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An Explanation of the Above, on
“And You Shall Not Omit the Salt”

The essence of the soul, which is above intellect, is united with
the essence of G-d through Torah study, because the Infinite
Light is clothed in the Torah’s wisdom. The revealed Torah is

“bread,” whose essence the mind can grasp; the inner Torah is

“salt,” which has no taste of its own yet gives the whole its taste,

brings fear of sin, and refines and elevates the animal soul.
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THE BIG IDEA

The essence of the soul, which is above intellect, is united with the essence of G-d
through Torah study, because the Infinite Light is clothed in the Torah’s wisdom.
The revealed Torah is “bread,” whose essence the mind can grasp; the inner Torah
is “salt,” which has no taste of its own yet gives the whole its taste, brings fear of

sin, and refines and elevates the animal soul.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the preceding discourse on the salt of the offerings, the maamar first shows that intellect,
and even will, are only vessels for the soul’s essence, simple light; so too supernal Chochmah is only a
vessel for the Infinite Light, which reconciles the Rambam’s “He is the Knowledge” with the Maharal’s
objection. Since the Infinite Light rests in the Torah’s wisdom, binding the mind to a law of the Torah
unites the soul’s essence with G-d’s, as self-sacrifice does; prayer and the Shema must come first, so
that the heart truly wants this. The revealed law, whose physical subject the mind fully grasps, achieves
this most; Scripture, Aggadah and Kabbalah are grasped only in their existence, yet reach higher. This
explains the division of study into thirds and the image of bread, meat and salt. Salt, rooted in the
Gevuros of Abba, destroys evil, preserves good and sweetens judgment; it is the “covenant” that blends
the worlds. The maamar explains why matzah, the “bread of poverty” of simple faith, is unsalted, and

ends with the sailors who make a way through the sea, and the Splitting of the Sea.

OUTLINE

1 The soul above its intellect Mm-4

Intellect and will are vessels for the soul’s simple essence; supernal Chochmah is a vessel for the Infinite
Light; the Rambam and the Maharal are both right; the Yechidah is rooted above Chochmah.

2 Self-sacrifice and Torah study 15-8

Self-sacrifice comes from the soul’s essence; since the Infinite Light is clothed in the Torah’s wisdom,
Torah study unites the soul’s essence with G-d and so answers “with all your might.”

3 Torah study in self-nullification 19-16

The sages’ ceaseless study; the Torah clothed in physical laws; nullification as the opposite of making a
“void”; the kav and the future revelation; study for the Torah’s sake, preceded by the Shema and prayer,

and joined with kindness.
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Revealed Torah and Kabbalah M17-22
In revealed law the mind grasps the essence of G-d’s wisdom, in Kabbalah only its existence; Pri Etz

Chaim maps Scripture, Mishnah, Talmud and Kabbalah onto the four worlds; why, then, study the inner

Torah? Scripture counts even without understanding.

Scripture, the inner Torah and the thirds of study 123-30
Scripture draws down a light from above Chochmah through its letters alone; the Aggados and the
Kabbalah belong with Scripture; the division of study into thirds; the revealed Torah as bread and meat

and the inner Torah as salt.

Salt, fear of sin and the covenant 131-39
Midrash brings fear of sin; a glimpse of a higher level surpasses the essence of a lower one; salt as a
covenant of love above reason; the wheat and the chumtin; bread with salt, the thirst of love and the rem-

edy of water; salt for the offerings that refine the animal soul.

Salt that destroys and preserves 140-48
The Gevuros of Abba; the animal soul’s offering need only be salted; salt as water and fire, Chesed and
Gevurah; the blue light that consumes the separate and enlivens the nullified; Elisha’s salt and the lower

waters raised to living waters.

Sweetening judgment and the bread of poverty 149-57
Salt heals the bitter waters of the animal soul and sweetens the judgments of Elokim; salt as three Names
Havayah, cholem and strength; why matzah, the bread of poverty and simple faith, has no salt until Daas

makes it rich.

The covenant that blends the worlds 158-66
The Maggid’s teaching: Aharon’s covenant of salt blends the worlds; Sinai as the wedding of upper and

lower; the night of watching and matzah as the receiver waiting; salt belongs to the offerings, after the

light is drawn down.

The sailors and the Splitting of the Sea 167-71

Souls cross the hidden “sea” in ships of Torah and mitzvos steered by the divine flow; the yoke of heaven
before the yoke of mitzvos; the Splitting of the Sea, by the light of Keser, makes the sea dry land, the sev-
enth day of Pesach.

KEY CONCEPTS

The essence of the soul wo17 NRLY

The soul itself, a simple light above its ten powers; intel-
lect, emotions and even will are only its vessels or
garments.

Chochmabh as avessel 0”x 718?295 11on

Even supernal Chochmah is only a vessel for the Infinite
Light; yet in Atzilus G-d is wholly one with it, so that a per-
son who grasps the Torah’s wisdom is united with G-d.
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Grasping the essence and knowing the

existence NIRENT NY T MIANT DAY

In the revealed law the mind grasps what a thing is; in
Kabbalah and Scripture it knows only that something ex-
ists, yet that knowledge reaches a higher source.

Salt n%n

The inner Torah and the fear of G-d: it has no taste of its
own but gives taste, destroys evil and preserves good,
sweetens judgments, and is the “covenant” that blends up-
per and lower.



Bread of poverty "1y on% The hidden world and the revealed world xn%y
Matzah: the stage of simple faith without understanding, RODANRT KPP RODINNT

like the moon that has nothing of its own, which must later The “sea” and the “dry land”: the realm of concealed
be enriched with Daas. G-dliness, crossed in the ships of Torah and mitzvos, and

the revealed realm in which we live.
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SECTION 1 - 11-4

The soul above its intellect
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An explanation of the matters mentioned above, on the verse “And you shall not omit the salt,” etc.

This maamar is a further explanation of the discourse mentioned above on Leviticus 2:13, “And you shall
not omit the salt of the covenant of your G-d from upon your meal-offering.” It sets out to explain more fully
the ideas raised there.
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Now, in Sefer shel Beinonim [Tanyal, chapter 3, it is explained concerning the soul that it is com-
posed of ten levels corresponding to the supernal Ten Sefiros, etc.; and likewise in chapter 12 there
is an explanation of the essence and very being of the G-dly soul, which are its ten levels, etc.

The Alter Rebbe begins from his own Tanya, also called Sefer shel Beinonim (“the Book of the

Intermediates”). Chapter 3 there says that each soul is made of ten powers parallel to the Ten Sefiros, and

chapter 12 calls these ten powers the essence of the G-dly soul.
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But in truth something is missing there, and it was not explained how even Chochmah (wisdom),
which is the first of the ten levels mentioned above, is only the level of a vessel, nothing more, for
the very being and essence of the soul.

Here he says that account left something out: even Chochmah, the highest of the soul’s ten powers, is only a
vessel for the soul’s true essence, not the essence itself.
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Just as the physical brain is only a vessel for the power of intellect and wisdom that extends from
the soul, so too, in the same way, the power of intellect in the soul is only a vessel for the essence
and very being of the soul. (And see what is written in the discourse beginning “Pasach Eliyahu”
[“Eliyahu opened™].)
The analogy: the physical brain is only the instrument through which the soul’s intellect works, and in the
same way intellect is only the instrument through which the soul’s essence expresses itself. In Torah Ohr,

Vayera, in the discourse “Pasach Eliyahu,” the Alter Rebbe explains that the soul in itself is simple light, and

that its intellect and emotions are its garments, the “tikkunim” in which it arrays itself.

likuteitorah.com/likkutei-torah/vayikra/5/ 5



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N2 ﬂ‘??ﬁ nLawn N‘ﬂ 7y ‘7”1” 09277 TIR°2

519% 0UYAw NY 52 DTR2 MW 1OK DOW W WO NIPHEYY NINn X7 Pownw XD Pax
,0°37 0270 DOwna w0 7RI DOMBY 127° QORYDY TY 10 R 0Oye1 10y

But [it is| not that the intellect is of the essence and very being of the soul. For a person’s intellect is
not the same at all times: at times his mind is clear and at times it is not, to the point that at times

he will speak nonsense; if so, there are many changes in the intellect.

The proof that intellect is not the soul’s essence is that it changes. A person thinks clearly at one time and not
at another, and may even talk nonsense, while the essence of the soul does not change.
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Therefore it is impossible to say that the intellect is the actual very being of the soul, and that the
very being of the soul is only its ten levels, which are intellect and emotive attributes (middos), or
even to say that it is a single entity and that [entity] is intellect; rather, the intellect is only a vessel,
nothing more.

So one cannot identify the soul with its intellect, nor define it as nothing more than its ten powers of intellect

and emotion, nor even call it a single faculty that is intellect. Rather, intellect is only a vessel.
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And even the level of will that is in the soul, above intellect, like the matter of “Be silent; so it arose
[in thought],” etc., is also called the karkafta, or the gulgalta (skull) that covers the brain, which is
also the level of a vessel.
Even will, which stands above intellect, is only a vessel. The Talmud’s “Be silent; so it arose in thought,”
G-d’s answer to Moshe about Rabbi Akiva’s death, expresses a will beyond reasons; in Kabbalah this level is

called the karkafta or gulgalta, the skull that covers the brain, an image of something that surrounds the in-
tellect as avessel.
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(Therefore we see that the intellect keeps on growing: an infant’s intellect is very small, and as he
grows little by little, so the growth of his intellect and his emotive attributes increases; and as for
elderly Torah scholars, the more they age, the more settled their mind becomes, etc.

A proof from experience, in parentheses: intellect grows. A baby’s mind is tiny and develops as he grows,
and the Mishnah teaches that elderly Torah scholars become more settled in mind as they age.
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Yet the soul was in him from his infancy as well; if so, why was his intellect small then? Rather, the
point is that the soul itself is above intellect, and intellect is a power that extends from it. And for
this drawing-forth and extension to be drawn into revelation, [this happens] when there is a vessel

to contain [it],

Yet the soul is present from infancy, so if intellect were the soul, a baby would have a full mind. The answer is
that the soul itself is above intellect; intellect is a power that radiates from it and becomes revealed only to

the extent that there is a vessel to receive it.
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namely, the vessel of the brain, which is a vessel for the light of intellect. Then the vessel draws into
itself the revelation of the light and power of intellect; and in a small child, because of the small-
ness of his brain, the intellect shines in a very small measure, etc. But the soul itself is enclothed in

him from his infancy and from the very beginning of his coming into being.)

That vessel is the brain. A child’s small brain lets only a small measure of intellect shine, but the soul itself is
fully present in him from the moment he begins to exist.
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Now, the essence and very being of the soul is “a part of G-d,” which is not within the bounds of ten

levels, which have a specific definition; rather, [it is] a simple light, etc.

The essence of the soul is “a part of G-d above” (Job 31:2). It is not defined by the ten powers, each of which
has its own particular character, but is simple, undivided light.
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And so wrote the Gaon, the Maharal of Prague, may the memory of the righteous be a blessing, in
his introduction to the book Gevuros Hashem, folio 3, column c; and these are his words: “Perhaps
they will say: if His essence is not intellect — and body, G-d forbid to say [it] of Him — then what is
He, may He be blessed?

Support comes from the Maharal of Prague (Rabbi Yehudah Loew), in his introduction to Gevuros Hashem.
He anticipates a question: if G-d’s essence is not intellect, and He is certainly not a body, what is He?
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We shall answer them: can [one] come to know the true nature of the soul that is in a person’s
body? All the more so, all the more so the Creator of all, about whom one may not ask this question,

‘for man shall not see Me and live.”” End of his words.

The Maharal answers that a person cannot grasp the true nature even of his own soul; how much less can he

ask what the Creator is, of whom it is said, “Man shall not see Me and live” (Exodus 33:20).
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Thus he has explained that the soul itself is above the essence of intellect. Now, likewise, from this
one will understand the analogue above (as the Gaon mentioned above wrote), concerning the su-

pernal Ten Sefiros in relation to the Emanator, the Infinite One (Ein Sof), blessed be He.

From the Maharal’s words it follows that the soul is above intellect. The Alter Rebbe now applies this upward:

as the soul is to its powers, so the Infinite One is to the supernal Sefiros.
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Or [put otherwise]: as it is above, so it is below in the soul (as it is written, “Let us make man in Our
image,” etc., which refers to the soul; and see the Shelah, folio 9 and folio 10). [That is,] even the
level of supernal Chochmah of Atzilus is only the level of a vessel, nothing more, for the Infinite
Light (Or Ein Sof), blessed be He,

Or, seen the other way, the soul below mirrors the order above, since “Let us make man in Our image” (Gen-
esis 1:26) refers to the soul; the text also points to the Shelah (Shnei Luchos HaBris, by Rabbi Yeshayah

Horowitz). Even supernal Chochmah of Atzilus, the first of the Sefiros, is only a vessel for the Infinite Light.
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but it is not the very being of the Emanator, blessed be He; for He is simple with the utmost sim-
plicity, whereas the level of Chochmah is some specific essence and definition.

Chochmah cannot be G-d’s essence, because it has a definite character, while G-d is utterly simple and be-
yond every definition.
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And “You are wise”: this is a lowering and humility, that He lowers Himself, as it were, to be en-
clothed in Chochmah; and then “He and His life-forces and His vessels are one,” and [it is| not like
the enclothing of the soul in intellect.
The Tikkunei Zohar says of G-d, “You are wise, but not with a known wisdom.” The Alter Rebbe reads “You
are wise” as divine humility: G-d lowers Himself, as it were, to be clothed in Chochmah, and there the union

is complete (“He and His life-forces and His vessels are one”), unlike the way the soul is clothed in its
intellect.
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Nevertheless, it is only a vessel, etc. And as is written in Sefer shel Beinonim, that what the
Rambam wrote, “He is the Knowledge and He is the Knower,” etc., and the sages of the Kabbalah

agreed with him,

Even so, Chochmah remains only a vessel. Tanya quotes the Rambam’s statement that G-d “is the Knowledge
and the Knower,” meaning that His knowledge is one with Him, and adds that the sages of the Kabbalah

agreed with him.
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this applies specifically to the enclothing of the Infinite Light (Or Ein Sof), blessed be He, through
many contractions (tzimtzumim), in the vessels of Chochmah, Binah and Daas of Atzilus, but not

above Atzilus, etc.

Tanya explains that this unity holds only where the Infinite Light is clothed, through many contractions, in

the vessels of Chochmah, Binah and Daas of Atzilus; above Atzilus G-d cannot be described as wisdom at all.
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For in the introduction to the book Gevuros Hashem, there, [the Maharal] completely disputed
what the Rambam wrote, that He is the Knowledge, etc.; and these are his words:

The Maharal, in the introduction to Gevuros Hashem, rejected the Rambam’s statement outright, and the
Alter Rebbe now quotes him.
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“But He, may He be blessed, whom our Sages, of blessed memory, called by the name ‘the Holy
One, blessed be He,” and who is not called ‘the Intellect, blessed be He’: [this is| because the truth
of His essence is not known, only that He is separate from all matter and body and from all existing

things.

In the Maharal’s words, the Sages call G-d “the Holy One, blessed be He,” never “the Intellect, blessed be
He,” because His essence is unknown; all that is known is that He is separate from everything.
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And of this it is said, ‘the Holy One, blessed be He,’ for ‘holy’ is said of one who is separate; for He,
may He be blessed, is simple with the utmost simplicity,” etc. See there, where he elaborates in
completely disputing the words of the Rambam mentioned above.

“Holy” (kadosh) means separate. So the very name the Sages chose says that G-d is utterly simple and set

apart from every definition, including that of intellect.
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However, according to the Kabbalah of the Arizal, of blessed memory, it emerges that the words of
both are true. For of the Infinite One (Ein Sof), blessed be He, Himself, it does not apply at all to de-
scribe [Him by]| the level of Chochmah, since before Him Chochmah is considered like actual ac-
tion (asiyah); and [this accords with| the words of the Gaon, the Maharal, that this is why He is
called “the Holy One, blessed be He,” as mentioned above.

The Kabbalah of the Arizal shows both views to be true. Of the Infinite One Himself the Maharal is right, for

before Him even wisdom is like mere physical action; but as He is clothed in the Sefiros of Atzilus, the

Rambam is right that He and His knowledge are one.
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Nevertheless, in the enclothing of the Infinite Light (Or Ein Sof) through many contractions (tz-
imtzumim) in the vessels of Chochmah, Binah and Daas of Atzilus, since “He and His life-forces
and His vessels are one” in them, this is what the Rambam wrote, that “He is the Knowledge and He
is the Knower,” etc.; and as the saying of the Tikkunim, “You are wise, but not with a known wis-
dom,” etc.
The other side of the reconciliation: in Atzilus, where the Infinite Light is clothed in Chochmah, Binah and
Daas through many contractions, G-d is fully one with these vessels. There the Rambam’s “He is the

Knowledge and the Knower” is true, and so is the Tikkunei Zohar’s “You are wise, but not with a known
wisdom.”
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If so, from all this one understands what was said, that Chochmah is only a vessel for the Infinite
Light, blessed be He.

So Chochmabh is only avessel for the Infinite Light.
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(Now, although in the Tanya it is explained that the soul is drawn from the level of Chochmah,
which is “the Knowledge,” etc., as a son is drawn from his father’s brain, and Chochmabh is the lev-
el of a vessel, as mentioned above, it can be said that although Chochmabh is the level of a vessel,
nevertheless, at any rate, the Infinite One (Ein Sof), blessed be He, Himself, who is above
Chochmabh, rests in it, as is written in Sefer shel Beinonim, chapter 35, in the gloss.
A long parenthesis takes up a question: Tanya (chapter 2) says the soul is drawn from Chochmabh, as a child
is drawn from the father’s brain; if Chochmah is only a vessel, how can the soul be above it? The answer:
even though Chochmabh is a vessel, the Infinite One Himself, who is above Chochmah, rests in it. The gloss in

Tanya, chapter 35, which the Alter Rebbe heard from his teacher, gives the reason: the Infinite One is the

true One, He alone and nothing besides Him, and that is the level of Chochmah.
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Therefore in the soul too, which is drawn from the vessel of supernal Chochmabh, there is also en-
clothed a radiance from the level of the light that is enclothed in the vessel of supernal Chochmah,
for “He and His life-forces are one.” And as is written in Iggeres HaKodesh, a physical analogy for
this: “As in the drop [of seed], there is drawn into it also [something] of the essence and very being
of the soul that is enclothed in the brain (mochin), and therefore it begets [offspring] truly resem-
bling it.” End of quote.

So the soul, drawn from the vessel of supernal Chochmah, also carries a radiance of the light that is clothed

in that vessel, since G-d and His life-forces are one. The analogy is the drop of seed: unlike an ordinary

thought, it draws with it something of the very essence of the parent’s soul as it is clothed in the brain, and

that is why a parent begets a child truly like himself. The text cites this from Iggeres HaKodesh; the Kehot

note places it in Tanya’s Kuntres Acharon, in the essay “To understand what is written in Pri Etz Chaim.”
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And this is what was mentioned above, that the very being and essence of the soul is above intel-

lect, etc., and the intellect is only the level of a vessel, nothing more, for the soul itself.

This fits what was said above: the essence of the soul is above intellect, and intellect is only its vessel.
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However, in truth, the level of Yechidah is drawn from actually above Chochmah. And see the
Zohar, Part III, Naso, folio 141b, on the verse “And He breathed into his nostrils the breath of life”;
and see Sha’arei Kedushah by Rabbi Chaim Vital, Part III, Gate 2, that the root of the Yechidah is
from Adam Kadmon,
Still, the highest level of the soul, Yechidah (“the single one”), comes from truly above Chochmah. The text
points to the Zohar on “And He breathed into his nostrils the breath of life” (Genesis 2:7) and to Rabbi Chaim

Vital’s Sha’arei Kedushah, which roots the Yechidah in Adam Kadmon, the first and highest stage of
emanation.
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which is far, far above Chochmah. And see what is written on the verse “These are the journeys,”
concerning “their goings-forth according to their journeys”; and see what is written elsewhere on
the verse “But Havayah your G-d would not listen to Bilam,” concerning the hidden love, which is
from the level of the tip (kotz) of the yud, which is above Chochmah, etc.)
Adam Kadmon is far above Chochmah. The parenthesis closes with two cross-references in Likkutei Torah:
to the discourse on “These are the journeys” (Masei), where Adam Kadmon is called “the Adam of Beriah”
and all of Atzilus “the Adam of Asiyah” relative to the Infinite Light itself; and to the discourse on “But

Havayah your G-d would not listen to Bilam,” which speaks of the hidden love in every Jew as coming from
the tip of the yud, the point above Chochmah.

SECTION 2 - 15-8

Self-sacrifice and Torah study
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2. Now, therefore, the level and rank of self-sacrifice (mesirus nefesh), which is the matter of the
nullification (bittul) of one’s very existence to the Infinite One, blessed be He, comes specifically
from the very being of the soul, which is above intellect, and which is nullified to the very being of
the Infinite One, blessed be He, who is also far, far above Chochmah, like the nullification of a can-
dle in a torch.

Section 2 draws the practical consequence. Self-sacrifice (mesirus nefesh), the complete setting aside of

one’s existence before G-d, comes only from the essence of the soul, which is above intellect and bows to
G-d’s essence, which is above Chochmah, as a candle’s flame is lost in a torch.

likuteitorah.com/likkutei-torah/vayikra/5/ 13
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But the level of the intellect in the soul alone does not suffice, since it is only a vessel; and even the
source of Chochmah is only a vessel for G-dliness. And this is “with all your soul” in the literal
sense, and not only the level of [its] garments: thought, speech and action.

Intellect alone cannot produce this, since it is only a vessel, and even the source of Chochmah is only a ves-

sel for G-dliness. So “with all your soul” (Deuteronomy 6:5) means the soul itself, not merely its garments of
thought, speech and action.
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(This resolves why no reason is found in the Torah for self-sacrifice, only for love, as it is written,

“To love Havayah your G-d,” etc., “for He is your life.” Rather, it is because self-sacrifice comes

from the level that is above intellect; if so, how could one speak of a reason and rationale for it?)
This explains why the Torah gives a reason for loving G-d (“for He is your life,” Deuteronomy 30:20) but
none for self-sacrifice: self-sacrifice comes from above intellect, so no reason can be given for it. In Torah

Ohr, Megillas Esther, the Alter Rebbe adds that “for He is your life” could not be a reason for self-sacrifice,
which means giving up one’s life; it comes from the hidden love above Daas.
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According to this, one will also understand the matter of “and the study of Torah is equal to them

:l

all,” and also what is written, “And you shall speak of them,” immediately after “with all your
might.”

Two questions follow from this. Why is Torah study “equal to all” the mitzvos (Mishnah Peah 1:1)? And why
does the Shema say “And you shall speak of them,” Torah study, right after “with all your might”?

likuteitorah.com/likkutei-torah/vayikra/5/ 14
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For “your might” is a great love (ahavah rabbah) without limit, to be included and nullified in the
Infinite One, blessed be He; so how will the thirst of this great love be quenched through “And you
shall speak of them,” etc.? [The same question applies] also to the interpretation of “with all your

soul” as actual self-sacrifice.

“With all your might” is a boundless love that longs to be absorbed into G-d. How can studying Torah satisfy
such a thirst? The same question applies to “with all your soul” understood as actual self-sacrifice.
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And it is known that there is also another interpretation: that “with all your soul” means the three
garments of the soul, thought, speech and action, to bind them with the thought, speech and action

of the Holy One, blessed be He, through occupying oneself with Torah and mitzvos.

There is a second, well-known reading: “with all your soul” means the soul’s three garments, thought,

speech and action, which a person binds to G-d’s thought, speech and action through Torah and mitzvos.
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If so, how are these two interpretations of the words “with all your soul” related to each other? The
explanation is that the Torah is His wisdom, may He be blessed, in Atzilus, in which the very
Infinite Light (Or Ein Sof), blessed be He, is enclothed.

How are the two readings, self-sacrifice and binding the garments, connected? The answer begins with the
Torah itself: it is G-d’s wisdom in Atzilus, and the Infinite Light itself is clothed in it.
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(Therefore the Torah is called “the parable of the Ancient One”: it is the level of supernal
Chochmah, which is a vessel for the Infinite Light, blessed be He, who is “the Ancient One of the
world,” as is written about this in the discourse for Purim.)

This is why the Torah is called “the parable of the Ancient One” (I Samuel 24:14): it is supernal Chochmah,
the vessel for the Infinite Light, “the Ancient One of the world.” In Torah Ohr’s discourse for Purim the Alter
Rebbe explains that “the Ancient One” is the Infinite Light itself, beyond the light that fills and the light that
encompasses the worlds, which are only a radiance related to the worlds.
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LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N2 ﬂ‘??ﬁ nLawn N‘ﬂ 7y ‘7”1” 09277 TIR°2

0°9277 OO 117389 IS NI0Pa wabnnh vTo YUUaT anona awabnl nivosRT mnom
219 NAWT NIRTEY 11D MAWYRI NN IR 1WYT 000Nwa 00101y

And Chochmah of Atzilus was enclothed in Chochmah of Beriah, Yetzirah and Asiyah, in order to
be enclothed in the laws set out before us, which speak of physical matters of Asiyah: the corner of
the field, the heave-offerings and the tithes, etc., the carrying out [from domain to domain] on
Shabbos, etc.

That supernal wisdom descended through the wisdom of the lower worlds until it was clothed in practical
laws about physical things, such as the corner of the field, priestly gifts and tithes, and carrying on Shabbos.
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And when a person studies Torah and understands and grasps some law properly, his wisdom is
bound up with His wisdom, may He be blessed, that is in this law, “and they become one, from

every side and angle,” as is written in Sefer shel Beinonim, Part I, chapter 5.

When a person truly understands a law of the Torah, his mind becomes one with G-d’s wisdom in that law.

Tanya, chapter 5, calls this awondrous union, “from every side and angle.”
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Now, it was explained above that although the soul itself is above intellect, nevertheless, at any
rate, the intellect is a vessel for the very being of the soul.
A recap of what was shown above: the soul is above intellect, yet intellect is a vessel for the soul’s essence,

which is clothed in it.
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So too above: although the Infinite Light (Or Ein Sof), blessed be He, is above the definition and
level of Chochmah, even the level of supernal Chochmah of Atzilus, nevertheless it is enclothed in

supernal Chochmah,

The same holds above: the Infinite Light is beyond Chochmah, even the Chochmah of Atzilus, yet it is clothed
in supernal Chochmah.
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for Chochmah is specifically a vessel for the Infinite Light, blessed be He, as the reason is given in
Sefer shel Beinonim, chapter 35, in the gloss.

For Chochmabh is the one vessel in which the Infinite Light rests, as the gloss in Tanya, chapter 35, explains.
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Since this is so, through the binding and union of the wisdom and intellect of the soul with the wis-
dom that is in the Torah, which is His wisdom, may He be blessed, through this there comes about
of itself the inclusion and union, too, of the very being of the soul, which is above intellect, in the
very Infinite Light, blessed be He, which is far, far above the level of supernal Chochmah; since the
Infinite Light, blessed be He, is enclothed in supernal Chochmah, which is this law.

Since this is so, when a person unites his mind with a law of the Torah, which is G-d’s wisdom, he thereby

unites the very essence of his soul, which is above intellect, with the very Infinite Light, which is far above
Chochmah, because that light is clothed in the Chochmah that is this law.
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The human soul too, which is above his intellect, is enclothed in the power of intellect, for the soul
is called “the intellectual soul.”

The human soul too is clothed in its power of intellect; that is why it is called “the intellectual soul.”
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If so, in the binding and union of a person’s intellect with the wisdom of the Torah, there also
comes about a union higher than this, namely the inclusion of the very being of the soul in the very
being of the Infinite Light (Or Ein Sof), blessed be He.

So when a person’s intellect unites with the wisdom of the Torah, a higher union also takes place: the very
essence of the soul is absorbed into the very essence of the Infinite Light. Through Torah study, then, a per-
son reaches the same level as self-sacrifice. The Kehot note cites Likkutei Sichos (vol. 15, p. 3, note 28): this
comes about when the study is preceded by the Shema and prayer with readiness to give one’s soul at “One,”
as the maamar itself says below.

likuteitorah.com/likkutei-torah/vayikra/5/ 17
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And all this comes about specifically through the binding of the intellect with the wisdom of the
Torah. This is what is stated, that the Torah is the supernal chamber of the Holy One, blessed be He.

This union of the soul’s essence with G-d comes only through binding the intellect to the Torah’s wisdom.
That is why the Zohar calls the Torah “the supernal chamber” of the Holy One: the place where He Himself
dwells.
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And although a person does not feel this inclusion at all while he is occupied with Torah, and his
main occupation and preoccupation is with the wisdom, to grasp it;

An objection: a person studying Torah feels nothing of this union. He is busy trying to understand the mate-
rial, and that effort fills his mind.
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and not only that, but it is possible that some measure of self-importance (yeshus) will mix in along

the way, if he has understood well, etc.;

Worse, if he understands well he may feel a little pride.
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nevertheless, since his main intention is for its own sake, and “his desire is” specifically “in the
Torah of Havayah,” therefore the very being of his soul is included in the Infinite One (Ein Sof),
blessed be He; and even though he does not see, his mazal sees. (And see what is written about all
this in the discourse beginning “And G-d spoke,” for the festival of Shavuos; see there.)
Yet since his main intention is to study for its own sake, and his “desire is in the Torah of Havayah” (Psalms
1:2), the essence of his soul is absorbed into G-d all the same. The Talmud says of the men with Daniel, who
did not see his vision yet were seized with fear, “Though they did not see, their mazal saw”: the root of the
soul above perceives what the person below does not. In the Shavuos discourse “And G-d spoke” (Likkutei

Torah, Bamidbar), the Alter Rebbe explains that Torah study below arouses the soul’s root above, its mazal,
to receive the light of the Infinite One that rests in the Torah’s wisdom.
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With this one will understand how the two interpretations of “with all your soul” are bound up with
each other, and also that “And you shall speak of them” belongs immediately after “and with all
your might.”

Now the two questions are answered. The two readings of “with all your soul,” self-sacrifice and binding the

soul’s garments through Torah, belong together, and so does “And you shall speak of them” after “with all

your might.”
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For self-sacrifice (mesirus nefesh) is to be nullified and included in the Infinite One, blessed be He;
and in his occupation with Torah, too, his soul is included in the Infinite One, blessed be He, etc.

Self-sacrifice means being nullified and absorbed into G-d, and Torah study achieves the same absorption of
the soul into G-d.
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Therefore “And you shall speak of them” is what quenches the thirst of the great love (ahavah rab-

bah) of “with all your might,” to be nullified and included in the Infinite One, blessed be He. (And

see what is written on the matter of occupation with Torah in the discourse beginning “For on this

day He shall atone,” in the explanation of “And these words shall be,” etc., “and you shall speak of
them”; see there.)

So Torah study is what satisfies the boundless love of “with all your might,” the thirst to be absorbed into

G-d. The text refers to its discourse on “For on this day He shall atone” (Likkutei Torah, Acharei), which asks

how “these words” of the Shema, said only morning and evening, lead to “you shall speak of them” at all

times, in words of Torah.
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SECTION 3 - 19-16

Torah study in self-nullification
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3. And this is the reason for the immense diligence in Torah study of the sages of the Mishnah and
the Gemara, for whom this was their service all their days: “his mouth did not cease from study,”
and “he would review his learning every thirty days”; and also Rabbi Shimon bar Yochai, as is
mentioned in [tractate] Shabbos, the chapter Bameh Madlikin.
Section 3 draws a conclusion: this is why the sages of the Mishnah and Talmud studied with such intensity,
never pausing and reviewing all their learning every thirty days (as the Talmud says of Rav Sheshes), and

why Rabbi Shimon bar Yochai, as the Talmud recounts in the second chapter of Shabbos, devoted himself

entirely to Torah.
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And in the Zohar too the “masters of the Mishnah” are mentioned, and the masters of the Kabbalah
were few. And what is [their] study? The Order of Zeraim, on what grows from the earth, and the
Order of Taharos, the primary sources of impurity, etc.

The Zohar too speaks of “the masters of the Mishnah,” while the masters of Kabbalah were few. And what did
the masters of the Mishnah study? Laws of agriculture (the Order of Zeraim) and of ritual purity (the Order

of Taharos).
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All of these speak of physical matters; but [they were studied] because His wisdom, may He be
blessed, was enclothed in them, through being enclothed in the Chochmah of Beriah, etc., as men-

tioned above;

All these deal with physical matters. They studied them because G-d’s wisdom is clothed in them, having de-
scended through the wisdom of the lower worlds, as explained above.
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and within it rests the Infinite Light (Or Ein Sof), blessed be He. And this is the main purpose: to

draw down the revelation of the Infinite Light, blessed be He, that is above Atzilus.

Within that wisdom rests the Infinite Light itself. The very purpose of the study is to draw down the revela-
tion of the Infinite Light that is above Atzilus.
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The angels, too, asked for the Torah for this reason, yet it was not given to them, but specifically to
Israel, to draw down the revelation of the light that encompasses all worlds (sovev kol almin)

specifically into this world.

The angels asked for the Torah for this very reason (Shabbos 88b), yet it was given only to Israel, so that the

encompassing light, too great to enter the worlds, would be revealed in this lowest world.
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Therefore the Torah was enclothed specifically in physical matters, so that afterwards, at the
Resurrection of the Dead, which is the purpose of creation, this revelation will come to souls in

bodies specifically.

That is why the Torah is clothed in physical matters: so that at the Resurrection of the Dead, the goal of cre-
ation, this revelation will come to souls in bodies.
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And this is through the nullification (bittul) of the soul and its inclusion in the Infinite Light (Or Ein

Sof), blessed be He, now, through occupation with Torah, as mentioned above:

That revelation is earned now, through the soul’s self-nullification in Torah study.
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not to be in the state of a “something” (yesh) by itself, but to be nullified to the Infinite Light and to
His will and wisdom, which is occupation with Torah. And as it is written, “And you shall not pro-
fane (techalelu)”: not to make a void (chalal) and a concealment of the Infinite Light, blessed be He.
Not feeling oneself a separate, independent “something” (yesh), but being nullified to G-d’s light, will and
wisdom, which is what Torah study is. The Alter Rebbe reads “And you shall not profane” (velo techalelu) as
“do not make a void” (chalal), a place from which G-d’s light is hidden. At the end of the discourse “And I

shall be sanctified” (Likkutei Torah, Emor) he reads the verse the same way: first one must turn from evil en-
tirely, so as not to make avoid that separates a person from his Father in heaven.
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For He, may He be blessed, does not rest upon one who is a “something” and an entity, for “I and
he cannot dwell in the world [together]”; if so, he causes [a state of] void, in that the Infinite Light,
blessed be He, withdraws from him, etc.

G-d does not rest on one who feels himself a separate entity; the Talmud says of the arrogant, “I and he can-
not dwell in the world together.” Such a person creates a “void,” from which the Infinite Light withdraws.
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Now, it is known that for the worlds to come into being, a void (chalal) and an empty space were
made, and afterwards a kav (line of light) was drawn into the place of the void. The void is the con-

cealment of the light, and the kav is the level of revelation.

Background from the Arizal’s teaching on creation: to make room for the worlds, G-d’s light was withdrawn,
leaving a “void” or empty space, and then a thin “line” (kav) of light was drawn into it. The void is the hiding
of the light; the kav is its revelation. Below, in the supplements to Likkutei Torah on Vayikra (51b), the Alter
Rebbe quotes a gloss that the void is not truly empty: an impression (reshimu) of the light remains there, and

it is called a void only relative to the Infinite One.
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But since the revelation is small, only, by way of analogy, in the form of a line and a thread alone,
therefore, through the many stages of the chain of descending worlds (hishtalshelus), concealment
and hiding come about below; and also because the radiance of the kav ends at Malchus of Atzilus,

except that afterwards it is drawn on and breaks through the partition (parsa).

Because that revelation is only a thin line, it is progressively concealed as it descends through the many
worlds. Its radiance ends at Malchus of Atzilus, and only afterwards breaks through the “partition” (parsa)
that separates Atzilus from the lower worlds.

