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“So that you will fear Havayah your G-d.” Now, to understand the matter of the mitzvos, which are
called “the commands of the King,” whose root is from the level of Malchus (sovereignty), and
which nevertheless are also the level of garments and encompassing lights (makifim), we must first
preface the matter of the chain of descending worlds (hishtalshelus) from cause to effect, and the

matter of the level of something from nothing, etc. For
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indeed, Gan Eden is the level of Malchus: the lower Gan Eden is in the Malchus of the World of

Yetzirah (Formation), and the upper Gan Eden is in the Malchus of the World of Beriah (Creation);

and as the Arizal, of blessed memory, writes, it is at the level of Binah (understanding) within

Malchus
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(see Etz Chaim, Sha’ar 43, the Gate of the Picture of the Worlds of Atzilus, Beriah, Yetzirah and
Asiyah, chapter 1; and see in Parshas Bereishis, folio 26a, “Gan (the Garden) — this is the lower
Shechinah,” etc.; and in Parshas Terumah, 166b; Vayakhel, folio 210b; and in Parshas Pinchas, fo-
lio 240b). For
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indeed, the matter of Gan Eden is at the level of the apprehension of G-dliness — “sitting and de-

lighting in the radiance of the Shechinah (Divine Presence)” — and this is from the level of Binah

specifically; yet not from the level of Binah as it is at the level of Atzilus (Emanation), but after it

passes through Malchus.
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The reason is that created beings are finite and are brought newly into being, truly from nothing to

something, and they cannot contain within themselves the light of apprehension
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as it is at the level of Atzilus, since there is no comparison at all between them. (As is explained
elsewhere: this is why Yesod is called “orphaned of its mother,” namely, what is written of Yosef,
“beautiful of form and beautiful of appearance,” whose initials [form the word] yasom (orphan);
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for Yesod is the source of the flow of influence into Beriah, Yetzirah and Asiyah, and in this flow of
influence there cannot be a revelation of the level of Binah itself as it is in Atzilus; as is explained
on this, following the Raaya Mehemna of Parshas Ki Sisa, regarding “and the poor shall not give

less,” etc.)
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unless the illumination passes through the medium of the level of Malchus, which is what brings
about the change of the influence from one essence to another,

MY NIPUXRI MRy MbwLhnwnn na 1°2W wWAAAR YT1IIY wnn awIn AaR"M2 7w Ty wnn

7252 719731 O9YI 21991 190V 1IR3 P RITY

altogether, until there is an altogether new creation. And, as is known, [there is] a difference be-
tween the level of the chain of descent of the worlds within Atzilus itself, which is only in the man-

ner of cause and effect, concealment and revelation alone,
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for the emotive attributes (middos), although they come into being from the intellect and are born
of it — as is plainly seen in the cause of the change of a person’s attributes: when he is small he de-
sires small and petty things, and when he is grown he does not desire them at all, which is because

of the illumination of the intellect (mochin) of maturity, as mentioned above
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(and see the Rambam’s Commentary on the Mishnah, in Sanhedrin, on the mishnah “All Israel

have a share,” in what he writes, “Set your mind [to this|: a small boy,” etc.) — here we see that the

manner in which they are drawn from the intellect is only at the level of cause and effect,

AR IR AN 72AR DR8N NI oRyan M%a2 onRoR” 0P DAW ooy "9°3 9M33 1T

99y2 P ‘?:!P?JHW WO W0 P22 RIT 97K 707NN DOV 1NN whan 0OXENRN 09990 o 1o
yoownn’

that is, at the level of revelation from concealment: for even before they emerge from concealment

into revelation, to become an existing love and longing, or awe and fear, they are included and ac-

tually present in that very intellect that gives birth [to them]. If so, it is at the level of something

