is.
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And although they said that one whose Torah is his occupation, such as Rabbi Shimon bar Yochai
and his colleagues, does not interrupt [his study] for prayer, and in the Jerusalem Talmud, chapter
1 of Shabbos, they said that even for the recitation of the Shema they do not interrupt,
An objection: those whose Torah study is their whole occupation, like Rabbi Shimon bar Yochai and his col-
leagues, do not stop their study for prayer (Shabbos 11a), and in the Jerusalem Talmud Rabbi Shimon says

that such people do not stop even for the Shema. (The print’s 2% is read as ”2Xw, “that even,” the Jerusalem
Talmud’s own word.)

likuteitorah.com/likkutei-torah/vezos-haberachah/6/ 15



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6 TV N7 DO W I

TRI2MD PO0DD 22NN 322D 19109 1D [nwy mnv] YPR? DAR [ynv nxoiph] WUPD RPIT 1307
39999080 [xm 12 pynw ©37] PPAWT TN KDY NAWT [(xnp pao] PPD IRDT PY22 RN QW onbwina
TIIW 2397 NI 172027 PR NI N NI M x93 pysw 2277 2T TORY0 10 1910 Mwy?

that is only for the recitation of the Shema; but for a positive commandment, such as for sukkah
and lulav, he is obligated to interrupt, as is explained in the Jerusalem Talmud there, cited by the
Baal HaMaor on chapter 1 of Shabbos: “Does not Rabbi Shimon bar Yochai concede that one inter-
rupts to make a sukkah, etc.? The reason of Rabbi Shimon bar Yochai is: this is study and that is
study, and one does not set aside study for study.”
But that is only for the Shema, which is itself Torah recitation: “this is study and that is study,” and one study
is not set aside for another. For a mitzvah of action, such as making a sukkah or taking a lulav, even they
must stop, as the Jerusalem Talmud says, quoted by the Baal HaMaor (Rabbi Zerachyah HaLevi, the twelfth-
century author of HaMaor on the Rif). Likkutei Sichos (vol. 15, p. 261), quoted in the Kehot note, explains

that sukkah and lulav are the examples because both are bound up with Daas: of the sukkah it says “so that

your generations will know.”
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And all the above [shows] that although below, in the chain of descent, they are lower, being the

level of garments, their source and root above is higher.

All this shows that the mitzvos, though lower in their outward form, as physical deeds and “garments,” are

higher in their root.
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For the Torah, which is the level of food, has its root in the level of the inner dimension (pnimiyus)

of the ten Sefiros of Atzilus: “The Torah comes forth from Chochmah,” etc.

For Torah, the soul’s “food,” comes from Chochmah (wisdom), the inner dimension of the Sefiros, as the
Zohar says, “The Torah comes forth from Chochmah.”
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Therefore the study of the Torah has no fixed measure, for even with one chapter in the morning
and one chapter in the evening one has fulfilled the obligation of Torah study, and [yet] also, “You

shall meditate in it day and night.”

So, like food, Torah study has no fixed measure: the Talmud (Menachos 99b) rules that even one chapter
morning and evening fulfills the duty of study, yet G-d told Yehoshua to meditate in it “day and night.” The

range, from a minimum to without limit, matches food.
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That is, it is the level of food, for which dry bread suffices and one can also eat various delicacies,

for their root and source is from the level of memalei [the light that fills all worlds].

Just as one can live on dry bread or enjoy many delicacies, Torah study can be minimal or vast, because its

root is the inner, filling light (memalei), which is divided into many particulars.
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But the mitzvos are from the level of the supreme encompassing [light], the level of Keser, “one,”
etc., which is above the Chochmah of Atzilus; therefore they become garments for the soul, as said

above about garments.

The mitzvos come from Keser, the encompassing light above Chochmah. That is why they are garments for
the soul: they surround it with G-d’s will, which is above intellect. The text’s “one, etc.” is left unfinished.
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Now, just as in Keser Elyon, the intermediary between the Emanator and the emanated, there are
two levels, as above, an encompassing and an encompassing of an encompassing, as above, so
with the mitzvos there are two kinds of mitzvos. The first: ordinary mitzvos, all those that are
[done] by a person’s will to do them, such as sukkah and lulav and the like.

Keser has two levels, the encompassing (Arich Anpin) and the encompassing of the encompassing (Atik).

Likewise there are two kinds of mitzvos. The first kind, most mitzvos, such as sukkah and lulav, are done by
a person’s own will and decision.
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And there are mitzvos that do not depend on his will at all, but [come about] specifically without his
knowledge, such as the mitzvah of the forgotten sheaf and the like.

The second kind cannot be done by choice at all, only when they happen without one’s knowledge. The clas-
sic case is shikchah: a sheaf forgotten in the field must be left for the poor, and one can fulfill this only by
genuinely forgetting. Rabbi Chaim Vital’s Sha’arei Kedushah, cited in the Kehot note, counts such mitzvos
as a class of their own, which a person cannot seek out unless G-d brings them his way.
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As we find in the Tosefta, chapter 3 of Pe’ah: It once happened that a certain pious man forgot a
sheaf in the midst of his field, and he said to his son, “Go and offer on my behalf a bull as a burnt-

offering and a bull as a peace-offering.”

The Tosefta tells of a pious man who forgot a sheaf in his field and, on discovering it, told his son to offer two

bulls for him, one as a burnt-offering and one as a peace-offering.
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He said to him, “Father, what did you see to rejoice in the joy of this mitzvah more than all the
mitzvos in the Torah?” He said to him, “All the mitzvos in the Torah the Omnipresent gave to us [to
fulfill] with our knowledge; this one [is] without our knowledge. For had we done it willingly before
the Omnipresent, this mitzvah would not have come into our hands.

His son asks why this mitzvah deserved more celebration than any other. The father answers that every oth-

er mitzvah is given to our conscious choice; this one can only come about without our knowledge, so it is a

mitzvah we could never have arranged for ourselves.
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Rather, it says, ‘When you reap,’ etc.; Scripture set a blessing for it.” [Thus far| the words of the
Tosefta. And he meant: if so, the fulfillment of this mitzvah has the quality of a gift from above;

therefore I offer a bull.

The Torah attaches a blessing to it (“so that Havayah your G-d may bless you”). The Alter Rebbe explains the
father’s meaning: such a mitzvah is a gift from above, and that is why he offered a bull in thanks.
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That is, the mitzvos that depend on a person’s knowledge and will have their root above, likewise,
in Keser, from the level of Arich Anpin, which is the level of the supreme will (ratzon), the root of

the emanated: “You are He who brought forth,” etc.

Mitzvos done by conscious choice come from Arich Anpin, the lower side of Keser. Arich Anpin is the
supreme will, the source from which the Sefiros emerge, as the Tikkunei Zohar says, “You are He who
brought forth [the ten Sefiros].”
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Therefore below, too, they depend on his will, and by doing them he draws down from the level of
the supreme will. And this is [the meaning of] “Who has sanctified us with His commandments.”
And he can do them with great joy, for he draws down the level of the supreme will as an encom-

passing [light] upon him.

Because they come from G-d’s will, such mitzvos are done with a person’s will, and doing them draws that
will down upon him like a surrounding garment. This is why the blessing says “Who has sanctified us with

His commandments,” and why they can be done with great joy.
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By contrast, the mitzvos that are specifically without knowledge and will, such as the above-men-
tioned mitzvah of the forgotten sheaf, have their root in the lowest level of the Emanator, which is

above will and is called an encompassing of an encompassing

The mitzvos that happen without one’s will are different: a mitzvah like the forgotten sheaf comes from Atik,
the lowest level of the Emanator, which is above will altogether, the “encompassing of the encompassing,”
the house of the analogy.
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(and possibly this is the level of “the Will of all wills,” that is, a will for will, etc.); therefore below,

too, it is above a person’s knowledge and will.

The Alter Rebbe suggests, tentatively (“possibly”), that this is “the Will of all wills,” the source of will itself.

Because its root is above will, such a mitzvah can come only when it bypasses a person’s knowledge and will.
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And similarly we find several mitzvos that are specifically not by will, such as Rabbi Shimon ben
Shetach, who fled to Egypt because they wanted to appoint him Nasi [head of the Sanhedrin], and it
was not his will to accept the office of Nasi, and he fled, etc.;
A second example: a sage who fled to avoid being made Nasi (head of the Sanhedrin), and was made Nasi for
that very reason. In the Jerusalem Talmud (Chagigah 2:2) the one who fled to Alexandria, in Egypt, is
Yehudah ben Tabbai, and the Alter Rebbe’s Siddur tells it of him; the Rebbe’s notes quoted by Kehot remark

that Likkutei Torah has Shimon ben Shetach and leave it for further study, and the note suggests the text fol-
lows the view, also recorded there, that Shimon ben Shetach was the Nasi.
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and they pursued him, and he became Nasi. Had he not fled, and had it been his will to accept the

office of Nasi, they would not have appointed him to be Nasi, for whoever pursues honor, etc.

His flight is exactly what made him Nasi: had he wanted the office, he would not have been given it, for, as
the Talmud says (Eruvin 13b), greatness flees from one who chases it and pursues one who flees from it.
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That is, this mitzvah too has its root above in the level of an encompassing of an encompassing, as
above.
Accepting leadership in this way is a mitzvah that comes against one’s will, and so it too is rooted in the en-

compassing of the encompassing. Likkutei Sichos (vol. 33, p. 46), quoted in the Kehot note, adds that all

leadership is bound up with self-nullification, since “Through Me kings reign.”
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(And see what is written in the discourse beginning “Go forth and see” on the subject of “We will do and we
will hear”: that the level of “we will do” is a complete nullification (bittul) of will, above knowledge and in-

tellect; and possibly this is the level drawn from “the Will of all wills,” which is the above-mentioned level.

The parenthesis refers to the discourse “Go forth and see” (Likkutei Torah, Shir HaShirim, 22a) on Israel’s
words at Sinai, “We will do and we will hear.” “We will do” means committing before understanding, a total
setting aside of one’s own will, above intellect; this may be what draws from “the Will of all wills.” That dis-
course also explains the crown, made of precious stones that are inanimate yet become a crown above the
king’s head.
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And therefore they tied on them two crowns, one corresponding to “we will do” and one corresponding to
“we will hear”: that is, the two levels in Keser Elyon, which are the level of an encompassing, drawn down
through “we will hear,” and the level of an encompassing of an encompassing, drawn down through “we
will do,” which is the nullification of will, in which one sets aside his knowledge and will entirely.
The Talmud says that when Israel said “We will do and we will hear,” angels tied two crowns on each of them.
The two crowns are the two levels of Keser: “we will hear” (understanding and accepting) draws the encom-

passing light, Arich Anpin; “we will do” (self-surrender beyond understanding) draws the encompassing of
the encompassing, Atik.
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And therefore they put “we will do” before “we will hear.” For so the level of Atik is from the level of the
Infinite One (Ein Sof), prior to all that is prior, and from it the level of Arich Anpin is drawn.

“We will do” came first because Atik, which comes from the Infinite One, “prior to all that is prior,” precedes
Arich Anpin, which is drawn from it.

13987 TPRAY 1PRWD 5777 TI3T NDORY PRI T N15727 1707 [n9725 0anat 1man mnkw an] PUIIRYS R TN
TPwRID 1187 PYIY 7D 20 N1 Cmign DR RN I OR 7O DY ORPT po by axg B7YR Cmipn b
YT YRR 110 2102 RITw 297871 B2 079 10 1990 P37 RIYT PNan 11870 11N

And along these lines is what our Sages, of blessed memory, said at the beginning of chapter 6 of
Berachos, that [the verse] “and you shall gather in your grain” speaks of when they do not do the will of the
Omnipresent, even though it refers to [the passage] “And it will be, if you will diligently listen to My com-
mandments,” etc. For the meaning of “doing His will” is to draw down the level of will from the level of
“the Will of all wills,” and this is through “with all your might,” which is the nullification of will above
knowledge.

The same idea explains a passage at the beginning of chapter 6 of Berachos (35b): the verse “you shall gath-

er in your grain,” which implies working the land oneself, is said there to describe a time when Israel does

not do G-d’s will, although it belongs to the passage “if you will diligently listen to My commandments.” The

answer: “doing G-d’s will” in the full sense means drawing from “the Will of all wills,” which comes through
loving G-d “with all your might” (me’odecha), beyond one’s own will and understanding.
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Not so through “with all your heart and with all your soul,” etc. Therefore, relative to the drawing down
from the level of Atik, which is the Infinite One Himself, they are not yet called “doing the will of the
Omnipresent,” etc.

The second paragraph of the Shema says only “with all your heart and with all your soul,” without “with all

your might.” So, measured against the level of Atik, those who serve at that level are not yet called “doing
G-d’swill.” (The printed "05322%" apparently reads "0533%".)
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And close to this, one may also explain the superiority of the prohibitive commandments over the positive
commandments: in fulfilling the prohibitive commandments there is the level of subduing (iskafya) the

sitra achra (the other side).

A related point: the prohibitions can be higher than the positive commandments, because keeping them
means subduing (iskafya) the sitra achra (the forces opposed to holiness) against one’s own desire.
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As our Sages, of blessed memory, said: “A person should not say, ‘I have no desire for it,’ etc., but rather, ‘I
do desire it, but what can I do? My Father in heaven has decreed upon me.’” And through this, the glory of
the Holy One, blessed be He, is exalted above. And see what is written in the Explanation on “I am black yet
comely,” and on “Set me as a seal,” and on “I saw, and behold, a menorah all of gold,” etc., on the subject

of the prohibitive commandments.

