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“A man, when he brings near of you”

Leviticus 1:2 describes two movements: “A man, when he brings
near of you” is the Supernal Man, G-d clothed in the Sefiros,
drawing the G-dly soul near with an arousal from above, and
“from the animals you shall bring near your offering” is each
person’s own refinement of his animal soul. Inspiration from

above lasts only when it is answered at once by that work from

below.
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THE BIG IDEA

Leviticus 1:2 describes two movements: “A man, when he brings near of you” is
the Supernal Man, G-d clothed in the Sefiros, drawing the G-dly soul near with an
arousal from above, and “from the animals you shall bring near your offering” is
each person’s own refinement of his animal soul. Inspiration from above lasts only

when it is answered at once by that work from below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Leviticus 1:2 moves from third person to second, from singular to plural, and
places “of you” after “when he brings near.” Every Jew has two souls, the G-dly soul rooted in the
“Adam” on Ezekiel’s Throne and the animal soul rooted in the Chariot’s face of the ox, and the soul de-
scends to refine the animal soul through its root. An arousal from below draws one from above and
lasts; an arousal from above that comes first, like a sudden inspiration in prayer, fades when the light
withdraws, as “when the man emits seed first, she bears a female.” So the verse’s singular first half is
the Supernal Man bringing near “of you,” the G-dly soul, while its plural second half is Israel’s offering
from the “cattle” of anger and the “flock” of desire. “Draw me, we will run” teaches that one must re-
spond at once. Torah, itself “Adam,” draws the arousal from above, and the mitzvos raise the animal

soul. Pesach, the Omer and Shavuos follow the same order.

OUTLINE

1 Three questions and two souls 11-4

The verse’s shifts of person and number and its placement of “of you” are questions. Every Jew has a G-dly
soul rooted in the “man” on the Throne and an animal soul rooted in the Chariot; refining the animal soul
through its root, as the blessings before the Shema do, raises the G-dly soul and draws an arousal from
above.

2 When the arousal from above comes first 15-10

As creation began in free kindness, G-d also sends arousals from above to wake a person. A love won by
toil endures; a sudden inspiration from above fades, “the man emits seed first, she bears a female,” which
is why the devoted find their elation lasts only weeks.
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The Supernal Man brings near “of you”

“Adam” is the Ten Sefiros, in which the Infinite One clothes Himself. “A man, when he brings near,” sin-
gular, is the Supernal Man drawing the soul near; “you shall bring near,” plural, is Israel’s offering. One
must answer the arousal at once, “Draw me, we will run,” and that answer, like the Amen, draws light from

“not a man.”

The offering from the animals

The arousal from above reveals the G-dly soul’s hidden love but does not touch the animal soul, which
only man’s own labor can refine. The work moves from subjugation to transformation; “cattle” is the an-
gry nature and “flock” the desiring one, and each must subdue his own trait so that both souls “run.”

Torah and mitzvos

“The King has brought me into His chambers,” the Torah taught to the soul before birth, makes “Draw
me” possible. Torah, itself “Adam” and called “truth” and “peace,” draws G-d near and brings the far
near; the mitzvos then raise the animal soul, as “charity exalts.”

Pesach, the Omer and Shavuos

Pesach is an arousal from above to the G-dly soul, so the people “fled”; the barley Omer and the counting
refine the animal soul; Shavuos is the descent at Sinai. Torah study after this work draws a new light from

m-14

1M5-21

122-24

125-28

“not a man” into “Adam.”

KEY CONCEPTS

Arousal from above (isarusa dile’eila) xn19ynx

X297

A divine initiative, unprompted by man. When it comes
first, as a sudden inspiration, it reaches only the G-dly soul
and fades when the light withdraws, unless it is answered

at once.

Arousal from below (isarusa dilesata) xnn%7 xmMIynx
Man’s own initiative through toil, contemplation and a
broken heart. It draws an arousal from above that is re-
ceived inwardly and endures.

The Supernal Man (Adam HaElyon) 112y 078

The Ten Sefiros as a human form, the “man” on Ezekiel’s
Throne, in which G-d, who is none of these attributes,
clothes Himself. In the maamar He is the subject of “A
man, when he brings near.”
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Subjugation and transformation (iskafya and
is’hapcha) x597nN) R°2ONK

The two stages of refining the animal soul: first controlling
thought, speech and action, then changing its very nature
so that it too loves G-d.

Time of favor (eis ratzon) 7137 Ny

A moment when light from above shines unbidden. The
maamar’s counsel is to begin one’s own work immediately
at such a moment.

Ratzo x1¥7

The soul’s yearning to run toward G-d. On Pesach it is
awakened from above in the G-dly soul while the animal
soul is not yet transformed.
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SECTION 1 - 11-4

Three questions and two souls
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“A man, when he brings near of you,” etc. To understand: [the verse] began not in direct address —
“A man, when he brings near,” in the third person — and concluded, “you shall bring near your of-
fering,” in the second person.

The maamar opens with Leviticus 1:2, the first law of the offerings, and asks about its grammar. Yakriv

means “bring near,” from the same root as korban, “offering,” and the verse begins in the third person
(“when he brings near”) but ends by addressing the people directly (“you shall bring near your offering”).
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Also, “when he brings near” is in the singular, and “you shall bring near your offering” is in the
plural. And also, it should have said the word “of you” before “when he brings near,” that is, “A
man of you, when he brings near,” etc.

Two more questions follow. The verb at the start is singular and the one at the end plural, and the word

mikem (“of you”) seems misplaced: the natural order would be “a man of you, when he brings near,” but the
verse puts “of you” after the verb.
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But it is known that in each one there are two souls, the G-dly soul and the animal soul. The G-dly

soul has its root in the level of “Adam” (man), as it is written, “And G-d created man in His image.”

The answer begins with a principle taught in Tanya: every Jew has two souls, a G-dly soul and an animal
soul. The G-dly soul is rooted in the level called “Adam,” the divine image in which man was created (Gene-
sis 1:27).
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And it is written, “And upon the likeness of the throne, a likeness like the appearance of a man,” as
is explained elsewhere, in the discourse beginning “And under His feet, like the work of the brick,”
etc.;

The second proof-text is Ezekiel 1:26: above the Chariot the prophet saw a throne, and upon it “a likeness

like the appearance of a man.” The Torah Ohr discourse on “And under His feet” (Exodus 24:10) explains
how a human form can be spoken of in G-dliness at all.
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and the chain of its descent below is through the level of the face of a man in the Chariot
(Merkavah). And the animal soul was taken from the dregs of the Ofanim, and its root is from the
level of the face of an ox.

The G-dly soul descends to this world by way of the “face of a man,” one of the four faces of the Chayos, the

angels who bear Ezekiel’s Chariot (Ezekiel 1:10). The animal soul was taken from the “dregs,” the lowest

residue, of the Ofanim, another order of angels, and its root is the “face of an ox.”
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The purpose of the soul’s descent into this world is to refine the animal soul, so that it be at the lev-
el of subjugation and transformation (iskafya and is’hapcha). This is through the G-dly soul, which
clothes itself in it and contemplates “Havayah is One” in the recital of the Shema, “Hear, O Israel,”
etc.;

The soul comes down into this world to refine the animal soul: first by subjugation (iskafya), overpowering it,

and finally by transformation (is’hapcha), turning its drives themselves toward holiness. The tool is the
G-dly soul, which is clothed in the animal soul and contemplates G-d’s oneness in the Shema.
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and through this, “And you shall love... with all your heart”: “with both your inclinations,” etc. But

before the Shema the Sages instituted “two [blessings] before it,” for the fulfillment of the Shema.

Through that contemplation one fulfills “You shall love... with all your heart,” which the Mishnah reads as
“with both your inclinations,” the good and the evil one. Yet the Sages placed two blessings before the Shema
so that it could be fulfilled, and the next part explains why.

MWW Y R”D [nopbxn woit] RPN NPWNRN NAN (neanan waan] 377370 M9 DX 212097 ¥°19719 KK °D
13 7w 1D 179X °3D 7129703 WIPT NN RIT 7230 NPAY [(nonnan weir] 27730 D

For it is impossible to subdue and conquer the spirit of the animal soul under the rule of the G-dly
soul except through the root of the animal soul, the source from which it is hewn, which is from the
holy Chayos in the Chariot, “the face of a lion,” “the face of an ox,” etc.;

The G-dly soul cannot subdue the animal soul directly, only through the animal soul’s own root. That root is

in the holy Chayos of Ezekiel’s Chariot, the face of the lion and the face of the ox, and these are the angels the
blessings before the Shema describe (117).
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for severities (dinim) are sweetened only at their root, as is explained on this in the discourse be-
ginning “When you go out to war against your enemies,” and in the discourse beginning “And I will
give you places to walk.”
This follows the Kabbalistic rule that severities (dinim) are sweetened only at their root: a harsh force is soft-
ened by being brought back to its source. In Likkutei Torah, Ki Seitzei, the Alter Rebbe explains that the ani-

mal soul’s desires have their root in the holy Chariot and fell to the “dregs of the Ofanim,” and that when

they are raised to that root they turn from evil to good.
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Now, through this an ascent comes about for the G-dly soul as well, in the manner of “and the
Chayos carry the Throne,” as is explained on this in the discourse beginning “‘Remember’ and
‘Keep’ were said in a single utterance.”

When the animal soul is refined, the G-dly soul rises too. The image is “the Chayos carry the Throne”: the

angels in whom the animal soul is rooted lift up the Throne and the “man” upon it, the root of the G-dly soul
(1114 says this explicitly).
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And through the raising of mayin nukvin (feminine waters) and an arousal from below (isarusa
dilesata), an arousal from above (isarusa dile’eila) is drawn down. This is the meaning of what is
said of the offerings, “a pleasing fragrance to Havayah,” as is explained in the discourse beginning
“And you shall bring near a burnt-offering, a fire-offering.”
Raising mayin nukvin, “feminine waters,” is the Kabbalistic term for the arousal from below, the initiative of
the receiver that calls forth the giver’s response. That response, the arousal from above, is what the Torah
means when it calls an offering “a pleasing fragrance to Havayah” (Leviticus 1:9). In Likkutei Torah,

Shemini Atzeres, the Alter Rebbe explains that the souls’ bittul of their own will is the arousal from below

that moves G-d, as it were, to contract Himself and shine into the worlds.
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When the arousal from above comes first
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Now, this level is the matter of “through an arousal from below, an arousal from above.” But there
is also an arousal from above, drawn from above to awaken an arousal from below,

So far the pattern has been “through an arousal from below, an arousal from above”: man acts first and G-d
responds. But there is a second pattern, in which G-d acts first, sending an arousal from above in order to
awaken the person to respond.
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that is, to awaken the person, to rouse him from his sleep in the vanities of the world. For as at the
beginning of the creation of the world, the drawing-down was in gratuitous kindness, “for He de-
sires kindness.”

Such an arousal comes to wake a person from the “sleep” of absorption in the world’s vanities. Its model is

creation itself, which flowed from free kindness before any creature had done anything, as Micah says, “for
He desires kindness.”
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And afterwards it depends on the deeds of the lower beings, as it is written, “And He placed him in

the Garden of Eden, to work it and to guard it.”

After the first, unearned gift, the world’s continuation depends on the deeds of the lower beings: Adam was
placed in Eden “to work it and to guard it” (Genesis 2:15). The Kehot note gives the source of this teaching in
the Arizal’s Etz Chaim (Sha’ar Derushei HaNekudos, end of ch. 6).
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But nevertheless, even though there must specifically be an arousal from below, yet even so an
arousal from above is drawn down to awaken an arousal from below, as is explained on this in the
discourse beginning “And you shall make holy garments.” And see what is written at the end of the
discourse beginning “And I pleaded to Havayah,” and at the end of the discourse beginning “And
Lavan rose early,” and at the end of the discourse beginning “I am asleep,” on the subject of “for
my head is filled with dew.”

Although an arousal from below is indeed required, G-d still sends arousals from above to awaken a re-

sponse. At the end of the discourse “I am asleep” (Likkutei Torah, Shir HaShirim) the Alter Rebbe explains

this through “my head is filled with dew”: dew, unlike rain, is never withheld, for it comes from an arousal

from above so high that no deed below conditions it. The other discourses named, on Aharon’s garments, on
“And I pleaded” and on Lavan, treat the same theme.
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This can be understood in the service of G-d. For we see that there are two levels in divine service.
The first is the level of an arousal from below, with toil of the soul and toil of the flesh, by deepen-
ing the mind (daas) in contemplation, and with a broken heart, through which there comes into his
soul a revelation of the light of nearness to G-d. This is “through an arousal from below, an arousal
from above.”

The two patterns are now shown in a person’s own divine service. In the first, the person works: he toils with

soul and body, contemplates G-d’s greatness deeply and has a broken heart, and in response a revelation of
G-d’s nearness enters his soul.
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The second level is that sometimes there can be an emotional stirring in the soul not through any

preparation and toil at all.

