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“To explain the words: ‘A man,
when he brings near of you’”

The verse “A man, when he brings near of you... from the
animal... you shall bring near your offering” describes the two
self-sacrifices of the Shema: the G-dly soul, contemplating G-d’s
essence beyond all worlds, gives itself over in “One” and is
absorbed into the supernal Man and the hidden Atika within it,
while the animal soul, contemplating how G-d gives life to the
worlds through His kingship, is subdued and transformed in
“with all your soul” and, once refined, rises even higher. A
second reading finds both “man” (Mah) and “animal” (Ban)
within the G-dly soul itself, to be joined in “And unite our

hearts.”
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THE BIG IDEA

The verse “A man, when he brings near of you... from the animal... you shall bring
near your offering” describes the two self-sacrifices of the Shema: the G-dly soul,
contemplating G-d’s essence beyond all worlds, gives itself over in “One” and is
absorbed into the supernal Man and the hidden Atika within it, while the animal
soul, contemplating how G-d gives life to the worlds through His kingship, is sub-
dued and transformed in “with all your soul” and, once refined, rises even higher.
A second reading finds both “man” (Mah) and “animal” (Ban) within the G-dly soul

itself, to be joined in “And unite our hearts.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Leviticus 1:2 through the two self-sacrifices of the Shema. “A man, when he brings
near of you an offering to Havayah” is the G-dly soul giving itself over in the word “One”: the “man” is
Z’eir Anpin of Atzilus, and the soul, absorbed into it like food into the body of the King, is united with
the Infinite Light and with Atika, its hidden core. This comes through Torah and mitzvos. “From the
animal... you shall bring near your offering” is the animal soul subdued and transformed in “with all
your soul,” drawn from Malchus, the Name Ban, whose value equals behemah. Two contemplations
correspond to them: the “inner keys,” on G-d’s essence beyond all worlds, and the “outer keys,” on
G-d as He fills and gives life to the worlds, a radiance called “the spirit of the animal” because the cre-
ated bears no comparison to the Creator. Once refined, the animal soul rises higher, “before
Havayah.” A second reading, from the Sifra DeTzniusa, finds both man (Mah) and animal (Ban) within
the G-dly soul: an inner love given from above and an outer love born of contemplation, joined in

“And unite our hearts.”

OUTLINE

1 “A man”: the G-dly soul’s offering in “One” n-3
In the Shema the G-dly soul gives itself over in “One”: this is “A man, when he brings near of you an offer-
ing to Havayah.” The man is Z’eir Anpin, into which the souls are absorbed, and through it they are united
with the kav of the Infinite Light and with Atika, its hidden core, “the soul of the soul” within Tiferes. This
comes through Torah and mitzvos, the “strength” of the G-dly soul.
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“From the animal”: the second self-sacrifice

“With all your soul” is the subjugation and transformation of the animal soul, drawn from “Blessed be the
name of the glory of His kingdom,” Malchus, the Name Ban, equal to behemah. Once refined, the animal
soul is included in Malchus like the angels, the “grass” of the “animal,” while the G-dly soul is the “herb” of

the supernal Man.

Inner keys and outer keys

Contemplating G-d’s essence beyond all worlds brings the G-dly soul’s self-sacrifice; contemplating how
He fills and creates the worlds, His Malchus or “Name,” reaches the animal soul through its root in the su-
pernal Chariot. That descended radiance is “the spirit of the animal that goes downward,” for bringing the
finite into being is the ultimate descent; the angels’ praise in the blessings of the Shema brings “with all
your soul.”

The advantage of the refined animal soul

14-5

16-8

19

When the animal soul too is included, there is an advantage like that of penitents: refined Ban rises above

Mah, “a woman of valor is the crown of her husband,” and the animal offering reaches “before Havayah,” the

source of Havayah. The paragraph asks why the G-dly soul, rooted in Tikkun, needs an offering at all, and

points to the discourse on the Patriarchs as the Chariot.

Second reading: man and animal within the G-dly soul

Following the Sifra DeTzniusa, the animal is included within man: the G-dly soul contains Mah and Ban,
being born of Z’eir Anpin and Nukva. Angels grasp only Malchus and are called “animals”; souls also
have the level of “man” through the Torah. The inner love, above reason and given as a gift, is Mah; the
outer love, born of contemplating G-d’s kingship, is Ban; “And unite our hearts” joins them, and only

110-13

then comes the refinement of the animal soul, “from the cattle and from the flock.”

KEY CONCEPTS

Self-sacrifice in “One” 71X wo1 N17°07n

The G-dly soul’s giving itself over in the first verse of the
Shema, born of contemplating G-d’s essence beyond all
worlds. It is “A man, when he brings near of you an offer-
ing to Havayah.”

Subjugation and transformation (iskafya and
is’hapcha) x597nN1 R°2ONX

The second self-sacrifice, in “with all your soul”: the ani-
mal soul is first subdued and then turned to holiness. It is
“from the animal... you shall bring near your offering.”

The Names Mah and Ban 772 0w’ 77 ow

Two spellings-out of the Name Havayah, 45 and 52. Mah
equals adam, “man,” and is Z’eir Anpin; Ban equals be-
hemah, “animal,” and is Malchus. Once refined, Ban rises
above Mah.
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Atikawithin Z’eir Anpin Xp°ny

The hidden inner core of Z’eir Anpin, which the Ramaz
calls the end of the realm of the Infinite; the Zohar calls it
“the soul of the soul.” The G-dly soul’s offering reaches it.

Inner keys and outer keys ninnani n°n°1am mnnan
nynxenn

Two kinds of contemplation: of G-d’s essence beyond all
worlds, which moves the G-dly soul, and of G-d as He fills
and creates the worlds, His kingship or “Name,” which can
reach the animal soul.

Being absorbed into the body of the King xaxnwx?
X717 K212

The Zohar’s image for the souls’ inclusion in Z’eir Anpin,
like food taken into the body; through it they are united
with the Infinite Light within.



The great love (ahavah rabbah) 1127 7278

The inner love of the heart, above reason, given from
above as a gift and hidden in the soul; the “wine” of the
Torah reveals it. It is Mah, as against the outer love born of
contemplation, which is Ban.
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SECTION 1 - 11-3

“A man”: the G-dly soul’s offering in “One”
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To explain the words, the matter of “A man (adam), when he brings near of you,” and the matter of
“from the animal (behemah)... you shall bring near your offering”: it is as is explained elsewhere,
in the discourse beginning “On the twenty-fifth of Kislev,”
Following the previous discourse in Likkutei Torah on the same verse, this one sets out to explain two of its
phrases (Leviticus 1:2): “A man, when he brings near of you” and “from the animal... you shall bring near

your offering.” It builds on the Chanukah discourse in Torah Ohr, Vayeshev, “On the twenty-fifth of Kislev,”
which explains that prayer takes the place of the offerings and finds two kinds of self-sacrifice in the Shema.
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that indeed, in the Shema there are two instances of self-sacrifice (mesirus nefesh). The first is to
give over one’s soul in [the word] “One,” and this refers to the G-dly soul, which is at the level of
self-nullification (bittul) in the very Infinite Light (Or Ein Sof), blessed be He.

In the recital of the Shema there are two moments of self-sacrifice: one in the word “One” (echad) and one,

taken up in paragraph 4, in “with all your soul.” The first belongs to the G-dly soul, which by its nature is
nullified within the Infinite Light itself.

107 Y ORP 011 NIDUERT RPT 190 11°9YT 0TR 00 D 41270 0O1 2°9p° 90 DTN 1Ay N
#1119 129 NI°M3 RIT NOPRRT W DV (w1 mvon)

And this is the meaning of “A man, when he brings near of you an offering to Havayah.” For the su-
pernal Man (Adam) is Z’eir Anpin (the emotive attributes) of the World of Atzilus (Emanation); and
“of you” refers to the self-sacrifice of the G-dly soul, and this is the level of “an offering to
Havayah,”

The verse is now read in that light. “Man” is the supernal Man, Z’eir Anpin of Atzilus: the emotive Sefiros of

the World of Emanation, which Kabbalah pictures in the form of a man. “Of you” is the G-dly soul’s own self-

giving, and that is “an offering to Havayah.”
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for this self-sacrifice is at the level of “Havayah is One,” which is the Infinite Light, blessed be He,
that is clothed in Z’eir Anpin of Atzilus, in which the souls are included at the level of “being ab-
sorbed into the body of the King,”
It is “to Havayah” because the soul’s self-sacrifice in the Shema is at the level of “Havayah is One,” and
Havayah here means the Infinite Light as it is clothed within Z’eir Anpin. The souls are included in Z’eir

Anpin the way food is absorbed into the body of the one who eats it: “being absorbed into the body of the
King,” a phrase of the Zohar.
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as is written in the Zohar, Parshas Pinchas (folio 217a), on the verse “and herb for the service of
man”: “These are the souls of the righteous, which that Man, who is Z’eir Anpin, who rides upon
and rules over this animal, which is the level of Malchus (sovereignty), eats and brings within him-
self, etc.”
The Alter Rebbe brings the Zohar on Parshas Pinchas, where Rabbi Chiya reads Psalms 104:14, “He causes
grass to grow for the animal, and herb for the service of man,” as a picture of the supernal worlds: the “herb”
is the souls of the righteous, which the supernal “Man” eats and takes into himself. The identifications of

that Man as Z’eir Anpin and of the “animal” he rides and rules as Malchus are the Alter Rebbe’s own glosses

inside the quotation.
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Now, “man” (adam) is the Ten Sefiros of Z’eir Anpin, and Havayah is the Infinite Light that is
clothed in it. And through the level of “being absorbed into the body of the King,” which is the Ten
Sefiros of Z’eir Anpin, they [the souls] are thereby also united with the kav (line of light) from the
Infinite Light that is in Z’eir Anpin. And this is [the meaning of] “A man, when he brings near of you
an offering to Havayah.”

Here the pieces come together: “man” is the ten Sefiros of Z’eir Anpin, and Havayah is the Infinite Light

clothed in them. When the souls are absorbed into Z’eir Anpin, they are thereby united with the kav, the line

of infinite light that runs within it, and this is how the soul becomes “an offering to Havayah.”
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This is also along the lines of what is said in the Sifra DeTzniusa, at the beginning of chapter 4:
“Z’eir Anpin is revealed and not revealed”; and in the commentary there, in Zohar HaRakia, it is
stated that its inner dimension (pnimiyus) is actually Atika, etc.
A further support comes from the Sifra DeTzniusa, a brief and cryptic section of the Zohar, which says that
Z’eir Anpin is both “revealed and not revealed.” The commentary Zohar HaRakia explains the hidden side:

the inner core of Z’eir Anpin is Atika, the “Ancient One,” the innermost level of Keser, above the Sefiros that
are revealed.
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And so the Ramaz (Rabbi Moshe Zacuto) wrote, in Parshas Va’eschanan, on folio 260b: the inner
dimension of Atik that is within Z’eir Anpin. And see what is explained elsewhere on the meaning of
“one cherub from the end on this side”: that it is the end of the Infinite Light that is in Z’eir Anpin.

