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“Six Days You Shall Eat Matzos”

At the splitting of the sea, on the seventh day of Pesach, an
atzeres “to Havayah your G-d,” there was revealed a G-dliness
above Chochmah and above the whole chain of worlds: a
“darkness” that shone, silenced Israel and turned the sea to dry
land. Such a revelation cannot be taken in inwardly, as food is,
but only as an encompassing light; so, the Alter Rebbe suggests,
the peace-offerings of joy, which bring festival joy into the
animal soul through eating, were not offered that day, and for the

same reason there will be no eating in the World to Come.
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THE BIG IDEA

At the splitting of the sea, on the seventh day of Pesach, an atzeres “to Havayah
your G-d,” there was revealed a G-dliness above Chochmah and above the whole
chain of worlds: a “darkness” that shone, silenced Israel and turned the sea to dry
land. Such a revelation cannot be taken in inwardly, as food is, but only as an en-
compassing light; so, the Alter Rebbe suggests, the peace-offerings of joy, which
bring festival joy into the animal soul through eating, were not offered that day,

and for the same reason there will be no eating in the World to Come.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the seventh day of Pesach is an atzeres “to Havayah your G-d” while Shemini
Atzeres is “for you,” and why it forbids all work. From the Gemara’s dispute over whether Yom Tov is
for G-d or for oneself, the seventh day of Pesach lends itself to being wholly for G-d, and one who
makes it so may not even prepare food. Festival joy is greater than everyday joy because the added
light of Yom Tov breaks through the animal soul that screens the G-dly soul. The peace-offerings of joy
served this: their sacrificial portions and blood raised the animal’s soul to its source, so their meat be-
came a channel for joy in G-d. The second section explains eating as the flow that brings the intellect
into being, and drinking as its descent into the emotions. At the sea a revelation above Chochmah, the
source of speech, silenced Israel, turned the sea into dry land and congealed the waters like ice. Such
joy can only surround, not enter: hence no peace-offerings of joy that day, and no eating in the World

to Come.

OUTLINE

1 Two questions on the seventh day 11-3

Why the seventh day of Pesach is an atzeres “to Havayah your G-d” and why all work is forbidden on it; the
Gemara’s dispute shows that the day lends itself to being wholly for G-d, and then, as with a dream-fast,
even food preparation is forbidden.

2 Festival joy and the peace-offerings 14-7

Joy in G-d is greater on Yom Tov because its added light breaks through the animal soul that screens the
G-dly soul; the peace-offerings of joy raised the animal’s soul to the face of the ox, making their meat an in-
termediary for joy; shelamim as peace and wholeness, above and below.
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3 Eating and drinking above

18-13

Why there will be no eating in the World to Come even in the body; “Eat, friends” is the flow that brings

Chochmah and Binah into being, as Abba draws from the eighth mazal, and “drink... beloved ones” its de-
scent into the emotive attributes, since G-d Himself is beyond all attributes.

4 Silence at the sea

1M4-15

Speech comes from Chochmah, and a greater revelation silences it; at the sea G-dliness above Chochmah

was revealed, so “you shall be silent,” as in the silent Shemoneh Esreh.

5 Sea into dry land, water into ice

Mé-17

The sea, the giver, became dry land, the receiver, and the waters stood like a heap and congealed like ice:

arevelation above division, beyond Yechezkel’s vision of the Chariot.

6 The darkness that shone

18

“The darkness illuminated”: the hidden G-dliness above the chain of worlds, received only as a makif; hence
no peace-offerings of joy on the seventh day of Pesach and no eating in the World to Come; and Israel walked
on the “earth” that comes first in the divine thought.

KEY CONCEPTS

Peace-offerings of joy (shalmei simchah) 1nnw “now
Festival peace-offerings eaten in joy. Their sacrificial por-
tions and blood, offered on the altar, raised the animal’s
soul to its source, so their meat could bring joy in G-d even
into the animal soul; shelamim means both peace and
wholeness.

Inner light and encompassing light (or pnimi and
makif) 5°pn 9181 °1%10 N

Light that is absorbed and felt within, as food is absorbed
in eating, as against light that acts from beyond without
being grasped. The revelation at the sea and in the World
to Come is of the second kind.
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Eating and drinking n°nw 19°oK

“Eat, friends” is the flow from above that brings
Chochmah and Binah into being; “drink... beloved ones”
is the further descent of that flow into the emotive
attributes.

Giver and receiver (mashpia and mekabel) y°5wn
Sapm

The sea gives moisture and the dry land receives it; at the
sea the giver became like the receiver, still and silent be-
fore a revelation too great for it.

“He made darkness His hiding place” 1710 qwn nw
The G-dliness above the chain of worlds, called darkness
only because no thought can grasp it; it is the darkness
that shone for Israel at the sea.
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SECTION 1 - 11-3

Two questions on the seventh day
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“Six days you shall eat matzos, and on the seventh day, an atzeres (assembly) to Havayah your G-d;
you shall do no work.” We need to understand: of Shemini Atzeres it is written, “There shall be an

atzeres for you,” whereas here it is written, “an atzeres to Havayah your G-d.”

The maamar opens with the verse about the seventh day of Pesach (Deuteronomy 16:8), which calls that day
an atzeres, a day of assembly and restraint, “to Havayah your G-d.” Of Shemini Atzeres, by contrast, the
Torah says “an atzeres for you” (Numbers 29:35), and the Alter Rebbe asks why the two days are described so
differently.
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Also, what is the meaning of “you shall do no work”? It should have said “work of labor” (meleches
avodah), since work for preparing food (meleches ochel nefesh) is permitted on Yom Tov.

A second question: for the festivals the Torah usually forbids only “work of labor,” because work needed to
prepare food is permitted on Yom Tov. Here the verse says simply “you shall do no work,” which seems to in-
clude even food preparation.
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The explanation is this: in the Gemara, chapter 6 of Pesachim, there is a dispute of Tannaim on the
matter of Yom Tov. Rabbi Eliezer holds: either all of it for G-d, or all of it for you.

The answer draws on a dispute of the Tannaim, the sages of the Mishnah, in the sixth chapter of Pesachim
(68b). Rabbi Eliezer holds that a person’s Yom Tov should be either entirely “for G-d,” given to prayer and
Torah study, or entirely “for you,” given to eating and drinking.
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And Rabbi Yehoshua holds: half of it for G-d and half of it for you. And both of them expounded the
same Scripture: one verse says, “an atzeres to Havayah your G-d,” and another verse says, “there
shall be an atzeres for you.” Rabbi Eliezer reasons: either all of it, etc.;

Rabbi Yehoshua holds that the day should be divided, half for G-d and half for eating and drinking. The

Gemara explains that both derive their views from the same pair of verses, one calling the festival an atzeres
“to Havayah your G-d” and the other an atzeres “for you.”
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and Rabbi Yehoshua reasons: divide it, half, etc. At any rate, since regarding the seventh day of
Pesach it is written “to Havayah your G-d,” it follows that it has a greater connection to being en-
tirely for G-d than Shemini Atzeres, of which “for you” is written.

Rabbi Eliezer reads the two verses as alternatives, Rabbi Yehoshua as a division of the day. Either way, the

Alter Rebbe infers that the seventh day of Pesach, described as “to Havayah your G-d,” is more suited to be-
ing wholly devoted to G-d than Shemini Atzeres, described as “for you.”
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With this we will also understand what is written of it, “you shall do no work.” For since, if one wish-
es, one makes it entirely for G-d, then one is forbidden to do work for preparing food,
This answers the second question. A person may choose to make the seventh day of Pesach entirely “for

G-d,” and then even preparing food is forbidden to him; so the verse can say “you shall do no work” without
qualification.
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as the Magen Avraham ruled: one who fasts a dream-fast (taanis chalom) on Yom Tov is forbidden
to do work, even work for preparing food. And the same applies if one makes it entirely for G-d: one
is forbidden to do work altogether.
The permission to prepare food on Yom Tov exists for the sake of eating. So the Magen Avraham, a classic
commentary on the Shulchan Aruch, rules (on Orach Chaim 527) that one who fasts on Yom Tov because of a
disturbing dream may not do even food preparation, following the Rema there, who forbids one fasting on

Yom Tov to cook even for others. In the same way, one who makes the day entirely “for G-d” is forbidden all
work.

likuteitorah.com/likkutei-torah/tzav/8/ 5



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 8 k) NAXY *y°2Wwi 01°21 Mk 5ORN 01 NYY...

SECTION 2 - 14-7

Festival joy and the peace-offerings
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Now, the essence of joy is to rejoice in Him, blessed be He, as it is said, “And Israel shall rejoice in
You.” Now, although this joy must be present all year, nevertheless Yom Tov is called “festivals for
joy,” for then the joy of a mitzvah is with surpassing loftiness and surpassing strength.
The Alter Rebbe turns to the theme of joy. True joy is joy in G-d Himself, as the festival prayer says, “And
Israel shall rejoice in You,” and it belongs to every day of the year; yet the festivals are called “festivals for

joy,” as in the festival prayers and Kiddush, because then the joy of a mitzvah is far more intense. The clos-
ing phrase borrows Yaakov’s words to Reuven (Genesis 49:3).
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The reason is that through the mitzvos an addition of new light is drawn down into the World of
Atzilus (Emanation), and into the vessels as well. Now, the G-dly soul is drawn from the inner di-

mension (pnimiyus) of the vessels.