from something, in which the recipient is close in measure to the one who bestows.
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Whereas the manner in which Beriah, Yetzirah and Asiyah come into being from the level of the
Malchus of Atzilus is at a far greater distance, to the point that created beings are not of the essence
of Atzilus at all. And this is what is called [coming into being] from absolute nothing to something,

inasmuch as
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the level of Malchus is called “nothing” (ayin), for it is not apprehended by them, as mentioned
above; and as, by way of analogy, the extension of a king of flesh and blood over the people of his

country is at a level of distance,
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for they accept the yoke of his kingship even though they do not see his face at all. (And see what is
written in the discourse beginning “Who has counted the dust of Yaakov,” on the meaning of “and

the seawas upon them, above.”)
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And this is the reason that Gan Eden is at the level of Malchus specifically: that is, a tzimtzum (con-

traction) of the light until there is an altogether new essence, at the level of a light that is an off-

spring (toldah), and it is called something from nothing, so that it can be
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apprehended by the souls and angels of Beriah, Yetzirah and Asiyah. And this too is the reason that
we draw down all the lights into Beriah, Yetzirah and Asiyah through the level of Malchus specifi-

cally, as we say, “Blessed are You, Havayah our G-d, King of the world.”
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And this is [the meaning of] what is written, “And this is the commandment, etc., to do in the land
which...”: “land” is the level of the Malchus (sovereignty) of the World of Atzilus (Emanation), for
all the drawings-down into Beriah, Yetzirah and Asiyah are through Malchus specifically; therefore
it says “to do in the land” specifically.
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This is for the reason mentioned above: that there cannot be a revelation of illumination from the
Infinite Light (Or Ein Sof) in Beriah, Yetzirah and Asiyah except through the medium of the level of
Malchus specifically, for then it can be apprehended by created beings, through the level of tz-
imtzum (contraction), by way of the screen (masach).
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Whereas from Abba and Imma (Chochmah and Binah) to Z’eir Anpin (the emotive attributes), and
from Z’eir Anpin, it would not be apprehended by created beings at all, since they are the level of

Atzilus, which is above apprehension. And even in the emotive attributes (middos), although
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they are a level of descent in rank relative to the level of Chochmah (wisdom) and Binah (under-
standing), nevertheless they are of one essence, etc.; and therefore Netzach (victory) is called by

the name “the branch of Chochmah,” as mentioned above and as is known.
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But this power in the level of Malchus — to conceal the light and to bring into being something
from nothing — is from the illumination of Keser that shines in it, which is from the level of the
very essence of the Infinite Light, blessed be He; and therefore it is called Keser (the Crown), from

the term koteres (the crown of a pillar),
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that is, the level of an encompassing light (makif), etc. And it is what brings all the worlds into being
from nothing to something; for even [the levels of| Atzilus bear no comparison to it, and they too
receive a very contracted illumination, in the manner of something from nothing, as it is written,

“And Chochmabh is found from ayin (nothing).”
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Now, because “their beginning is wedged in their end” specifically, therefore the illumination of
Keser (the Crown) shines in Malchus (sovereignty) more than in all the Ten Sefiros; and it is what
gives it the power and strength to give life from nothing to something in Beriah, Yetzirah and

Asiyah, as mentioned above.
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And see the discourse beginning “He and His life-forces”; and see what is written in the discourse
beginning “For as the new heavens,” on the matter of “The heavens are My throne.” And this is the
matter of the mitzvos, which are at the level of Malchus — “the commands of the King” —
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that is, 248 kinds of drawings-down from the level of Malchus into Beriah, Yetzirah and Asiyah;
and nevertheless their root is in the level of Keser — the 613 paths of the Gulgalta (the Skull) —
namely, for the reason mentioned above, that the illumination of Keser is in Malchus specifically.
(And see what is written on this in the explanation on “And it shall be for you as tzitzis,” and on

