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To Understand “This Matzah That We Eat”

Pesach has two kinds of matzah. The obligatory matzah of the
first night draws down the intellect of Abba, a light above all
comprehension for which “darkness is as light,” which alone

could reach impure Egypt and redeem Israel, inwardly and for
them alone; the matzah of the remaining days came of itself
when the King of the kings of kings was revealed, and later

generations must draw its bittul into their seven middos.
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THE BIG IDEA

Pesach has two kinds of matzah. The obligatory matzah of the first night draws
down the intellect of Abba, a light above all comprehension for which “darkness is
as light,” which alone could reach impure Egypt and redeem Israel, inwardly and
for them alone; the matzah of the remaining days came of itself when the King of
the kings of kings was revealed, and later generations must draw its bittul into

their seven middos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Haggadah explains matzah by the haste of the Exodus, when matzah was
commanded beforehand. It answers that in Egypt only the first night was obligatory; the matzah of the
other days came from the haste. To explain matzah’s inner meaning it contrasts Yom Tov, the revela-
tion of the intellect of Imma, where light descends into comprehension and so brings joy, with
Shabbos, the intellect of Abba, above comprehension, where “darkness is as light” and there is bittul
rather than joy. Yom Tov receives only a “calling” of that holiness; by Torah law Pesach draws it down
through matzah, Abba in “smallness,” like a child’s knowing of his father. Only such a light could
reach impure Egypt, hence “I, and not an angel”; through the mitzvah it came inwardly to Israel and
not to Pharaoh, who had drawn from it “from behind.” Maror, bitterness over distance from G-d,
arouses the Thirteen Attributes of Mercy. In the future even chametz will be elevated, but the light is
drawn down by today’s deeds. The two matzos are “beginning” and “end,” the lower and the higher

fear.

OUTLINE

1 The question on the Haggadah 7

Why the Haggadah ties matzah to the haste of the Exodus when matzah was commanded beforehand; the
Mizrachi’s answer, that in Egypt only one day was obligatory; and the festivals as times of joy, the revelation
of the intellect of Imma.

2 Joy in Imma, bittul in Abba 12-9

Two modes of revelation, “something from something” and “something from nothing”; comprehension
brings joy, like a freed prince seeing his father or a soul in Gan Eden; Shabbos reveals Abba, above compre-
hension, where the Torah is only a radiance, “as darkness, so light,” and there is bittul rather than joy; yesh
and ayin.
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Summary 110

Yom Tov from Binah, “the river”; Shabbos from Eden, Chochmah; oneg as Eden, Nahar, Gan.

Kodesh, mikra kodesh and matzah 1m1-14
Shabbos is kodesh, Yom Tov mikra kodesh, a radiance of Abba within Imma; by Torah law it comes
through matzah, Abba in “smallness,” like a child who knows his father; in Egypt one night sufficed, be-
cause of Moshe, Aharon and the encompassing cloud, and the first night is Chesed, which includes all the
days.
Summary 115
Kodesh and mikra kodesh; matzah and the child; feeding the seven days.
Two matzos and the King of kings 116-19
The matzah of the remaining days came of itself when the King of the kings of kings, Chochmah, was re-
vealed; fear of the King rules the inclination, which is chametz; later generations must draw the bittul of
matzah into the seven middos.
“Because of this”: I, and not another 120-26
Through matzah the Name Havayah reaches Asiyah and “me” in Egypt; only Abba, not an angel, could do
this; the Thirteen Attributes, Moshe’s request that the Shechinah not rest on the nations, Bilam and
Pharaoh’s nurture “from behind”; through the mitzvah the light came inwardly to Israel alone; a paren-
thesis on zeh and the “measures” of mercy.

8 Matzah and maror, now and in the future 127-30
Maror, bitterness over distance from G-d and over physicality (“death”), arouses the Thirteen Attributes;
the future revelation of the inner Torah is drawn down by “today, to do them”; in the Time to Come death
will be swallowed up, chametz elevated and teshuvah no longer relevant.

9 Beginning and end 131-33

A second answer: the earlier command “tells the end from the beginning”; the two matzos are “begin-

ning,” the lower fear, and “end,” the higher fear, from the Jubilee and Keser, whose beginning is wedged

in their end.

KEY CONCEPTS

The intellect of Imma (mochin of Imma) X1 X7 7°Mn
Binah, “the mother of children”: the Infinite Light de-
scending through the chain of levels into comprehension.
Grasping how far one has risen brings joy; it is revealed on
Yom Tov.

The intellect of Abba (mochin of Abba) Xax7T1°min

Chochmah, which is “found from ayin”: a revelation above
the chain of levels and above comprehension, revealed on
Shabbos and through matzah. It brings bittul rather than

joy.
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Yesh and ayin 7°X1 °

Yesh is revelation within the chain of cause and effect,
something that can be grasped; ayin is what is beyond
grasp, the highest point of Chochmabh joined to its source.

