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“Six Days You Shall Eat Matzos”

The seventh day of Pesach, the day the sea split, is an Atzeres
wholly “to Havayah your G-d” because it foreshadows the future
crossing of “the River” to the level “beyond the River,”
Chochmah revealed as sight, earned through the hardships of
exile. Meanwhile the revelation of Pesach, which came at first by
aleap, is drawn down little by little through the Counting of the

Omer.
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THE BIG IDEA

The seventh day of Pesach, the day the sea split, is an Atzeres wholly “to Havayah
your G-d” because it foreshadows the future crossing of “the River” to the level
“beyond the River,” Chochmah revealed as sight, earned through the hardships of
exile. Meanwhile the revelation of Pesach, which came at first by a leap, is drawn

down little by little through the Counting of the Omer.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Of the three festivals called Atzeres, only the seventh day of Pesach is “to Havayah your G-d,” wholly
for G-d. It is the day the sea split, when Israel took the plunder of the sea, the raising of the sparks, and
even a maidservant saw, like a child lifted onto his father’s arms. The Song at the Sea says “until ...
cross over” twice: besides the crossing of the Sea of Reeds, “the end of all levels,” Yeshayahu foretells a
future crossing of “the River,” struck into seven streams for the Patriarchs and Matriarchs, as the sea
was cut into twelve paths for the tribes. That River goes out of Eden: Eden is Chochmah, like sight, and
the river is Binah, like hearing. In the future Israel will reach “beyond the River,” and G-d’s promise in
Michah, “I will show him,” speaks of sight; this is earned by enduring the poverty of exile. So the verse
counts six days of matzah, the bread of poverty, and forbids all work on the seventh, a day with no eat-
ing. Meanwhile the revelation of the first nights of Pesach, which came by a leap, is drawn down grad-

ually through the Counting of the Omer.

OUTLINE

1 The seventh day and the two crossings i

The seventh day of Pesach is the Atzeres wholly “to Havayah your G-d,” the day of the sea’s splitting, of its
plunder and of the maidservant’s vision. The doubled “until ... cross over” points to a future crossing of “the
River,” struck into seven streams, to the level “beyond the River”: past Binah, the river, to Chochmah, Eden,
revealed as sight and earned through the hardship of exile.

2 Six days of matzah 12

The verse counts only six days of matzah and forbids all work, even preparing food, because its seventh day is
the future day “beyond the River,” on which there is no eating.
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3 Counting whatwas given at once

13

The mature intellect of the first nights of Pesach came by a leap and only for the moment; the Counting of the

Omer draws it down little by little, refining one attribute of the animal soul each day, like counting coin by

coin a purse of gold received whole.

KEY CONCEPTS

Atzeres nIxy

The name the Torah gives the seventh day of Pesach and
Shemini Atzeres, and the name the Sages give Shavuos.
Only the seventh day of Pesach is an Atzeres “to Havayah
your G-d,” wholly for G-d; the maamar reads it as the fu-
ture day “beyond the River.”

The end of all levels 7377 757 X210

The Sea of Reeds (Yam Suf), read as sof, “end”: Malchus,
the last of the divine levels. Israel crossed it at the Exodus;
the crossing of the future will be of the River.

Eden and the river that goes out of it X277 97111 17¥
Tm

Eden is Chochmah, which grasps like sight (“Who is wise?
One who sees what is born”); the river flowing from it is
Binah, which grasps like hearing, through contemplation
of G-d’s greatness.

Beyond the River 77117772y

Where the forefathers dwelt “of old” (Joshua 24:2): the lev-
el above the River, which is Binah. It is hidden now and
will be revealed as sight in the Time to Come.
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The raising of the sparks %131 nx2yn

The elevation of the sparks of holiness scattered in the
world; the maamar sees it in the plunder Israel took at the
sea, greater than the plunder of Egypt.

The seven shepherds 0°y17 1

Here the three Patriarchs and the four Matriarchs. The
River’s seven streams in the future correspond to them, as
the sea’s twelve paths corresponded to the twelve tribes.

Aleap 177

A revelation granted at once from above, not in the natural
order; such was the mature intellect (mochin degadlus) of
the first nights of Pesach, and so it lasted only for the
moment.