The second level is a stirring of the soul that comes with no preparation or effort at all.
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As we see, there are many people who are suddenly aroused, and their heart and mind are set
aflame in prayer for some period of time, without their knowing the cause, from where this arousal

came to them; and in a short time the force of this arousal is spent.

The Alter Rebbe appeals to common experience: many people are suddenly moved in prayer, heart and
mind aflame for a while, without knowing where it came from. In a short time the feeling fades.
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That is, it is in truth an awakening from above, only an arousal from above to awaken an arousal
from below. See what is written in the discourse beginning “The Song of Songs,” on the meaning of

“Glory in His holy Name.”

Such a sudden inspiration is really an awakening from above, sent to rouse the person to respond. The Shir
HaShirim discourse referred to describes the same experience: sometimes prayer needs great toil, and
sometimes the heart is drawn of itself and one wonders where it came from.
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And the practical difference between “through an arousal from below, an arousal from above” and
the arousal from below that is drawn forth only on account of an arousal from above [is this]:

The Alter Rebbe now states the practical difference between the two patterns: an arousal from below that
draws one from above, and an arousal from below that is itself only the product of an arousal from above.
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When there is a real arousal from below, through toil of the soul, then it is something that can en-
dure forever. For through the arousal from below the arousal from above was awakened, and it is
what shines and is revealed in the soul, at an inward level (pnimiyus), since he prepared his heart
for it beforehand; and therefore, through this, it will give strength and might in his soul for there to
be a further arousal from below.

When the arousal from below is genuine, the fruit of real toil, what it brings can last forever: the light it drew

from above is received at an inward level, absorbed into the person, because he prepared his heart for it be-

forehand. That lasting light in turn gives him strength for further arousals from below.
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Whereas when there is no toil of the soul and toil of the flesh from below, but only that his soul was
aroused by the awakening from above, and he did not prepare his heart to arouse his soul after-
wards, then the stirring can pass and go away, and it has no permanence.

In the second case he did not toil, and did not afterwards make the effort to stir his own soul; he was simply
moved from above. Then the feeling can pass and has no permanence.
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For when this supernal illumination, which shines only at a time of favor (eis ratzon), departs, then
the stirring is as though it never was, since it came only by reason of an awakening and illumina-
tion from above.

The reason is that the illumination from above shines only at a “time of favor” (eis ratzon), a moment of spe-

cial grace. When it withdraws, the feeling is as though it never existed, because it was caused only by that
light.
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Therefore, when the light departs, the love that branched out from it ceases. And this is the mean-
ing of “When the man emits seed first, she gives birth to a female.”
So when the light withdraws, the love that branched from it ceases. The Talmud’s “if the man emits seed first,

she bears a female” is the image: when the giver, here the arousal from above, initiates, what is born is the
lesser, “female” love.
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And “women’s minds are light,” and [this love] can be enticed after prayer by the desires of the
world. But if “the woman emits seed first,” so that it is “through an arousal from below, an arousal
from above,” then “she gives birth to a male,” which is a strong daas (knowledge) in divine service,
etc.;
Continuing the image, the Alter Rebbe applies the Sages’ saying “women’s minds are light,” meaning easily
swayed (Kiddushin 80b), to this “female” love: after prayer it can be drawn after worldly desires. When the

soul initiates, as in “the woman emits seed first,” what is born is “male”: a strong, settled mind (daas) in di-

vine service.
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and see what is written on the subject of “the man emits seed first” at the end of the discourse be-
ginning “And the number of the children of Israel shall be,” regarding the heavenly voice (bas kol)
that proclaims, and what is written in the discourse beginning “Surely rejoice and exult.”
Two discourses treat this further. In Likkutei Torah, Bamidbar (“And the number of the children of Israel
shall be”), the arousal from above that comes first, in the time when the Temple does not stand, gives birth to
a “female”: the heavenly voice that calls people to return, the bas kol, literally “daughter of a voice.” In

Tazria (“Surely rejoice and exult,” from the wedding blessing), the Alter Rebbe explains that through the joy

of a mitzvah even such a soul can bear a “male.”
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And this is the reason for what those devoted to divine service complain of in themselves: that
there is in them a spirit of purity and an arousal to the service of G-d for a number of weeks, and
afterwards it stops completely, etc.

This explains a common complaint of people devoted to divine service. For some weeks they feel a spirit of

purity and a desire to serve G-d, and then it stops completely.

YPOIYART IR NIPONDMY PO AR 199 727 APynhR N N MAMYNIY °8% X mMD 720Mm
4445 . Mo 119077 D7V WURYY LAYV 1TAY DY IRWI [x97y5T xmynxa]

The reason for this is that this arousal was from above alone; therefore, after the light of the
arousal from above stops and departs, he remains where he stood, and in his nature. And see what
iswritten on the verse “We were like dreamers.”
The reason is that the inspiration came from above alone, so when that light withdraws the person is left
where he was, with his old nature. In Torah Ohr, on “We were like dreamers” (Psalms 126:1), the Alter Rebbe

explains that in exile a person, like a dreamer, can join two opposites: a love aroused in prayer, and after-

wards a whole day absorbed in business, without noticing the contradiction.
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The Supernal Man brings near “of you”
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2. And this is [the meaning of] “A man, when he brings near of you.” For the level of “Adam” is as it
iswritten, “And upon the likeness of the throne, a likeness like the appearance of a man”;

Section 2 returns to the verse. “Adam” here is the “man” upon the Throne in Ezekiel’s vision, the divine or-
der in the form of a man.
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for in truth He is not of these attributes at all, but He clothes Himself in the Ten Sefiros, and they
are called “the 248 limbs of the King,” in order to shine, through this, to the souls of Israel and all
the worlds;

In truth G-d is not any of these attributes at all, as the Tikkunei Zohar says. He clothes Himself in the Ten

Sefiros, which are then called “the King’s 248 limbs,” in order to shine through them to the souls of Israel
and to all the worlds.
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and then He is called “like the appearance of a man.” This is the matter of shiur komah (the “mea-
sure of the stature”). And see what is written in the discourse beginning “Go out and gaze” on the
subject of shiur komah: “Chesed is the right arm, and Gevurah the left arm,” etc.;

Clothed in the Sefiros, He is called “like the appearance of a man,” and this is shiur komah, the “measure of

the stature,” the Sefiros pictured as a body. The Tikkunei Zohar maps them in this way: Chesed is the right
arm, Gevurah the left arm, and so on.

likuteitorah.com/likkutei-torah/vayikra/2/ 12
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and see what is written in the discourse beginning “How good is our portion,” and in the discourse

beginning “And these are the ordinances,” on the subject of “Adam,” [as in] “Iwill be like (adameh)

the Most High”; and see what is written in the discourse beginning “And He fed you the manna.”
Three references follow. Tanya’s Iggeres HaKodesh 7 (“How good is our portion”) explains that the Torah
above is called “Adam,” the “man” upon the Throne, its 613 commandments drawing light to a soul of 248
limbs and 365 sinews; the Torah Ohr discourse “And these are the ordinances” reads Adam as adameh le’e-

lyon, “I will be like the Most High” (Isaiah 14:14), the hidden One made revealed in Atzilus. The third is the
Likkutei Torah discourse on the manna.
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And of this it is said, “A man, when he brings near”: that is, the drawing-down of an arousal from
above from the level of the Supernal Man (Adam HaElyon), to bring the heart of the man below
near to G-d, as it is written, “As water [reflects] face to face, so is the heart of man to man.”

The first half of the verse is now read on the higher plane. “A man, when he brings near” is the Supernal Man

drawing down an arousal from above to bring the heart of the man below close to G-d; as Proverbs 27:19
says, the heart answers the heart as a face in water answers a face.
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See what is written at the end of the discourse beginning “When you go out.” And see what is writ-
ten in the explanation of the verse “After Havayah your G-d shall you walk,” on the meaning of “He
held the mountain over them”: that it is the drawing-down of a great love from above, through
which they were, of themselves, also aroused with a great love.
In Likkutei Torah, at the end of the discourse “When you go out [to war],” the Alter Rebbe explains that a per-
son cannot change his nature without help from above: first an illumination must be drawn upon his soul
from “the likeness of a man upon the Throne,” the light of Torah and mitzvos. The other reference explains

the Talmud’s statement that at Sinai G-d held the mountain over Israel as a great love drawn from above,

which of itself aroused a great love in them.
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And this is the meaning of “when he brings near of you.” And see in the Midrash Rabbah (Seder

Bamidbar, chapter 3) on the verse “Happy is the one You choose and bring near.”

This is the meaning of “when he brings near of you.” The Midrash on Psalms 65:5, “Happy is the one You
choose and bring near,” speaks of those G-d chose and those He brought near (Bamidbar Rabbah 3:2).

likuteitorah.com/likkutei-torah/vayikra/2/ 13
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And this is “when he brings near of you”: “of you” literally, that He will bring the soul of the man
below near to G-d. That is why it says the word “of you” after saying “when he brings near.”

“Of you” is meant literally: the Supernal Man brings near something of you, your own soul. That is why “of
you” stands after the verb, as the object of His bringing near.
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And it did not say, “A man of you, when he brings near,” for then the meaning would be only ac-
cording to its plain sense alone: that the physical man below brings [an offering]| near.

Had the verse said “A man of you, when he brings near,” it could mean only the plain sense. A physical per-
son would be bringing an animal offering.
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But in saying “when he brings near of you,” it comes to allude to the matter mentioned above. That

iswhy “when he brings near” is said in the singular: it refers to the Supernal Man, who is One.

The verse’s word order hints at the deeper reading, and the singular verb fits it: it refers to the Supernal Man,
who is One.
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And it is along the lines of what is said in the Midrash Rabbah (Bereishis, chapter 21) on the verse
“Behold, the man has become like one of us”: “like the Only One of the world,” that is, like the level
of the Supernal Man.
Bereishis Rabbah 21:5 reads “Behold, the man has become like one of us” (Genesis 3:22) as “like the Only
One of the world,” citing “Havayah is One.” The Alter Rebbe takes this as describing the Supernal Man; in

Likkutei Torah, Shelach, he explains that the power in Adam was drawn straight from the Name Havayah it-

self, through no chain of descent and no intermediaries.
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And afterwards it says, “from the animals, etc., you shall bring near your offering”: this is the level
of the offering that the man below brings near. That is why “you shall bring near” is said in the

plural, since it refers to the children of Israel.

The second half of the verse, “from the animals... you shall bring near your offering,” is the offering that the
person below brings: his own animal soul. It is plural because it refers to all the children of Israel.
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And this is good counsel from Him, may He be blessed: that at once, at this time of favor when an
arousal is drawn from above to awaken the soul of man, immediately you too should begin to

awaken an arousal from below as well,

From this reading comes good counsel. At the very moment of favor when an inspiration comes from above,

a person should immediately begin his own arousal from below.
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that is, to subdue and to transform the emotive attributes (middos) of the animal soul. This is the
meaning of “you shall bring near your offering,” which is “from the animals, from the cattle,” etc.,

as [will be explained] below.

That means subduing and transforming the emotive attributes of the animal soul. This is “you shall bring
near your offering from the animals,” which the maamar goes on to explain.
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And this is as it is written, “Draw me, we will run after You.” The meaning is: when You draw me

with an arousal from above, then at once “we will run after You.”

Song of Songs 1:4 teaches the same: when G-d draws the soul with an arousal from above, “we will run after
You” should follow at once.

likuteitorah.com/likkutei-torah/vayikra/2/ 15
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But if one does not exert himself to do his work of refining the animal soul, then, even though an
arousal from above is drawn down to awaken the G-dly soul, it will have no permanence and

constancy.

But if a person does not exert himself to refine his animal soul, even an arousal from above that awakens his
G-dly soul will not last.
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But when, as soon as the Supernal Man “brings near of you an offering” — that is, when there is an
arousal from above to awaken an arousal from below — then you too should immediately begin to
bring near your offering “from the animals,” etc.; then it will be something that endures.

The alternative is to respond the moment the Supernal Man “brings near of you,” when the arousal from

above comes to awaken one from below: to begin at once to bring one’s own offering “from the animals,”
the work on the animal soul. Done this way, the inspiration becomes something lasting.
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(See what is written at the end of the discourse beginning “Moshe would speak,” on the subject of
“and Elokim would answer him”: that the level of the lower unity (yichuda tata’ah) answers this
drawing-down of Moshe, who drew down from the level of the higher unity (yichuda ila’ah), so that
it be from below to above as from above to below.

A parenthesis compares Exodus 19:19, “Moshe would speak, and Elokim would answer him,” as Torah Ohr
explains it: Moshe drew down from the higher unity, and the lower unity, the Name Elokim, “answered” it,
repeating from below upward what he drew from above downward.
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In the same way the matter here can be understood: “A man, when he brings near” is the drawing-
down from above to below, from the higher unity, and “from the animals you shall bring near” is
like “would answer him,” etc.; and “greater is the one who answers Amen.”

