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“Six Days You Shall Eat Matzos,
and on the Seventh Day an Atzeres”

Eating matzah for six days draws a light from above the order of
the worlds into the six emotive attributes, and this brings the
Atzeres of the seventh day, when Malchus, the hidden “sea,”

became revealed “dry land” at the Splitting of the Sea. Matzah
has two levels, the lower awe of before midnight and the higher
awe revealed after midnight; since the giving of the Torah, the

matzah we eat before midnight carries both.
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THE BIG IDEA

Eating matzah for six days draws a light from above the order of the worlds into the
six emotive attributes, and this brings the Atzeres of the seventh day, when
Malchus, the hidden “sea,” became revealed “dry land” at the Splitting of the Sea.
Matzah has two levels, the lower awe of before midnight and the higher awe re-
vealed after midnight; since the giving of the Torah, the matzah we eat before mid-

night carries both.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Torah ties six days of matzah to the Atzeres of the seventh day, the day the
sea split, and why the Haggadah explains our matzah, eaten before midnight, by a revelation that came
after midnight. The answer begins with spelling. nx» without a vav is the matzah of before midnight:
lower awe and childlike faith, which must be guarded from chametz, self-exaltation. M3» with a vav is
the matzah of after midnight, drawn from the revelation of the King of the kings of kings: higher awe,
on which the external forces have no hold. Bread gives life because it is rooted in Tohu, above man’s
root in Tikkun; matzah, bread from the supernal earth, gives the G-dly soul a knowing of G-d as faith,
like a child who calls “Father” after tasting grain. Since Sinai, the Torah and mitzvos let our matzah
carry both levels, hinted in the doubled hei. Six days of matzah draw the encompassing light into the
six attributes, and on the seventh, Malchus, the concealed “sea,” became dry land. Israel was still a

9, ¢

youth, so it was not yet “for you”: “an Atzeres to Havayah your G-d,” without the complete Hallel.
OUTLINE

1 Six days or seven 11-3

The opening verse links six days of matzah to the Atzeres of the seventh day, the day of the Splitting of the
Sea; yet at the Pesach of Egypt chametz was forbidden only one day, and they reached the Sea without six
days of matzah.

2 Two spellings, two matzos 14-7

Why does Exodus 12:39 explain the matzah by their haste, and the Haggadah by a revelation after mid-
night? nx¥n without a vav is the matzah of before midnight; n1%» with a vav, the drawing-down of the King of
the kings of kings, is the matzah of after midnight, and our matzah shares in it.
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Not by bread alone

Food gives life through the word of G-d within it; the inanimate, vegetative and animal are rooted in Tohu,
above man’s root in Tikkun, so once refined they strengthen even his intellect, his Shema and his prayer.

Matzah, the food of faith

As a child knows nothing until he tastes bread, Israel knew G-d only after eating matzah; chametz is self-
exaltation and matzah lowliness; the matzah of before midnight is lower awe and faith, like the child’s

call of “Father,” a bond below understanding whose root is above it.

Guarded and unguarded matzah

The first matzah, in smallness, must be guarded and is a “strife” against the evil inclination; the second
comes from the King of the kings of kings, the Malchus of the Infinite, as mora gadol, higher awe, so the
dough could not leaven and needs no guarding.

Our matzah before midnight

In Egypt, without Torah and mitzvos, only the lower matzah came before midnight; now the Torah and
mitzvos of the whole year, the 620 pillars of light of Keser, bring the higher matzah into the one we eat
before midnight, as the doubled hei of matzah hints.

Sea and dry land

Malchus of Atzilus is the “sea,” the concealed world, and the “earth,” the revealed world; on the seventh
night of Pesach a light from the Primordial One, the “east wind,” made the concealed itself revealed, the
higher unity of “One” within the lower unity of “forever.”

An Atzeres to Havayah your G-d
The seventh day is Malchus; six days of matzah, an arousal from below, draw the encompassing light into
the six attributes, and the seventh day becomes an Atzeres to both Havayah and Elokim; the Omer count

and the Pesach of Egypt are reconciled, and the question of Hallel is raised.

Hallel, and “for you”

Israel at the Exodus was a youth, before the Torah, and received the great love only as a small child; so
the seventh day of Pesach has no complete Hallel and is not “for you,” while Sukkos, after the Torah, has

complete Hallel and Shemini Atzeres is “for you.”

18-13
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128-33

134-36

137-38
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KEY CONCEPTS

Matzah lacking avav and full with avav /11 701 nxn
1791 K9 n1sn

The two spellings of the Torah: the matzah of before mid-
night, lower awe that must be guarded, and the matzah of
after midnight, the vav of drawing-down from the King of
the kings of kings.

The food of faith xn11°RT X991

The Zohar’s name for matzah: it draws into the soul a
knowing of G-d that is faith, a bond below understanding
whose root is above it, like the child who calls “Father.”
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Lower awe and higher awe 71Xy 187/ 1800 787
Lower awe (yirah, a feminine word) comes from Malchus
of each world and is the preparation and vessel; higher awe
(mora gadol, a masculine word) is true bittul from the rev-
elation from above.

Tohu and Tikkun 717°11 70

Tohu, whose attributes shattered for lack of inter-inclu-
sion, is the root of food and of the animal soul; Tikkun,
rooted in Chochmabh, is the root of man. Fallen below him,
Tohu is higher in its root.



The King of the kings of kings 0°37111°3%1 771

“The kings of kings” are Malchus in each of the four
worlds; “the King of the kings of kings” is the Malchus of
the Infinite, far above them, whose revelation redeemed
Israel.

Concealed world and revealed world X°05nX7T 817y
RY2INRT K22V

Malchus of Atzilus as it conceals the light (“sea”) and as it
gives existence to the lower worlds (“earth,” “dry land”); at
the Sea the concealed itself became revealed.
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The east wind, the Primordial One % 13127 / 0°7p M9
oy

The kadim wind that split the sea is a drawing-down from
the Primordial One of the world, the Infinite One Himself,
Who is beyond the category of worlds.

Atzeres naxy

The name of the seventh day of Pesach, of Shemini Atzeres
and of Shavuos: “to Havayah your G-d” before the Torah,
“for you” once the light is revealed in Israel.
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SECTION 1 - 11-3

Six days or seven
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“Six days you shall eat matzos, and on the seventh day [shall be] an Atzeres to Havayah your G-d,”
etc. Now, we must understand why He, may He be blessed, says, “Six days you shall eat matzos,”
when just before it He said, “Seven days you shall eat matzos with it.”
The maamar opens with Deuteronomy 16:8, which calls the seventh day of Pesach “an Atzeres to Havayah
your G-d” after six days of eating matzah. Atzeres is the Torah’s name for a closing festival day, a day of as-

sembly, from a root meaning to hold back or to conclude. The difficulty is that a few verses earlier (16:3) the
Torah already commanded eating matzah for seven days, so why does this verse speak of six?
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But the point is that here the intent is not to give the warning about eating matzah, but rather [to
tell] that on the seventh day there is an Atzeres, etc.

The first answer: this verse is not repeating the command to eat matzah. Its subject is the seventh day, which
is an Atzeres.
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But as for its first saying “Six days you shall eat matzos,” the implication of the verse is that through
this, that “six days you shall eat matzos,” through this there will afterwards be “and on the seventh
day an Atzeres,” etc.

Still, the verse mentions the six days of matzah first, and the Alter Rebbe reads this as cause and effect: eat-

ing matzah for six days is what brings about the Atzeres of the seventh day. The rest of the maamar explains

how this works.
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Now, we need to understand what the connection is between eating matzah for six days and there
being, through this, “and on the seventh day an Atzeres.” Furthermore, [the meaning of] “and on
the seventh day an Atzeres to Havayah your G-d” is because on the seventh [day]| of Pesach there

was the miracle of the Splitting of the Sea of Reeds.

Two questions follow. What links six days of eating matzah with the Atzeres of the seventh day? And since the
seventh day of Pesach is an Atzeres because the Sea of Reeds split on that day, what does eating matzah have
to do with the Splitting of the Sea?
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Now, [at] the Pesach of Egypt, its [prohibition of|] chametz applied only one day; if so, they merited
the Splitting of the Sea of Reeds not through eating matzah all six days. Why, then, is it said for the
generations [to come], “Seven days you shall eat matzos with it,”

At the first Pesach in Egypt, the prohibition of chametz applied for only one day, yet the Jews still merited the
Splitting of the Sea on the seventh day without six days of matzah. Why, then, are all later generations com-
manded to eat matzah for seven days?

219 NAZY ¥OawT 01921 NIPR K127 190170 R 1Y NI DORN 0O NwwY 0Ty RP177 0N
and also, [why is it] specifically through “six days you shall eat matzos” that they will be able to
come to “and on the seventh day an Atzeres,” etc.?

And why should the six days of matzah be the condition for reaching the Atzeres of the seventh day, when the
first generation reached it without them?

SECTION 2 - 14-7

Two spellings, two matzos
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We also need to understand why, of the seventh [day]| of Pesach, it is said, “an Atzeres to Havayah

your G-d,” while of Shemini Atzeres it is said, “an Atzeres shall be for you.”

A further question: the seventh day of Pesach is called “an Atzeres to Havayah your G-d,” while Shemini
Atzeres, after Sukkos, is called “an Atzeres shall be for you” (Numbers 29:35). Why is the one described as
G-d’s and the other as “yours”?
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We also need to understand what is written, “And they baked the dough that they had brought out
of Egypt into cakes of matzos, for it had not leavened, because they were driven out of Egypt and

could not tarry,” etc.,

Another question concerns Exodus 12:39, which tells how the Jews leaving Egypt baked the dough they had
taken with them into cakes of matzah, because they were driven out in haste.
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which implies that this gives the reason why they baked matzos and not chametz: because they
were driven out of Egypt and [the dough] did not have time to leaven.

Read simply, the verse gives the reason their bread was matzah and not chametz: they were rushed out, and
the dough had no time to rise.
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But this is puzzling, for eating chametz was forbidden to them at least on the one day, as is stated in
Pesachim, folio 96b. If so, how could they have baked chametz, so that a reason would be needed,
“because they were driven out,” etc.?

But that reason seems unnecessary: chametz was already forbidden to them on that day, as the Talmud states

(Pesachim 96b), so they could not have baked chametz in any case. Why would the Torah need to explain
that they were rushed?
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We also need to understand what is said in the Haggadah: “This matzah that we eat, for what rea-
son? Because the dough of our fathers did not have time to leaven before there was revealed to
them the King of the kings of kings, the Holy One, blessed be He, and He redeemed them.”

The same question applies to the Haggadah, which explains the matzah we eat at the Seder by the dough of

our ancestors not having time to rise before the King of the kings of kings, the Holy One, blessed be He, was
revealed to them and redeemed them.
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For in any case they had already been commanded, “With matzos and bitter herbs they shall eat
it.” Moreover, the revelation to them of the King of the kings of kings was after midnight.

Moreover, quite apart from the haste of leaving, they had already been commanded to eat the Pesach offer-
ing with matzah and bitter herbs. And the revelation of the King of the kings of kings, at the plague of the

firstborn, came only after midnight.
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And the command, “With matzos and bitter herbs they shall eat it,” is before midnight, for the
Pesach [offering] is eaten only until midnight;

That command was fulfilled before midnight, since the Pesach offering may be eaten only until midnight, as
the Mishnah rules (Zevachim 5:8), and the Rambam codifies at the end of chapter 8 of the laws of the Pesach

offering.

213 1233w 10 DI PY RIT PR 97KI RPIT MIZT OTIP 973 RIT 09901 1R 1 7% 10

and likewise this matzah that we eat is also specifically before midnight. If so, how is it “because,”
etc., “there was revealed,” etc.?
Our Seder matzah, too, must be eaten before midnight. So how can the Haggadah explain it by an event that

happened only after midnight?
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The explanation is this. Regarding “In the evening you shall eat matzos,” [the word] matzos is writ-
ten nxn, lacking a vav; but regarding “And they baked,” etc., “cakes of matzos,” matzos is written
mxn, full, with avav.

The answer begins from the spelling of the Torah. In Exodus 12:18, “In the evening you shall eat matzos,”
the word is written nxn, without a vav; in Exodus 12:39, “cakes of matzos,” it is written n¥n, with avav.
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That is because the vav is the drawing-down, [namely]| that there was revealed to them the King of
the kings of kings (and see the Zohar, Vayetze, folio 157a, and the Raaya Mehemna, Parshas
Pinchas, folio 251b).

The vav, a straight line drawn downward, stands for a drawing-down from above; here it is the revelation of
the King of the kings of kings. In the Zohar passages cited (Vayetze, and the Raaya Mehemna, “the Faithful
Shepherd,” a part of the Zohar, on Pinchas), matzah joined with the vav becomes m%n, a mitzvah, and the
matzah is “guarded for her husband, who is the vav.” In Torah Ohr, Toldos, the Alter Rebbe reads the vav the
same way: the vav of “and the G-d of (ve-Elokei) our fathers” is the drawing-down through which “our fa-
thers,” Chochmah and Binah, come into being.
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If so, there were two levels of matzah. The first is what is written, “In the evening you shall eat mat-
zos,” which is the matzah of before midnight, and it is nxn, lacking avav.

So there were two kinds of matzah. The first is the matzah of before midnight, commanded in Exodus 12:18
and spelled without a vav.
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And the second is what is written, “And they baked,” etc., “matzos,” etc., which is the matzah of af-

ter midnight, and it is full, with a vav, that is, after there was revealed to them, etc.

The second is the matzah of after midnight, baked as they left Egypt (Exodus 12:39) and spelled with a vav,
because it came after the King of the kings of kings was revealed to them.
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Therefore it says in the Haggadah, “This matzah that we eat, for what reason? Because the dough of
our fathers did not have time to leaven before there was revealed to them the King of the kings of

kings,” etc., which is the matter of ni¥n, full with a vav, which was specifically after midnight.

This is why the Haggadah explains our matzah by the moment after midnight when the King of the kings of
kings was revealed: it refers to the second matzah, NMx» with avav.
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For this matzah that we eat is also of this level, as [is seen]| from its being written, “Six days you
shall eat matzos,” with a vav, which proves that this matzah that we eat is also of this level and rung.

And therefore, through this, there will be drawn down “and on the seventh day an Atzeres,” etc.

Our matzah, though eaten before midnight, also belongs to that higher level, as the verse about the six days
shows by spelling Mxn with a vav. And this is why the six days of matzah lead to the Atzeres of the seventh
day.

SECTION 3 - 18-13

Not by bread alone
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2. To understand all this, we must first introduce [the meaning of] what is written, “For not by bread
alone does man live,” etc., for this resolves the question:

The second section begins the explanation with Deuteronomy 8:3, “For not by bread alone does man live,
but by all that comes forth from the mouth of Havayah does man live.” This verse answers a basic question
about food.
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How does food have the power to give life to a person? Is not bread of the level of the vegetative,
and man of the level of the speaking? If so, how can the vegetative be that which gives life to the
speaking, which is far above it?

Creation is ranked in four orders: the inanimate, the vegetative (plants), the animal, and the “speaking,” the

human being. Bread comes from grain, a plant, so how can something of a lower order give life to a person,

who is far above it?
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But [the answer is]: “Not by bread alone,” by virtue of the bread’s own essence, “does man live,”
but rather “by all that comes forth from the mouth of Havayah,” which is actually clothed in the
bread, namely, from the utterance “Let the earth sprout vegetation.”

The answer: what gives life is not the bread itself but G-d’s creative word clothed in it, the utterance “Let the

earth sprout vegetation” (Genesis 1:11) by which plants were created.
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And as is written in the Arizal’s Likkutei Torah, Parshas Eikev, that very word of G-d enters into that
food, and it nourishes and gives life to the person. But we need to understand: is not the word of
G-d clothed in man as well, from the utterance “Let us make man”?
The Alter Rebbe cites the Likkutei Torah of the Arizal (his teachings on the Torah as recorded by his disciple
Rabbi Chaim Vital, not this book of the same name), on Parshas Eikev: that very word of G-d enters the food

and nourishes the person. But this raises a new question: the human being too was created by a divine utter-
ance, “Let us make man” (Genesis 1:26), so why should he need the word in the bread?
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If so, why should he receive life-force from the bread, in which [the word] from the utterance “Let
[the earth] sprout,” etc., is clothed? But the explanation is according to what is explained in several
places [and see what is written in Parshas Beshalach, in the discourse beginning “To understand
the matter of lechem mishneh (the double bread)”]:

If the human being has a divine utterance of his own, why should he receive life from the utterance in the

bread? The answer rests on a principle explained elsewhere, and the text points to the discourse on lechem
mishneh, the double loaves of Shabbos, in Torah Ohr, Parshas Beshalach.

likuteitorah.com/likkutei-torah/tzav/7/ 11



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

"W NWIY ROK 10 PPN 0PI N2 0IPw 3N 0PI ONan R [ pnonms omT] 17%T 02T
2827 B WA 09127 07 MIMN YA AY2 TP T [ovbon nrvaw] D7HAW Y1 M M12713

that the root of the inanimate, the vegetative and the animal is from the level of the World of Tohu
(Chaos), which preceded the level of the World of Tikkun (Rectification), etc.; only they descended
through many levels and through the shattering of the vessels (sheviras hakeilim), until they came
down very low and physical things came into being from them.
The principle: the inanimate, vegetative and animal have their root in the World of Tohu (Chaos), which
came before the World of Tikkun (Rectification). Through the shattering of the vessels and a long chain of de-
scent they fell lower and lower, until physical things came into being from them. In Likkutei Torah, Sh’lach,

the Alter Rebbe answers the same question in these terms: the “word of G-d” in food is the 288 sparks that

fell in the shattering of the vessels, whose root is very high, while man is from Tikkun.
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And man’s root is from the World of Tikkun, and the principal [element] of the World of Tikkun is
the level of Chochmah (wisdom) of Atzilus. And it is called “the drawing-down of the intellect
(mochin),” for “through Chochmah they were refined.” And man, in whom there is an intellectual
soul, the root of its descent is also from the level of Chochmah.

The human being, by contrast, is rooted in the World of Tikkun, whose main element is Chochmah (wisdom)

of Atzilus. Tikkun is the drawing-down of mochin, intellect, since, as the Zohar puts it, “through Chochmah
they were refined”; and the human intellectual soul likewise descends from Chochmah.
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And the shattering of the vessels that took place in the World of Tohu was in the level of the seven
emotive attributes (middos); but they are the level of the middos that are above the Chochmah of
Atzilus, and they are called “the great beast” (behemah rabbah) [and see Etz Chaim, Shaar 8, that
the Daas (knowledge) of Tohu fell in the shattering of the vessels, and also that in the seven lower
[Sefiros] there was included as well the power of the mochin that is within the middos, etc.
The shattering in Tohu took place in its seven emotive attributes, but those attributes stood above the
Chochmah of Atzilus, and they are called behemah rabbah, “the great beast.” In a bracketed note the Alter

Rebbe adds from Etz Chaim that the Daas of Tohu fell in the shattering, and that the power of the intellect
within the attributes was included in them.
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10



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

NPoWN 973 R [oobon neawn] DPHAWNA (a1 novbpn] »pn .'lﬂ;?'?JW QIRAW [n°nnan woan] 27020 TD’?1
19 32w meaann 7772 YRR D2 wrnyt 10 nawm

And therefore the animal soul in man, which is taken from kelipas nogah, from the shattering of
the vessels, also reasons and comprehends, etc. And see what is written in Parshas Miketz, in the
discourse beginning “Who is enthroned on high,” etc.]

That is why the animal soul, which comes from kelipas nogah, the mixed realm formed from the shattered

vessels, can also think and understand: the intellect of Tohu is included in its root. The text refers to the

Torah Ohr discourse “Who is enthroned on high” in Parshas Miketz on this point.
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And because there was no [quality of] inter-inclusion in them, they shattered and fell, and so they
are [now] below man; therefore they need to be refined specifically through man, for “through
Chochmah they were refined,” as mentioned above.

The Sefiros of Tohu lacked inter-inclusion: each attribute stood alone without blending with the others, so

they shattered and fell, and their sparks now lie below man, in physical things. They can be refined only
through man, because refinement comes through Chochmah, and man is rooted in Chochmah.
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But once they are refined, they give life to man by virtue of their root, which is above man. And this
is [the meaning of] “but by all that comes forth from the mouth of Havayah does man live.”

Once refined, these sparks give life to man by virtue of their root, which is higher than his. This is the deeper
meaning of the end of Deuteronomy 8:3, “by all that comes forth from the mouth of Havayah does man
live.”
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For the meaning of “that which comes forth from the mouth of Havayah” is the source and root
from which the utterances were drawn forth, to be revealed from the mouth of Havayah; and at the
level of their source and root, the bread is taken from a higher level, as mentioned above.
In Likkutei Torah, Matos (the discourse the text cites in the next paragraph), the Alter Rebbe explains that
motza (X¥7) has two senses: “that which comes forth,” the utterance itself, and “the source,” as in motza

mayim, a spring of water. Here it is the source, the place from which the utterances come forth; and at the
level of that source, the root of the bread is higher than the root of man.
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And this is the reason that the utterance “Let us make man” is the last of the Ten Utterances, while
the utterances “Let [the earth] sprout” and “Let the earth bring forth,” etc., all precede the utter-
ance “Let us make man”: it is for the reason mentioned above, since their root is in the World of

Tohu, which preceded the World of Tikkun, where the root of man is.

This explains the order of Creation in Genesis 1: the utterances that brought forth plants and animals, “Let
the earth sprout” and “Let the earth bring forth,” all come before “Let us make man,” the last of the ten ut-

terances. What came first is rooted in Tohu, which preceded Tikkun, the root of man.
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And therefore Rav Nachman said, “And the reason I did not tell you [this] in the evening is that I
had not eaten beef” (in Bava Kamma, folio 72). From this it is understood that food adds life-force

also to the power of a person’s wisdom and intellect.

The Talmud (Bava Kamma 71b-72a) tells that Rav Nachman, asked a question in the evening, answered it
only the next morning, explaining that the evening before he had not eaten beef. This shows that food

strengthens even a person’s intellect, not only his body.
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And so too our Sages, of blessed memory, said that a child does not know how to call “Father” until

he tastes the taste of grain; and that is for the reason mentioned above:

Similarly the Sages say (Berachos 40a) that a child does not know to call “Father” until he has tasted grain.

The reason is the one given above.
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since the root of foods is above, in the World of Tohu, which is above the Chochmah of Tikkun,

therefore they have the power and the ability to strengthen and to add to even a person’s power of

Chochmah [and see what is written on the verse “And Moshe spoke to the heads of the tribes”].
Because food is rooted in Tohu, above the Chochmah of Tikkun, it can strengthen even a person’s

Chochmah. The text points to its discourse on “And Moshe spoke to the heads of the tribes” in Likkutei

Torah, Parshas Matos.
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12



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

WNT BPRIZOD N7 (a7 oal PN TAY AN T NTIAY2 1210 737 [ wmo 37I
LPPORT WO WA 1PN 2122 TRYnR 0993 [ooananne] *ANRY 27RWAT 051372 2OwPRY

So too, this will be understood in the service of G-d: this is the matter of the refinements of the 288
sparks of Tohu that are clothed in physical things, which are refined and rise up into the level of
Tikkun, the root of the G-dly soul;

The same principle applies in the service of G-d. According to the Arizal, 288 sparks of holiness fell in the

shattering of the vessels of Tohu and are clothed in physical things; they are refined and raised into Tikkun,
the root of the G-dly soul.
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that is, through the service of G-d in the Shema and prayer. The strength and life-force added to
him through eating for the sake of Heaven are included in “One” and “And you shall love,” and
they add to the power of contemplation and to the stirring of love for G-d, so that the contempla-
tion, the Daas, and the love and awe are with a force and a bond greater than [comes from] the
power of the G-dly soul itself;
This happens in the Shema and in prayer: the strength a person gains from eating for the sake of Heaven en-
ters his contemplation of G-d’s oneness (“One”) and his love (“And you shall love”). Its force can make his

contemplation, his knowing (Daas), his love and his awe stronger and more firmly bound to G-d than the
G-dly soul could achieve by itself.
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that is, for the reason mentioned above: since there are clothed in them the 288 sparks of Tohu,
which are above the level of Tikkun, they are therefore able to add an elevation even to the
Chochmah and the middos in the G-dly soul

The reason is that the sparks of Tohu in the food stand above Tikkun in their root, so they can raise even the
Chochmah and the emotive attributes of the G-dly soul.
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(as is known from the matter of “and the chayos carry,” etc., and as is explained in Parshas Yisro on
the verse “Remember the Shabbos day to keep it holy,” etc.) in the Shema, in prayer, and in occu-
pation with Torah and mitzvos.
The text compares this to “and the chayos carry,” the holy creatures beneath the divine Throne: in Torah
Ohr, Yisro, the Alter Rebbe explains that like a horse that carries its rider to a place he could not reach by
himself, the chayos carry the Throne higher, and so the lower power that comes from food lifts the G-dly

soul. The Kehot note adds that the errata table of the first edition records that something is missing here, be-
fore “in the Shema.”

