LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 5

N°27 19131 9w AT
"5 93%N NARY X911

“A psalm, a song for the dedication
of the House..., and You did not

let my enemies rejoice over me”

The angels who objected to man’s creation were silenced by the
dedication of the Beis HaMikdash, because the human soul,
though it descends into a physical body, surpasses the angels: it
has no body of its own, its source is higher, and it shares its root
with the Torah, so only souls can be nullified into G-d like a
candle into a torch and become a dwelling for the Shechinah

below.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The angels who objected to man’s creation were silenced by the dedication of the
Beis HaMikdash, because the human soul, though it descends into a physical body,
surpasses the angels: it has no body of its own, its source is higher, and it shares its
root with the Torah, so only souls can be nullified into G-d like a candle into a torch

and become a dwelling for the Shechinah below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the “enemies” of Psalm 30 as the angels who said “What is man?” at creation, con-
ceded at Sinai, rejoiced at the Golden Calf, and were silenced by the Mishkan and the Beis HaMikdash.
Why are souls higher? Angels have bodies of refined air and fire; they occupy space and time, their
song is audible and sung at set times, and they can appear to the eye. Souls have no bodies; their song
is pure understanding, unceasing, and unheard. The angels objected only to the soul’s descent into a
body, but that descent is the purpose: through it G-d has a dwelling below. The Beis HaMikdash re-
vealed the Shechinah, which gave Israel inner bowing, self-nullification like a candle before a torch; a
glimmer of it remains in the synagogue at prayer, and only souls, not angels, can be nullified in this
way. The dedication drew down extra lights, as the princes’ twelve offerings did for each tribe. “Psalm”
is the angels’ song through a vessel, “song” the souls’ song without one, and both were revealed at the

dedication. Finally, dilisani’s three meanings name the soul’s three advantages.

OUTLINE

1 The angels’ accusation 7

The “enemies” of the psalm are the angels who opposed man’s creation and rejoiced at the Calf, silenced by
the Mishkan and the Beis HaMikdash; man is higher than the angels.

2 Angels and souls: song, sight, space and time 12-5

Souls sing too, but without sound; angels have bodies of air and fire, so their song is audible, they can be
seen, and they sing at fixed times, while souls praise without interruption.

3 The descent of the soul and the Sanctuary 16

The angels objected to the soul’s descent into a body, but that descent makes a dwelling for G-d below; the
Shechinah rests in Israel through the physical Sanctuary, and now through the synagogue.
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4 Two kinds of bowing 17-8

Outer bowing subdues behavior; inner bowing dissolves the self like a candle into a torch. It came from ap-
pearing at the Beis HaMikdash, continues faintly in prayer with ten, and is possible only for souls.

5 Dedication and the princes’ offerings 19-10

Dedication is initiation with an added gift, drawing down extra lights; the princes’ identical offerings are
repeated twelve times so that each tribe, itself a torch, draws down its own self-nullification like a candle
before a torch, for all generations and on Chanukah.

6 Psalm and song 110-12

Mizmor is music through an instrument, the angels’ song through a vessel; shir is the voice, the souls’
song without a vessel; the order of the words shows ascent from below or descent from above.

7 Dilisani: the soul’s three advantages 113-15

Exaltation, poverty and drawing water: the soul’s source is higher, it has no body of its own, and it is
drawn from Chochmah together with the Torah, so it is fitter than the angels for the Shechinah and the
Torah.

KEY CONCEPTS

self-nullification (bittul) "2 mizmor and shir "1 72t

Setting aside one’s own sense of self before G-d; its high- Instrumental music and song of the voice: the angels’ song
est form is the candle whose flame merges into a torch. clothed in avessel and the souls’ song without one.

the Shechinah (Divine Presence) 11°0% a dwelling place among the lower realms 7171°7

G-d’s presence as it dwells openly in the lower realms; it is o°nnnn2

Knesses Yisrael, the source of the souls of Israel. The purpose of creation, achieved only when the soul de-

. . scends into a physical body.
inner and outer bowing n1°1°18 N31°M22 ARNMINNYT

nrnxem dedication as initiation T13°1 W% 10130
Outer bowing subdues the body while the self remains; in- A beginning marked by an addition beyond the regular,
ner bowing leaves no will but G-d’s. which draws down extra supernal lights.
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SECTION 1 - 11

The angels’ accusation
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“A psalm, a song for the dedication of the House..., and You did not let my enemies rejoice over
me.” Now, at the time of the creation of man, the ministering angels brought an accusation before
the Holy One, blessed be He, and said, “What is man, that You should remember him?” as is written
in Midrash Rabbah on Bereishis, section 8.

The maamar opens with Psalm 30, “A psalm, a song for the dedication of the House, of David,” and asks who
the “enemies” are whose rejoicing G-d did not allow. The Midrash (Bereishis Rabbah 8) relates that when
G-d was about to create man, the ministering angels objected with the words of Psalm 8, “What is man, that
You should remember him?” Midrash Tehillim on Psalm 8, to which a Kehot note points, names three places
where the angels contended with G-d, over man, the Mishkan and the Torah, but tells them in the order the
maamar follows: man, then the Torah (where the angels rejoiced when the tablets were broken after the Calf),
then the Mishkan.
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Afterwards, at the time of the giving of the Torah, when Israel put “we will do” before “we will
hear,” they conceded. And afterwards, at the time of the sin of the Golden Calf, they rejoiced that it
had turned out as they had said: that within forty days after the giving of the Torah, which had been
face to face, etc., their heart had turned so far.
At Sinai, when Israel said “we will do” before “we will hear,” committing themselves before knowing what
they would be told, the angels conceded; the Gemara (Shabbos 88a) tells that a heavenly voice asked who had
revealed to Israel this secret of the ministering angels. But when, only forty days after G-d had spoken with

them “face to face,” Israel made the Golden Calf, the angels rejoiced that their first objection had been

proved right.
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But at the time of the making of the Mishkan [the Tabernacle] their rejoicing grew dark, because
the work of the Mishkan atones for the making of the Calf; that is why there was gold in the
Mishkan, to atone for the gold of the Calf.

The Mishkan (the portable Sanctuary in the desert) atoned for the Calf, gold for gold, and so the angels’ re-
joicing was spoiled. The printed word onnnw apparently reads onnnw, “their rejoicing,” and the phrase

“

echoes Yeshayahu's “all joy has grown dark (721y).”
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Therefore David said concerning the building of the Beis HaMikdash [the Holy Temple], “A psalm,
a song for the dedication of the House..., and You did not let my enemies rejoice over me”: these
are the angels who had accused.
So the “enemies” in David’s psalm are not human foes but the accusing angels. The dedication of the House
silenced them, because it showed that man, for all his failings, could become a dwelling for G-d. The

Siddur’s version of this maamar reads “when David prepared the building of the Beis HaMikdash,” since
David prepared it and Shlomo built it.
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That is, the building of the Beis HaMikdash is one matter with the making of the Mishkan. (Some-
thing similar is brought in the book Erchei HaKinuyim, composed by the author of Seder HaDoros,
under the entry “enemy”; and see the Gemara in Kiddushin) (folio 72): “What is [meant by] ‘with
enemies in the gate’...”; and see Bereishis Rabbah, section 54.
Although the psalm speaks of the Beis HaMikdash and the angels’ disappointment came at the Mishkan, the
two are one theme, so the verse fits. The parenthesis gives places where “enemies” is read as something oth-
er than plain foes: Erchei HaKinuyim, a lexicon of terms by Rabbi Yechiel Heilprin, the author of Seder
HaDoros; the Gemara, which reads Psalm 127’s “enemies in the gate” as a father and son, or a teacher and
student, who argue over Torah until they love each other; and Bereishis Rabbah 54, which reads “even his

enemies” as one’s wife, the snake or the evil inclination. That Gemara is on Kiddushin 30b; the printed “(fo-
lio 72)” does not hold it.
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And to understand this accusation of the angels, who said “What is man...”: the angels said that

they are on a higher level than man. And the answer was that man is more exalted.

Here the real question of the maamar is set: the angels claimed to stand higher than man, yet G-d answered
that man is more exalted. The rest of the maamar explains in what way the human soul surpasses the angels,
and why the angels could still object.
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SECTION 2 - 112-5

Angels and souls: song, sight, space and time
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To explain this, one must understand the matter of angels and souls. For we find that the angels
sing song, but we do not find this of the souls.

To answer, one must first know how angels and souls differ. Scripture often describes the angels singing, as
when Yeshayahu hears the Serafim call “Holy, holy, holy,” but it never speaks of the souls singing.
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In truth, however, the souls too sing song constantly, for they constantly have ascents and de-
scents, “from strength to strength,” as it is written, “And it shall be, from New Moon to New
Moon...”; and afterwards they return to the lower Gan Eden [the Garden of Eden], and again ascend
to the upper Gan Eden, etc.

The Alter Rebbe answers that the souls do sing, and constantly, since in the afterlife they keep rising “from
strength to strength.” On each New Moon and Shabbos (as Yeshayahu says, “from New Moon to New Moon
and from Shabbos to Shabbos”) they rise from the lower Gan Eden to the upper Gan Eden, then return, and
rise again. Among the sources in the Kehot note, the Gemara (Chullin 91b) says that the ministering angels
do not sing above until Israel sings below.
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And it is known that every going and ascent is specifically through shir (song), as in the matter of
“All that have a shir [a collar] go out with a shir and are drawn by a shir,” as is explained in the

great Likkutei Amarim. Only, we do not find this stated explicitly in Scripture.

The Mishnah rules that animals wearing a shir (a collar or ring) may go out with it on Shabbos and be led by
it; read as “song,” it says that every going out and rising is carried by song. In Torah Ohr, Bereishis (on
Yuval, “the father of all who play the lyre”), the Alter Rebbe explains it so: every ascent from level to level, as
from the lower to the upper Gan Eden, comes through song, which is self-nullification. This is explained in
the great Likkutei Amarim, the teachings of the Maggid of Mezritch; what remains is only why Scripture nev-
er says it of the souls outright.
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The reason is that the song of the angels is heard in the ears of the prophet, as it is written, “And I
heard behind me the sound of a great noise...,” in the form of actual sound; and as it is written,
“And I heard the sound of their wings, like the sound of many waters...”;

The difference is that the angels’ song is audible: Yechezkel heard it as a real sound, “a great noise” pro-

claiming “Blessed be the glory of Havayah from His place,” and the wings of the Chayos like “the sound of

many waters.”

WYY WU 001 0 WO 029 11001 10 ST1TA w2 DYIDINT 1D P2 TN IR 2OYnRwn)
*0m2 R 1NN NI 1PORP)

and “they proclaim in awe, in unison, aloud...,” and “the Ofanim [an order of angels] with a great
noise...”. That is because they have bodies, as it is written, “He makes His angels winds, His minis-
ters flaming fire.”

The morning blessing before the Shema describes the angels proclaiming “in unison, aloud” and the

Ofanim (an order of angels) “with a great noise.” This is because angels have bodies, as Psalms says, “He

makes His angels winds, His ministers flaming fire.”
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This does not refer to their souls, for the souls are possessed of intellect and comprehension, like
the soul of man, which reasons and comprehends, and it would not be fitting to call them by the
name “winds” and “flaming fire”; rather, it refers to their bodies.

The Alter Rebbe argues that the verse cannot mean the angels’ souls, since a soul is a thinking, understand-

ing being and would not be called “wind” or “fire.” The words must therefore describe their bodies.
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As the Ramban writes, the angels have a body of the simple element of air and of the simple ele-

ment of fire.