So here “A man, when he brings near” is the drawing from above, from the higher unity, and “from the ani-

mals you shall bring near” is the answer from below. The Talmud says that the one who answers Amen is

greater than the one who blesses, so the answer from below is the greater.
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For the advantage of light is from darkness: through the refinement of the animal soul it comes
about that “the Chayos carry the Throne,” and “like the appearance of a man” that is upon it, [ris-
ing] to the level of “for He is not a man,” as is explained on this in the discourse beginning “‘Re-
member’ and ‘Keep,’” mentioned above.)
The reason is that light has an advantage when it comes out of darkness. Refining the animal soul, whose
root is in the Chayos, makes the Chayos carry the Throne and the “man” on it up to the level of “He is not a
man” (I Samuel 15:29), beyond the human-like order of the Sefiros. The Rebbe, quoted in the Kehot note

(Likkutei Sichos, vol. 9), sees here a further reason why the arousal from below endures: the light it draws is
from “not a man,” where there is no change.
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Now, this offering that you bring near is “from the animals,” etc. Whereas with “A man, when he
brings near,” the offering is “of you.” That is as explained above: that in each one there is the level
of the G-dly soul and the animal soul.

The offering you bring is “from the animals,” the animal soul. In “A man, when he brings near,” by contrast,

the offering is “of you” itself; as said at the start, each person has both souls, and {16 identifies “of you” with
the G-dly soul.
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Now, as for “A man, when he brings near,” which is the arousal from above drawn down from
above to awaken and to bring near the soul of the man below: this awakening reaches the G-dly

soul alone,

The arousal from above that draws the soul near reaches only the G-dly soul. It does not touch the animal
soul, as {15 explains.
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which is “a part of G-d above” and is called “the lamp of Havayah, the soul of man,” which is the
level of “Adam”: “Let us make man in Our image, after Our likeness.” See what is written in the dis-
course beginning “These are the journeys.”

The G-dly soul is “a part of G-d above” (Job 31:2) and “the lamp of Havayah, the soul of man” (Proverbs
20:27); it is the “Adam” of “Let us make man in Qur image” (Genesis 1:26). The Alter Rebbe refers to his dis-
course on “These are the journeys” (Numbers 33:1).

SECTION 4 - 115-21

The offering from the animals
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And there is in it a natural love, by virtue of its root and the source from which it is hewn, only it is
hidden and must be brought out from concealment into revelation. Therefore, through the revela-
tion and the arousal from above, this love comes out from concealment into revelation, to be nulli-
fied (batel) to G-d like a candle before a torch.

The G-dly soul has a natural love for G-d because of its root and source, but the love is hidden. The arousal

from above brings it into the open, and then the soul is nullified to G-d “like a candle before a torch,” its
small light lost in a great one.

likuteitorah.com/likkutei-torah/vayikra/2/ 18
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But the animal soul, which has already descended and is composed of good and evil, “its majority
like its whole” being evil, etc. — this cannot be said of it.

This cannot be said of the animal soul. It has already descended, it is a mixture of good and evil, and since
its evil is the greater part it counts, by the legal rule that a majority is as the whole, as evil.
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Therefore, even if an arousal from above is drawn down, this has no bearing on the animal soul
and the body. For although “the spirit of man ascends upward,” nevertheless it [the animal soul] is
an animal and “descends downward.” Rather, this is specifically the work of man: to refine his ani-
mal soul.

So an arousal from above does not reach the animal soul and the body. Even if the human spirit rises, the
animal soul is the animal spirit that goes down (Ecclesiastes 3:21), and refining it is the person’s own work.
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And he is called “one who serves G-d (oved Elokim),” as with tanned hides (oros avudin), which one
tans (me’abed) and makes fit; as is explained elsewhere, in the explanation of the verse “I am
asleep,” on the subject of “my sister, my beloved.” And see what is written in a similar vein to what
iswritten here, in the discourse beginning “And you shall count for yourselves,” in Parshas Emor.
That is why he is called “one who serves (oved) G-d” (Malachi 3:18): the word recalls the tanning of hides
(oros avudin), in which raw skins are worked until they are usable, and so the animal soul must be worked
until it is fit. In the explanation of “I am asleep” (Likkutei Torah, Shir HaShirim) the Alter Rebbe adds that

the soul’s natural love, “my sister,” is not yet called service, for avodah means changing one’s nature, as

hides are tanned; he also refers to the Emor discourse “And you shall count for yourselves.”
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This is as our Sages, of blessed memory, said of the angel appointed over conception, who asks,

“This drop —what will become of it?” etc., whereas “righteous or wicked” he does not say.

The Talmud (Niddah 16b) says the angel appointed over conception asks of each drop, “What will become of
it?” — strong or weak, wise or foolish, rich or poor — but does not ask whether it will be righteous or wicked.

That, the Talmud explains, is left to man: “everything is in the hands of Heaven except the fear of Heaven.”
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And this is “when he brings near of you”: that is, the expression “of you” means the G-dly soul
alone. But “your offering” is “from the animals,” etc.:

So too here, “of you” refers to the G-dly soul alone, which G-d Himself draws near. But “your offering,”
“from the animals,” is left to the person.
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that is, to refine the animal soul so that it be at the level of subjugation and transformation,
through contemplating the greatness of G-d as far as his intellect can bear, to give birth from this

to an intense love in the animal soul too.

That offering is the refinement of the animal soul, subduing and then transforming it, by contemplating
G-d’s greatness as deeply as one’s mind can bear. The aim is to give birth to an intense love for G-d even in

the animal soul.
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At first there must be subjugation (iskafya) in the three garments of the soul, thought, speech and
action, in “turn from evil and do good”; and afterwards he will come to the level of transformation
(is’hapcha).

The work has an order. First comes subjugation, controlling the soul’s three garments, thought, speech and

action, by “turning from evil and doing good”; transformation of the animal soul’s nature comes later.
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Also, the meaning of “from the animals” is as explained above: that in order to subdue and refine
the animal soul, it is specifically through its root and source, from the level of the face of the ox in
the Chariot.

“From the animals” also recalls §3: the animal soul can be subdued and refined only through its root, the
“face of the ox” in the Chariot.
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And this is why, in the two [blessings] before the Shema, we mention how the angels and the holy
Chayos sanctify and proclaim [His] kingship, etc.: for by this specifically the animal soul will be

stirred.

That is why the blessings before the Shema describe the angels and the holy Chayos sanctifying G-d and ac-
cepting His kingship. Hearing of its own root standing in awe of G-d, the animal soul is moved.
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And this is “from the animals you shall bring near”: that is, the level of the face of the ox in the
Chariot. And the meaning of “from the cattle and from the flock” is two distinct levels that there are

in animal souls.

“From the animals” is the face of the ox in the Chariot. The two kinds the verse names, “cattle” and “flock,”

are two types of animal soul.
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There is one who is of the level of cattle, for a goring ox is the level of harsh severities (gevuros):
that is, one who is irascible by nature, in whom this bad trait is more dominant. He is called by the
name “cattle” on account of the hot temper, etc.
The first type is like cattle, for “a goring ox” stands for harsh severities (gevuros): a person whose nature is
anger, in whom that trait dominates. Such a person is called “cattle” because of his hot temper. In Likkutei

Torah, Emor, the Alter Rebbe likewise explains that cattle, “the face of an ox on the left,” are gevuros, and the
ox gores with its horn.
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And there is one who is not hot-tempered by nature, and the evil part in him is his being a person
of desire. That is, his animal soul is of the level of sheep, which do not gore; on the contrary, their

voice is plaintive. But they are creatures of desire, etc. Now, all of these must be subdued.

The second type is not hot-tempered; its evil is desire. Such an animal soul is like sheep, which do not gore

and whose bleating evokes pity, but which are creatures of appetite; both types must be subdued.
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And this is [the meaning of] what is written, “from the cattle and from the flock you shall bring near
your offering”: each one, according to what he knows in his soul of his essential character and his

nature, so should he see to subdue this trait. And then it will be something that endures, etc.

So “from the cattle and from the flock you shall bring near your offering” is personal: each person must
know his own nature and work to subdue its particular trait. That is what makes the result lasting.
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And this is “Draw me, we will run after You.” “Draw me,” in the singular, is the arousal from above

to awaken the natural love that is in the G-dly soul.

The maamar returns to Song of Songs 1:4. “Draw me” is singular because it is the arousal from above that
awakens the natural love in the G-dly soul alone.
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And see what is written on the subject of drawing (meshichah), regarding Grace after Meals, in
Parshas Eikev, in the discourse beginning “The connection of covenant and Torah to Grace after
Meals.” And through this the G-dly soul also refines the animal soul, as mentioned above.
The Eikev discourse on Grace after Meals compares this “drawing” (meshichah) to the way a buyer acquires
an object, by drawing and lifting it into his own domain: so the soul is drawn and lifted up to G-d, which is

“Draw me, we will run after You.” Once drawn near, the G-dly soul in turn refines the animal soul, as ex-
plained above.
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And this is “after You we will run (narutzah),” in the plural: with the two wills (retzonos) of the
G-dly soul and the animal soul. And this is “You are beautiful, my beloved, as Tirtzah”; see what is
written in the discourse beginning “Behold, you are beautiful, my beloved.”
That is why “we will run” is plural: both souls run, each with its will, a play on narutzah (“we will run”) and
ratzon (“will”). Song of Songs 6:4, “You are beautiful, my beloved, as Tirtzah,” makes the same play, reading

Tirtzah as ratzon; the discourse on “Behold, you are beautiful” explains that the light is drawn by the will in
the mind together with the desire of the heart.
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SECTION 5 - 1122-24

Torah and mitzvos
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And afterwards it says, “The King has brought me into His chambers,” in the singular. For “His
chambers” are the six orders of the Mishnah, which are the level of Chesed, Gevurah and Tiferes —
chesed, din, rachamim (kindness, judgment, compassion), the initials of cheder (chamber) — from
which flow [the rulings of] fit and unfit, impure and pure, liable and innocent.
The verse continues, “The King has brought me into His chambers,” in the singular. “His chambers”
(chadarav) are the six orders of the Mishnah, corresponding to Chesed, Gevurah and Tiferes, that is, chesed,

din and rachamim, whose initials spell cheder (chamber); from them come the Mishnah’s rulings of fit and

unfit, impure and pure, liable and innocent.
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And “has brought me” is in the past tense: that is, as our Sages, of blessed memory, said, when the
infant is in its mother’s womb they teach it the entire Torah — that is, while the soul is still at the
level of gestation above. And see what is written on this in the discourse beginning “And it shall be
for you as tzitzis,” and in the discourse beginning “See, I set before you,”
“Has brought me” is in the past tense, which refers to the Talmud’s teaching that a child in the womb is
taught the whole Torah (Niddah 30b), read here as the soul being taught while still “in gestation” above. Two

more discourses discuss this: on tzitzis (Numbers 15:39) and on “See, I set before you” (Deuteronomy
11:26).
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and from this comes the power, afterwards, for the light of G-d to shine for him, and the power of
love and awe, so that there be “Draw me”: that is, because already “the King has brought me into

His chambers.”

Because the soul was already brought into the King’s chambers, it later has the power for G-d’s light to shine

upon it, with love and awe. This is what makes “Draw me” possible.
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(And see on the subject of “Draw me, we will run after You” in [the Zohar,| Parshas Acharei, 59a,
and in Parshas Vayechi, 229b; and on the subject of “His chambers,” in Parshas Vayikra, 4a, and in
Parshas Lech Lecha, 90a. And see on the subject of “Draw me” in the Gemara, Chagigah, at the end
of 15b, and in the Midrash Rabbah: Vayeshev, at the beginning of chapter 86; Beshalach, at the end
of chapter 24; Emor, chapter 27, as recorded in the book Beis Aharon.)
A parenthesis lists further sources: the Zohar on “Draw me, we will run” (3:59a, 1:229b) and on “His cham-
bers” (3:4a, 1:90a), the Talmud on Rabbi Akiva, of whom “Draw me” was said (Chagigah 15b), and three pas-

sages of Midrash Rabbah. The list is “as recorded in the book Beis Aharon,” an index of the places where
each verse is expounded.
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Now, drawing down this arousal from above of “A man, when he brings near” is through engaging
in the Torah, which is the level of “Adam”: 248 commands, 248 limbs, and 365 prohibitions, 365
sinews, as is explained in the discourse beginning “And He fed you the manna.” Therefore,

through engaging in the Torah it comes about that “He brings near.”

To draw down the arousal from above of “A man, when he brings near,” one engages in Torah. The Torah is
itself “Adam”: its 248 positive commandments correspond to the body’s 248 limbs and its 365 prohibitions
to the 365 sinews, so Torah study draws the Supernal Man’s bringing near.
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As it is written, “Havayah is near to all who call upon Him, to all who call upon Him in truth,” and
“truth” is nothing but Torah.