SECTION 4 - 114-22

Matzah, the food of faith
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3. And according to the above introduction, the matter of the mitzvah of eating matzah on the festi-
val of Pesach will also be understood.

The third section applies the principle about bread to the mitzvah of eating matzah on Pesach.
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For it is explained in the Zohar, Vayetze, [folio] 157b, that just as in physical understanding a child
does not know or understand anything until he tastes bread, as the reason has been explained
above, so too, when Israel went out of Egypt, they did not know how to grasp the greatness of G-d
until they ate matzah, which is the level of bread that comes forth from the supernal earth.
The Zohar (Vayetze 157b) says that a child knows and understands nothing until he tastes bread (the reason,
as explained above, is that bread is rooted in Tohu, above Chochmah). In the same way, when Israel left

Egypt they could not grasp G-d’s greatness until they ate matzah, bread from the “supernal earth”; the Zohar
draws this from the verse “the earth, from which bread comes forth” (Job 28:5).

likuteitorah.com/likkutei-torah/tzav/7/ 16
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For by that which comes forth from the mouth of Havayah, which is drawn into this bread, man
and the G-dly soul live, to know and to recognize Him Who spoke and the world came to be.

Through the word of G-d drawn into this bread, the G-dly soul gains life: the ability to know and recognize
the Creator, “Him Who spoke and the world came to be.”
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And just as plain life-force is drawn to the intellectual soul from physical bread, as mentioned
above, so from eating matzah on Pesach life-force is drawn to the Daas of the G-dly soul.

As ordinary bread gives the intellectual soul its life, so matzah on Pesach gives life to the Daas, the knowing,
of the G-dly soul.
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The explanation is that chametz is [the quality of] elevation and self-exaltation, for it swells and ris-
es and raises itself up, whereas matzah has no elevation at all. So too in the service of G-d: chametz
is the self-exaltation and coarseness of the kelipah, whereas matzah is lowliness and submission,
in the mode of “Nullify your will.”

Why matzah? Chametz is dough that swells and raises itself, an image of self-exaltation and of the coarse-

ness of kelipah; matzah does not rise at all, an image of lowliness and submission, as in the Mishnah’s “Nul-
lify your will before His will.”
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[And this is “For my heart was soured (yischametz)”: [the verse] likens the heart that inclines to
wickedness to chametz. And so in the language of our Sages, of blessed memory (Rosh HaShanah,
folio 3, end of side b): “Here, before he soured; here, after he soured.”

The bracketed note gives examples of chametz as an image of evil: the verse “For my heart was soured”

(Psalms 73:21), and the Talmud’s words about King Koresh (Cyrus) of Persia, who changed for the worse,
“here, before he soured; here, after he soured” (Rosh HaShanah 3b).
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And so too they likened the evil inclination to sourdough, and said, “Who holds [us] back? The
sourdough in the dough holds [us] back.” This is because coarseness is the source of all the falls
into lusts and every kind of evil, may G-d protect us].

The Sages also compare the evil inclination to the sourdough in the dough (Berachos 17a): “Who holds us

back? The sourdough in the dough.” The coarseness of self-inflation that chametz stands for is the source of

every fall into desire and evil.
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Now, it is known that in the exile of Egypt, Israel were very much bound up below, and their intel-
lect and their middos were in the straits (meitzarim) and limits of the world’s physicality, which

cause [one] to be a separate existence (yesh), etc.

In the Egyptian exile the Jews were deeply attached to what is low and physical; their intellect and emotions
were confined in the “straits” (meitzarim, 0°7%°3, the same letters as Mitzrayim, 0°7%n, Egypt) and limits of
the physical world, which make a being feel itself a separate existence.
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And the essence of the Exodus from Egypt was through there being revealed to them the King of
the kings of kings, which is the level of the Infinite Light (Or Ein Sof), blessed be He, that is above
the order of the chain of descending worlds (hishtalshelus); through this the quality of self-nullifi-

cation (bittul) was drawn into them,

The Exodus came about mainly through the revelation of “the King of the kings of kings,” the Infinite Light
that transcends the whole chain of worlds. This revelation drew self-nullification into them.
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as the teaching says, “‘And with great awe’: this is the revelation of the Shechinah.” And through

this bittul and higher awe (yirah ila’ah) they went out of all the straits and limits.

So “and with great awe” (Deuteronomy 26:8) is explained in the Sifrei, and in the Haggadah, as “the revela-
tion of the Shechinah.” Through the bittul and the higher awe that this revelation brought, they left all their
straits and limits.
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And so too the physical Exodus from Egypt, etc. And this was after midnight. But first they were
commanded to eat matzah before midnight, as it is written, “In the evening you shall eat matzos,”

The physical Exodus likewise came through this revelation, after midnight. Before that, though, they were

commanded to eat matzah before midnight: “In the evening you shall eat matzos” (Exodus 12:18).
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which is the level of nullifying [one’s] will, submission and lowliness, drawn from the level of lower
awe (yirah tata’ah); this is the preparation and the vessel for the revelation and the higher awe that
was drawn down and revealed to them after midnight, etc.

That first matzah expresses setting aside one’s will, submission and lowliness, which come from lower awe

(yirah tata’ah), the fear of a subject before the King. This lower awe was the preparation and the vessel for
the revelation of higher awe after midnight.
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And also, the matzah is called in the Zohar “the food of faith” (michla di-mehemnusa), for faith too
is a level of bittul: one nullifies his intellect and seeks no reason, but believes the truth with pure
faith.

The Zohar calls matzah “the food of faith” (michla di-mehemnusa). Faith too is a kind of bittul: a person sets
aside his own intellect and does not demand reasons, but believes the truth with pure faith. In the maamar
before this one (Likkutei Torah, Tzav 12b), the Alter Rebbe gives the reason for the name: matzah draws
down the level of Abba, which is above comprehended knowledge, but in smallness, like the child’s knowing
to call “Father.”
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And this level is drawn into the soul through the mitzvah of eating matzah. This is along the lines
of what was mentioned above, from the analogy that bread gives life to man, and it is along the
lines of what our Sages, of blessed memory, said, that a child does not know how to call “Father”
until he tastes, etc.

This faith is drawn into the soul through the mitzvah of eating matzah. It works like the analogy above, that

bread gives a person life, and like the Sages’ saying that a child does not know to call “Father” until he tastes
grain.
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For the child’s knowing to call “Father,” which was drawn into him and newly arose in him through
his tasting the taste of bread, is not in him as understanding, reason and complete knowledge, for
he does not know how [this is] his father or why he must love him; and nevertheless he calls his
father.

The child’s new ability to call “Father,” which comes from tasting bread, is not real understanding: he does
not know how this man is his father or why he should love him, and still he calls out to him.
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It turns out that this calling is his bond with his father, not through reason and knowledge that he
grasps, but only as recognition; and it is a level of very great smallness (katnus), beneath reason

and knowledge.

So his calling is a bond with his father that comes not from understanding but from bare recognition. It is a

very immature state (katnus), below reason and knowledge.
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Nevertheless, that bond is very strong, so much so that his soul is very bound to his father’s soul.
That is because that knowing, which newly arose in the child through the taste of bread, has its root

in the root of the bread,

Yet this bond is very strong; the child’s soul is tightly bound to his father’s. The reason is that this knowing,
which came from bread, shares the root of bread.
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which is from the World of Tohu, which is a level above comprehended knowledge, as mentioned
above, above Chochmah, etc.; and therefore it is drawn down in a level that is beneath compre-
hended knowledge, etc., and therefore the bond is very strong.

That root is in Tohu, above comprehended knowledge and above Chochmah. Because it is so high, it comes

down below comprehended knowledge, as recognition rather than understanding, and for that very reason

the bond is so strong.
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So too with the eating of matzah as a mitzvah, [matzah| being called in the Zohar “the food of

faith”: for faith is the recognition, the knowing and the bond with the Holy One, blessed be He.

Matzah, “the food of faith,” works in the same way. Faith, as the text defines it, is the recognition and know-
ing of G-d and the bond with Him.
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And all Israel believe that He alone is, exactly as He was before the world was created, as it is writ-
ten, “I, Havayah, have not changed” [see in Parshas Va’eschanan, in the discourse beginning “And
you shall know this day,” the explanation of the matter of knowledge and faith].
Every Jew believes that G-d alone is, exactly as He was before the world was created, as Malachi 3:6 says, “I,
Havayah, have not changed”: creation has made no change in Him. The bracketed note refers to the dis-
course “And you shall know this day” in Likkutei Torah, Va’eschanan, which explains the difference: sensing

the life-force that fills the worlds is “knowledge,” as if one saw it, while that G-d is unchanged by the worlds
can be held only by faith.
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And this drawing-down is from the level of supernal Daas, for the Infinite One (Ein Sof), blessed be

He, is above Chochmabh, etc.; therefore it is drawn down and clothed in the level of faith.

This faith flows from supernal Daas, a knowing higher than Chochmah, because the Infinite One is above

Chochmah. What is above intellect can reach a person only as faith, not as understanding.
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And therefore matzah is “the food of faith,” for the root of bread is from this level, as mentioned
above regarding the child’s knowing to call “Father” through bread, etc.; except that this is in the
understanding of matters of this world, which is drawn from physical bread, drawn from the earth
of physicality.

That is why matzah is “the food of faith”: bread has its root in this level, as the child’s calling “Father” after

eating bread shows. But ordinary bread, which comes from the physical earth, gives only understanding of
the matters of this world.
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But in the bread of matzah on Pesach there is drawn down and clothed the power from the level of
the supernal earth, from which bread comes forth, which draws down this level in [relation to]
G-dliness itself, so that one knows to call [to] the Father in Heaven, etc., with a strong bond, to the
point of the soul’s being wrung out, etc., even though he does not actually grasp [it] with intellect
and comprehension.

The matzah of Pesach draws its power from the “supernal earth,” and it brings this kind of knowing to bear

on G-dliness itself: a Jew comes to call to his Father in Heaven with a strong bond, to the point of the soul’s
being wrung out in longing, though he cannot grasp G-d with his intellect.
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And this is the level of self-nullification (bittul). From this there is also drawn the level of “Nullify
your will,” and the level of lowliness, “and let my soul be as dust to all,” which is the power of the
level of “earth” from which bread comes forth.

This faith is bittul, self-nullification. From it come the setting aside of one’s will (“Nullify your will,” Avos 2:4)
and the lowliness of the prayer “Let my soul be as dust to all” (Berachos 17a), which express the quality of
“earth,” the source of bread.
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[And see what is written on the verse “And Yaakov dwelt in the land of his father’s sojournings,” and
see what is written on the verse “And Yehudah approached him,” concerning the level of “earth”:
that in thought, earth came first, even before heaven, and therefore it is specifically from it that
bread comes forth, etc., as mentioned above.]

The bracketed note refers to the Torah Ohr discourses on “And Yaakov dwelt” and on “And Yehudah ap-

proached him,” which explain the level of “earth”: in thought the earth came first, even before the heavens,
and that is why bread comes from it.
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SECTION 5 - 123-27

Guarded and unguarded matzah
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4. Now, this level of matzah requires guarding, as it is written, “And you shall guard the matzos,”
that is, to guard [it] from the external forces, so that it not come to the level of leavening, which is

coarseness and self-exaltation;

The fourth section turns to the guarding of matzah. The Torah says, “And you shall guard the matzos” (Exo-
dus 12:17): the dough must be watched so that it does not leaven, and inwardly it must be guarded from the
external forces, the forces of kelipah, so that it does not turn into the coarseness and self-exaltation of
chametz.
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that is, because it is at the level of lower awe (yirah tata’ah) and the bond of faith alone, beneath

reason and knowledge, it therefore requires guarding.

This matzah needs guarding because it stands only at the level of lower awe and simple faith, beneath reason
and knowledge, a level that can still be spoiled.
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And therefore it is called nxn, lacking avav, since it is still at the level of smallness.

That is why the first matzah is spelled ngn, without a vav: it is still in a state of smallness (katnus), without the

vav of the drawing-down from above.
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Also, n¥» lacking a vav is from the language of matzusa (strife), as in “strife (matzah) and quarrel
(merivah),” as is stated in the Zohar, Part III, folio 251b. The quarrel is in order to bring about the
nullification of the yesh and of the coarseness, in the manner of “A person should always stir up
his good inclination against his evil inclination,” etc.; and therefore it was before midnight.
The spelling also recalls matzusa, Aramaic for strife. The Zohar (Pinchas, 3:251b) says that matzah drives
away the forces of evil and makes strife among them, as in “Massah and Merivah” (Exodus 17:7); it objects
that massah (7o) is spelled with a samekh, and answers that its Aramaic rendering is matzusa. Here the
strife is a person’s quarrel with his own sense of self and coarseness, as the Sages say, “A person should al-

ways stir up his good inclination against his evil inclination” (Berachos 5a); that is the matzah of before
midnight.
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Whereas the matter of the second matzah is specifically after midnight, after the Pesach offering,
after there was revealed to them, etc.

The second matzah comes only after midnight, after the Pesach offering, when the King of the kings of kings

was revealed to them.
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For the matter of Pesach is what is written, “And Havayah will pass over (u-fasach),” which is the
matter of skipping, a drawing-down that is not according to the order of the chain of descending

worlds (hishtalshelus), as it is said, “‘And with great awe’: this is the revelation of the Shechinah,”

“Pesach” means passing over: “And Havayah will pass over (u-fasach)” (Exodus 12:23) is a leap, a drawing-
down that does not follow the step-by-step order of the worlds. It is the “great awe” that the Sifrei and the
Haggadah explain as the revelation of the Shechinah.
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which is the level of the Infinite Light (Or Ein Sof), blessed be He, that is far above the chain of de-
scent of the worlds, which then shone and was revealed in their G-dly soul. And this is “before there

was revealed to them the King of the kings of kings.”

That revelation was of the Infinite Light that is far above all the worlds, shining openly in their G-dly souls.
This is what the Haggadah means by “before the King of the kings of kings was revealed to them.”
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That is, “the kings of kings” are the four levels of Malchus that shine in the four worlds of Atzilus,
Beriah, Yetzirah and Asiyah; and “the King of the kings of kings” is the level of the Malchus of the
Infinite One (Ein Sof), which is far above the chain of descent of the four worlds of Atzilus, Beriah,
Yetzirah and Asiyah.

“The kings of kings” are the four levels of Malchus (sovereignty) that rule in each of the four worlds, Atzilus,

Beriah, Yetzirah and Asiyah. “The King of the kings of kings” is the Malchus of the Infinite One Himself, far
above all four worlds.
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[And this is the level of “At the head of the King’s authority” (beresh hurmanusa de-malka) men-
tioned in the Zohar, Bereishis, folio 15; so writes the book Eshel Avraham there.] For it was specifi-
cally through this level of revelation that “He redeemed them,” as it is said, “‘And I will pass
through the land of Egypt’: I, and not an angel.”
The bracketed note identifies this with the Zohar’s opening words, “At the head of the King’s authority,” as
the book Eshel Avraham explains that passage; in Likkutei Torah, Chukas, the Alter Rebbe quotes it: this is
the Malchus of the Infinite One, what arose in His simple will, that He be called King. It was this revelation it-

self that redeemed Israel, as the Haggadah says on “And I will pass through the land of Egypt”: “I, and not an
angel.”
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And therefore this revelation is called “and with great awe (mora gadol).” For yirah (awe) is a femi-
nine term: this is the level of lower awe, drawn from the level of the Malchus of Atzilus, Beriah,
Yetzirah and Asiyah, in each world according to its measure.

This is why the revelation is called mora gadol, “great awe.” The usual Hebrew word for awe, yirah (7X7°), is

feminine, and it stands for lower awe, which flows from Malchus in each of the four worlds according to its
level.
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But mora gadol is a masculine term: this is the level of higher awe (yirah ila’ah), which is the level
of the masculine (dechar), and it is drawn down through the revelation of the level of the King of
the kings of kings, as mentioned above. And this is the matter of the second matzah, of after mid-

night, for matzah is the level of bittul, as mentioned above;

Mora (X717) is a masculine word, and it stands for higher awe, the masculine aspect, which comes from the
revelation of the King of the kings of kings. This is the second matzah, of after midnight, since matzah is
bittul.
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but the matzah of before midnight is the level of lower awe and of faith as it is clothed in a level be-
neath comprehended knowledge, as mentioned above;

The matzah of before midnight, by contrast, is lower awe and faith, clothed in a level beneath comprehend-
ed knowledge.

13 RAN 11207 NRMPII ™MD >33 SR 09372721 19 4999191 7017 1) ORI Y190 M2
and this is the level of “When Israel was a youth,” etc., “the kindness of your youth,” etc., and “Out
of Egypt I called My son,” etc., and like the child’s calling “Father,” etc.

This is Israel as a child: “When Israel was a youth, I loved him, and out of Egypt I called My son” (Hosea
11:1), and “I remember for you the kindness of your youth” (Jeremiah 2:2), like the child who calls “Father”

without understanding.
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But the level of bittul of this matzah of after midnight is the level of true bittul and higher awe, in
which there was drawn down a revelation of what is above comprehended knowledge, which shone

then in their souls;

The bittul of the after-midnight matzah is true bittul and higher awe, because a revelation of what is above

comprehended knowledge shone in their souls.
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that is, from the level of the revelation of the Infinite Light that is above the chain of descent, which
then shone upon them from above to below, as an arousal from above (isarusa dile’eila). And this is

the matter of ““And with great awe’: this is the revelation of the Shechinah.”

It came from the Infinite Light above the chain of worlds, shining down from above as an arousal from
above, not as a response to their own service. This is the “great awe” that the Sifrei and the Haggadah call
the revelation of the Shechinah.
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And therefore this level of matzah needs no guarding at all from leavening, which is the level of
selfhood and coarseness, since the external forces have no hold [on it] and draw no nurture at all
from this level [for higher awe is the light of Abba, which repels the external forces; only the level of

lower awe requires guarding, etc.].

Therefore this matzah needs no guarding at all from leavening, which is selfhood and coarseness: the exter-
nal forces have no hold on this level and draw nothing from it. The bracketed note explains that higher awe
is the light of Abba (Chochmah), which drives the external forces away; only lower awe needs guarding.
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And this is the meaning of “the dough of our fathers did not have time to leaven before there was
revealed to them”: it refers to the second level.
This is the meaning of the Haggadah’s words, “the dough of our fathers did not have time to leaven before

the King of the kings of kings was revealed to them”: they speak of the second matzah.
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For it does not have the ability to leaven at all, because of the intensity of the revelation of the level
of the King of the kings of kings that was revealed to them, where there is no nurture and no hold
for the external forces, which is the yesh and the self-exaltation that are called chametz.

That dough could not leaven at all, because the revelation was so intense that the external forces, the self-as-
sertion and self-exaltation called chametz, had no hold there.
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And this is [the meaning of] “And they baked the dough,” etc., “cakes of matzos, for it had not leav-
ened”: that is to say, it did not come to leavening.

This explains Exodus 12:39, “cakes of matzos, for it had not leavened”: the dough simply did not come to

leavening.
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And that is because “they were driven out of Egypt”: Egypt has no hold whatsoever on this level,
[in] which there was revealed to them, etc.; and if so, it follows of itself that “it had not leavened,”
etc.

The reason was not haste but that “they were driven out of Egypt”: Egypt, with its limits and its forces of keli-
pah, had no hold at all on the level that was revealed to them, so the dough could not leaven.
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And therefore, even though on their way from Egypt until they came to Ramses they had a contrac-
tion of the road (kefitzas haderech), nevertheless, together with [the time] until they lit the fire to
bake, the dough certainly stood longer than the time it takes to leaven; and even so it did not leav-
en, for the reason mentioned above (and this resolves one of the questions above).
Even though the road was miraculously shortened for them, the time on the way together with the time until
they lit the fire to bake was certainly longer than dough needs to leaven; yet it did not leaven, for the reason
just given, and this answers one of the questions at the start. The Kehot note cites Rashi that they covered the
distance from Ramses to Sukkos in a moment (Exodus 12:37), and that all Israel, scattered through Goshen,
were gathered to Ramses in a short time, “on eagles’ wings” (Exodus 19:4, from the Mechilta). It adds that

where this maamar says “until they came to Ramses,” the version in the Siddur says “in Sukkos,” depending
on the Sages’ views of where they baked the dough.
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And therefore here it says nixn, full, with a vav, for the vav is the drawing-down that was drawn into

them from the level of great awe (mora gadol) and higher awe,

That is why this verse spells Mx»n with a vav: the vav is the drawing-down into them of great awe, the higher
awe.
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as we say in prayer, “and the awesome (ve-hanora), G-d Most High,” with an added vav, whereas
“the great, the mighty” [are said] without a vav [as is explained elsewhere, in Parshas Va’eschanan,

in the discourse beginning “And you shall know this day,” etc.].

Likewise in the Amidah we say “the great, the mighty and the awesome (ve-hanora),” following Deuteronomy
10:17, and only “awesome,” which expresses higher awe, carries the added vav. The text refers to its dis-
course on “And you shall know this day” in Parshas Va’eschanan.
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Whereas the level of lower awe is still called n¥», lacking a vav, and therefore it needs guarding
from the external forces; but the level of the second matzah, which is called mxn, full with a vav,

needs no guarding

Lower awe is still the nx» without a vav and needs guarding from the external forces; the second matzah,
mxn with avav, needs none.
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(and see what is written at the beginning of Parshas “These are the generations,” on the matter of
“names (Mnw) like the names (N»w>),” full with a vav and lacking a vav; see there. And see what is

written in Parshas Naso on the verse “and guard you... and be gracious to you,” etc.).

The text points to two parallels: Torah Ohr at the beginning of Parshas Toldos, on the wells to which Yitzchak
gave “names (Mnw) like the names (N»w2)” his father had given (Genesis 26:18), one spelled with a vav and
one without; and Likkutei Torah, Naso, on the Priestly Blessing, “and guard you... and be gracious to you.”

SECTION 6 - 128-33

Our matzah before midnight
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Now, from here we can give the answer to the question mentioned above.

The Alter Rebbe now answers the question about the Haggadah raised earlier: how can the matzah we eat be-
fore midnight be explained by “the dough did not have time to leaven”?

likuteitorah.com/likkutei-torah/tzav/7/ 29



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

7,19 NPX3A PPR0R RPW DI Py RINW 19°2 MIZN 0TIP 0990IR 1IRW 11 11312 0K IR R
XM AAR 11007 10 1933w INRD KPR 1000 KPW 20 7300 NATH N2

How do we say of this matzah, which we eat before midnight, that it is “because the dough did not
have time,” etc., when this is the level and rung of the second matzah, which came only after there
was revealed, etc., that is, after midnight?