Why is the joy greater on the festivals? Every mitzvah draws new light into Atzilus, the highest world, and
into the vessels, the forms that receive and express that light; and the G-dly soul has its origin in the inner
dimension of those vessels. Parallel versions of this teaching give its source in the Arizal’s writings (the in-
troduction to Pri Etz Chaim).
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Nevertheless, the light drawn down through the mitzvos is not revealed in it in the manner of reve-
lation, to be enclothed within it as an inner light;

One would expect the soul to feel this new light directly. Yet the light drawn down by the mitzvos is not re-
vealed within the soul as an inner light, one that is absorbed and felt from within.
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and even though the root of the G-dly soul is from the inner dimension of the vessels of Beriah,
Yetzirah and Asiyah, in which the revelation is drawn truly inwardly, nevertheless in the G-dly soul

it does not shine at all in an inward manner, only as an encompassing [light] (makif).

The soul’s root lies in the inner dimension of the vessels of the lower worlds of Beriah, Yetzirah and Asiyah,
where the light does enter inwardly. Within the G-dly soul itself, however, it shines only as a makif, an en-
compassing light that affects it from beyond without being felt.
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This is because the animal soul covers, conceals, encircles and surrounds the G-dly soul, giving no

room for the light to enter into it, into the G-dly soul, in an inward manner.

The reason is the animal soul, the soul that animates the body and its drives. It wraps itself around the G-dly
soul on every side and leaves no opening through which the light could enter it inwardly.
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And this is [the meaning of| “Behold, he stands behind our wall,” etc. But on Yom Tov there is an

added revelation of light, and through this it polishes the vessels of the animal soul as well.

The Song of Songs describes the Beloved, G-d, as standing “behind our wall” (Song of Songs 2:9): the light is
present but screened off. On Yom Tov there is an added revelation of light, strong enough to polish even the

vessels of the animal soul.
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And this is “gazing through the windows,” etc. Therefore they are then “festivals for joy,” for joy
has the quality of revelation, etc.

The same verse continues, “gazing through the windows”: on Yom Tov the light breaks through the wall. This
iswhy the festivals are “festivals for joy,” for joy is itself a kind of revelation.
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Therefore they offered the peace-offerings of joy (shalmei simchah), for this is an action upon the
animal soul as well, which hides and conceals the G-dly spark in a person’s soul and holds back joy
in G-d. And through the offering of the sacrificial portions (eimurim) and the blood upon the altar,
the soul of the animal is included and rises to the fire above,
This is also why shalmei simchah, peace-offerings of joy, were brought on the festivals: they act on the ani-
mal soul, which hides the G-dly spark and blocks joy in G-d. When the sacrificial portions (eimurim, the

parts burned on the altar) and the blood were placed on the altar, the soul of the animal was absorbed into
the fire above and rose with it.
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that is, to the quarry from which they were hewn, from the level of the face of the ox in the supernal
Chariot. Therefore, through eating the meat of the peace-offerings, they were able to rejoice in
G-d, for the meat became an intermediary, etc.,

It rose to its spiritual source, the “face of the ox” in the Divine Chariot that Yechezkel saw, where the ox is on

the left (Ezekiel 1:10). As a result the meat of the offering, eaten by those who brought it, became an interme-
diary that enabled them to rejoice in G-d.
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as is known concerning the life-force and strength that man, the speaking [being]|, receives from
the inanimate, the vegetative and the animal. This is because their source is very much higher than
the level of man, in the mystery of “Behind and before You formed me.”
Here the Alter Rebbe recalls a known principle: man, the “speaking” creature, draws life and strength from
the inanimate, vegetative and animal realms below him. This is because their source is higher than his, as

the verse “Behind and before You formed me” (Psalms 139:5) hints: the kingdoms that stand below man, and

were created before him, are rooted higher than he is.

likuteitorah.com/likkutei-torah/tzav/8/ 8
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That is, their source is from the World of Tohu, only that, through the shattering of the vessels (she-
viras hakeilim), they fell and descended lower and lower, to become inanimate, vegetative and ani-
mal. And through the offering of the sacrificial portions and the blood, which were included and
rose to their source, the meat became an intermediary, so that they could rejoice in Him, blessed
be He.
Their source is the World of Tohu, the realm of intense divine light that preceded the ordered worlds; in the
shattering of its vessels its sparks fell and became the inanimate, vegetative and animal. Once the sacrificial
portions and the blood had risen to their source, the remaining meat became a channel through which those
who ate it could rejoice in G-d. In Torah Ohr, Chayei Sarah (the discourse “Yagel lan ta’amei”), the Alter

Rebbe reads the same verse this way: food, fallen in the shattering of the vessels, comes “behind” man, who
refines it, yet in its root in Tohu it is higher than he, which is why it gives him life.
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(Therefore shelamim is an expression of peace (shalom), as is written in the Midrash Rabbah,
Parshas Tzav, at the end of section 9, and in Parshas Naso, section 13, folio 254, column b, on “and
for the sacrifice of the peace-offerings” of Nesanel’s offering.

In a parenthesis the Alter Rebbe explains the name shelamim. The Midrash Rabbah links it to shalom, peace:

at the end of section 9 on Parshas Tzav (Vayikra Rabbah 9:9), and in section 13 on Parshas Naso, on the
peace-offering of Nesanel, prince of the tribe of Yissachar.
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And also an expression of wholeness (sheleimus), as is written there, folio 253, column d, on “and
for the sacrifice of the peace-offerings” of Nachshon’s offering. And what is said there, “two [kinds
of] peace,” is as written in the Zohar, Part 111, Parshas Vayikra, [folio] 12b: “whole above and whole
below.” And the meaning of “below” may be explained as written elsewhere, in the discourse be-
ginning “In the third month,” on the meaning of “peace in the household below,”
The Midrash also links shelamim to sheleimus, wholeness, on the offering of Nachshon, prince of Yehudah,
whose descendants David and Shlomo ruled over a whole kingdom. Its phrase “two [kinds of] peace,” peace

above and peace below, matches the Zohar’s “whole above and whole below,” and “below” is explained, as in
another discourse, as “peace in the household below.”

likuteitorah.com/likkutei-torah/tzav/8/ 9
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namely, the shining of the powers of the G-dly soul in the animal soul, so that there be no hin-
drance or obstruction on the part of the body and one’s animal soul, etc. And so too here: [the
point] is that the joy in G-d be revealed in the animal soul as well.
Peace “below” means that the powers of the G-dly soul shine into the animal soul, so that the body and its
drives no longer hinder a person’s service of G-d; in Torah Ohr, Yisro (the discourse “In the third month”),
the Alter Rebbe explains that the Torah, called “strength,” brings this peace, and that peace “above” is the

G-dly soul bound in self-nullification to the Infinite Light. In the same way, the peace-offerings of joy bring
the joy in G-d into the animal soul itself.
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And this is like what is said elsewhere on the meaning of shor habar (the wild ox), that it is from the
expression “and pure (bar) of heart.” So too, the peace-offerings of joy are meat that has already
been refined; therefore it gives strength and might to the animal soul. And see what is further writ-
ten at the end of the discourse beginning “And I shall return in peace to my father’s house.”)
A parallel: shor habar, the wild ox, is read elsewhere as related to bar levav, “pure of heart” (Psalms 24:4),
meaning something already refined. So too the meat of the peace-offerings of joy has already been refined,
and therefore it gives strength to the animal soul. At the end of the discourse “And I shall return in peace”

(Torah Ohr, Vayeitzei), the Alter Rebbe explains that peace joins two opposites, as “He makes peace in His
heights” between Michael, the angel of water, and Gavriel, the angel of fire.
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(And see the Pardes, in the Erchei HaKinuyim, under the entry shelamim, and Me’orei Or, the let-
ter shin, section 45, and the letter zayin, section 6.) And the Shelah, in his Tractate Pesachim, folio
156, end of side a, explains shelamim along the lines that the Name be whole and the Throne

whole.

The Alter Rebbe lists further sources on the term shelamim: the Pardes of the Kabbalist Rabbi Moshe
Cordovero, in its section of Kabbalistic terms (Erchei HaKinuyim), and the Kabbalistic lexicon Me’orei Or,
arranged by letter. The Shelah (the Shnei Luchos HaBris of Rabbi Yeshayah Horowitz) explains shelamim as
making G-d’s Name and Throne whole, recalling Rashi’s teaching (on Exodus 17:16) that G-d’s Name is not
whole and His Throne is not whole until Amalek is erased.

likuteitorah.com/likkutei-torah/tzav/8/ 10
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And see what is written on this in the discourse beginning “Remember what Amalek did to you.”
And this is shelamim: the matter of wholeness. Thus the matter of offering the peace-offerings of
joy on every Yom Tov has been explained.
The Alter Rebbe refers to his discourse on “Remember what Amalek did to you” (Deuteronomy 25:17); in
Torah Ohr (Parshas Zachor) it opens with this teaching of the Name and the Throne and explains that the war

with Amalek is waged in every soul in every generation. Shelamim thus means wholeness, and this com-
pletes the explanation of why peace-offerings of joy were brought on every festival.