General and particular v121 555

Receiving a whole at once and then taking it in detail, like
a purse of gold coins received as a gift and then counted
coin by coin: so the revelation of Pesach and the Counting
of the Omer.
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SECTION 1 - 11

The seventh day and the two crossings
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“Six days you shall eat matzos, and on the seventh day [shall be] an Atzeres to Havayah your G-d;
you shall not do work.” Now, we find that three festivals are called Atzeres: the festival of Shavuos,
the time of the Giving of the Torah; Shemini Atzeres, which is the time of Simchas Torah; and the
seventh [day] of Pesach.
The maamar opens with Deuteronomy 16:8, which calls the seventh day of Pesach an Atzeres, literally a day
of “holding back” or of assembly, on which work is forbidden. The Alter Rebbe notes that three festivals bear

this name: Shavuos, the day the Torah was given; Shemini Atzeres, which is celebrated as Simchas Torah;
and the seventh day of Pesach.
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And what is said of the seventh [day]| of Pesach is greater than what is said of all of them, for of it is
said “to Havayah your G-d,” and not “for you,” as with the other festivals, in which [it is] “half for
G-d and half for you”; rather, all of it is for G-d. And it is the day of the Splitting of the Sea of Reeds.

Of the three, the seventh day of Pesach is described most highly: its Atzeres is “to Havayah your G-d,” while
of Shemini Atzeres the Torah says “an Atzeres shall be for you” (Numbers 29:35). From the contrast between
these two verses the Sages derive that a festival is divided, “half for G-d” in prayer and study “and half for
you” in feasting, but this day is described as wholly G-d’s. It is also the day the sea split.
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And “great was the plunder at the sea,” etc., which is the matter of the raising of the sparks, etc.
(And see Midrash Rabbah on Shir HaShirim, on the verse “Circlets of gold”; and see what is written

in the discourse beginning “Your cheeks are comely,” on the matter of “circlets of gold.”)

Rashi (on Exodus 15:22) says that the plunder Israel found at the sea, the Egyptians’ gold, silver and precious
stones, was greater than the plunder of Egypt itself. That plunder is “the raising of the sparks”: sparks of ho-
liness are scattered in the material world, and the riches Israel took from the sea stand for holiness gathered
up and elevated. Shir HaShirim Rabbah reads “We will make you circlets of gold” (Song of Songs 1:11) as the
plunder of the sea, and the Alter Rebbe’s discourse on “Your cheeks are comely” treats the same phrase.
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And “a maidservant saw at the sea,” etc.: “taking them upon His arms,” like the parable of an in-
fant who cannot see into the distance, and his father raised him up to see. Now, it is written, “until
[Your people] cross over,” etc., “until [the people] cross over,” etc.: twice.
The Sages said that at the sea even a maidservant saw what the prophets Yeshayahu and Yechezkel did not
see. Hosea 11:3, “taking them upon His arms,” explains how she could see so much: Israel at the sea was like
a small child who cannot see far, whose father lifts him up so that he can see; the vision came from G-d rais-
ing them, not from their own stature. The Alter Rebbe then notes that the Song at the Sea says “until ... cross

over” twice (Exodus 15:16), and the lines that follow point to two crossings, the one at the sea and one still to

come.
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For regarding the Time to Come it is written, “And He will wave His hand over the River with the
might of His wind, and strike it into seven streams, and make [them]| tread in sandals” (and see
Midrash Rabbah at the beginning of Koheles, at the end of the section “Vanity of vanities”);
Isaiah 11:15 describes the future redemption: G-d will wave His hand over “the River,” which in Scripture
usually means the Euphrates, strike it into seven streams and let people walk across in sandals, a second
crossing like the first at the sea. Koheles Rabbah, at the end of its passage on “Vanity of vanities,” pairs the

third day of Creation, “Let the waters gather,” with the opening of this verse, “And Havayah will destroy the
tongue of the Egyptian sea.”

Q7% PARKD NRT M 2°N097 1AM JAR 210 °°2 NDIX ° ’7 TN [7an3) N3 200
NIRDDI 1IRIN

and it is written right after it, “I will thank You, Havayah, for You were angry with me; Your anger
will turn away, and You will comfort me.” And it is written, “As in the days of your going out of the

land of Egypt, I will show him wonders.”