The Sages teach (the Sifra, quoted by Rashi on Leviticus 20:26) that one should not say “I have no desire for
forbidden food” but “I would like it, yet my Father in heaven has decreed against it,” and the Zohar says that
through such subduing “the glory of the Holy One, blessed be He, is exalted.” In Likkutei Torah, Shir
HaShirim (on “I am black yet comely” and on “Set me as a seal”), the Alter Rebbe explains that the positive
mitzvos make the soul’s garments, light clothed in vessels, while keeping the prohibitions draws from a
higher level that is never clothed: G-d’s essence, which cannot even be called “encompassing.” (The printed
"B nw22w" apparently reads "0°nwaw,” “in heaven.”)
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And along these lines one will also understand what is written elsewhere, at the end of the discourse begin-
ning “See, the smell of my son,” on the subject of the blessings that Yaakov received from Yitzchak, which
were specifically without Yitzchak’s knowledge, but rather “your brother came with guile,” etc., for it is
impossible [for them] to be clothed in the level of knowledge (Daas), etc.; see there.
Another case: Yitzchak’s blessings reached Yaakov without Yitzchak’s knowledge (“your brother came with
guile”), because they could not pass through conscious knowledge (Daas). In Torah Ohr (Toldos, 21a), at the
end of the discourse “See, the smell of my son,” the Alter Rebbe compares this to “not on merit but on

mazal”: the blessings drew a flow from above the chain of descent, so that the higher lights would reach even
physical things.
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For this is along the lines of what was said above in the name of the Tosefta, “this one without our knowl-
edge,” etc. That is, because the root of these blessings too is from the level of “the dew that drips from
Atika.”

This is like the forgotten sheaf, which comes “without our knowledge.” The root of those blessings is the
“dew that drips from Atika,” a Kabbalistic image for blessing from the highest level.
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And this is what is said in the Midrash: “’The smell of his garments’ (begadav): the smell of his traitors
(bogdav),” which is the level of teshuvah (return), which is above the level of “the smell of his garments,”
which are the level of garments; and, as above, the garment is the close encompassing [light], etc.

The Midrash reads “the smell of his garments (begadav)” as “the smell of his traitors (bogdav),” those of

Yaakov’s descendants who sinned and returned. Teshuvah, return from the depths, reaches higher than
“garments,” which are the close encompassing light (Arich Anpin).
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And see what is written in the discourse beginning “And Yaakov sent,” on the explanation of “current with
the merchant.” And see what is written in the Explanation on “When you go out,” on the subject of the two
encompassing [lights], lamed and mem; see there.)
Two more cross-references. In Torah Ohr (Vayishlach, 24c), “current with the merchant” (over lasocher) is
read as light from the essence of the Infinite that passes through Keser, called socher from sechor, “around,”
the encompassing light. In Likkutei Torah (Ki Seitzei, 36d) the two encompassing lights are the letters lamed

and final mem: the lamed can sometimes enter the vessels, while the mem, the encompassing of the encom-

passing, never does.
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Therefore it is said of David, “And I will establish for you a faithful house.” Thus the level of
Malchus is called by the name “house.” And this is because he said, “My heart was not haughty,”
etc., “and I stilled (domamti) [my soul].”

Back to the main thread: Malchus is called a “house,” as in “a faithful house” said of David. David earned

this because he said “My heart was not haughty... I stilled my soul”; the word for “stilled” (domamti) shares
its root with domem, the inanimate, the stone of which a house is built.
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And just as a house is made from the level of stones and earth, which is the level of the inanimate
(domem), and its root is from the level of an encompassing of an encompassing, so Malchus is the
level of the last Sefirah of the ten Sefiros of Atzilus, and its root is very exalted, from the level of an
encompassing of an encompassing, as above.

Just as a house, made of inanimate stone and earth, is rooted in the encompassing of the encompassing, so

Malchus, the last and lowest Sefirah, is rooted very high, in that same level. David’s self-effacement, like the
silence of stone, is what connects Malchus to it.
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Joy at the dedication; children as a “house”
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Therefore, at the dedication of the Holy Temple, when there is drawn there from the level of an en-
compassing of an encompassing, as above, which is above will, the level of Keser, etc., joy does not

apply there at all,

Now the opening question is answered. At the dedication of the Temple, the light drawn down is from Atik,
the “encompassing of the encompassing,” which is above will, the highest level of Keser, so joy has no place
there by itself.
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as it does with the mitzvos, which are by a person’s will, as it is written, “[Because] you did not
serve with joy,” etc., [and] “Who has sanctified us with His commandments,” etc., because its root

is from the level of the supreme will, as above.

Joy belongs naturally to what a person does by choice: the mitzvos are done willingly and so with joy, as the
Torah rebukes those who “did not serve with joy” and as the blessing “Who has sanctified us with His com-
mandments” expresses, because their root is the supreme will.
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By contrast, with the dedication of the House, a wall, the level of the inanimate, whose root is above

will, as above, joy does not apply at all.

A house, though, made of stone walls, the inanimate, comes from a level above will, so joy does not arise
there by itself. (The word "1m1n,” awall, apparently refers to the stone walls of the House.)
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Therefore it was necessary to draw down the level of joy there. (And see what is written on “You shall
draw water with joy”: that because the water libation is from a level that is above the level of the wine liba-
tion, for wine gladdens, etc., therefore it must be joined with the level of joy. And this is the meaning of
“You shall draw water” specifically “with joy”; see there.)
So joy had to be deliberately brought into the dedication. The parallel is the water libation on Sukkos, ex-
plained in Likkutei Torah, Sukkos (79d): the wine libation is stated in the Written Torah and wine by nature

gladdens, while the water libation, a law given to Moshe at Sinai, comes from a higher level, so the drawing
of the water had to be done “with joy.”
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And this is [the meaning of] “A psalm, a song of the dedication of the House”: to draw down the
level of joy into the dedication of the House. And therefore a feast and rejoicing are made at the
time of the dedication of a house.

That is why the psalm of the dedication of the House is called “a song”: song brings joy into the dedication.

And this is why people make a feast and celebrate when they dedicate a house, the question with which the
maamar opened. (The printed "n°1n" apparently reads "n°21", the House.)
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(And this is also the meaning of “a psalm, a song,” which seems a doubling of the matter, as the Alshich
writes. That is, along the lines of what was said above in the story of a certain pious man, etc., “What did
you see to rejoice in the joy of this mitzvah more than all the mitzvos,” etc., and as above; and all the more
so at the dedication of the Holy Temple, which is the general and collective expression of this level. And
see what has been written about this above.)
The Alshich (Rabbi Moshe Alshich of Safed, the sixteenth-century commentator), on this verse, notes that “a
psalm, a song” seems to say the same thing twice. The double expression fits the double joy of the pious man

who “rejoiced in the joy” of the forgotten sheaf, a mitzvah from above will; how much more so the Temple’s
dedication, the whole of this level.
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And this is [the meaning of| “And may your house be like the house of Peretz,” where [the verse]
called the birth of a child by the term “house.” For [with] children, the matter does not depend on
merit but on mazal [fortune], etc.

The blessing to Boaz, “may your house be like the house of Peretz,” uses “house” for having children. The
Sages (Moed Katan 28a) say that children do not depend on merit but on mazal.
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Merit is the level of the spreading forth of the ten Sefiros of Atzilus, which are in the level of inner
light, intellectual understanding, reasoning to find merit, etc.;

“Merit” belongs to the inner light of the Sefiros, the realm of reason and judgment, where one weighs
whether a person deserves something.

RITW IR0 12900 K91 8 53 1199¥ 7°pn 912 RITY X2 021 Down 1 15yn owaw 12 Dar
15 7479127 11 05110 10 T oon B nnd Do yonwnn

but children have their root above intellect, in the level of mazal, which is the level of the supreme

encompassing [light]. For the meaning of mazal is the source, which is what bestows and makes

flow (mazil), so that “water shall flow (yizal),” etc., and “flowing (nozlim) from Lebanon,” etc.
Children come from mazal, which here means not “fortune” but the source that makes flow (the root nazal,

“to flow”: mazil, yizal, nozlim), an encompassing light above reason. The verses about flowing water illus-
trate the word.
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And therefore it is called by the name “house,” whose root is also from the level of the supreme en-
compassing [light], etc. And this is what is said, “and prepared for him from him an everlasting edi-

fice,” etc.

2]

So offspring are called a “house,” since both come from the supreme encompassing light. The wedding
blessing over the creation of man, “and prepared for him, from him, an everlasting edifice,” likewise calls

the wife formed from Adam, and the family that comes from her, a “building.”
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And see what is written in Parshas Va’eschanan, in the discourse beginning “And this is the com-
mandment,” that the Oral Torah is called a “house”: “Do not read ‘your children’ (banayich) but

‘your builders’ (bonayich),” etc.; see there.

A cross-reference: in Likkutei Torah, Va’eschanan, the Oral Torah is called a “house,” based on the Sages’
reading of “your children” (banayich) as “your builders” (bonayich).

SECTION 5 - 111-14

Shiloh, the Temple and prayer
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3. Now, according to this one will understand what is written, “For you have not yet come to the rest
and to the inheritance”: “the rest” is the building of Shiloh, etc.

The third section applies the same principle to the Sanctuaries. Moshe tells Israel they have not yet come “to
the rest and to the inheritance,” and the Sages (Zevachim 119a, in Rabbi Yehudah’s view) read “the rest” as
the Sanctuary at Shiloh.
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And [we need] to understand the difference between the building of the Mishkan [the Tabernacle]
and the building of Shiloh, for seemingly they were exactly equal in their length and in their width
and in all details: as the form of the Mishkan, so was the building of Shiloh made.

The question: Shiloh was built to the same dimensions and plan as the Mishkan in the desert. Why then is
only Shiloh called “rest”?

RPIT 0%12R7 NIY©I°1 9977 727w 191229 21 079131 1R XY DOWIPT 1°7 10WnaY wIDnT IR

But the difference is that in the Mishkan the boards were cedar wood overlaid with gold, whereas in

the building of Shiloh the curtains were specifically of stones.

The one difference: the Mishkan’s walls were gold-plated boards of wood, while Shiloh’s were of stone. The
Mishnah (Zevachim 14:6) describes Shiloh as a house of stone below with curtains spread above it, so the
text’s “the curtains were of stones” apparently means that what were wooden boards in the Mishkan were
stone there. The text calls the boards “cedar,” and the Talmud (Rosh Hashanah 23a) counts shittah, the aca-

cia, among the kinds of cedar.
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And to understand this: surely the boards of the Mishkan were far more precious than the curtains
in Shiloh, which were of stones; so why is the Mishkan not called “rest,” while the building of Shiloh

is called “rest”?

Cedar overlaid with gold is far costlier than stone, so why is the stone Shiloh called “rest”?

71 123 N1 PNAn QYW F3INNN NPT N2 whn aniT ona RITY 0°1aR 05 9710 ayum
9715 AopnT

The reason is as above: stones, which are the level of the truly inanimate, the lowest level, have

their root in the highest level, an encompassing of an encompassing, as above.

The answer follows the principle already given: stone, the inanimate and lowest, has the highest root, the en-

compassing of the encompassing (Atik).
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Cedar wood, etc., by contrast, is the level of the vegetative, whose root is from the level of an en-

compassing, as above.

Wood, the vegetative, is rooted only in the ordinary encompassing light (Arich Anpin).
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Therefore “the rest” is Shiloh, which was a building of stones, the level of the inanimate, in which
there was no protruding wood at all, the level of the vegetative, and the level of an encompassing of
an encompassing rested in it, as above. (And see what is written about this on “And Yehudah ap-
proached him”; see there.)

Therefore “rest” means Shiloh: built of stone with no protruding wood, it was where the highest level, the en-
compassing of the encompassing, rested. “Rest” (menuchah) is where that level settles.
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And therefore the Rambam, of blessed memory, and Sefer HaChinuch (section 492) counted
among the prohibitions “You shall not plant for yourself an asherah [a tree for idol worship],” etc.,
that it is forbidden to make any protruding wood in the building of the Holy Temple, and one trans-
gresses the prohibition “You shall not plant,” etc.;
This is why the Rambam and Sefer HaChinuch (mitzvah 492) count, under “Do not plant for yourself an
asherah, any tree, beside the altar,” a ban on protruding wooden structures in the Temple; the Chinuch adds

from the Sages that all the projections from the Temple’s walls were of stone. An asherah was a tree planted

for idol worship.

15 1Pyn mPynb ownww omiT N2 0o1aRn RP1T 7°0W °192°10 MAPNT 1N I 3Npw vy P9
only sunken wood is permitted, such as the ceilings, etc., because it was specifically of stones, the
level of the inanimate, whose root is exceedingly high, etc.

Wood set flush into the stone, such as ceiling beams, is allowed. The building had to be of stone, whose root
is highest.
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(And for the difference between protruding and sunken, see what is written on “Set me as a seal.”)
And therefore our Sages, of blessed memory, said of Cyrus that he turned sour, for he commanded
to make three [rows] of stone and one of wood, etc.;
For the difference between protruding and sunken, the text refers to its discourse on “Set me as a seal”
(Likkutei Torah, Shir HaShirim, 46b), where a “sunken” seal is light clothed in vessels and a “protruding”
seal a level beyond them. The Sages (Rosh Hashanah 3b-4a) say that Cyrus, who began well, later “turned

sour”: his decree for the Second Temple called for three rows of stone and one of wood, so that he could burn
it if the Jews rebelled.
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and this is forbidden, as above, to have any protruding wood in it, only sunken wood, which is the
inner level, and not protruding, which is the encompassing level; it had to be specifically of stones,

as above.