The Ramban, at the end of his Sha’ar HaGemul, writes that angels have bodies made of the simple, spiritual
elements of air and fire, not of physical matter; the Hebrew for the element air, ruach, is the very word the
verse uses for “winds.” In Torah Ohr, Bereishis, the Alter Rebbe brings the same Ramban: some angels’ bod-
ies are of air, like the camp of Michael, and some of fire, like the camp of Gavriel, while human bodies are of

the four physical elements.
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Therefore the angels occupy space: there is a great angel [the size of| a journey of five hundred
years, and there is an angel [that is] a third of the world, etc. That is, their body is so large that it is
in the category of space.
Having bodies, angels occupy space: the Gemara (Chagigah 13b) says the angel Sandalfon is taller than his
fellow by a journey of five hundred years (the printed 727 reads 7271, “journey”), and the Midrash (Bereishis
Rabbah 68:12) says that an angel is a third of the world. In Likkutei Torah, Ha’azinu, the Alter Rebbe draws

the consequence: because the angels are clothed in such bodies, even when they bow and are nullified there

remains someone who is nullified, a separate existence.
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Therefore their song is clothed in the form of sound, until it is heard by the ears of the prophet. The
song of the angels [apparently: souls], however, is not heard, because they are not in a state of be-
ing clothed in a body at all.

Because angels have bodies, their song takes on sound and a prophet can hear it. The second sentence, as

printed, speaks of “the song of the angels,” but the argument requires “the song of the souls,” which is not
heard because souls have no body.
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Therefore their song is not clothed in the form of sound; it is only in the form of intellect and com-
prehension. That is why the prophets did not speak of it.

The souls’ song is pure understanding and grasp of G-dliness, not sound. That is why the prophets, who
heard sounds from on high, never describe it.
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Similarly we find regarding sight: the angels are seen and revealed to eyes of flesh whose vision is
pure, as with Avraham, “And he saw, and behold, three...,” because they have bodies and can be
clothed until they are revealed and become visible; which is not so of the souls.
The same holds for sight: angels can appear to people whose vision is pure, as the three angels appeared to
Avraham as men. Souls cannot, since they have no body to clothe themselves in. The Arizal (Etz Chaim 50:8)

gives this very example: the pure of soul can see an angel clothed in its refined garment, as Avraham saw
“three men.”
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This is the meaning of what we say in the Shemoneh Esreh [the standing prayer|, “And holy ones
praise You every day, selah”: first we say the order of Kedushah [the Sanctification| of the angels,
how they say “Holy,” “Blessed,” and “He shall reign,” and afterwards we say further, “And holy

ones every day...,” concerning the souls.

The Kedushah of the Amidah first quotes the angels’ praises, “Holy” (Yeshayahu), “Blessed” (Yechezkel) and
“He shall reign” (Psalms), and then adds “And holy ones praise You every day, selah.” The Alter Rebbe reads
the second phrase as the praise of the souls.
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We say them in order, from below upward: first the Kedushah of the angels, who are within space
and time; for since they are within space, [the extent of] a journey of five hundred years and a third

of the world, etc., they are also within time, for space and time are both created in a single aspect.

The order goes from lower to higher: first the angels, then the souls. Angels exist in space, and since space
and time are created together as one, they exist in time as well.

0 902 ROX QIp@1 1At N2 OaR PR MIRWAT 9PRYR 31700 20w amid $1ap Ny ond v 19,
535435001 ¥92 17190 02 7920 7ORN

Therefore they have a fixed time to say song, as is known; whereas the souls have no aspect of time
and space, but rather “every day” they constantly “praise You,” and also “selah,” without
interruption.

So the angels sing only at set times: the Gemara (Chullin 91b) says once a day, or by other opinions once a

week, a month, a year, or even once in all time. Souls, beyond space and time, praise “every day,” and selah,
which the Sages read as “without interruption” (Eruvin 54a), means that their praise never stops.
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SECTION 3 - 116

The descent of the soul and the Sanctuary
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2. But the angels who said “What is man...”: although they knew that the stature and level of the
souls is very much higher than their own stature and level, as said above, nevertheless, the soul as
it is [in itself] is not clothed in a body at all.

The second section returns to the angels’ accusation. The angels knew the soul is higher than they are, but
that is true of the soul in itself, before it enters a body.
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But concerning its descent to be clothed in a body in this world, they said “What is man,” for be-
cause of the body man is prone to sin. Therefore they said that the Torah should be given to them,
for they too have a body and a soul, and the body is spiritual.
Their objection was to the soul’s descent into a physical body, which makes a person liable to sin. They ar-
gued that the Torah belonged with them, who also have body and soul but whose body is spiritual and does

not drag them down. In the Gemara (Shabbos 89a) Moshe answers the angels with the same point: “Is there

an evil inclination among you?”
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And the answer of the Holy One, blessed be He, was that it was necessary that the soul, which is
from the inner dimension (pnimiyus) of the worlds and which in itself is utterly abstract from bodi-
ly matter, should descend specifically into an actual physical body, so that through this there would
be a dwelling place among the lower realms; which is not so with the angels.

G-d’s answer: the whole point is that the soul, drawn from the innermost level of the worlds and itself free of

all matter, must come down into a truly physical body. Only in this way does G-d have “a dwelling place

among the lower realms,” which angels, with their refined bodies, cannot provide.
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(And see what is written on this in the discourse beginning “And Havayah Elokim formed man, dust...”.
And the Beis HaMikdash too was made of physical things, and in it there was a revelation from a level that
is above the chain of descending worlds (hishtalshelus). And see what is written in the second discourse on
“A psalm, a song for the dedication.”)
The parenthesis refers to the Torah Ohr discourse on “And Havayah Elokim formed man, dust” (Torah Ohr,
Bereishis 4), which explains why man’s body, unlike the plants and animals, was first formed as lifeless dust
and only then received its soul: the highest soul is clothed in the lowest matter so that it can raise everything

with it. It adds that the Beis HaMikdash likewise was built of physical materials and yet revealed a level above
the whole chain of descending worlds, and refers to a second discourse on this psalm.
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Now, when the Beis HaMikdash was built, then it was said, “And You did not let [my enemies]| re-
joice....” For it is written, “And they shall make Me a Sanctuary, and I will dwell in their midst.”

This is why the building of the Beis HaMikdash silenced the angels: G-d’s dwelling below is in people of
flesh, and the Sanctuary served it. The verse says, “They shall make Me a Sanctuary, and I will dwell in their
midst.”
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It does not say “in its midst,” but “in their midst,” for the resting of the Shechinah (Divine
Presence) was within Israel themselves. Yet even so, it was necessary to build a house of wood and

stones, so that through this there would be a revelation of the Shechinah in Israel.

It does not say “in its midst,” in the Sanctuary, but “in their midst,” in the people: the Shechinah rested in
Israel themselves. Yet a physical house of wood and stone was still needed for that presence to be revealed in
them.
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And so too now, since the Beis HaMikdash was destroyed, the holiness has spread into every syna-

gogue and house of study, as it is written, “And I have been to them a small sanctuary....”

After the Destruction that holiness spread to every synagogue and study hall, which the Sages (Megillah 29a)

find in Yechezkel’s “small sanctuary.” This prepares the next section on what the resting of the Shechinah is.
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SECTION 4 - 117-8

Two kinds of bowing
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To understand this, one must understand what the resting of the Shechinah (Divine Presence) is.

Now, we say, “And we are unable to go up and appear and bow down before You.”

To explain how the Beis HaMikdash brought the Shechinah into Israel, the Alter Rebbe starts from a line of
the festival Musaf prayer: since the Destruction “we are unable to go up, appear and bow down before You.”
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One must understand what “and bow down” is. And why are we unable [to bow]?

The question is what “and bow down” means here, and why we should be unable to do it.
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Granted, to go up and appear is impossible because of “the hand...”; but bowing can take place in
any place before Him, may He be blessed, as in “And we bend the knee and bow down....” Why,
then, is the Beis HaMikdash specifically needed for this?
Going up to Jerusalem and appearing in the Temple are plainly impossible now, “because of the hand” that
was sent against the Sanctuary, as the same prayer continues. But one can bow to G-d anywhere, as we do

daily in the Aleinu prayer, “we bend the knee and bow down”; so why does the prayer say that bowing needs
the Beis HaMikdash?
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But there are two levels of bowing. For the meaning of bowing is that one nullifies and subdues
oneself before Him, may He be blessed, as one nullifies oneself before the king and accepts upon
oneself to serve him and to obey his voice.

The answer begins by defining bowing: to set oneself aside and submit to G-d, as a subject bows to a king
and accepts his service and his command. There are, however, two kinds of such submission.

likuteitorah.com/likkutei-torah/vezos-haberachah/5/ 12
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Now, there is a bowing on the level of the outer dimension (chitzoniyus), in which one subdues the
body so that it will not rebel; but the core of the will and the inner dimension of the soul are not
nullified, for even so one is a thing unto oneself and has another will and another thought of one’s

own, apart from the matter of submission.

Outer bowing subdues the body and its behavior, but the person remains a separate self with desires and
thoughts of his own. He submits, but he is still there.
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Whereas bowing on the level of the inner dimension (pnimiyus) is the level of “Nullify your will be-
fore His will,” in which one has no other will or desire at all, as in “a son is the leg [of his father]...,”
for the leg is utterly nullified, etc.

Inner bowing is the Mishnah’s “Nullify your will before His will” (Avos 2:4): no will of one’s own remains at
all. The Aramaic saying “a son is his father’s leg” pictures this (the Talmud, Eruvin 70b, has “an heir is his

father’s leg”): a leg has no will of its own and simply goes where the body goes.
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This is the bowing of the soul. And this bowing Israel would receive through appearing on the three
festivals a year in the Beis HaMikdash, where there was a revelation of the Shechinah (Divine
Presence); the meaning of “Shechinah” is that which dwells (shochen) in the lower realms in a re-
vealed manner (while the Holy One, blessed be He, is holy and separate, etc.).
This inner bowing Israel received on the three pilgrimage festivals, when they came to “appear” in the
Temple where the Shechinah was revealed. The word Shechinah comes from shochen, “dwells”: G-d’s pres-

ence as it dwells openly among the lower realms, while the Holy One, blessed be He, as He is in Himself, is
holy and set apart.
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Through this all the souls are nullified like a candle before a torch.

Through that revelation all the souls were nullified like a candle before a torch, the image that runs through
the rest of the maamar.
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That is: when a very great torch is burning, then the light of every single candle that burns near it
goes and is absorbed into the light of the torch, and they become truly one.
When a small flame burns beside a great torch, its light no longer shows as a separate light; it merges into

the torch’s light and they become one. So the soul, in the presence of the revealed Shechinah, merged into
its source.
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This is [the meaning of|] “And they shall not appear before My face (panai) empty-handed”: in the
way that one came to see, for there was a seeing and an inner revelation. And it is written panai,
“My face,” that is, the level of the light that fills all worlds (memalei kol almin) and the light that en-
compasses all worlds (sovev kol almin), the level of the union of the Holy One, blessed be He, and
His Shechinah.

The word yera’u, “they shall appear” (literally “be seen”), can also be read yir’'u, “they shall see”: as the
Gemara (Chagigah 2a) puts it, “as one comes to see, so one comes to be seen,” an inner revelation in both
directions. Panai, “My face,” here means both G-d’s light that fills all worlds and His light that encompasses
them, united as the Holy One and His Shechinah. In Kabbalistic and Chassidic usage, “the Holy One, blessed
be He” names the light that encompasses all worlds, and His Shechinah, the indwelling Presence, names the
light that fills them. The “face” seen in the Beis HaMikdash was the union of the two, the transcendent light
shining openly within the immanent.
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Moreover, each and every one of Israel would receive this revelation according to his measure
when they went up for the festival, for all are obligated in appearing. Therefore it says pnei
Havayah, “the face of Havayah,” in the plural, for each one received the revelation according to his
level. And the essence of the appearing is the bowing: that one would bow and fulfil [the obligation]
(except that it is written, “And they shall not appear before My face empty-handed”).
Each Jew received the revelation according to his own capacity, which is why the verse says pnei, “the face
of,” a plural form (panim). The heart of the mitzvah of appearing was the bowing, and by bowing alone one

would in principle fulfil the obligation, were it not for the verse’s demand that one not come “empty-
handed,” which adds the offering.
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And from these three festivals one would receive the quality of bowing so that all year there would
be this state of self-nullification, for from each festival and Yom Tov the self-nullification would
continue until the next festival after it.

