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The Torah that Moshe commanded us is the
inheritance of the congregation of Yaakov

The Torah’s bond with Israel is a marriage in stages: betrothal
through the mitzvos, the chuppah on the festivals, and on
Shemini Atzeres the inner union of the Written and Oral Torah.
On that day even a Jew at the level of a servant receives the

essence of the Torah as an unearned inheritance.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Torah’s bond with Israel is a marriage in stages: betrothal through the mitzvos,
the chuppah on the festivals, and on Shemini Atzeres the inner union of the
Written and Oral Torah. On that day even a Jew at the level of a servant receives the

essence of the Torah as an unearned inheritance.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages read morashah, “inheritance,” as me’orasah, “betrothed,” making the Torah a bride, yet
they also call Sinai a wedding at which Israel is the bride. To resolve this, the Alter Rebbe explains two
stages of marriage. The Written Torah, rooted in Supernal Chochmah, is the groom; the Oral Torah,
which is Malchus, is the bride. In betrothal the groom gives only an outer glimmer, through the “fire”
of contraction, and it is Israel, through self-nullification and the mitzvos, who draw it down; so toward
the Oral Torah they are the groom. In marriage both partners rise to the chuppah, “the most hidden of
all hidden,” before which Chochmah and Malchus are equal. This is revealed on the three festivals,
when the prayer asks “Vehasi’enu,” a word of the same root as nisuin, marriage. Shemini Atzeres is the
union after the chuppah: the inner dimension of the Written Torah flows into the Oral Torah and down
to every Jew. The level of Yaakov, the servant, becomes one with Yisrael, the son, so all receive the es-

sence of the Torah as an inheritance, prepared by the deep teshuvah of the Ten Days of Teshuvah.

OUTLINE

1 Bride or groom? -3

The Sages call the Torah a bride (me’orasah) but also call Israel the bride at Sinai; a first resolution is test-
ed, and the answer begins with the two stages of marriage, betrothal and marriage.

2 Heaven and earth: the two Torahs 14

The Oral Torah (Malchus) explains the Written Torah, which is rooted in Supernal Chochmah but reveals only
a “pitcher” from its sea, from its “back,” like hair.

3 Betrothal: fire, children and builders 15-8

Chochmah reaches the Oral Torah only through the “fire” of contraction, aroused by Israel’s fiery self-nul-
lification; as “children” with no will but G-d’s, Israel become “builders,” giving life to the Oral Torah, and
so are its groom.
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4 Marriage: the chuppah of the festivals 19-1

Above Chochmah is “the most hidden of all hidden,” which surrounds groom and bride equally like a
chuppabh; it is revealed on the festivals, while Shemini Atzeres is the inner union after the chuppah.

5 An inheritance for the servant 12

On Shemini Atzeres the flow reaches as an unearned inheritance even the servant, the level of Yaakov, and
so the joy of Simchas Torah is greatest for him.

6 Yaakov becomes one with Yisrael 113-15

Inheritance means receiving the essence: on Shemini Atzeres Yaakov is joined to Yisrael, the son, and all
receive the hidden light of Chochmah, not only its “testimony”; betrothal and marriage also apply to
prayer.

7 From teshuvah to Shemini Atzeres 116

The deep teshuvah of the Ten Days of Teshuvah and Yom Kippur (the light of Imma, “your children”) pre-
pares the union of Shemini Atzeres (the light of Abba, “your builders”), the “house” built after Sukkos for all
the house of Yaakov.

THE REBBE'S MAAMARIM ON THIS MAAMAR

Al summaries of the Rebbe’s maamarim built on this one, each read beside ours from the corrected scan; not yet reviewed
by a person. What each adds is also shown under its paragraph.

The Rebbe opens by asking what praise of Israel lies in the Torah being given as morashah, an
inheritance. The Alter Rebbe explains it as someone who inherits from his father without toil or effort.
Yet this seems a deficiency rather than a praise: without the inheritance they would not be worthy,
since they did not labor. The Sages also say, “7? w17 7°Kw 71790 TIM% U8y 1pna”; and if the praise is
that every Jew is made an heir, that is G-d’s praise and not theirs. Nor can it rest on G-d’s choosing

them, since choice is not based on any reason or merit in them.

He answers from the Alter Rebbe’s second reading of morashah. Inheritance belongs to a son, who
inherits the very essence of Abba. On Shemini Atzeres every Jew receives from the essence of the
Torah. This is not a mere transfer of something already prepared, but a new drawing down from a
higher level. He links the two readings through what he explained about the Thirteen Attributes of
Mercy. Applying that reasoning to Shabbos (and similarly Shemini Atzeres), he says that although the
Attributes are drawn from Above, they can remain above; according to the third reason, they are
drawn and revealed inwardly in a person’s soul when the person becomes a vessel through bittul,
“07%wD 1nEY 0°wn.” So too, the feeling that one is only an heir who did not toil is the bittul that makes
him avessel to receive the essence of the Torah inwardly. This offers a possible answer to the opening

question: the apparent deficiency of unearned receipt becomes the bittul that makes one a vessel for
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the highest reception. A further reading follows: Yaakov inherits the lights of tohu, the root of Eisav, by

refining their fallen sparks through mitzvos done in physical things. This shows that the inheritance,

though above man’s own initiative, reaches every level of the person, down to the physical body.

The lesson: As an application of the passage, one may understand the heir-like feeling—not one’s own

achievement—as bittul that makes a person a vessel for inward reception of the essence of the Torah.

This reception extends across the person’s levels, from intellect and understanding to mitzvah

observance in physical things; the passage also notes that even love and fear are to be perceptible in

the physical body.

KEY CONCEPTS

Betrothal (erusin) 7°017°R

The first stage of marriage, made with the ring: the groom
gives the bride a small, outer measure of life-force and
sets her apart for himself. Here, the Oral Torah receiving
from the outer dimension of the Written Torah.

Marriage (nisuin) X131

The second stage, under the chuppah, which surrounds
groom and bride alike. It prepares the inner union in
which the groom gives from his innermost self.

The Written Torah and the Oral Torah 2n22w 770

9 5yaw 1m

The groom and the bride of the maamar: the Written Torah
rooted in Supernal Chochmah (“heaven”), and the Oral
Torah, which is Malchus, speech and revelation (“earth”).

The most hidden of all hidden 7°»°n0 %57 12°n0

The level above Chochmah, the Supernal Will, before
which Chochmah and Malchus are equal. It is the chuppah
over groom and bride, revealed on the festivals.
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Son and servant 72y 72

The son has no will but his father’s; the servant has his
own will and sets it aside. On Shemini Atzeres the inheri-

tance reaches even the servant, Yaakov.

Inheritance (morashah) nw-n
What an heir receives without toil, and in its essence. The

Torah’s essence comes to every Jew on Shemini Atzeres.

The fallen fruit of Chochmah 1251 n1%21

The outer glimmer of the Supernal Wisdom, called “testi-
mony,” as distinct from its essence, the hidden light within
Z’eir Anpin.

Your children, your builders 7°112 — 7°12

The light of Imma received in the Ten Days of Teshuvah
makes Israel “children”; through it, on Shemini Atzeres,
they become “builders,” drawing down the light of Abba.



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nb;‘lp AW Twn 1 M TN

SECTION 1 - 11-3

Bride or groom?
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“The Torah that Moshe commanded us is the inheritance (morashah) of the congregation of
Yaakov.” (This verse is cited in the Gemara: Berachos, chapter 9, 57a; Pesachim, chapter 3, 49b; Sotah,
chapter 3, 42;
The maamar opens with a verse from Moshe’s blessing before his passing (Deuteronomy 33:4), read in the
portion of V’zos HaBerachah on Simchas Torah. The parenthesis lists where the verse is quoted in the

Talmud, Midrash and Zohar. The printed “Sotah, chapter 3, 42” must be Sukkah 42a, in chapter 3 of Sukkah,

where this verse is the “Torah” a father first teaches a child who can speak.
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Sanhedrin, chapter 11, at the end of 91b; Makkos, chapter 3, at the end of 23b; [in Midrash] Rabbah:
Terumah, at the end of chapter 33; Tisa, chapter 40; Tzav, chapter 9; in Shir HaShirim [Rabbah] on the
verse “Let him kiss me with the kisses of his mouth”; Zohar II, Yisro, 83b.)
The list continues. In Sanhedrin 91b the verse teaches that the Torah is an inheritance for all Israel, so that
withholding a teaching from a student is like robbing him of his ancestral inheritance; in Makkos 23b the

word “Torah” is counted as 611 in gematria, the commandments given through Moshe. The Zohar on Yisro
(83b) quotes it too: the Torah was given to be an inheritance for all.
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Now, our Sages, of blessed memory, said in Pesachim there: “Do not read morashah (inheritance)
but me’orasah (betrothed),” for the Torah is called a bride; and so it is in Rabbah, Terumabh, there.
And this needs to be understood,

The Talmud reads morashah, “inheritance,” as if it were me’orasah, “betrothed”: the two words sound alike,

and the Torah becomes Israel’s betrothed. That makes the Torah the bride and Israel the groom. The Alter
Rebbe now raises a difficulty with this picture.
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for our Sages, of blessed memory, said in the Mishnah at the end of chapter 4 of Taanis: “‘On the
day of his wedding’ — this is the Giving of the Torah.” And the meaning of “on the day of his wed-
ding” implies that the Community of Israel is called the bride; and if so, the Torah is called the
groom.

The Mishnah applies “the day of his wedding” (Song of Songs 3:11) to the Giving of the Torah at Sinai. If

Israel is the bride in that wedding, the Torah, which Israel receive, would be the groom. So the two teachings
seem to contradict each other.
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(It is true that in Rabbah, on the portion of Acharei, at the end of chapter 20, a parable is set out of a king
who was marrying off his daughter, etc.: “His daughter — this is the Torah,” as it is written, “on the day of

hiswedding”; and so it is in the portion of Bamidbar, at the end of chapter 2.

In a parenthesis the Alter Rebbe first notes the other side: the Midrash tells a parable of a king marrying off

his daughter, and the daughter is the Torah. There the Torah is clearly the bride.

1997 R N2 ROW 7170 nnnan SRAWOW 11°°7 ANIINM 01°2 D32 QAT [ we] 27 [ vnb] 1789 9K
If so, according to this one may say that in the meaning of “on the day of his wedding” as well, Israel is the
groom, and the Torah, which is His daughter, is the bride.

On that reading, even “the day of his wedding” could mean that Israel is the groom and the Torah, G-d’s
daughter, is the bride, which would agree with “betrothed.”
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But in truth, in several places it is also implied that the meaning of “on the day of his wedding” is that

Israel is the bride, as Rashi explains on the verse “Havayah came from Sinai”: “He went out toward them,

etc., like a groom who goes out to greet the bride”; and this is from the Mechilta on the portion of Yisro.
But other sources plainly make Israel the bride at Sinai. Rashi on “Havayah came from Sinai” says that G-d

went out to meet the people like a groom going out to greet his bride, and Rashi takes this from the Mechilta
(the early halachic Midrash on Exodus) on the portion of Yisro.
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And so it is also implied in Rabbah, Naso, chapter 12: “‘On the day of his wedding’ — this is Sinai; it was a
wedding, as it is said, ‘And sanctify them today, etc.”” —which implies that Israel are the ones who receive
the kiddushin [betrothal]. And see Zohar I1) (58a, 84a, 22a), [and Zohar] III (61b), on the subject of
“with the crown with which [she] crowned [him],” etc.
The Midrash on Naso also calls Sinai a wedding, hearing in “sanctify them” (vekidashtam) the word kid-
dushin, the betrothal that the bride receives. The Zohar passages he cites discuss “the crown with which his

mother crowned him” from the same verse in Song of Songs; in one of them (Zohar III, 61b) the son is
crowned at that hour and inherits the estate of his father and mother.
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Also in Rabbah, at the end of Va’eschanan, it says: “Rabbi Berechyah said: In ten places the Holy
One, blessed be He, called Israel ‘bride,’ etc.” And some resolve [this by saying] that in relation to
the Holy One, blessed be He, Israel is called the bride,

The Midrash counts ten verses that call Israel a bride. Some resolve the contradiction by distinguishing rela-
tionships: toward the Holy One, blessed be He, Israel is the bride.

0°11 AR WK M3 05227 IR 17NN RPY 21087 WA WO T TN DR P 1IN0 2239
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and in relation to the Torah, Israel is called the groom. And in this way one can interpret the verse,
“And you shall not wander after your heart, etc., after which you go astray (zonim), so that you will
remember, etc.”

Toward the Torah, however, Israel is the groom. The Alter Rebbe shows that this reading fits the verses of tz-

itzis (Numbers 15:39-40), where “go astray” is zonim, the word used for an unfaithful woman (zonah), and
“remember” is tizkeru, which sounds like zecharim, “males.”
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Meaning: through “you shall not wander,” you will not be in the state of a zonah [a faithless
woman], G-d forbid, but rather [in the state of] “and your desire shall be to your husband,” [and]

“on that day you shall call [Me| ‘my Husband.’”

“You shall not wander” means not being a zonah, an unfaithful wife, but a faithful bride to G-d, whose desire
is for her husband alone and who calls Him “my Husband” (Genesis 3:16; Hosea 2:18). This is the “bride”

side of Israel’s relationship to G-d.
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That is, that they be in the state of a bride (kallah) in relation to the Holy One, blessed be He, to be
[in the state of] “my soul pines (kalsah)” [and] “my flesh and my heart pine away (kalah)”; then, “so
that you will remember (tizkeru)” — that you will be in the state of males (zecharim) and givers in
relation to the Torah. And this is “and you shall do all My commandments.”

Being a bride toward G-d means utter longing for Him; the Hebrew kalsah and kalah, “pine away,” echo
kallah, “bride” (Psalms 84:3; 73:26). Toward the Torah, though, Israel are zecharim, “males,” read into
tizkeru, “you will remember”: the givers, who act upon the Torah by doing its mitzvos.
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Yet even so, this does not sit well with the saying “Three bonds are bound one to the other: the Holy
One, blessed be He, the Torah, and Israel,” in Zohar III, the portion of Acharei (73a), which implies

that Israel receive from the Torah; and if so, the Torah is the groom, the one who gives, etc.

The Zohar’s “three bonds” links Israel to G-d through the Torah, which suggests that Israel receive from the
Torah. In that case the Torah is the giver, the groom, and the first resolution does not hold.
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And so, too, it is implied by the saying of our Sages, of blessed memory, in the first chapter of
Berachos (folio 6b), concerning one who gladdens the groom, that through this he merits the

Torah, which was given with five voices.

A second difficulty comes from the Talmud (Berachos 6b): one who gladdens a groom merits the Torah,

which was given with five “voices”; the account of Sinai speaks of “voices” five times.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 8
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This implies that it is measure for measure, because the Torah is called a groom, and regarding it,
too, five “voices” are written. And although one could deflect [this proof], nevertheless, here it will
be explained with a more satisfying resolution.
A wedding has five voices too, as the Talmud there cites, “the voice of joy and the voice of gladness, the voice
of the groom and the voice of the bride, the voice of those who say ‘Give thanks’” (Jeremiah 33:11). So the re-

ward is measure for measure only if the Torah itself is a groom. The Alter Rebbe grants that this proof could
be deflected but promises a fuller answer.
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This will be understood by first introducing the matter of erusin (betrothal) and nisuin (marriage),
and what connection this has to the Torah. Now, erusin is when the groom gives the bride the ring
of kiddushin,

Jewish marriage has two stages: erusin (betrothal, also called kiddushin), made when the groom gives the

bride a ring, and nisuin (marriage proper), under the chuppah. The Alter Rebbe will map these two stages
onto the Torah.