“And [G-d] spoke” of the Ten Commandments.)
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And this is [the meaning of| what they said, that the 613 mitzvos of the Torah and the 7 mitzvos of
the Rabbis are at the level of the 620 pillars of light: that is, like a pillar that joins the roof with the

floor, which is the level of “their end is wedged in their beginning,” as mentioned above.
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Now, before all the mitzvos one must say, “For the sake of the unification of the Holy One, blessed
be He, and His Shechinah (Divine Presence).” The explanation is that the drawing down of this
light that comes from Keser is only through the level of the unifications specifically: the unification

of Abba and Imma (Chochmah and Binah), and the unification of Z’eir Anpin and Nukva.
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The explanation is that the unification comes about because of an addition of illumination in the
one who bestows, until he is able to bring down from himself an illumination below, as mentioned
above; and as our Sages, of blessed memory, said, one less than nine years old, his cohabitation is
not [considered] cohabitation — which is because the level of the intellect (mochin) of maturity has

not yet been completed in him.

likuteitorah.com/likkutei-torah/vaeschanan/9/ 7



LIKKUTEI TORAH - PARSHAS VA’ESCHANAN - MAAMAR 9 -PP\?N ™Y DR NT°N 737731?

YOPDIR 5T MMBY T7IZD 729 91970 7D P I AT PR3 973 12 WO NI 19 D73 IR 12 U AXR)

)

And even though he then also has strength and vitality, and he also has the level of intellect, this is
only enough to suffice for his own needs alone, and enough to exempt, etc.
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But when the additional illumination comes, then he is able to bestow also below and to beget an
altogether new being. And in the same way will be understood the matter of our Sages, of blessed
memory, praising Rabbi Meir for saying three hundred parables, while of Shlomo it is written, “And

he spoke three thousand parables.”
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At first glance this is awonder: what great novelty is there in parables? Are they not only from phys-

ical matters of this world? There is more praise in the knowledge of supernal mysteries, as men-

tioned above.
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But the explanation is that devising a parable for the matter it illustrates — that is, being able to

bring one’s wisdom down into physical garments — is through the depth of wisdom specifically,

which is above the wisdom in the matter illustrated.
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Therefore we see many wise men who, though [each] knows a matter of wisdom, nevertheless can-
not explain that wisdom, and all the more so through parables, etc.; and if he does say parables,
they will be idle words.
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This is because for this the depth of wisdom is needed. (And see what is written on this in the dis-
course beginning “Behold, Avram,” etc., and in the discourse beginning “And the curtain shall di-
vide”; and see what is written in the explanation on “My dove,” regarding the meaning of “my fair

one”: the garments that come from the performance of the mitzvos.)
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And this too is the matter mentioned above, that for the sake of bestowal there must be an addition
of light in the one who bestows. (And see what is written in the explanation of “The mezuzah on the
right,” regarding “Now, the root of the revelation of the letters,” etc., “but their root,” etc., “and the

analogy for this is the power of procreation,” etc.)
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So too here: it is impossible for there to be a drawing down of Keser into Malchus through the
mitzvah — which must be drawn by way of Abba and Imma and Z’eir Anpin — except through an
addition of illumination in Atzilus; and then, of itself, there would be bestowal below. And this is

what is called the level of unifications.
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(And see what is written at the end of the discourse beginning “And you shall make holy garments,”
regarding “And with this will be understood the matter of the blessing over the mitzvos,” etc., “and
the purpose and end of the blessing is that there be a revelation of His kingship, may He be
blessed.”)
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2. And now will be understood what is written, “And now, Israel, what does Havayah your G-d ask of
you, but to fear Havayah your G-d,” and our Sages, of blessed memory, said: do not read mah