Torah study brings G-d near, as Psalms 145:18 says: He is near to all who call upon Him “in truth,” and the
Sages say “truth” means only Torah.

likuteitorah.com/likkutei-torah/vayikra/2/ 24

23



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 2 121 0D71 2°9p° 93 OTR

7772 1 WPRY 10 17100 NPNIR NI°M2 07 NPR P91 AR 0D 223 4 EEmne 10 1772 e
DRIW° 12 NRM %23 7230 1nKR)

And see what is written in the discourse beginning “Sing and rejoice,” regarding “For You (atah)
are my lamp”: the letters alef-tav are the level of the letters of the Torah, etc.; and what is written
on this in the discourse beginning “And you shall command,” regarding “from (me’es) the chil-
dren of Israel.”
In the Torah Ohr discourse “Sing and rejoice” (Zechariah 2:14), “For You are my lamp” (II Samuel 22:29) is
read through its word atah, “You”: its letters alef and tav, the first and last of the alphabet, stand for all the

letters of the Torah. The Tetzaveh discourse reads me’es, “from” the children of Israel, which holds the same

letters, in the same way.
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And this is why, of engaging in the Torah, it is said, “Or let him take hold of My strength; he will
make peace with Me, peace he will make with Me”: “peace” twice. That is as it is written, “Peace,
peace, to the far and to the near,” as is explained elsewhere, in the discourse beginning “On the
eighth day, an assembly.”
That is why of Torah study it is said, “Or let him take hold of My strength, that he may make peace with Me;
peace he shall make with Me” (Isaiah 27:5), with “peace” twice: the Sages read the verse of Torah study (San-
hedrin 99b). The two are the “peace, peace, to the far and to the near” of Isaiah 57:19; in Likkutei Torah,

Shemini Atzeres, the Alter Rebbe explains them as the King’s two delights, in the one who is near through the

mitzvos and in the son who returns from afar through teshuvah.

0oM 297 99 DIR I .21 AWYI MO PINNRT IR N2 57 M N 19w 1) 24

And since this is so, there is drawn from this also the level of the “peace” of “to the far,” so that he
becomes near. And this is “A man, when he brings near of you.”

The double peace means that the “peace” of “the far” is drawn down too, so that one who is far becomes
near. That is “A man, when he brings near of you”: through the Torah, G-d brings the distant soul close.
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And this is “You shall guard to bring near to Me”: “guard” — this is Mishnah, through which it
comes about that there be “to bring near to Me.” See what is written on this at the end of the dis-
course beginning “Command the children of Israel and say to them: My offering.”
Numbers 28:2, “You shall guard to bring near to Me,” says the same: “guarding” is read as Mishnah study,
and through it comes “to bring near to Me.” At the end of the Pinchas discourse on this verse the Alter Rebbe

explains that the Oral Torah is the vessel in which the fire drawn from above is guarded in the heart and not
lost.
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And in the Midrash Rabbah on Koheles, on the verse “One man (adam) in a thousand have I
found”: this is Moshe, who came for a thousand generations, etc.; as it is written, “The word He
commanded to a thousand generations.” And of this too it is said, “A man (adam), when he brings
near”: that is, through the Torah.

Koheles Rabbah reads “One man (adam) in a thousand have I found” (Ecclesiastes 7:28) as Moshe, who came

for a thousand generations, with the verse “the word He commanded to a thousand generations.” So “A man
(adam), when he brings near” refers to this too: the bringing near is through the Torah.
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And see what is written above on the subject of “Moshe would speak,” etc. (And see further on the
subject of “A man, when he brings near,” etc., in the Midrash Rabbah: Seder Bo, chapter 17;
Vayikra, chapter 2; and the beginning of Parshas Balak.)

The Alter Rebbe recalls the reading of “Moshe would speak” in {14 and lists three Midrashim on this verse:
Shemos Rabbah 17:1, that G-d created the animals on the sixth day for His glory, to be offered; Vayikra
Rabbah 2:4, that Israel cleave to G-d like a king’s garment to his body; and Bamidbar Rabbah 20:5, that G-d

asked offerings only from animals in one’s own possession.
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And this is “Speak to the children of Israel and say to them: A man, when he brings near,” etc.; and

through this, afterwards, also “from the animals you shall bring near,” as mentioned above.

So the verse opens “Speak to the children of Israel... A man, when he brings near”: first G-d draws the soul
near through the Torah. Through this, afterwards, “from the animals you shall bring near” follows.

likuteitorah.com/likkutei-torah/vayikra/2/ 26



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 2 121 0D71 2°9p° 93 OTR

D”R IR TWWPDY [ronnan wail 2773 AR MDY NOYAD 79130 1P w0 MIZRIY NIZnT 1R oY RIM
146 147148 149, Mo 317923117 71773 K72 WPHIY S0 OMIN IPTE 0D 172

And this is through fulfilling the mitzvos, for a mitzvah has a particular special power to raise up
the animal soul and bind it to the Infinite Light (Or Ein Sof), blessed be He; for “charity (tzedakah)
exalts a nation (goy).” As is explained elsewhere, in the discourse beginning “Who is enthroned on
high.”
That second stage is done by keeping the mitzvos, each of which has its own power to lift the animal soul and
bind it to the Infinite Light. The maamar reads Proverbs 14:34, “Charity (tzedakah) exalts a nation (goy),”

this way, and the Torah Ohr discourse “Who is enthroned on high” explains how a mitzvah turns tzedek into
tzedakah and so raises it up into the Infinite Light.

SECTION 6 - 125-28

Pesach, the Omer and Shavuos
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Now, according to all the above, the matter of Pesach and the Counting of the Omer can also be un-
derstood. For on Pesach there is an arousal from above to awaken an arousal from below, and the
arousal from above is to awaken the ratzo (running forth) in the G-dly soul; but the animal soul has
not yet been transformed. That is why it says, “that the people had fled,” as is explained in Sefer
Shel Beinonim (Tanya), at the end of chapter 31.
This explains Pesach and the Counting of the Omer. On Pesach G-d initiated: an arousal from above stirred
the G-dly soul’s ratzo, its yearning to run toward G-d, but the animal soul was not yet transformed. That is

why Exodus 14:5 says “the people had fled”: as Tanya ch. 31 explains, the evil in their souls was still in full
force, so they had to flee from it.
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And this is like the matter of “A man, when he brings near of you,” as it is written, “The voice of my
beloved,” etc., “leaping over the mountains,” which is by the merit of the Torah, which is called a
mountain, as it is written, “The mountains will bear peace to the people,” as is explained
elsewhere;

Pesach is “A man, when he brings near of you”: “The voice of my beloved... leaping over the mountains”

(Song of Songs 2:8) is G-d coming to Israel by the merit of the Torah, which is called “mountains,” as in “The
mountains will bear peace to the people” (Psalms 72:3).
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therefore, afterwards, immediately, on the second day, there is the Omer offering of barley, which
is animal food, so that there be the refinement of the animal soul. And the Counting of the Omer,
“And you shall count for yourselves,” is the level of refining the seven emotive attributes (middos)
of the animal soul.

Therefore, immediately afterwards, on the second day of Pesach, the Omer offering is brought, of barley,

which is animal fodder, for the refinement of the animal soul. The Counting of the Omer, “And you shall
count for yourselves” (Leviticus 23:15), refines the seven emotive attributes of the animal soul.
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And this is like the matter of “from the animals, from the cattle,” etc., “you shall bring near,” which
is an arousal from below. And then, through this, afterwards on Shavuos, the Giving of the Torah is
the level of an arousal from above that comes after an arousal from below: the revelation of His will
and His wisdom below.

The Omer is like “from the animals... you shall bring near,” an arousal from below. Through it, on Shavuos,

comes the Giving of the Torah, an arousal from above that follows an arousal from below: the revelation of
G-d’s will and wisdom below.
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For the level of “when he brings near” and “you shall bring near” is an elevation from below to
above, whereas at the Giving of the Torah it is written, “And Havayah descended upon Mount
Sinai,” so that there be a drawing-down below. And see in the Midrash Rabbah, Parshas
Va’eschanan, on the verse “that has G-d so near to it.”

Bringing near, whether begun by G-d or by man, raises things from below upward; at Sinai, by contrast,

“Havayah descended upon Mount Sinai” (Exodus 19:20), a drawing-down. The Alter Rebbe refers to
Devarim Rabbah on Va’eschanan, which expounds “that has G-d so near to it” (Deuteronomy 4:7).
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And the difference between the level of engaging in the Torah that precedes the ratzo — that is, the
level of “A man, when he brings near” — and the level of engaging in the Torah that comes after the
ratzo and the refinement of the animal soul

Finally, a distinction between two kinds of Torah study. One comes before the ratzo, at the level of “A man,

when he brings near”; the other comes after the ratzo and the refinement of the animal soul.
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is that, through this ratzo and the refinement of the animal soul, there is drawn into the engage-
ment in the Torah from the level of “for He is not a man,” to draw down from there a new drawing-
down into the level of “Adam,” as is explained elsewhere.

After that work, Torah study draws from the level of “for He is not a man” (I Samuel 15:29), beyond the hu-

man-like order of the Sefiros, and brings a new light from there into the level of “Adam.” This matches {14,
where light that comes out of darkness reaches “not a man.”
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IN ONE'S AVODAH

When an unexpected inspiration comes in prayer, do not rest on it: at once begin your own work, subduing

and then transforming your own dominant trait, anger or desire, so that the inspiration becomes something

that endures. Prefer the steady toil of contemplation, whose love lasts, and draw G-d near through Torah

study and the mitzvos.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that the arousal from above reaches only the G-dly soul and not the animal
soul?

. What is the difference between a love that comes from one’s own toil and a sudden inspiration in prayer,

and why does only the first endure?

. How do the singular “when he brings near” and the plural “you shall bring near” map onto the Supernal

Man and the people of Israel?

Why must each person know whether his animal soul is of the “cattle” or of the “flock,” and what does that

change in his service?

. How do Pesach, the Counting of the Omer and Shavuos follow the order of “A man, when he brings near”

and “from the animals you shall bring near”?
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The note points to another transcript (hanachah) of this
maamar, preserved in a manuscript written by the
Tzemach Tzedek.
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G-d, calling to Moshe from the Tent of Meeting, gives the
first law of the offerings: “Speak to the children of Israel
and say to them: When a man of you brings an offering to
Havayah, from the animals, from the cattle and from the
flock you shall bring your offering.” Plainly mikem (“of
you”) means “any man among you”; the maamar reads
“brings near of you” as the Supernal Man bringing near
something of you, your own soul, and the whole maamar is
areading of this verse.
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points there on the word order the maamar asks
about, “a man of you, when he brings near.”
KEHOT’'S NOTE
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Tanya’s first chapter sets out that every Jew, righteous or
wicked, has two souls.

Tanya, Likkutei Amarim 1’X 092K "2 ;WX P20 X1
KEHOT'S NOTE
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In the account of the sixth day of creation: “And G-d creat-
ed man in His image; in the image of G-d He created him.”

likuteitorah.com/likkutei-torah/vayikra/2/

It is cited to show that the G-dly soul is rooted in the divine
“Adam,” the image of G-d in man.

Genesis 1:27172:X N°wx12

X712 1231 121 10K K72 0°P7K D73 0733 DRI N DRPK X12N
Halghe

And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2
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In his vision of the Chariot by the river Kevar, Ezekiel sees
above the Chayos the likeness of a throne, “and upon the
likeness of the throne, a likeness like the appearance of a
man upon it above.” The maamar takes this “man” on the
Throne as the root of the G-dly soul; it is only “like the ap-
pearance of a man,” for G-d is none of these attributes
111).

Ezekiel 1:26772:°R HxRpi°

MnT 291 XoD MnT B07IIN NXVED DYKTPY UK RT? Dy

sTi2972 VY DTN TNR3 M XO3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse explains “under His feet” through “a like-
ness like the appearance of a man,” since hands and feet
apply only to that human-like level.
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After the covenant at Sinai, Moshe, Aharon, Nadav, Avihu
and seventy elders went up, “and they saw the G-d of
Israel, and under His feet was like the work of a sapphire
brick.” The verse opens the Torah Ohr discourse referred
to, which explains how such human-like terms can be said
of G-d.
Exodus 24:10:77> mnw
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the

31



LIKKUTEI TORAH - PARSHAS VAYIKRA - MAAMAR 2

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the same vision Ezekiel describes the four faces of each
of the Chayos: “the face of a man, and the face of a lion on
the right... and the face of an ox on the left... and the face
of an eagle.” The maamar takes the face of a man as the
G-dly soul’s channel and the face of the ox as the animal
soul’s root.
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s declaration to Israel: “Hear, O Israel, Havayah is
our G-d, Havayah is One.” Contemplating this oneness is
the G-dly soul’s work within the animal soul.
Deuteronomy 6:4°7:"1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The command that follows the Shema’s first verse: “And
you shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The maamar quotes
it in short for the love that contemplation brings into the
whole heart, the animal soul included.