°0 5% nwTIPn DR 577 R0 1% IwNen YD nYTIPn NP Yuyin ntn a Ttwnn R M

and through this he draws to her a small measure of life-force, so that she becomes mekudeshes, a
term meaning “set apart” for him, as it is said: “Behold, you are consecrated to me.”
Through the ring the groom gives the bride only a small measure of life-force, enough to make her
mekudeshes, “set apart” for him. A later maamar quoted in the Kehot notes (Sefer HaMaamarim 5635) adds

that betrothal forbids her to all the world, while marriage binds her wholly to her husband. This limited, out-
ward giving will be the key to what “betrothal” means with regard to the Torah.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 9
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SECTION 2 - 14

Heaven and earth: the two Torahs
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And similarly Above: there is the Written Torah and the Oral Torah, and they are called heaven and
earth, as will be explained. For the Oral Torah is the explanation of the Written Torah,

The human picture of betrothal is now applied to the Torah above. The Written Torah and the Oral Torah are
called “heaven” and “earth,” and the Oral Torah is first described as the explanation of the Written Torah.
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since in the Written Torah the details of the mitzvos are not clearly spelled out; only the Oral Torah
clarifies and explains all the details of the Written Torah. As is known, on each and every matter in
the Torah there are six hundred thousand interpretations in pshat (the plain meaning),

The Written Torah states the mitzvos briefly; how they are actually done is spelled out only in the Oral Torah.

The Alter Rebbe adds the known teaching that every matter in the Torah has six hundred thousand interpre-
tations on the plain level (pshat).
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and likewise in remez (allusion) and in drush (homiletic interpretation), and likewise in sod (the
esoteric meaning); and these are four times six hundred thousand. (See on the subject of pshat, re-
mez, drush and sod in the Ramaz (Rabbi Moshe Zacuto) on the portion of Bereishis (folio 4b and
folio 5a), and at the beginning of the portion of Shemini.)

The same number holds on each of the four levels of interpretation: pshat (plain meaning), remez (allusion),
drush (homiletic reading) and sod (the esoteric meaning), often called PaRDeS. The Ramaz (Rabbi Moshe
Zacuto) discusses them in his commentary on the Zohar; as Likkutei Torah, Tzav, quotes him, sod rectifies
the World of Atzilus, while pshat, remez and drush, taken together, rectify the three lower worlds, Beriah,
Yetzirah and Asiyah.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 10
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Therefore the Oral Torah is called the level of Malchus, as in the saying, “Malchus is the mouth, the

Oral Torah,” etc.

Because the Oral Torah reveals and expresses what is hidden in the Written Torah, it corresponds to
Malchus, the Sefirah of expression and speech. The Tikkunei Zohar says: “Malchus is the mouth, and we call
it the Oral Torah.”
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That is, the level of speech, which comes out into revelation at the level of speech, as our Sages, of
blessed memory, said: “‘The word of Havayah’ — this is halachah [Torah law]” (Shabbos 138b),

Malchus is speech that comes out into the open. The Sages read “the word of Havayah” (Amos 8:12) as ha-
lachah, the practical ruling of the Oral Torah: it is G-d’s word in revealed form.
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and “the word of the king is sovereign.” And Israel are the ones who draw the level of kingship
down upon themselves, by accepting upon themselves the yoke of the kingdom of Heaven, as it is

written, “You shall surely set a king over yourself, etc.”

A king rules by his word, so speech and kingship go together. Israel draw G-d’s kingship upon themselves
when they accept the yoke of Heaven, as in the commandment to set a king over oneself.
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But all this concerns the mitzvos of the Torah, which in the Written Torah are not clearly spelled
out, and in the Oral Torah come into revelation, four times six hundred thousand [interpretations]

on each and every matter.

This revealing role of the Oral Torah applies to the mitzvos, whose details are hidden in the Written Torah
and fully laid out in the Oral Torah.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 11
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But there are, besides, the cantillation marks, vowels, crowns and letters (ta’amim, nekudos, tagin,
osiyos) of the Written Torah, that is, the form of the letters, which is a law given to Moshe at Sinai
(so it is in the Rulings of the Maharai [Rabbi Yisrael Isserlein], section 45), for [the letters] are in-
validated by a change in their form, in the manner of what our Sages, of blessed memory, said:
“‘And even one letter holds them back’ — this was needed only for the thorn of the yud, etc.”
But part of the Written Torah is never unpacked by the Oral Torah: the cantillation marks, vowels, crowns
and letters (by their Hebrew initials, TaNTA), including the exact shapes of the letters, which are a law given
to Moshe at Sinai, as the Rulings of the Maharai (Rabbi Yisrael Isserlein) state. A letter whose shape is

changed is invalid: of the passages of tefillin and mezuzah the Mishnah says “even one letter holds them
back,” and the Talmud explains that this was needed for the tiny “thorn” of the yud.
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And each and every form alludes to myriads upon myriads of worlds, as is known; and also the

cantillation marks, the vowels, the crowns, etc.,

Each letter-shape alludes to countless worlds, and the same is true of the cantillation marks, vowels and

crowns.
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none of which come into revelation at all in the Oral Torah; and they are what are called “hidden
worlds that are not revealed.” (And see what is explained on this in the portion of Emor, in the maa-
mar beginning “And the kohen [priest| shall wave them, etc.”)

These aspects of the Written Torah are never revealed in the Oral Torah; the Tikkunei Zohar calls such levels
“hidden worlds that are not revealed.” In Likkutei Torah, Emor (“And the kohen shall wave them”), the two
loaves of Shavuos stand for the Written and the Oral Torah, and the Written Torah holds what the Oral Torah

lacks: the cantillation marks, a song of delight that the Oral Torah never explains.
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Now, the Written Torah is rooted in the level of Supernal Chochmah, for “the Torah comes forth
from Chochmah,” which is called the Supernal Sea, for “He is wise, but not with a knowable wis-
dom,” which is at the level of the Infinite One (Ein Sof), etc.

Now he turns to the root of the Written Torah: Supernal Chochmah, from which, the Zohar says, the Torah

comes forth. Supernal Chochmabh is called the “Supernal Sea” because it is beyond grasp, “wise, but not with
a knowable wisdom,” at the level of the Infinite One (Ein Sof).
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And from there the Written Torah was drawn down; and therefore the Written Torah is called
shamayim, “heaven,” meaning sham mayim, “there is water,” for it was drawn down from the level
of Supernal Chochmah. (And see what is explained in the portion of Yisro, in the maamar begin-
ning “And all the people saw.”)
The Talmud reads shamayim, “heaven,” as sham mayim, “there is water.” The Written Torah is called “heav-
en” because it flows from the “sea” of Supernal Chochmah. In the maamar the text cites, Torah Ohr, Yisro

(“And all the people saw”), the Torah is water that descends from a high place to a low one, and its upper wa-
ters are the sea of Chochmah, from which “the Torah comes forth.”
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But it is only a mere glimmer; and therefore there are the twenty-four books of the Torah, called
kad (twenty-four), which is, by way of analogy, like drawing a kad, a pitcher, of water from the great
sea, which is only a tiny bit compared to the great sea.

Yet the Written Torah holds only a glimmer of that sea. Scripture has twenty-four books, and twenty-four is

written 77, spelled like kad, “a pitcher”: a pitcher of water drawn from the ocean, a tiny amount compared
with the sea itself.
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So too, all twenty-four books of the Torah are only a mere glimmer from the level of Supernal
Chochmah. (And see what is explained on the verse “And I will make your windows of kadkod [a

precious stone],” kad kad, twenty-four twenty-four, etc.)

All of Scripture, then, is only a glimmer of Supernal Chochmah. In Likkutei Torah, Re’eh, Isaiah’s “windows
of kadkod” is read as kad kad, twice twenty-four: the twenty-four letters of “Blessed be the name of the glory
of His kingdom forever,” said morning and evening.
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And even this is only from the level of the back (achorayim), as it is written, “with her pitcher
(kadah) on her shoulder”: the shoulder is the level of the back. And this is “and He shone forth
from Seir to them.”

Worse still, the glimmer comes only from the “back” (achorayim) of Chochmabh, its external side, not its
face. Rivkah carried her kad, her pitcher, “on her shoulder,” and the shoulder is on the back. The same idea
is found in “He shone forth from Seir.”
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Seir is related to se’aros, hairs: that is, by way of analogy, the hairs that grow out from the head,
into which only a very small glimmer [of life] is drawn, so much so that one feels no pain at all

when a hair is cut, as is known,

Seir is read as se’ar, “hair.” Hair grows from the head but receives so little of its life that cutting it causes no

pain.
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because they are very external. So too, the whole level of the Written Torah, as it is clothed in our
physical Torah, is only the level of the back and the outer dimension of Supernal Chochmah, and is
called the level of hairs; yet within the hairs there shines a glimmer from the level of Supernal
Chochmabh.

This is because hair is very external. So too the Written Torah, as it is clothed in our physical scroll, is only

the back and outer dimension of Supernal Chochmah, like hair; still, within that “hair” a glimmer of

Supernal Chochmah shines.
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And this is the yud inside 2°y¥ (Seir). And this is “and He shone forth from Seir”: se’ar (hair) [and]
yud, etc. (See the Likkutei Torah of the Arizal, beginning of Toldos.) “And He came (ve’asa) from
the myriads of holiness”: asa means “came,” only it is in the language of the Targum [the Aramaic
translation], which is the level of the back, etc.
The word 7°y® (Seir) is se’ar, “hair,” with a yud inside it; the yud, the letter of Chochmah, stands for the glim-
mer of Chochmah within the hair, as the text notes from the Arizal’s Likkutei Torah on Toldos. The word asa,

“came,” in the next phrase is the Targum’s Aramaic, and so it too points to the “back”: translation is an outer
form of the holy tongue.
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That is, when it comes into revelation in the Oral Torah, which is drawn from the Written Torah:
these are the myriads drawn from the level of kodesh, which is the level of Supernal Chochmah,
called kodesh (holiness). [And see on the subject of “from Sinai He came, and He shone forth from Seir”
in the Gemara, chapter 5 of Berachos (33a),
The “myriads” are the countless interpretations of the Oral Torah, drawn from the Written Torah, whose root
is Supernal Chochmah, called kodesh, “holiness.” The bracket then lists sources on “from Sinai He came,

and He shone forth from Seir”; in Berachos 33a, for one, Ulla cites “He appeared from Mount Paran,” from
the same verse, as a divine appearance for good.
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and the beginning of [the chapter] Lifnei Eideihen [in Avodah Zarah] (2b); Rabbah, Naso, beginning of
chapter 11 (243a), [and] chapter 14, on the offering of the eleventh [day] (260d);

The list continues: the opening of Avodah Zarah (2b), where the Talmud reads the verse as G-d offering the
Torah to the other nations, at Seir and Paran, before giving it to Israel, and the Midrash on Naso, on the of-
ferings of the princes.
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Shir HaShirim [Rabbah], on the verse “He made a palanquin”; in Eichah [Rabbah], on the verse “I am the

man”; Zohar II, 131a; III, 192.]

The list ends with the Midrash on Song of Songs and Lamentations and with passages in the Zohar. In one of
them (Zohar II, 131a) “from Sinai He came, and shone forth from Seir” describes G-d revealing Himself to

Israel through levels within levels, one more hidden and one more revealed, like a shell over its kernel.

SECTION 3 - 15-8

Betrothal: fire, children and builders
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2. Now, the drawing down from the Written Torah, which is the level of Chochmah, to the level of

the Oral Torah, which is the level of Malchus — there being no comparison [between them], etc. —

Section 2 opens. Chochmah (the source of the Written Torah) and Malchus (the Oral Torah) are so far apart
that no direct flow from one to the other is possible.
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is impossible except through gevuros and tzimtzumim (restraints and contractions), to contract
the light drawn from the level of Chochmah, etc. And this is “from His right hand, a fiery law (esh

das), etc.”

The bridge is restraint: gevuros and tzimtzumim, powers that contract and limit the light of Chochmah so
that it can be received below. Moshe’s blessing calls the Torah esh das, “a fiery law,” from G-d’s right hand.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 16



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nb;‘lp AW Twn 1 M TN

011X N2 RIAY WK Y [an0aw ninn] 3”AWNNA AW [no Pyaw n1in) B”YaWN N2 RIAY (07 0”7
P19 WRMY LWHNITD 0N YaVw 0OAR PP WRI YW 11D 71510 0° N2 KINY 0O103 75
12

Das (law), which is the level of the Oral Torah, is drawn from the Written Torah through fire, which
is the level of tzimtzum: a contracting of the water, which is the level of the sea of Chochmah; just
as it is the nature of fire to contract water, for the nature of water is to spread out, and fire contracts

[it], etc.,

Das, “law,” is the Oral Torah, and it comes from the Written Torah by means of “fire.” Chochmah is like wa-
ter, which by nature spreads without limit; fire is the force that contracts it, so the boundless sea of
Chochmah is “condensed” into defined laws.
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as in the saying, “It congeals by wind and is pressed by fire.” [And see in the Gemara, Beitzah (25b);
and see further on the subject of “from His right hand, a fiery law” in the Gemara, Berachos (62a), Yoma
(53b),

The Idra Zuta’s phrase “it congeals by wind and is pressed by fire” (said there of one of the letters) is bor-
rowed for fire’s power to give the fluid “water” of Chochmah a firm shape. The bracket then begins a list of
places that discuss “a fiery law”; in Beitzah 25b, for one, the Torah was given to Israel because they are bold,
fit for “a law of fire.”
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Sotah (end of 4b); Rabbah, Ki Sisa, chapter 41 (155d); Vayikra, beginning of chapter 4 (169a); Naso, begin-
ning of chapter 12 (246d); Shoftim (295c); end of Matos;

The list continues with further Talmudic and Midrashic passages on the verse.
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Shir HaShirim [Rabbah], on the verse “To my mare”; end of “His head is finest gold”; Koheles [Rabbah],
end of “What has been”;

More passages are listed in the Midrash on Song of Songs and Koheles.
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Zohar I, 243a; 11, 81a, 84a, 92, 135a, 166b; 111, 176a, 182a.]

The list ends with passages in the Zohar. In one of them (Zohar II, 81a) Rabbi Yehudah says the Torah was
given from the side of Gevurah, and Rabbi Yosi answers that it turned to the right: “from His right hand, a

fiery law.”
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But who are the ones who arouse the fire Above, so that there be contraction and tzimtzum in the
level of Supernal Chochmah? It is the souls of Israel, through the level of “flashes of fire” from be-
low, in self-nullification (bittul) of the will; and through this they arouse Above as well the level of
fire, which is the level of gevuros and tzimtzumim.
Now the Alter Rebbe asks what sets this fire above in motion, causing Chochmah to be contracted into the
Oral Torah. The answer is the souls of Israel: when a person sets aside his own will before G-d, a fiery yearn-

ing burns in him, the “flashes of fire” of Song of Songs, and this fire below arouses the fire above, the con-
tracting forces that shape Chochmah into Oral Torah.
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This is like the fire on the altar: although fire came down from Above, it is a mitzvah to bring [fire]
from an ordinary source, as it is written, “And the sons of Aharon the kohanim shall put fire on the
altar.” The altar (mizbe’ach) is the collective of the souls of Israel, each of whom slaughters
(zove’ach) his [evil] inclination, so that there be subjugation and transformation (iskafya and
is’hapcha), etc.
The Talmud teaches that although fire descended from heaven onto the altar, there is still a mitzvah to bring
ordinary, human fire. The altar (mizbe’ach) stands for the souls of Israel, each of whom “slaughters”
(zove’ach) his own evil inclination, first subduing it (iskafya) and then transforming it (is’hapcha). The

Kehot note points out that the verse reads “the kohen,” not “the kohanim,” as the text quotes it correctly fur-
ther on.
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It is like the bulls they used to offer upon the altar, which are animals (behemah), to go up on high;
so too in every soul of Israel, that there be self-nullification and subjugation of the animal soul
through “flashes of fire,” and through this they arouse the fire Above, etc.