Protruding wood stands out like an encompassing light; wood sunk into the wall is inward. The Temple had
to be of stone only, with no protruding wood. (The printed "np>»" apparently reads "7°pn", encompassing.)
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And this is [the meaning of| “acacia wood, standing”: boards standing, seraphim standing; and “the
ofanim [angels called ‘wheels’] and the holy chayos [angels called ‘living creatures’] with a great

noise,” etc.

The Mishkan’s boards are “acacia wood, standing,” and the seraphim too are “standing” above Him. The
morning prayer says the ofanim and holy chayos (kinds of angels) rise “with a great noise.”
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That is, Pesukei Dezimra [the Verses of Song in the morning prayers] until the recitation of the
Shema is the level of “acacia wood, standing,” the level of the vegetative, as above. And the holy

chayos are “with a great noise” because they sense the existence (yesh) of the world;

These are applied to the order of prayer: the Pesukei Dezimra (the psalms of praise) up to the Shema corre-
spond to the “standing” wooden boards, the vegetative level. The holy chayos make a great noise because
they still sense the world as a real existence (yesh).
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and therefore, when they grasp the self-nullification (bittul) of “Holy... is Havayah of Hosts,” etc.,

they are in a great noise. Not so the seraphim, who do not sense the yesh as the ofanim do;

When they grasp that all is nullified before G-d, “Holy, holy, holy,” they are shaken with a great noise. The
seraphim do not sense existence as the ofanim do.
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therefore they stand “above Him,” above the Shechinah (Divine Presence). And this is until the
recitation of the Shema; but the 248 words in the recitation of the Shema are called 248 stones, the

level of the inanimate, as above.

So the seraphim stand “above Him,” above the Shechinah. This is the level of prayer until the Shema. The
248 words of the Shema, however, are called “248 stones,” the inanimate level, which is higher still.
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And this is [the meaning of] “And he took of the stones of the place”: the 248 words of the Shema,

the level of Malchus, which is the lowest level.

Yaakov at Beis El “took of the stones of the place”: these stones are the 248 words of the Shema, the level of
Malchus, the lowest Sefirah.
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“And he put [them] at his head (mera’ashosav)”: do not say “under his head,” but “mera’ashosav”
[above his head], [meaning] that its root is from the highest level, above the level of the intellect
(mochin), which is “mera’ashosav.”

He put them mera’ashosav, which plainly means “at his head,” for his head as he slept; the text reads it not
as “under his head” but as above it: the stones’ root is higher than the head, that is, above the intellect.
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And this is [the meaning of] “And he set it up as a pillar, and poured oil”: for at first it is only a
point beneath Yesod, and Yaakov raised it and made it a pillar, “and poured oil upon it”: he drew

down the level of the supernal intellect, “oil of holy anointing,” the level of supernal Chochmah.

Then he set the stone up as a pillar and poured oil on it. Malchus begins as a mere “point” beneath Yesod,
the Sefirah above it; Yaakov raised it into a standing pillar and anointed it with oil, drawing into it the super-
nal intellect, the level of supernal Chochmah, symbolized by the holy anointing oil.

SECTION 6 - 115-16

The rejected stone and the wife as “house”
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And this is [the meaning of] “The stone the builders rejected has become the cornerstone.” For the
level of Malchus is called the level of “stone,” the level of the inanimate, the level of letters: “two
stones,” etc., which are the level of the inanimate.

The psalm’s “stone the builders rejected” is read as Malchus. Malchus is called “stone” because it is the level

of speech, the letters, which Sefer Yetzirah calls “stones” (“two stones build two houses”): like stone, it is the

inanimate level.
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That is, the level of Malchus is the lowest level of all the ten Sefiros, like the inanimate, which is
lower than all the four elements; nevertheless it “has become the cornerstone,” for the root of the
above-mentioned inanimate level is exceedingly high above all the ten Sefiros of Atzilus, the level
of Keser Elyon (and see what is written about this in the Explanation on “This is the statute of the
Torah”).

Malchus is the lowest of the Sefiros, as the inanimate is lower than all the four elements (fire, air, water,

earth); yet it becomes “the cornerstone,” because its root is the highest, above all the Sefiros, in Keser Elyon.
The text refers to its Explanation on “This is the statute of the Torah” for more on this.
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And the meaning of “the builders rejected”: for behold, Sarah gave her maidservant Hagar to
Avraham and said, “Perhaps [ will be built up (ibaneh) through her”; and likewise Rachel [gave| her
maidservant Bilhah and said, “Perhaps I too will be built up through her.”

Who are “the builders” who rejected it? Sarah and Rachel each gave their maidservant to their husband, say-

ing “perhaps I will be built up through her,” that is, have children through her. The Hebrew ibaneh (“I will

be built up”) holds the letters of even (“stone”) and recalls ben (“son”) and bonim (“builders”).
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That is, the filling of the hei. For there is the upper hei, the level of Binah, [and] the lower hei, the
level of Malchus; and there is the filling of the hei, which is the lowest level within Malchus, which
descends and clothes itself in Beriah, Yetzirah and Asiyah to become “a head to foxes,” and it is
called the level of a “maidservant” relative to the essence of Malchus.
This “building” through a maidservant is the “filling” (milui) of the letter hei, the extra letter added when hei
is spelled out in full (X”77). In the Name Havayah the first hei stands for Binah and the last hei for Malchus;
the “filling” of the hei is the lowest part of Malchus, which descends into the lower worlds to become “a head

to foxes” (a ruler among lesser beings; the Kehot note also points to the Zohar, II, 148b), and beside Malchus
itself it is like a maidservant beside her mistress.
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(And see what is written on the subject of the filling of the hei in the discourse beginning “May He
reveal to us its reasons,” and see the Zohar, Parshas Bereishis, 27b.)
The parenthesis refers to the discourse “May He reveal to us its reasons” (Torah Ohr, Chayei Sarah, 15c),
where the “filling” of the hei is called a second, “doubled” hei, as in the Cave of Machpelah, the “doubled”

cave; and to the Zohar (I, 27b), which speaks of a “maidservant of the Shechinah” and of the spelled-out hei
as “offspring” of the hei.
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And along these lines will be understood what is written in the book Asarah Maamaros, in the
Maamar Chakor Din, chapter 10, that they said in the Aggadah concerning David that Yishai
thought he was going in to his emancipated maidservant, but in truth the maidservant had passed
the signs to his wife, in the manner of Rachel to Leah; see there.
The text then cites Asarah Maamaros, a Kabbalistic work by Rabbi Menachem Azariah of Fano, which quotes
an Aggadah about David’s birth: Yishai believed he was with his freed maidservant, but the maidservant had

secretly given his wife the signs, just as Rachel gave Leah the signs (Megillah 13b); so David was born of

Yishai’s wife.
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(And in the Gemara and in the Midrash Rabbah this Aggadah is not found; on the contrary, from what is
said in the Midrash Rabbah on Tazria, chapter 14, “Did father Yishai intend...,” etc., the implication is not

like this exposition.)

The Alter Rebbe notes that he did not find this Aggadah in the Talmud or the Midrash Rabbah, and that a
Midrash on Tazria, where David says his father did not intend [to bring him into being], seems to imply oth-

"o

erwise. (The printed "1"1n1" apparently reads "71"12n1", “intend.”)
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In any case, the meaning and subject of this maidservant is the level of the filling of the hei, as

above, which is the lowest level within Malchus, the level of the inanimate, and is called “stone.”

Whatever the historical account, the meaning of the “maidservant” is the lowest level of Malchus, the inani-
mate, called “stone.”
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Therefore he said, “The stone the builders rejected”: the above-mentioned builders rejected it be-
cause it is “a head to foxes,” “her feet go down,” and it is the lowest level, the level of the truly

inanimate.

The “builders” rejected this stone because it descends so low, to where “her feet go down,” into the lowest
realms: the truly inanimate.
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And this level can be built only through the level of David, for the reason explained in Sefer

HaGilgulim and for the reason explained in the book Asarah Maamaros there.

Only through David could this lowest level be “built” into holiness; for the reasons, the text refers to Sefer
HaGilgulim (on the transmigration of souls, from the Arizal’s teachings) and to Asarah Maamaros.
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Nevertheless, when this building is built, then there is an extra elevation in it, and through it to the
level of Malchus of Atzilus, so that thereby it becomes the cornerstone.

When this is achieved, it raises not only the lowest Malchus but also Malchus of Atzilus, so that it becomes
“the cornerstone.”
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That is, as the Ramaz writes on Parshas Ki Sisa (189b): because all the refinements (beirurim) that
are raised up from below by the lower Malchus rise up to Malchus of Atzilus, and it raises the re-
finements above, and by this power it became the cornerstone. That is, in Atzilus they are refined
with a higher refinement.
The Ramaz (Rabbi Moshe Zacuto, the seventeenth-century Kabbalist, in his commentary on the Zohar, Ki
Sisa, 189b) explains why: all the sparks refined (beirurim) from below are raised by the lower Malchus to

Malchus of Atzilus, which lifts them higher still and refines them at a higher level, and that power makes it

the cornerstone. (The printed "11nnnn" apparently reads "n1nnnn,” “the lower.”)
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Now, the refinements are from the World of Tohu [chaos], which is above the World of Tikkun [recti-
fication] (and as is written about this in the Explanation on “I am black yet comely,” mentioned

above).

The sparks being refined come from the World of Tohu (chaos), which was higher than the World of Tikkun
(rectification); the text refers to its Explanation on “I am black yet comely” for this.
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And the main building is specifically through the refinements, for “their beginning is wedged in
their end and their end in their beginning.” And there are several levels of stones: moist stones,
perforated stones, etc.
The whole “building” of holiness is made by raising them, for, as Sefer Yetzirah says, “their beginning is
wedged in their end”: the lowest is joined to the highest. The kinds of “stones” named, “moist” ones (the

Talmud’s “moist stones sunk in the deep,” Chagigah 12a) and “perforated” ones, are not explained here; the
Kehot note points to the Siddur and to the Mitteler Rebbe’s Biurei HaZohar (44c) for them.
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And with all this will be understood what our Sages, of blessed memory, said (in Yevamos 62b) on
“to bring a blessing to rest upon your house” [Ezekiel, chapter 44|, that a man’s blessing is on ac-

count of his wife.

This explains the Talmud’s teaching (Yevamos 62b), from Ezekiel’s words “to bring a blessing to rest upon

your house,” that a man without a wife lives without blessing: his blessing comes on account of his wife.
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And this is [the meaning of] “In all my days I did not call my wife ‘my wife,” but [I called] my wife
‘my house’” (in Shabbos 118b). And it needs to be explained, for in the kesubah [marriage contract]
the man writes to his wife, “I will honor and sustain,” etc.

Rabbi Yosei said he never called his wife “my wife” but “my house,” identifying wife and home. Yet the mar-

riage contract (kesubah) has the husband write to his wife, “I will honor and sustain,” as though he provides
for her.
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And seemingly it is puzzling: how does he write, “I will honor and sustain”? Surely they said, “A
man is sustained only on account of his wife.”
That seems to contradict the saying that a man is sustained only on account of his wife. The Kehot note
records that the Tzemach Tzedek, in Or HaTorah, also cites such a saying of the Sages and remarks that it

was not found; the closest Talmudic statement is Rabbi Chelbo’s, that blessing is found in a man’s home only
on account of his wife (Bava Metzia 59a).
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But in truth both are true. For the main work of drawing down the level of the supernal kindnesses
(chasadim) is from the level of the male; except that it could be that the kindnesses would be only
in a revelation of G-dliness and the like, and would not descend below at all into physical
livelihood.

Both are true. On the spiritual level, the drawing down of the supernal kindnesses comes from the “male”

side (the giving Sefiros). But those kindnesses might remain only as a spiritual revelation of G-dliness, never
reaching physical livelihood.
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That there be drawn from the level of Chesed and compassion of Atzilus below, “He gives bread to
all flesh,” physical [bread], this is on account of his wife, the level of Nukva, Malchus of Atzilus,
which gives life to Beriah, Yetzirah and Asiyah,

For G-d’s kindness to reach down as actual bread, “He gives bread to all flesh,” requires the “wife,” Nukva,
Malchus of Atzilus, which gives life to the lower worlds. (The printed "*n2n" apparently reads "*>rnan.”)
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which is called “my house,” which is the drawing down of the supreme encompassing [light],
which gives the power for the drawing down to be below in physicality. And see what is written in
Parshas Korach on “And it bore ripe almonds,” and see what is written at the end of the discourse
beginning “And you shall make garments of holiness.”

Malchus is called “my house” because it draws down the supreme encompassing light (the house-level),

which gives the power for divine blessing to reach the physical world. So the man provides the spiritual

kindness, but the physical blessing comes through the wife. Two final cross-references close the maamar.
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Ps’po 16
Concluded.

“Concluded”: the customary word marking the end of the maamar.

IN ONE'S AVODAH

The maamar draws its lessons from how a person serves: mitzvos done by choice are done with joy, but the
highest service is self-surrender beyond one’s own will and understanding (“we will do” before “we will

”

hear,” “with all your might,” keeping the prohibitions because G-d decreed them, fleeing honor). Like

David, who stilled himself like stone, one who sets aside his own sense of self becomes a “house” for the
highest level, and joy must then be consciously brought into that service.
QUESTIONS FOR DISCUSSION

1. Why, according to the maamar, is a house dearer than clothing and clothing dearer than food, and what
principle does this illustrate?

2. How do the two sides of Keser, Arich Anpin and Atik, correspond to clothing and houses, and to the two
kinds of mitzvos?