The Ramaz, Rabbi Moshe Zacuto, a major commentator on the Zohar, says the same: within Z’eir Anpin is
the inner dimension of Atik. In the plain sense, “one cherub from the end on this side” tells how the two
cherubim stood at the two ends of the Ark’s cover; explained elsewhere, the “end” is the last edge of the

Infinite Light, which is found within Z’eir Anpin.
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This is as the Ramaz wrote there: “as is known, the level of Atik is the end of the World of the

Infinite One (Ein Sof).” And see in the Idra Rabba, folio 136b, on the meaning of “for He is not a

”

man.

The Ramaz gives the reason: Atik is the lowest point, the “end,” of the realm of the Infinite itself, and so the
very edge of the Infinite lies hidden within Z’eir Anpin. The Idra Rabba (the Zohar’s “Greater Assembly”), ex-
plaining “for He is not a man” (I Samuel 15:29), teaches that where no full face is revealed the level is not

9, 6

called “man”; “man” is the revealed level.
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And this is [the meaning of] “A man”: that is, the revealed aspect (isgalya) of Z’eir Anpin; “when he
brings near of you”: that the G-dly soul comes to give over its soul in the Shema, in [the word]
“One,” for then it is “an offering to Havayah,” which is the level of the inner dimension of Z’eir
Anpin, the level of Atika, etc.

So the verse holds both levels: “man” (adam) is the revealed aspect of Z’eir Anpin, while “an offering to

Havayah” reaches its hidden inner core, Atika. When the G-dly soul gives itself over in the word “One” of the
Shema, it is offered up to that inner level.
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And see in the Zohar, Beha’aloscha, folio 152a: “The soul of which we spoke: this is the Tiferes
(beauty) of Israel, etc.; and the soul of the soul: this is Atika Kadisha (the Holy Ancient One); and all
is one.”
The Zohar in Beha’aloscha describes four layers above, like a person’s garment, body, soul and soul of the
soul. The “soul” is Tiferes Yisrael, which the Zohar there calls the Torah itself, and the “soul of the soul” is
Atika Kadisha, the hidden Holy Ancient One; and all are bound together as one. Likkutei Torah, Re’eh (on

“When you listen to the voice”) quotes the same Zohar and adds that Tiferes is called “voice,” and what is
clothed within the voice is this “soul of the soul.”
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And this is “A man (adam),” namely Tiferes, as it is written, “like the beauty (tiferes) of a man.”
“When he brings near of you an offering to Havayah” is the level of the radiance of Atika Kadisha
that is clothed in Tiferes, for indeed it is called “the soul of the soul,” etc.

This gives the verse a parallel reading: “man” is Tiferes, the central Sefirah of Z’eir Anpin, as Isaiah speaks

of “the beauty (tiferes) of a man.” The “offering to Havayah” is then the radiance of Atika Kadisha clothed
within Tiferes, since the Zohar calls Atika “the soul of the soul.”
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Now, this drawing down and this arousal from above of “A man, when he brings near” come
through occupation with the Torah and the mitzvos, for the Torah is the level of this “man” (adam),
as is explained in the Zohar, Beha’aloscha, there.
What was just described, the drawing of the hidden light of Atika into the “man” so that the soul can be of-
fered to it, is called a drawing down and an arousal from above. It comes through engagement in Torah and

mitzvos, because the Torah is itself this level of “man”: the Zohar just quoted calls Tiferes Yisrael “the Torah
itself.”
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And this is why the Torah is called “strength” (0z): it is what gives power and strength to the G-dly
soul to prevail over the physicality of the body and the animal soul, as is explained elsewhere on
the verse “In the third month.”
The Sages read oz, “strength,” as the Torah (Vayikra Rabbah 31:5; Zevachim 116a). The Alter Rebbe gives the
reason: the Torah gives the G-dly soul the strength to prevail over the coarseness of the body and over the
animal soul. In Torah Ohr, Yisro, on “In the third month” (Exodus 19:1, the giving of the Torah), he de-

scribes the body and the animal soul as a “narrow place” (meitzar, as in Mitzrayim) that confines the G-dly
soul, so that its contemplation of G-d cannot by itself bring the body to submission.

SECTION 2 - 14-5

“From the animal”: the second self-sacrifice
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The second level of self-sacrifice (mesirus nefesh) in the Shema is the level of “and with all your
soul”: that is, that the animal soul too should be at the level of subjugation and transformation
(iskafya and is’hapcha). And this level of self-sacrifice is not in “One,” but at the level of “Blessed
be the name of the glory of His kingdom,” etc.

The second self-sacrifice in the Shema is in “and with all your soul”: here even the animal soul is to be sub-

dued (iskafya) and then transformed (is’hapcha) toward holiness. This kind is tied not to the word “One” but

to the line “Blessed be the name of the glory of His kingdom,” which speaks of G-d’s kingship, Malchus.
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9, 6

And this is “from the animal... you shall bring near your offering”: “your offering” is the offering
up of the animal soul and its ascent at the level of transformation, etc. And it is drawn “from the
animal” (behemah), for the attribute of Malchus (sovereignty) that is clothed in the World of Beriah
(Creation) is the level of the Name Ban (52), which is numerically equal to behemah.
This is the offering “from the animal”: “your offering” is the animal soul itself, brought near and raised up
through its transformation. It is drawn from “the animal” (behemah) because Malchus as it is clothed in the

World of Beriah is the Name Ban, the Name Havayah with its letters spelled out in full using the letter hei,

whose letters then total 52, the same numerical value as behemah.
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And it is specifically from this level, of “Blessed be the name of the glory of His kingdom forever
and ever,” that the offering up of the animal soul is drawn.

The offering up of the animal soul flows specifically from the level of “Blessed be the name of the glory of
His kingdom forever and ever,” that is, from G-d’s kingship, Malchus.
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And its ascent, too, after the refinement (birur), is at the level of the Name Ban, as is written in the
Zohar, Parshas Pinchas, there, on the meaning of “He causes grass to grow for the animal (be-
hemah)”: this is the matter of the inclusion of the animal soul, after the refinement, in the level of
Malchus (sovereignty), like the inclusion of the angels, which is called “grass,” etc.
Even after the animal soul has been refined and rises, it rises only to the level of the Name Ban, Malchus.
The Zohar in Pinchas reads “He causes grass to grow for the animal” as the angels, called “grass” because

they are cut down each day and grow again, eaten by the “animal,” Malchus; the refined animal soul is in-

cluded in Malchus as they are.
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“And herb for the service of man” refers to the inclusion of the G-dly soul in Z’eir Anpin (the emo-
tive attributes), as mentioned above. And see what is explained elsewhere on this matter, in the ex-
planation of the verse “Thus says...,” etc., “walkers among those who stand.”
By contrast, “herb for the service of man” is the G-dly soul included in Z’eir Anpin, the supernal Man, as
paragraph 1 explained. The Torah Ohr discourse on “walkers among those who stand” (Vayeshev) draws the

same line: angels, and souls before they descend, are “standing,” while souls clothed in a body and an ani-
mal soul are “walkers.”

SECTION 3 - 16-8

Inner keys and outer keys
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The explanation is this: there are two levels of contemplation. The first is the contemplation of the
very essence of the Infinite Light (Or Ein Sof), blessed be He: that He, may He be blessed, is “high
and exalted” and is not within the category of worlds at all, neither at the level of the light that fills
[all worlds] (memalei) nor at the level of the light that encompasses [all worlds] (sovev);

The Alter Rebbe now explains the two offerings through two kinds of contemplation. The first contemplates

G-d’s very essence, which has no relation to worlds at all: it is above not only the light that fills each world
from within but also the light that encompasses them from beyond.
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for it is written, “I, Havayah, have not changed,” and there is no comparison to Him, may He be
blessed, not even as the relation of a drop to the ocean. And from this is drawn the self-sacrifice
(mesirus nefesh) of the G-dly soul

G-d says, “I, Havayah, have not changed” (Malachi 3:6): bringing the worlds into being made no change in

Him, and they bear no comparison to Him, not even that of a drop to the ocean, since a drop still has some
proportion to the ocean. From this contemplation comes the G-dly soul’s self-sacrifice in the word “One.”
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(see the discourse beginning “A person is obligated to become intoxicated on Purim,” in what is
written there: “And if so, His being and essence, may He be blessed, etc.”; the self-sacrifice that is
higher than the Life of life, etc.),
This parenthesis sends the reader to the Purim discourse in Torah Ohr (Megillas Esther), “A person is oblig-
ated to become intoxicated on Purim.” There the Alter Rebbe explains that through their self-sacrifice the
Jews of that time reached G-d’s very essence, beyond the light that fills the worlds and the light that encom-

passes them, so that the joy of Purim is beyond knowledge; that self-sacrifice reaches higher than G-d as the
“Life of life,” the source of life for the worlds.
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for since its root is from the level of the inner dimension (pnimiyus) of the worlds, that is, from the
inner dimension of the vessels, as in the saying “it is pure”: its root is from the level of the supernal
purity (tehiru ila’ah), etc.,

The G-dly soul can reach so high because of its root, in the inner dimension of the worlds, the inner dimen-
sion of the vessels. The morning blessing “My G-d, the soul You placed within me is pure” (tehorah) hints at

that root, the tehiru ila’ah, the “supernal purity.”
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therefore it is nullified and included before the very Infinite Light, blessed be He, by intellectually

grasping and contemplating the exaltedness of the essence of the Infinite Light, blessed be He.

Therefore, when the G-dly soul understands and contemplates how exalted the essence of the Infinite Light

is, it becomes nullified and included in it. This is its self-sacrifice in “One,” the offering of “a man... of you.”

likuteitorah.com/likkutei-torah/vayikra/3/ 12
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And this is the meaning of “the inner keys” and of “the gate of the inner courtyard that faces east
(kadim),” etc.: that a stirring should be drawn forth in the soul, so that it is stirred by the very
Infinite Light (Or Ein Sof), blessed be He, which is called “the Primordial One (Kadmono) of the
world,” which is not within the category of the light that fills all worlds (memalei kol almin) and the
light that encompasses all worlds (sovev kol almin).
The first kind of contemplation is now called “the inner keys,” an image from the Talmud (Shabbos 31a-b),
where Torah without the fear of Heaven is like a treasurer handed the inner keys but not the outer ones. It is
also “the gate of the inner courtyard that faces east” (Ezekiel 46:1), where kadim, “east,” hints at Kadmono,

“the Primordial One”: it stirs the soul toward the Infinite Light itself, which is beyond both the light that fills
the worlds and the light that encompasses them.
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And this is [the meaning of| the supernal “Man,” Z’eir Anpin (the emotive attributes) of the World
of Atzilus (Emanation), “when he brings near of you”: that self-sacrifice (mesirus nefesh) should be
drawn forth in the G-dly soul, “an offering to Havayah,” which comes from contemplating the ex-
altedness of the essence of the Infinite Light, blessed be He, a radiance of which is clothed in Z’eir
Anpin, as mentioned above.