The self-nullification of each festival carried a person through until the next, so that the whole year was lived

in that bittul.
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And since the Beis HaMikdash was destroyed, although we are unable to bow, nevertheless the holi-
ness of this illumination, a tiny fraction of it, has spread into the “small sanctuary,” the synagogue
and the house of study.

Since the Destruction we cannot bow in the Temple, but a faint glimmer of its holiness has passed to the syn-
agogue and study hall, the “small sanctuary.” This is why the prayer says we are unable to bow: the full inner
bowing belonged to the Beis HaMikdash.
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This is at the time of prayer, when a person cleaves to his Maker and wishes to nullify himself be-
fore the King, the King of the world.
The glimmer is felt in prayer, when a person clings to his Creator and wants to set himself aside before the

King of the world.
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Each one [does so] according to his measure: there is [self-nullification| on the level of the outer di-
mension, through the compulsion with which one compels oneself, etc. And a person’s prayer is
heard only in the synagogue, etc.

Each does so according to his capacity: for some it is only outer bowing, a matter of forcing oneself. The
Gemara teaches (Berachos 6a) that a person’s prayer is heard only in the synagogue.
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For through the spreading of the resting of the Shechinah that is there (and therefore, “in every
[gathering of] ten the Shechinah rests,” and we say a matter of holiness when there are ten; for
through the gathering of ten there rests the Knesses Yisrael (the Congregation of Israel) above,
which is the level of the gathering and assembly of the souls and their source), there comes about a
bowing and self-nullification like a candle before a torch.
The reason is that the Shechinah’s presence spreads there. The Gemara’s saying that the Shechinah rests on
every gathering of ten (Sanhedrin 39a), and the law that Kaddish, Kedushah and other “matters of holiness”
need ten men, reflect that ten gathered together draw down Knesses Yisrael above, the “gathering” of all the

souls and their source; through this presence a person comes to bow and be nullified like the candle before
the torch. (The printed 228 apparently reads 23, “every.”)
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Now this self-nullification is specifically in souls, which are truly united like a candle in a torch,
which separates from the wick and is absorbed; for the Shechinah is Knesses Yisrael, the source of
the souls of Israel: “You are children to Havayah your G-d”; “a son is the leg of his father...”.

Only souls can merge like this, as a flame leaves its wick and is absorbed in the torch, because the

Shechinah, Knesses Yisrael, is the very source of the souls of Israel. Israel are “children to Havayah your
G-d,” and like a son who is his father’s leg they are part of Him.
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Whereas the angels are in a state of separateness, for they are clothed in limiting vessels; and all
the more so when they descend below: behold, “the Nefilim [the fallen ones] were...”.

Angels, clothed in limiting vessels, remain separate beings, and when they come down into this world they
can even fall. The sources in the Kehot note read the Nefilim (“the fallen ones”) of Bereishis as such angels:
in the Yalkut, two angels who had objected “What is man?” came down to earth and were overcome by the
evil inclination, and the Zohar (1:23a) says that Aza and Azael, who accused man, fell through that very

accusation.
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SECTION 5 - 19-10

Dedication and the princes’ offerings
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3. Now, in order for there to be the resting of the Shechinah in the Beis HaMikdash, “Havayah said
He would dwell...,” David and Shlomo first carried out the dedication (chanukah) of the House.

The third section explains why a special dedication came first. For G-d to “dwell” in the Beis HaMikdash, as
Shlomo said at its dedication, David and Shlomo first held a chanukas habayis, a dedication of the House.
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The meaning of this dedication is from the term chinuch (training), as in “Train a youth according
to his way.” When one trains him for study, one does not train him with the study alone, which is
something he has constantly, but one trains him with some addition, such as some drawing close
or some gift.
Chanukah, dedication, is from the same root as chinuch, training or initiation, as in the verse “Train a youth
according to his way.” When one initiates a child into learning, one does not give him only the learning,
which will now be his every day, but adds something extra, some sign of closeness or a gift, to mark the be-

ginning. In Likkutei Torah, Nasso, the Alter Rebbe uses this same picture for the dedication of the altar:
every beginning is hard, so it needs an addition beyond the regular.
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And so it is with the dedication of the Beis HaMikdash and the Mishkan: there was something added
to the daily offerings, “two lambs” as prescribed. For in the Mishkan the princes donated “a young

bull..., and for the peace-offering...”.

So too at the dedication of the Mishkan and the Beis HaMikdash there was something beyond the regular
daily offering of two lambs: in the Mishkan each prince brought his own great offering of burnt-offerings
and peace-offerings.
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And in the Beis HaMikdash, “And Shlomo slaughtered a hundred and twenty thousand sheep....”
This is the matter of an addition of supernal lights that descended with the revelation of the
Shechinah.

At the dedication of the Beis HaMikdash Shlomo offered a hundred and twenty thousand sheep. These extra
offerings stand for extra supernal lights that came down together with the revelation of the Shechinah at the
start.
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For it was not the Shechinah alone that descended, but [it came] with an addition of supernal lights
that descended with it. And see on this at the end of the discourse beginning “This is the dedication

of the altar,” and in the discourse beginning “On the twenty-fifth of Kislev.”

Not only the Shechinah came down, which would remain, but with it an additional, higher revelation. The
text refers to the discourse on “This is the dedication of the altar” in Likkutei Torah, Nasso, where the
princes’ one-time incense offering on the outer altar drew down an encompassing light, and to the
Chanukah discourse in Torah Ohr, where the princes’ great gift gave the daily offerings the power to draw
down light each day.

SECTION 6 - 110-12

Psalm and song
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Now, the section of the princes states explicitly in the Torah the offering of each and every prince:

“this is the offering of Nachshon,” “this is the offering of Nesanel,” etc.

The Torah’s account of the Mishkan’s dedication lists the offering of each of the twelve princes of the tribes
separately, day by day, beginning with Nachshon of Yehudah and Nesanel of Yissachar.
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And for all of them it is written what their offerings were, even though they all offered in the same

way. It should have said, “Nesanel did likewise...,” “and likewise did...”.

All twelve offerings were identical, so the Torah could have written the first in full and then said “Nesanel did
likewise.” Why does it repeat the same list twelve times?
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Why was it necessary to repeat twelve times the offerings, which were identical? Rather, the matter
is that it was written for the generations, for it was revealed and known before Him that the Beis
HaMikdash would in the future be destroyed, and there would have to be “And we will render [for]
bulls [the offering of] our lips,” as our Sages, of blessed memory, said, “Whoever occupies himself
with the teaching of the burnt-offering...”.

The answer: these verses were written for all generations. G-d knew that the Beis HaMikdash would be de-

stroyed and the offerings would cease, and that then the words of our lips would take the place of bulls, as
Hoshea says, and as the Sages teach that studying the laws of an offering counts as bringing it.
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And so too on Chanukah we read the matter of the offerings of the princes, because on Chanukah
too there was a dedication of the altar.

That is also why on Chanukah we read the princes’ offerings: Chanukah too was a dedication of the altar.
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For the idolaters had made thirteen breaches, and when the kingdom of the house of the
Hasmoneans prevailed and defeated them, they needed a dedication (chinuch) to restore the holi-
ness to its former state, for at the time of the idolaters’ breaches it had departed. And through the
reading of the Torah section of the princes we draw down the resting of the Shechinah, as is known
concerning the matter of one who reads the Torah.
The Greeks had made thirteen breaches in the Temple’s lattice wall (the soreg), as the Mishnah in Middos
records, and the holiness had left; when the Hasmoneans won they had to dedicate it anew. Reading the

princes’ section of the Torah draws down the resting of the Shechinah, by the known power of the Torah
reading.
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Therefore the offerings were repeated twelve times, for all twelve tribes, to draw down the self-nul-
lification (bittul) like a candle before a torch, for there are twelve torches corresponding to the

twelve tribes, each tribe being a torch in its own right.

The twelve repetitions are one for each tribe: each tribe has its own “torch,” its own root above, into which
its souls are to be nullified like candles. Each needed its own drawing-down.
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(And similarly, at the splitting of the Sea, the sea was split into twelve parts, so that each and every tribe on
its own path might direct [its intention], each according to his measure, as is written elsewhere. And see in
Midrash Rabbah, Parshas Nasso: they said concerning the offerings of the princes that each prince’s offer-
ing had a meaning and intention of its own; see there at great length.)

In the same way, the Sea split into twelve paths so that each tribe, on its own path, could direct its intention,

each according to its measure. And the Midrash on Nasso gives each prince’s identical offering its own dis-
tinct meaning and intention.
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Now, as for the explanation of “A psalm, a song,” which is a doubled expression: there is, however,
a difference between mizmor (psalm) and shir (song). The music and melody that one plays on a
musical instrument, on the harp and lyre, etc., that melody is called “the sound of music” (kol zim-
rah), because it is the sound of music that comes out of the musical instrument.

Now the maamar returns to “A psalm, a song,” which seems to say the same thing twice. Mizmor comes
from zemer, instrumental music: the sound that comes out of a harp or lyre.
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And shir is [song] in the mouth: the voice that comes out of the mouth, which is not clothed in an
instrument. This is [the meaning of] “A psalm, a song”: mizmor is the song of the angels who stand
at the heights of the world, who are from the outer dimension (chitzoniyus) of the worlds, who are

of matter and form, light and vessel.

Shir is song of the voice, not clothed in an instrument. So mizmor, instrumental music, stands for the song
of the angels “who stand at the heights of the world,” as the morning prayer describes them: they belong to
the outer dimension of the worlds and are composed of “matter and form,” light and vessel.
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Their song, in which they sing and praise and glorify the Name of the glory of His kingship, may
He be blessed, “with thanksgiving and the sound of music,” is called the level of mizmor, because
it is music clothed in the vessel, for they are of matter and form.

Their song is like music sounding through an instrument: it is carried by a vessel, because they are of matter

and form. The phrase “with thanksgiving and the sound of music” is from Yeshayahu.
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Therefore the true self-nullification (bittul), to be absorbed in their source like a candle before a
torch, is not found in them, for their vessel holds them back. For this reason their self-nullification
too is felt in sound and great noise, all because of the vessel.

Because their vessel holds them back, angels cannot reach the complete bittul of a candle absorbed in a
torch. That is why their self-nullification is felt as sound and “great noise”: the vessel makes it audible.
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And shir is the level of the song of the souls in Gan Eden, who go out with song and are drawn by
song in true self-nullification, like the nullification of a candle before a torch, since they are not
clothed in matter and vessel, as said above. Therefore their song is called the level of shir, since it
is not clothed in a vessel, for they have no materiality and vessels, as said above.

Shir, song of the voice alone, is the song of the souls in Gan Eden, who ascend by song in complete self-nulli-
fication because they have no matter or vessel. (The printed 7°w21 apparently reads 7°?, “and shir.”)
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(And see what is written on “The Song of Songs” and on “And at night His song is with me,” in the
discourse beginning “And it came to pass at the end.”)
The parenthesis sends the reader to Likkutei Torah on the Song of Songs, where shir is the rising of every

level and its absorption in its source, and to the Torah Ohr discourse “Vayehi Mikeitz” (Torah Ohr, Mikeitz
2), where “at night His song is with me” is the song of the Torah’s inner meaning, G-d’s own delight.
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(And see the Zohar, part 1, Vayeitzei) (148b), concerning the difference between the song of the
Levites and the level of “and Your pious ones shall sing for joy” of the Kohanim [the priests], which
is a higher level. In the same way the superiority of the level of shir over the level of mizmor will be
understood.
The Zohar (1:148b) asks why the verse says “Your pious ones shall sing for joy” and not “Your Levites,” who
are the singers of the King. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains that the Levites’ song is
sung aloud with the mouth, while the Kohanim'’s is in the will of the heart, for the Kohen’s service is done in

silence; he adds that the difference between mizmor and shir is the same, so here too shir stands above

mizmor.
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Also in the Pardes [Rimonim of Rabbi Moshe Cordovero], in [the Gate of] Erchei HaKinuyim, under
the entry shir, it explains that shir is in Chochmah (wisdom).