2MPo3T TV (o] 010 R DR DIRNRAN T9YRPw 07K IR M0 (om0 10 2 Tnys] 27YD DINN
555 poam Bom Ty 191 XY 719N 07R IR NNy ROX 1P na3

In the Time to Come, however, there will be a revelation of the Infinite Light (Or Ein Sof) that is
above the tzimtzum and the void. The revelation will no longer be in the form of a kav; rather, the
very essence of the Infinite Light will be revealed, and there will no longer be any void or interrup-

tion at all.

In the Time to Come, the Infinite Light from before the tzimtzum will be revealed: not a thin line but the es-
sence of the light itself, with no void and no interruption.
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And the revelation will be specifically below; whereas now the kav ends in Atzilus, etc. The one de-
pends on the other: when the revelation is only in the form of a kav, therefore it keeps diminishing,

like the analogy of a rope that is thick at its top and keeps tapering, etc., until it ends in Atzilus;

In the future the revelation will reach below, whereas now the kav ends in Atzilus. The two are linked: a reve-
lation that comes as a line keeps diminishing, like a rope that is thick at the top and keeps thinning until it

gives out at Atzilus.
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whereas when the revelation is of the very essence of the light, not in the form of a kav, above and

below are equal.

But when the essence of the light itself is revealed, not as a line, above and below are equal.

likuteitorah.com/likkutei-torah/vayikra/5/ 23

14



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N2 ﬂ‘??ﬁ nLawn N‘ﬂ 7y ‘7”1” 09277 TIR°2

RIT (125 payb] 2292 7912981, (WY 10 1°oNY2Y 10 1371 70 923 “4nawi 01° DK 151 1772 WD)
AP 122 RINW XPK 07K IR w191 771w 77907 NHRONAY 91003 a3 1Pway 1IN0 poy Y

(As is written in the discourse beginning “Remember the Shabbos day,” regarding the explanation
of “We have hoped (kivinu),” etc., and “in the Time to Come,” etc.; see there.) And this revelation in
the Time to Come comes through occupation with Torah now in a state of self-nullification (bittul);
for in the wisdom of the Torah the Infinite Light (Or Ein Sof) rests and is enclothed, except that it is
in the form of a kav.
The parenthesis points to the Shabbos discourse in Torah Ohr, which links “kivinu” (“we have hoped”) to the
kav and says that in the future, as on Shabbos, above and below will be equal. That future revelation is

brought about by Torah study now, in self-nullification, since the Infinite Light is clothed in the Torah’s wis-

dom, though only as a kav.
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And through the nullification of a person’s soul, in that the very being of the soul is included, in a
state of nullification, in the kav of the Infinite Light that is in the Torah, he causes and draws down
the revelation of the very essence of the light that is above the kav and the void, etc.

When a person’s soul is nullified and its essence absorbed into the kav of light that is in the Torah, he draws
down the essence of the light that is above the kav and the void.

TOWIADY 9W [nym nva mmonm] TPANY WHAN DWW I P2 199 ahynd IR 2y won w01 0D)
.T7IN172 99K NN TPwRR 07 199N KDY M22 77N POYA (am nawnn] TN

(For the nullification of the “something” (yesh) brings about a great arousal above. Therefore this
nullification of the soul, and of its Chochmah, Binah and Daas and its garments of thought and
speech, in occupation with Torah in the manner of “And you shall not profane,” causes additional
light to be drawn into the Torah.

The reason, in parentheses: self-nullification below arouses a great response above. When the soul, its intel-

lect and its garments of thought and speech are nullified in Torah study (“do not make a void”), more light is
drawn into the Torah.
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And this is the meaning of “one who occupies himself with Torah for its own sake (lishmah)”: that
is, for the sake of the Torah itself. For now only a kav of the Infinite Light is enclothed in it, and
through a person’s occupation with Torah for its own sake he causes the revelation of the Infinite
Light that is above the kav, etc. And see what is written at the end of the discourse beginning “And
Korach took.”)
This is what “Torah study for its own sake” (lishmah) means: for the sake of the Torah itself, to bring into it
the light above the kav that now shines in it only as a line. The parenthesis refers to the end of the discourse

“And Korach took” (Likkutei Torah, Korach), where the Alter Rebbe explains that Torah alone is not enough:

awe and love must also be drawn down from above, through the mitzvos.
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Nevertheless, our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ does
not have even Torah.” For in order for the inclusion of the soul in the Infinite Light, blessed be He,
to come about through occupation with Torah, “the matter depends on the desire of the heart”: that
he truly desire this nullification.
Yet Torah study alone is not enough: the Talmud says that whoever says “I have nothing but Torah” does not
have even Torah. The soul’s absorption into G-d through study depends on the heart’s true desire for this

self-nullification. In Likkutei Torah, Va’eschanan, the Alter Rebbe cites the same saying: even the drawing-
down that comes through the Torah needs prayer from the depth of the heart first.
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And this is through preceding [Torah study] with the Shema and prayer, and as the Arizal, of

blessed memory, wrote: to give over one’s soul (mesirus nefesh) in [the word] “One.”

That desire is created by reciting the Shema and praying before studying, with the Arizal’s intention of giv-
ing one’s soul to G-d at the word “One” (Echad); the Kehot note gives its source in Pri Etz Chaim, the Gate of
the Reading of the Shema, chapter 12.
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For seemingly, self-sacrifice is when one says “and with all your soul.” But the matter of self-sacri-
fice in “One” is the nullification of the very being of the G-dly soul, which is above intellect, etc.;
and the matter of self-sacrifice of “and with all your soul” is that the animal soul, too, should agree
to this, in the manner of subjugation and transformation (iskafya and is’hapcha),
But one might think self-sacrifice belongs to the next verse, “and with all your soul.” The answer distinguish-
es two levels. Self-sacrifice at “One” is the nullification of the G-dly soul’s essence, above intellect; self-sacri-

fice at “with all your soul” is that even the animal soul agrees, first by being subdued (iskafya) and then by

being transformed (is’hapcha).
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and this is through contemplation, etc. Therefore, afterwards, when he occupies himself with
Torah and his intellect is bound with His wisdom, may He be blessed, that is in the Torah, there
also comes about a union and inclusion of the very being of the soul in the very Infinite Light (Or
Ein Sof), blessed be He, that is enclothed in supernal Chochmabh.

The animal soul is brought to this through contemplation of G-d’s greatness. Having prepared in this way,

when a person then studies Torah and binds his mind to G-d’s wisdom in it, the essence of his soul is united
with the Infinite Light clothed in supernal Chochmah.
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And as it is written, “If he sets his heart toward Him,” etc.

The verse “If he sets his heart toward Him” (Job 34:14) supports the point that everything depends on the
heart’s desire. In its plain sense Elihu says that if G-d were to set His heart upon a man, He would gather the
man’s spirit and soul to Himself; the maamar reads it of a person who sets his heart toward G-d, so that his
spirit and soul are gathered to Him.
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And although in the words of our Sages, of blessed memory, the wording mentioned is, “Whoever
says, ‘I have nothing but Torah,” does not have even Torah; rather, Torah and acts of kindness,”
certainly acts of kindness are [meant] in their actual, literal sense, for “the purpose of wisdom is
teshuvah and good deeds,” and “one who learns and does not do, it would be better for him had his
afterbirth been turned over on his face.”
But the Sages’ wording is “Whoever says, ‘I have nothing but Torah,’ does not have even Torah; rather, Torah
and acts of kindness.” Acts of kindness there are meant literally, since “the purpose of wisdom is teshuvah

and good deeds” (Berachos 17a), and the Jerusalem Talmud says that one who learns without doing would
have been better off never born, his afterbirth turned over his face.
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However, in truth, concentration in prayer (iyun tefillah) is also included in acts of kindness, as is
stated in the Gemara and as Rashi explains, in [tractate] Shabbos, folio 127. (And see what is written
in the discourse beginning “And all your children shall be taught of Havayah,” concerning “your
children” [and] “your builders.”)
Yet the Talmud in Shabbos (127a), as Rashi explains it, counts concentration in prayer among the acts of
kindness, so prayer, too, is the needed partner of Torah study. In Likkutei Torah, Re’eh, on “And all your
children shall be taught of Havayah,” the Alter Rebbe reads “your children” (banayich) as prayer, with its

love and awe, and “your builders” (bonayich) as the Torah study that follows it, and adds that the building is
made lasting by charity and kindness.

SECTION 4 - 117-22

Revealed Torah and Kabbalah
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4. Now, from all this it will be understood that this virtue and rank in occupation with Torah, that
the intellect of a person who occupies himself with Torah is bound and united with His wisdom,

may He be blessed,

Section 4 draws a further conclusion from all that has been said: the special power of Torah study is that the
learner’s mind binds itself and becomes one with G-d’s wisdom.
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and through this the very being of the soul is included in the Infinite Light (Or Ein Sof), blessed be
He, that is enclothed in His wisdom, may He be blessed, is specifically in occupation with [the parts
of] the Torah that are revealed to us, which are the six orders of the Mishnah, which speak of what

is fit and unfit, impure and pure, liable and exempt, etc.

Through that, the essence of the soul is absorbed into the Infinite Light clothed in G-d’s wisdom. This hap-
pens specifically in the revealed Torah, the six orders of the Mishnah, which rule on what is fit or unfit, pure

or impure, liable or exempt.
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For they have been enclothed in Asiyah; that is to say, His wisdom, may He be blessed, of Atzilus,
within which is the Infinite Light, blessed be He, journeyed and descended until it was enclothed in

physical things, in the matters of this world,

The reason is that these laws are clothed in the world of action. G-d’s wisdom in Atzilus, with the Infinite

Light within it, “journeyed and descended” step by step until it was clothed in physical things of this world.
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so that the intellect of a person who learns the law will grasp and take hold of the essence and very

being of the wisdom in the law, since it speaks of physical matters, whose essence is grasped.

So a person learning the law can grasp the very essence of the wisdom in it, because it deals with physical
matters, whose essence the human mind can grasp.
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Therefore there comes about a true binding and union of a person’s intellect with the wisdom in
the law.

So the learner’s mind truly unites with the wisdom in the law.
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And since it is actually His wisdom, may He be blessed, which is united with its Emanator, the
Infinite One (Ein Sof), blessed be He, only that it has been enclothed in garments, etc., therefore
through this there also comes about the higher union: the very being of his soul is included in the
very essence of the Infinite Light (Or Ein Sof), which is enclothed in supernal Chochmah, which is
enclothed in this law.

And that wisdom is G-d’s own, one with the Infinite One, only clothed in garments; therefore the higher

union follows: the essence of the soul is absorbed into the essence of the Infinite Light, which is clothed in
supernal Chochmah, which in turn is clothed in this law.
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But in the study of the wisdom of the Kabbalah, since His wisdom, may He be blessed, in these mat-
ters is enclothed in spiritual matters, such as the arrangement (tikkun) of the partzufim of Atzilus,
or, in Beriah, Yetzirah and Asiyah, the creation of seraphim and chayos, etc., souls and angels, the
upper Gan Eden and the lower Gan Eden, etc.,
Kabbalah is different. There G-d’s wisdom is clothed in spiritual subjects: the arrangement of the partzufim
(the “countenances,” configurations of Sefiros) of Atzilus, and in the lower worlds the creation of angels such

as seraphim and chayos, souls, and the upper and lower Gan Eden, the realms in which souls delight in the
G-dliness they grasp.
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a person who learns this, that is, the knowledge of the order of the chain of descending worlds
(hishtalshelus) in Etz Chaim, his intellect cannot reach the essence of this wisdom; for the human
intellect grasps the essence only in Asiyah, and not the essence of the spiritual, how and what it is,
but only its existence.

One who studies this, the order of the worlds as Etz Chaim (the Arizal’s teaching as set down by Rabbi Chaim

Vital) describes it, cannot grasp the essence of that wisdom. The human mind grasps what a thing is only in

the physical world; of spiritual things it can know only that they exist, not how or what they are.
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Therefore, when His wisdom, may He be blessed, is enclothed in Asiyah, he grasps their actual es-
sence: as with the four domains for Shabbos, he grasps well the essence of the private domain and

the essence of the public domain.

So when G-d’s wisdom is clothed in physical matters, the mind grasps them fully: in the laws of Shabbos, for
example, one understands exactly what a private domain is and what a public domain is.
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Whereas when the wisdom speaks of spiritual matters, whose essence is not grasped at all, that is,
in the study of the Kabbalah, his intellect does not take hold of, grasp and bind itself so much with
the essence of His wisdom, may He be blessed, but only with its existence and not with its essence.

But when the wisdom speaks of spiritual matters, as in Kabbalah, whose essence is not grasped at all, the
mind does not take hold of the essence of G-d’s wisdom in the same way, but only of its existence.
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And this is not a union and binding like [that] in the revealed [Torah], where a person’s intellect
takes hold of and grasps the essence of His wisdom, may He be blessed, and not its existence alone.

So the union is not like the union in the revealed Torah, where the mind grasps the very essence of G-d’s wis-

dom, not only that it exists.
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Therefore, specifically through this there also comes about the inclusion of the very being of his
soul in the Infinite Light (Or Ein Sof) that is enclothed in His wisdom, may He be blessed, whose ac-
tual essence he has grasped, within which is the Infinite One, blessed be He.

This is why it is specifically through the revealed Torah that the soul’s essence is absorbed into the Infinite

Light clothed in G-d’s wisdom, whose essence the learner has truly grasped and within which is the Infinite
One Himself.
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This is not so in learning the knowledge of the order of the chain of descending worlds (hishtal-
shelus), where he has grasped only the existence of His wisdom, may He be blessed, and not the ac-
tual essence.

In studying the order of the worlds, by contrast, the learner grasps only the existence of G-d’s wisdom, not its

essence.
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And this is what is written in Pri Etz Chaim, that Kabbalah is in Atzilus, Talmud is in Beriah,
Mishnah in Yetzirah, and Scripture is in Asiyah. Seemingly this is puzzling: for Mishnah and
Talmud are the Oral Torah, [and] certainly they were all drawn from the Chochmah of Atzilus; all
the more so Scripture, the Written Torah.
Support from Pri Etz Chaim, the Arizal’s teaching on the mitzvos and prayer as set down by Rabbi Chaim
Vital (in the Gate of the Conduct of Study, the Kehot note says), which assigns each kind of Torah study to a

world: Kabbalah to Atzilus, Talmud to Beriah, Mishnah to Yetzirah, and Scripture to Asiyah. This is puzzling,
since all of Torah, Written and Oral, comes from the Chochmah of Atzilus.
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Rather, it means [that it speaks of] the level of the enclothing: in Scripture supernal Chochmah has
been enclothed even in Asiyah, for the main strictness is about the form of the letters, and that the
parchment be according to law, etc., and about the crowns (tagin), in which the secrets of the Torah
are alluded to, which could not be enclothed in speech but only through action (asiyah), as [in] “for
the wise, a hint,” etc.
The answer: the assignment describes where each is clothed. Scripture is clothed even in the world of action,
since its essential laws concern the physical form of the letters, valid parchment, and the crowns (tagin) on

the letters, which hint at secrets of the Torah that could not be put into speech, only into action (asiyah, the

same word as the world of Asiyah), like a hint to the wise.
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And Mishnah and Talmud were enclothed in Yetzirah and Beriah, which are the level of the letters
of speech and the wisdom in them.

Mishnah and Talmud are clothed in Yetzirah and Beriah, which correspond to the letters of speech and the
wisdom expressed in them.
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Whereas Kabbalah is in Atzilus, that is, the essence of this wisdom is not grasped below, since it has

not been enclothed in Beriah and Yetzirah as Mishnah and Talmud have.

Kabbalah “is in Atzilus”: its wisdom has not come down into Beriah and Yetzirah, the realms of comprehen-
sion and speech, as Mishnah and Talmud have, so its essence is not grasped below.
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Therefore only its existence is grasped, and not its essence; whereas in Mishnah and Talmud the
essence of His wisdom, may He be blessed, that is in them is grasped.

So in Kabbalah only the existence of the wisdom is grasped, while in Mishnah and Talmud one grasps the es-
sence of G-d’s wisdom within them.
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And this is the matter of “Mishnah in Yetzirah,” etc.: that through this their essence is grasped. But
according to this, one must understand the substance of the study of the inner dimension (pn-

imiyus) of the Torah,

“Mishnah in Yetzirah” means that through the Mishnah’s descent into speech its essence can be grasped.

This raises a question about the study of the inner dimension of the Torah, the Kabbalah.
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for in the Zohar, the Tikkunim and Etz Chaim they elaborated on the obligation of this study, as is
also written in the book Reishis Chochmah, in the introduction; and the Shelah, in his Tractate
Shavuos, in the chapter Ner Mitzvah, greatly extolled the virtue of this study.

The Zohar, the Tikkunei Zohar and Etz Chaim insist on the obligation to study it, and Reishis Chochmah

(Rabbi Eliyahu de Vidas’s work of ethics), in its introduction, and the Shelah, in his Tractate Shavuos, chap-

ter Ner Mitzvah, praise it greatly; what, then, does it achieve?
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This matter will be understood by first prefacing the matter of “a third in Scripture.”

The answer begins with the Talmud’s instruction to devote “a third” of one’s study to Scripture.
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For the study of Scripture is not in the manner of the study of Mishnah and Talmud, where the
main thing is to grasp the wisdom in them, so that through this a person’s intellect will be bound
with this wisdom in the Torah, etc., except that one must also bring out the words in actual speech
of the mouth;

Studying Scripture is different in kind from studying Mishnah and Talmud. There the main thing is to grasp

the wisdom, so that the mind binds itself to the Torah’s wisdom; the words must also be spoken aloud.
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but nevertheless, if he says the law and does not understand [it], it is not considered learning for
him at all, as is written in the Magen Avraham, section 50.

But reciting a law without understanding it does not count as study at all, as the Magen Avraham (Orach

Chaim, section 50) rules.
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Whereas in occupation with Scripture and the Written Torah, if he utters [it] with his lips, even
though he does not understand even the meaning of the words because he is unlearned, he thereby
fulfills the mitzvah of “and you shall learn them.” That is why every unlearned person recites the
blessing over the Torah in the morning before the verses, and likewise when he is called up to the
Torah scroll.

With Scripture, the Written Torah, it is otherwise: even one who does not understand the words, because he

is unlearned, fulfils the mitzvah of Torah study by saying them. That is why every unlearned person says the

blessing over the Torah in the morning before reciting verses, and when he is called up to the Torah.
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And so it is written in the Pardes, Gate 27, chapter 1, concerning the study of Scripture: that even
one who does not understand how to join the words, he too, if he occupies himself with it day and

night, “his reward is with him and his recompense before him,” etc.;

Pardes Rimonim, Rabbi Moshe Cordovero’s work of Kabbalah (Gate 27, chapter 1), also says that even one
who cannot connect the words, if he engages in Scripture day and night, is fully rewarded.
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and on the contrary, he wrote: “And one who learns the Torah [only] to know |[it], as one who learns
from a book of chronicles, etc., if only he would not lose,” etc.; see there.

On the contrary, Pardes adds, one who learns the Torah merely for information, as one would read a history
book, may well lose by it.

SECTION 5 - 123-30

Scripture, the inner Torah and the thirds of study
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The explanation is this. What comes from the Written Torah into revelation in the Oral Torah,
namely, the knowledge of how and what to do [in] the tzitzis and the tefillin, etc., for example,

The explanation of the study of Scripture begins. The Written Torah mentions mitzvos such as tzitzis and

tefillin; how to make and use them is revealed only in the Oral Torah.
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this is the enclothing of the Infinite Light (Or Ein Sof) in the level of Chochmah: supernal
Chochmah was enclothed in the lower Chochmah, until it was enclothed in the Chochmah of
Beriah [and] Yetzirah, and from there it was enclothed in the laws of the Oral Torah, until the wis-
dom was enclothed so as to be grasped and held by human intellect.

That revelation follows the path traced above: the Infinite Light is clothed in supernal Chochmah, which de-

scends through the lower Chochmah and the wisdom of the worlds of Beriah and Yetzirah into the laws of the

Oral Torah, where a human mind can grasp it.
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However, there are things in the Torah that were not given to be enclothed below in wisdom and in-
tellect at all, such as “And Yosefwas brought down to Egypt, and Potiphar bought him.”

But some parts of the Torah were never meant to be clothed in wisdom that the mind can grasp. An example
is the plain narrative “And Yosefwas brought down to Egypt, and Potiphar bought him” (Genesis 39:1).
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(And see the Rambam’s Commentary on the Mishnah, the chapter Chelek; these are his words:
“And there is no difference between ‘And the sons of Cham: Cush and Mitzrayim,’ ‘And the name
of his wife was Mehetavel,” ‘And Timna was a concubine,’ and ‘I am Havayah your G-d’ and ‘Hear, O

Israel’; for all is from the mouth of the Almighty.”)

The Rambam, in his Eighth Principle of Faith (in his commentary on the chapter Chelek of Sanhedrin), says
that there is no difference in holiness between bare genealogies and stories, such as “the sons of Cham” or
“Timna was a concubine,” and “I am Havayah your G-d” or the Shema: all of it was given by G-d.
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For the level of the drawing-down from the Infinite Light that is alluded to in these letters and this

narrative cannot be enclothed in wisdom and intellect at all.

The divine light that such letters and stories carry cannot be put into terms of wisdom and intellect at all.
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Therefore the drawing-down is only through the letters and the verses alone, for “their end is
wedged in their beginning,” etc. Therefore even what was not enclothed in Chochmabh, that is, what
is from the level of Keser (the Crown), which is above Chochmah

So it is drawn down only through the letters and verses themselves. Sefer Yetzirah says of the Sefiros that

“their end is wedged in their beginning”: the lowest level, the bare letters, is joined to the highest, Keser,
which is above Chochmabh.
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(for “the Torah comes forth from Chochmah”: “comes forth,” specifically, that its revelation is from
the level of Chochmah, but its root in essence is above Chochmah, as is written above in the dis-
course beginning “And He called to Moshe”;

A parenthesis: the Zohar says “the Torah comes forth from Chochmah.” The Alter Rebbe stresses “comes

forth”: the Torah is revealed from Chochmah, but its root is above Chochmah, as explained in the discourse
“And He called to Moshe” earlier in Likkutei Torah.
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and therefore what of it was enclothed in the level of Chochmabh is only a radiance, through “hairs”
and contractions, for “Abba draws from the mazal,” etc.; but the essence of the light in Keser can-
not be enclothed in Chochmabh),

What of the Torah is clothed in Chochmah is only a narrow ray, passed down through “hairs” and contrac-

tions, as Kabbalah says, “Abba (Chochmah) draws from the mazal” (a channel from Keser). The essence of
the light in Keser cannot be clothed in Chochmah.
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nevertheless, it too is drawn down through the letters of the Written Torah. Therefore it is called
Mikra (Scripture), for one calls (korei) and draws down the revelation of the Infinite Light through
the letters, even though he does not grasp [it] at all. And see what is written on the matter of the let-
ters of the Torah, how their root is above Chochmah, in the discourse beginning “The Chanukah
lamp,” etc., “so that the mezuzah be on the right,” etc.; see there;
Yet that higher light, too, is drawn down through the letters of the Written Torah. That is why Scripture is
called Mikra, from korei, “calls”: the reader calls down the light through the letters even without under-

standing them. The text refers to the Chanukah discourse on the root of the Torah’s letters above Chochmah,
on the Talmud’s rule that the Chanukah lamp is placed on the left “so that the mezuzah be on the right.”
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and at the end of the discourse beginning “Go out and see,” regarding “with the crown with which
[his mother] crowned [him],” that the crown, which is made of precious stones, is the level of the
letters of the Torah.

The text also refers to the end of the discourse “Go out and see” (Song of Songs 3:11), which explains “the

crown with which his mother crowned him,” made of precious stones, as the letters of the Torah.
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(As our Sages, of blessed memory, said: “The whole Torah is names of the Holy One, blessed be
He.” And in this way one will understand the saying of our Sages, of blessed memory, “The conver-
sation of the servants of the Patriarchs is more beautiful than the Torah of the children,” etc.; for
they are drawings-down from the source of the Torah as it is still above the level of Chochmah.
Another parenthesis: “the whole Torah is names of the Holy One,” so its letters carry His light regardless of
their plain meaning. This explains the Midrash that “the conversation of the servants of the Patriarchs is

more beautiful than the Torah of the children,” since those stories draw from the source of the Torah as it is
still above Chochmah.
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Therefore the Torah elaborated greatly in the account of the episode of Eliezer, the servant of
Avraham, etc., more than on many essential laws of the Torah, [which are| “the Torah of the chil-

dren,” etc.

That is why the Torah tells the story of Eliezer, Avraham’s servant, at great length, at greater length than
many essential laws, which are “the Torah of the children.”
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In the same way is the matter of the narrative “And Yosefwas brought down to Egypt,” etc., as men-
tioned above. And this drawing-down is specifically through the letters; therefore even an un-
learned person who does not understand the meaning of the words draws [it] down. Whereas in the
Oral Torah, which has been enclothed in Chochmah, therefore when he does not understand he
does not draw down.

The narrative of Yosef going down to Egypt is the same. This light is drawn down only through the letters, so

even an unlearned person who does not understand the words draws it down; in the Oral Torah, which is
clothed in Chochmah, without understanding nothing is drawn down.
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But in the Written Torah he draws down even though he does not understand, and it does not de-
pend so much on understanding the meaning, because the source of this drawing-down is from
above Chochmah, etc., and this is through the letters. Therefore the Written Torah is called Mikra,
for one calls and draws down through the letters. And see what is written on the matter of Mikra at
the end of the discourse beginning “The matter of the recital of the Shema.”)

In the Written Torah one draws down the light even without understanding, since its source is above

Chochmah and it comes through the letters. Hence the name Mikra, “calling.” The text refers to the end of
the discourse on the Shema for more on Mikra.
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Now, included in the study of Scripture is also the study of the Aggados, for most of the Aggados are
on the verses, with a little ethical instruction; and they too are not grasped, and they are counted as

included in Scripture.

The Aggados, the non-legal teachings of the Talmud and Midrash, belong with Scripture: most of them com-

ment on verses, with a little ethical instruction, and they too are not grasped in their essence.
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And included in Scripture is also the study of the inner dimension (pnimiyus) of the Torah, for the

Midrash of the Zohar is on the verses of the Torah.

The inner Torah, the Kabbalah, also belongs with Scripture, since the Zohar is a Midrash on the verses of the

Torah. This begins the answer to the question about studying the inner Torah.
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Moreover, even in the study of the secrets of the Torah one grasps only the existence of the chain of

descending worlds (hishtalshelus), and not the essence.

A further reason the inner Torah belongs with Scripture: even in studying the secrets of the Torah one

grasps only that the chain of worlds exists, not what it is.
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If so, it is not like Mishnah and Talmud, where one grasps the essence of His wisdom, may He be
blessed; whereas in the study of the chain of descent one does not grasp at all the essence of this
wisdom, what the level of the ofanim, chayos and seraphim is, and all the more so [what is] higher,

etc., but only the knowledge of [their]| existence.

So it is unlike Mishnah and Talmud, in which one grasps the essence of G-d’s wisdom. In studying the order
of the worlds one cannot grasp what the angels called ofanim, chayos and seraphim really are, still less any-

thing higher, but only know that they exist.
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Nevertheless, it is a very great thing, since in this a grasp of the essence is impossible.

Nevertheless, knowing that these levels exist is a very great thing, precisely because their essence cannot be
grasped.
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This is like Scripture: although comprehension [of it] on the level of Chochmah is impossible, since
its root is above Chochmah, therefore even his saying the letters is a great and mighty thing, al-
though letters are only the last level and are called the level of the inanimate relative to intellect,
etc. So too the knowledge of the existence of the inner dimension, even though he does not grasp
the essence at all, is a great thing, wondrously so.

It is like Scripture, which cannot be grasped as wisdom because its root is above Chochmah: just as merely

saying the letters of Scripture is great, though letters are the lowest level, like the “inanimate” relative to in-

tellect, so knowing that the inner realities exist, without grasping their essence, is wondrously great.
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And see the Zohar, Part III, Parshas Acharei, folio 73a: “Three levels are bound to one another.”

And see what is written about this in the discourse beginning “For the thing is very near to you.”

The Zohar says that three levels are bound together, namely the Holy One, the Torah and Israel. In Likkutei
Torah, Nitzavim, on “For the thing is very near to you,” the Alter Rebbe explains that every drawing-down of
the Infinite Light depends on Israel’s Torah study below, for “whoever reads and studies, the Holy One reads

and studies opposite him.”
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Now, since the Torah is the intermediary that binds and joins the souls of Israel to the Holy One,
blessed be He, and the intermediary has two aspects, hidden and revealed (stim and galya), then
the inner aspect, which is called hidden, is what binds and joins the inner aspect of the soul to the
inner aspect of His G-dliness, may He be blessed.

The Torah is the intermediary that binds the souls of Israel to G-d, and like any intermediary it has a hidden

side and a revealed side. Its hidden side, the inner Torah, binds the inner dimension of the soul to the inner
dimension of G-d.
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And see the Zohar, Part III, Beha’alosecha, [folio] 152a. And see what is written on the verse “The
kindnesses of Havayah, for we have not ceased,” concerning there being two levels of Chesed
(kindness).
The text points to the Zohar in Beha’alosecha (3:152a), which calls the Torah’s plain stories its “garment,”
beneath which lie its body and soul. It also points to the letter in Iggeres HaKodesh (section 10) on “The
kindnesses of Havayah, for we have not ceased,” which, citing the Zohar, distinguishes two levels of Chesed:

“worldly kindness” (chesed olam), given within measure, and the supernal kindness that is “abundant in
kindness” (rav chesed), beyond all limit.
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In this way one will understand somewhat the matter of the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin), hidden and revealed, etc.
And see what is written in the discourse beginning “Return, O Israel,” on the matter of what is writ-
ten, “If Elokim will be with me,” etc., “then Havayah will be Elokim to me.”
The same pair, hidden and revealed, helps explain the two modes of G-d’s light: the light that encompasses
all worlds, which stays hidden, and the light that fills them, which is revealed. The text refers to the discourse
“Return, O Israel” (Likkutei Torah, Shabbos Shuvah) on Yaakov’s vow, “If Elokim will be with me ... then
Havayah will be Elokim to me.” There the Alter Rebbe reads it so: after all the stages of service, Yaakov will

reach a nullification in the Infinite Light so great that, beside it, even the Name Havayah counts as Elokim, a
contraction.

4 e 177D B7Y IR T WIRYY LTIwn DN 173y 12209 71770 KO3 0°N0 1AV wUnY

And see what is written on the matter of hidden and revealed at the end of the discourse beginning
“To understand the matter of the double bread (lechem mishneh)”; and see what is written about

this in the explanation on the verse “For the fragrance of your oils.”

The text also refers to the discourses on the double bread of Shabbos (Torah Ohr, Beshalach) and on “For the
fragrance of your oils” (Song of Songs 1:3; Likkutei Torah, Shir HaShirim), which treat hidden and revealed.
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(One may further say, concerning the virtue of occupation with the inner dimension (pnimiyus),
according to what is written in Iggeres HaKodesh, in the discourse beginning “To understand what
iswritten in Pri Etz Chaim,” that the study of the inner dimension, the intentions of the mitzvos, “is
no less than the study of their laws, and on the contrary, etc., even though one does not grasp the
essence.” End of quote.
A long parenthesis adds a further answer about the value of studying the inner Torah. The text quotes the
Alter Rebbe’s essay “To understand what is written in Pri Etz Chaim,” which it cites as Iggeres HaKodesh and

which is printed in Tanya’s Kuntres Acharon: studying the inner meaning of the mitzvos is no less than

studying their laws, even without grasping its essence.
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That is to say: since the essence of the mitzvah is grasped, therefore the knowledge of the secrets of
the mitzvah, even though one does not grasp the essence, is no less, etc. And although he wrote
there that it is not so with the order of the chain of descending worlds (hishtalshelus): even if one
has grasped [its] existence, it is not in itself superior, like the study of the mitzvos, in which one
grasps and takes hold of the essence, etc.,

The reason is that the mitzvah itself is grasped, so knowing its secrets is no less, even without grasping their

essence. The same essay says that knowing the order of the worlds is different: knowing only that they exist

is not in itself superior to the study of the mitzvos, where the essence is grasped.
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he concludes afterwards: “but the knowledge of the existence of the chain of descent is also a lofty
and exalted mitzvah; on the contrary, it surpasses them all, as it is written, ‘And you shall know this
day,” [and] ‘Know the G-d of your father,’ etc., and it brings to ‘a whole heart,’ etc., which is the
main thing.”

Yet the essay concludes that knowing that the chain of worlds exists is itself a lofty mitzvah, even greater

than the others, fulfilling “And you shall know this day” (Deuteronomy 4:39) and “Know the G-d of your fa-
ther” (I Chronicles 28:9), and that it brings one to “a whole heart,” which is the main thing.
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That is to say, as it is written, “And Havayah commanded us to do all these statutes, to fear Havayah
our G-d”: thus the purpose of Torah and mitzvos is to come to a whole heart, which is “to fear
Havayah.”

The Alter Rebbe explains this by the verse “And Havayah commanded us to do all these statutes, to fear

Havayah our G-d” (Deuteronomy 6:24): the goal of Torah and mitzvos is a whole heart, which is the fear of
G-d.
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Therefore our Sages, of blessed memory, said that the Torah is called “a gate to the courtyard” in
relation to awe, etc., that is, in relation to the higher awe, as is written in Sefer shel Beinonim, at
the end of chapter 23. And the grasp of [its] existence serves to strip away physicality; except that
this is one mitzvah of the 613, and a person must fulfill all 613, etc.

So the Sages call the Torah a “gate to the courtyard” of awe, meaning the higher awe, as Tanya, chapter 23,

explains. Knowing the existence of the higher worlds helps to strip away a physical outlook; but it is only one
of the 613 mitzvos, and a person must keep all of them.
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Therefore one must devote much study to all 613 and to fulfilling them in actual deed, in thought,
speech and action, etc. If so, in knowing the chain of descent, even though one does not grasp the
essence at all, one fulfills the mitzvah of “And you shall know,” etc., and it is no less than the study
of the laws.)

Therefore one must study all the mitzvos at length and keep them in thought, speech and action. Still, know-

ing the order of the worlds, even without grasping its essence, fulfils the mitzvah “And you shall know” and is
no less than studying the laws.
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5. According to this, [the difficulty] will be resolved with which the great commentators struggled in
explaining this saying: “A person should always divide his years into three: a third in Scripture, a
third in Mishnah, a third in Talmud.” For the Ran, at the end of the first chapter of Avodah Zarah,
wrote: “And it does not mean precisely that he should divide his days equally,” etc.

Section 5 applies all this to a difficult Talmudic saying: a person should divide his years into three, a third for

Scripture, a third for Mishnah and a third for Talmud. The Ran (Rabbeinu Nissim), on the first chapter of
Avodah Zarah, wrote that it does not mean exactly equal portions.
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And the Rambam, in chapter 1 of the Laws of Torah Study, holds that “divide into three” means into
actually equal thirds; but he intended to resolve the Ran’s difficulty in what he wrote, that this is at
the beginning of a person’s learning, “but when he grows great in wisdom,” etc., “he should read
the Written Torah at set times,” etc.

The Rambam, in the Laws of Torah Study, takes it as truly equal thirds, but answers the Ran’s difficulty by

limiting it to the beginning of one’s learning: once a person has grown in wisdom, he reads the Written
Torah only at set times.
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According to this, the wording “always divide into three,” etc., is somewhat strained, and so is what
was asked in the Gemara, “Does one know how long he will live?”, from which it is implied that all
the years of his life he should divide into three, etc.

On the Rambam’s reading, the word “always” is strained, and so is the Gemara’s question, “Does one know
how long he will live?”, which implies that the division applies to one’s whole life.
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And Rabbeinu Yerucham wrote in the name of the Ramah that this was said only for the early gen-
erations, etc., as is written in the Beis Yosef. However, according to what has been written [here], it
is well resolved: at the beginning of a person’s learning he should devote the third to Scripture it-

self, alone;

Rabbeinu Yerucham, citing the Ramah (Rabbi Meir HaLevi Abulafia), as quoted in the Beis Yosef, limited the
rule to earlier generations. The maamar’s approach resolves it simply: at the start of one’s learning, the third
in Scripture means the plain text of Scripture alone.
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for although Talmud requires more time, nevertheless he should hasten to learn Scripture first.
And after he has grown in wisdom, he should fulfill the third in Scripture with the Written Torah to-
gether with what he will learn afterwards of the inner dimension of the Torah and the Aggados, for

all of this is included in the third in Scripture, as mentioned above.