SECTION 3 - 18-13

Eating and drinking above
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2. Now, our Sages, of blessed memory, said: “In the World to Come there is no eating,” etc.

According to the view of the Rambam, of blessed memory, this refers to the World of Souls.

The second section of the maamar turns to eating, starting with the Sages’ teaching that “in the World to
Come there is no eating or drinking” (Berachos 17a). The Rambam (Hilchos Teshuvah 8:2) applies this to the
World of Souls, where souls exist without bodies.
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And the Ramban, of blessed memory, objected to him: if it is as he says, then what novelty did the
Gemara teach us? Does eating, etc., have any relevance to a soul without a body? Rather, he con-
cludes that it refers to the time of the Resurrection of the Dead, when man will be in a body, and
nevertheless there will be no eating in it, etc.
The Ramban, in his Sha’ar HaGemul, objects that the saying would then be obvious, since a soul without a
body could not eat in any case; he therefore applies it to the era after the Resurrection of the Dead, when

souls will again be in bodies and yet will not eat. This raises the question the maamar now answers: why peo-
ple in bodies will not eat then.
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The reason is that the aspect of eating is as it is written: “Eat, friends; drink and be intoxicated,
beloved ones.” “Eat, friends” is above: these are the level of Chochmah (wisdom) and Binah
(understanding).

The answer begins with the verse “Eat, friends; drink and be intoxicated, beloved ones” (Song of Songs 5:1).

“Eat, friends” refers to the higher level, Chochmah and Binah, the pair of intellectual attributes that the
Zohar calls “two companions (rei’im) who never part.”
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“Drink and be intoxicated, beloved ones” is below: these are the level of Z’eir Anpin and Nukva,
which are the level of the emotive attributes (middos), Chesed (kindness), Gevurah (restraint) and
Rachamim (compassion). That is, in order for there to be the level of “friends,” which are the level
of Chochmah and Binah, there must be the aspect of eating.

“Drink and be intoxicated, beloved ones” refers to the lower level, Z’eir Anpin and Nukva, the emotive at-

tributes of kindness, restraint and compassion; dodim, “beloved ones,” is also the word for love, the first of

the emotions. The principle follows: for Chochmah and Binah to come into being there must be “eating.”
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And for there to be the level of the emotive attributes (middos), there must be the aspect of

drinking.

Just as Chochmah and Binah require “eating,” the emotive attributes, the “beloved ones,” require
“drinking.” The Alter Rebbe goes on to explain why the attributes need a flow from above at all.

likuteitorah.com/likkutei-torah/tzav/8/ 12
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For in Him, blessed be He, to Whom nothing compares, blessed be He, the level of Chesed (kind-
ness) does not apply, nor even the level of Chochmah (wisdom). And it is written, “All of them You
made with wisdom”: for the level of Chochmah is called, relative to Him, blessed be He, the level of
asiyah (making), and is called “the Adam of Asiyah,” etc., as it is said, “You are wise,” etc.
G-d Himself is beyond comparison with anything: kindness does not apply to Him as He is, and not even wis-
dom. Relative to Him even Chochmah, the first of the Sefiros of intellect, counts as mere “making,” as the
verse says, “All of them You made with wisdom” (Psalms 104:24); it is even called “the Adam of Asiyah,” as if

the whole structure of the Sefiros, intellect included, were the lowest world in comparison with Him. So the

Tikkunei Zohar says, “You are wise,” but not with a known wisdom.
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“And He is not of any of these attributes at all.” For the attributes are a matter of limit and mea-
sure, in order to give good reward to the righteous, so that they can receive reward, that is, to de-
light in the radiance of the Shechinah (Divine Presence), etc., and to punish the wicked, etc.
The same passage continues, “He is not of any of these attributes at all,” and explains that He takes them on
to show how the world is led with judgment and with mercy, according to people’s deeds. The attributes are

limits and measures that G-d adopts so that He can reward the righteous, who must be able to receive their
reward, “delighting in the radiance of the Shechinah” (Berachos 17a), and so that He can punish the wicked.
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For were there simple compassion, without limit and measure, He would have compassion on the
wicked too, etc.

Limits are also needed for justice: simple, unlimited compassion would extend even to the wicked. The at-
tributes are thus measured channels, not G-d’s own essence.
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Now, with Him, blessed be He, Who is the Infinite One (Ein Sof) and to Whom nothing compares,
etc., in order for there to be the level of Chochmah (wisdom) and Binah (understanding) and the
emotive attributes, there must be the aspect of eating,

Because G-d is infinite and beyond comparison, Chochmah and Binah and the emotive attributes cannot

come into being on their own. They must receive a flow from above, and this flow is what the maamar calls

“eating.”

likuteitorah.com/likkutei-torah/tzav/8/ 13
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that is, an influx from above, as is explained in the Zohar and Etz Chaim: Abba draws nourishment
from the eighth mazal, which is the aspect of eating and nursing through the mazalos, etc.
In the Zohar and the Etz Chaim the intellect is nourished through the mazalos, from nozel, “flowing down”:
the eighth and the thirteenth of the thirteen “features” of the beard of Arich Anpin, the divine will that stands
above the intellect, through which the flow descends. “Abba,” Chochmah, “nurses from the eighth, and

Imma from the thirteenth” (Etz Chaim 13:9); this receiving, likened to eating and to an infant nursing, is

what brings the intellect into being.
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And this is “Eat, friends” above. And in order for there to be the level of “beloved ones,” which are
the emotive attributes (middos), there must be the aspect of drinking, which is the descent of the
influx lower and lower until there is the level of emotive attributes; as, by way of analogy, drink car-
ries the food downward, for water goes down, etc.
That is “Eat, friends” above. For the emotive attributes, the “beloved ones,” the flow must descend further,
and this is “drinking”: just as drink carries food down through the body, since water flows downward (the

Gemara, Taanis 7a, says that water leaves a high place for a low one), so the divine flow descends until it be-
comes emotion.
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And this is “Drink,” etc. And “be intoxicated” is the aspect of revelation: “Wine enters,” etc. Thus
has been explained what the matter of eating is.

“Be intoxicated” refers to revelation, as in Rabbi Chiya’s saying, “When wine enters, the secret comes out”:
yayin, wine, and sod, secret, both have the numerical value seventy. With this, the meaning of “eating” has

been explained.
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And now we need to understand the matter of the seventh day of Pesach. For our Sages, of blessed

memory, said concerning the splitting of the Sea of Reeds: “A maidservant saw at the Sea,” etc.

Now the maamar turns to the seventh day of Pesach, when the sea split. The Sages said that at the sea even a
maidservant saw what the prophet Yechezkel did not see, and the Alter Rebbe asks where the Torah hints at

so great a revelation.

likuteitorah.com/likkutei-torah/tzav/8/ 14
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SECTION 4 - 114-15

Silence at the sea
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And we need to understand where it is alluded to in the Torah that there was so great a revelation of
G-dliness. For at the time of the Giving of the Torah it is written, “Face to face He spoke,” etc., but

here, from where did they learn this?

At the Giving of the Torah the Torah says openly that G-d spoke “face to face” (Deuteronomy 5:4), so the
greatness of that revelation is explicit. The question is where the Torah indicates that the revelation at the

seawas as great.
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The explanation, however, is this: it is written, “Why do you cry out to Me?” etc., and it is also writ-
ten, “Havayah will fight for you, and you shall be silent.”

The hint lies in two verses: G-d asked Moshe, “Why do you cry out to Me?” (Exodus 14:15), and Moshe told
the people, “Havayah will fight for you, and you shall be silent” (Exodus 14:14). Silence, as the next lines ex-

plain, is the sign of a revelation too great for words.
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For it is known that speech comes through the level of Chochmah (wisdom), as it is written, “With
wisdom He founded the earth”: “Abba founded the Daughter”; as is known from the analogy of the

infant who cannot speak, etc.

Speech comes from Chochmah: “With wisdom He founded the earth” (Proverbs 3:19), which the Zohar reads
as Abba, Chochmah, founding “the Daughter,” Malchus, the attribute of speech. So too a small child cannot
speak until he has some understanding, as the Gemara says that a child cannot say “Abba” and “Imma” until
he has tasted grain.
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Now our Sages, of blessed memory, said: “A wise man does not speak in the presence of one who is

greater than he,” as in the analogy of one who comes before a great king, etc.

Conversely, a wise man does not speak in the presence of someone greater in wisdom (Avos 5:7), like a per-
sonwho comes before a great king and stands silent. A greater revelation silences the lesser intellect.

likuteitorah.com/likkutei-torah/tzav/8/ 15
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This is because “while it is occupied with swallowing, it does not expel,” etc.

The reason is the Talmudic principle “while it is occupied with swallowing, it does not expel”: one who is ab-

sorbing cannot give out at the same time. So a wise man taking in a greater wisdom falls silent.
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And at the splitting of the Sea of Reeds, when there was revealed to them a revelation of His
G-dliness, blessed be He, that is above the level of Chochmah (wisdom), therefore it is written, “and
you shall be silent”: the aspect of silence. And therefore in the prayer of Shemoneh Esreh too,
which is akin to that revelation, the aspect of self-nullification (bittul), etc., one does not make
one’s voice heard, etc.
At the sea Israel received a revelation of G-dliness above Chochmah, the source of speech, so they could
only absorb it: hence “and you shall be silent.” The Shemoneh Esreh, a state of self-nullification before G-d

that resembles that revelation, is therefore said without making one’s voice heard; the Kehot note points
here to the laws of prayer in the Alter Rebbe’s Shulchan Aruch (sections 101-102).