Offering a bull, an animal (behemah), on the altar parallels subduing the animal soul (nefesh habahamis)
through fiery devotion. That inner fire is what calls forth the fire above.
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But the arousal of the level of “flashes of fire” in every soul of Israel was through Aharon, as it is
written, “And the sons of Aharon the kohen shall put fire, etc.”

The power to kindle this fire in every Jew came through Aharon the kohen, whose sons placed the fire on the
altar.
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(Leviticus 1:7). (And see what is explained in the maamar beginning “And it shall be for you as tz-
itzis [fringes],” regarding “This one shall be called ishah (woman), for from ish (man) she was tak-
en”: [ishah is] esh (fire) [and] hei; for from ish, esh [and] yud, she was taken.) So too it is written,
“And His right hand embraces me,” which is the level of the drawing down of the encompassing
lights (makifim), drawn down on Sukkos, so that there be “embraces me.”
The Alter Rebbe refers to another maamar on ishah (woman) and ish (man), both read as esh, fire, one with a
hei and one with a yud: in Likkutei Torah, Shelach (“And it shall be for you as tzitzis”), the Community of
Israel is ishah, esh hei, for the souls’ fiery longing to be absorbed in G-d’s light, a power “taken from ish,”

esh yud, the yud of Supernal Chochmah. He then adds a second source of strength: “His right hand em-
braces me,” the encompassing lights (makifim) drawn down on Sukkos.
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Just as one embraces a person and does not let him turn backward, so too the drawing down of the
encompassing lights from Above becomes a power for every soul of Israel to subdue the sitra

achra, etc.

An embrace holds a person so that he cannot turn away; so too the encompassing light of Sukkos surrounds

each Jew and gives him the strength to subdue the sitra achra, the side opposed to holiness.
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And this is “Do not read banayich (your children) but bonayich (your builders), etc.” “Your chil-
dren” are Israel, as it is written, “You are children to Havayah your G-d, etc.”

The Talmud reads Isaiah’s “all your children (banayich) shall be taught of Havayah” as bonayich, “your
builders.” The Alter Rebbe explains why Israel as “children” become “builders.”
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For “a son is his father’s leg”: that is, like the leg, which is utterly nullified to the head and has no

other will at all. So too, the son has no other will at all; he only does his father’s will.

The saying “a son is his father’s leg” means that a son is as completely at one with his father as a leg is with
the head: the leg has no will of its own and simply does what the head wants. Likkutei Torah, Va’eschanan,
adds that the leg does not resist even when the head causes it pain in order to heal it.

13 912K T RYII 127 RIPI DRI 13137 D0ARW P71 973 IR 11879 @0 7397 I7RWn

Not so the servant: he has another will as well, only he sets his will aside. Therefore the son is called

“his father’s leg,” etc.

A servant, by contrast, has a will of his own and only sets it aside to obey. The son has no separate will at all;
this is the difference between the two kinds of service that returns later in the maamar.
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(And see what is explained on this in the maamar beginning “A song of ascents: From the depths.”)
So too Above: the collective of the souls of Israel, when they are in the state of complete nullifica-

tion of the will, as it is written, “And besides You I desire nothing, etc.,”

He points to the maamar “A song of ascents: From the depths” (Likkutei Torah, Rosh Hashanah), which
speaks of the soul’s two levels, Yaakov and Yisrael. The souls of Israel are “children” when they want nothing
besides G-d, as the Psalmist says, “besides You I desire nothing.”
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so that they have no other will at all, are called children, etc.; and then, through this, they become
builders. As in the analogy of the leg: although [the legs]| are utterly nullified to the head, neverthe-

less they carry the head from below to above and from above to below.

Having no will of their own, they become “builders.” Legs are wholly subordinate to the head, yet they are
what carry the head from place to place, up and down.
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So too the collective of the souls of Israel, called children through the nullification of the will, be-
come builders: they carry and draw the head, which is the level of Supernal Chochmah, called the
head, from above to below and from below to above;

So too the souls of Israel, by their total self-nullification, “carry” the Head, Supernal Chochmah, drawing it

down and raising it up.
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that is, to raise the level of the Oral Torah, which is the level of Malchus, called the bride, to the lev-
el of the Written Torah, which is Supernal Chochmah, called the groom.

Raising means lifting the Oral Torah (Malchus, the bride) up to the Written Torah (Supernal Chochmah, the
groom). Israel’s role is to bring the two together.
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And likewise to draw down from above to below, from the level of the Written Torah to the level of
the Oral Torah, etc. And this is why the Oral Torah is called me’orasah, “betrothed”:

Israel’s service works both ways: raising the Oral Torah up and drawing the Written Torah down into it. This
is why the Oral Torah is called me’orasah, “betrothed.”

T9730 WD NWTIPR NS NeR AR TPwnn I TR NYavn iml innnw avo na xenw
R hivalsh!

for it is the level of the bride, to whom the groom gives the ring of kiddushin, and through this he
draws life-force to her, so that she becomes mekudeshes, a term meaning separation and setting

apart for him.

It is the bride, and the groom’s ring draws life-force to her and makes her mekudeshes, “set apart” for him.
The human picture of paragraph 3 is now applied to the Torah.
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So too it is written, “These are the commandments which a person shall do and live in them”: that
is, they draw life-force to the level of the Oral Torah,

Plainly the verse (Leviticus 18:5) says that a person lives by keeping the mitzvos; the maamar reads “live in
them” as giving life to them: by doing the mitzvos, people draw life-force into the Oral Torah. The Kehot
note observes that the verse in Leviticus does not actually begin “These are the commandments.”
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which is the level of Malchus, the level of the bride, to raise her upward to the level of the Written
Torah, which is the level of Supernal Kodesh, the level of Supernal Chochmah.

The life-force given to the Oral Torah (Malchus, the bride) raises her to the Written Torah, Supernal Kodesh,
which is Supernal Chochmabh.
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And this is me’orasah, etc.: that the level of the Oral Torah, called the bride, is betrothed and con-
secrated to the level of the Written Torah, the level of Supernal Chochmah, which is the level of the

groom, as explained above, through the life-force drawn to her, as explained above.

This sums up the reading of me’orasah: the Oral Torah, the bride, is betrothed to the Written Torah,
Supernal Chochmah, the groom, through the life-force drawn into her.
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And this is like the level of erusin, in which the groom gives the bride the ring. And because Israel
draw down the kiddushin, they are therefore called the groom in relation to the Oral Torah, which
is called the bride.

This answers the question of the opening: because it is Israel who draw down the kiddushin through their
service, they are the groom in relation to the Oral Torah, the bride.
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SECTION 4 - 19-11

Marriage: the chuppah of the festivals
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3. But all this is the level of erusin, which is in the outer dimension alone: the groom, who is the
level of the Written Torah, draws life-force to the bride, who is the level of the Oral Torah, in the

outer dimension.

Section 3 opens with a limitation: all that has been described is only betrothal, a connection on the outer
level. What reaches the Oral Torah is only the external flow of the Written Torah.
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But in order that there be drawn from the level of the groom to the bride from the inner dimension
of the Written Torah, for this there must first be the level of nisuin; for after erusin comes the level
of nisuin.

For the inner dimension of the Written Torah to flow into the Oral Torah, there must first be marriage
(nisuin), the second stage that follows betrothal.
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That is, the level of the chuppah [wedding canopy], where the groom and the bride both stand un-
der the chuppah, and the chuppah surrounds them both. And this is what we say in the Yom Tov
[festival] prayer, “Vehasi’enu” (“bestow upon us”), which is the level of nisuin (marriage) of the
groom and the bride.

Marriage is made under the chuppah, which surrounds groom and bride together. The festival prayer’s “Ve-

hasi’enu” (“bestow upon us”) shares its root, nun-sin-alef, with nisuin, marriage, and so the festivals are a

time of “marriage”; the Kehot note points to Or HaTorah for this reading.
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For it was explained above that the level of erusin is that the level of the Oral Torah, which is the
level of Malchus, called the bride, receives from the glimmer of the level of Supernal Chochmah,
which is the level of the Written Torah, called the groom, called heaven, which is the level of the

sea of Chochmah.

A recap: in betrothal the Oral Torah (Malchus, the bride) receives only a glimmer of Supernal Chochmah
(the Written Torah, the groom, “heaven,” the sea of Chochmah).
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But there is yet [a level] higher than Chochmah, which is called “the most hidden of all hidden,”
which is the level of “He made darkness His hiding place,”

But there is a level higher than Chochmah, which the Zohar calls “the most hidden of all hidden” and the
Psalmist describes as “He made darkness His hiding place.”
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so much so that the level of Chochmabh is considered only a mere glimmer, and is considered phys-
ical asiyah (making) in relation to the level of “the most hidden of all hidden” mentioned above, as

it is written, “You made (asisa) them all with Chochmah, etc.”

Compared to it, Chochmah is only a small glimmer and counts as mere physical “making” (asiyah); this is
why the Psalmist says “You made (asisa) them all with Chochmah.” From that height, Chochmah and
Malchus stand on the same plane.
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And there, the level of Supernal Chochmah, which is the level of the groom, and the level of
Malchus, which is the level of the bride, are both entirely equal, since the level of Chochmabh too is

considered physical asiyah.

At the level of “the most hidden of all hidden,” Supernal Chochmah (the groom) and Malchus (the bride) are
completely equal, because from that height even Chochmah counts only as physical “making.”
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Therefore this level is called the level of the chuppah: just as the chuppah surrounds the groom
and the bride equally, so too the level of “the most hidden of all hidden” mentioned above is the
level of an encompassing [light] over the level of Supernal Chochmah and the level of Malchus
equally.

This is why that level is the “chuppah”: the wedding canopy covers groom and bride alike, and this hidden

level encompasses Chochmah and Malchus alike. An encompassing light (makif) is one that relates to every-
thing beneath it equally.
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And this is “Vehasi’enu,” which is the level of nisuin of the groom and the bride: after the level of
erusin, in which the bride is raised to the level of the groom, afterward both of them are raised to
the level of the chuppah mentioned above.

Now the two stages are clear. In betrothal the bride is raised to the level of the groom; in marriage both are
raised together to the chuppah, and this is what the festival prayer’s “Vehasi’enu” asks for.

02 (790 By 1N vAwn 1M 17721 200010 7120 B3 By 00 [27Y 110 1Ivn wrnd)

(And see what is explained on the subject of the chuppah on the verse “For over all the glory, a
chuppah,” and in the maamar beginning “And it shall be as the rejoicing of a groom over a bride.”)
The Alter Rebbe refers to two other maamarim on the chuppah. In the first, Likkutei Torah, Shir HaShirim
(“For over all the glory, a chuppah”), the groom (chassan, read as “coming down a step”) is light that de-
scends like water and the bride (kallah, as in “my soul pines”) is longing that rises like fire; these opposites

can unite only through the chuppah, an encompassing light above them both. The second is the maamar
“And it shall be as the rejoicing of a groom over a bride.”
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And this is why we say on the festival, “the season of our rejoicing”: this is the level of joy through
the revelation of the level of “the most hidden of all hidden” mentioned above, where above and

below are truly equal.

The festivals are called “the season of our rejoicing” because on them this hidden level, at which high and
low are equal, is revealed. Joy comes from that revelation.
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It is like the analogy of the king’s rejoicing: at the time of the celebration the king goes out from
concealment to revelation, and reveals himself and lowers himself to all the ministers and servants
equally.

At a celebration a king comes out of his seclusion and shows himself to everyone, ministers and servants
alike, stepping down to their level. So too at the chuppah, the hidden level reveals itself equally to all.
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So too the level of the chuppah mentioned above is the level of joy. (And see what is explained on
the subject of joy in the maamar beginning “On the eighth day, an atzeres [a day of assembly],” re-
garding “Who sanctified us, etc., as You swore, etc.”)

The chuppah, then, is joy. In the maamar the text cites (Likkutei Torah, Shemini Atzeres, “On the eighth day,

an atzeres”), “Who sanctified us” is the delight drawn through the mitzvos, and “as You swore” is the inner
delight drawn through teshuvah, like a king’s joy when his son comes back from far away.

D717 7°pn RITW 119237 1137 712 11907 1789 10 NANRY 1989 WK 1N

And this is “As You desired and said, etc.”: “You desired” means the level of the Supernal Will,
which is the encompassing [level] mentioned above.

The festival prayer says “as You desired and said, to bless us.” “You desired” refers to the Supernal Will, the
encompassing level above Chochmah.
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And because “the end of the deed was first in thought,” [and] “their end is wedged in their begin-
ning,” therefore we say “As You desired, etc.” And “said” means that it then comes from conceal-
ment into revelation, at the level of saying and revelation, as mentioned above, since “their begin-
ning iswedged in their end.”
Because “the end of the deed was first in thought” (from the Lecha Dodi hymn) and “their end is wedged in
their beginning” (Sefer Yetzirah, the ancient Book of Formation), the highest Will is bound to the lowest lev-

el; so we say “as You desired.” “Said” is its coming out into revelation, like speech, for “their beginning is

wedged in their end.”
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And this is “As You desired and said, etc., to bless us”: that is, that there be an added blessing and
revelation, as mentioned above, [of] “the blessing of Your appointed festivals.”

“To bless us” is the extra blessing and revelation that the festivals bring, “the blessing of Your appointed
festivals.”
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Now, on all three pilgrim festivals we say “Vehasi’enu” and “the season of our rejoicing,” because
on all the festivals there is the level of the revelation of “the most hidden of all hidden” mentioned
above.

The Alter Rebbe speaks of all three pilgrim festivals (Pesach, Shavuos and Sukkos) as times of “Vehasi’enu”

and of rejoicing (the festival prayer calls them all “appointed times for joy”), because on each of them the
hidden level of the chuppah is revealed.
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And this is why they are called regalim (literally, “feet”): for even the feet, which are the lowest lev-
el and rung, are raised and ascend equally with the head, since there above and below are truly
equal, as mentioned above. And they are divided into three festivals,

The festivals are called regalim, “feet.” On them even the feet, the lowest level, are raised to be equal with

the head, because at the level of the chuppah high and low are the same. They are three, for a reason given
next.

1P 13 RIT AN " [moron mzeaa] TPRXY TP TN DO YRR DRHAW 1700 10 %2 N2 RIY
107108 e BR RPN 1D 1720 SRR

which are the level of the three lines, right, left and middle, which are Torah, avodah (divine ser-
vice) and gemilus chassadim (acts of kindness); Torah is the level of the middle line, which “runs
through from end to end.”
The three festivals match the three “lines” of the Sefiros: right, left and middle, which correspond in man’s
service to Torah, avodah (prayer and divine service) and acts of kindness, the three things on which the
world stands. Torah is the middle line, which “runs through from end to end” like the central bar of the

Mishkan; the Kehot note gives the Zohar at the end of Terumah (II, 175b), and Likkutei Torah, Shir
HaShirim, citing it, says that the middle line rises all the way to Keser.
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(And see the maamar beginning “A psalm, a song for the dedication of the House,” and see the
Likkutei Torah of the Arizal, end of [Ki] Sisa, in the section beginning “The mitzvah of appearing

on the three festivals.”) Now, all this is on all three festivals, which are the level of nisuin.

He points to the maamar “A psalm, a song for the dedication of the House” (Likkutei Torah, later in this por-
tion), where the inner bowing of the self, like the son who is his father’s leg, came to Israel through appear-
ing at the Temple on the three festivals, and to the Arizal’s Likkutei Torah on Ki Sisa, on that mitzvah of ap-
pearing. All three festivals, he concludes, are “marriage,” the chuppah.
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But Shemini Atzeres is the matter of the union of groom and bride after the chuppah, in which the

groom gives to the bride from the inner dimension. And see Zohar I, Vayigash (208b).