The difficulty is that this phrase describes the second matzah, which existed only after the revelation at

midnight.
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But the explanation is that all this was specifically at the time when Israel were then in the exile of
Egypt,

The answer is that the division between the two matzos belonged to the time in Egypt, when Israel had not
yet received the Torah and mitzvos. A manuscript of the maamar adds here: “and they did not know and rec-

ognize G-dliness so much.”

5173 RTI7 AT DIZYT P00 02 Daph on®iosa 10m XD 97V IV MENY 17N 2P 100 R
.MM 0TI AIRDOY IRIM 9102 2 o2 N

and did not yet have Torah and mitzvos; therefore they were not able to receive the intense revela-

tion of the level of great awe, or to have in them the level of bittul and higher awe, before midnight.

Without Torah and mitzvos they could not receive the intense revelation of great awe, the bittul and higher

awe, before midnight.
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Rather, before midnight there was only the level of nxn» lacking a vav, that is, the level of lower awe,
“Nullify your will.”

Before midnight they had only the first matzah, n¥» without a vav: lower awe, the setting aside of one’s will.
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And specifically through this they were able to receive the revelation mentioned above after mid-

night, and through this there was drawn into them the level of “the dough did not have time,” etc.

It was precisely through that lower awe that they could receive the revelation after midnight, which brought

them the level of “the dough did not have time to leaven.”
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But after Israel received the Torah and mitzvos at Mount Sinai, and [now], throughout the entire
year, also before Pesach, we draw down a drawing-down of G-dliness through Torah and mitzvos,

But since the giving of the Torah at Sinai, Jews draw G-dliness down all year through Torah and mitzvos, in
the time before Pesach as well.
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therefore also with this matzah that we eat before midnight we are able [through the fulfillment of
the Torah and mitzvos that preceded it all year| to receive the level of the revelation of the
Shechinah, from the level [of] “there was revealed to them the King of the kings of kings,” after
midnight, etc.
So even the matzah we eat before midnight, thanks to the Torah and mitzvos of the whole preceding year, can
receive the revelation of the Shechinah that came to them only after midnight, the revelation of the King of

the kings of kings. According to the Kehot note, these bracketed words are quoted in Sefer HaMaamarim,

which explains there that this is an even higher revelation.
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As is written in the Zohar, Vayetze, mentioned above: “First matzah, and afterward mitzvah,” with
the addition of a vav; see there. It follows that the level of mitzvah is of the level and rung of the

second matzah, which is n13n, full with avav.

This matches the Zohar cited above (Vayetze 157a): “First matzah, and afterward mitzvah,” mitzvah (71xn)
being matzah (712n) with an added vav. So “mitzvah” belongs to the level of the second matzah, mx» with a
vav.
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That is because through the fulfillment of the Torah and mitzvos there is drawn down the level of
the 620 pillars of light of the supernal Keser (Crown), which is itself the matter of “there was re-

vealed to them the King of the kings of kings,” etc.;

Through Torah and mitzvos, the “620 pillars of light” of the supernal Keser are drawn down, and this is the
very revelation of the King of the kings of kings. The number 620 is the numerical value of 1n, Keser.
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and therefore what was drawn to them at midnight, which is a time of favor (eis ratzon), is drawn to
us in this matzah that we eat before midnight; that is, because we have Torah and mitzvos, which

are the very essence of the supernal will, etc.

So what came to them at midnight, a time of divine favor (eis ratzon), comes to us in the matzah we eat be-
fore midnight, because Torah and mitzvos are the very essence of the supernal will.
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And this is what is said in the Haggadah: “This matzah that we eat, for what reason?” The meaning
is: granted, when they were in the exile of Egypt, being very much in the state of exile of the kelipos

and the sitra achra,

Now the Haggadah’s question, “This matzah that we eat, for what reason?”, can be read precisely. In Egypt,

Israel was deep in the exile of the kelipos and the sitra achra, the forces opposed to holiness.
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and they did not have Torah and mitzvos, they were commanded to eat the matzah of before mid-
night, which is the level of n¥» lacking a vav, so that this would be a preparation for them, through

which they could afterwards receive the great revelation mentioned above.

Lacking Torah and mitzvos, they were commanded to eat the matzah of before midnight, n¥» without a vav,

as a preparation through which they could afterwards receive the great revelation.
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But we, to whom the Torah and mitzvos have already been given [now, the mitzvos are the com-

mands of the King, and by fulfilling them one fulfills “You shall surely set a king over yourself,”

But we already have the Torah and mitzvos. The bracketed note explains that the mitzvos are the King’s com-
mands, and keeping them fulfills “You shall surely set a king over yourself” (Deuteronomy 17:15), the accep-
tance of G-d as King.
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which is the level of lower awe at least, as is written in Sefer Shel Beinonim, chapter 41, and as is
explained elsewhere on the verse “And G-d spoke,” etc., in the discourse for the festival of
Shavuos], if so, what is the point of eating this matzah specifically before midnight?

That acceptance is at least lower awe, as Sefer Shel Beinonim, that is, the Tanya, explains in chapter 41, and

as the Shavuos discourse on “And G-d spoke” explains. If we already have this lower awe, why do we still
need a matzah specifically before midnight? That, the Alter Rebbe says, is the Haggadah’s question.
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And it answers, “Because [the dough] did not have time,” etc. That is: our eating of matzah, al-
though we eat it specifically before midnight, nevertheless its matter and its drawing-down are not
only from the level and rung of the first matzah alone; rather, there is drawn into it also from the
level and rung of the second matzah, which is the level of bittul and great awe, to the point that [the
dough] did not have time to leaven.

The Haggadah answers, “Because the dough of our fathers did not have time to leaven.” Our matzah, though

eaten before midnight, is not of the first matzah’s level alone: it also carries the second, the bittul and great
awe so intense that dough could not leaven.
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And this is from the level of the revelation in which there was revealed to them the King of the
kings of kings, and He redeemed them, which is the revelation of the Infinite Light (Or Ein Sof),
blessed be He, that is far above the chain of descent (hishtalshelus); and this revelation and draw-
ing-down is drawn to us in this matzah too, for the reason mentioned above.

That second level comes from the revelation of the King of the kings of kings who redeemed them, the

Infinite Light far above the worlds; and it reaches us in our matzah too, for the reason explained, the Torah
and mitzvos of the whole year.
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And how are the two drawings-down alluded to in one matzah? Now, it is known that the difference
between chametz (72211) and matzah (7%7n) is only in the letter hei.

But how can one matzah hint at both levels? The answer begins from the known teaching that y»n (chametz)
and 13» (matzah) differ only in one letter: the hei (77) of matzah in place of the ches (1) of chametz.
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Now, the filling (milui) of the hei, [when it is spelled out,] is also the letter hei, and therefore it is
called “the doubled” (ha-machpelah), as is explained elsewhere; and these two heis that are allud-

ed to in the one hei of matzah are the two levels of matzah mentioned above;

When the letter hei is spelled out as a word, its spelling (777) is again a hei, which is why it is called “the dou-
bled.” In Torah Ohr, Chayei Sarah, the Alter Rebbe ties this “doubling” to the Cave of Machpelah, “the dou-
ble cave.” These two heis, hinted in the one hei of matzah, are the two levels of matzah.
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for the filling is of the level of the concealment that is hidden and concealed within the hei itself.

The added hei of the spelling stands for what is hidden within the hei itself.
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And this concealment within the hei, which is the level of Malchus, has its root in the level of Keser,
for “their beginning is wedged in their end,” etc. And see what is written on the verse “And now, let
the power of Ado-nai be great,” etc.: “power” is the matter of the revelation of what is concealed,
etc.; see there.
That hidden element within the hei, which is Malchus, is rooted in Keser, the highest level, by the principle
of Sefer Yetzirah, “their beginning is wedged in their end”: the highest is embedded in the lowest. The text

points to the discourse on “And now, let the power of Ado-nai be great” (Numbers 14:17), where “power”
means the revealing of what is hidden.
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Sea and dry land
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5. Now we must understand the matter of the seventh [day] of Pesach, and how it is that through
“six days you shall eat matzos” first, then specifically “and on the seventh day an Atzeres,” which is

the matter of the Splitting of the Sea of Reeds, as mentioned above.

The fifth section turns to the seventh day of Pesach: how eating matzah for six days leads to the Atzeres of the
seventh day, the day the sea split.
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For the matter of sea and dry land above is the level of the concealed world (alma d’iskasya) and the
revealed world (alma d’isgalya). It is like the sea and the land below.

In the supernal worlds, “sea” and “dry land” stand for the concealed world (alma d’iskasya) and the revealed
world (alma d’isgalya), like sea and land in our world.
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For everything that is on dry land is [also] in the sea, except that on dry land they are revealed,
whereas in the sea they are concealed, for they are absorbed and covered within the sea, which
covers over them (and see in Parshas Beshalach, in the discourse beginning “Then [Moshe] sang”).

The Talmud teaches (Chullin 127a) that whatever lives on dry land has its counterpart in the sea; on land the

creatures are visible, in the sea they are hidden, absorbed and covered by the water. The text refers to its dis-
course “Then Moshe sang” in Torah Ohr, Beshalach.
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And likewise above: the level of Malchus of Atzilus is called “earth” and is also called “sea.”

Likewise above, Malchus of Atzilus is called both “earth” and “sea.” As the Tzemach Tzedek puts it in Or
HaTorah (Beshalach, p. 569, quoted in the Kehot note), Malchus as it receives from the ten Sefiros of Atzilus
is “sea,” the concealed world, and as it descends to give life to Beriah, Yetzirah and Asiyah it is “earth,” the
revealed world.
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That is, the radiance and the drawing-forth of Malchus that is drawn down and clothed in Beriah,
Yetzirah and Asiyah, to give life to the worlds [and bring them| from nothing into something, which
are the revealed worlds, which appear to be a separate thing, an entity of its own: this level is called
“earth.” Of this it is said, “Let the earth sprout,” etc., “Let the earth bring forth living creatures,” as
is explained in the Zohar in many places; and see in Parshas Shemini, folio 39b.
The radiance of Malchus that comes down into Beriah, Yetzirah and Asiyah to bring the worlds from nothing
into being is called “earth.” Those lower worlds are “revealed worlds”: each created thing appears as a sepa-

rate existence of its own. This is why the verses of creation say “Let the earth sprout” and “Let the earth

bring forth,” as the Zohar explains in several places, including Parshas Shemini (folio 39b).
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That is, as is written in Iggeres HaKodesh, in the section beginning “He and His life-forces,” that
the main bringing-into-being of the yesh, a thing entirely separate, is from Malchus of Atzilus,
which becomes the Atik of Beriah, for “there is no king without a people,” etc.; which is not so of
the level of the middos of Atzilus themselves; see there.
The text cites Iggeres HaKodesh (“the Holy Epistle,” the fourth part of the Tanya), section 20: a truly sepa-
rate existence comes into being mainly from Malchus of Atzilus, which becomes the Atik, the innermost

root, of the World of Beriah, because “there is no king without a people,” subjects distinct from him. It does
not come from the middos of Atzilus themselves.
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Now, Malchus receives the light and the flow from the Infinite Light (Or Ein Sof) through the mid-
dos of Atzilus, and it is specifically from it that [the flow] is afterwards drawn into Beriah, Yetzirah

and Asiyah;

Malchus of Atzilus receives the light of the Infinite through the middos, the emotive Sefiros, of Atzilus, and

only through Malchus does that light then reach Beriah, Yetzirah and Asiyah.
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for the Infinite Light, as it shines in the supernal middos of Atzilus, cannot come into revelation in

Beriah, Yetzirah and Asiyah at the outset,

The Infinite Light as it shines in the middos of Atzilus cannot be revealed directly in the lower worlds.
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for in Atzilus “He, His life-forces and His vessels are one,” so that the Chesed (kindness) of Atzilus
is actually the level of the Infinite, and there is no comparison at all [with] the level of the Chesed of
Beriah,

In Atzilus, in the words of the Tikkunei Zohar, “He, His life-forces and His vessels are one”: the Chesed of

Atzilus is truly infinite, and there is no comparison between it and the Chesed of Beriah.
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which is a level of limitation, the camp of Michael, [standing] with love to receive the flow, through
the chain of descent (hishtalshelus), from the level of the Chesed of Atzilus, which is without limit;
as is written in Iggeres HaKodesh on the matter of “and I am dust and ashes,” etc.; see there.
The Chesed of Beriah is limited: it is “the camp of Michael,” the angels who stand with love to receive the
flow, step by step, from the boundless Chesed of Atzilus. The text refers to Iggeres HaKodesh 15, where the

Alter Rebbe brings his teacher’s explanation of Avraham’s words “I am dust and ashes”: even Avraham’s
great love bears no comparison at all with the supernal Chesed, in which the Infinite Light is clothed.
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[It cannot,] unless this light of Chesed is first concealed in the level of Malchus, and from it the flow
afterwards descends into Beriah, Yetzirah and Asiyah;

So the light of Chesed must first be concealed in Malchus, and only from Malchus does the flow descend to
Beriah, Yetzirah and Asiyah.
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for the attribute of Malchus is exaltedness and loftiness, as it is said, “and Who is exalted from the
days of old,” and in general loftiness is a withdrawal, so that the life-force does not descend upon
them so much;
Malchus is exaltedness: a king stands above his people, as the blessing before the morning Shema says,
“Who is exalted from the days of old.” Exaltedness means withdrawal, so the life-force does not descend to

the worlds so fully. In Likkutei Torah, Balak, the Alter Rebbe explains that kingship, unlike kindness and

love, implies distance: one reigns only over those who are separate from oneself.
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and therefore the level of Malchus is called “sea,” since just as the sea covers and conceals what is
within it, so too the level of Malchus conceals and covers the level of the supernal middos of Atzilus

That is why Malchus is called “sea”: as the sea covers what is in it, Malchus conceals the supernal middos of
Atzilus.
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(and see what is written on the matter of “and the sea was over them, above” in Parshas Balak, on
the verse “Who has counted the dust of Yaakov”); and therefore this level of Malchus is called the

concealed world.

The text refers to its discourse in Parshas Balak on “and the sea was over them, above,” said of the great
basin in Shlomo’s Temple that stood upon twelve oxen (I Kings 7:25). In this aspect Malchus is called the

concealed world.
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But what shines and spreads forth from it to the created beings of Beriah, Yetzirah and Asiyah, so

that they are revealed worlds: this level is called “earth.”

What shines out of Malchus to the creatures of Beriah, Yetzirah and Asiyah, so that they become revealed

worlds, is called “earth.”
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(And so it is in the Zohar, Bereishis, folio 18b, that these two levels are the matter of the first two
verses of the Shema, “Hear, O Israel” and “Blessed be the Name of the glory of His kingdom forev-
er and ever”; and see Sefer Shel Beinonim, Part II, chapter 7.)

The Zohar (1:18b) teaches that these two levels are the first two verses of the Shema: “Hear, O Israel...

Havayah is One” is the higher unity, and “Blessed be the Name of the glory of His kingdom forever and ever”
is the lower unity. Tanya, Part II, chapter 7, explains this.
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Now, all this is specifically when the light and the flow are drawn by way of, and in the order of, the
chain of descent from Atzilus to Beriah, Yetzirah and Asiyah, from the level of the light that fills all
worlds (memalei kol almin); for then the levels of sea and dry land, the concealed world and the re-
vealed world, apply.

All this applies when the light flows step by step in the order of the chain of worlds, from Atzilus down, as

memalei, the light that fills each world according to its capacity. Then there is a “sea” and “dry land,” a con-
cealed world and a revealed world.
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For such is the gradation of the chain of descending worlds, that it is impossible for the light and
the flow that are in Atzilus, which is in the mode of the Infinite, to be revealed in Beriah, Yetzirah
and Asiyah, [which are] created and limited beings, except through concealment first, the level of
the concealed world,

The light of Atzilus is infinite and the lower worlds are created and limited, so it can be revealed in them only
after first being concealed in the “concealed world.”
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which in truth remains in concealment and hiddenness, and only a radiance and a drawing-forth
alone is drawn from it, to be the source of the flow to Beriah, Yetzirah and Asiyah, the level of the
revealed world.

That concealed world itself stays hidden; only a glimmer of it comes down to be the source of the flow to

Beriah, Yetzirah and Asiyah, the revealed world.
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But on the night of the seventh [day] of Pesach there shone and was revealed a great and intense ra-
diance from above the order of the chain of descent, from the level of the Infinite One, blessed be
He, Himself, the light that encompasses all worlds (sovev kol almin), “Who is equal and makes
equal,” etc.,

But on the night of the seventh day of Pesach, a great light shone from above the whole order of the worlds,

from the Infinite One Himself, sovev kol almin, the light that encompasses all worlds, of Whom the High

Holiday hymn says that He is “equal and makes equal” small and great.
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for Atzilus and Asiyah are truly equal before Him, and “darkness is like light,” truly, so that con-
cealment and revelation in the order of the chain of the worlds, the concealed world and the re-

vealed world, are truly equal before Him.

Before Him, Atzilus and Asiyah are equal, and “darkness is like light” (Psalms 139:12): concealment and rev-
elation, the concealed world and the revealed world, are the same to Him.
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Since in truth He is not within the category of worlds at all, therefore, through a descent and draw-
ing-down from this level, [an effect] was drawn to change the order of the chain of descent entirely,
so that the level of the concealed world actually became revealed, like the revealed world:

Because He transcends the category of worlds altogether, when His light came down it overturned the order
of the worlds: the concealed world itself became revealed.
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the concealment itself, as a whole, came into revelation, and not by way of a radiance and drawing-
forth alone (and see what is written in Shir HaShirim on the explanation of “For your love is better
than wine”).

The concealment itself, as a whole, came into revelation, not merely a glimmer of it. The text refers to its ex-

planation of “For your love is better than wine” in Likkutei Torah on Shir HaShirim.
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And this is “And Havayah drove the sea with a strong east wind (ruach kadim),” etc. The meaning:
the “east (kadim) wind” is a drawing-down from the level of the Primordial One of the world (Kad-
mono shel olam), that is, from the level of the Infinite One, blessed be He, Himself, Who is not
within the category of worlds at all.

This is the meaning of Exodus 14:21, “And Havayah drove the sea with a strong east wind (kadim)”: kadim

(0°7p) recalls Kadmono (117172) shel olam, the Primordial One of the world, the Infinite One Himself, Who is
beyond all worlds.
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And through this revelation and drawing-down, “He made the sea into dry ground”: the level of the

concealed world became the level of dry land, which is the level of actual revelation below.

Through this revelation “He made the sea into dry ground”: the concealed world became “dry land,” fully re-
vealed below. This is the inner meaning of the Splitting of the Sea.
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And this is the matter of the Splitting of Yam Suf (the Sea of Reeds): the level of Malchus of Atzilus,
which receives from the sea of the supernal Chochmah of Atzilus, is the end (sof) of the World of
Atzilus, and in it the lights of Atzilus are concealed.

Here is the inner meaning of the Splitting of Yam Suf, plainly “the Sea of Reeds,” read here as “the sea of the

end (sof).” Malchus of Atzilus receives from the “sea” of supernal Chochmah, and it is the end of the World of
Atzilus, where the lights of Atzilus are hidden.
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And therefore it is called “sea.” And through the revelation from the level of the Primordial One of
the world (Kadmono shel olam), which then shone in the level of Malchus, the concealment of Yam
Suf became actual revelation and dry land; that is, the very essence of the lights of Atzilus was then
revealed in Beriah, Yetzirah and Asiyah.

That is why Malchus is called “sea,” the sea of the end. When the revelation of the Primordial One shone into

Malchus, its concealment became revelation, “dry land”: the very essence of the lights of Atzilus was re-
vealed in the lower worlds.
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(This will be understood better according to what is written in the Zohar, Bereishis, mentioned
above, that the level of “One” (echad) and the level of “forever” (va’ed) in the Shema are the matter
of sea and dry land; and as it is written, “Let the waters be gathered to one place,” etc., for Malchus
of Atzilus is the level of the “place” of the One, as it were; see the Tikkunei Zohar, Tikkun 42.

A long parenthesis explains this through the Shema. The Zohar links the “One” of “Hear, O Israel” and the

“forever” (va’ed) of “Blessed be the Name” with sea and dry land; and in “Let the waters be gathered to one

place” (Genesis 1:9), Malchus is the “place” of the One, as the Tikkunei Zohar (Tikkun 42) explains.
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And the explanation of the matter is understood according to what is written on the verse “And I
appeared” (Va’eira): that in truth, with respect to the Holy One, blessed be He, as He is in His es-
sence and being, may He be blessed, the word “one” does not apply to Him at all, for He is singular
(yachid) and unique and He alone is; but rather, as our Sages, of blessed memory, said, He is One
in the seven heavens and the earth and the four directions of the world, etc.
Strictly, G-d in His essence is not called “one,” a word that relates Him to something else, but “singular”
(yachid), for He alone exists. “One” means that He is One in the seven heavens, the earth and the four direc-

tions, as the Kehot note shows from Berachos 13b and from the Alter Rebbe’s Shulchan Aruch, where the

ches of 71X (eight) stands for the seven heavens and the earth.
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And therefore it is well understood that this level is called “sea”: for the creatures in the sea have
their life and existence specifically within the sea; and so is the level of the concealed world, in
which they are united in the One, for they are all nullified in existence within their source, etc.:
“Behold, there is a place with Me,” etc.

Malchus as “sea” is the concealed world: as sea creatures live only within the sea, the beings of the concealed

world are united with the One and nullified within their source. That is “Behold, there is a place with Me” (Ex-
odus 33:21), which the Midrash reads as G-d being the place of the world: the “place” is still “with Me.”
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And the level of va’ed (“forever”) is echad (“one”) with its letters exchanged; it is the source of the
revealed worlds, where it seems as if the world is a thing and an entity of its own, etc.

Va’ed, “forever,” is the word echad with its letters exchanged, as the Zohar says (the alef and ches of 71X be-
come the vav and ayin of ™, letters that interchange, while the dalet stays): it is the source of the revealed
worlds, where the world appears to be something in its own right.
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Now, His being and essence, may He be blessed, is the level of yachid (singular); and see there, that
through the Torah the level of yachid itself is drawn down into revelation, and of this it is said, “But

by My Name Havayah I was not known,” etc.

G-d’s own essence is yachid, singular, beyond even “One.” The discourse on Va’eira explains that through
the Torah this very level is revealed, a revelation of which G-d says that by the Name Havayah He was not
known to the Patriarchs (Exodus 6:3).
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That is for the reason written elsewhere, that the Torah is called “the parable of the Primordial

One” (mashal hakadmoni), the level of the Primordial One of the world, etc.

The Torah reveals this level because it is “the parable of the Primordial One” (I Samuel 24:14), which Rashi
explains as the parable of the Holy One, blessed be He, the Primordial One of the world.
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Now, at the Splitting of the Sea, of which it is also said, “And Havayah drove the sea with an east
wind (kadim),” etc., which is the revelation from the level of the Primordial One of the world, Who
is singular and unique and He alone is, therefore through this revelation He turned the sea into dry
land: the level of “One” was drawn into actual revelation in the level of “forever,” that is, the revela-
tion of the higher unity (yichuda ila’ah) itself within the lower unity (yichuda tata’ah).) (And see
what is written on the verse “If you will listen to the voice,” etc., “to do what is right,” etc.; see
there.)