This inner contemplation is what paragraph 1 called “A man, when he brings near of you... an offering to

Havayah”: the G-dly soul’s self-sacrifice, which comes from contemplating G-d’s exalted essence, a radiance
of which is clothed in Z’eir Anpin.
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And the second level of contemplation is called “the outer keys,” which is to contemplate how He,
may He be blessed, fills all worlds: “You made the heavens and the heavens of the heavens...”;
“Who forms ministering [angels|, and Whose ministers...,” etc.;

The second kind of contemplation, “the outer keys,” looks at how G-d fills and gives life to all the worlds: He

made the heavens and all their hosts (Nehemiah 9:6), and He forms the angels who serve Him, as the bless-
ing Yotzer before the morning Shema says.

likuteitorah.com/likkutei-torah/vayikra/3/ 13
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“Lift up your eyes on high and see: Who created these?” (as is explained elsewhere, in the dis-
course beginning “When you listen to the voice,” and at the end of the discourse beginning “And
you shall count for yourselves,” on the festival of Shavuos, on the matter of barley and wheat, etc.;
see there).
Isaiah’s call, “Lift up your eyes on high and see: Who created these?” is the model of this contemplation:
looking at creation and recognizing its Creator. The parenthesis points to two discourses in Likkutei Torah
that develop it: one on Parshas Re’eh, and one on counting the Omer (Bamidbar), where barley, revealed at

Pesach, is the soul’s grasp of how G-d fills and encompasses all worlds, each person according to his capaci-

ty, and wheat, at Shavuos, a higher revelation.
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And this is from the level of the attribute of His Malchus (sovereignty), may He be blessed, which is
called “Name,” for it is only a splendor and a radiance; as is known, the levels of the light that fills

all worlds and the light that encompasses all worlds are all called only the level of His Name, etc.,

This outer contemplation belongs to Malchus, G-d’s kingship, which is called His “Name”: like a name, it is
only a splendor and radiance of G-d, not His essence. Indeed, both the light that fills the worlds and the light

that encompasses them are, compared with His essence, only His “Name.”
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as is explained elsewhere on the meaning of “Do not read shamos [‘desolations’] but shemos

[‘names’],” etc. (see the discourse beginning “And when she came before the king,” etc.).

The Sages’ teaching in the Talmud (Berakhot 7b), “do not read shamos (desolations) but shemos (names),” is
explained elsewhere in this sense. The parenthesis refers to the Purim discourse in Torah Ohr, “And when

she came before the king.”
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Now, from this level of contemplation is drawn the transformation (is’hapcha) of the animal soul.

From this second contemplation, of G-d as He gives life to the worlds, comes the transformation of the ani-

mal soul.
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For since the animal soul has descended into lower levels, where there are separating screens, the
stirring therefore does not take hold in it except specifically through contemplation from this level:
how that which is a “something” (yesh) and a separate thing is nullified before the splendor that
gives it life, etc.
The animal soul has come down into lower levels, where “screens” separate it from G-dliness, so the con-
templation of G-d’s essence does not take hold in it. What does reach it is the contemplation of how every
created “something,” which feels separate and self-standing, is nullified before the divine splendor that

gives it life; because this contemplation begins from the created world itself, it can move even the animal
soul.
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As is explained elsewhere on the meaning of “When you go out to war against (al) your enemies”:
that to overcome the desiring power in the animal soul, [the battle] should be at the level of “above
(al) your enemies,”

A related teaching on “When you go out to war against (al) your enemies” reads al as “above”: to defeat the
cravings of the animal soul, one must fight from a position above them.
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that is, to contemplate its root above, which is from the level of the supernal Chariot (merkavah) in

holiness, etc.; and this too is the level of “from the animal... you shall bring near.”

Rising “above your enemies” means contemplating the animal soul’s own root on high, in the supernal
Chariot of holiness (the four Chayos of Ezekiel’s vision, which bear the Throne); seeing where it comes from
allows the animal soul to be raised. This too is “from the animal... you shall bring near.”
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(And see what is explained at the end of the discourse beginning “And all the people saw,” etc., on
the matter of “and they stood far off,” and on the matter of “and they bless You, may Your Name be
blessed,” etc., which also speaks of something close to this matter.)
The parenthesis points to the end of the Torah Ohr discourse on “And all the people saw” (Exodus 20:15).
There the people who “stood far off” are the mixed multitude, who were moved only by the vastness of the

created heavens and not by the Infinite itself, and in “they bless You, may Your Name be blessed” Israel draw
down G-d Himself while other beings bless only His Name: the same two contemplations as here.
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And this is “from the animal... you shall bring near,” for indeed it is written, “the spirit of the ani-
mal, which goes downward”: the spreading forth of the radiance of G-dliness that is drawn down to
give life to the worlds of Beriah, Yetzirah and Asiyah is called “the spirit of the animal,” the Name
Ban (52),

This is why the outer contemplation is called “from the animal.” Koheles speaks of “the spirit of the animal
that goes downward”; the Alter Rebbe applies it to the divine radiance that spreads down to give life to the
three lower worlds, Beriah, Yetzirah and Asiyah, and calls it “the spirit of the animal,” the Name Ban.
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since in truth there is no comparison at all between the created and the Creator: for the created be-
ing is finite and newly brought into being, while the Creator is infinite; He has no beginning and
has no end.

The reason is that what is created bears no comparison at all to its Creator: a created thing is finite and came
into being, while the Creator is infinite, without beginning or end. The light that gives life to such beings has
stepped down to their level, and so it is called by the lowly name “animal.”
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Therefore, the drawing down of the light and the life-force (chayus) so that the finite comes into

being from the infinite is the ultimate descent, without equal.

Bringing finite beings into existence from the infinite is the greatest possible descent of divine light and life-
force; there is no descent like it.
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And even for the most exalted created beings, such as souls and angels, it is a great descent for the
splendor to come down from its inclusion in the luminary to be a splendor and a radiance, so that
they may “delight in the splendor,” etc.; unlike when it was included in the luminary, in the man-
ner of “the King Who alone is exalted,” etc.
Even for the loftiest creations, souls and angels, it is a great descent: for the divine “splendor” to become a
separate radiance, so that they can “delight in the splendor” (Berachos 17a), it must come down from being

included in its source, the luminary. Before that it was wholly included in its source, as the blessing Yotzer
before the morning Shema says, “the King Who alone is exalted.”
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Therefore, the level of Malchus (sovereignty) that descends to Beriah, Yetzirah and Asiyah is called
“the spirit of the animal that goes downward,” the level of the Name Ban, just as there is no com-
parison between the living creature (chai) and the speaking being (medaber), etc.

That is why Malchus, as it descends to give life to Beriah, Yetzirah and Asiyah, is called “the spirit of the ani-

mal that goes downward,” the Name Ban. It stands to the light above it as an animal stands to a human be-
ing, the “speaker”: there is no comparison between them.
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And see what is explained in the discourse beginning “And he shall wave the omer”; and see in the

Zohar, Parshas Vayechi, folio 239a: “When it goes down and descends,” etc.

The Alter Rebbe refers to a discourse on the waving of the omer, probably, as the Kehot note suggests, the
one in Likkutei Torah, Emor, which explains the omer of barley, animal fodder, through the angels who are
refined and included in Malchus each day. He also cites the Zohar’s parable of a king on his throne, called
“the supernal king,” who “when he goes down” to his servant’s house is called “a small king”: so too G-d’s
kingship, as it descends to the worlds, is called by a lower name.
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And therefore the stirring of the soul from this level is called “from the animal... you shall bring
near,” etc. That is: from the contemplation of “Blessed be the name of the glory of His kingdom

forever and ever,” and from the matter of the “two [blessings] before it” of the Shema,

Therefore the arousal of the soul that comes from this level is “from the animal... you shall bring near.” It
arises from contemplating “Blessed be the name of the glory of His kingdom forever and ever” and the two
blessings recited before the Shema in the morning.
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that is, from contemplating the tremendous stirring of the angels and the holy Chayos, from this is
drawn the level of “and with all your soul,” the subjugation and transformation (iskafya and

is’hapcha) of the animal soul, etc.

Those blessings describe the angels and the holy Chayos, the creatures of the Chariot, praising G-d with
tremendous feeling. Contemplating their awe brings about “with all your soul”: the subjugation and then the
transformation of the animal soul.

SECTION 4 - 19

The advantage of the refined animal soul
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Now, when the animal soul too ascends to be included in the Infinite Light (Or Ein Sof), blessed be
He, an advantage is created beyond the inclusion of the G-dly soul alone, like the matter of “In the
place where penitents (baalei teshuvah) stand,” etc.

When the animal soul, too, is raised and included in the Infinite Light, something is gained that the G-dly

soul alone could not achieve, as the Sages say, “In the place where penitents stand...” The lower the starting
point, the greater the ascent.
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And as is known, the Name Ban (52), after the refinement, is higher than the Name Mah (45), which
is the level of “man” (adam). And this is the meaning of “A woman of valor is the crown of her
husband.”
As is known in Kabbalah, the Name Ban (52), Malchus, once refined, rises above the Name Mah (45,
Havayah spelled out with alef), whose numerical value equals adam, “man.” This is the meaning of “A

woman ofvalor is the crown of her husband” (Proverbs 12:4): the feminine Malchus becomes a crown above
the masculine Z’eir Anpin.
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And this is why, of “A man, when he brings near of you,” it says “an offering to Havayah,” while af-
terwards, of “from the animal, from the cattle and from the flock you shall bring near your
offering,” it is written, “he shall bring it near, for his acceptance, before Havayah”: that is, the
source of the level of Havayah, from which is drawn the coming into being of the level of Havayah.
This is why the verses speak differently of the two offerings. Of “a man... of you” it says only “an offering to

Havayah,” but of the offering from the cattle it says “he shall bring it near... before Havayah” (Leviticus 1:3),
and “before” is read as “prior to”: the source from which the Name Havayah itself comes into being.
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And this was the matter of the blood of the daily offering (tamid), “northward, before Havayah,” as
is explained elsewhere, in the discourse beginning “On the twenty-fifth of Kislev,” mentioned

above. (And see in the Zohar, Vayechi, folio 239b, what is said on this verse.)