Although Talmud needs more time, one should first learn Scripture quickly. Later, once grown in wisdom, a
person fulfils the third in Scripture with the Written Torah together with the inner Torah and the Aggados, all
of which count as Scripture, as explained above.
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(And it is possible that the study of Midrash Rabbah and the other Midrashim is also included in
the third in Scripture; for in the first chapter of Berachos, folio 11b, it is explicitly implied in the
Gemara and in Rashi’s commentary that Midrash is close to Scripture, etc., since they are interpre-
tations of verses.

A parenthesis suggests that Midrash Rabbah and the other Midrashim also count as Scripture, since the
Gemara in Berachos (11b), with Rashi, treats Midrash as close to Scripture, being interpretations of verses.
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And so it is implied in Nedarim, folio 36, at the end of side b. And although in the Laws of Torah
Study it is explained that Midrash of the Torah, which is the Sifra and the Sifrei and the like, is in-
cluded in the third in Mishnah, that is because they are laws and fundamentals of the Torah, like
the Mishnah; whereas the study of the Rabbos, which are Aggados on Scripture and moral instruc-
tion of G-d, it is possible that this is included in the third in Scripture.

Nedarim (36b) implies the same. The laws of Torah study do place the halachic Midrashim (Sifra, Sifrei) un-

der Mishnah, but that is because they are laws; the Midrash Rabbah, which is Aggadah on verses and moral
teaching, may belong with Scripture.
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Therefore “a person should always divide into three,” etc., is well understood. Now, as for the mat-
ter of “a person should always divide into three,” why they divided this into thirds, it may be ex-
plained according to what is written, “For My glory I created him, I formed him, also I made him,”
and “there is no glory but Torah.”

So “always” is right: the division holds for life. Why thirds? Because of the verse “For My glory I created

him, I formed him, also I made him” (Isaiah 43:7), and “glory” means Torah (Avos 6:3): the three verbs cor-
respond to three worlds.
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Now, Talmud is in Beriah and Mishnah in Yetzirah; and it is written, “Who forms light and creates
darkness.” Therefore our Sages, of blessed memory, said, ““He has set me in dark places’: this is
the Babylonian Talmud.” And Scripture is in Asiyah.

Talmud is in Beriah (“created”) and Mishnah in Yetzirah (“formed”), as in “Who forms light and creates

darkness” (Isaiah 45:7); the Babylonian Talmud is called “dark places” (Sanhedrin 24a), matching “creates
darkness.” Scripture is in Asiyah (“made”).
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Now, [in] “also I made him,” [the word] “also” (af) is a term of inclusion, which includes a fourth
level, as is written in the discourse beginning “Who has counted the dust of Yaakov,” etc.; see
there. Therefore within the third in Scripture is included the fourth level, which is the study of the
inner dimension (pnimiyus) of the Torah.
The word “also” (af) in “also I made him” adds something, a fourth level, as explained in the discourse “Who
has counted the dust of Yaakov.” So within the third given to Scripture is included this fourth level, the study
of the inner Torah. In that discourse (Likkutei Torah, Balak) the Alter Rebbe explains that af adds the highest

level, the supernal Keser, and that it is joined to “made” because it is drawn down into action through keep-
ing the mitzvos.
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And this is what our Sages, of blessed memory, said, and the Rambam brought it in his
Commentary on the Mishnah, at the end of chapter 5 of Avos, on the verse “Also (af) my wisdom
stood by me”: “The wisdom that I learned in af [anger] stood by me,” etc.)

The Midrash on “Also (af) my wisdom stood by me” (Ecclesiastes 2:9), cited by the Rambam at the end of his
commentary on Avos chapter 5, reads it as “the wisdom I learned with af” (literally “in anger,” that is, with
strain) “stood by me.” The same discourse in Balak explains that af, “anger,” is in itself not good, yet by re-

fining it one draws down the highest level.
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Now, from all this one will understand, with additional explanation, the matter of “And you shall
not omit the salt,” etc.: that the study of the inner dimension is called by the name “salt,” for salt

sweetens the meat, even though it has no taste in itself as the meat does.

Now the opening verse returns. The inner Torah is called “salt” because salt brings out the flavor of the

meat, though it has no taste of its own the way meat does.
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And so the revealed [part] of the Torah is likened to bread, as it is written, “Come, eat of my bread,”

The revealed Torah, by contrast, is likened to bread: “Come, eat of my bread” (Proverbs 9:5).
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and also to meat, as is written elsewhere on the verse “This time, bone of my bones and flesh of my
flesh,” which refers to the Oral Torah. And so too in the Gemara, Bava Basra, folio 22, they said,

“Eat fat meat at Rava’s house.”

The revealed Torah is also likened to meat. Elsewhere “bone of my bones and flesh of my flesh” (Genesis
2:23) is explained as the Oral Torah, and the Talmud (Bava Basra 22a) calls the Torah learned at Rava’s
house “fat meat.”
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That is: just as bread and meat have taste and substance, so in the study of the revealed [part] of the
Torah there is an actual grasp of the essence;

Bread and meat have taste and substance; so in the revealed Torah the mind truly grasps the essence of the

wisdom.
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whereas in the study of the inner dimension (pnimiyus) there is in this only knowledge of the exis-
tence, and not a grasp of the essence. The essence is hidden and concealed and is not grasped at
all, so as to be in the manner of actual taste like the revealed [part], until the Time to Come, when
the inner dimension of the Torah will be revealed.
In the inner Torah it is otherwise: there one has only knowledge that things exist, not a grasp of what they
are, so it has no “taste” of its own, like salt. That essence will remain hidden until the Time to Come, when

the inner Torah will be revealed; Rashi on Song of Songs 1:2, which the Kehot note gives, speaks of the hope

that G-d will appear again to explain the secret of the Torah’s reasons and its hidden treasures.

SECTION 6 - 131-39

Salt, fear of sin and the covenant
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Therefore it is likened to salt, to say that although it has no taste, nevertheless it is precisely what

gives taste to the meat.

Salt has no taste of its own, yet it is what gives meat its taste. So too the inner Torah, whose essence is not

grasped, gives “taste” to the revealed Torah.
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And this is what our Sages, of blessed memory, said in Avos deRabbi Nasan, at the end of chapter
29 (and so it is also in the Rabbos): “Whoever has Midrash in hand but does not have laws in hand
has not tasted the taste of wisdom; whoever has laws in hand but does not have Midrash in hand

has not tasted the taste of fear of sin.”

The Sages’ saying in Avos deRabbi Nasan (also in the Midrash Rabbah) supports this. It sets “Midrash” (here,
the inner Torah) beside “laws” (the revealed Torah): one who has only Midrash has not tasted the taste of wis-

dom, and one who has only laws has not tasted the taste of fear of sin.
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The meaning is that the laws are called “the taste of wisdom” because in them and through them

the essence of His wisdom, may He be blessed, that has been enclothed in this law is grasped;

The laws are called “the taste of wisdom” because in them, and through them, the very essence of G-d’s wis-
dom clothed in the law is grasped.
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whereas in the study of the inner dimension (pnimiyus), which is called Midrash, the actual es-
sence is not grasped. Therefore [of such a one] it is said that he “has not tasted the taste of

wisdom,” meaning the actual essence.

In the inner Torah, called “Midrash,” the essence is not grasped, so it is said of one who has only Midrash
that he “has not tasted the taste of wisdom,” its actual essence.
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And nevertheless, one who has laws but does not have Midrash “has not tasted the taste of fear of

”

sin.

Yet one who has laws without Midrash lacks the taste of fear of sin.
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For although in the study of Midrash only a radiance is grasped, nevertheless this radiance brings
one to fear of sin. And see what is written on the meaning of fear of sin at the end of the discourse

beginning “And Moshe spoke to the heads of the tribes.”

For in Midrash, the inner Torah, the learner grasps only a radiance, not the essence, yet that radiance brings
him to fear of sin. The discourse “And Moshe spoke to the heads of the tribes” (Likkutei Torah, Matos) ends
with the Sages’ sequence: holiness brings to humility, and humility brings to fear of sin.
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Moreover, although this is only a radiance, it is a radiance from the level of the inner dimension

(pnimiyus), for the Torah is hidden and revealed.

Moreover, though Midrash gives only a radiance, it is a radiance of the Torah’s inner, hidden side; the Torah
has both a hidden and a revealed side.
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Now our Sages, of blessed memory, said, “A sage is greater than a prophet,” although the prophet
grasps the actual essence, in the manner of sight, whereas the sage does not grasp the essence, but
only knowledge of the existence,

A parallel: the Sages said “a sage is greater than a prophet,” though the prophet sees the essence of what he
perceives, as with the eyes, while the sage knows only that it exists.
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as is written in Iggeres HaKodesh, in the discourse beginning “Wrapped in light as a garment.”
Nevertheless, a sage is greater than a prophet, because he grasps “the hidden things of wisdom,”

which were not given to be revealed in prophecy.

Iggeres HaKodesh, in the letter on “Wrapped in light as a garment” (section 19), explains it: the sage is
greater because he grasps “the hidden things of wisdom,” which cannot be revealed in prophecy.
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If so, even a radiance from a higher level has a greater virtue than the essence that is in a lower lev-
el. Something similar is explained concerning the prohibitions and the positive commandments, at
the end of the discourse beginning “A person is obligated to become intoxicated on Purim”:

So even a mere radiance of a higher level outweighs the essence of a lower one. The Purim discourse “A per-

son is obligated to become intoxicated” makes a similar point about prohibitions and positive
commandments.
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“And great is the power of revelation,” etc.; see there.

The Purim discourse continues, “And great is the power of revelation”; see there.
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And [it is] like the matter of blessing and acknowledgment (hoda’ah): although in acknowledgment
there is no grasp of the essence, nevertheless [it is higher]; that is, because it is on the level of
which [it is said], “no thought can grasp Him,” as is written elsewhere, in the explanation on the
verse “You have set all the borders of the earth,” and in the discourse beginning “These are the ac-

counts of the Mishkan.”

Another parallel: acknowledgment (hoda’ah, as in “Modim”) involves no grasp of G-d’s essence, yet it is
higher than blessing, because it reaches the level where “no thought can grasp Him” (Tikkunei Zohar). So it
is explained in the explanation of “You have set all the borders of the earth,” printed in the Siddur, and in the
discourse “These are the accounts of the Mishkan” (Likkutei Torah, Pekudei), where blessing is the drawing-
down into revelation and acknowledgment is the bowing before what is above grasp.
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Also along the lines of what our Sages, of blessed memory, said: “[If] his father’s lost object and his
teacher’s lost object [are before him], his teacher’s takes precedence”; although from the father the
actual essence is drawn into him, since the drop is from the brain, from the actual very being,
while from the teacher there is not drawn into him the actual essence and very being, but only a
radiance of the intellect enclothed in speech, etc.
A further parallel comes from a law of lost objects: if a person finds both his father’s and his teacher’s lost
objects, his teacher’s comes first. Yet from his father he received his very essence, since the seed comes from

the father’s brain, while from his teacher he received no essence, only the light of intellect clothed in

speech.

x pon] R”M R°IN2 WD WHIAW "10I17 N1PNARYNR M2 0700 RO 7IRTAT 1T 15 ° 5y fx] I”AYKX

.1’a
Nevertheless, this radiance, which is the Torah, is higher than the very being of the wisdom in the
soul, as iswritten in Tanya, Part I, chapter 5.

Even so, that light, the Torah, stands higher than the essence of the wisdom in the soul, as Tanya, chapter 5,

explains.
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And in Tractate Soferim, chapter 15, halachah 8, cited in the book Erchei HaKinuyim, it is ex-
plained that Scripture is likened to salt. This too is well understood according to what was explained
above.

Tractate Soferim, quoted in Erchei HaKinuyim, likens the Torah of Scripture to salt (the Mishnah to pepper

and the Talmud to spices). This fits what was explained above: Scripture, like the inner Torah, is not grasped
in its essence yet gives the rest its taste.
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Therefore the salt is also called “the covenant of your G-d.” The meaning is along the lines of what
is written, “that you may enter into the covenant of Havayah your G-d,” which is the level of a bond
and of a great and wondrous love above intellect, like the making of a covenant.

That is why the salt is called “the covenant of your G-d” (Leviticus 2:13). A covenant, as in “that you may en-

ter into the covenant of Havayah your G-d” (Deuteronomy 29:11), is a bond of great and wondrous love
above reason, like the covenant two friends make so that their love will last beyond any reason.
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And see what is written about this in the discourse beginning “You are standing” and in the dis-
course beginning “Gathering wood.” And the drawing of this great love into the soul comes
through occupation with Torah, as is written above, that through occupation with Torah [the soul]
is bound with the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol
almin).
In Likkutei Torah, Nitzavim, on “You are standing,” the Alter Rebbe explains that two friends make a
covenant so that their love will never cease, even where reason would end it, as though they had become one

flesh. That great love is drawn into the soul through Torah study, which binds the soul to the encompassing
Infinite Light.
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According to this one may interpret the saying of our Sages, of blessed memory, in chapter 2 of
Chagigah, folio 12b, on the verse “Who pluck saltwort (maluach) by the bushes (alei siach)” (in Job,

chapter 30): “those who interrupt words of Torah and engage in words of idle talk (sichah).”

This explains the Talmud’s reading (Chagigah 12b) of “Who pluck saltwort (maluach) by the bushes (alei
siach)” (Job 30:4): those who break off from words of Torah for idle talk (sichah). In Job the words describe
outcasts who, in hunger, gather a salty desert plant among the bushes; the Talmud reads maluach, “salty,” as
words of Torah, and siach, “bush,” as sichah, “talk.”
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Thus words of Torah are called “salty” (maluach). And see what Rashi wrote on this in the first
chapter of Avodah Zarah, folio 3b; and according to what has been written [here], it can be ex-

plained according to its plain sense.

So words of Torah are called “salty.” Rashi on Avodah Zarah 3b comments on this; according to the maamar
it can be taken in its plain sense: Torah is salt.
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And this is also the matter of the saying of our Sages, of blessed memory, in chapter 2 of Shabbos,
folio 31, at the end of side a: “Did you set times for Torah?” etc. “Did you engage in the dialectics of
wisdom?” etc. “And even so, if ‘the fear of Havayah is his treasure,’ yes; if not, no.

The same idea is in the Talmud’s account of judgment after death (Shabbos 31a): a person is asked whether
he set times for Torah and engaged in its analysis, but all this counts only if “the fear of Havayah is his trea-
sure” (Isaiah 33:6).
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It is like a man who said to his agent, ‘Bring up for me a kor of wheat to the upper storey.” He went
and brought it up for him. He said to him, ‘Did you mix in for me a kav of chumtin?’ He said to

him, ‘No.’ He said to him, ‘It would have been better had you not brought it up.’”

The parable: a man’s agent brought up a kor of wheat but did not mix in a kav of chumtin (which Rashi ex-
plains as salty earth); the owner said it would have been better not to bring it up at all.
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The explanation is that “wheat” (chitah) is the twenty-two letters of the Torah. Therefore the Giving
of the Torah was on Shavuos, “the first fruits of the wheat harvest,” as is written elsewhere at length
in the discourse beginning “And you shall count for yourselves,” etc.; see there.

Wheat (chitah, vm) has the numerical value 22, the number of letters of the Torah. That is why the Torah was

given on Shavuos, the festival of “the first fruits of the wheat harvest,” as the discourse on “And you shall
count for yourselves” explains.
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And “a kav of chumtin” Rashi explains as salty earth; this is the matter of “And you shall not omit
the salt,” etc. And this is why it mentions “Did you mix in for me a kav of chumtin”: for the word

“for me” is superfluous.

Rashi explains chumtin as salty earth, which is the salt of “And you shall not omit the salt.” The parable’s
words “Did you mix in for me” contain a superfluous “for me.”
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Rather, it means that through “the fear of Havayah [being] his treasure,” the Torah and the wheat
are then “for Me,” and it is called “the Torah of Havayah,” as it is written, “And you shall be Mine,”

etc., “For the children of Israel are Mine,” etc.; whereas Torah without awe, etc.

Its point is that when the fear of Havayah is a person’s treasure, his Torah and “wheat” are “for Me,” for G-d,
and are called “the Torah of Havayah,” as in “you shall be Mine” and “the children of Israel are Mine.” Torah
without awe is not.
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6. Now, “And every offering of your meal-offering you shall season with salt” refers to the meal-of-
fering; and afterwards, “On all your offerings you shall offer salt,” that is, with all the offerings
altogether.

Section 6 returns to the verse. Its first clause, “every offering of your meal-offering you shall season with

salt,” speaks of the meal-offering; the last, “on all your offerings you shall offer salt,” of all the offerings.

,2710 1197 119°9%1 RNIRT INK 275 700 7700 POY 1719 1T 1721 01210 ROAW 1nann 130 90

For the meal-offering, which is fine flour and oil, is the matter of occupation with Torah, “wheat,”

the twenty-two letters of the Torah, and it needs salt, as mentioned above.

The meal-offering, of fine flour and oil, stands for Torah study, since wheat is the twenty-two letters of the
Torah, and like Torah it needs salt.
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And this is “Bread with salt you shall eat”: “bread” is the study of the revealed [parts], Mishnah and
Talmud; “with salt you shall eat” is Scripture and Aggados, etc., as mentioned above.

This is the Mishnah’s “Bread with salt you shall eat” (Avos 6:4): bread is the revealed Torah, Mishnah and
Talmud, and salt is Scripture and the Aggados, as explained above.
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And afterwards it says, “and water by measure you shall drink”; for salt causes thirst, that is, to be
[in the state of] “My soul thirsts for You,” which is the intensity of love in the manner of “my soul
pines.”

Then comes “and water by measure you shall drink”: salt makes one thirsty, like the soul that “thirsts for
You” (Psalms 63:2), an intense love in which the soul “pines” (Psalms 84:3).
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And the remedy for this is the level of water, which quenches the thirst; this is the matter of “If your
heart runs, return backward” [in his holy handwriting: “to the One”].
The remedy for that thirst is “water,” which quenches it. This is the teaching “If your heart runs, return”: the

soul’s yearning must be followed by a return. Sefer Yetzirah reads “return to the place”; the bracket gives the
reading of the Tzemach Tzedek’s manuscript, “return to the One.”
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And the offerings, which are the meat of the burnt-offering, are the matter of the refinement and
elevation of the animal soul, as is written in the discourse beginning “Command the children of
Israel and say to them: My offering, My bread,” on the matter of the bones, sinews and flesh of the
burnt-offering: that the flesh has its root in the blood that is in the heart, and this is the matter of
the emotive attributes (middos) of the animal soul,

The offerings, the meat of the burnt-offering, stand for refining and elevating the animal soul. In the dis-
course on “My offering, My bread” (Likkutei Torah, Pinchas), the bones, sinews and flesh of the burnt-offer-
ing are explained, the flesh coming from the blood of the heart, which is the emotions of the animal soul;
there the Alter Rebbe adds that the animal soul of the offering rises to its root in the “face of the ox” of the
Chariot and from there to be included in the Infinite Light.
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and one must transform them from one extreme to the other, etc. Therefore for this salt is needed
specifically, for it is from the Gevuros (severities) of Abba, and “through Chochmah they are
refined.”
Those emotions must be turned around completely. For that, salt is needed, since salt comes from the
Gevuros (severities) of Abba, Chochmah, and “through Chochmah they are refined” (the Kehot note points to

the Zohar, II, 154b). The preceding maamar (Likkutei Torah, Vayikra 4a) explains this refining by the image
of rennet, which separates cheese from whey without its own taste remaining in either.

SECTION 7 - 140-48

Salt that destroys and preserves
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Therefore an unlearned person is forbidden to eat meat, as is written about this in the discourse
beginning “When you raise up the lamps,” and [on] Rashi’s explanation, “When Aharon saw,” etc.;
see there.

Because refining the animal soul needs the “salt” of Torah, the Talmud says an unlearned person may not

eat meat: he cannot elevate it. The text refers to the discourse on “When you raise up the lamps” and Rashi’s
comment there that Aharon was distressed when he saw the princes’ offerings.
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And the meaning of “the Gevuros of Abba” is along the lines of “A person should always incite his
good inclination against his evil inclination.” And see what is written on the verse “And you too
shall judge My house,” etc.

The “Gevuros of Abba,” the severities rooted in Chochmah, are explained by the Talmud’s advice that a per-

son should always rouse his good inclination against his evil one: a holy force that wages war on evil. The
text also refers to its discourse on “And you too shall judge My house” (Zechariah 3:7).
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And this is what our Sages, of blessed memory, said in chapter 3 of Menachos, folio 21a, on the

il

verse “With salt you shall season [it|”: “One might think, tevunehu,” and Rashi explains, “One

might think that he should give it taste like understanding (binah), which perfects a person,” etc.
The Talmud (Menachos 21a) asks of the words “with salt you shall season” whether one might “tevunehu,” a

word built on the root of binah, “understanding.” Rav Ashi explains: might one give it taste as binah does?
The maamar quotes Rashi: like the binah that perfects a person. The verse answers, “you shall season.”
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Seemingly this is not understood. Rather, the point is that “understanding, which perfects a
person,” refers to the G-dly soul; for Binah is ben Yah (son of Yah), as is written on the verse “And
all your children shall be taught of Havayah”; and of this it is said, “He encompassed him, He gave
him understanding (yevonenehu).”
The Talmud’s question is puzzling, so it is interpreted: “binah that perfects a person” refers to the G-dly
soul. Binah is read as ben Yah, “son of Yah” (as in the discourse on “all your children shall be taught of

Havayah”), and the verse says of Israel, “He encompassed him, He gave him understanding” (Deuteronomy
32:10).
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And of this they said, “One might think”: [one might think] that the offering of the animal soul does
not rise with favor unless it is transformed into the actual virtue and rank of the nullification (bit-
tul) of the G-dly soul.

So the question “might one think” means: might the animal soul’s offering be acceptable only if it reaches
the full self-nullification of the G-dly soul?
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And in truth this is a difficult thing, for the G-dly soul is “a part of G-d above,” which was taken
from the inner dimension (pnimiyus) of the worlds, and therefore it has the level of true nullifica-
tion in its nature, to pour itself out into the bosom of its Father, the Infinite Light (Or Ein Sof),
blessed be He;

That would be very hard, for the G-dly soul is “a part of G-d above,” taken from the inner dimension of the
worlds, so true self-nullification is natural to it: by nature it longs to pour itself out into the bosom of its
Father, the Infinite Light.
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which is not so with the animal soul, which was taken from kelipas nogah, etc., as was explained in
the discourse beginning “A man, when he brings near of you [an offering] from the animals,” etc.

The animal soul, though, comes from kelipas nogah, the “glowing husk” in which good and evil are mixed,
as the first discourse of this parsha, “A man, when he brings near of you,” explains: every Jew has two souls,
the G-dly soul rooted in “Adam” and the animal soul rooted in the “face of the ox.”
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And this is [why] “the verse teaches: you shall season”: that at any rate it too can come to the level
of the nullification of the “something” (yesh), etc. And this is the matter of the difference between

giving over one’s soul in “One” and the level of “with all your soul,” etc., as is written there.

So the verse answers, “you shall season,” with salt: the animal soul too can at least reach a measure of self-
nullification. It is the same distinction as between giving one’s soul at “One” and “with all your soul,” ex-

plained above.

MWy 072 R WRWR 1521 097 RIT 120 20D 18D ZSWnInm 93 [mn: 12 nws 217] 173077 73M
13 112 0°R3 WRM 0O 1D 24non

Now, the Ramban, in his commentary on the Chumash here, wrote that salt is water, and by the
power of the sun that comes into it, it becomes salt, etc.; and the water and the fire come into it,

etc.,

The Ramban, on this verse, explains that salt is water that has become salt through the heat of the sun, so
both water and fire are in it.
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and therefore it preserves a thing and also destroys [it], as it is written, “Sulfur and salt, a burning,
all its land; it shall not be sown and shall not sprout,” etc.

That is why salt both preserves and destroys, as in the description of a land laid waste with “sulfur and salt”
(Deuteronomy 29:22).
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And see Rabbeinu Bachya, who explained his words: that is, that [salt] is composed of the two at-
tributes, Chesed and Gevurah, by which the world is conducted and sustained, for “a king, through
justice, establishes the land.”

Rabbeinu Bachya explains the Ramban: salt holds the two attributes by which the world is run and kept in

being, kindness and severity, as “a king establishes the land through justice” (Proverbs 29:4).
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This is along the lines of what is mentioned in the Zohar, Part I, folio 51a, concerning the blue
(techeles) that consumes and destroys: “Come and see: although the way of this blue-black light is

bR

to destroy, etc., ‘But youwho cleave to Havayah your G-d are alive,’” etc.; see there.

The Zohar (1:51a) says the same of the blue-black light (techeles) of a flame, which consumes; yet it adds,

“But you who cleave to Havayah your G-d are alive” (Deuteronomy 4:4).
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For Malchus is called “the blue light,” “a land that consumes its inhabitants”: that is, it consumes

the thorns and the wicked; those who are a “something” and a separate entity, it consumes them.

Malchus is that blue light, “a land that consumes its inhabitants” (Numbers 13:32): it consumes the “thorns,”
the wicked, who regard themselves as separate entities. In Likkutei Torah, Sh’lach, the Alter Rebbe quotes
this Zohar: the spies meant the words as slander, but they are praise, for to those who cleave to G-d this self-
nullification is life.
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But “you who cleave,” since each one has the level of nullification, to give over his soul in “One,”
through this, on the contrary, [are] “alive,” etc. And it is like the matter of “The Holy One, blessed
be He, takes the sun out of its sheath: the righteous are healed by it, and the wicked are burned by
it.”

But those who cleave to G-d, through the self-nullification of giving their soul at “One,” are given life by it. It
is like the sun that G-d will take out of its sheath: it heals the righteous and burns the wicked (Nedarim 8b).
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Now, “the blue light,” techeles, has its root in the Gevuros of Abba, and likewise salt has its root

there, as mentioned above. Therefore salt too has the two powers;

The blue light has its root in the Gevuros of Abba, and so does salt. So salt too has two powers.
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that is, as is written elsewhere, that the Torah is called “strength and tushiyah,” meaning that it
gives strength, power and might to the G-dly soul, and weakens (mateshes) the power of the animal

soul.

The Torah is called “strength and tushiyah”: it gives strength to the G-dly soul and, reading tushiyah as
mateshes, “weakens,” it weakens the animal soul.
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And this is because “through Chochmah they are refined”: it refines the animal soul and separates
the evil from it, etc. And this is what is written, “For the heavens shall dissolve (nimlachu) like
smoke” (in Isaiah, chapter 51, [verse] 6).

It does so because “through Chochmah they are refined”: wisdom refines the animal soul and separates the

evil from it. Hence “the heavens shall dissolve (nimlachu) like smoke” (Isaiah 51:6), a verb from the same
root as melach, salt.
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That is: shamayim (heaven) is esh and mayim (fire and water), that is, the attributes of Chesed and
Gevurah; and in them there is one opposite the other: the heavens of holiness, as it is written, “The
heavens are My throne,” which are the attributes: fit, unfit, etc.; and opposite them the evil attrib-

utes are called the heavens of kelipah.

Shamayim, “heavens,” is read as esh and mayim, “fire and water,” the emotions of kindness and severity.
There are holy “heavens,” as in “The heavens are My throne” (Isaiah 66:1), and opposite them the “heavens”
of kelipah, the evil emotions.
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And of this it is said, “And your heavens that are over your head shall be copper,” as is written in
the Tikkunei Zohar, Tikkun 8, and in the Shelah, folio 88b, in the Gate of the Letters, the letter kuf,
concerning “Possessor (koneh) of heaven and earth,” etc.

Of the unholy heavens it is said, “your heavens that are over your head shall be copper” (Deuteronomy
28:23), as the Tikkunei Zohar and the Shelah (on the letter kuf and “Possessor of heaven and earth”) explain.
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And of this it is said, “For the heavens shall dissolve (nimlachu) like smoke,” and Rashi explains [it

as| a term of rotting; see Rashi on Jeremiah 38:12.

These are the heavens that “dissolve like smoke”; Rashi explains nimlachu as rotting, as in Jeremiah 38:12.
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And this is through the salt of holiness, which consumes and destroys the “something™ (yesh) and

separate entity, etc. And see what is written in the discourse beginning “This is the statute of the

Torah,” on the matter of lehakriv (to offer) [having the letters of] leharkiv (to rot), etc.; see there.
That rotting is the work of the holy salt, which destroys the sense of separate self. The text refers to the dis-

course on the red heifer, “This is the statute of the Torah,” where lehakriv, “to offer,” is linked with leharkiv,
“to rot.”
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Now, just as salt has in it the power to destroy the evil, so that “the heavens shall dissolve like
smoke,” etc., and along the lines of what is explained in the Shach, at the end of [Parshas] Teitzei,
in the name of the Midrash, on “You shall blot out the memory of Amalek from under the heavens”:
“You, from under the heavens, and I, from above the heavens,” etc., so too it has in it the power to

sustain the good,

Salt destroys evil, as the heavens “dissolve like smoke.” The Siftei Kohen (Shach) on the Torah cites a

9,

Midrash on “You shall blot out the memory of Amalek from under the heavens”: “you” blot it out below, and
G-d blots it out above the heavens. Just so, salt also has the power to preserve the good.
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as it is written regarding Aharon, “an everlasting covenant of salt,” and likewise regarding David
(IT Chronicles 13:5); and see about this in the Rabbos, at the beginning of [Parshas] Kedoshim.

As G-d’s covenant with Aharon is “an everlasting covenant of salt” (Numbers 18:19), and so too with David (I
Chronicles 13:5).
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That is, it gives taste, so that there be “Taste and see that Havayah is good,” and it gives strength to
the G-dly soul, as mentioned above;

Salt gives taste, as in “Taste and see that Havayah is good” (Psalms 34:9), and strengthens the G-dly soul.
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and it also transforms the good of the animal soul, to be elevated in holiness, which is the matter of
“On all your offerings you shall offer salt,” as mentioned above. And as is written below, that
melach (salt) is a term of mixing and reversal; that is, it transforms the animal soul from bitterness
to sweetness.

It also transforms the good in the animal soul and raises it to holiness; that is “on all your offerings you shall

offer salt.” As explained below, melach means mixing and reversal: it turns the animal soul from bitter to

sweet.
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7. And this is what is written concerning Elisha, who healed the waters of Jericho by means of salt
(in II Kings, chapter 2, [verse] 21), and as is written in the Zohar, Part I, folio 241b, that it “cleanses

and sweetens the bitterness, to give taste.”

Section 7 brings Elisha, who healed the bad waters of Jericho with salt (I Kings 2:21). The Zohar (1:241b)
says salt “cleanses and sweetens the bitterness, to give taste.”
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One may further say about this that the bad waters have their root drawn from the separation by

which He separated between the upper waters and the lower waters.

A further explanation: the “bad waters” have their root in the separation G-d made on the second day of cre-
ation between the upper and lower waters.
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From this is drawn the dross of the waters, which are the bad waters, along the lines of “the bitter
waters that bring the curse,” etc. (See the Zohar, Part II, Shemos, folio 6a, and in Parshas Naso, fo-
lio 125a; and in the Pardes, in Erchei HaKinuyim, the entry “water,” at its end; and in Me’orei Or,

the letter mem, at the end of section 16.)

From that separation came the dross of the waters, “bad waters,” like the “bitter waters that bring the curse”

of the sotah (Numbers 5). The text gives references in the Zohar, the Pardes and Me’orei Or.
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Now, Rashi explains here, on the verse “And you shall not omit the salt,” that the lower waters were

promised to be offered upon the altar, in the salt and in the water libation.

Rashi explains our verse: the lower waters were promised that they would be offered on the altar, in the salt
and in the water libation of Sukkos.
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That is: through the salt of the offering the lower waters are elevated until they become living

waters.

Through the salt of the offering the lower waters are raised until they become “living waters.”
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And this is the secret of the healing of the bad waters of Jericho through salt, which is the root of
the rectification of the lower waters, etc., until through this they become “a well of living waters,”
etc.

That is the inner meaning of Elisha healing Jericho’s bad waters with salt: salt is the root of the repair of the
lower waters, until they become “a well of living waters.”

SECTION 8 - 149-57

Sweetening judgment and the bread of poverty
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Likewise this matter will be understood in the soul: in order to heal the bitter waters of the animal
soul, which is drawn after the pleasures of this world, which are called by the name “bitterness”
(meriru), as it is written, “For [her lips| drip honey,” etc., “but her end is bitter as wormwood” (and
see the Zohar, Part I1, Vayakhel, folio 203b),

The same holds within a person. The animal soul is drawn after the pleasures of this world, which are called
“bitterness” (meriru) because their end is bitter, as Proverbs says of forbidden pleasure that its lips “drip

honey” but its end is “bitter as wormwood.” These are its “bad waters,” which need healing.
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this is through the Torah, which is called by the name “salt,” and as it is written, “It shall be healing
to your navel,”

The healing is the Torah, called salt, of which Proverbs says, “It shall be healing to your navel.”
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that is, even “from your middle downward,” which is below the firmament that separates between
water and water, etc. Therefore the salt is called “the covenant of your G-d.”
“Your navel” is read as reaching even “from your middle downward,” the lowest level, below the firmament
that separated the upper waters from the lower. That is why the salt is called “the covenant of your G-d.” The
Kehot note sends the reader to the first discourse on “There are sixty queens” (Likkutei Torah, Shir
HaShirim), which cites the heretic in the Talmud who gave “from your middle upward” and “from your mid-

dle downward” to two powers, and explains that when Israel draw the Infinite Light down below, upper and
lower are united.
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For the root of the judgments and the bitterness is drawn from the Name Elokim, which has 120
combinations that descend below to the end of Asiyah; and from them the 120 combinations of no-
gah draw their nourishment, so that between the two of them they make 240 (mar, “bitter”), twice
120, which is the numerical value of Amalek.
Judgments and bitterness come from the Name Elokim, whose letters can be arranged in 120 ways; these de-
scend to the bottom of the world of action, and the 120 combinations of nogah, the mixed husk, feed on

them. Together they make 240, written 7”2, which spells mar, “bitter,” and is the numerical value of Amalek
(Pony).
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And salt sweetens the judgments mentioned above, by drawing from the root and essence of the

Gevuros of holiness, etc.; and it sustains and destroys, etc., as mentioned above.

Salt sweetens these judgments because it draws on the root of the holy Gevuros; so it both sustains and de-

stroys, as explained above.
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And in the writings of the Arizal, of blessed memory, he said that melach (salt) is the numerical val-
ue of three Names Havayah. Therefore it is said regarding Aharon, “an everlasting covenant of
salt,” for the kohanim bless the people with three blessings, which are the three Names Havayah of
“May He bless you,” “May He shine” and “May He lift up,” whose root is very high, exalted above
the chain of descending worlds (hishtalshelus),

The Arizal’s writings note that melach (7%», 78) equals three times the Name Havayah (26). So Aharon’s

covenant is “a covenant of salt”: the kohanim bless the people with three blessings, each with the Name
Havayah, from a root far above the chain of worlds.
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and through this is the sustaining of the world. And this is why it is called salt, which is what sus-
tains a thing, etc. And although salt is Gevurah, the Priestly Blessing too is called “sixty mighty
men (gibborim),” in the Rabbos, Naso, chapter 11.

Through these blessings the world is sustained, and salt is what preserves. And though salt is severity (Gevu-

rah), the Midrash (Bamidbar Rabbah, Naso) also calls the Priestly Blessing “sixty mighty men,” severity in
the service of blessing.
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And this is the meaning of “the covenant of your G-d (Elokecha)”: it is the matter of the drawing
down from the Name Havayah into the Name Elokim, etc., so that it be in the state of “your G-d” in
actuality, in a state of revelation in the inner dimension (pnimiyus). And as our Sages, of blessed
memory, said: “Just as with the covenant mentioned regarding salt, salt sweetens”; that is, the
sweetening of the judgments of the Name Elokim.