Shemini Atzeres goes further. After the chuppah comes the union of groom and bride, in which the groom
gives from his innermost self; so on Shemini Atzeres the inner dimension of the Written Torah flows into the
Oral Torah. The Zohar on Vayigash (208b), which he cites, speaks there of the holy union above from which
the souls come forth.
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So too Above: after the groom and the bride, which are the level of the Written Torah and the Oral
Torah, both ascend to the level of “the most hidden of all hidden,” etc., mentioned above, which is

revealed over them,

Applied above: first the Written Torah and the Oral Torah, groom and bride, both rise to “the most hidden of
all hidden,” which is revealed over them.
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then afterward the flow is drawn from the level of the inner dimension of the Written Torah to the
level of the Oral Torah, which is the level of Malchus of Atzilus.

Then the inner flow of the Written Torah comes down into the Oral Torah, which is Malchus of Atzilus, the
lowest Sefirah of the highest world.

likuteitorah.com/likkutei-torah/vezos-haberachah/2/ 28



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2 2Py° nb.‘lp aWRI AW 119 X N

7Y BRAW M [nnx o2/ 70x 23] K93 7IHRD MP03 N0 $7535 091 nan 97NR 1PO%wnn RPN MK
JI9W 539w 012 71770 WA T 1102 OIORY 000%wnnt DO N19YHn Iy othy 0ohapnw

And then, as a matter of course, they afterward draw [it] from the level of Malchus to Beriah,
Yetzirah and Asiyah, so that there be revelation below in each and every one of Israel, through
their accepting upon themselves the yoke of the kingdom of Heaven and drawing this level upon
themselves. And see what is explained at the end of the maamar beginning “On the eighth day he
sent.”

From Malchus Israel then draw it, as a matter of course, into the lower worlds of Beriah, Yetzirah and Asiyah,
so that it is revealed in every Jew who accepts the yoke of Heaven. At the end of the maamar the text cites
(Likkutei Torah, Shemini Atzeres, “On the eighth day he sent the people”), “he sent the people” is linked with
“there is no king without a people.”

SECTION 5 - 112

An inheritance for the servant
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That is, even one who is not at the level of a son, which is the level of complete nullification of the
will, having no other will at all, but is only at the level of a servant, which is the level of accepting

the yoke, in “turn away from evil and do good” — they too can draw down the flow from Above.

The flow of Shemini Atzeres reaches even someone who is not a “son,” who has not reached complete nullifi-
cation of his own will: even a “servant,” whose service is accepting the yoke of Heaven, turning from evil and

doing good while still having a will of his own, can draw down the flow from above.
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And this is “The Torah that Moshe commanded us is the inheritance (morashah) of the congrega-

tion of Yaakov.” Morashabh is related to yerushah, inheritance:

This is the meaning of the opening verse: morashabh is related to yerushah, inheritance.

192K 717971 9250 w1772 K291 17 X2 P9 YA 190 KPW 992K DR W17 0TR 15

like a person who inherits his father, who did not toil and labor, but it came to him of itself by in-
heritance, for his father had already prepared it.

An heir receives without toil what his father has already prepared.
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So too on Shemini Atzeres there is the level of the descent and drawing down of the flow, in the
manner of an inheritance, to every one of Israel (see Sanhedrin, at the end of 91b, and Rabbah, the

portion of Tzav, chapter 9)

So on Shemini Atzeres the flow comes down to every Jew as an inheritance. The Talmud in Sanhedrin 91b
likewise reads the verse as meaning that the Torah is an inheritance for all Israel.
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who accept upon themselves the yoke of the kingdom of Heaven, even though one is at the level of
a servant, as mentioned above, since it has already been prepared and drawn down from the level
of the Written Torah, which is the level of Supernal Chochmah.

It reaches everyone who accepts the yoke of Heaven, even at the level of a servant, because it has already
been prepared and drawn down from the Written Torah, Supernal Chochmah.
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And this is “the congregation of Yaakov”: that the flow comes even to the level of the heels
(akeivayim), which is the level of a servant. For at first it was drawn only to the level of Yisrael,
which is the level of a son, and afterward it is drawn also to one who is at the level of a servant,
which is the level of Yaakov.

“The congregation of Yaakov”: the name Yaakov contains akev, “heel,” the lowest part of the body, and

stands for the servant. Yisrael, the higher name, stands for the son; the flow that first reached only the “son”
now reaches the “servant” too.
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And this is “It shall be an atzeres for you”: that it is drawn “for you” specifically. And this is Simchas
Torah, when all are in the joy mentioned above; and for one who is only at the level of a servant, the
joy is all the greater.

“It shall be an atzeres for you”: the flow is drawn “for you” specifically, to every one of Israel. This is the joy

of Simchas Torah, shared by all; and the servant, who receives what he could not have reached on his own,
rejoices most of all.
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The Alter Rebbe presents receiving without toil simply as the gift of Shemini Atzeres to every Jew.
The Rebbe turns this into a question: how can unearned receipt be a praise of Israel (the verse is a
shevach)? He backs the question with “7% 7w17° 72°Rw 7790 71052 918y 1PN7,” and also rules out
explaining it as G-d’s praise or as His choosing them.
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FROM THE REBBE’'S MAAMAR 5726 ,nwn 1% Mg 790 177

The Rebbe ties the two readings together, which the Alter Rebbe had left side by side. He models
this on his explanation of the Thirteen Attributes: with regard to Shabbos (and similarly Shemini
Atzeres), according to the third reason, their lofty flow could remain above; becoming a vessel
through bittul allows it to be drawn and revealed inwardly. Feeling that one received the Torah
without toil, as a mere heir, is itself the bittul. That bittul makes one a vessel for the essence of the
Torah. This offers an answer to the opening question: the apparent deficiency is the very
condition that makes the highest reception possible.
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FROM THE REBBE’'S MAAMAR 5726 ,nwn 11% Mg 7710 177

For the Alter Rebbe, 2p¥> means the servant, the 0°°2py to whom the flow reaches. The Rebbe gives
a further meaning of Yaakov’s inheritance not found in the maamar: Yaakov inherits the lights of
tohu by refining sparks through physical mitzvos. He concludes that the inheritance permeates
every level of the person, from intellect down to bodily deeds. Even love and fear must show in
the body, as with the Alter Rebbe, who could only say “ngs ng” at “q718 10 1321.”
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SECTION 6 - 113-15

Yaakov becomes one with Yisrael
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4. (Now, the interpretation of morashah as a term of yerushah, inheritance, can be explained further in

another way, and it is along the lines of what is said in the Zohar, Emor)

Section 4 opens with a second, deeper reading of morashah as “inheritance,” based on a passage in the

Zohar on the portion of Emor.
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(folio 94), concerning Shabbos: “It is an inheritance of holiness; he inherits it, and not by invita-
tion, etc., like a son who enters the house of his father and mother, etc.”

The Zohar says Shabbos is an “inheritance of holiness”: a Jew receives it not as a guest who is invited but as
a son who comes into his parents’ home by right.
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That is, inheritance belongs specifically to the level of a son, and this is the level of Shabbos. And
see there in the Mikdash Melech [a commentary on the Zohar], that Shabbos means that Z’eir
Anpin, called Yisrael, clothes the very essence of Abba; and this is why it says “an inheritance” in
the full sense, for he inherits the essence of Abba — which is not so on Yom Tov, which is only a
glimmer of Abba, [and] is not called an inheritance, etc.

That is, inheritance belongs only to a son. The Mikdash Melech, a commentary on the Zohar, explains that

on Shabbos Z’eir Anpin (the emotive attributes, called Yisrael) takes in the very essence of Abba (Chochmah),
and so “inherits” it; on Yom Tov it receives only a glimmer of Abba, which is not called inheritance.
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See there; and as is explained elsewhere. And along these lines the matter of inheritance is ex-
plained in the book Me’orei Or, letter yud, section 29. And along these lines one can understand
here the interpretation of morashah [said] of the Torah: that on Shemini Atzeres all the souls of
Israel merit to receive from the very essence of the level of the Torah;
The Kabbalistic lexicon Me’orei Or explains inheritance in the same way: as the Kehot note quotes it, an heir
is one who “enters in another’s place,” so the rise of one partzuf (a full configuration of Sefiros) into the

place of another is also called inheritance. Applied here, morashah said of the Torah means that on Shemini

Atzeres every Jewish soul receives from the very essence of the Torah, not just a glimmer.
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that is, that even the level of Yaakov becomes truly united with the level of Yisrael, called a son, and
they become truly one, as it is written, “You are children,” so that there be the level of morashah

even for the level of Yaakov, etc.

This happens because on that day Yaakov, the lower level, becomes truly one with Yisrael, the “son.” As they
are one, the inheritance of the son reaches Yaakov too, as in “You are children.”
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And the matter is [as] it says in the Likkutei Torah of the Arizal (on Tehillim, section 78), on the
verse “He established a testimony in Yaakov, etc.”: that the level of Yaakov receives from the level
of “the fallen fruit of the Supernal Wisdom is Torah,” which is called testimony (edus), for it is not
the substance and essence of the Torah, which is Yesod of Abba,
The Arizal’s Likkutei Torah, on “He established a testimony in Yaakov” (Psalm 78), teaches that Yaakov re-
ceives from the “fallen fruit” (novlos, fruit that drops before it ripens) of the Supernal Wisdom, which the

Midrash identifies as the Torah: a testimony, not the essence of Torah, which is Yesod of Abba, the channel
through which Chochmah'’s essence flows.
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but only a testimony, that is, a mere glimmer, like testimony about a thing, which is not the actual
substance and essence of the thing.

Testimony about something is not the thing itself; it only tells of it. So Yaakov’s level receives only a
glimmer.

TIWD MW 097277 1930 1 PRIWS RIPAT RPT NPR°IDa KA RAR TI0° NPRRY KOW 77N X
WY 10 MY 770 97Y 119727 RN D [(>reaxab) amn wipbal N”P22 79 71791 71K°2 NaoIn°

But the Torah that is the essence of Yesod of Abba is in the inner dimension of Z’eir Anpin, called
Yisrael. This is the gist of the words, with a change of wording for added explanation. And so it is
also in the Likkutei Torah of the Arizal, the portion of V’zos HaBerachah, on the verse “The Torah
that [Moshe] commanded, etc.”; see there.

The essential Torah, Yesod of Abba, is found within the inner dimension of Z’eir Anpin, called Yisrael. The

author notes that he has paraphrased the Arizal for clarity and that the Arizal says the same on this very verse
in the portion of V’zos HaBerachah.
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And the explanation of the matter is understood from what was explained above on the difference
between the drawing down to the Oral Torah from the outer dimension of the Written Torah — this
drawing down being from the level of the fallen fruit of Chochmah alone, as explained above, and
called erusin — and the drawing down from the inner dimension of the Written Torah to the Oral
Torah,

This fits the earlier distinction. The Oral Torah’s receiving from the outer dimension of the Written Torah is
the “fallen fruit” of Chochmah, and it is betrothal; its receiving from the inner dimension of the Written
Torah is another matter.
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which is the very essence of Supernal Chochmah, hidden in Z’eir Anpin. And see on the superiority
of this level, called the hidden light, in the Ramaz on the portion of Pekudei (folio 220b), of which it

is said, “How great is Your goodness, etc.”; see there.

The inner dimension is the very essence of Supernal Chochmah, hidden within Z’eir Anpin. The Ramaz (on
the Zohar, Pekudei) calls it the “hidden light” and describes its greatness, and of it the Psalmist says, “How
great is Your goodness, which You have hidden away for those who fear You.”
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And this level is what is drawn down and revealed in Malchus of Atzilus on Shemini Atzeres.

On Shemini Atzeres this hidden light is drawn down and revealed in Malchus of Atzilus, the level of the Oral
Torah.
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As it is said in Zohar III, the portion of Pinchas (folio 214b): “Afterward, on the eighth day, it is the
joy of the Torah, etc., so that all be one, etc., which is Yisrael’s,” end of quote.

The Zohar on Pinchas confirms this: the eighth day is “the joy of the Torah,” when the union is the union of
all, “so that all be one,” and this is Israel’s.
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And the Ramaz explains there that then Malchus receives the light of Chochmah, etc., and the lev-
els of Yaakov and Yisrael become one, etc., end of quote. And see further in the Ramaz (portion of
Emor, folio 104b), in the passage beginning “On the eighth day, etc.”; see there.

The Ramaz explains that on that day Malchus receives the light of Chochmah, and Yaakov and Yisrael be-
come one.
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And this is the meaning of “the inheritance (morashah) of the congregation of Yaakov”: for the lev-
els of Yaakov and Yisrael become truly one on Shemini Atzeres, as explained above; and therefore
below as well, among the souls of Israel, all receive from the level of the essence of the Torah. And
therefore it is called morashah, specifically a term of inheritance, and not only me’orasah.

This is “the inheritance of the congregation of Yaakov”: since Yaakov and Yisrael are one on Shemini

Atzeres, all Jewish souls receive from the essence of the Torah. So the verse says morashah, a true inheri-
tance, and not only me’orasah, a betrothal.
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The Alter Rebbe offers the second meaning of inheritance as another way of explaining morashah.
The Rebbe sets the two meanings against each other. The first, already prepared and drawn down,
is only a transfer from the father’s domain to the son’s. The second is a fresh drawing down of a
higher level, the essence of the Torah rather than merely 7110 7%ynow anon NP,
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And along these lines one can interpret what is said in the Zohar, Emor, there: “And this day,
Yaakov is the head of the joy, etc.”

The same idea explains the Zohar’s saying that on this day “Yaakov is the head of the joy”: on Shemini
Atzeres the lower level, Yaakov, is joined to Yisrael and leads the rejoicing.
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And see further on the subject of erusin and nisuin in the explanation on the verse “For over all the
glory, a chuppah, etc.,” and at the end of Vayigash.

The text points to other discussions of betrothal and marriage. In the explanation (biur) of “For over all the
glory, a chuppah” (Likkutei Torah, Shir HaShirim), Sinai was only betrothal, the bride receiving only the
round ring of kiddushin, and marriage awaits the time to come; Torah Ohr, at the end of Vayigash, likewise
says that this era is betrothal, as in “do not read morashah but me’orashah.”
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And in the maamar beginning “And [ will betroth you to Me, etc.,” and in the maamar beginning “It
is better to take refuge”; and see further on the verse “For the fragrance of your oils, etc.,” and on

the verse “The eyes of all look to You, etc.”

More references, all in Likkutei Torah: the maamarim on “I will betroth you to Me” (Bamidbar; Hosea’s verse
of betrothal between G-d and Israel), “It is better to take refuge” (Shemini Atzeres), “For the fragrance of
your oils” (Shir HaShirim) and “The eyes of all look to You” (Matos).
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And from there it will be understood that likewise, in a person’s service of G-d, in the service of the
heart, which is prayer, these two levels of erusin and nisuin apply,

From those places one learns that betrothal and marriage also apply to a person’s own service in prayer,
which the Sages call “the service of the heart.”
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for the souls of Israel too are called a bride, etc.; see there. And in the portion of Matos, on the

verse “And if awoman vows a vow in her youth, etc.”

This is because each Jewish soul is also called a bride in relation to G-d. The text adds the maamar in Matos
on the vows of a young woman, which reads the “woman” as the Community of Israel.
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SECTION 7 - 1116

From teshuvah to Shemini Atzeres
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And according to this, it will be well understood why specifically on Shemini Atzeres the souls of
Israel draw down the level of the union of groom and bride, the Written Torah and the Oral Torah,
which is the matter of bonayich (your builders).