3. Why did the dedication of the Temple need joy to be drawn into it, when ordinary mitzvos are naturally
done with joy?

4. What makes the stone Sanctuary of Shiloh “rest,” and how does this connect to the words of the Shema as
“stones”?

5. How does the maamar reconcile “I will honor and sustain” in the kesubah with the saying that a man is
sustained on account of his wife?
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For the children at the table

Why we celebrate a new house

THE BIG IDEA

What is lowest in the world often comes from the highest place, so a house of plain stone,
and a mitzvah we do beyond our own wishes, draw from a level even higher than our will.

King David wrote “A psalm, a song for the dedication of the House.” Why do people make a feast
when a new house is dedicated? The maamar looks at three things a person needs: food, which be-
comes part of us; clothing, which wraps close around us; and a house, which surrounds us from a
distance. Food costs less than clothing, and clothing less than a house. The deeper reason is that
the lower a thing comes down, the higher its root above. A house is built of stone, the plainest ma-
terial of all, yet its root is the highest. It is the same with mitzvos. Most mitzvos we do because we
want to, and so we do them with joy. But some come to us without our planning, like a sheaf of grain
forgotten in the field that must be left for the poor. Such a mitzvah comes from a level above our
will. Joy does not come there by itself, so it must be brought in. That is why the dedication of the

Beis HaMikdash needed “a song,” and why we celebrate a new house.
THE MASHAL

A pious man once forgot a sheaf of grain in his field, and so he could keep the mitzvah of leaving it
for the poor. He was so happy that he asked his son to bring offerings in thanks. He explained that
every other mitzvah we do knowingly, but this one came to him without his knowledge, as a gift

from above.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that the lowest things, like stone, have the highest root?
2. Why was the pious man so happy that he forgot a sheaf in his field?
3. This week, when something comes to you that you did not plan, like a chance to help someone,

how can you do it with joy?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 NN 9w MM

The note records that this maamar was delivered in the
year 5567 (1806-1807) and points to the list of that year’s
maamarim, where it is catalogued.
KEHOT'S NOTE
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2 The heading of Psalm 30, David’s psalm “for the dedica-
tion of the House.” Tradition takes the House to be the
Temple, while the psalm itself thanks G-d for rescue from
grave danger. The maamar asks why a dedication should
be marked with song and rejoicing. (context: Steinsaltz
Tanakh)

Psalms 30:1x:’7 0°%°11n

:711‘? n°an n;gi_';'w_zz‘ pilairal
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3 0°9°Pn 5”3 4N B°Na . . 0°2°PR an PYa
The Kehot note points there, at the words on garments and
houses as two kinds of “encompassing,” for a further
treatment of this distinction.

KEHOT’'S NOTE
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PARAGRAPH 2

4 [5>735 1t 1 . . oyw O]

The note says this parenthetical remark on the plain rea-
son for prices appears in the manuscript of the Alter
Rebbe’s maamarim, i.e. it is part of the text as transmitted
in manuscript.
KEHOT'S NOTE
VTR DKM 9”N02 KRNI AT 20

PARAGRAPH 3

5 wo1 maw o1y raa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

27K 70,370 "D

6 wol mw ahy

Sefer Yetzirah calls World, Year and Soul (space, time and
the person) its “faithful witnesses,” and its third chapter
traces the three mother letters through each of them. The

Alter Rebbe uses this triad to say that the three levels ap-

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

pear in every dimension of creation. (Kehot: Sefer
Yetzirah 3:3 and on)
Sefer Yetzirah 6:1°:" 117°%° 120
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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In David’s psalm of praise (Ashrei), G-d’s devoted ones
“speak of the glory of Your kingdom and tell of Your
might, to make known to people His mighty acts.” The
plain sense is praise of G-d’s rule and power; the maamar
reads “Your kingdom” as Malchus and “His mighty acts”
(gevuros) as the restraints that bring many separate worlds
into being.

Psalms 145:11-122"-R">:717np 8°2°110
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They shall speak of the glory of Thy kingdom, And talk of

Thy might; To make known to the sons of men His mighty

acts, And the glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4

8 WY N YEN WK 9

A psalm of praise: “Whatever Havayah desired, He did, in
heaven and on earth, in the seas and all the depths.” The
plain sense is that nothing limits G-d’s power; the maamar
reads “desired” as His will, Keser, the encompassing light
from which creation comes.

Psalms 135:61:77”%p 0°2°1n
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Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that Torah study is the in-
ner light, from memalei kol almin, since the Torah comes
from Chochmah, while the practical mitzvos, done with
physical things, draw from sovev kol almin, which is be-
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14

yond the chain of descent: bringing the physical into be-
ing from the spiritual is beyond ordinary cause and effect.

KEHOT'S NOTE
.2,28 R™MN
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There the Alter Rebbe cites the Arizal’s ruling (Etz Chaim,
Sha’ar (Gate) 41, chapter 3) that Keser is the intermediary
between the Emanator and the emanated: its lowest level
of the Infinite is Atik Yomin, which emanates Keser’s sec-
ond aspect, Arich Anpin, the hidden root of the ten Sefiros;
together the two are called Keser.
KEHOT'S NOTE
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Etz Chaim (Sha’ar (Gate) 42, Derushei ABYA, chapter 1)

teaches that between any two kinds of being there is an in-
termediate that shares in both, as coral stands between the
inanimate and the vegetative, and that between the Creator
and the created there is a tiny spark from the last level of
the Creator clothed in the first spark of the created. It also
names a person’s four levels: his inner soul, his body, his
garments and the house he lives in. (The text’s “Sha’ar
(Gate) 41, chapter 3” is the Shklov 1800 numbering, as the
Kehot note says.)
Sefer Etz Chaim 42:1:3°2:°K:2"1 011 ¥
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Sefer Etz Chaim (Public Domain)

78 NURY

That passage explains “peace” as the joining of opposites:

Malchus of Atzilus joins Beriah to become its “Atik,” and

from the Infinite, before whom even Chochmah is mere

“making,” a level is drawn to become the “Atik” of Atzilus.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From Eliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to Tikkunei Zohar: “these ten Sefiros proceed in their
order, one long, one short and one in between.” The Alter
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Rebbe cites it for the ordered unfolding of the Sefiros from
Arich Anpin.

Tikkunei Zohar 17a:13-151"0-37:X 1 9771 *1pn
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Constantinople, 1740 (CC-BY-NC)
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Job, answering his friends, describes G-d’s power: “He
who removes mountains, and they do not know it.” The
plain sense is uprooting; the maamar takes ma’tik, “re-
moves,” as the meaning of the name Atik, a level removed
from and beyond the Sefiros.

Job 9:5°7w 2R
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Who removeth the mountains, and they know it not, When

He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “house” is the level of “with all your might,” an en-
compassing light like a house that surrounds a person
with its roof and walls; it is the house of prayer, where the
bowings, acts of self-nullification, draw down encompass-
ing light from sovev kol almin.
KEHOT'S NOTE
ALK NN

51120 WK N°2 APK 1713 °R0D DoRwn

Isaiah’s prophecy: “So says Havayah: The heavens are My
throne and the earth My footstool; what house could you
build for Me?” No house can contain G-d; the discourse on
this verse (Torah Ohr, Bereishis) reads “house” as the en-
compassing light drawn down through prayer.

Isaiah 66:1°R:1"0 Wyw”

730 VPN M2 K 931 O TINT) K0P DY T MK 2
PN DiPR MoK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M%7 Do) Pt N2

The note says the three levels of food, clothing and
dwellings are explained at length there.
KEHOT'S NOTE
.71979K2 31 717Y712 138 °Y ©N WP RN
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This is where the discourse referred to in the text is print-
ed: on “her food, her clothing,” with food drawn from the
Name Elokim, the level of vessels.
KEHOT'S NOTE
LAWK Y DOVAWN NN 70PN RUI0

NOAAR NPWRAR T°An0

G-d declares through Isaiah that He tells “the end from the
beginning.” The opening words of the discourse the text
refers to.

Isaiah 46:10:1"1 \°yw°

'5;1 0PN "NYY anR ﬂfﬂz;'}{"? 'IW}_{ Q7R DInR NOWRM TN
YR 300

Declaring the end from the beginning, and from ancient

times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI02 TR

The Torah’s law for a man who takes another wife: he may
not diminish the first one’s “food, clothing and conjugal
rights.” That discourse reads “her food” (she’erah) as
drawn from the Name Elokim, the level of vessels.

Exodus 21:10:X”> mnw
372 KD ANIYY ANI03 ARG 97MR> NNRTOR
If he take him another wife, her food, her raiment, and her

conjugal rights, shall he not diminish.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°mM5n DR — P W
The note, quoted from there, answers why food is called
less necessary than clothing: it means the variety of foods,
which belongs to food itself, while fine and plain clothes
are equally “clothing”; and a person needs clothing con-
stantly but eats only at times.

Yevamot 63a:4"7:X 1’0 Mn2°

M2 7y 12 AyR” :n3 APR MR AMPRY 01 231 AnIwK

70013 PRN — PN RO OTR :AP? MWK 70TXY IRy AwR
129937 %Y InTo Y@ 1Y 7R NRYNI K? 2W237 10Ye — 10w

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

oW 731197 %9 .9PORY RPYO LLX 1972 nMpha wrnn My 17°no PR
PRI ROTID W wMNMERD RITLWIAP0 573 M3 AR 1w wrna
RPR”W 71 ,00w125% Y12 0aw AR 71D 0oayun c1na 57D 0°nnon
W — RPYT OOR3 01250 MY ¥UR P10 PR 191 10 wiabn vha Amina
701 L1971 omtin nrman (PUYR) X MpRRNan PIy camb
0°w1291 *¥ID L7 PR Ma L L IND AN X Abynk owaw oowatnTe
DowI290 1Ay O¥Y2 TR O°RI OOTA2P DOWIWD 0°TA2 1Aw M
07D MPPANT 122717 71,7 Y790n PN qwni”w 11790 1N O7RwnR)
171y O¥YIW) DO12°Nw REAN (MY PR 1°IY2 0°VID OF *0°PORNT
Jnmamm PoTRD 9017 02971217 (3w TR TA2 P2 PIRen e XY L, w1abn
°ny? 219R% 9190 7 97RWn L,0TRAD TN 731 wiak Mmoo fom]
0°37%1 9N M N°2% YA 0w wn 191 7[3,3 71702 INRIAND 0%

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

23

24

25

172 1727 N2 P Nnan

AR N°2 X932 TP RUR 007 QW INRIDW M3 X1 7DOWIADTN 03 DIRD
LRPYT 1777 7Y RAW DIRAW MIR°2Ww 1Ay RO 731197 b wn] "ya
777 DW MB0INIY 1D YRR 17 PRY OTR 93 :X ,30 Mna® X7 PUmnd
NPTT (X ,20) PAIPYR 1Y 7291 02 N 1PRY M ypap PR
[1° 925 X710 (223y 7"1A19) IRIRT N2 °00 PYADY 1T ARw KD 0710y
7”531 (2 ,199N) APt 0”0 ART — DR 1R N2 19 PRY OTR 95
,01257m 9010 19 783 7N L, OIRT 0P NPAR Yaaa DA L [nURTa

.139°y L’ WMPY — .(T°Y0 M%) Ow N™IPP IR .00 AN wiavm

mona nan

The Mishnah: “This is the way of Torah: eat bread with
salt, drink water by measure...” The Alter Rebbe alludes to
it to show that one can live on the plainest food.
Pirkei Avot 6:4"7:") Max nawn
5Y1,70wN T7n2 01 ,59RA N2na N LT7IR PY A27T Ko7 19
12 Y AN OX ,%nY AN IR ,700 Y3 UM Leen PN
09iy? 77 291 Mo 0PIva PR .97 290 PR (19p 0°2nn)
X277
Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
277 N9TIN 173y 2137 N2
The beloved (in the Sages’ reading, G-d) says: “I have
come into My garden... I have gathered My myrrh with My
spice.” The text refers to the Explanation on this verse,
which contrasts taste and smell.
Song of Songs 5:1°X:’1 0°7°wih 1w
W37-DY *1y? *NYIR Hp30y i MR 9D NNK 1Y NKg
107797 1987 AW 07y 179K 22070y "% NPy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

732 1"
Yitzchak, blessing Yaakov, who wore FEisav’s clothes,
“smelled the smell of his garments and blessed him.”
Garments are linked with smell, the more encompassing
sense.
Genesis 27:27175:1”3 N"wX12
779 °32 777 IR RPN 1PTI2 MTNN 1N 0TpYn v
ial ﬁJj; 'RZIN ﬂ'ﬂg]
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
12,13 PwRA2

197 w1aRT K12

In the Zohar (Balak) a young boy tells two sages that he
knew they had been busy with a mitzvah “by the fragrance
of your garments.” Cited as a further link between gar-
ments, fragrance and the mitzvos.

Zohar, Balak 4:24-6:33375:1-773:"7 P22 ,7m7 190

N”Y 177Ep7 P2 ’D Ama

In Shelach (51d) the Alter Rebbe says that Arich Anpin is
the “long countenance” because it extends, as fragrance,
to clothe the soul in its thought, speech and action of
mitzvos and Torah, and cites this Zohar.
KEHOT'S NOTE
.2,09°y0m .7 ,X1 oW *n 9°Y% 03 XA

Syn1abyEn na .. yronn P

The Tzemach Tzedek brings the content of this passage
there, on memalei kol almin as the inner power of the
Maker in the thing made.
KEHOT'S NOTE
JIND 092717 1910 R°2nW 1% °Y R 773 RIP™ N7NIR2 ART

G-d commands, through Moshe, the daily and festival of-
ferings: “Command the children of Israel and say to them:
My offering, My bread.” The opening of the discourse in
Likkutei Torah, Pinchas, the text refers to.

