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“And it shall be, every New Moon on its New
Moon and every Shabbos on its Shabbos”

The weekdays are divine wisdom descending into the world of
action so that the world can be lifted back up; Shabbos is that
ascent, revealed as delight, and Rosh Chodesh draws from
wisdom itself, before creation. Beyond both lie “the Shabbos of
Shabbos” and “the New Moon of the New Moon,” a level above all
the worlds that will be revealed with Mashiach, when “all flesh”
will bow before G-d.
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THE BIG IDEA

The weekdays are divine wisdom descending into the world of action so that the
world can be lifted back up; Shabbos is that ascent, revealed as delight, and Rosh
Chodesh draws from wisdom itself, before creation. Beyond both lie “the Shabbos
of Shabbos” and “the New Moon of the New Moon,” a level above all the worlds that

will be revealed with Mashiach, when “all flesh” will bow before G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah foresees all flesh bowing before G-d “every New Moon on its New Moon and every Shabbos on
its Shabbos,” and the Alter Rebbe asks why Rosh Chodesh, on which work is permitted, is not called
“the day of work.” First, the week: the six days are called “days of Bereishis” because divine Chochmah
descends through them into Beriah, Yetzirah and Asiyah so that the energy of that labor can rise again
through prayer. Shabbos is the ascent itself, as delight; divine speech returns to its source, so weekday
speech stops. But ascent needs help from above (Kabbalas Shabbos, “Draw me, we will run”). Through
the week the soul is “sick with love,” like the Ofanim’s “great noise” or a villager dazzled by the king;
on Shabbos it is healed by “the sun of righteousness,” like a city-dweller at home with the king. Rosh
Chodesh is speech receiving from Chochmah itself, “before the work of creation”: work is allowed, but
the day is elevated. Finally, “its Shabbos” and “its New Moon” are levels beyond the whole chain of
worlds, revealed in the days of Mashiach, when the fiery element, “all flesh,” will reach true bowing,

and G-d’s “face” will be revealed.

OUTLINE

1 Weekdays and Shabbos 11-3

The question about Rosh Chodesh. The six days are Chochmah descending into action for the sake of as-
cent; Shabbos is the ascent as delight, which is why weekday speech and affairs stop.

2 Ascent needs help from above 14-6

Kabbalas Shabbos and “Draw me”; the daily ascent of prayer and the drawing down of the Amidah; the vil-
lager and the city-dweller; the lovesick soul healed by “the sun on Shabbos.”

3 Rosh Chodesh 17-9

Yechezkel’s east gate opens on Rosh Chodesh. Divine speech receives on weekdays through the emotions,
on Rosh Chodesh from Chochmabh itself, “from before creation”; so work is permitted, yet it is not counted
among the days of work.
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4 The Shabbos of Shabbos and the future bowing of all flesh 110-11

“Its Shabbos” and “its New Moon” are beyond the whole chain of worlds and will be revealed with
Mashiach. “All flesh,” the element of fire, will then bow; bowing “before Me” is drawing G-d’s revealed
“face” down into the world.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens by noting that this verse closes the haftarah of Shabbos Rosh Chodesh, which
mentions both the New Moon and Shabbos. Drawing on Likkutei Torah, he explains that Shabbos is an
ascent from below to above. During the six days the Infinite was clothed in physical Asiyah; the
supplied excerpt cuts off as it begins to describe what happens to the worlds on Shabbos. He then gives
the chain of descent within a person’s soul. Building a house begins with delight, then will, then
intellect, then the emotive attributes, and only then the deed. Sometimes, though, speech and deed
receive directly from intellect without passing through the middos. That is the east-facing gate, and it
is why work is permitted on Rosh Chodesh yet the day is not counted among the days of work. Each day
therefore has an advantage the other lacks. Shabbos rises to the world of thought but lacks action. On
Rosh Chodesh, action itself is perfected, because it receives directly from the mochin. The future ‘New
Moon of its New Moon’ and ‘Shabbos of its Shabbos’ are higher still: then there will be pilgrimage
every Shabbos and Rosh Chodesh, and the bowing will reach even the lowest level, ‘flesh.” Turning to
that Shabbos as Erev Rosh Chodesh, the Rebbe explains ‘venifkadta ki yipaked moshavecha’ from
other discourses. The remembrance and birth of the moon come about only through the total self-
nullification of Erev Rosh Chodesh, when the moon (David, Malchus) vanishes completely and so
receives from Yehonasan, the sun.

The Rebbe leaves the integrated Shabbos-Rosh Chodesh issue unresolved, but tentatively suggests that
the month is already present in Torah on Erev Rosh Chodesh through the haftarah reading. Similarly,
why is ‘Tomorrow is the New Moon’ read on Erev Rosh Chodesh, if the birth of the moon happens on
Rosh Chodesh itself? He suggests that in Torah the month already exists the day before, through the
reading of the haftarah, but says the inner explanation is still needed. From this he draws a call:
Chassidus must be learned with understanding and comprehension in the Chabad faculties of the soul,
rather than as an unexamined decree; practical observance, however, must be carried out as a decree.
One should knock on the door at midnight to have it explained, trusting that toil brings a ‘find’ beyond
its measure, until the teachings become one’s own flesh and blood and lead to the coming of
Mashiach.

The lesson: Chassidus must be studied with genuine understanding, not accepted as an unexamined
decree. One should toil and even knock on the door at midnight to have it explained, until it becomes
one’s own flesh and blood and is carried into action, and this spreading of the wellsprings brings
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Mashiach.

KEY CONCEPTS

Days of Bereishis n°wx92°n° nww

The six weekdays, named for reishis, “beginning,” which
is Chochmah: the days are divine wisdom clothed in the
emotive attributes and descending into physical action.

Descent for the sake of ascent 1°°7y 71137 1777
The divine light descends into the lower worlds so that,
through a person’s labor and prayer, the world of action it-
self can be lifted up and included in G-d’s oneness.

Sick with love 727% N2

The weekday state of Knesses Yisrael and of the Torah
scholar: a longing for the Infinite that can never be satis-
fied within the worlds; healed on Shabbos by revealed
delight.

Villager and city-dweller 775172179372

The weekday ascent is the excited awe of one who sees the
king rarely; the Shabbos ascent is the calm delight of one
who lives near the king.
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Divine speech 71727 ,7127

The level of Malchus and Knesses Yisrael, the “revealed
world”; on weekdays it descends, on Shabbos it returns to
its source, and on Rosh Chodesh it receives from
Chochmabh itself.

Shabbos of Shabbos n2w w 1naw

A level beyond the whole chain of descent, compared to
which even Shabbos is like a weekdays; it will be revealed in
the days of Mashiach.

Bowing nxinnwn

Self-nullification (bittul) that is also a drawing down: it
brings the level beyond the worlds into revelation, G-d’s
“face.”
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SECTION 1 - 11-3

Weekdays and Shabbos
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“And it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos, all flesh shall
come to bow down before Me, says Havayah.”
The maamar opens with the next-to-last verse of Isaiah, where G-d promises that in the end of days “all
flesh,” all mankind, will come to bow before Him. Plainly “every New Moon on its New Moon” means “from

one New Moon to the next”; in section 4 the maamar will read the doubled words as “the New Moon of the
New Moon” and “the Shabbos of Shabbos,” levels higher than the ordinary New Moon and Shabbos.
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(And see on this Rabbah on Bo, end of chapter 15; in the Gemara, first chapter of Sotah, page 5a; Zohar I,
1164, 181a; 11, 156b, 157a; III, 77a, 79b, 145a.)

The Alter Rebbe lists places in the Midrash, the Talmud and the Zohar that discuss this verse. At the end of
the Midrash on Parshas Bo, for example, the mouth that said “your New Moons... My soul hates” is the one
that promised “every New Moon on its New Moon,” since the months are G-d’s gift to Israel; and in Sotah 5a
Chizkiyah learns from “all flesh shall come to bow” that a person’s prayer is heard only if his heart is soft
like flesh.
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Now it is written, “Everyone that is called by My Name, and for My glory, I have created him, I have
formed him, indeed I have made him” (in Isaiah 43:7). (And see on this Bava Basra, page 75b; Yoma
38a; Rabbah on Ki Sisa, end of chapter 46; Zohar I, 96b, 221; II, 42b; III, 225a, 228a.)

A second verse sets the framework: “Everyone that is called by My Name... I have created him, I have formed
him, indeed I have made him.” In Chassidus the three verbs are the three lower worlds, Beriah (creation),
Yetzirah (formation) and Asiyah (action, “made”); among the places listed, Yoma 38a learns from it that all
G-d created He created for His glory, and Bava Basra 75b that in the future the righteous will be called by His
Name, a point the maamar returns to in paragraph 11.
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This means: in order to be called by My Name, as it is written, “Let us make man in our image, af-
ter our likeness,” [it] descended and came down step by step into the level of Beriah, Yetzirah and
Asiyah, so as to have also the level of action.

This is what the verse means: so that what is “called by My Name,” man made “in our image,” could exist, it

had to descend step by step through Beriah, Yetzirah and Asiyah until it had the level of action as well, “in-

deed I have made him.” The rest of the maamar explains why that descent into action is needed.
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Now Rosh Chodesh [the New Moon], although doing work is permitted on it, is nevertheless not
called, in the language of the verse, “the day of work.”

Now the maamar raises its question. Work is permitted on Rosh Chodesh, the New Moon, yet Scripture does

not call it “the day of work.”
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As it is written, “Tomorrow is the New Moon...,” “and you shall come to the place where you hid on
the day of work” (in I Samuel, chapter 20, [verse| 19). (And see there in Targum Yonasan, in Rashi’s
commentary and in the Radak.)
Before Rosh Chodesh, Yehonasan tells David, who is hiding from Shaul, “Tomorrow is the New Moon,” and
that he should then wait at the place where he hid “on the day of work (yom hamaaseh).” Plainly this may
mean “the day of the deed,” and Radak first explains it as the day of Shaul’s oath about David; but Targum
Yonasan renders it “the weekday,” and Rashi explains it as a day on which work is done. Radak adds that it
seems they did not work on Rosh Chodesh, as women still refrain from work on it, so Rosh Chodesh is not

counted as a working day.
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The explanation is that the six days of work are called “the six days of Bereishis” because they are
drawn from the level of reishis (beginning), which is Chochmah, as it is written, “You made them
all with wisdom,”

To answer, the Alter Rebbe first explains the six weekdays. They are called “the six days of Bereishis” (“In the

beginning”) because they flow from reishis, “beginning,” which is Chochmah: the Targum Yerushalmi ren-
ders Bereishis as “with wisdom,” and the Psalm says, “You made them all with wisdom.”
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And as in the words “Who makes Bereishis” and “Who in His goodness renews each day, continual-
ly, the work of Bereishis.”
The prayers say the same: in Baruch She’amar G-d “makes Bereishis,” and in the Yotzer blessing He “renews

each day, continually, the work of Bereishis.” Creation was not finished once; it is renewed from Chochmah
every day.
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And the purpose of the descent of Chochmah into the six days of work and the thirty-nine labors,
plowing, sowing and so on, is for the sake of ascent: that all the levels of action, too, be elevated, to
bind them to the One G-d. For the labors are for the needs of man, his life and his sustenance.
Why does divine wisdom descend into the week and into the thirty-nine labors (plowing, sowing and the rest,
the Mishnah’s categories of work forbidden on Shabbos)? So that the world of action can rise with it. Every

labor serves a person’s life and sustenance. (The printing’s Nn¥31 is an evident misprint for Nww3, “into the

six.”)
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And when a person lifts up his soul in his prayer to the One G-d, in the Shema, “And you shall
love...,” and in the prayer, “Blessed are You...,” then all the vital powers that are in the labors, from
which come his life and sustenance, are also elevated with him and included in the One. For in
them and through them the strength is given to a person to elevate and bind his soul to the living
G-d in the Shema and prayer.

When that person gives his soul over to G-d in the Shema (“And you shall love...”) and in the Shemoneh
Esreh (“Blessed are You...”), all the life-energy he drew from that labor rises with him and is included in
G-d’s oneness. It was that very energy that gave him the strength to pray, so the week’s work is lifted up
through his prayer. (The printing’s 1337 is an evident misprint for 137, “the strength.”)
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(This elevation is through Chochmah, which is the level of self-nullification (bittul); therefore
through Chochmah there can be the nullification of the yesh (independent existence). And this is
why the six days of work are called the six days of Bereishis, which is the level of Chochmah: by the
power of Chochmah drawn into the emotive attributes (middos), the nullification of the yesh will be
drawn forth.
A parenthesis: this lifting works through Chochmah, whose nature is self-nullification (bittul), the sense of
being nothing before G-d. Drawn into the emotive attributes of the week, Chochmah brings the nullification

of the yesh, a creature’s sense of being a separate, self-standing thing; that is the deeper reason the week-
days are named for Chochmah.
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And see Zohar I, Bereishis (page 31, end of side a): “Those six days go forth from Bereishis”; and
see there in the Mikdash Melech (a commentary on the Zohar) the reason Chochmah is called
reishis. And see what is explained elsewhere on the matter of the wine preserved in its grapes since
the six days of Bereishis.)

The Zohar says that “those six days go forth from Bereishis,” as cedars come forth from Lebanon, and the
Mikdash Melech (Rabbi Shalom Buzaglo’s commentary on the Zohar) explains there why Chochmah is called

LT3

reishis. The Gemara’s “wine preserved in its grapes since the six days of Bereishis,” the hidden reward of
the righteous, is the subject of another discourse the text points to.
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Now the six days of work are the level of drawings-down from above to below, and the chain of de-
scent (hishtalshelus) of the Infinite Light (Or Ein Sof), blessed be He, to be clothed in Beriah,
Yetzirah and Asiyah, so as to be the power of action.

Summing up: the six days are a movement from above to below, the Infinite Light descending through the

chain of worlds until it is clothed in Beriah, Yetzirah and Asiyah and becomes the power behind physical
action.
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(And see what is explained in the discourse beginning “He has not beheld iniquity in Yaakov,” and what is
explained in the discourse beginning “In the third month,” on “all the praise of Your handiwork.”)
In Torah Ohr, Yisro (“In the third month”), the Alter Rebbe explains “all the praise of Your handiwork”: all
the worlds are only G-d’s “handiwork,” the outermost power of action, as a craftsman’s work holds only his

skill and not his self. In Likkutei Torah, Balak (“He has not beheld iniquity”), the weekday is the Zohar’s
“small king”: G-d’s kingship clothed in Beriah, Yetzirah and Asiyah through contractions.
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Shabbos, however, is the level of ascent from below to above, in the mode of delight, as it is written,
“Then you shall delight in Havayah,” and as in the words “They shall rejoice in Your kingship...;
they shall be satisfied and delight in Your goodness...”