SECTION 5 - 116-17

Sea into dry land, water into ice
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And this is [the meaning of] “He turned the sea into dry land,” etc., “there we will rejoice in Him.” It
should have said, “He split the sea,” etc. But [the explanation is] that the sea is the aspect of a giver
(mashpia) and dry land is the aspect of a receiver (mekabel), for the sea imparts moisture to the
land, and makes it bring forth and sprout, etc.

The psalm says “He turned the sea into dry land... there we will rejoice in Him” (Psalms 66:6), though one

might have expected “He split the sea.” The explanation is that the sea stands for the giver and dry land for
the receiver, since the sea’s moisture makes the land fruitful.

likuteitorah.com/likkutei-torah/tzav/8/ 16
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For “all the rivers go to the sea, yet the sea is not full; to the place where the rivers go, there they re-
turn to go” — back to the rivers, for otherwise the rivers would be parched and dry. And also the

cloud receives from the waters of the ocean, and “waters the earth and makes it bring forth,” etc.

As Koheles says, all the rivers flow to the sea and return from it, for otherwise they would dry up (Ecclesi-
astes 1:7); and clouds draw from the ocean’s waters and water the earth, in the words Yeshayahu uses of rain

that “waters the earth and makes it bring forth” (Isaiah 55:10). The sea gives, and the land receives.
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And when a great revelation was openly revealed, as mentioned above, the sea was turned into dry
land, and [the waters] stood up like a heap, to be a wall for them, etc.: the level of a stone, inani-

mate and silent (domem); “while it is occupied,” etc., as mentioned above.

When the great revelation came, the sea, the giver, became dry land, the receiver, and the waters stood “like
a heap” as awall (Exodus 15:8; 14:22). They became like stone, domem, a word that means both “inanimate”

and “silent”: like one so occupied with taking in that nothing comes out.
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And “the waters congealed”: what Yechezkel did not see, so great a revelation.

“The waters congealed” (in Aramaic, agleidu maya, echoing “the deeps congealed in the heart of the sea,”

Exodus 15:8) is the revelation which, the Sages said, a maidservant saw at the sea and Yechezkel did not see.
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For Yechezkel saw only the face of a lion, etc., the aspect of division (and as is written in the dis-
course beginning “As an eagle stirs up”), whereas at the time of the splitting of the Sea of Reeds
there was a revelation of His G-dliness, blessed be He, that is above the level of division, but rather
in the aspect of ice (kerach): “the waters congealed” and stood like a heap, as mentioned above.
Yechezkel saw the Chariot with separate faces, a lion on the right and the others each on its own side
(Ezekiel 1:10): a division into distinct attributes. In the discourse on “As an eagle stirs up its nest” (Likkutei
Torah, Ha’azinu), the Alter Rebbe explains that Yechezkel saw the Chariot in exile, so the Divine Presence
came to him through many divided levels, clothed in the faces of the lion and the ox, while at Sinai, “face to

face,” it was revealed without any division. At the sea, too, the revelation was above all division, like ice, in
which flowing water congeals into a single standing mass.
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And as it is written, “And the likeness over the heads of the chayah (living creature): a firmament,
like the appearance of the ice,” etc. Kerach (ice) is the aspect of chirik.
Yechezkel too speaks of something above the creatures: over their heads, a firmament “like the appearance
of the ice” (Ezekiel 1:22). Kerach (17p), ice, is chirik (?71), one of the vowel signs, with its letters reversed,

and the Tikkunei Zohar calls the level of chirik “the awesome ice”; the Alter Rebbe identifies the ice at the sea
with this level.

SECTION 6 - 118

The darkness that shone
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And this is [the meaning of] “And there was the cloud and the darkness, and it illuminated,” etc.
Vaya’er (“and it illuminated”) is in the masculine form; it refers to the darkness: the darkness illu-
minated for them.

At the sea “there was the cloud and the darkness, and it illuminated the night” (Exodus 14:20). Since vaya’er,

“and it illuminated,” is masculine, the Alter Rebbe reads it as referring to choshech, darkness: the darkness
itself gave them light.
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For in the account of Creation it is written, “And G-d separated between the light,” etc.: the aspect
of a dividing partition (parsa), so that there be the chain of descending worlds (hishtalshelus) and
division, etc.

At Creation G-d “separated between the light and the darkness” (Genesis 1:4). That separation is a parsa, a
partition, which makes possible the ordered chain of descending worlds, each distinct from the next.
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Only, on the first day of the six days of Creation, light and darkness served intermingled, and in or-
der that there be hishtalshelus, etc., He separated, etc. And at the time of the splitting of the Sea of
Reeds there shone the aspect of the darkness mentioned above, which is the aspect of “He made
darkness His hiding place,” which is above the level of hishtalshelus

On the first day light and darkness served intermingled, until G-d separated them so that the chain of worlds

could exist, as Rashi and the Jerusalem Talmud explain. At the sea a higher “darkness” shone, the one of
which it says, “He made darkness His hiding place” (Psalms 18:12), which is above the whole chain of worlds.
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(for, from below to above, it is called darkness, because “no thought can grasp Him at all”; and as
is written about this at length in the discourse beginning “I am black but comely”: black fire upon
white fire, etc.; see there).

This level is called darkness only from our side, looking up: no thought can grasp it, as the Tikkunei Zohar
says. In the discourse “I am black but comely” (Likkutei Torah, Shir HaShirim) the Alter Rebbe develops this
through the image of the Torah written in black fire upon white fire, and explains that the Infinite Light as it
is cannot be grasped at all, which is why “He made darkness His hiding place.”
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Therefore they did not offer the peace-offerings of joy on the seventh day of Pesach (this needs
examination).

This, the Alter Rebbe suggests, is why no peace-offerings of joy were brought on the seventh day of Pesach,
though he marks the point as needing further examination. The joy of that day was of a different order. The
Kehot note adds that in Or HaTorah the Tzemach Tzedek explains that the peace-offerings of joy belong only
to the “for you” side of a festival, and that the Rebbe discusses the point at length in a talk of Acharon shel
Pesach 5724.
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For the level of the joy of the seventh day of Pesach is so great that it cannot come into revelation in
an inward manner, which is the aspect of eating, but only as an encompassing [light] (makif) over
them from above. Therefore it is written, “There we will rejoice”: “there,” specifically.

Its joy was too great to be taken in inwardly, the way food is absorbed by eating; it could only surround them
from above, as a makif. That is why the verse says “there we will rejoice”: “there” points to something be-
yond, not within.
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And this is what our Sages, of blessed memory, said: “In the World to Come there is no eating,” etc.

The same explains the Sages’ saying that the World to Come has no eating (Berachos 17a), with which the
second section of the maamar opened.
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For in the World to Come, too, there will be revealed a revelation of His G-dliness from the level
that is above hishtalshelus; therefore it will not be revealed in the manner of inward eating, but
only as an encompassing [light], as mentioned above. (And see Me’orei Or, the letter alef, section
178, which writes: eating and drinking all come from the union of Z’eir Anpin and Nukva, etc.)

In the World to Come, too, G-dliness from above the chain of worlds will be revealed, and such a revelation

cannot enter in the inward manner of eating, only as an encompassing light. Me’orei Or adds that eating and
drinking, in Kabbalistic terms, all derive from the union of Z’eir Anpin and Nukva.
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And this is [the meaning of] “And the children of Israel walked on dry land in the midst of the sea.”

For in the Gemara there is a dispute: one says the heavens came first, etc.,

The Torah says the children of Israel “walked on dry land in the midst of the sea” (Exodus 14:29). The
Gemara (Chagigah 12a) records a dispute whether the heavens or the earth were created first.
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and both these and those are the words of the living G-d: for in deed the heavens came first, while
in the primordial thought the earth came first. And at the time of the splitting of the Sea of Reeds,
when the level of the supernal thought, where the earth comes first, was revealed, therefore it is
written, “they walked on dry land in the midst of the sea,” that is, in the aspect of dry land that pre-
ceded the heavens, as mentioned above.

Both views are true: in the actual making the heavens came first, but in the primordial divine thought the

earth came first. At the sea that supernal thought was revealed, so Israel walked on the “dry land” that pre-
cedes the heavens, the receiver that stands first in G-d’s thought.

IN ONE’'S AVODAH

Joy in G-d is meant to be constant, and on the festivals it should be greater still; the task is to let that joy
reach even the animal soul, which otherwise screens the G-dly soul from the light of the mitzvos, as the
peace-offerings once refined it. And the silent Shemoneh Esreh is a share of the revelation at the sea: stand-
ing in self-nullification before G-d, too absorbed to raise one’s voice.

QUESTIONS FOR DISCUSSION

1. Why does the unqualified “you shall do no work” fit the seventh day of Pesach, an atzeres “to Havayah your
G-d,” but not Shemini Atzeres, an atzeres “for you”?