The Pardes of Rabbi Moshe Cordovero, in its gate of Kabbalistic terms (Erchei HaKinuyim), says under shir
that shir is in Chochmah, the level of wisdom.
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Now, in the Sanctuary there was a revelation of the Shechinah, the source of the souls and of the

angels, as it is written, “Your kingship is a kingship over all worlds....”

In the Beis HaMikdash was revealed the Shechinah, G-d’s kingship, which is the source of both souls and an-
gels: “Your kingship is a kingship over all worlds.”
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Therefore it says of the dedication of the House, “A psalm, a song,” for both were revealed there,
the level of the mizmor of the angels and the shir of the souls, since the source of them all is the

revelation of the Shechinah, blessed be He, which was revealed in the Sanctuary, as said above.

So the psalm of the dedication says both “psalm” and “song”: at the source of both angels and souls, both
kinds of song were revealed together.
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And so it was below, in the Sanctuary, in the song of the Levites, who were divided into two groups:
some of them were singers with the mouth and some of them players on instruments; as there is a
dispute in the Gemara whether the essence of song is with the mouth or with an instrument, etc.;

see there.

This was mirrored in the Levites’ service: some sang with the voice, some played instruments. The Gemara
(Arachin 11a) weighs whether the essence of the Temple song is vocal, with the instruments serving only to
sweeten the voice, or instrumental.
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As for what is written sometimes the other way round, “A song, a psalm, of the sons of Korach...”:
that is because the mizmor is in the outer dimension, clothed in a vessel, and the shir in the inner

dimension, without a vessel.

Some psalms reverse the order, “A song, a psalm.” The reason lies in what each is: mizmor is outer and

clothed in avessel, shir inner and without one, and the order shows which way they meet.
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Therefore, when they need to join together, it is in two ways: either the higher descends below, or
the lower rises above. Therefore, when it says “A psalm, a song,” it is the level of the elevation of

the mizmor to be absorbed in the shir and to join with it.

Higher and lower can join in two ways: the higher comes down, or the lower rises up. “A psalm, a song” is
the lower, the angels’ mizmor, rising to be absorbed in the higher shir.
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And “A song, a psalm” is when the higher, the shir, descends below to join with it. (And in Zohar,
part 3, beginning of Parshas Acharei) (folio 58b): “What is ‘A song, a psalm’?... a song that is dou-
bled....” And so too “A psalm, a song for the Shabbos day.”

“A song, a psalm” is the higher shir coming down to the mizmor. The Zohar (3:56b; the text prints 58b) asks
about “A song, a psalm, of the sons of Korach” (Psalm 48) and answers that it is “a song that is doubled,” a
song praised above other songs, and that so too is “A psalm, a song for the Shabbos day.”
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And the Mikdash Melech [a commentary on the Zohar] there explains in the name of Rabbi Chaim

Vital that the meaning of “a song that is doubled” is the union of Z’eir Anpin and Nukva.

The Mikdash Melech, a commentary on the Zohar, quotes Rabbi Chaim Vital that the “doubled song” is the

union of Z’eir Anpin and Nukva, the divine masculine and feminine.

W”n3 RIT W 1IAMANT OV [1on wrpnn) B7pR2 " N2wN 017 0w 1mm 1Payn (2 vryT) 570 WM
1271 W I M2 001t PRI 1D Naw 1210w 019 TN 710 TIwna

And see there, at the end of the parsha (folio 79b), concerning “A psalm, a song for the Shabbos
day”; and in the Mikdash Melech there, that the “psalm, song” is as it says in the Mishnah at the
end of [tractate] Tamid, “for the day that is entirely Shabbos...,” and to it they sing the level of “a
psalm, a song”; and understand this.
The Zohar takes up the Shabbos psalm again at the end of the parsha (3:79b), and the Mikdash Melech links
its “A psalm, a song” to the Mishnah’s closing words in Tamid: a song “for the time to come, for the day that

is entirely Shabbos.” Toward that higher Shabbos the lower rises, so to it one sings “a psalm, a song,” in that
order.

12 N2 NANAT W 1At 173 R TN

And in the same way is the matter of “A psalm, a song” of the dedication of the House, etc.

The same is true of “A psalm, a song” at the dedication of the House: the order shows the angels’ mizmor
rising to join the souls’ shir.
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Also, mizmor is a term of pruning (zemer) and division, as it is written, “and your vineyard you
shall not prune (sizmor),” which is a term of separation and division of the melody, which is cut

into small parts within the musical instrument; which is not so with shir. And so too it is above.

A second meaning: zemer also means pruning, as in “you shall not prune (sizmor) your vineyard.” Pruning
cuts into pieces, as an instrument divides the melody into small separate notes, while the voice’s shir flows

undivided; and the same contrast holds above between angels and souls.

SECTION 7 - 113-15

Dilisani: the soul’s three advantages
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And the meaning of “for You have lifted me up (dilisani)”: the reason for all this is the advantage
and superiority of the souls over the angels, and this advantage is hinted at in the word dilisani,
which has three meanings. The first is from the term of exaltation and elevation, on the level of the
very highest. The second is from the term of poverty (dalus) and neediness.

Psalm 30 opens “I will exalt You, Havayah, for You have lifted me up (dilisani).” The Alter Rebbe reads dil-
isani as hinting at why souls surpass angels, and gives it three meanings: raising up, poverty (dal, poor),
and, as the next paragraph says, drawing water.
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The third is from the term “he drew, he drew (dalah dalah),” a term of drawing [water]. And all

three meanings are true, and they are three advantages that the soul has over the angels.

The third meaning comes from the account Yisro’s daughters gave of Moshe: “he even drew (dalah dalah)

water for us.” All three readings are true, and each names an advantage of the soul over the angels.
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The first, from the term of exaltation and elevation: for the soul is high and exalted in its source
above, being from the level of the inner dimension, which is not so of the angels, etc. Therefore the
bowing of the soul and its self-nullification in its source are with greater excellence, truly like a

candle before a torch.

First, exaltation: the soul’s source is the inner dimension, higher than the angels’. So its bowing and self-
nullification in its source are complete, truly a candle merging into a torch.
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The second, from the term of poverty and neediness: that is, the soul is naked, without a garment,
for it has no clothing of a body and a limiting vessel at all; which is not so of the angels, who have

bodies, which are winds and flaming fire.

The second advantage, from dal, “poor”: the soul is “naked,” with no body or limiting vessel of its own. The

angels, by contrast, have bodies, the “winds” and “flaming fire” of the verse discussed at the start.
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The third, from the term of drawing [water]|: the souls were drawn from the source from which they
were hewn, from the level of Chochmah (wisdom); “and she filled her jug (kadah)”: a jug (kad) from
the sea of Chochmah, the twenty-four (kad) books of the Torah.

The third advantage, from dalah, “drawing water”: souls were drawn from their source in Chochmah, the
“sea of wisdom.” Rivkah’s “she filled her jug (kad)” is read as a jug drawn from that sea, and kad has the nu-

merical value twenty-four, the number of books of Scripture.
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That is, “its foundation is in the holy mountains,” which is the supernal Chochmah, the source of

the Torah, for the Torah was drawn from there, a jug from the sea.

The soul’s foundation is “in the holy mountains,” supernal Chochmah, which is also where the Torah was

drawn from, “a jug from the sea.” Torah and souls come from the same source.
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As it is written, “and He set a Torah in Israel,” and it is written, “And this was formerly (lefanim) in
Israel,” and “this” is nothing other than Torah, which is rooted in the souls of Israel, in their source
and in their inner dimension (pnimiyus). Therefore they are more fitting than the angels for the
resting of the Shechinah (Divine Presence) and for receiving the Torah.
Two verses show it: “He set a Torah in Israel,” and “And this was formerly (lefanim) in Israel,” where “this” is
Torah, as the Sages say. In Torah Ohr, Mikeitz, the Alter Rebbe explains this verse as the Torah that is in the
inner dimension (pnimiyus) of every Jewish soul, hearing in lefanim, “formerly,” the sense “within.” That is

why souls are more fitting than angels for the Shechinah to rest among them and to receive the Torah: the

answer to the angels’ accusation with which the maamar began.

IN ONE’'S AVODAH

In prayer, and especially in the synagogue and with ten, a person can reach a glimmer of the Beis
HaMikdash’s inner bowing: not only to subdue his behavior but to set aside his own will entirely before the

King, each according to his measure, like a candle absorbed in a torch.

QUESTIONS FOR DISCUSSION

1. If the angels knew the soul was higher than they are, what exactly was their objection to man, and how

does G-d’s answer turn their objection into the very reason for man’s creation?

2. Why does having a body, even a spiritual one, make the angels’ song audible and bound to time, while the
souls’ song is silent and unceasing?

3. What is the difference between outer and inner bowing, and what in your own prayer corresponds to
each?

4. Why were the princes’ identical offerings written out twelve times, and what does that say about each
tribe’s, and each person’s, own path?

5. How do the three meanings of dilisani together explain why souls, not angels, received the Torah and the
Shechinah?
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FOR CHILDREN - AGES 9-13

For the children at the table
Why a soul in a body is higher than an angel

THE BIG IDEA

G-d sent the soul down into a physical body so that it could make a home for Him in this
world, something the angels cannot do.

King David wrote a psalm for the dedication of the Beis HaMikdash: “You did not let my enemies
rejoice over me.” The maamar says these “enemies” are the angels who asked G-d, when man was
created, “What is man?” The angels sing, and their song can be heard, because they have bodies of
fire and air. Souls also sing, but their song is pure understanding, without sound, and they praise
G-d all the time. The angels objected only to the soul coming down into a body, where it can make
mistakes. But that is the whole purpose: through the soul in a body, G-d has a dwelling in this lower
world. In the Beis HaMikdash, G-d’s Presence, the Shechinah, was openly revealed. Jews who came
there learned to bow inwardly, to set aside their own will completely before G-d. The angels cannot
bow this way. Even today, when we daven in shul, especially with a minyan, we can feel a glimmer
of that bowing. The souls are also closer to the Torah than the angels are, because both come from

the same source in G-d’s wisdom.
THE MASHAL

When a great torch is burning, every small candle brought near it has its light swallowed up in the
torch’s light, and they become one. So too, in the Beis HaMikdash, where G-d’s Presence shone

openly, every soul’s own will melted into G-d like a candle into a torch.
QUESTIONS FOR THE SHABBOS TABLE

1. Why did G-d want the soul to come down into a body, even though the angels thought it was a
mistake?

2. What is the difference between bowing with our body and bowing the way a candle is swal-
lowed up in a torch?

3. When you daven in shul this week, how can you try to set aside your own wishes before G-d,
even for a moment?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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The note says a transcript of this maamar by the Mitteler
Rebbe is printed in the Siddur; it is a parallel record of the
same discourse.
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There the source is given as Midrash Tehillim on “What is
man,” where the angels contend against G-d over man, the
Mishkan and the Torah.
Psalms 30:1-33-’X>’2 0°2°11n
TR NARYR?Y 1797 72 N TeiIN (N7 NP2 N2INTY i
2IRDIM YN AN K T
A Psalm; a Song at the Dedication of the House; of David. I
will extol thee, O L-RD, for Thou hast raised me up, and hast
not suffered mine enemies to rejoice over me. O L-RD my
G-d, I cried unto Thee, and Thou didst heal me;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David to G-d: “I will exalt You, Havayah, for You have lift-
ed me up, and You did not let my enemies rejoice over
me.” Plainly, G-d raised him from his distress so that his
foes could not gloat; the maamar reads the “enemies” as
the accusing angels, and later reads “You have lifted me
up (dilisani)” three ways.

Psalms 30:2°2:°% 0°%°11n
22 23R NARTR?Y 2377 02 N Taniy
I will extol thee, O L-RD, for Thou hast raised me up, and

hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note cites Midrash Tehillim on Psalm 8, which
says the angels contended with G-d in three places: over
man, over the Mishkan and over the Torah. This is the
framework of the maamar’s opening.