Shabbos is the opposite movement: an ascent from below to above, in the mode of delight (oneg). Isaiah

promises the one who honors Shabbos, “Then you shall delight in Havayah,” and the Shabbos prayer says
those who keep it “delight in Your goodness.”
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(See the Ramaz at the beginning of Pekudei) (page 220b) on “therefore Shabbos is called ‘It is good

999,

to give thanks’”; and as our Sages of blessed memory said, “When is He [called] great? When He is
in the city of our G-d...”
The Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote glosses on the Zohar) is cited
on the words “therefore Shabbos is called ‘It is good to give thanks,’” the opening of the Psalm for the

Shabbos day. “When is He called great? When He is in the city of our G-d” is the Zohar’s reading of Psalm 48:
the Holy One is called “great” when Knesses Yisrael is with Him.
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[And see what is explained in the discourse beginning “And all your children.”] And as it is written
in Zohar I, Vayechi (page 239): “A parable of a king who was sitting on his throne with the crown of
kingship upon him: he is called a supreme king. When he goes down and goes to his servant’s
house, he is called a small king. So too the Holy One, blessed be He...”; see there.
The Zohar’s parable: a king sitting on his throne, wearing his crown, is called “a supreme king”; when he
goes down to a servant’s house, he is called “a small king.” In Likkutei Torah, Shir HaShirim, the Alter

Rebbe applies the same parable to the rising of Malchus and refers back to this maamar: on Shabbos speech
rises to the supernal delight.

RV 991 °pa ¥7°22 wabnnws S nnvaw 11°m
That is: on the weekdays, when He is clothed in Beriah, Yetzirah and Asiyah, He is called a small
king.

So it is with G-d: on the weekdays, when His light is clothed in the lower worlds, He is “a small king.”
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On Shabbos, however, there is the level of the revelation of the delight of G-d, a semblance of the
World to Come: the delight of the souls, who enjoy the radiance of the Shechinah, and the level of
receiving their reward. But the weekdays are [for] doing them.

On Shabbos His delight is revealed, a foretaste of the World to Come, where, the Gemara says, the righteous

“enjoy the radiance of the Shechinah,” the time of receiving reward. The weekdays are for “doing them,” as

the Sages say: “Today to do them, and tomorrow to receive their reward.”
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Therefore it is written about Shabbos, “[refraining] from attending to your affairs and speaking
words”: speech is forbidden. For speech (dibbur) is a term of leadership and of drawing down from

above to below, as it is written, “And Havayah spoke to Moshe, saying.”

Isaiah tells Israel to honor Shabbos by refraining “from attending to your affairs and speaking words,” and
the Gemara derives from it that one’s speech on Shabbos should not be like weekday speech. The reason:
dibbur, “speech,” is also a term of leading, as in “He leads (yadber) nations under us”; in Torah Ohr, Va’eira,
the Alter Rebbe explains that through the Torah, “And Havayah spoke to Moshe,” speech draws G-d’s own
oneness down below.
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And this is [so] on the weekdays, which are the level of the chain of descent and drawing down from
above to below, to be clothed even in the level of physical Asiyah.

That downward flow is the character of the weekdays, when G-d’s light descends even into the physical world
of Asiyah. (The printing’s M?w>wni and mv?n? are evident misprints for M>22nwi and 7vn%.)
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As it is written, “Your kingship is a kingship of all worlds,” even in the World of Asiyah, and as it is
written, “indeed I have made him.” On Shabbos, however, “and speaking words” [is forbidden], for
speech returns to its source and root above. [And see what is explained on this in the discourse be-
ginning “Return, O Israel, unto.”]
The Psalm says His “kingship is a kingship of all worlds,” reaching even Asiyah, and Isaiah’s “indeed I have
made him” is the same descent into action. On Shabbos divine speech goes back up to its source, so weekday

speech is set aside; the discourse “Return, O Israel” (Likkutei Torah, Shabbos Shuvah) is mentioned as a fur-
ther discussion.
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Summary. The six days of work are the six supernal emotive attributes, and they are in the mode of
drawing down and chain of descent, to be clothed in Beriah, Yetzirah and Asiyah, as it is written,
“indeed I have made him”; and the descent is for the sake of ascent and the nullification of the
yesh.

The “Summary” (kitzur) paragraphs restate each section briefly. The six weekdays are the six supernal emo-

tive attributes (Chesed through Yesod), which descend and are clothed in the lower worlds, down to “I have

made him”; that descent is for the sake of ascent and of the nullification of the yesh.
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Therefore they are called the days of Bereishis, which is the level of Chochmah, for in Chochmabh is
the refinement (birur). And on Shabbos there is the ascent from the level of Asiyah up to the level of
delight, “and they shall delight in Your goodness.” Therefore it is said about Shabbos, “from at-
tending to your affairs and speaking words.”

They are called “days of Bereishis” because they come from Chochmah, and Chochmabh is what sorts out and

refines (birur) the world, separating the holy from the unholy. Shabbos is the ascent from action up to de-
light, and that is why weekday affairs and weekday speech are set aside on Shabbos.
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SECTION 2 - 14-6

Ascent needs help from above
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2. However, nothing that has descended below rises up above until strength and might are given to
it from above to raise it.

Section 2 begins with a principle: what has gone down cannot lift itself back up on its own; it needs strength
and might given to it from above.
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For this, the matter of receiving Shabbos, “Come, my Beloved,” was instituted: that there be an illu-
mination from above “to greet the bride,” who is Knesses Yisrael (the Community of Israel), so that
“we may receive the face of Shabbos.”

That is why the Friday-night welcome of Shabbos, the hymn “Come, my Beloved” (Lecha Dodi), was institut-

ed: a light comes from above “to greet the bride,” Knesses Yisrael, the collective soul of Israel, so that she
can “receive the face of Shabbos.”
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And this is [the meaning of] “Draw me, we will run after you”: all the weekdays are the level of “after
you,” and there must be “draw me” so that “we will run.” And in this way is the theme of the whole
Song of Songs: to give strength and might to Knesses Yisrael, etc. However, “one who toiled on the

eve of Shabbos, etc.”

The same idea is in “Draw me, we will run after you”: through the week Israel is only “after” G-d, following at
a distance, and must first be drawn before she can run; the whole Song of Songs, the love song between G-d
and Israel, is about this strength given from above. Yet “one who toiled on the eve of Shabbos will eat on
Shabbos”: in Likkutei Torah, Balak, the Alter Rebbe explains that one reaches the level of Yisrael, which is
Shabbos, only through the weekday toil of Yaakov.
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And every day there must be something like the ascent of Shabbos. This is the ascent in prayer
from “And David blessed” until the Shemoneh Esreh, for all the matters spoken of there speak of
ascent from below to above, to be included in the light of G-d. And in the blessing of Yotzer [“Who
forms light”]: how the angels sanctify, “and the Ofanim [an order of angels] with a great noise...”
Something of Shabbos’s ascent must also happen every day, in the morning prayer. From “And David
blessed” (near the end of Pesukei deZimra) until the Shemoneh Esreh, the prayers speak of rising from be-

low to above; and in Yotzer, the first blessing before the Shema, we tell how the angels sanctify G-d and how

the Ofanim rise “with a great noise.”
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The noise is their longing and desire, with the expiring of the soul (kelos hanefesh). The Seraphim
[a higher order of angels], however, stand, because this level of inclusion and self-nullification is

what is grasped in their very being and essence.

The Ofanim’s “noise” is their longing to dissolve into G-d, a love so intense that the soul “expires” (kelos
hanefesh). The Seraphim, a higher order of angels, “stand,” as in Yeshayahu’s vision, because that inclusion
in G-d is part of their very being; they do not have to strain toward it.
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But the Ofanim are on a level below them; they only perceive that the level of inclusion is far from
them, for it is holy and set apart... and is not within the category of worlds, neither in the category
of the light that fills all worlds (memalei) nor in the category of the light that encompasses all

worlds (sovev)...

The Ofanim are lower: all they grasp is that such inclusion is far from them, because G-d is “holy,” utterly
set apart. He is not within the category of worlds at all, neither the light that fills them nor even the light that
encompasses them.
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And therefore all their desire and all their salvation is that their soul expire toward Him, [some-
thing] beyond their capacity.

So all their desire is for something beyond their capacity: that their soul expire toward Him.
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Therefore the noise is great. So too all the matters from “And David blessed” until the Shemoneh
Esreh are all the level of ascent from below to above, in the Shema, where one gives over his soul in
“One,” and “And you shall love...,”

That distance is why their noise is so great. In the same way the whole order of morning prayer, from “And

David blessed” through the Shema, where one gives over one’s soul in the word “One” and then loves G-d
“with all your soul,” is a movement upward.
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until the Shemoneh Esreh, where we say “Blessed are You,” which is the level of drawing down
from above to below, so that there be a revelation of the level of Havayah, as it is written, “Blessed
is Havayah, the G-d of Israel, from the world and to the world,” meaning: from the hidden world to
the revealed world;
The Shemoneh Esreh reverses direction: its “Blessed are You” is a drawing down from above, so that the
Name Havayah is revealed. Plainly, “Blessed is Havayah... from the world and to the world (min haolam

ve’ad haolam)” means “from everlasting to everlasting”; the maamar reads olam as “world”: from the hid-
den world to the revealed world.
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that is, that there be a revelation of the level of the hidden, which is beyond the category of worlds,
and “no thought can grasp Him”: the level of “I, Havayah, have not changed,” and “You were [the
same] before the world was created...” (And see what is explained on this in the discourse begin-
ning “Then Moshe and the Children of Israel sang.”)
What is drawn into revelation is the hidden level beyond all worlds, which “no thought can grasp”: the un-
changing G-d of “I, Havayah, have not changed,” the same “before the world was created” as after. In Torah

Ohr, Beshalach (“Then Moshe sang”), the Alter Rebbe reads “from the world to the world” the same way, and

explains baruch as drawing down from concealment into revelation, so that He is “You,” present before us.
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And the main revelation is every day, through the performance of the mitzvos, and the study of
Torah, which is equal to them all; for they are all the drawing down of the revelation of the hidden,

as is explained elsewhere.

Yet the main daily revelation of the hidden comes through doing the mitzvos and studying Torah, which the
Mishnah says “is equal to them all”: each of them draws the hidden into revelation.
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However, the difference between the ascent on Shabbos and the ascent on the weekday, at the time

of prayer, is that “avillager who saw the king is not like a city-dweller who saw...”

Now he distinguishes the weekday ascent of prayer from the ascent of Shabbos, with the Gemara’s image:
Yechezkel and Yeshayahu saw the same vision of the King, but Yechezkel described it at length, like a villager

who saw the king once, and Yeshayahu briefly, like a city-dweller used to the king.
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And the explanation is that “the Ofanim with a great noise...,” through their perceiving the level of
“holy and set apart,” beyond the level of sovev and memalei kol almin, are like a villager who saw
[the king], by way of analogy: his self-nullification before the king is because of the novelty of his
exaltedness, beyond the bounds of his grasp.

The Ofanim’s “great noise” is the villager’s response: they are overwhelmed by G-d’s holiness because it is
new to them and beyond their grasp, and their self-nullification comes from that astonishment.
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This is the level of the weekdays. On Shabbos, however, there is the level of the revelation of the su-
pernal delight, “They shall rejoice in Your kingship; they shall be satisfied and delight in Your
goodness”; then it is like a city-dweller, by way of analogy, in whose eyes the exaltedness of the
king is no novelty, but rather he delights in and enjoys the radiance of the preciousness and beauty
of his greatness.

That is the weekday. On Shabbos the supernal delight is revealed (“they shall delight in Your goodness™), and

one is like the city-dweller: the king’s greatness is no novelty to him, so instead of being overwhelmed he
enjoys the radiance of the king’s glory.
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And on this they said, “The sun on Shabbos is charity (tzedakah) for the poor.”

On this the Gemara says, “The sun on Shabbos is charity for the poor”: plainly, sunshine on Shabbos is a
kindness to the poor. Rabbi Yitzchak learns it there from Malachi’s “sun of tzedakah,” and the maamar now
explains it.
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And the explanation is as it is written, “a sun of tzedakah (righteousness), with healing in its
wings,” for “Havayah is a sun and a shield”; it is the healing, the level of “Healer of the sick.” And
therefore it is charity for the poor, who have nothing of their own at all.
In Malachi’s “a sun of tzedakah with healing in its wings,” tzedakah means righteousness; in the Sages’ say-
ing it means charity. The “sun” is G-d’s own light (“Havayah is a sun and a shield”), and it is itself the heal-
ing, as the Shemoneh Esreh praises Him as “Healer of the sick”; so it is charity for the poor, who have noth-
ing of their own.
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The explanation of the matter: throughout all the weekdays Knesses Yisrael is in the state of “sick
with love,” as it is written, “Sustain me with flasks [of wine], spread apples around me, for I am sick
with love.”

Now he explains the healing. Throughout the week Knesses Yisrael is “sick with love,” like the bride in the
Song of Songs who asks to be sustained because she is faint with love.
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That is, because she is in the state of a poor man, who has nothing of his own at all, and her soul
“longs and even expires” to go up to her Beloved, to be included in the light of G-d, the Infinite One
(Ein Sof), blessed be He, which is beyond the category of the light that fills all worlds and the light

that encompasses them (memalei and sovev).

She is like “a poor man, who has nothing of his own,” as the Zohar says of the moon, which has no light of its
own and only reflects the sun; the Kehot note adds that this is why King David, a “chariot” for Malchus,
called himself “poor and needy.” Her soul “longs and even expires” (Psalm 84) to rise to her Beloved and be
included in the Infinite One, beyond both the light that fills the worlds and the light that encompasses them.
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And love with such expiring of the soul is the state of sickness, because of “hope deferred,” for she
always longs and even expires, and she will not attain it all the days of her life.

