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“And you shall not omit salt”

Salt has no taste of its own yet brings out the taste of what it
touches, because it is rooted in the gevuros of Abba, which
become kindness below, and in the refining power of Chochmah.
So too the hidden wisdom of the Torah, the Kabbalah, is not itself
“tasted,” yet it gives taste to all of the Torah and to every offering,

the covenant that binds Creator and creation.
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THE BIG IDEA

Salt has no taste of its own yet brings out the taste of what it touches, because it is
rooted in the gevuros of Abba, which become kindness below, and in the refining
power of Chochmah. So too the hidden wisdom of the Torah, the Kabbalah, is not
itself “tasted,” yet it gives taste to all of the Torah and to every offering, the

covenant that binds Creator and creation.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains why every offering must be salted (Leviticus 2:13). Salt gives taste to meat
though it has none of its own. Its root is the gevuros of Abba: salt is water, Chesed within Chochmah,
burned by the sun, and what is gevuros for Abba becomes chasadim for Imma, so salt holds back in it-
self yet gives to what is below it; and since all tastes come from Chochmah, salt gives taste. Meat, root-
ed in Binah, the “mother,” is sweetened by it. Salt also embodies “through Chochmah they are
refined”: like a person sorting food, or rennet in milk, it separates waste from food, drawing the blood
out of meat, without being present in the result. Its deepest root is botzina dekardinusa, the measuring
line, which measures every flow without being enclothed in it; so salt on the table shields from suffer-
ing, for judgments are sweetened only at their root. In the Torah, Kabbalah is the salt: hidden, yet the
whole Torah follows it. Salt is “the covenant of your G-d,” stored away for the Time to Come, whose

feast is comprehension.

OUTLINE

1 Salt: without taste, yet giving taste M

Salt is rooted in the gevuros of Abba, which become the chasadim of Imma, and so gives taste to meat, rooted
in Binah, while having none itself. Like a person sorting food or rennet curdling cheese, it refines without be-
ing present in the result, for “through Chochmah they are refined.” Its deepest root is botzina dekardinusa,
the measuring line, so it sweetens judgments at their root and shields from suffering.

2 Kabbalah, the salt of the Torah 12

The wisdom of Kabbalah is the Torah’s salt: hidden and concealed, not grasped as “taste” the way the re-
vealed Torah is.
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3 Salt on every offering: the covenant

13

Yet the hidden wisdom gives taste to all, for the worlds are conducted by the Torah’s inner dimension and the

whole Torah was said according to the Kabbalah. The offerings refine the animal soul through Chochmah, so

salt goes with them; it is the covenant binding Creator and creation, the “covenant of salt” stored away for the

Time to Come, whose feast is comprehension.

KEY CONCEPTS

The gevuros of Abba R2RT N17122

The powers of restraint within Chochmah. Relative to Abba
they are restraint, but drawn down to Imma (Binah) they
become kindnesses; this is why salt, rooted there, has no
taste itself yet gives taste.

“Through Chochmabh they are refined” (bechochmah
isbreru) 17°720K 7502

The principle that good is separated from evil by the pow-
er of Chochmah, which stays outside what it refines, like a
person sorting food or rennet curdling milk. Salt, which
draws the blood out of meat, embodies it.

Botzina dekardinusa and the measuring line (kav
hamiddah) 77270 ,XN2117IPT RI¥12

The Gevurah of Atik Yomin enclothed in Mocha Stima’ah,
which measures how and how much of every light and ves-
sel is drawn down, without being enclothed in what it mea-
sures. It is the deepest root of salt.
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Mazla x5

The flow from which Abba draws nourishment, rooted in
Mocha Stima’ah. Its numerical value, 78, equals that of
melach (salt).

Sweetening at the root 1w w3 RoX PpN©RI NI X

Severities are softened only at their source. Salt, the root
of all the gevuros, can therefore sweeten them, which is
why it is placed on the table to shield from suffering.

The wisdom of Kabbalah 7152p7 nnon

The Torah’s inner dimension. It is hidden and not grasped
as “taste,” yet the conduct of the worlds and the whole re-
vealed Torah follow it, as salt flavors bread and meat.