Numbers 28:2°2:1”5 72712

M) 077 WY R 2129R°NK DIPK NImK) DX "22NK %
A7¥in2 %% a7 1R

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 5
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P37 1N 092 RD2 TP KON 0D
Kehot’s note points to Yevamot 63a for these words.
Yevamot 63ax 170 nn2°

Vayikra Rabbah 22:1°X:273 1127 Xp"
KEHOT’'S NOTE
.X,2720 9”P% PR 7770 X ,20 MINd° aR7
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The Torah’s list of Israel’s journeys from Egypt begins
“These are the journeys of the children of Israel.” The

likuteitorah.com/likkutei-torah/vezos-haberachah/6/
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opening of a discourse (Likkutei Torah, Masei) where
Torah as food and mitzvos as garments is discussed.
Numbers 33:1’K:3"2 12712
MYRTTI2 DORIZY DOISH PINR XYY WK XIPIIR Cyon AP
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR MR NYanw TN P1Ta

The sages gathered in Lod asked whether study or action
is greater and concluded: “Study is greater, for study leads
to action.” The Alter Rebbe reads this as showing that ac-
tion is the goal of study.
Kiddushin 40b:8-9°0-’1:2°n 1Pw11°p
TPRYI TIP3 MIA1 N2 N°PYD 1P:I0M 01PN 7DD 21 M 12
7997V *37 MIY1 79373 Ayn IR 9973 MDA 0mIpa W APRY
0919 1y1 2973 TINPR R ROPY °37 Mayd 9T Awyn nx)
01 »271 X1 .y CTO? Xoan Tnnav 2Ty Tntn oanK
niTyn? Nimane MY 0°y2IN 007 0TRY TnbA PiT3 ik
22W) X NiPAND NORY DU DU RY? Y28 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2, R

TWYR ROR APV TN KD

Shimon, son of Rabban Gamliel: “Not study is the main
thing, but action.” The printed word "7T711" apparently
reads "wnTan,” as in the Mishnah.
Pirkei Avot 1:171°:°X MaR mwn
20 M2 SNRID KDY L0007 1P NPT 02 93 ,NIR 112 Tiyny
MM P APYRT KX PN NI UITRD KDY LMPNY KPR
XU X°2m .07
Shimon, his son, used to say: all my days I grew up among
the sages, and I have found nothing better for a person than
silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TWYRT KPR POy WA KD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
070, K7D MAR

The Talmud: with a positive commandment, if a person is
told “Make a sukkah” and does not, the court beats him
“until his soul departs.” It shows how central the act of a
mitzvah is.

Ketubot 86a:10:X 1”2 n12105

ATISH 290 5¥2 NYIR NIBRT T (XBR 207 KA 27 AP M

M2 RPIN LAPY MWK KD VMR TIPRT 07 RMI KPR
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PIRIRY 1332,y MEn2 ’?;r_g ,nyn x> Mxn2 — 0°7INR 0°727
— ARy IR 2%, AIY 1KY 1210 Y 30
William Davidson, Vocalized Aramaic (CC-BY-NC)

2507 1997007 1R 177172 2 AwN TIAD ANARIN ININY N
Rabbi Yochanan: those whose Torah is their occupation,
like Rabbi Shimon bar Yochai and his colleagues, stop
their study for the Shema but not for prayer, while people
like us stop for both.

Shabbat 11a:8°m:X 8™ naw

XY APY? Ran R Y00 NXRP 1R700R 177001 1R 1IN0 OXY

TROIY PV D012 AINT NN 12T7 INDY KO 7003 TN

°27 0N .APEN? PRU0DR XY LYY NXMIRY 1RPoRn — mIin2

JMAIRIR TNTING 173M A 12 YRY 220 130 KX 13 KD b
.TPBNY YW NXIPY 172709 138 1113 23K

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
N ,R° naw

NawT P Wy
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
270

2912 Mo — yrnb 1w

The note, quoted from there, explains why sukkah and
lulav are the examples: both are about Daas, knowledge.
KEHOT’'S NOTE
YT Y70 D27AYY DIN IPR MIZN %D P70 1R Msn °2 0pnw oyvn
731577 7927) “N1102 93 DIPNMNT YT 1ynD” (0,30 TINK) MR 19702
TR OPPR PRNM O RPR MIZAN NIND P ORD RO 100 MIzna
PN 32797 (W IR YW 17970 077 1R 173 IR — ANponD
1 ,0w 17225 NUReR) 1P2°ana 0 7ow AR(* .75 Ny nownn RN
X9 77°D2 °7 NN AN YRR, 171910 1D AnRIw °93 X1 272
.261°Y 1"V WMPT — P13 YT 1y’ 191023

N0 1A T UAWNT NPV 10 1IPI0RNY AW TN KDY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”11 710 X”D Naw "n>wi7°

NP2 aomn RNPMIR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] .(2,03p) XMy L(R,29P) A°mtL(R,7D K ,2D0) 2”m

NP2 "nR2nan RN%9IN

“The Torah comes forth from Chochmah.” The Kehot
edition gives this Zohar passage (and parallels) for the
principle that Torah is rooted in divine wisdom.

Zohar, Beshalach 28:377-3881”ow-1yw:n”> n?w3a ,71t7 190

but the food of those absorbed in the Torah nourishes only
the soul and the spirit, but not the body, coming as it does
from the sphere of “Wisdom”, from the highest and most
glorious supernal region. Hence it is hardly to be wondered

likuteitorah.com/likkutei-torah/vezos-haberachah/6/
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at that Wisdom’s children are more frail than other men, for
they do not eat the food of the body at all. Truly, “Wisdom
keeps alive her owners”! Blessed is that body which can de-
rive benefit from the food of the soul!’ R. Eleazar thereupon
remarked: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPR31 7nR2an RN%9IR

A parallel Zohar passage for “The Torah comes forth from
Chochmah.”

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170° 7117 190
According to R. Judah, “father”
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the

represents Wisdom

Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPR1 "nonn RN%IN

A further parallel given by the Kehot edition for the
Torah’s root in Chochmabh.

Zohar, Chukat 6:43-9:54771:’0-3"2:"1 NN, 790

N”N N237 7% R¥° 1279 X”DY N°NW NN PRD2 0
The Talmud says that one who learns one chapter in the
morning and one in the evening has fulfilled “it shall not
depart from your mouth.” The Kehot edition also cites the
Alter Rebbe’s Shulchan Aruch, Laws of Torah Study 3:4.
Menachot 99b:16-171-1"1:2 U7X MMIN
P79 XX DR 73w X2 19°9R TR 201 1 Bw 19127 SRR M nR
(NX) w7 XD (7 ,X ywIT°) mzn 0P N 29y TAR P9 N°ANY TNR
19°8R N 12 1YW 527 DI 13M1° 27 AnKR 7°En At 7700 980
92T IR XY 0°p N°23y1 NONw ynaw n°ap R anty el Ryl
My 2192 1IMIRD MIZR AR XN TIRT "Ny °192 19mIRD 710K

jahl

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

STPRATD NPNODA IR Y0 L2, 08

12991 onY 12 Nt
G-d’s charge to Yehoshua after Moshe’s death: “This book
of the Torah shall not depart from your mouth; you shall
meditate in it day and night.” The other extreme of the
duty of study, showing that Torah, like food, has no fixed
measure.
Joshua 1:8'n:x ywin°
R Tyn? 0%YP1 ondv 12 nPa TvEn Ma 17IA0 990 YRR
2°3fR XY 79777 NR T°73A 187D 12 IN977730 nitry’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LRy

In the Jerusalem Talmud Rabbi Shimon bar Yochai says
that those engaged in Torah study do not stop “even for
the Shema.” The Talmud asks whether he does not agree
that one stops to make a sukkah or a lulav, and gives his
reason about the Shema: “this is study and that is study,”
and one study is not set aside for another. (Kehot:
Jerusalem Talmud Shabbos 1, end of halachah 1)

Jerusalem Talmud Shabbat 1:2:11%*22°K Naw 12w 720
TInPN2 PRIOYY MK 193D S0P 12 TiYRY *37 0V 2K [N o
PR Y AN TP 220 TR7000 1N X I N71p7 17°DK i
.1°R°0DR 1R 777007 1970K TR TINPN2 PRIDY 1IN PRY 11K 193D
PRIPE W NP 277 LPAYTI 1O 027 .ARYII T ARV 1T
"niv 12 119N 37 .NTDR NPRR XY .mp? 0D 93 PPoEnn
PO RNV 7Y TOXP RIT 12K 0K O0 12 19YRY 0277 LRy

.. RDYY3
Rebbi Johanan said in the name of Rebbi Simeon ben Yohai:
“For example we, who are engaged in the study of Torah, do
not interrupt even for the recitation of the Shema’.” Rebbi
Johanan used to say about himself: “For example we, who
are not engaged in the study of Torah, do interrupt even for
prayer.”This one follows his own opinion and that one fol-
lows his own opinion. Rebbi Johanan follows his own opin-
ion since Rebbi Johanan said, if only a man prayed the en-
tire day. Why? Because prayer is ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 7
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The Kehot note points there, at the words “there are two

kinds of mitzvos,” for a further discussion of this division.
KEHOT'S NOTE

JADR Y OB NPMIR R

A”121 AN2W N8N

According to the note, Sha’arei Kedushah divides the
mitzvos into five groups: those done at prayer every week-
day, those bound to a time, those that may happen to come
a person’s way, those one must seek out, and those one
cannot seek unless the Holy One, blessed be He, brings
them.
KEHOT'S NOTE
:0°pn e Mxnn phnnw ANPINa T Ay NN MITp Mywa Xy
J3.mt PN mgn A U9ni o 933 man 1At mamian men X
iakalhy wane oIRn TPAZW MN ST .0TRD % ID'ITTIE’ NPAwHRT NMsn
,T7AP DAY I7RR JIOINR wanR QTN 102 PRY MR 0 .nrpb
ma Yy (vmn Pryw 5y M) *3 1190172 19102 170N BP0 AR
.(U”nwn NR¥IT2)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .(xm)
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The story of the pious man who celebrated the mitzvah of
the forgotten sheaf with offerings, because it alone comes
without our knowledge.
Tosefta Peah 3:13x™:’1 XD RN2OMN
1om MW O PR DOMN NRR C1amY PRI C1am anynd ...
1337 AR TR N2 Y MOV IR 70N TwWYR 17K [Ny
MR NOXA 772 RIXR 17 9K 005D 991 7999 19 95y 291 KXY
TTNAY NIZR 2517 MR 1INw MEn Pon [An°] 1 men nnewa
71372 IMPYY] WKW UNYT? RPW N UNYT? [Dpnn onv] 1na
(75 0°727) IR RIT > [KOR] 120790 11 Mzn NRA XD DIpRn vank
OTXR 772 9MIM 9P 07727 R9M 11972 21097 17 Y2 1 18PN 0
... TR PRy PoyR 11 MY 115N kYWY

Tosefta Pei'ah - Machon Mamre (Public Domain)

31 PN D

Moshe gives Israel the law of the forgotten sheaf: “When
you reap your harvest in your field and forget a sheaf in
the field, do not go back to take it... so that Havayah your
G-d may bless you.” The mitzvah can be fulfilled only by
forgetting, and the verse sets a blessing for it.
Deuteronomy 24:19v°:7”> 0”127
oiny? 2 1ANR? 2N X2 172 MY ANOYY 3702 TR NXPN °
ST YR 933 TROR N 22712 1w M ARy
When thou reapest thy harvest in thy field, and hast forgot a
sheaf in the field, thou shalt not go back to fetch it; it shall be
for the stranger, for the fatherless, and for the widow; that
the L-RD thy G-d may bless thee in all the work of thy hands.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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From Patach Eliyahu in the introduction to Tikkunei
Zohar: “You are He who brought forth ten tikkunim, and
we call them ten Sefiros.” Cited for Arich Anpin as the
source of the emanated Sefiros.

Tikkunei Zohar 17a:11-1227°-X”>:X 1 9771 *1pn

7173 RATIRD 179700 Wy 12 1377 .PP1pN WY NPPRT RIT NIR
R”1) NRPDINR 7112 JP2ANRT PR PRANR KPT PROND PRy
NIRT A 2 TM NP PWRT RIT NARY LKW 21an (RPDONR
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19RD 9 DWANK WY PORM 17720 11 T WUIERT IR 93 RA9R
REL b
Constantinople, 1740 (CC-BY-NC)

NOWI WY VIR 19T L L D8R Maw nuw 12w

The Rebbe’s note there says the same name appears in
Likkutei Torah, points to the Jerusalem Talmud, Chagigah
2:2 (cited in Tosafos, Chagigah 16b), where the story is
told of Yehudah ben Tabbai, and leaves it for further study;
a possible resolution is that it follows the view that Shimon
ben Shetach was the Nasi.

Chagigah 16ba t"v faan

KEHOT’'S NOTE
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TIPAM P02 R2WT) 277 270 AN MPWIT AR LNMPYA O X 1

TN WY IRT LDOYD DOIPRY MAYN2 O3 ARY J9POY CAYRY (2,10

n77 AYANT 0TI BPMY 9w 02 wUHD ORAY 12 R M .70 ,27D

P71 97BRY L (277 MAANT 27D) MmOWITR Dwa T7TI02 Y L[X ,RD] Tt

1YY W ([177] ©77) 17T 9037021 MIwn3 (2 ,1) 0w 0oon e 1R
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79257 X TN P2

The Talmud, praising the humility of Beis Hillel: whoever
chases after greatness, greatness flees from him, and who-
ever flees from greatness, greatness chases after him. The
maamar’s “honor” stands for the Talmud’s “greatness.”