Since what she longs for is beyond anything the worlds can hold, her longing is never fulfilled in this life; that
is the “hope deferred” which, Proverbs says, “makes the heart sick.”
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Therefore Torah scholars in this world are called “weak and ailing,” because Torah scholars are
those who receive from the level of Chochmah, who see what is born, from nothing to something,
and see that the whole chain of descent of the level of yesh (something) is the opposite of the level

of ayin (nothing).

This is why the Gemara calls the Sages “ailing”: Torah scholars receive from Chochmah, and “the wise man
is one who sees what is born,” read here as one who sees how things are born from nothing (ayin) into some-
thing (yesh). They see that the whole created yesh is the opposite of G-d’s ayin.
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Therefore their soul expires in the state of being sick with love, their soul pouring itself out,
literally.

So their soul expires with lovesick longing and pours itself out.
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(In the Likkutei Torah of the Arizal, Parshas Vayeira, it explains that “sick” is when the fiftieth gate is miss-
ing from him. It may be explained that the fiftieth gate of Binah is what joins Chochmah, which is ayin,
with Binah, which is called yesh; that is, to draw the self-nullification of Chochmah also into the level of
yesh, as is explained in the explanation on the verse “And you shall count for yourselves.”
A parenthesis: the Likkutei Torah of the Arizal on Vayeira (in his Ta’amei HaMitzvos, on the mitzvah of visit-
ing the sick, the Kehot note says) explains “sickness” as the lack of the fiftieth gate; the word choleh, “sick”
(7%3m), has the numerical value 49 (8+6+30+5), one short of fifty. The Alter Rebbe suggests that the fiftieth

gate of Binah is what joins Chochmah (“nothing,” pure bittul) to Binah (“something,” developed understand-
ing), carrying Chochmah’s bittul into the level of yesh.
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Now in Atzilus there is the joining of Chochmah and Binah in the manner of “two companions.” But in
Beriah the level of supernal Chochmah does not shine, only the level of Binah; and therefore Beriah is the
level of yesh.

In Atzilus, Chochmah and Binah are joined as “two companions” who never part. In Beriah only Binah

shines, not supernal Chochmah, which is why Beriah is the first world of separate existence (yesh); for this
the Kehot note gives Tikkunei Zohar, Tikkun 6.
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Hence on the weekdays, when Malchus descends into Beriah, Yetzirah and Asiyah, she is therefore in the
state of being sick with love because of this: that the level of yesh is the opposite of ayin. And on Shabbos
there is the level of healing, for she rises into Atzilus, the joining of ayin with yesh...)

So on the weekdays, when Malchus (Knesses Yisrael) descends into Beriah, Yetzirah and Asiyah, she is

lovesick at the gulf between yesh and ayin. On Shabbos she rises into Atzilus, where “nothing” and “some-
thing” are joined, and that is her healing.
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And so a person must arouse this love in prayer, as it is written, “Now entreat (chalu) the face of
G-d”; and chalu is explained as in “And Moshe entreated (vayechal),” [of which the Sages say,]

“This teaches that he became ill...”; and this is the level of “and the Ofanim... with a great noise...”

L

The same love must be aroused in prayer. Malachi’s “entreat (chalu) the face of G-d” shares its root with

choleh, “sick,” and the Gemara says of “Moshe entreated (vayechal)” that he prayed until he became ill; this
is the longing “great noise” of the Ofanim.
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But on Shabbos there is the level of “Healer of the sick,” for “a sun of tzedakah with healing in its
wings,” because “they shall be satisfied and delight in Your goodness,” and then “you shall delight

in Havayah.”

On Shabbos, G-d is the “Healer of the sick”: the “sun of tzedakah with healing” shines, because “they shall
delight in Your goodness” and “you shall delight in Havayah.” The longing is answered with delight.
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Therefore “the sun on Shabbos is charity for the poor,” who have nothing of their own, whose soul
longs and even expires; for the sun heals. (And see what is explained in the discourse beginning
“Blow the shofar on the New Moon,” on the matter that in the future the Holy One, blessed be He,
will take the sun out of its sheath and the righteous will be healed by it.)

So “the sun on Shabbos is charity for the poor”: for those who have nothing of their own and whose soul
longs, the sun heals. In Likkutei Torah, Rosh Hashanah (“Blow the shofar on the New Moon”), the Alter
Rebbe explains the Sages’ “in the future the Holy One will take the sun out of its sheath” as Havayah, the sun
itself, revealed without Elokim, the shield that now screens it.
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It is the level of “Havayah is a sun and a shield”: the Infinite Light (Or Ein Sof), blessed be He, the

level of supernal Chochmah.

This “sun” is “Havayah is a sun and a shield”: the Infinite Light as supernal Chochmah.
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Its illumination descended and was clothed in Beriah, Yetzirah and Asiyah during the six weekdays,
and on Shabbos it returns and rises to its source and root, as it is written, “And you shall keep the
Shabbos, for it is holy...” (See what is explained on this in the discourse beginning “A Shabbos of

complete rest.”)

Through the week its light descends and is clothed in the lower worlds, and on Shabbos it returns and rises to
its source: “keep the Shabbos, for it is holy,” holy meaning set apart and above. The discourse “A Shabbos of
complete rest” is mentioned for more on this.
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Summary. The matter of receiving Shabbos, and “one who toiled on the eve of Shabbos”; and this is
the matter of the ascent in Pesukei deZimra (the Verses of Praise) and the Shema; and in the
Shemoneh Esreh, “Blessed are You, Havayah” is drawing down.

Summary of section 2: Shabbos is received with help from above, and it rests on the week’s effort (“one who
toiled on the eve of Shabbos”). Each day’s prayer holds a smaller version of this: an ascent through Pesukei
deZimra and the Shema, and then, in the Shemoneh Esreh, a drawing down in “Blessed are You, Havayah.”
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And the difference between the ascent of the weekday and the ascent of Shabbos is like a villager

who saw the king compared with a city-dweller; and the matter of “a sun of tzedakah with healing.”

The weekday ascent is like a villager overwhelmed at seeing the king; Shabbos is like the city-dweller who
calmly enjoys the king’s glory. And Shabbos is the “sun of tzedakah with healing” for the lovesick soul.
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SECTION 3 - 17-9

Rosh Chodesh
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3. And all this is the level of Shabbos as against the weekdays. The level of Rosh Chodesh, however,
is another matter: for work is permitted on it, and nevertheless it is not counted among the six days
of work.

Section 3 returns to the opening question. Everything so far contrasted Shabbos with the weekdays; Rosh

Chodesh is a third kind of day, since work is permitted on it, yet it is not counted as one of the six working
days.

NAWN 0121 AWYNT "N DWW 71A0 7°7° 0°TP 73197 NOMCIDN XA YW 7 7InR 13 2°n0 1M
YW 12 130 NPAR AWy on° P02 119K WTIND 0P N9 wTInT 01°21 nne’

Now it is written, “Thus says Havayah: The gate of the inner courtyard that faces east shall be
closed the six days of work, and on the Shabbos day it shall be opened, and on the day of the New
Moon it shall be opened”: [this shows] that the day of the New Moon is not included among the days
of work, such that the gate would be closed on it.

In Yechezkel’s vision of the future Temple, G-d commands that the east gate of the inner court be shut on the

six working days and opened on Shabbos and on Rosh Chodesh. Since it opens on Rosh Chodesh, Rosh
Chodesh is not one of “the days of work.”

FROM THE REBBE’'S MAAMAR 5744 927113 w10 >th 1M 11

The Rebbe observes that the maamar explains Shabbos and Rosh Chodesh as separate matters.
Since the verse is read as the haftarah of Shabbos Rosh Chodesh, it must speak of the two together.
He raises this as an open question needing explanation and leaves it for another place.

The Alter Rebbe: MR 1°1¥ R WTIM WK M2 K 21107 NI%° 733 N2 N2 R M99
The Rebbe: ¥"22 1"7 12131 ¥"952 N2 1°1¥ 7IR°2 P7 K17 11010
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The matter will be understood by way of analogy, and [as] “from my flesh I behold G-d”: speech re-
ceives from two levels. Sometimes it receives from the level of the emotive attributes: because one
loves the thing, one speaks on its behalf, or because one is angry...; and sometimes it receives

from the level of intellect and understanding: one speaks what one understands with one’s mind.

The answer comes through a human analogy, following Job’s “from my flesh I behold G-d”: what we see in
ourselves teaches us about G-d. A person’s speech can come from two places: from emotion (we speak up
for what we love, or speak out of anger), or from intellect (we say what we understand).
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So too, by way of analogy, it will be understood above by one who contemplates: for although “My
thoughts are not your thoughts...,” nevertheless the level of speech is spoken of above, and “the
word of Havayah,” which is the level of the revealed world (alma d’isgalya); and it is the source of

the level of Knesses Yisrael.

The same is true, so to speak, above. G-d’s thoughts are not like ours, yet Scripture speaks of divine
“speech” and “the word of Havayah”: this is “the revealed world” (alma d’isgalya), the level of Malchus, the

source of Knesses Yisrael. (The printing’s 1p7 is evidently 71pn, “source.”)
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And at times Knesses Yisrael receives this level from the level of the emotive attributes,

Sometimes Knesses Yisrael receives this speech by way of the emotive attributes.

279w wpa Y20 I YR 710 DR 198N AR PI00 00 Y 9532 NANI0N 130K 202 119007
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that is, the level of the hidden love, throughout all the six weekdays after prayer, to “turn from evil
and do good, seek peace,” out of the natural love hidden in the heart of every Jew.

That is the “hidden love,” the natural love for G-d latent in every Jewish heart, which through the six week-
days, after prayer, moves a person to “turn from evil and do good, seek peace.”
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And “seek peace” means that there be a bonding of the two opposites: for whatever is higher and
higher is the level of ayin (nothing), and whatever is lower and lower is the level of yesh
(something)...
“Seek peace” is read as making peace between two opposites: whatever is higher is closer to ayin (“nothing,”
self-nullification), and whatever is lower is more yesh (“something,” self-assertion); peace joins them. (The

printed text reads 0°1877; the Kehot note’s lemma reads 0°397, “opposites,” which is apparently the correct
reading.)
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On Rosh Chodesh, however, she receives from the level of intellect and understanding, for then is
an opportune time above to draw down to it insight and understanding in the renewal of the work
of Bereishis from nothing to something,

On Rosh Chodesh, however, Knesses Yisrael receives from intellect and understanding: it is an opportune

time above (the text’s w11 nYw apparently reads 21577 nyw) for insight into how creation is renewed from
nothing to something to be drawn down.
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and that the love be in the state of self-nullification (bittul), as it is written, “And My words which I
have put in your mouth,” and it is written, “And I have put My words in your mouth”: My words, lit-
erally. (And see what is explained in the explanation on the verse “And the number of the Children
of Israel shall be,” and in the discourse beginning “In the third month.”)

The resulting love is not emotional excitement but bittul, self-nullification. Then speech is truly G-d’s own,

as Isaiah says, “My words which I have put in your mouth”: “My words,” literally. Two parallel discussions
are mentioned.
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And this level is called “the gate of the inner courtyard that faces east (kadim)”: from before (mike-
dem) the work of Bereishis. (For the work of Bereishis is the level of Chochmah as it is clothed in
the emotive attributes, as explained above on the meaning of “the six days of Bereishis.”

This is Yechezkel’s “gate that faces east (kadim)”: the word kadim is read as mikedem, “from before,” mean-

ing from before the work of creation. For “the work of Bereishis” means Chochmah as already clothed in the
emotive attributes, as explained in paragraph 1.
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On Rosh Chodesh, however, speech receives from the level of Chochmah itself. And the level of
Chochmah clothed in the emotive attributes, where it is within them in concealment, is not like the
level of the revelation of Chochmah itself, which is lofty and exalted far above the emotive attribut-
es, as is explained on this in the discourse beginning “I have come into My garden.”

On Rosh Chodesh speech receives from Chochmah itself, not from Chochmah hidden inside the emotions.

Chochmah hidden within the attributes cannot compare with Chochmah revealed in its own right, far above
them; this is discussed in the discourse “I have come into My garden.”
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And see what is explained in the discourse beginning “And G-d spoke to Moshe... and I appeared to
Avraham...,” that about this level it is said, “but by My Name Havayah I did not make Myself
known to them.” And see what is explained further on the matter of “that faces east” in the dis-
course beginning “And Moshe assembled”; and see Zohar I, Parshas Noach, page 75b.)
Further parallels: in the discourse “And G-d spoke to Moshe,” this is the level of which G-d says, “but by My
Name Havayah I did not make Myself known to them” (the Patriarchs). In Torah Ohr, Vayakhel (“And Moshe
assembled”), the Alter Rebbe explains “that faces east (kadim)” as kedem, the level above Chochmah, above

reishis itself, revealed on Shabbos as the supernal will and delight; and the Zohar on Noach expounds the

same gate.
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And this is the matter of “He renews the months,” the source of renewal; and Knesses Yisrael is ele-
vated into this level, so that “on the day of the New Moon it shall be opened,” as on the Shabbos
day.

This is the meaning of G-d as “He who renews the months,” in the blessing over the new moon: He is the

source of renewal itself. Knesses Yisrael rises into that source, and so the gate “shall be opened on the day of
the New Moon” as on Shabbos.
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But since it is the level of speech and “the word of Havayah,” the level of the revealed world, which
is itself what is renewed, therefore work is permitted on Rosh Chodesh; but it is not counted among

the days of work, because it is elevated to their source and beginning.

But Rosh Chodesh is still the level of speech, “the revealed world,” and that very level (Malchus, like the
moon) is what is renewed, so work is permitted. Yet it is not counted among the days of work, because on it
speech rises to the source and beginning of those days. (The printing’s w711 X172 is evidently w711 wX12.)
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(And see further in Sefer Shel Beinonim (Tanya), Part I, chapter 16, on the matter of “a good thought the

Holy One, blessed be He, joins to deed...”: “their ways are exalted” far above the level of deed...; see there.

The Tanya offers a parallel: love and awe that live in the mind’s understanding and the depths of the heart
are “exalted far above the level of deed,” and G-d joins such “good thought” to deed (Tanya, chapter 16).
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And another example of this is from what our Sages of blessed memory said at the beginning of chapter 6
of Berachos: “When Israel does the will of the Omnipresent, their work is done by others.” Thus we find
that there is no need for the level of deed, even though work is permitted; and as is explained on this else-
where, in the discourse beginning “Gathering wood.”)
Another parallel: the Gemara says that when Israel does G-d’s will, their work is done by others. In Likkutei
Torah, Sh’lach (“Gathering wood”), the Alter Rebbe brings this with “strangers shall stand and pasture your

flocks”: Israel, serving G-d fully, need not lower themselves to that work; so a day can permit work without

needing it.