“As darkness, so light” 771%2 1own>

Psalms 139:12, read with its double kaf: before G-d not
only is darkness like light but even the highest light is like
darkness. Only such a light could reach impure Egypt.



Kodesh and mikra kodesh ©1p x9pn1 wip

Shabbos is kodesh, supernal holiness itself, Chochmah; a
festival is mikra kodesh, a “calling” of holiness, receiving
only its “name,” a radiance of Abba within Imma.

The smallness (katnus) of Abba xax nivp

Matzah draws down Abba in a form that can be received,
like a child who knows to call “Abba” before he under-
stands what his father is: a knowing above understanding,
“the food of faith.”

Zeh (“this”) m

“Because of this (zeh)”: the light of Chochmah conveyed
through Yesod, the light before which above and below are
equal, drawn down through matzah and maror; in the fu-
ture it will be said twice.
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The Thirteen Attributes of Mercy 0°»r9i1 niTn 27
Supernal mercies above limit, revealed to those who re-
turn to G-d and aroused by the bitterness of maror, yet
called “measures” because they flow only where fitting.

Lower and higher fear nx%°y %37 nxnn nx»

The lower fear comes before wisdom (“the beginning of
wisdom is the fear of Havayah”); the higher fear comes af-
ter it. They are the “beginning” and “end” of the two
matzos.
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SECTION 1 - 11

The question on the Haggadah
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To understand what is said in the Haggadah: “This matzah that we eat, for what reason? Because
[the dough] did not have time,” etc., “for they were driven out,” etc.
The maamar opens with a question on the Haggadah. Holding up the matzah, we say that we eat it because
the dough of our ancestors did not have time to rise before the King of the kings of kings revealed Himself

and redeemed them, as the verse says they baked unleavened cakes “for they were driven out of Egypt” (Exo-
dus 12:39).
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For this implies that had they not been driven out, and [the dough] had had time to leaven, they
would have eaten chametz. But surely they had already been commanded, “On the tenth of this
month,” etc., [and] “with matzos and bitter herbs they shall eat it.”
The Haggadah’s reason seems to imply that without the haste they would have eaten leavened bread. Yet al-
ready in Egypt, in the commandments that begin “On the tenth of this month,” they were told to eat the
Pesach offering with matzah, so matzah was commanded before any haste. The Tzemach Tzedek notes (Or

HaTorah, Bo) that Abudarham, the fourteenth-century commentator on the prayers, asks a similar question

in his order of the Haggadah and calls its answer forced.
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And for the generations, too, they were commanded: “For seven days no leaven shall be found,”
etc., [and] “in all your dwellings you shall eat matzos.” And in the verse itself it must be understood
[how] the command for the generations was a remembrance of the Exodus from Egypt.

There is also a command for all generations: seven days with no leaven in the house and matzah eaten

everywhere (Exodus 12:19-20). The Torah presents these seven days as a remembrance of the Exodus, “for
in haste you went out” (Deuteronomy 16:3), and the Alter Rebbe asks how that can be.
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But surely, in the Pesach of Egypt, the prohibition of chametz applied for only one day, as stated in
the Gemara (chapter 9 of Pesachim, folio 96b).

The difficulty is that the Gemara (Pesachim 96b) derives that for the Pesach of Egypt the prohibition of
chametz lasted only one day, since “no chametz shall be eaten” is placed next to “Today you are going out.”
If Egypt had only one day of that law, what do seven days commemorate?
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The explanation is that the Pesach of Egypt applied for only one day; and therefore it was specifi-
cally because they were driven out, and on account of this, that they ate matzah on the remaining
days of Pesach as well.

The answer begins here: because the obligation in Egypt was for one day only, the matzah they ate on the
following days was not commanded; it came about only because they were driven out in haste.
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And so wrote the Mizrachi in Parshas Re’eh, on the verse “For in haste you went out.” Nevertheless,

the command for the generations is seven days, and they are a remembrance of the Exodus from
Egypt.

This is how the Mizrachi, Rabbi Eliyahu Mizrachi’s supercommentary on Rashi, explains Deuteronomy
16:3: the Haggadah’s reason speaks of the matzah of the remaining days, and G-d, knowing in advance that
they would leave in haste, commanded seven days for later generations to recall that hurried departure. With
the plain question settled, the maamar turns to the inner meaning.
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And to understand something of the matter of eating matzah, we must first explain the matter of
“appointed times for joy”: that the essence of the festivals is the quality of joy,

To explain what eating matzah does spiritually, the Alter Rebbe first explains what a festival is. The prayers
call the festivals “appointed times for joy,” and joy is their very essence.
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as it is written, “And you shall rejoice in your festival”; for then is the time of the revelation of the
intellect (mochin) of Imma. That is what is said in Hallel: “He settles the barren woman (akeres) of

the house [as] a joyful mother of children.”