2. How did the peace-offerings of joy bring the joy of the festival into the animal soul, and why did their meat
become an “intermediary”?

3. Why does the intellect require “eating” while the emotive attributes require “drinking”?
4. Why did the revelation at the sea bring silence, and how does the silent Shemoneh Esreh reflect it?

5. If the joy of the seventh day of Pesach was greater, why were no peace-offerings of joy brought on it, and

how does this explain why there is no eating in the World to Come?

likuteitorah.com/likkutei-torah/tzav/8/ 21
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Moshe, reviewing the festivals before Israel enters the
land, says: “Six days you shall eat matzos, and on the sev-
enth day an atzeres to Havayah your G-d; you shall do no
work.” Its two features, “to Havayah your G-d” and the un-
qualified “no work,” are the subject of the maamar’s open-

ing questions.
Deuteronomy 16:8°11:1”1 0°127
myn X2 PRYR M2 N3y YUawn 0331 nixn PIRD 0on’ nwy
MK7n

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In the festival offerings that G-d commands through
Moshe: “On the eighth day there shall be an atzeres for
you; you shall do no work of labor.” Shemini Atzeres is
called an atzeres “for you,” and only “work of labor” is for-
bidden on it, which sharpens both questions.

Numbers 29:35772:173 12712
AYN K2 172y NORPND 0D 17A NRY "nwn 0iva
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3

Rabbi Eliezer holds that on Yom Tov one either eats and
drinks or sits and studies, while Rabbi Yehoshua says to
divide the day; Rabbi Yochanan explains that both ex-
pound the two verses that call the festival an atzeres “to
Havayah your G-d” and an atzeres “for you.” The Alter
Rebbe uses the verses to show which festival leans toward
being wholly for G-d.

Pesachim 68b:9'v:2 1”0 0°nos
NI3Y” IR TOR NI AT IOX R DI 0P 027 0K
1720 YUK "1 .7007 7R NI3YY MR AR 2N, P7R0K 2

XM T2 R0 ,TRP 120 YWin 2271 .07 1913 4K A7 19D 9K
.97
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 4

a4

¥ 90° DNW n°2a

Yaakov, blessing his sons before his death, tells Reuven
that as firstborn he should have had “surpassing loftiness
and surpassing strength,” the priesthood and the king-

likuteitorah.com/likkutei-torah/tzav/8/

ship. The Alter Rebbe borrows the phrase for the height-
ened joy of a mitzvah on the festivals.
Genesis 49:3°1:0"n N°WX12
1Y AN NRY 02 229X NPWRTI D AR °702 12917
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 6

5

11705 AR Ty T A

The maiden of the Song of Songs describes her beloved:
“My beloved is like a gazelle... behold, he stands behind
our wall, gazing through the windows, peering through
the lattices”: he is near, but seen only through the open-
ings. The Alter Rebbe reads the wall as the animal soul that
screens the light from the G-dly soul. (context: Steinsaltz
Tanakh)

Song of Songs 2:9°0:’2 0°1°Wi1 W

"I WD PND NN MY MTRIT 0OPRT 0YP AN 237 77 npiv
:0°2MAR YRR NiTPAD

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

6

DT R MR
“Behold, he stands behind our wall, gazing through the
windows, peering through the lattices”: the beloved, hid-
den behind the wall, looks in through its openings. The
windows are the openings through which the added light
of Yom Tov reaches the soul.
Song of Songs 2:9'v:’2 07w W
TR MPAYR 120D 0K THIY AT 0PI 10 IX 2% i M
:0°270771 Yo% NitPnn
My beloved is like a gazelle or a young hart; Behold, he
standeth behind our wall, He looketh in through the win-
dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW °12

In Yechezkel’s vision each living creature of the Chariot
has the face of a man, the face of a lion on the right, the
face of an ox on the left, and the face of an eagle. The soul

22
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of the offered animal rises to its source in the face of the
OX.

Ezekiel 1:10”:'x Hxptn»

U39 DNYIWY PRIIPN MK 39 O %3 4R MR
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

510X QTPY AN

David marvels that G-d formed him wholly and has been
close to him from the start: “Behind and before You
formed me, and You laid Your hand upon me.” The Alter
Rebbe reads “behind” as man’s being formed after the
lower kingdoms, whose source is nevertheless higher than
his. (context: Steinsaltz Tanakh)

Psalms 139:5°1:0"%p 0°%°1n
:1293 *2¥ NYA1 173 0TR1 1IN
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The closing section of Vayikra Rabbah 9 is a series of say-
ings on the greatness of peace, noting that the list of offer-
ings ends with the peace-offerings (Leviticus 7:37). The
Alter Rebbe cites it for shelamim as an expression of
peace.

Vayikra Rabbah 9:9'0:’t 7127 RIp™

1WA 12907 DoW Mty aa

On Nachshon’s peace-offering the Midrash reads she-
lamim as wholeness: it alludes to David and Shlomo, who
were perfectly righteous, in whose days Israel was whole
and under whom the kingdom was whole.

Bamidbar Rabbah 13:1477>:37> 1127 72722

Y

On Nesanel’s peace-offering the Midrash says that whoev-
er overcomes his inclination to do all that is written in
Scripture and Mishnah “makes two [kinds of] peace, peace
above and peace below.” The Alter Rebbe pairs it with the
Zohar’s “whole above and whole below.”

Bamidbar Rabbah 13:161"v:27> 7127 72712

NNND 29w R2YD oW

The Zohar explains that the peace-offering is wholeness
and the peace of all, and that Yaakov, “a whole man,” was
“whole above and whole below.” The Alter Rebbe cites it
for the two kinds of peace.

Zohar, Vayikra 25:191-27:2007:172-R”XP:1172 R 717 100

1The first 49 lines of the Hebrew text on this Page do not ap-
pear in the translation as explained in the previous foot-
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notes. When R. Hizkiah was studying with R. Isaac, they
once rose at midnight to study the Torah. R. Isaac dis-
coursed on the verse: “Behold, bless ye the L-rd, all ye ser-
vants of the L-rd, which by night stand in the house of the
L-rd” (Ps. CXXXIV, ). ‘This verse’, he said, ‘is a tribute to all
true believers. And who are the true believers? Those who
study ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o SW RVonEa oY
The Gemara teaches that one who studies Torah for its
own sake makes peace in the household above and in the
household below. The Alter Rebbe reads “below” as har-
mony between the G-dly soul and the animal soul.
Sanhedrin 99b:10-11x">-:2 ¥”% 1"77710
20 X710 D120 D maw? 1712 PRI P2 I7I099K "3 N
o OiPY Py YR PT T MWW Mo DY KoPRD: Toyn
,7Ion PYY TPyn PY 1L 132 19K nR 27 7P Ay 0w
ToUR) DMWY YLIP TIPED °T) ¥ DA 13T DUWRY MR
12 9323 IR L1910 0PIV 9D Py 1A AR MK 108 03 TR
"y 11037 TARPY RIY ,TPINRNT DY 2920 AN IR 1) 000D
RN
R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to

plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

22593

The psalm asks who may ascend the mountain of G-d and
answers: one with clean hands and a pure heart (bar
levav). The word bar, pure, is read as refined, and connect-
ed with shor habar.
Psalms 24:4°7:775 0°2°1n
TRIN? Y2WI K'Y WD RIW? RYIK? WK 22777121 082 °p3
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yaakov’s vow at Beis El, as he sets out for Charan: “And I
shall return in peace to my father’s house.” These are the
opening words of the discourse to which the Alter Rebbe
refers the reader for more on peace.
Genesis 28:21x72:1”2 N"wX12
:0°PPRY 72 °1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands Israel: “Remember what Amalek did to
you on the way, when you went out of Egypt.” These are the
opening words of the discourse to which the Alter Rebbe
refers for the wholeness of the Name and the Throne.

Deuteronomy 25:17t:7172 0°727
(DO DINKS T1T2 P2RY 7 MY DX )
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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“The World to Come is not like this world: in the World to
Come there is no eating, no drinking... but the righteous
sit with their crowns on their heads and delight in the ra-
diance of the Shechinah.” The maamar asks why there will
be no eating even when souls are in bodies.
Berakhot 17a:1227:X 1> n172
32 PR R27 0PIYD X327 02IY7 MO 021y KD 1377 AID2 KPMM
K21 1IRIp K21 1AM Riyn KDY 719371 71770 KDY AO0W KDY 770K KD
D°3031 DPYRI2 DPNINLY) PAYE DRPTE KPK ,MINA K AR
JARGM A9IRM D2PPRT DR NN R ,TIOWE ¢
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 9

18
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The beloved, having come into his garden, invites the
guests at the feast: “Eat, friends; drink and be intoxicated,
beloved ones.” The maamar reads “eating” as the flow that
brings about the intellect, and “drinking” as the flow that
brings about the emotions.