FROM THE REBBE'S MAAMAR 5744 ,\wTn2 wmin > n°m n™1

The Alter Rebbe’s analogy speaks of speech receiving from either the middos or the intellect. The
Rebbe sets this inside the full order of the soul: delight, will, intellect, middos, and then the deed
of building a house. He extends the direct reception from intellect to action as well as speech, so
that what makes Rosh Chodesh special is that its very work comes from Chochmah without the
mediation of the middos.
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Summary. Now Shabbos is that speech returns to its place; but Rosh Chodesh is the level of speech,
and therefore work is permitted, and nevertheless it is not called a day of work, because on Rosh

Chodesh speech receives from before the work of Bereishis.

Summary of section 3: on Shabbos divine speech returns to its source, so work stops. Rosh Chodesh is still
speech, so work is permitted; but its speech draws from “before the work of creation,” from Chochmabh itself,

so it is not called a working day.

FROM THE REBBE’'S MAAMAR 5744 7273 wmin > 1°m 17

The Alter Rebbe’s summary contrasts the two days: on Shabbos speech returns to its source, while
Rosh Chodesh remains speech. The Rebbe reads this as a two-way advantage. Shabbos ascends to
the world of thought but lacks action. On Rosh Chodesh the action itself is in complete perfection,
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SECTION 4 - 110-11

The Shabbos of Shabbos and
the future bowing of all flesh
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4. Now all this is the level of the Shabbos and the New Moon that come after the weekdays. But “And
it shall be, every New Moon on its New Moon and every Shabbos on its Shabbos” means the New
Moon of the New Moon and the Shabbos of Shabbos; then “all flesh shall come...”

Section 4 finally explains the opening verse. Everything so far concerned the ordinary Shabbos and New
Moon, which come after weekdays. The verse’s doubled phrases point higher: “its New Moon” of the New
Moon and “its Shabbos” of Shabbos, a Shabbos above Shabbos and a renewal above renewal, and only then

will “all flesh come.”

"4 NORDM Po1 NAW 12 53 R AWYAT MR DWW ANRY DAY 737 09 17197 IR0
The explanation of the matter: the Shabbos that comes after the six days of work is because “on it
He rested from all His work.”

First, the ordinary Shabbos: it follows the six days of work because on it G-d “rested from all His work.”
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This is, by way of analogy, like a person who draws his intellect and brings it down into the devices
of his actions, as in writing, where he applies his wisdom to how to write; and after he writes, his in-
tellect returns to its source and root.

The analogy is a person writing: while he writes, his intellect is lowered into the mechanics of forming let-

ters; when he finishes, his mind returns to its own source. (The printing’s 7% is evidently 125w, “his

intellect.”)
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So too is the matter that “in six days Havayah made the heavens and the earth”: the illumination of
His wisdom, blessed be He, descended and came down step by step even into physical Asiyah, as it

is written, “You made them all with wisdom.”

So too with creation: in the six days G-d’s wisdom descended step by step even into the physical world, as
“You made them all with wisdom.”
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But on the Shabbos day it returns to its rest and to its supernal source. The Shabbos of Shabbos,

however, is that even the Shabbos day is considered before Him like the weekdays;

On Shabbos that wisdom returns to rest in its source. But “the Shabbos of Shabbos” is a level so high that,

compared to it, even Shabbos is like a weekday.
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for it is the level of what is beyond the bounds of the chain of descent (hishtalshelus), from which
radiance and illumination are drawn to give life to the worlds and sustain them, for otherwise the

worlds would be nullified and would be as if they were not;

It is the level beyond the whole chain of descent (hishtalshelus). From it, only a glow and reflection is drawn
to give the worlds life, since if more than that were revealed the worlds would dissolve and be as if they never
existed.
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for it is far above the bounds of sovev and memalei... (And see what is explained in the discourse be-
ginning “A Shabbos of complete rest” and in the discourse beginning “Listen, O heavens”; and in this way

something of the matter of “Shabbos on its Shabbos” can be understood.

It is far beyond both the encompassing light (sovev) and the indwelling light (memalei). (Parallel discussions
are listed: “A Shabbos of complete rest” and “Listen, O heavens.”)
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And see what is explained in the discourse beginning “Many waters” in Parshas Noach. And in the
Mishnah at the end of chapter 2 of Eduyos, “every Shabbos on its Shabbos” is explained as from Pesach to
Atzeres; that is because on the festival of Shavuos there is the revelation of the fiftieth gate, the revelation
of Keser, as is explained elsewhere.) And so too the New Moon of the New Moon is the source of the
beginning of renewal, as mentioned above.
The Mishnah in Eduyos reads “every Shabbos on its Shabbos” as the seven weeks from Pesach to Atzeres
(Shavuos), shabbos meaning “week.” That fits: on Shavuos the “fiftieth gate” is revealed, which is the revela-
tion of Keser, the level above intellect; and in Torah Ohr, Noach (“Many waters”), the Alter Rebbe speaks of a

lower Shabbos and a higher Shabbos to come, “the day that is entirely Shabbos.” Likewise “the New Moon of
the New Moon” is the very source of renewal.
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But the revelation of these levels is in the days of Mashiach, of whom it is said, “Behold, My servant
shall prosper; he shall be exalted and lifted up and be very high” (in Isaiah, chapter 52). (See Zohar
I, Vayeishev, page 181b; III, 246b.)

These levels will be revealed in the days of Mashiach, of whom Isaiah says, “My servant shall prosper
(yaskil); he shall be exalted and lifted up and be very high.” The Zohar on Vayeishev reads this verse of the
moon, Malchus, whose light will then be renewed.
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For then the light and revelation of the Infinite One (Ein Sof), blessed be He, which is beyond the
bounds of hishtalshelus, will shine forth; and then “all flesh shall come to bow down...”

Then the Infinite Light, beyond the chain of descent, will shine openly, and that is when “all flesh shall come
to bow down.”
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For the matter of “all flesh” is the element of fire, since the level of the animate is the element of
fire. And therefore [they] are called “the face of a lion, the face of an ox...”; “their appearance was
like coals of fire,” because they are burning ones (seraphim), like the element of fire.
Now he explains “all flesh”: flesh is the element of fire, since what is animate is fiery. So Yechezkel’s holy
Chayos, “living creatures” with the faces of a lion and an ox, look “like coals of fire”: they are seraphim,

“burning ones.” In Likkutei Torah, Nasso, the Alter Rebbe likewise says that flesh is the element of fire and
stands for love.
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And therefore they said in the Gemara that an unlearned person (am haaretz) is forbidden to eat
meat (basar). For the purpose of a person’s eating is that he eats the food and it turns into blood
and becomes flesh like his own flesh, so that thereby the food has the power to rise in the elevation
of the person.
This is why the Gemara, among its sayings about the unlearned, brings Rebbi’s teaching that an unlearned
person (am haaretz) may not eat meat: from “This is the law (torah) of the animal and the bird” he learns

that only one who engages in Torah may eat it. Basar means both “flesh” and “meat.” Food becomes blood
and then flesh like the eater’s own, and so it can be raised with him to the level of a human being.
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And when a person lifts up his soul to G-d, the power of the food too is included in him and rises
with him as well, because it has also become the level of man.

When the person then gives himself over to G-d in prayer, the energy of the food, now part of him, rises with
him.

FROM THE REBBE’'S MAAMAR 5744 92713 w1in > 1°m 177

The Alter Rebbe already says in {11, “210°21 IRITNWR D377 $23°1 R2° WK TI0° KITW w2 25 13M.” The
Rebbe’s distinct framing in {10-11 is that “w32 12 ,733000 57 X397 Q3 "7° ARNMANWAT 1°19w.” He also
adds that “naw 5w 1nawy win 5w wn” will be realized as pilgrimage to the Temple every Shabbos
and Rosh Chodesh, like the three festivals (citing the Yalkut), and notes “mnmw 17w XX '>m PX.”

The Alter Rebbe: ¥R T10° X177 w2 93 113 11371 %

The Rebbe: %2 "2 ,1IN1N 277 X3772 03 '>7° ARNANWAT 1Py0
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Now Torah scholars are in the state of “weak and ailing,” which is the state of being sick with love,
from the element of fire, and thirst..., because they receive from the level of Chochmah and com-
prehension, seeing what is born from nothing to something; and through this the fiery flames of
their love grow...

Torah scholars are “weak and ailing,” lovesick with the fire and thirst of longing, because they receive from

Chochmah and see how all things come from nothing; this makes the flames of their love burn higher (the
Song of Songs’ “its flames are flames of fire”).
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Therefore they are permitted to eat meat, which is from the element of fire: when it is transformed
and becomes like his flesh, it is included in the level of man, to elevate and bind his soul to G-d
with the fiery flames of love.

So they may eat meat: the meat, itself fiery, becomes part of their flesh and is lifted with them when they bind
their soul to G-d with that fiery love.
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As for the unlearned, however, who have only the hidden love, and in whom there is no stirring at
all of the fiery flames mentioned above,

The unlearned person has only the “hidden love” latent in every Jew, with none of that burning excitement.
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the power of the meat does not rise with him; on the contrary, it causes him to be brought down
below, G-d forbid. (See what is explained on this in the discourse beginning “When you go out,” in
the discourse [beginning| “When you kindle,” and in the discourse beginning “The heads of the

tribes,” on “vows are a fence for abstinence.”)

So the meat’s energy does not rise with him; it drags him down. In Likkutei Torah, Ki Seitzei, the Alter Rebbe
says the same, that the meat lowers him, unlike “the righteous, who eats to satisfy his soul”; and in
Beha’aloscha he explains that the unlearned cannot lift the meat up. (The printing’s 7m>yi3 »121 is evidently
17121.) “Vows are a fence for abstinence” is Rabbi Akiva’s saying in Avos 3:13: a person may vow to keep away
from something the Torah permits, as a safeguard. The Mattos discourse is cited here because it treats the
same idea: one who cannot lift a permitted pleasure up does better to hold back from it.
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Now “all flesh,” which is the element of fire, will come and reach the level of bowing and self-nulli-
fication (bittul) (and it may be said that this is the matter of “everyone that is called by My Name”;
and see the Rashbam on Bava Basra (75b), on the explanation of “In the future the righteous will be
called by the name of the Holy One, blessed be He”) when there will be the level of the revelation of
“its Shabbos” and “its New Moon.”

In the future “all flesh,” the fiery element, will reach bowing and self-nullification, when “its Shabbos” and
“its New Moon” are revealed. The Alter Rebbe suggests that this is “everyone that is called by My Name”: the
Gemara in Bava Basra says that in the future the righteous will be called by the name of the Holy One, and
the Rashbam there explains that their name will be the Name Havayah itself.

D2IDINTY AN NP N2 2397 AT WA MOYONMT WR TI0° N2 K17 1PWIOYw 1 137 0D
N9 5173 wyna

For what is now the level of the element of fire and the stirring of feeling is because of the state of
being sick with love, and “the Ofanim with a great noise...”;

For now, the fiery excitement of feeling comes from lovesickness, like the “great noise” of the Ofanim.

UNY QY NNAN 172 [0 Px2xa OPRRI 211021 NPDoNT 0nn XY 01 0D

for inclusion and self-nullification in the Infinite Light (Or Ein Sof), blessed be He, is high and ex-

alted beyond them, because they are below.

They make that noise because inclusion in the Infinite Light is beyond them; they are below it.

NNWAR IRIY 0 IR MPYRRWaN IRYRRW 1WT 1N2W 2193 N3 0w 97RYn

But when there will be the level of the revelation of “its Shabbos” and “its New Moon,” which is be-

yond hishtalshelus, then they will reach and come to bow down.

When the level above the chain of descent, “its Shabbos” and “its New Moon,” is revealed, they will be able to
reach true bowing. (The printing’s W™ is evidently 127, “and its New Moon.”)
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And the explanation of “to bow down before Me”: the level of bowing, although it is the level of bit-
tul, is also the level of drawing down,

Why “bow” in particular? Bowing is bittul, but it is also a drawing down.
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for it is a drawing down from the level of bittul, the level of what is beyond the bounds of hishtal-
shelus. (And see Rabbah, Parshas Vayeira, chapter 56, on “and we will bow down and return to
you.”)

“

It draws into the world the bittul of the level beyond hishtalshelus. The Midrash says on Avraham’s “we will

bow down and return to you” that he came back from Mount Moriah in peace only in the merit of bowing,

and that Israel was redeemed and the Torah given in its merit.
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And in this way is the matter of the bowing in the prayer of Shemoneh Esreh, as is explained at the
end of the discourse beginning “The heavens are My throne”: it is the drawing down of the matter
of bittul, as in the saying “Blessed are You,” that it be blessed (baruch) and drawn down to be in the
level of “You,” the level of revelation.

So too the bowing in the Shemoneh Esreh, which comes at “Blessed are You”: baruch, “blessed,” is read as

“drawn down,” into “You,” the second person, the level of revealed presence. (The printing’s 2°nwi 70 is ev-
idently 1”70, “at the end of the discourse beginning.”)
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And this is “to bow down before Me (lefanai)”: that is, that there be the level of “face” (panim),
which is the level of revelation, as in “his face beamed...” And this is the matter of “May Havayah

”

make His face shine upon you...,” “may He make His face shine with us, Selah.”

So “to bow down before Me” (lefanai, from panim, “face”) means that G-d’s “face,” His revelation, be
present, as the Gemara’s “his face beamed” uses “face” for open expression. This is the Priestly Blessing,

“May Havayah make His face shine upon you,” and the Psalm’s “may He make His face shine with us.”

231 29112 219933 TN ARYRRA TOWHT AR N2 W T IR 1N

And this is “says Havayah”: that there be the level of saying and drawing down from above to be-

low, in the revelation of this level.

Finally, “says Havayah” (amar) at the end of the verse means “saying” in the sense of drawing down from
above: this level will be drawn down and revealed.

likuteitorah.com/likkutei-torah/vezos-haberachah/4/ 33



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 4 N2°302W2 NaW T TR wIn T ...