Isaiah 12:1, which follows directly, is the song of that future day: “I will thank You, Havayah, for You were an-

gry with me.” Micah 7:15 promises that the redemption will repeat the wonders of the Exodus.
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That is: just as the children of Israel, when they went up from Egypt, crossed the waters of the Sea
of Reeds (Yam Suf), which is the level of “the end (sofa) of all levels,” so in the Time to Come they
will cross the River, to be at the level of “beyond the River,” as it is written, “Beyond the River your
fathers dwelt of old”; and this is the river that goes out of Eden (and see what is written about this in
the discourse beginning “If in My statutes [you walk]”).
As Israel crossed Yam Suf, the Sea of Reeds, read as sof, “end,” the level called “the end of all levels,”
Malchus, so in the future they will cross a higher boundary, the River, and come to be “beyond the River,”
where, as Joshua 24:2 says, the forefathers dwelt; the Tzemach Tzedek (in Yahel Or, as the Kehot note
quotes) adds that this future revelation is drawn down through the present exile, the exile of Edom, as the
exile of Egypt led to the crossing of the sea. In the discourse on this verse later in Parshas Tzav, the Alter
Rebbe explains that the Sea of Reeds is Malchus of Atzilus, the supernal speech, while the River, the river
that “goes out of Eden” (Genesis 2:10), is thought, Binah, which flows on unceasingly. In Likkutei Torah,

Bechukosai (the discourse “If in My statutes”), he explains that the forefathers’ root lies beyond that river, in
the higher thought above Binah.
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And it is known that Eden is the level of Chochmah (wisdom), and “Who is wise? One who sees what
is born,” at the level of sight; and the river that goes out of Eden is the level of Binah (understand-
ing), which is the level of hearing and understanding, through contemplation of His greatness,
may He be blessed.
Eden is Chochmah, and the Talmud’s definition of the wise man, “one who sees what is born” (Tamid 32a),
shows that Chochmah works like sight: it grasps a thing directly and whole. The river flowing out of Eden is

Binah, which works like hearing: an understanding built up step by step through contemplating G-d’s great-
ness. “Beyond the River” is therefore the level above Binah, the seeing of Chochmah.
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Now, the Sea of Reeds was cut into twelve parts, according to the number of the tribes of the chil-
dren of Israel, as it is written, “To Him who cut the Sea of Reeds into parts, for His kindness is for-
ever,” so that each and every tribe would be set on its own path, “each one according to his own
measure”

Psalms 136:13 praises G-d “who cut the Sea of Reeds into parts,” in the plural, and Pirkei DeRabbi Eliezer

(chapter 42) says that the waters became twelve sections, one for each tribe. So each tribe crossed on its own

path and received the revelation at the sea “each according to his own measure.”
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(and see what is written in the discourse beginning “A psalm, a song for the dedication of the
House”). And regarding the Time to Come it is written, “and strike it into seven streams,” corre-

sponding to the level of the seven shepherds: the three Patriarchs and the four Matriarchs.

The Alter Rebbe refers to his discourse on “A psalm, a song for the dedication of the House” (Psalms 30:1),
which explains why the princes’ dedication offerings are written out twelve times, once for each tribe, and
compares this to the sea split into twelve paths. In the future, by contrast, the River will be struck into seven
streams, matching the “seven shepherds,” counted here as the three Patriarchs and the four Matriarchs. So
the seawas divided according to the tribes, into twelve paths, while the River will be divided according to the
forefathers, into seven streams.
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(See what is written about the seven shepherds in the discourse beginning “I saw, and behold, a
menorah all of gold,” etc., “and its seven lamps upon it.” And see what is written in the discourse
beginning “And the light of the moon shall be,” on the matter of “sevenfold, as the light of the sev-

en days.”)

Two further cross-references: the discourse on Zechariah’s vision of a golden menorah with seven lamps
(Zechariah 4:2), which explains the seven shepherds, and the discourse on “And the light of the moon shall
be” (Isaiah 30:26), earlier in Parshas Tzav, on the future sunlight that will be “sevenfold, as the light of the
seven days.” Both concern sevens: the seven lamps, which are the souls of the seven shepherds, and the sev-
enfold light promised for the future.
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Now, at this time, in the present, the level of “beyond the River” mentioned above is not revealed;
but regarding the Time to Come it is written, “I will show him wonders”: “I will show him,” the level
of sight, as mentioned above.

At present the level “beyond the River” is hidden. Of the future G-d promises, in the words of the prophet

Michah, “I will show him wonders,” and “show” is the language of sight, the mode of Chochmah, Eden, ex-

plained above.
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And this is [the meaning of] “I will thank You, Havayah, for You were angry with me”: that is, suffer-
ings, the hardship of the subjugation, [and of] livelihood; and therefore “Your anger will turn away,
and You will comfort me”: for through having endured the poverty and the distress, we will merit
the level of revelation of the level of “beyond the River,” as mentioned above.

Isaiah 12:1 is read as cause and effect. “You were angry with me” refers to the sufferings of exile, the hard-

ship of subjugation and of earning a living; precisely because we have endured that poverty and pressure,

“Your anger will turn away, and You will comfort me,” and we will merit the revelation of “beyond the River.”