Song of Songs 5:1’X:"11 0°7°wi1 1°W

*¥27°0Y >1¥7 *NPaK np27oy i IR [P CNNK 7 onK3
07717 19 1N 07y 29K 270Dy P Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 10

19

20

21
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The psalmist, marveling at the variety of creation: “How
many are Your works, O G-d! All of them You made with
wisdom.” The Alter Rebbe stresses the word “made”: rela-
tive to G-d, even wisdom is like making, the lowest level.
(context: Steinsaltz Tanakh)
Psalms 104:24773:77p 0°%°11n
SARIP PIST YR Iy Moana opa N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

B9 1R NI PR o INTY
In Eliyahu’s prayer (Patach Eliyahu) in the introduction to

the Tikkunei Zohar: “You are wise, but not with a known
wisdom... and not of any of these attributes at all”; G-d
takes on the attributes only to show how the world is led
with judgment and mercy according to people’s deeds.
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *11pn
IPRT YT VYR IRDY T IPRT RIPT PIX 97 MORT IR DA
Sy pon NwINNM Ny *21 0P .53 MTn POR Don R ann
777 9Y 1PAY 11 AR (77 227°NK R”1) 70 K MY RAT T
7Ny °27 Op Y0 TY w1 72 0w AxPAD wa 270nR R9T N
197 AT 19T '[‘? anRY nna
Constantinople, 1740 (CC-BY-NC)
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In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” Such reward requires that the righteous be
able to receive it, and so requires measured attributes.

Berakhot 17a:1227:X 1> n1272
12 PR X271 07197 X207 DPIYT M 0PIy XD 1207 A02 KPR
K21 1IRIp K21 1AM Riyn K21 719270 71770 KDY A0 NP 700K KD
D°3031 DPYRI2 DPPNILY) AT DTS KPK ,MINA XY AR
JARG A9IRM D2PPRT DR MY MR LTI ¢
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 11
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The Arizal lists the thirteen features of the beard of Arich
Anpin; two of them, the eighth (“who keeps kindness”)
and the thirteenth (“and who cleanses”), are called mazal,
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a flowing down, and “Abba nurses from the eighth and
Imma nurses from the thirteenth.” The Alter Rebbe calls
this nursing the “eating” that brings the intellect into
being.
Sefer Etz Chaim 13:9'0:3™ 0>n vy
RT P21 K21 D3R I MR MW 1R NP RIT YU R ...
R 7IP1 37 MIYWn MAD NPT MRy 19T RIT IRLM 277 KT N
om Y M 0°297 19X NP ‘2 DIARY LA 1PN RAPIY *an b
279 11R%2 070 A0 11 NP3 RIARY AT 1 2317 RARY K21 RMNDT
N
Sefer Etz Chaim (Public Domain)

PARAGRAPH 12

23
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“Eat, friends; drink and be intoxicated, beloved ones.”
“Eat, friends” is the flow to the intellect above; “beloved
ones” are the emotive attributes, which need “drinking.”

Song of Songs 5:1°X:’11 0°7°Wi1 W

W27°DY *1y7 "NY3K B30y i IR 9D NNK 1Y NK3
:D7TIT 7201 INY 0¥ 399K *320°DY °32 Y

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

24

25

26

199w A N

“Drink and be intoxicated, beloved ones.” Intoxication, in
which what is hidden comes out, is read as revelation.

Song of Songs 5:1°X:’11 0°7°Wi W

>WIT"0Y "7 CAPIR npaTDy 1IN IR 19D NNR 17 N2
:0°797 370W) AN 0°y7 390K *2P0-ay °1% "nnY

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 0102
Rabbi Chiya: yayin (wine) is given in seventy letters, and
sod (secret) is given in seventy letters, both being seventy
in numerical value: “when wine enters, the secret comes
out.” The maamar reads “be intoxicated” as revelation,

the hidden coming out.

Eruvin 65ax 170 1°217°y

2% 9y Inew NN

Rabbi Eliezer derives from “This is my G-d” (Exodus 15:2),
said as one points to what one sees, that a maidservant at
the sea saw what Yeshayahu and Yechezkel did not see.

likuteitorah.com/likkutei-torah/tzav/8/
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The maamar asks where the Torah itself alludes to so great
arevelation.

Mekhilta DeRabbi Yishmael, Tractate Shirah 3:10°277 xn>°2n
» 1PYT RNODN ORYNRY?
0°7 ¥ ANDY NRIY IR 0K 170 IR YRR 031 LR
°R°237 T2 (2°,2° YWIT) IR ?'?Nmf:l’j Y IR N'?TZ? i
20in ”.0°p%R NIRIR ARINY 02NN NnD1” (R,X PRPIY) TR
DR PP TR 0123Y 071 W2 A7R7 2ARIT 9370 My 5
PO PINRPRY 1107 vRim PR d1non 1732 nopn
DaR nind O71 T2 KIAY *D7 '797n0 am oK' ni? PYRIY 9o
... K?,0°7 29 X371 7112 WTpa AW
"This is my G-d and I will extol Him": R. Eliezer says:
Whence is it derived that a maid-servant beheld at the Red
Sea what was not beheld by Ezekiel and the other prophets,
of whom it is written (Hoshea 12:11) "And to the prophets I
appeared (in various) guises," and (Ezekiel 1:1) "The heav-
ens opened and I saw visions of G-d"? An analogy: A king of
flesh and blood comes to a province, a circle of guards
around him, warriors at his right and at his left, armies be-
fore ...

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

PARAGRAPH 14

27

28

29

927 2”22

Moshe reminds the people: “Face to face Havayah spoke
with you on the mountain, from the midst of the fire.” The
Torah states the greatness of the revelation at Sinai
explicitly.
Deuteronomy 5:4°7:°11 0127
WRT TIR7 772 0ORY 1 937 0°192 071D
The L-RD spoke with you face to face in the mount out of the
midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN PYRN
As Israel stands trapped between the sea and Pharaoh’s
army, G-d tells Moshe, “Why do you cry out to Me? Speak
to the children of Israel, that they go forward”; in the plain
sense (Rashi), this was no time for lengthy prayer.
Together with “and you shall be silent,” the Alter Rebbe
takes it as a sign that the moment called for silence rather
than words.

Exodus 14:15770:7" mnw
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And the L-RD said unto Moses: ‘Wherefore criest thou unto
Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the frightened people at the sea, “Havayah will
fight for you, and you shall be silent”: in the plain sense,
they need do nothing but keep still. The maamar reads
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their silence as the sign of a revelation above Chochmah,
the source of speech. (context: Steinsaltz Tanakh)

Exodus 14:1477°:7 mnw
JWINA DARY 097 O N

The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN T0° non2

Shlomo, praising wisdom, says that the world itself was
made with it: “Havayah founded the earth with wisdom; He
established the heavens with understanding.” The Alter
Rebbe reads the earth as Malchus, the source of speech,
founded by Chochmah. (context: Steinsaltz Tanakh)

Proverbs 3:19v™:) “own
NI DY 13 PRI A2 M
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Parshas Pinchas explains “With wisdom He
founded the earth”: wisdom is Abba, and the earth is the
Daughter.

Chochmah.

Hence speech, Malchus, is founded by

Zohar, Pinchas 100:676-102:682-1"1yn:’p onin A 780
797N:27p

NN72 70° N2N

The Zohar on Parshas Pinchas reads the same verse once
more: “Abba founded the Daughter,” while Imma, under-
standing, established the Son.

Zohar, Pinchas 124:867-126:878-1”onn:7”5p onin A 9820
n”ynn:1”op
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A child does not know how to call “Abba” and “Imma” un-
til he has tasted the taste of grain. The Alter Rebbe uses
this to show that speech depends on a measure of
understanding.
Berakhot 40a:1477:X "1 11272
XK 112721 KD :p0%? 72 1013 37 10K IXDWE 1) PIRD NiD By
DX A PIRY 12K INT XOT 12K PR 00 VKT AT 2207
Py M7 XoImW 137 77 PRY LT 193 WX TRD 37 1R
SR RN 27 W 1 TR AT SRR LT KPR TR
TPy MBI PRI 92 2RYRNIY 1270 0T MIRD
“RIR” NPT Y11 PITAT PRY 7070 7O IR 1T 227 ONIRD
T7 DY DIYYY TY KN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-

cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,

likuteitorah.com/likkutei-torah/tzav/8/
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and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

117 PITAW 91 %393 127 R BoN

“A wise man does not speak in the presence of one who is
greater than he in wisdom,” among the seven traits of the
wise. The Alter Rebbe adds the analogy of one who stands
silent before a great king.

Pirkei Avot 5:7°1:’11 AR mawn
'717; RITY *1 %192 7277 11°R D27 0202 1YW D’g'—l:;! 0127 nyav
, W7 2723 1K1 ,3720 7127 TIN? 0121 1KY I3 Mdna 1
IO 10K DY) IR IR DY IR L1070 27w 17IyD PRIY
TTPDIPM LNRRT Py ATIM RYyn KD IR LynY RPY o o
0722
[There are] seven things [characteristic] in a clod, and seven
in a wise man: A wise man does not speak before one who is
greater than he in wisdom, And does not break into his fel-
low’s speech; And is not hasty to answer; He asks what is rel-
evant, and he answers to the point; And he speaks of the first
[point] first, and of the last [point] last; And concerning that
which he has not heard, he says: I have not heard; And he
acknowledges the truth. And the reverse ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 15
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The Gemara discusses meat in a boiling pot: while it is ab-
sorbing, it does not expel. The Alter Rebbe borrows the
principle for one who is taking in a great revelation and
cannot at the same time give out in speech.