Deuteronomy 6:5°77:1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,078 N1072
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“With all your heart: with both your inclinations, the good
inclination and the evil inclination.” The love of the
Shema must include the animal soul too.

Mishnah Berakhot 9:5°71:’ n1272 m1wn
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

10 oonw

“In the morning one says two [blessings] before it and one
after it.” The Alter Rebbe uses the Mishnah’s own words
for the blessings before the Shema.

Mishnah Berakhot 1:4°7:’X n1>72 mwn
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In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Tanya ch. 12 explains that the G-dly soul rules a person
fully only at set times, such as the Shema and prayer with
the blessings before it, when he binds his mind to G-d and
kindles love in his heart; after prayer the evil reawakens
and desires the pleasures of this world.
KEHOT'S NOTE
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The faces of the Chayos in Ezekiel’s Chariot: “the face of a
lion on the right... the face of an ox on the left.” Here they
are the source from which the animal soul is hewn.

Ezekiel 1:10”:'x Hxrptn®
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Tanya ch. 31 applies the same rule to the animal soul: at
times one must arouse the holy gevuros to sweeten the
severities, which are the animal soul and the evil inclina-
tion, “for severities are sweetened only at their root.”

Tanya, Likkutei Amarim 31:7°1:X”7 0°InK *01p°2 ;WK por ,X°1N
PPRART? 13 NYITRT N3 Nena MMIYe R oonyh M
5y DiPYY on LAWY Y77 137 ORI WOl NINa 0OY 07T
ArMIEY MR 129 IUIW2 KDY PRARI DPTI PR 2 L0TRY
TRIIY NY 922,317 ,73307 137 07X 3 0PIy (1729 030t
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Kehot Publication Society (CC-BY-NC)
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Moshe’s law of an optional war: “When you go out to war
against your enemies, and Havayah your G-d delivers
them into your hand.” The verse names the Likkutei Torah
discourse referred to, which reads the war as the struggle
with the animal soul’s desires, won by raising them to
their root above (see {12).

Deuteronomy 21:107:X”3 0°127
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When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse reads “I will give you places to walk (ma-
halchim)” as two kinds of movement given to Israel, from
below to above and from above to below, through which
even the angels receive.
KEHOT’'S NOTE
22,980
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In Zechariah’s vision the angel of G-d promises Yehoshua
the Kohen Gadol that if he walks in G-d’s ways and keeps
His charge, “I will give you places to walk among these
who stand,” the angels. The verse names the Torah Ohr

likuteitorah.com/likkutei-torah/vayikra/2/
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discourse referred to, which reads these “places to walk”
as movement both from below upward and from above
downward.
Zechariah 3:7°1:1 717701
FAN"D3) TRYN "NRYR NN OX) 720 *2772°0X NIXIE 1 TRNT
DTV 12 D°2PTR 97 RN TN YR 03 Rty 1IN
PR
"Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the Song at the Sea the Midrash says that “the Chayos
that carry the Throne” do not recognize the divine
Likeness, while those who crossed the sea saw it. The maa-
mar uses the phrase for the animal soul’s root lifting what
is above it.

Shemot Rabbah 23:151"0:375 127 mnw

KEHOT’'S NOTE
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The Alter Rebbe refers to this discourse for how the refine-
ment of the animal soul lifts the G-dly soul, “as the Chayos
carry the Throne.” The note gives its place in Torah Ohr,
Parshas Yisro, by page number in the edition it cites.
KEHOT'S NOTE
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In the law of the burnt-offering G-d tells Moshe: “and the
Kohen shall burn it all on the altar, a burnt-offering, a fire-
offering, a pleasing fragrance to Havayah.” The maamar
takes the “pleasing fragrance” as the arousal from above
that the offering, an arousal from below, draws down.

Leviticus 1: 90X RIp™
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but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse asks why on Pesach the Torah says “a fire-
offering, a burnt-offering, a pleasing fragrance” and on
Sukkos “a burnt-offering, a fire-offering.” It explains that
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for G-d to contract Himself into the Name Havayah an
arousal from below is needed, the souls’ bittul of their
own will, through which He contracts Himself to shine in
small measure.
KEHOT'S NOTE
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The prophet Micah praises G-d, who forgives the remnant
of His people: “He does not keep His anger forever, for He
desires kindness.” The maamar cites it for kindness given
freely, as at the beginning of creation, before any creature
had done anything.

Micah 7:181:t 191
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
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In the account of the Garden of Eden: “And Havayah G-d
took the man and placed him in the Garden of Eden, to
work it and to guard it.” Man was put there for a task; from
then on, the maamar says, the flow from above depends
on his work.
Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse asks about the three makings of Aharon’s
garments, by Moshe, by the wise-hearted and by all Israel.

KEHOT'S NOTE
X ,2DR™MN
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G-d instructs Moshe: “And you shall make holy garments
for Aharon your brother, for glory and for splendor.” The
verse names the Torah Ohr discourse referred to, where
Aharon’s garments clothe a love drawn from above to all
the souls.

Exodus 28:272:1”3 nminw
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And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage reads “And 1 pleaded (va’eschanan) to
Havayah” as Moshe drawing from the level of “gracious”
(chanun), above the Name Havayah; as the Sages say,
va’eschanan means “a free gift,” drawn from far above the
level of the mitzvos.
KEHOT'S NOTE
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The passage reads Lavan of holiness as the supernal
whiteness, the light of the essence of the Infinite One,
which, like white, has no color of its own; from there
comes a compassion beyond the order of descent that can
change even what has descended.
KEHOT'S NOTE
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After his pact with Yaakov, “Lavan rose early in the morn-
ing, and kissed his sons and his daughters and blessed
them,” and went home. The verse names the Torah Ohr
discourse referred to, which reads Lavan of holiness as the
supernal “whiteness” (lavan), the source of a compassion
beyond the order of the worlds.

Genesis 32:1°X:2”% n°wx12
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And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the end of the discourse “I am asleep” the Alter Rebbe
explains “for my head is filled with dew”: dew, unlike rain,
is never withheld, because it comes from an arousal from
above that does not depend on any arousal from below,
from a level the deeds of the lower beings do not reach.
KEHOT'S NOTE
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Moshe recalls how he pleaded to be allowed to enter the
Land: “And I pleaded to Havayah at that time, saying.” The
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verse names the Likkutei Torah discourse referred to,
which reads va’eschanan as asking for a free gift.

Deuteronomy 3:2337:2 0”727
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And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says: “I am asleep, but my heart is awake; the
voice of my beloved knocks: Open to me, my sister, my
beloved... for my head is filled with dew.” In the discourse
referred to, the dew is an arousal from above that no deed
below can hold back, drawn into “my head,” Chochmah.

Song of Songs 5:2°2:’11 0°°Wwn W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse explains “Glory (hishalelu) in His holy
Name” as a passive form: praise drawn into Israel.
KEHOT'S NOTE
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The opening verse of the Song: “The Song of Songs, which
is Shlomo’s.” It names the Likkutei Torah discourse re-
ferred to, which describes how at times the heart is moved
in prayer without effort and one wonders where it came
from.

Song of Songs 1:1'X:’R 01w 1°w
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THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Yitzchak son of Rav Ami: “If the man emits seed first,
she gives birth to a female; if the woman emits seed first,
she gives birth to a male.” The maamar applies this to the
two kinds of arousal.
Berakhot 60a:1477°:X *0 N1372
— MPNA YR YR OBR 277 A2 POYY 21 R 2R %300
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said

: If it is the man who first emits seed his wife bears a daugh-

likuteitorah.com/likkutei-torah/vayikra/2/
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ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Mishnah forbids a man to be secluded with two
women, and the Gemara explains, in the name of the
school of Eliyahu, “because women’s minds are light,”
easily swayed. The maamar applies the phrase to the love
that comes from above only.
Shabbat 33b:6":2 3”7 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“If the woman emits seed first, she gives birth to a male.”
Here: when the soul initiates, a strong love is born.

Niddah 31a:23-24773-32:X X"? 172
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The prophet Hosea foretells the redemption: “And the
number of the children of Israel shall be like the sand of
the sea, which cannot be measured or counted.” The verse
names the Likkutei Torah discourse referred to, which
speaks of the heavenly voice that calls Israel to return.

Hosea 2:1'R2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains “the man emits seed first, she bears
a female”: an arousal from above that comes first, in the
time when the Temple does not stand, yields “number”
and contraction, the female level of judgment.
KEHOT'S NOTE
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The note is on the printed line that runs from “proclaims”
(nNmM>on) to “themselves” (¥X), which includes the reference
to “Surely rejoice and exult”; it refers the reader to a note
of the Rebbe in the Hosafos of the Kehot edition.
KEHOT'S NOTE
23,2 9% — MDD 9MINTR PUO NIy IR

oonPImD 11N DY

The discourse on “When Havayah returns the captivity of
Zion, we were like dreamers” explains that a dream joins
two opposites in one subject, because in sleep the discern-
ing intellect withdraws.
KEHOT'S NOTE
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A song of the return from exile: “When Havayah returns
the captivity of Zion, we were like dreamers.” The verse
names the Torah Ohr discourse referred to, which com-
pares the exile to a dream, in which opposites live side by
side.
Psalms 126:1°%:175p 0°2°11n
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A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision of the Chariot, “upon the likeness of the
throne, a likeness like the appearance of a man.” Here the
“man” is the Ten Sefiros in which G-d clothes Himself: the
Supernal Man.
Ezekiel 1:26772:°R HRpi
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: the Sefiros show how the world is conducted, “but
not that You have a known righteousness, which is judg-
ment... and not of these attributes at all.”
Tikkunei Zohar 17b:5-7"1-"11:2 1> 7971t *1pn
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Constantinople, 1740 (CC-BY-NC)
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The daughters of Zion are called: “Go out and gaze,
daughters of Zion, upon King Shlomo, at the crown with
which his mother crowned him on the day of his
wedding.” The verse names the Likkutei Torah discourse
referred to on shiur komah.

Song of Songs 3:118™:) 0*°Wwi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the same prayer the Sefiros are arranged as a body:
“Chesed, the right arm; Gevurah, the left arm; Tiferes, the
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torso,” and so on.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °13pN
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Iggeres HaKodesh 7, which opens “How good is our por-
tion,” explains that the Torah above is called “Adam,”
“upon the likeness of the throne a likeness like the ap-
pearance of a man,” and that its 613 commandments are
drawings of light for the soul made of 248 limbs and 365
sinews.
KEHOT'S NOTE
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The passage distinguishes the “man” in the Chariot of
Beriah, the Daas vested in Beriah, from the Adam of
Atzilus, which is adameh le’elyon, “I will be like the Most
High”: for Atzilus is only the Infinite One brought from
concealment into revelation.
KEHOT'S NOTE
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After the Ten Commandments G-d tells Moshe: “And these
are the ordinances that you shall set before them.” The
verse names the Torah Ohr discourse referred to, which
reads “Adam” as adameh le’elyon.

Exodus 21:1'R:X”> mnw
D07 DY WK DUDYRT 19X
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the taunt Isaiah gives Israel against the king of
Babylon, the tyrant boasts: “I will ascend above the
heights of the clouds; I will be like (adameh) the Most
High.” Chassidus hears in adameh the root of the name
Adam: the Sefiros of Atzilus, the Supernal Man, are a “like-
ness” of the One above them.

Isaiah 14:147>: 7 71oyw°
TPy MR 2y "Nn3Ty TPYR

I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage, at the end of the discourse on the manna,
says that the manna, the “dew” that “your fathers did not
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know,” became so physical that it was ground in a mortar.
KEHOT'S NOTE
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Moshe reminds Israel: “And He afflicted you and let you
hunger, and fed you the manna... to make you know that
man does not live by bread alone, but by everything that
comes from the mouth of Havayah.” The verse names the
Likkutei Torah discourse referred to.

Deuteronomy 8:3°2:’11 0°127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s first law of the offerings, “A man, when he brings
near of you...”: here its first half is the Supernal Man
drawing the soul near, its second half man’s own offering.
Leviticus 1:272:°K X"
T M2 137 DN 1IR3 DTN DNPK DVRNY PR 23279K 737
:0212777NK 1270 IRBT71) 1927710 A2
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo’s proverb: “As water [reflects] face to face, so is
the heart of man to man.” A heart answers a heart as a face
in water answers the face that looks into it; so love from
above awakens love below.

Proverbs 27:19v”:175 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage reads “When you go out to war against (al)
your enemies” as the war on the soul’s desiring power,
which must be raised “above” to its root in the holy
Chariot.