“The covenant of your G-d” means drawing the transcendent Name Havayah into the Name Elokim, so that

G-d becomes “your G-d,” revealed within. The Talmud’s comparison, “as the covenant of salt: salt sweetens”
(Berachos 5a), means sweetening the judgments of the Name Elokim.
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And in the Tikkunei Zohar, Tikkun 21, folio 54a: melach (salt) has the letters of cholem and the let-
ters of mochel (forgives). For the cholem is the point above the letters, which indicates the ascent
of Malchus to be the crown of Tiferes, as is written in Torah Ohr, Parshas Noach, at the end of the
discourse beginning “To understand the matter that the prayer of a man of business,” etc.: that one
upper point includes the lower level, etc.; see there.
The Tikkunei Zohar finds in 17» (salt) the letters of 0°n (cholem, the vowel-point written above the letters)
and “n» (forgives). The cholem above the letters signifies Malchus rising to become the crown of Tiferes, as

Torah Ohr, Noach, explains at the end of the discourse on the prayer of a man of business: a single upper

point includes the lower level.
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And from there comes the forgiveness (mechilah) on Yom Kippur, and likewise the offerings come

to atone; and this ascent is through the covenant of salt, etc.

From that ascent comes forgiveness (mechilah) on Yom Kippur and the atonement of the offerings, and it is
brought about by the covenant of salt.
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Also, chalam means strengthening, as in “Their young grow strong (yachlemu)” (Job, chapter 39,
[verse] 4), which Rashi explains as “grow strong”; and likewise “And You will make me healthy
(vesachalimeni) and keep me alive” (in Isaiah 38:16), [which| Rashi explains, “You will heal me and
strengthen me.”

Chalam also means strength: “their young grow strong (yachlemu)” (Job 39:4) and “You will make me

healthy (vesachalimeni)” (Isaiah 38:16), as Rashi explains both.
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In the same way Rabbeinu Bachya explains, in Parshas Tetzaveh, concerning the achlamah stone,
that the special property of this stone is that it strengthens the heart, etc.

Rabbeinu Bachya likewise explains the achlamah stone of the High Priest’s breastplate as a stone that
strengthens the heart.
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And this strengthening is along the lines of what is written, “And He will give strength to His king,”

and as is written on the verse “And now, let the power of Ado-nai be great,” etc.

This strength is like “He will give strength to His king” (I Samuel 2:10), strength given to Malchus, and like
“Let the power of Ado-nai be great” (Numbers 14:17), as explained in the discourse on that verse.

523 AR 2007y 197 N2 90 1MW 93T 0PN TRYNRN 0O RITW 197 nan 973 qwn 1
(1 37750 2 0°12°1 °9272) 17 2231 NP 870 17K

And this too is drawn from the level of salt, which is the power that maintains and sustains a thing.
This is the meaning of “an everlasting covenant of salt,” said regarding Aharon at the end of
Parshas Korach, and regarding David (in II Chronicles, chapter 13, [verse]| 5).

This too comes from salt, the power that maintains and preserves. That is the “everlasting covenant of salt”
made with Aharon (Numbers 18:19) and with David (II Chronicles 13:5).
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And see what is written at the end of the discourse beginning “Return, O Israel, unto”: that the low-
er unity (yichuda tata’ah) be like the higher unity (yichuda ila’ah), in the manner of “two compan-
ions,” the level of “a tent that shall not be moved”; and as it is written, “And I will betroth you to Me

forever.”

The discourse “Return, O Israel, unto” explains the goal: that the lower unity, G-d within the world, become
like the higher unity, as two inseparable companions, “a tent that shall not be moved,” as in “I will betroth
you to Me forever.”
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8. Now, according to this we must understand [why], regarding matzah, the halachic authorities
wrote not to put salt in the bread on Pesach, as is written in the Tur and Shulchan Aruch, section
455.

Section 8 raises a question from Jewish law: the codes (Tur and Shulchan Aruch, section 455) say not to put
salt in the matzah dough on Pesach.
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Seemingly this is not understood, according to what was explained above about the root of the mat-
ter of salt: why should there be no salt in matzah? And as is written in the Gemara, chapter 8 of
Shabbos, folio 79a: “matzah, as its meaning implies: that is not salted,” etc.

Given everything said about salt, why should matzah have none? The Talmud itself (Shabbos 79a) says

“matzah, as its name implies, is unsalted.”
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And in the 2™, section 455, he wrote [that it is] because salt is the root of judgment, etc. But this

does not suffice, for on the contrary, it is the sweetening of the judgments, as mentioned above.

One commentary on that section explains that salt is the root of judgment. That does not suffice, since salt
sweetens judgment, as shown above.
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But the matter is explained in the Tikkunei Zohar, Tikkun 69, folio 108a: “The bread of poverty,
without salt,” etc., “because it is a broken matzah,” etc., “until it is whole, one should not offer
upon it salt, which is cholem; and what is cholem? The middle one of them all.” End of quote.

The answer is in the Tikkunei Zohar: the “bread of poverty” is without salt because it is a broken matzah, and
until it is made whole, salt, which is the cholem, “the middle one of them all,” is not to be offered on it.
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And the Kisei Melech explains that when it is broken it is the letter dalet, a term of poverty (dalus),

that is, “bread of poverty.”

The Kisei Melech, Rabbi Shalom Buzaglo’s commentary on the Tikkunei Zohar, explains that broken matzah

is the letter dalet, from dalus, “poverty,” hence “bread of poverty.”
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And it must be completed with the letter vav within it, so that it becomes a hei, etc., and only then
shall you offer salt upon it, which is the three Names Havayah that are in Chesed, Gevurah and
Tiferes. End of his words.

To make it whole, avav is placed inside the dalet, turning it into a hei. Only then is salt offered on it, the three
Names Havayah in Chesed, Gevurah and Tiferes.
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The explanation is that “bread of poverty” is along the lines of “the moon has nothing of its own”;
and then it is in the state of poverty.

“Bread of poverty” is Malchus in its state of “the moon, which has nothing of its own,” only what it receives;
in that state it is “poor.”

NP Y1 P0.NYT2 KOR 1Y PRI .27V ©UR0T MY OR 270097 NOWRI2 [x pbn ama) RPMT RO
SOV R AN NPT 12 qWRIw 57y 119710 RN1100NN XpDl FIRwnRwn

(As is written in the Zohar, Part I, Bereishis, folio 33a, [and] Vayechi, folio 249b.) And “there is no
poor person except in knowledge.” And through its receiving from the sun, it goes out of its pover-
ty: that is, through Daas being drawn into it from the level of “a sun, Havayah.”

The Zohar says this of the moon, and the Talmud says “the only poor person is one poor in knowledge”

(Nedarim 41a). The moon leaves its poverty by receiving from the sun, that is, when Daas is drawn into
Malchus from “a sun, Havayah” (Psalms 84:12).
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And as is written in the Raaya Mehemna, at the beginning of Parshas Ki Sisa: ““The rich man’: this
is the middle pillar,” that is, the middle line, Daas [and] Tiferes. And see what is written in the dis-
course beginning “And you shall know this day and take [it] to [your heart],” etc. And at first, when
it is only in the state of faith alone, it is called “bread of poverty.”
The Ra’aya Mehemna, a part of the Zohar, calls “the rich man” the middle pillar, the middle line of Daas and
Tiferes. Before Malchus receives this, while it has faith alone, it is called “bread of poverty.” In Likkutei
Torah, Va’eschanan, on “And you shall know this day,” the Alter Rebbe distinguishes faith, which reaches

what is beyond grasp, from Daas, a deep and felt awareness, and speaks of nourishing faith until it is fixed in
the heart as Daas.

likuteitorah.com/likkutei-torah/vayikra/5/ 71

54

55



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N2 ﬂ‘??ﬁ nLawn N‘ﬂ 7y ‘7”1” 09277 TIR°2

27493931 K3 [19737 031797 100127 Akt PPIIRNIT LRPIT 729 TIIRKR 2122 B8 amayn nban 1am
275 Mm% ANMRA PUTEY ARIY NAR DY 11Ny

Now, the beginning of divine service must be specifically in the manner of faith alone. And as our
Sages, of blessed memory, said: “Chavakuk came and based them on one, as it is said, ‘And the
righteous man shall live by his faith.””

Divine service must begin with faith alone. The Talmud says that Chavakuk based all the mitzvos on one,

“the righteous man shall live by his faith” (Makkos 24a; Habakkuk 2:4).
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And it is written, “Open the gates, that a righteous nation that keeps faith may enter” (in Isaiah,
chapter 26, [verse] 2), as Rashi explained there. And it is written, “And the faith of your times shall
be a strength of salvations” (there, 33:6).

Isaiah also speaks of “a righteous nation that keeps faith” (26:2), as Rashi explains there, and says, “the faith
of your times shall be a strength of salvations” (33:6).
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And from it he will afterwards come to the level of Daas, which is the comprehension of the inner
dimension of the Torah. And as our Sages, of blessed memory, said, “Whoever fulfills the Torah in
poverty will in the end fulfill it in wealth” (in chapter 4 of Avos).

From faith one comes later to Daas, the comprehension of the inner Torah. So the Mishnah says, “Whoever
fulfills the Torah in poverty will in the end fulfill it in wealth” (Avos 4:9).
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And it is explained in the Midrash Shmuel that it means “in poverty” of knowledge, [and] “will in
the end fulfill it in wealth” of knowledge: that He will bestow upon him of His wisdom, etc.

The Midrash Shmuel, a commentary on Avos, explains that poverty and wealth there mean of knowledge:
one who serves with little understanding will in the end be granted G-d’s wisdom.
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And this is “If there is no awe there is no wisdom; if there is no wisdom there is no awe.” If so, how
is one to begin? Rather, there are two levels of awe. The first is the lower awe, and it is “the gate for
entering”; therefore, “if there is no awe there is no wisdom.”

But the Mishnah also says, “If there is no awe there is no wisdom; if there is no wisdom there is no awe”;

where can one begin? The answer is that there are two kinds of awe. The lower awe is “the gate for entering,”
the starting point; that is why without awe there is no wisdom.
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And afterwards, through wisdom, he will merit the higher awe, etc., where leavening (chimutz)
does not apply, etc. And this is what they said, “Poverty befits Israel”: meaning that in his own eyes,
before the Holy One, blessed be He, he should be in the state of one poor in knowledge, and be in
the state of faith.

Through wisdom a person then reaches the higher awe, where there is no room for “leavening,” the swelling

of ego. That is why the Sages say “poverty befits Israel”: before G-d a person should regard himself as poor
in understanding and stand in simple faith.
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As is written in Sefer shel Beinonim, Part I, chapter 18, that it is written, “The simple one believes
every word,” and before the Holy One, blessed be He, all are like simpletons; and as it is written, “I
was [as] a beast with You”; and it is written, “Man and beast You save, Havayah,” and our Sages, of
blessed memory, said in the first chapter of Chullin, folio 5b: “These are people who are clever in
knowledge like Adam, the first man, and make themselves like a beast”: lowly of spirit; see there in
Rashi’s commentary, etc.

Tanya, chapter 18, quotes “the simple one believes every word” (Proverbs 14:15) and says that before G-d all

are like simpletons. So too “I was as a beast with You” (Psalms 73:22). The Talmud reads “Man and beast You

save, Havayah” (Psalms 36:7) as people who are clever in knowledge like Adam yet make themselves like a
beast, humble in spirit, as Rashi explains.
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And so it is written in the Rabbos, Parshas Beshalach, chapter 21, on the verse “My dove”: “The
Holy One, blessed be He, said: Before Me they are like a simple dove; whatever I decree upon them

they do,” etc.

The Midrash says the same: G-d calls Israel “My dove,” for before Him they are like a simple dove that does
whatever He decrees.
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Therefore, in the matter of the obligation to eat matzah, which is the beginning of divine service, it
must be specifically “bread of poverty,” which is the level of faith and subjugation (iskafya), without

any reason or knowledge.

So the matzah eaten at the start of Pesach, the beginning of divine service, must be “bread of poverty”: faith

and self-subjugation, without reasons or understanding.
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Therefore one should not put salt in it; for salt gives taste, so that there be the level of taste and

knowledge, which is the revelation of the inner dimension (pnimiyus) of the Torah, etc.

That is why matzah has no salt: salt gives taste, the taste and understanding that come with revealing the in-

ner Torah, which belongs to a later stage.
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And the beginning of divine service must be specifically in the manner of “bread of poverty.”
Therefore Israel count by the moon. But afterwards there must be drawn into it Daas, from the lev-

el of the sun,

Service begins with “bread of poverty,” and so Israel count their calendar by the moon, which has no light of
its own. Afterwards Daas must be drawn into it from the “sun.”
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and this is the matter of “rich matzah.” And see what is written in the explanation of “You greatly
enrich it; the stream of G-d” in the discourse beginning “And the number of the children of Israel
shall be as the sand of the sea,” etc.; and then from the level of dalet it becomes a hei. And see what
iswritten about this at the end of the discourse beginning “Who is raised up to sit,” etc.
That is “rich matzah,” matzah made with more than flour and water. The text refers to the discourse on “And
the number of the children of Israel” for “You greatly enrich it,” and to the discourse on “Who is raised up to

sit” (Torah Ohr, Miketz), where the dalet is read as dalis, “having nothing of its own,” which becomes a hei
through the yud placed within it: so the dalet of poverty becomes a hei.

SECTION 9 - 158-66

The covenant that blends the worlds
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9. To explain the matter, we must first preface what is written in Or Torah, Parshas Korach, in the
name of the Maggid, whose soul is in Eden; and these are his words: “Now, it is said of Aharon, ‘It
(hu) is an everlasting covenant of salt’: it is written hu, and the reading is hi.

Section 9 brings a teaching of the Maggid of Mezritch from Or Torah: in “It is an everlasting covenant of
salt” (Numbers 18:19) the word “it” is written hu, the masculine form, but read hi, the feminine.
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Now it is known that Aharon is the groomsman of the Queen (Matronisa), and he is the one who
binds the worlds through the service of the offerings and the incense (ketores), which is a term of
binding; for the Targum of “and she tied on his hand,” in Parshas Vayeshev, is “uketeras al
yedeih.”

Aharon is “the groomsman of the Queen” (the Shechinah), who joins the worlds through the offerings and

the incense. Ketores, incense, means binding: the Targum renders “she tied (vatikshor) on his hand” (Gene-
sis 38:28) as “uketeras.”
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And this is the meaning of “covenant of salt (melach)”: a term of mixing, as in hamalachim (the
sailors). That is, as Rashi explained in the Chumash, Parshas Ki Sisa, on the verse “salted (memu-
lach), pure, holy”: ‘mixed, that he should mix it very well; and I say that similar to it is “And the
sailors (hamalachim) were afraid,” etc., for they turn [the water],’ etc.; see there.
“Covenant of salt” means mixing, from the same root as malachim, “sailors.” Rashi on the incense, “salted
(memulach), pure, holy” (Exodus 30:35), explains memulach as “mixed well,” comparing “And the sailors

(hamalachim) were afraid” (Jonah 1:5), sailors being so called because they stir the water with their oars.
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And the meaning of “covenant of salt” is that He made a covenant with him that through the ser-
vice of the offerings he would bind and mix the world, which is all the worlds as a whole (klalus),
with the Infinite One (Ein Sof), so that he would be the intermediary that joins and binds the worlds
to one another, etc.

The covenant of salt with Aharon is that through the offerings he would bind and blend all the worlds with the

Infinite One, serving as the intermediary that joins the worlds to one another.
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And this is “He went up the ramp,” etc., up to the western [corner| (ma’aravis), which is the at-
tribute of Aharon, the covenant of salt, which mixes (me’arev) the worlds, etc.

The Mishnah describes the kohen going up the ramp of the altar and around it, corner by corner, ending on

the western side (ma’aravis), which hints at me’arev, “mixing,” Aharon’s quality.
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Now, the written form is “an everlasting covenant of salt, hu,” and the reading is hi, for above it is
in great concealment, therefore it is written hu, a term of the hidden (nistar); but below, when it
comes into the reading, which is speech, there it is revelation; therefore it is called hi.” End of
quote.

The text then returns to the written hu and the spoken hi. Above, the covenant is deeply hidden, so the text

writes hu, a word that in Hebrew grammar is nistar, “hidden” (the third person). Below, when it comes into

speech, the reading, it is revealed, and so it is read hi. Here the Maggid’s words end.
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And this is why of the incense it is said “salted,” for the incense is the matter of binding and mix-

ing, etc.

That is also why the incense is called “salted”: the incense is binding and blending.
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The explanation of how he mixes the worlds: our Sages, of blessed memory, said, “‘On the day of
his wedding’: this is the Giving of the Torah.” We must understand what “his wedding” means. But
chitun (marriage) means mixing, as is written in the Targum Yerushalmi, Parshas Ekev, 7:3.
How does he blend the worlds? The Mishnah (Taanis 26b) reads “on the day of his wedding” (Song of Songs
3:11) as the Giving of the Torah. Chitun, “marriage,” means mixing, the maamar says, citing the Targum

Yerushalmi on “you shall not intermarry with them” (Deuteronomy 7:3, a verse in Va’eschanan, though the
text names Ekev).
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If so, the meaning of “on the day of his wedding” is the matter of the mixing and binding of the
world with the Infinite One (Ein Sof), blessed be He, through the Torah. And this is according to
what is written in the Rabbos, Parshas Va’era, chapter 12, on the verse “Whatever Havayah desired
He did”:
So the “wedding” at Sinai was the blending of the world with the Infinite One through the Torah, as the
Midrash on “Whatever Havayah desired He did” (Psalms 135:6) explains.
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“David said: Although the Holy One, blessed be He, decreed, ‘The heavens are heavens to
Havayah,’ etc., when He wished to give the Torah He annulled the first decree and said, ‘The lower
ones shall go up to the upper ones, and the upper ones shall go down to the lower ones, and I will
be the one who begins,’ as it is said, ‘And Havayah descended upon Mount Sinai.’
G-d had decreed, “The heavens are heavens to Havayah” (Psalms 115:16), and the earth for man; but when
He wished to give the Torah He annulled the decree, so that the lower would go up to the upper and the up-

per come down to the lower, Himself beginning: “And Havayah descended upon Mount Sinai” (Exodus
19:20).
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And it is written, ‘And to Moshe He said: Go up to Havayah.’ Thus, ‘Whatever Havayah desired He

bR

did, in the heavens and on the earth.’” End of quote.

And of the lower going up: “And to Moshe He said: Go up to Havayah” (Exodus 24:1). So “whatever Havayah
desired He did in the heavens and on the earth.”
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And the meaning of the descent and ascent will be understood from what is written elsewhere, in
the discourse beginning “And I will make your windows of kadkod,” “kedein ukedein,” etc. At any
rate, it is the descent (hishtalshelus) and drawing down of the light from the light that encompasses
all worlds (sovev kol almin) into the light that fills all worlds (memalei kol almin). And this is “For all
that is in the heavens and on the earth”: “which holds fast to heaven and earth,” etc. And this is the
matter of “an everlasting covenant of salt.”

The descent and ascent are explained in the discourse on “I will make your windows of kadkod” (Likkutei

Torah, Re’eh): kadkod is read, as in the Talmud, as “this way and that” (kedein ukedein), both movements to-

gether, the lower rising and the upper descending. In essence it is the light that encompasses the worlds

drawn into the light that fills them, and this is the “covenant of salt”; so “all that is in heaven and earth” is
rendered by the Targum as what “holds fast to heaven and earth.”
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Now, the meaning of “a night of watching (leil shimurim)” is along the lines of “shamor (guard) is
for Nukva (the feminine)”: that is, the recipient waits, anticipates and hopes for the giver, like a
poor person who watches and looks [to see] when the householder will put something into his hand,
as is written at the end of the discourse beginning “Remember the Shabbos day,” etc., on the
meaning of shamor, etc.; see there.
The night of Pesach is called “a night of watching (leil shimurim)” (Exodus 12:42). The Zohar says “shamor
is for the feminine”: the receiver waits and longs for the giver, as a poor man watches for the householder to

put something in his hand. In Torah Ohr, Yisro, on “Remember the Shabbos day,” the Alter Rebbe reads
shamor as “waiting,” as in “and his father kept (shamar) the matter.”
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And so is the matter of “a night of watching”: for the level of “night” is the attribute of darkness and

concealment, and it is drawn from the level of the light that fills all worlds (memalei kol almin).

So too the “night of watching”: night is darkness and concealment, which comes from the light that fills the
worlds.
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And this level is the level of “watching,” and it anticipates the drawing down of the light from the
level of the light that encompasses all worlds (sovev kol almin), which is without limit. Therefore
shimurim is said in the plural, on account of the joining of giver and recipient, as is written in the
Zohar, Part II, Parshas Bo, folio 38b.

That night waits for the boundless encompassing light. Shimurim is plural because it joins giver and receiv-
er, as the Zohar on Bo says.
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Therefore the matzah is specifically “bread of poverty,” like a poor person who watches and looks,
etc., as mentioned above. And so it is explained in [the Zohar,] Parshas Vayetzei, folio 157a, con-
cerning “bread of poverty”: “Who is the poor one? This is King David, of whom it is written, ‘For I
am poor and needy.’

So matzah must be “bread of poverty,” like the poor man who watches. The Zohar on Vayetzei asks “Who is

the poor one?” and answers, “King David,” who said, “For I am poor and needy” (Psalms 86:1); David is
Malchus.
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And this ‘bread of poverty’ is called matzah: the feminine without the masculine is poverty. They
were brought near to matzah at first; once He brought them nearer, the Holy One, blessed be He,
brought them into other levels, and the masculine was joined with the feminine; and then matzah,
when it is joined with the masculine, is called mitzvah, with the addition of a vav.” End of quote.

The Zohar continues: the “bread of poverty” is matzah, the feminine without the masculine, and so it is poor.

At first Israel were brought near to matzah; when brought nearer, G-d raised them to higher levels and joined
masculine with feminine, and then matzah (7%7%) gains a vav and becomes mitzvah (713n).
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(And see what is written on the matter of the vav in the discourse beginning “The voice is the voice

of Yaakov,” and what is written below in the discourse beginning “Six days you shall eat matzos.”)
The parenthesis refers to the discourse on “The voice is the voice of Yaakov,” on the vav (printed in the
Siddur, the Kehot note says), and to the discourse below on “Six days you shall eat matzos” (Likkutei Torah,

Tzav), which notes that the matzah of the evening is spelled without a vav and the matzos baked after “the
King of kings revealed Himself” with one.
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And since this is so, that the level of matzah is specifically “bread of poverty,” which waits to re-
ceive the union and the supernal light from the level of the light that encompasses all worlds (sovev
kol almin), before the light has been drawn down, and it is only in the state of “shamor for Nukva,”
therefore the custom is not to put salt in matzah. For the level of “an everlasting covenant of salt” is
when the light has already been drawn down and a state of mixing has come about, and this is
through Aharon, the groomsman of the Queen, etc.

Since matzah, “bread of poverty,” is the state of waiting (mishtameres, from the root of shamor) to receive

the union and the encompassing light before it has been drawn down, still only “shamor for the feminine,”

the custom is not to salt it. The “everlasting covenant of salt” belongs to the stage after the light has been
drawn down and the worlds have been blended, through Aharon, the groomsman of the Queen.

likuteitorah.com/likkutei-torah/vayikra/5/ 80



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5 N2 ﬂ‘??ﬁ nLawn N‘ﬂ 7y ‘7”1” 09277 TIR°2

¥7Onn3a ¥7310 ran MIRT qwRY 1M0PR 17ap0 ORI InRD 1M 2 aPy nvn 0712 M1 e
(P2 9k /7 PR XPR 0IY QM %R 122 DaAR 0 249900 PR TR TIT 0N [rby 9o xonna)
219 1o ok

And what is said regarding David, “an everlasting covenant of salt,” is after the Holy One, blessed
be He, exalted his kingship and the light was drawn from the level of the light that encompasses all
worlds into the light that fills all worlds (memalei kol almin), as David said, “I will exalt You, my

G-d the King,” etc. But at the level of matzah, “bread of poverty,” there is no need to put salt, etc.

The covenant of salt with David, too, came after G-d exalted his kingship and drew the encompassing light
into the filling light, as David says, “I will exalt You, my G-d the King” (Psalms 145:1). At the stage of matzah,
poverty, no salt is needed.
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From this one will understand how “the custom of Israel is Torah.” And afterwards, with the offer-
ings, which are the matter of the drawing near and the union of the levels of the light that fills all
worlds and the light that encompasses all worlds, comes the mitzvah “And you shall not omit the

salt,” etc., so that there be a binding and joining, etc.

This shows how “the custom of Israel is Torah”: the custom of unsalted matzah reflects this inner order.
Afterwards, with the offerings (korbanos, from karov, “near”), which bring together the filling and encom-

passing lights, comes the command “do not omit the salt,” to bind and join them.

SECTION 10 - 167-71

The sailors and the Splitting of the Sea
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10. According to this, one may also explain what Rashi explained, that sailors are called malachim

because they turn over the water with oars when they steer the ship, etc.

Section 10 returns to Rashi’s explanation that sailors are called malachim because they stir the water with
their oars as they steer the ship.
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For it is written, “Thus says Havayah, who makes a way in the sea” (in Isaiah, chapter 43, [verse]
16). The meaning is that the sea is the hidden world (alma de’iskasya), and the Holy One, blessed be

He, makes away in it, so that the souls can ascend there.

Isaiah speaks of G-d “who makes a way in the sea” (43:16). The sea is “the hidden world,” the realm of con-
cealed G-dliness, and G-d makes a way in it so that souls can rise there.

7293 1190 002 299YNn 170 DY) AR (mem amin) 0N PR 0Ow12%0 0w NI3°000 Y 11M
0N 1A TP RN% 111 °PAT MINw1 v RPY 10T NPWA D [(1mm smweaa) 177722 WURD ERD 3oan
NP IRT MnWw R°0ONRT RNPYN 0%Ya 0w **°11°n°wn

That is, through the ships, which are the garments of Torah and mitzvos, in which and through
which they ascend in the sea, that is, the ascent from Beriah, Yetzirah and Asiyah to Atzilus; as is
written in Biurei HaZohar, Parshas Beshalach, folio 67a, that there are souls called “fish of the
sea,” along the lines of “for I drew him out of the water,” which are in essence from the hidden
world, souls of Atzilus.
The souls travel in “ships,” the garments of Torah and mitzvos, which carry them up from the lower worlds
to Atzilus. Biurei HaZohar, a Chassidic commentary on the Zohar, speaks of souls called “fish of the sea,” as

in “I drew him out of the water” (Exodus 2:10), which belong by nature to the hidden world; they are souls of
Atzilus.
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But souls of Beriah, Yetzirah and Asiyah, which are from the dry land, from the revealed world
(alma de’isgalya), cannot ascend in the sea except through the garments, which are called “boats”

(arvin): “There ships go,” etc.

Souls of the lower worlds come from “dry land,” the revealed world, and can travel the sea only in “boats,”
the garments: “There ships go” (Psalms 104:26).
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And see there, folio 69, column c, that this is along the lines of “And Moshe came into the midst of

the cloud,” etc. And see what is written about this in Torah Ohr, Parshas Chayei Sarah.

Biurei HaZohar compares this to “Moshe came into the midst of the cloud” (Exodus 24:18): one enters the
hidden only within a covering. The text also refers to Torah Ohr on Chayei Sarah.
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There is another explanation of “who makes in the sea”: [the sea] is Malchus, [and] “a way” is that
He draws into it the flow from above, that is, through the Yesod of Z’eir Anpin, which draws into it
from Chochmah, Binah and Daas; for in Chochmah the Infinite Light (Or Ein Sof), blessed be He, is

enclothed.

A second reading: the “sea” is Malchus, and the “way” in it is the flow drawn into it from above through
Yesod of Z’eir Anpin, which draws from Chochmah, Binah and Daas; and in Chochmah the Infinite Light is
clothed.
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(As is written about this in the Zohar, Part I, Bereishis, [folio] 29, end of side b; Miketz, 197b;
Terumah, 137, end of side a; and in Sefer Hadras Melech, sections 114 [and] 115.)

The parenthesis gives the Zohar passages and Sefer Hadras Melech as sources for this reading.
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And this is what our Sages, of blessed memory, said in the Rabbos, Kedoshim, chapter 25, on the
verse “After Havayah your G-d you shall walk”: “Is it then possible for flesh and blood to walk after
the Holy One, blessed be He, of whom it is written, ‘Your way is in the sea,’ etc.? Rather,” etc., “*And
Havayah G-d planted a garden in Eden’: you too,” etc.; see there.

The Midrash on “After Havayah your G-d you shall walk” (Deuteronomy 13:5) asks how a person can walk af-

ter G-d, of whom it says “Your way is in the sea” (Psalms 77:20), and answers from “And Havayah G-d plant-
ed a garden in Eden”: you too should plant.
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The intent is that the Torah is called “a tree of life” and is called gan (garden), that is, the fifty-three
(gan) portions of the Torah; and likewise the mitzvos are the trees of the garden and the orchard (in
the Rabbos, Parshas Ki Seitzei).

The Torah is called “a tree of life” and “a garden” (gan, 7”3, the value 53, the number of the Torah’s weekly

portions), and the mitzvos are the trees of the garden.
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And through fulfilling Torah and mitzvos they will come to the level and rank of “After Havayah
your G-d you shall walk,” of whom it is written, “Your way is in the sea”; and likewise through this
they will ascend, so that there be for them a way in the sea mentioned above. And of this it is said,

“Its ways are ways of pleasantness,” etc. (Proverbs 3:17).

By keeping Torah and mitzvos one comes to “walk after” G-d, whose “way is in the sea,” and one also gains a
way through that sea. So it says of the Torah, “Its ways are ways of pleasantness” (Proverbs 3:17).
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And this is “And they shall keep the way of Havayah”; see what is written about this in Torah Ohr,
Parshas Beshalach, in the discourse beginning “I will sing to Havayah,” and in the discourse be-

ginning “Walkers among those who stand,” on the matter of “If you walk in My ways,” etc.

This is “they shall keep the way of Havayah” (Genesis 18:19), as explained in Torah Ohr in the discourses on

“Iwill sing to Havayah” and “Walkers among those who stand” (Zechariah 3:7).
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But the ships and garments mentioned above still need the level of sailors (malachim) who steer
them in the sea, as is written in the Zohar, Part II, [folio] 48b, concerning “one comes who steers in

the sea,” etc.,

Yet the ships, the garments, still need “sailors” to steer them, as the Zohar says of “one who steers in the

”

sea.
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which is specifically “who makes a way in the sea,” through drawing into it the light and flow from
the Infinite Light, blessed be He, as mentioned above, and sweetening the severities (Gevuros) of

the waves of the sea; only then can the ships travel in it.

That steering is G-d “making a way in the sea”: drawing in the flow of the Infinite Light and sweetening the
severity of the waves. Only then can the ships sail.
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And to this our Sages, of blessed memory, alluded in the Jerusalem Talmud, chapter 2 of Shabbos,
and in the Rabbos, Parshas Bereishis, chapter 6, [and] Bechukosai, chapter 35: ““Who makes a way

in the sea’: from Atzeres until the Festival,”

The Sages hinted at this in the Jerusalem Talmud and the Midrash: “who makes a way in the sea” refers to
the season from Atzeres (Shavuos) until the Festival (Sukkos), when ships can sail.
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that is, because then “the way of Havayah” is drawn down; for on Atzeres is the Giving of the Torah,
etc., and through this a way is made in the sea, etc.

Then “the way of Havayah” is drawn down, since the Torah was given on Shavuos, and through the Torah a
way is made in the sea.
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And in divine service, this is along the lines of the saying of our Sages, of blessed memory,
“Mitzvos require intention”; that is, as our Sages, of blessed memory, said, “that he should accept
upon himself the yoke of the kingdom of heaven first, and afterwards accept upon himself the yoke
of the mitzvos.”

In a person’s service this matches “mitzvos require intention,” and the Mishnah’s order of the Shema: first

accept the yoke of the kingdom of heaven, then the yoke of the mitzvos.
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The yoke of the kingdom of heaven [is accepted] through the Shema, to give over one’s soul in
“One”; through this one draws “the way of Havayah” into the level of “sea,” from above to below.
For “the sea resembles the sky,” etc., “the Throne of Glory,” etc.; and [the Shema’s]| time is “from

when one can distinguish between blue (techeles) and white,”

The yoke of heaven is accepted in the Shema, giving one’s soul at “One”; this draws “the way of Havayah”
into the “sea” from above. The Shema’s time begins when one can tell techeles from white, and techeles re-
sembles the sea, which resembles the sky.
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and “techeles resembles the sea,” etc., “the Throne of Glory,” through which one draws down “who
makes a way in the sea” from above to below; and as it is written, “Your way is in the sea, and Your
path,” etc.

The sky in turn resembles the Throne of Glory. Through this the way is drawn into the sea from above: “Your

way is in the sea, and Your path” (Psalms 77:20).
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And afterwards he should accept upon himself the yoke of the mitzvos; for then, through the

mitzvos, which are the “boats,” that is, the ships, the souls too can have a way in the sea, etc.

Afterwards a person accepts the yoke of the mitzvos. The mitzvos are the “boats,” the ships in which souls
too can find a way through the sea.
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Therefore sailors are called malachim, and Rashi explained that this too is a term of mixing, in that
they turn over the water, etc. One may explain that the mixing is that they draw a way into the sea

from above to below, so that there be “Your way is in the sea,”

So sailors are malachim, “mixers,” as Rashi says, because they stir the water. The “mixing” is the way they

draw into the sea from above, so that “Your way is in the sea.”
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and likewise from below to above, so that the people of the dry land, who are from the revealed

world, can ascend upward, to have comprehension of the hidden world.

They also draw from below upward, so that people of the “dry land,” the revealed world, can rise to compre-
hend the hidden world.
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But the Splitting of the Sea of Reeds is a higher level, in which a way of actual dry land was made in
the sea, and then there is no need for boats;

The Splitting of the Sea was higher still: a way of actual dry land was made in the sea, so no boats were
needed.
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along the lines of what is written elsewhere on the verse “Go out and see,” etc.: “Go out” from the
garments, and this is through revelation, “with the crown with which his mother crowned him”:
that is, the light of Keser, through which He turned the sea, which is the hidden world, into the ac-
tual revealed world;
The discourse on “Go out and see” reads it as “go out” of the garments, through revelation: “the crown with
which his mother crowned him” (Song of Songs 3:11), the light of Keser, which turned the sea, the hidden

world, into the revealed world. In Likkutei Torah, Shir HaShirim, the Alter Rebbe explains this crown as the
supernal will, the encompassing Infinite Light itself, the “crown of Torah.”
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and then there is no need for the garments called “boats,” which interpose between a person and
the sea of wisdom. For it is not given to benefit from the sea of wisdom except through a garment
and parable that separates between him and the sea of wisdom, along the lines of “And Moshe

came into the midst of the cloud,” etc.

Then the “boats” are not needed. Normally one can benefit from the “sea of wisdom” only through a gar-
ment or parable that stands between, as Moshe entered within the cloud.
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But once He has turned the sea into actual dry land, there will be no need at all for a garment and
parable; rather, there will be a way in it as on dry land. And of this it is said, “And the children of
Israel walked on dry land in the midst of the sea,” etc.

When the sea becomes dry land no garment or parable is needed; there is a way through it as on land: “And
the children of Israel walked on dry land in the midst of the sea.”
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And this is [the meaning of] “Six days you shall eat matzos, and on the seventh day [shall be| an as-
sembly (atzeres) to Havayah your G-d.” The explanation: matzos [is written] with a vav; this is when
there is drawn into the level of matzah, which is unsalted, etc., the level of the vav, and it becomes

the level of mitzvah.