Midrash Tehillim 8:2°2:1 0°2°1n w7
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The Midrash on “Let us make man”: the ministering an-
gels said before G-d, “What is man, that You should re-
member him?” The Alter Rebbe cites it for the angels’
accusation.
Bereshit Rabbah 8:5°71:°11 1129 n°wx12
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Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.” That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.’ Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The Gemara: when Israel put “we will do” before “we will
hear,” a heavenly voice asked, “Who revealed to My chil-
dren this secret that the ministering angels use?”, and an-
gels crowned every Jew; when Israel sinned with the Calf,
the crowns were taken away.
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William Davidson, Vocalized Aramaic (CC-BY-NC)

T YRS WY1 DR 1RTRIwS
The Gemara (88b-89a): when Moshe went up to receive the
Torah, the ministering angels asked what one born of
woman was doing among them and quoted “What is
man...”; Moshe answered that the Torah’s commands are
for those who have parents, dealings and an evil inclina-
tion, and the angels conceded (hodu). The Kehot note cites
it for the angels’ claim at Sinai.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Siddur’s version reads “when David prepared the
building of the Beis HaMikdash,” since David prepared it
and Shlomo built it.

KEHOT'S NOTE
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A psalm of Shlomo on the blessing of sons: “They shall not
be ashamed when they speak with enemies in the gate.”
Plainly, a man with many sons can face his foes at the city
gate; the Gemara the Alter Rebbe cites reads the verse as
scholars who argue over Torah (context: Steinsaltz

Tanakh).
Psalms 127:5°77:1"5p 0°%°11n
D°27IR"NK 1712777 WTKD DR INBYRTNR K9P WK 1230 MUK
Y3
Happy is the man that hath his quiver full of them; They
shall not be put to shame, When they speak with their ene-

mies in the gate.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara asks what “enemies in the gate” means: even
a father and son, or a teacher and student, who study
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15

16

95 937X NAAY K91 10 N°327 19130 77w 210t

Torah together become like enemies, and do not leave un-
til they love each other. (Kehot: Kiddushin 72)
Kiddushin 30b:2°2:2°% pwi1op
;1121 287 197K :XIX 72 K> 727 MWK 2IPWI 2K DX RN
T DR T 027K 0PI - TR W3 T15R2 PROIVY STRbm 217
M) N7 MRIY ML DR AL DUANIR DRYIY Ty Dwn o PN
ADI0Z” XX "19102” ™pN PX 7101032
William Davidson, Vocalized Aramaic (CC-BY-NC)

QOORDMT PW T A0 1Ay 1A

A later discourse that reproduces this section of the maa-
mar from here on.

KEHOT'S NOTE

Ayw2 777 AR .A37°Y 77190 1277021 .17 Y A”17N 127R01 1RIn Yup

X”3WN — nwn noyw

799190 RI7 DTN

There the words “as is written in Midrash Tehillim there”
are added, pointing to the Midrash as the source that man
is more exalted.
KEHOT'S NOTE
.OW N2 wUnd Q01 QW N”Ro2

The heading of Psalm 30, “A psalm, a song for the dedica-
tion of the House, of David.” The House is generally taken
to be the Beis HaMikdash, though the psalm itself thanks
G-d for rescue from danger; the whole maamar explains
its opening verses (context: Steinsaltz Tanakh).

Psalms 30:1’x:"% 0°%°11n
1T N737 20T Tinm
A Psalm; a Song at the Dedication of the House; of David.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

David, looking at the heavens, asks G-d: “What is man,
that You should remember him, and the son of man, that
You should take note of him?” Plainly, he wonders that
G-d cares for so small a creature; the Midrash puts the
words in the mouths of the angels who objected to the cre-
ation of man (context: Steinsaltz Tanakh).
Psalms 8:5’77:’11 0°2°11n
213720 %2 ORI 1372100 WIIR™N
What is man, that Thou art mindful of him? And the son of
man, that Thou thinkest of him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Kiddushin 72 for these words.

Kiddushin 7227y 1w17°p

The Midrash on “When Havayah favors a man’s ways,
even his enemies He makes at peace with him” (Proverbs
16:7), which the Sages read as his wife, the snake or the
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evil inclination. It is cited as another place where “ene-
mies” is read in an unexpected way.

Bereshit Rabbah 54771 127 n"wX12

PARAGRAPH 2

17 W DOMRIN QOORDAIY 12781 131 0D
Or HaTorah quotes this section of the maamar.
KEHOT'S NOTE
X ,1IPN 2990 DPWRA2 N7IIRA K27 Yup

18 W DYIRIN DOORPRY

At the end of Kedoshim (Likkutei Torah, Kedoshim 1:28)
the Alter Rebbe explains that the creatures’ Perek Shirah
and the angels’ song (“all that have a shir go out with a
shir”) reach only “the praise of the work of Your hands,”
the lowest aspect of G-d’s glory.
KEHOT'S NOTE
W PR PRy oM (3 ,RY) PRINDY NPT TN (2 ,%0) AN Y
R 1177 OW) 1”71!‘! PRI L(R™D) 022N Yaw v .(77D) ¥R N7
PRI 2992 77PW MAMIRY NI %K1 (2 ,2%) 1030 3791 (070
,2) oow1TP 270 5791 .01 %an T Ymw aw (2,3) YR YR (0)
2[R ,19] 1M 71777 7R Qv Ly ,0°OKRDMY 0°R1237 Bw 7w (3
X L,1PNAN 3770 DWRA2 NPMIR AR L[3] L0y ,0°OKn 20

19 7% 2MIN DOORDRY

The Gemara describes the heaven Ma’on, where compa-
nies of ministering angels sing at night and are silent by
day in honor of Israel. Cited in the note for the angels’
song.

Chagigah 12b2 2 nxan

20 T7OW DYIRIN DIONPRY

At night G-d “sits and hears song from the mouth of the
Chayos,” cited in the note as another reference to the an-
gels’ song.

Avodah Zarah 3b2 3 191 1712y

21 A% DOININ Mnwan
Kehot’s note points to where this is explained further: Pri
Etz Chaim.

KEHOT’'S NOTE
PPN APY° W AIPT .2 ,70 (275N) N Y .70 AN AN priwa o,
m7y0) 97221 (W) TTAR 121 . (30 ,A9) R¥* 210 1pha 7791 12977 X33
72713 [v° 727R3] RMINANDY L([2] X ,2) PR L(7°D7) 72T (4]
7211 w7 31 . (W0 ,RD) X770 .(7770) X”7D1 .71 02 9o pny
5w nNnRwa (2 ,23p) Naw Y1 LR D DY LIpPTA 17T .(2L,RY)
55 PR (2 ,03) M .(27°D) IR 1721 .90 NN MmN ooptTR
w7 PR DTIED LMY (2 ,390) 190 7Y L MmN minwan
W IR 17 PRY (QW) 12I0 103 MR PR 0T (1°B) Ywn X7 0y
AR 0P CTONY (2 ,71Y) 272 1IRTY .0N? PRI 1R 7Y yn?
.[3] .ow >w12y w1 oI’
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22 17w 2% Mnwan

The Gemara teaches that the ministering angels do not
sing above until Israel sings below. The note cites it on the
song of the souls.
Chullin 91b:157"1:2 X% 110
DRIWOW NAW 0ORDAN ANV 17PN "D SRS 10N 2non
oyn XOR 7770 00K PR nwn SIRDMY YWY 953 17w 07X
WTIN2 NAX QYD 77 CMARY Nawa DR oye m? C7nRY 412 NnR
OyD 12 "IARY YI2WI NAR DY 19 2K 1w NAX OYD 12 7K
02192 NAR OY2 17 1K) 9213 NnR
Wikisource Talmud Bavli (CC-BY-SA)

23 17°W 2% Mnwan

The souls of the righteous are stored beneath the Throne
of Glory; the note cites it on the source of the souls.
Shabbat 152b:133:2 2”1p naw
ninI3 O°R7T3 DY DRI ANTIRK TR 277 R KINT APD MR
MR 2RT1I2 PRIYY AOROR RO LRIV K2IX .T9227 XD NAN
192 ¥TN Ay oY ’?.:! :R°INT ,M0 ¥IN Iy 071w 7in2 ann sl
P03 MAT U VoY D 0K .NTI Y inwen B
William Davidson, Vocalized Aramaic (CC-BY-NC)

24 WA WTIN TR M

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.10 7”010 Py

25 IR WTIN TR M

Yeshayahu'’s closing prophecy: “And it shall be, from New
Moon to New Moon and from Shabbos to Shabbos, all flesh
shall come to bow before Me,” says Havayah. Plainly, all
mankind will come to worship; Chassidus reads it of the
souls’ ascent on New Moons and Shabbosos from the low-
er to the upper Gan Eden.

Isaiah 66:23375:170 11°yW°

ninnwT? 3?3 X2 in3w3 NIV TR W02 wINTTR MM
N 107

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

26 NPT — W ™

There the Alter Rebbe explains the Mishnah “all that have

a shir go out with a shir”: every ascent from one level to

another, as from the lower to the upper Gan Eden, comes

through song, which is the self-nullification of one’s own
existence.

KEHOT'S NOTE
.[3] .9 R wrRw 77721 .51 1R oY 1T RN Y

27 P PRV P oY B

The Mishnah rules that animals wearing a collar or ring
(shir) may go out with it and be led by it on Shabbos. The
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28

29

30

31

Alter Rebbe reads shir as song: every ascent is by song.
Shabbat 51b:8-10"-"1:2 8”1 naw
12210 1T2Y TIY PWR TR VU PRE® WD 2¥2 )
RDPRI 30 72 72 731 MW 27DUNI ARRY OND M3 1pipna
BRPT 20 MW — R0IID2 DPTRPY KPMDT N ONIPn
XP1IDT°302 K32 XN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,K1n2w

ByTan NP2

The editors suggest that the reference is to what is written
at the end of that book, in its section of new collected
teachings.
KEHOT'S NOTE
.[5] .0°wTn 0owIp~Pa 0 71027 WK P 1NN PPN

B17a7 R”PP2 N2

It suggests that “the possessors of a shir” are the angels:
their ascent is a going out of the limits of their body, while
the souls, who have no body (as this maamar explains),
need to ascend only because their comprehension is
limited.
KEHOT’'S NOTE
LT K227 (773 °Y 171 vpIPn »1PRDa 08TI) 1 R°Y0 PUwn v CnR3a 1712
W 7Y RO MINWIT NP9Y DAw (1RpR) TR IROW 48 1Y OW IR
07 7PWwn SHYa”T 7w PRI W 29y HUmRY T amb v TRy
RIT.(NPM Mnna owa paw) [Tnyn *2wa 1yt 0w ax1—] 0°oxonn
,OMIR 9023w MIATT 192370 OOREY DAY X0 0°OKRPRT POy o) —
LIRS —] [Aw 71972 0D RN M3 07 PRY] Mnwl O7Rwn
LT923M2 ROT ARRY TN 0P mawaaw veb Xin vbyh povx onw
AT TP2ATID RO 92T TPWR PRI MR P70 DUTIRnD
RIPW RDY) QW AW DIPRaR R ROTW LI0IWDD IR NRaTo)
LR P9Ya”) 0OORDRA PR WA PRIPTT 0 [(ngyn
PPwn — wIN W NP 1 7772 03 KM 0w YOy L Mmnwia K
.(73m °n2 nan)

7,179 "T02
The Siddur’s version reads “on the Mishnah, All that have
a shir go out with a shir,” naming the source.
KEHOT’'S NOTE
970 »70% 97N IRTY LTPWA PRYY 1w 29y Do mawnn 1Ay by
oy

A psalm of the sons of Korach on the pilgrims to Zion:
“They go from strength to strength; [each] appears before
G-d in Zion.” Plainly, the pilgrims grow stronger as they
go; Chassidus reads it as the endless ascent of the souls
(context: Steinsaltz Tanakh).

Psalms 84:8':7"0 0°2°11n
11%32 PRI AT 20PN 2o 107
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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33

34

35

36

D173 WY PP AN YRwN)
Kehot’s note points to Ezekiel 1:12 for these words.