The same applies to the blood of the daily offering, slaughtered “northward, before Havayah” (Leviticus
1:11). The Chanukah discourse cited at the start explains that the north is Gevurah, the “great tumult” with
which the Chayos of the Chariot rise above the level of “man,” and that “before Havayah” is the source of
Havayah; and the Zohar on Vayechi contrasts “an offering to Havayah,” the man who rises from below to

above, with “your offering” from the animals, which descends from above to below.
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And what must still be understood is this: the matter of the offerings as a whole is because they are
from the shattering of the vessels (sheviras hakeilim), which fell, and in essence they are from the
World of Tohu (Chaos); therefore, when they are refined and raised up, they are [the level of] “a
pleasing fragrance.”

The Alter Rebbe now raises a question about the offerings in general. Offerings are brought from animals

because they derive from the vessels that shattered and fell from the World of Tohu (Chaos); when these are

refined and raised, they become “a pleasing fragrance” to G-d.
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And this fits also the refinement of the animal soul in man, whose root is likewise from the World of
Tohu.

This fits the refinement of the animal soul as well, since its root too is in the World of Tohu.
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But regarding the self-sacrifice (mesirus nefesh) of the G-dly soul, whose root is from the World of
Tikkun (Rectification), from Z’eir Anpin (the emotive attributes) of Atzilus, it is seemingly difficult:
why should this level be called “brings near of you an offering,” etc.?

The G-dly soul, however, is rooted in the World of Tikkun (Rectification), in Z’eir Anpin of Atzilus, which nev-
er fell. Why, then, should its self-sacrifice be called an “offering,” as if it too needed to be raised?
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This matter has already been explained elsewhere, in Parshas Yisro, in the discourse beginning
“To understand the explanation of the matter of ‘The Patriarchs are the Chariot’”; see there. And
see what is explained in the discourse beginning “I am asleep,” on “my companion” (rayasi).
The Alter Rebbe answers by referring to the Torah Ohr discourse on “The Patriarchs are the Chariot” (Yisro),
which asks the same question: the Patriarchs are rooted in Atzilus, yet they are called a Chariot. There the
answer is that Z’eir Anpin, the emotive attributes, is rooted higher than Chochmah and Binah, so the

Patriarchs, the emotive Sefiros of Atzilus, are a Chariot that raises the higher “man,” Chochmah. He also
refers to the discourse “I am asleep,” on the word “my companion” (rayasi).
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SECTION 5 - 110-13

Second reading: man and animal within the G-dly soul
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2. Now, this is one explanation of what is written, that “from the animal” refers to “your offering,”
following the explanation of the Zohar, Parshas Vayechi, mentioned above. And there is another
way, according to what is written in the Sifra DeTzniusa, at the beginning of chapter 4: “Man and
animal You save, Havayah.”

Section 2 offers a second reading. The first, following the Zohar on Vayechi, took “from the animal” with
“your offering,” the animal soul; the Sifra DeTzniusa instead connects the verse with “Man and animal You
save, Havayah” (Psalms 36:7).
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“The one is found within the inclusion of the other: the animal within the inclusion of man. ‘A
man, when he brings near of you an offering to Havayah, from the animal’: because it is included

within man.” End of quote.

The Sifra DeTzniusa teaches that man and animal are each found within the other, and specifically that the
animal is included within man. That is why the verse can say “a man... of you... from the animal”: the “ani-
mal” is part of the “man.”
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And in Zohar HaRakia there, he explains that the intent of this is that the verse is difficult to make
sense of: first it says “of you,” which implies from the person’s own body, and then it says “from

the animal.”

The commentary Zohar HaRakia explains what difficulty the Sifra DeTzniusa comes to resolve: the wording
of the verse seems inconsistent. “Of you” implies an offering from the person himself, yet the verse goes on

to say “from the animal.”

(1 ROVIP PINN 972 99D [21now mn 001 WPRED)

(And according to what was written above, this difficulty is also resolved.)

The Alter Rebbe notes in passing that his first explanation, which read the two phrases as two different offer-

ings, also resolves this difficulty.
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And the explanation is that behemah (animal) is numerically equal to Ban (52), and it is actually
from the ribs of adam (man): for adam is numerically Mah (45), which is the Name Havayah and its
filling, nineteen, the numerical value of Chavah, which is Malchus (sovereignty), the Name Ban.
Thus far his words.
The answer comes through gematria: behemah equals 52, the Name Ban, and adam equals 45, the Name
Mah, which is Havayah spelled out with alef. The letters added in that spelling-out total 19, the value of

Chavah, who is Malchus, the Name Ban; just as Chavah was taken from Adam’s rib, the “animal” comes from
within the “man.”
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And see on the matter of Chavah in Parshas Bereishis, the discourse beginning “To understand the
matter of the blessings.” It follows that, according to the explanation of the Sifra DeTzniusa, “from
the animal” is also included within the level of “when he brings near of you”;
The Alter Rebbe points to the Torah Ohr discourse on Bereishis, “To understand the matter of the blessings,”
where Chavah equals 19, the letters added in spelling out Havayah, because spelling out reveals what is hid-

den, and chavah itself means “telling.” On this reading, “from the animal” is not a separate offering but part
of “when he brings near of you,” the offering of the G-dly soul itself.
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that is, because the G-dly soul too, although its essence is the level of “man” (adam), the Name
Mah, is nevertheless also composed of the level of Ban, as was explained in Parshas Balak, in the
explanation of the verse “Who has counted”; see there.

Even the G-dly soul, whose essence is “man,” the Name Mah, also contains the level of Ban, as the discourse

on “Who has counted the dust of Yaakov” in Parshas Balak explains. There this is why souls come down into

this world: they too hold a mixture of good and evil, to be sorted out.
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And this is [the meaning of] what is written, “And I will sow the House of Israel, etc., with the seed
of man and the seed of animal” (in Jeremiah, chapter 31): that is, that in the G-dly soul itself there
is also [something] of the level of “animal,” which is the Name Ban.

Jeremiah’s prophecy, “I will sow the House of Israel... with the seed of man and the seed of animal,” is read
in this sense: the G-dly soul itself has an “animal” aspect, the Name Ban.
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For the souls are born from the union of Z’eir Anpin (the emotive attributes) and Nukva (the femi-
nine / Malchus), which are the levels of Mah and Ban; if so, they are composed of both levels.

Souls are born from the union of Z’eir Anpin and Nukva, the masculine and feminine configurations, which
are Mah and Ban, and so every soul contains both.
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(And as is explained elsewhere, in the discourse beginning “When you go out,” on the matter of
“and you see among the captives a woman beautiful of form,” etc.: that in the soul there are two
levels, “beautiful of form” and “a woman beautiful of form,” which are the levels of male and fe-
male; and this is the meaning of “in His image, in the image of G-d,” etc.; see there.) And see in
Parshas Naso, folio 147a, on the verse “My flock, the flock of My pasture, you are man (adam).”

The parenthesis cites the discourse on “When you go out” (Likkutei Torah, Ki Seitzei), on the captive woman
“beautiful of form”: it finds two levels in the soul, “beautiful of form” and “a woman beautiful of form,” mas-
culine and feminine, as in “in His image, in the image of G-d... male and female He created them.” The
Zohar on Naso reads Ezekiel’s “My flock, the flock of My pasture, you are man” as calling Israel both “ani-
mal” and “man.”
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And the explanation of these two levels in the service of G-d is according to what is written in the

9

discourse beginning “Sing and rejoice,” on the meaning of “and they shall sing of Your right-
eousness”: that the angels’ comprehension is only at the level of Malchus, but the souls have an ad-
ditional service, etc.
In practice the two levels mean two kinds of divine service. The Torah Ohr discourse “Sing and rejoice”
(Miketz) explains that the angels’ song is “they shall sing of Your righteousness,” tzedek being Malchus:
their grasp is only at the level of Malchus, and their service is only a yearning upward, while souls have an
additional service, Torah and mitzvos, which draw G-dliness down.
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Now, the angels are called by the name “animal,” as is written in the explanation of the verse “And
these are the ordinances”: that relative to above, they are considered as being without knowledge
(daas), even though relative to below, [their] knowledge is considered great. That is because their

comprehension is only at the level of Malchus (sovereignty).

Angels are called “animals.” As the explanation of “And these are the ordinances” (Torah Ohr, Mishpatim)
says, from the perspective of higher levels their understanding counts as no understanding at all, though

from below it is great; the reason is that angels grasp G-dliness only at the level of Malchus.
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Now, in the souls of Israel there is also this level, and this is [the meaning of] “After Havayah they

shall walk; like a lion he shall roar”: like the face of the lion in the Chariot.

The souls of Israel also have this level, alluded to in Hosea’s “After Havayah they shall walk; like a lion he
shall roar,” like the lion’s face of the Chariot.
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However, they have yet another, higher level, and that is through the Torah, the level of “man”

(adam).

But souls also have a higher level, that of “man,” which comes through the Torah.
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And see what is explained in the discourse beginning “You are standing,” and what is explained in

9

the discourse beginning “His eyes are red with wine,” on the meaning of “In comes wine, out
comes the secret”: that through the wine of the Torah the great love (ahavah rabbah) that is hidden
in the soul is revealed, etc. And this is “of you, from the animal,” etc., and this is the meaning of
“And unite our hearts.”
The Alter Rebbe refers to the discourse “You are standing” and to the discourse “His eyes are red with wine,”
which explains the Sages’ saying “In comes wine, out comes the secret” (Eruvin 65a): yayin (wine) and sod
(secret) both equal seventy, and the “wine” of the Torah brings out the great love (ahavah rabbah) hidden in
the soul. This is “of you, from the animal,” both levels within the soul, which the prayer “And unite our
hearts” asks to join.
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And elsewhere, in the explanation of the verse “Who has counted the dust of Yaakov,” the meaning
of “And unite our hearts” is explained: that there are two levels in the desire of the heart, the inner

dimension (pnimiyus) and the outer dimension (chitzoniyus).

A discourse on “Who has counted the dust of Yaakov” explains the prayer “And unite our hearts,” from the

blessing before the morning Shema: the heart’s desire has two levels, an inner one and an outer one.
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The inner dimension, the point of the heart, is the level of the great love (ahavah rabbah), which is

above reason and comprehended knowledge, and comes from above as a gift;

The inner level, the “point of the heart,” is the great love (ahavah rabbah), which is above reason and under-

standing; it is not produced by a person’s own effort but comes from above as a gift.
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and it is from the level of the Name Mah (45), and it is alluded to in the words of our Sages, of
blessed memory: “Who is a fool? One who loses what (mah) is given to him.” And the outer dimen-
sion of the heart is that which is taken from knowledge and contemplation of how “Your kingship is
the kingship of all worlds,” etc.