The maamar closes with the verse “Six days you shall eat matzos, and on the seventh day an assembly to
Havayah your G-d” (Deuteronomy 16:8). Here matzos is spelled with a vav, hinting that the unsalted matzah,
the “bread of poverty,” receives the vav and so becomes mitzvah (M2n), as the Zohar said above.
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And through this, afterwards, “on the seventh day,” a yet higher level is drawn down, to be “He

turned the sea into dry land.”

After that, on the seventh day of Pesach, a still higher light is drawn down: the Splitting of the Sea, when “He
turned the sea into dry land.”
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And this is the matter of “an assembly to Havayah your G-d,” along the lines of “After Havayah
your G-d” Himself “you shall walk,” of whom it is written, “Your way is in the sea,” and there is no
need for garments, etc. And this is as Rashi explained on the verse “who makes a way in the sea,”
that it refers to the Splitting of the Sea of Reeds.

That is “an assembly to Havayah your G-d”: walking after G-d Himself, whose “way is in the sea,” with no
need for garments. Rashi explains “who makes away in the sea” as the Splitting of the Sea of Reeds.
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IN ONE'S AVODAH

Before studying Torah, a person should read the Shema and pray with readiness to give his soul in “One,”

so that his heart truly wants to be nullified to G-d; then even study in which he feels nothing unites his soul

with G-d. He should study for the sake of the Torah itself, give part of his study to Scripture, the Aggados

and the inner Torah, and add the “salt” of fear of Heaven to his learning. Service begins with simple faith

and the yoke of heaven, the “bread of poverty,” and only then rises to understanding.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar insist that intellect is only a vessel for the soul, and how does that make Torah study
a form of self-sacrifice?

. How can studying a practical law about physical things unite a person more fully with G-d than studying

the higher worlds in Kabbalah?

. What does the image of salt, which has no taste of its own yet gives taste to meat, teach about the place of

the inner Torah and of fear of Heaven in one’s learning?

Why must the matzah of Pesach be the unsalted “bread of poverty,” and what does this say about where di-
vine service begins?

. What do the ships, the sailors and the Splitting of the Sea represent in a person’s service of G-d?
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Another transcript of this same maamar, from the year
5571, preserved in the Tzemach Tzedek’s handwriting.
KEHOT'S NOTE
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2 “And every offering of your meal-offering you shall season
with salt, and you shall not omit the salt of the covenant of
your G-d from upon your meal-offering; on all your offer-
ings you shall offer salt.” The maamar is an explanation of
the discourse on this verse.

Leviticus 2:1327:2 X9p™
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And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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The same discourse cited below for “Pasach Eliyahu”: it
explains that Tanya calls the soul’s intellect and emotions
its “essence” only in comparison with thought, speech and
action, while the soul in itself is simple light above them.
KEHOT'S NOTE
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Tanya, chapter 3: each of the soul’s levels “is composed of
ten levels, corresponding to the supernal Ten Sefiros,” di-
vided into intellect and emotions. The Alter Rebbe takes
this as his starting point.
Tanya, Likkutei Amarim 3:T’R:’3 00K *0Ip°2 ;WK1 P21 XN
apyn 72193 - AW M W3 PR WHRWH 13T 1N B3 ,mm
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213 NIRDA 7123 797 17127 1 NYIWY
Kehot Publication Society (CC—BY—NC)‘ N
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A parallel place in the Alter Rebbe’s own maamarim on
the essence and being of the G-dly soul.
KEHOT'S NOTE
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Tanya, chapter 12, speaks of “the essence and being of the
G-dly soul, which are its ten levels.” The maamar now
adds that even these powers are only vessels for the soul’s
essence.
Tanya, Likkutei Amarim 12:3°3:27 00K >0p°% ;WRI P20 R0
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The note quotes the argument that intellect and emotions
are garments of the soul, not its essence, since an essence
is indivisible while intellect and emotions are divided; it
sends the reader here for the full discussion.
KEHOT'S NOTE
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That discourse explains that the soul in itself is simple
light without division into intellect and emotions; these
are its garments, called “tikkunim” because the soul ar-
rays itself in them.
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When Moshe was shown Rabbi Akiva’s martyrdom and
asked, “This is Torah and this its reward?” G-d answered,
“Be silent; so it arose in thought before Me.” It is the ex-
ample of a will above reason.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The last Mishnah of Kinnim: the elders of Torah, the more

they age, the more their mind becomes settled. It shows
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that intellect grows over a lifetime.
Mishnah Kinnim 3:61:3 0°1°p mwn
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If a woman says: "I vow a pair of birds if I give birth to a
male child," and she does give birth to a male child, then
she must offer up two pairs one for her vow and one for her
obligation. If [before she assigned them] she gave them to
the priest, and the priest who ought to offer three birds
above and one below does not do so, but offers two above
and two below, and does not seek guidance, she must she
bring another bird and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Job, protesting his innocence, asks what reward G-d allots
from on high: “What is the portion of G-d from above?”
Tanya (chapter 2) reads the words as “a part of G-d above,”
the G-dly soul, and the maamar uses them for the essence
of the soul (context: Steinsaltz Tanakh).
Job 31:2°2:x”% 21K
DR 277G 20N Py A1RK P
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Maharal asks what G-d is if He is neither intellect nor
body, and answers that one cannot grasp even the soul in
the body, all the more so the Creator. The Alter Rebbe
quotes him word for word.

Gevurot Hashem, Second Introduction to Gevurot Hashem
1817 2 Tpn ,awn M2

TR, 991 MIANI AN T INRD %3 ,XOWP PR 7T 73T AR K9 ...
VIO AN LRI 120 ANRN OOR3NI 00w 590 ;N ma
.DIR 12N 717 RIPA 77207 0PI, IN9N 0BR 2O, PO R3nl
79 0K ,1°9Y 917 017w O WAl PO 1NINEY PR OX 17I1RKR° IR
Dy TIYL 9O DIRA MW ARwIT *3) 0P *W3 .77an° e
LIRT ROWIP 1Ry PIRWD 1R D9 K712 19w D01 19w DO ,annnR
TINP% 53N 0°1377 991 (0,40 mnw) M OIR CIRT KD 37

... W92 X2 O¥YR QW °3 ,0°W1TPI PMnwn

Gevurot Hashem, with footnotes and annotations by Rabbi Yehoshua D.

Hartman, Machon Yerushalyim, 2015-2020 (Public Domain)

G-d’s answer when Moshe asked to see His glory: “You
cannot see My face, for man shall not see Me and live.”
The Maharal, quoted here, cites it to show that G-d’s es-
sence cannot be grasped.

Exodus 33:20'2:3"7 mnw
M1 ORI IK777K? 2 °197NK NR1? 2910 K 0K
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And He said: ‘Thou canst not see My face, for man shall not
see Me and live.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s words at the creation of man: “Let us make man in
Our image, after Our likeness.” The Alter Rebbe reads it as
referring to the soul, which mirrors the supernal order.

Genesis 1:26172:’R N°wR12
A1y 027 D372 1777 MR a:z;‘;g; xR Ayl D’?5§ R
PITPY VAT U077 YIRT2 MR DY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Eliyahu’s prayer (Pasach Eliyahu) G-d is addressed,
“You are wise, but not with a known wisdom.” The Alter
Rebbe reads “You are wise” as G-d’s lowering Himself to
be clothed in Chochmah.

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn

D RYPT 12037 KDY 1AM RIT NIR LRYST 7RON2 IR 0990 NaX
ARIIRDY .RWI °337 72°M) 99PN RYTIMNWRD KPR KT IR 12
0195 LAYM PTX NPRT CMAIN RITI KDY PTANR PR NP
P72 .RDPYIRRT RTIAY DI .73 R PT LKW 12T NI
P12 MIR PTR PP LDIWR 9310 PINF PR CIRR LKW RMIYN

.NTJ?Y PIINR PR RN X7
Constantinople, 1740 (CC-BY-NC)
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In the Ten Sefiros of Atzilus, “He and His life-forces are
one, He and His vessels are one,” which is not so in the
Sefiros of Beriah. It describes the complete union of G-d
with the Chochmah of Atzilus.

Tikkunei Zohar 3b:9-10>-"1:2°3 9t °1pN
PTPMAMR TN T AT IR LTI02 RIPR MPURRT NiRD YT
,70 TP PR IR LRI NIPRD Y2 23 WPT R 12 0
Y2 (N°M3 K™1) P71 RIT RPD DY NPYY LTW 1ITORIA PR NG
ninD ay2 AN L8037 NIRD apy: ,mPUERT niTvpo
DR 222 INTR K1 KPP Pa03 MY RIINNT
Tikkunei Zohar - Vocalized (Public Domain)
07212777 WrRT 00011 Sw 0 vy

The note sends the reader to several places in the

Tzemach Tzedek’s Derech Mitzvosecha where the
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Rambam’s statement, as Tanya cites it, is discussed at
length.
KEHOT'S NOTE
"2y Ty MR .2, MIPOR NIART MER PR 172 7191982 X
.9°KR1 2 ,5p ANt mMEn WY .0w 17302 K ,39 .2 ,KD

VTR NI IR NI

Tanya, chapter 2, quotes the Rambam that G-d “is the
Knowledge and the Knower,” and adds in a gloss that the
Kabbalists agreed, but only for the Infinite Light as it is
clothed in Chochmah, Binah and Daas of Atzilus, not
above Atzilus.

Tanya, Likkutei Amarim 2:4-50°8 *03p°% ;nwRY pon XoIn
=72
5y 117272 OIRT NP39°2 PR 1 1277 10 YR KIM YTRO KInY
Niawnn K? °3” :2°n31 PR¥nn 399K 07”1237 70 P2
7923 ,NinY12 NI PPN 21 NI227 WU ARY PN 03P niawnn
127 7YM NIaRT ninwl nbyn DT D Ly 7R? 712 Syn
N2 0IY RTWN *2p¥T 17K 100797 ninga By ,0ivwntomy
>DPR WRT ©2 79T 79T 922 191 sWRIM minT 237 wnn 0y
... UX7 NN2 07 07O NINYIY PR
Kehot Publication Society (CC-BY-NC)
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The Maharal argues that the Sages called G-d “the Holy
» “the
Intellect,” because His essence is unknown and utterly

One,” meaning “the Separate One,” and not

simple. The Alter Rebbe quotes this as the Maharal’s rejec-
tion of the Rambam.

Gevurot Hashem, Second Introduction to Gevurot Hashem
147> 2 RPN ,own M2

3 7RI N2 DOwR” RIp R LRI N2 wpn” owa ...
LDOREMIM 2o11 A WA 2O1 D721 RITW 27 ,¥7I3 R MY NNOMR
RITW 1 9y MR WA IV ,PRIT N2 WITRT MR TN
RITQ MIY2 A0 .MYAwda NPPoN2 MwD 77N’ RN 0D 0T
TP T3 17 WO 9377 05,1301 P21 727 PR ,Mvwan nvvona
537197 PaR 17733 1°RW 727 13mn 9723 773 1K P°awa ,An 12T
R ,79 ORY 207 9721 927 1R L5990 97319 PRI DD 71a0° R

... 297,557 910 KM 9o v

Gevurot Hashem, with footnotes and annotations by Rabbi Yehoshua D.
Hartman, Machon Yerushalyim, 2015-2020 (Public Domain)
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In the Sefiros of Atzilus “He and His life-forces are one, He
and His vessels are one.” It is why the Rambam’s state-
ment holds within Atzilus.

Tikkunei Zohar 3b:9-10-"1:2°3 97171 *1pN

1Y PR L7302 T AR ATPR L7302 RDPD MDPIRT Ni1°D0 YT
,T0 7% IR IRDT ,ARI2T NIPD0 Y2 037 2T MR L7132 T
a3 (N°M1 K”1) P03 KIT RPD DY NPYY .70 TIORIN PR IR
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Tikkunei Zohar - Vocalized (Public Domain)
From Eliyahu’s prayer: “You are wise, but not with a
known wisdom.” Here it describes G-d as clothed in, and
one with, the Chochmah of Atzilus.
Tikkunei Zohar 17b:3°3:2 t> 7M1 °1pn
D RYPT 13037 KDY PR RIT NIR LRYST 110002 IR 0950 NIR
ARIIRDY .RWI 337 72°M) 99PN RYTIMNWRD KPR KT IR 72
0190 VAWM PIY NINRT N2 RI°T2 RmDY 1IN IR ‘[1'?

R °127 NPTy
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o i

2R 1120 Wna 12AW 722

Tanya, chapter 2: as a son is drawn from his father’s
brain, so the soul of every Jew is drawn from G-d’s
thought and wisdom. The parenthesis asks how this fits
with Chochmah being only a vessel.

Tanya, Likkutei Amarim 2:2°2:2 0°1R "2 ;7\WR1 P21 ,R%IN
minn YN 1307 N3 WD "DRRY NP any 0027 ORI
INROM IRTIER NIWRI DX UK 9D Nuwl P10722 72,37
21 TN AW KIT KPR KPPT MO0 KDY DO IR T

.07 20701 202Y
Kehot Publication Society (CC-BY-NC)
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This is where the quoted analogy is found: the drop of
seed, unlike a thought, draws from the essence of the soul
clothed in the brain, and therefore begets offspring truly
like itself.
KEHOT'S NOTE
Nal7iado] U1|7"73 R L [D] L[N ,1ap] nryRa wrn 1’3?[‘? T R™MpP2

1°MIN2 DWW TNINAEYY WA NINKRR 02 12 wnl navna
wnn 1P R 1T 190
The Alter Rebbe’s analogy in Kuntres Acharon: the drop
draws from the very essence of the soul clothed in the
brain, and therefore it begets offspring truly like itself.
The text cites it as “Iggeres HaKodesh”; the Kehot note

places it in Kuntres Acharon.

Tanya, Part V; Kuntres Acharon 4:31%79:°7 71K DILP ,X7AN

> 7020 PR 22 N23wN2 12°0KY ,MIWN 2T 19PREN
IR L IMNEY) WHIAY 22W0 mimen NYWBNR NI P it Man
21297 TR RIT PoRm ,Porn DY inmyy innn? vhaP pa R it
WDl Mmmgn D3 A2 (WRI LNDOT IDTRYTIN WD mmn?
W AP aniTa AN 1991, 1IN Yt amnm

Kehot Publication Society (CC-BY-NC)
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G-d forms Adam from the dust and “breathed into his nos-
trils the breath of life.” The text points to the Zohar’s com-
ment on this verse (Naso, 141b) for the root of the soul’s
highest level.

Genesis 2:71:’2 N°wWRI2
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

"yon TR 10D By
There, in explaining “their goings-forth according to their
journeys,” Adam Kadmon is called “the Adam of Beriah”
and Atzilus as a whole “the Adam of Asiyah” relative to the
Infinite Light.
KEHOT'S NOTE
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The heading of the list of Israel’s journeys in the desert:
“These are the journeys of the children of Israel.” The text
refers to its discourse on this verse.

Numbers 33:1'X:377 7272

TYRTT2 DNRITY DI YIXD XYY WK PRI Oyon PN
Hahhsl

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Moshe wrote their goings-forth according to their

journeys.” The Likkutei Torah discourse on these words
discusses Adam Kadmon in relation to the worlds.

Numbers 33:2°2:377 72712
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “But Havayah your G-d would not listen

to Bilam.” It is cited here for its treatment of the hidden

love, which comes from the tip of the yud above
Chochmah.
KEHOT'S NOTE
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Moshe reminds Israel that G-d refused to heed Bilam: “But
Havayah your G-d would not listen to Bilam, and Havayah

likuteitorah.com/likkutei-torah/vayikra/5/
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your G-d turned the curse into a blessing for you.” The dis-
course on this verse explains the hidden love that comes
from above Chochmah.

Deuteronomy 23:61:372 0°727
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Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the point that G-d’s essence is far above
Chochmabh is explained there.
KEHOT'S NOTE
3PNy 2-KIP 07NN AR2N2
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Moshe’s command in the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The maamar asks how its two
readings of “with all your soul” fit together.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the same question is raised and answered: the
Torah gives no reason for self-sacrifice because it comes
from the hidden love above Daas.
KEHOT'S NOTE
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Moshe’s closing call to Israel: “To love Havayah your G-d,
to listen to His voice and to cleave to Him, for He is your
life.” The Torah gives a reason for love but none for self-
sacrifice.

Deuteronomy 30:20°3:"2 0°127
TR TN TN 23 43R 1702 Yuwe TN mmnK Ak
NN? P97 PP DII2N? PN2R? 7 YU WK TIIRD2Y Y
S

to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N LR IRD
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After listing mitzvos whose fruits are enjoyed in this world,

the Mishnah concludes, “and the study of Torah is equal to

them all.” The maamar explains why.
Mishnah Peah 1:1°R:’R IRD 11w
m i IR ,0°1192M LANDT NPT 0O PRY 07127 19K
M7 0792 TPNIND 92K DTRY 0°727 19K .M1IR TInbD) ,0770n
NX2M 07700 MR 0K AR 72D X217 09Y7 i npp 1pm

1072 7312 1R Tnbn a0 07X 103 oIy

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And you shall speak of them,” the command to study
Torah, which follows “with all your might” in the Shema.

Deuteronomy 6:7°1:1 0°727

200N 772 NN LI AN DI MIN TR 0N
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage from here to the beginning of folio 6a is
found also, with some changes, in chapters 186-189 of this
series.
KEHOT'S NOTE
50 021 on W2 °TAR 0°°11°W2 3”3 R¥N1 R7YI 1 '{7?71‘? Ty 1RO”
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A parallel discussion by the Tzemach Tzedek of the Torah
as “the parable of the Ancient One.”
KEHOT'S NOTE
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David, sparing Shaul’s life in the cave, says to him: “As the
proverb of the ancients (hakadmoni) says, ‘From the
wicked comes forth wickedness.”” The Sages read hakad-
moni as “the Ancient One” of the world and His “parable”
as the Torah; the maamar reads it so.

I Samuel 24:1477°:773 R X100

27700 R 972 YU RE? DYYIR 23T PUn 1K KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse for Purim explains that the Torah is called
“the parable of the Ancient One” because “the Ancient
One” is the Infinite Light itself, beyond the light that fills
and encompasses the worlds, which is only a radiance re-
lated to the worlds.
KEHOT'S NOTE
WITT2 PP XD 191 AR 9N 26 7Y N wMPRA XD .2 ,N% XMN
121K WY L0018
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Tanya, chapter 5: a person who understands a law of the
Torah unites with G-d’s wisdom in a wondrous union, “to
become one and united, truly, from every side and angle.”

Tanya, Likkutei Amarim 5:6-70°1R 02 ;WK P2n ,X°IN
KEabal
,NPRYA2 993 R¥NI 197Y3 RPY 17iND TINY PRY KPD1 TIM XM
9173 1N PYD NRT LNIDY TR D30 wan DU 0TIRe Ny
nignT 23 9y ANIWM TIRT DT MER2 WK YR TR? A0
TIMPA M3N Y 1970K1 ,11372 NiNAT Nitn by 1970K) nittyn
1372W 1IR
Kehot Publication Society (CC-BY-NC)
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the passage shares nothing with the note
KEHOT'S NOTE
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The Rebbe explains that this union of the soul’s essence
comes through first reciting the Shema and praying with
readiness for self-sacrifice in “One”; then, when one stud-
ies Torah, the essence of the soul is united and included as
well.

KEHOT'S NOTE
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The Kehot note gives this Zohar passage as the source for
the saying that the Torah is the supernal chamber of the
Holy One, blessed be He.

Zohar II, 200ax ,7 27mt
KEHOT'S NOTE
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The happy man of the first psalm, who does not walk in the
counsel of the wicked: “But his desire is in the Torah of
Havayah, and in His Torah he meditates day and night.”
The learner’s main desire is the Torah itself, even if a little
pride mixes in.

Psalms 1:2°2:°% 0°2°1n
:n';j';l oni® 1377 iN7IN21 9887 °7 N7iN270X °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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On Daniel 10:7, the men with Daniel did not see the vision
yet were seized with fear: “Though they did not see, their
mazal saw.” So too the soul’s root perceives the union that
the learner does not feel.

Megillah 3a:1477>:X *3 12730
IR ART 23 5Y X, OYIIRT IRR KT APD YRU RP2T TN
DipR2 DXR XY YR NNMP %P ?RIRR KR LoD A
PO7 RWY? — R OR) TR YIX AN AIEr? — noiwn
ORI KPR OT20 *37 KDY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The

goat at the butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Shavuos discourse explains that intellect, even after it
extends from the soul as a distinct faculty, stays one with
the soul, which is therefore called “the intellectual soul.”
This is the basis for saying that binding the intellect to the
Torah binds the soul’s essence as well.
KEHOT'S NOTE
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That discourse explains the virtue of the Torah as a whole,
which obliges every person to learn all its laws, even those
he will never need, and asks how “these words” of the
Shema, said morning and evening, lead to “you shall
speak of them” all day and night in words of Torah.
KEHOT'S NOTE
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Of Yom Kippur: “For on this day He shall atone for you, to
purify you.” The text refers to its discourse on this verse.
Leviticus 16:30°7:10 X1p™
770N 1 °197 D2°NRVT P31 DONK VP 0277y 1927 M 093D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words, which I command you today, shall be
upon your heart,” followed by “and you shall speak of
them.” The referenced discourse explains these verses as
the study of Torah.

Deuteronomy 6:6:"1 0°127
71237729 DT 3 "2 WK 77X 071277 PN
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Sheshes would review his learning every thirty days
and say, “Rejoice, my soul, for you I have read, for you I
have learned.” It illustrates the sages’ constant study.
Pesachim 68b:1327°:2 1”0 0°noa
R1¥2 K1 “Pm ATmbn ARk 1TR PR PAZD 92 NYY 1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X 117 777 °°w1 .2 ,10 0°nos XA

PRSI A L L A

The parallel spells out the reference: in Shabbos 33b, at
first Rabbi Pinchas ben Yair answered Rabbi Shimon bar
Yochai’s questions twelve ways, and later Rabbi Shimon
answered his twenty-four ways (so the manuscript; the
print reads twenty-five).
KEHOT'S NOTE
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2w 9 pAER M PWIP 2727 wpR M %3 710291 *P17°D 270 *apn
1’?’]?773 712 PIBD N2w2 115 %179 [17 :0w 0TI .P»°0132 173] 77D
2°WNP N1372°0% w1 1137 13927 L1NIMIR 1NN (R LK) 9 LY o7

95



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 5

M3572% 1NIND AR7ID] 279 PR PRPND PR RN e *Pawn oa
.[9] .[maw®? mawn xOR Hrann 0 xR awn 0wl XPX 17T R L0

56 | Kehot’s note points to Shabbat 30b:1 for these words.

Shabbat 30b:1°X:2°? naw

nen? ¥T KuP RITT KR 0213 00931 N7 MT RNWT KDY ’7;

RIB POB M XPT APY 2237 XYY MR NIpd KPR OR ,1°0D)

RN ,7°0°2 *790K X102 APY M7 AP 72PN *K1 0K .KO17IN

RITT2 PP0 M UPR? PRI IR UONM R0 Mpd R
WD) I3 PPRYPR ,APMAR K31 NMEK

William Davidson, Vocalized Aramaic (CC-BY-NC)

57 | Kehot’s note points to Daniel 6:13 for these words.

Daniel 6:1337:1 7X"17

722 7T AT 0K K27 RDPR I0KPY RIRDTR VK1 1P TTIND

RDUW KDPD T30 107 PPN PRTTY WIR) APX0DTM Ry U

X977 0191 “TR"NTD KNP RPE? MWNY K2R MY RO 20Y

WRTYD

Then they came near, and spoke before the king concerning

the king’s interdict: ‘Hast thou not signed an interdict, that

every man that shall make petition unto any god or man

within thirty days, save of thee, O king, shall be cast into the

den of lions?’ The king answered and said: ‘The thing is

true, according to the law of the Medes and Persians, which

altereth not.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

58 PR RN . L TPaR NG

A textual variant: where this text says the masters of
Kabbalah “were few” (i1 2°v¥1n), the parallel there reads
“are few” (7nn D°LYN).
KEHOT'S NOTE
L7127 20N :0W 0°27 D°n2

PARAGRAPH 11

59 70 WP QUORDRN aN
The note gives this as a parallel place on the angels’ re-
quest for the Torah.

Shabbat 88b:71:3 1”2 naw

NI "IK?0 10K D12 7Y NPYY AYY3 17 12 YYin? 231 m

AR P2 TR T9YD 0%y PW 91327 R0 N2 iR "R

NIRD YR 77 MY A133 77RO 017 1K K2 7738 PapY

37 MIA°P WRIR AAK D21V K1Y OTIP NIANT AYIIX) 0OYIN

TR 77 APITR TP 2M3TRBN %3 DTN 121 317310 D YRR MY 707)
IPRIRWN 2Y A7IN NIN VWK PIRT 232 Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

5y 71X 2 719 8737 PP AR LT LK A IR XD .2 ,00 Naw
573 R

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

60 NP17 2%nWwa D°1°1y2

A parallel discussion of why the Torah is clothed specifi-
cally in physical matters.
KEHOT'S NOTE
.A0W Y70 271 277yN qwni RA

PARAGRAPH 12

61 B»15 17N POY

In the parallel, “as mentioned above” refers back to chap-
ter 186, where Torah study as the soul’s inclusion in the
Infinite Light is explained.
KEHOT'S NOTE
R 748 AR i 1vo) 5715 :0w 0°27 0% qwnn2

62 Wrn X7

G-d commands Israel: “And you shall not profane My holy

Name, and I shall be sanctified among the children of

Israel”; in its plain sense, not to desecrate His Name by

transgression. The Alter Rebbe reads techalelu as making

a chalal, avoid of G-dliness (context: Steinsaltz Tanakh).
Leviticus 22:3227%:273 R9p™

[DRWTRR "7 °3 2K °33 TIN2 NYTR WP DWNK 17700 K
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

[ aw] 92 "R 777 [2,37] CnwTpn "0 prhyr Lab 20 RPN
JBw °y 371 270pn »Yoa Wwhnn X2 2°n5 777 03 AR L[3] .(T ,T°)
WD Y 271 NPWID DY IUTTR 21aKRM ‘02 1010

63 1175 29910 NI "IN PRY
“Of any person who has arrogance, the Holy One, blessed
be He, says: I and he cannot dwell in the world.” It shows
why G-d’s light withdraws from one who feels himself a
separate “something.”

Sotah 5a:14-151"v-7"":R 11 VO

ANR M7 MID3 92 WY DX 22 :XIPIY I RNPAKY L,KTOM 27 N

1PN MRIY ,021¥2 11T 1A KA IR PR NI T2 WATRA

5R PPIR KD ANK 227 2073 0°°Y M3 NORER ANIR 1Ty Tnea

790 *BORK A2 “INNT KR 92IR K2 IAR” RPX ,"INR” PR

773097 227 WX PPHER ININ YT N9 P3P IR Y70

MRV LAY RYHPR M7 AR ,MNT MDY 92 wY IR 93
... U0 07 11,0 090 DoYYY”

William Davidson, Vocalized Aramaic (CC—EY—NC)

Arakhin 15b:1337°:2 70 1°2y

ATRT MR Y17 1907 12007 P2 (RIPIW IM IMR RTON 27 N

qN22 IWPR NRIY ,07IY2 77 1197 KITY IR PR XIT N2

*I7°n PR VP2IR KP ANR 227 2071 000y M23 NeRER NN YA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,0 1797y WK, YI0 IR
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PARAGRAPH 13

64 211D 2IPmY o 1wy

A detailed treatment of the tzimtzum and the empty space.
KEHOT'S NOTE
S79ORY 2 ,R3 PR IR

65 7y — 11
A textual note: the printed Mayim Rabbim reads 5”R (“if
s0”) instead of 57y (“therefore”) here, but that is a printing
error; its manuscript reads as printed here.

KEHOT’'S NOTE
N7 0°29 0°17 P»°31321 QW 7710 RI0 DAR 97K (X" °Y) oW 0°37 0°”3
.IX2 0DTIND

PARAGRAPH 14

66 N2awn v NN 72t 7772

There “we have hoped (kivinu)” is read as the long kav,
“and in the future there will be the level of Shabbos, above
and below equal,” when the lower unity will be revealed
like the higher unity.
KEHOT'S NOTE
ooy v num 19y NAWw *°na v TNy o1 ,¥ X™N

67 Ry mMInn ok v

Tanya explains that when a person grasps a law of the
Torah, his intellect encompasses it and is clothed in it, and
that law is G-d’s own wisdom and will.

Tanya, Likkutei Amarim 5’71 012K *01p°7 ;1wR P %10
KEHOT'S NOTE
iR ehhitel

68 P Mp7 7770

There too the saying “whoever says ‘I have nothing but
Torah’ does not have even Torah” is explained: awe and
love must also be drawn down from above, through the
mitzvos (there, tzitzis).
KEHOT'S NOTE
X, 1P nMpo

69 W PR TN L. IRINT 9D
The Talmud concludes that whoever says he has nothing
but Torah does not have even Torah, since study must lead
to deeds. Here it shows that study alone does not unite the
soul with G-d without the heart’s desire.

Yevamot 109b:4-5'1-"7:2 1”p nna’

R2INT — M2 1377 I3Y YRIN T AW TayT — 1vEPY 01y

:RPR IRUWD .779R 92 1K — 73R 19 PR I0IRT 9D iR 201 02

IRV WD "n1 K7 .779R KPR 17 1K — 7790 RPN 99 1R niRg 0D

NP MR L,KDD 27 MK TRHYY OKP .47 PR 7790 19°DRT RPN

WY 93, nTRPR A M2 WYY 95 — roney onTey
STRP2 A8 Y2

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

Y MPwn BPRoa XA L[3] .27 L(TUY0 L3 TINNRIA PRV L3 ,bp mng
.17YN2 266

PARAGRAPH 15

70 TN 3700 DUNT wrnDY

A discussion by the Tzemach Tzedek of the Arizal’s teach-
ing on self-sacrifice at “One,” given by the note as a
parallel.
KEHOT'S NOTE
JOWR Y70 12190 N7AIR LRD 077 ™R 1172 .27°8 wrpR YW 17y IR

PARAGRAPH 16

71 129 199N 2% AN

FElihu, defending G-d’s justice, says that if G-d were to set
His heart upon a man, He would gather the man’s spirit
and soul to Himself, and he would die. The maamar reads
the words of a person who sets his heart toward G-d: his
spirit and soul are then gathered and included in Him
(context: Steinsaltz Tanakh).

Job 34:1477:77% 2R
OR? VPR INNW) im7 927 1R D oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,79 2R

72 MPRN 70 ROR

A note by the Rebbe on the Sages’ wording “rather, Torah
and acts of kindness.”
KEHOT'S NOTE
.266°Y MWD 127102 9INTR P DAY IR

73 WY 1ORY TIYem

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] .wy 277 nawT XD W

74 AR TRANW 1P M3 Y ORI T

Rabbi Yochanan: one who learns without intending to do,
it would have been better for him had his afterbirth been
turned over his face and he never come into the world.
Cited to show that kindness in deed is required.

Jerusalem Talmud Shabbat 1:2°2:% naw *n>w17° Tmon

75 moan 1y

Among the things whose fruits a person enjoys in this
world while the principal remains for the World to Come is
“concentration in prayer.” The Alter Rebbe, following
Rashi there, counts it under acts of kindness.

Shabbat 1272a:1477:X "2p Naw
D°927 MWW 3010 227 8K 00K "2 MY RPY 12 1T 27 N
771981 ,R27 079Y% 92 NuvR 1R M 021Y2 17°037°D PoIR DR
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TR N°3 NRIYM AN 1YY L0720 M LPIIR Nolan
.M31 727 920 DX TN L7790 TInPnY 112 YTanm
William Davidson, Vocalized Aramaic (CC-BY-NC)

76 o7IM7 7722 901 1712

That discourse reads “your children” (banayich) as prayer,
with its love and awe, and “your builders” (bonayich) as
the Torah study under the yoke of Torah that follows it:
“your builders” cannot be reached without “your chil-
dren” first, “for whoever says ‘I have nothing but Torah’
does not have even Torah”; and the building is made last-
ing through charity and kindness, “In righteousness you
shall be established.”
KEHOT'S NOTE
9°R1 R LD IR NMpY

77 meTnb T b

The prophet consoles Jerusalem: “And all your children
shall be taught of Havayah, and great shall be the peace of
your children.” The Sages read the second “your children”
(banayich) as “your builders” (bonayich), the Torah schol-
ars who build peace; the text refers to its discourse on this
verse.

Isaiah 54:13x: 771 °yw°
:7°32 0990 3770 TR’ 12750
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

78 MW *on nvean

Rava’s saying: “The purpose of wisdom is teshuvah and

good deeds.” It shows that study must lead to deeds.
Berakhot 17a:11x8”>:X 1> 11272
XY ,0°230 0°ymY 1IN — o0 NYPon (XITT MDD RPN
127 973 RITY 127 13727 1821 17283 LY TIWY RIIP DTN KT
227 200 92Y M NRY MRAN MUK MWKIYLTIRN Amana
Ty DIy — DIy XY 0K XD TDoRivy” oy

.X721 KPW 35 i, mnw XU nipiyn 001 .Anwh XPY 0owiyh X9
It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL M072
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N1 197 NPawn X921 97y DI 071370 1IR3

PARAGRAPH 17

79 172 "N 71N 121naw

A textual variant: the words “within which is the Infinite
Light, blessed be He” are absent in the parallel there.
KEHOT'S NOTE
J9R M2°n RN°D (2°7°y) ow 030 o2

80 TV 779% "Y0)

A textual variant: the parallel reads “journeyed and de-
scended, as mentioned above, into the wisdom of Beriah,
Yetzirah and Asiyah, until.”
KEHOT'S NOTE
Y Y7027 °9m2 D735 1797 Y0l :aw

PARAGRAPH 18

81 m9apn NRon — nwatenn

A textual variant: the parallel reads “the wisdom of the
Kabbalah, for example.”
KEHOT'S NOTE
ATy H‘?JPH nnon 0w 0°27 0°12

82 N°m 0°99W NRM22

A textual variant: the parallel reads “in the level of
seraphim and chayos” instead of “in the creation of
seraphim and chayos.”
KEHOT'S NOTE
P73 mnam) 27n 990 %P0 LNPM 0°9TW Phad 0w 037 oona
.0%IDIRY N1 PDIWA 12D IRM22 ER PN Y (371 27WMn InTR
Kadhial/BWh R Phih Rell

PARAGRAPH 20

83 192p7 MPyRa wrn N

The passage from here to below (5b) is absent in the paral-
lel there.
KEHOT'S NOTE
.OW 0927 DOR3 KD%Y 07y 117 2,71 190 1Y IROn

84 Pwya . . MPIENA RO aApT nUyna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TR NATAT Y

85 NNPFINT 1°19 11271 QRaw 1PanY

Notes by the Rebbe on the secrets of the Torah alluded to
in the crowns of the letters, given as parallels.
KEHOT'S NOTE
.34 YN 149°Y U?OM .32 1Y 423 °Y LN TZ?”WP'? N9

86 N1°193 NP

The Zohar’s phrase “for the wise, a hint [suffices]”; the
Kehot note gives this place among others. Here it de-
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scribes the secrets alluded to in the crowns of the letters.
Zohar I, 26b2 ;10 x”mt
KEHOT'S NOTE
LTI9Y .2, R

PARAGRAPH 21

87

IR 21703 L L N0 NRtaD T

A parallel in the Alter Rebbe’s maamarim on the obliga-
tion to study the inner dimension of the Torah.
KEHOT'S NOTE
.(Ow 1M01N2Y) 7Y 7POpN 1M*N0 0a XY

PARAGRAPH 22

88

N”B 1”DW 07782

The note asks the reader to compare the Pri Megadim, a

commentary on the Shulchan Aruch, “there,” without
naming the place further.

KEHOT'S NOTE

.Ow w”Iph — .o 27han 1Y

PARAGRAPH 23

89

90

91

ARYER TN NO

The Torah’s narrative: “And Yosef was brought down to
Egypt, and Potiphar ... bought him.” A plain story whose
light cannot be grasped as wisdom, yet is drawn down
through its letters.