At the Sea too there was a revelation of the Primordial One, through the east wind (kadim), from Him Who is

singular and unique. So that revelation “turned the sea into dry land” (Psalms 66:6): the level of “One,” the

higher unity, was revealed within “forever,” the lower unity. The text also refers to Likkutei Torah, Re’eh, on
“If you will listen to the voice of Havayah... to do what is right.”
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And along these lines is the matter of the people of Jericho, who would “bundle” the Shema: they
would say “One” and “And you shall love” without interrupting to say “Blessed be the Name of the
glory of His kingdom forever and ever,” for they wanted the love to be drawn from the level of
“One,” the higher unity itself;

The people of Jericho “bundled” the Shema (Pesachim 55b): they went straight from “One” to “And you shall

love” without saying “Blessed be the Name,” because they wanted their love to flow directly from the higher
unity of “One.”
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except that the halachah is not according to them, for this is only the level of the Splitting of the
Sea, which was drawn down through an arousal from above (isarusa dile’eila); and the mention of
the Splitting of the Sea is in [the blessing] “True and firm” (Emes VeYatziv), which is after the
Exodus from Egypt,

The halachah does not follow them, because that level belongs to the Splitting of the Sea, which came as an

arousal from above. In the prayers, the Splitting of the Sea is mentioned only in the blessing “True and
firm,” after the Exodus.
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that is, after one concludes the Shema with “I am Havayah your G-d, Who brought you out of the
land of Egypt,” etc.; only then does one mention the Splitting of the Sea, in “True and firm.”

Only after the Shema ends with “I am Havayah your G-d, Who brought you out of the land of Egypt” (Num-
bers 15:41) do we mention the Splitting of the Sea, in “True and firm.” The revelation of the Sea has its place

only after the Exodus.

SECTION 8 - 137-38

An Atzeres to Havayah your G-d
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6. And this is [the meaning of] “Six days you shall eat matzos, and on the seventh day an Atzeres.”

The sixth section returns to the opening verse, “Six days you shall eat matzos, and on the seventh day an

Atzeres.”
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For the Splitting of the Sea of Reeds was specifically on the seventh [day]| of Pesach, for Yam Suf is
the level of Malchus, which is the level of the seventh day, as is known, for the first day is the level
of Chesed.

The Splitting of the Sea happened specifically on the seventh day of Pesach, because Yam Suf is Malchus,

and Malchus is the seventh of the emotive Sefiros, corresponding to the seventh day, just as the first day cor-
responds to Chesed, the first of them.

0TPMY WX STINDINa 1910 YAV 09 0%TP M7 912 19ANI Twnl IRY 91 N2 R Yhawn oI
%7 19701

And the seventh day is the level of Malchus; and then the level of the “east wind” (ruach kadim) was
drawn down and revealed, for “their end is wedged in their beginning”: “from the beginning, from
of old (mi-kedem), she was anointed.”

The seventh day corresponds to Malchus, and on it the “east wind,” the revelation of the Primordial One, was

”

drawn down and revealed. As Sefer Yetzirah says, “their end is wedged in their beginning,” and as the
Friday-night hymn Lecha Dodi says of the Shabbos, which is Malchus, “from the beginning, from of old (mi-

kedem), she was anointed”: the last level is rooted in the very first.
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But this revelation comes specifically through first “six days you shall eat matzos.”

But this revelation on the seventh day comes only through the six days of eating matzah beforehand.
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For the matter of eating matzah has been explained above: that it too is the matter of the drawing-
down of the Infinite Light (Or Ein Sof) that is above the order of the chain of descent
(hishtalshelus), which is the matter of the “skipping,” that [the dough] “did not have time to leaven

before there was revealed to them the King of the kings of kings,” etc.

Eating matzah, as explained above, also draws down a light from beyond the order of the worlds: it is the
“skipping” of Pesach, for the dough “did not have time to leaven” because the King of the kings of kings was
revealed.
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And therefore, through eating matzah six days, which is the drawing-down of the light that encom-
passes all worlds (sovev kol almin) in revelation into all six middos, from the level of Chesed to the
level of Yesod, there follows from this “and on the seventh day,” which is the level of Malchus, “an
Atzeres,” etc.

So eating matzah for six days draws the encompassing light, sovev kol almin, openly into all six emotive at-
tributes, one for each day, from Chesed through Yesod; and this brings about the seventh day, Malchus, as
an “Atzeres.”
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That is, its being the level of sea and concealment becomes the level of dry land and revelation.

That is, Malchus, ordinarily the hidden “sea,” becomes revealed “dry land.”
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(That is, through the “east wind,” which is a drawing-down from the level of the Primordial One of
the world (Kadmono shel olam), Who is not within the category of worlds at all, not even so as to be
[called] “encompassing,” etc.; and it is an arousal from above that is above the arousal from below
that comes through the performance of the mitzvos, and therefore it is said, “And you shall be
silent.”
The bracketed passage adds that this came through the “east wind,” a revelation from the Primordial One,
Who is beyond even the category of “encompassing” the worlds. It is an arousal from above, higher than

anything our performance of the mitzvos can arouse; that is why Israel at the Sea was told, “And you shall be

silent” (Exodus 14:14): the miracle came from above, not through their efforts.
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Except that, even so, this drawing-down comes specifically through first “six days you shall eat
matzos,” which is an arousal from below, to draw down an arousal from above, a drawing-down
from the level of sovev kol almin, the supernal will;

Yet the six days of matzah are still needed as an arousal from below, to draw down the encompassing light,

the supernal will.

SIRY 1D 62716355 smnn 1PIP2 RPMI WPRD PII0 Man a9YRDR IOWHRIT R w0 Y IR
193 7R 1MRT 1770 Y 4S990 099PDR T 440nR B7Y 1IR3 vy 10 0 nnox
.19 %o R

then, through this, the drawing-down from above the level of sovev kol almin will rest [upon us]
and be drawn down, as is explained elsewhere on the matter of “Open to Me,” etc., “and I will open
to you,” etc.; and see what is written in the explanation on the verse “After Havayah your G-d shall
you walk,” and what is written at the end of the discourse beginning “Give ear, O heavens,” on the

matter of “Iwill be like the dew,” etc.)

Once that is drawn down, the still higher light, above even sovev, rests upon them. The text refers to three
discourses: on “Open to Me... and I will open to you,” where the Sages say, “Open for Me an opening like the
eye of a needle, and I will open for you an opening like the entrance of the Hall,” a small opening from below
drawing a vast one from above; on “After Havayah your G-d shall you walk”; and on “Give ear, O heavens,”
where “Iwill be like the dew” comes from a level that no arousal from below reaches.
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And this is “an Atzeres to Havayah your G-d (Elokecha)”: for Havayah is the level of the higher uni-
ty (yichuda ila’ah), which is called “sea,” as it is written, “Havayah is One”; and the Name Elokim is
the level of the source of the drawing-down into Beriah, Yetzirah and Asiyah, which is called “dry
land.” And on the seventh [day]| of Pesach there is a revelation that is above both levels, as men-
tioned above;

This explains “an Atzeres to Havayah your G-d (Elokecha)”: Havayah is the higher unity, the “sea” (“Havayah

is One”), and Elokim is the source of the flow into the lower worlds, the “dry land.” The revelation of the sev-
enth day of Pesach is above both.
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and therefore it is an Atzeres for both levels, “to Havayah your G-d.” And then what had been called
Havayah, which is the level of sea and the concealed world, became “your G-d” (Elokecha), in actu-

al revelation.

Therefore the day is an Atzeres to both Names together, and Havayah, the hidden “sea,” became “your G-d”
(Elokecha), openly revealed.
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(And this is the meaning of atzeres: retention and contraction, for the waters contracted and con-
gealed and became like a heap (ned), until it became dry land. I found this written, and it needs
examination.)

A short note, marked as something found written that needs examination, explains the word atzeres as reten-

tion and contraction: the waters contracted and congealed “like a heap” (Exodus 15:8) until they became dry
land. According to the Kehot note, a manuscript adds here, “and see what is written below.”
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Now, although in the reckoning of the Counting of the Omer the seventh day of Pesach is the level
of Yesod and not the level of Malchus, as is known, that is in the aspect of the count of the Omer
(chushbena de-omer), which is an elevation from below to above; and through the elevation and

the arousal from below one draws down “today is day,” etc.;

An objection: in the Counting of the Omer, the forty-nine days counted from Pesach to Shavuos, the seventh
day of Pesach is the sixth day of the count, Yesod, not Malchus. The answer is that the Omer count is an as-

cent from below to above: through our counting of each day we draw down that day’s light.
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and therefore the first day, which is the matter of the revelation from above to below, of itself and as
a matter of course, is not counted, and one begins from the second day. This is not so with respect

to the level of the drawing-down from above to below that is drawn on the first day of Pesach

That is why the first day of Pesach, when the revelation comes from above by itself, is not counted, and the
count begins from the second day. But in terms of the revelation from above that came on the first day of

Pesach, the order is different.
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(which is the essence of the festival of Pesach, a term for skipping, which is an arousal from above;
whereas the drawing-down through the counting of the days of the Omer has as its main point the

festival of Shavuos, etc.).

The bracketed words explain that this revelation from above is the essence of Pesach, whose name means
“skipping” (as Rashi explains on Exodus 12:11), while the drawing-down through the Omer count leads

mainly to Shavuos.
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Thus the first day of Pesach is the main, first drawing-down, and it is in the level of Chesed; and

then the seventh day of Pesach is the level of Malchus.

In that order, the first day of Pesach, the first drawing-down, is Chesed, and the seventh day of Pesach is
Malchus.
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However, at the Pesach of Egypt, since Moshe and Aharon and the seven Clouds of Glory were with
them, they were able, even without eating matzah, to draw down from the level of the revelation

that was revealed to them on the first day, drawing it into all seven days.

At the Pesach of Egypt the Jews had Moshe, Aharon and the seven Clouds of Glory with them, so even without
eating matzah they could draw the revelation of the first day into all seven days. In the maamar before this
one (Likkutei Torah, Tzav 12b), the Alter Rebbe explains that Moshe and Aharon were both of the level of
Abba, and the cloud of Aharon was the encompassing light of Abba, which blinds the external forces.
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And therefore its [prohibition of] chametz applied only on the first day alone, which is not so now
(as is written above, in the discourse beginning “This matzah,” etc.; see there).

That is why chametz was then forbidden only on the first day; now it is different. The text refers to the earlier
maamar of this parsha, “This matzah,” which explains this.
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And from here it will also be understood why it is written “an Atzeres to Havayah your G-d,” while

of Shemini Atzeres it is said “shall be for you,” and why “for you” is not said here as well.

This also leads to the question raised at the beginning: why the seventh day of Pesach is “an Atzeres to
Havayah your G-d” while Shemini Atzeres is “for you.”
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This will be understood by first introducing one more matter, namely, to understand the reason
that the complete Hallel is not said on the festival of Pesach except on the first two days, and how it
differs from the festival of Sukkos, on which the complete Hallel is said on all the days of the
festival.

To explain it, the Alter Rebbe first asks another question: why is the complete Hallel said on Pesach only on

the first two days, while on Sukkos it is said on every day of the festival?
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SECTION 9 - 139-40

Hallel, and “for you”
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Now, it is known regarding the saying of Hallel on a festival that it is a matter of abundant joy and

praise for the added light and revelation that shines and is revealed from above.

Hallel on a festival expresses abundant joy and praise for the added light and revelation that shines from
above on that day.
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And also, the meaning of hallel is the drawing-down of light and revelation, from the expression
“when His lamp shone (be-hilo).” And as is explained elsewhere, the two meanings go together, for
through the hallel and praise one draws down the radiance and the revelation, etc.

Hallel (9971) also means drawing down light, from “when His lamp shone (be-hilo, 19713) over my head” (Job
29:3). The two meanings go together: as Torah Ohr, Vayeshev, explains, praising a person for his qualities
brings them out of hiding into revelation, and so praise of G-d draws down His light.
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And it is known that the essence of the mitzvah of reading Hallel is specifically when it is complet-
ed, for then it is called a mitzvah, and according to all opinions one first recites over it the blessing

“Who has sanctified us with His commandments,” etc.; whereas when it is read with skipping, it is
called in the Gemara only “the custom of their fathers” (in Taanis, folio 28b),

The complete Hallel is the real mitzvah, over which, all agree, a blessing is said. The partial Hallel, said with
passages skipped, is called in the Talmud (Taanis 28b) only “the custom of their fathers.”
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and our Sages, of blessed memory, said (there), “Hallel on Rosh Chodesh is not from the Torah.” If
so, the reason is not understood at all why the complete Hallel is not said at least on the seventh
day of Pesach, on which there was the great revelation from above the chain of descent (hishtal-
shelus), etc.

The Talmud there concludes that Hallel on Rosh Chodesh, the New Moon, is not an obligation from the

Torah. So why is the complete Hallel not said at least on the seventh day of Pesach, the day of the great reve-

lation from above the chain of worlds?
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But the explanation is that when Israel went out of Egypt they were still at the level of smallness
(katnus), for they had not yet received the Torah and mitzvos, not until they stood at Mount Sinai;
and therefore they were called by the name “youth” (na’ar), as it is written, “When Israel was a
youth, I loved him” (in Hosea, chapter 11);

The answer: when Israel left Egypt they were still in “smallness,” spiritually immature, since they had not yet

received the Torah at Sinai. That is why the prophet calls Israel then a “youth”: “When Israel was a youth, I
loved him” (Hosea 11:1).
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and therefore, although they then had the revelation of great and mighty miracles, which comes
through the descent of a great and intense radiance from the Infinite One (Ein Sof), blessed be He,
the light that encompasses all worlds (sovev kol almin), nevertheless this radiance did not shine
and become revealed in them except in utmost smallness

So although they saw great miracles, which come from an intense light of the Infinite One, the light that en-
compasses all worlds, that light shone in them only in utmost smallness.
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(and see the Pri Etz Chaim, on the kavanah of the seventh [day]| of Pesach, where smallness is men-
tioned, etc.; see there. At first glance it is puzzling how it is a level of smallness, when, on the con-
trary, the light and revelation are drawn from a level above the order of the chain of descent, as is
said in the Zohar, “it depends on Atika (the Ancient One).”
A parenthesis cites the Pri Etz Chaim, the Arizal’s teachings on the prayers and festivals, which speaks of
“smallness” in the mystical intentions (kavanos) for the seventh day of Pesach (Shaar Chag HaMatzos, chap-

ter 8, as the Kehot note locates it). This seems puzzling, for the light of that day came from above the order
of the worlds, and the Zohar says of it, “it depends on Atika,” the highest level.
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But according to the above it is well understood: in truth the revelation is from a very high level,
but the revelation to them was in a mode of smallness, for the reason mentioned above, since they
had not yet received the Torah and mitzvos and there was not yet completeness in them, as is said
in the Zohar).

The answer is that the revelation was indeed very high, but it was received in a state of smallness, because

they did not yet have the Torah and mitzvos and were not yet complete, as the Zohar says.
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(And see in the Gemara, chapter 8 of Bava Kamma, folio 92, end of side b, “When [ was small,” etc.

Another parenthesis gathers sources on Israel’s “youth” at the Exodus. The Talmud (Bava Kamma 92b) ex-
plains the saying “When we were small, [we were treated as] men; now that we are old, as children” from the

verses: at first G-d Himself went before Israel in the pillars of cloud and fire, and later He sent an angel.

likuteitorah.com/likkutei-torah/tzav/7/ 53



LIKKUTEI TORAH « PARSHAS TZAV - MAAMAR 7 AR TPPOR TP NIRY 20w 0192 MEn PORN 000 Nww

TR P08 137 8% [moewa war) WPIWAY AR BP0 RWA %3 N1272 DRAWS Y1 53 1Iyn 1700
wrpna1] MPPMAY L[x Timy M10] RPYD 17977 DIpM F0RPY ART X2 D70 2 pon ama] 270 7 E0% oy
([wxa 5w p22n7] 7WNT MPIZIT PIva P onng tanw 27y IRV wrnyy CC.aw (s

And see on the matter of “When Israel was a youth” in the Midrash Rabbah, Ki Sisa, end of section
43, and in Shir HaShirim Rabbah on the verse “A palanquin he made for himself,” and in the
Zohar, Part 11, end of Parshas Bo, folio 43a; Vayakhel, folio 217, end of side a; and in the Mikdash
Melech there. And see what is written in the explanation on the verse “Set me as a seal,” on the mat-
ter of the straps of the tefillin of the head.)
It also cites the Midrash on Ki Sisa, where Moshe pleads after the Golden Calf that Israel, just out of Egypt,
are still “youths,” like a young vineyard whose wine has soured; Shir HaShirim Rabbah, where a king speaks
openly with his young daughter but, once she is grown, only from within a canopy; the Zohar, which calls

this youth “little Israel,” and the Mikdash Melech, a commentary on the Zohar; and the discourse on “Set me
as a seal,” about the straps of the head tefillin.
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And this is by way of analogy to a father’s love for his son, in which there are two modes. When the
son is small, the father’s love for him is revealed and very intense, so much that he hugs him, kiss-

es him and carries him in his arms.

An analogy: a father’s love for a small child is open and intense; he hugs him, kisses him and carries him in
his arms.
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Nevertheless, the love is not revealed so much in the small son, except in small things, for he does
not yet understand and feel the great things so much.

But that love can show itself in the child only in small things, since the child cannot yet understand or feel
great things.
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Whereas when the son is grown, although the father’s love is then not seen and revealed so much,
in hugging and kissing him, nevertheless it extends and is revealed to his son more, in teaching

him wisdom and giving him all his needs then, in his maturity, which are great things, etc.

When the son is grown, the father no longer shows his love with hugs and kisses, yet his love reaches the son
more fully: he teaches him wisdom and provides all his needs, which are great things.
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So too above, by way of analogy: at the Exodus from Egypt, of which it is said, “When Israel was a
youth,” for there was not yet so much completeness in them, therefore, although the revelation was
a great love from a very high place, nevertheless it shone in them only in a mode of smallness; and
therefore the complete Hallel is not said on it.

The same is true above. At the Exodus Israel was a “youth,” not yet complete; so although the revelation they

received was a great love from a very high place, it shone in them only in a mode of smallness, and therefore

the complete Hallel is not said on the seventh day of Pesach.
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(As for the complete Hallel being said on the first days of Pesach, it is explained in the Zohar there;
and also according to the plain sense it is right, for although there was not yet so much complete-
ness in them, nevertheless their going out of the state of Egypt was from darkness to light in a spir-
itual sense as well:

A parenthesis explains why the complete Hallel is nevertheless said on the first days of Pesach. The Zohar

gives a reason, and the plain sense gives another: even though they were not yet complete, leaving Egypt was
a passage from darkness to light in the spiritual sense too.
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from the level of Egypt, “the nakedness of the land,” and the forty-nine gates of impurity, they went

out to be servants of G-d.

They left Egypt, called “the nakedness of the land” (Genesis 42:9), and the forty-nine gates of impurity, to
become servants of G-d.
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If so, there is nothing greater than this, even though they were not yet made complete until the re-

ceiving of the Torah; and for this the complete Hallel is said on the day of their going out of Egypt.)

Nothing is greater than that, even before the Torah was received, and so the complete Hallel is said on the
day they left Egypt.
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Whereas on the festival of Sukkos, which is after the receiving of the Torah, when the supernal love
shines and spreads in them in a mode of maturity (gadlus), like a father’s love for his grown son,
which is revealed and from which great things are drawn, etc., as mentioned above, therefore the
complete Hallel is said on them on all the days of the festival.

Sukkos is different: it comes after the receiving of the Torah, when the supernal love shines in Israel in a

mode of maturity, like a father’s love for his grown son, which brings great things. Therefore the complete
Hallel is said on every day of Sukkos.
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And with this introduction the reason is also understood that of Shemini Atzeres it is said, “an
Atzeres shall be for you”: it shines and is revealed to you yourselves; whereas of the seventh [day] of
Pesach it is said, “an Atzeres to Havayah your G-d,” for it does not shine and become revealed in
the mode of “for you” so much, until the receiving of the Torah.

This answers the question about the two Atzeres verses: on Shemini Atzeres the light shines and is revealed

“for you,” in Israel itself, while on the seventh day of Pesach, before the Torah was received, it is “to Havayah
your G-d,” not yet revealed “for you.”
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(And therefore Shavuos is called Atzeres in the Gemara, and they said of it, “All agree that on
Atzeres we require ‘for you’ [as well],” etc.

That is why the Talmud calls Shavuos “Atzeres” and rules that on it all agree “for you” is required as well, re-
joicing with food and drink and not only prayer (Pesachim 68b).
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And see the Midrash Rabbah on Shir HaShirim, on the verse “How beautiful are your steps”: Rabbi
Yehoshua ben Levi said, “The Atzeres of the Festival ought to have been fifty days away, corre-
sponding to the Atzeres of Pesach; but,” etc.; see there. Thus the festival of Shavuos is, in relation
to the seven days of Pesach, like Shemini Atzeres in relation to the seven days of Sukkos.

And the Midrash on “How beautiful are your steps” says that the Atzeres of Sukkos ought to have come fifty

days later, like the Atzeres of Pesach. So Shavuos is to the seven days of Pesach what Shemini Atzeres is to
the seven days of Sukkos: the “Atzeres” that completes them.

MM L7702 MNP MYI2WE AT Y 099 123 [0 H5) 979 190AT @Rl XD 1092w 710 13°M
SITR TI0 *P12 PRI 1TI0 DRI 10w RPY NN 78T AR D [mior aws 277 AN 0D D9 1Ay
3w 9 7] 27O MIFIAWT AT TY 103 DO R R 1991 10 7D XUUnta

That is, as mentioned above, that on Pesach the revelation is not drawn so much in the mode of
“for you” until the festival of Shavuos, on which the Torah was given. Now, regarding Hallel, the
Ramaz explains (on Parshas Emor, folio 96, beginning of side a): “For indeed, the secret of Hallel is
to illuminate Malchus, the secret of Ado-nai, which equals hallel in numerical value,” etc.; “and
therefore the complete Hallel was not said until the festival of Shavuos.” End of quote.
On Pesach the revelation does not reach Israel “for you” until Shavuos, the day the Torah was given. The
Ramaz, the Kabbalist Rabbi Moshe Zacuto, writes that the inner purpose of Hallel is to illuminate Malchus,

the Name Ado-nai (°17X), whose numerical value, 65, equals that of hallel (%77); therefore, he says, the com-
plete Hallel was not said until Shavuos.
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And the matter of illuminating the Name Ado-nai can be understood from what is written in the dis-
course beginning “And now, let the power of Ado-nai be great,” that this is like “one who answers

‘Amen, yehei shmei rabba mevarach’ with all his strength,” etc.; see there.

Illuminating the Name Ado-nai is explained in the discourse “And now, let the power of Ado-nai be great”
(found, the Kehot note says, in the Tzemach Tzedek’s Or HaTorah on Sh’lach): it is like answering “Amen,
yehei shmei rabba” with all one’s strength (Shabbos 119b).
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And in the book Me’orei Or, letter hei, section 14, he wrote: “Hallel is a name for Malchus, for she
praises Havayah constantly. There is a complete Hallel: Malchus as a complete partzuf; and there

is a Hallel that is not complete: half a partzuf, from the chest downward.” End of quote.

The Kabbalistic work Me’orei Or calls Malchus “Hallel,” for she constantly praises Havayah: complete Hallel

is Malchus as a complete partzuf (configuration), incomplete Hallel only half of one, from the chest down.
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And this difference is like the superiority of the First Temple over the Second Temple, as is ex-
plained in the Zohar, Part II, Shemos, folio 9b, and in the Mikdash Melech there (see there), that
this is like the upper hei and the lower hei.