IN ONE'S AVODAH

Each day’s prayer should hold a taste of Shabbos: rising through Pesukei deZimra and the Shema to give

oneself over to G-d, and then drawing G-d’s presence down in “Blessed are You.” A person’s work and eat-

ing are meant to be lifted up by that prayer, and the love for G-d that makes this possible must be aroused,

not left as a hidden love; the Shabbos that crowns the week rests on the week’s toil.

QUESTIONS FOR DISCUSSION

1.

Why is Rosh Chodesh a day on which work is permitted, yet not counted as a “day of work”? How does the
maamar’s distinction between speech that comes from emotion and speech that comes from intellect an-

swer this?

What is the difference between the Ofanim’s “great noise” and the Seraphim’s quiet standing, and how
does it map onto the villager and the city-dweller?

. Inwhat sense is the weekday soul “sick with love,” and why is Shabbos its healing?

Why may a Torah scholar eat meat while an unlearned person may not, according to the maamar? What
does this say about the purpose of eating?

. How can bowing, an act of self-nullification, also be a “drawing down”?
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FOR CHILDREN - AGES 9-13

For the children at the table
Weekdays, Shabbos and Rosh Chodesh

THE BIG IDEA

During the week G-d’s wisdom comes down into the world so that we can lift the world
back up, and on Shabbos that lifting is revealed as delight and closeness to G-d.

The prophet Yeshayahu says that “every New Moon” and “every Shabbos,” all people will come to
bow before G-d. The maamar explains that in the six days of the week, G-d’s wisdom comes down
step by step into the physical world. It comes down so that the world can be lifted back up. On
Shabbos that lifting happens, and so on Shabbos we stop our weekday work and weekday talk. Still,
nothing that has come down can rise by itself; it needs strength from above. That is why we greet
Shabbos with “Come, my Beloved,” and say “Draw me, we will run after you.” Every day our daven-
ing is a small Shabbos: we rise through the Shema, giving ourselves over to G-d, and then in
“Blessed are You” we draw G-d’s light down. Rosh Chodesh is special in its own way. Work is al-
lowed, yet it is not called “a day of work,” because on Rosh Chodesh the world receives from G-d’s
wisdom itself, as it was before creation. And in the days of Mashiach there will be an even higher
Shabbos and Rosh Chodesh, beyond all the worlds.

THE MASHAL

A villager who sees the king for the first time is overwhelmed by how great he is, and bows in awe.
Someone who lives in the king’s city is used to seeing him, so instead of being startled, they enjoy
the beauty of the king’s greatness. During the week our closeness to G-d is like the villager’s long-

ing; on Shabbos it is like the city-dweller’s calm delight.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that G-d’s light comes down during the week so that the world can be
lifted back up?

2. How is the villager who sees the king different from the person who lives in the king’s city?

3. How can your davening on one weekday this week feel a little like Shabbos?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note says a transcript of this very maamar by the
Mitteler Rebbe is printed in the Siddur; it is a parallel
record of the same teaching, also quoted in Derech

Mitzvosecha.

KEHOT'S NOTE
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G-d’s promise near the end of Isaiah: in the end of days all
mankind will come to bow before Him, plainly “from one
New Moon to the next and from one Shabbos to the next.”
The maamar reads the doubled words as “the New Moon of
the New Moon” and “the Shabbos of Shabbos” (paragraph
10).
Isaiah 66:23175:170 1°yw”
ninnwa? A3 X2 in2w2 nAY ST w2 wIneTe MM
K 2107
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,10 ®y»
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At the end of the Midrash on Parshas HaChodesh: the
mouth that said “your New Moons and festivals My soul
hates” is the one that said “every New Moon on its New
Moon,” for the months are a gift to Israel.

Shemot Rabbah 15:291%73:11 127 mnw
17 :(72,70 OW) MRW 797 RIT YW "3°K 195N 129000 04 ...
03°73IM1 03°wTn :(7° ,K QW) ARW 797 L7AIYR IR IRIP° 070
M7 AWTNA WIN 2T P (30,10 D) MKW XIT OwHl AR
T WINN NRRAY ORISR O 7ann 0OWTNY "9 205°wTN INR
:00%
Another interpretation: “This month shall be for you” (Exo-
dus 12:2) - the ways of the Holy One blessed be He is not like
the ways of flesh and blood. The way of flesh and blood is
that two stand before the king; one prosecutes him [the ac-

cused] and one defends him. Not everyone who prosecutes

likuteitorah.com/likkutei-torah/vezos-haberachah/4/

defends, and one who defends does not prosecute. But the
Holy One blessed be He is not so; He defends and He prose-
cutes. The mouth that said: “Alas, a sinful nation” (Isaiah
1:4), is the ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tzemach Tzedek there adds several more places that
discuss this verse.
KEHOT'S NOTE
MNP N3 TIYR 10 APNIR Y 1972 NUTIRA IR

The Sages say there that all the Holy One created in His
world, He created for His glory, citing this verse.
Yoma 38a:8°1:X % X1
$7929% X7 T2 LATRT K1Y 7 93 70K 1272 0ONIN WRYLD
M2 N°2 M 1PNRDD CTI29P) TRWa RIRIT P37 nRIY LiNT2
292 AR 1790 077 1792 X2 X2) — 0°nIN 077 NPY Inipnd
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William Davidson, Vocalized Aramaic (CC-BY-NC)

G-d promises to gather His scattered sons and daughters

from every direction, “everyone that is called by My

Name,” whom He created for His glory. The maamar reads

the three verbs, created, formed and made, as the worlds

Beriah, Yetzirah and Asiyah. (context: Steinsaltz Tanakh)
Isaiah 43:7"1:3"n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbah in the name of Rabbi Yochanan: in the future the
righteous will be called by the name of the Holy One,
blessed be He, as it says, “Everyone that is called by My
Name.” The maamar returns to this in paragraph 11.
Bava Batra 75b:3’3:2 1”y R7n2 X232
WITRD Y Y DY PRIV 00778 TN 30 21 0K 127 N
AR 1PRI%Y ,1°NR72 ’T’l:;?j MW RIPIT ko MR LRAT T2
DY K3 YW 0T 231N 23303 72 PRIMY 237 N Iy
D2, MW ,0OR7TR 17 19K L RIT N2 WiTRD DY N
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:

the righteous, the Messiah and Jerusalem.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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At the end of the Midrash on Ki Sisa, G-d says that al-
though everything is His handiwork, He shows Himself as
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Father and Maker only to one who does His will, citing this
verse.
Shemot Rabbah 46:5°7:1"1 127 Mnw
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Another matter: “But now, L-rd, You are our Father” (Isaiah
64:7) - the Holy One blessed be He said to them: ‘What did
you see that led you to seek Me now? Above it is written:
“There is no one calling Your name, rousing himself to hold
on to You, because You concealed Your face from us and
melted us because of our iniquities” (Isaiah 64:6). Now that
you see yourselves in distress, you come to Me and say: “You
are our Father”? Even though everything is My handiwork, I

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On the verse “Everyone that is called by My Name,” where
the Tzemach Tzedek copies many passages about it.
KEHOT'S NOTE
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G-d says at the climax of creation, “Let us make man in
our image”: man, made in the divine image, is what is
“called by My Name.”
Genesis 1:26172:°8 NwR12
A1y 0% D372 1777 MR nm’?g; xR Ayl D’,?"?tj plhgl
PIRTPY RN U177 YIRTP0I oI oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yehonasan to David, who is hiding from Shaul: “Tomorrow
is the New Moon,” and your empty seat at the king’s table
will be noticed.

I Samuel 20:181>:’) X PX1nw

And Jonathan said unto him: ‘To-morrow is the new moon;
and thou wilt be missed, thy seat will be empty.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yehonasan tells David to come to the place where he hid
“on the day of the deed (yom hamaaseh)”: plainly the day
of an earlier incident, or, as the Targum and Rashi read it,
the weekday, as against Rosh Chodesh, when work was not
done. The maamar takes the second reading: Scripture
does not call Rosh Chodesh “the day of work.” (context:
Steinsaltz Tanakh)

I Samuel 20:19v7°:5 R "Rnw
Ayen 02 0¥ AIN0IYR DIPRITOX DRI TRM TN UL
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And in the third day thou shalt hide thyselfwell, and come to
the place where thou didst hide thyself in the day of work,

and shalt remain by the stone Ezel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Targum renders “on the day of work” as “on the week-
day” (beyoma dechula).

Targum Jonathan on I Samuel 20:19x% “X1nw %y 101 01N

v»:)
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Mikraot Gedolot (Public Domain)
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Rashi: the day on which David hid was a day on which

work is done, and so Targum Yonasan renders it “the

weekday.”
Rashi on I Samuel 20:19v™23 X PXnw 2y >"v1
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For three days. You shall triple the days, and then you
should go down very much, i.e., when the third day arrives,
you should go down into a secret place, and hide very well,
because they will seek you then. And you shall come to this
secret place, where you are hiding today, which is a work
day. And similarly Targum Yonoson renders, on a week day,
for he hid on that day, as it is stated, 'and Dovid hid in the
field,' and immediately, 'it was the New Moon' ...
Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)

nwynn ava

Radak first explains “the day of the deed” as the day of the
oath Shaul swore to Yehonasan that David would not be
killed; then, with the Targum, as a weekday, since David
was now hiding on Rosh Chodesh, and it seems they did
not work on Rosh Chodesh, as women still refrain, perhaps
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because many came with its offering to bow before G-d, as
in Yechezkel’s prophecy.

Radak on I Samuel 20:19v>:°2 X DR1nw 2y p"11
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On the custom, mentioned by Radak, that women do not
do work on Rosh Chodesh.
KEHOT’'S NOTE
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The psalmist: “The beginning (reishis) of wisdom is the
fear of Havayah.” The Kehot note gives this verse, which
joins reishis to wisdom, for “reishis is Chochmah.”

Psalms 111:10:X*°p 0°9°11n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Targum Yerushalmi renders the Torah’s first words,
“Bereishis bara,” as “With wisdom (bechuchma) G-d cre-
ated”: reishis is Chochmah.
Targum Jerusalem, Genesis 1:’X:’X N"wR12 ,>n5w17° 013N
:%% K72 RRIIN2 NPWRA2
In wisdom (be-hukema) the L-rd created.
Targum Jerusalem on Torah (Public Domain) « Targum Jerusalem, trans. J.

W. Etheridge, London, 1862 (Public Domain)
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The psalmist marvels at creation: “How manifold are Your
works, Havayah; You made them all with wisdom.”

Psalms 104:24773:7"p 0°%°1n
L3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no7a

YT WM NIORDR U

The Mishnah’s list of the thirty-nine principal labors for-
bidden on Shabbos, beginning with sowing and plowing.

Shabbat 73a:6-7"1-"1:X 3"y naw
ORI LPIINT LY SNOX 900 DY NIORDR Nax P

,710°1M ,I'I]jTDEI] ,iy;ﬁxm ,135;73[” ,ﬁJ;'_??;[I , IR DX iakh]

PO O YRIBT LPOIN 3P ITRT DT R CNY Awivm

"Y'l "i2n? niw Py ¥1ipT ,Ni1°RN CAY I0IAT ,ART iR

.[nisn

William Davidson, Vocalized Aramaic (CC-BY-NC) ‘
KEHOT’'S NOTE
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Rabbi Yosi asks what “the six days of Bereishis” are; the
answer: as cedars come forth from Lebanon, “those six
days go forth from Bereishis,” and they are the six super-
nal attributes of “Yours, Havayah, is the greatness.”

Zohar, Bereshit 32:330-35:339-7"w:2"% n°wx12 M 790
v

R. Jose propounded the question: ‘What are the “six days of
Bereshith” of which the Rabbis speak so often?’ R. Simeon
answered: ‘These are, in truth, “the cedars of Lebanon
which he has planted”. As the cedars spring from Lebanon,
so these six days spring from Bereshith.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Yehoshua ben Levi explains “no eye has seen” (the
reward of the World to Come) as “the wine preserved in its
grapes since the six days of Creation.”

Berakhot 34b:24-257172-773:277% m372
P2IY MNWRT 177 1 2 12 YWIY 027 MY 2INNT XD 1Y ORD
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What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?

In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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On that page the Zohar’s parable is applied to G-d’s king-
ship: on the weekdays, clothed in Beriah, Yetzirah and
Asiyah, it is “a small king,” a descent made through ge-
vuros and contractions; on Shabbos it rises and unites
with its root in Atzilus, through the revelation of the su-
pernal delight.
KEHOT’'S NOTE
.2,3y poae yh
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There “all the praise of Your handiwork” is explained: the
heavens and the earth are only “the work of Your hands,”
the power of action, which in a person is the outermost
garment of the soul and does not touch his essence; so the
life clothed in all the worlds is only an outer glow.
KEHOT'S NOTE
90° 8 R™MN

By AYNNIN

After telling Israel how to honor Shabbos, the prophet
promises, “then you shall delight in Havayah.” The maa-
mar takes this delight as the character of Shabbos itself.
Isaiah 58:147":1”17°yw°
N2N1 TR?IRM vIX (CMn3) PNp2] ey TAIIIM NPy 2ynA W
1327°71°9 93 IR PY?
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
R Iy s e
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.naw nvan

mTine 2w
The Psalm “for the Shabbos day” opens, “It is good to give
thanks to Havayah.”
Psalms 92:2°2:27% 0°7°1n
7372y WY 1Py N niTaY 2l
It is a good thing to give thanks unto the L-RD, And to sing

praises unto Thy name, O Most High;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1PBN 72
The sons of Korach: “Great is Havayah and much praised
in the city of our G-d, His holy mountain.”
Psalms 48:2°2:1”1 0°2°1n
AWTR™0 17PPR Y2 TR Do n P
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Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Shir HaShirim discourse the parable is applied to
the rising of Malchus (speech), and it refers back to this
maamar: the difference between Shabbos and the weekday
is that on Shabbos speech rises to the supernal delight and
supernal Chochmah, which is why Isaiah 58:13 forbids
“speaking words.” The Balak discourse uses the same
parable (Likkutei Torah, Balak 3:41).
KEHOT'S NOTE
.2,2y P93°0 9799 R0D 1Oxn OwY 2 ,K1 wrw 1P 0A RN
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Rav’s saying: in the World to Come there is no eating or
drinking; the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.
Berakhot 17a:1227°:X 1> n1572
32 1K R27 0790 K37 02y MO 02y KY 1377 AI02 K91
K21 1IRIP K21 1AM Riyn KDY 17271 71778 KDY 7900 K9 770K KD
D331 DIPERI2 DTPNII0YY PIT DOROTS KPR NN X7 IR
.”mrp'71_ ’Ib;N”l D’PB{gtl nx ngn” 'I?JNJW ,ﬂg’;[ﬂ'ﬂ Ry
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’S NOTE
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The Zohar on the praise of the sons of Korach, “Great is
Havayabh... in the city of our G-d”: when is the Holy One
called great? When Knesses Yisrael is with Him.