Ezekiel 1:1227:% Hxpin»
KEHOT'S NOTE
.2 X ORI

Yechezkel, describing his prophecy: “A wind lifted me,
and I heard behind me the sound of a great noise: ‘Blessed
be the glory of Havayah from His place.”” The prophet
hears the angels’ praise as actual sound. (Kehot: Ezekiel
1:12)

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o015 PP NN yRwNy

Yechezkel in his vision of the Chariot: “I heard the sound
of their wings, like the sound of many waters,” the wings of
the Chayos as they moved. Another angelic sound a
prophet heard.

Ezekiel 1:24775:R PRt

m7ni ?ip 0n2?2 "1y ?ip 0°31 07 Pip3 07°DI2 PipNN yuuR)
PR32 MPDIN BTRY2 MR 213

And when they went, I heard the noise of their wings like the

noise of great waters, like the voice of the Almighty, a noise

of tumult like the noise of a host; when they stood, they let

down their wings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
T3 ,R PR

D1TA WYNa . . NP2 DoYRwmY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

LMD WR 1PNWR NI 1PORDR ey

The psalmist praising G-d’s works: “He makes His angels
winds, His ministers flaming fire.” Plainly it may also
mean that He makes the winds His messengers and the
flames His servants (malach is both “messenger” and “an-
gel”); the Alter Rebbe, with the Ramban, reads it as saying
that the angels’ bodies are made of wind and fire (context:
Steinsaltz Tanakh).

Psalms 104:4"7:77p 0°%°1n

077 WK PRIYR 1M 1R 1y
Who makest winds Thy messengers, the flaming fire Thy
ministers.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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38

39

40

101 .(3-2 ,09) 2 P 77T wraw PR vy LT ,1p 0oonn

TanIn wrnn

There the Alter Rebbe brings the Ramban on “He makes
His angels winds”: the angels’ bodies are made of the spir-
ituality of the two elements fire and air, some of air like the
camp of Michael and some of fire like the camp of Gavriel,
while human bodies are of the four physical elements.
KEHOT'S NOTE
WZIL) R .12 P95 RN AR K ,7 R™N2 03 RN man e 1102
.27Y0 ,13PN 1 775 NPWRA2 N7IRA 17an0

7°2R7 WUNaY . . 07013 0N wow v . . OoONRDan

There the Alter Rebbe writes that the bodies of the angels
of Atzilus were created from the outer dimension of the
vessels of Atzilus and are a separate existence (yesh), not
wholly nullified.
KEHOT'S NOTE
73 7Y OTID 373 AR .A”D W 1°Y AR (770 PUAAR) MPORRT 1970K
2Pwmt L(R A% NMPY .2 ,T RPN R2IT) — 1721070 57wnat 70D LX)
2 (7130 Y M0 17aRNa R2IT) 20,270 NPMo° Cbha ovanan
071921 .77 2711 092121 77N IR oAWA 713 99w D780y ,u7hn RN
3975 NPWRI2 NPTIRD .405 Y VPR WP — L TUTIY LTD ) e
YNWS WPP 192 WABAT 10 1772 PN YR T°0R 1U%m R PN
VAWW IR2NI 03 LA wRI MO AMEY amn v WR'W: 95 97
7Y UYTI2T D7YD W WYY RT IP1NT 0°95 nan R INNana

13 Q7P W 2NN
Cited in the Kehot note: the Arizal writes that angels too

are matter and form, only their matter is very refined, and
the pure of soul can see an angel clothed in that garment,
which is how Avraham saw “three men.”
Sefer Etz Chaim 50:8:2-3"3-"2:11 071 vy
7Y NNRON QAR MTI02W DYTWR MTNY 0NN PYmIY WRT ...
0°2571 O 05w wan 7718 5”3 OnP @ MTID° 12 97NK M)
MTI0® 71 Wl DAY 771X IMIN2 07X 12 IR721 230m 9™un
MTD® 21 RIT 02IN 7R 732 0272 IR12 05w YIIm 90
QWRAW D¥TW W™ °n wHl 0717 W °3 M TI02 02N MK WK
NNMIZT WD 03 DN wh 99y M9UNNa PRI D210 OmT whl
O PRAN PRI 07’07 19K M MM 002 ohaven

... D3O W whw 1°1 012 W1 0°111°2 O QORI TRD 0O
Sefer Etz Chaim (Public Domain)

13 Q172 We 2NN
Cited in the Kehot note, with chapter 15 of the same gate,
on the nature of the angels’ “body”: Rabbi Moshe
Cordovero writes there that the angel is to the soul of the
righteous as a body is to a soul.
Pardes Rimmonim 24:11:5-6"1-"11:X”>:772 0°1127 0772
RI7 93 KPR 123070 DP@wYR 717 107290 0TIP 12 9727 %0 I L.
W? 93 DOIRDPAM 17AY 120 1Y AR PY TR 7Y 97 PR R
o3 wabnnm R 777 DY 0y Sw 199n T120m Mva nxp onb
0°nyD 0°MIRT 0275310 DA 1Y 01D 1°1Y 1N 0313 anbyin
9K 0°I°2Y2) CNTIM PN SNt PI0D2 0Pt Mnw Ml
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YOWIN YW Y 15 07K 171 70 LIV KIM .M T7IROD oonn
SR wann MIRAW ¥° 0°M2°K P31 oM 402 waknnh IRG 1
... AR R IR KRB IRPRY X5 P53 wahnn mixize:

Pardes Rimonim (Public Domain)

13 O wo ooaNRRn

The Rambam writes that angels are form without matter;

the Kehot note says he must mean that they have no physi-

cal body.
Mishneh Torah, Foundations of the Torah 2:3,771n mwn
A2 NN MY MR
DOK172 1771 .NIMIZ IRWD DNIR KDY 0On7) IRWD On7d TN ...
RPX 717131 33 DK DOORPRIY .0°OKRPnT 0m P9 073 K92 an

1t it nITI21 NiMR

All that which the Holy One, blessed is He! created in His
world, is divided into three types: (a) Composite creatures of
matter and form; they are beings which undergo constant
changes, as the bodies of man, beasts, plants and minerals;
(b) Composite beings of matter and form which do not un-
dergo changes of either body or form as the former, but
their forms remain forever set in their body unchanged;
they are: the planets and the stars around them; their matter
is unlike other matter and their forms are ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

YN wobwa IRDR WA NI PR qPnn P11 N v
The Gemara measures the heavens, each a journey of five
hundred years from the next, and the Chayos above them,
each part of whose body equals all those distances. The
Kehot note cites it for the angels’ size.

Chagigah 13aR 2™ naan

Chullin 91b2 R 1711

KEHOT'S NOTE

270 (T ,79) IIRA POYR Y .2 KR PRI 973 IR LKL AN XA
.[3]

W PR PR DT NS v

The Gemara: the angel Sandalfon “is taller than his fellow
by a journey of five hundred years.” In Likkutei Torah,
Ha’azinu, the Alter Rebbe names Sandalfon as this “great
angel.”

Chagigah 13b2 3 nxan
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44

N2 P1IRD NYRwIw . . anbw mtwn 19

It adds that the angels are rooted in the Name Elokim, the
level of vessels, which are measured and limited, whereas
souls are rooted in the Name Havayah, the lights, which
are not.

KEHOT'S NOTE

oW O RS *a%” 1IR3 MHDIN R0 R”oWn ey nywa 1772

MW ”RWH L7223 777782 07 0°957 °717,0°9377 N2 0°p9R Dwn
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PARAGRAPH 5

45

46

47

LY 11 R

The Torah on Avraham at his tent: “He lifted his eyes and
saw, and behold, three men were standing over him.” They
were angels who appeared as men to Avraham’s pure eyes.

Genesis 18:2°2:11” N°wKR12

DOXTPY P KT 1PY 2038 DU ARG R KT PP K
HTT3I AT PIRT M09

and he lifted up his eyes and looked, and, lo, three men

stood over against him; and when he saw them, he ran to

meet them from the tent door, and bowed down to the earth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0w >”W72 AR 2,07 NPWRI2

B T N

Rashi explains that the three were angels, each sent on one
mission: to tell Sarah of Yitzchak’s birth, to overturn
Sedom and to heal Avraham, for one angel does not carry
out two missions. The Kehot note points to it.
Rashi on Genesis 18:2:1°X:’2:1”> n*wr12 %y >" w1
TAX) 0370 DY TR? TORY MR DX 27 TN .0wIR Awhw mam
NPwRI2) NPRY N RSy TN RPN PRY 072K DX NikeT?
PR D' TW‘?3 TP R NYNRT 0D 129 ,TI‘? yin (M
D70 N2°D21 , 779K MWK W MR MR TN 1R 1R
NR KD PXDTI ,°3D7 "NP37 127 Nivy? P2 KD 2D ik Nn
DNR OR°RIND 77 MRIY R I DR PUROY own 977 077N
.. TPWRT2) 27%0 0 TORTY TRY ,Aw01 DY v 0K AN
D°wiR mwbw 1am AND BEHOLD THREE MEN — one to an-
nounce to Sarah the birth of a son, one to overthrow Sodom,
and one to cure Abraham, for one angel does not carry out
two commissions (Genesis Rabbah 50:2). You may know that
this is so because throughout this section it (Scripture) men-
tions them in the plural — “and they ate” (Genesis 18:8),
“and they said unto him” (Genesis 18:9) — whilst in the case
of the announcement it states, (Genesis 18:10) “And he said,
Iwill certainly return unto ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

DRI O7RWR IRIN 1PN 7Y wabnah

There a long explanation traces the difference to the
source: angels come from the outer dimension of the ves-
sels, mere revelation, and so can be clothed; souls come
from the inner dimension of the vessels, truly one with the
essence of the light, and so are free of all matter and body.
KEHOT'S NOTE
0°IRDNY MWl 1°2 WA WA 171y IR IR XD WO oW nU703
NPNXOAT NP IR WA 0°IRDNT” :070m 17IPRY 1w TR RI0
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Yeshayahu hears the Serafim call to one another, “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory”: the first verse of the Kedushah.
Isaiah 6:3°2:1 17°yw°
PIRTTPD KPR niRAY R wiTR WiTR WiTR mK) MURN 1 XA
97923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Bip-il

“Blessed be the glory of Havayah from His place,” the
sound Yechezkel heard behind him: the second verse of
the Kedushah.

Ezekiel 3:1227>:3 oy

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR N2 WP . . DUARDRN P TR 170

Or HaTorah writes that angels do not say “He shall reign,”
since Malchus dwells in Asiyah and angels are of Beriah
and Yetzirah, but notes that this very maamar says the an-
gels do say it.
KEHOT'S NOTE
P77 0K PR D°ORPAW QYL 3 APNI’R Y 1 710 DMAD D NPMIRA
N30 NN TR AR O 0°ORDHM Pwya R1pn onT own
0°9KRP7T °3 NPRI [IRID 713197 —] NN W mm By CTRDT TUnna
570y 7 79m 0mR

Tonn
“Havayah shall reign forever, your G-d, O Zion, for all
generations,” the psalmist’s closing praise: the third verse
of the Kedushah.
Psalms 146:10™:1"1np 0°9°1n
:ARP20 1T T 1% RYR 0Piv? T
The L-RD will reign for ever, Thy G-d, O Zion, unto all gen-

erations. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7w e yap ny anb we

The Gemara says that Israel sing at every hour, while the

ministering angels sing only once a day, or by other opin-

ions once a week, a month, a year, or even once in all time.
Chullin 91b:13-1477>-3"7:2 X”% 721N

IR NR 23317 MR WA 7Py 03 2anPw KM (1D ,2° NPwRI3)

DT IR RO 1% MR NN R XIUNRw AR 01w0TAp
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Kehot’s note points to Eruvin 4a for these words.