This difference resembles the superiority of the First Temple over the Second, which the Zohar (2:9b) and
the Mikdash Melech compare to the upper hei and the lower hei of the Name Havayah.
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And along these lines he wrote in the Pardes, in Erchei HaKinuyim, under the entry hallel: “Com-
plete Hallel and incomplete: there are those who explain that the complete is in the secret of Binah,
and the incomplete in the secret of Malchus. But the correct [view] is: complete Hallel is the moon
in its fullness, and incomplete Hallel is in the secret of the breach of the moon.” End of quote.
The Pardes of Rabbi Moshe Cordovero writes along the same lines in its lexicon of Kabbalistic names (Erchei
HaKinuyim), under hallel: one view holds that complete Hallel corresponds to Binah and incomplete Hallel

to Malchus, but the view he prefers is that complete Hallel is the full moon and incomplete Hallel the dimin-
ished moon.
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And according to what is written in the name of the Mikdash Melech, the two explanations go to-
gether: complete Hallel is when Malchus receives a great radiance, until it is at the rung of Binah,
as in “He did not cease cherishing her until He called her ‘My mother,’” etc.)

Following the Mikdash Melech, the two views agree: complete Hallel is when Malchus receives so great a

light that it reaches the level of Binah, as the Midrash says, “He did not cease cherishing her until He called
her ‘My mother’”: the “daughter” is raised to be called “mother,” Imma, which is Binah.
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(And see what is written on this in the discourse beginning “Song of Songs,” on the matter of the
two meanings in the level of kallah (bride): the sense of “my flesh is consumed (kalah)” and the
sense of “my soul longs (kalsah),” etc. And see what is written at the end of the discourse beginning
“May He reveal to us its reasons,” on the matter of “On that day it will be,” etc.)
The text closes by pointing to two discourses: “Song of Songs,” on the two meanings of kallah, “consumed”
(Psalms 73:26) and “longing” (Psalms 84:3); and “May He reveal to us its reasons” (Torah Ohr, Chayei Sarah,

the discourse on the doubled hei cited above), at whose end, on “On that day it will be,” the Alter Rebbe says
that in the time to come the upper hei itself will be revealed below.
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IN ONE'S AVODAH

Eating for the sake of Heaven gives a person strength that, in the Shema and prayer, makes his contempla-

tion, love and awe stronger than his G-dly soul could reach alone. The matzah of before midnight is the ser-

vice of setting aside one’s will, lowliness and simple faith, which must be guarded from the chametz of self-

exaltation; this arousal from below, together with Torah and mitzvos all year, is what makes a person a vessel

for the higher revelation.

QUESTIONS FOR DISCUSSION

1.

Why does the Torah speak of six days of matzah before the Atzeres of the seventh day, when it commands
matzah for seven, and how does the maamar read the verse?

. What distinguishes the matzah spelled nx» from the matzah spelled n1x»n, and why does only the first need

guarding?

. How can food, from a lower order of creation, give life and even intellect to a human being?

In what way is the child’s call of “Father” after tasting grain a model for the faith that matzah brings?

. Why is the seventh day of Pesach “an Atzeres to Havayah your G-d” without the complete Hallel, while

Shemini Atzeres is “for you” and Sukkos has the complete Hallel every day?
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PARAGRAPH 1
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According to the note, this maamar appears with varia-
tions in Sefer HaMaamarim 5570 (1809-10), together with
an explanation, so the reader can compare another ver-
sion of the same discourse.
KEHOT'S NOTE
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Moshe, reviewing the festivals, tells Israel: “Six days you
shall eat matzos, and on the seventh day an Atzeres to
Havayah your G-d; you shall do no work.” Plainly, the sev-
enth day is a festival of assembly that concludes Pesach;
the whole maamar asks why the verse ties it to six days of
matzah.

Deuteronomy 16:8'1:1"v 0°127

myn X2 PRYR M2 N3y YPawn 031 nixn PIRD 0On nwy
MIRTR

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 07727
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“You shall not eat chametz with it; seven days you shall eat
matzos with it, the bread of affliction.” The earlier verse
that commands seven days of matzah, which raises the
question of why verse 8 says six.

Deuteronomy 16:3°2:1"0 0°127
791872 %3 °1Y 0N NI PVPY-PORA 01 NYAY YN 17y PIRNKD
7 93 0% YRR ANKE 0PN T30 YR 0I%R IRD XY
o
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

127221 (170°Y) 7°wN N A%n 777 AR 2,10 0°727

PARAGRAPH 2

The verse calls the seventh day of Pesach “an Atzeres to
Havayah your G-d”; the Alter Rebbe ties this to the miracle

likuteitorah.com/likkutei-torah/tzav/7/

of the Splitting of the Sea, which took place on that day.

Deuteronomy 16:81:1"v 0°127

IR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

5
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The Talmud brings Rabbi Yosei HaGelili’s teaching that
the prohibition of chametz at the Pesach of Egypt applied
only one day, since “No chametz shall be eaten” is fol-
lowed by “Today you are going out.” The Alter Rebbe uses
this to show that the first generation reached the Splitting
of the Seawithout six days of matzah.
Pesachim 96b:1-2°2-"R:2 1% 0°1oD
D1 731 K70 7X7 1M TN Y D713 MOBT P73 PR KON
— TR DI° KPR 2791 30870 PRY 02180 n0DY 17In iR 200
KPR .7DOKRE ONR D07 AP o001 ,”ynn 2IK? K97 :anio 1inon
,0i°7 9D ixmemy .niiT noD? 1T RIMY TN 1907 KR 0o
.Y 3 2731 NiniT nom
William Davidson, Vocalized Aramaic (CC-BY-NC)
The command for all generations to eat matzah for seven
days, which the Alter Rebbe contrasts with the single day
of the Pesach of Egypt.
Deuteronomy 16:3°2:1"b 0°727
791BM2 >3 °1y 0N NI PPY-PIRA 002 NYAY AT 12y PIRNTKD
B7 93 D3R PIRD TOKS DPONK DA 1907 DI PIRN DRY
7
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

7

TPPRR TP Ny

Of the seventh day of Pesach the Torah says “an Atzeres to
Havayah your G-d.”

Deuteronomy 16:81:1"v 0°127
myn X RYR M2 N3y YPawn 0331 nixn PIRD 0on nwy
TIRTR

Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
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thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P27 NN 1AK%

The Torah tells that, leaving Egypt, they baked their dough
into matzah “because they were driven out of Egypt and
could not tarry”: plainly, in their haste the dough had no
time to rise. The Alter Rebbe asks why such a reason is
needed, since chametz was forbidden to them anyway, and
later reads “driven out” in another way.

Exodus 12:39v7%:27> ninw
17370 YR KD %3 nixn M3y 077187 RO WK PRITTNN 1DRM

10717 WYR? 173702 AnRNT? 1937 K91 018nn
And they baked unleavened cakes of the dough which they
brought forth out of Egypt, for it was not leavened; because
they were thrust out of Egypt, and could not tarry, neither
had they prepared for themselves any victual.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“On the eighth day an Atzeres shall be for you; you shall do
no laborious work.” Of Shemini Atzeres the Torah says
“for you,” and the Alter Rebbe asks why the wording
differs.

Numbers 29:357”7:10" 12712
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On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5

10

"

The Talmud teaches that at the Pesach of Egypt the prohi-
bition of chametz applied for one day; so on the day of the
Exodus they were forbidden chametz in any case.
Pesachim 96b:1°X:2 173 0°non
01 227 X707 7K 1M TN 7272 0718 09T 293 pRN KON
— X 09 KPR NT93 9300 PRY 00731 10DY IR NIk Vv
DORE OAR 090 :APY N0, PRn PoK? KD i Tntn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Haggadah explains the matzah of the Seder by the
dough of our ancestors not having time to leaven before

the King of the kings of kings was revealed to them and re-
deemed them. The Alter Rebbe asks why this reason is

likuteitorah.com/likkutei-torah/tzav/7/
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needed, and later reads it as pointing to a second, higher
level of matzah.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
479790 7181 10D , 703 ,NOD B AT
DY Opxa PO KPY DWW DY ?nn 0w DY 00PN MRY it 1En
T2 WITR ,07%7 *270 7R DIPPY NPV TY pRna? arnia
My 07%nn RCRIT WK PRATTNR DR Ry ,0781 N7
TTET0N ,ARNRNNY 1937 X2 071%mn W3 03 ,yRn K v2 ,nixn
.07 1yRY
This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

PARAGRAPH 6
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IMDIN® 077111 N8R DY 1R 120

On the command to eat the Pesach offering with matzah
and bitter herbs, the note points to the Tzemach Tzedek’s
Or HaTorah on Parshas Bo, the parsha in which that com-
mand is given, for a related discussion.
KEHOT'S NOTE
AWy X2 N”MIR RD

I8 TY KPR PN 1O nopnw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1”20 8”p 51 07ann .7 178 0Ot

nIST 7Y RPN PONI 1K nopnw

The Mishnah rules that the Pesach offering is eaten only at
night and only until midnight; so the command to eat it
with matzah was fulfilled before midnight.

Mishnah Zevachim 5:8°11:’771 0°n23t miwn
Y2 0P 992 1YY ,0°%R 0WTR LM0Rm) wynm 1920
71327 ,102°9K2 MW .TI070 T2 107 7252 ,NAX MIAR YL 1T
222,078 227,y 222 TRORN 07X 27 ynm 0032 2K

XY 72722 KPX ORI K MOBD IOK N7 0o 23R 50Kn
9% KPR PRI 1KY 1207 KPR DORI 1K) ,NI%0 7Y KPR PO

The first-born animal, tithe and the pesah are sacrifices of
lesser sanctity. They are slaughtered in any part of the
Temple court, and their blood requires one sprinkling, pro-
vided that he applies it against the base [of the altar]. They
differ in the [rules governing] their eating: The first-born
animal is eaten by priests [only], the tithe is eaten by anyone
and they can be eaten in any part of the city, prepared in
any manner, during two days and one night. The pesah can
be eaten only at night, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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16

17

18

19

mxn 7Y KPR DR nopnw
The Rambam, at the end of chapter 8, states that the

Pesach offering is eaten only until midnight, as a safe-
guard, though by Torah law it may be eaten all night; the
Kehot note cites this alongside the Mishnah.
Mishneh Torah, Paschal Offering 8:157127p m3%n ,71n mwn
U1 noad
12 niZn 7Y XPX POK1 nopn PRY Ninipn mmd2 11N3 12D
TIRY PP Ty AP0 P2 PN AN T M M pIaY
nywa Shn Nyu RKITY O yRo NiDPN 1INI 923 .nwn
PR MW MUY I PIWY PN A0 732 TR 73N
:M7720 N2
Torat Emet 363 (Public Domain)

“In the first [month], on the fourteenth day of the month,
in the evening, you shall eat matzos.” Here nxn is written
without a vav: the matzah of before midnight.

Exodus 12:181°:27 mnw

T0RT 0P TY NER 19OKA 27y2 wIn? O Iy nyIN3 [wR12
1093 UIN? 0717Y)

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI N1y "1 1aKR%

“And they baked the dough... into cakes of matzos.” Here
msn is written with a vav: the matzah baked after the reve-
lation of midnight.
Exodus 12:3907%:27 mnw
WD PIT K °3 NIXR NAY 07130 IXOVIT WK PRITNR 19K
10717 WYR? 173700 ARNT? 1937 K91 0M8nn
And they baked unleavened cakes of the dough which they
brought forth out of Egypt, for it was not leavened; because
they were thrust out of Egypt, and could not tarry, neither

had they prepared for themselves any victual.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N I7IPT KX 912 190

The Zohar says that matzah, before it is joined with the
masculine, is “poor bread,” but when it is joined it is
called mxn, “with the addition of a vav”: “first matzah, and
afterward mitzvah.”

Zohar, Vayetzei 23:200-22571737-"1:373 X%" ,771171 7190

T2WnRR A R

There the Alter Rebbe reads “Havayah our G-d and the
G-d of our fathers”: “our G-d” is a contraction, and the vav
of “and the G-d of” is a drawing-down (7>w»n) through
which “our fathers,” Chochmah and Binah, come into
being.
KEHOT'S NOTE
— (MTO02 TR APy PP PP 17T .MmTRN AR 177 R™MIN AR
.171°Y 7°wWN 1R”A02 9”INIR PUI Ny
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The wording of the Alter Rebbe’s quotation matches this
verse about the second Pesach: “with matzos and bitter
herbs they shall eat it.”

Numbers 9:11x8”>:’t 72722

Bhiehy
in the second month on the fourteenth day at dusk they
shall keep it; they shall eat it with unleavened bread and bit-
ter herbs;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And they shall eat the meat on this night, roasted over
fire, and with matzos and bitter herbs they shall eat it.”
The command given in Egypt to eat the Pesach offering
with matzah, before any haste of leaving.

Exodus 12:8°1:2” mnw
ATPIRY D270y Nivm WRTPE M7 0772 207NN 19K
And they shall eat the flesh in that night, roast with fire, and

unleavened bread; with bitter herbs they shall eat it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

22

23

bW np3a pURon RPW 1w DY 1 2 By 2Y9OIN 1IN 3T 78R
0090 *a%n TR DRy TRAIW TV YIRS 125MaN

The Haggadah’s explanation of the matzah of the Seder,
which the Alter Rebbe now reads as referring to the sec-
ond, after-midnight level of matzah.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
4’79791 7181 70D , 70 ,N0D DY AT
DY Opxa PO KPY DWW DY ?nn 0w DY 009K MRY it 1En
T2 WITRT ,072%7 *270 M7k DIPPY MPNY TY pRna? arnia
NAy DM%HR NORIT WK PRITNR DKM 0RIY ,0781 N7
TTE0N ,ARRNTY 1937 X2 071800 W3 03 ,yRn K v2 ,nixn
.07 1yRY
This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

Here mi3n is written with a vav, which the Alter Rebbe takes
as proof that the matzah we eat belongs to the higher level.

Deuteronomy 16:81:1"v 0°127

TN
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 8

24

25

26

172 anen by XY 0

Moshe reminds Israel of the manna, a food they had never
known: G-d fed them with it “to teach you that not by
bread alone does man live, but by all that comes forth
from the mouth of Havayah does man live.” The maamar
reads it as saying that what gives life is the divine word
within the bread itself.

Deuteronomy 8:3°3:’1 0°127

1907 TR NYT) X2 AYTRY WK 190°NK TPR T2y N

M2 n7eD K¥INTPD70Y *3 DIRT M0 1727 anpaby XY 53 qyTin
07X

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XN R, APY .2 ,RD Mvn D 2,0 mhw D 1P 03 XY L3, %At
"N T,

NWT YN NWTN

“Let the earth sprout vegetation”: the utterance by which

plants were created, which the Alter Rebbe says is clothed
in bread and gives it life.

Genesis 1:1187:’R N°wR12

"D P 1B YY YU PR 2PY XUT PIRT XOTH DK TR

AT PIRTPY 1279978 WK 1007

And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NWT PN RWTN .. QIN AWyl

“Let us make man”: the utterance that created the human
being, which raises the question of why man needs the ut-
terance in the bread.

Genesis 1:261”2:’% N"wX12
NiYy:M 0O NITI AT AMNTD AP OTIR Y DPPR nRn
PITPY VAT U072 YIRT2 MR DY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.K°>0O® .10 ,K N°WRI2
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PARAGRAPH 9

27

28

29
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This is the discourse “To understand the matter of lechem
mishneh” that the text cites.
KEHOT'S NOTE

XL,TY 0w AR LT ,70 R™MIN

NWT PINT RXWTN .. QIN AWy

The words here quote Genesis 1:26; the passage is shown

below.

Genesis 1:26172:°8 NwR12
A1y 07 D372 1777 MR HJD’?S; xR Ayl D’,?"?tj plhgl
PIRTPY RN UR17709M YRG0 M3 oy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X 0w .10 ,K NPWRA2

apy e nmpa
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
myn .ANPNNa PR 0OWIPYhi 180 03 AR LA L0 DYy PUraRn
NPMIR RTY LK 1% °Y0R D N7IPY LR LTV LT, 1PN DA AR LR oW
©"0) 86 TIYR NHwN — DIPW "nawy 17T LYWRR Y 1-770 nhw
7371 PP DIRAY MW 07wYATN 7191982 IR L (TOP °Y 270 v
.5”WN-R12 NPWRI2 777 — DRAW I 0D K3 22w XI0

PARAGRAPH 10

30

31

199920K 0n2

Iggeres HaKodesh 28 quotes the Zohar’s “through
Chochmah they were refined” together with “darkness is
turned into light,” in explaining the purifying waters of the

red heifer, which are drawn from supernal Chochmah.
Leviticus 4:1'R:"7 Rp7
ARP TYROR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

SvIPD TR0 .2 LTI PTIPD T IR PPN NP0 (RPAND) PUIANA
LR ,T R DOYD 10312 IR .OW PR (TURwn nrhp) mnan

19°92NK 7dM2 %2

In Pekudei the Zohar describes how, within the supernal
Thought, the refuse is sifted out and what is refined re-
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32

33

mains, the idea behind “through Chochmah they were re-
fined”; the Kehot note points here.

Zohar, Pekudei 51:663-674771yN-1"07N:X”1 *1P2 ,7711 190

5”1awa 91 nT NYTNY MW nrya e

Etz Chaim, Shaar 8, describes how the seven kings of Tohu
came forth from Binah included in the light of Daas and
entered its vessel, which could not bear them and broke
and fell; the Alter Rebbe cites it for the fall of the Daas of
Tohu.

Sefer Etz Chaim 8’11 0°°n vy

naws smeaaan

From the Hallel: “Who is like Havayah our G-d, Who is en-
throned on high, Who looks down so low...” The opening
of the Torah Ohr discourse in Miketz that the text cites on

the intellect of the animal soul.

Psalms 113:5°77:3°p 0°2°11n
NATY AT ROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 11

34

QTN 791 07 00 NXIn P By o

The second half of the verse, “but by all that comes forth
from the mouth of Havayah does man live,” read here as
the source from which the divine utterances come forth.

Deuteronomy 8:3°2:’11 0°7127

1927 TNIX NYT? X2 AYTIR? WK 107N TPIRN 79T YN

m°m? n7eD K¥INTPD70Y *3 DRT M0 1727 onpaey K% v 7y°Tin
TR

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12

35

QIN AWy

“Let us make man”: the utterance that created the human
being, which comes after those of the plants and animals.
Genesis 1:26172:X N°wx12
RIY 027 NITI AT AMATI MNPR2 DI ALY DR MR
PIT2Y WRIT U177 YRG0 Maan oY
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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NwTn

“Let the earth sprout vegetation”: the utterance that
brought forth plants, which comes before the creation of
man.
Genesis 1:11X™’R N°wx"2
MDY 1D TY Y PR WY RYT YINT KYTD DOROR TR
7ML PIRTTPY 1279978 WK 1007
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PANT R¥IM

“Let the earth bring forth living creatures”: the utterance
that brought forth the animals, also before the creation of
man.
Genesis 1:24772R n°wX12
IR W) TR02 APRY M0 w3 YINT K¥IN DPUK MR
97N A
And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the
earth after its kind.’ And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.72 ,R NPwRI2

Rav Nachman tells Rava the next morning, “The reason I
did not tell you in the evening is that I had not eaten beef.”
The Alter Rebbe learns from this that food adds strength to
the intellect.
Bava Kamma 72a:1°X:X 27y Xnp 822
XTINT X2 72K NPT
William Davidson, Vocalized Aramaic (CC-BY-NC)

Y70 PN PN
“A child does not know how to call ‘Father’ and ‘Mother’
until he tastes the taste of grain.” The Alter Rebbe takes it

as further proof that food adds to the intellect, because its
root is above Chochmah.

Berakhot 40a:147:X *n m>72
KPR 12731 KD :p¥2 92 1002 27 0K INDWD 19) PN NiTve DY
DX 2 POKY 12K A0INT XD TN TR 9N VT e 3
2y MYy XMy 127 T2 PRY LT 103 WK TRR 020 10N
MR TR0 22 2PN T T AU WY LI KPR DTN
TPy 1B MKIY IPNI 92 RYRNIY 1270 LN MIRD
”RAR” mﬁﬁ‘? Y717 PAIAT PRY N0 90 ARIR AT 227 NIRD
1T DYY DIYYYY T NN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-

cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
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41

42

and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,2° 579 1037 LR ,1 M2

Naw® smvaaan T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, 81N

NILRT WRT PR Iwn 127 DY

That discourse asks the same question, since man too has
“that which comes forth from the mouth of Havayah,” and
answers that man is last in Creation, while the inanimate,
vegetative and animal, fallen in the shattering of the ves-
sels, are rooted far higher; that is why food gives man life,
and X% there means the source from which the Ten
Utterances came forth.
KEHOT'S NOTE
.79°R) 2,82 mbn n7ph

NILAT WRT PR Twn 12T

Moshe speaks to the heads of the tribes, introducing the
laws of vows. The opening of the Likkutei Torah discourse
in Matos that the text cites, where food is shown to be root-
ed above man.

Numbers 30:2°3:" 72722

M MI% WK 1270 77 MR PRI 2127 nivnn "YRTTIR Tn 9210
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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45

1°%1%°1 17997
On the 288 sparks, the note sends the reader to a discus-
sion in the Alter Rebbe’s maamarim of 5565 (1804-05).
KEHOT'S NOTE
2PNy 70PN R0 AR

Nawn 0 IR M2 27y

There the chayos are “carrying and carried” with the
Throne: they are nullified to it as a horse to its rider, yet
like a horse they carry the rider to a place he could not
reach by himself.
KEHOT'S NOTE
.2,RY R"MN

WTPY Nawn 030 NX 1O

The fourth of the Ten Commandments, “Remember the
Shabbos day to keep it holy.” The opening of the Torah

likuteitorah.com/likkutei-torah/tzav/7/
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Ohr discourse in Yisro that the text cites on the chayos that
carry the Throne.

Exodus 20:8°11:’> mnw
AWTRY Nawn 0Nk 130

Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w’pa — nawn

According to the note, the errata table of the first edition
records that a little is missing here, between “to keep it
holy” and “in the Shema,” and the second edition printed
that remark at the foot of the page.
KEHOT'S NOTE
SS1wa ' ARSI 0D 191 NP N07 Qw1 KT IRITS NPUnn mva
M W TR R LT OTIPD YR AR LTInyn

PARAGRAPH 14

47

48
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The Zohar says that a person coming into this world knows
nothing until he tastes bread, and so when Israel left Egypt
they knew nothing until the Holy One, blessed be He, gave
them bread from “that land,” as it is written, “a land from
which bread comes forth,” and then they came to know
Him.
Zohar, Vayetzei 23:225-231K797-11797:270 R¥™ ,7117 790
He further said that a man born into this world knows noth-
ing until he tastes bread, and only then is there an awaken-
ing in him of intelligence and power of discernment. In the
same way, when Israel left Egypt they were devoid of all
knowledge until G-d made them taste bread of that earth
called erez, of which it says: “As for the earth (erez), bread
cometh of it’” Then Israel began to know and to recognise
G-d.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Vayetzei 23:225 for these
words.

Zohar, Vayetzei 23:22577737:375 8" ,717 7800

PARAGRAPH 15

49

1980 Bva
“Nullify your will before His will.” The Alter Rebbe uses the

phrase for the lowliness and submission that matzah
represents.
Pirkei Avot 2:47:2 max nawn
Y3 .131¥73 TIXT AP 219 ,729873 91937 7Ry MR 7 R
;IR PP L3398 "3 0o 1937 PuoY 073,319 C1En 729%
Y 1710 PXY 3010 0P TY T08Y2 RN PXY M3 1 ¥Ian OX
iDiOY YW DR KW 127 I0KRA PR ,iNipnY yanY 1y T1an
:IBN K XY MUK MIDNYD? TR XY I0YT
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
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52

53

ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

°22% yann° 5

Asaph recalls how, troubled by the prosperity of the
wicked, “my heart was soured (yischametz), and I was
pierced in my reins.” The verb is from the root of chametz,
and the Alter Rebbe takes it as likening a heart that turns
toward wickedness to leaven.