Covenant of salt 177 n>73

The bond between the Creator and the created beings,
made through the refining power of Chochmah; “an ever-
lasting covenant of salt,” stored away for the Time to
Come, when the feast of the righteous is the comprehen-
sion they will attain.
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SECTION 1 - 11

Salt: without taste, yet giving taste
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“And you shall not omit salt,” etc. Now, salt gives taste to the things salted with it, such as meat, as
is stated in the Gemara, in the first chapter of Berachos, folio 5, end of side a, and in Menachos, fo-
lio 21, end of side a;
The maamar opens with Leviticus 2:13, which commands that salt accompany every offering. Before ex-
plaining the verse, the Alter Rebbe states a plain fact: salt gives taste to what is salted with it, such as meat, as
the Gemara bears out (Berachos 5a, where salt “sweetens” meat, and Menachos 21a). Another version of this

discourse is printed in the Alter Rebbe’s Sefer HaMaamarim 5564, and Likkutei Torah, Bechukosai, recalls it
in brief.
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and as it is written, “Can the bland be eaten without salt?” (and see the Idra Zuta, folio 295b): for
without salt it is bland meat, which has no taste.
Iyov’s question, “Can the bland be eaten without salt?”, bears this out, and the parenthesis is the Alter
Rebbe’s own reference to the Idra Zuta (the “Lesser Assembly”), a section of the Zohar in its third part, which
cites the same verse. Meat without salt is bland and has no taste. Likkutei Torah, Shir HaShirim (the second

discourse on “Shechorah ani”), uses the same image: salt, itself unfit to eat, reveals the taste of the food, as
the prohibitive commandments reveal a higher light.
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And when one salts it with salt, then taste comes into being in the meat, for the salt sweetens the

meat. Yet the salt itself has no taste, and nevertheless it produces the taste in the meat.

When meat is salted, taste comes into being in it: salt “sweetens” the meat. Yet salt on its own is not some-
thing one eats for its taste. This is the puzzle the maamar sets out to solve: how can it produce taste in some-
thing else?
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The explanation is that the root of salt is the level of the gevuros (restraints) of Abba (Chochmah),
for salt is one of the products of the waters: through the heat of the sun, which burns them, salt is
formed.
The answer begins with salt’s spiritual root: the gevuros, the powers of restraint and severity, within Abba,
the Sefirah of Chochmah as a complete configuration. Its physical origin mirrors this, for salt forms from

water through the burning heat of the sun, kindness acted upon by a force of severity; a parallel discourse
(Sefer HaMaamarim 5563) likewise says that the salt of the earth comes from the sun in its intensity.
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And water is the level of Chesed (kindness) within Chochmah (wisdom), and salt is the level of ge-
vuros; and therefore it is sharp. (And see Me’orei Or, the letter mem, section 71.)
Water stands for Chesed, the outflowing kindness within Chochmah, while salt, water burned by the sun,

stands for the gevuros; that is why salt is sharp. The parenthesis refers to Me’orei Or, a Kabbalistic work
arranged by the letters of the alphabet, under the letter mem.
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Now, it is explained in Etz Chaim that from the gevuros of Abba the chasadim (kindnesses) of Imma
(Binah) were made. That is: although in relation to Abba they are reckoned as the level of gevuros,
even so, when they are drawn down to Imma, they are reckoned as the level of chasadim in relation
to her.

The Arizal’s Etz Chaim teaches that what are gevuros for Abba become chasadim (kindnesses) for Imma, the

configuration of Binah. Whether a force counts as restraint or as kindness depends on the level it is mea-
sured against: what is a contraction relative to Chochmabh is a generous flow relative to Binah below it.
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And it is known that all tastes are drawn from Chochmah, for tastes (te’amim) are in the Name Av
(72), which is Chochmah. Therefore salt, whose root is from the level of Abba, is what gives taste to
the thing that is salted.

]

Chochmah is the source of all “taste.” In Kabbalah the te’amim (literally “tastes,” also the name of the
Torah’s cantillation marks) belong to the Name Av, the Name Havayah spelled out so that its letters total 72,

which corresponds to Chochmabh; so salt, rooted in Abba, is fit to give taste.
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Nevertheless, it itself has no taste, because it is from the level of the gevuros of Abba. Therefore,
since it is from the level of gevuros, it has no taste; but, after all, from the level of the gevuros of
Abba the chasadim of Imma are made.

Both sides of the paradox come from one root. Because salt comes from the gevuros of Abba, a restraint that

holds back, it has no taste of its own; but those same gevuros become the chasadim of Imma, so when salt
acts on what is below it, it gives taste.
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And this is why it gives taste to the meat. (On the matter of meat (basar), see what is written on the
verse “When you raise up the lamps,” “By your life, yours is greater than theirs”; and at the end of

¢l

the discourse beginning “And it shall be, from new moon to new moon,” regarding “all flesh

(basar) shall come to bow down.”
So salt brings out the taste of meat. A parenthesis explains why meat in particular, pointing to two discourses
in Likkutei Torah: one on “When you raise up the lamps” (Numbers 8:2), where G-d tells Aharon that his
part, lighting the Menorah, is “greater than theirs,” the tribal princes’ offerings, and which explains that

meat comes from the gevuros, which is why it is red; and the end of one on “all flesh (basar) shall come to
bow down” (Isaiah 66:23).
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From there it will be understood that meat has its root in the level of Binah (understanding), as our
Sages, of blessed memory, said: “The red is from the mother, from which comes the flesh,” etc.
Therefore the meat is sweetened by the salt, for the chasadim of Imma came into being from the
gevuros of Abba, as mentioned above.)
From those discourses one learns that meat (basar, which also means “flesh”) is rooted in Binah, the “moth-
er,” as the Sages teach that the mother contributes the red substance from which flesh is formed (Niddah