The Torah commands “And you shall rejoice in your festival” (Deuteronomy 16:14). In Kabbalistic terms,
Yom Tov is the time when the intellect of Imma, Binah, “the mother,” is revealed; Hallel alludes to this with
“He settles the barren woman of the house as a joyful mother of children” (Psalms 113:9). The Rebbe
Maharash (Hemshech Vekachah 5637) adds that the revelation brings joy and joy in turn brings revelation,
which is why Hallel is said on Yom Tov.
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SECTION 2 - 112-9

Joy in Imma, bittul in Abba
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Now, on Shabbos there is a revelation of the intellect (mochin) of Abba, which is higher, and there
is no aspect of a revelation of joy there as on Yom Tov.
Shabbos stands higher than Yom Tov: on Shabbos the intellect of Abba, Chochmah, “the father,” is revealed,
as in the Arizal’s Pri Etz Chaim, to which the Kehot note points. Yet Shabbos has no revealed joy like the joy

of Yom Tov, which seems strange if it is higher. The Rebbe explains (Sichos, Shabbos Parshas Tavo 5748) that
Shabbos does not lack joy; its joy is absorbed in its greater delight, “like a candle at noon.”
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But the explanation is this: the essential nature of the intellect of Imma will be understood from
what is known, that there are two levels in the revelation of the Infinite Light (Or Ein Sof), blessed
be He.

To resolve this, the Alter Rebbe first defines the intellect of Imma. He recalls a known principle: the Infinite

Light is revealed in two different ways.
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The first is the level of the chain of descending worlds (hishtalshelus) and the order of the levels,
which are the drawings-down from cause to cause, etc., a radiance and a radiance of a radiance,
etc.,

The first way is hishtalshelus, the ordered chain of levels, in which each level is drawn from the one above it

as an effect from its cause. Each step is a dimmer radiance of the one before it.
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as in the analogy of intellect into the emotive attributes (middos), and the emotive attributes into
thought, etc.; for the whole of hishtalshelus, in general, is called something from something (yesh
mi-yesh). The second is above hishtalshelus: truly something from nothing (yesh me’ayin), from
the absolute nothing, etc.

As in a person, where intellect gives rise to feelings and feelings to thought, each stage grows out of the

stage before it; so the whole chain is called “something from something.” The second way is above the chain:

truly “something from nothing,” from an absolute ayin that bears no relation to what comes from it.
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Now, in the chain of descending worlds (hishtalshelus) of cause and effect, when the effect draws

near to its cause, from below to above, it comprehends its cause.

Within the chain of cause and effect, an effect can draw near to its cause, rising from below to above. When
it does, it comes to comprehend the cause from which it came.
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Therefore it is glad and rejoices in it, and the joy is great, as in the analogy of a king’s son who has

come out of captivity and has come and seen his father’s face.

That comprehension brings great joy, like the joy of a prince freed from captivity who comes to see his fa-
ther’s face. The Alter Rebbe uses the same image in Tanya, chapter 31, for the joy of the soul leaving its exile.
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So will be the joy of the effect when the light of the cause above is openly revealed to it, whereas it
had descended through hishtalshelus, and a great distance had come about between it and its

cause, and it had been far from the light of its face, in the concealment of the levels.

The effect’s joy comes from the contrast: it had descended through the chain, far from its source and hidden
behind many levels, and now the light of its cause is “openly revealed” to it. The words behigalos niglos echo
Michal’s phrase in II Samuel 6:20.
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And all this is because now, in this revelation, it has comprehension of how it has come out from

darkness to great light, from mourning to festival, and from bondage to redemption, etc.

The joy depends on comprehension: the effect grasps how far it has come, “from darkness to great light,
from mourning to festival, from bondage to redemption.” These are the words with which the Haggadah
thanks G-d for the Exodus.
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And this is the matter of Yom Tov, the revelation of joy: that from the level of “the akeres of the
house” she becomes “a joyful mother of children.” The meaning is that akeres is from the term
akarah (barren), and from the term [in] “like this weasel that dwells in the foundations (ikarei) of
houses,” in the Gemara, the last chapter of Pesachim.
On Yom Tov “the akeres of the house” becomes “a joyful mother of children.” The Alter Rebbe reads akeres
in two ways: as akarah, a barren woman, and as one who lives in the ikarei, the hidden foundations, of the

house, as in the Gemara (Pesachim 118b), where Knesses Yisrael says, “Your children have made me like a
weasel that lives in the foundations of houses.”
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And she is the level of Malchus, which during all the weekdays is enclothed in [the worlds of]
Beriah, Yetzirah and Asiyah, in kelipas nogah. So it is explained in the book Shushan Sodos, by a
disciple of the Ramban, of blessed memory.

The “barren woman” is Malchus, which all week is enclothed in the three lower worlds and even in kelipas

nogah, the realm in which good and evil are mixed; there she is hidden and bears no children. He cites this
from Shushan Sodos (folio 68a, according to the Kehot note), a Kabbalistic work by a disciple of the Ramban.
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And on Yom Tov she rises up into Atzilus, to the level of “mother of children”: Binah, and compre-
hension of the Infinite Light (Or Ein Sof) that is revealed then.