Genesis 39:1°K:0"? N"wx12

PR 0°72VT I AYI2 0270 ID°LIR IR ARMIIR TN
TIRY AT IR DORYRYR T 30

And Joseph was brought down to Egypt; and Potiphar, an of-

ficer of Pharaoh’s, the captain of the guard, an Egyptian,

bought him of the hand of the Ishmaelites, that had brought

him down thither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,0Y nPwR12

Pon pIe
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
e oo

I'7al=R=lg ik}l

“And the sons of Cham: Cush and Mitzrayim, Put and
Canaan.” One of the Rambam’s examples of a genealogy.

Genesis 10:6": n°wxr12
:1Y107 VIDY O>IIM WA3 O "I
And the sons of Ham: Cush, and Mizraim, and Put, and

Canaan.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 PWRA2
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N1 197 NPawn X921 97y DI 071370 1IR3

DRIV TN ANWR oW

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
207 %o

5NV INWNR oYY

“And the name of his wife was Mehetavel,” from the list of
the kings of Edom; another of the Rambam’s examples.

Genesis 36:39172:1"% nowr12

INYX 0P R 1Y DY 7T RAN ToRN 91233713 10 2y3 o

1271 1 N2 TIPRTN2 PRIV

And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

waen ntn yanm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20 o

wab Anen yanm

“And Timna was a concubine to Elifaz, son of Eisav.”
Another of the Rambam’s examples.

Genesis 36:1227:1"% nowr12

32 TP PoRYTNK 19°PKD M Y3 19°KD WD N yInN)

Ay NYR N7y

And Timna was concubine to Eliphaz Esau’s son; and she

bore to Eliphaz Amalek. These are the sons of Adah Esau’s

wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIANT PRIVIIN INWKR DWI QUMY WIS O 2131 172 wARn PN
77235 20 9 %0 BRIWS YRw PPN T U0AN 1221 WAk N
The Rambam’s Eighth Principle of Faith: there is no differ-
ence between genealogies and narratives and the Ten

Commandments or the Shema, for all is from the mouth of
the Almighty. The Alter Rebbe quotes it word for word.

Rambam on Mishnah Sanhedrin 10:17°77710 miwn %y 0"am
R

DRI yw
“Hear, O Israel: Havayah is our G-d, Havayah is One.” The
Rambam’s other example of a central verse.
Deuteronomy 6:4°7:1 0°727
TR T APFOR T ORI yuv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,10%137

11N 1210 YAy

“The Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end.” Here it
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99

100

101

explains how the bare letters, the lowest level, are joined to
the highest.

Sefer Yetzirah 1:7°1:°X 717°%° 190
namows 19102 10PN TNPINa 1910 PIYA R 92 mMIED vy
D10 110K 717 TR 21991 21w 19 1°RY T NTRY NPnA2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

NP2 NN RNYTIR

“The Torah comes forth from Chochmah,” one of the
places the Kehot note gives. The Alter Rebbe infers that
the Torah’s root is above Chochmah.

Zohar, Beshalach 28:377-388n aw-1yw:n”> n7w32 77 990

but the food of those absorbed in the Torah nourishes only
the soul and the spirit, but not the body, coming as it does
from the sphere of “Wisdom”, from the highest and most
glorious supernal region. Hence it is hardly to be wondered
at that Wisdom’s children are more frail than other men, for
they do not eat the food of the body at all. Truly, “Wisdom
keeps alive her owners”! Blessed is that body which can de-
rive benefit from the food of the soul!’ R. Eleazar thereupon
remarked: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP1 oA NN
The same saying in another place listed by the Kehot note.

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 170”77 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

555 1WwR R AR NPNINT Y .. NTIPY RIpR
The Tzemach Tzedek notes that this explains the Sages’

“

saying (Bava Metzia 33a) that studying Scripture is “a
measure and not a measure”: unlike Mishnah and Talmud,
Scripture’s wisdom is not grasped, only its letters, akin to
grasping existence and not essence, as in Kabbalah.

KEHOT'S NOTE

[X ,2% %72] D1IR7 1217 1) %M A% Y 001033 DUTING DY n7mIRa

mMan Mwn TP TIwn M K %D 7T TR 7T RPN CpoIwn

NAWT 1PY2 00 PMIRT P AW 1000 PRY RIPR2 I7RWR ANnon

RN D2 RIPPA PO 17T AR L1233 M0 M X9 ReInn

(73w Y %P IR
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N1 197 NPawn X921 97y DI 071370 1IR3

17151 AT RANW >0

The Chanukah lamp is placed on the left of the doorway
“so that the Chanukah lamp be on the left and the
mezuzah on the right.” The text refers to its discourse on
this law.
Shabbat 22a:2°2:X 275 naw
min RI°7) .MNB? TIN0T NDVI ACIT? MEM 12317 93 037 IR
MBR CRDTR PRMY 37 PRI MR RIIT A ROX 31 ?7ApY
I DRNER 12910 71 RINY 7D PRnbn RNIPUM JoNnbn
R
William Davidson, Vocalized Aramaic (CC-BY-NC)

LYY 7vya
The Song calls the daughters of Zion to see King Shlomo

“with the crown with which his mother crowned him on
the day of his wedding”; the Sages read “the day of his
wedding” as the Giving of the Torah. The referenced dis-
course reads the crown as the letters of the Torah.
Song of Songs 3:11x™:’) 0*°wi 1w
DP2 12K PTTWYY MLy MPY TR 1Y a3 ApRm Ay
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A2 — P

A textual variant: in the parallel the Rambam’s quotation
is cut short at “the Almighty,” etc.
KEHOT'S NOTE
15 79230 (01 °Y) Dw 0230 k3

0°12 2w 17N NIaR TTay bw innew o0

On the long account of Eliezer: “The conversation of the
servants of the Patriarchs is more beautiful than the Torah
of the children.” The Alter Rebbe explains it by the source
of the narratives above Chochmah.
Bereshit Rabbah 60:8°11:°0 1127 n°wx12
LR AR LW 33 119 PRY 13 733 AR L1PORDR PRATP 1 K ...
1121° 9°K° 12 018 3T 7°N9721 ,7°K° 12 0138 3T 7°077210 1R o
1071 7999307 RPIRN 11993K 12RY 1IN N9IR KD K207 Myw 17
mMax °na "2y bw 1NMPw 12° :RAR 529 AR 0°%n3% R1Dom) 1an
RI7 .0°DT AWPRY 021w WYOR Sw ANwaD .0°12 Yw o inMnn
212797 R9X 17020 RndR T PRI 71790 °202 72,1 7RIR
"0 12 TPOOR RO RAY IR R 12 NynRw 7 .Rpnn
L. 03,1730 PIMD 0mY L T IR

“The man came to the house and unfastened the camels. He
gave straw and feed for the camels, and water to wash his
feet and the feet of the men who were with him” (Genesis
24:33). “The man came to the house [and unfastened the
camels]...” - he untied their muzzles. Rabbi Huna and Rabbi
Yirmeya asked Rabbi Hiyya bar Rabba: Were the camels of
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106

107

Abraham our patriarch not like the donkey of Rabbi Pinhas
ben Yair? Robbers once took the donkey of Rabbi Pinhas
ben Yair. It spent three ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PPN °11 99IR

the first of the Ten
Commandments, which the Rambam sets beside the ge-

“l am Havayah your G-d,”

nealogies as equally divine.
Exodus 20:2°2:2 mnw
:0°723 NO21 D8N PIND PNRYIT WK P0R 7 o0
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mMne

NP1 oM’ RAPMN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.[3] .(X,29P) 2N (R ,71D .X ,20) 2°mM

PARAGRAPH 26
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109

RT3 KT PPIWPNR NN AT

“Three levels are bound to one another: the Holy One,
blessed be He, the Torah and Israel,” and each has a hid-
den and a revealed side. The text cites this page itself.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 N1 °INR 3717 920
v

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP 7277 PR 2P 0D
Moshe tells Israel that the Torah is not in heaven or across
the sea: “For the thing is very near to you, in your mouth
and in your heart, to do it.” The text refers to its discourse
on this verse.
Deuteronomy 30:1477:'% 0°737
:intry? 922721 7702 TRM 7277 X 24772
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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Lamenting the destruction, the poet declares that it is by
G-d’s kindnesses that the people still exist: “The kindness-

likuteitorah.com/likkutei-torah/vayikra/5/

M

12

13

14

N1 197 NPawn X921 97y DI 071370 1IR3

es of Havayah, for we have not ceased, for His mercies
have not ended.” The text refers to the letter in Iggeres
HaKodesh on this verse, on the two levels of Chesed.

Lamentations 3:22272:’1 72X
2107 199°KY 22 11mn-KY °3 1 >N
Surely the L-RD’S mercies are not consumed, Surely His

compassions fail not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BRI 12w

The prophet calls: “Return, O Israel, unto Havayah your
G-d, for you have stumbled in your iniquity.” The opening
words of the discourse the text refers to.
Hosea 14:2°2:7” ywin
3192 0703 *3 TR 1 1Y 1 1w
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Ty DIPON 1T AR
Yaakov’s vow at Beis El: “If Elokim will be with me and

guard me on this way that I go ...” The text refers to its dis-
course that explains it.

Genesis 28:20°2:11”> n"wX12

YR WA 7772 210 CTRY DOPOX MTTOR KT 9T 3Py 1T
W29% 7331 PIRY 0N 2TIna 7930 oI

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OPYRY % N M

“

The vow continues: “... and I return in peace to my fa-
ther’s house, then Havayah will be my G-d (Elokim).” In
its plain sense Yaakov pledges himself to G-d’s service;
Likkutei Torah (Shabbos Shuvah) reads “Havayah will be
Elokim to me”: Yaakov will rise to so great a nullification
in the Infinite Light that even Havayah will count, beside

it, as Elokim, a contraction (context: Steinsaltz Tanakh).
Genesis 28:21x72:1”2 N"wX12
:07PPR7 2’1 1771 "aR N°27PR 01w PRIt
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P noR
The beloved’s praise: “For the fragrance of your good oils,
your name is oil poured forth.” The text refers to its expla-
nation of this verse, which divides Torah study into
Scripture, Mishnah and Talmud.
Song of Songs 1:3°2:°k 0°1°wi 1w
TN NiPY 127PY T PN 1Y 00310 Y 00y
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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727TRY P NI0R TINCPR YA KD MIBNAT NS NPRtID TR
DA W 1KY AN M1
The Alter Rebbe’s essay on Pri Etz Chaim: the secrets of a
mitzvah are no less than its laws, even though one does
not grasp the essence, and knowing the existence of the
chain of worlds is a lofty mitzvah that brings to a whole
heart.
Tanya, Part V; Kuntres Acharon 4:24775:7 171X 07011p ,X°IN
KPR - .797 Y70 AR ,0DIM MW PR LANMID2 13PRY-IN
opim ®Wn MINR NIDPT TP AR LAMIOR KYY LAMROIND
TiP0 12¢ 921 ,M2WN01 1137 NP3 ,N270D SN Wan InKa
7297R) ,7°01977 TR Y13 RPT ,MEnRT NITI0 KP1T PaR .Ti0n
D Pn 1RY AX 10
Kehot Publication Society (CC-BY-NC)

0% YT
“And you shall know this day and take it to your heart that
Havayah is G-d.” The mitzvah of knowing G-d, fulfilled by
knowing the order of the worlds.
Deuteronomy 4:3907%:"7 0127
291 Pyun BRw3 DPORT KT M *3 7237778 NIwm otn pyT)
TV PR nonn YIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN YR NN YT

David to Shlomo: “Know the G-d of your father and serve
Him with a whole heart.” Knowledge of G-d leads to the
“whole heart.”

I Chronicles 28:9'0:1”5 X 0°1°71 127
> 307 WDI1 D2Y 222 T IX POXNK YT 212700 1A
OXY 77 R¥1? 1WITATOR 1720 Mawnn 1377291 0 ¥1iT ni2apToo
2TY? M YN
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN9TP XYn

The Torah is the gate and the fear of Heaven is the court-
yard: “Woe to one who has no courtyard and makes a gate
to the courtyard.” Here it is applied to the higher awe.
Shabbat 31b:1’X:2 8% naw
ninRDm NMPART ninRDn 47 1M0nY Nawy niT L,0MY NRY
AP NV 2y Dan RI% 027 On 2797y 02,30 Mon KD nineenn
RIT 7172 ¥4TRI K72 KP 17377 27 90K 722y RDTT? Ry RDTT
WP 1Y DOPIRTY MY PIDPR WY *TD NP Iy Ny
g
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William Davidson, Vocalized Aramaic (CC-BY-NC)

A15TPR *T NN INTYR PRI 29PN B0 AR MWy o ansm
Moshe teaches the answer to give one’s son: “And
Havayah commanded us to do all these statutes, to fear
Havayah our G-d, for our good.” It shows that the goal of
the mitzvos is awe of G-d.

Deuteronomy 6:24773:"1 0127

117 2107 179K 1TNK X7 TPRT 0°PO0TP2NR NiwY? N A
M 0i*a2 UnPn? oonate

And the L-RD commanded us to do all these statutes, to fear

the L-RD our G-d, for our good always, that He might pre-

serve us alive, as it is at this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

120
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WIRW MIWRa WURW NUpRa WY 1PRIY QTN whwe oyt
Tmbna

Rabbi Tanchum bar Chanilai: “A person should always di-
vide his years into three: a third in Scripture, a third in
Mishnah, a third in Talmud.” The Gemara then asks,
“Does a person know how long he will live?” and answers
that it refers to days.

Avodah Zarah 19b:1-2°2-"X:2 ™ 19t 172y

PRI T2 DIMIN 27 WY O ¥R PYT oaeh MvEy XPT

VRY ,MIURI Y Xpn2 WY — TRV DX WrY 071y
202 —1PNRR °3 270 D YOPK YT 0 .Tnpna

William Davidson, Voca'lized Aran'1aic (CC-BY-NC)

572WnN 0231t 0ONYA NP 1D 1ona T

The Rambam: the division into thirds applies at the begin-
ning of a person’s learning, but when he grows in wisdom
he reads the Written Torah at set times. The Alter Rebbe
quotes it here.
Mishneh Torah, Torah Study 1:127710 750 M3%7 ,77I0 mawn
R
MRAN3 T P3N DTN 2V 1770 N2NN3 DK 83T M3 ..
5yav 773N TR POY? K21 2023w 17IR TP KD T8 R K7
N2w? KoY >12 Ay M12T) 2N3W 7N DR 20y X1 N9
1292 U7y a1 *B7 7372 K237 VI 92 MEY 1IN 7T 13T 37
SARYT N
For instance? If one was a craftsman and engaged himself
three hours daily to his work and to Torah nine hours, of
those nine hours he should devote three hours to the study
of Holy Writ, and three hours to the Oral Torah and the last
three hours to mental reasoning, to deduct one matter from
another. Matters pertaining to tradition are included in Holy
Writ, but their oral explanation is included in Oral Torah.
The subjects designated as Pardas are included in the
Gemara. These rules are spoken of ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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122 DITANT 71N L . NApPRT TR Bhoa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X L,B° Maoia 5995 MR 272 NAyn IR

123 DITARM 7707 010 . . RIpRa wbwn

A discussion by the Rebbe of the inner Torah and the
Aggados as part of the third given to Scripture.
KEHOT'S NOTE
.439°y 171 WMPY AR

124 WITA L . DOWITAM IRWY 127 T TIR0R 03T TWwDN)

DIRAPRA

The note quotes the Tzemach Tzedek there making the

same point almost word for word: Berachos 11b, with

Rashi, treats Midrash as close to Scripture, and one opin-

ion there requires the blessing over the Torah for
Scripture and Midrash but not for Mishnah and Gemara.

KEHOT'S NOTE

P02 DaR ,mawn 9951 1w n”n N2 Y737 O0n Y 2-373hY 1UhNUaa
»wIEY AM QW IXIANT PNANOW n? K1 TYR1 27y RPUT MIDTaT
M3 0w T @ 10R1  MIRIPRN CWATR 1w °RD XIpn? p waTeT
RPN ,RIMN TIwR X9 OMN0 N972 7127 IR v RIpnT
RIpRD TP wITAT RN 270y DAk L0910 By 7125 972 RIponnT

7Y "DPRORY 1D WATH 1TRRmY 223 XYY URT 0TI YU

125 | Kehot’s note points to Nedarim 36b:9 for these words.
Nedarim 36b:9'0:2777 0771
RBYY KD KIPR KW 1WIR2) X7 23K ,NIT3XY N1 vTn Teon
TR AP C3TNR I WY LAP? IMPT DI — T2 X?
WTRE P N0 PRI 1R KPR PY 10 1Ph0iaY Dipna oRINY
?R770B K1
William Davidson, Vocalized Aramaic (CC-BY-NC)

126 o7 whw oyb
On the division into thirds the Gemara asks, “Does a per-
son know how long he will live?” and answers that it refers
to days. The Alter Rebbe infers that the division applies
throughout life.

Avodah Zarah 19b:1-22-"X:2 v 77t 7712y
PRI 92 DIMN 27 WY O 37D PYY IR MPEY NPT
YRY MIYRI UUY Xpn2 WRY — NI DX whY 071y
William Davidson, Vocalized Aramaic (CC-BY-NC)
Song of Songs 3:373:2 0°°wn W

:DIPK W23 NIINY NX Y32 072307 DO1R0 PRI
The watchmen that go about the city found me: ‘Saw ye him

whom my soul loveth?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIR3 LT ,2 RPTIRD 7R L3 ,3 WU 1p RT L[0] LY a0 Ty
QWS MY 173 °Y 9-w”pvat .oan Yy 2 10 X08%
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127 *NX12 *T207

G-d, promising to gather Israel from every corner, speaks
of “everyone called by My Name, whom I created for My
glory, I formed him, also I made him.” The three verbs are
read as the worlds of Beriah, Yetzirah and Asiyah, and
“also” adds a fourth.

Isaiah 43:7°1:27n 1°yw°

SPIPRYTR PRTE 1NN 112571 "0 X3 9D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL,y

128 7790 RPR 7120 1NY
The same teaching in the Zohar, one of the places the

Kehot note gives.

Zohar III, 253b2 ,317 »m
KEHOT'S NOTE
2] .(R 1) R2Y LAY MAR LD

129 710 RPN 7120 PNY

“And there is no glory but Torah.” So “for My glory” in the

verse refers to the Torah.

Pirkei Avot 6:3°3:1 mar mwn
20reIRn T XY 2R 770 MT A I 2R 0027 KoM ..
P72 730n TRiPa LIYTM IDIPKR 127 IXTP 7272 00127 CIY KPR
Dy ,NOK NIX 17K I TR 7127 IR TN 710D IR NOK 7070 IR TR
AR 779N KPR 7920 PRI 7920 2 29727 98Y MDY D NN
TRY L2390 39030 oM (1 YPwn) P01 0onan T3 (3 Yhwn)
BX °N7IA 0% "ANI 23 nRY %3 (7 °Pwn) MRV L7170 KPR 230
AMYA

One who learns from his fellow one chapter, or one ha-
lakhah, or one verse, or one word, or even one letter, is ob-
ligated to treat him with honor; for so we find with David,
king of Israel, who learned from Ahitophel no more than two
things, yet called him his master, his guide and his beloved
friend, as it is said, “But it was you, a man mine equal, my
guide and my beloved friend” (Psalms 55:14). Is this not [an
instance of the argument] “from the less to the ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

130 TR RTI2I N I

G-d declares through Isaiah that He alone “forms light and
creates darkness, makes peace and creates evil.” “Forms”
is Yetzirah, the Mishnah; “creates darkness” is Beriah, the
Talmud.

Isaiah 45:7°1:7”n 1°yw°
:TPR™22 1YY 1 23K Y1 K7921 0390 Ny 9w X7323 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tzemach Tzedek refers to this passage and adds that
Scripture is “in Asiyah” because, by its very greatness, it
descends and is clothed down to the world of action.

KEHOT'S NOTE

9 173y 1217 P01 IROR V¥R 2,900 AT 1-9710 NUwRNa N7Na

WPy Ry 7Y wabnm 771 anbyn ;b RApnw "% »wya L izdal
Ralvalol X°1n »n L’HP"?J\ L20PIVR Y 1-770 72702 NVMIR AR

132 mamon T2

In the explanation of “Who has counted the dust of
Yaakov,” section 3, the Alter Rebbe reads “also (af) I made
him” as adding a fourth level, the supernal Keser, joined
to “made” because it is drawn down into action through
the mitzvos; and though af also means “anger,” the side
opposed to holiness, refining it draws the highest level, as
in the Midrash, “the Torah I learned with af stood by me.”
KEHOT'S NOTE
2267y J-W”WP‘? R .7 ,00 P'?J ’n . [0] 2”222

133 apy* 90y A o

Bilam, blessing Israel: “Who has counted the dust of
Yaakov, or numbered a quarter of Israel?” The text refers
to its discourse on this verse for “also” as including a
fourth level.
Numbers 23:10™:3”5 712712
I 077 Nin "wal nan 5}51}?7 ¥297NK 720723 2pY? 19y 130 N
BhisbR el
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 % [TRY NNoN AR

Koheles tells how he grew great beyond all before him in
Jerusalem, “also my wisdom stood by me.” The verse the
Midrash interprets, reading af, “also,” as af, “anger.”
Ecclesiastes 2:9'0:’2 nomp
% TTRY "IN AR DEA3 107 MY 250 *npoim AN
So I was great, and increased more than all that were before
me in Jerusalem; also my wisdom stood me in stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
Snym ayeaen oo 1rm” %P Y R-RIOPM N7MIR2 waem v L2 ﬂ‘?;‘lP
W7y 712937 DR 09YT 7R NI KON

135 55 TRy AR NTRPY Snnan

The Midrash reads “also (af) my wisdom stood by me” as
“the Torah I learned with af stood by me.” The Alter Rebbe
connects af with the fourth level, the inner Torah.

Kohelet Rabbah 2:9°v:’2 127 nbmp
P70 on 03 .DOPYAR C197 PRY Pan Cnodim RPN
,N72 12 118,072 12 1131 NP AYII LT PIX T XD 07PN
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22 %R03 AR PIPV9R TNIRIA ATRY
“I grew great, and increased more than all who were before
me in Jerusalem; my wisdom, too, was sustained in me” (Ec-
clesiastes 2:9). “I grew great, and increased more than all
who were before me in Jerusalem” - who was before him in
Jerusalem? Was it not David his father? Four were called a
maneh son of a half-maneh: is one hundred dinars. This is a
metaphor for a great person whose father was unremark-
able. On, son of Pelet; the son of Tzipor; the son of Beor; and
Hezekiah. Two ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

136 mon nvawn X7
The verse of the maamar: “And you shall not omit the salt
of the covenant of your G-d.” Salt is now explained as the
inner Torah.

Leviticus 2:1327:2 X"

2yn PROR N2 NPR MP3YN XY APRA n7R2 A0 1277700
M2% 27PN WI1R722 2 AN

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 7277 oK 219p 90 T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, 0°231 nMph

138 1m0 K °3°1 010N 7Y
Kehot’s note points to where this is explained further:
Iggeres HaKodesh.

KEHOT'S NOTE
70 PUIAR
139 SRIW 2w 7T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,70 ww nMph

140 mawn on® Ay a1

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,90 R™MN

141 TPanw [ 27y 1IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, wrnw nmph
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5636.
KEHOT'S NOTE
87 9axR .(7129) ow 0°27 0°n» wnna 7721 .IRYN 127 :13°19%W X°an3
1791 .(7IOP Y X2AIRD 20K 070R 37w) A0 (PR R°an 11ponn mb
Raso] Uh?"?: AR .A°PN°Y 27N 1”510 n”o3

143 271 nYT™
The words here quote Deuteronomy 4:39; the passage is
shown below.

Deuteronomy 4:39v”5:*7 0°727

~2y1 Pynn DY DRORT XIT 7 03 9237708 Nawm ova AYT)
STV PR NOnn PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.09 ,70°727

144 72N OPPR NN YT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
., R-0°1°7 °727

145 nMwys e

The words here quote Deuteronomy 6:24; the passage is
shown below.
Deuteronomy 6:24772:1 0°127
117 2107 179K ATNK RT? TPRT 0PI NR NwY? N g
M7 0 unenY D’DZU'5§
And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.73,10°927

146 NNTT2 RYIN P TINNY
The words here quote Shabbat 31b:1; the passage is shown
below.

Shabbat 31b:1°x:2 8”2 naw

ninRDM NPMPART ninRDn 49 1M0RY Nawy niT L,0MY NRY

AP NV 2y Dan RY% 027 On 2797y 02,30 Mon KD nineenn

R 7972 WITRI K12 KD (17N 27 90K 772y RDYT? RYID RD7T

W Yy DORORTY NI 1IDPR RITY VT2 XY inply Ny
109

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.[9] .2 ,8% naw
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5636.
KEHOT'S NOTE
AWy 271 17970 U XD

148 WPATIY 7R PN B

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OW 0°37 0°12 RN°D 7R 77 7,17 790 T IROR

149 922 TP M. . 2w BUTINR

“‘He has set me in dark places like the dead of old’: this is
the Talmud of Babylon.” It links the Talmud to “creates
darkness,” the world of Beriah.
Sanhedrin 24a:18-19%™-1”>:X 773 1177110
9193 ,mawna AP KPR AP i 27 TnR 7923 Rn
T 30 MR - ORI nwd CIwn 0awnna” .Tnbna
P3N 729 TR, VRIN 22y K37 12 K "ann 232 Py ATt
,12 992 9927 IR RN 227 P2 YN AwRY CPY DhInRY”
129912 9197 41K :0°miR 0om

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,721°77110

150 DUMIMRY 1N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .0 ,2977p2

151 e AN 199

Wisdom, pictured as a hostess, calls: “Come, eat of my
bread, and drink of the wine I have mixed.” The revealed
Torah is likened to bread.
Proverbs 9:5°71:'0 >2wn
©N30% 1723 INY 023 W02 157
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 05wn

152 | Kehot’s note points to Berakhot 11b:12 for these words.
Berakhot 11b:1227°:2 X™ n1372
TR IR — MWD 7127 TS WP KIR2 K YN A
37
R. Eleazar said : For the study of the Scriptures and Midrash
a benediction is required, but not for the study of the
Mishnah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 30 PARAGRAPH 33

153

S9Wan w1 SnEYn QXY Qyan NNt

Adam on Chavah: “This time, bone of my bones and flesh
of my flesh.” Elsewhere it is read as the Oral Torah,
likened to flesh.

Genesis 2:23272:°2 n"wX12

2 YR X7 NNT? "1P3% P21 *R3YR DY BYET KT OTNT TR
MNP WORR

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

154 | Rav Adda bar Abba told the scholars, “Instead of gnawing

bones at Abaye’s house, come eat fat meat at Rava’s
house,” meaning Rava’s richer learning. The revealed
Torah is likened to meat.
Bava Batra 22a:9’t:X 272 X7n2 X232
RIRT - A AY°Y RIX WX 709 27 K2R 72 KX 277 A°WD01 M2
M TRDRT LPAYUIY KIX MK RYTIIR RT3 .NTYR
°2 773 AMPIIITR 13277 37 TRRT NP RIX TN VIR 7T
AT RIX A RIT K] 2 (KPRY] K12 9K 072N
RIK n3W? N7 MY LRIWIR FRYRD RMIW °27 W M 3]
I RIDTY RIXT ,KIVT YRY 1R RIP2 RIPPY
William Davidson, Vocalized Aramaic (CC-BY-NC)

TN NI TRAnY By

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 ,X AW e aR7

PARAGRAPH 32

YRR OWRT DR TwR 927 1770

The end of that discourse explains the heads of the tribes
as the heart’s desire that turns the emotions toward love of
G-d, and closes with the sequence “holiness brings to hu-
mility, and humility brings to fear of sin.”
KEHOT'S NOTE
.7 ,KD Mvn nMpo

MYRR PWRT DR Twn 727

Moshe speaks to the tribal heads about vows: “And Moshe
spoke to the heads of the tribes of the children of Israel.”
The text refers to its discourse on this verse.
Numbers 30:2°2:°7 72712
M MI% WK 1270 77 MR PRI 2127 nivnd "YRYTIR TYn 9210
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/vayikra/5/

158

N°231 797y 0on PPN
Ameimar: “And a sage is greater than a prophet.” The
Alter Rebbe uses it to show that a glimpse of a higher level
surpasses the essence of a lower one.
Bava Batra 12a:14-151"-7":X 2> X7N2 X232
M203 7% - "IR30 327 KA SIRIY K03 77TY DI SV
127 K723 90RT Y70 272K IR .'?‘l'f;;: .'I'?DJ T0R IR T 703
:R2TIN LPOND KPR A2 RINAT THED RTROM LKOPD
i ialal N‘?N el N’?U_: M 212 3770 N?Q'?"H 2RI R
RIRRIM ,XNP™R 121 K123 KT Y70

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

— FZM MDD PIY WA D 7772 A1 WANI LTI LK L2 27
L(X 2yp) $78MS ¥71AN0 M102 (2 ,7DP) MNY 07y 0°°1 NN

PARAGRAPH 34

159

160

161

Pws NN VY

The psalmist praises G-d, “wrapped in light as a garment,
stretching out the heavens like a curtain.” The opening
words of the letter the text refers to.
Psalms 104:2°2:77p 0°%°11n
YD DORY LI D MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPws NN Y

The letter that opens with “Wrapped in light as a garment”
explains how the Arizal could expound levels that Moshe’s
prophecy did not reach in that way: the sages of the inner
Torah grasp by wisdom and knowledge, while prophecy is
a kind of seeing.
Tanya, Iggeres HaKodesh 19:1°X:0”° w7pi1 N7k ,X°1N
D YR PUPIRT DY PMIIR C0IpPUa 13T CiN D 1iR iy
N R 0iPwaTYPyY 1137 1Y nawd °3 ,an3 K1pM NYADY KD
129 21 "MPERT NIN RWPIT ,MRPYY MRdOT Mweie nrnaa
NPR22 OX °3 ,"PRIX PIX7 KPIT ,A3n A7ynPY In3T n170a
NAATA NiT°BD 12 NYAPNRT ,13°32 DOWAPNNT NINT 02NN
mvsp ™7 730 1Y nvwgnm ,mjna 70 ,1PRIR YT D’RQPJW
... 1T ,PIANAT
Kehot Publication Society (CC-BY-NC)

Taon nmeyn

Tzofar tells Job that if G-d would speak to him, “He would
tell you the hidden things of wisdom.” The maamar uses
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the words for what the sage grasps and prophecy does not
reveal (context: Steinsaltz Tanakh).

Job 11:61:x7 1K
TPR A7 MED YT MEIN? 0790070 mpdn ningya 37T
729y

N1 197 NPawn X921 97y DI 071370 1IR3

JPRANRT PRI PRANR RDT 1ROND 1RPY 113 RamRD 17000
77 PWPT XIT NIXY LKW 1am (R0ONX R”I) NRPDINR 11
1P9RM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P 1M

.72 WK 1R 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

And that He would tell thee the secrets of wisdom, That
sound wisdom is manifold! Know therefore that G-d exacteth
of thee less than thine iniquity deserveth.

166 PN N19123 D5 N2 NN 2P TINA2

The explanation of “You have set all the borders of the
Migra according to the Masorah (CC-BY-SA) - 3PS 1917 (Public Domain) earth” referred to here, printed in the Siddur with
Chassidic discourses.

162 N"1192 "1R102% WoION 2°°1 117710 KEHOT'S NOTE

There “cursed is Haman” is the husk that conceals the let- .DIPNN°Y 2771 NPMIR LT LW NT°0
ters yud-hei, the level of the prohibitions, and “blessed is

Mordechai” the drawing-down of the positive command- 167 IR M2133 95 Na3A AnR
ments, vav-hei. The psalmist praises G-d’s rule over nature: “You have set
KEHOT'S NOTE all the borders of the earth; summer and winter, You
S7,I8RMN formed them.” The text refers to its explanation of this

verse.

163 N"M1D2 "1102% WaOKR 2°°n
Psalms 74:171:7y 0°2°11n

:DNTE? AR AT 7R P N30 R2s 10K
Thou hast set all the borders of the earth; Thou hast made
summer and winter.

Rava: “A person is obligated to become intoxicated on
Purim until he does not know the difference between
‘cursed is Haman’ and ‘blessed is Mordechai.”” The text
refers to its discourse on this saying.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Megillah 7b:7-811-"1:2°t 12731
TR I P2 YT KPT TY KINDI MRI027 WK IR X2 TN
.0I02°K L5770 °702 09732 NTIYD 173y K7°1 371 127 207 TH'I;'?
MW I AN RO ¥ M7 KT O3 mOnY A op
552 K? :AP? MK 5777 *702 002 NTIVO TOAYN N 0] AR

168 19WnT STIPD 9K 17T

In the discourse “These are the accounts of the Mishkan”
the Alter Rebbe distinguishes blessing, a drawing-down
into revelation, from acknowledgment, a bowing before
what is above comprehension, citing the explanation of
-RP21 W MANR ROYW ROYW

Rava said: One is obligated to become inebriated [with wine]

“You have set all the borders of the earth”; so too the posi-
tive commandments are like blessing, light in vessels,
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:

while the prohibitions reach the hidden world, which is

grasped only in acknowledgment.
KEHOT'S NOTE

SI9PRIR LA 0TIPE NMpY ooy

Will the master come and we will have the Purim feast to- 169 19w TPD 77K
gether. He replied: A miracle does not take place on every “These are the accounts of the Mishkan.” The text refers to
occasion. its discourse on this verse.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO) Exodus 38:218"9:1"> mnw
772 007 NT2Y YR *270Y TRB WK NTY 19WR 18R PTIPD PN

097 IR K

PARAGRAPH 35

164 2 ND°DN [awnn nveT These are the accounts of the tabernacle, even the taberna-
Kehot’s marei makom for these words (its note is below). cle of the testimony, as they were rendered according to the
KEHOT'S NOTE commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANTPR2 N

165 %2 NOUER "awnn nvPT
170 137 NTO2NY 1IN DTN
In Eliyahu’s prayer: “You are higher than all the high,

more hidden than all the hidden; no thought can grasp
You at all.” Acknowledgment relates to this level.

The Mishnah: when a person’s father’s lost object and his
teacher’s are both before him, his teacher’s comes first,

“for his father brought him into this world, and his
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn n°% PR 93 By RnOND PRRPY B2 DY ARDY X1 NIR
Awy 79 1%IPY PPN WY NRpART KIT NAaR .595 72 Rovan

likuteitorah.com/likkutei-torah/vayikra/5/ 107
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teacher, who taught him wisdom, brings him into the
World to Come.”
Bava Metzia 33a:8-9'0-"1:X 3”7 Ky>¥n K22
LT 0PIY7 X727 aRY ,NRTiP 137 PU - 1271 NTIRY AN NTaK
X Y - D27 IR DX .X2T DI 107 IR R TR 13
72 90X L3370 DY NR e - IREn PRI 3371 YN 17 .nnTip
10X ,327 DX 179D - "W N°22 1271 AR 70 0AR DY DR 1o
NX 71792 72 70XY 1728 DX 7792 - 027 172N OXY .7aK DX T1T7iR D
Rkl

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R 19 772M-0°97Y17 790 .149 °Y T'WN 17D 151982 AR LK LA 072
a0y

PARAGRAPH 36

171

172

173

174

PPN N2

“And you shall not omit the salt of the covenant of your
G-d.” The salt is called a covenant.
Leviticus 2:13272 Rp™
2yn PO N2 MR noawn XYY Monn nopa Anmm 12970
sTi2W TR T2 7Y AN
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PPN’ NvM22 Ay
Moshe, gathering all Israel before G-d, says they stand
there “that you may enter into the covenant of Havayah

your G-d and into His oath.” The covenant as a bond above
reason.

Deuteronomy 29:11x°:v”3 0°727

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°2%2 QNN 7”72

The discourse explains “that you may enter into the
covenant” through two friends who make a covenant so
that their love will never cease, a bond above reason, as
though they became one flesh.
KEHOT'S NOTE
.2,71 0%2%) n”w‘?