31a). That is why salt sweetens meat in particular: the gevuros of Abba, salt’s root, become the chasadim of
Imma, the very level in which meat is rooted.

likuteitorah.com/likkutei-torah/vayikra/4/ 6
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Furthermore, this is like the matter of “Through Chochmah they are refined”: Chochmah is what
carries out all the refinements (beirurim), to separate the good from the evil.

A second explanation ties salt to the Kabbalistic principle “through Chochmah they are refined” (be-
chochmah isbreru). Refinement (beirur) means separating the good from the evil mixed with it, and it is
Chochmah that carries out this separating. In Likkutei Torah, Tzav, the same principle explains why man,
whose essence is the Chochmah of Atzilus, can refine the food whose root is in Tohu.
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Now, by way of analogy: a person who sorts food out of waste, or the waste out of the food — his es-
sence is not found in what is sorted; it is only that the sorting is done through him.

An analogy from daily life: a person who picks food out of waste puts nothing of himself into the food; he is
only the one through whom the sorting happens. So too Chochmah brings about refinement without itself
being present in what is refined.
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So too, by way of analogy, the refining of cheese, in which the food is refined out of the waste, that
is, from the kum and the whey, and becomes cheese; and this is through the stomach lining that is

put into it, as is known.

A closer analogy is cheesemaking. A piece of stomach lining (rennet) is put into the milk, and the food sepa-
rates from the waste, the kum and the whey, which are left behind, and becomes cheese.
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Now, the essential taste of the stomach lining is not found or felt, neither in the cheese nor in the
kum (but rather); nevertheless it brings about the refinement, so that the food is refined from the
waste and is changed for the better.

The rennet’s own taste is felt neither in the cheese nor in the kum, yet it causes the separation and changes

the milk for the better. The words “but rather” stand in parentheses in the Hebrew; the sentence is complete
without them.

likuteitorah.com/likkutei-torah/vayikra/4/ 7



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 4 aby| ﬂl??j n°awn NI?'I

A1 112 2107 77801 %A% 0991727 9920W 19°920K 11RoR2 1°1Y RIT 9
And such is the matter of “Through Chochmah they are refined”: it refines the refinements, so that
the good will be separated from the evil.

Now the analogy is applied: Chochmah carries out the refinements so that the good is separated from the

evil.

17217 0T WY TROAT 7YY BTV OYY 12 107 KD 107 Y72 27yn W00 100 0TpRe 0
219 2107 112AN1 IR NP0 000N

Inasmuch as previously the good was mixed with the evil, therefore, by way of analogy, it had no
taste; and through Chochmah the refinement takes place and the dross and the waste are separated
off; then the good is revealed, etc.

Before that, the good was mixed with the evil, and so it had no “taste,” no quality that could be perceived.
When Chochmah separates off the dross and the waste, the good stands revealed.
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This is also the matter of salt: salt draws the blood out of the meat, that is, it refines the waste out of
the food, because its root is from the gevuros of Abba, for “through Chochmah they are refined.”
Therefore, although in itself it has no taste, nevertheless it produces taste in the meat, along the
lines of the refinement and the taste of cheese through the curdling agent, etc.
Salt does exactly this: it draws the blood out of meat, separating what may not be eaten from what may, as in
the salting of meat to make it kosher. Because salt is rooted in the gevuros of Abba, where “through

Chochmah they are refined” applies, it gives taste to the meat while having none of its own, just as the cur-
dling agent refines milk and gives cheese its taste.
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(And see what is written further on the subject of salt in the explanation on the verse “And it shall
be tzitzis for you,” in the interpretation of “It is an everlasting covenant of salt,” etc.; see there.)

The parenthesis points to a fuller treatment of salt in the explanation (biur) on Numbers 15:39, about tzitzis
(Likkutei Torah, Sh’lach), where the Alter Rebbe explains why Aharon’s priesthood is called “an everlasting
covenant of salt” (Numbers 18:19): salt is the level of “through Chochmah they are refined.”
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The root of the level of salt is the level of botzina dekardinusa, which is the level of the measuring
line (kav hamiddah). For melach (salt) has the numerical value of mazla, and Abba draws nourish-
ment from mazla; and the root of mazla is drawn from Mocha Stima’ah (the hidden brain), in
which the Gevurah of Atik Yomin is enclothed, which is called botzina dekardinusa.
Salt’s deepest root is botzina dekardinusa, the Zohar’s term for the hidden source of judgment that measures
out all that follows, called the measuring line (kav hamiddah). The link is numerical: melach (salt) and ma-
zla, the flow from which Abba is nourished, both equal 78; and mazla is rooted in Mocha Stima’ah, the hid-

den brain of Arich Anpin (the outer configuration of Keser), in which the Gevurah of Atik Yomin (its inner
configuration), botzina dekardinusa itself, is enclothed.
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The matter of the measuring line is that it measures all the flows of the lights and vessels: how, and
how much, is to be drawn down.