On Yom Tov Malchus rises into Atzilus, to Binah, “the mother of children.” Binah is comprehension, here

the comprehension of the Infinite Light as it is revealed on the festival.
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For the Infinite Light then descends link by link and comes down in such a way that there is a path
and an entry for grasp and comprehension of what can be comprehended of the Infinite Light,
blessed be He, that is revealed, and of how very great the revelation is, until it is turned for them
“from sorrow to joy,” and they who were “in darkness have seen a great light.”
On the festival the Infinite Light comes down through the chain of levels so that it opens “a path and an en-
try” for the mind: one can grasp what is revealed and see how very great the revelation is. Grasping this

turns sorrow into joy, in the words of Esther 9:22, and those who walked in darkness “have seen a great light”
(Isaiah 9:1).
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This is the revelation of the Infinite Light, blessed be He, that is revealed in the mode of yesh (exis-
tence) and comprehension, so that there is some grasp and comprehension of the light of the
King’s face that is revealed then.

This is the Infinite Light revealed as yesh, as something that exists for the mind and can be comprehended,
so that one has some grasp of “the light of the King’s face” (Proverbs 16:15).
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As, by way of analogy, the soul that delights in the World to Come in the radiance of the Shechinah:
in place of its being enclothed in the physical body, it has separated from there and risen to the
source from which it was hewn, where it delights in the higher Gan Eden and enjoys the radiance,
etc., awondrous enjoyment and delight.

An analogy: the soul in the World to Come. After leaving the physical body it rises to its source, the higher

Gan Eden, and there it “enjoys the radiance of the Shechinah,” as the Talmud (Berachos 17a) describes the
World to Come.
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And of this it is said, “To cause those who love me to inherit yesh”: that the Infinite Light (Or Ein
Sof) is revealed in the mode of yesh, so that the soul has comprehension and grasp, so as to enjoy
the radiance and light mentioned above; that is, it has comprehension and understanding of how it
has come out from darkness to great light, etc.
The soul’s wondrous pleasure is the meaning of “to cause those who love me to inherit yesh” (Proverbs 8:21),
Wisdom'’s promise to those who love her: the Infinite Light is revealed as yesh, something the soul can com-

prehend and therefore enjoy. Its delight comes from understanding how far it has come, from darkness to
great light.
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And this is [the meaning of| “Through the river they shall pass on foot (beregel); there we shall re-
joice in Him.” That is: in the river that goes out from Eden, which is Binah, there is the ascent on
each festival (regel) of the three pilgrimage festivals, and there is the source of joy.
Psalms 66:6 recalls Israel crossing the sea and the river on foot (beregel); the maamar reads beregel as “on
the festival,” the regel, one of the three pilgrimage festivals. The river that “goes out from Eden” (Genesis

2:10) is Binah, and on each festival there is an ascent to it, the source of joy; so “there we shall rejoice in

Him.”
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(And see what is written on this in the discourse beginning “Havayah is with me among my
helpers.”) And all this is from the level of the intellect (mochin) of Imma: Binah, the World to

Come, the higher Gan Eden, the revelation of the souls’ delight according to their comprehension.

A parenthesis refers to another discourse, on Psalms 118:7, for more on this. Binah, the World to Come and
the higher Gan Eden are all one level, the intellect of Imma, where the souls take delight according to what
they can comprehend.
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But the intellect of Abba, [of which it is said,] “Chochmabh is found from ayin”: ayin is the name for

what is not comprehended, far, far above the level of Binah and comprehension;

The intellect of Abba is different. Job’s words, plainly a question, “where can wisdom be found?”, are read as
“Chochmabh is found from ayin” (Job 28:12): Chochmah comes from ayin, “nothing,” the term for what can-
not be grasped at all, far above Binah and comprehension. In Likkutei Torah, Pekudei, the Alter Rebbe ex-
plains that such a level is known only by negation: one knows only that it cannot be grasped.
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that is, there is revealed the level of the Infinite Light, blessed be He, that which “no thought can
grasp,” etc., and it is not granted to enjoy it, since there is no grasp or comprehension there at all.

Through Abba the Infinite Light is revealed as it is “beyond the grasp of any thought” (Tikkunei Zohar). Since
there is nothing there to comprehend, there is nothing to “enjoy” in the way the souls enjoy Binah.
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The nature of this revelation is the nullification (bittul) of comprehension, and the nullification of
the souls in [their very] existence, in the Infinite Light (Or Ein Sof), blessed be He, which “no
thought [can grasp],” etc.; and this revelation is what is revealed on Shabbos.