SECTION 2 - 112

Six days of matzah
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And this is [why it says] “Six days you shall eat matzos,” and not seven days: for this verse is said
about the future, when the seventh day will be “an Atzeres to Havayah your G-d,” the level of “be-
yond the River” that goes out of Eden, in which there is no eating, etc.;
Now the opening verse can be explained. It says “six days you shall eat matzos” although Pesach has seven,
because it speaks of the future, when the seventh day will be the Atzeres “to Havayah your G-d,” the level

“beyond the River”; and of that level, as of the World to Come, it is said that there is no eating there (Bera-
chos 17a).
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therefore there will be no eating of matzah, “the bread of poverty,” on it. And therefore it is written,
“you shall not do work,” without qualification, and not “laborious work,” as is written of the other

festivals, on which [preparing] food for a person (ochel nefesh) was permitted.

Matzah is “the bread of poverty” (Deuteronomy 16:3), food for a state of lack, so on a day without eating
there is no matzah. The same reading explains why the verse forbids “work” without qualification, whereas

for the other festivals the Torah forbids only “laborious work,” leaving the preparation of food permitted.
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But on the seventh day mentioned above, in the Time to Come, “you shall not do work” without
qualification: even work for ochel nefesh is also implied, since on it there is no eating, etc., as men-
tioned above.

On that future seventh day, the unqualified “you shall not do work” includes even work for preparing food,
since there will be no eating at all. So two details of the verse’s wording, the six days and the unqualified ban,
both point to the future.

SECTION 3 - 13

Counting what was given at once
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Now, although on the first nights of Pesach the level of the mature intellect (mochin degadlus) was
revealed, as is known, this was only for the moment, in the manner of a leap (dilug), not in the way
of nature;

On the first nights of Pesach, the Seder nights, a lofty revelation shines: the “mature intellect” (mochin de-

gadlus), the divine intellect in its full state. But it comes as a “leap” (dilug), granted from above all at once
and not through the gradual, natural order of growth, and so it lasts only for the moment.

likuteitorah.com/likkutei-torah/tzav/9/ 9
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and therefore there must be the Counting of the Omer after the level of revelation mentioned
above, “Today is one day,” etc.: that is, in order to draw [it]| down in [the manner of] “Little by little I
will drive them out”

That is why the Counting of the Omer follows that revelation: “Today is one day,” and so on, day after day. Its

purpose is to draw the revelation down gradually, as the verse says of the conquest of the Land, “Little by lit-
tle Iwill drive them out” (Exodus 23:30).
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(that is to say, that on each day the refinement (birur) of one of the emotive attributes (middos) in
the animal soul is accomplished, through the drawing-down of “Today is [such-and-such a] day,”
etc.).

Each day of the count refines one of the emotive attributes (middos) of the animal soul, through the light that

the day’s count draws down. In this way the revelation that came all at once is drawn into the person’s own
attributes step by step.
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By way of analogy, it is like one who gave his friend a gift, a purse full of gold coins: at first he re-
ceives the gift at one time, in general, and after this he counts and tallies the gold coins little by lit-
tle, in particular.

The parable: a friend gives someone a purse full of gold coins. He receives it all at once, as one whole, and

only afterwards counts the coins, little by little, one by one; so too, the revelation of Pesach is received at

once, in general, and the Counting of the Omer takes it in particular.

1 (Y7 W15 7770 wrRYY 091 9P 12190 973 RITW WY 009 1°aya 1O 271 wUnyY)

(And see what is written at the beginning of Parshas Shelach on the matter of igulim and yosher
(circles and line), which is also like the matter of general and particular; and see what is written at
the end of the discourse beginning “As an eagle stirs up [its nest].”)

The Alter Rebbe refers to the beginning of Parshas Shelach, where he discusses igulim and yosher, “circles”

and “line,” two ways in which the divine light is arranged, which he says are also a matter of general and par-
ticular; and to the end of the discourse on “As an eagle stirs up its nest” (Deuteronomy 32:11).

likuteitorah.com/likkutei-torah/tzav/9/ 10
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IN ONE'S AVODAH

The maamar draws two lessons. The hardships of exile, the sufferings, the subjugation and the struggle for

a livelihood, are not wasted: through enduring that poverty and distress we merit the revelation “beyond the

River,” when “Your anger will turn away, and You will comfort me.” And what is given from above all at once

must be drawn down little by little: on each day of the Counting of the Omer one more of the animal soul’s

emotive attributes is refined, as a person counts one by one the coins of a gift he first received whole.

QUESTIONS FOR DISCUSSION

1.