Zohar III, 5ax 7 2’m

Zohar II, 235ax ,777 2°m
KEHOT'S NOTE
LPILRWN 7T LR L9 2700 9739 LK LT M

QNP NI 2T Mnca Par 11ow Piavp

Rabbi Yehoshua ben Levi: “Today to do them,” and tomor-
row to receive their reward: this world is for doing the
mitzvos, the next for reward.
Avodah Zarah 3a:4-5°77-"T:X A 1t M2y
,071y 20 91937 XA 12 wTRR 2197 00937 ovniN 7D KX
YR 2R R TN WITRT D07 MK 2MINMR 19°0 MDY PRI
D393 ,07%9 P¥ 11937 17307 02N AP0 17IRT DR MMpY D2
TR 077 MK PRI *13032 127 :2°N0T 7312 DY TynY ax v
.19 TINT DR INRY 072 17°Y° PINY D00 XIT 02
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Eruvin 22a:5-6"1-"1:X 275 1"217°Y

Di*3 TER “DIX IR 2°NIT ORN "7 12 YWY 027 IMRT 1M

—"onivy? oi°n” ,oniy? nn’ K91 — "onivy? oivn” ,"onivy?

"R 2303 12 PRI 37 RPROKY 30 °20 R .00k Paph ann?
1P y2m *AX 7IX” ?707BX TIN” 2°N97

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Chizkiyah learns from this verse that a person’s prayer is
heard only if he makes his heart [soft] like flesh: “all flesh
shall come to bow.”

Sotah 5a:147:X ' Y10

MR M7 MID3 92 WA DX 9D :RIPIY I RIPAKY ,KTON 27 0N

IWPR” MRIY ,07I¥2 TP 199107 RITY 1K PR KIT 702 WiTRR

5R PPIR KD AR 227 2073 0727y M3 NOnEN NN 1Ty Tnea

T *BORK A2 “INNT KRR .9IIR K2 IAR” KPR ,PINR” *pR
SRR INIR YT N0 PR MR YT

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The prophet tells Israel how to honor Shabbos: refrain
from pursuing your affairs and from speaking [weekday]
words, and call Shabbos a delight.
Isaiah 58:13x™:n"17°yw°
Ny naw? NXIP) "WTR 0PI T390 MLy I230 NIR TUHON
137 7127) 320 KIHY TV MLYR 1T T3 N WITRD
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara derives from “speaking words” that one’s
speech on Shabbos should not be like one’s weekday
speech: speech is forbidden, thought permitted.
Shabbat 113b:1°x:2 3P naw
— M7 70K NIT PiN DY 97370 NIY DY 9737 R KU
nIY DY 93P R KPY RDR 707 — P RnYwa .amn
AP MY ,27 IR RIT 27 IRT KT > 2R07 R0 Pin DY 9919700
OX ,0°07 NBX2 Y391 NIV TP M7 RN 37 0N XX 727 0K
XD OXY ,ImIn — 720 RYNY 07ip MaiwkT 1930 nX iy Pio
.I0R —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The halachah that certain speech about weekday matters
is forbidden on Shabbos.

Shulchan Arukh, Orach Chayim 306:10°°n1 n7x 717y 9w
RePw
7°3B1 T°XDMN RIZAN :0°0°90 T° 121 .NAW 9372 NI 028N PR
MRT? 1021 1YW 1133 KPR DWW 7wV 1KY 9273 °OK 00K
19792 NRZD aRow 279 130T nnek 99°% IR annk s n
5y Twnn SR 0°%31 10wh 0nnn By oootwnn PR 191 vand
7130 072372 97 12197 M2 1R ORY X7 1NRa K027 0Inn0
51515 OKRT X727 "KW 11°RT PRI "RWI 1K J0p 790 XY
IR 711790 IR D10 KIZMD D50 MORT AU AT 00X 0w 13
:(PPUNAY 1 PAD M0 23771) 12 NRED 1P
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)
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There the Alter Rebbe derives dibbur from “He leads (yad-
ber) nations under us,” a term of leadership and drawing
down: through the Torah, of which it says “And Havayah
spoke to Moshe,” G-d’s own singular essence is drawn
down to be revealed below, and one who speaks a law of
Torah is like a king who commands.
KEHOT'S NOTE
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David’s praise: “Your kingship is a kingship of all worlds
(olamim), and Your dominion is in every generation.”
Plainly olamim means “all ages”; the maamar reads it as
all worlds, down to Asiyah.

Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np 0oonn

PROWY AN
“Indeed I have made him”: the descent into the world of
action (Asiyah).
Isaiah 43:7t:3"n 171°9w°
PIPRYTN RT3 PNRY2 TI29%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Kehot’s note points to Ezekiel 46:1 for these words.
Ezekiel 46:1°x:1"n 5xpi°
NWY 30 7277 007 73BT NORPIRT 307 YW N S1TIR MR
0N’ WINT 01°21 0ND? N2Wa 0P Aynd ow
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Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PROWY AN
“Indeed I have made him”: the final stage of descent, into
Asiyah.
Isaiah 43:7t:3"n 171°9w°
PIPRYTN RS PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Shabbos restriction on weekday affairs and speech,
now explained as the result of Shabbos’s ascent.

Isaiah 58:13x™:n"17°yw°

Ny naw? NXIP) "WTR 0PI T390 MLy I230 NIR TUHON
1277271 73BN Ki¥nR YT NILYR IATIN 120 °N WATRD

If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says Kabbalas Shabbos and Lecha Dodi are ex-
plained there according to Chassidus.
KEHOT'S NOTE
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The bride to her beloved, the king: “Draw me; we will run
after you.” In the allegory Israel asks G-d to draw her; the
maamar reads “after you” as the weekday distance, which
needs G-d’s drawing before Israel can run.

Song of Songs 1:47:°X 0w W

MYIN T2 AN 77 YU T7R0 RO I T 10
NN 07 1700 T

Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Gemara’s account of the future, those who ask for
the Torah only then are told, “One who toiled on the eve of
Shabbos will eat on Shabbos”: the reward rests on the ef-
fort made before.
Avodah Zarah 3a:10%:X ’x 77t 772y
17?2 MR LMIYN WK AP Jan 0Py BY 91927 :Ipd 1mN
,N3%32 DOR° NaY 27y3 MWY 1 109IYaY 00IY (RIT JIN2 BITRN
MI%R 1D %D 7Y K XX 7203 PIK 1270 NIY 12 MY K9y
ANIX 1YY 197 ANy 12101 7 W2 7R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,2y P22 POYD IR LR LAY

0°TRYY D°DWn

In Yeshayahu’s vision of the Throne, “Seraphim stood
above Him.” The maamar takes their standing as the calm
of beings for whom inclusion in G-d is their nature.

Isaiah 6:2°2:1 71°yw°

19 11927 DAY TN 07033 WY 07033 WY 17 Pynn 0°Thy oo
MDY DONYN 13 19 DONYN

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same words close the fourth book of Psalms, the sec-
ond place the Kehot note gives.
Psalms 106:481"n:1"p 0°2°1n
R
Blessed be the L-RD, the G-d of Israel, from everlasting even

to everlasting, and let all the people say: 'Amen.' Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Eliyahu’s prayer that opens the Tikkunei Zohar: “no
thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227°->:X 1> 97171 *1pn
7awnn 009 LN 2 DY RM™OND PRDY B0 By ARDY NI NAR
WY NP I LPAPN WY NPPART RIT NIX PP 73 Xo%an
JP0ANRT PRy URANR RDT 1RPN0 1RPY 112 RAMRD 17000
72 PWPT XIT NIKY LKW 1am (R0ONR R”1) NRODINR 1IN
TORM MP120 1 TN WPIDRT XA 93 IRADD NIRT 1A N0 1M
.72 WMBR 19RD 100 WNNR LAY

Constantinople, 1740 (CC-BY-NC)
21y X121 RPw 7Y

That passage speaks of the essence of the Infinite Light,
above even being the source of Chochmah, and of “the
higher Shabbos,” when Chochmah rises and is included in
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its source: the unchanging level beyond the worlds that
this part mentions.
KEHOT'S NOTE
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Pirkei DeRabbi Eliezer opens its account of creation: “Be-
fore the world was created, there was only the Holy One,
blessed be He, and His great Name.” The Kehot note gives
it as the source of the prayer’s “You were [the same] before
the world was created.”

Pirkei DeRabbi Eliezer 3:2-3'3-"2:3 71y°7X 277 Eiralsl
oY1, 7292 2372 nw XN M2 WATR 177,070 X121 XYY Ty
niaae %Y RINY PR ?hmiT 9271 mnd Swn wwn oy
IR ,1PREIMY PRI PRITIOY PIRD vUAn IR OX ,ibrg‘ tl"!?g‘?s
0 X2 093y NN 1107 vUNT KIT N2 WiTRa 72 ,ni127 onnn
hgleh} R’?W 7Y IRT21 0727 AYAY LAWAT DR RI2Y Y TR
T30 KDY ,TTY 131,032 ,1IA 217 17K ,0 79T
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
WS IN 1772

There “Blessed is Havayah... from the world to the world”
is read as from the hidden world to the revealed world,
from the light that encompasses the worlds to the light that
fills them, and baruch as drawing down from concealment
into revelation, to be “You,” present before us: the draw-
ing down of the hidden that this part describes.
KEHOT’'S NOTE
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The Gemara’s version of the same list, ending “and the
study of Torah is equal to them all.”

Shabbat 127a:151"0:X 1"3p naw

1°NITPE 22IRY ONIR ARIY OIRY 0127 39K AR IR KM 120K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The study of Torah is equal to them all”: Torah study out-
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weighs the other mitzvos listed there.
Mishnah Peah 1:1°R:’R 8B 11w
M PRI ,0°7132M ,ARDT VY 0T? 1KY 0°127 19K
M7 0792 1°NIND 92K OTRY 0°727 19K .M1iR TInbD) ,0°70n
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says the substance of this passage (the difference
between the weekday and Shabbos ascent) is quoted there.
KEHOT'S NOTE
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Rava: all that Yechezkel saw, Yeshayahu saw; Yechezkel is
like a villager who saw the king, and Yeshayahu like a city-
dweller who saw the king.

Chagigah 13b:5°7:2 3™ f°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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A passage from this maamar (the explanation of Knesses
Yisrael as “sick with love” through the week) is brought
there.
KEHOT'S NOTE
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The note points there for a further discussion of “the sun
on Shabbos is charity for the poor.”
KEHOT'S NOTE
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Rabbi Yitzchak: “The sun on Shabbos is charity (tzedakah)
for the poor,” as it says, “a sun of tzedakah and healing.”

Taanit 8b:1227°:2°11 n°ayn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d promises through Malachi that for those who fear His
Name “a sun of righteousness (tzedakah) will shine, with
healing in its wings.” The Gemara reads tzedakah as chari-
ty, and the maamar reads the sun’s healing as Shabbos
healing the lovesick soul.
Malachi 3:20°3:3 3821
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But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist, longing for G-d’s courts: “For Havayah,
G-d, is a sun and a shield.” In Likkutei Torah (Rosh
Hashanah) Havayah is the sun itself and Elokim the shield
that screens it.

Psalms 84:1227°:778 0°%°11n
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For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The close of the song of thanks David gave when the Ark
was brought to Jerusalem: “Blessed is Havayah, the G-d of
Israel, from everlasting to everlasting (min haolam ve’ad
haolam).” The maamar reads olam as “world”: from the
hidden world to the revealed world.

I Chronicles 16:361”2:1"0 & o171 727
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b,

Blessed be the L-RD, the G-d of Israel, From everlasting

even to everlasting. And all the people said: ‘Amen, ‘and
praised the L-RD.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d through Malachi: “For I, Havayah, have not changed,
and you, children of Yaakov, have not perished.” The maa-
mar cites it for the G-d beyond the worlds, unchanged by
creating them.

Malachi 3:6"1:"3 25x%n
{00777 X2 Jpy7™33 DOXY NP0 K 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note points to this series of maamarim for a longer
treatment of this passage on Knesses Yisrael’s
lovesickness.
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NIWSWNRI 511010

The bride, faint with love, asks to be sustained and re-
freshed, “for I am sick with love.” The maamar reads her
as Knesses Yisrael through the week.
Song of Songs 2:5°17:’2 07w W
IR 120X n%in=3 0°mena 11727 NIYOWR2 *31010
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,2W"nw

2195 119N 109 T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] (% ,XBp X ,¥P .2 ,0YP .2 ,M0p) R7M

2170 19N 199 19T 21y na

Quoted in the note: Knesses Yisrael says this verse be-
cause Israel counts by the moon, which has nothing of its
own; so David, though a king, called himself “poor and
needy” as a chariot for Malchus, and so is the collective of
Israel in itself.
KEHOT'S NOTE
% nobw 112%% oonn BRAW® °5 NP2 UUDID NAMIX Mt PI0aw D
997 NI 02 117,10 23R 71AR 23y 00 APYRT W M 0190 K
MY TEN 5D 11°2RT IR YUY MR San NP 1297 R 0D N oy
#1731 79 0% 123 973 0 OnEY T8N 27D1D N19PD 191 ,97an P b
.30 Y0 19N 11931 — o193
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69

70

7

72

73

74

75

2195 1O 100 T

The Zohar on “a prayer of the poor”: the poor man clings
to his poverty, as “one who has nothing of his own,” and
his prayer comes before G-d first.
Zohar, Vayishlach 3:55-66170-7171:) i Behin st}
The reason why the prayer of the poor is admitted first into
the presence of the Almighty is indicated in the verse: “For
he hath not despised nor abhorred the lowliness of the poor,
etc.” (Ibid. 22, 25).

The Zohar; London, Soncino Press, 1933 (Public Domain)

2195 1O 105 b

When the Holy One created the world He made the moon
and diminished its light, “for it has nothing of its own,”
and it shines only through the sun.