The measuring line sets the measure of every flow of light and of every vessel: in what form, and how much
of it, is drawn down.
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(And this is the meaning of what is written, “The length of the one curtain, twenty-eight by the
cubit”: that it is measured “by the cubit” is the level of the measuring line. And by way of analogy,
the cubit with which one measures: although it gives measure to all things, nevertheless it itself is
not enclothed in them, etc.)
The Alter Rebbe illustrates this with the curtains of the Mishkan, each “twenty-eight by the cubit” (Exodus
26:2): the cubit by which a curtain is measured stands for the measuring line. A measuring rod gives every

object its size, yet it does not itself become part of what it measures, just as salt gives taste without being a
food.

likuteitorah.com/likkutei-torah/vayikra/4/ 9
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Therefore one must place salt on the table, to protect from sufferings: for since it is the root of all
the gevuros, it therefore sweetens the severities (dinim), for the gevuros are sweetened only at

their root.

This explains the custom of placing salt on the table at a meal, to shield from suffering. Severities (dinim)
are softened only at their source, and salt, the root of all the gevuros, can therefore sweeten them; this re-
calls the Gemara cited at the start, that salt sweetens meat as suffering scours away a person’s sins (Berachos
5a).

SECTION 2 - 112

Kabbalah, the salt of the Torah
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Now, likewise, this level exists in the Torah as well: the level of the wisdom of Kabbalah is also at the

level of salt.

The image of salt now carries over to the Torah. The wisdom of Kabbalah, the Torah’s hidden part, is the
Torah’s “salt.”
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For it in itself is hidden and concealed, not grasped as actual taste, the way we have comprehension

and taste in the things revealed to us.

Like salt, Kabbalah is not “tasted” in itself: its subject is hidden and concealed, and it is not grasped with the
kind of understanding and relish we have in the revealed parts of the Torah. The wording echoes
Deuteronomy 29:28, “The hidden things belong to Havayah our G-d, and the revealed things to us and to
our children.”
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SECTION 3 - 13

Salt on every offering: the covenant
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And nevertheless, salt is what gives taste to all foods, both to bread and to meat. For all the conduct
of the worlds follows the inner dimension (pnimiyus) of the Torah, and the entire Torah was stated
according to the Kabbalah.

Though the hidden wisdom has no “taste” of its own, like salt it gives taste to everything, to bread and to

meat alike. The reason: the worlds are conducted according to the Torah’s inner dimension, and the whole
revealed Torah was given according to the Kabbalah, so the hidden wisdom shapes all of it.
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And so too in a person who occupies himself with Torah, it is so: the salt gives taste to the bread
and the meat, etc. As it is written, “You have made them all in wisdom”; and therefore with the of-
ferings, too, it is said, “And you shall not omit salt,” etc., for “through Chochmah they are refined,”
and the offerings are the matter of refining the animal soul, etc.
The same holds in a person who studies Torah: the “salt” gives taste to his “bread and meat.” Since “You
have made them all in wisdom” (Psalms 104:24), Chochmabh is at work in everything, and that is why salt, the

level of Chochmah, must accompany the offerings: through Chochmah they are refined, and the offerings
are the refining of the animal soul.
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And the salt is called “the covenant of your G-d”: a covenant is the level of the bond of the Creator
with the created beings, and the bond is through this level of “through Chochmah they are

refined,” etc.

The verse calls salt “the covenant of your G-d” because a covenant binds two parties, here the Creator and
His creations, and that bond is made through the refining power of Chochmah.

likuteitorah.com/likkutei-torah/vayikra/4/ 11
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(And see the Zohar, Part I, Vayechi, folio 241b. And see the book Emek HaMelech, Sha’ar 14, chap-
ter 14, folio 84d, which explains in this way, in the name of Rabbi Yehudah Chasid in Sefer HaOrah,
the saying of our Sages, of blessed memory, in chapter 5 of Bava Basra, folio 74b)

The Alter Rebbe adds two references. In the Zohar (Vayechi, 241b) salt is called “the covenant of your G-d”
because it scours and sweetens what is bitter and makes it tasty; Emek HaMelech, a Kabbalistic work, ex-

plains a saying of the Sages in the same way, in the name of Rabbi Yehudah Chasid, in Sefer HaOrah.
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regarding “and salted it for the righteous for the Time to Come”: that it is the matter of “an ever-
lasting covenant of salt,” stored away for the Time to Come, etc.; and the eating and the feast is the

comprehension that they will attain, etc.