What Shabbos reveals is not comprehension but bittul: comprehension itself is set aside, and the souls are
nullified in their very existence within the Infinite Light that no thought can grasp.
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Therefore they said, “With difficulty did they permit speaking words of Torah on Shabbos”: for “the

9

Torah comes forth from Chochmah.” The meaning of nafkas is “goes out to the outside,” as in

nafkas levar (“goes out outside”), for it is only a radiance that goes out from Chochmabh,
This explains the saying that Torah study on Shabbos was permitted only “with difficulty”; the Kehot note
traces it to the Jerusalem Talmud (Shabbos 15:3), where one view holds that Shabbos was given for eating
and drinking and Torah study was only “permitted” on it. The Torah “comes forth from Chochmah” (Zohar),

and nafkas, “comes forth,” means goes outside, as in the Aramaic nafkas levar; so the Torah is only a radi-
ance that has emerged from Chochmah.
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but the essence of Chochmah is lofty and exalted, far, far above the level of the Torah. (As is ex-
plained elsewhere, in the discourse beginning “Who wraps Himself in light as a garment,” in the
name of the Arizal, of blessed memory, on the meaning of “The Torah is the fallen fruit (novlos) of
the Chochmah above”; and see what is written in the explanation on the verse “My dove.”)

The essence of Chochmah is far above the Torah, which is only its outer radiance. The parenthesis refers to

Iggeres HaKodesh 19 in Tanya, which brings the Arizal on the saying that the Torah is the “fallen fruit” (nov-
los) of supernal Chochmah, and to an explanation on a verse that begins “My dove” in the Song of Songs.
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And in this revelation, joy and delight do not apply; for joy and delight are seen and felt only in
something in which there is grasp and comprehension of how one has come out from darkness to

great light, that is, once one feels the level of a great light, which is on a level far, far above.

Joy and delight are felt only where there is comprehension, where one grasps the contrast between the dark-
ness one came from and the great light above. Without comprehension there is no felt ascent, and so noth-
ing to rejoice over in this way.
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And after one understands that he had descended far, far below, then, as he rises from far, far be-
low to far, far above, the joy grows very, very great.

The joy is greatest when one first understands how low one had fallen and then rises from the lowest place to
the highest; the greater the distance, the greater the joy.
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All this applies only to the intellect (mochin) of Imma, which is the revelation of the Infinite Light

(Or Ein Sof) in the mode of yesh and comprehension, of how it is far, far above, etc.

This kind of joy belongs only to the intellect of Imma, where the Infinite Light is revealed as yesh and com-
prehension, so that one can grasp how high it is.
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But the intellect of Abba, which is in the mode of a revelation of what is above comprehension:
there, above and below do not apply at all, and above and below are equal, and “as darkness, so
light,” for “even darkness does not darken,” etc.

In the intellect of Abba, which reveals what is above comprehension, “above” and “below” do not apply; they

are equal. In the words of Psalms 139:12, “even darkness does not darken for You ... as darkness, so light,”

and so there is no ascent to rejoice over.
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And [as for] the precise wording kachashechah ka’orah, with two Kkafs: it should have said
chashechah ka’orah, “darkness is as light.” But [the reason is] that chashechah ka’orah alone
would suffice only to say that even the darkness does not darken, etc.;

Psalms 139:12 says kachashechah ka’orah, with the comparative letter kaf on both words: “as darkness, so

light.” Had it meant only that darkness is like light, it would have said chashechah ka’orah, with one kaf, and

that would teach only that even darkness does not darken before G-d.

TIRT AR ROR IRD TIW @A PR KD 0T 2Aw T RPT YRwn 17703 213 T7IRD 1OwnD Dax
Rt my

but kachashechah ka’orah, with two kafs, implies that not only does even the darkness not darken,
so that the darkness is equal to the light, but even the light is equal to the darkness.

The double kaf makes the comparison run both ways: not only does darkness not darken, so that it equals the

light, but the light too equals the darkness.
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For “all lights are darkened before Him,” etc., and supernal Keser (the Crown), even though it is a
clear light, a brilliant light, “is black,” etc.
The proof is from the Tikkunei Zohar (135b): all lights are darkened before the Cause of causes, and even su-

pernal Keser, a clear and brilliant light, is “black” before Him. Before the Infinite, the highest light counts
no more than darkness.
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(And see what is written at the end of the discourse beginning “I am black, yet comely,” on the
meaning of “who reigned from Hodu to Kush.” And it may be that this is the matter of the two kafs
of kachashechah ka’orah: the kaf of ka’orah is supernal Keser, as is explained in the discourse be-

ginning “My dove, in the clefts of the rock.”