0°2%1 QNN

“You are standing today, all of you, before Havayah your
G-d.” The text refers to its discourse on this verse.
Deuteronomy 29:9'0:1"3 0°7127
D3P D2°VIY DWNY DPPOX "1 °397 DJPD O 331 DoKX
i/ e SR aeby ol

likuteitorah.com/likkutei-torah/vayikra/5/

175

176

177

178

179

N1 197 NPawn X921 97y DI 071370 1IR3

Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DOXY WwIpn 77T

That discourse discusses the love of G-d that comes with
great effort, and why the second paragraph of the Shema,
which lacks “with all your might,” is described as not yet
doing G-d’s will.
KEHOT'S NOTE
AL,an e nmph

ooRy wwIpn
“And they found a man gathering wood on the Shabbos
day.” The text refers to its discourse on this verse.
Numbers 15:322772:1"1 72713
:N2WT 013 O°YY WP WX NI 12703 PRI I
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Levi: “Whoever breaks off from words of Torah and
engages in idle talk is fed coals of broom, as it says, ‘Who
pluck saltwort by the bushes, and the roots of broom are
their bread.’”
Chagigah 12b:9'v:2 2 f3°an
TPOKR — MY 71272 PRIYY 7N *12TM poiad 3 717 °21 K
DoRN7 WYY T Yy mivn 0oDvipT” MRV ,0°nmnT YPna Snix
T TR Ty NPPYIT MY — DRy KT 123 o
oonwn
William Davidson, Vocalized Aramaic (CC-BY-NC)
mw Yoy mvn 2opwIpn
The same teaching of Rabbi Levi, where Rashi comments
on it; the text refers to Rashi there.
Avodah Zarah 3b:1477>:2°3 171 12y
§2 179O0RR AP 21272 PRI 1IN 212TH PRiRa 9D 17 20 K
ZORN? 0ORNT WY 0 Uy mivh 0ODupT” .00 77ma
Win X T2 WiTRT 7772 M1in2 poivn B2 R v mN
TP 727931 1701 N MY Ond nRIY 032 Ton PY vIn YRy
SRy Y 27927 DIwn 273T0m T MRS oni ayw mn Ry
William Davidson, Vocalized Aramaic (CC-BY-NC)

mw SPy mvn 2opwIpn

Job describes the outcasts who mock him: in famine they
“pluck saltwort by the bushes, and the roots of broom are
their bread.” The Talmud reads maluach, a salty plant, as
words of Torah, and siach, “bush,” as sichah, idle talk
(context: Steinsaltz Tanakh).
Job 30:47:°% 21K
:0RN2 0NN WYY MRy M 0°BURa
They pluck salt-wort with wormwood; And the roots of the
broom are their food.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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180

181

182

183

TNk oony nyap

Rava: at judgment a person is asked, “Did you set times for
Torah?” and other questions; yet all of it counts only if
“the fear of Havayah is his treasure,” illustrated by the
parable of the wheat and the chumtin.
Shabbat 31a:118":X X*? naw
DO DN :i2 DUV TP DTN POMINY MYw3 X2 M
20y N°B% 217271 19192 NROY ?777IN% 0ONY NYaR 2NnnK3
RO T R O 737 17K 2937 TINR 727 D30 ?ana3 Nte
213 7% 17¥7 HMPYY MRY DR PUn K7 — KP K PR — 173K
2730790 2R 172 %% PAVY 4 R AP Py 790 .Ahy? e
PPy R OX 2017 :17 0K KD 47 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

ikl sh i h ek

The prophet to Zion: faith will be its strength of salvations,

and “the fear of Havayah is his treasure.” The Talmud

uses it to say that Torah without awe does not endure.
Isaiah 33:6M:32 vy

:9%IX K777 DR NYT) DRI DY 107 TPRY NN T

And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is
His treasure.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Tractate Soferim 15:8 for these
words.
Tractate Soferim 15:8°1:1”t 01910 NOon
KXY D@23 07w 17909703 MIwnm 09nd 77NN aPwnl TN
o nwa X932 o9IYS R7KRY PPRaboa KDa oYIYR X7RY Ak kD2 opb
"R KIPR K92 09D AWK X 0 Inwbwa 9a%onn vy woRy
D" K22 DPIYY MWOK UK AW RD2 0PIYY TwHR

The Torah has also been compared to salt, the Mishnah to
pepper, and the Shas to spices. The world cannot exist with-
out salt, without pepper and without spices; but the rich
man enjoys all three. So, too, it is impossible for the world to
exist without Scripture, without Mishnah and without the
Shas.

Talmud Bavli, Vilna 1883 ed. (Public Domain) « The Minor Tractates of the
Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)

Kehot’s note points to Shabbat 71b for these words.
Shabbat 71b2a X”y naw

PARAGRAPH 37

184

111NN 2”2 K17 N

The Kehot note gives this Zohar for wheat as the twenty-
two letters of the Torah.

Zohar I1I, 188b2 ,nap »’m
KEHOT'S NOTE

[2] .2 ,n8p m

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

DU 98P 99102
Of Shavuos: “And you shall make for yourself the festival

of Shavuos, the first fruits of the wheat harvest.” Wheat is
linked to the Giving of the Torah.

Exodus 34:22275:7°% mnw

:IWT NDIPN APONT A7) 0OB R 2102 77 Apyn nyaw am
And thou shalt observe the feast of weeks, even of the first-
fruits of wheat harvest, and the feast of ingathering at the

turn of the year.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05 onnaLy 17Ta
In the discourse on “And you shall count for yourselves,”
the Alter Rebbe explains why the Torah was given at the
wheat harvest: wheat brings out a hidden knowledge
above comprehension, as the Sages say a child does not
know to call “father” until he has tasted grain; so at Sinai,
“I am Havayah your G-d” was revealed beyond what the
mind grasps.
KEHOT'S NOTE
3,1 9w R 1P ARTY LA LK% 93TRa nMpY

oo% an1pol

“And you shall count for yourselves from the day after the
Shabbos.” The text refers to its discourse on this verse.
Leviticus 23:1571:173 RIp”
YW mENNT VYN 0IX°37 OfR N3WD namn 037 opneo)
:13°°0R Nvhn NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

akanihl
Kehot’s note points to Psalms 1:2 for these words.
Psalms 1:2°3°% 0°2°11n
:12°71 oni® 13777 A07IN21 9320 °0 N1IN20X 7D
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,x0°%0n

"% an»m

G-d’s words to Israel at Sinai before the Giving of the
Torah: “you shall be to Me a treasure (segulah) from
among all the peoples.” Israel are “Mine.”

Exodus 19:5°7:0” mnw

P30 *? DOMM "NM2TNK DRTRYY P2 WRYN YinwTDK ARy
SPIRI72D 90 Dopyan

Now therefore, if ye will hearken unto My voice indeed, and

keep My covenant, then ye shall be Mine own treasure from

among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.7 ,0° mnw

190 2”139 %3
G-d’s words: “For the children of Israel are servants to Me;
they are My servants.” Another verse with li, “to Me.”

Leviticus 25:557171:7173 Rp”

D77En 7N DNIX IXSITIYR 07 *139 0729 P18 YD
027K 1 IR

For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11,12 RAp™)

PARAGRAPH 38

191 m9nan NPRa NN 1P P

The first clause of the verse, on salting the meal-offering;
the last clause, “on all your offerings you shall offer salt,”
extends it to all offerings.

Leviticus 2:1327°:2 Rp™

2¥n TEOX N3 Mn mawn X7 Avnn nPR2 Anmm 1370
M2l 27PR A1277772 2¥ AnnIn

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 boNn mona N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7, MAR

193 BoNN MPna D

The Mishnah’s picture of a life of Torah: “bread with salt
you shall eat, and water by measure you shall drink,” con-
tent with little. The maamar reads the bread as the re-
vealed Torah and the salt as the inner Torah.

Pirkei Avot 6:4°7:") MaR niwn
DY) ,70wn 77N 0 ,P9RA 2R3 N LT7IR PY AT ROT 19
12 Ty OX OX PRy AOR A7IAD 70N YR W LD TR
09iy? 77 2901 M 0PIva PR .97 290 PR (19p 0°0nn)
Hwoh]
Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to

come.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

194 W1 P NN
David in the wilderness of Yehudah: “My soul thirsts for

You, my flesh longs for You.” The thirst that salt arouses.

Psalms 63:2°2:3°0 0°7°1n

TIETYIND MIP2 A7 ARD WD 77 M¥nY TINTR A0K 98 0R0R
:0M™22 )
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,300%%0n

195 "wn1 nws

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
AL, 0w

196 "Wl N>

“My soul yearns, and even pines, for the courtyards of
Havayah.” The intensity of that love.
Psalms 84:3'2:770 0°°1n
272K P8 1137 1 *27 1 IR0 WH3 nN?2703) 1993
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 39

197 21w 725 ¥ ON

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
a1 R”D 02 .[J] (XD X”9) 0PN R owY L(R ,T) PR ™n
. pns”

198 29w 725 ¥1 aN
The Kehot note gives this place in the introduction to the
Tikkunei Zohar for “if your heart runs, return.”

Tikkunei Zohar 7a:3’3:X *t 971171 °23pn

POY OIR ARIND MNT REIT MINT DY ,(13 R DRPIM) KI1MIn

RNOY AXTYY ,1PTIPI YUA 2723 KT W R T IR KT Moynn

RTIMY IR RPDY R OKP2 DTN NPT LK KPDY ,iPIn KPU9D

MIRINK? X 2907 DR KOY AR K 2907 T AN L XDPYIRKT
INR? 2 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)

199 21 725 ¥ ON

“If your heart runs, return to the place.” The Kehot note

”»

records this reading, “to the place,” where the text has

“backward.”
Sefer Yetzirah 1:8'n:’X 77°%° 790
2w 2% 77 ORI 7797 9291 92797 778 0172 Anha N17eD ey
:N12 0751 711927 93 .2 RIZT DR R 0w opn
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200

201

202

203

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

»7993 TrIRY

A manuscript variant: the bracketed words “to the One
(7X%), in his holy handwriting” were added in the Vilna
edition of 5664 (1904), from the Tzemach Tzedek’s man-
uscript of the first edition of Likkutei Torah, which reads
“return to the One” instead of “return backward.”

KEHOT'S NOTE

n”w‘?n Ky Bviicn ) b 1135 7119 L7700 RIP DRI A01N°1]

.1101-2 T2 R PMTAR

DIPPNR NIRRT 2712 NN AR T

The discourse explains that the animal soul of the offering
rises to its root in the “face of the ox” of the Chariot and
beyond, to be included in the Infinite Light, and that
prayer does the same for the soul.
KEHOT'S NOTE
7,1y oman n”ph

mn? %3377 NR OMYPR NIRRT 2712 IR R

G-d’s command to Moshe about the daily offerings: “Com-
mand the children of Israel and say to them: My offering,
My bread for My fire-offerings.” The text refers to its dis-
course on this verse.

Numbers 28:2°2:172 72712

M3 0 WK? P02 *3RNK DTPK AN 2K *327nN 13
79in2 %% Y 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19°920K 722102

The preceding discourse on the salt explains that meat is
sweetened by salt because the Chasadim of Imma came
from the Gevuros of Abba, and that Chochmah refines as
rennet separates cheese from whey, without its own taste
being found in either.

Zohar 11, 154b2 ,71p 27t
Leviticus 4:1'R:*7 X"
KD YRR T 2T

And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, RIP7 9OYD 1R03 .2, T3P 2701 IR

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

PARAGRAPH 40

w2 SI1ORD N0K 1Y

Rebbi: “An unlearned person is forbidden to eat meat.”
The maamar explains it by the need for the “salt” of Torah
to elevate the animal.

Pesachim 49b:3'3:2 v”n 0°non
DR RIY (7272) 92 PIOKY 10K PIRT OY iR 037 80N
2 2 PIOR? MR 71IR2 pRiva P My mnan nin

A3y 2 92 915K 90K 773N PRIV 1KY 901 A
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,Ln 0°noa

N1man NR mPyna neTa

The discourse explains the Sages’ rule that an unlearned
person may not eat meat: he cannot elevate it, which
shows that a person raises and uplifts the food he eats.
KEHOT'S NOTE
.3 ,RD mbyna nmph

NI AR mbyna

G-d tells Moshe to instruct Aharon: “When you raise up
the lamps, the seven lamps shall give light toward the face
of the Menorah.” The text refers to its discourse on this
verse.
Numbers 8:2°2:’1 72712
MR *39 DMK NUTTNK ANPYNI YIR NI INTOR 73T
NI NYaY R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1R AN

Rashi: when Aharon saw the dedication offerings of the

princes he was distressed that he had no part in them, and

G-d told him that his part, lighting the lamps, was greater.
Rashi on Numbers 8:2°2:’11 72713 9y >" w7
D7 2DNLIT NYIS? TVMT MY mwed mE? .Inoyma
DRy M KPP LIAYT W AWRN DX NN IR XYY
,00Pwn NPT APY 970 1"2p0 19 IR ,ivaw XY X XD 102
oY 5y .AnPYRR (XM %Y) NN DR oM pUPTn NRNY
RONY T3 PUPTI? TSV MY 1 10R7TI3 N2 17y 7Y
TRYRY 1RIM 11°0127 WIT TV L(RD Naw) TPPRn APy N2ty
... 10 20 PR :(*190) 2°0m1 TRIY 17T 1YPYY L1 2307 2]
qn%yna WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the
princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
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order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

208 DTN 1370 DY

“A person should always incite his good inclination
against his evil inclination.” It illustrates the holy severity
called the Gevuros of Abba.

Berakhot 5a:22:X ' 11272

9% DTN A 0PI WP 12 1IYRY 227 8K NI 12 707 027 MmN

DRY ,3031 — 9731 DK *IRLON PRI M3 MRIY Y77 730 0y 20

;2203 — IMRI OX 022372 1IN MRV ,77IR2 PIOY? — INY

— NI OX .’0D290N DY MRIY YR NRTMP R — NP OX)
120 MY SR ,I0onT 09 19 793P — XD XY ,a0n

R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MoN2

209 SN2 NN 7°TN DR oM

The angel’s charge to Yehoshua the High Priest: “If you
walk in My ways ... you too shall judge My house and
guard My courtyards.” The text refers to its discourse on
this verse.
Zechariah 3:7°1:1 717701
FAX™DI) YN NVRYRTNY OX) 720 *27T30K NIKIZ 7 TN
DoTHYT 12 003700 37 "ANN MI0TNR YR 03 3TN 0
PRI
*Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

210 On “with salt you shall season it,” the Gemara asks “might
one tevunehu?” and Rav Ashi explains, “might one give it
taste like binah? The verse says, you shall season.”

Menachot 21a:181”7:X X”2 ninin

m2nn M TINPN 711723 OYY 12 107 913° "WR 37 9AK 11120 KN

199Y 1M1 1923 MM 171 PIY TN TART K22 7YY RIT TR
112y non

Wikisource Talmud Bavli (CC-BY-SA)
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The Ra’aya Mehemna reads Binah as ben Yah, “son of
Yah”; the Kehot note gives this place. Here it shows that
“binah” refers to the G-dly soul, the “child” of G-d.

Zohar III, 122aX ,20p 3m
KEHOT'S NOTE

X ,20P 2t vy

212 1171212° 1732270°

In Moshe’s song: G-d found Israel in a desert land, “He en-
compassed him, He gave him understanding
(yevonenehu), He guarded him as the pupil of His eye.”

Applied to the G-dly soul.
Deuteronomy 32:10”:2"% 0°737
7IORD 173737 1731927 17112207 TReP ’?'?j N2 727R PN MRER’
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He
kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2 ,a% 07T

213 Synn PN pon

Job asks what reward G-d allots from on high: “What is the
portion of G-d from above?” Tanya reads the words as “a
part of G-d above,” the G-dly soul.

Job 31:2°2:x”% 21K
:DRR >T°Y N2NN Pynn 7ivR pon m

For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

214 0omn 2°9P° %2 DIN 1772

The first discourse of the parsha explains that each Jew
has two souls: the G-dly soul, rooted in the level of
“Adam,” and the animal soul, rooted in the “face of the
ox,” and that the soul descends in order to refine the ani-

mal soul.
KEHOT'S NOTE
2,25
PARAGRAPH 42
215 WRINM D2 77200 Nam

The Tzemach Tzedek’s explanation of the Ramban’s words
on salt.
KEHOT'S NOTE
X7 %Y R-KIP7 N7TIR2 171872 IR

216 m2% MWy ONa N7 W 1521 0O NI nnnw

The Ramban explains that salt is water turned to salt by the
power of the sun, so water and fire are both in it; therefore
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it preserves and also destroys.

Ramban on Leviticus 2:133:2 X7p™ %y 1"2m7
1 N"M3 TNRW IR N1337p0 D5 71791 awnan nwhs o nia ...
WYS 072 XA WA 1921 0% A9RAw 1Ay 12 7210 CIX PPUR
27 DN 2INRY INEN 1T PR 17 aMTPIN2 oM o
79195 NP2 73T 0UhRN KDY YN KD 19w opn B anmo0
TownnT IR TNRN 7T T2 00X WRMY M mTan Pon
0P D°9aRMT 22 Oyv INw nPnd oW nabhn AnwRan
(7 3 27°717) 23057 K 1991 NM2d nonRn 1AM nntena nom
091y PRI By 7175 1991 1N1 PRI 9POK °T 3 NYT? 090 RO
e PIIDND
NEITHER SHALT THOU SUFFER THE SALT OF THE
COVENANT OF THY G-D TO BE LACKING FROM THY MEAL-
OFFERING. “For a covenant was established with salt as far
back as the six days of Creation, for the lower waters [i.e.,
those of the oceans] were promised that they would be of-
fered upon the altar in the form of salt, and [also as water] at
the libation of water, on the Festival of Tabernacles.” (Re-
joicing of the Drawing of the Water). This is Rashi’s lan-

guage, and it is a homiletic exposition of ...

On Your Way New (Public Domain) - Commentary on the Torah by Ramban
(Nachmanides). Translated and annotated by Charles B. Chavel. New York,
Shilo Pub. House, 1971-1976 (CC-BY)

TSN D5 W nPRY NUD

Moshe describes the land after the curse: “Sulfur and salt,
a burning, all its land; it shall not be sown and shall not
sprout.” Salt’s destructive power.
Deuteronomy 29:22375:1”3 0°717
"2 M3 MPYKP) MR¥N XD YUN XD AFIRD) 790w NP n71md
:IN0N2Y 1982 °7 997 WK 0%12%1 AR TIRY1 070 NoEND ARy
and that the whole land thereof is brimstone, and salt, and a
burning, that it is not sown, nor beareth, nor any grass
groweth therein, like the overthrow of Sodom and
Gomorrah, Admah and Zeboiim, which the L-RD overthrew
in His anger, and in His wrath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 43

19927 IR%2W M2 119392 3N

The Tzemach Tzedek’s discussion of Rabbeinu Bachya’s
explanation of salt.
KEHOT'S NOTE
129°Y RAP% N”MIR2 IR

AN TONY° VDWNI TP
“A king, through justice, establishes the land.” The world
is sustained through the balance of kindness and severity.
Proverbs 29:4'7:0”3 *5wn
s30T NVATIN WY TN TRY? LR TP
The king by justice establisheth the land; but he that ex-

acteth gifts overthroweth it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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N7y K727 R”M12 9217 779 NI

There the same Zohar is quoted: Malchus, the blue light, is
“a land that consumes its inhabitants.” The spies meant it
as slander, but it is praise: for those who cleave to G-d,
self-nullification is life, “you who cleave to Havayah your
G-d are alive.”
KEHOT'S NOTE
.X97°Y R-RIPM N7MIR L3 ,00 Mowa n 1ap XA

ANZOWY KNI K25 K173 ONTT RATINT 2PN

The Zohar on the flame: the blue-black light consumes

whatever is beneath it, yet “you who cleave to Havayah

your G-d are alive.” The text cites this page.
Zohar, Bereshit 86:248-2633701-11"17:172 N°WKR12 ,7117 190
Further, although it is the nature of this blue or black light to
consume everything that is in contact with it beneath, yet
Israel are able to cleave to it from below and still exist; so it
is written, “and ye that cleave to the L-rd your G-d are all of
you alive this day”. Your G-d and not our G-d: to wit, that
blue or black flame which consumes and destroys all that
cleaves to it from below; yet you cleave and are still alive.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7oA NN PN
The spies’ words, “a land that consumes its inhabitants,”
here describe Malchus, which consumes those who stand
apart.
Numbers 13:32375:37 72713
TR I TR PRI 232708 ANK 1IN WK PIRT NIT W
WKW DY) KT AW NpAK PN AN N 12 13y
NI WIR 73302
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QP27 anNY

Moshe to Israel, after those who followed Ba’al Peor per-
ished: “But you who cleave to Havayah your G-d are alive,
all of you, today.” Cleaving through self-nullification
brings life rather than destruction.
Deuteronomy 4:4°7:"7 0°7127
:01°71 02%D 0°°1 02°RYN "2 0°P2T 0AXY
But ye that did cleave unto the L-RD your G-d are alive every
one of you this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

APONTIR RN ROXI 1raA0n

“The Holy One, blessed be He, takes the sun out of its
sheath: the wicked are judged by it and the righteous are
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healed by it.” The same force affects each according to his
state.
Nedarim 8b:6":2°11 0°771
KPR K37 D77 DIR X CWNT TR 12 TivRY "217 Xom
DOYYI A2 PRI DOR7TE L ARPANIN M0 R¥In RN T2 UiTR
RPN Iy X217 W20 W KT 837 AN MY 2 P
PR 2397 DAYE DNRYY 0KIY A3 PITINRY
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 17ax , »»m
KEHOT'S NOTE
NLTAA . ,0eT
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .99 27 an ey [2,7] (2,0) DowRna 05y waTHha 17l

TR WY DINY °3
G-d through Isaiah: “the heavens shall dissolve (nimlachu)
like smoke and the earth wear out like a garment, but My
salvation shall be forever.” Nimlachu shares its root with
melach, salt.
Isaiah 51:67:X717°yw°
NI TYYD DWY™D NOAR PIRTOR WA DPPY DB WY
AR DI NP PA 1D PR APan 22 TINM
Balh B s |
Lift up your eyes to the heavens, And look upon the earth be-
neath; For the heavens shall vanish away like smoke, And
the earth shall wax old like a garment, And they that dwell
therein shall die in like manner; But My salvation shall be
for ever, And My favour shall not be abolished.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

0% WK oW

The Talmud: “What is shamayim? Esh and mayim (fire and
water).” Here they are the emotions of kindness and
severity.
Chagigah 12a:19-20°3-0:x 27 12030
WX :RID RD°INND .0%% WY X373 12 201 227 IR 27070 X1
PR TR Y LNI2 7T19I0Y KIN N2 WITRD IN20Y a2 .0
TP MR ,TT2 PIPIN PIWD XIPY "1 NN PRynw? *271 XY
w37 TIIY ,MIY DORYY 0y it 03 UOR DINI DY AUREY X
72 UWT W7 7 TN DR DO NN LTIngY TR 9
DY INY — Y0 IR NI PN DY IR IR 40 0K
cee PIDRIT VWY LRI N2 WITRT
William Davidson, Vocalized Aramaic (CC-BY-NC)

monmys m

“G-d has made the one opposite the other.” Holiness and

likuteitorah.com/likkutei-torah/vayikra/5/
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kelipah stand opposite each other.
Ecclesiastes 7:147":1 noip
Ay menRye MNX 03 XY Y7 03 23w2 g n2iv o3
:TINR VMR DTN K¥R? KPY N127-2Y 0770R7
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST nenp

SND2 2w

G-d says through Isaiah: “The heavens are My throne, and
the earth My footstool.” The holy “heavens,” the emotions
of holiness.

Isaiah 66:1°X:1"0 17 yw°

2720 WK 72 MUK V931 0T PIRTY K0D DRWD N M 1
SNMIR DIpR M=K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,10 Py
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Among the curses for forsaking G-d: “And your heavens
that are over your head shall be copper, and the earth be-
neath you iron,” a sky that gives no rain. The maamar
reads “your heavens” as the evil emotions.
Deuteronomy 28:23372:1”3 0°727
212 PANRTIVR YIRM NYNI AURI2Y WK THE P
And thy heaven that is over thy head shall be brass, and the

earth that is under thee shall be iron.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.32,100"M27

19907 NP DR 772

The discourse explains that burning the red heifer sepa-
rates the evil mixed into the sparks of Tohu, leaving the
ashes, their pure essence.
KEHOT'S NOTE
7,03 npn nMpe

17907 NPn NNt

“This is the statute of the Torah,” the law of the red heifer.
The text refers to its discourse on this verse.

Numbers 19:2°2:0”> 72712
IR NP7 PRI 21279 127 KD 1 MWK 17IR0 npn Nkt
{9y 729 MY™X? WK DI AR WK MmN IR 1D
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This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

233| Kehot’s note points to Jeremiah 38:12 for these words.
Jeremiah 38:1227:1”% 10
Don7Rm MATeT X122 K3 07 IMNTOX YT ToRTY MK
12 T YN 072302 NOAR T NTPEK Non
And Ebed-melech the Ethiopian said unto Jeremiah: ‘Put
now these worn clouts and rags under thine armholes under

the cords.’ And Jeremiah did so.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Kehot note gives this Zohar for the Midrash cited in
the Shach.

Zohar II, 66ax ,30 27t
KEHOT'S NOTE
o] X0y

235 QonRw NNR PRy 151 N nRn

Moshe’s command: “You shall blot out the memory of
Amalek from under the heavens; do not forget.” The
Midrash reads it as two stages, below and above the
heavens.

Deuteronomy 25:19v”>:71”> 0°727

MWD X7 D AR PRy IS ATRN ANYY TN 77
Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 o1y men N2

Of the priestly gifts given to Aharon and his sons: “it is an

everlasting covenant of salt before Havayah, for you and

your offspring with you.” Salt as the power that preserves.
Numbers 18:19v”>:1> 72712
I T onny M2 PRI MY WK DWTRD nmnn 9
YN 77 0 °197 NI 0Py 2w N2 0PIYTPY ANR 037

SR

All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°,M° 72712
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David calls: “Taste and see that Havayah is good.” Salt
gives taste to G-dliness.

Psalms 34:9'0:7"% 02210
127711077 7237 "IWR °1 21073 IR MY
O consider and see that the L-RD is good; Happy is the man

that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,12 0°%0n
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The Tzemach Tzedek’s discussion of the same Zohar pas-
sage on salt.
KEHOT'S NOTE
L20RY T-RAP™ N7MIR 02 AR

239 NRYUND 1797 awan

The Tzemach Tzedek explains that Malchus is built from
the Gevuros, so the force of judgments, the “bitterness,”
comes from it, and Yesod sweetens its judgments, as the
Name Mah refines the Name Ban.
KEHOT'S NOTE
1311 27y NM172a0n 11012 S oD wED w9 Y R-RIP%1 N”MIR IR
MY AT D3PI PINRE IO MY 1A IV MY 00301 AN Jwnl
7Y 172 T0an e

240 NRYURD 1971 Dwan pann

The Zohar says of salt that it cleanses and sweetens the bit-
terness to give taste. The text cites this page.

Zohar, Vayechi 65:661-66:673-X"01N:1"0 °n” M1 780
I9N:70

1The first seven lines of the Hebrew text do not appear in
our translation. R. Judah said: ‘Zebulon and Issachar made
an agreement that one should sit and study the Torah while
the other went out and made money and supported him. So
Zebulon used to traverse the seas with merchandise, and his
territory was suitable for this, being on the sea coast. Hence
it is written: “Rejoice, Zebulon, in thy going out, and
Issachar in thy tents ‘(Deut. 33, 18).” HE SHALL DWELL AT
THE HAVEN OF THE SEAS ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
241 =k inh ety i=kal

Kehot’s note points to Numbers 5:18 for these words.

Numbers 5:1877>:’1 72712
KEHOT'S NOTE
17,1 9271n2

242 W °Y0 . . 197NN MY wRl WA 80 09 %D

A parallel discussion of the bad waters as rooted in the
separation of the upper and lower waters.
KEHOT'S NOTE
KDY 7-RIP" N”MIR O3 KT
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243 @R TI0°33) NRR2 MMM A7Y 2P0 QUINNN 2R LY your bones.” The maamar applies the healing to the

Torah, call I : Steinsaltz Tanakh).
Rashi: a covenant was made with the waters in the six days orah, called salt (context: Steinsaltz Tanakh)

of creation, that the lower waters would be offered on the Proverbs 3:8'11:2 5w

altar, in the salt and in the water libation on Sukkos. SPNINEYR MY qu'p R MINDY
Rashi on Leviticus 2:1337:2 R9p7 5y >"w1 It shall be health to thy navel, And marrow to thy bones.
1;1;9:;[@; ,nsw‘lea mn° nwwn ﬂ’??ﬁ‘? afaiRk) nsj;nw‘ oM o Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
S7127P 23 7Y 1303 00 0N 7R3 132 2P AR Nl 248 gl Pt

:(3 M) 1?? oYIRa l?;: "R 7YY 02 n2iy %y In the first discourse on “There are sixty queens,” chap-

n°73 non [NEITHER SHALT THOU SUFFER] THE SALT OF ters 1-2, the Alter Rebbe cites the heretic in the Talmud
THE COVENANT [... TO BE LACKING FROM MY MEAL (Sanhedrin 39a) who gave “from your middle upward” and
OFFERING], because a covenant was established with the salt “from your middle downward” to two powers, and ex-
as far back as the six days of Creation when the lower waters plains that in the lower worlds G-dliness is so hidden that
(those of the oceans) received an assurance that they would they seem separate; when Israel draw the Infinite Light
be offered on the altar in the form of salt and also as water in down below, upper and lower are truly united.
the ceremony of “the libation of water” on the Feast of KEHOT’S NOTE
Tabernacles). 71237 %3 %y UPON ALL THY OFFERINGS [THOU J[5] W™y 21 XD ORI M3 AR DWW 77T 0 DO
SHALT OFFER SALT] —upon ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. 249 ﬂ’?ﬁ'? o°n P: 17’7:’3'-' 5”!71

Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-

« . .
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public Let there be a firmament in the midst of the waters, and

Domain) let it separate between water and water.” The separation
from which the lower, bitter waters derive.
PARAGRAPH 49 Genesis 1:61:X nwR12
244 ARPINKY . . MIEI0N N 0P 072 P2 P10 ) D2 N2 R DPK TN

And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
Proverbs 5:33:11 "2wn LR DPwRD2

:M2M TRwn P2 1) *NDY 1350N 1D 73

Shlomo warns his son against the strange woman: “For the
lips of a strange woman drip honey, and her palate is
smoother than oil.” The sweetness of worldly pleasure.

250 PoRY AWRN 7P D72 N
For the lips of a strange woman drop honey, And her mouth
is smoother than oil: Kehot’s note points to where this is explained further:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) Likkutei Torah of the Arizal.
KEHOT'S NOTE KEHOT'S NOTE
13,1 000n D71MRAD 17IP5 Owa 2°N01 PR°1 278 Y0 1 RMIRD
245 Y9 R nTanN PARAGRAPH 50
“But her end is bitter as wormwood.” Hence the pleasures
of this world are called “bitterness.” 251 o2y non N2
Proverbs 5:4°7:1 *5wn Of the priestly gifts given to Aharon: “an everlasting

:*B 2773 77N n;g?; 7 AR covenant of salt before Havayah,” said of Aharon and his

descendants, who give the Priestly Blessing.
But her end is bitter as wormwood, Sharp as a two-edged
Numbers 18:191”>:1> 72712

sword.
Migra according to the Masorah (GC-BY-SA) - 3PS 1917 (Public Domain) 1271 9% "nn1 AP SRIRUTIR WU YR DOWIRT nmin 9D
YN 97 7 °1D7 RIT DY MPn N°N2 2RIYTRPN? AR 7°N127
246 1w >0 MRDY TP 77 °N *307 XN 0Py A2p nM2 oYTpO? ANK NI
0K

Kehot’s marei makom for these words (its note is below).
All the heave-offerings of the holy things, which the chil-

dren of Israel offer unto the L-RD, have I given thee, and thy

KEHOT’'S NOTE

L,aaw
sons and thy daughters with thee, as a due for ever; it is an

247 '|'IW'7 SR NINDT everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’

Shlomo tells his son that fearing Havayah and turning
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

from evil “shall be healing to your navel and marrow to

likuteitorah.com/likkutei-torah/vayikra/5/ 116
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252

253

N IR 9992%7

The Priestly Blessing: “May Havayah bless you ... May

Havayah make His face shine ... May Havayah lift up His
face,” three times the Name Havayah.

Numbers 6:24-26173-772:"1 12712

T2 01 K PI9 T RE? 930 TR VI 0T MY 0 AN

0oy

The L-RD bless thee, and keep thee; The L-RD make His face

to shine upon thee, and be gracious unto thee; The L-RD lift

up His countenance upon thee, and give thee peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Do Doww

The Song describes King Shlomo’s bed, with “sixty mighty
men around it, of the mighty men of Israel.” The Midrash
applies it to the sixty letters of the Priestly Blessing.
Song of Songs 3:713 0*°wi W
28> *723m A7 2730 07123 D7WY MEbwRY inwn m3n
Behold, it is the litter of Solomon; Threescore mighty men
are about it, Of the mighty men of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 51

254

npRRn 9N MR MNRE TR

“A covenant is said of salt and a covenant is said of suffer-
ing: just as the covenant said of salt, salt sweetens the
meat, so the covenant said of suffering, suffering cleanses
a person’s sins.”

Berakhot 5a:19v™:X *i1 N1312
"R K] WP 12 1YY 221 MNT 0 12 1Y *3T A
X2V :1N3T ,M2R2 "R WK P02 UMY MR Jn2n2
13T PR :IPNDT P78 UMY LRI PPN men n°awn
A I3 DK NpIEn M7w — N7R2 WD "M me S nan
.OTR 2¥ 1Ni1iy 2 1PpInn 171197 — 111972 InKd Pne2”
The word berit "covenant" is mentioned in connection with
salt and also with chastenings. With salt, as it is written,
"Thou shalt not suffer the salt of the covenant of Thy G-d to
be lacking" (Lev. ii. 13); and with chastenings, as it is writ-
ten, "These are the words of the covenant" (Deut. xxviii. 69).
As with the "covenant" mentioned in connection with salt, it
is salt which sweetens meat, so with the "covenant" men-
tioned in connection with chastenings, they are chastenings
which purge all the iniquities of man.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 52

255

XY 71— 11PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] (R L) RIT Ay mynws 97y 11187

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

o712 o
“Their young grow strong, they grow up in the field.”
Rashi explains yachlemu as “grow strong.”
Job 39:47:07% 2R
117 12W-RPY IRY? 122 1277 DT NP
Their young ones wax strong, they grow up in the open field;

They go forth, and return not again.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19%n% 1Y 1N
Chanah’s song: “And He will give strength to His king.”
Strength given to Malchus.
I Samuel 2:10”:2 R PR
D7) 12707 157107 PINT0IN P T DY D02 Wy 1 anm
:1!1’277; I
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His
king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,3 R-DRIY

Rlatthiial- gl

The note suggests this is the discourse meant.
KEHOT'S NOTE
L1917R2 7T 27y ADW D N7MIRD IR .2 ,0R Abw n7p 131197 IR

S3TR 119 K1 272 Ny
Moshe’s prayer: “And now, let the power of Ado-nai be
great.” The text refers to its discourse on this verse.
Numbers 14:171>:7> 72722
IR 1727 WK 237K 13 K30 A9
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ooy mon N2
“An everlasting covenant of salt,” at the end of Parshas
Korach, said of Aharon.
Numbers 18:19v”>:11”> 72713
TN T 003 M2 PRV WM WK WD M 23
YN 77 7 0107 XIT 0PIy MPw N2 ORiYTPNY ANX TN
DR
All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y PRS2 17710

That discourse reads “Return, O Israel, unto (ad)” as re-
turning the revelation of G-d’s kingship to its source in the
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Infinite Light, and making that revelation permanent (ad,
“forever”), not only at set times.
KEHOT'S NOTE

3,10 w7w n7ph

262 987 92 PnN

“A tent that shall not be moved, whose pegs shall never be
removed.” A permanent union.
Isaiah 33:20°2:3% yyw°
19822 27X 1IRY M3 02U APRIN TIY ATYI N2 TR M
APNIT22 17207021 NEI7 YOINY YOl
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.35 myw

263 a1y o TonwaNR
“And I will betroth you to Me forever.” The everlasting
bond of G-d and Israel.