Why is the seventh day of Pesach an Atzeres “to Havayah your G-d,” while other festivals are “half for G-d
and half for you”?

. What is the difference between the crossing of the Sea of Reeds, “the end of all levels,” and the future

crossing of the River to the level “beyond the River”?

. How do Chochmah, likened to sight, and Binah, likened to hearing, differ, and why is the future revelation

described as “I will show him”?

Why was the sea cut into twelve paths, while the River will be struck into seven streams?

. Why must the revelation of the first nights of Pesach be drawn down through the Counting of the Omer,

and what does the parable of the purse of gold coins teach about it?

likuteitorah.com/likkutei-torah/tzav/9/ 11
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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Another transcript of this maamar is printed in Sefer
HaMaamarim 5567, and the note also points to a further
page of the same volume.
KEHOT'S NOTE
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ynw
“On the eighth day an Atzeres shall be for you; you shall do
no laborious work.” Shemini Atzeres is one of the three
festivals called Atzeres, but unlike the seventh day of
Pesach its Atzeres is “for you.”

Numbers 29:357”2:1” 1272
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On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,03 9272

moD LW syoawn

Moshe, reviewing the festivals: “Six days you shall eat
matzos, and on the seventh day an Atzeres to Havayah
your G-d; you shall not do work.” The maamar’s verse: the
Alter Rebbe reads both its “six days” and its unqualified
ban on work as pointing to the future.
Deuteronomy 16:81:1"v 0127
apyn X7 7PRPK M7 N8y yawn 0t nizn Yoxp 0on? nuv
TTINTR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,10 07727
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Kehot’s note points to Shemot Rabbah 13 for these words.

Shemot Rabbah 133 127 mnw
KEHOT'S NOTE
L0 97w AR .20 00 nowa wn

0°7 N2 1N°R 1T

Moshe had to lead Israel away from the sea against their
will, for the Egyptians had adorned their horses with gold,
silver and precious stones, and Israel kept finding them in
the sea: “great was the plunder at the sea, greater than the

likuteitorah.com/likkutei-torah/tzav/9/

plunder of Egypt.” The maamar reads this plunder as the

raising of the sparks.
Rashi on Exodus 15:22:1°%:275:7°0 mnw 5y >"w1
"LWIN2 0700 NX O8N 1MVYY 007D 1?5_7; 13¥°01 .Awn Yoo
AN AT - 02 10X PRI PRI P M1 03381 9091 31
"1027 NiTR3 0¥ T NPy 27 *1IA” TWRIY D3N M 07 M2

{0772 92 19°077 7137 12°07 - (X ©°TWA W)

nwn y0°1 AND MOSES CAUSED [ISRAEL] TO JOURNEY — He
made them journey against their own will, because the
Egyptians had adorned their horses with ornaments of gold
and silver and with precious stones, and the Israelites were
finding these in the sea. Greater, indeed, was the booty they
obtained at the Red Sea then the booty they had brought out
of Egypt — as it is said (Song 1:11) “Circlets of gold (the booty
of the Sea) will we make thee together with the studs of sil-
ver” (whichwe ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

2115970 Pidaa

The Midrash reads “circlets of gold” as the plunder of the
sea and “points of silver” as the plunder of Egypt: as gold
surpasses silver, so the riches of the sea surpassed those
of Egypt. The text sends the reader here for the plunder of
the sea.
Shir HaShirim Rabbah 1:11x™ X 7127 0°7°wi1 "W
,A021 ﬂﬁ’f?; oy .o ma it ,T[? Y1 271 7N ‘|? ey 2m iR
D77 Tinn MY @ 72,277 0D 1°2 WIDIY WD .07ISH M3 it
N2 it ,2TY2 07 PTY2 OKANY (1,10 PRPIY) mRIY ,0078n nian
ming it ,T|? nwya 271 7R ,0X 727 .0%0 M2 3,077y 008
*37 ,7927 NiTRI QY KT 712 WITRD PV IRy PRYIPYR TRPY
137 .09aRT PR MR ROKR 27 NIRRT 19K MK RITD 72 NIN
... 7YY 371 79A 0K
“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

27970

In the Song, the beloved is promised finer ornaments: “We
will make you circlets of gold, with points of silver.” The
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verse on which the Midrash and the Alter Rebbe’s dis-
course expound the plunder of the sea.
Song of Songs 1:11x™’R 0°71°wi 1w
1027 NiTR 0y TP"AY) 273 I
We will make thee circlets of gold With studs of silver.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o112 1IN

“Your cheeks are comely with circlets, your neck with
strings of beads.” The opening words of the discourse to
which the Alter Rebbe refers for “circlets of gold.”