The parenthesis refers to the discourse on “I am black, yet comely” (Song of Songs 1:5) and its reading of
Achashverosh, “who reigned from Hodu to Kush” (Esther 1:1): there (Likkutei Torah, Shir HaShirim 6b)
Hodu is read as hod, splendor, and Kush as darkness, and the Gemara’s view that the two lay side by side as
the supernal darkness in which the light is hidden. The Alter Rebbe then suggests that the two kafs stand for
two levels: the kaf of ka’orah, “as light,” is supernal Keser, as in the discourse on “My dove, in the clefts of
the rock” (Song of Songs 2:14), where kaf stands for the soul’s highest encompassing level.
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And the kaf of kachashechah is like the matter of “destruction and decree” (kalah venecheratzah),
in the manner mentioned in the Zohar, Part I, folio 3a; and likewise kares (“cutting off”); see
Me’orei Or, the letter kaf, section 15. And with respect to the Infinite Light (Or Ein Sof), blessed be
He, “as darkness, so light,” etc.)
The kaf of kachashechah, “as darkness,” is the opposite pole: in the Zohar (1:3a), when the letter kaf asked to
be the letter of creation, G-d refused, because with it is “destruction decreed” (kalah venecheratzah), and kaf

also begins kares, “cutting off,” as listed in the Kabbalistic lexicon Me’orei Or. Before the Infinite Light both
kafs, the Crown and destruction, are equal: “as darkness, so light.”
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And of this it is said, “He made darkness His hiding place”: for there is no light or revelation of

comprehension there at all, only the nullification (bittul) of comprehension.

This is why the level is called “He made darkness His hiding place” (Psalms 18:12). It is “darkness” not be-
cause it lacks light but because nothing there is revealed to comprehension; there is only the nullification of
comprehension.
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Therefore there is no aspect of joy and delight in the revelation of this level of nullification, since
“no thought [can grasp Him],” etc.; and it is not considered an ascent at all, for it does not rise
from below to above, but only comes to a level and rank in which above and below are equal, etc.,
as mentioned above.

Therefore the revelation of this level brings no joy or delight: there is nothing to grasp, and no felt ascent
from low to high, only arrival at a level where above and below are the same.
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(And this is [the meaning of| “Is there (hayesh) Havayah in our midst, or not (ayin)?” The meaning:
whether the revelation is from the level of the order of the chain of descending worlds (hishtal-
shelus), which is the level of “to cause those who love me to inherit yesh,” and this is “Is there
(hayesh) Havayah in our midst”; or whether the revelation is from above the order of hishtalshelus,
from the level of ayin, and this is “or not (ayin).”
Another parenthesis applies this to the Israelites’ question in the desert, “Is Havayah in our midst, or not?”
(Exodus 17:7), where hayesh is “is there” and ayin is “not.” Read in this light, they asked whether the revela-

tion was from within the chain of levels, the yesh of “to cause those who love me to inherit yesh” (Proverbs
8:21), or from above the chain, from ayin.
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And see the Zohar, Part III, Shelach, [folio] 158b. Also, “Acquire Chochmah, acquire Binah”: kneh
(“acquire”) twice has the numerical value of yesh.
The Zohar (3:158b) reads the question this way, asking whether the land’s fruit was like that of other lands or
drawn from Atika Kadisha, “the Holy Ancient One,” the innermost level of Keser. Proverbs 4:5 says kneh,
“acquire,” twice, for Chochmah and for Binah, and twice kneh (155) equals 310, the numerical value of yesh;

an earlier discourse of this parsha (Likkutei Torah, Tzav 10a) adds that yesh is the lower half of Keser’s 620
lights, the root of Chochmah and Binah.
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However, the level of ayin is the highest level within Chochmah, which cleaves to its source, the
level of “And Chochmah is found from ayin.” And see the Zohar, Parshas Vayikra, folio 7, on the
verse “Like the good 0il”; and see what is written in the discourse beginning “Go out and see” on
the matter of “to make the face shine with oil”;
Yet ayin is not wholly outside Chochmabh: it is the highest point within Chochmah, which cleaves to its
source, as in “Chochmah is found from ayin.” The references point to the Zohar on “like the good oil”

(Psalms 133:2), oil that flows from Atika Kadisha, and to a discourse that contrasts oil, which “makes the face
shine” (Psalms 104:15), with wine.
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and what is written at the end of the discourse beginning “The Song of Songs,” on the matter of
“For your love (dodecha) is better than wine”: for the level of wine is that which “gladdens Elokim,”
and the level of dodecha is what is above the level of joy, as mentioned above; see there. And in the
discourse beginning “There are sixty queens,” on the matter of “And a spring shall go out from the
house of Havayah,” etc.; and in the discourse beginning “And you shall draw water with joy.”)
In the discourse on the Song of Songs, “your love is better than wine” (Song of Songs 1:2) is explained this
way: wine “gladdens Elokim” (Judges 9:13), the joy of Binah, while dodecha, “your love,” is above joy, like the
level of Shabbos described above. In the discourse on “There are sixty queens” (Likkutei Torah, Shir
HaShirim 39a) the Alter Rebbe explains that supernal Chochmah is called a “spring,” still hidden, as against

the river of Binah, and that in the future the spring itself will go out “from the house of Havayah” (Joel 4:18).
The last reference is to the discourse on “You shall draw water with joy” (Isaiah 12:3).