This inner love is from the Name Mah, alluded to in the Sages’ words, “Who is a fool? One who loses what

(mabh) is given to him”: one who loses the gift of Mah. The outer level of the heart is the love produced by un-

derstanding and contemplating G-d’s kingship over all worlds.
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And this is the matter of the Name Ban (52). As is known, opposite Daas (knowledge) there is [its]
counterpart, and this is the matter of the Tree of Knowledge of good and evil; for among the seven
kings of Tohu (Chaos), Bela is from the level of Daas, which fell in the shattering of the vessels (she-
viras hakeilim), etc.;
This outer love is the Name Ban. Because it comes through Daas, it has a counterpart on the other side: Daas
is the root of the Tree of Knowledge of good and evil, and in Kabbalah Bela, first of the seven kings of Tohu
(Genesis 36:32), belongs to Daas, which fell in the shattering of the vessels. In Torah Ohr (Tetzaveh, supple-

ments) the Alter Rebbe reads his name as bela, “swallowing”: he swallows the holy Daas into the Tree of
Knowledge.
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whereas of Chochmah (wisdom), which is above Daas, it is written, “They die, but not in wisdom,”
for it is above the shattering of the vessels: the Tree of Life; and Chochmah is ko’ach mah (the po-
tential of Mah).

Chochmah, above Daas, did not fall: of those kings it says “they die, but not in wisdom.” Chochmabh is the
Tree of Life and, read as ko’ach mah, the potential of Mah, the source of the inner love.
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And there must be “And unite our hearts”: that the outer dimension (chitzoniyus) of the will should
be included in the inner dimension (pnimiyus) of the will; and that is the refinement of Ban and its

inclusion in Mah.

“And unite our hearts” means that the outer desire of the heart, born of contemplation, is to be included in
its inner desire, the love above reason: the refinement of Ban and its inclusion in Mah.
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And this is “when he brings near of you... from the animal...”: Mah and Ban that are in the G-dly
soul. And see what is explained on the verse “And you shall bring near a burnt offering, a fire
offering.”

That is the meaning of the verse on this reading: “when he brings near of you” and “from the animal” are

Mah and Ban, both within the G-dly soul, offered together. The Alter Rebbe also refers to his explanation of
“And you shall bring near a burnt offering, a fire offering.”
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And see further what is explained elsewhere on the verse “The Song of Songs,” on the matter of the
two levels of “bride,” the higher Shechinah (Divine Presence) and the lower Shechinah; and these
too are these two levels in the G-dly soul.

The discourse on “The Song of Songs” speaks of two levels of kallah, “bride”: the higher Shechinah and the
lower Shechinah. These, too, are the two levels in the G-dly soul.
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(Also [see] what is explained in Parshas Ki Sisa on the verse “His left hand is under my head,” etc.,
on the difference between the service of the spark of the soul that spreads forth and is clothed with-
in the body, which is the level of “with all your heart,” etc.,
The parenthesis adds the Torah Ohr discourse on “His left hand is under my head” (Ki Sisa). There only a
spark of the soul spreads into the body and is clothed in it, the soul’s “foot,” while its essence, the “head,” re-

mains above; the spark’s service, a love born of contemplating G-d’s light in the worlds, is “with all your
heart.”
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whereas the level of “with all your might” is the level of the service of the essence of the soul, etc.;
that is, that it must be in the manner of “And unite our hearts”; and this matter is also explained at
the end of the discourse beginning “To understand the matter of the blessings.”)

By contrast, “with all your might” is the service of the soul’s essence, its “head”: a nullification of the soul’s

very being before G-d’s essence, beyond all worlds. The two must be joined, as in “And unite our hearts,”

and the end of the Torah Ohr discourse “To understand the matter of the blessings” explains this as well.
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And afterwards it is written, “from the cattle and from the flock”: this is the refinement of the ani-

mal soul in man, whose root is taken from the Chayos of the Chariot, which are called “twelve
oxen,” etc.

Only after this does the verse say “from the cattle and from the flock”: the refinement of the animal soul,
whose root is in the Chayos of the Chariot, called the “twelve oxen,” like the oxen that bore the great basin in
Shlomo’s Temple.

IN ONE’'S AVODAH

In the Shema, give yourself over twice: in “One,” by contemplating how G-d’s essence is beyond all worlds,
so that the G-dly soul is nullified in Him; and in “with all your soul,” by contemplating, through “Blessed be
the name of the glory of His kingdom” and the angels’ praise in the blessings before the Shema, how every
created thing is nothing before the light that gives it life, so that the animal soul itself is subdued and then
transformed. Draw strength for this from Torah study, and ask, “And unite our hearts,” that the love born of
contemplation be joined to the hidden love of the soul.

QUESTIONS FOR DISCUSSION

1. Why is the G-dly soul’s self-sacrifice tied to the word “One,” and the animal soul’s to “Blessed be the name
of the glory of His kingdom”?

2. Why can the animal soul not be moved by contemplating G-d’s essence beyond the worlds, and what kind
of contemplation does reach it?

3. In what sense does the refined animal soul rise higher than the G-dly soul, and how do “before Havayah”
and “awoman of valor is the crown of her husband” express this?

4. How do the two readings of “from the animal” differ: a second offering, the animal soul, or a level within
the G-dly soul itself?

5. What are the inner and outer levels of the heart, and what does it mean to ask “And unite our hearts”?
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PARAGRAPH 1
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This is the Chanukah discourse in Torah Ohr.
KEHOT'S NOTE
X ,DIR™MN

s 3

Moshe’s declaration to Israel, the first verse of the Shema:
“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
G-dly soul’s self-sacrifice in the word “One” is the first of
the two kinds discussed here. (context: Steinsaltz Tanakh)

Deuteronomy 6:4°7:1 0°727
TR N APRR N YR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

»e — BN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,0 5oy5 — MBI MINTR P73 NAyn nRa

G-d tells Moshe to say to the children of Israel: “When any
man of you brings an offering to Havayah, from the ani-
mals, from the cattle and from the flock you shall bring
your offering.” In the plain sense “of you” means “any one
of you”; the Alter Rebbe reads “brings near of you” as of-
fering something of oneself, one’s own soul. (context:
Steinsaltz Tanakh)

Leviticus 1:272:°X XIp™

TR M2 137 D2 3PP DTN DPN [IRNY PRI *137PN 13T
:02127R7NK 1277 KBTI 20710 Rnad

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPT NDIA2 NANNWND

Rabbi Yehudah, in the Zohar (Vayechi), says that a spirit
not found worthy must first be cleansed in the burning fire
and repaired “so as to be absorbed into the body of the
King,” while the righteous are taken straight into Him.
The Alter Rebbe uses the phrase for the souls’ inclusion in
Z’eir Anpin.

Zohar, Vayechi 19:134-20:1471"1np:’2-7172p:10”° *1*1 ,Am1 7190

But if a man is not adjudged worthy, woe to his spirit, which

has to be purified and to be prepared before it can be drawn

to the Body of the King; and if it is not prepared, woe to it

that it must roll about “like a stone in a sling” (cf. I Sam.).

Further, we have learnt: “If the soul is worthy, great is the

likuteitorah.com/likkutei-torah/vayikra/3/

bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

07N Ny 2wy

The psalmist praises G-d’s care for His creatures: through
the rain He “causes grass to grow for the animal, and herb
for the service of man,” fodder for the cattle and the crops
that people work and use. The Zohar reads the “herb” as
the souls of the righteous, taken into the supernal Man.
(context: Steinsaltz Tanakh)

Psalms 104:1477:77p 0°%°1n
IS TR D07 KXIT? DTN 11292 2 0022 TI0 R
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chiya, in the Zohar (Pinchas), reads “herb for the
service of man” as the souls of the righteous, which the
supernal Man, who rides and rules over “this animal,” eats
and takes into himself; and by their merit the whole world
is nourished from that Man. The Alter Rebbe identifies that
Man as Z’eir Anpin and the animal as Malchus.

Zohar, Pinchas 12:70-80°2-y:2”° 0r19 ,77t7 790

1The translation is only of the first 15 lines of the Hebrew
text.As R. Simeon was once studying this portion, his son, R.
Eleazar, came and asked him: ‘What is the connection of
Nadab and Abihu with Phineas? If Phineas had not been
bom when they died and had afterwards come into the world
and taken their place, I could understand, but he was alive at
the time, and his soul was already in its place?’ He replied:
‘My son, there is a deep mystery here. When they departed
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The fourth chapter of the Sifra DeTzniusa opens: “Atika is
hidden and concealed; Z’eir Anpin is revealed and not re-
vealed.” With the commentary Zohar HaRakia, the Alter
Rebbe reads the hidden side of Z’eir Anpin as Atika itself.

Zohar, Sifra DiTzniuta 5:49v”:°1 RNY°1¥T X790 7717 190

279 15T TR O

The note points to Or HaTorah on Bereishis, where the
Tzemach Tzedek copies the words of the Idra Rabba cited
here, and to two further places in Or HaTorah, on
Beshalach and on Va’eschanan.
KEHOT'S NOTE
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Shmuel tells Shaul that G-d’s decision to take the kingship
from him is final: “The Eternal One of Israel will not lie or
relent, for He is not a man, that He should relent.” The
Idra Rabba reads “not a man” as a level above the one
called “man,” and the Alter Rebbe cites it for that distinc-
tion. (context: Steinsaltz Tanakh)

I Samuel 15:29173:1°0 X PR
:0M3T? I 07X KP 92 0027 K9) 1pP° KD PR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba explains that Netzach, as it spreads
through the “body,” is in the place called “man” and can
relent; but as it appears in the forehead of the “head,”
where no full face is revealed, it is not called “man.” The
Alter Rebbe cites it to show that “man” is the revealed lev-
el of Z’eir Anpin, with a hidden level beyond it.

Zohar, Idra Rabba 28:199-29:209x27 X17X7
e B R R

,OM 980

PARAGRAPH 2
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14

R 273p MPYI2 A2

There the Alter Rebbe quotes the same Zohar, “the soul...
is Tiferes Yisrael, which is the Torah itself,” notes that

”

Tiferes is called “voice,” as in “the voice is the voice of
Yaakov,” and says that what is clothed within the voice is
“the soul of the soul,” Atika Kadisha.

KEHOT’'S NOTE

.2,35 1181 D 1p® 02 IR

DRI NINRDN KT ART XA

The Zohar (Beha’aloscha) teaches that above, too, there is
a garment, a body, a soul and a soul of the soul: the soul is
Tiferes Yisrael, which is the Torah itself, and the soul of
the soul is Atika Kadisha. The Alter Rebbe uses it to place
Atika within the “man” of Tiferes.