The saying is from Bava Basra 74b: G-d killed the female Leviathan and salted it for the righteous in the
Time to Come. This salting is “an everlasting covenant of salt” stored away for the future, and the eating and

the feast are the comprehension the righteous will then attain.

IN ONE’'S AVODAH

The maamar draws its lesson for the person who studies Torah: the hidden wisdom of the Torah is the salt
that gives taste to all of it. The offerings stand for refining the animal soul, which is done through
Chochmabh, and that is why salt must accompany them. And salt is placed on the table to shield from suffer-
ing, because severities are sweetened only at their root.

QUESTIONS FOR DISCUSSION

1. How can salt, which has no taste of its own, be the source of taste in meat? How does the teaching that the
gevuros of Abba become the chasadim of Imma answer this?

2. In the analogies of the person sorting food and the stomach lining in cheese, what is the relation between

the one who refines and what is refined? What does this say about Chochmah?
3. Why is salt’s root the measuring line, and what does the cubit show about it?

4. In what sense is the wisdom of Kabbalah the “salt” of the Torah, and what does it mean that the whole
Torah was said according to it?

5. Why is salt called a “covenant,” and how does the feast of the righteous in the Time to Come complete the

image?

likuteitorah.com/likkutei-torah/vayikra/4/ 12
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PARAGRAPH 1
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According to the note, this maamar is printed there with
variations, opening with the words “The matter of salt”
(Inyan hamelach).

KEHOT'S NOTE

W70 973 RT LAPnn 11y Dmnm Y 770N 1’02 0°™M1°W2 0571

.3,27p% M%°P LADN Y 27 2"opn

MR nvawn X9

G-d commands Moshe concerning the meal-offering:
“Every meal-offering of yours you shall salt with salt, and
you shall not omit the salt of the covenant of your G-d from
your meal-offering; with all your offerings you shall offer
salt.” This is the verse the maamar explains. (context:
Steinsaltz Tanakh)
Leviticus 2:1327°:2 Rp™
¥n PEOX N3 Mon mawn X7 Ann nPR2 Anmm 1370
M2l PR A1277772 2¥ Anman
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,2 RPN

Rav Ashi asks whether the offering should be given taste
as a skilled cook would; rather, the Gemara answers, salt is
put on the limb, it is turned over and salted again, and
then offered; Abaye adds that the same is done for the pot.
It is cited for salt’s role in giving taste to meat.

Menachot 21a:161"1:X X7 Mnan

97 10K NNW PR 171 RIT 09 12AwN R (0,2 RIPN)
MIPINND R Mon RoaPw NOMITO NPR R¥A KD OXW 171 NomIT0
N2w3 197981 27PN QIpR Pon 2°7pn RITw 95 2°1pn 2PN v'n

ARMIV2 19°9KY 2PN
Wikisource Talmud Bavli (CC-BY-SA)

N”90°11 77 M2N2T Pra

According to the note, the Tzemach Tzedek explains this
passage of the Gemara, where salt sweetens meat as suf-
fering scours away sin, in Or HaTorah.
KEHOT'S NOTE
199°Y R-RIP%1 0”1IR2 OR2N

momn sban bon PoNRon

Iyov tells his friends that their words are as tasteless as un-
salted food: “Can the bland be eaten without salt? Is there
any taste in the white of an egg?” The question shows that

likuteitorah.com/likkutei-torah/vayikra/4/

salt is what makes food palatable. (context: Steinsaltz
Tanakh)

Job 6:6:1 21K
1N 912 oYY YPOR NPR~P2n PR LI
Can that which hath no savour be eaten without salt? Or is

there any taste in the juice of mallows?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[9].[R 7] wPIye 179702 0200 AInw 7UT wrawa pUy L1, AR

Reish Lakish teaches that “covenant” is said of salt and of
suffering: as salt sweetens meat, so suffering scours away
all a person’s sins. The Alter Rebbe cites it for salt’s power
to give meat its taste.
Berakhot 5a:19v™:X "1 N1572
"IP27 NI U°PY 12 1YY "2 MNT R 13 TR 2277 107
N2V :20ND7 ,MPR2 "NPI27 MR LIPN0N2 "NTI2Y RN LhPR2
™37 APKY :PNYT PIOR AN MW N2 mon moawn
X 20 DX NpAwnn AP — A2RI MNKT PN an R0
.OTR ‘?W iy Y?;D P11 177197 — 1P719%3 KT *N"12”
The word berit "covenant" is mentioned in connection with
salt and also with chastenings. With salt, as it is written,
"Thou shalt not suffer the salt of the covenant of Thy G-d to
be lacking" (Lev. ii. 13); and with chastenings, as it is writ-
ten, "These are the words of the covenant" (Deut. xxviii. 69).
As with the "covenant" mentioned in connection with salt, it
is salt which sweetens meat, so with the "covenant" men-
tioned in connection with chastenings, they are chastenings
which purge all the iniquities of man.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