Song of Songs 1:10”:’} 0°7°wi1 1w
;071102 TINIE 07N 707 NN

Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°n %y nnaw NN

Rabbi Eliezer derives from “This is my G-d” (Exodus 15:2),
said as one points to what one sees, that a maidservant at
the sea saw what Yeshayahu and Yechezkel did not see.
The maamar explains how: G-d lifted Israel up, as a father
lifts a child to see.
Mekhilta DeRabbi Yishmael, Tractate Shirah 3:10°277 xn>°9n
»2) YT RAJON ,PRYNY?
077 7Y AN NRIY IR ANK 170 IR R 30 ok
o°R°237 017 (2°,2° YWIT) IRV ?'?Nmtj’j Y IR N'?W nn
20N ”.0°PPK NIRTM TR DT INNDI” (XX PRPIY) VAR
MRS TPy 1P TP 0123 071 3 Ten? 2meiT 1377 M 2wy
P PIORPY 110N 1VRIM PR 3 177323 nopn
DaR .1NIND 071 2 RITY *DP '?77%R7 01 X' i PRIV 9on
... K2,0°0 DY KA 7102 WP 230D
"This is my G-d and I will extol Him": R. Eliezer says:
Whence is it derived that a maid-servant beheld at the Red
Sea what was not beheld by Ezekiel and the other prophets,
of whom it is written (Hoshea 12:11) "And to the prophets I
appeared (in various) guises," and (Ezekiel 1:1) "The heav-
ens opened and I saw visions of G-d"? An analogy: A king of
flesh and blood comes to a province, a circle of guards
around him, warriors at his right and at his left, armies be-
fore ...

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) « Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

vyt by anp

Through the prophet Hoshea, G-d recalls how He cared for
Israel in its youth: “And I taught Ephraim to walk, taking
them upon His arms,” though they did not know that He
healed them. G-d is pictured as a father carrying his child;
the maamar applies it to the vision at the sea, where G-d
lifted Israel up as a father raises a child to see. (context:
Steinsaltz Tanakh)

Hosea 11:3°2:x” yvin

likuteitorah.com/likkutei-torah/tzav/9/

"

12

13

14

PR NARY *YP AW 0121 MZN PORN 0O Nww...

And I, I taught Ephraim to walk, Taking them by their arms;
But they knew not that I healed them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR YTIn

AP IV .2 TY

In the Song at the Sea, Moshe and Israel pray that dread
fall upon the nations “until Your people cross over,
Havayah, until this people You have acquired cross over.”
The maamar notes the doubled “until ... cross over” and
links it to two crossings, of the sea and, in the future, of
the River.
Exodus 15:161v:1"0 mnw
7Y 7 TRY T3YPTTY 12K T AYI TI2 T0D) ANROR 017y YBR
Pl Nty 1122
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,0 mnw

2737 5y 17 A2

Yeshayahu’s prophecy of the ingathering of the exiles:
“And He will wave His hand over the River with the might
of His wind, and strike it into seven streams, and make
[them] tread in sandals.” In the plain sense the River is the
Euphrates, split into seven shallow streams so that the ex-
iles can cross on foot; the maamar reads it as a future
crossing to the level “beyond the River.” (context:

Steinsaltz Tanakh)

Isaiah 11:15770:X° \°yw°

MM 1M 2292 173772y 372 77Im 0o%nT? 1Y NR N oM
{09933 T 077 YYD

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 LR YY

wPAY M3 Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
71,

o°%a1 9an 570 nbhp w1 1113

Rabbi Yehudah son of Rabbi Simon matches Koheles’s
seven “vanities” to the seven days of Creation, and sets
against the third day, “Let the waters gather,” the verse
“And Havayah will destroy the tongue of the Egyptian sea”

13
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(Isaiah 11:15). The Alter Rebbe refers to this passage on
the verse of the future River.