Zohar, Beha'alotcha 12:56-13:65-173:27> Tmi?yn2 ,7mM7 720
o

Observe that in a similar way in the supernal world there is
garment, body, soul and super-soul. The heavens and their
hosts are the outer garment, the Community of Israel is the
body which receives the soul, to wit, the “Glory of Israel”;
and the super-soul is the Ancient Holy One. All these are in-
terlocked within each other.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The verse is read again here: “man” is Tiferes, and the “of-
fering to Havayah” reaches the radiance of Atika Kadisha
clothed within it.

Leviticus 1:272:°K X"
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah mocks the maker of idols: the carpenter shapes a
block of wood “like the form of a man, like the beauty of a
man, to sit in a house.” The Alter Rebbe takes only the
phrase, which pairs tiferes (beauty) with adam (man), to
identify the “man” of the verse with the Sefirah of Tiferes.
(context: Steinsaltz Tanakh)
Isaiah 44:1357: 77 71°yw°
WD AR NIPERRI TPY? TIFI WTIRNY W 703 OO3Y TN
:M72 NRY? DR NIXDND WK 13203 YN
The carpenter stretcheth out a line; He marketh it out with a
pencil; He fitteth it with planes, And he marketh it out with
the compasses, And maketh it after the figure of a man,

According to the beauty of a man, to dwell in the house.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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On “My strength and song is G-d” (Exodus 15:2), the

Yalkut teaches that “my strength” means the Torah, as it
says, “Havayah will give strength to His people.”
Yalkut Shimoni on Torah 244:5°77:7"7 17107 2y "1ynw vpo°
¥ Y A7n? it 22T MNP SYn AR NImn ty 0K 13T
1707, 7P AR 32 MK ,°7 ANIR 1A §7 1K1 922 X2 ,0AX 1773
PRI PO NTAN Y ATY MY ORI 12 2 mnn vy
DY ,00P% AR 077 0K ,T1IRT DR 007 100Y R0 N2 TR
(X° ,v3 ©°77N) MRV ,007 AINI 1TY VIV 11D KT 021Dy
D1y Ty on”
Torat Emet (CC-BY-NC)
nsnm — oy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,39°%% — MDD IR P NIYR AR
Ny P mIINaY

The Midrash reads “a wise man went up... and brought
down the strength (o0z) in which it trusted” (Proverbs

30
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20

21:22) as Moshe going up and bringing down the Torah:
“oz, this is the Torah.”

Vayikra Rabbah 31:5’7:X”% 127 X1p™)
KEHOT'S NOTE
LX?Y0 ,TOP TOMAT 97A03) T 10 1Pwa WD LT R79D 7P IR

Wb wTIna oYy

There the Alter Rebbe describes the body and the animal
soul as a “narrow place” (Mitzrayim) that limits the G-dly
soul, so that even when it contemplates G-d’s greatness it
cannot break free of the body to bring it to subjugation
and transformation; Avraham’s quality was to rise out of
that constraint into the supernal love.
KEHOT'S NOTE
.107p *Y 10PN W70 WK LID K™D

PARAGRAPH 4

21

22

Twol bom

Moshe commands Israel: “And you shall love Havayah
your G-d with all your heart, with all your soul and with all
your might.” The Alter Rebbe reads “with all your soul” as
the second self-sacrifice of the Shema, in which the animal
soul too is given over. (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:"1 0°7127
STTRR™P221 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

035129P NR 12PN
The end of the verse, “from the animals... you shall bring
your offering,” is read as the offering up of the animal
soul itself.
Leviticus 1:2°2:°X R7p™
T M2 1377 D20 TIP3 DTN OIPK VAN PR 23279K 737
:0212777NKX 1270 IRBT71) 1227710 AiaT
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Pinchas) reads “He causes grass to grow for
the animal” as the sixty thousand myriads of angels, called
“grass” because they are cut down each day and grow
again, and eaten by the “animal.” The Alter Rebbe com-
pares the refined animal soul’s inclusion in Malchus to
theirs.

Zohar, Pinchas 12:70-80’2-"y:2”° dr19 ,71ti1 190
1The translation is only of the first 15 lines of the Hebrew
text.As R. Simeon was once studying this portion, his son, R.

likuteitorah.com/likkutei-torah/vayikra/3/
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Eleazar, came and asked him: ‘What is the connection of
Nadab and Abihu with Phineas? If Phineas had not been
bom when they died and had afterwards come into the world
and taken their place, I could understand, but he was alive at
the time, and his soul was already in its place?’ He replied:
‘My son, there is a deep mystery here. When they departed
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

A o8N MmNy

The psalmist praises G-d for giving every creature its
food: “He causes grass to grow for the animal, and herb
for the service of man.” The Zohar reads the “grass” as the
angels and the “animal” as Malchus, and the “herb” as the
souls of the righteous. (context: Steinsaltz Tanakh)

Psalms 104:1477:77p 0°2°1n
PIRTTR DO? XOIIT? DINT NT2Y? 2091 022 I0 1
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q°TRIYT 12 2°921R 10 NN 115 BV TIN°22

There the Alter Rebbe explains that the angels are called
“standing” (“seraphim stand”), and so are souls before
they come into this world (“as Havayah lives, before whom
I stood”); only after they descend into a body and an ani-
mal soul are they called “walkers.” Both are called “stand-
ing” because their root is in letters, which, like inanimate
things, are wholly nullified to the intellect that directs
them.
KEHOT'S NOTE
N0V 9MPYNa e L790RY pAn AT 7 10 YK LR LD XMIN IR

UMY P2 2%hnn

In Zechariah’s vision G-d promises the High Priest
Yehoshua that if he walks in His ways and guards His
house, “I will give you walkers among these who stand,” a
place among the angels standing before Him. Chassidus
reads the angels as “those who stand” and souls in bodies
as “walkers,” and the Alter Rebbe refers to that discussion
here. (context: Steinsaltz Tanakh)

Zechariah 3:7°1:1 717701

MAX-D3) THYN *NVRYRTNY X1 720 *3772°DX RIS N TS

DTHYT T3 22370 7 0N MIIONN WYN 0N AN 110
(TP

*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Pinchas 12:77 for these
words.

Zohar, Pinchas 12:7717y:2”> 0rin ,911 190

Kehot’s note points to Zohar, Pinchas 12:78 for these
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words.

Zohar, Pinchas 12:781”y:2”> 0rin ,7111 190

PARAGRAPH 6
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Through Malachi, G-d assures Israel that the day of judg-
ment will surely come: “For I, Havayah, have not changed,
and you, children of Yaakov, have not been consumed.”
The Alter Rebbe cites it to show that G-d’s essence is un-
changed by creation and beyond any comparison with the
worlds. (context: Steinsaltz Tanakh)

Malachi 3:61:’3 "2x%n
{0072 X? 3pY7™32 DARY TP K2 71 %3X 2
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that the joy of Purim ex-
ceeds that of the festivals: on a festival the added light is
drawn through the Name Havayah, the chain of
Chochmah and Binah, and so stays within measure, bear-
ing no comparison to G-d’s utterly simple being and es-
sence; on Purim, through the self-sacrifice of that whole
year, they reached that essence itself, beyond the light that
fills and encompasses the worlds, from which alone self-
sacrifice is drawn.
KEHOT'S NOTE
.2,U8 R™MN

N1 77170

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Ezekiel’s vision of the future Temple, G-d decrees: “The
gate of the inner courtyard that faces east shall be closed
the six working days, and on Shabbos it shall be opened.”
The Alter Rebbe reads the inner gate facing east (kadim)
as the inner contemplation of G-d as Kadmono, the
Primordial One. (context: Steinsaltz Tanakh)

Ezekiel 46:1°%:1"n 5xpim°

DWW M0 127 0°TR :'l,]’E)[I noman Axnn WY n ’g"'ﬁ_{ '1?;)5'-'[3
:IND? ¥INI 01°2) 1N2° N2Wa 001 nwyna n

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Levites’ prayer in Nehemiah’s time: “You alone are
Havayah; You made the heavens, the heavens of the heav-
ens and all their host, the earth and all that is on it... and
You give life to them all.” It expresses how G-d fills and
sustains all the worlds, the subject of the outer contempla-
tion. (context: Steinsaltz Tanakh)

Nehemiah 9:6"1:’t 1°1nm1
OX23722) DMYT WY DWET NN DY AO% T727 7 RATNR
X331 DP2"NX MR XY D712 TWR-2) DR Py WK1 TN
:OMNAYR 77 0T
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N¥1° NO392

02°1°Y 0190 INW

Isaiah, comforting Israel, bids them look up at the stars
and consider who made them: “Lift up your eyes on high
and see: Who created these?” The Alter Rebbe takes it as
the model of the outer contemplation, recognizing the
(context: Steinsaltz

Creator through His -creations.

Tanakh)
Isaiah 40:26172:n °yw°
0907 ON2Y 1DORI KU¥INT APR K127N X 02V 0imURY
T X2 UoR M9 ToIRY 0°2IK 270 R7p° ov3
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains “When you listen to the
voice (bekol) of Havayah your G-d”: the voice is a drawing
forth from concealment into revelation, and to hear “in”
the voice is to hear its inner dimension, the Infinite Light,
so that this revelation brings the soul to self-nullification.
KEHOT'S NOTE
.X,30 IR NP
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There barley, revealed at Pesach, is the soul’s grasp of the
Infinite Light as revealed in the world, how He fills all
worlds and encompasses all worlds, each person accord-
ing to his capacity; the added light drawn down at that
time reaches the animal soul to transform it from dark-

ness to light.