Eruvin 13b2 2 1P217°y
KEHOT'S NOTE
22,0 P2y KA

PR NRY 7772

That discourse explains the crown as above the king’s
body, made of precious stones that are inanimate yet be-
come a crown, and explains the two crowns for “we will
do” and “we will hear,” with “we will hear” as nullification
before the words of Torah.
KEHOT'S NOTE
X ,20 e 1meph

9871 7I°RE 7772

The maiden calls to the daughters of Zion: “Go forth and
see King Shlomo, with the crown with which his mother
crowned him on the day of his wedding.” The opening of
the discourse the text refers to (Likkutei Torah, Shir
HaShirim).
Song of Songs 3:118™:) 0*°wi 1w
o3 TmK P TLYY 0y MY Tona 1P N ArKY ANy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Simai: when Israel said “we will do” before “we will
hear,” six hundred thousand ministering angels came and
tied two crowns on each Jew, one for “we will do” and one
for “we will hear.” The Alter Rebbe reads the two crowns as
the two levels of Keser.

Shabbat 88a:71:x n”n naw
WY K2 "YRUI? NPy FX mTRIY AP R0 22 U
20§72 TR 2T TONY TR 227 ,nwD oK P KM
2RV WVOY T2 YRYY 1A XY PP 13D TN 070D
AP0 279D RPN 2272 KT 227 WK 22730 TR0 DITY DR ORI
:2°N37 — P2 279N2 ,IRRTD — NYY 2702 ap7R 273m2

.o MR MR PRI 212 0%

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X 1D naw

no"27 7.7

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

[51.(2,1%)

Rabbi Shimon bar Yochai: when Israel does G-d’s will,
their work is done by others; when they do not, they do it
themselves, as it says “and you shall gather in your grain.”
The question that it belongs to the passage of those who
obey is the one the maamar answers.

Berakhot 35b:7°t:2 7% n1512
YN L,AYOIN NYWR WA DR IR IR XA 12 1ivnY 027
nywa mmn et NYwa U L ATER NYTR 93P L0y nywa
Dipn PP 13937 PRAY DRI 112 KPR 2007y RAIA 0 13 M7
DDINS Y71 0™ 1TRYY IBKIY 00K *T) °Y N°Y3 19N —
5y Moy 1AIRPN — Oipn PY 13937 PRIV DX PRY 121 i
V0K NXPRY XPX TIY KDY AT NOKY MKW LIRRY T
< R AT WRIY IT) °Y DY)
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

SMIZR DR WRYN Y1 o oM

Moshe’s words in the second paragraph of the Shema:
“And it will be, if you will diligently listen to My command-
ments... to love Havayah your G-d and to serve Him with
all your heart and with all your soul.” It has no “with all
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your might,” and it continues “and you shall gather in
your grain” (11:14).
Deuteronomy 11:1327:X” 0°727
NN 0T DINK MER "I WK “NigR-PK WRYn YauDN MM
:0WDI"292 022377222 112y71 D22 "M DK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9787 23

The first paragraph of the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The maamar reads “with all your
might” (me’odecha) as love beyond one’s own measure
and will.

Deuteronomy 6:5°7:"1 0°727
STNR™P221 TWDI 233 73377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWON °N DTN NN PN

There the same saying is tied to accepting the yoke of
Heaven (kabbalas ol): one keeps the prohibition because
G-d decreed it, although this is beyond reason.
KEHOT’'S NOTE
o] e L(RL,TY) IMIRA 57y

ORI S2R MWYNR 127 WO RPN 1D MWDN OX DTN TN DN

Rt
Rashi, from the Sifra: Rabbi Elazar ben Azaryah teaches
that a person should not say “I loathe pork” or “I do not
want to wear shaatnez,” but “I would like to, but what can I
do? My Father in heaven has decreed upon me.” Such a
person keeps the prohibition for G-d’s sake and accepts
the yoke of Heaven.

Rashi on Leviticus 20:26172:’> X1p™ By s wn
DAR > 0OY D970 ONK OX % MY 0Ny 1 0anR DTN
I 12 MYPX *27 I IIRITINI 2T DAX T WY oK1 P
wabY “WoK K I P32 N3P WD DTN MWK XYY Tam MmN
— °nY? DR DIN?TAT RANY 7 NPAP 0OBYT T 0INX PTINY
:(X7D0) DY MDPR Py 7Y Papm M2y 1 wie
"5 N1 0onaYn 1 8anR 97281 AND 1 HAVE SEPARATED YOU
FROM THE PEOPLES THAT YOU SHOULD BE MINE — If you
hold yourselves apart from them then you will be Mine, but
if not, you belong to (become subject to) Nebuchadnezzar
and others like him. Rabbi Eleazer ben Azariah said,
“Whence do we know that one should not say, "My soul
loathes swine’s flesh”, or, “I have no desire to wear clothes

which are a mixture of wool and linen”, but one should say,
"Iwould, indeed, like them, ...
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Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N2OYR 1172197 XIP PPNON . . R”VD NY2ONN

The Zohar says that when the sitra achra is subdued, “the
glory of the Holy One, blessed be He, is exalted” more
than through any other praise. Applied to keeping the pro-
hibitions out of submission.

Zohar II, 128ba ,n5p 2°mt
KEHOT'S NOTE
.2,19p 2°m

%IN 7AW 27y 7IN°22

There the positive mitzvos make the soul’s garments,
while keeping the prohibitions (“I am black”) draws the
revelation of G-d’s essence, which cannot even be called
sovev kol almin.
KEHOT'S NOTE
.2, wrnw mph

INDY 2R 7INW 279 9IN°22

The maiden (in the Sages’ reading, the Congregation of
Israel) tells the daughters of Jerusalem: “I am black yet
comely.” The opening of the Explanation the text refers to,
on the prohibitive commandments.

Song of Songs 1:5°71:°k 0°7°wi 1w
:TPY NiY7°0 97R YPIND 07PN NI12 NG CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QN2 "R 27y

There the positive mitzvos draw down light clothed in ves-
sels, a “sunken seal,” while keeping the prohibitions, by
nullifying one’s own existence, draws a “protruding seal”
from a level that does not come down through the chain of
descent: the positive mitzvos from the lower seven levels
of Arich Anpin, the prohibitions from its upper three,
which are never clothed.
KEHOT'S NOTE
.2, e mph

QN2 "aRvw 27y

The maiden asks her beloved: “Set me as a seal upon your
heart.” The opening of another discourse the text refers
to, on the “sunken” and “protruding” seal.
Song of Songs 8:6":’11 01w W
YR M08 B My™D AYinrty onind 72975y onind mw
SMANINPY WX DY DY NI PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Zechariah’s vision the angel asks what he sees, and he
answers: “I saw, and behold, a menorah all of gold.” The
opening of a third discourse the text refers to (Likkutei
Torah, Beha’aloscha).

Zechariah 4:2°2:7 170t
-9y [P3 APD 271 NI 1AM PR IR XD AAK 12 72K KN
“5y UK NiNg? NP YY) AYaT TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%12 97 AN 7770

There the blessings came without Yitzchak’s knowledge
because they could not be clothed in Daas, like “not on
merit but on mazal”: they drew a flow from above the or-
der of the chain of descent, to repair the sin of the Tree of
Knowledge, which also came through guile, so that the
higher lights would reach even physical things.
KEHOT'S NOTE
X ,RD R™DN

512 97 AN 770

Yitzchak, blessing Yaakov: “See, the smell of my son is like
the smell of a field that Havayah has blessed.” The open-
ing of the discourse the text refers to (Torah Ohr, Toldos).
Genesis 27:27175:1”3 N"wX12
177 °32 177 IR RPN 1PTI2 MTNN 1N 0TpYn v
ial Dj; 1WR ﬂ'ﬂg]
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RR2 AR K2 DA

Yitzchak tells Eisav: “Your brother came with guile and
took your blessing.” It shows the blessings came without
Yitzchak’s knowledge.
Genesis 27:35772:13 n°wx12
:AND72 NP7 YR TN KD IR
And he said: ‘Thy brother came with guile, and hath taken
away thy blessing.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2 179 15722 1199

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7791 (R ,19) 177730 231 .(10D) M1 PPy L ([ow *"wnay 23] 170D) 172
.[5] .2 RDX 17732 N”K N17210 °D A7aR wITR2
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T2 1199 19722 M9 W2 WUN
The Midrash applies “he smelled the smell of his gar-

ments” to sinners of Yaakov’s line who returned, such as
Yosef Meshisa and Yakum of Tzeroros, reading begadav
(“his garments”) as bogdav (“his traitors”); the Kehot note
also points to Rashi there, the Yalkut Reuveni and
Sanhedrin 37a.
Bereshit Rabbah 65:22272:7770 127 N°wX12
177199 PR WA L1712 23PN R PRI, TP PPl DX L.
T ALY A AWR W 127 72 1R 7M1 937 0K 1T 17 DR
YW LROR 129715727 PTA2 17 DR M DARR NRY Loy v
119 ART RIT KT LTV 13 MY 70193 ,1°AR DER 307 119K 0101w
1My 10131 IR SRR WY 0101w YWY LITW M09 732 107 AXD
SR 127 .19P R NIT R (0 °PWR) (INR NRT 10 PP ,DI00A
MT19% wOR OIP%1 L,RNPWHR 701° 1130 ,31073% 19712 197 DR 1O
... WpPAw YW .XNOWH QO

“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and kiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

197M12 1197 19722 7197 wATRa WM

Rabbi Zeira expounds “he smelled the smell of his gar-
ments”: do not read begadav (“his garments”) but bogdav
(“his traitors”); he would befriend the ruffians in his
neighborhood so that they would return. Cited by the
Kehot edition as a parallel.
Sanhedrin 37a:7-8'11-"1:X 17 1771710
120 P11 1P°DK - TANR 1] N297 NI M woRY v
X PTI2 Y DK T LRI S8 RT3 3 nign TRon
0T WMIAPYR NIT A2 M IPINRPY PTIR 21D
32719 NO1,RNPNI AP NTPIT °2° 2 177 2 MIT XY
TRY PR XD M KITRT TY WK XTI YR 3 2
11291777292 1000 2RO T2 PY2 XD ROWT O 12y Y2 Mt
1N
William Davidson, Vocalized Aramaic (CC-BY-NC)

apy° now" n1a

There Keser is -called from sechor sechor,

“around,” the encompassing light of the whole chain of

socher,

descent, and the “four hundred shekels, current with the
merchant” (over lasocher) are the four hundred worlds of
yearning, which come from the essence of the Infinite
above even Keser and pass through it.
KEHOT'S NOTE
AL,7OR™MN
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apye now n1a
Yaakov sends messengers ahead of him to Eisav. The
opening of the discourse the text refers to (Torah Ohr,
Vayishlach).
Genesis 32:4'7:2"% n"wx12
DVTR 1T 1YY NEIN 1IN WYOR 130 00K 2Py Nown
And Jacob sent messengers before him to Esau his brother

unto the land of Seir, the field of Edom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Mo 1y

Avraham weighs out for Efron “four hundred shekels of

silver, current with the merchant,” for the Cave of

Machpelah. The phrase explained in that discourse.
Genesis 23:161"0:37 N°wKR12
727 R APITNR TIBY? DR PPYN 11IBYTIR DT YU
B2 139 103 PP NINY YIW N33 31N
and Abraham
weighed to Ephron the silver, which he had named in the

And Abraham hearkened unto Ephron;

hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NXN 52 2”y 7IN°22

There the lamed is the encompassing light that can at
times enter the vessels, and the final mem is the encom-
passing of the encompassing, which cannot; it refers back
to this maamar on garment and house.

KEHOT'S NOTE

1,00 5

NX¥N 52 2”y 7IN°22

The law that begins “When you go out to war against your
enemies.” The opening of the Explanation in Likkutei
Torah, Ki Seitzei, on the two encompassing lights, lamed
and mem.

Deuteronomy 21:10:X”2 0127

P3W P3P T2 RPN 10N PIRPY Moo k303
When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou

carriest them away captive,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR N2 99 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.11 ,R0 R

17282 o2

Avigail, asking David’s pardon, blesses him: “Havayah
will surely make for my lord a faithful house.” The words
“a faithful house,” said of David, are the ones the text

likuteitorah.com/likkutei-torah/vezos-haberachah/6/
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quotes; the Alter Rebbe reads “house” as David’s Malchus.
(Kehot: I Samuel 21:28)

I Samuel 25:281”2:71”3 & 2XInw

"M NiRMPR? 1K) 102 23TR? "1 NyyTiRy 3 0NN yUD? Xy Xy
SR 72 RSBNKD Y7 0093 *37R

Forgive, I pray thee, the trespass of thy handmaid; for the

L-RD will certainly make my lord a sure house, because my

lord fighteth the battles of the L-RD; and evil is not found in

thee all thy days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S1IAMITY 1A 22 12a NP

David’s psalm: “Havayah, my heart was not haughty, nor
my eyes lofty... I have calmed and stilled my soul, like a
weaned child with its mother.” David’s self-effacement;
“stilled” (domamti) echoes domem, the inanimate.
Psalms 131:1-2°2-X:X”%p 0°9°11n
NiPT32 "R2Pa°KDY "1y MR 227 A23°KY 1 MT? nivynn v
2132 R 02y P33 “wel "AnDIT CNY XPTOX I nikyDIN
20172y
A Song of Ascents; of David. L-RD, my heart is not haughty,
nor mine eyes lofty; Neither do I exercise myself in things
too great, or in things too wonderful for me. Surely I have
stilled and quieted my soul; Like a weaned child with his
mother; My soul is with me like a weaned child.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It notes that Likkutei Torah treats leadership as a whole as
beyond reason (fleeing honor) and links it with putting
“we will do” before “we will hear”; since “By Me kings
reign,” all leadership is bound up with self-nullification.
KEHOT'S NOTE
712577 11 17127) NYTI OYL 27y ROW 1°39 K17 MR 1Py mb%s oaw”
27w 11POW 9 LY LYWl AWyl naTpn Iy Oy o wpm (1o
77 M137) PI0°aT 1Ay Oy RPIT IMMWR MROw 93 197 7191910 00abn
.40 1111 46 °Y 2700 W”W'? —”(5 7290

Kehot’s note points to Deuteronomy 21:10-25:19 for these
words.