Psalms 73:21X”2:3”y 0°2°1n

N "Niv921 7227 YRNn’ 2
For my heart was in a ferment, And I was pricked in my
reins. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
.[3] .7 ,0% 1972 2M0 prhy

PORMAW INRD IND PORAMY DTIP IND

Rabbi Yitzchak resolves a contradiction about King
Koresh (Cyrus): one verse speaks of him before he
“soured,” the other after he “soured.” The Sages’ language
uses leavening for a turn to evil.
Rosh Hashanah 3b:10-1227>-:2 3 w1 wR9
U7 XA LU0 RIA RID IWPTT ROT LU0 ana 7OnT n cTIN
D 2y — XOOUANN ,T7 W2 1780 — w13 XU X1
,PIR? 227 MR IRWR Dipn DI AN wIT — Y T Limiobn
27 A2 RO PRNTY XY XD PROTY 0TIP XD XWR XY
SN2 TYOROT " RID
William Davidson, Vocalized Aramaic (CC-BY-NC) A

10°Y2W INW 20yn °n

Rabbi Alexandri’s prayer: “It is revealed and known before
You that our will is to do Your will; and who holds us back?
The sourdough in the dough,” that is, the evil inclination.

Berakhot 17a:2°2:X 1> nM>72
2K 0327 MT? OXY LW 1122 THYA PX1,MIIK 122 NNy
ITIOIP 23NN .72 VP RIINT VN VT KPR PP U
MPXY I T M3 ,0mRivE 19377 00 TR PInT an2
712757 .ﬂﬁ’;??_ﬁ TPV N9°YaW TIRY — 72391 11,7218 mtz;y}
"0 2272 72937 °PIN NiRY? W) , 0770 1P7ENY 77050
R. Alexander used to add at the conclusion of his prayer :
May it be Thy will, O L-rd our G-d, to place us in a corner of

light and not in a corner of darkness ; and may not our heart
grow faint nor our eyes dim. There are some who say this

likuteitorah.com/likkutei-torah/tzav/7/
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was Rab Hamnuna's prayer ; and R. Alexander used to add
at the conclusion of his prayer : L-rd of the universe ! It is
revealed and known before Thee that it is our will to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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In the declaration said when bringing the first fruits, the
farmer recounts: “And Havayah brought us out of Egypt
with a strong hand and an outstretched arm, and with
great awe (mora gadol), and with signs and wonders”;
plainly, with awe-inspiring deeds. The Sifrei and the
Haggadah read “great awe” as the revelation of the
Shechinah.
Deuteronomy 26:8°11:172 0°727
NInRN 5‘1; R0 7701 31 A0 T2 O078mR T NIRR
Hapiglaaki]
And the L-RD brought us forth out of Egypt with a mighty
hand, and with an outstretched arm, and with great terrible-
ness, and with signs, and with wonders.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0w °7590 .1 ,12 0°1237

11°9W 919°3 91 P1TA NI

The Sifrei explains “and with great awe” as “the revelation
of the Shechinah.” The Alter Rebbe identifies this revela-
tion with the higher awe and bittul that freed Israel.

Sifrei Devarim 301:21X”5:X”w 0727 °790
19 NApY X127 0°719-K 171037 IR WURD LA00W 2173 1 91T k1D
I PN T RPN DONDINA MNIRI MONA L3 2TPR M3
0°%na 02°19-R 77 09% AWy WK 925 ,0°0173 0K Tl
Sy
"and with great fear": This is revelation of the Shechinah, as
it is written (Devarim 4:34) "Or has a god ever done mira-
cles to come and take for himself a nation with trials, with
signs, and with wonders, and with war, and with a strong
hand, and with an outstretched arm, and with great fears,
before your eyes?"

Sifrei Devarim, Hebrew (Public Domain) - Sifrei by Rabbi Shraga Silverstein
(cc-BY)

7295 21973 11 P17 NI

The Haggadah brings the same explanation: “*And with
great awe’: this is the revelation of the Shechinah.”

Pesach Haggadah, Magid, First Fruits Declaration 225w 7737
2”2 °2R 72X "R ,7°3n ,N00

X127 D°P°K 1917 N MRIY nnd ,n10Y 1R it 9T R7inm
RN T2 MANPRY 0°NDINY NNR2 NERa i3 2pn ik 90 nop?
03°poR 0P NRYTIwR 993 DRI DORTINDY NI Y

Y7 oEng
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and with great terror (meaning the glory of the lord) as is
written, hath G-d assayed to go and take unto him a nation
from the midst of another nation, by temptations, by signs,
by wonders, by way: and with a mighty hand, by a stretched-
out arm, and by great terrors, according to all the lord your
G-d did for you in Egypt before your eyes.

Pesach Haggadah (Public Domain) - A. Alexander 1787 (Public Domain)
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The command to eat matzah in the evening, before mid-
night, which the Alter Rebbe identifies with the matzah of
lower awe.

Exodus 12:181°:27 mnw

TORT 090 TY NER APIRA 17y3 AP O AWy AyIIND TURT2
13793 U2 0oy

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17,20 mnw
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The previous maamar of Tzav explains why the Zohar calls
matzah “the food of faith”: matzah has no “taste” and no
rising, and it draws down the level of Abba, which is above
comprehended knowledge, but in smallness, like the
child’s knowing to call “Father.”
KEHOT'S NOTE
2,22 9795 10
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The Sages’ saying that a child cannot call “Father” and

“Mother” until he has tasted grain, here made the model

of the faith that matzah draws into the soul.
Berakhot 40a:147°:X " N1972
N?N 12732 ) :PM%° 92 702 27 R !NQ’WQ 121 PIRA nince 55_7
DT 1230 PIRY 17K RINT KT 12K T 0N W AT 2217
Py M7 XoImW 137 77 PRY LT 193 WX TRD 37 1R
SR RN 27 W 1 TR AT SRR LT KPR TR
M2 1PV KA PRI 12 2RPRNIY TV AT MIKA
PRIXY MRY YT PIPRT PRY 0T 700 IR A7 227 NI

-137 OYY DYV TY RN

If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

likuteitorah.com/likkutei-torah/tzav/7/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 20

60

61

SROIw R 1 IR
G-d says through the prophet Malachi, “For I, Havayah,
have not changed, and you, sons of Yaakov, have not come
to an end”: plainly, His unchanging bond is why Israel en-
dures. The Alter Rebbe reads it as saying that G-d is exact-
ly as He was before the world was created, which is what
every Jew believes in faith.

Malachi 3:61:3 °3x7n
:00°72 K2 232712 DAY "NPY R? °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

017 Ny 7”732

the passage shares nothing with the note
KEHOT'S NOTE
X7 ARNRY DY
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J771n,278 MAR

1980 Bva

“Nullify your will before His will.” The Alter Rebbe uses it

for the self-nullification drawn from the faith of matzah.
Pirkei Avot 2:4°7:’2 max mwn
Su3 11987 I ARPYY ¥79 ,79%7 13937 7y IR 7 R0
;IR PP .339%7 "3 0o 1937 PuoY 073,119 C1En 729%
NR TR PRY,ANI 0P 7Y T0¥Y3 PRRD PR1 79330 ™ wNEn OX
iDiOY YW DR KW 127 T0KA PR ,iNipnY yanY Ty T1an

S350 K2 N2U ,TIVN MIBNYI? MR 2X) YRET?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

982y "wan

From the prayer of Mar son of Ravina, said at the end of
the Amidah: “and let my soul be as dust to all.” The lowli-
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66
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ness of dust is the quality of the “earth” from which bread
comes.

Berakhot 17a:47:X 17> N>72
>19W% 2983 ,°PPK” 237 MK APNIPE 07°0n M 3 RI°2T A2 1
3% 7py2 “wan ,0iTn *wn1 “Popn?1 ,nn 12TH "ningt ¥
37 92890 °I2°8M U] TN PNIgR ,A07I03 °27 NNB .2An
591 .0%1y2 X3P niwaInng NIy Yam ,nyY awRm LyI7 R
11397 T .MU YRYp) BNYY 797 MY 1YY Yy mawing
BRI M3 1 307 °27 1T °D T
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MO72
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Job, describing the earth, says: “The earth, from which
bread comes forth, and beneath it is overturned as by
fire”; bread grows on its surface while its depths are hid-
den. The Zohar reads “the earth from which bread comes
forth” as the supernal earth, and so matzah as bread from
that earth.

Job 28:51:117 21K
{WR"IR 787 AN DIPTRE NI P
As for the earth, out of it cometh bread, And underneath it is
turned up as it were by fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
1,72 2R R

apy” 2w 87y

This is the discourse on “And Yaakov dwelt in the land of
his father’s sojournings,” on Torah Ohr 26c; it opens with
“I will walk before Havayah in the lands of the living,” two
“lands” that are two vessels for the supernal life to rest in.
KEHOT'S NOTE
A9 RN

12N 99920 PN 2pY° 2N
“And Yaakov dwelt in the land of his father’s sojournings,
in the land of Canaan,” the opening verse of Parshas
Vayeshev and of the Torah Ohr discourse that the text
cites.
Genesis 37:1°X:1% N°wR12
1932 IR 12X 2700 YIND 2Py W
And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There, on Torah Ohr 43c, the Alter Rebbe explains that al-
though earth, the inanimate, is the lowest level, “the end
of action is first in thought,” and in that sense earth came
first, even before heaven (Chagigah 12a); therefore earth
has the power to bring forth vegetation.
KEHOT'S NOTE
AL, RN

T RN WA

Yehudah steps forward to plead with Yosef for Binyamin:
“And Yehudah approached him.” The opening of the
Torah Ohr discourse in Vayigash that the text cites on the
level of “earth.”

Genesis 44:1817°:77 N*wR12

XY 237X PAIR2 727 TT2Y RIIT VITN 2 RN AT VIR U
Y792 7902 °3 77292 79K

Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d commands Moshe and Aharon in Egypt: “And you
shall guard the matzos, for on this very day I brought your
hosts out of the land of Egypt”; plainly, watch the dough so
that it does not leaven. The Alter Rebbe reads the guarding
inwardly, as protection from the external forces.

Exodus 12:171:2” mnw

PIXM 02°NIRIZNR "NRIIT 7T 07 DXY2 °3 NIXRINR ORRYY
:07y NP7 02°n7T? M7 0¥ X onTnY 0N

And ye shall observe the feast of unleavened bread; for in

this selfsame day have I brought your hosts out of the land of

Egypt; therefore shall ye observe this day throughout your

generations by an ordinance for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Zohar on Parshas Pinchas, matzah is so called be-
cause it drives away the evil forces and makes strife
among them, as in “Massah and Merivah” (Exodus 17:7);
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the Zohar notes that massah is spelled with a samekh and
answers that its Aramaic rendering is matzusa, strife.

Zohar, Pinchas 105:727-106:740-1">wn:1”p 0nin M 190
n"wn:a"p

27N 1A Ay

Rabbi Levi bar Chama in the name of Reish Lakish: “A
person should always stir up his good inclination against
his evil inclination,” the quarrel that the first matzah
represents.
Berakhot 5a:2°2:X ’1 n1572
9% 07X I 0PIV WP 12 1IIRY °27 0K N2 12 707 027 N
ORY ,2VI — N8 DX "IRLAN oK) N MRV LYIT R by 2ip
,A0 — N8I OX .”D;;;’?;! TIR” MRIY L7702 Py’ — m‘;
— iM23 OX .”D230U PY” MY ,IRY DRI K — WP OX)
D190 MY RRIY NPT 0iv §7 9P — 1}{'? oRY ,avIn
R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar I, 202ar ,27 X"t
KEHOT'S NOTE
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Moshe tells the elders of Israel: “Havayah will pass
through to strike Egypt, and He will see the blood on the
lintel... and Havayah will pass over (u-fasach) the door.”
The Alter Rebbe reads “passing over” as a leap beyond the
order of the chain of worlds.

Exodus 12:23373:2” mnw

Mg Y 9 qﬁprp‘rgu'by 077°NY X7 02180 7NK A7 7 A
337 02°N272K K27 NPMwna 1R7 K2 nneay i oo

For the L-RD will pass through to smite the Egyptians; and

when He seeth the blood upon the lintel, and on the two

side-posts, the L-RD will pass over the door, and will not suf-

fer the destroyer to come in unto your houses to smite you.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And with great awe: this is the revelation of the
Shechinah,” identified here with the revelation of the
Infinite Light that passed over the order of the worlds.
Sifrei Devarim 301:21x”2:X"w 0°727 *190
19 NApY K127 0°719-R 11037 IR WURD LA00W 1R300 51T XM
¥ AP T PR 02NN NINING N107a M3 29pn "2
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Py
"and with great fear": This is revelation of the Shechinah, as
it is written (Devarim 4:34) "Or has a god ever done mira-
cles to come and take for himself a nation with trials, with
signs, and with wonders, and with war, and with a strong
hand, and with an outstretched arm, and with great fears,
before your eyes?"

Sifrei Devarim, Hebrew (Public Domain) - Sifrei by Rabbi Shraga Silverstein
(cc-BY)

N2P2T KM W2

The opening words of the Zohar’s account of creation, “At
the head of the King’s authority, He engraved engravings
in the supernal luster.” Following Eshel Avraham, the Alter
Rebbe identifies it with the King of the kings of kings.

Zohar, Bereshit 1:1-2:7°1’2-°K’R N°WRI2 97117 990

amMaR YwN 1902 57

There the Alter Rebbe quotes Eshel Avraham’s explanation
that “At the head of the King’s authority” is the level of the
King of the kings of kings, the Malchus of the Infinite One,
what arose in His simple will that He be called King, and
he explains the engraving with the analogy of letters en-
graved in a shining gem.
KEHOT'S NOTE
3,01 NP D TP RA

05987 N2 "NN23yY wrnd
G-d tells Moshe and Aharon, “And I will pass through the
land of Egypt on this night, and I will strike every
firstborn.” The Sifrei and the Haggadah read it as G-d act-
ing Himself: “I, and not an angel.” (Kehot: Exodus 12:2)

Exodus 12:1227°:2” mnw

DT 0731 7RI 7933770 19 M 17772 D218077IR2 AN
I DPRRY MPYN 07130 27K P93 mTanTy)

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
QW "800 .2”W 177
Kehot’s note points to Zohar, Bereshit 1:1 for these words.

Zohar, Bereshit 1:1°R:’R N°wRI2 ,7717 7190

K7 RS %2R D787 PING "N

The Sifrei explains “And Havayah brought us out” as “not
through an angel, not through a seraph, not through a
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messenger”: “‘And I will pass through the land of Egypt’: I,

and not an angel.”
Sifrei Devarim 301:187”>:X”w 0°127 120
ARV TR0 LMD Y KDY AW 7Y KDY IRDR PP KD T ARTM
,0°9%1 YAR2 °N723 13 SN°Om 19772 0v3n IR °n7an
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(Devarim, Ibid. 8) "And the L-rd took us out": not through
an angel, and not through a seraph, and not through a mes-
senger, as it is written (Shemoth 12:12) "And I shall pass
through the land of Egypt in this night, and I shall smite,
etc.": "And I shall pass through the land of Egypt" — I, and
not an angel. "and I shall smite every first-born" — I, and
not a seraph. "and upon all the gods of Egypt I shall wreak
judgments" — I, and not a messenger, ...

Sifrei Devarim, Hebrew (Public Domain) - Sifrei by Rabbi Shraga Silverstein
(cc-BY)

TNDI KDY IN 29937 PAND NNy

The Haggadah brings the same teaching, which the Alter
Rebbe uses to show that the redemption came from the
revelation of the King of the kings of kings Himself.

Pesach Haggadah, Magid, First Fruits Declaration 195 n7a7
¥ %2R 72X "NIR , 7731 ,N0D

1193793 202 SNER KDY 73X - M 79722 DYIERYIRD NI
X .0°VIY APYR 07130 PORTPIN AW K VIR OII0TYIND
IR KDY R IK L7 0IR 5 00P0 KDY
For I will pass through the land of Egypt this night, myself
without an angel and I will smite all the first-born in the land
of Egypt myself without a seraph; and against all the G-ds of
Egypt I will execute judgment, I am the lord! I am he, and
not a messenger, I am the lord! I am he, and there is no
other.
Pesach Haggadah (Public Domain) - A. Alexander 1787 (Public Domain)
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“And with great awe”: the verse uses mora, the masculine
word for awe, which the Alter Rebbe identifies with higher
awe.
Deuteronomy 26:8°1:172 0°727
NINR 5‘1;3 R0 7701 31 AT T2 O078mR T IRE
:0°NDn
And the L-RD brought us forth out of Egypt with a mighty
hand, and with an outstretched arm, and with great terrible-
ness, and with signs, and with wonders.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BRI Y10

G-d says through the prophet Hosea, “When Israel was a
youth, I loved him, and out of Egypt I called My son,” re-

likuteitorah.com/likkutei-torah/tzav/7/
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calling His love in Israel’s beginnings. Israel at the Exodus
is a child, and its bond is the childlike faith of lower awe.

Hosea 11:1'R:X™ yvii
127 "IN DS MITNY 2K 92 7D
When Israel was a child, then I loved him, And out of Egypt I

called My son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d sends Jeremiah to proclaim to Jerusalem: “I remem-
ber for you the kindness of your youth, the love of your
bridal days, when you followed Me in the wilderness.”
Another verse describing Israel at the Exodus as young.

Jeremiah 2:2°3:2 7717
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Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2707

71951 %19%3 11 P1TA R

“And with great awe: this is the revelation of the
Shechinah,” the revelation from above that brought the
higher awe of the second matzah.

Sifrei Devarim 301:21x”2:X”w 0°727 *190
19 NApY X127 0°79-K 11037 IR WURD LA00W 173 1 91T k1D
Y PN T RPN DONDIMI MNIK MONA LA 2P 1A
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"and with great fear": This is revelation of the Shechinah, as
it is written (Devarim 4:34) "Or has a god ever done mira-
cles to come and take for himself a nation with trials, with
signs, and with wonders, and with war, and with a strong
hand, and with an outstretched arm, and with great fears,

before your eyes?"

Sifrei Devarim, Hebrew (Public Domain) - Sifrei by Rabbi Shraga Silverstein
(cc-BY)
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The Haggadah’s explanation of the matzah, read here as
describing the second matzah, which could not leaven be-
cause of the revelation.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
4°7 71711 1137 110D 1731 10D YW 177
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This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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“And they baked the dough... into cakes of matzos, for it
had not leavened, because they were driven out of Egypt
and could not tarry.” Plainly, haste left the dough no time
to rise; the Alter Rebbe reads “they were driven out of
Egypt” as saying that Egypt had no hold on the level re-
vealed to them, so the dough could not leaven at all.

Exodus 12:39v77:2" mnw
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And they baked unleavened cakes of the dough which they

brought forth out of Egypt, for it was not leavened; because

they were thrust out of Egypt, and could not tarry, neither

had they prepared for themselves any victual.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “I carried you on eagles’ wings,” Rashi says that the
Jews, scattered throughout the land of Goshen, were gath-
ered to Ramses in a short moment when they came to
leave; the Kehot note cites this, from the Mechilta, for
their coming to Ramses.

Rashi on Exodus 19:4"7:0”> mnw %y >"w1

9777 NEoEp oY nY

Tzav 14a is this very passage: the note, quoted from
Likkutei Sichos, observes that here the text reads “until
they came to Ramses,” while the Siddur reads “in Sukkos.”

KEHOT'S NOTE
5y "R Aywh” o oony? SRIYS 93 7R on 1P 20 mnw wn
CX,T I8 NMIPPR YR — ow RNPUORR LT LU0 1707 UwnD 0Ol *R1d
517972 MPM ,7Mo102” (X L,RW) 717002 L7oonyaR arIa” HUanom
wrIp? — .07 ,2° X2 DYV WPIN IRT DR 0IP7 AR 7RI DX 1R
.391°y N
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Moshe tells Israel that Havayah their G-d is “the great, the
mighty and the awesome G-d”: the source of the words of
the Amidah, in which only “and the awesome” has the vav.

Deuteronomy 10:171>:> 0°727

73237 9737 PRI DOIIRD CITRY DOPORT CPPR R 02%R0K 0 0D
ST AR? KP) 071D Ry -XD WK K79m

For the L-RD your G-d, He is G-d of gods, and L-rd of lords,

the great G-d, the mighty, and the awful, who regardeth not

persons, nor taketh reward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RNt

“And you shall know this day and take it to your heart that
Havayah is G-d.” The opening of the Likkutei Torah dis-
course in Va’eschanan that the text cites.

Deuteronomy 4:39v”5:*7 0°727

“Dy) Pymn DOMW2 DR X M 3 7227°9K NIWM o7 DyT)
Y9 X NAAR TIXN

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MT2IN 778 277 W

In this discourse on “These are the generations of
Yitzchak,” the Alter Rebbe explains that Yitzchak’s wells
are called nw with a vav because their flow, the six emo-
tive attributes (the vav), was never stopped again, while
Avraham’s were nnw without a vav because the Philistines
stopped them and the external forces could draw from
them; it refers to this maamar on Mx» with a vav.
KEHOT'S NOTE
AL, R™MN

NP mnw

Yitzchak re-dug his father’s wells “and called them names
(mnw) like the names (Nnwd) that his father had called
them”: the same word is written once with a vav and once
without.

Genesis 26:181”°:1”2 N"wx"2
PR DR VW2 120 WX 0BT NIXITNR R0 pUY W
SR MY NINY 107 RIPM D77 Nin C0R 0°nwhE DIRDN
P TN? XY
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RFiliaiei-l7g]
From the Priestly Blessing: “May Havayah bless you and
guard you; may Havayah make His face shine upon you
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and be gracious to you.” The text points to its discourse on
these words in Parshas Naso.

Numbers 6:24-25175-772:") 12713
A TN P12 T WY R0 AN
The L-RD bless thee, and keep thee; The L-RD make His face

to shine upon thee, and be gracious unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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According to the note, this manuscript adds after “in the
exile of Egypt”: “and they did not know and recognize
G-dliness so much.”
KEHOT'S NOTE
L7970 MIPYRA 0°°0m) O 10 K917 101 2031 22

PARAGRAPH 29
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According to the note, these bracketed words are quoted
there, with the explanation that the revelation drawn down
through the Torah and mitzvos of the whole year is a more
exalted revelation.

KEHOT'S NOTE

AN 1993 71973 RITY DY IR ™Ry J—UP\'??: 0°0V1IP 1”02 RN

PARAGRAPH 30
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SXLTp

98 7RI NEDINA .MIRR NP RNOATPA 187

“And matzah, when it is joined with the masculine, is
called mzxn, with the addition of a vav... therefore, first
matzah and afterward mitzvah.” The Alter Rebbe reads
“mitzvah” as the second, higher matzah.

Zohar, Vayetzei 23:200-22571727-"1:272 X%" ,77117 7190

Now this bread of affliction is called mazzah (unleavened
bread), symbolic of the female principle, which without the
male principle is, so to speak, in poverty. Thus Israel were
first brought near the grade symbolised by mazzah. But af-
terwards G-d caused them to enter other grades, until the
male principle joined the female principle, and so mazzah
received the addition of the letter vau, symbolic of the male
principle, and became converted into mizvah (command,
precept). So Scripture says: “For this commandment” (Deut.
30, 7): first mazzah (unleavened bread), then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

99 N OTINAY 77N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/tzav/7/
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100 Kehot’s note points to Zohar, Vayetzei 23:220 for these
words.