KEHOT'S NOTE
3,7 02a nmph

oo% onaooY
G-d commands Israel to count seven full weeks from the
day after the first day of Pesach, when the omer is brought,
until Shavuos: “And you shall count for yourselves...” The
Likkutei Torah discourse on this verse explains barley and
wheat as two levels of grasping G-dliness. (context:
Steinsaltz Tanakh)
Leviticus 23:157"1:373 RIp™
YU NUNT WFTNY 03T DPR MWD MR D7 ONIDR
:13°°R NvnR NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MY Mpn BN

Rabbi Eliezer derives that a name shapes a person’s life
from “Come, see the works of Havayah, who has made des-
olations (shamos) in the earth” (Psalms 46:9): do not read
shamos but shemos, “names.” The Alter Rebbe refers to
this reading for the idea that the worlds come from G-d’s
“Name.”
Berakhot 7b:10-11x”>-:2°t N1572
NY298m M 1077 :XIR TRT PR *21 MY 7003 RRYT 17 Kin
27 RY niny” N?§ “ning” "pn 5K ,YIR2 NIy o R N
R bw in°2 7302 7Y Maap YR o0 12 1ynY 27 0w pn
DiPWaR “121 i1722 TIT? Tinm” RRIY 23N 23 nponn NP
23 ﬂ’?’m ,”"35] o mp 0°27 °7% 137 a9 7Y N2 22091 2
129R) P T 1:1’7;:15’?1 0”1 W1 nrg‘;” :2°03 333 333 nnnen
.2°n3 N'? aFEbakiag
Whence do we learn that the name of a person affects his
life? R. Eleazar said : Because the Scriptures declare,
"Come, behold the works of the L-rd, Who hath made sham-
mot ['desolations'] in the earth" (Ps. xlvi. 9). Read not sham-

mot but shemot "names." R. Johanan also said in the name
of R. Simeon b. Johai :

man's house than the wars of Gog and Magog; as it is said,

More painful is filial impiety in a

"A Psalm of David, when he fled from Absalom his son"
(ibid. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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That Purim discourse opens with the Sages’ teaching that
the world exists for six thousand years and one is desolate
(charuv), a state of rest without ascents and descents, and
goes on to the ascents of souls and bodies.
KEHOT'S NOTE
X2 R™MN

qonm 2R N1

From the Megillah’s summary of the Purim story: when
Esther (or, as some read it, the matter) came before the
king, he ordered by letter that Haman’s evil plot fall back
on his own head. The verse opens the Purim discourse in
Torah Ohr to which the parenthesis refers. (context:
Steinsaltz Tanakh)

Esther 9:257773:’0 1nNOR

"2 WNTIWR 7Y77 iAW N 199770 0K T2RT *I0? ANIN
PYI72Y 1°12°NK) IR 170 WRAPY 0oTInen

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel: “When you go out to war against your
enemies and see horses and chariots, a people more nu-
merous than you, do not fear them, for Havayah your G-d
is with you.” One of the two verses that begin this way, both
given in the Kehot note; the Alter Rebbe reads al,
“against,” as “above.” (context: Steinsaltz Tanakh)

Deuteronomy 20:1°X:’2 0°727

Di7R RPN KD i 27 DY 297 0I0 DRI ARy Manon? XN
{07180 PING TP¥RI Ty TR0 N3

When thou goest forth to battle against thine enemies, and

seest horses, and chariots, and a people more than thou,

thou shalt not be afraid of them; for the L-RD thy G-d is with

thee, who brought thee up out of the land of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The law of a war of choice: “When you go out to war
against your enemies, and Havayah your G-d delivers
them into your hand...” The second verse given in the
Kehot note, read here as the war against the cravings of
the animal soul. (context: Steinsaltz Tanakh)

Deuteronomy 21:10:X”3 0°127
2 P2 9722 RO N 10N PRRDY Maron? X¥N

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe reads “And all the people saw the
voices and the torches”: the voices are drawings down of
the Infinite Light from concealment into revelation, like
water flowing from a high place to a low one, and the
torches are the soul’s fiery yearning upward.
KEHOT'S NOTE
LTV R™MN

2OR1 Ay o

At Sinai, “all the people saw the voices and the torches and
the sound of the shofar and the mountain smoking; the
people saw and trembled, and stood far off.” The Torah
Ohr discourse on this verse ends with the two levels the
parenthesis refers to. (context: Steinsaltz Tanakh)

Exodus 20:15170:’3 mnw

qTTNRY 1SWa P NRY 07°9P1°NRY NPipaTnR 0OKA oYTTed
PTR 17PN VI DY R IY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“From the animals... you shall bring near” is applied here
to the outer contemplation, which transforms the animal
soul.

Leviticus 1:2°2:°K X"

T M2 1377 BB IR DTN DOZX DY) PRI 327N 13T
10212727 NK 12710 IRBT7123 1227710 A2

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

vuRR RO NTIRA ARnan

Koheles, reflecting that man and animal alike die, asks:
“Who knows whether the spirit of man goes upward, and
whether the spirit of the animal goes downward to the
earth?” The Alter Rebbe takes “the spirit of the animal that
goes downward” as a name for the divine radiance that de-
scends to give life to the lower worlds, the Name Ban.
(context: Steinsaltz Tanakh)

Ecclesiastes 3:21x75:3 norp

T o
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud describes the World to Come, where the right-
eous sit with their crowns on their heads and delight in the
radiance of the Shechinah. The Alter Rebbe uses the
phrase for created beings that receive G-d’s light as a radi-
ance outside its source.

Berakhot 17ax 1> n1372

1729 @I N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the omer, an offering of barley, which is animal fod-
der, is explained through two kinds of angels: those who
“stand in the heights of the world” since creation, the
Chayos of the Chariot, and those created each day who
sing and expire, sparks of holiness that fell in the shatter-
ing and rise each day to be included in Malchus.
KEHOT'S NOTE
X ,12 710K 171p5 131197 7R
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G-d commands that on the day after the first day of Pesach
the kohen “shall wave the omer before Havayah,” the first
sheaf of the barley harvest. The Likkutei Torah discourse
on this verse (Emor) explains the barley omer, animal fod-
der, through the angels. (context: Steinsaltz Tanakh)

Leviticus 23:118”>:372 Rp™

7797 9397 NIWT N 0387 7 *307 MYTTNR A7
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar (Vayechi) explains the small alef of Vayikra by a
parable: a king on his throne is called “the supernal king,”
but when he goes down to his servant’s house he is called
“a small king”; so the Holy One, blessed be He, when He
descends from His dwelling below, is King but not super-
nal as before. The Alter Rebbe cites it for the descent of
Malchus into the lower worlds.

Zohar, Vayechi 60:607-62:61817°70:270-1"1n:°0 *1 7111 190
When a king sits on his throne wearing the royal crown, he
is called Great King, but when he comes down from his
throne and visits his servant, he is called Little King. So
G-d, as long as He is on high over all, is called Supreme
King, but when He brings His abode below, He is simply
King, not Supreme as before.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“In the morning one recites two blessings before it and
one after it.” The first of these blessings describes the
praise of the angels, which the Alter Rebbe makes the sub-
ject of this contemplation.
Mishnah Berakhot 1:4°7:°X n1572 mwn
DNYA 197 DAY 3N ,INRY NOKY 197 DAY 9730 Y2
KUY I TIRT? TR 3P 113 NOXY A2 NN K
.ORM? KPY ORET K 07 CPIRA? KW K ,73P7 %7
:0AM? *RE7 1K , 0PN K20
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

Twol bom

“With all your soul”: here, the self-sacrifice of the animal
soul through its subjugation and transformation.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Abahu: “In the place where penitents stand, the per-

fectly righteous cannot stand.” The Alter Rebbe uses it for
the advantage gained when the animal soul, too, is refined
and raised.
Berakhot 34b:22-23375-273:27"% m1312
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The second half of the verse, the offering “from the ani-
mal, from the cattle and from the flock,” is contrasted here
with “an offering to Havayah.”

Leviticus 1:2°2:°X X7p”

TR M2 1377 02 P23 DTN DIPK NN PRI 237N 13T
:0212727NK 12770 IRET712) 1927710 NRian

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of a burnt offering from the cattle, G-d says: “He shall
bring it near to the entrance of the Tent of Meeting, for his
acceptance, before Havayah,” that it may find favor for
him (or, as some explain, of his own free will). The Alter
Rebbe reads “before Havayah” as “prior to Havayah,” the
source from which the Name comes into being. (context:
Steinsaltz Tanakh)

Leviticus 1:3°1:°8 Xp™
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If his offering be a burnt-offering of the herd, he shall offer

it a male without blemish; he shall bring it to the door of the

tent of meeting, that he may be accepted before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of the burnt offering from the flock: “He shall slaughter it
on the north side of the altar, before Havayah.” Here too
“before Havayah” points to the source above the Name,
and the north to Gevurah. (context: Steinsaltz Tanakh)

Leviticus 1: 118X Rp”
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And he shall kill it on the side of the altar northward before

the L-RD; and Aaron’s sons, the priests, shall dash its blood

against the altar round about.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe asks: the lion’s face and ox’s face of
the Chariot can be a chariot, because they come from the
shattering of the vessels, from the World of Tohu, and are
nullified to their rider like a horse; but the Patriarchs are
rooted in Atzilus, where “He and His vessels are one,” so
why are they called a Chariot? This is the very question
raised here about the G-dly soul, whose root is in Tikkun.
KEHOT'S NOTE
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The maiden of the Song of Songs says: “I am asleep, but
my heart is awake; the voice of my beloved knocks: Open
for me, my sister, my companion (rayasi)...” The dis-
course on this verse is cited for the word rayasi. (context:
Steinsaltz Tanakh)

Song of Songs 5:2°2:’11 0*°Wi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Zohar (Vayechi) explains “A man, when he brings
near of you an offering to Havayah... you shall bring near
your offering”: “an offering to Havayah” is the man who
rises through his levels from below to above, while “your
offering,” from the animals, descends from above to be-
low, like a gift that rises to the king and a gift the king
sends down to his beloved.

Zohar, Vayechi 62:618-630%"n-1>7N:270 1 7M1 190

The text continues: “And the L-rd spoke to him”, “the L-rd”
being another still higher grade.” He further discoursed as
follows. ‘The text continues: When any man of you shall of-
fer (Lev. 1, 2). The word “man” (Adam) here indicates the
union of the sun and the moon. “When he shall offer from
you”: this is a hint that he who desires to make his service of
sacrifice truly acceptable should not be unmarried. “An of-
fering to the L-rd”: this means that he should offer the whole
for the purpose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10
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The psalmist praises G-d’s righteousness and judgments,
which reach every creature: “Man and animal You save,
Havayah.” The Sifra DeTzniusa reads it as teaching that
the one is included within the other. (context: Steinsaltz
Tanakh)

Psalms 36:7°1:1"2 0°2°in

T PWIN MmN 131 0N PYRYR PRI NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The fourth chapter of the Sifra DeTzniusa connects “Man
and animal You save” with “A man, when he brings near of
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you an offering to Havayah, from the animal”: the one is
found within the other, the animal within man. The Alter
Rebbe builds his second reading on it.