Zohar, Vayeshev 3:34-5:447"1n1-7"23 w7 177t 700

w3 NP 01 1e0an
The psalmist longs for the Temple: “My soul longs, and
even expires, for the courts of Havayah.”
Psalms 84:3'1:772 0°2°11n
PI7PX 28 92377 1030 27 1 niIsn? *we1 1np27Dx 19033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 0%%0n 97y

11182 Peonm®

A passage from this maamar is quoted there.
KEHOT'S NOTE

.2°9°Y R 970 wrAw N7NIRI K2 Yup

22107 Ronn 27an eyn® NI

The note records a gloss there on the phrase “beyond the
category of memalei and sovev.”
KEHOT'S NOTE
LT @Y NS Y 179N 19012

owInn NvMIN

“Hope deferred makes the heart sick, and desire fulfilled is
a tree of life”: unfulfilled longing is a sickness.

Proverbs 13:1227°:3 “7wn
7R3 MIRD 070 YY) 2277200 12WRR N2MA

Hope deferred maketh the heart sick; But desire fulfilled is a
tree of life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SYSnY — Do WY
Kehot’s note points to Nedarim 49a for these words.

Nedarim 49ax v”» 0°971
KEHOT'S NOTE
[9] .R R 0T
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76

77

78

79

80

81

82

N2 1N2W2 N2 7 WTN2 WIN 0T 1°M...

SYSAMY SRR
On the prayer “for the weak and the ailing” (ktzirei
umri’ei), the Gemara explains the “weak” as the actually
sick and the “ailing” as the Sages. (Kehot: Nedarim 49a)
Nedarim 49b:1-2'2-"R:2 v”n 0°7171
T3P MRTR . [0F 279 — IXR3] YR PY1 VIR 0¥ 10PER 03
M 20— PR LW CTER — TR APh Yw oy
PPOKT KD "K722 :NTT °21 TONT K733 KT PROInn .n2y3
XRN22 XRO?
William Davidson, Vocalized Aramaic (CC-BY-NC)

72937 AR PRITW ARon onan

Asked who is called wise, the Sages answer, “One who sees
what is born,” what will come of things; the maamar reads
it as seeing creation come into being from nothing.
Tamid 32ax 27 7°nn
KEHOT'S NOTE
X ,2% 10 X9

whn ownl anwn
A further discussion of the soul’s “pouring out” in love.

KEHOT’'S NOTE
.2,78 719°PN 980 .KRDBWN Y 2 770 RIPY N7MIR IR

1°¥9 1°°0 °n22 2N
Kehot’s note points to Zohar III, 4a for these words.
Zohar III, 4ax ,7 2°m

KEHOT'S NOTE
B imnhal

12°277 7912 P9 Y7 912 N1 PR N2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R Rwihite!

5-K °3D N1171
Malachi rebukes the priests who offer blemished animals:
“Now entreat (chalu) the face of G-d, that He may be gra-
cious to us; this has come from your hand.” The maamar
takes chalu from the root of illness: prayer as lovesick
longing. (context: Steinsaltz Tanakh)

Malachi 1:9°0:’X 2871

18R 018 DA% RPN ANT 02770 2307 DX-21D R31P0 A
:NIR2X

And now, I pray you, entreat the favour of G-d That He may

be gracious unto us!— This hath been of your doing.— Will

He accept any of your persons? Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

RNl

mwn B

After the golden -calf, “Moshe entreated (vayechal)
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83

84

85

Havayah his G-d” for the people.

Exodus 32:118™:2"% minw

TN TEE3 AR TV N AR R PR M I ngn P
110 TN ’7i'rg [D;J 073N YRR nxxﬁn

And Moses besought the L-RD his G-d, and said: ‘L-RD, why

doth Thy wrath wax hot against Thy people, that Thou hast

brought forth out of the land of Egypt with great power and

with a mighty hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,2% mnw

Pnnw Tavn
Rabbi Elazar: Moshe stood in prayer before the Holy One
until he grew ill (hecheluhu); and Rabbi Eliezer the Great:
until he was seized by a “fire in the bones.”
Berakhot 32a:21-23375-X"2:X 2”7 N1572
13T .D°RMY AT D7°PY MIOTY THZR PO 1 M K3 MWK
1071y PY 91337 XA T2 WiTRT "ID% 1wn MRy PR nK
37 ,X%IR 1 %R DR Yh '?lj?l” .7 9272 nNiyn q'? R 1IN
RI7T 7912 WiTRT 107 P00 YR TAYY TN iR PITAT 1Yo
R .NINEY PP UK YPR 227 0K 212K KR ADIR INTIRY 7Y
ST RDWK 73X 0N 2NIngy DU UK
Raba said in the name of Rab Isaac: It teaches that he called
into play [hal] the attribute of mercy upon them. The Rabbis
say : It teaches that Moses spake before the Holy One,
blessed be He, "L-rd of the universe ! It would be profana-
tion [hullin] for Thee to do such a thing." "And Moses be-
sought the L-rd." There is a teaching : R. Eliezer the Elder
said : This teaches that Moses stood in prayer before the

Holy One, blessed be He, until ahilu seized him. What ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,2% m>o1a

11°D102 DR PR wnw
The sun of righteousness (tzedakah) with healing in its
wings.

Malachi 3:205:2 °2xX%n

DAYEY DOXSM T°RID3 KBV RT3 WRY ny XY 037 Ann

P 7233

But unto you that fear My name shall the sun of right-

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92702 33PN L L3 AR TP QTR PR

The note points there for the lovesick prayer of the week-
day and its healing on Shabbos.
KEHOT'S NOTE
.IYNN°Y 71979 19w NPMK R
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9y aynn

“Then you shall delight in Havayah”: the delight of
Shabbos.
Isaiah 58:147:1"17°yw°
n2n3 PAPIRM YIX (CMnd) PNR2]-y Tn231m NPy 3ynNn W
:127°7°8 °2 772K 2Py
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wInN2ypn 1772

There “a sun and a shield” is explained: Havayah is the
sun itself and Elokim the shield that hides it so that only its
glow is seen; in the future G-d “takes the sun out of its
sheath,” revealing Havayah without a shield.
KEHOT'S NOTE
R b

112 1PRDANN DOP°TE APNIINR 7nn X°XIR 772p0

Reish Lakish: in the future the Holy One will take the sun
out of its sheath; the righteous will be healed by it, and the
wicked judged by it.
Nedarim 8b:6":2°11 0°771
KPR X327 OPI¥7 DIT3 PR KT WP 12 TiynY 0377 XXYD
DOYWTI 72 RO O°R7TE ,ARPANIN TR0 K%M RN N2 UiTRA
R ,TIY K21 7100 URY R KT 037 AT Y .02 DI
P32 *21¥2 DAWD DONSY BRIV A2 TITYIRY
William Davidson, Vocz'alized 'A'r'ama'ic‘ (CC—B\'(—NC)

Y AR wRw
“For Havayah, G-d, is a sun and a shield.”

Psalms 84:1227°:778 0°%°11n

10702 023777 2307an? R *711R2 79291 17 DOR9K °1 14 Wt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 WIP °2 Nawn NN annwy

G-d to Moshe: “You shall keep the Shabbos, for it is holy to
you.” The maamar reads “holy” as set apart and above, the
source to which the light returns.

Exodus 31:1477:x"% mnw
AyyR-23 %2 N iR 97 027 X7 WP °3 NIWINK DN

:°BY 27PN RITT WHIT NN IR M2
Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off
from among his people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

10K minw
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91

N7 °D n7pha

The note says Yahel Or brings this teaching on “sickness”
as the lack of the fiftieth gate, in the name of the book
Me’orei Or; the original is the Arizal’s Ta’amei HaMitzvos,
on the mitzvah of visiting the sick.
KEHOT’'S NOTE
nIp °y IR 23 03 R L0090 TIPta MIBn 1773 2UanYna PUraRn
LTy WrRw DTN 02 R LRTIND 990 QWA 7t KON

PARAGRAPH 6

92

93

94

WUy navY on
“One who toiled on the eve of Shabbos will eat on
Shabbos.”
Avodah Zarah 3a:107:X °3 771 12y
107 MK LMY WX P man 09l SY 137 ainh
,NIW32 SR> N2Y 21y2 MY on 107IYaY 0w X 102 WiTRn
MR L1299 2Y AN KPX 2N3W3 PIX° 1270 NIY 2y N KDY n
.ANIR Y1 197 ANy 12101 7P W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

79572 7259 79 DR ANW 790 12110
The villager and the city-dweller who saw the king.
Chagigah 13b:5'1:2 » 1331
137 — YT DRPIT AR LYY XY OKRIT XY 22 X7 MK
Y NN T 197 — MT MY M 770 N8 XY 192
— IR 7RI %D AP TTWRY 2007 R WURY WU N LI7Rn
ToR 7K — NIN2Y TR IR KT OORIT PY IRANRY np 1Y
JTP2Y TRINR O W) — nisiyay Ton MY — ninnagy
.19313 03y 22 ¥1 1910 DY ARANN KIT T2 WITRM
William Davidson, Vocalized Aramaic (CC-BY-NC)
“A sun of righteousness with healing in its wings.”
Malachi 3:20°5:3 29Kn
DOV DONE PRI KM RTE wRy ny XY 037 Apn
P2 723y3
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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N°°127 A8AR YW "N 0N 1D

G-d’s instructions to Yechezkel for the future Temple: the
east gate of the inner court is closed on the six working
days and opened on Shabbos and on the New Moon.
Ezekiel 46:1°x:1"n 5xpi°
NYY 30 M7 02T 7197 NMIDT BT YW N 17TR MR
0N ¥IN7 0231 IN2Y N2wT o nynn
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;

likuteitorah.com/likkutei-torah/vezos-haberachah/4/
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but on the sabbath day it shall be opened, and in the day of
the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X, PRpr
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Job in his suffering: “from my flesh I shall behold G-d.”
Chassidus reads it: from the workings of my own self I can
understand G-d.

Job 19:26173:1” 21K
:Elﬁ’?tj TR 720 IRTMIERI "Iy XY
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.193,0° 2R

Q3°Mawnn Mawnn New

G-d, through Isaiah, calling sinners to return: “For My
thoughts are not your thoughts, nor are your ways My
ways.” The maamar cites it so that the analogy is not taken
literally.
Isaiah 55:8'm:17117°yw°
" 0X) *27 D21 X?) 0PN "Ny X7 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,nayw

270 AWy YR M0

David’s counsel for a good life: “Turn from evil and do
good; seek peace and pursue it.” The maamar reads
“peace” as joining two opposites, ayin and yesh.
Psalms 34:151°0:7"% 0°%°1n
AnETMN mbry‘ wpa :‘lU'HW}Zl ¥ 70
Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
v TP 0o%nn

09507 "W MNwpn Nt oYRw wpa e

The explanation of “seek peace” as bonding two opposites
is quoted there, with further references.
KEHOT'S NOTE
PRT2 NIIPR 0% 1URIY TIPN Y R 710 771 N7TIRG R

T°22 "NNAW WK "M

G-d’s covenant with Israel: “My spirit that is upon you and
My words that I have put in your mouth shall not depart
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from your mouth.” The maamar reads “My words” literal-
ly: speech that is G-d’s own.
Isaiah 59:21x”2:0"1171°yW°
02 °MRETIPN 13T T7Y WK T 7 T DOIN P13 NI
;DA™Y ANy M K Y I 2 TP 20 TR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

KD, 03 Py

101 9°22 9927 DOWNKY

G-d to Israel: “I have put My words in your mouth, and
covered you in the shadow of My hand.”

Isaiah 51:1610:R"117°yWw°

TR PIN TOR) DY Y3 T3 T ¥M T2 13T DYN)
SNR"RY 1787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1yw
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The east gate of the inner court; the maamar reads kadim,
“east,” as kedem, “before” Creation.

Ezekiel 46:1°%:1"n 5xpimn°

NWY M0 M7 0T MIBT NOMPIDT IR0 IYY 7 237K MRS
0N’ WIND 01°21 0ND? N2WD 0 Aynd o

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 0°TP N8N N°R°IRR A%nR WYY

Rabbi Shimon expounds Yechezkel’s gate: it is shut on the
six weekdays so that the holy not serve the profane, and
opened on Shabbos and the New Moon, when the moon
shines to join the sun and the world is nourished from
holiness.

Zohar, Noach 43:361-44:3732"yw:77"n-R”0W:2"n 11,7717 7190

R. Simeon began his discourse with the verse: Thus saith the
L-rd G-d: The gate of the inner court that looketh towards
the east shall be shut the six working days; but on the
Sabbath day it shall be opened, and in the day of the new
moon it shall be opened (Ezek. 46, 1). He said: ‘If this verse
is attentively considered, it is found to contain an allusion
with which we are familiar. The reason why the gate is to be
shut on the six working days is ...

likuteitorah.com/likkutei-torah/vezos-haberachah/4/
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The Zohar; London, Soncino Press, 1933 (Public Domain)

104 a2 SNYTII RS T R
G-d to Moshe: “I appeared to Avraham, to Yitzchak and to
Yaakov..., but by My Name Havayah I did not make Myself
known to them”: a level beyond what the Patriarchs knew.

Exodus 6:371:1 mnw

"NYTII X7 7 0Y PTY OX2 2pYIORY PATOR DIINTOR K
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 wn Sapy nra

There the Alter Rebbe explains that the six days are called
“of Bereishis” because they receive from reishis, supernal
Chochmah, and that “that faces east (kadim)” is kedem,
the level above Chochmah, above reishis itself, “for the
first has a second”: on Shabbos this gate opens, the revela-
tion of supernal will and delight.
KEHOT'S NOTE
7,18 R™MN

106 A A”YT NIERTACN

The note points there for a discussion of the Zohar pas-
sage on Noach referred to in the text.
KEHOT'S NOTE
213079 X 770 773 MR XY

107 oW WInn
The blessing over the new moon ends, “Blessed are You,
Havayah, who renews the months.”

Sanhedrin 42a:4-51-"7T:X 27 1717110
YR 277 RMOX 27 AP 8K 22721 *TTX "BR2R KW 10 1377
03 TTT W3 ORT AP? MR DOWIN WIMR MN2” 0730 RIN2
1IRRR2 WK (1] 27 AT 20 WNT AT 2772 KX D1
NX Y XPY 077 103 10 PR .ONIY 9D D MmN ,0opnY K12
NPYEY NnR CHyie .01 13%7 niy? oomniy o ,07opER
PTNY 1Y L1932 DMy NIXDN Ny WINNAY 0K 112571 .npX
... 7y 018977 9801 ANinD wIInn?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R ,21 P70
108 1”02 K71 2”W02 17

A further discussion of the idea from Tanya ch. 16 used
here as a parallel.
KEHOT'S NOTE
.2,33 X 772 N°WRI2 0”MIR2 IR

109 Twynk mon8n 17apn 2w nawnn

“A good thought is joined to deed”: if one intended to do a
mitzvah and was prevented, Scripture credits him as if he
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had done it.