SECTION 3 - 110

Summary
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Summary: the matter of “In the evening you shall eat matzos,” and the matter of “the dough did not

have time,” etc. The matter of Yom Tov, which is “appointed times for joy.”

This paragraph summarizes the first section. It recalls the question about “In the evening you shall eat mat-
zos” (Exodus 12:18), commanded before the Exodus, against the Haggadah’s reason that the dough did not
have time, and the definition of Yom Tov as “appointed times for joy.”
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The level of “He settles the barren woman of the house [as] a joyful mother of children.” “Through
the river they shall pass on foot; there we shall rejoice in Him.” And the matter of Shabbos: the level
of the revelation of “And Chochmah is found from ayin,” which “no thought can grasp.”

It recalls the verses used for Yom Tov, “He settles the barren woman of the house” and “Through the river

they shall pass on foot,” and the definition of Shabbos as the revelation of “Chochmah is found from ayin,”

which no thought can grasp.
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For there is the level of the order of the chain of descending worlds (hishtalshelus), cause and ef-
fect, whose root is from Binah; and this is [the meaning of| what is written, “a river that goes out
from Eden,” and there joy from comprehension applies. And there is the level that is above the or-
der of hishtalshelus, the level of Eden itself, of which it is said, “No eye has seen,” etc.
The principle behind them: the chain of cause and effect is rooted in Binah, “the river that goes out from
Eden,” and there comprehension brings joy. Above the chain is Eden itself, of which it is said “No eye has

seen” (Isaiah 64:3): the Gemara (Berachos 34b) says this is Eden, which no creature’s eye has seen, and

proves from “a river went out of Eden to water the garden” that Eden is above the garden.
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And this is [the meaning of] “And you shall call Shabbos a delight (oneg)”: [oneg is] the initials of
Eden, Nahar (river), Gan (garden); that is, [Shabbos] is drawn from the level of Eden, which is

above the level of the river.

Isaiah 58:13 calls Shabbos oneg, “delight,” and the letters of 11y are the initials of Eden, Nahar (river) and
Gan (garden), a teaching the Kehot note traces to the Tikkunei Zohar. Shabbos is drawn from Eden, which is
above the river, Binah; so Shabbos is delight rather than joy.

SECTION 4 - 111-14

Kodesh, mikra kodesh and matzah
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2. And this is [the meaning of] “And you shall keep the Shabbos, for it is holy (kodesh)”: it, in itself,
is the level of supernal Kodesh, the level of Chochmah, the intellect (mochin) of Abba, which is re-

vealed on Shabbos.

Section 2 begins. “You shall keep the Shabbos, for it is holy” (Exodus 31:14) is read to mean that Shabbos in
itself is kodesh, the supernal holiness of Chochmah, the intellect of Abba revealed on Shabbos.
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Whereas Yom Tov is called mikra kodesh (“a calling of holiness”): a mere radiance from supernal
Kodesh, Netzach, Hod and Yesod of Abba within the intellect of Imma. For on Yom Tov too, in the
revelation of the intellect of Imma, it is necessary to draw down the intellect of Abba;
Yom Tov is called mikra kodesh, read here as “a calling of holiness”: it receives only a glimmer of that super-
nal holiness, the lowest Sefiros of Abba (Netzach, Hod and Yesod) enclothed within the intellect of Imma.
Even the joy of Yom Tov, which is the joy of Binah, needs something of Abba drawn into it. The Rebbe notes

(Likkutei Sichos, vol. 27) that Leviticus 23:3 calls Shabbos too mikra kodesh, yet the Zohar (3:95a) says that
Shabbos “is called kodesh and not mikra kodesh.”
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for the intellect of Imma, although it is in the mode of yesh, is nevertheless not a separate thing,
G-d forbid; rather, it is the yesh that is drawn from ayin.

The reason is that the intellect of Imma, though it is yesh, comprehension, is not a separate entity; it is yesh
that comes from ayin and remains joined to it.
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For ayin and yesh, Chochmah and Binah, are “two companions that never part” (and see what is
written in the discourse beginning “See, I”), so that the level of the bittul of the intellect of Abba is

constantly drawn down to become the level of the intellect of Imma, the revelation of delight.

Chochmah and Binah, ayin and yesh, are “two companions that never part” (Zohar 3:4a), so the bittul of
Abba flows constantly into Imma, where it is revealed as delight. In the discourse on “See, I set before you”
(Likkutei Torah, Re’eh 18c) the Alter Rebbe describes the light of Chochmah, Yesod of Abba, shining within
the depths of the heart, Yesod of Imma, as these “two companions.”
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For the delight, too, comes from the drawing-down of the Infinite Light (Or Ein Sof), blessed be He,

which “no thought [can grasp],” etc.,

The delight revealed in Imma is itself a drawing-down of the Infinite Light that no thought can grasp.
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and it is not delight from comprehending a separate thing, G-d forbid; rather, it is granted to enjoy
the revelation of this light because of the descent and hishtalshelus of this light and revelation, un-

til it comes into comprehension, [so that one comprehends| how it is a great light, etc.