KEHOT'S NOTE
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Moshe warns Israel not to follow a false prophet and con-
cludes: “After Havayah your G-d shall you walk, and Him
shall you fear.” The verse names the explanation referred
to, on the love drawn from above at Sinai.
Deuteronomy 13:5°77:27> 0°727
WnYn ﬁ‘?}?;ﬂ 1IMYN PRIZNTNRY NN INRY 1990 0OP0R 1 0N
TP27N 12117230 DK
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “And they stood at the foot of the mountain,” Rav
Avdimi bar Chama: “This teaches that the Holy One,
blessed be He, held the mountain over them like a barrel.”
Here it is read as a great love from above that aroused
their love.
Shabbat 88a:5°11:X 11”2 naw
PR (RO 12 X1T 92 RUTAX 20 MWK "I AN 128NN
DAK OX :077 72K1 ,N°°30 177 DR 0779y K3 M2 WiTRT NDY
RN 37 0K .000712P RIA 0¥ — IX? O ,2031 77307 0°9apn
M7 19 7D DY AR K27 MR LRDPIRD 1727 RYTIN IRIM 3Py 92
MR — PDOTINT 122R1 MY 12°NIT L WAMWAR M2 mvap
123 1920pY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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David’s psalm: “Happy is the one You choose and bring
near to dwell in Your courts.” The Midrash on it distin-
guishes being chosen from being brought near; the maa-
mar cites it for G-d’s own bringing near.

Psalms 65:5'71:7170 0°2°11n
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Happy is the man whom Thou choosest, and bringest near,
that he may dwell in Thy courts; may we be satisfied with the

goodness of Thy house, the holy place of Thy temple!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “Bring near the tribe of Levi,” the Midrash cites “Hap-
py is the one You choose and bring near”: happy is the one
whom G-d chose though He did not bring him near, and
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the one whom He brought near though He did not choose
him.

Bamidbar Rabbah 3:2’2:3 7127 92712
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The note points to a footnote of the Rebbe in Likkutei
Sichos on this reading, that the Supernal Man brings the
soul of the man below near to G-d.
KEHOT'S NOTE
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In Shelach the Midrash is quoted in full: Rabbi Yehudah
bar Simon reads “like one of us” as “like the Only One of
the world,” as it says, “Hear, O Israel... Havayah is One.”
The Alter Rebbe explains there that the power drawn into
Adam came straight from the Name Havayah itself,
through no chain of descent and no intermediaries.
KEHOT'S NOTE
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After Adam and Chavah ate from the Tree of Knowledge:
“And Havayah G-d said: Behold, the man has become like
one of us, knowing good and evil.” Plainly, man has
gained the knowledge of good and evil; the Midrash the
maamar cites reads “like one of us” as “like the Only One
of the world.”

Genesis 3:22272:) N°wX12
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And the L-RD G-d said: ‘Behold, the man is become as one

of us, to know good and evil; and now, lest he put forth his

hand, and take also of the tree of life, and eat, and live for

ever.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehudah bar Simon reads “like one of us” as “like
the Only One of the world,” as it says, “Hear, O Israel,
Havayah is our G-d, Havayah is One.” The maamar ap-
plies this to the Supernal Man, who is One.

Bereshit Rabbah 21:5°7:X”5 127 n°wX12
71°0 12 71T 227 .NAAR 717 9701 ,mnn M ,0nn T .
TPPRR N PRI YW () 0°727) IHRIY 0P W 1T N
w120 TR WOR I (> DR7IT) IMRIW ,DRM23D MR 1337 TR
LT NR WY W LT R At L R¥Hp PTID L,0%7an
m192% 7217 Op™ (2 7I°) INRIY 0P Y amintwn 1A moan
12 KD M AR 0P M 0phn mMa moAR 0 21ebn newan
FIMR RN 937 OW3 7°572 °37 .Y 1723 12 KD AR 1203
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
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said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“From the animals, from the cattle and from the flock you
shall bring near your offering”: the person’s own work on
his animal soul.

Leviticus 1:2°2:°X X7p”
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says to the king: “Draw me, we will run after
You; the King has brought me into His chambers.” The
maamar reads “Draw me” as the arousal from above and
“we will run” as the response that must follow at once.
Song of Songs 1:47:°X 0°°w1 W
M T2 RN TP YIIN TP IO TENI TIN "0
IR 07N 1700 T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A man, when he brings near of you an offering”: here, the
Supernal Man’s arousal from above.
Leviticus 1:2°2:°X R7p™
T T2 1397 BR TIP3 DTN DK DTN PRI 233708 12T
:02127R°NR 1271RRA IRBIMI P27 RTaT
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains “Moshe would speak, and Elokim
would answer him”: to “answer” is to repeat what the
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speaker says, so the lower unity repeats, from below to
above, the drawing-down that Moshe brought from the
higher unity.
KEHOT'S NOTE
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At Sinai, as the sound of the shofar grew ever louder,
“Moshe would speak, and G-d (Elokim) would answer him
with a voice.” In Torah Ohr the answer is the lower unity,
the Name Elokim, repeating what Moshe drew down from
the higher unity.

Exodus 19:19v”°:1” mnw
:2iP2 12297 DOPPRT 127 YR TRR PIM 7730 18w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yosei: “Greater is the one who answers Amen than
the one who recites the blessing.” The answer from below
is greater than what is drawn from above.

Berakhot 53b:27-28n11”2-173:2 3”1 N1572
5973 I 20 220 KINTY TR 2IYT IRER TP TIINT RYY
I 12 0700 K103 °27 AP T2Y TR 1 NP TR Mty
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That is to say, he who says Grace is superior to him who just
responds "Amen" ; but lo, there is a teaching : R. Jose says :
Greater is he who responds "Amen" than he who says Grace!
R. Nehorai said to him : By Heaven it is so. Thou canst prove
it ; for behold the common soldiers go down to open the
fight but the veterans go down to win the victory.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Koheles reflects: “I saw that wisdom excels folly as light
excels darkness.” Chassidus reads the words yisron ha’or
min hachoshech as “the advantage of light comes from
darkness”: light drawn out of darkness is the greater.

Ecclesiastes 2:133°:°2 n?rp
YN YR D MPI0T MRIT? N T 2 R
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The Chayos that carry the Throne”: here, the animal
soul’s root lifting the Throne and the “man” upon it.

Shemot Rabbah 23:1510:372 127 mnw
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In Ezekiel’s vision of the Chariot, “a likeness like the ap-
pearance of a man upon it above”: here the Supernal Man,
raised by the refinement of the animal soul to what is be-
yond him.

Ezekiel 1:26175:R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note quotes the Rebbe: apparently the intent here is
that the arousal from below has more permanence not
only because through the service the person becomes a
vessel for the light, but also because of the superiority of
the light it draws, the level of “not a man,” to which
changes do not apply.
KEHOT'S NOTE
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Shmuel tells Shaul that the kingship has been torn from
him for good: “The Eternal One of Israel does not lie or re-
lent, for He is not a man, that He should relent.” In
Chassidus, “not a man” is the level above the human-like
order of the Sefiros, where there is no change.

I Samuel 15:29173:1°0 R PXInw
:0M3T? RIT 07X KD 92 0097 K2 IpY° K2 PRI n31 o0
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo’s proverb: “The lamp of Havayah is the soul of
man, searching all the chambers of the belly.” The maa-
mar cites it for the G-dly soul, G-d’s own lamp within a
person.

Proverbs 20:27175:°3 "2wn
92770752 DN 0T MY T )
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On the sixth day G-d says: “Let us make man in Our im-
age, after Our likeness.” The G-dly soul is this divine
“Adam.”
Genesis 1:267172:’% N°wR12
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iyov asks what lot G-d assigns a man: “And what is the por-
tion of G-d from above, and the inheritance of the
Almighty from on high?” Chassidus reads chelek Eloka
mima’al as “a part of G-d above”: the G-dly soul.
Job 31:2°2:x”% 21Kk
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For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The list of Israel’s journeys from Egypt begins: “These are
the journeys of the children of Israel, who went out from
the land of Egypt.” The verse names the Likkutei Torah
discourse referred to.

Numbers 33:1X:372 712712
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note is on the printed line that ends “its majority like

its whole... etc.” ("> — 1193) and refers the reader to a

note of the Rebbe in the Hosafos of the Kehot edition.
KEHOT'S NOTE
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Koheles asks: “Who knows the spirit of man, whether it
goes upward, and the spirit of the animal, whether it goes
downward to the earth?” The maamar takes the words as a
statement, the spirit of man rising and the animal’s going
down, to contrast the G-dly soul with the animal soul.

Ecclesiastes 3:21x75:3 norp

Y 9n?
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet Malachi foretells the day of judgment: “And
you will again see the difference between the righteous
and the wicked, between one who serves G-d and one who
has not served Him.” The maamar hears in oved
(“serves”) the tanning of hides (oros avudin): service

means working the animal soul until it is fit.
Malachi 3:18m:3 "R
172y X2 WR? DOPOK T3Y 172 YYI? POTE 12 DIPRT DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The explanation of “I am asleep” begins on 35a.
KEHOT'S NOTE
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In the Song the beloved calls: “Open to me, my sister, my
beloved, my dove, my perfect one.” The words name the
subject of the explanation referred to, where “my sister” is
the soul’s natural love.
Song of Songs 5:2°2:’11 0*°wn W
NN *N3P N2y NNY 27008 peiT T Yip Ty 291 MY v
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d commands the Counting of the Omer: “And you shall
count for yourselves from the morrow of the Shabbos...
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seven complete weeks.” The verse names the Emor dis-
course referred to.

Leviticus 23:1571:3”3 RIp”

YW MIUNT MTNY DI OPR NIWT MR 07 ON1ER
:13°770 NRN NIN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage reads “And you shall count for yourselves” as
drawing the encompassing lights “for yourselves,” below,
to transform the animal soul as well, so that its will too is
nullified; this is done through the Counting of the Omer,
seven weeks of the forty-nine attributes.
KEHOT'S NOTE
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Rabbi Chanina bar Pappa: the angel appointed over con-
ception takes the drop before the Holy One, blessed be He,
and asks, “This drop, what will become of it, mighty or
weak, wise or foolish, rich or poor?” but “wicked or right-
eous” he does not say, for “everything is in the hands of
Heaven except the fear of Heaven.”

Niddah 16b:1227:3 v 1171
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“When he brings near of you”: here, the G-dly soul,
brought near by G-d.

Leviticus 1:2°2:°X X7p”
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“In the morning one says two [blessings] before it and one

after it.” These blessings describe the angels’ praise.
Mishnah Berakhot 1:4°7:X n1572 mawn
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In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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“From the cattle and from the flock you shall bring near
your offering”: two kinds of animal soul.

Leviticus 1:2°2:°K X"
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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At the beginning of the discourse “And he shall wave” the
Alter Rebbe explains that cattle, “the face of an ox on the
left,” are gevuros, and the ox gores with its horn, while
sheep are compassion: their plaintive voice arouses com-
passion, for their root is higher, in the source of

compassion.

KEHOT'S NOTE
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G-d’s law of the offerings: “from the cattle and from the
flock you shall bring near your offering.” Here each per-
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son brings “from the cattle” or “from the flock” according
to his own nature.
Leviticus 1:2°2:°K XIp"
T2 T2 139 B3R IIR2R DTN DTPN QYRR PRI 330K 131
:0ITNP"NN AIPA IREITA W3R RN
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

713972 9PAR 210w 1IN
The note lists it as a parallel discussion of “Draw me, we
will run after You.”
KEHOT'S NOTE
Y0 WPAw N7MIN LYI Y 2-0°21N0 DTN LLop Y 15?1.7‘\}{ n’no IR
unn

%992 970N "10wn
The beloved says to the king: “Draw me, we will run after
You.” “Draw me” is singular and “we will run” plural; the
next paragraph explains the plural.
Song of Songs 1:47:’X 0°°wi W
TN 72 AORE AP PYIN TR P02 MIMY T "300n
TR DR P 9T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse reads Kenaan as a merchant, who acquires
by drawing and lifting an object into his domain
(meshichah) and by paying silver.
KEHOT'S NOTE
A, 2py NP

3993 PIANX

“We will run after You”: in the plural, the two souls run-
ning together, each with its will (ratzon), which the maa-
mar hears in narutzah.
Song of Songs 1:47X 0°°win 1w
TN 72 AR TP PYIN TR P02 NI TN "30n
SR DWW 1R TT
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there on the two wills of the G-dly soul and
the animal soul.
KEHOT'S NOTE
70y WrRw NN IR

%902 °N°y7 DX 72°

The lover praises his beloved: “You are beautiful, my
beloved, as Tirtzah, lovely as Jerusalem.” Tirtzah is a royal
city of the kingdom of Israel; the maamar hears in its
name ratzon, “will.”

Song of Songs 6:47:1 0°7°W1 W
:PI23TID T DY MR 3D MY 0K 122
Thou art beautiful, O my love, as Tirzah, Comely as

Jerusalem, Terrible as an army with banners.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MY 19° A T2

The passage says the light is drawn through two faculties
in man, the will in the mind and the desire of the heart,
and this is “You are beautiful, my beloved, as Tirtzah.” It
then explains “Behold, you are beautiful” by the beauty of
three colors joined, white, red and green, which in the
Community of Israel are love and the other attributes.
KEHOT'S NOTE
T, v nph
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The beloved continues: “Draw me, we will run after You;
the King has brought me into His chambers.” The maamar
notes that “has brought me” is singular and in the past
tense.