(what) but me’ah (one hundred), etc.
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The explanation is that the matter of the mitzvos is the drawing down of Keser (the Crown) into
Malchus (sovereignty). And this is “what does Havayah your G-d ask of you, but to fear,” and to
draw the light of Keser into Malchus, which is called “Havayah your G-d.”
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For the level of the light of Keser as it is above, they cannot receive it; and at the Giving of the
Torah, when there was a revelation of the light of Keser — “Anochi (I)” — their souls flew out.
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But what He asks of you is to draw the light of Keser into Malchus, which is called mah (what), as it
is written, “How (mah) great is Your goodness,” etc. (See the Zohar, Part I, in the Introduction, folio
2, and the beginning of Parshas Terumah.)
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And this is “but me’ah (one hundred)”: through one hundred blessings we draw down from the lev-
el of the light of Keser, as is written in Parshas Chayei Sarah (folio 123a).
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And the holy Rav, the Maggid, of blessed memory, constantly had this verse on his lips: “And now,
what does Havayah ask of you,” etc.
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And he would give a reason for it, adding an explanation and a precise reading of the wording, “but
to fear Havayah your G-d” specifically: that is, there is no need to interpret “to fear Havayah your
G-d” as the drawing of the Infinite Light (Or Ein Sof) into Malchus, which is called Elokim;

likuteitorah.com/likkutei-torah/vaeschanan/9/ 10
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rather, it should be interpreted according to its plain meaning: that each and every one should
draw the light of Keser into the G-dliness that actually rests within him, namely, the level of the
spark of the illumination of Malchus that is in his soul — that through the mitzvah, whose root is
from the light of Keser, he should draw into it an illumination from there.
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And this is “your G-d” specifically. And this is [the meaning of] what is written, “And you shall love
Havayah your G-d ... with all your might (me’odecha),” which is the level of the desire of the heart
(re’usa deliba), that is, the inner dimension (pnimiyus) of the heart, which is above the limitation

of the vessels of the heart;
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and this is [the teaching]| “Z’eir Anpin (the emotive attributes) is bound to and hangs upon Atika.”
Through this, the supernal Keser (Crown), the source of the encompassing lights, will be aroused
to be drawn down and to rest below. And this is the whole essence of the matter of the mitzvos, etc.
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Now, the mitzvos are called garments and encompassing lights, but the Torah is the level of food —
“Come, eat of my bread.” The explanation is that the Torah is the level of Chochmah (wisdom) and

Binah (understanding):
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that is, the Written Torah, which is called a book (sefer), for “the Torah comes forth from
Chochmah”; and the Oral Torah is the level of Binah. And the explanation is that the Torah too has
its root in the level of Keser (the Crown), except that it is at the level of the Chochmah within Keser.
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As it is written, “He established a testimony in Yaakov and set a Torah in Israel”: that is, the level of
the middle line, which runs from the upper end of Keser (the Crown) to the lower end, at the con-
clusion of the World of Atzilus (Emanation); and it is what couples and unites Abba and Imma
(Chochmah and Binah), to draw down the level of the drop of Abba, etc.
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And this is the level of the Torah, and this is through the illumination of Keser, as is known. And
this is [the meaning of] what is written, “Chochmah (wisdom) gives life to its masters (be’aleha)”:

the explanation is that below, Chochmah actually gives life to the mitzvos,
WY TNRONaY CPnn 03 RPN ek xaxn] RPIRD R 0N mhizall "S1 a2 on MR Y
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for the mitzvos are at the level of Malchus (sovereignty), and its source and root is from Abba and
Imma and Z’eir Anpin (the emotive attributes): for from the Malchus within Chochmah comes the
Chochmah within Malchus, and likewise from the Malchus of Chesed (kindness), etc.;
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[this is] like the Torah, which is the clarification of the mitzvos — that is, the reason and the ratio-
nale of that mitzvah — and this is truly the life-force (chayus) of the mitzvah. (As is written on this
in the discourse beginning “I saw, and behold, a menorah of gold,” etc.)
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Nevertheless, at the root of all roots, the mitzvos are loftier even than the level of the Chochmah of
the Torah, for the root of the mitzvos is from the Keser within Keser, which is above the Chochmah

within Keser.
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(And see what is written on this in the explanation on “Go out and see,” and on “Let them bring
royal apparel.”) And therefore the mitzvos are called the masters (be’aleha) of Chochmah;
1M 0% wrno wald 11 77INn °Pl '|D‘?W YI7°91 19993 1O RO 19 08 by axw] DPAYRY Al