Eruvin 4ax "7 1217y
KEHOT'S NOTE
XLTPAY

»oD v72 1190 oM

The Gemara teaches that wherever netzach, selah or va’ed
is said, it means without interruption, forever. (Kehot:
Eruvin 4a)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The angels’ question “What is man?”, here understood as
an objection to the soul’s descent into a body.
Psalms 8:5’77:’11 0°2°71n
ATPEN °3 DRI WIAN3 Wi
What is man, that Thou art mindful of him? And the son of
man, that Thou thinkest of him?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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It explains that the limits of the angels’ bodies are not
enough: there must be limits of the kind in which an evil
inclination is possible.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash says that when G-d created the world He de-
sired a dwelling place among the lower realms, as He has
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among the higher ones. This is the purpose the Alter
Rebbe gives for the soul’s descent.
Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 X170 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P "INk 117 CNKD ...
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. This text is related (to Cant. 5:1), “When I come to my

garden, my sister bride.” R. Samuel bar Nahman ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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The Midrash says that from the first day of Creation G-d
desired to dwell with His creatures below, and did so when
the Mishkan was set up; the Kehot note cites it together
with the Tanchuma.

Bamidbar Rabbah 13:67:3> 1127 7272
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They add the reason: the angels’ body is finer and more
spiritual.
KEHOT'S NOTE
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This is the discourse to which the text refers: it asks why
man’s body, unlike the plants and animals, was formed
first as lifeless dust and only afterward received its soul,
and explains that the soul is clothed in the lowest level so
as to raise all creation with it.
KEHOT'S NOTE
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“And Havayah Elokim formed man, dust from the ground,
and breathed into his nostrils the breath of life.” It opens
the Torah Ohr discourse to which the text refers, on why
man’s body was formed first as lifeless dust.
Genesis 2:7°1’2 N"wR12
DM MY PEND M2 MRINTTR 1DY DIRTNE DPRN M
£ D37 DR "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
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came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At this point they add an explanation of the difference be-
tween the Mishkan and the building at Shiloh.
KEHOT'S NOTE
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G-d tells Moshe: “They shall make Me a Sanctuary, and I

will dwell in their midst.” The plural “their” shows that
G-d dwells in the people, not only in the building.

Exodus 25:8'1:7172 mnw
:021IN2 M2V WP 2 )
And let them make Me a sanctuary, that I may dwell among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d to the exiles through Yechezkel: “I have been to them
a small sanctuary in the lands where they have come.”
Plainly, G-d is with the exiles in a lesser way; the Sages
read the “small sanctuary” as the synagogues and study
halls, which carry the holiness of the Beis HaMikdash
(context: Steinsaltz Tanakh).

Ezekiel 11:167"0:X” PRp1
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therefore say: Thus saith the L-rd GOD: Although I have re-

moved them far off among the nations, and although I have

scattered them among the countries, yet have I been to them

as a little sanctuary in the countries where they are come;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara on “I have been to them a small sanctuary”:

these are the synagogues and study halls in Babylonia.
Megillah 29a:7-8'1-1:X 1”3 717731
"N NP03D "R PR POR? *27 WY VYR UIRN? OO MRy
RI7 W7 92220 11020 102 AL K NP 227 92320 niwTn
.NIYTR 2N NIP0I0 N2 PR ,”HJ';? > AR 1190 17 127027 ORN
T2 RXNY?ID °33 XPPIH NIPIZ K3 OKIT WO UK MK
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“Yet I have been to them as a little sanctuary [in the land
into which they will go]” (Ezekiel 11:16). R. Yitzchak said:
This refers to the synagogue and study houses Elazar says:
This refers to the house of our teacher in Babylonia. Rava
gave the following exposition: What is the meaning of the
verse, “L-rd, You have been our dwelling place” (Psalms
90:1)? This refers to synagogues and study houses. Abaye
said: At first I used to study at home and pray in the syna-
gogue, butwhen I heard ...

likuteitorah.com/likkutei-torah/vezos-haberachah/5/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Moshe: “Three times a year all your males shall appear be-
fore Havayah your G-d in the place He chooses.” The Alter
Rebbe notes the plural form pnei, “face(s),” each person
receiving the revelation according to his measure.
Deuteronomy 16:161v:1"t 0°127
WX BiPR2 RON M 97NN AR AT MY ovnye vivy
1 °197NR IR N")] niapad AT NPT A0 NIRRT 02 0D
Hal7ia|
Three times in a year shall all thy males appear before the
L-RD thy G-d in the place which He shall choose; on the
feast of unleavened bread, and on the feast of weeks, and on
the feast of tabernacles; and they shall not appear before the
L-RD empty;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabban Gamliel’s saying, “Nullify your will before His will,
so that He will nullify the will of others before your will.”
The Alter Rebbe uses it to define inner bowing.
Pirkei Avot 2:4°7:2 max mwn
D3 331873 929%7 AYY 273 ,739%70 1987 1Y IR 127 KN
IR PP A28 380 D0I0K 117 Pp2ty 1o L1087 pEn A
NX 170 2X) 301 0P 7Y TR8Y2 PRRD XY ,M280 12 U700 OX
IDIDY LYW DR KW 127 IRA PRY LiNIpRY? yInY 7y 710
;1380 X2 RBY MUK TIDNYS? KA 2R ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
P %30 1N XYY
G-d’s command for the festival of Matzos: “and they shall
not appear before Me empty-handed” (the same words re-
cur in Exodus 34:20), that is, one must bring an offering
when coming to the Sanctuary. The maamar reads panai
as “My face,” the inner revelation, and explains that the
heart of appearing is bowing, the offering being added by
this verse.
Exodus 23:157°0:3”5 minw
TYIN? ANME IWRD Nizn DOKA DM NYIW NWA NizRT a0 NN
Halzia bl ﬂN'l?'R"?j 077371 NRY? 1273 2R U
The feast of unleavened bread shalt thou keep; seven days
thou shalt eat unleavened bread, as I commanded thee, at
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the time appointed in the month Abib—for in it thou camest
out from Egypt; and none shall appear before Me empty;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara reads the verse’s word for “shall appear” both
as “shall see” and as “shall be seen”: “as one comes to see,
so one comes to be seen.”
Chagigah 2a:6":X *2 7aan
T 927 DM IR ONATT 12 1T X2ANT LKID KD 03 RPTY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara: “A person’s prayer is heard only in the syna-

gogue.” The Alter Rebbe explains why: the resting of the

Shechinah spreads there.
Berakhot 6a:7-8'n-"1:X "1 113712
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There is a teaching : Abba Benjamin said : A man's prayer is
only heard [by G-d] when offered in a Synagogue ; as it is
said, "To hearken unto the song and to the prayer" (I Kings
viii. 28) — where there is song, let there be prayer. Rabin b.
Adda said in the name of R. Isaac : Whence is it that the Holy
One, blessed be He, is found in the Synagogue ? As it is said,
"G-d standeth in the godly congregation " (Ps. Ixxxii. 1 ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Gemara: “In every [gathering of] ten the Shechinah
rests.” The Alter Rebbe explains that ten gathered draw
down Knesses Yisrael above.
Sanhedrin 39a:11%”:x ©”7 117110
K2 RDPDY MY °2 73 NI 2R3 1277 0% PR N
N2 N?Q'?S] 19K RYnY sl TnR 770°R7 A°N°22 RYRY '?S] SNMBR
AT T2 RYTIP MR OWRY KiZ7 DPK AYN T T0T RURY 1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The law that Kaddish, Kedushah and other “matters of ho-
liness” are said only with ten adult men. The Alter Rebbe
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explains why: ten gathered draw down Knesses Yisrael
above.
Shulchan Arukh, Orach Chayim 55:10°°1 7K 7y 02w
ihie!
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
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Moshe to Israel: “You are children to Havayah your G-d,” a
closeness that obliges them. The souls, as children, are
rooted in the Shechinah and so can merge into it.
Deuteronomy 14:1°X:77° 0°927
02°1°y 1°2 AR MR KDY TTANN XY 0°RYK ‘P onk 0013
:mg‘;
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note cites the Zohar (1:23a and 1:25a-b) on Aza
and Azael, the angels who accused man and were cast

down from their holiness; at 25b the Zohar calls them
Nefilim.

Zohar,
1777:872

Bereshit 20:228-21:238-n”>7> n°wR12 M 980

These were Uzza and Azael; from them the “mixed multi-
tude” derive their souls, and therefore they also are called
nefilim, because they fall into fornication with fair women.
For this, G-d casts them out from the future world, in which
they have no portion, and gives them their reward in this
world, as it is written, “He repays his enemies to their faces”
(Deut. 7, 10). The Gibborim (mighty ones) are those of whom
it is written: “they are the mighty ones... men of name”
(Gen. 6, 4). They come ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“The Nefilim were on the earth in those days.” Plainly they
were giants, whose name may mean that they “fell” from
greatness or were “wondrous”; the Midrash and Zohar
read them as angels who fell when they came down into
this world (context: Steinsaltz Tanakh).

Genesis 6:4"7:) N"WX12
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The Nephilim were in the earth in those days, and also after

that, when the sons of nobles came in unto the daughters of

men, and they bore children to them; the same were the

mighty men that were of old, the men of renown.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Shlomo at the dedication of the Temple, when the cloud
filled the House: “Havayah said He would dwell in the
thick cloud.” The dedication prepared for that dwelling.

I Kings 8:1227:11 X 0°3%n
:207Y2 19U K °1 TPy NN N
Then spoke Solomon: The L-RD hath said that He would

dwell in the thick darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In this Chanukah discourse the Alter Rebbe explains
chanukah as chinuch: a child is initiated with many gifts,
and because the altar alone was too “small” to draw down
the Infinite Light through the daily offerings, the princes
gave a great gift at its dedication so that the daily offerings
could draw down light each day.

KEHOT'S NOTE
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Shlomo’s counsel: “Train a youth according to his way,” in
the way that suits him, and he will not depart from it when
he is old. The Alter Rebbe links chinuch, training, with
chanukah, dedication.

Proverbs 22:6:273 "2wn
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Train up a child in the way he should go, And even when he
is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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J,20%%wn

anobns oowas v

The daily offering: two yearling lambs each day, a continu-
al burnt-offering. It is the regular service to which the
dedication offerings were an addition.

Numbers 28:3°2:1”2 72712
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And thou shalt say unto them: This is the offering made by

fire which ye shall bring unto the L-RD: he-lambs of the first

year without blemish, two day by day, for a continual burnt-

offering.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Each prince’s dedication offering began “one young bull,
one ram, one lamb in its first year, for a burnt-offering,”
and went on (verse 17) “and for the peace-offering, two
cattle, five rams...”.

Numbers 7:151"0:"t 12712

PV AN TN TOR PR 2712 UK B
one young bullock, one ram, one he-lamb of the first year,
for a burnt-offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79K 10,12 TR

INS 2R DMWY IRR IRbw 1A
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.20, R

IRE PR DO AND MRS N

Shlomo’s vast peace-offerings at the dedication of the Beis
HaMikdash, twenty-two thousand oxen and a hundred and
twenty thousand sheep: the “addition” that marked its
beginning.
1 Kings 8:63370:’11 X %371
APX DY 07y P2 °N? N3 WK DRPWD N NX MR nam
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And Solomon offered for the sacrifice of peace-offerings,
which he offered unto the L-RD, two and twenty thousand
oxen, and a hundred and twenty thousand sheep. So the
king and all the children of Israel dedicated the house of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the end of 29a the Alter Rebbe explains that only at the
dedication did the princes offer incense on the outer altar:
as a child is initiated into learning with “some drawing
close or some gift,” every beginning needs an addition be-
yond the regular, an encompassing light drawn down first.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Deuteronomy 14:1; the passage is
shown below.

Deuteronomy 14:1°:77> 0°127
02°1°y 1°2 AR MR R TTANN XY 0°RYK ‘P onk 0013
:nn?

Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
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the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar I, 23a for these words.

Zohar I, 23ax ,20 X*mt
KEHOT'S NOTE
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This is the Chanukah discourse “On the twenty-fifth of
Kislev” to which the text refers: the princes’ great gift at
the dedication gave Israel’s daily offerings the power to
draw down light, and in the days of the Hasmoneans the
self-sacrifice of the few drew down the light of the Torah
anew, the “great gift” of Chanukah.
KEHOT'S NOTE
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“This was the offering of Nachshon son of Aminadav”: the
close of the first prince’s offering, recorded in full.

Numbers 7:171:t 72712
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and for the sacrifice of peace-offerings, two oxen, five rams,

five he-goats, five he-lambs of the first year. This was the of-

fering of Nahshon the son of Amminadab.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“This was the offering of Nesanel son of Tzuar”: the sec-
ond prince’s identical offering, again recorded in full.