The last paragraph asks why the union of groom and bride, the Written Torah and the Oral Torah, happens
precisely on Shemini Atzeres, and what it has to do with “your builders.”
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And the matter is that this is through the teshuvah of the Ten Days of Teshuvah, [of] “From the
depths I call You,” the depth of the heart: this is the matter of the G-dly arousal being drawn into
the inner dimension and innermost core of the heart; and this level is what is called nisuin in the
service of the heart, [as in] “And you shall know Havayah.”
It is prepared by the teshuvah of the Ten Days of Teshuvah, which comes “from the depths,” the depth of the
heart, when the G-dly arousal reaches a person’s innermost core. That is “marriage” in the service of the

heart; Hosea’s “you shall know Havayah” concludes his verses of betrothal, and “knowing” means intimate

union.
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And as is explained elsewhere on the verse “When you go out, etc.,” [and] “and you see among the
captives a woman of beautiful form, etc.,” which refers to the soul, until “and afterward you shall
come to her and be her husband”: this is the level of Ne’ilah [the closing prayer] of Yom Kippur;
and in particular, every day, it is the matter of nefilas apayim (falling on the face),
Another maamar (Likkutei Torah, Ki Teitzei, in the explanation of “When you go out”) reads the Torah’s law
of the “beautiful captive” as a parable of the soul, held captive in the body. Its last stage, “afterward you shall

come to her and be her husband,” is self-sacrifice: Ne’ilah, the closing prayer of Yom Kippur, and in daily

prayer nefilas apayim, the prayer said with the face lowered.
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that is to say, this is when the arousal from the greatness of G-d is drawn into the depth of the heart,
as it is written, “With all my heart I have sought You”; that is, to be [in the state of] “To You,
Havayah, I lift up my soul, etc.,” the higher teshuvah, etc.

This is when contemplating G-d’s greatness stirs the depth of the heart, “with all my heart I have sought

You,” and the soul is given over entirely, “To You, Havayah, I lift up my soul” (the psalm said at nefilas apay-
im). This is the higher teshuvah.
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And since this is so, therefore, through this, the souls of Israel have the power to draw down after-
ward, on Sukkos and Shemini Atzeres, the level of nisuin as well, and the union of the inner dimen-
sion of the Written Torah with the Oral Torah. And see what is explained on this in the maamar be-
ginning “And it shall be as the rejoicing of a groom over a bride”; see there. And see what was ex-
plained above in the interpretation of “And you shall not wander, etc., so that you will remember,

”»

etc.

Because of this teshuvah, Israel have the power on Sukkos and Shemini Atzeres to draw down “marriage”
and the inner union of the Written Torah with the Oral Torah. The text refers to the maamar “And it shall be
as the rejoicing of a groom over a bride” and back to its own reading of “you shall not wander ... so that you
will remember” at the opening.
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And this union is the level of the revelation of the light of Abba, etc.; and this revelation of the light

of Abba is drawn also into all the souls of Israel, as explained above.

This union is the revelation of the light of Abba (Chochmah), and it reaches every Jewish soul.
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And this is “Do not read banayich (your children) but bonayich (your builders)”: for at first, in the
Ten Days of Teshuvah, they received from the light of Imma, as is known from the matter of “His
left hand is under my head,” the left line, Binah, Gevurah, Hod;

Now “do not read banayich but bonayich” is explained in these terms. During the Ten Days of Teshuvah the

souls received from the light of Imma (Binah): the left side, the line of Binah, Gevurah and Hod, as in “His
left hand is under my head.”
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and likewise on Yom Kippur all the ascents are through Imma, etc. (see Zohar, Emor, folio 100b).

On Yom Kippur too, according to the Zohar on Emor, all the ascents come through Imma: the light of

Supernal Imma shines, and the union then comes “from the house of Imma, not from the house of Abba.”
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And this is the level of banayich (your children), for Binah is ben yah (son of Kah), and as in the
matter of teshuvah, tashuv hei (the hei returns), with the milui [spelling-out] of yud, etc.; and also
“Binah is the heart,” that is, to be [in] the depth of the heart; and this too is banayich, in the man-
ner of “a son is [his father’s] leg, etc.,”
This stage is banayich, “your children”: the name Binah contains ben yah, “son of Kah,” so Binah is the level
of the “son”; and the Zohar reads teshuvah as tashuv hei, “the hei returns,” the hei that stands for Binah (the

Kehot note finds in Me’orei Or the hei returning “to the yud”). The Tikkunei Zohar says “Binah is the heart,”
so it is the depth of the heart, and it is also the son who is like his father’s leg.
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to be nullified as the leg is nullified to the head, etc.; and through this, afterward, on Shemini
Atzeres, [comes| bonayich, that is, the drawing down of the light of Abba, as it is written, “With
Chochmah a house is built (yibaneh).”

The “son” is nullified before the Father as the leg is before the head. Through this, on Shemini Atzeres,

comes bonayich, “your builders”: the light of Abba, Chochmah, as “with Chochmah a house is built
(yibaneh),” aword from the same root as bonayich.
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And see what is explained on this in the maamar beginning “And all your children.” And this is
“And Yaakov journeyed to Sukkos,” and through this, afterward, “and he built himself a house”:
this is the level of the Oral Torah, called a house, into which on Shemini Atzeres they draw from the
essence of Supernal Chochmah, as explained above. And see Zohar I, Vayishlach (folio 172),
In the maamar the text cites (Likkutei Torah, Re’eh, “And all your children”), “your children” is the son, and
the servant who takes on the yoke of Torah is “your builders.” Here, “Yaakov journeyed to Sukkos” and then

“built himself a house”: the place bears the festival’s name, and after Sukkos comes the “house,” the Oral
Torah (Malchus), into which the essence of Supernal Chochmah is drawn on Shemini Atzeres.
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and there it explains “and he built himself a house” as in “the house of Yaakov”; that is, this revela-
tion is drawn also into all the souls of Israel, who all receive from the revelation of this light, etc.

The Zohar reads Yaakov's “house” as “the house of Yaakov,” all of Israel: this revelation reaches every
Jewish soul.
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And this is “the inheritance of the congregation of Yaakov.” And see in the Idra [of the Zohar] (folio
130a) on the verse “House of Yaakov, come, let us walk in the light of Havayah.” And see further
what is explained on the subject of “the fallen fruit of the Supernal Wisdom is Torah” in Iggeres
HaKodesh, in the section beginning “He wraps Himself in light as a garment,” in the name of the
Likkutei Torah of the Arizal, the portion of Ki Sisa;
This brings the maamar back to its verse: “the inheritance of the congregation of Yaakov.” It also points to
the Idra, a section of the Zohar, on “House of Yaakov, come, let us walk in the light of Havayah,” and to
Iggeres HaKodesh 19 in the Tanya (“He wraps Himself in light as a garment”), which, citing the Arizal’s
Likkutei Torah on Ki Sisa, says that Moshe’s prophecy grasped not the inner dimension of Supernal

Chochmah but its “back,” clothed in Binah and Z’eir Anpin: the secret of “the fallen fruit of the Supernal
Wisdom is Torah.”
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And see there, that it is on a matter somewhat different from what was explained above according
to the Likkutei Torah [of the Arizal] (on Tehillim, section 78) and in the portion of V’zos
HaBerachah. But the matters are close and run along the same lines. And see below further on this
subject.

The author notes that Iggeres HaKodesh uses the idea in a somewhat different sense from the one taken
above from the Arizal on Tehillim and V’zos HaBerachah, but the two are close and point the same way.
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IN ONE'S AVODAH

A Jew draws the Written Torah into the Oral Torah by nullifying his own will before G-d and by the fiery de-

votion this kindles, as a son who wants nothing but his Father’s will. Prayer too has its betrothal and its mar-

riage, when the arousal from G-d’s greatness reaches the depth of the heart, as in the teshuvah of the Ten

Days of Teshuvah and the Ne’ilah of Yom Kippur. And one who is only a servant, who accepts the yoke of

Heaven and turns from evil and does good, should know that on Shemini Atzeres the Torah’s essence comes

to him too as an inheritance, and his joy on Simchas Torah should be all the greater.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar need both images, the Torah as bride and the Torah as groom? What does each say

about who gives and who receives?

. What is the difference between betrothal and marriage, and why does the inner flow of the Written Torah

need the chuppah first?

. How can a leg, wholly subordinate to the head, be the one that “carries” the head? What does this say

about the power of self-nullification?

Why should the joy of Simchas Torah be greatest for one who is only at the level of a servant?

. How do the Ten Days of Teshuvah and Yom Kippur prepare for Shemini Atzeres, according to the last

paragraph?
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FOR CHILDREN - AGES 9-13

For the children at the table

The Torah is every Jew’s inheritance

THE BIG IDEA

On Shemini Atzeres and Simchas Torah, the deepest part of the Torah comes to every Jew

as an inheritance, a gift we receive without having earned it.

The verse says, “The Torah that Moshe commanded us is the inheritance of the congregation of
Yaakov.” The maamar describes the bond between G-d’s Torah and the Jewish people like a wed-
ding in two stages. First comes betrothal, when a ring is given: through the mitzvos we draw a little
life from the Written Torah into the Oral Torah, which explains it. Then comes the chuppah, which
covers both sides equally. On the festivals, “the season of our rejoicing,” G-d reveals a level so high
that everyone stands equal before it. On Shemini Atzeres the inner part of the Torah flows down to
every Jew. A son who wants only what his father wants is called Yisrael. A servant, who must set
aside his own wishes to do what he is told, is called Yaakov. On Shemini Atzeres the gift reaches
even the servant, like an inheritance: a child who inherits does not work for it, because the parent
already prepared it. That is why the joy of Simchas Torah is greatest for one who is only a servant.
The deep teshuvah, returning to G-d, of the Ten Days of Teshuvah prepares us for this gift.

THE MASHAL

When a king makes a great celebration, he comes out of his palace and shows himself to all his
ministers and servants alike. So too on the festivals, G-d reveals Himself to everyone equally. And
on Shemini Atzeres the Torah comes to each Jew like an inheritance, which a child receives without

working for it, because the parent already prepared it.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the Torah called an inheritance and not a prize we earn?

2. What does the image of the king coming out to all his servants at a celebration teach about the
festivals?

3. How can you dance and learn on Simchas Torah knowing that the whole Torah belongs to you?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1
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Or HaTorah on V’zos HaBerachah has a further explana-
tion of this verse, besides the explanation (biur) printed
after this maamar in Likkutei Torah, and a gloss on that
printed explanation.
KEHOT'S NOTE
LT°-°2N07 NRdwH2 Mavina 1'7?1‘? AR — 11 RN N°AR PIRD MTIR
¥ oW LARNDKR Y 713792 N7IIND ('[‘?TI'? 0DTAM 72%1) DI IR AR
"MW Q12 177 AR M 17T 1P 09T 1IN0 BY AT N
20 7177 DA AR 27Yyawin 272awin 1Payn Ny 2 770 9N now
19 PID A75An — 72 0TX

w139 M 1IN
Moshe, blessing the people before his passing, speaks of

himself in the third person: the Torah he commanded is
the inheritance of the congregation of Yaakov. The whole
maamar interprets this verse, and especially the word
morashah. (context: Steinsaltz Tanakh)
Deuteronomy 33:4°7:3"% 0°737
:3PY? NPAR MY Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,37 0731

Rabbi Chiya reads the verse there “Do not read morashah
but me’orasah”: the Torah is Israel’s betrothed. This is the
teaching the maamar sets out to explain.

Pesachim 49b:10%:2 v”n» 0°non
NI 2¥12 177K 7N OY °197 1IR3 POIYT 73 (XM 231 KIN
JAYIINY PR PR LUTYTIn A 117 M3 A7iRY nRiY 1102
.TTO7INM RPN
William Davidson, Vocalized Aramaic (CC-BY-NC)
TN WR AR S 1N

The Talmud notes that “Torah” has the numerical value
611, the commandments Moshe commanded, besides the
first two heard directly from G-d, making 613.
Makkot 23b:1811>:2 3”3 n19n
WY MNP 12 1K1 NI MY UHTY NIk YU R *37 T
DY DOKD LRO0 NN IR PIRD wRm oUW nikg
- K7P °Rn RT3 K .0TR bw PR 71D Ay nIinw
K202 *77IR7 ) AYIin Avn HJ? mx min»
William Davidson, Vocalized Aramaic (CC-BY-NC)

awRIm Twn 13 MY 1N

The Zohar on Yisro, at the Giving of the Torah, says the
Torah was given “to be an inheritance for all,” quoting this

likuteitorah.com/likkutei-torah/vezos-haberachah/2/

verse.

Zohar, Yitro 20:343-3557"1w-2"nw:’S 190° 9717 700
and the word lemor (saying), that it was a heritage of all.

The Zohar; London, Soncino Press, 1933 (Public Domain)

apy NPnp W Twn 1P M TN

In its discussion of dreams the Talmud quotes this verse
and reads it “do not read morashah but me’orashah, be-
trothed,” linking a dream of a betrothed maiden with
Torah.

Berakhot 57a:4°7:X 1”1 N1572
JRIPN 12°22 OR 037 R 12027 1937 — 0iPn2 dnR DY Xan
YN 112 MY 177 MR L7707 12 — N97IRD 7Y PY K37
Dy K37 APIIRDT KPR PAWIIRY pn PR ,7apy? nvap awiin
I8 NS MR TN SNIY mean? 19%; — oiPna ininy
>371 .R27 0PIV 12 RITY 7 nu2n — 0ivn2 R NwR By Ran
RATIRD A2 9770 KPY A2 YT RPT 00
Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-
derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as
it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

apY° NDIR TWNIR TR D MR 1N

When a child can speak, his father teaches him Torah, and
Rav Hamnuna says that this verse is that first Torah. The
print reads “Sotah, chapter 3, 42,” but the passage is in
Sukkah, chapter 3, folio 42a.
Sukkah 42a:11-122”>-8":X 2”1 1210
n’?ng wIin nwn HJ? M2 A7IR” :RINT 27 MR ?RO7 KRR 170
— D13 ﬂm;i‘; Y70 AWK P02 7RO ORR YyRY DRCMp ARy
DI T DY PRIIR — T DR 1inY? Lninw o DY 17P0iR
P00 — O°277 MYI2 ,XNY P00 — TN MYI2 PRY? YT
.N11737 1°22 7N 9 PRYIN — 1B 0119 YR iy
What [in this context] could be meant by Torah? R.
Hamnuna said: Moses commanded us the Torah, an inheri-
tance of the congregation of Jacob. What [in this context] is
meant by the Shema? The first verse. If [the minor] knows
how to take care of his body we may eat food that has been
prepared in ritual purity though his body [touched it]; If he
knows how to take care of hands, we may eat food that has
been prepared in ritual purity even though his hands
[touched it]. If ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Talmud derives from the verse that the Torah is an in-
heritance for all Israel, so that withholding a halachah
from a student is like robbing him of his ancestral
inheritance.
Sanhedrin 91b:181”>:2 X”% 1°77710
2193 39°KRD ,TomPn Bn n0P0 VIR P2 i1 MmN 1T 27 MK
APy nop MYNin Mwn 1P MY TIRY RRIY PniaR nonn
RIP2 92 RIT 27 0K .OWRI2 o nwwn PRI P27 X0 Twin
T2y 970X TR *Bn 27T Yaind P2 X700 Tiyny v27 10N
72 Y7 MRIT IR 19PN TR VynaY

William Davidson, Vocalized Aramaic (CC-BY-NC)

111°2 MPowan S1pws
The bride’s opening plea in Song of Songs: “Let him kiss
me with the kisses of his mouth.” The text points to the
Midrash on this verse (Shir HaShirim Rabbah), which also
quotes “Torah tzivah lanu Moshe.”
Song of Songs 1:2°2:°X 0°°wi W
770 P77 0221073 IR MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

2, R wIw

oW 0°non2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.a,un

WA Mana
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20,70

n°aynT 770
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,10

N2 °1°0n 1

Moshe opens his final blessing with the revelation at Sinai:
“Havayah came from Sinai.” Rashi reads it as G-d going
out to meet Israel like a groom.

Deuteronomy 33:2°2:3" 0127

N33 70X TIRD IR YORIA N7 PYER MM X2 20n T IR
:in% N7 ¥R 10 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Rashi explains that G-d went out toward Israel like a
groom going to greet his bride, which makes Israel the
bride.