Song of Songs 1:47:’X 0°°wi W

IN T2 ANREN MR VTN TPRT I AR TN 2100
I DGR 1 T

Draw me, we will run after thee; The king hath brought me

into his chambers; We will be glad and rejoice in thee, We

will find thy love more fragrant than wine! Sincerely do they

love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TR whw
EaR ]

In Vayikra the Zohar says of “the six” it has described that
of them it is written, “The King has brought me into His
chambers”; once those six are blessed, all below are
blessed.

Zohar, Vayikra 2:29-3:41X8"1:°3-172:22 RPN, 10D
™

In Lech Lecha avoice is heard proclaiming, “The King has
brought me into His chambers,” in all the chambers
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whose keys were entrusted into his hand.

Zohar, Lech Lecha 27:309-28:318-v w:»3 7% 7% ,3m7 190
W

1R 1022 P1PNAY2

Rabbi Simlai: in the womb a lamp burns above the child’s
head, and “they teach him the entire Torah”; when he
comes into the world an angel strikes him on the mouth
and he forgets it all.

Niddah 30b2°% 111
KEHOT’'S NOTE
a5

neeox oo® oM A

The passage opens the explanation of “And it shall be for
you as tzitzis”: “the heart sees,” and the Arizal’s teaching
that Yesod of Abba ends in the chest, as an influence
reaches what is below only through its lowest point.
KEHOT'S NOTE
XX, e nmph

neos® aob oM

In the command of tzitzis G-d says: “And it shall be for you
as tzitzis, and you shall see it and remember all the com-
mandments of Havayah.” The verse names the Likkutei
Torah discourse referred to.
Numbers 15:39v”7:1"1 72712
DO DIPEY) 7 Ni3R-P2 NN D3N 1K DR YR 037 M
DI 0731 DOKTIPN D7PY 1IN 02337 K MANR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

921N INT 17T

The passage reads “See, I (Anochi) set before you” as the
Anochi of “I am Havayah your G-d,” the first word of the
Giving of the Torah, given “before you,” in your inner
“face” (pnim), where the level of Havayah is, for Israel
arose in G-d’s thought.
KEHOT'S NOTE
AL, R NP

1012921 N9

Moshe tells Israel: “See, I set before you today a blessing
and a curse.” The verse names the Likkutei Torah dis-
course referred to, which reads Anochi (“I”) as the Anochi
of the first of the Ten Commandments.

Deuteronomy 11:26173:8” 0°127
:M7971 1272 DPP7 02°307 103 7238 MXY

Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Rabbi Akiva entered in peace and left in peace, and of
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him the verse says, ‘Draw me, we will run after You.
Chagigah 15b:161”v:2 11 331
10Un” IR 207 vRY1 ,0ivwa T 0ivwa 1%y R2pY 1
D7 2K ,IBMIT? MWD *R7R WP RIPY 21 XY IR N

William Davidson, Vocalized Aramaic (CC-BY-NC)

113191 9PIAN "12wn

In Acharei Mos the Zohar, on the incense, brings the
Community of Israel’s words, “I am like the incense and
You like the oil: Draw me, we will run after You.” The text
sends the reader there for “Draw me.”
Zohar, Achrei Mot 6:48-8:57171:’11-11”:"1 MR 0K, 7800
And because this incense is bound up with the supernal
ointment more closely it is more esteemed by the Almighty
Holy One, blessed be He, than all offerings and sacrifices.
The verse continues: “Draw me, we will run after thee”.
Therefore the Community of Israel says: “I am like incense
and thou art like oil, draw me after thee, and we shall run, I
and all my hosts.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

113191 9PIAN "12wn

In Vayechi the Zohar describes the hidden point in the

Holy of Holies: when it rises, all rise after it, as it is written,

“Draw me, we will run after You.”
Zohar, Vayechi 38:409-41:419v°N:X"1-1”N:1”7 "1 7M1 190
All these heavenly legions are crowned by seventy-two
lights, of which seventy1The seventy Chieftains. form a cir-
cle about the world, while in thelThe Shekinah.1The
Shekinah. from which the whole of the circumference is fed.
The house of the holy of holies is the place for that spirit of
all spirits, where lies hid the mystery of all mysteries, and
when this removes, all move after it.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

713773 7PNR C10wn
On “And Yosef was brought down to Egypt,” the Midrash

cites “With cords of a man I drew them” (Hosea 11:4) —
this is Israel, “Draw me, we will run after You.”
Bereshit Rabbah 86:1°X:172 1127 n°wX12
PR ,00WNRR DR P2 (R YwI) 2PN - AnI%n TN A0M
DXP1) 2°N57 LR MNP 1819 PINK 210wR (R Pw) ORI
S22y mIna onR RRY (R Y@IT) N MR DONR NI (R
127 Shawa L,omenh By ?2mmb 0 Do .omhy omtix i
IR ,979IR VPR X L7101 TPPOR PR NRRY ,OTT0n IR
7327 PRI 72 NoD U7 (Y 0°9N) L1370 MPTOR oy mun
127 1 A0 DX 19PN 15w A0 AT L,0OWRR DX Y9an3 NN
M*IN3 0P 1P7RY L1%32 9O1 A0 NR AR PRI 720K Mmaya
L TRY IR N Y
“Joseph was taken down to Egypt and Potiphar, the official of
Pharaoh, the chief executioner, an Egyptian man, pur-

chased him from the Ishmaelites who had taken him down
there” (Genesis 39:1). “Joseph was taken down to Egypt.” It
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is written: “With ropes of man I drew them, [with bonds of
love; I was for them like those who lift the yoke above their
jaws, and I leaned to them to provide food]” (Hosea 11:4) -
these are Israel, [as it is stated]: “Draw me; after you I will
run” (Song ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

M%7 9PIANR S10wn

On “And Moshe made Israel journey,” the Midrash says
Israel are like a flock that follows wherever the shepherd
leads: wherever Moshe led them they were drawn after
him, as it says, “Draw me, we will run after You.”
Shemot Rabbah 24:3°1:772 127 mnw
53 ,5R7w° 70 ,nownl aw TavTan AyINaw Qipn 0 IRYT n ...
210w (7 ,R W) MRV ,1INR 1POWNAL 1T ,1Y00N Awn 1w 0pn
27 MR .MI0 0% PRIWS DR wR YO nR 797 L% NN
n';r_-gp LT 1INRY 71O ,MI0 00 DW IRV 1Y°0 (RITD 12 RAX
:0°3RvNW Dy 7Pwn ons
Another matter, “Moses led Israel,” that is what is written:
“He led His people like sheep” (Psalms 78:52). Like which
sheep? Like the sheep of Yitro; just as the sheep of Yitro
emerged from the settlement to the wilderness, so, too,
Israel emerged from Egypt to the wilderness, as it is stated:
“He guided them like a flock in the wilderness” (Psalms
78:52). Another matter, just as sheep do not enter the shelter
of a roof, so too, the Holy One blessed be He led Israel for

forty yearsin ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

11X191 9PN S10Wn

Israel say: Master of the world, we are as a man, yet save us
as an animal, for we are drawn after You like an animal, as
it says, “Draw me, we will run after You”; and where are we
drawn? To Gan Eden.

Vayikra Rabbah 27:1°X:1”2 1127 Rp™

(797K N°2 9202 QWA1D . . %172 TPIANR 210Wn 1Ay 17°91)

According to the note, most of the sources listed in this
parenthesis are copied in Or HaTorah on Shir HaShirim
there.
KEHOT'S NOTE
.'|1?’N1 11°y R-w”nw 7NN pny1 0an

77 DR 979N 1772

The note gives the place of the discourse “And He fed you
the manna” in Parshas Eikev, cited here for the Torah as
“Adam,” its commands and prohibitions matching limbs
and sinews.
KEHOT'S NOTE
2,0 ,3py nmph

740 IR 979N

Moshe reminds Israel that G-d “fed you the manna... to
make you know that man does not live by bread alone.”
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The verse names the Likkutei Torah discourse referred to,
cited here for the Torah as “Adam.”

Deuteronomy 8:3°2:’11 0°727

1927 TNIX NYT? X2 AYTIRD WK 1IN TPIRN 79T 9N

m°m? n7eD K¥INTPD7PY *3 DRT M0 1727 onpaey K% v 9y°Tin
TR

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s psalm of praise: “Havayah is near to all who call
upon Him, to all who call upon Him in truth.” With the
Sages’ “truth is nothing but Torah,” the maamar reads it:
G-d is near to those who call upon Him through Torah
study.
Psalms 145:181:71”np 0°2°1n
:NRI MR MWK 737 PRYPR97 N 21
The L-RD is nigh unto all them that call upon Him, To all
that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 ,np o¥onn

7790 KON DR PR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
K217 719°R ’pOD 577708 LK L3 (K”2N) NI (MU0 ,37BD) 77w
PPITRAT2 1OYRaR (2,7) N19722 %730 1791 (10 APR ) PR°1T mIpha
.[a] .nvn

7710 KPR NN PR

On “and it cast truth to the ground” (Daniel 8:12): “and
there is no truth but Torah,” as it says, “Buy truth and do
not sell it.”

Jerusalem Talmud Rosh Hashanah 3:971w71 wX7 *n%w17° Tinon
ks
732 RRM °27 0Y32 12 37 .7 NINIBAA 99T 0D KM YA W12 ...
.29 N2°W1 12°DR W0 2 RPX XD 2N PR MWAT 11 .12%an
072 W03 N2PWI LMK 372 DY LKINT KDY W03 N2 AR
JIRTY PRR ARG 222 NOWI LKOX 021 DY RIM AT 0N
IPRY 293 NWI MR 1137 .LOIM LAPRR NITY WOl NI
3T PN KNG W3 DY AN P
MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-

servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
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Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

7710 KPR NN PR
Tikkun 21: “and there is no truth but Torah, as it is written,
‘The Torah of truth was in his mouth.’”
Tikkunei Zohar 50a:20-222"3-"3:X "1 77171 *1pN
NIVP 7172 IMNRT RITT 770 AP RDTP T°DITA 7RI A9AT RN
TN KPR NRR PRI D173 AR PRI APTIR NIRRT P3m1 02700 9an
NI°77 R°07D RDOANM RIAT RITI .A7°02 N7 NRR NN 7700
AR T NI 1ODAN PPUIR BPH MINPIRT K1 RO R Lonna?
RPTI 77173 97071 1Py 212NKR 19RO PWANKR RInt RIAA 0N

1975 RAp ony o 1RD 29pPR P T MR
Constantinople, 1740 (CC-BY-NC)

SARWYY %17 7772

In the Chanukah discourse “Sing and rejoice,” the love
that one’s own understanding cannot produce comes
through “For You (atah) are my lamp, Havayah”: atah is
Torah and mitzvos, for alef and tav are the letters of the
Torah, from alef to tav.
KEHOT'S NOTE
2,12 80

SR 07

The prophet Zechariah calls to Zion: “Sing and rejoice,
daughter of Zion, for behold, I come and will dwell in your
midst, says Havayah.” The verse names the Torah Ohr dis-
course referred to.
Zechariah 2:1477:2 1770t
TIOR3 79103 NIV K™ % T°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

992 NN 2

In David’s song of thanks for his deliverance: “For You are
my lamp, Havayah, and Havayah lights up my darkness.”
The Torah Ohr discourse reads the word atah (“You”) as
alef-tav, the letters of the Torah from first to last.
II Samuel 22:29175:273 2 PRINW
2 IR ML T TN
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

XN NNy 7772

The passage reads “And you shall command (tetzaveh)” as
connection (tzavta) and explains “from (me’es) the chil-
dren of Israel” as the letters of the Torah, drawn from the
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level of Moshe, which cause Aharon to kindle the lamps:
the joy of a mitzvah.
KEHOT'S NOTE
.7, R™MN

1I¥N ANy

G-d tells Moshe: “And you shall command the children of
Israel, that they bring you pure olive oil for the light.” The
verse names the Torah Ohr discourse referred to.

Exodus 27:20°2:1"2 mnw

TIRE? MO0 T A WY TR NP PRI 232TNK MZH 20K
:TnR 3 NPYT?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

STIYnR2 PR IR
G-d says in Isaiah’s song of the vineyard: “Or let him take
hold of My strength, that he may make peace with Me;
peace he shall make with Me.” The Sages (Sanhedrin 99b)
read it of Torah study for its own sake, which makes peace
above and below; the maamar notes that “peace” comes
twice. (Kehot: Isaiah 27:8)
Isaiah 27:5°7:1"2 1°yw”
2Py 0i9Y © DI Ay hyna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,1 ywe
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Rabbi Alexandri: “Whoever engages in Torah for its own
sake makes peace in the household above and in the
household below, as it says, ‘Or let him take hold of My
strength, that he may make peace with Me; peace he shall

make with Me.”” This is why the maamar says the verse is

said of Torah study.
Sanhedrin 99b:10-11x">-":2 1% 1°77710
2y X77102 019Y D°n ARY? M7IN2 POIPT 22 TTI02PK 27 M
" DfP0 Ay tyRa I AN mRIY MY PY KYPRa: oy
,7Ion DYy Moyn BY 1ILYE M2 19K Nk 27 7Y Ny 0ivY
To%P) DMWY YLIP PIED CT) PRI THR *12T DWRY Ny
77 D323 MKW L3910 023V P2 Py 1A AR nN 1Ini 037 PR
Y TI°%Y TRV MRIY ,7PINT IX TR AN 0N M UT09I
Rah
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
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mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

219pR1 PN DR oY

G-d’s promise of comfort: “Creating the speech of the lips:
peace, peace, to the far and to the near, says Havayah, and
I will heal him.” The Shemini Atzeres discourse reads the
double “peace” as peace for the one who is near and for
the one who returns from afar through teshuvah.