Chullin 108b:4-6"-"1:2 1" 1"21n

DRI 7133 1PPOY RN K3 0K n1 290 37 120 DPIYD ROR
9717 11°°3 55 710 710 ©9D KD vPan Y9a yLanT nnmAa 11 Nk
oyt 1Pwaw 250 0o UM Awa N°T %0 XD P90 0TPwD b
R w1 1M 1WA DY PP R AN9OR By P 27 MR M

P95 K9 711 T97ORK 1797081 KD 9K "9 a1 DIwaR 1Peusn
Wikisource Talmud Bavli (CC-BY-SA)
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Moshe to the people at the sea: “Havayah will fight for you,
and you shall be silent.” The silence at the sea is the mark
of a revelation above Chochmah.

Exodus 14:1477:7 mnw
:YINA DARY 027 OMP> M

The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 16
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38

39
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The psalmist calls all the earth to come and see G-d’s
works: “He turned the sea into dry land; they passed
through the river on foot; there we will rejoice in Him” (in
the plain sense, “there we rejoiced in Him”). The Alter
Rebbe asks why the psalm says the sea became dry land
rather than that it split. (context: Steinsaltz Tanakh)

Psalms 66:6":170 0°2°11n
A27MR) 0¥ 2102 722 1732 NwP 02 7]
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP7 132°K 07 0971 PR 295911 099N B
Koheles, on the endless cycles of nature: “All the rivers go
to the sea, yet the sea is not full; to the place where the
rivers go, there they return to go.” The sea receives the

rivers and gives back to them: the picture of a giver. (con-
text: Steinsaltz Tanakh)

Ecclesiastes 1:771x n>rp

DPMINY DipRTOX KPR MPK OO DINTRR O°DYN DPMInTe)
N7 0°2W 07 oY 0°o%h

All the rivers run into the sea, Yet the sea is not full; Unto the

place whither the rivers go, Thither they go again.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

s apR 1Y O3 DOWIa% 092911 295NN 10 DUORY
DUPPIN

The Midrash on this verse asks from where the earth
drinks: Rabbi Eliezer says from the waters of the ocean,
which are sweetened in the clouds; and on “there they re-
turn to go” it adds that, in his view, the clouds draw their
water from there. The Kehot note points here for the wa-
ters’ return and the cloud that draws from the ocean.

Kohelet Rabbah 1:13237°:’k 7121 nomp
,7R9N2 MR ,TRI02 MINDY IR LN MNP WiNTY 2372 NX *AN1
97 MPY (2 ,3° 12TRI) MR NRT M TRT L0007 I8P nivy?
INT L RP T MNIY KIPT NG LIFID YIS DX ) DN
7 .PNINP MN% 7N UITY 0K D27 LAY 2O MINQY
53K, 70 PIEN AP PYN IRt PIURYR TRy M T2 Xyvie
RIT KT ,INIDN Wi A7 20in M 1PR°a0PR 102y Mo 72 by
<o T, APRY TN 9770 201 :(27,7 X @°9R) 20n0T
“I applied my heart to seek and to search in wisdom, regard-
ing everything that is performed beneath the heavens; it is
an unfortunate matter that G-d has given to the sons of men
in which to engage” (Ecclesiastes 1:13). “I applied my heart
to seek and to search in wisdom.” What is, “to search [latur]
in wisdom”? [It is to establish] a set time [tur] for [contem-
plating all aspects of] wisdom. It is to ascertain the essence

[to’ar] of wisdom, as it is stated: “Send men and they will
scout ...

likuteitorah.com/likkutei-torah/tzav/8/

40

M9 NA%Y "YW 01721 MM PIRN 0 NYY...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

7O PN DR M

G-d, through Yeshayahu, compares His word to rain and
snow that do not return to heaven unless they water the
earth and make it bring forth and sprout. The Alter Rebbe
borrows the wording for the cloud that waters the land.

Isaiah 55:107:1"17°yw”
MUY D 2 XY My DY AWM DY T WD °3

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17
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The words here quote Psalms 66:6; the passage is shown
below.

Psalms 66:61:170 0°2’1n
SR OY 312 M3V W33 1YY 07 787
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 0%%0n

prRi-=RIA]

In the Song at the Sea, Moshe and Israel sing: “the waters
stood up like a heap; the deeps congealed in the heart of
the sea.” The congealed deeps are the “ice” that the maa-
mar describes.
Exodus 15:8'1:1"0 mnw
:D:'J?; nnnn Rap D’?[ﬂ 73792 12381 0% 1Y AR MIN
And with the blast of Thy nostrils the waters were piled up—
The floods stood upright as a heap; The deeps were con-
gealed in the heart of the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR P NI T D R

“And the children of Israel came into the midst of the sea
on dry land, and the waters were a wall for them on their
right and on their left.” The waters stood still, like stone.

Exodus 14:22272:7" mnw

ornen Wit oY ooRm W22 0% TIN2 PRI WA
Qe Salogal

And the children of Israel went into the midst of the sea

upon the dry ground; and the waters were a wall unto them

on their right hand, and on their left.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,19 .22, mnw AR
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The words here quote Chullin 108b:4-6; the passage is
shown below.

Chullin 108b:4-6"1-"7:2 1"p 1°21n

SDIw 7130 1°P0Y "KM KM TOX n1 251 27 120p 0D ROX
977 11°°3 55 710 710 ©9D XD vPan Y9a yhanT nnmAa 11 TNk
oyt 1owaw 250 00T %M Iwa 0%t %0 XD P90 TP 1D
R WBI 1M WA BY PP PR INDOIR DY 1P 37 mR M

P95 X9 711 T97ORK 1727181 KD 9K "9 a1 DIwaR 1Peusn

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,0p 1IN IR

%N %22

Yechezkel describes the four creatures of the Chariot:
“The face of a man, and the face of a lion on the right...
and the face of an ox on the left... and the face of an
eagle.” Each face on its own side is the “division” of his

vision.
Ezekiel 1:10”:x Hxrptn®
MW DAY PRIITOR MIIX 39 DIX %3 07R M
AINYIIRY? IWIID DY NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

(7°y° 9wad 7772 Wrndl)

There the Alter Rebbe explains that Yechezkel saw the
Chariot in the exile, so the Divine Presence was revealed
to him through many divided levels, clothed in the faces
of the lion and the ox; at Sinai, “face to face,” G-dliness
was revealed without any intermediary and without divi-
sion, so that the people “saw the sounds.” The undivided
revelation at the sea is of this higher kind.
KEHOT'S NOTE
IR NTpY

oM CWRT BY M

Yechezkel describes what he saw above the creatures of
the Chariot: “And the likeness over the heads of the
chayah: a firmament, like the appearance of the awesome
ice, spread over their heads above.” The ice is above the
creatures and their separate faces.

Ezekiel 1:22275:°X PRpin°

DU’WRT?S] MV RIIIT MRT YD YR mnn ’WRT?SJ nnTm
rer

And over the heads of the living creatures there was the like-

ness of a firmament, like the colour of the terrible ice,

stretched forth over their heads above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.29 ,% PRt
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The words here quote Proverbs 3:19; the passage is shown
below.
Proverbs 3:19v™:) “own
1127203 DY 1333 PIRTTO o2 N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RO

NN92 70% N2N
Kehot’s note points to Zohar III, 248a for these words.

Zohar III, 248ar ,nn1 2’m
KEHOT'S NOTE

XLM37 .2 019 WK ,007 70 AR9

P13°NT Dwnn Y1
Kehot’s note points to Berakhot 40a for these words.

Berakhot 40ax ' n1372
KEHOT'S NOTE

X, MI292 R

5122927 1PN QoN

Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT'S NOTE
.[229% TR M0 DAR] 1,7 MAR

DI YRR PN . L YUY nPana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”P0 ,R”P0 500 o IR Val7anhel

o°n o8 o0 oo o
The words here quote Ecclesiastes 1:7; the passage is
shown below.
Ecclesiastes 1:7°1’x nonp
DRI DipRTUR NP PR DOT DNIUR D3P Dhmanv
:N2%%? 0°2Y 0 oY 0°370
All the rivers run into the sea, Yet the sea is not full; Unto the

place whither the rivers go, Thither they go again.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RS Phi

15 07%man 91 27ORY
Kehot’s note points to Kohelet Rabbah 1:14 for these

words.
Kohelet Rabbah 1:1472k 127 nomp
MY 1217 RITD 12 RN 727 I AN WRIY DOwYRD 22 1N MK
1910Y MR INPAN TR 172 3¢ PI0? PO 0°977 NY9R AU
,71%n 12901 0°%IPY 0°TIXY 073 INPAN TN ,0°3) 01N 0°%ip
DR 19101 1iYPn InPAn A iR 022w 12iY? am mm
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PR 70N ﬁDﬁDj 02121 071X oo%ip in‘gnm an oL,o0o D’xim
T2 1937 XU 102307 TR XINY n210 32 pa? o773 nit1an
o PATT? 172778 NPN2T PR