Zohar, Vayetzei 23:2205”7:372 R¥*1 |77t 190

PARAGRAPH 31
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1'7731'( N3 R L,BIP RIN2 X232 .1,27°0 0921 RNDOIN IR

102 Tonn myn

Rabbi Meir says of a law of impurity that it is “a decree of
the King” (gezeiras melech), not dependent on reasons;
the Kehot note cites it for the mitzvos as the commands of
the King.
Tosefta Negaim 3:7°1:") 0°¥11 Xn201N
PR 7°nnT ancam 19153 M AWTYD °NR 721 07130 DA
1137 .0°7201 N2 VYANNY TY RNV 0°92K WK 12 1717 KRR
IR P01 27 RIW 93 MR RN °27 0°MAR CWRI NN X1
1°mnn PR Xom PRIV 77 7°02 DIWN 537 RN %27 AR AYTYD
27 MK RITW 252 197X RO J01 N3 RDR PIAK CWRI2 KRR
NIV INPYRHN 770 OR XD PPRRLAD °IIR YR DWR 937 0V
79779 IR 1 W32 71 N WA MR 12D 1 WA MR XD KON
LIWTYI INRD MINART N W2 AR AWTYI

Tosefta Negaim - Machon Mamre (Public Domain)

103 Tonn mun
The Talmud explains a law of testimony as “a decree of the
King,” not a matter of trustworthiness; the Kehot note
cites it alongside the Tosefta.

Bava Batra 159a:10-1227->:X ©”1p X732 K22
SPIMRY L0 KD OAPRT RO I%R DL XNPT 2XWAD Rm
DINANY TR YN ,297 KA K? OKT 1pWnT 0Iwn WR?) - 21m°0n
X277 ,072 17797 KPW R 790 D13 KPR 12K 21000 K97 0w -
0Piy? KPR 13anin% 370 and By Ty KPY X A% NN - onl
I - 713 P PO NOA” T2 KR RPTXIPYR 1PIRRTD
- N3 12732 NARK 1731 %M .2°N2 12723
William Davidson, Vocalized Aram;aic (CC-BY-NC)

104 T9n TN DN QW

Moshe instructs Israel: “You shall surely set over yourself
a king whom Havayah your G-d will choose.” The Alter
Rebbe, as in the Tanya, applies it to accepting G-d’s king-
ship through the mitzvos.

Deuteronomy 17:15170:1” 0°127
TPY 0wR UK 1pn 12 ROK N 02 WK Tn Ty 0°vn oiw

:RIT IRRD WN 2123 WK 9°%Y Dn? 20N KXY 71
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105

106

thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, 0737

AN N7 M2 NI PR PRy oown o

Tanya, chapter 41, says that in wrapping oneself in tzitzis
one should intend to draw G-d’s kingship upon oneself,
“like ‘You shall surely set a king over yourself,”” and calls
the fear that precedes wisdom “lower awe.”
Tanya, Likkutei Amarim 41:70°9nK “0p°2 ;NwR1 pon ,X°an
TR
imoon PRy PYNI? M2 NNY N MY %X NDLY:N
»72 Py ARy AN 01 PoonRiy 9D mobne U7 WK LT1an
270 oY DR oi” 12ayD XIM it mEn
Kehot Publication Society (CC-BY-NC)

DopRR 7271 27y WO

In the Shavuos discourse on “And G-d spoke all these
words,” the purpose of the giving of the Torah is a revela-
tion from far above the chain of worlds; but that revelation
must be preceded by the yoke of the mitzvos, for without
the mitzvos the drawing-down of the Torah cannot
endure.
KEHOT'S NOTE
23,10 9272 NP

PARAGRAPH 33
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There, at the start of the discourse “May He reveal to us its
reasons” (Torah Ohr 15c¢), the Alter Rebbe says that the fill-
ing of the hei is another hei, the aspect of “doubling,” as is
known from the Cave of Machpelah, the final hei of the
Name Ban.
KEHOT'S NOTE
AU’y R-170PN 1770 ART .1 ,10 R™N

19102 151N P13

“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe uses it for the root
of Malchus in Keser.

Sefer Yetzirah 1:7°1-X 117°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 11 TAR 21991 21w 19 1RY T PTRY NPNAa 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/7/
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Moshe’s prayer, “And now, let the power of Ado-nai be

great, as You have spoken.” The text refers to a discourse

on this verse, where “power” is the revealing of the

hidden.

Numbers 14:171>:77° 72772

“IMK? 5727 WK 23N 109 RITPTR 1A

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34
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On sea and dry land, the note points to Sefer
HaMaamarim 5570, where this maamar appears in anoth-
er version.

KEHOT'S NOTE

.UOPN Y N2Wa N”MIR .Y” PN n7ho

0°3 w° Mwas2 wow 1 937
“Whatever is on dry land is in the sea, except the weasel.”
The Alter Rebbe uses it for the parallel between the re-
vealed world (dry land) and the concealed world (the sea).
Chullin 1272a:12-147"-2":X 179 1°211
K7 ORI Y IAR ATRINA R PN O°2 @ w202 wew B 1337 N
297 17772 K17 27 90K 790 22wy 90 1R (2,07 0°9n) hha
1°290 WA RNRW2 RDD 27 KR 211 11 19K WA1T °72°2 yuin°
27 MR’ 727 2YRY PR TR 7R (92,20 377°17°) YRR Town
71927 YIW WA 72K XD XDD

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

P °Y V73N B0 (72K R ,TD) 2719 MR YW ORI LK L1P PN
ST .9ORY T30y 179N 170 LK)

WS IN 1772
The passage reads the song at the sea as an ascent to the
concealed world (“for He is exalted”), after which Moshe
led them on to the “wilderness of Shur,” shur meaning
sight, the revealed world.
KEHOT'S NOTE
.2,20 R™MN

PYWIN

“Then Moshe and the children of Israel sang this song.”

The opening of the Torah Ohr discourse that the text cites
on sea and dry land.
Exodus 15:1'R:1"0 mnw

TPWR AR 1RRM AP DRI TTEITNR PRI 2121 IwnTw R

:0°2 R 12971 010 1IN AIR3T0D TP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 PN RWTN

“Let the earth sprout vegetation”: one of the creative utter-
ances that speak of “the earth,” which the Alter Rebbe
reads as Malchus as it gives life to the lower worlds.
Genesis 1:118:°K N°wx"2
"D WY D YY Y P 2Py RWT PIRG KYIN DOROK IRR7
127N ?7}50'775_7 1279371 WK ﬁJ’?;’?
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 1 W1 PIAINT R¥IN

“Let the earth bring forth living creatures”: again “the
earth” as the level of Malchus that brings created beings
into existence.

Genesis 1:24772:R N°wR12

YIRTINIM @R MRN2 AXR? M0 WHI YR KA DOPOX TKRM
1271 AP

And G-d said: ‘Let the earth bring forth the living creature

after its kind, cattle, and creeping thing, and beast of the

earth after its kind.” And it was so.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
.73 ,K NPWRI2

16 1°11 W1 YANA N3N

In Parshas Shemini the Zohar explains “Let the earth
bring forth living creatures” as the supernal earth bring-
ing forth the soul, the passage the text cites.

Zohar, Shmini 6:70-7:79v7y:1-"y: *1°nw 77117 190

The “great sea-monsters” are the “Patriarchs”, which are
watered first and spread their roots throughout all. “And
every living creature” (lit. living soul): this is the soul which
the supernal Earth brought forth from the “living creature”
(hayah), which is the highest of all, to wit, the soul of the first
man which formed in its midst. “That moveth”: this is the
“living creature” (hayah) that moves about on all sides
above and below. “Which the waters brought forth abun-
dantly”, namely the waters of that supernal stream which is-
sues from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17 STPM AR 17T PUHANA

Iggeres HaKodesh 20 explains that the creation of some-
thing entirely separate comes from Malchus of Atzilus,
which becomes the Atik of Beriah, for “there is no king
without a people,” as this paragraph says.
KEHOT'S NOTE
.2,5p 97570

118 oy K92 79n PR

The note refers to the sources listed there for the saying

likuteitorah.com/likkutei-torah/tzav/7/
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“there is no king without a people.”
KEHOT'S NOTE
X270 °Y5 NPWID-17TTR TIR¢A 1720117 ARM 5,0 2w »na

119 oy K92 79n PR
Rabbeinu Bachya explains that on Rosh HaShanah we say
“the holy King” because that day is the beginning of G-d’s
works, “for there is no king without a people”; the Kehot
note cites it as the source of the phrase.

Rabbeinu Bahya, Bereshit 38:30°7:177 n°wx12 ,n2 1121

120 15 Oy RP2 79R PR
According to the note, Shoresh Mitzvas HaTefillah also has
the words in this form, “there is no king without a people,
etc.”

KEHOT'S NOTE
197 :0971 PUAR2 53R .20 rab] 19807 NI WY 0 7D

PARAGRAPH 35
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Avraham’s words, “and I am dust and ashes,” on which
Iggeres HaKodesh 15 builds the discussion of Chesed that
the text cites.

Genesis 18:27175:1” n"wx12
18X 79Y 233K) *37TR 7K 73T7 APRIN RITIT TR DTN 19N
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

122 a1y minva Rwannm
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no7a

123 0% 573 °P21 71N °P2 P¥NT Nobn na
The note quotes it: “The level of Malchus in Atzilus that re-
ceives from the ten Sefiros of Atzilus is called ‘sea’ and the
concealed world, and the level that descends to give life to
Beriah, Yetzirah and Asiyah is called ‘earth’ and the re-
vealed world.”

KEHOT’'S NOTE

JPDINRT RAPYY 0 °P1 PYRT 0797 NPapnw IR *on namw 11m”

A%wa NPMR — "RP2INRT RA9YY PR °PA Y02 nnaR nTIvw nam
.wopn Yy

124 0° N19%n *na P11
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.199¥2 0°11211 °3Y YW 077D 1R
125 noynbn omby oM

Of the great basin (“the sea”) in Shlomo’s Temple, which
stood on twelve oxen: “and the sea was over them, above.”
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The text cites its discourse on these words for Malchus as

“ ”

sea.
1 Kings 7:25717321 X 0°9%1
TYoYA 7 01D ALY N1iDY 0°ID AYRY Ip2 1Y Ity Ty
DIPINRTP) MPYRPR DIPPY UM AN D°3B YRR n23 3B
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nansn 2y

In the explanation of the verse “Who has counted the dust
of Yaakov,” the Alter Rebbe explains that “the sea” of
Shlomo’s Temple is Malchus of Atzilus and the twelve oxen
are the four camps of the Shechinah; “the sea was over
them, above” because Malchus is the attribute of exalted-
ness and elevation.
KEHOT'S NOTE
2,10 pPa n7ph

2PY° N8Ry IR SR
Bilaam’s words, “Who has counted the dust of Yaakov,” the
opening of the Likkutei Torah discourse in Balak that the
text cites.
Numbers 23:10:373 72712
1N 0”7 Nin "wal nn '??ﬂ'(z}? Y277NR 120723 2pY? 1Y 130 N
BhiskRskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ERoWaT PRI Y
Tanya, Part II, chapter 7, explains the Zohar’s teaching
that “Hear, O Israel” is the higher unity and “Blessed be
the Name” the lower unity.
Tanya, Sha’ar HaYichud 7:1’X:’t 020RM 7000 99w 523w pon ,X°an
X7 - YORIRY ynw” ;00T WATRE M2 1INdY 13 M
NI R - 731 DPIY? INDPR 792D DY MM ARy RTIN”
DK PPN "IN I TTIT 0D RN
Kehot Publication Society (CC-BY-NC)

mwa men

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1°nRn 991 vD

9IRS 72wn

David says to G-d, “Even darkness is not dark for You...
darkness is like light”: nothing is hidden from Him.

likuteitorah.com/likkutei-torah/tzav/7/
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Before Him concealment and revelation are the same.
Psalms 139:1227:0"%p 0°%°n
:TIRD 712702 71°K° 0i%D 717721 Tan UKD qun o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,09p 0°2nn

19°1 TPTIT %20 %D
“For your love is better than wine.” The text refers to its

explanation of this verse in Likkutei Torah on Shir
HaShirim.

Song of Songs 1:2°2:°X 0w W
7790 P77 0223070 77D NIPWIR CIpY?
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 DX 1T
“And Havayah drove the sea with a strong east wind all
night and made the sea into dry ground.” The Alter Rebbe
reads kadim as a drawing-down from the Primordial One,
which turned the concealed into the revealed.
Exodus 14:21872:7” mnw
P27 MY 0°TR MN2 D2ITNR N 9710 D237y AT NN Y v7)
[0 YPIN N2VTY OI0NK 0PN
And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the
night, and made the sea dry land, and the waters were
divided.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Iggeres HaKodesh 15 brings what the Alter Rebbe heard
from his teacher on Avraham’s words “I am dust and
ashes”: even Avraham’s great love, which made him a
“chariot” for G-d, bears no comparison at all with the su-
pernal Chesed, in which the Infinite Light is clothed; the
text cites it for the gulf between the Chesed of Atzilus and
the Chesed of Beriah.
KEHOT'S NOTE
.10 0

The Zohar calls “Blessed be the Name of the glory of His
kingdom forever and ever” the lower unity and “Hear, O
Israel, Havayah is our G-d, Havayah is One” the higher
unity, “this corresponding to that.”
Zohar, Bereshit 7:70-8:83372:’11-y:’t n°wX12 ,7717 1020
The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and

76



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 7

had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar calls “Blessed be the Name of the glory of His
kingdom forever (va’ed)” the lower unity and “Hear, O
Israel... One” the higher unity, “this corresponding to
that.”

Zohar, Bereshit 7:70-8:83370:°11-"y:"t N°WX12 ,7M11 120

2Ipn PR oot 1p°

“Let the waters under the heavens be gathered to one
place, and let the dry land appear.” The Alter Rebbe reads
“one place” as Malchus, the “place” of the One.
Genesis 1:9°0:R N"wR12
W20 AN TR DIPRTOR DURYE NN DM NPT DOROR TR
HERO]
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it
was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Tikkunei Zohar explains “Let the waters be gathered”
as the gathering of the unity of every Sefirah into one
place, and says that He is called “place” only through her,
the Shechinah: “one place,” indeed.
Tikkunei Zohar 81b:4-5°7-"7:2 X”D 7771 *1pn
TBK" (OW) 2PNIT X KT LD PBR TR T LY0T PORK
MWD TR TN Dipn DX 0Mwn nonn w1 N 0PN
RTIPDY RTIMPT RTIPD ,1PTIPD 1D KD 0% NP° 079K KM
22T RTINY WA 07T NP WPRT RTIMT RTPD 7371 17197
IRT TR DIPR PR ,KPDT W10 ART 0 INK? XD X7DD
T IR TP DRI YyRw IRDYPR KRR M0 DRI Mpn
<o TIND TIMPIR R ,PIRON DIPR I ARY L (71 0°927) TR

Tikkunei Zohar - Vocalized (Public Domain)

AR PWAIMIPR L. DA NpY
According to the note, the Tzemach Tzedek’s Yahel Or (on
Tehillim) refers to this passage on “Let the waters be gath-
ered” and Malchus as the place of the One.
KEHOT'S NOTE
RO 17%7 TN Y IR P2

XIN1 DY WY . . NI

In the discourse “And I appeared” (Torah Ohr 55b), the
Alter Rebbe explains that the word “one” does not truly ex-
press His unity, since He alone exists, and that it should
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rather be “singular” (yachid); further on, that through the
Torah He is revealed as yachid, which is why “by My Name
Havayah I was not known to them,” to the Patriarchs, be-
fore the Torah was given.
KEHOT'S NOTE
.2 ,71AIR"MN

Iy NIMA T PINDY 0OYOPA IYawa NN

The Alter Rebbe’s Shulchan Aruch rules that one should
lengthen the ches of 71X, to proclaim G-d King in heaven
and on earth, for the seven heavens and the earth equal
the number of ches (eight), and lengthen the dalet still
more, for the four directions.
Shulchan Arukh HaRav, Orach Chayim 61:6,217 711y 1n2w
M:R”0 01 AR
M2 WITRAY WY YW 79,701 PIRT? 778 170072 DX .
and> PIRT? P77 R ,07IYE Nimn T2 Pwim indiva ne Nan
nimA
Vocalized Edition - Kehot Publication Society (CC-BY-NC)

SAN @pn 7R

G-d answers Moshe, who asked to see His glory: “Behold,
there is a place with Me, and you shall stand on the rock.”
The Midrash (Bereishis Rabbah 68:9) reads it as G-d being
the place of the world; here it describes the concealed
world, in which created beings are still “with Him,” united
with their source.
Exodus 33:21x72:3°% mnw
MRy 28N AR DIPR 137 °7 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,37 mnw

TINN 221212 TAR R T

“Va’ed is echad with the letters exchanged”: the Zohar ex-
plains that below we change the letters and do not say
“One” openly, until the time to come.

Zohar 11, 134ax ,75p 27m
KEHOT'S NOTE

.DWY 101N TOWN Y NPWID-TPTR MARD AR L[] LR TP 27m

NYTIRD °7 R

“And I appeared to Avraham, Yitzchak and Yaakov as E-1
Shad-dai, but by My Name Havayah I was not known to
them.” The Alter Rebbe connects it with the revelation of
the level of yachid through the Torah.
Exodus 6:3’1:1 mnw
NYTII KD M WYY STV K2 3pYORY pETON DTINTIR KN
0717

and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not

known to them.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A mne

S1mTRn Pwn

David tells Shaul, whom he has spared in the cave, “As the
parable of the ancients (hakadmoni) says, ‘From the
wicked comes forth wickedness,’ but my hand shall not be
against you.” Rashi reads hakadmoni as the Primordial
One, G-d, and the parable as the Torah.
I Samuel 24:1477°:773 X PRI
127N XY 2771 YU RS2 DOYYR *I0TRA PUR T0K° KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Makkot 10b:3-4"7-"3:2 " n1on
X? TWRY” :XITM XOWID "RA? ROND A7 N2 WR? 13 1yRY 011
K2 LYY *IaT 2 N> WK N 777 Ik 2R Ty
TR ,WHIT MR ANTY DTN *33 3w - 2370 2IN2T A3 N YUY
TATRT .0PTY TR MY O°TY TR TN L, T2 AT T0R) Aiw3 a7
im ,D’;?HOU nnn v T2 Y 0L, P’[;ﬂﬂ'? 101 RIT 702
L1103 - T2 A0 M LIm 1Y ban 02 T e MY
e = 23W2 3270 7N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

a77 2,0 Man L1 LKD DOLRwR WY 0w w1 10,70 R-DRINY XY
L2379 RIRY TN IR LOOPORM

1Y D ANTR M2 ST bwn

Rashi explains “the parable of the Primordial One” as the
Torah, the parable of the Primordial One of the world, the
Holy One, blessed be He.
Rashi on I Samuel 24:1477>:775 X PX1nw 2y >"v1
ROT® L7700 ,0719 D 1mTR Dwn SnnTpn Swn nR® wRd
752 521w YWD 1At 17PN R DOYwIR (17apn B hen
1799 AR DOPRRM :(3° R MAW) 770 TIRK 197,12 R31D Y
:(2°) NM15n NODNI RN°KRTD
As the ancient proverb says. The proverb of the Ancient One
of the world [referring to] the Torah, which is the proverb of
the Holy One, Blessed is He. From the wicked comes wicked-
ness. The Holy One, Blessed is He, destines the wicked to fall
into the hand of the wicked like himself. And where did the
Torah say this, "And G-d destined it into his hand," as it is
stated in Maseches Makos.
On Your Way (Public Domain) - The Metsudah Tanach series, Lakewood, N.J
(cc-BY)

1Y B 1NTR M2 ST b

Rashi quotes David’s verse and explains that “the parable
of the Primordial One” is the Torah, the parable of the
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Holy One, blessed be He, Who is the Primordial One of the
world.
Rashi on Exodus 21:1670:X”3 mnw %y *"w7
D1 233 WK R¥W? %3 TMKIY DD 2IMRI WP .70M WK 21
X DI0PY IR YR W01 2230 YOR KPR 0P PR L(T7D 0°727) 1IN
2337 XD 'RV 091 .70mI WOR 2131 DR 211 12230 0INTIN
797 W03 233 P"D 7 MWR 2303 WK 2303 RPN 0P PR WX
A7°2 X¥AN (0w 7PITAI0) MY APR M I9ME An 070w 13730
mn :(Qw) 7P 07P 9772 923 REnNN LI9m 1203 00Ty IMKY
... P"DBT) X°7 P 0ND 1IN TINRT 70N 92 5pan2 .nnv
1Mo weRk 21 AND HE THAT STEALETH A MAN, AND
SELLETH HIM, [AND HE BE PREVIOUSLY FOUND IN HIS
HAND, HE SHALL SURELY BE PUT TO DEATH] — Why is
this statement made (how does the particular form of words
used here tell us some point of law which is not contained in
another text bearing upon the same subject)? Since it is
said, (Deuteronomy 24:7) “If a man be found stealing any of
his brethren ... [then that thief shall die]”, I might say that I

have here only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

0°7p MN2 291 NN R T
“And Havayah drove the sea with a strong east wind”:

kadim, the revelation of the Primordial One (Kadmono
shel olam).

Exodus 14:21875:7" mnw

mPYP722 MY 0T M2 02I7NK N 7297 07070y 3TN A v
sBY WA YT AR OY

And Moses stretched out his hand over the sea; and the

L-RD caused the sea to go back by a strong east wind all the

night, and made the sea dry land, and the waters were

divided.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mwadh o0 R

“He turned the sea into dry land; they passed through the
river on foot.” The concealed world became revealed.

Psalms 66:6":170 0°2°11n

127 7R) 09 Y113 11292 1732 1Y 02 79T
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sipa ywn °

There “to do what is right” is explained through the “two
kinds of knowledge,” the higher unity from above to be-
low, in which all is as nothing before Him (the Name
Havayah), and the lower unity from below to above, the
something from nothing (the Name Elokim), the same pair
this paragraph applies to the Splitting of the Sea.
KEHOT'S NOTE
7,39 R NP
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W MWy *12 PIpa yawn v

“If you will listen to the voice of Havayah your G-d... to do
what is right in the eyes of Havayah your G-d.” The open-
ing of the Likkutei Torah discourse in Re’eh that the text
cites.

Deuteronomy 13:19v°:3> 0°127

D" 7137 "33 WK 1PRIZNTPI IR YR R 1 Pipa yrwn %3

:Tl’pf?{s 1%y whn mtz;gb
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

YW NN 7192912 197 171°79° SWANR

The Mishnah lists among the practices of the people of
Jericho that they “bundled” the Shema, and the Sages did
not protest; the Talmud then explains that they did not
pause after “One.”
Pesachim 55b:151"1:2 1”1 0°MoD
YW Y1 DT IR AYRY Y i) WIN Y 00137 MY Cann
,03°7 92 0777 1°2°971 0772 I°n KW 17 IPKRY L0772 1R KD
T2 APRY APKY R 7387 PUTIN TSR LYY nX 1)
JUTRI PY Nt nn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,M110°109

2R LT — By

The note sends the reader to the additions at the end of the
volume for a further note on this passage, from “on the
verse” to “True and firm.”
KEHOT'S NOTE
.O°3P%1 MAYI? M90Ia 19 X

0°787 PINR QNN "IN WK DO9PYR 1 YN

The last verse of the Shema, which mentions the Exodus;
only after it does the blessing “True and firm” mention the
Splitting of the Sea.
Numbers 15:41871:1"0 72712
D°RYPRY? 027 N7 018N YIND DINK SNRYIT WK 02°70K *1 %I
027K 1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

771 PANT 9712 AR
On lengthening the word 71X in the Shema, the Talmud

says that once one has proclaimed G-d King above and be-
low and in the four directions of the heavens, no more is
needed; the Kehot note cites it here.