27 MITINR AR

The note quotes it: “So too the salt of the earth: through
the union of the sun in its intensity, the soil became salty.”
It is a parallel account of how salt is formed by the sun.
KEHOT'S NOTE
MU0 — YMIPN NPT NI NTI2AN2 WRwT TN Nanm PIRT 19n 1917
owa *°na% UXm 197 Y R-KAPMY NPMIR2 IRTY LADAN Y 2-2°0pn
.197°Y 0w N7MIR2 1R .90 NPawn K2 27y 17an0

(X" 7990 0”1 NIX R”RP3 1°97)

According to the note, Or HaTorah mentions this entry of
Me’orei Or: “melach has the numerical value of three
Havayahs, three gevuros that sweeten.” Melach (78) is
three times 26, the value of Havayah.

KEHOT'S NOTE
JDIpNRRT NI123 % NI ORoA non” X910y N-KI2°1 N”MIR2 9011

f”ya aNan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Sha’ar HaKelalim, ch. 10 (as the Kehot note directs), the
Arizal writes that “the five gevuros of Abba are chasadim of
Imma.” This is the principle behind salt’s double nature.
Sefer Etz Chaim, Shaar HaKlalim 10:2°2:* 0°%%571 2yw .01 7y
1”71 K2R T10°2 190131 RIKRT 1”11 RAKRT 0°701 07 RART 270 ...
T10°2 1°0121 KART M7122 WY RART 77N oW 0>Tonn 17 RIRT
>*1132 0°wa%n’ RIRT *°01 13m0 MYT PR 23 MYT *2 5”3 0f RaX
P11 R RAKRT TI0% IO K1Y RIIIT R RIRT TI0°17 11377 RIART
YWY 711°3 KR¥NI RAR 710°2 RIR TO° wabnnws 97K 3P XM
RBR T0%% TI0 RIX T10° RX1® IR N wOhY MW XIT KRR TI0°
D711 1Y KX 7T10° 710 TY¥ KA TI0° Jwnn o913 0OwoPw 1 MY
... 231 »p 0¥%an San

Sefer Etz Chaim (Public Domain)

1200 Q°oWnl Donyun

The note lists this page, beside Etz Chaim, as a place to see
on the te’amim (“tastes”) being drawn from Chochmah.
KEHOT'S NOTE
122709 AR NPIIR LRTDT YOIR YW 17y IR

NI AR ey By

This is the discourse the text cites; it opens with Rashi’s
comment that Aharon was told, “By your life, yours is
greater than theirs.” It explains that the taste of every
plant and the meat of animals are rooted in the World of
Tohu, and that meat is from the gevuros, which is why it is
red, so that once refined and raised it is included in the
gevuros of holiness.
KEHOT'S NOTE
.3 ,RD nmpo

WTIN YT T 170

At the end of that discourse “all flesh” is explained as the
element of fire, the life of every living creature, which is
why the Chayos of the Chariot are the face of the lion and
the face of the ox.
KEHOT'S NOTE
7,18 1912 nmph

nInnwne 9wa o 820

Isaiah’s closing prophecy of the future: “And it shall be,
from new moon to new moon and from Shabbos to
Shabbos, all flesh shall come to bow down before Me, says
Havayah.” The end of the Likkutei Torah discourse on this
verse is cited for the root of flesh (basar). (context:
Steinsaltz Tanakh)

Isaiah 66:23373:170 V1°yw°

mnAYT? A2) K2 AW NIY T W02 UINTTR M
Ny %97

And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ON"T 1 O7TIN
“There are three partners in a person... his mother con-
tributes the red, from which come skin, flesh, hair and the
black of the eye.” The Alter Rebbe uses it to show that flesh
comes from the “mother,” Binah.
Niddah 31a:187>:x X7 171
277 221 [P ¥F MW PNIT KD K9P 72 X O3 T
.A2Y 99727 T2 KPR ,12WE P2 1 0N 1381 XPY TP ?7nnioon
NR SV ,NI17T NP2 ANY OTRD Dwn SSRynY 037 37 Xin
.N7i0D7 DY 1711 P2IRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