“I have seen all the actions that were performed under the
sun; and, behold, everything is vanity and herding wind”
(Ecclesiastes 1:14). “I have seen all the actions that were per-
formed...” Rabbi Abba bar Kahana said: This is analogous to
an elderly man who was sitting at a fork in the road and
there were two paths before him. One, its beginning was lev-
el and its end was thorns, cedars, and reeds; and one, its be-
ginning was thorns, cedars, and reeds, and its end was level.
He would caution the ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

A0-77,8 7P IR

ORI PN DR M

The words here quote Isaiah 55:10; the passage is shown
below.
Isaiah 55:10:77117°yw”
MITOX °3 W X7 MY DREDTTR YW 0UT T UKD %D
2IX? OII7) YH? Y71 109 ATRIM AT PITNY
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2Ly Ty

Panna map

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
279 ,L‘)’? v N N aR9

P na map
Discussing the vowels, the Tikkunei Zohar says that one
level is called chirik; with its letters reversed it reads
chakar, “search” (“Can you find G-d by searching?”), and
it is “the awesome ice” (kerach), “the awesome” of the
prayer “the great, the mighty and the awesome G-d.” The
Alter Rebbe links the ice at the sea with this level.
Tikkunei Zohar 39b:3-4"7-3:2 v”% 7mn °1pn
TPAR 77320 .97pA TNR TIAAY PPN NRCIPAR 79907 XAWOn
RMBDRT ARNYPN RAW IPRT RIIT 0P >PRY LKEAN POXR pnn
ROPYIART RTIAY IR RIIT.KNIT 11237 21737 ORI 7172 100KRT
TPRT 1132 7IX .N%92 IRT LPUTRT RAWVORA 19137 NY 1R P
SR 72210 1
Constantinople, 1740 (CC-BY-NC)

likuteitorah.com/likkutei-torah/tzav/8/
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PARAGRAPH 18

58

59

60

AN YA Ay O

“And there was the cloud and the darkness, and it illumi-
nated the night, and the one did not come near the other
all the night.” In the plain sense (Rashi), the cloud brought
darkness to the Egyptians while the pillar of fire lit the
night for Israel; the Alter Rebbe reads “it illuminated” as
said of the darkness itself.

Exodus 14:20°2: 7 mnw

DX NN NI 1Y O PRI 10N PR 018 I 12 X
M7P002 MIOR AL 217K MYED

and it came between the camp of Egypt and the camp of

Israel; and there was the cloud and the darkness here, yet

gave it light by night there; and the one came not near the

other all the night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, mne

TINT P2 QPN Pan

On the first day of Creation: “And G-d saw the light, that it
was good, and G-d separated between the light and the
darkness.” The separation is the partition that makes the
chain of worlds possible.

Genesis 1:47:'R N°wR12

TN 123 73R 172 2ORPK 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the
light from the darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.T,R NPWRA2

@AM N WRY 27RWR N 01°2

Kehot’s note points to Bereshit Rabbah 3:7 for these
words.

Bereshit Rabbah 3:7°1:’1 7127 w92
PR IR0 727y M” KPR XD 2°N5 PR 27y 0 1IN0 12 IR
TY 122901 MY K2 10w Tabn AMAR 9UR.19% 0TIp 0%t 770
7MYD OMAD 97K 5P I KD 1IN0 0P 11T 177 9BK 19K DX RN
S5 1T T IR T2 A3 WY IWR P DR D%PPR XM AR T
9% o3 X AN
Rabbi Yehuda bar Simon said: “It will be evening” is not
written here, but rather, “it was evening” - from here we
learn that there had been an order to time even beforehand.
Rabbi Abahu said: This teaches that He continuously created
worlds and destroyed them, until He created the current
one, and said: ‘This one pleases Me, those did not please
Me.’ Rabbi Pinhas said: The source for Rabbi Abahu is: “G-d
saw everything that He had made, and behold, it was very
good” (Genesis 1:31) - this pleases ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

1,470 972 0,1 MI0T2 mPwITY IR LT LR NPWRNA V0
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By the plain sense, Rashi says, G-d saw that it was not fit-
ting for the light and the darkness to function intermin-
gled, and set each its own domain, the day and the night.
The Kehot note also points to the Jerusalem Talmud and to
Bereshis Rabbah.

Rashi on Genesis 1:4"7X nPwx12 %y >" w1
LJITTIR ’1;'[’? 1°2°9% 11X 712 AR 9727 230 3 7R DX DIPRR XN

P TWN2) 97 AR PRY L300 03 R IENR 12 s v

212772 iIN0 717 ,08°2 iMIND M1 ¥ap1 ,X22127Y2 DUwRnYn
9721 W D IR DR D°APR X1 AND GOD SAW THE LIGHT
THAT IT WAS GOOD, AND GOD CAUSED A DIVISION —
Here, also, we must depend upon the statement of the
Agada: He saw that the wicked were unworthy of using it (the
light); He, therefore, set it apart (?727), reserving it for the
righteous in the world to come (Chagigah 12a). But accord-
ing to the plain sense explain it thus: He saw that it was
good, and that it was not seemly that light and darkness
should function ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

N°2129y2 WM NN wWwnRw

A parable of a king with two generals, each claiming to
serve by day, until the king assigned the day to one and
the night to the other: so G-d gave light and darkness each
its own domain.

Jerusalem Talmud Berakhot 8:61:’11 N1573 "1%w17° TN

B3 qwnn N — nene

On that page, within the discourse “I am black but
comely,” the Alter Rebbe explains that the Infinite Light as
it is cannot be grasped at all, and that of this it is said, “He
made darkness His hiding place”: darkness is what yields
no grasp or comprehension.
KEHOT'S NOTE
.2,280 A-NPWRIA NPMIRAY LA LT WU 1mep Y

1900 wIn nwe

In David’s song of deliverance, G-d descends to save him
amid storm clouds: “He made darkness His hiding place,
His canopy around Him.” The Alter Rebbe identifies this
hidden darkness with the level above the chain of worlds
that shone at the sea. (context: Steinsaltz Tanakh)
Psalms 18:1227°:1> 0°%°11n
:D°RMNW °2Y D27NIWH AN2D 1N12°20 1IN0 JYn-NY?
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,m°o%onn
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In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are higher than all the high, hidden from all
the hidden; no thought can grasp You at all.” This is why
that level is called darkness.
Tikkunei Zohar 17a:10-1227->:X 1> 97171 *1pn
mawnn nv% .prno B3 By KRN0 PROPY 93 By kDY X naR
Wy NS IR LPNIPN WY NPPEXT X NIX .59 73 Xo%an
RINRT AP LORANR XPT 1PReN0 PRy 112 RATARD 11000
719 PwPT K17 NIRY LRWD °32n (R™DINR X*I) NRC0ONX 7
TORM 17730 T T WOIBRT IR 20 LIRAPR NIRT A 2 1M
.72 WDKK 170 WNNR ATy
Constantinople, 1740 (CC-BY-NC)

SIN 7AW 7772

That discourse opens with the Sages’ teaching that the
Torah was given as black fire upon white fire, and explains
that the World to Come, created with the letter yud, is also
black fire upon white fire.
KEHOT'S NOTE
2,7 W e nMph

555 92 RD°BN N NvT
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
ANTPR2 TN

Y SnPw 12°7p0 K 197

The note first refers the reader to a remark of the Rebbe
printed earlier in the notes and references of this edition,
bearing on the statement that no peace-offerings of joy
were brought on the seventh day of Pesach.
KEHOT'S NOTE
70PN M”00 ARI .K ,U° 021X MAyna 995 IR P72 NAyn nR9
T-RIP%1 N7MIR N‘?P Y1 20P Y R-RAP1 R7ATR °772R1221 RYP °Y R-77D
nRwa 191K .70000” P9 9w nnnw oYY XN awT spnn’y
.77own 2”wnR

nnnRwa ow

“He turned the sea into dry land... there we will rejoice in
Him.” The stress on “there,” a place apart, indicates a joy
that surrounds rather than enters.

Psalms 66:61:170 0°2°1n
{27713 0Y 2303 13y 1732 MY 07 797
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
990K KD 12 PR

“In the World to Come there is no eating and no
drinking... but the righteous... delight in the radiance of
the Shechinah.” The maamar explains that its revelation,
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being above the chain of worlds, can be received only as a
makif.

Berakhot 17a:1227:X > N1372
32 1K R27 0797 X327 0y MO 029y XY 1377 AID3 RPN
K21 IRIR K21 1ARY KEpn KDY 19271 777D KDY AONW KDY 170K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE XPX ,MNA XYY AR
DARY®Y 99K DOPORT DR MY SMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

waca 1970

The Torah’s account of the crossing: “And the children of
Israel walked on dry land in the midst of the sea, and the
waters were a wall for them on their right and on their
left.” The maamar reads the “dry land” as the earth that
comes first in G-d’s thought.
Exodus 14:29%72:7” minw
ormn mpn Of7 oMI O TN AY 37 YK im
Halrializgal
But the children of Israel walked upon dry land in the midst
of the sea; and the waters were a wall unto them on their
right hand, and on their left.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
00,7 mnw

NN2DD NN *BA3

Beis Shammai say the heavens were created first and then
the earth; Beis Hillel say the earth was created first and
then the heavens. The Alter Rebbe resolves the two views
as action and thought.
Chagigah 12ax 2 noan
KEHOT'S NOTE
7w R L2 AN
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