Numbers 7:23372:1 712712
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and for the sacrifice of peace-offerings, two oxen, five rams,

five he-goats, five he-lambs of the first year. This was the of-

fering of Nethanel the son of Zuar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah discusses at length why the Torah repeats the
identical offerings of the princes.
KEHOT'S NOTE
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Hoshea calls Israel to return: “Take words with you... and
we will render for bulls [the offering of] our lips”: words of

likuteitorah.com/likkutei-torah/vezos-haberachah/5/
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prayer and confession in place of offerings. In exile,
prayer and study take the place of the offerings.
Hosea 14:3°2:7 yvin
2907nRY 1Y RPRTPD 1PPR MK TR AW 00727 IRy anp
“°NDY 07D MPYN
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Whoever occupies himself with the teaching of the burnt-
offering is as if he offered a burnt-offering.” This is why
the princes’ offerings were written for the generations.
Menachot 110a:13-1477°-3">:X >p nimn
NRN NRLAT NN DR (7° ,1 RIP™Y) 2°NDT SRM phx® %27 IR
POIYM 931 NRVA 2P 19°KD DRV N7IN2 POV 93 DWRM NN
LR RIP™Y) 1712 1213 1R INn 0wR 2PN 197K OWR NIN3
MIR21 M2 17 AR (2,8 XIP2) Y N9 1INt 101 R (0
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Wikisource Talmud Bavli (CC-BY-SA)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The law that on Chanukah the Torah reading is the offer-
ings of the princes.
Shulchan Arukh, Orach Chayim 684:10”n nix 717y n2w
’R:77D7N
DR W17 N1127P2 0°77p :0°2°Y0 1 121 .1131112 77N IR"IP 770
R*] D273 N37322 2Ponnm O 9031 nwhw Kwl nwanaw
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197 2OAan] [PWRIT 3172 PP DR TR PWRA 012 Ty
0172 7Y ™21 P2 12 TR 7D 7Y 23w 012 7779 RP O3 O3 [P
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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The Mishnah: in the lattice wall (soreg) of the Temple
“there were thirteen breaches, which the kings of Greece
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had breached”; they were repaired, and thirteen bowings
were instituted facing them.
Mishnah Middot 2:3°3:’2 m7% mawn
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. 107 T 0% PY Bnnaa
Within it was the Soreg, ten handbreadths high. There were
thirteen breaches in it, which had been originally made by
the kings of Greece, and when they repaired them they en-
acted that thirteen prostrations should be made facing
them. Within this was the Hel, which was ten cubits [broad].
There were twelve steps there. The height of each step was

half a cubit and its tread was half a cubit. All the steps in the
Temple were half a cubit high with a tread of half a cubit, ex-

cept those ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Among the ten miracles at the Sea, the Midrash counts
that it split into twelve paths, one for each tribe.

Midrash Tanchuma, Beshalach 10:1°x:> n>w2 ,RnI010 w7
037 BT Y33 .27 7Y D77 Y3 0°03 MPY YR N 077 AN
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And lift thou up thy rod (Exod. 14:16). Ten miracles were
performed in their behalf at the sea. The sea was split asun-
der for them, and became a kind of vault, as it is said: Thou
hast struck through with his own rods the heads, etc. (Hab.
3:14). It was divided into twelve paths, as it is said: And
stretch out thy hand over the sea and divide it (Exod. 14:16).
It was turned into dry land, as it is said: And the children of
Israel walked upon dry land ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Midrash Rabbah on Nasso explains the offering of each
prince with its own meaning and intention.

Bamidbar Rabbah 13> /127 92712
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A parallel discussion of instrumental music (zemer) in the
Siddur’s Chanukah section.
KEHOT'S NOTE
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A talk that takes up this explanation of mizmor and shir.
KEHOT'S NOTE
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Yeshayahu’s consolation of Zion: “Gladness and joy shall
be found in her, thanksgiving and the sound of music (kol
zimrah).” The maamar uses the phrase for the angels’ in-
strumental praise, the zemer of mizmor.

Isaiah 51:32:X"17°yw°
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For the L-RD hath comforted Zion; He hath comforted all

her waste places, And hath made her wilderness like Eden,

And her desert like the garden of the L-RD; Joy and gladness

shall be found therein, Thanksgiving, and the voice of

melody.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Song of Songs, which is Shlomo’s,” the song above all
songs: the verse on which Likkutei Torah explains the na-
ture of shir, as the text refers.

Song of Songs 1:1°X:’R 0°1°wn 1w

:NPY? WK 0°Wn Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 My 1 1

A psalm of the sons of Korach: “By day Havayah com-
mands His kindness, and at night His song is with me.” It
is the verse of the Torah Ohr discourse the text refers to;
the Gemara (Chagigah 12b) reads it of the angels who sing
at night.
Psalms 42:9'0:2"1 0°2°71n
710 PR 1700 "1y 7AW 12°P2 iT0om ' MRy ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains this Zohar: the Levites’
song is sung aloud with the mouth, while the Kohanim’s,
“Your pious ones shall sing,” is in the will of the heart, for
the Kohen’s service is done in silence; and he refers to
this discourse for the difference between mizmor and
shir, which is the same.
KEHOT'S NOTE
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David’s prayer as the Ark is brought to its resting place:
“Your priests shall be clothed in righteousness, and Your
pious ones shall sing for joy.” The Zohar asks why it is the
pious, the Kohanim, who sing here and not the Levites.

Psalms 132:9'0:27%p 0°2°11n
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Let Thy priests be clothed with righteousness; And let Thy

saints shout for joy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1237 910

The Zohar on “Your priests shall be clothed in right-
eousness, and Your pious ones shall sing for joy”: it should
have said “Your Levites,” who are the King’s singers, but
David made the Kohanim and the pious the ones who
gladden the King. The maamar cites it for the difference
between the Levites’ song and the Kohanim’s.

Zohar, Vayetzei 6:36-7:433"1:1-179:) RXM M 790

From David’s conduct on this occasion we learn that anyone
who invites a king should strive to entertain him in some
novel fashion, so as to afford him special pleasure. If, for in-
stance, it is the king’s wont to be entertained by ordinary
clowns and jester, he should provide for him specially re-
fined and courtly entertainers. Thus, when David invited the
King and His Consort, he replaced the customary entertain-
ers of the King with a higher order. So he said: “Let thy
priests be clothed with righteousness, and let thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David’s praise: “Your kingship is a kingship over all

worlds (olamim).” Plainly, an everlasting Kkingship
(olamim, “ages”); the maamar reads olamim as “worlds”:
Malchus, the Shechinah, is the source of every world,

souls and angels alike (context: Steinsaltz Tanakh).
Psalms 145:1337:71”1np 022N
1T 1377222 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara’s dispute whether the essence of the Temple
song was the Levites’ voices or the instruments.
Arakhin 11a:2-3"2-"2:X R™ 127y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The heading “A song, a psalm, of the sons of Korach,” in
the reverse order; the same heading opens Psalm 48,
which the Zohar cited here expounds.

Psalms 88:1°X:11”2 0°2’1n
SR 1707 2°2%n nay? nonntoy nEam? n1p 27 Jinm Y
A Song, a Psalm of the sons of Korah; for the Leader; upon

Mahalath Leannoth. Maschil of Heman the Ezrahite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the beginning of Acharei the Zohar asks what “A song, a
psalm, of the sons of Korach” (Psalm 48) means and an-
swers: a song that is doubled, praised above other songs;
so too “A psalm, a song for the Shabbos day” and “The
Song of Songs.” (Kehot: Zohar 3:58b)

Zohar, Achrei Mot 1:4-2:1227°:’3-"7°R Nin "R 7710 790

R. Hiya said: ‘One day I was on my way to visit R. Simeon to
learn from him the portion of the Passover. In a certain
mountain which I passed I saw some clefts in a rock and two
men sitting in one. As I went along I caught the sound of
their voices saying: “A song, a psalm of the sons of Korah.”
Why both song and psalm? We have learnt in the name of R.
Simeon that this is a double song, and therefore superior to
other songs. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The heading of the Shabbos psalm, “A psalm, a song for
the Shabbos day,” another heading in the order psalm,
song.
Psalms 92:1°x:2”% 0°2°1n
N2 0P PY M
A Psalm, a Song. For the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the end of Acharei the Zohar reads “A psalm, a song for
the Shabbos day” as the praise with which Shabbos itself
praises the Holy One, when joy is found and the soul is
added.

Zohar, Achrei Mot 72:405-75:413-11"n:2”y M7 °INR 370 7900
ANy

and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The law of the Sabbatical year: “your field you shall not
sow, and your vineyard you shall not prune.” Zemer as
cutting and dividing.
Leviticus 25:47:7173 RIp"
YN X° 7 N7 NIW YIR? WO 1NIY N2 NyUawa e
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But in the seventh year shall be a sabbath of solemn rest for
the land, a sabbath unto the L-RD; thou shalt neither sow

thy field, nor prune thy vineyard.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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116 | The Mishnah’s last words: on Shabbos the Levites sang “A
psalm, a song for the Shabbos day,” a song for the time to
come, “for the day that is entirely Shabbos and rest for
eternal life.”

Mishnah Tamid 7:4°7:t 7°0 mawn
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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David: “I will exalt You, Havayah, for You have lifted me
up (dilisani).” Plainly, You drew me up from the depths of
my distress; the maamar finds in the word three senses:
exaltation, poverty (dal) and drawing up water (dalah).
Psalms 30:2°2:"% 0°%°11n
7 TR AMBYRY 2I°PT 220 TniIR
I will extol thee, O L-RD, for Thou hast raised me up, and
hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah brings this threefold reading of dilisani.
KEHOT'S NOTE
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Yisro’s daughters tell their father about Moshe: “An

Egyptian man rescued us from the shepherds, and he
even drew (dalah dalah) water for us.” The root of dilisani
as drawing up water.
Exodus 2:19v™:2 minw
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And they said: ‘An Egyptian delivered us out of the hand of
the shepherds, and moreover he drew water for us, and wa-
tered the flock.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“He makes His angels winds, His ministers flaming fire,”
read earlier in the maamar as describing the angels’
bodies.

Psalms 104:4°7:77p 0°%°11n
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Who makest winds Thy messengers, the flaming fire Thy
ministers.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of Rivkah at the well: “she went down to the spring, filled
her jug and came up.” The jug (kad) is read as the soul
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drawn from the sea of Chochmah, and kad, 24, as the
twenty-four books of Scripture.

Genesis 24:161"0:77 N"wKR12
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And the damsel was very fair to look upon, a virgin, neither

had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A psalm of the sons of Korach on Jerusalem: “Its founda-
tion is in the holy mountains.” Plainly, the city founded on
the holy hills; the maamar reads “her foundation” as the
soul’s root in supernal Chochmah (context: Steinsaltz
Tanakh).

Psalms 87:1°%:1"0 0°2°11n
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A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf recounting Israel’s history: “He established a testi-
mony in Yaakov and set a Torah in Israel.” The Torah is
placed within Israel.
Psalms 78:5°1:M”y 0°2°71n
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For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The narrator of Ruth: “And this was formerly the custom
in Israel” concerning redemption and exchange, that a
man removed his shoe. The maamar applies the Sages’
rule that “this” means Torah and, as the Alter Rebbe ex-
plains in Torah Ohr, Mikeitz, hears lefanim, “formerly,” as
“within”: the Torah is in the inner dimension of every
Jewish soul (context: Steinsaltz Tanakh).

Ruth 4:7°1:7 N1
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Now this was the custom in former time in Israel concerning

redeeming and concerning exchanging, to confirm all

things: a man drew off his shoe, and gave it to his neigh-

bour; and this was the attestation in Israel.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Gemara’s account of the nations’ claims at the end
of days, G-d asks, “Who among you can declare this?”, and
“this” means nothing other than Torah, as in “And this is
the Torah that Moshe set.”
Avodah Zarah 2b:6-7°1-1:2°2 17t T2y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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