X LRD 1T

19°720K 772002

There it is said that “through Chochmah they are refined”
appears “in many places in the holy Zohar,” and it is iden-
tified with supernal Chochmah, the Mocha Stima’ah of
Arich Anpin, through which the World of Tikkun was re-
fined out of Tohu.
KEHOT'S NOTE
STIPD 2”MN R WINT W) TV 1R Y (17D9) o3 PR AYw ey ey
Y ,(970) IR W DWY (3 WINT MI0) WY 11ANR Tawnna (2 ,710)
.[5] .»” 13 0oma [P?12 X210 °N23172] M2 7732 °D 17D 0 PUIAR
.XLRD RWI LA ,TY IR PR IR L2 ,30 7712’0 1h0ana 1ap IR
R2 Y7 206 °Y 0”WN D2RARNN 180

199920K "7on2

Sha’ar Mayin Nukvin uMayin Duchrin, derush 1, one of
the places the Kehot note gives: the fallen kings, being the
level of the intellect, Chochmah, which is called thought,
“were all refined in thought,” as the Zohar says on
Pekudei. This is the Lurianic principle behind “through
Chochmah they are refined.”
Sefer Etz Chaim 39:2°2:0”% 0»n vy
07957 T M 177230 371 3 D %D TP 7T JYUNR 10nn3
79N N2 0 MR P IR DPR 1IP0Y RIPIT TV PN
R™IRT 771 22 179%R XN 137 %3 99 RIT PAYT RN U2 0Y2 Ty
55 55 1°DEX NANI O3 OPW DONWRIN 0°120 o ™0 on
NRY 0°5%n 1 S 1PRIRtaT MPYaYY 7135 0 11PN emban
TI0° 7Y 19K PRIIT POYR 1K 1120000 U PRI 1790 oW
DIP12 771 1°771° 93 OW D°IPNIY PPN 17n n22 RUT RIPI
... O3 T2 NIR WY 19K 13 0am 70 1YY XInn
Sefer Etz Chaim (Public Domain)
From the command of tzitzis: “And it shall be tzitzis for

you, and you shall see it and remember all the command-
ments of Havayah and do them.” The explanation (biur)
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22

on this verse treats salt at greater length. (context:
Steinsaltz Tanakh)

Numbers 15:391”7:1"1 712712

onR oY1 N NiZnTPITNR ORI iNK ORI N¥°¥? 027 1M
:DPI0X 03 DARTITR DY XY 09327 K 1MNNTR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nPReR® o 19 B7Y MINC23

There the “kav of chomtin,” which Rashi explains as salt-
land, leads to the verse “you shall not omit salt”: salt is
three sweetened gevuros, its letters are those of lechem
(bread), its value is that of mazla, and its root is the ge-
vuros of Abba.
KEHOT'S NOTE
3,1n e n7ph R

N1 2Py nn naa

G-d tells Aharon of the gifts given to the kohanim: “All the
gifts of the holy things... I have given to you and to your
sons and daughters with you as an everlasting portion; it is
an everlasting covenant of salt before Havayah.” The biur
on tzitzis explains why this is called a covenant of salt.
(context: Steinsaltz Tanakh)

Numbers 18:19v:11”> 712712

TN TP 003 M2 PRV WP WK WD map 23

TP 77 7 97 X 0PIy NP N2 0P AnK 1N

0K

All the heave-offerings of the holy things, which the chil-

dren of Israel offer unto the L-RD, have I given thee, and thy

sons and thy daughters with thee, as a due for ever; it is an

everlasting covenant of salt before the L-RD unto thee and

to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNPITIPT K182 N2

The opening of the Zohar on Bereshis: “At the head of the
King’s authority, He engraved engravings in the supernal
luster, a botzina dekardinusa,” and when it measured out
the measure it made colors. The Kehot note gives it as a
source for the term.

Zohar I, 15ax ,\v x”m
KEHOT'S NOTE
.2, WK I0 R RY

1707 12 212 RIAw XNP179PT K1°%12

Here the Zohar speaks of “the measure of the line and the
measuring cord,” the botzina dekardinusa, connecting it
with “Who measured the waters in the hollow of his

likuteitorah.com/likkutei-torah/vayikra/4/
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hand?” It supports the identification of botzina dekardi-
nusa with the measuring line.

Zohar, Bereshit 7:70-8:83x"2:’11-"y:’t N°WRI2 ,7717 7190

NART A9 97N

In the instructions for the Mishkan: “The length of the one
curtain, twenty-eight by the cubit, and the width four by
the cubit.” The Alter Rebbe reads “by the cubit” as the
measuring line. (context: Steinsaltz Tanakh)

Exodus 26:2°2:1"5 mnw

MY N2 YT 200 PRI DY) MDY NORT AP TN
Ny 27227 NOX T NN

The length of each curtain shall be eight and twenty cubits,

and the breadth of each curtain four cubits; all the curtains

shall have one measure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe: “Speak to Aharon and say to him: When
you raise up the lamps, the seven lamps shall give light to-
ward the face of the Menorah.” The Likkutei Torah dis-
course on this verse is cited on the subject of meat. (con-
text: Steinsaltz Tanakh)