WM 1717 AN 11 Tanba
only that, even so, “Chochmah gives life to its masters.” And as is known, this is why the Torah is
called food for the soul, as it is written, “Come, eat of my bread,” etc., since they actually give life.
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But the mitzvos are called by the name garments, that is, on account of their root in the light of
Keser, which is the level of encompassing lights (makifim). (And see what is written further on this
in the explanation on “I am my Beloved’s,” etc.)
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However, within the encompassing lights themselves there are two levels; and corresponding to

this, the mitzvos are called a garment, and the Torah is called a house: “Do not read banayich (your

children)
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but bonayich (your builders).” And Malchus too is called a garment and a house, as in the saying of
Rabbi Yossi, “In all my days I never called my wife ‘my wife,” but ‘my house’”; and it is written,
“And Havayah built the rib” — an expression of building.
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The explanation is that the difference between a garment and a house is this: although both of
them serve to guard and protect a person, nevertheless there is a great difference between them,
for a garment is in great closeness to the one who wears it, and it is also fitted to his measure

specifically.
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Whereas a house is at a great distance from him, since it is of great breadth and expanse, and

therefore it is not fitted to the measure of the one who dwells in it.
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So too above, there are two kinds of encompassing lights. The first is the encompassing light within

the chain of descending worlds (hishtalshelus), in which, from the level of what is inner in the high-

er one, an encompassing light is made for the lower one; it is fitted
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only to the measure of the vessel: in relation to the measure of that vessel, in the extent of its capac-
ity to receive, it is the level of an encompassing light, whereas if [the vessel] were wider, it would en-
ter as an inner light (pnimiyus), just as it is the level of an inner light in the higher one, etc. And

this is what is called the level of a garment.
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The second is the level of the encompassing light of all encompassing lights, that is, the level of the
first circular light, which encompasses all the worlds equally, as one, and not that it is a particular

encompassing light;
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for it is from the essence of the Infinite Light (Or Ein Sof), “Who is equal and makes equal,” etc.,
and it includes them all as one. And this is what is called by the name “house.” And this is what is
said in Etz Chaim, that the root of the heichalos (chambers) is from the remnants of the light of the
encompassing lights, etc.
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(And see on the subject of food, garment, house, on “A psalm, a song for the dedication of the
House.” And see what is written on the subject of the two levels of encompassing lights in Shir
HaShirim, on “like the tents of Kedar, like the curtains of Shlomo”; and in the explanation on “[In
days| to come, Yaakov will take root,” etc.; and in the explanation on “When you go out,” on the
subject of the lamed and mem of tzelem (image).)
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Now, these two kinds of encompassing lights both come and are revealed in the level of Malchus
(sovereignty). (And therefore David said, “A psalm, a song for the dedication of the House,” even
though Shlomo built the House; this is because David was a chariot for the level of the Malchus of
Atzilus (Emanation) in its general and collective expression (klalus), as is explained elsewhere.)
RITW 787 DIAR 9715 9057 IR WY 3D N2 M ']’??3.'! NI%N 122 RIAW 792 780w 11°°M
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That is, inasmuch as it is at the level of “the commands of the King,” this is the level of a garment,
and its root is from the light of Keser (the Crown), as mentioned above. However, inasmuch as it is
the level of the Oral Torah, it is called a house:
AW T NN (10 ms] 3R DINT 1A IR DRI MNP IR 199811 DINRID MY XY N°37 0D
[x3p139] *P12 Y
just as a house guards a person and saves him from the cold and the rain, or from the heat, so too
“Guard (shamor) — this is the Mishnah”; “guard” [corresponds] to the Nukva (the feminine),
0°w31 NIMOM N2 1112° ona nead AL 1NN WPRI INIR N2 AN 2300 W °n22 RINw
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which is at the level of guarding the good from the evil and refining it, as it is written, “And she
gives food (teref) to her household”; “Through wisdom a house is built”; “The wise among women
builds her house” — see the Midrash Rabbah at the beginning of Shemini; for it is in Chochmah
(wisdom) specifically that they are refined.
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But even so, this is through the power of the supernal encompassing light of the level of a house.
And this level in the Torah is the breath of the speech with which one speaks the Mishnah,
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which is the level of an encompassing light, as it is written, “And I have put My words in your
mouth, and in the shadow of My hand I have covered you”; and as is explained elsewhere, on “On
the day of Shemini Atzeres,” on the subject of “Study is great, for it leads to action”; and likewise