Deuteronomy 21:10-25:19v:1173-":8”2 0°127

PARAGRAPH 10
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Moshe’s warning of the curses that come “because you did
not serve Havayah your G-d with joy and gladness of
heart.” It shows that the mitzvos, done by will, call for joy.
Deuteronomy 28:471":1”2 0°127
199 397 227 202 IR PRPK AR NT2Y7K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

49



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 6

88

89

90

91

92

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,mo 03T
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That discourse contrasts the wine libation, explicit in the
Written Torah, with the water libation, a law given to
Moshe at Sinai, and explains why the water was drawn with
great joy.
KEHOT'S NOTE
SR 7,0y Y

1YW DR QNaNYY 27y

Isaiah’s song of the redemption: “You shall draw water

with joy from the wellsprings of salvation.” The verse of

the Sukkos water-drawing, which had to be joined with joy.
Isaiah 12:32:2™ 1°yw°

YT 0YEn 1 0onTonIRY

Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRWOND WrRD 171y PR IRTI RITW W e

The heading of the psalm of the dedication of the House.
The Alshich on this verse, as the Kehot note shows, re-
marks on the seeming redundancy of “a psalm, a song.”
Psalms 30:1X:"? 0°2°in
MT? 1037 N0 TInam
A Psalm; a Song at the Dedication of the House; of David.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,50%%nn

92 N°232 9n%2 5™,
The people at the gate and the elders bless Boaz on his
marriage to Ruth: “May your house be like the house of
Peretz, whom Tamar bore to Yehudah.” The plain sense is
a blessing for a flourishing family; “house” here means
offspring.
Ruth 4:122™:7 N
TP T WK YADTR AT 0N AR ¥R 103D AR
AN YT
and let thy house be like the house of Perez, whom Tamar
bore unto Judah, of the seed which the L-RD shall give thee
of this young woman.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP2 RPN NNDR NUPR NNIOT IND 212

Rava: “Life, children and sustenance do not depend on
merit but on mazal.” The maamar reads mazal as the flow
from a source above reason.
Moed Katan 28a:133>:X 173 1up 7311
X77n K213 RPN ,XOPM KoPD RMIAN2 KD 23901 732,70 X3 T
gihy! ":?37? 1,110 P77 1337 3777100 RO 271 127 KT .NJ:I‘;?’?;
R DY 793 I KW
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William Davidson, Vocalized Aramaic (CC-BY-NC)
oon o
Bilaam’s blessing of Israel: “Water shall flow from his
buckets.” Illustrates the root nazal (to flow) in mazal.
Numbers 24:7°1:775 712712
:iN271 RN 1391 3380 077 0°27 073 Iy 7T DM
Water shall flow from his branches, And his seed shall be in
many waters; And his king shall be higher than Agag, And

his kingdom shall be exalted.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7112% 12 2ot

The beloved praises the bride as “a well of living waters
and flowing streams from Lebanon.” Another use of the
root nazal.
Song of Songs 4:151v:"7 0*°W W
(712277 077131 0770 070 N2 033 17
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 57y 1723 13m0 15 PPAM

The blessing over the creation of man, one of the wedding
blessings: “Who formed man in His image... and prepared
for him, from him, an everlasting edifice,” usually ex-
plained as Chavah, formed from Adam’s own body.

Ketubot 8a:3-4°7-°3:X °n n121n>
mn 12 PRAM LINPIIN MnT 09¥3 ,inPE2 DIXRT DX X2 WK
,iRYn ‘?;m W’f;nj iw” oTRn % N AR 7172 .7y 7Y 1732
P332 790 Mt 1 NN T2 .MRw2 AINY 7732 1132
William Davidson, Vocalized Aramaic (CC-BY-NC)
MXNT ANN 7772

Moshe introduces the commandments he will teach: “And
this is the and the
ordinances.” The opening of the discourse in Va’eschanan

the commandment, statutes

the text refers to.

Deuteronomy 6:1°%: 0°727

:ARYY? MY 072 DX WK TIND Nivy?
Now this is the commandment, the statutes, and the ordi-
nances, which the L-RD your G-d commanded to teach you,
that ye might do them in the land whither ye go over to pos-
sess it—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192 KON 712 71PN PR

Rabbi Elazar in the name of Rabbi Chanina: Torah schol-
ars increase peace in the world, as it says “all your chil-
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dren (banayich) shall be taught of Havayah”; do not read

banayich but bonayich, “your builders.”
Berakhot 64a:147>:X 770 N1>72
7 TRY I0TIN "30K? 31 DY T2 KPR IR PN X
Y OMR TRy CTnamIRY Mew Tn2 oivw n biwon
1y 1”272 20 TWRAR IPPOR N N2 1yn? .92 0iPY K3 113IR

0iPwa iy NR 771201 ﬁray'?

"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 11
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Moshe tells Israel that in the desert they “have not yet
come to the rest and to the inheritance that Havayah your
G-d gives you.” The Sages read “the rest” as Shiloh and
“the inheritance” as Jerusalem.

Deuteronomy 12:9°v:2”° 0°727

77 103 PPROR AWK TPN30ORY 1IRTTOR TRYTTY DNRITKY °D

for ye are not as yet come to the rest and to the inheritance,

which the L-RD your G-d giveth thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

99 oo 112 3t AR

A baraita: “’The rest’ is Shiloh, ‘the inheritance’ is
Jerusalem,” in Rabbi Yehudah’s view; Rabbi Shimon holds
the reverse.
Zevachim 119a:9-10"-"0:X ©v™p 0°nat
MR BX Ry 7Y oKD K2 037 137 1R L[] DYPUA0D aNa
NPT MIRY LDOPE W UM TR At MR - MhPnan o
2030 ©¥T °7 "N NI2F VYT MY P2 MRD 0P P
ST 7217137 Ry
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 12

100 7T YRR WA BTy
Yehudah approaches Yosef to plead for Binyamin. The
opening of the discourse the text refers to.

Genesis 44:1817:7"n N°wx12

TORYOIT PN N7 T3P RITIIT? VIS 22 VRN AT 1R U0
Y722 7312 %3 77292 79K I

Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art
even as Pharaoh.

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

17 N°317 NOaN 1w R
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

101 TIwR 77 yun XY
Sefer HaChinuch’s mitzvah 492, not to plant a tree in the
Temple, from “You shall not plant for yourself an
asherah.” It adds from the Sages that wooden porticoes are
forbidden there too, so that all projections from the walls
were of stone. The printed "Tinn" apparently reads
"enn.?

Sefer HaChinukh 49223730 711°1771 790

102 " TIWR T2 yun XY

Moshe’s law: “You shall not plant for yourself an asherah,
any tree, beside the altar of Havayah your G-d.” The plain
sense forbids a sacred tree like those of idol worship; the
Rambam and the Chinuch extend it to wooden structures
in the Temple.
Deuteronomy 16:21x73:1"1 0127
STPTIPYA VX TROK N N2 FIK 7Y MWK 77 yon XL
Thou shalt not plant thee an Asherah of any kind of tree be-
side the altar of the L-RD thy G-d, which thou shalt make
thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 anins s

The maiden asks her beloved: “Set me as a seal upon your
heart.” The discourse on this verse explains the difference
between a sunken and a protruding seal.
Song of Songs 8:6":’11 01w W
YR IR M My IyiNby oning 725y oning e
SNITPY UK VDY PRY INIP PINY
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

104 PoRmIY W By
Rabbi Yitzchak: verses that praise Cyrus speak of him “be-

fore he turned sour,” others “after he turned sour”; the
next page shows the souring from his row of wood.
Rosh Hashanah 3b:8-9'v-11:2 1 mwn wx9
DX 9703 12 A 1207 M7 WD 7R ¥IID AnIR 031 MWK
SPNYT CTTIN ORI WR 12 OXT — NI 9P 27 A? AR
oMY MY NIY R°7 7 IR 172 RNPA D7 TY RIT RD72 RORYY”
MY 222m XY T7Y IXIT NP 17 INIKI XM 7RI R
202 MPYPAW NIY X7 WIRNT WIN2 0281 X 10N iny
PR "¥2°0 "NPMY NIYT — RI°K DX

William Davidson, Vocalized Aramaic (CC-BY-NC)

105 73N 7 XNon

Cyrus’s decree for rebuilding the Temple: “three rows of
great stones and a row of new timber.” The Talmud (Rosh
Hashanah 4a) takes the row of wood as the sign that he
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“turned sour,” meaning to burn the building if the Jews
rebelled.
Ezra 6:4"7:1 X7ty
K390 P2 RNPAN NI IXTT A2 RNPD Y3 1T 1IN
12000
with three rows of great stones, and a row of new timber,

and let the expenses be given out of the king’s house;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

106 DoTNIY DOVW SRy
G-d instructs Moshe: “You shall make the boards for the

Mishkan of acacia wood, standing,” set upright as trees
grow. The wooden boards represent the vegetative level.
(context: Steinsaltz Tanakh)
Exodus 26:15170:172 mnw
:0°THY DY 8y 12WN? DWRITNN DY)
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 oo Ty DY

In Isaiah’s vision of the Throne, “seraphim stood above
Him,” serving G-d. The maamar takes “above Him” as
above the Shechinah. (context: Steinsaltz Tanakh)
Isaiah 6:2’2: 11°yw°
3D 11927 DAY TIX? 0°D3D WY 07032 WY 17 Yynn 0Tny 0°D1Y
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 "9 WP

The seraphim call to one another: “Holy, holy, holy is
Havayah of Hosts; the whole earth is full of His glory.” The
angels’ proclamation of G-d’s holiness.

Isaiah 6:3°2:1 77°yw°

PIRTT7D PR niRAY A WiTR WiTR WiTR mKY MURN T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14

109 PMIWNRIR QW ... QPRI SIARND APM

Yaakov, on his way to Charan, stops for the night: “he took
of the stones of the place and put them at his head.”
Plainly the stones were for his head as he slept; the maa-
mar reads mera’ashosav as “above his head,” the words of

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

172 1727 N2 P Nnan

the Shema rooted above the intellect. (context: Steinsaltz
Tanakh)
Genesis 28:11x”>:11”> N°wx"2
D7) DipRD 1AM MM WRED X33 DY 1PN Dippa v
:RIT 0ipR2 220N PHVRIN
And he lighted upon the place, and tarried there all night,
because the sun was set; and he took one of the stones of the
place, and put it under his head, and lay down in that place
to sleep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 AW PIX™ 73BN QYN

In the morning Yaakov “set it up as a pillar and poured oil
on its top.” Read as raising Malchus and drawing supernal
Chochmah into it.
Genesis 28:181:1”> N°wX12
M2 ANK DY PHTNY DYIPK TR DK 1PN 1232 3pY 03N
AYRIDY 1Y PR
And Jacob rose up early in the morning, and took the stone
that he had put under his head, and set it up for a pillar, and

poured oil upon the top of it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M WP nnwn 1w
G-d tells Moshe to say to Israel: “This shall be a holy
anointing oil to Me.” Oil symbolizes supernal Chochmah.
Exodus 30:31x77:% mnw
{027 72 AL WIPTNAYR 1Y K 1370 X 21270
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your
generations.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 15

12 739D WRT? N0 %1927 1087 AN

The psalm of thanksgiving: “The stone the builders reject-
ed has become the cornerstone.” Read as Malchus, the
lowest level, rooted in the highest.
Psalms 118:22272:1p 0°%°11n
:738 WRIY 077 0°2337 10RR 128
The stone which the builders rejected Is become the chief
corner-stone.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.25,mp 0°%n
13 73K 112 °paTen
A parallel discussion of Malchus as “stone.”
KEHOT'S NOTE
7N IPW™ 1772 IR L2, T3W 27719 901’0 NPMIR IR
14 %2R "N

Sefer Yetzirah, counting the combinations of letters, calls
letters “stones” and words “houses”: “two stones build two
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15

16

17

118

houses, three build six houses.” So Malchus, the level of

speech and letters, is “stone.” (Kehot: Sefer Yetzirah 4:16)
Sefer Yetzirah 4:1227°:*7 77°%° 700
M2 whw .0°nNa "aw MN3 0°1aK "NY 1973 TR0 MDD yaw
TRD NN wan .0°N2 DMWY AY2IR M2 YA .0°na Tww
NWNRN NN Yaw .0°N2 0w NIRK YIw MN ww .0°N32 0w
2157 1197 PR 7 WM RY 79K INOR .0°N3 0°YINY 0°89K
A 9IYa 0°2010 Ayaw 17 19RY LR 19190 RT PRI 1210
% YAV 7AWa 00 T 1 PRI LOPTRD PR ORNAw 1129 2010 1A
AR °2P1 P1WY DR NW D°1°Y PNY WD DUIYW NYIWY .NPwRI2
99992 .MYw Yawy MZIR AWy 0°YOpI AYaw ppna 1 Lem