Numbers 8:2°2:’1 72712

IR 238 PPN NINY IN2Y02 IR AR 1IINTOR 227
:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader to this page of Or HaTorah on
Vayikra on the words “the wisdom of Kabbalah.”
KEHOT'S NOTE
J197°Y R-RAP% n”MIR AR9

1% nPaana

Moshe, closing his words on the covenant: “The hidden
things belong to Havayah our G-d, and the revealed things
to us and to our children forever, to do all the words of this
Torah”; in the plain sense, hidden sins are for G-d to judge
and open ones are the people’s charge. The Alter Rebbe’s
contrast of the hidden wisdom with “the things revealed to
us” uses the verse’s words. (context: Steinsaltz Tanakh)

Deuteronomy 29:28r172:1%”5 0°727
-9 nX Niry? DPiy=TY 1333391 439 nbam AwER 1 nanoan

NRTT MIRT 73T
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, marveling at creation: “How many are Your
works, Havayah! You have made them all in wisdom; the
earth is full of Your possessions.” It shows Chochmah at
work in all things, which is why salt goes with every offer-
ing. (context: Steinsaltz Tanakh)

Psalms 104:24773:7"p 0°%°1n
3P PIST KPR Iy Moana op3 N Py 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

19,7 0°9n
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The same verse names the salt “the covenant of your G-d,”
the phrase the Alter Rebbe explains here as the bond be-
tween Creator and creation.
Leviticus 2:1327:2 X9p™
¥R PROR M2 N2n NUIYn KDY MRA M2R2 A0 12777290
:Ti20 TR T2 7Y AN
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PPN N2 bRt en

Rabbi Acha asks why salt, and answers that it scours and
sweetens the bitter to give it taste; without salt the world
could not bear the bitterness. Salt is the covenant on
which the world stands, so it is called “the covenant of
your G-d.”

Zohar,
7yn:1”o
1The first seven lines of the Hebrew text do not appear in

Vayechi 65:661-66:673-X"07n:7170 °M™1 A7 190

our translation. R. Judah said: ‘Zebulon and Issachar made
an agreement that one should sit and study the Torah while
the other went out and made money and supported him. So
Zebulon used to traverse the seas with merchandise, and his
territory was suitable for this, being on the sea coast. Hence
it is written: “Rejoice, Zebulon, in thy going out, and
Issachar in thy tents ‘(Deut. 33, 18).” HE SHALL DWELL AT
THE HAVEN OF THE SEAS ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

279 X777 M9 RN
The note takes its quotation of this Zohar from Or HaTorah
on Kedoshim.
KEHOT’'S NOTE
RT°97 DWam) PAnn ART 1732 110 PPPR 172 nPn nawn KD 2°n>”
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The note refers the reader to a note by the Rebbe printed
in the Hosafos of the Kehot edition, on the words from “of
Bava Basra” to “regarding,” where the parenthesis closes
before the sentence ends.
KEHOT'S NOTE
.2,5 9995 — MpoITa IR 72 NAyn IR

X127 TNy DOprTSS nnbm

Leviathan was created male and female, and lest they de-
stroy the world, the Holy One, blessed be He, killed the fe-
male and salted it for the righteous in the Time to Come.
The text reads this salting as the hidden “covenant of salt.”
Bava Batra 74b:6-7°1-1:2 7y X7n2 X22
OXI2 73R3 921 - INRY WO NP M2 vl Nt AN ..
YATRD Ay mp 910 09N 03 P2 - M7 A1 rRRh vonvN
,N'J? 'l’m]'? D’.?”_fx‘_? TIT:I‘??N 72P37 17,7210 DX 07°0 7RI 712
721 - "X *7703 NIDT2 XY D2 WK PINT I AT 08w
gy M 213 0PIV 22 PR WP AT RPN Y27 ,OXI2 12N
T’n}]’? D’P”@? ﬂ'l?QW1 72P37 13°%) ,7217 ©7°0 7RI 712 Wﬂ'r@tl
.o A9 NI I ORIV KD
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Said of the gifts given to Aharon and his sons: “...it is an
everlasting covenant of salt before Havayah, for you and
for your seed with you.” Here it names what is stored away
for the Time to Come. (Kehot: Numbers 18:9)

Numbers 18:19v”>:1> 72712
P37 77 *nn3 M2 BRI MW WK DUIRT N
TYNPY A7 N 0P KT 0PI mPR A2 OPYTRIY ANR 1NN
AR
All the heave-offerings of the holy things, which the chil-
dren of Israel offer unto the L-RD, have I given thee, and thy
sons and thy daughters with thee, as a due for ever; it is an
everlasting covenant of salt before the L-RD unto thee and
to thy seed with thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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