Rashi on Deuteronomy 33:2:2-3'3-"2:2:3"% 07127 %y "1
RE°T 1002 77 M°ANNI 2RMT? WIWI DOXIP? KY? X2 *On
TR (L™ MNY) “DopPRI NRIRY” MY ,TP0 Cip Dhapn?
IR0 DX 1222%0 Y "127 TNaY P Ywn nan (070 KW
%7 KDY
X3 °1°0n [THE L-RD] CAME FROM SINAI — He went forth to-
wards them when they were about to take their stand at the
foot of the Mount, — as a bridegroom goes forth to welcome
his bride, as it is said, (Exodus 19:17) “And Moses brought
the people forth to meet G-d”: this teaches us that He (G-d)
was Himself going forth facing them (cf. Mekhilta and Rashi
on the verse quoted). 117 9°ywn nm AND HE SHONE FORTH
FROM SEIR UNTO THEM (the Israelites), because He first
addressed Himself ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

09°7 anwIT™

G-d tells Moshe to go to the people and sanctify them to-
day and tomorrow, before the revelation. The Midrash
hears in vekidashtam the word kiddushin, betrothal: Israel
receive the kiddushin at Sinai.
Exodus 19:10:0” mnw
:002ni 10221 7MY 00 DAY DYTTRR 77 TWRTOR T K"
And the L-RD said unto Moses: ‘Go unto the people, and
sanctify them to-day and to-morrow, and let them wash their
garments,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANTD. .27

This passage, from “And see Zohar II” to “61b,” is quoted
there, in the commentary on Song of Songs, where the
verse “on the day of his wedding” is discussed.
KEHOT'S NOTE
19ORY D@ Y 2 10 WAw NTMING PRy NwRn

LYY nvya

The Zohar on Acharei reads “the crown with which his
mother crowned him” as the hour when the son is
crowned with all the crowns and inherits the estate of his

father and mother.

Zohar, Achrei Mot 14:94-15:102-77%:7”> N1 °InX M0 790
270:170

R. Hiya took as his text: “That which is hath been already
and that which is to be”, etc. (Eccl. 3, 15). ‘This is explained
by what we have learnt, that before G-d created this world He
created others and destroyed them, until He consulted the
Torah, and through it made the proper adjustments and be-
came crowned. Thus all that was to be in this world was be-
fore Him fully prepared. We have learnt, too, that all men of
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20

21

all generations stood before Him in their likenesses before
they came ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

In the passage of tzitzis G-d tells Israel, through Moshe,
not to stray after their heart and eyes, “after which you go
astray (zonim),” the language of unfaithfulness. The maa-
mar reads it as Israel remaining a faithful bride.

Numbers 15:391772:1°0 1272

DN DNPRY1 N NI3RTP37NX OR7OM INK onPRTY NYUE? 037 M
:DIPNR 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDTRN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19tn 1ynR . . 0522% IR 1NN R

The words here quote Numbers 15:39-40; the passage is
shown below.

Numbers 15:39-40'n-1"2:11 722
ony anvwy1 n mgr_:'b;-ng on7amn IR an°RM NK’B‘? DD'? m
1927 DN 0O DOXTIPR 0273°Y *IK) 09327 10K IMNDTR
:02°72K? DY DN PNinTeI NN anCy) 113t
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray; that ye may
remember and do all My commandments, and be holy unto

your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.A-1% 10 1272

Mot YR

“So that and do all My
commandments.” In the next paragraph tizkeru is read as

you will remember

zachar, male: Israel as the groom toward the Torah.
Numbers 15:40°:170 72712
:DPR? DT DI NiE3 NN DI 21N 137
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

INPWN TWON BN

Said to Chavah after the sin: “your desire shall be for your
husband.” The maamar borrows the words for Israel’s sin-
gle-minded longing for G-d.
Genesis 3:16170:’) NPWRI2
") 0733 TPn 3393 TM TAY NI 739 T AENT0N
727907 KIM ANPIYA TR
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
0,3 NPYRI2

NM192 XM MpaTnn
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nowRA2 n”MKR] (x-2,8) n5INa WU .ﬂ”'lP’?J\ .(M”np) R”n 2”wo %y
,17.2,79p) 27021 .(X,7BP K ,27 X ,22) RN XM LR ,TONN " n
[9].(2

MI% 9N 27y NIDIN2
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
2,78 b

790 2PV NU%ID MPanT
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
ow e

70 YRR non mva

The words here quote Bereshit Rabbah 17:5; the passage is
shown below.

Bereshit Rabbah 17:57:1*> 127 n°wR12
- X271 02 NP1 ;0190 - AR NP ;AW - ANt NvA ..
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR C27 .naw
7N - 7997 Dw 7non NP ;anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:

the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

131 [P] R[] P 2

TN AWITP 1292

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Wy oy aunbn 7vpa” 9702 MY WK *Y N1910 NPTIR IR

12wIM2 XY 77 NI NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
("X nno) MTPRa TN

17120 RAn

The words here quote Isaiah 40:5; the passage is shown
below.

Isaiah 40:5° 7" 17°yw”
:737°71 9 °3 972 2722 X1 °7 72D AN
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LRy

NI Py TY
The words here quote Isaiah 52:8; the passage is shown
below.
Isaiah 52:8°1:2717°yw
(TS M W2 T Y2 TY 72 T I i ) 179 Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,213

P2° 97y o702
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
¥ 2770 2URA0 UTINRCA TRTAN T AWK Y 0°0awR DMK 03 IR
Jown

170 A°Y0 2 NIN TN "IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 mBxR 9o mBHo P2 Mo RIY . L 17apn Pl opa”

27D 990 7710 NINDY
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
L7700 B3

N”YD 17°P7) DoVEwR D 27y
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
SWITR Y NI NPMIR — 7UR2 17y 1N 1072 v T

(X 77y77) RSN D PR

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
AWITPY 11°2 71992) Prapa N8N 55°1 TIM° ©”R oW 13 T A7
D N7MIRD O3 AR IWOR Y M0 NPIIR 97Oy TN02 TN anan
SR Y DO0EWN

Poa°D mawrn vy

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
RPTTRD MR
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
9] .(R ,xY) 27970 By

9207 X AN12ND

The words here quote Psalms 147:5; the passage is shown
below.

Psalms 147:577:1"np 0°2°1n

1207 1K IN12N7 737271 17K 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,mp 0°Pnn

SWOR RPN RITA 0%

G-d’s promise through Hosea: on that day Israel will call

Him Ishi, “my Husband,” and no longer Baali, “my

master.” The prophet’s image of Israel as G-d’s faithful

wife.

Hosea 2:18n":°2 yvin

29¥2 71y VP RPNTRDY PYOR RPN NTORI K702 17

And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Nak=R'i7ah

The daughters of Zion are called to go out and see King
Shlomo “with the crown with which his mother crowned
him on the day of his wedding.” The Mishnah reads the
King as G-d and the wedding as Sinai.
Song of Songs 3:118™:) 0*°Wwi 1w
OP2 MK APTTIRIY M0Y2 MEPY 7R3 1Y M AR NNy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Mishnah Sotah 3:2 for these words.
Mishnah Sotah 3:22:"3 10 1Iwn
T2 IIKY ARYR T 073192 IR WY, TR YRR LU A%
177 712 70K ANNIN DR 27790 NN 1yRY 27 AN DR 27pn
OX .0%%0 DX AWRD DX ApY? nX1 (7 727R2) MR ARYn
1@ ,ANNI DR 27T 72 0K ARYE
He waves it, he brings it near [the altar], he takes a handful
and he turns it into smoke, and then the remainder is eaten
by the priests. He [first] gives [her the water] to drink, and
then sacrifices her meal-offering. Rabbi Shimon says: he

sacrifices her meal-offering and then gives her to drink, as it
is said, “And afterward he shall make the woman drink the
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water” (Numbers 5:26), but if he gave her to drink and then
sacrificed her meal-offering it is valid.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
The Mishnah reads “the day of his wedding” as the Giving
of the Torah. The Alter Rebbe infers from it that Israel is
the bride.

Mishnah Ta'anit 4:8°'1:"7 n°1yn mwn
Iy MEnnD PXIPY? 02290 007 PR KD PRV903 12 1IN 127 08
JPPIRY 127 902 niRed® 0YPw> ni1a 173Y 0771937 031 aXD
DO NI 12730 PPRYY 09937 22 .37 PRY o1 DY vha? KDY
L,ARTY P29 RIRP 7902 ,0990IK 177 71 .0on732 mbim iR
M7 Y .ANEWRI PY 10 N2 TPY IR 98 77 112 108 M
A7 30, MR (KD “Pwn) PPann o7 7 DR OYR 000 Pam
< DY P00 0T 8
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to

choose [as a spouse]; regard not beauty [alone], ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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The psalmist, of the sons of Korach, longs for the Temple:

“My soul longs, even pines (kalsah) for the courts of

Havayah.” Kalsah, “pines,” is heard as kallah, the bride’s

longing.

Psalms 84:32:770 0°°1n

79K 2R 2372 7 227 1 N3N WDl AN?2703) D033

My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0%%0n0

92271 "IN 19D

Asaf: “My flesh and my heart fail (kalah); G-d is the rock of
my heart and my portion forever.” Plainly kalah is wasting
away; the maamar hears in it kallah, the bride’s yearning.

Psalms 73:267173:3”y 0°2°1n

:0IP DOR2K PP *2377 % "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn
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Tizkeru, “remember,” is read as zachar, male: toward the
Torah Israel is the giver.

Numbers 15:40°2:1”1 7272
:09°pK? DR DnPm ’nﬁgn'b;'ng onewy1 13t YNk
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SRIW™ RAPTIR 772 RWTIP K72 KT 1PWPNR 1w non

The Zohar on Acharei: the Holy One, blessed be He, the
Torah and Israel are bound together. Israel are joined to
G-d through the Torah, which suggests that they receive
from it.

Zohar, Achrei Mot 49:296-50:305-1737:0”1 Mn *INR 77170 780
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Rabbi Yehoshua ben Levi: whoever gladdens a groom
merits the Torah, which was given with five voices (Exodus
19:16-19); and one who enjoys the wedding meal without
gladdening him violates the five voices of Jeremiah 33:11.
The measure-for-measure reward suggests that the Torah
is a groom.
Berakhot 6b:30°:11 m312
IR TIR% 70 1P 12 YWY 221 mR 790 an iman ox
n%p °77 a0 nivR2 whYn it v nRIY NiRip nwnna
D°PPRTY 121 W P3P o1 31 DI PP 1 By 120 1y oo
U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 3

47

NI 1°019°K 7137 N

A parallel discussion of betrothal (erusin) in the commen-
tary on Tehillim.
KEHOT'S NOTE
AN *Y 271 77970 — »PIDA VAN Y R D0 AR
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It adds that through the ring “he forbids her to the whole
world.”
KEHOT'S NOTE
7821y 29% 110X 1731”70 0w 179N o2

49 VYA NN TR YRR

It explains that betrothal forbids her to all the world so that
she is separated and set apart for him, while through mar-
riage she is bound entirely to her husband.
KEHOT'S NOTE
NWwADIN >N 09Iy 9% 770X POIKR YW waon ow 7790 »7noa
L1202 17°02 IR .12Ya% 213D nTayIwn 170 PRIYI U3 AP NPT
T

50 °% NWTIPR NN

The Talmud gives the groom’s words of betrothal: he gives
her money or its worth and says “Behold, you are conse-
crated (mekudeshes) to me.”
Kiddushin 5b:107:2°11 1P217°p
X 7 77 MK 10D MY X NP2 A7 103 2092 T I 1N
Wt 7 - MAPK? 7P X 17 7P NOTIRD AX 117 7P nYTipn
PP TP DYTRR P 0T TN M0 K0T 23X NP
DYTIPR APK - MAPKY 72 *110” 777 NOiNR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4
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That passage quotes the Ramaz: PaRDeS rectifies the four
worlds; sod rectifies Atzilus, and pshat, remez and drush
together rectify Beriah, Yetzirah and Asiyah, the “worlds of
separation,” so that they too become nullified before G-d
as Atzilus is.
KEHOT'S NOTE
X ,X7 R 770 NPWRI2 NPMIRDY LA LT 18002 9UYD pnya nwn

52 27yawin o mabn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N

53 27yawn o Mabn

The opening of Patach Eliyahu in the introduction to
Tikkunei Zohar: “Malchus is the mouth, and we call it the
Oral Torah.” The source of the pairing of the Oral Torah
with Malchus.
Tikkunei Zohar 17a:16-171°-1"0:X 1> 9117 °1pn
RORRW RYITT 7123 LRIPMP RYINT TOM .RT RNPN IRTIPNKY
N°92 MR REIAT R0 TI0M PP 1°90 T 1X1 .XDI) NIRAN
72WND AR T30 KM LD 110 97w 17N LD nobn LwTp
5 IINDAT* 2°N3 170 1PRR D L17an 250 1321 XD 102 a0n
APPOR
Constantinople, 1740 (CC-BY-NC)
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The Talmud reads “the word of Havayah” that people will
seek and not find (Amos 8:12) as halachah. Used here to
show that the Oral Torah is G-d’s word in revealed form.

Shabbat 138b:11x":2 1”%p naw

LIRI2] it —n 9277 ,YR0 M — "0 7277 ,ﬂ;?}j t—"n 227”
William Davidson, Vocalized Aramaic (CC-BY-NC)

1LY PR A

Koheles: “Since the king’s word is sovereign, who may say
to him, ‘What are you doing?’” Speech is the instrument of
kingship, linking the Oral Torah to Malchus.
Ecclesiastes 8:4°7:'n n>mp
YRR 270K oM 1I0PY 9707127 WK
Forasmuch as the king’s word hath power; and who may say
unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 n9np

Ton TRy avwn T
Moshe’s command for when Israel enter the land: “You
shall surely set over yourself a king whom Havayah your
G-d chooses.” Read here as Israel taking G-d’s kingship
upon themselves.

Deuteronomy 17:15170:1*> 0°927
Ty DD TOX 2790 12 TRYN N 03 K T7n T2y 0on niw

R TPARKYD WK *123 WK 779y N 9390 K> o
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 0727

122y7 TAN 212 AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

o] .(% ,7% R ,13) M

725¥7 AN 2N3 19°8R)
The Mishnah says that the passages of tefillin and

mezuzah hold each other back, “and even one letter holds
them back”; Rav adds that this was needed only for the
thorn of the yud. So the exact form of each letter is
essential.
Menachot 29a:16-18n”>-1"1:X ©”d MNiA
:122y7 INR 2ND 19581 T DR N NI20¥R MNRAY NwRD nw
N1 RM T D@ 7P KPR 13981 KD 27 90K 77177 27 K ROWwD
55 27 AR 770 29 9RKRT 27 IR 170 27T ']‘T’Nbb ROX XDOWD
9273 92 IROWR 0K 79100 71°MIMA YAIRD 19 AP P PRY MK
»7979 RT°T 97K 2109 19777 WD °UR Dw 10N 2P°1 ITIN° 29T Ionwn
o301 9 wnen 17D InR aPY° °271 RN 27T 10N i vatls)
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MR W 12 P NWI OR 1977 WD R Pw 190 3Pt AT 217

... WD nvp
Wikisource Talmud Bavli (CC-BY-SA)

19RANN NPT 1900 PRy

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ow ™n

NP3 "nR20an RN%9IR

The Zohar says the Torah comes forth from Chochmah,
the root of the Written Torah.