also in [the Book of] the Beinonim, at the end of chapter 5,
21WY °22 A7INR NPn AR 7772 (710 072732 N2 Y 270 P90 373 WYY [oon py saan) N7YARN QW2

.[72 5y3w 7n] DPYAWN 117977 RPIT 7AW 1T N 1IARY 71 12077 X .Ny9In

in the name of the Pri Etz Chaim. And see also what is written on the subject of speech in words of
Torah in the discourse beginning “This is the statute of the Torah,” regarding “and scarlet wool.”
But to understand why they said “Guard — this is the Mishnah” specifically, that is, the Oral Torah:
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The explanation is that the Torah is to distinguish between the impure and the pure. And our Sages,
of blessed memory, said in the Toras Kohanim, at the end of Shemini: Need it say, between a cow

and a donkey? Are they not already explicit?
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If so, why does it say, “And to distinguish between the impure and the pure”? Between what is im-
pure for you and what is pure for you: between [an animal] of which the greater part of the wind-

pipe was slaughtered and one of which halfwas slaughtered.
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And how much is [the difference] between its greater part and its half? A hair’s breadth. End of
quote. That is, what is made clear in the Written Torah to be forbidden or permitted does not need
[to be taken] inside [to the sages], and is not called a ruling (hora’ah) at all — in the first chapter of

Horayos (folio 4a),
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regarding [the law of] “the court ruled,” because it is [a case of] “go and read it in the

schoolhouse.” For a ruling applies to a matter that is not so revealed, in which there is room for

doubt;

TOKR 171 D°P2I0NAT 0°7272 AR 72NN 72w (7o byaw 77n] B7YAWN 7Y RIT W ARG POy '[351
1AW T INAWT 1T T19°27 RIT AR AN M

therefore the essence of this ruling is through the Oral Torah, in which it is clarified, even in
doubtful matters, what is forbidden and what is permitted; and the ruling is the clarification
(birur). And this is [the meaning of| “Guard — this is the Mishnah.”
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Now, physically, the separation is in its plain sense: that they not eat what is forbidden. But the sep-

aration in spirituality is this: it is known that every forbidden thing — whatever is forbidden to a

person — has a root and source above, in the kelipos (the husks).

TIOR RIT ARIRW 77 9”91 TAR NOVP 2 AP NAR 79°2Y 921917 (75727 037191 13°m137 10K il ah 1351
10917 1707 170N RIT RE1°DY D109