Hosea 2:218723:2 ywi1

[DRII TON LIYRD PTE 7 TAYIXY DPIY? 2 AT
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,2 W
264| Chizkiyahu’s prayer: “And You will make me healthy and
keep me alive.” Another sense of chalam, strength.
Isaiah 38:161"v:1"2 11°yw”
PROT 172000 M 70 10379 v 0y "3y
O L-rd, by these things men live, and altogether therein is
the life of my spirit; wherefore recover Thou me, and make

me to live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 53

265 “Matzah, as its name implies: hide that is not salted.” The
Alter Rebbe applies the term to matzah bread without salt.

Shabbat 79a:8'1:X v”y naw
A7 NIIY AWRY RPIPT AW MK 92 KO0 027 INRT INY KD
K7T) I3 KT 7R K27 ,iynwnd — 7¥n K0T 127 3
2 mx‘g °72 AT 27 92 5}517:[0‘ 270 79MYCY AnY .yony
RIPTAMNDTRYPTT YT 2238 V2 21201 .30 n2ipyn
William Davidson, Vocalized Aramaic (CC-BY-NC)
266 X"y 0”PT —1"N2

The Tzemach Tzedek’s discussion of the Tikkunei Zohar

likuteitorah.com/likkutei-torah/vayikra/5/

N1 197 NPawn X921 97y DI 071370 1IR3

on the unsalted “bread of poverty.”
KEHOT'S NOTE
J027°Y R-RIP”1 N”MIR 03 AR .[2] .””P7 11195

267 "1y on®

Moshe on the Pesach offering: “Seven days you shall eat
matzos with it, the bread of poverty, for in haste you went
out of the land of Egypt.” The matzah as bread of poverty.
Deuteronomy 16:3°2:1"t 0°727
791872 >3 °1y 0N NI PPY-PIRA 002 NYAY AT 12y PIRNTKD
7 93 0231 PIRRD ANKE OPTAX 50 197 030 YIND DX
=70
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,10 0°927

PARAGRAPH 54

268 2195 [N 19 1D X190

The moon “has nothing of its own,” receiving all its light
from the sun. The text cites this place in Vayechi in the
next paragraph.

Zohar, Vayechi 81:824-82:836-77">nn:X”2 °n"™ M 780
1”onn:27p

The verse continues: “O listen, Laishah”, this laishah (lit.
lioness) signifies power to crush hostile forces, and when
Israel sing praises then this listens.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 55

269 R 39T NPWRN2 R M2

The Tzemach Tzedek cites this Zohar passage on the
moon’s poverty there.
KEHOT'S NOTE
.20’y 2-KIP%1 N”MIRA K2

270 nYTa ROR S1Y PRI
“There is no poor person except in knowledge.” The
poverty of the “bread of poverty” is lack of Daas.

Nedarim 41a:2-3’3-"2:X X”1 0°771
— AP RTT 10K RIIYND .AYTI KPR 22Y PR — TPURI 728 M0
— 1 K? RT,707 71 — °1p KT .AP2 T — Ap2 KT KP7T ,Ap2 K919
Ty AN PR dRIN 12 R 027 0K ITI0IPK "2 MWK o
901y P27 mPoa” nRIw iy YD Dy 3P phniny Ty omn
MRV 1PV 07 1IN MR KT 21 PN P27 Ko
SPPP02 20T 1230n 9 vy v MY Ay el woyY
Aminkn nawnT niY o 27 R
William Davidson, Vocalized Aramaic (CC-BY-NC)
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T wnw

“For a sun and a shield is Havayah G-d.” The source of the
Daas that Malchus receives.

Psalms 84:1227°:775 0°%°1n
Hagalgo] D’D':?}'I'_? vty ehalioy TN m D’P‘?N I3 Uy 03

N1 197 NPawn X921 97y DI 071370 1IR3

ter.” Faith as the entrance.
Isaiah 26:2°2:7" \°yw°
:0PI0R W PPTEIA K2 OWY NN
Open ye the gates, That the righteous nation that keepeth
faithfulness may enter in.

For the L-RD G-d is a sun and a shield; the L-RD giveth Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

grace and glory; No good thing will He withhold from them 277 NIYIYS 1011 TP NY NIAR 10N
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

“And the faith of your times shall be a strength of
salvations.”

27,79 0°%0n X0 Isaiah 33:61:2% vy

SI%IR RO DR YT nnan NYIY? 101 P NY NINR 1M
272 Q7 nYT™ 7772 ' ’ T ) " '
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is
His treasure.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The discourse distinguishes faith from knowledge (Daas):
faith reaches what is beyond all grasp, while Daas is a
deep, felt awareness; “nourish faith” means feeding faith

until it is fixed in the heart as Daas.
278 Rabbi Yonasan: “Whoever fulfills the Torah in poverty will

in the end fulfill it in wealth.” Read here as poverty and

KEHOT’'S NOTE

WX, ANRY NMpY
wealth of knowledge.

273 >3y 02 °p3 727 NN N33 P KOS Pirkei Avot 4:9'0:’7 NaR mIwn

931 .%yn AR 1990 YN MR DX 0%RRa 9D IR 1 o
21yn APWa7 1930 , YR TR DY Pvand

Rabbi Jonathan said: whoever fulfills the Torah out of a state

of poverty, his end will be to fulfill it out of a state of wealth;

A discourse of the Rebbe that takes up faith alone as the
“bread of poverty.”
KEHOT'S NOTE
(Topy J-DP'I’??: %7110) 3 °°¥0 172Wn "RDI DONw 1°T IR

274 PIPan N2 And whoever discards the Torah out of a state of wealth, his

end will be to discard it out of a state of poverty.
“Chavakuk came and based them all on one: ‘And the
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

righteous man shall live by his faith.”” Service begins with BY)

faith.

279 9
Makkot 242a:27173:X 773 mon M2aRT 7702

W91 VIR 1IN T K 712 I 00T Y TTRYT ITYY? N

PRI NP2 °1 K N2 VY NN 7Y TTRY Oy K2 MR

233 PIYAT KRR PR 92 10N 20 AP TRNR CTM N

INRD PTEY MY LNON PY TTRYM PIpAN K2 XK tyinn 280
R Kehot’s marei makom for these words (its note is below).

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.L"n

TR PR AN .. AR PR ON

William Davidson, Vocalized Aramaic (CC-BY-NC) KEHOT'S NOTE

KEHOT'S NOTE (2 9T702) 0,2 MAR

N, MO A0
281 IR PR 51 PR X TR5M PR KT PR OX

275 M7 ANRRI PN Rabbi Elazar ben Azariah: “If there is no wisdom there is

“And the righteous man shall live by his faith.” no awe; if there is no awe there is no wisdom” (the text

Habakkuk 2:47:°2 p1pan quotes it in reverse order).

i 1n;qn§; P78 93 ﬁw’;_:u '-IT‘,D':-N«? n?m\, 3 Pirkei Avot 3:171°:’3 AR mawn

Behold, his soul is puffed up, it is not upright in him; But
the righteous shall live by his faith.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT,2 2P0
D°297N MW POTX %A N13% 29yw Inn2

The song of the redeemed in the land of Yehudah: “Open
the gates, that a righteous nation that keeps faith may en-

likuteitorah.com/likkutei-torah/vayikra/5/

T77 TR OX PN TYT PR LATIA PR DR, MIR Y 12 YN 2
DK .79 X 8T 1K OX 7N X ,390 TX DX .10 TR P
OX .7T7IR TR ,M0R 1R OX .723°2 PR LNYT PR OX YT PR L7302 TR
ﬂ?_ﬁ’? ,ynn 12R inndnY '?:j JIRIR 777 RITLA0R TR LTIN TR
NP9 N3 T L PUER YY) PRV TRIY 1D it N
°2 IS Y] 13793 W99 W) (0 RT) TN 138 Y npsim

... TR 12712 077717 19% 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
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there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 56

282

283

284

285

SR RNPIY N
“Poverty befits Israel like a red bridle on a white horse.”
The Kehot note follows the Ein Yaakov’s reading, “Israel.”
Chagigah 9b:1227:2 "0 133
377 :°N2T R YR 277 A2 TN 0 00 127 9N AR? K
T2 TR MY Tabn — 731y M2 AN 7922 X7 PRDIX
MR LNIY KPR ORI KDY ,ORID07 1°% niatv nim Yo By Nan
> ORTIT? ROPIY TR WK TRT 177,01 27 RonoR) PRy
RPN R2DI0? Xm0 K112

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.[3] .[>’¥1 noa3] 2,0 AN

927 927 1aNe nD

Shlomo contrasts the naive and the prudent: “The simple
one believes every word, but the clever one considers his
steps.” Tanya applies it to faith: before G-d all are like the
simple one.

Proverbs 14:151"0:77 “own
WK? 172 D91 7377237 TRK2 N
The thoughtless believeth every word; But the prudent man

looketh well to his going.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

a7 5N

127 o' 1N onD

Tanya, chapter 18: all Jews believe in G-d, for faith is
above knowledge, and before Him all are like “the simple
one who believes every word.”

Tanya, Likkutei Amarim 18:110°7nK “01p°% ;WK Pon ,x°In
R
T2 DPRRD 07 LPIRT R DUV 1R X1 P2 107
127 927 PIX> PNE” 03, mwam nYTH M ngyn? X0 Ry
’?;th m n?y?;? RITY X727 TR0 ’;;‘?1 I8 12
ST 123X 07093 921 - Y93 M3 Kphn mawnmn 1791 nyTm
THY TRA VI TRY N IR YIR KPY 93 CIRY 20037
SRy 700 CIR” - ”mnn;"n »y3a” ur_ggf ng;ry‘ ,'17;ﬁ'?;3 ,”’ﬁu
Kehot Publication Society (CC-BY-NC)

2°°nD5 2o 17apn PINY

The note gives this as a place where it is explained that be-

likuteitorah.com/likkutei-torah/vayikra/5/

286

287

288

289

N1 197 NPawn X921 97y DI 071370 1IR3

fore G-d all are like simpletons.
KEHOT'S NOTE
°137 °NR2 71772 791K .'|17’R1 117 °y 1778 **wn 137 "NR3 qwnan aR9
%1 0 vown

SRy Snn Mnna

Asaf confesses: “I was boorish and did not know; Iwas as a
beast with You.” Self-nullification before G-d.

Psalms 73:22273:3y 0°%°11n
%Y NP7 NINT2 VIR K2 1927

But I was brutish, and ignorant; I was as a beast before Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.25 ,3y 2°%n

YOWIN A2 BN
The psalmist praises G-d’s care for every creature: “Man
and beast You save, Havayah.” The Talmud reads it as
people wise as Adam who humble themselves like a beast
(context: Steinsaltz Tanakh).

Psalms 36:7°1:172 0°2°11n

YT IHNNTOTX 121 090 TYIYR XD NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,09 0%%0n

The Talmud on “Man and beast You save”: “These are peo-
ple who are clever in knowledge like Adam and make
themselves like a beast.”
Chullin 5b:5'17:2°17 1211
TR (1,02 0°%7N) 2°N5M KT RMY™IA 1R02 22007 K90 9O
1Y 1Y 0T 12 19K 27 MR AT 27 K T YN an
M2 RO 7202 QTR 2°ND 0N 71023 1A%y 1w nyTa
2°n3 1IN
Wikisource Talmud Bavli (CC-BY-SA)

PWIBIWY . . PRIMT PR PTINY

There the same Talmudic reading, “people clever in
knowledge like Adam who make themselves like a beast,”
is explained as the level of the “great beast” above “man,”
and linked to barley, the food of animals, and to the six or-
ders of the Mishnah.
KEHOT'S NOTE
02 ORI .17 °RIT AN72D PIAR 0°2WnRN NMWRIT QTR MyTa 0y
.3,1°mpna mpe

PARAGRAPH 57

290

11259 P1n DR

“Israel count by the moon, and the nations by the sun.”
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291

292

293

294

Israel’s service begins in the moon’s state of receiving.
Sukkah 29a:10”:X v”5 1510
m°0 — npi? M137 07137 ¥ 100 — Api? manaY 12 21 N
02 07031 ,73272 Piin PXIETY %3en 2R Y ORI 30
TP Y1 10 — 2R3 MR CAWPR ¥ 10 — M2 npie
913 07197 297 ¥ 170 — ¥R YIRR2 IWR
Our Rabbis taught, When the sun is in eclipse it is a bad
omen for idolaters; when the moon is in eclipse, it is a bad
omen for Israel, since Israel reckons by the moon and idol-
aters by the sun. If it is in eclipse in the east, it is a bad
omen for those who live in the east; if in the west, it is a bad
omen for those who live in the west; if in the midst of heaven

it is bad omen for the whole world.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

2OPoN A%8 MIwyn nan

The psalmist praises G-d who waters the land: “You visit
the earth and water it; You greatly enrich it; the stream of
G-d is full of water.” The text refers to its explanation of
this verse.

Psalms 65:10™:7770 0°7°1n

1PN 1273
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The discourse explains “number” as the 613 mitzvos of the
Torah and 7 of the Sages, 620 in all, matching the 600,000
roots of souls, and says that when the souls’ ascent is com-
plete their yearning will be beyond measure and number,
the level of teshuvah.
KEHOT'S NOTE
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“And the number of the children of Israel shall be as the
sand of the sea.” The text refers to its discourse on this
verse.
Hosea 2:1°x:’2 yvin
DIPR2 M1 1997 K71 TR WX 7 73N PXwI2 190n T
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Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who is raised up to sit [on high].” The text refers to its
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discourse on this verse.

Psalms 113:5’77:27°p 0°°1n
ANWY 277207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 naw'® >°axn 1770

There “Who is raised up (hamagbihi)” is read as raising
the yud within the hei: the dalet, “having nothing of its
own,” becomes a hei through the yud inside it, as tzedek
becomes tzedakah through the mitzvah.
KEHOT'S NOTE
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The source of the Maggid’s teaching quoted here, on the
written hu and spoken hi of “an everlasting covenant of
salt,” and on Aharon as the one who binds the worlds.
KEHOT'S NOTE
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Said to Aharon of the priestly gifts: “It is an everlasting
covenant of salt before Havayah, for you and your off-
spring with you.” The word hu, “it,” is the subject of the
Maggid’s teaching.
Numbers 18:191”:1”> 72712
TN T 003 M2 PRV WM WK WD map 23
TP 77 7 97 XTI 0PIy NP N2 0PYTPY ANK 1N
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All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna calls Aharon “the groomsman of the
Queen”; the Kehot note gives this place and 3:53b.

Zohar III, 20ax ,> »m
KEHOT'S NOTE
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At the birth of Tamar’s twins: “and the midwife took and
tied (vatikshor) a scarlet thread on his hand.” The Targum
renders the verb with the root of ketores, incense.

Genesis 38:28175:1”% n°wx12
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And it came to pass, when she travailed, that one put out a

hand; and the midwife took and bound upon his hand a

scarlet thread, saying: ‘This came out first.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of the incense: “And you shall make of it incense, a blend
by the work of a perfumer, salted, pure, holy.” Memulach
is read as “mixed.” (Kehot: Exodus 30:38)

Exodus 30:3577%:°% mnw
W'I‘.? 1‘!.‘!1’9 ﬂ'??g?: izan! nwyn izl J'HL’)P HJ:IN D’TDY'I
And thou shalt make of it incense, a perfume after the art of

the perfumer, seasoned with salt, pure and holy.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the storm that overtook Yonah’s ship: “And the sailors
were afraid.” Rashi links malachim, sailors, with memu-
lach, mixed.
Jonah 1:5°71x M
MR WK D7PI0NN LN PRIRTIN WK YN D07 WP
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And the mariners were afraid, and cried every man unto his
god; and they cast forth the wares that were in the ship into
the sea, to lighten it unto them. But Jonah was gone down
into the innermost parts of the ship; and he lay, and was fast
asleep.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
., oonat
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The Mishnah on the communal sin-offerings: the kohen
“went up the ramp,” turned to the ledge and came to the
corners in turn, south-east, north-east, north-west, and
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last the south-west. The text reads the western side, ma’ar-

avis, as me’arev, “mixing.”
Mishnah Zevachim 5:3°2:°11 0°n2t mwn
D’W'U:l ’W}ﬂ ’Tyf? ,71287 MRV N HY?S LTI MARa nINwn
1YY 1371 11982 MY *923 13T 213p) 11932 TNY°Y Ty P
12 X321 ,2219%7 MIDY W222 1Py .TR°D .NA1TR YR PY niamn yIIX
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[Concerning] public and private hatats: (These are the pub-
lic hatats: the goats of new moons and festivals) They are
slaughtered in the north, and their blood is received in min-
istering vessels in the north, and their blood requires four
applications on the four corners [of the altar]. How was it
done? He went up the ascent, turned to the surrounding
walkway, and came to the south-east corner, then the north-
east, then the north-west, and then the south-west. He would
pour the residue of the blood out at the southern base. ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 61

304 DR Atannnn ara
The Mishnah: “‘On the day of his wedding’: this is the
Giving of the Torah.”

Taanit 26b:6-7"1-1:2172 n°1yn
LYY 10y AP 7702 1998 D112 KT AIREY NIRRT 1)
AR N1 — "ininng oY 242 nonw oP: inann o2 ek o
N2 MY WIpnRT N2 1713 11 — Yia? noab o2 iR
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YW 2INR 371 ,RI90°A 27390 7701 RIOK O NITHYR NtAYR
MY T U2 ,PYPRNRY 1Y 3 178D MY PRI 03> P9
.Y — o2 oonye

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Whatever Havayah desired He did, in the heavens and on
the earth.” The Midrash uses it for G-d’s joining of heaven
and earth at Sinai.

Psalms 135:61:77”%p 0°2°1n
:NiANN~921 0°1°2 TR 0ORY2 Y N YENTIwR 9D
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
306 9 DMWY Doawn

“The heavens are heavens to Havayah, and the earth He
gave to the children of man.” The “first decree” that sepa-
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rated them.
Psalms 115:16170:1"Vp 0°2°1n
[DTR™337 103 PINTY 12 DO DD
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DY° QOINMNM AR YR 17713 DY 700 100 wpaws
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The Midrash on “Whatever Havayah desired He did”: G-d
had decreed, “The heavens are heavens to Havayah, and
the earth He gave to the children of man,” like a king who
forbade the people of Rome and of Syria to visit each oth-
er; but when He wished to give the Torah He annulled the
decree, saying, “the lower shall go up to the upper, and
the upper go down to the lower, and I will begin.”
Shemot Rabbah 12:3°3:27 127 mnw
N3 ,79 .om17% 19Y° XD X710 121 R71109 1777 KD M1 a3 L.
TN PR TP 0OAw DUw BRI A ,0PIT DR X 7192 TP
MMRY L ANYRY T Bva AN e wpaws LDTR "1ab
,2°MNN IRY L, DONNMND 1717 02y 0Oy A9y oannnn
581 :(X ,79 QW) 2°0131 .°2°0 7 BY 7 T (0,07 MInw ) InaNaw
I3 PR DORWA AWY °R YEN WK 93,070 )0 PR 19y nR awn
DR WY ,wpawd) .00 1Mp° (B ,X NPWRI) MR wpawd 10 11D
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“The L-rd said to Moses: Extend your hand toward the heav-
ens, and there will be hail throughout the land of Egypt,
upon man, upon animal, and upon all the grasses of the
field, in the land of Egypt (Exodus 9:22). “The L-rd said to
Moses: Extend your hand toward the heavens” - that is what
is written: “Whatever the L-rd wished, He has done...”
(Psalms 135:6). David said: Even though the Holy One
blessed be He decreed: “The heavens are the heavens of the
L-rd and the earth He has ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“And Havayah descended upon Mount Sinai.” The upper
coming down to the lower.
Exodus 19:202:0” mnw
DY°1 9777 WRATOR TwnY U1 RPN 00 URITIR 100 1070y T T
Halva)
And the L-RD came down upon mount Sinai, to the top of
the mount; and the L-RD called Moses to the top of the
mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s call at Sinai: “And to Moshe He said: Go up to
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Havayah.” The lower going up to the upper.
Exodus 24:1°X:772 mnw
2 DYV RAITINY 273 TIINY DR AOR 129 MWK AwnoN)
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And unto Moses He said: ‘Come up unto the L-RD, thou, and
Aaron, Nadab, and Abihu, and seventy of the elders of

Israel; and worship ye afar off;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7373 °nnwl 7”72

The discourse reads G-d’s answer to the angels, “let it be
kedein ukedein, this way and that,” as both movements to-
gether: the worlds rising from below to above, and the
light descending from above to below, the encompassing
light revealed within the light that fills the worlds; each has
its own advantage.
KEHOT'S NOTE
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G-d’s promise to rebuild Jerusalem in splendor: “And I
will make your windows of kadkod,” a precious stone. The
Talmud (Bava Basra 75a) tells that two angels disputed
which stone kadkod is, and G-d said, “Let it be this way
and that,” kedein ukedein, a play on the word.
Isaiah 54:122™:71”17°yw°
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And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17211972
Two angels disputed whether kadkod was one stone or an-
other, and G-d said, “Let it be this way and that (kedein
ukedein).”
Bava Batra 75a:9'0:X 7y X7n2 822
"IN °PPR L3R03 72 XMWY 20 MW - UTIURY 172 ARty
,R2IYD2 KTV "IN A2 IR ;PRM PRI - RYPI2 PIR7
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William Davidson, Vocaliz;ed Arz;mai; kCC—BY—NC)
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David’s blessing: “For all that is in the heavens and on the
earth is Yours.” The Targum renders it “that holds fast to
heaven and earth.”
I Chronicles 29:118™:1”3 X 0°1°71 127
IR DR 2373 TM N NWENM AN Ay N 77
WK 9% Ryannm nanna n A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 63

314

315

316

oY o

The night of the Exodus: “It is a night of watching for
Havayah, to bring them out of the land of Egypt; this night
is for Havayah, a watching for all the children of Israel for
their generations.” Shimurim is keeping watch, and also
waiting in anticipation; the maamar reads it as the receiv-
er who waits for the giver (context: Steinsaltz Tanakh).

Exodus 12:42271:27 mnw
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It was a night of watching unto the L-RD for bringing them

out from the land of Egypt; this same night is a night of

watching unto the L-RD for all the children of Israel

throughout their generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Remember is for the masculine, and keep (shamor) is for
the feminine.” The receiver who waits.

Zohar I, 48b2 ,nn x”m
KEHOT'S NOTE
.2, Rm
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There “remember” is the giver’s flow from above, and
shamor, “keep,” the receiver, from “and his father kept
(shamar) the matter,” waiting with long hope, like a poor
man watching for the householder to put something into
his hand.
KEHOT'S NOTE
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The Zohar in Vayetzei on “bread of poverty”: “Who is the
poor one? This is King David.” The text cites this page.

Zohar, Vayetzei 23:200-22571727-"1:272 X%" ,77117 7190

R. Hiya then opened with the verse: In the first month, on
the fourteenth day of the month at even, ye shall eat unleav-
ened bread (Ex. 12, 18). ‘This unleavened bread’, he said, ‘is
called in another place “bread of affliction” (Deut. 16, 3), an
expression on which the companions have commented as
follows. When Israel were in Egypt they were under an alien
power; and when G-d desired to bring them near unto
Himself, He assigned them the region of the bread of ‘oni
(affliction), the term ‘oni admitting ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David’s prayer: “Incline Your ear, Havayah, answer me,
for I am poor and needy.”
Psalms 86:1'X:1"2 0°2°11n
PIR TPIR) 2Y73 "3y T 19T NT? 1780
A Prayer of David. Incline Thine ear, O L-RD, and answer

me; For I am poor and needy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “The voice is the voice of Yaakov,” print-
ed in the Siddur, which explains the matter of the vav re-
ferred to here.
KEHOT’'S NOTE
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Py 2 opn
Yitzchak, feeling his son: “The voice is the voice of Yaakov,

and the hands are the hands of Eisav.” The text refers to its
discourse on this verse, on the vav.

Genesis 27:22275:1”5 N°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse notes that the matzah eaten in the evening
is spelled nxn, without a vav, while the matzos baked after
“the King of kings revealed Himself” are spelled mxn, with
a vav, the drawing-down of that revelation; “six days you
shall eat matzos” is written with the vav, and through it
comes “on the seventh day, an assembly to Havayah your
G-d.”
KEHOT'S NOTE
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“Six days you shall eat matzos.” The text refers to a later
discourse in Likkutei Torah on this verse.
Deuteronomy 16:8°1:11 0°7127
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Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“I will exalt You, my G-d the King, and bless Your Name
forever.” David exalting G-d’s kingship.
Psalms 145:1°R:71”np 0°9°10
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[A Psalm of] praise; of David. I will extol Thee, my G-d, O
King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
X, np 0°9n

325 770 PR Aman

The note cites the Rebbe’s discussion of “the custom of
Israel is Torah,” with its sources in the Jerusalem Talmud,
Tosafos and the Maharil.

Menachot 20b2 5 ninin

KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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The verse of the maamar: the salt belongs to the offerings,
which join the levels of G-d’s light.
Leviticus 2:1327°2 Rp™
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And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek quotes this: sailors are called
malachim, as in “and the sailors were afraid” (Jonah 1:5),
like “salt in the sea,” which sweetens the judgments of the
sea, and refers to the explanation of “And you shall not
omit.”
KEHOT'S NOTE
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The prophet, foretelling redemption, speaks of Havayah
“who makes away in the sea and a path in mighty waters,”
as at the Exodus.

Isaiah 43:1610:2"n 11°yw°
:12°01 0%y 0127 777 0°2 10930 °0 IR 12
Thus saith the L-RD, who maketh a way in the sea, And a

path in the mighty waters;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And she called his name Moshe, for, she said, I drew him
out of the water.” Souls of the “hidden world.”
Exodus 2:10™:"2 mnw
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And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“There ships go, this Leviathan that You formed to play in
it.” The garments in which souls travel the sea.

Psalms 104:26173:77p 0°%°11n
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There go the ships; There is leviathan, whom Thou hast
formed to sport therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Moshe came into the midst of the cloud and went up
the mountain.” Entering the hidden within a covering.

Exodus 24:181”>:7”> mnw
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And Moses entered into the midst of the cloud, and went up

into the mount; and Moses was in the mount forty days and

forty nights.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek quotes Sefer Hadras Melech: “Your
way is in the sea” is through Yesod of Z’eir Anpin, of which
it says “who makes a way in the sea,” and “Your path in
many waters” is the union of Abba and Imma.
KEHOT'S NOTE
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“After Havayah your G-d you shall walk.” The Midrash

asks how this is possible.
Deuteronomy 13:5°77:27 0°727
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After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash: can flesh and blood walk after G-d, whose
way is in the sea? Rather, as He planted a garden at the
start, so you, when you enter the land, plant first.

Vayikra Rabbah 25:3°3:71”2 17127 R7p7

336 aPaRE-tH!

Asaf recalls the Splitting of the Sea: “Your way is in the sea,
and Your path in many waters, and Your footsteps are not
known.”
Psalms 77:20°2:1y 0°5°11n
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Thy way was in the sea, And Thy path in the great waters,
And Thy footsteps were not known.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And they shall keep the way of Havayah, to do charity and
justice.”

Genesis 18:19v”>:11” nN°wxX12
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For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“I will sing to Havayah, for He is highly exalted.” The text
refers to its discourse on this verse.

Exodus 15:1°X:7"v ninw

TPPWR AR 1R TP DRI TPEITNR PRI 2121 YU R
1072 7177 92971 010 1IR3 RITD A

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If you walk in My ways ... I will give you walkers among
those who stand.” The text refers to its discourse on this
verse.

Zechariah 3:7°1:%3 7170t

FRAR"DX) YN *RIRYRNK OXY 720 *2772°DR NIR2Y 7 T2

DTV 12 O°2PTR 97 RN NN MYR 03 Rty 1IN
SN

Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

340 N7°2 X727 71 °NKRT

The Zohar’s image of one who steers in the sea; the text
cites this page.
Zohar, Beshalach 10:95-10577p-177%: 12w2 ,77t7 790
At that time the boats steer no course, either certain or un-
charted, but only toss and heave in one place. At last a swift
but subtle current arises amid the tumult of the stormy wa-
ters, and gradually their strife is stilled and peace descends
upon the waves; then the boats steer a straight course for
their bourne, and swerve not nor falter; concerning which it
is written: “There go the ships; there is that Leviathan whom
thou hast made to play therein” (Ibid. 5, 26). And all the fish-
esof...

The Zohar; London, Soncino Press, 1933 (Public Domain)

341 1722 D TP Man2

The Tzemach Tzedek also discusses this Midrash there.
KEHOT'S NOTE
.RYT°Y R P 03 IRT

342 1792 1A K77 YU
“And Havayah G-d planted a garden in Eden, to the east.”
The Midrash learns from it to imitate G-d.
Genesis 2:8'1:°2 N°wX12
%2 WX DIXTTNN OY DY DT 1TV DROR T YU
And the L-RD G-d planted a garden eastward, in Eden; and

there He put the man whom He had formed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LTI .2 TR RMININ AR

344| “Its ways are ways of pleasantness, and all its paths are
peace,” said of the Torah, which is called “a tree of life” in
the next verse.

Proverbs 3:1717>:°3 "own
i PIIPNIP3) 0PI T
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Her ways are ways of pleasantness, And all her paths are
peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Jerusalem Talmud reads “who makes a way in the sea”
as the sailing season, from Atzeres until the Festival.

Jerusalem Talmud Shabbat 2:6:9°0:1:’2 Naw "n?w11° 712N
T7T2 T2IRD XWRY MR YD Ninipn AYeYa o o3 K
PIE? °27 TR 21737 072 DRm) AnsY? PER N722 1Y Linsya
DTN MOV TP 77T 002 1003 7 MW 7D PNIT AR I 72
TV NIZYR T 07 0022 10330 JPORR 12T Lnn Dﬁﬂ‘? 79
*377 72 71037 °37 .13 7YY AT 0 AN OMY 0 A0
791 K37 T2 1197 Y3 RDX X032 M7 KT PIK 1937 D0
<r [0 RN APAND RO
Rebbi Levi said, at three places the Satan usually accuses:
one who is on the road alone, one who sleeps in a dark
house alone, and one who sets sail on the ocean. Rebbi Isaac
bar Marion said, if it had not been written 43:16., so says the
Eternal Who makes a path in the Sea, if a person would set
out on it he would die. But the rabbis say, Who makes a path
in the Sea, from Pentecost to Tabernacles, and in great wa-

ters a trail, from Tabernacles ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

morn DY Mabn Py by bapsw

Why does the first paragraph of the Shema come before
the second? “So that one accept upon himself the yoke of
the kingdom of heaven first, and afterwards the yoke of the
mitzvos.”
Berakhot 13a:21x”2:X 37> N1372
Yy DX WY "Ry R MRTR TP SR 1 ST 220 T
21y 12y P3P0 72 XY ,7PAN oMY mMO7n Piy vy Py U1 —
09°2 1°2 3T 7YINY OX MY — PINRTYY Ying OR 127 NI
.7272 09°2 KPR 3791 1K ™K"Y 1772 P
R. Joshua b. Karhah said: Why does the section "Hear, O
Israel" precede "And it shall come to pass if ye shall
hearken"? So that a man shall first receive upon himself the
yoke of the kingdom of heaven, and afterwards receive upon
himself the yoke of the commandments. And why does "And
it shall came to pass if ye shall hearken" precede "And the
L-rd spake" ? Because the former applies both during the
day and night, but the latter during the day only.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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“Techeles resembles the sea, the sea resembles the sky,
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and the sky resembles the Throne of Glory.”

Chullin 89a:3-4'7-"3:X ©”2 721N

N9aNw 191 PNYIRT Pon NN MANW 77 MR PRA 227 ROINT

7MY7 770 712KY RO 1ARY T YR YR 1T o7 oo M

17237 DM PR OPOR DR IR (0,75 NAY) 2°N57 71297 RoOD

WP RIXR 7K RDI NINT 7700 12K 7IRINI (1 ,K PRPIA®) 25031
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Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
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A manuscript variant: in this manuscript in the Tzemach
Tzedek’s handwriting, the passage from “through this” to
“the Throne of Glory, etc.” is marked for deletion.
KEHOT'S NOTE
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The morning Shema may be read “from when one can dis-
tinguish between techeles and white.”

Berakhot 9b:9'v:2°v n1372
°27 1297 NP0 1°2 %N 2NONW YT NY 17PN I
ST "3 07 Y37 7Y TV 20727 173N PR MK RN
MY WHWI TINY? 0970 777 19% L NIYY wRY 7Y iR
MISHNAH II From what time may the Shema' be read in the
morning ? From the time that one can distinguish between
blue and white. R. Eliezer says : Between blue and green.
And he may finish it any time until sunrise. R. Joshua says :
Until the third hour, for so is the custom of kings to rise at
the third hour.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Asaf recalls the Splitting of the Sea: “Your way is in the sea,
and Your path in many waters, and Your footsteps are not
known.” The way drawn into the sea from above.
Psalms 77:20°2:1y 0°%°11n
APTIR? PNIPY 0027 07N 770 1971 002
Thy way was in the sea, And Thy path in the great waters,

And Thy footsteps were not known.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek cites this passage, on the mitzvos as
the “boats,” there.
KEHOT'S NOTE
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Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse explains “the crown with which his mother
crowned him” as the supernal will, an encompassing light, 1,10 0T
the “crown of Torah,” above “bread and wine,” the revela-

mwash o0 men

The psalmist recalls the Exodus: “He turned the sea into

tion of the encompassing Infinite Light itself. 357
KEHOT'S NOTE

3,13 U"NY NMpY X dry land.” The Splitting of the Sea, on the seventh day of

353 MK 17 7YY 1Moyl Pesach.

Psalms 66:61:170 0°2’1n
“Go out and see, daughters of Zion, King Shlomo, with the salms

crown with which his mother crowned him.” Read as the
light of Keser.

Song of Songs 3:11x7:’) 0*°wi 1w

2Rt DY 9313 M2V W93 MY 00 707
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!

. . . . . X X Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
o2 i2x 127MEYY MpYa MY on3 1% nha2 ArRM Ay

:127 nonty 031 inann 358 97O
“Your way is in the sea.” Walking after G-d Himself, with-
out garments.

Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of Psalms 77:20°2:1y 0°°1n

he gl f his heart. ) . .
the gladness of his heart Y71 X? PNiapy) 0°37 0012 777307 377 002

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Thy way was in the sea, And Thy path in the great waters,

And Thy footsteps were not known.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe entered within the cloud: wisdom received through

a covering. 359 77 %2 1R

Exodus 24:181°:772 mnw
OP D¥2IX 73 Y M TR 2N 1wy 7ing ayh Xan
e d-gEaly!

And Moses entered into the midst of the cloud, and went up

Rashi explains “who makes a way in the sea” as referring
to the Sea of Reeds.

Rashi on Isaiah 43:160:310 1°yw° 5y >"vA

237 09°NK MITI? 02I¥R SNRIIT WY M0 0°2 .77 0°3 1N

into th t; and M in th t forty d d
Into the mount; and Yoses was In the mount lorty days an AMIP? 93 0% NBW B 0°Nn 12527 1T 0913 NeY1 2o 0101

forty nights.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain) Who made a way in the sea in the Sea of Reeds, and there I

drew the Egyptians out to pursue you, with chariots and
355 mwade o0 men horses, and an army and power, and all of them lay together
The psalmist recalls the Exodus: “He turned the sea into dead on the seashore, not to rise.
0On Your Way (Public Domain) « The Judaica Press complete Tanach with

dry land; they passed through the river on foot.” The hid- X
Rashi, translated by A. 3. Rosenberg (CC-BY)

den made revealed.
Psalms 66:6":1"0 0°2°11n
{37t DY P32 113V 032 MY 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Six days you shall eat matzos, and on the seventh day
shall be an assembly to Havayah your G-d; you shall do no
work.”
Deuteronomy 16:8'1:1"v 0°127
myn X2 PRYR M2 NI3Y YPawn 0iv31 nixn PIRnD 0on’ nwy
MK7n
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