Zohar, Sifra DiTzniuta 5:50°1:’71 XN1Y°1%7 X790 ,77177 180
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The verse is now read as one offering: the “animal” is part
of the “man” who offers “of you.”
Leviticus 1:2°2:°K XIp"
TR M2 1277 D2 IR TR DIOR AIEKY PRI 232708 121
:0212777NK 1270 IRBT7123 1927710 A2
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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There Chavah stands for the Oral Torah, and her name is
explained by gematria: 11 equals 19, the value of the let-
ters added when Havayah is spelled out, since the spell-
ing-out reveals what was hidden; and chavah also means
“telling,” revealing.
KEHOT'S NOTE
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There the Alter Rebbe refers to this very group of pas-
sages, “I will sow... the seed of man and the seed of ani-
mal” and “A man, when he brings near of you... from the
animal,” and explains that souls therefore contain a mix-
ture of good and evil and come down to this world to sepa-
rate the good from the evil.
KEHOT'S NOTE
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Jeremiah’s prophecy of consolation: “Behold, days are
coming, says Havayah, when I will sow the House of Israel
and the House of Yehudah with the seed of man and the
seed of animal,” people and livestock multiplying in the
land. The Alter Rebbe reads it as the two levels, Mah and
Ban, within the G-dly soul. (context: Steinsaltz Tanakh)
Jeremiah 31:27173:x”% 1707
Y1 AT AP2TNRY PRI MP2TNR CAYIN CTTORI O°K2 0°B) MAT
102 N 07X
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That column, near the end of the discourse on “And all the
people saw” (Yisro), explains the mountain’s “smoke” as
the animal soul turned from kelipas nogah to holiness,
and the people who “stood far off” as the mixed multitude,
moved only by created greatness and not by the Infinite
itself.
KEHOT'S NOTE
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There “When you go out to war” is the soul’s inner war,
and “against (al) your enemies” is the point of the heart,
from the light that encompasses all worlds, which is above
the enemies and beyond their grasp; then “you shall take
his captives,” turning the evil to good.
KEHOT'S NOTE
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Moshe’s law of a woman taken captive in war: “And you
see among the captives a woman beautiful of form...” The
discourse on Ki Seitzei reads the phrase as two levels of
the soul, masculine and feminine. (context: Steinsaltz
Tanakh)

Deuteronomy 21:11xX”7:X”2 0°127
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and seest among the captives a woman of goodly form, and
thou hast a desire unto her, and wouldest take her to thee to
wife;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And G-d created man in His image, in the image of G-d
He created him; male and female He created them.” The
verse is cited for the two levels, masculine and feminine,
within the soul.
Genesis 1:2713:R n°wR12
K72 23 721 1K K72 DP2X 0733 PR3 DTRTTIN DRPK K
Halgh
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Ezekiel’s prophecy of G-d as Israel’s shepherd ends: “And
you, My flock, the flock of My pasture, you are man; I am
your G-d.” The one verse calls Israel both “flock” and
“man.” (context: Steinsaltz Tanakh)

Ezekiel 34:31x75:77% bxpi>
1 °27TX ORI 02K I8 DX OTX N7y TR *INY 1K)
And ye My sheep, the sheep of My pasture, are men, and I

am your G-d, saith the L-rd GOD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar (Naso) says that the Holy One, blessed be He,
called Israel “man” and also “animal” in one verse: “My
flock, the flock of My pasture” is the animal, and “you are
man” is the man; and so “Man and animal You save,
Havayah.”

Zohar, Nasso 16:164-17:17337yp:1">-770p:1”1 RW1 717 100

I said to him: Rabbi, I would like a deeper exposition. He
then said: Observe that the Holy One, blessed be He, called
Israel “Adam” (Man), in virtue of their being of the celestial
pattern, and He also called them “beast”. So we read in one
and the same verse, “And ye my sheep, the sheep of my pas-
ture, are men (Adam)” (Ezek. 34, 31): thus Israel is called
both sheep, which is beast, and man (Adam). Hence “man
and beast the L-rd preserveth”. Furthermore, when they are
virtuous they ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe explains that the angels’ service is
song and praise, the expression of their constant yearning
to be included in the Infinite Light; they have no other ser-
vice, such as Torah and mitzvos, which draw G-dliness
from above to below.
KEHOT'S NOTE
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Through Zechariah G-d tells Zion: “Sing and rejoice,
daughter of Zion, for I am coming and I will dwell in your
midst,” the opening of the Chanukah haftarah. The verse
opens the Torah Ohr discourse (Miketz) referred to here.
(context: Steinsaltz Tanakh)

Zechariah 2:147:2 1770t
170X 79103 *NI0TY RI~31T *2 1N "M o1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13397 NPT

In Psalm 145 (Ashrei), those who praise G-d “speak of the
remembrance of Your great goodness and sing joyfully of
Your righteousness.” The discourse “Sing and rejoice”
reads the angels’ song as “of Your righteousness,” tzedek
being Malchus, the only level they grasp. (context:
Steinsaltz Tanakh)

Psalms 145:7°t:1”np 0°2°nn
217 AN Y0 AT N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains “I will sow... the seed of
man and the seed of animal”: behemah, equal to Ban, is
the souls of Beriah, and adam, Mah, the souls of Atzilus.
KEHOT'S NOTE
22,09 RN

DoLRWRT PR

After the giving of the Torah G-d tells Moshe: “And these
are the ordinances that you shall set before them.” The
Torah Ohr explanation on this verse (Mishpatim) is the
one cited here. (context: Steinsaltz Tanakh)

Exodus 21:1'R:X”2 mnw
:DiP297 DD WX DVIYRT 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that on Rosh Hashanah all
the sparks of souls “stand” and rise to their first source,
and cites the Midrash that contrasts the angels, of whom it
says “seraphim stand above Him,” with souls, of whom it
says “You are standing today.”
KEHOT'S NOTE
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Moshe, on his last day, gathers all Israel into the covenant:
“You are standing today, all of you, before Havayah your
G-d.” The Likkutei Torah discourse on this verse (Nitzav-
im) contrasts souls, who are “standing,” with the angels.
(context: Steinsaltz Tanakh)
Deuteronomy 29:9'0:1”3 0°727
D273R1 DLV DPWNT DRPN 7 %9? 0973 0P D723 oA
PR R 93 03U
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199 0230y 92o9am 1T
There the Alter Rebbe asks what the “wine that gladdens
G-d” is and how it can have such power, and begins from
the saying “In comes wine, out comes the secret,” the sub-
ject referred to here.
KEHOT'S NOTE
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In Yaakov’s blessing to Yehudah, his land will be so rich in

vines and pasture that “his eyes are red with wine, and his
teeth white with milk.” The verse opens the Torah Ohr dis-
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course (Vayechi) that explains “In comes wine, out comes
the secret.” (context: Steinsaltz Tanakh)

Genesis 49:1227°:1"1 N"wR12
22700 DI TR oY 27720T
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In comes wine, out comes the secret”: the Talmud notes
that “wine” (yayin) and “secret” (sod) both equal seventy.
The Alter Rebbe applies it to the “wine” of the Torah,
which reveals the hidden love in the soul.
Eruvin 65a:19-203-v7:X 1170 1"217°y
17 0IRY DOYAW NYT 93 W) — 93702 2gNmT P2 X7 027 N
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TP OPwP 0o OmI? KPR 17 X723 KD g 021 WK LTI0
7130 729K 100 1107 nRIY ,0ove?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
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Hosea foretells Israel’s return: “They shall walk after
Havayah; He will roar like a lion,” and His children will
come trembling to Him. In the plain sense G-d is the one
who roars; the Alter Rebbe connects “like a lion” with the
lion’s face of the Chariot, the level the souls share with the
angels. (context: Steinsaltz Tanakh)
Hosea 11:107:X™ ywin
0% O°12 17071 AR RIT™2 ARY 17K 13’?3 1 OINR
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling
from the west.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Bilam, sent to curse Israel, marvels at their numbers:
“Who has counted the dust of Yaakov?” The verse opens
the Likkutei Torah discourse in Balak that explains “And
unite our hearts.” (context: Steinsaltz Tanakh)

Numbers 23:10:373 72712
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Who is a fool? One who loses what is given to him.” The
Alter Rebbe reads mah, “what,” as the Name Mabh: the in-
ner love given from above as a gift.

Chagigah 4ax *7 naan
KEHOT'S NOTE
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In Psalm 145 (Ashrei): “Your kingship is the kingship of all
worlds, and Your dominion is in every generation.”
Contemplating G-d’s kingship over all the worlds produces
the outer love, the level of Ban. (context: Steinsaltz
Tanakh)

Psalms 145:1337>:7”np 0°2°1n
1T 1377222 ANPWHM 0ONPY-23 NIo7R AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There, explaining the oil of the Menorah as Chochmah,
the Alter Rebbe says the shattering of the vessels in the
seven kings struck only the lower seven Sefiros, not
Chochmah (“they die, and not with wisdom”), and that the
first king, Bela, is Daas: he “swallows” (bela) the holy Daas
into the Tree of Knowledge of good and evil.
KEHOT'S NOTE
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Eliphaz tells Iyov how frail mortals are: “They die, and not
with wisdom,” perishing without ever gaining wisdom. In
Kabbalah the verse describes the kings of Tohu, read “they
die, but not in wisdom”: their death did not reach
Chochmah, which is above the shattering. (context:
Steinsaltz Tanakh)

Job 4:21x73:7 21X
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Is not their tent-cord plucked up within them? They die, and
that without wisdom.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that the Holy One, blessed
be He, is called the groom and the Congregation of Israel
the bride, and so is every individual spark of Israel; and
kallah, “bride,” has two meanings, the first from kilayon,
the soul’s expiring in its yearning.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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There the Alter Rebbe explains that love “with all your
heart and with all your soul” comes from contemplating
G-d’s light that spreads into the lower worlds, only a radi-
ance, and is the service of the spark of the soul clothed in
the body, its “foot”; “with all your might” is the service of
the soul’s essence, its “head,” whose very being is nullified
before G-d’s essence, beyond the light that fills and en-
compasses the worlds (Ki Tisa 1:19-21).
KEHOT'S NOTE
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The maiden of the Song of Songs, longing for her beloved:
“His left hand is under my head, and his right hand em-
braces me.” The verse opens the Torah Ohr discourse (Ki
Sisa) cited here, which reads the “left hand” that first
pushes away as what lifts the soul’s “head.” (context:
Steinsaltz Tanakh)
Song of Songs 2:6":’1 0°7°Wi1 W
21P20R 11707 "WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe distinguishes “with all your heart,” the service of
the soul’s spark clothed in the body, from “with all your
might,” the service of the soul’s essence.

Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that when the emotions are
revealed, clothed in the body and the animal soul, the keli-
pos can draw from them, so a supernal “seal” must be
drawn down to keep the revealed emotions bound only to
G-d’s unity, as it says, “unite my heart.” This is the joining
of the outer and the inner heart described here.
KEHOT'S NOTE
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“From the cattle and from the flock”: on this reading, the
refinement of the animal soul, which comes only after
Mah and Ban in the G-dly soul are joined.
Leviticus 1:272:°X X"
T 2 1377 D21 TIP3 DTN OIPR DV PXIR? 327N 13T
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Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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