Therefore our Sages, of blessed memory, said, “One who commits one transgression acquires for
himself one accuser.” And through one’s saying “it is forbidden” and “invalid” and the like, he nul-

lifies it and brings it down from its greatness,
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for in truth evil in and of itself is as if it never was, except at the level of brazenness (chutzpa) —
“Though you rise high like the eagle,” etc. — and through those who strike [it], all workers of iniqui-
ty shall fall and be scattered.
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Now, this level is the level of Malchus (sovereignty) — “the Mishnah is a queen” — which decrees
thus and thus, etc. Therefore the Oral Torah, in this level, which is called a house, is the level of a

guard for the garments that are made from the performance of the mitzvos.
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The explanation is that the mitzvos themselves — although their root is in Keser (the Crown), and
this is the level of the will that is in the mitzvah — nevertheless the very object with which the mitz-
vah is done is from nogah, such as tzitzis from wool and the like, and there is good and evil in it,
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and it needs refining, and this is through the level of Malchus — “And she gives food (teref) to her
household,” etc. And it also needs guarding, and this is the level of techeles, “the blue light (nehora

techela),” with which the Mishkan was covered, which is the level of a house.
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And see what is written at the end of the discourse beginning “How goodly are your tents, Yaakov”:
a tent is called a temporary dwelling — the level of businessmen who set times for Torah, one chap-

ter in the morning and one chapter in the evening;
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“your dwelling places” are called a permanent dwelling — when one engages in Torah constantly.
At any rate, the Torah is called a dwelling and a house, which guards the garments. And see what is
written on the subject of the encompassing light of techeles at the end of the discourse beginning
“And Korach took.” And this is “So that you will fear.”
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For at first it says, “And this is the commandment, etc., to do in the land”; but there must also be

“so that you will fear, etc., to guard.”
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The explanation is that “to do” is the drawing down of Keser (the Crown) through the mitzvos, and
this is what is called a garment, as mentioned above; and then “to guard,” etc.,
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that is, the level of “Guard — this is the Mishnah.” But “Unless Havayah builds,” etc.; and so there
must be “so that you will fear Havayah.”

N°32°N2W 7 NRM PNPRY NAX 71707 ¥URIY N0 21 17907 NIPNINR °2 13°%°7 N°2 1130 XD’ OKR D
Ui

The meaning of “Unless Havayah builds the house” is that the letters of the Torah are called a
house, as is written at the end of the discourse beginning “One thing I asked of Havayah”: “that I

may dwell in the house of Havayah.”
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And it must be the house of Havayah specifically: that is, as it is written, “And My words which I
have put in your mouth”; and as is written on this at the end of the discourse beginning “The heads

of the tribes,” regarding “saying: This is the thing,” etc.
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And this is “My tongue shall respond to Your word”; and as is written also at the end of the dis-
course beginning “There are sixty queens,” on the subject of the meaning of “In every place where
I cause My Name to be mentioned,” etc.;

13 P°0D1 T2T1 W0 NP KDWY 15 19900 R 1T DR R9D 1A 2V X710 N9 vy
see there. And for it to be so is through “so that you will fear Havayah,” and “you shall not profane,”
etc., so that there not be a yesh (a separate existence) and a thing that interrupts, etc.

N (%797 1PpooTn na°p2) RNATY XYIN 27’23 R”D°1 N°2°P1 11K IR 53w 17107 VRN
Whereas Torah that is without fear is not called the house of Havayah, but is called only “a gate to
the courtyard” (in the chapter Bameh Madlikin, folio 31). And this is
21081 W3 1NN 79727 17720 55 AWy PRI KDY RID KD 129191 12917 RD2 RNMIIK °D
because “Torah without fear and love does not fly upward,” and the refining and separating, by
one’s saying “kosher” and “invalid,” does not come about at all.
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And therefore it says, “So that you will fear,” etc., “to guard.” And also, as is written elsewhere on

“The heavens are My throne,” etc., “What house
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would you build for Me?”: that the level of the supernal encompassing light of a house is what is

made through the bending of the knees and the bowings of the Shemoneh Esreh, which is the level
of self-nullification (bittul), etc. And this is “So that you will fear,” etc., “to guard,” etc.
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And see in Parshas Noach (folio 74a) on “And the house, in its being built,” and in Parshas
Vayishlach (folio 172); and see what is written in the discourse beginning “And all your children,”

regarding “do not read banayich (your children) but bonayich (your builders).”
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