Isaiah 57:19v™ 117y

PNRDTY 1 0K 2371 PinT? 0iPY 0iPY oono 2°1 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse explains “peace, peace, to the far and to the
near” as two delights of the King: the son who returns
from a far land, the one who returns through teshuvah,
and the one who is near through the King’s mitzvos.
KEHOT'S NOTE
.7,3D X°ynw nMpo
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On “And you shall take a bunch of hyssop” the Midrash
cites “Everything Havayah made is for His sake”: on the
sixth day He created animals for His glory and command-
ed that offerings be brought of them, “A man, when he
brings near of you an offering... from the animals.”
Shemot Rabbah 17:1°x:1”> 7127 mnw
RIP™) MRIW L1270 TR 2P0 171297 MDY X2 Cwan ova ...
171259 MR 2°Whw 0193 K121 R 11370 "W YT 1 OR (7 K
0om 27p° 3 07K :(2 ,0W OW) PRI L127p Ofn 27Ipnh M
0°%1N) TMARIW 171259 OTR 12 K21 .APAT R ARnan 1 R 1aap
YA 1 9YD 93,00 3 09270 PARM 0 IR Y90 (-1, 00
“You shall take a bunch of hyssop, and dip it in the blood
that is in the basin, and touch the lintel and the two door-
posts with the blood that is in the basin; and you shall not go
out, each from the door of his house, until the morning”
(Exodus 12:22). “You shall take a bunch of hyssop” - that is
what is written: “Everything the L-rd has done is for His
purpose” (Proverbs 16:4). You find that everything that the
Holy One blessed be He created during the ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

"5 2vpr 1Rwn

G-d commands the daily and festival offerings: “Com-
mand the children of Israel and say to them: My offering,
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My bread for My fire-offerings, a pleasing fragrance to Me,
you shall guard to bring near to Me in its appointed time.”
The maamar reads “you shall guard” as Mishnah study.

Numbers 28:2°2:175 72712

MM 0™ *WK? R02 *321°NK DR NTRKY PRI 232708 13
A79in2 °% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Section 4 of the discourse explains “My offering (korbani)”
as the letters of the Torah, from alef to tav, which are “near
to Me” and bring Me near, and “You shall guard” as
“guard: this is Mishnah”: the Oral Torah is the receiving
vessel through which the fire drawn from above, “My fire-
offerings,” is guarded in the heart and not lost.
KEHOT'S NOTE
.2,y oMo NP
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Koheles: “One man in a thousand have I found, but a
woman among all these I have not found.” The Midrash
cited next reads the “man” as Moshe.
Ecclesiastes 7:281”3:t nonp
“233 MY "TIXER 77N TR DTN "NXER K21 WD MPRITIY N
PRI K2 77K
which yet my soul sought, but I found not; one man among a
thousand have I found; but a woman among all those have I

not found.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Another interpretation: ‘man’ is Moshe, who came for a
thousand generations; and ‘woman’ is the Torah, given to
a thousand generations, as it is written, ‘The word He com-
manded to a thousand generations.’”

Kohelet Rabbah 7:28:1°:1”5:’1 1127 nbmp
LOTX N 727 2T W3 PR ,IWRY AR T L,0TR 0K 13T ..
;29T APRY MINIY MIRT KT ST L,AWRY L19T NPRD RIW LU
MDY Ta7n 9T AZK? MY 937 (M ,Ap PnN) PNIT XA KT
,7TYn W 1317 MIDT TRIR K37 K21 0°3R3R0 222 KIT 7112 vATRA
RemiishPah T?;l;?} 170 vy
“What my soul sought further, I did not find; one man from
one thousand I have found; but a woman among all these I
did not find” (Ecclesiastes 7:28). “What my soul sought fur-
ther, I did not find; one man from one thousand I have
found.” According to the way of the world, one thousand
people enter to study Bible, one hundred of them emerge to
study Mishna, ten of them emerge to study Talmud, and one
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of them emerges to issue rulings; that is what is written:
“One man ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

927 nwn

At Sinai, “Moshe would speak, and G-d (Elokim) would an-
swer him with avoice.” See {14.

Exodus 19:19v7°:0” mnw
:'?ﬁ,?; RERM D’.?"?kﬁtl] 927 YR TRR PIM bkahi own 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190 N2 970 Ma92

The note quotes the Midrash (Shemos Rabbah 17) as the
Tzemach Tzedek copies it at the opening of Or HaTorah
on Vayikra: everything G-d created in the six days He cre-
ated for His glory, and on the sixth day He created animals
and commanded that offerings be brought of them.
KEHOT'S NOTE
T Pow R¥IM TNR YR 0 PyD P U 2R TR onnpty 27y
012 M3 INET 02 MY 1T23% KPR K92 KD 27R°wa 072pn KIaw
2°P7 %5 OTR IMRIW MAP R 22PaY MR 100 minna XA ww
Y R-RIPM 7R PAYI 9 — 115 PN 1A ARtAn 1 M 129p on
X
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The note quotes Vayikra Rabbah 2, near its beginning, as

copied in Or HaTorah: the king’s garment that he cleaves
to his body, so Israel to G-d.

KEHOT'S NOTE

SINW 11D TP WO 1P0pnR 9am 1D 713 BX 1327 ©°Y anbnnd np”

DMK — ™15 WK 2101 DY MR 227° WRD 52 71T 13 D13 PRI

XY R-RIPM
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The note quotes the Midrash at the start of Balak as copied
in Or HaTorah: “My people, what have I done to you, how
have I wearied you?” I commanded offerings only of ani-
mals in your own possession, “from the animals, from the
cattle and from the flock.”
KEHOT'S NOTE
TR 1 115 TMTIAw DA ROX SN KD 10 PRRDI an ny 97y”
LROYR-RIPY NPTIR — PIRET 1M P 1

ITPN NIRRT PRI 212 DX 12T

On “Speak to the children of Israel,” a parable of a king
who told his servant to take care of one garment above all,
“for I cleave it to my body”; so Israel cleave to G-d, as it
says, “As the sash cleaves to a man’s loins.”

Vayikra Rabbah 2:4'7:2 127 X9p™
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The whole verse, G-d’s first law of the offerings, now read
in order: first G-d brings the soul near through the Torah,
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then the person brings his offering from the animals.
Leviticus 1:2°2:°X R7p™
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Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129pn TRnan R

“My people, what have I done to you and how have I wea-
ried you?” (Micah 6:3): I commanded you to bring only of
animals in your own possession, “from the animals, from
the cattle and from the flock.”

Bamidbar Rabbah 20:5°7:’5 121 712712

52 ORn apTR

Shlomo’s proverb: “Righteousness (tzedakah) exalts a na-
tion (goy).” The maamar reads tzedakah as charity, the
mitzvah, and applies “exalts” to the mitzvah’s power to
raise the animal soul.
Proverbs 14:3477%: 77 "own
Hahyely] D"mf? Tom ’1J'Dpﬁ'llj nP7s
Righteousness exalteth a nation; But sin is a reproach to any
people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage reads “Who is enthroned on high (hamagbihi
lashaves)” as “who raises the yud”: the yud inside the hei,
which turns the dalet, that has nothing of its own, into a
hei.
Exodus 14:5°7:7" mnw
OY7-PxR 1T Y12 327 997 0¥ 172 03 0MI%R 7R T
217297 PRIW-NR MPYTD 1Y DRI 10KN
And it was told the king of Egypt that the people were fled;
and the heart of Pharaoh and of his servants was turned to-
wards the people, and they said: ‘What is this we have done,
that we have let Israel go from serving us?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
7,70 Mnw:nyn 172 .3 ,07 RN

Kehot’s note points to Leviticus 2 for these words.

Leviticus 2°2 X7p"

Kehot’s note points to Leviticus 7:23-25 for these words.
Leviticus 7:23-257173-375:"t Xp"
2%m :129K8N KD 13 2D W 270773 KD PRI C1370K 13T
DIR-23 ° :TPORN KD PO MIRDPRPIY Ay’ npw 2Pm a1
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Speak unto the children of Israel, saying: Ye shall eat no fat,
of ox, or sheep, or goat. And the fat of that which dieth of it-
self, and the fat of that which is torn of beasts, may be used
for any other service; but ye shall in no wise eat of it. For
whosoever eateth the fat of the beast, of which men present
an offering made by fire unto the L-RD, even the soul that
eateth it shall be cut off from his people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Naws "meaaan

The psalmist asks: “Who is like Havayah our G-d, who is
enthroned on high (hamagbihi lashaves)?” The verse
names the Torah Ohr discourse referred to, which reads
hamagpbihi as “who raises the yud.”

Psalms 113:5°77:3°p 0°2°11n
NATY AT AROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After the Exodus, “it was told to the king of Egypt that the
people had fled.” Tanya ch. 31 asks why the Exodus is
called a flight: had the evil in Israel’s souls been trans-
formed, they would not have needed to flee.
Exodus 14:577: 7" mnw
Y7PN PI YIR 237 977 Oyn M3 vD on A7y T
:372y% PRILNR MR A1RY DR 10K
And it was told the king of Egypt that the people were fled;
and the heart of Pharaoh and of his servants was turned to-
wards the people, and they said: ‘What is this we have done,
that we have let Israel go from serving us?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Qynna2°3

Tanya ch. 31 asks why the Exodus was a flight, since
Pharaoh would have had to free them, and answers that
the evil in the souls of Israel was still in full force, so they
had to flee from it.

Tanya, Likkutei Amarim 31:140°9%8 “01p°% ;PwR1 pon X1

TIRYD

”D¥T M72°2” 113 T0RIY 07730 NRYY NIPA2 X073 A2 L0

OIPYR NYID7 1K 19K 931 2NRID 0% R7 AR KT T1IRIPT
2005 199 W XY L0 wa

Kehot Publication Society (CC-BY-NC)
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The beloved hears him coming: “The voice of my beloved,
behold, he comes, leaping over the mountains, skipping
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over the hills.” The maamar reads the “mountains” as the

Torah, by whose merit G-d comes to Israel.

Song of Songs 2:8°11:2 0°7°wn "W

:NIY2ITPY YERD 0oy 37T K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the psalm for Shlomo’s reign of justice: “The mountains
will bear peace to the people, and the hills, through right-
eousness.” It shows that the Torah, called “peace,” is also

called “mountains.”

Psalms 72:3°:27y 0°%°1n
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Let the mountains bear peace to the people, and the hills,

through righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage reads “leaping over the mountains” as by the
merit of the Torah, called “mountains” (“the mountains
will bear peace”) and called “peace,” and “skipping over
the hills” as by the merit of the mitzvos, called “hills,”
whose root is higher; through the Torah the light is re-

vealed as love, through the mitzvos as awe as well.
KEHOT'S NOTE
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G-d commands the Counting of the Omer: “And you shall
count for yourselves from the morrow of the Shabbos,
from the day you bring the Omer of waving, seven com-
plete weeks.” The maamar reads the counting as the re-

finement of the animal soul’s seven attributes.

Leviticus 23:1571:373 X1p7
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s law of the offerings, “from the animals, from the cat-
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tle”: here, the Omer, an arousal from below.
Leviticus 1:2°2:°% R7p™
T M2 1397 B TIP3 DTN DK NV PXIP "3370K 127
:02127R°NKR 1271RR IRRTMI P27 RTaT
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the Giving of the Torah: “And Havayah descended upon

Mount Sinai, to the top of the mountain.” The maamar
contrasts this descent with the ascent of the offerings.

Exodus 19:20°2:0™ mnw
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And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe tells Israel: “For what great nation is there that has
G-d so near to it, as Havayah our G-d is whenever we call
upon Him?” The maamar points to the Midrash on this
verse (Devarim Rabbah, Va’eschanan).
Deuteronomy 4:7°1:"7 0°7127
1RIP7222 ARPR D PR 0°37p DOpPR PR PiTa van D
PHR
For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel to Shaul: “... for He is not a man, that He should
relent.” Here, the level above the human-like order of the
Sefiros, from which Torah study after the refinement
draws a new light.
I Samuel 15:29173:1°0 X PXInw
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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