Zohar II, 121ax ,85p 27mt
KEHOT'S NOTE

R ,X9D 27

Y77 ROMa NPY 09N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw™n

072 QW *°2 DOnNY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

R”Y0 ,2° 10N

0°n QW D DR
The Talmud reads shamayim as sham mayim, “there is
water.” The Written Torah, from the sea of Chochmabh, is
“heaven.”
Chagigah 12a:5-6"1-"11:X 27> 7230
7 APRY TR 0PI X723 0127 MY 221 MWK AT 37 0K
ﬂ'?"? N7 O N7 L0 M1, IR ) R PR oY
SPIRT DR DOREE AR DOPPR K12 NWRI? 12007 — I DOy
— TWR AWM IR N AN AT PIRTY :°NIT — 31712 1N
i D’PY?QS AR :2°N37 — IR 70Nt oy WM 222037
nTn,"aonn °ae Sy nanan D’Pﬁ{s 1177”7 :2°027 — 071 M7 IR
. O AP 5701 27 Y 12037 — 1972 N o
William Davidson, Vocalized Aramaic (CC-BY-NC)

o817 Oyn oY 17 Ta

There the Torah is water that descends from a high place
to a low one: its upper waters are the sea of Chochmah,
from which “the Torah comes forth,” and its lower waters
are the physical doing of the mitzvos.
KEHOT'S NOTE
7,39 8NN

T272 SN

G-d’s promise to afflicted Jerusalem: “I will make your
windows of kadkod,” a precious stone, and your gates of
carbuncle. The maamar reads kadkod as kad kad, twenty-
four twenty-four.

Isaiah 54:1227:7737°yw°

SPEN™IIRY 72123721 MTRK 13K7 TIWEY IRy 1572 "nntn
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And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oY By T

Rivkah came out “with her pitcher on her shoulder” while
Avraham'’s servant was still praying at the well. The pitch-
er (kad, twenty-four) on the shoulder, the back, shows that
Scripture comes from the back of Chochmah; the Kehot
note points to the Arizal’s Likkutei Torah on this verse.
Genesis 24:15170:770 N°wKX12
13 PXINIY 177 WK DY R0 13M) 1277 192 00 XTI
:TROY-2Y M1 DTN "MK 1M NYR 1270
And it came to pass, before he had done speaking, that, be-
hold, Rebekah came out, who was born to Bethuel the son of
Milcah, the wife of Nahor, Abraham’s brother, with her
pitcher upon her shoulder.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LTt 108 DY DRI NP AR 0,70 NPwR2

Moshe describes the revelation at Sinai: G-d shone forth to
Israel from Seir, the land of Eisav. The maamar reads Seir
as se’ar, “hair,” with a yud inside it.
Deuteronomy 33:2°2:3"% 0°737
N327% TNXY TIRD I PRIA 17 PYER MM K2 2TOR N MWKM
:in% N7 UK i U
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In the time to come the nations will claim they were never
offered the Torah; the Talmud answers from this verse that
G-d offered it at Seir and at Paran, to every nation, and
only Israel accepted it at Sinai.

Avodah Zarah 2b:1227°:2°2 717t T2y

30 oM 2920 K91 119 nn1 0iv3 0%y P 11927 D% 0niR

2N, PYEH 1IN R2 %1% *1 RN 1°037) 7097 n?
?7IRD2 °Y3 KM PP °¥3 RN 7N K22 1aonn AioR”

William Davidson, Vocalized Aramaic (CC-BY-NC)

YW 0911 N2 °1°0n

The Zohar on Terumah reads “from Sinai He came, and He
shone forth from Seir” as G-d revealing Himself to Israel
through levels within levels, one more hidden and one
more revealed, “a shell upon the kernel,” with “the myri-
ads of holiness” the source of them all.

Zohar, Terumah 10:81-881”2-X”:* 11121790, 190

In the same manner the Holy One, blessed be He, revealed
Himself to Israel: “He came from Sinai”-this was the most
hidden grade of revelation; “He rose up from Seir unto
them”-this was a second, a more open revelation, the shell
nearest to the brain; “He shined forth from Mount Paran”-
this was still another aspect of revelation. Then it says, “He

49



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2

70

71

72

73

74

came with ten thousands of holy beings” (cf. Deut. Ibid.).
This is the highest praise, that, although He revealed
Himself in all these grades, yet the commencement of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“King Shlomo made himself a palanquin of the wood of the
Levanon.” The text points to the Midrash on this verse
(Shir HaShirim Rabbah) for “from Sinai He came.”
Song of Songs 3:9°v:3 0w 1Y
7192297 >3yn Y Tom i vy 137ER
King Solomon made himself a palanquin Of the wood of
Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“I am the man who has seen affliction by the rod of His
wrath.” The text points to the Midrash on this verse
(Eichah Rabbah) for the same subject.
Lamentations 3:1°R:’1 12X
ANN3Y I 1Y TN 12T
I am the man that hath seen affliction By the rod of His
wrath.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP PAn yUn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
170, NIR R”RA

[273p 21 . . 23%0m Payn ]

Most of the sources listed in this bracket are copied there,
in the commentary on V’zos HaBerachah.
KEHOT'S NOTE
2”0 27PNyl awT '|]?’N1 2NNNR Y 13792°0 N”MIR AR

Kehot’s note points to Berakhot 33a for these words.

Berakhot 33ax 3 n1372

PARAGRAPH 5
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The school of Rabbi Shila speaks of Moshe as the one “of
whom it is written, ‘from His right hand, a fiery law for

299

them.
Sotah 4b:1611v:2 "7 MO
P2 2°N37 ,11°37 TYND 773R 2277 19°DK (XPPW °27 727 TI0K KPR
L0373 DY AT R’ RY — Yin? N7 WK non”
William Davidson, Vocalized Aramaic (CC-BY-NC)
The Talmud cites the verse in the laws of taking leave at
the end of prayer, to show the importance of the right side.
Yoma 53b:31:2 371 Ry
I0XY IINK? N1YU0D WY Y°0R%Y 1% ,5PaNnT 37 hl KN
ToyRY DI PPenn KPY 47 %R 12 Ay K oxy ,0i%Y 10 93
NT WX 1007 MR PRND? 72 10K 17007 090 NI nK
AR 12370 19K TTER IR MmN
William Davidson, Vocalized /;\ramaic (CC-BY-NC)
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Rava: one does not wipe with the right hand, because the
Torah was given with the right, as it says “from His right
hand, a fiery law.”
Berakhot 62a:4"7:X 270 1272
MIATY *387 X7 MR 7ORDY RPX PRID TIIRR TR M2 °iEn
MR 7309272 1 .”ﬁ?:? N7 WR IR R PR MRt
A2 WIPY 73En I R7 12 1IYRY 237 1D N3R XUNY 230
LTIN RYY N2 R 23R N PR 121203 27 .1°77n

Why should we not wipe with the right hand but only with
the left? Raba said : Because the Torah was given with the
right hand ; as it is said, "At His right hand was a fiery law
unto them" (Deut. xxxiii. 2). Rabbah b. Bar Hannah said :
Because it is near the mouths. R. Simeon b. Lakish said :
Because he binds the Tefillin with it. Rab Nahman b. Isaac
said: Because he points to the accents of the Torah with it.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Why was the Torah given to Israel? Because they are bold.
The school of Rabbi Yishmael reads “from His right hand,
a fiery law for them”: they are fit to be given a law of fire.

Beitzah 25b:71:2 1775 11%°2

107 °18m — PXIP? MR 7103 1R 18N SRR 22T MY KN

M2 IR MR N DT WR 10 DIRYNY? 227 937 RIA 7Y

19X DY DI°NT MRT RDR WK NT 077 INIRY 1990 1IRT NN

T IR 93 PR — PRIRYD TR MM (KD) RonRY WK —
.00 TINY? 1R

William Davidson, Vocalized Aramaic (CC-BY-NC)

N7 WX RN

Moshe describes the Torah given at Sinai: “from His right
hand, a fiery law (esh das) for them.” Read here as the Oral
Torah (das) drawn from Chochmah through fire, the pow-
er of contraction.

Deuteronomy 33:2°2:3"% 0°727

N3z ANKY TIRD IR YOI 07 TYER MM XD Or0n 1 1K
:in% N7 WR 0 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 wR 2N

Rabbi Yehudah says the Torah was given from the side of
Gevurah; Rabbi Yosi answers that it turned to the right, as
it says “from His right hand, a fiery law,” the left included
in the right.

Zohar, Yitro 17:286-19:2971”%:1°-1797:1”° 17n° ,77117 190

R. Judah said that the Torah was given from the side of
Power. Said R. Jose: ‘In that case, it must have been given
from the left side.” ‘No,” replied R. Judah: ‘the left was
turned for the time into the right, for it is written: “From his
right hand a fiery law to them” (Deut. 33, 2). Contrariwise
we read concerning Egypt’s judgement: “Thy right hand, O

50



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2

81

82

83

84

85

L-rd, glorified in power” (Ex. 15, 6); where the right hand
has turned into the left (judgement).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 WX 2PN

The Zohar on Korach: the Torah is the power of the right,
as it says “from His right hand, a fiery law,” and the left is
included in the right.
Zohar, Korach 1:1-5°7-"R’R n7p ,77t7 790
Now Aaron represented the right and the Levites the left,
and Korah sought to make the right and the left change
places, and therefore he was punished. Further, the evil
tongue was also found in him, and for that also he was
punished.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NWN3I W7301 RM1132 7992

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
>3 %3 P7¥1 LPRMA2 1703 RWR2 w0207 91 Ow (2 ,71%7) TR M
L[] 18D wPna o R

NWN2 w5201 RMIN2 1773

In the Idra Zuta the phrase describes the letter ches
among the letters of the throat; there the words come in
the reverse order, “pressed by fire, congealed by wind,”
and the Kehot note suggests the Alter Rebbe had a text that
read as here. It illustrates how fire gives the fluid “water”
of Chochmah a fixed form.

Zohar, Idra Zuta 36:172-39:183-2"yp:1"2 XuW XITXT ,7717 100
ap:uD

WK W9
The bride asks her beloved to set her as a seal upon his
heart, “for love is strong as death ... its flashes are flashes
of fire.” The fiery love of the soul below that arouses the
fire above.
Song of Songs 8:6M:’11 0°1°wi1 W
YR N20X NRd My™3 AYirty onind 72970y onind Cwmvw
{NITPY UK "BY PHY IRIP PINY
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

VI T RO I8 YRt N2 WRY ANY
Rabbi Eliezer: from “the sons of Aharon the kohen shall
put fire on the altar” the Sages learned that although fire
comes down from heaven, it is a mitzvah to bring ordi-
nary fire as well. A model of the human effort that draws
the response from above.
Eruvin 63a:1570:X 370 1°217°y
7Y 1IN °32 307 KD IR APOPR 927 :XAN KT 7RY 11D RPYY
DY WX 1797 IR °32 13037 WA ORR 137 AR 2192 1o 1INy
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AP NOYY 7171w IR W”nd1 — 0°1191 X9 Mhkhis 5781 (1,R) izl
.[3] .[1om

In the law of the burnt offering G-d tells Moshe that “the
sons of Aharon the kohen shall put fire on the altar” and
arrange wood on it. The fire kindled in every Jew comes
through Aharon.

Leviticus 1:7°1°R Xp"
WRTTDY DO%Y 127 72MTT0Y WK 1790 1IN 32 110N
And the sons of Aaron the priest shall put fire upon the altar,

and lay wood in order upon the fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR RIP° NN

Adam names his wife: “This one shall be called ishah, for
from ish she was taken.” The cited maamar reads both
words as esh, fire, with a hei or a yud.

Genesis 2:23272:°2 N"wX12

*2 PR X7 NNT? ™12 1921 *R3YR DY DYRT KT OTNT TR
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S1pann 1N
The bride: “His left hand is under my head, and his right
hand embraces me.” Read as the encompassing light of
Sukkos that holds the soul fast.
Song of Songs 2:61:’2 0°7°Wi1 W
221P20R 41717 "WRA? Nan {9RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
NL,awrnw

PARAGRAPH 6
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Rabbi Elazar in the name of Rabbi Chanina: Torah schol-
ars increase peace in the world, as it says “all your chil-
dren shall be taught of Havayah, and great shall be the
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peace of your children”; do not read banayich, “your chil-
dren,” but bonayich, “your builders.”
Berakhot 64a:1477:X 770 n1272
7 TRY I0TIN "30K? 31 DY T2 KPR IR PN X
Y OOX TR CTHRIR2 MY 72m2 oy omr b
1y 1”272 20 TWRAR IPPOR N N2 1yn? .92 0iPY K3 113IR
.”mbxy'; ny NX 712000 ﬁm]'?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2PN R L,T0 MI0N2

N”12 NN o°12

Moshe to Israel: “You are children to Havayah your G-d;
you shall not cut yourselves” in mourning. The proof that
Israel are called “children.”
Deuteronomy 14:1°X:7”> 0°727
D2°PY P2 AR N XY TN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X 700727

STIANRT KYI5 K92

The Kehot note gives this Kabbalistic work as a source for
the saying “a son is his father’s leg.”

Yevamot 3a:2-4"7-"2:X "3 N2>

RO P PRI DN PEPTIN 13 PR 307 MW K3 M

I RN KOYTR RAONT ROPR 2D DVIT ROWD Smar gy

NANR RIA ,RNITK BRI *7RT >R 13027 TwR NInk? *an?

ARYR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2720 .(3,2°) 00137 9y mpn 1UTIN R LA NINDY IR .2797 09K v
-[2]

SM12RT NyI2 X932

Tosafos there states in passing that “a son is his father’s
leg,” an extension of his father. The Kehot note points
here for the saying.

Tosafot on Yevamot 3a:7:1X:’1:X 3 Nn2° %Y nooin
RTMY 1R 1PAR NWR AP0 770 - 129193 7157 KPW 1PIR WK “hpn
1N991 PRITR PPY KPR A1 RLY °21P XD 11PMNT BRI AR

likuteitorah.com/likkutei-torah/vezos-haberachah/2/
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apy° N9IR Twn Twn 119 mME TN

NWR 235 KPIT 9P PR PIR DL 1T 1P 112 YR XY
Sax mPIya R X 299 "BY 1217p 109D MY 10 RO IR
192 TNOWRTY RIT APDOK 112 NWRAT KD RN PAR NWR 2R
PPMIR 72 270D RIRT RIXI @INAT IR BRI (M9p *7T) 2732 MY
MIART °Y73 12w X NWRR YOV 121P 112 NYWR NPIY PIvR Oy

... XY 5219 102 N2Y 112 dWNPT R
Vilna Edition (Public Domain)

S8BT R 7R3
Asaf: “Whom do I have in heaven but You? And besides
You I desire nothing on earth.” The complete nullification
of will that makes Israel “children.” (Kehot: Psalms 73:24)
Psalms 73:257172:3"y 0°9°1n
PR "NIDOTRD A0y DMWY "0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

73,3y 0°9n

PARAGRAPH 7
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G-d tells Israel, through Moshe, to keep His statutes and
laws, “which a person shall do and live by them.” The

maamar reads “and live in them” as drawing life into the
mitzvos, the Oral Torah.

Leviticus 18:5°77:1” Xp7

"3 D72 M DTG DX 7Y MK LBYR TN *NpN-NK DnRy
Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] 19X >na Pnnznn PR” 2200 KD oY .0, RPN

PARAGRAPH 9
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PRIWSI N2 RITY RN

The note refers there for the reading of “Vehasi’enu” as
nisuin, marriage.
KEHOT'S NOTE
L1379 0°727 .2 ,1m7 1PW D NPMIR IR

1°2°ND 957 11ono

The Zohar speaks of “the most hidden of all hidden,” the
concealed level above Chochmah. Here it is the chuppah
over groom and bride.

Zohar I, 2ax ,2 X"t
KEHOT'S NOTE

L7221 .K,A RV

1900 qwn nwe

David, in his song of deliverance, describes G-d coming
down in a storm: “He made darkness His hiding place.”
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The level so concealed that even Chochmabh is only a glim-
mer of it.

Psalms 18:1227:1 0°%°11n
:D°PNY 2y DO NN ‘IJ‘I;Q 1°N12°20 100 qWNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 0oonn

99 Ny nona avo

“How many are Your works, Havayah! You made them all
with wisdom.” Read as Chochmah itself counting only as
“making” beside the level above it.