... 2y°2w 221
Sefer Yetzirah, Warsaw 1884 (Public Domain)

12 Q%R NW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R0 R

19907 NPR ANT 279 9IN°22

The law of the red heifer begins “This is the statute of the
Torah.” The opening of the Explanation the text refers to.
Numbers 19:2°2:0”> 72712
oK MPY PRI 21279 127 KD 1 MITIWR 1R npn Nt
19 2y T2y K N DI AN N Mn MITN T2
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TR 1A PPN

Sarah, still childless, tells Avraham to take Hagar her
maidservant: “perhaps I will be built up through her,” that
is, have children through her. “Building” through a maid-
servant is linked to the lowest level of Malchus.
Genesis 16:2°2:1t N*wx12
21X "NNOW-PR RITKI NTPR N 2178Y K177 D1IRTOK IR KM
7 21P? DI2K yRw NI MK
And Sarai said unto Abram: ‘Behold now, the L-RD hath re-
strained me from bearing; go in, I pray thee, unto my hand-
maid; it may be that I shall be builded up through her.” And

Abram hearkened to the voice of Sarai.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 NPWRI2

7177 90N O3 1A Y9I

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,5 0w KA

likuteitorah.com/likkutei-torah/vezos-haberachah/6/
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120

121

122

123

124

172 1727 N2 P Nnan

277 99IX B2 AR "PIN AR 1R Innew AN B

Rachel, childless, gives Bilhah to Yaakov: “she shall bear
upon my knees, and I too shall be built up through her.”
The verse has no “perhaps”; the maamar’s wording echoes
Sarah’s.
Genesis 30:3’3:"2 n°wx12
°JIN"03 MIINY 27370y TPM) PR N2 NP3 CNRR MIT TR
g
And she said: ‘Behold my maid Bilhah, go in unto her; that
she may bear upon my knees, and I also may be builded up

through her.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oooYIws wRA
Kehot’s note points to Zohar II, 148b for these words.
Zohar I1, 148b2 ,nnp 27m

KEHOT'S NOTE
.(170n 775 MAR) 2,0np 27N IR

2oy WK N

Rabbi Masya ben Charash: “Be a tail to lions rather than a
head to foxes.” Here the lowest part of Malchus becomes a
“head” over lesser realms.

Pirkei Avot 4:15170:"7 Max nawn
MO K7 AN DOYYIT MPER KD AT PR MR KD 1
" D78 22 DIPW2 0TRR M1 WK WO 13 XN 02 00T
:DPPYIWD WRT 2N DR ,NPIRD AN
Rabbi Yannai said: it is not in our hands [to explain the rea-
son] either of the security of the wicked, or even of the afflic-
tions of the righteous. Rabbi Mathia ben Harash said: Upon
meeting people, be the first to extend greetings; And be a tail

unto lions, and not a head unto foxes.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

oy T e mvTa
There the “filling” of the letter hei is explained as a second
hei, the “doubled” hei, as in the Cave of Machpelah (“the
doubled cave”), the final hei of the Name Ban; the dis-
course ties it to the meal of twelve loaves.
KEHOT'S NOTE
A0 RMN

27y 1727 NPWNRA2 2 A

The Zohar there speaks of a “maidservant of the
Shechinah” and of the spelled-out hei (hei-aleph) as “off-
spring” of the hei: the passage the text refers to on the
“filling” of the hei.

Zohar, Bereshit 24:264-25:273-7°07:7°) mwx12 M 190
PIy:T3
Sw° RIN 1PIN2 195 770 YOIt Mana wUnn

David says, “Did father Yishai intend [to bring me into be-
ing]?” The Alter Rebbe notes that this implies the Aggadah
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of the maidservant is not followed there.

Vayikra Rabbah 14:5°7:77 127 Rp™

125 TP 5

Shlomo warns against the strange woman: “her feet go
down to death.” Here “her feet go down” describes
Malchus descending into the lowest worlds.
Proverbs 5:571:’71 "7wn
A30IY P19 PINY N NATY P
Her feet go down to death; Her steps take hold on the
nether-world;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

i /)

126 19102 1NPMN Py

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1”1 K70 9”0

127 1PN 19101 12102 TNBIN YIYa v

“Their end is wedged in their beginning and their begin-

ning in their end.” The lowest is bound to the highest.
Sefer Yetzirah 1:7°1’x 17°%° 7190
nambws 19102 NP 1NPAN2 1910 7IY: AR 92 MatED Ty

D10 1IN 17 TR 21991 21w 19 1°RY T PTRY NPnaa 7wp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

128 0°21P1 012K 0°21DR 021aN

The note points to this discourse of the Siddur for the
kinds of “stones” named here.

KEHOT'S NOTE

LT RPTTRD IT1IRA ARD L7200 WP 122 wIRnn 1an a7 1700 KD

STPORY LA

129 | Rabbi Tanchum in the name of Rabbi Chanilai: a man
without a wife lives without joy, without blessing and with-
out good; without blessing, as it says “to bring a blessing
to rest upon your house,” the “house” being his wife.

Yevamot 62b:1327°:2 270 nn2°

X232 170 — AWK 17 PRY 0T 22 :°K2°17 737 0K 0IMIR 937 0K

AN ARV :PNDT AMnY K92 M0 K72 N33 K72 nmnb

210 X722 7A2 PR 1272 1T N9T L1972 K22 Am
74727 DR Niv 230 X9 :2°N07

William Davidson, Vocalized Aramaic (CC-BY-NC)

130 qn°2 X 11572 e

Ezekiel’s prophecy of the priests’ gifts: give the kohen the
first of your dough “to bring a blessing to rest upon your

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

172 1727 N2 P Nnan

house.” The verse the Talmud expounds.
Ezekiel 44:30°7:771 5xp1»
o7 0°37797 02°NintIn P31 53 npintho) 5 "71132790 nowRT)
002798 11272 M°377 1792 1300 02°NI0TY MUY
And the first of all the first-fruits of every thing, and every
heave-offering of every thing, of all your offerings, shall be
for the priests; ye shall also give unto the priest the first of

your dough, to cause a blessing to rest on thy house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 MNWNR PI2wa N7 QIND 71903

Rabbi Chelbo: a man should always be careful of his wife’s
honor, for blessing is found in a man’s home only on ac-
count of his wife; and Rava told the people of Mechoza,
“Honor your wives, so that you may become rich.”
Bava Metzia 59a:11x:X 1”1 Ry X212
MI2 PRY INGN T332 P OTX KT D7iYP 4390 *31
2207 07ARPY RRIY LAWK 27202 KPR DIR DY in°2 702 130
53711 2 ,19°7W1% 1PRIR :RTINR 2329 K37 1R ABRT 1) ATy
AnynnT
William Davidson, Vocalized Aramaic (CC-BY-NC) o

132 | Rabbi Yosei: “I never called my wife ‘my wife,” but ‘my
house.’” Identifies the wife with the “house.”
Shabbat 118b:10™:2 1P naw
RPX ,™730” "0 RYR” "NWRY N>R KD o 01 °27 ImN
TP — A Y — RYK?
William Davidson, Vocalized Aramaic (CC-BY-NC)

133 1173 0N PPN
The Tzemach Tzedek there quotes the Sages’ saying that a
person is given livelihood [only on account of his wife]

and remarks that he too did not find its source.
KEHOT'S NOTE

70 AR2 12 RO% 777 R¥) "D P71 ¥7E7 97ITRR 77900 7R 02 °°Y
D2 WY L(277 A) 1D I0IND OIRYD PPAMI PR PUMRR R°an Hma
.[3] .(X ,[N) T72%1 N°WRA2 97R2 77T NOWRI2

134 awa %o% an® N

The great psalm of thanks, each verse ending “for His
kindness is forever”: “He gives bread to all flesh.” Physical
sustenance drawn down from divine kindness.
Psalms 136:257173:1"%p 0°97nn
4700 0917 °2 27227 oy 1
Who giveth food to all flesh, For His mercy endureth for
ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,09p oonn

135 DOTPW PN 27y MNP D3

Aharon'’s staff, placed in the Tent of Testimony, blossomed
“and bore ripe almonds.” The opening of the discourse in
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| Korach the text refers to.

Numbers 17:2337:1 92713

NP7 TIORTIYR 112 AN MTYT PIRTON wh K2 nammn o
:0TRY PRI 1 TR 11D RE 1P

And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 2T NN T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,T2 Imbyna e Py

137 P78 Y1 IR

The words here quote Psalms 97:11; the passage is shown
below.
Psalms 97:11x™:1"% 0°%°71n
IR 22778071 PUTER YT 1R
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,1% %90

138 7799 1IN Mana e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
23w *y X P02 pnya nwbn

139 (27y0 Y70p) YN M

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
WA NIWRI 012 R MR IPAT LPUIER YT IR wrn yimw”
79979 o237 MR TR RNIAT K113 RITW R™0° P78 27y 3733 17apn
LUDT Y X 7D 971 NPMIR — TIRRN 173191 13307 N

140 mPw 270 N1273 U

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
A3 IPTR YRR YR N 25031 ,p7 787 Y18 IR TR N0RX o 1w 97y
K21 27Myn N 9RWwe? 09 Mane mInm DY 1700 DR 7P Y
W2 WD R? wIIND REY DRIWSD 71%R 12 101 RPW 093 727 moan
7 Y10, MR 1IN 137 R Y MR 7D oD 57Oy 11D e
M3 V1A M1 YN IwNIN2 Myaw 0°1°1yn ovIp 9331 watnw
T3 PR AR L2320y IR DAY — PTURW 932 191 7N 0N L, no%oR
797K vEI YPO R 1D

141 0°72°7 NY2W NI QNY2W 57 70T 1IN

The words here quote Isaiah 30:26; the passage is shown

likuteitorah.com/likkutei-torah/vezos-haberachah/6/
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below.
Isaiah 30:263172:2 11°yw°
nyaw 1IRD DONYAY 1O A0 IR 1907 99K 132K m
:RDY? IN20 YN VY 1IWNKR 7 WA 02 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,57 e

142 DPNIN 275N L L 2 Kwa man2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,0m°mpnae 5oy oa

143 (R”Y 2797) RIP™ 712 70w AN
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

TR WP)” AwpE WA NYR XA 22,0000 T 770 NPwRIa 1PTIRA
AT AR LRWT PIRT RWTN TA P00 WIPD Nawn O AR 700 12T
¥ 7”1 NPMIRA 03 AR L2(TIRDY WD 99 1M OPRY 1ORDD 1wy

el
144 1°NWR WNRY 2NN %Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A% nona
145 Nawa i e

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LT17°0° INW1 17192 27°¥02 ¥7°Y 971 07N R

146 nawn 0% 1N’ 9 AR 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,215wa°0 Py

147 QONWITPR YR NN

Kehot’s note points to Vayikra Rabbah 24:9 for these
words.

Vayikra Rabbah 24:9°1:772 127 R9p™
KEHOT'S NOTE
0,737

148 NDIP APTS wnw

The words here quote Malachi 3:20; the passage is shown
below.

Malachi 3:20°2:3 »ox7n
ONYDY DOXEM °RIDI RZIM MRTY URY nY X1 037 A7
P 23D
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But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

. ,379x%n

149 (7Y R”2p7) 770E X2 M2

Kehot’s note points to where this is explained further: Or

HaTorah.
KEHOT'S NOTE

X2 970217 :2,M8 X 7719 R D VMR LT ,2 3,710 AR °D DUy KD
TR DONYAW ANNT R CIPW AR 12900 APTR wRw 11y IR1AN 770D
TP DWR 3 RDIM RIT 1991 ,P°NYT 973 R PIY RIM L0010 nyaw

Wy onn

150 9% aunN nbam

The words here quote Isaiah 48:9; the passage is shown

below.

Isaiah 48:9'v:m"n Wyw°

07127 °N?727 72700AX "NPAM YBR TIRK Y 1YY
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0, ywe

151 7 AWAR 9272 Mad

Kehot’s note points to where this is explained further: Or

HaTorah.
KEHOT'S NOTE

— "R TRMmIn o . . DDA TR PR amn Wb annx vt
7,R3 19w 8 BoYR ARTY LUYP Y K 710 77 AP

152 272 ¥”7202

Kehot’s note points to Zohar II, 177a for these words.

Zohar I1, 177ax 1yp 2°m
KEHOT’'S NOTE
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G-d tells Moshe: “And you shall make garments of holiness
for Aharon your brother.” The opening of the discourse

the text refers to.

Exodus 28:2°2:1”3 mnw

:NBNPY T2 I TR UTp I )
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/vezos-haberachah/6/

172 1727 N2 P Nnan

56



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Etz Chaim (Public Domain); Constantinople, 1740 (CC-
BY-NC); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr.
Joshua Kulp (CC-BY); The Zohar; London, Soncino Press, 1933 (Public Domain); Wikisource Talmud Bavli (CC-BY-SA); The
Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY); The Jerusalem Talmud,
translation and commentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-BY); Tosefta Pei'ah - Machon
Mamre (Public Domain); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain); Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Domain); Daat Bereshit Rabbah (Public
Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public
Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the
Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/vezos-haberachah/6/

DEDICATED IN HONOR OF

5731 IIRDTINIY PALY 1D 937 DPnn 1INAT 71290 IR
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/vezos-haberachah/6/ 57