Kiddushin 40a:12-133-2":X "0 1"017°p

OX UK TORT 11273 Y mIY L Aun? AnTgh 2o nawm

PN 20N T R T? P30 11721 190 202N YRYN 7 3WR Y

MEn NY? DR WD IP°DR DR 37 MY 7Y WP kR

T MY N3P LAY 17K N2 PRy Meyn - My X7 o1

X7 2273 "IPK DX X7 DRI Npyn? A9IEN X 2 wiTRD
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William Davidson, Vocalized Aramaic (CC-BY-NC)

TWYI Oman ThYR TeynD 219977 11aA

Love and awe in the mind and hidden in the heart “are ex-
alted far above the level of deed” and cannot clothe them-
selves in it unless the Holy One joins them to deed; this is
“a good thought.”

Tanya, Likkutei Amarim 16:80°7nK 02 ;nwra pon ,x°an
iHwY
- Y% ninawa 127 NimbYm min NiNanay MmN
7 WON CKY ,APyRR nrnaw meyn nyyn? oI M
nvm PRin NPl oy nPae nised awye nenaa watnm?
1720%0 1978R NITMWITRIY XD OX XP°¥? XO19? 1niRyny
T PR "2 "0 NAWNRT DwW2 NINIP 1M snpyed nenad
72110 927 NiMPYN Inin N3N oX °3,32% NIPANT2 W N
ye

Kehot Publication Society (CC-BY-NC)

QOMMR Y DMWY NN DIPn PW I8N 1YY DR a2

Rabbi Shimon bar Yochai: when Israel does the will of the

Omnipresent, their work is done by others, as it says,

“Strangers shall stand and pasture your flocks.”
Berakhot 35b:7°1:2 7% m313
nYY3a %M LAYl NYY3A YN YN NYYA WIiN 07X WK ...
?tl"_?y RN 72 M0 ,mA0 nyYa MmN YT nyw:2 v ,n7ER
10 9Y MUY DR — Dipn DY 387 1Ry DRI 1mia KPR
PRI PRY 12121 70 DIRE Y] O] ITRYY nRIY 000K
FIRRIY INRY 077 Y MUYl InoNTn — Dipn Y i Py
IMRIY 1T 2Y MUY DIIK NIRPRY KPK TIY K21 77237 HDOXRY

S 90K DR AT

R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform
not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Do%y wwIpn 1”72

That discourse brings the same Gemara (Berachos 35b)
with “strangers shall stand and pasture your flocks”: when

likuteitorah.com/likkutei-torah/vezos-haberachah/4/
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Israel serves G-d fully, others do the plowing and sowing,
and Israel need not lower themselves to that work of re-
finement; its explanation later refers back to this maamar
on why Rosh Chodesh is not called “the day of work.”
KEHOT'S NOTE
10997 09T 1T 22N 0PWE PRI PRIWOW 1RTaw 3 ,an now D YR
775 NPWRI2 NPTIR — 0271772 7720 (%Y 2w PRIW? 10703 Row
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Among things that last twelve months the Mishnah lists
the judgment of the wicked, learned from “every New
Moon on its New Moon”; Rabbi Yochanan ben Nuri says
from Pesach to Atzeres, learning from “every Shabbos on
its Shabbos,” that is, seven weeks.

Mishnah Eduyot 2:10:2 n1>7y mawn
737 vaYn TN Yy v 5!27 0”727 Awnn IRIR 120 X0 AR
vaYn WIN Y oY PR vewn wTn ARy ooav R kioh]
Wy 0w ,Rb? 'r’ng‘g 22m3 233 vEYR YT Y 07 ,0%3na
,(10 YY) MR L,WTN Y 0O 03772 OOYY veYn WTn
ANIIYT TP 0BT 1 ,AMIN N 12 10V 027 AW T02 W TR MM
:AP2W2 N2V T mRAY
Also he used to say that there are five things that last twelve
months:The judgment of the generation of the flood [contin-
ued] twelve months; The judgment of Job [continued] twelve
months; The judgment of the Egyptians [continued] twelve
months; The judgment of Gog and Magog in the time to
come [will continue] twelve months; The judgment of the
wicked in gehinom [continues] twelve months, for it is said,
and “It will be from one month until its [same] month” (Isa-
iah 66:23). Rabbi Yohanan ben Nuri says: “[As long as| from

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1NAW2 N2AW 5T WTR2 WIIN TR M

The maamar’s opening verse, now explained: plainly
“every New Moon and every Shabbos,” read here as “the
“the Shabbos of

New Moon of the New Moon” and

Shabbos.”
Isaiah 66:23373:170 11°yw°
NIDAYT? 377 X2 Y3 NaY ST TN WINTTR M
Y 7397
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the six days, G-d “blessed the seventh day and made
it holy, for on it He rested from all His work”: the ordinary
Shabbos.

Genesis 2:3°3:’2 N"WR12

iNORPR7P9m NAY 12 73 ANR WIRM ¥ awn 0 R 0°pPR 1127
:Niry? 0°p%K X127WK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Ten Commandments give the reason for Shabbos:
“For in six days Havayah made the heavens and the
earth... and rested on the seventh day.”
Exodus 20:11x8™2 mnw
“WRPINRY DOINK PIRTNKY DORWITNR N ARy 00NYY 0
AMYTR?) NAWD DITNY N 7712 1272y "y i 0iva nn 02
for in six days the L-RD made heaven and earth, the sea,
and all that in them is, and rested on the seventh days;
wherefore the L-RD blessed the sabbath day, and hallowed
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You made them all with wisdom.”
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

f11°220°29 D°n 7”72

the passage shares nothing with the note
KEHOT'S NOTE
X™MnN2

>72y Doows man

The Zohar on Vayeishev reads this verse of the moon: it
was diminished, having “nothing of its own,” and when
the time comes for the moon to shine, “Behold, My ser-
vant shall prosper.”

Zohar, Vayeshev 5:44-57171-712:’71 2w 7117 190

The time, however, will come for the moon to resume her
primordial light, and in allusion to this it is written: “Behold,
my servant will prosper.” That is to say, there will be a stir-
ring in the upper realms as of one who catches a sweet
odour and stands alert. “He shall be exalted”, from the side
of the most exalted luminaries;

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d, through Isaiah: “Behold, My servant shall prosper
(yaskil); he shall be exalted and lifted up and be very
high.” Yaskil also means “shall understand”; the maamar
reads the verse of Mashiach, through whom the level be-
yond the worlds is revealed. (context: Steinsaltz Tanakh)

Isaiah 52:1327°:2”1177°yw°
SRR 7221 R 09177 72y ‘)’3??2 kD
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WNT TI0° K17 W2

There too “flesh is the element of fire”: after the bittul of
will, a person comes to the level of “flesh and sinews,”
which is love.
KEHOT'S NOTE
7,9 RW1 2799 R
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Yechezkel’s vision of the Chariot: each of the four living
creatures (Chayos) has the face of a man, a lion, an ox and
an eagle.
Ezekiel 1:10”:'x Hxptn»
TR DAYIWY PRIDTOR MR 9 DTN C3p 07 mnm
YN W33 YWY PWnEm
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Ezekiel 1:133:k DRp>
X>7 07997 NRIND DY WRTLMID DIPRIR nion manTm
:P712 R¥P WX WRY I Ni0A 12 nopann
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rebbi: an unlearned person may not eat the meat of ani-
mals or birds, for it says, “This is the law (torah) of the ani-
mal and the bird”; one who engages in Torah may eat
meat.

Pesachim 49b:3’1:2 v 0°r1os
DR RV (7072) 72 PI9RY MI0K PIRT DY MR 027 KN
A3y a2 92 PIoKR? 210K 773N PRIV 1KY 901 ,Ai

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The bride: love is strong as death, “its flashes are flashes of
fire”: love’s fiery intensity.

Song of Songs 8:6":’1 01w W

YR MAOX MR MyD AYrbY oning 92v7by onind
“NITPY U "BYT DY MRIR PIKYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX¥n°2 7”72

There “an unlearned person is forbidden to eat meat” is
explained: the meat lowers him and pulls him down, un-
like the tzaddik, of whom it says, “the righteous eats to sat-
isfy his soul.” That is this paragraph’s point about the
unlearned.

KEHOT'S NOTE
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There the Alter Rebbe explains “an unlearned person is
forbidden to eat meat” as meaning that he cannot elevate
the meat, which shows that a person raises and lifts up the
food he eats: exactly the point of this paragraph.
KEHOT'S NOTE
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There the vow to abstain from meat is explained: meat is

rooted higher than man and fell in the breaking of the ves-

sels, and since it gives man life it should not be dragged

down into gross pleasure; one who sees he cannot raise it

does better to abstain, so “vows are a fence for
abstinence.”

KEHOT'S NOTE

.2,20 mMun o »yh
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Rabbi Akiva: “Vows are a fence for abstinence.”

Pirkei Avot 3:133”°:’3 Max mwn

10 ,N70n LMAY? PR WRY MPRY pint amiR R2pY 21
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Rabbi Akiva said: Merriment and frivolity accustom one to

sexual licentiousness; Tradition is a fence to the Torah;

Tithes a fence to wealth, Vows a fence to abstinence; A fence

to wisdom is silence.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Everyone that is called by My Name,” from paragraph 1.
Isaiah 43:7t:2"n 11°yw°
PIPRYTIX RIS PNRII TI257) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MY DY DN
On “they are called by His name,” the Rashbam explains:

their name will be the Name Havayah.

Rashbam on Bava Batra 75ba 717y X7n2 X221 9y 0"awn

772 P W By 2ONTP1 NP DIPTTS DTNy

Rabbah in the name of Rabbi Yochanan: “In the future the

righteous will be called by the name of the Holy One,

blessed be He.”

Bava Batra 75b:3°3:2 7y X102 X232

WITRI DY W PY PRIPIY DORTE PTNY I 27 0N 127 e
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:

three are called by the name of the Holy One, and they are:

the righteous, the Messiah and Jerusalem.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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Rabbi Yitzchak on “we will bow down and return to you”:
everything comes in the merit of bowing; Avraham re-
turned from Mount Moriah in peace only in its merit, and
so Israel was redeemed and the Torah was given.

Bereshit Rabbah 56:2°2:1”1 127 n°wX12
TINAW 72 9w 19102 R R R 701 1P 12 YR R 1D L.
D1 PAZY 9K DIPWA 17T R MM RIAW 1WA 09K 11wN
Mot KPR DPWwa M0 TR NN RD OTNARY 1INnwn Mo
mM>3t2 ROR 1PRA KD DRIWS DIOPR W NN aMnnwn
R TN NANWN MTRM AN DY AR (T M) R 1Innwn
AN IR ANMANYM (7D OW) MR TIANYT MO ROXR 1IN3
M9 QW NN (R PRINY) MR AINNWE NIO1 KPR 17D KD
P (13 7PYRY) MRAW TANNWT MOt KPR MI0IONN 19K N1
... DWW Ypn© XN O3

“Abraham said to his young men: You stay here with the
donkey, and I and the lad will go to there; we will prostrate
ourselves, and we will return to you” (Genesis 22:5). He said
to Isaac: ‘Do you see what I see?’ He said to him: ‘Yes.” He
said to his two young men [his attendants]: ‘Do you see what
I see?’ They said to him: ‘No.” He said: ‘Since the donkey
does not see it and you do not see it: “You stay here with the

"9

donkey.”” From ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Avraham to his young men, on the way to the Akeidah: “I
and the lad will go yonder; we will bow down and return to

»

you.

Genesis 22:5'1:272 N"wX12

M3P3 79IM "IN WANTDY 7B DIPTIIW IYIPR DTN MR
:DPPR A3 MY 1577y

And Abraham said unto his young men: ‘Abide ye here with

the ass, and I and the lad will go yonder; and we will worship,

and come back to you.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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One of the places the Kehot note gives for the Talmud’s ex-
pression “his face beamed.”
Pesachim 113b:1°X:2 »”°p 0°ron
:X27 12 90X X700 277 39 137% ,XID0 37 R2TT AHR XIA a0
RYIND DTN 1T RYYIR 271 RIID 27 7932 KPR ,Im 7930 KD
27y, M? CIROR AP CTIY MIINT XD v ML OXIYT
A2 °293R0OKY Y 17T R AN1KRY LI02 0PI00R PR A7
PRI RYIRIT WOTR 1137177702 707 I Anim
William Davidson, Vocalized Aramaic (CC-BY-NC)
Chullin 7b:4-571-"1:21 1210
121D 1271 777 12 MK P9¥R TIY0 117 170 AR 1°DRY PDI 31 yw
DRIWY IR DRIV RIT AT ANR 71T P MR 01 Dw
L33 95wn) 27031 7817 1°K1 19 U w1 17 1RY 1IN WO 1T DOUTR
YW M3 3 PNnYLn? ARNN PRI Y Y1 on? [NR] onPn R ()
72 W X7 0K Ay 921391 79 AR 1w 210K X1 13 w012
Wikisource Talmud Bavli (CC-BY-SA)
Menachot 18a:5-6"1-"11:X 1> Mnan
17 R 0273 W3 12 MR NOINY WD 17 MR N°37Y WS 12 IR
ADY Hw 171D 13778 DOID TNYOOR W RDR WD 1D MR MR W)
TNY TY NPT 137 KPW IR AR A0 19 AnR X°9237
720 93 By Sntm % maw 910D AT W KPR 1T 03717 nR
NT°3R ¥ NN 2108 5% NPAww PwIY CNRYN R 720 00 nwpn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Priestly Blessing G-d gives Aharon and his sons: “May
Havayah make His face shine upon you and be gracious to

»

you.
Numbers 6:257773:"1 72712

SHEE R PR
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist echoes the Priestly Blessing: “May G-d be
gracious to us and bless us; may He make His face shine
with us, Selah.”

Psalms 67:2°2:170 0°%°71n
:n’;g AR PIDTIRY 11372 2370 n*p’bg
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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