Psalms 104:24773:77p 0°%°11n
P VIR NP 1Py MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,7 0°9n

PARAGRAPH 10

100 DI a0 Ba by vo o7y

That maamar, on “For over all the glory, a chuppah,” ex-
plains that the groom is light that descends, like water, and
the bride is longing that rises, like fire (kallah, as in “my
soul pines”); two opposites that can join only through the
chuppah, an encompassing light above them both.
KEHOT'S NOTE
S790RY 2, v Taph

101 mDIM 7120 Pa By oo

Isaiah’s vision of the purified Zion, with a cloud by day
and fire by night: “for over all the glory there shall be a
canopy (chuppah).” The subject of another maamar on the
chuppah as an encompassing level.
Isaiah 4:51:7 77°yw°
O 7 YY) DU By ORI PY) T 1R by m K3
11BN 2270277y 3 MPY7 MY
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 M9 By I wawns

Isaiah’s promise to Zion: “as a groom rejoices over a
bride, so will your G-d rejoice over you.” The words of an-
other maamar on the chuppah.

Isaiah 62:5'1:270 717 yw°
oy wor Aoy 1N imy 7212 MO mPIn2 N2 byt
TR

likuteitorah.com/likkutei-torah/vezos-haberachah/2/
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For as a young man espouseth a virgin, So shall thy sons es-
pouse thee; And as the bridegroom rejoiceth over the bride,
So shall thy G-d rejoice over thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

103 791N 1awnna nwyn 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% UPD

104 PMNa 1210 YAyl

“Their end is wedged in their beginning, and their begin-
ning in their end.” Used to show that the highest Will is re-
vealed in the lowest level.

Sefer Yetzirah 1:7°1:’X 717°%° 120

nambws 19102 1P 1NPAN2 1910 7IYI AR 92 MAtED Ty
7910 INKR 7172 TR 21991 223w 17 1°RY 7O N1IRY Nonaa TR

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
105 19102 10700 . . INPAN2 1210 PIY)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 7D 0

PARAGRAPH 11

106 1723 77231 770

Shimon HaTzaddik: “The world stands on three things: on
Torah, on avodah and on acts of kindness.” Here they are
the three lines, matching the three festivals.
Pirkei Avot 1:2°2:°X maR mawn
YW DY IR 177 RIT L2 D010 Cwn O pUTRT 1Ny
107700 MP°R3 PY1 173y PY1 11iRD Y,y 0iv 037
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

107 TSP PN TSP T MNanY
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .27y ,0yp) a7m
108 TP N ISP T menanY

In the building of the Mishkan, the middle bar inside the
boards “runs through from end to end.” Applied to Torah
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as the middle line.
Exodus 26:28n175:1"> mnw
TSPATPR T3RETT 0728 DWIRT 1IN2 19°0T 1712
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

109 290 WYY ¥R 0

David: “Turn away from evil and do good; seek peace and
pursue it.” The service of the servant, who accepts the
yoke of Heaven.

Psalms 34:151°0:7"% 0°%°1n
Bhiagll ni’?rgz‘ Y2 230 Y1 ¥y 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

110 | The Talmud reads the verse as the Torah being an inheri-
tance for all Israel, so that withholding a teaching from a
student robs him of it.

Sanhedrin 91b:18177:2 X”X 1°77710

2193 122K ,Tomn vam 1070 ¥aied 93 :37 MR TINY 271 MK

APy NPip TYin TYn AP My 17IR” R ,1PniaR nonn

RI2 72 K30 27 IR NPWRI2 07 NWER DRIRY D27 X nwin

TI21y 199K , 70N 9w 1270 e 93 :XT°ON TiyRw °27 0K
72 a7 MRIT IR 1RPRR 1K JynaY

William Davidson, Vocalized Aramaic (CC-BY-NC)

1M apy° N2R MwNIn Mwn AP MR N
The opening verse, now read as the Torah coming as an
inheritance even to the “congregation of Yaakov.”

Deuteronomy 33:4°7:3"% 0127
:3pY° NP YN NYn NPT 1IN
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 0o% AN sy
G-d’s command for the festival offerings: “On the eighth

day there shall be an atzeres for you; you shall do no
work.” “For you” is read as the flow reaching every Jew.
Numbers 29:35772:1"3 1272
YN X2 N7y NIRPR™22 0D M0 NIBY "y ol
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,03 9272
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0”20 * NIN N”INR 9902 0 177N

Or HaTorah quotes Me’orei Or: inheritance is Chochmah
and Binah of Z’eir Anpin; an heir “enters in his place,”
and so the rise of one partzuf into the place of another is
also called inheritance.
KEHOT'S NOTE
%Y 191 ,1MIpR WY 1PANN D103 *P1 AW LRTT 270 0P e
779 R*1T 2791 P YW wUmY L, 270y 10 WA P 17°an 0Ipna MIznn
92712 .2070°Y IRT D AR .1D°Y 07727 NUMIR — UR?Y K377 1777R2

2y

onN 0°12

Moshe to Israel: “You are children to Havayah your G-d.”
All Israel, Yaakov included, share the son’s inheritance.
Deuteronomy 14:1°:77> 0°7127
D2°°Y P2 AR N X TN KD 02°PPK Cn? onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP3 RNOKRT PIym

Or HaTorah discusses the Arizal’s teaching on “He estab-
lished a testimony in Yaakov,” and quotes part of this pas-
sage in Devarim.
KEHOT'S NOTE
RTY L9P2 Y PPt NPTIRG pRYI L2 L,T00 REM NPTIR KD L9URAR
I9°Y 07127 NPMIRA K2 IROR YVP PR Y P92 N7TIR O3

2py°a My ap™
Asaf: “He established a testimony in Yaakov and set a
Torah in Yisrael, which He commanded our fathers to
make known to their children.” The Arizal reads “testimo-
ny” as a mere glimmer, given to Yaakov, and “Torah” as
the essence, given to Yisrael.
Psalms 78:5’7:1”y 0°2°1n
Dy"'ﬁﬂ? 11PNIAR"NN MX WK '?N'UZ)’:! ot 717im :’pgz; mIy op”
Hahyhini
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M0 TRyRtY non niba

Rabbi Avin lists the novlos, the lesser, fallen forms, of
higher things: the sun is the novelet of the supernal light,
and the Torah is the novelet of the supernal wisdom.

Bereshit Rabbah 17:57:1”> 727 n°wKR12

- X377 099 NP1 ;000 - X123 NP 5w - ANt nban ...

D393 - PyR Pw AR N9 PN MY AP0 PAR 37 .Naw
1IN - 79y Pw non nba ann

54



LIKKUTEI TORAH - V'ZOS HABERACHAH - MAAMAR 2

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

118 770 AyRtw Mo nban

The same list appears again here, on Avraham’s deep
sleep at the Covenant between the Parts; the Kehot note
gives both places.

Bereshit Rabbah 44:171°:7713 727 n°wKR12
- 27MyN M1 ,mPn - A1 MY LAY - N Mt L.
,inn 2321 - TPy Dw MR MBI PNIn 70 AR M .nNaw
NP1 917X 12N AR MAM LN - APYn Pw anon niva
LR7M Y9N 9RITIIL IR (3 PR7IT) 2NOT 022 0, AR 1Y
L2172 .N°IYN21 0182 PR D oIty nownnw T 3, noown
TINR ,090917 DUIWYY AND :IMK PRO0 27 11271 PR M u
DUWPWR MR 1137 LPYIRYILOR DWW RN L1IDIDR 0w
M ,A9w .523 9w LIP3 A vl (R 0°927) 2°n5T 0w
e, 2Py T
“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of

slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

19 TP’ ™RANa

The content of the Ramaz on the hidden light is set out
there.
KEHOT’'S NOTE
Y 2 993 RIP™M N7MIR 03 AR 97237 1990 R Y 17'73 ’D NIRRT
LK L,ATINNRY °D 9°Y% 03 75t .uyan

120 q2 21

David: “How great is Your goodness, which You have hid-
den away for those who fear You.” Applied to the hidden
light, the essence of Chochmah revealed on Shemini
Atzeres.

Psalms 31:20°3:8% 0°%°11n

{OTX °32 733 72 0°0N? APYD TR NIDYTIYY 0T M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Pinchas: on the eighth day is the joy of the
Torah, for then the union is the union of all, so that all be
one; and this day is Israel’s alone, a portion in which no
other has a share.

Zohar, Pinchas 7:26-9:34772:0-173:t 01119 ,77t7 790

PARAGRAPH 14
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Isaiah’s vision of the purified Zion: “for over all the glory
there shall be a canopy (chuppah).” The subject of another
maamar on betrothal and marriage.

Isaiah 4:51:7 171°yw°

UX A 1YY 0nP 1Y IXpRTRYY 1R 1onTen By n x;
BN 113372372y *3 MY e

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123 | The Zohar says that on this day Yaakov is at the head of the
joy. Explained here by Yaakov becoming one with Yisrael.

Zohar, Emor 45:2891797:7772 71K ,1117 190

On this day Jacob is at the head of the rejoicing. Therefore it
is written: “Happy art thou, O Israel, who is like unto thee?
(Deut. 33, 29).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15

124 o TRYaN

G-d to Israel through Hosea: “I will betroth you to Me for-

ever.” The subject of another maamar on betrothal.
Hosea 2:21x72:2 ywin

DRI TONR VIV PTSI *2 TR BN, 2 PREIY

And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 mon®k 2w

“It is better to take refuge in Havayah than to trust in
man.” The opening words of another maamar cited here.

Psalms 118:8°n:1°p 0°2°1n
:07X2 Mvan 12 nion? 2iv
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
126 P n

“For the fragrance of your good oils.” The opening words
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of another maamar cited here.
Song of Songs 1:3°2:°R 0°71°wi 1w
TN NIPY 12°0Y T PN 1Y 07310 Ty
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 TOR 9o 0y

“The eyes of all look to You, and You give them their food
in its time.” The opening words of another maamar cited
here.

Psalms 145:157°0:71"np o°%°n
iRy 0P98"NX 07771011 AR 2R POR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 7980 11 2%aw 1Taya
The Sages call prayer “the service of the heart.” Here be-
trothal and marriage are applied to prayer.

Taanit 2a:11X”:X *2 n°3yn

292 Y729 DPOR M MY NIOXDY :XINT — 778027 12 RI

N3 .179A it IR M — 292 XOIY 7793y XOTSPR ,70023%
JUIpYmI 171 IRY2 0I%IX 00 AN (N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20°%n

129 M°IYI2 973 71TN %5 AR

The law of a young woman'’s vow in her father’s house,
which her father may annul. The maamar on it in Matos
reads the woman as the Community of Israel.
Numbers 30:47:"7 1273
{79932 TP P22 70K 70K T2 173 9N My
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16
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A song of ascents: “From the depths I call You, Havayah.”
Read as prayer from the depth of the heart, the teshuvah
of the Ten Days of Teshuvah, when this psalm is said.

Psalms 130:1°%:%”p 0°%°11n
PRI 0Opnynn Nivyna 1Y

A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 I AR YT

G-d to Israel through Hosea: “I will betroth you to Me with
faithfulness, and you shall know Havayah.” Knowing as

likuteitorah.com/likkutei-torah/vezos-haberachah/2/
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the intimate bond of marriage.

Hosea 2:22273:°2 yi71
T YT MR % TR
And I will betroth thee unto Me in faithfulness; And thou

shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 N”2% NWN 1°2w2 N°RMN

The Torah’s law of a soldier who sees “among the captives
a woman of beautiful form.” Read in another maamar as
the soul held captive in the body.
Deuteronomy 21:11X”7:X” 0°127
STYK? 77 ANR?) A2 NRYM WWATND NYX MW K7
and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

133 NDYY PR N1AN OPANY

After her month of mourning, “afterward you shall come
to her and be her husband.” Read as the stage of marriage:
Ne’ilah and nefilas apayim.
Deuteronomy 21:1327°:8”> 0°127
“NRY PIRNN TINDN A0 130N TPYR MW N2nyhR ATom
STWND 77 T ANPYR 7PN K12 12 90N 0 1 N
and she shall put the raiment of her captivity from off her,
and shall remain in thy house, and bewail her father and her
mother a full month; and after that thou mayest go in unto
her, and be her husband, and she shall be thy wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 NWN *wo1 71 9N
David: “To You, Havayah, I lift up my soul,” the psalm of

nefilas apayim. The soul given over entirely, the higher
teshuvah.
Psalms 25:1°X:71”2 0°°11n
RYX U017 K NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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135 SWRAD NN YRR

The bride: “His left hand is under my head.” The left side,
the light of Imma, in the Ten Days of Teshuvah.
Song of Songs 2:6":’2 0*7°Wi1 W
PIPAMA 11707 "WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

136 NN Y Ny B3 7o)

The Zohar on Emor: on Yom Kippur the light of Supernal
Imma shines, and the union then comes “from the house
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of Imma, not from the house of Abba.”

Zohar, Emor 38:202-40:2261757:"1-277:1"% 711K 17171 990

137 =12 7%

A Kabbalistic lexicon, cited by the note with the Zohar as a
source for reading Binah as ben yah, “son of Kah.”
KEHOT'S NOTE
.[3] .(X”¥D ,30P) 2”11 .70 ,2 NIR R”RN

138 1”12 nPa

Binah is read as ben yah, “son of Kah.” The level of the
“son” in teshuvah.

Zohar, Nasso 4:38-490”1n-11"9:"7 Xw3 71 190

139 72N 2wWwn
The Zohar reads teshuvah as tashuv hei, “the hei returns.”

Zohar III, 122aX ,20p »m
KEHOT'S NOTE
R ,20p m

140 779 21993 "1 2Wwn 1N

It speaks of tashuv hei in relation to the yud; the note says
the wording given here was not found there.

KEHOT'S NOTE

79 IRD WP P TP 2230 0 2wn (D70) IR NTYR RPN Y

o] .y .(2,m) pRapo

141 N2°° 1302

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Patach Eliyahu: “Binah is the heart.” The depth of the
heart as the level of Binah.

Tikkunei Zohar 17a:17-1907>-1":X 1> 9t *1pn
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R”1) 98NT RNDPIP PRI LAOINR DPWRID TR MNRE 7000
IR WPRT RP IR RP T IR 1Pn* . (09AN0 man K97 Xnapap
X3 .(IDIRY K1) MDY MPNTI RIPRT PPY AR LMPRR

PPW R 290K KI9RD PwRT
Constantinople, 1740 (CC-BY-NC)
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Shlomo: “With wisdom a house is built (yibaneh), and with
understanding it is established.” Yibaneh shares its root
with bonayich: the light of Abba (Chochmah) builds the
“house,” the Oral Torah, on Shemini Atzeres.

Proverbs 24:37:773 *%wn
B0 ANAN 173 M3 Mana
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After parting from Eisav, “Yaakov journeyed to Sukkos and
built himself a house” and made booths (sukkos) for his
cattle, so the place was called Sukkos. Read here as the fes-
tival of Sukkos and then the “house” of Shemini Atzeres.

Genesis 33:1717:3°% n°wx12
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And Jacob journeyed to Succoth, and built him a house, and

made booths for his cattle. Therefore the name of the place

is called Succoth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah calls to the people: “House of Yaakov, come, let us
walk in the light of Havayah.” The light reaching the whole
“house of Yaakov.”
Isaiah 2:5°72 77y
19982 719711397 3py> N2
O house of Jacob, come ye, and let us walk In the light of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash calls the Torah the “fallen fruit” of the

Supernal Wisdom. Discussed in Iggeres HaKodesh.
Bereshit Rabbah 17:5’7:1 127 n°wx"2
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D393 - [%yn Dw TR NP PNAN MY AP0 AR 37 .Naw
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“With all my heart I have sought You” (the print has 22 for
»2%). The arousal that reaches the depth of the heart.
Psalms 119:10:v”°p 0°2°1n
PDIgEN YRR PAYIT 277272
With my whole heart have I sought Thee; O let me not err

from Thy commandments.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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