Berakhot 13b:13-147”>-3>:2 3> N1572

NI 77T IR TY — PN 7 APRR A RIS yuwr 137 un

019710 KA .PRM 273 1290 :RIT MWK PR 27 127,250
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ROR 27 R DY 1R o I7IRM VIR IRAT ’?; IR

oenanion N"?!g' 72921 WK 27 MK NPT 3Py 12
Our Rabbis have taught : "Hear, O Israel, the L-rd our G-d,
the L-rd is one" (Deut. vi. 4) — up to here Kawwanah is re-
quired. These are the words of R. Meir. Raba said : The
Halakah is in accord with R. Meir. There is a teaching :
Symmachus says : Whoever prolongs the pronunciation of
the word ehad "one," his days and years are prolonged for
him. Rab Aha b. Jacob said : Especially the letter D. Rab
Ashe said: Only he must not slur over the letter ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

170 X700 WP R IR YW .2 ,30 M5Na AR

155 | Kehot’s note points to Zohar, Bereshit 7:68 for these

words.

Zohar, Bereshit 7:68170:t n®wX12 ,7717 190

PARAGRAPH 37
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The opening verse of the maamar, to which the sixth sec-
tion returns.
Deuteronomy 16:8'1:1"v 0°127
myn X2 PRYR M2 N3y YPawn 0331 nixn PIRD 0on nwy
TIRTR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T0m . L IWNRAT QT
Shaar HaYichud VehaEmunah, chapter 10, explains that

on the first of the six days of creation the attribute of
Chesed was revealed, and through it the light was created
with the utterance “Let there be light”; each day of cre-
ation corresponds to one attribute.
Tanya, Likkutei Amarim 7:3°3:’1 00K "01p°% ;110KR7 PP ,R%n
Y¥2 2IN3% 1n3] NiRRLT NiBYop Wow3 NP1 KUY oonyD 197
I NPP21 T DR [T DY T p1B U0 v WY 00
Y77 77201 A2 273YR0 230IYD 11707 ,AWITRD NI NN
IPATR2 P21 17937 121N

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.(2,19 R°1N) °”D AR TIN°0 P X7
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draws an opening from above.
PARAGRAPH 38

Song of Songs 5:2°2:’11 0*°Ww W

158 111'7?111:! 1210 ¥a “nRN N3t PNy NN v?-snna PEIT >7i7 ip Y 53771 I %R
“Their end is wedged in their beginning and their begin- 21779 °0°07 °nixIp DYTRINI WRIY
ning in their end”: the last Sefirah, Malchus, is rooted in I sleep, but my heart waketh; Hark! my beloved knocketh:
the first. ‘Open to me, my sister, my love, my dove, my undefiled; For

Sefer Yetzirah 1:7°1:°K 77°%° 790 my head is filled with dew, My locks with the drops of the
nambws 12102 INPRM INRhNa 1910 I M "2 MNvED awy night.’

990 HAR T1 TR 23959 23w 15 PR T IR s D Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The decade of existence out of nothing has its end linked to 164 1990 09PN 1 SRR 7Y TINC22

its beginning and its beginning linked to its end, just as the The explanation of this verse begins there: the whole chain

flame is wedded to the live coal; because the L-rd is one and of descent comes into being only from the attribute of His
Malchus, called “after Havayah,” the “back,” a mere radi-
ance; it goes on to distinguish the light that encompasses
all worlds, wholly separate from them, from the light that
fills them.

189 112901 DTPMY WRIN KEHOT'S NOTE

there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

. i
Kehot’s marei makom for these words (its note is below). PRI, R NP

KEHOT'S NOTE 165 19%n 27PN °1 IR
ST17 197 UD

“After Havayah your G-d shall you walk, and Him shall you
160 o5y bw 1MRTP NIvNaAn fear.” The opening of the explanation in Likkutei Torah,

On the “eastwind” as a drawing-down from the Primordial Re’eh, that the text cites.

One of the world, the note points to the Tzemach Tzedek’s Deuteronomy 13:57:3* 0°127
Or HaTorah on Beshalach, the parsha of the Splitting of wnYn 1‘7’,7;1 1NYA PDIZTNRY RN INRY 1990 D?’?T’?.S ORali;
the Sea.

MP27N 12117230 10K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice

KEHOT'S NOTE
2¥pnyY Pwa UK IR

161 7WSIN anNY shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.

Moshe tells the people at the Sea: “Havayah will fight for ] . _ .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

you, and you shall be silent.” It shows that the Splitting of

the Seawas an arousal from above. 166 QoW 1IMIRA 7770
Exodus 14:1477:7" nnw There rain is what is drawn down through an arousal from
WINA DARY 0% ane T below, but “I will be like the dew” is from a level that the

The L-RD will fight for you, and ye shall hold your peace.’ arousal from below does not reach, being above the

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE paragraph speaks of.
T M KEHOT'S NOTE

source of the souls of Israel: the level above sovev that this

7,39 13RI PR
162 %% 51D 1°1Y3 R¥1M2 WURD
167 | “Give ear, O heavens, and I will speak.” The opening of the

The discourse on “Open to Me” cites the Sages: “Open for discourse in Likkutei Torah, Ha’azinu, at whose end “I will

Me an opening like the eye of a needle, and I will open for be like the dew” is explained
you an opening like the entrance of the Temple hall.” A

BB £l
small opening from below draws a vast opening from Deuteronomy 32:1%:3" 0127

above, the point the text makes about the six days of PRTIRR TIRT VAT MATRI 0700 1IRD
matzah. Give ear, ye heavens, and I will speak; And let the earth hear
KEHOT'S NOTE the words of my mouth.
Sl il /A (A Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
163 5 smna 168 D03 1R
“Open to Me, my sister, my beloved.” The verse of the dis- G-d’s promise through Hosea to Israel when it returns: “I
course that the text cites, on how an opening from below will be like the dew to Israel; he shall blossom like the

likuteitorah.com/likkutei-torah/tzav/7/ 80
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lily.” Dew, unlike rain, comes from a level that the arousal
from below does not reach.
Hosea 14:61: 7 ywin
713372 VYW T MWD 1197 PX D ms
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN TP Ny

“An Atzeres to Havayah your G-d,” now explained as an
Atzeres for both Names, Havayah and Elokim.

Deuteronomy 16:8'1:1"v 0°127

myn X2 PRYR M2 N3y YPawn 031 nixn PIRD 0on nwy
MIRTR

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN A

“Hear, O Israel, Havayah is our G-d, Havayah is One”:
Havayah as the higher unity.

Deuteronomy 6:4°7:1 0°727

STIRCTAPROR 1 PR yny
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7392

“The waters stood upright like a heap (ned).” The waters
congealed and contracted, the “retention” that the note
finds in the word atzeres.

Exodus 15:81:1"0 mnw

:0°7292 NN IRDR 0711 737I03 1281 077 MY T7ER M
And with the blast of Thy nostrils the waters were piled up—
The floods stood upright as a heap; The deeps were con-

gealed in the heart of the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b a =l
According to the note, manuscript 2031 has the same
words, “y”%1 9”’n” (read here as “I found this written, and it
needs examination”), and adds, “and see what is written
below, with the help of Heaven.”
KEHOT'S NOTE
(7702 1mp5 wrnyY Y71 97n” 12031 122

1597 1w noan

On Pesach as “skipping,” the note points to another dis-
cussion among the Alter Rebbe’s maamarim and to the
sources listed there.
KEHOT'S NOTE
QW' T0INAY TOPN ¥U0 NPWID-IIIN TIARMD LK ,2° K2 WA KA
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157 W
Rashi: the offering is called Pesach on account of the skip-

ping and passing over, for the Holy One, blessed be He,
skipped over the houses of Israel.

Rashi on Exodus 12:11x>:27 ninw %y *"wn
in3 M A2 1IwR ona 9777 oM .0van oonann
"O1972 0K 12770 WK™ (373 K PRmw) "no%? 1em M7 1N
NP7 0¥ By mop R 1379a CUP X moD :(r *a ovobn)
vRIPY 01%n N2 Pan PRI N2 2PTR NN AUIRNY ,A0°0em
DY PRITIZY 0D Y DAXY sUPRI YERK PRI M13R7 gEn
1% X"pwD 03 ;10D MPY InW? 11 ,73EP MPT 777 0000
:1Y°02
o>13n 02°3n» YOUR LOINS GIRDED — i. e. prepared for the
journey (Mekhilta). 11tan2 — This is an expression denoting
hurry and haste, similar to, (I Samuel 23:26) “And David
made haste (t1211) to get away”; (2 Kings 7:15) "which the

Arameans had cast away in their haste" 7% X177 n1on IT IS THE
PASSOVER OF THE L-RD — The offering is called 102 in allu-
sion to the springing and passing over — because the Holy
One, blessed be He, passed over the houses of the Israelites
in between the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

as% onn

“On the eighth day an Atzeres shall be for you.” The word-
ing of Shemini Atzeres that the maamar now sets out to
explain.
Numbers 29:357177:1073 12712
AYN K2 172y NIRPN2 0D PR NIRY 2nwn 02
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

176 D 1WNRAT 0917 °22 K*D 10D AN2 2210 NN DRI PRY ayun

On why the complete Hallel is said on Pesach only on the
first days, the note points to two discussions in the
Tzemach Tzedek’s Or HaTorah.
KEHOT'S NOTE
.A07°°Y R2°D .A-R°Y T-RIP™ N7MIR 7RI

PARAGRAPH 39

ARFR LA

“When His lamp shone (be-hilo) over my head, by His
light I walked through darkness.” The root of hallel as
shining forth, the drawing-down of light.
Job 29:3°3:1073 21X
W PR 179K WK 25y 171 192
When His lamp shined above my head, And by His light I

walked through darkness;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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178 SRS Y1 %D
After the Golden Calf, Moshe pleads that Israel came out of
a place of idol worship and “now they are youths,” as it
says, “When Israel was a youth, I loved him.”
Shemot Rabbah 43:9°'0:27n 127 mnw
,0°2313 NTIAY TP DIPRn ,DNREIT 0ORn R 1oyn N ...
107 ,ITAMIRY PRI 991 03 :(R° W) TR 00 07IY3 Pwoy
DR WK L7 .02 D2wYH 72107 PYIY DNy 771,00 vIn
92 R1°1M 7 R 'IDY‘? YR By Onam 0o 1R nb .ooenn
OnIm ,NARR 12 77APN 12 AnK 701D 1% AN RN C:RAR
TIYIT By 0T NI AR LAWY IR 70 1700 TRyt yan by

Another matter, “that You took out of the land of Egypt,”
(Exodus 32:11), why did he see fit to mention the exodus
from Egypt here? Rabbi Avin said in the name of Rabbi
Shimon ben Yehotzadak: To what is this matter analogous?
To a king who had a fallow field. He said to a sharecropper:
‘Go and tend to it and transform it into a vineyard.” The
sharecropper went, tended to that field, and planted a vine-
yard. The vineyard grew and produced wine, but it ferment-
ed. When the king saw ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

179 NS "Y1

At the end of Parshas Bo the Zohar says: ““When Israel was
a youth, I loved him’: little Israel; ‘Hear, O Israel’: elder
Israel.”

Zohar, Bo 15:225-17:23631777:1-17737:1"0 X2 |77t 700

180 IMITINY PRI P2 9D

“When Israel was a youth, I loved him, and out of Egypt I
called My son.” Israel at the Exodus is called a youth be-
cause they had not yet received the Torah.
Hosea 11:°X:X™ ywi
327 DX DYI$RRY NN X1 93 73
When Israel was a child, then I loved him, And out of Egypt I

called My son.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

181 | When Rav saw the people of Babylon reading Hallel on
Rosh Chodesh with skipping, he concluded, “The custom
of their fathers is in their hands.”

Taanit 28b:5°7:2 1”2 n°yn

12771 797 12 WU ~32n TRyn 93 M K 1972 0K 203 I

XY RO 12T KPP NIRRT :RI7 MR 1DO¥Y 12771 A0
RDPIIRT

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
17D ¥7ann e

likuteitorah.com/likkutei-torah/tzav/7/

M3 PPRYR MY NZY YW 01°21 MXn PORN 0o Y

183 2”Y0 278 AT P27 17D K22 1M

According to the note, the Tzemach Tzedek explains this
Talmudic passage at length in Or HaTorah on Beshalach.
KEHOT'S NOTE
29w °y 12w N7MIRA 791982 RN

184 99U NI T2

Rava asks the source of the saying “When we were small,
[we were treated as] men; now that we are old, as
children,” and the answer is that at first G-d Himself went
before Israel in the pillars of cloud and fire, and later He
sent an angel.
Bava Kamma 92b:171°:2 273 Rnp K22
TP T2 SWPK RNT RO KT K N 12 127 KT P2 MK
SN2 KIPPYR P VK PRTIT? - KIWWRT KO 1337 -
R MY 17721 ,9770 D0MIP 1Y Tnya opde 0ptin? 99t M
:2°N3 739371 ,” 072 PRI
William Davidson, Vocalized Aramaic (CC-BY-NC)

185 WPAwaY . . A7 270 XWn %D Ma92

According to the note, these Midrashim are mentioned in
Or HaTorah on Beshalach and also in Or HaTorah on
Nach.
KEHOT'S NOTE
JAnNCY R-9”1 0”082 03 92311 .Qw N”IR2 9012

186 29 wrawa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,

187 | A king spoke openly with his daughter while she was
small, but once she grew he made her a canopy; so “When
Israel was a youth” G-d was seen openly in Egypt and at
the Sea, and after they received the Torah He spoke to
them from within the Mishkan.

Shir HaShirim Rabbah 3:9:1°R:"v:) 1271 0°7°wi1 W
73R 02 11270 *272 AT °21 0w MY °21 17 Ny 11IeK
ANIIY TR CRYPR 2202 NN 227 MK 12U 118K L 19Un2
ANIR AIRIY 777 ,0°0°0 7P DRI AT KOY 7Y mavp n2 i
T MR TN 12,9303 M212 KOTI2 MY 12T P
X073 MDY 270 ROKY °N2 DY ANIY TR TR0 WK L PID
TiAR MRy 3TN ARY 12T NP MONYN IPPED A7 Wy KoK
... N3 72 1197997
“King Solomon made himself a palanquin of the timber of
Lebanon” (Song of Songs 3:9). “Made himself a palanquin,”
Rabbi Azarya in the name of Rabbi Yehuda ben Rabbi Simon
interpreted the verse regarding the Tabernacle.
“Palanquin,” this is the Tabernacle. Rabbi Yehuda ben Rabbi
Ilai said: [This is analogous] to a king who had a young
daughter. Until she matured and signs of puberty appeared,
he would see her in the street and speak with her in public,

in an alleyway, and in a courtyard. Once she grew and ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“King Shlomo made himself a palanquin.” The verse on
which Shir HaShirim Rabbah builds its parable of the king
and his young daughter.
Song of Songs 3:9°0:"1 D*°WIT W
111270 "3y MY TPnn 47 Ny 1iTeN
King Solomon made himself a palanquin Of the wood of
Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

189 N7y 27T X2 870 2”ma

The note quotes Or HaTorah on Beshalach citing this
Zohar: “*“When Israel was a youth, I loved him’: little
Israel; ‘Hear, O Israel’: elder Israel.”
KEHOT'S NOTE
NPMR — "R3D PRW° PRIW° yRw KON DRIV TITIRY PRI 991 057
1A% Y 971 07MIRDY .OW nowa

190 QW B7pRa1 R7YO 7T Prp

The note quotes Or HaTorah on Beshalach for the point of
the Zohar in Vayakhel and the Mikdash Melech there: “that
Z’eir Anpin is called little Israel.”
KEHOT'S NOTE
.Ow 19wa N7k — RN PRI PI R

191 QnIn2 "R 27y

There “Set me as a seal upon your heart” is the head tefill-
in, whose straps hang down over the heart.
KEHOT'S NOTE
ST, wrnw 0P aRMm

192 anins s

“Set me as a seal upon your heart.” The opening of the ex-
planation in Likkutei Torah on Shir HaShirim, on the
straps of the head tefillin, that the text cites.

Song of Songs 8:6":’1 01w W

YR M08 NLD My™D AYiNrty onind 7277vy onind ww
SNATPY UK "BYY PR TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40
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Yosef to his brothers: “You have come to see the naked-
ness of the land.” Egypt is called by this name.

Genesis 42:9'0:27 NWR2

DAN D°P3M DIPR MR™ 077 0°0 WK Nindha Ny Aoi M
:DIN3 PIRT NTYTNK NiKTY?

And Joseph remembered the dreams which he dreamed of

them, and said unto them: ‘Ye are spies; to see the naked-
ness of the land ye are come.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kohelet Rabbah 1:8°11-k 127 nomip
N7ip ,07N7 NR 17yen ﬂ'?tg;:[l 737, ’?;ﬂ’ ) 0°y¥ 0°7273 5;

,1207 72 NiPPaNn .Ni>NN VYR ,NDIYI Y20 LMY Wad ,0in
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“All matters are wearying; man cannot utter it, the eye is not
satisfied with seeing, nor the ear filled with hearing” (Eccle-
siastes 1:8). “All matters are wearying; man cannot....”
Matters of platitude render a person weary. Koreh hayom -
assemble there; literally means “read there.” However, ko-
reh can be used to mean assemble (see Deuteronomy 33:19)
and hayom is translated in Aramaic as yemama, which is
similar to taman, there. Thus, one could say koreh hayom is
a type of hint or code for “assemble there.” sela ka’oferet -
few ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,N‘? 170° w0 At AR

195 2o% [onn Ny

Of Shemini Atzeres: “an Atzeres shall be for you,” the light
revealed in Israel itself.

Numbers 29:35772:10"3 1272

AWYN X2 172y NIRPR™22 0D M0 NIBY "rHwn ol
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

196 PPN TP NaLy

Of the seventh day of Pesach: “an Atzeres to Havayah your
G-d,” not yet revealed “for you.”

Deuteronomy 16:81:1"v 0°127

IR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 TPaya s an

“How beautiful are your steps in sandals, O prince’s
daughter.” The verse on which the Midrash about the two
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Atzeres is said.
Song of Songs 7:2'2:t 0°7°Wi1 W
T gy PN D I Pl 27N DbYI2 TRYD 1YY
T
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7315 0% QOWNAM PN RANW AN PW A8y Non 1NN
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Rabbi Yehoshua ben Levi: the Atzeres of Sukkos ought to
have been fifty days after it, like the Atzeres of Pesach
(Shavuos), but since the people are going from summer
into winter it was set immediately after.
Shir HaShirim Rabbah 7:2:2°2:2:1 127 022w W
12 YWIT? 027 MR NI NP7 ANDIR PRYIM AT 008 0D ...
N3y 7312 0% DOWRN ARINT RANY 30 PY NIZYR AT KT M2
m? AN YR T DOXEP 10Y 0T 5Y a0 P¥ N3y X9X ,nop Y
ni12 32 Y Ton? MmiT 2270 TR BUn 1N PPPT amnina
70X 0 ,PIM7 DIpRY NIRIW 13,357 DipN2 NIRIRI 1R ,n3In
Dipna NIRAIY 19K TP00 MY ,0T7aR 7700 0iPY PRy 07D N2
.07 PnR ANy 0K 297
Another matter, “how fair are your feet in sandals [bane’al-
im],” with two closings [ne’alim].; see below. Rabbi Hama
ben Rabbi Hanina said: [This is analogous] to two merchants
who entered a province. One of them spoke up and said to
his counterpart: ‘If both of us open together in the province,
we will bring down prices in the province. Rather, you open
for your week and I [will open] for my week.’, which com-
memorates G-d protecting Israel in the wilderness after they
left Egypt, should have been observed right after ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Ramaz: the secret of Hallel is to illuminate Malchus,
the secret of Ado-nai, which equals hallel in numerical val-
ue; the Alter Rebbe quotes him on why the complete Hallel
waits for Shavuos.

Mikdash Melekh, RaMaZ Commentary on Zohar,77n w1pn
Rhitiebiol i AR R AR

R RIPUMW 1T 737 7277 N0 131 RTINS RAND 0P NNy ...
W21 MIPPXRIW MALPA K7 71122 PARY .ANPINn Mwp 1P
759 937TR B 071 .MIVPAY MILP NN ATIPIT RIA 19w T0°
WINT2 NPRIR RNPR TP 7777 TI0° 17N 2702 MpPRI YRR
53 T12°M7 0 RIT TI0%A 73 AP 077 IO YOw 1TP1 nvn
53 55 T2 PUIRY DORYW 3 N7ID 12 9amM 99MIN RIT TI00N
’2 TI0 P17 PR OLRYIRDY RONW TUNRT 19RANNT YINY Donwa
0°N72 07 WPRD IMN0 MY MN0IT XIPIIT 70w MmN
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Zholkva, 1864 (Public Domain)
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According to the note, the discourse “And now, let the
power of Ado-nai be great” that the text cites is found in
the Tzemach Tzedek’s Or HaTorah on Sh’lach.
KEHOT'S NOTE
99K 2,pn nhw nMIR

TR 119 K3 272 Iy

“And now, let the power of Ado-nai be great.” The verse of
the discourse the text cites on illuminating the Name Ado-
nai.
Numbers 14:171>:77° 72712
MRY H727 WRD 237X 19 K397 0P
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 P22 97WOR YN

Rabbi Yehoshua ben Levi: “Whoever answers ‘Amen,
yehei shmei rabba mevarach’ with all his strength, his de-
cree is torn up.” “All his strength” (kocho) recalls “the
power (koach) of Ado-nai.”

Shabbat 119b:5°7:2 P naw
292 77730 X3 RY XD 1OR7 YT 29 7 12 YOI 021 K
0y 27aN712 PR3 NiYID ¥i7D2” mRIY L3207 713 92 1yip i
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Zohar describes how, while the First Temple stood, the
light of the supernal Imma, the upper hei of the Name,
shone down below, while in the Second Temple, the lower
hei, the supernal flow came only little by little; the
Mikdash Melech there explains it.

Zohar, Shemot 13:139—150]”;7—!5”'??:1”’ mnw A a0

Yea, “apart from thee (beka) do we make mention of thy
name”. The name “by thee” BeKa (=22) symbolizes the Holy
Name comprising twenty-two letters, and this is the name
by which the Community of Israel is always blessed, as, for
instance, “to whom thou swarest by thine own self’ (beka,
Ex. 22, 16); “in thee (beka) shall Israel be blessed” (Gen. 48,
20); “for in thee (beka) I can run through the troops” (Ps. 18,
16). At the period when there is perfection, peace, and har-
mony, the two names ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On the Zohar’s comparison of the two Temples to the up-
per and lower hei, the note points to a discussion in Or
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HaTorah on Shir HaShirim.
KEHOT'S NOTE
.17[7 Y R 790 wrAw N”AIR AR

205 T3 1R 103 P

On complete and incomplete Hallel, the note also points to
a discussion in Or HaTorah on Noach.
KEHOT'S NOTE
.X,10 M3 N”IR DA IR

206 IR 1175
“My flesh and my heart are consumed (kalah).” One sense
of kallah.

Psalms 73:26172:23"y 0°2°1n
{027 DOPPK "P7M "33 8 2239 MY 19D
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

207 *wo1 N>
“My soul yearns and longs (kalsah) for the courts of
Havayah.” The other sense of kallah.

Psalms 84:32:770 0°°1n

79K 2R 2372 7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

208 12 9972K1 *R22 NAXY P Myaw

Rabbi Elazar: “All agree that on Atzeres we require ‘for
you’ as well,” because it is the day the Torah was given.
The Talmud there contrasts “an Atzeres to Havayah your
G-d” with “an Atzeres shall be for you.”
Pesachim 68b:107:2 1”0 0°noa
.027 21 1°¥2T NEY2 007 POT YRR *271 MR (1970 072Y)
Naw2 0°7in 937 127 K KT 73R 92 1IR%IY 030 2XRRYY R)
D577 :7D17 27 MK A1 NIW? DRIV 7RRYY RN .07 "R 1°YaT
203 PANRYY AAYR R RBYV KD .07 B3 1Y 003 07T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
g0
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