Kohelet Rabbah 1:2°2:°% 127 n>mp
K21 70X 927 MK TIT MWK ROK 27 DWW RNT 037 07920 Pan
VT 3D, IWID K2) TR 127 R THRY L413 DY D v
DX ,227 APRY a7 9207 0N (7 ,TAp 0°°hN) MR MT AR
Y R ,WRn 12 W 1P DY Ak oX Lwnn 92 w2 1R By bany
72 PRIAY 271 NP K 0°737 237 :2°057 NI KT L,W97 12
It NNTR Y2Y NEWY DIN? ,ATR 12 YU °21 0V A7 "IN RN
... 20 2 i noynR A i moynb
“Vanity of vanities, said Kohelet; vanity of vanities, every-
thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel
havalim]” - Rabbi Huna said in the name of Rabbi Aha:
David made a statement and did not explain it, but his son
Solomon explained it. Solomon made a statement and did
not explain it, but his father David explained it. David said:
“Man is like hevel” (Psalms 144:4); to what hevel [is man
compared]? If it is to the hevel [heat] of an oven, it has sig-
nificance. If it is to the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

52 N2AR 2N 9N

“And you will say on that day: I will thank You, Havayah,
for You were angry with me; Your anger will turn away, and
You will comfort me.” The song of the day of redemption
that follows Yeshayahu'’s vision of the future crossing. In
the plain sense Israel gives thanks that the anger has
passed; the Sages (Niddah 31a) and the maamar read it as
thanks for the anger itself, since the hardship of exile
leads to the revelation. (context: Steinsaltz Tanakh)
Isaiah 12:1°X:27 yoyw°
PYTIIM I 307 73 N9 3 7 TTK KT 02 YK
And in that day thou shalt say: ‘I will give thanks unto Thee,
O L-RD; For though Thou was angry with me, Thine anger is
turned away, and Thou comfortest me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
CXL,20 ey

09937 7NN JNNE %122

G-d answers the prophet’s plea for Israel: “As in the days
of your going out of the land of Egypt, I will show him won-
ders.” The future redemption mirrors the Exodus, and the
maamar stresses “I will show,” the language of sight. (con-
text: Steinsaltz Tanakh)

Micah 7:157v:t 2%
:NIX7DI NN D778 PIND AR B2
’As in the days of thy coming forth out of the land of Egypt

Will I show unto him marvellous things.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0, A0mn
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0713 2% M Mo o°

the passage shares nothing with the note
KEHOT'S NOTE
X, 7199 R 27D K7D

BryD 1, 97121729 1D

The note quotes Yahel Or’s explanation of these words:
“that is to say, through the exile of Edom the revelation of
the Time to Come, the level of ‘and He will wave His hand
over the sea,’” will be drawn down.” As the exile of Egypt
led to the crossing of the sea, so the present exile leads to
the future revelation.
KEHOT'S NOTE
— 701 DY 170 7P 02 DUYRT 19han qwnt 21Tk mban vy 0 9
1Ny IR P

12W° 9717 93y2

Yehoshua, in his farewell address at Shechem: “Beyond
the River your fathers dwelt of old, Terach the father of
Avraham.” In the plain sense this is the land east of the
Euphrates, where Avraham’s family lived; the maamar
reads “beyond the River” as a level above the River, which
is Binah. (context: Steinsaltz Tanakh)

Joshua 24:2°2:773 ywnir

V3Y? VI 393 PRV RN M TS DY YU k)
{07 D7PPK 112971 7903 7281 DTN 23X 110 0PIV 07NN

And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,73 ywiT

17y RE¥1°1 9717 KM

“And a river goes out of Eden to water the garden.” The
maamar identifies Eden with Chochmah and the river
flowing from it with Binah.

Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 13T NS Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 NPWRI2 AR

°npna oN 7”72

The discourse on “If you walk in My statutes” contrasts the
letters engraved in the Tablets, which are of the stone it-
self, with ink written on parchment, which remains a thing
apart.
KEHOT'S NOTE
.1°Y R-T71 07MIRA IR LK ,7R ompna nph
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26

Kalrdg=R=hy

“If you walk in My statutes and keep My commandments.”
The opening words of the discourse to which the Alter
Rebbe refers for more on “beyond the River.”

Leviticus 26:372:7"2 RIp™
0K ONPRYY 1MYA NIZNTNRY 1970 "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72931 NN NI 2O PR

When Alexander of Macedon asked the Sages, “Who is
called wise?” they answered, “Who is wise? One who sees
what is born.” The maamar takes this “seeing” as the mark
of Chochmah, which grasps like sight.

Tamid 32a:7°1:X 272 70

NR 7RI - 020 PR AP 1M 70°50 Mpnn PTR 007 0K

w2391 - 7922 170K 17 190K 27923 200 TR 007 N L7780

- VYUY PR AP MR WY NN PR 907 0K L4980 X
Apna men

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,2%7nn

712 503w PP 091 2790 1A O

Rabbi Eliezer says that when the sea split its waters be-
came twelve sections, corresponding to the twelve tribes,
with walls of water between one path and the next. The
maamar sees in the twelve paths each tribe receiving the
revelation according to its own measure.

Pirkei DeRabbi Eliezer 42271 7139 °277 °p10

otk 070 b

In the Great Hallel, which thanks G-d for each of His
deeds: “To Him who cut the Sea of Reeds into parts, for His
kindness is forever.” The maamar cites the plural “parts”
for the sea’s division into twelve paths, one for each tribe.

Psalms 136:1337°:17%p 0°2°1n
3700 079¥7 *2 077137 710702 Y
To Him who divided the Red Sea in sunder, For His mercy

endureth for ever;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,1%p 00900

%21 N21aM W 7Rt 7772

The passage asks why the Torah writes out the princes’
identical offerings twelve times, and answers that each
tribe is its own “torch,” so the offerings draw down the
self-nullification of “a candle before a torch” for each of
the twelve tribes; in the same way, it says, the sea was torn
into twelve so that each tribe would go on its own path,
“each one according to his own measure,” and it cites the

likuteitorah.com/likkutei-torah/tzav/9/
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Midrash on Parshas Naso that each prince’s offering had
its own meaning.
KEHOT'S NOTE
.2 ,1% 1972 nMpY

%21 N21AR % MRt

“A psalm, a song for the dedication of the House, of
David.” The opening words of the discourse to which the
Alter Rebbe refers here.

Psalms 30:1°x:"> 0°%°11n
'n'['? noan n:jgf_'!'ﬂ’[l? 7173!?3

A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 N91aR 727 SN°NR7 7772

There the “lamps” are souls, as “the lamp of G-d is the
soul of man,” and the menorah’s seven lamps are the
souls of the seven shepherds, who channel G-dliness to all
the souls of Israel, since “no thought can grasp Him” ex-
cept through them.
KEHOT'S NOTE
.2,37 mbyna nmph

PPy 1NN YWY 10 1915 2T N7 1A ONORY

The angel asks the prophet Zechariah what he sees, and he
answers: “I saw, and behold, a menorah all of gold, with its
bowl on its top, and its seven lamps upon it.” The opening
words of the discourse that explains the seven lamps as
the souls of the seven shepherds.
Zechariah 4:2°2:7 170t
-5y P31 79D 271 N9 MAM PP MRY XD AR 70 29K KN
-5y WK NINE? NP MYV 1YY a°Py 1enn Ayav AwKa
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And the light of the moon shall be like the light of the
sun, and the light of the sun shall be sevenfold, as the light
of the seven days.” The verse of the discourse, earlier in
Parshas Tzav, to which the Alter Rebbe refers for the future
“sevenfold” light.

Isaiah 30:26173:2 17°yw>
nyaw iR ONYIW 1O AREa T9RY AR0T 99K M32PaTNR m
:RB7° N30 YIm iRy 12WNX N wan 09°2 0wt
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 2

31

32

33
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The verse counts six days of matzah although Pesach has
seven; the maamar explains that it speaks of the future,
when the seventh day will have no eating at all.

Deuteronomy 16:81:1"v 0127

IR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

990K NP 12 PRY

Rav used to say: “The World to Come has no eating and no
drinking ... rather, the righteous sit with their crowns on
their heads and delight in the radiance of the Shechinah.”
The maamar applies this to the future seventh day, the lev-
el “beyond the River.”

Berakhot 17ax 1> n1572

KEHOT'S NOTE

XL T2

s1y ane

Moshe commands: “Seven days you shall eat matzos with
it, the bread of poverty, for in haste you went out of the
land of Egypt.” Matzah, the bread of poverty, recalls the
hardship that preceded the Exodus; it has no place on a fu-
ture day without eating.
Deuteronomy 16:3°2:1”b 0°727
791872 93 °1Y O NIXD PPY-PIRA 0N NYIAW YN 17y PIRNKD
7 93 0231 PIRR ANKE OPTAX 50 197 030 TIND DX
[0
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

34
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G-d promises Israel a gradual conquest of the Land: “Little
by little I will drive them out from before you, until you are
fruitful and inherit the land.” The maamar applies it to the
gradual drawing-down of the Pesach revelation through
the Counting of the Omer.

Exodus 23:30°7:373 mnw

{PIRTNR AP TR WK TY I2R WYX LI vIL
By little and little I will drive them out from before thee, un-
til thou be increased, and inherit the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
2,30 mnw
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“As an eagle stirs up its nest, hovers over its young.” The
opening words of the discourse to whose end the Alter
Rebbe refers for the theme of general and particular.
Deuteronomy 32:11x>:177 0°7127
:1n1;r5'bs_7 ARY” NP 1°R13 W9 AN 1”?113"?3_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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