It is not, G-d forbid, the pleasure of grasping some separate thing; one can enjoy it only because the light has
descended through the chain of levels until it can be grasped, so that one comprehends how great a light it
is.
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And all that is far, far below is “as nothing before Him,” etc.; and through this one is glad and re-

joices when this light and revelation is openly revealed.

All that is far below is “as nothing before Him” (Zohar 1:11b); grasping this, the soul rejoices when the light
is openly revealed to it. This is the joy of Imma.
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But in this joy it is necessary to draw down the intellect (mochin) of Abba as well, so that the joy
should be from the revelation of the Infinite Light (Or Ein Sof), which “no thought [can grasp],” etc.
(And see what is written on the verse “Osri lagefen” (“binding to the vine”): oser yud, “he binds the

yud,” to the level of the vine, etc.)

Even this joy must have Abba drawn into it, so that it is joy in the Infinite Light that no thought can grasp,
and not only in what is grasped. The parenthesis refers to Torah Ohr on “binding to the vine” (Genesis
49:11), where osri is read as oser yud, binding the yud, Chochmah, to the vine, the wine of joy.
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And this is the matter of mikra kodesh, like a person who calls his fellow.

That is why Yom Tov is called mikra kodesh, a “calling” of holiness, as one person calls another.
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Just as a person calls his fellow by his name, which is only a glow and a radiance, merely an exten-
sion from him, so is the matter of mikra kodesh: from the level of a name, which is only a mere ra-
diance from the level of Abba. And it is like the matter of “Blessed be the Name of the glory of His
kingdom forever and ever,” [and] “And David made a name,” etc.: the level of Netzach, Hod and
Yesod, etc.
One calls another person by name, and a name is only a radiance of the person, not his essence. So Yom Tov
receives only a “name” of Abba, a radiance of it, through Abba’s Netzach, Hod and Yesod. The text compares

“Blessed be the Name of the glory of His kingdom” (Pesachim 56a, per the Kehot note) and “David made a
name” (II Samuel 8:13), where “name” is likewise linked with Netzach, Hod and Yesod.
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Now, this radiance and drawing-down on Yom Tov comes through prayer and Hallel; but these are
only of rabbinic origin, and by Torah law it is drawn down on Pesach through eating matzah,
which is the smallness (katnus) of Abba.

The radiance of Abba on Yom Tov is drawn down through prayer and Hallel, but these are rabbinic. By Torah
law it is drawn down on Pesach through eating matzah, which is Abba in a state of “smallness” (katnus), not
yet fully developed.
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For matzah is the intellect (mochin) of Abba, [as it is said,] “A child does not know how to call
‘Abba’ (father) until he tastes the taste of grain.” And the presence of this knowledge in the child is
drawn from above grasped knowledge (daas);

Matzah is linked to Abba through the Talmud’s saying (Berachos 40a) that a child cannot call “Abba,” father,
until he tastes grain. The child’s recognition of his father does not come from developed understanding; it
comes from above daas.
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for this knowledge in the child is not with grasped knowledge, since he does not know how or what
his father is, for a child’s mind (daas) is small, etc.
The child does not understand who or what his father is, since his mind is still too small for that. Yet he

knows his father, with a knowing that runs deeper than comprehension.
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And matzah, too, has no taste, for it does not have the rising, etc.

Ta’am means both “taste” and “reason”: like the child’s knowing, which comes without reasoned under-
standing, matzah too has no ta’am, none of the rising of leavened dough, which in Chassidus stands for self-
importance.
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And what is above knowledge (daas) is the level of Abba, only it is drawn down in smallness.
Therefore it is called in the Zohar “the food of faith” (michla dimheimnusa). (And see what is writ-
ten on this in the discourse beginning “And you shall count for yourselves,” concerning the festival
of Shavuos.)
What is above daas, above understanding, is the level of Abba; in matzah it comes down in “smallness,” in a
form a child can receive, which is why the Zohar calls matzah “the food of faith”: faith, like the child’s know-
ing, is above understanding. In the discourse on counting the Omer (Likkutei Torah, Bamidbar 10c), to

which the parenthesis refers, the Alter Rebbe explains that the knowing that grain brings the child is a hid-

den daas far above understood daas, and that Shavuos, the festival of “wheat,” reveals it.
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Now, the drawing-down of the intellect of Abba in matzah is only on the first night; but from then

on, although it is written, “Matzos shall be eaten (yei’achel) the seven days,”

Abba is drawn down through matzah only on the first night. The verse “Matzos shall be eaten the seven

days” (Exodus 13:7) seems to extend this to all seven days.

107 PWRIT YIAWIAY 777007 YT RIAR NI PN 1MW 0O 1 PO DR PUIRAD 73w ;)
T %1 292 wnl 1nonT mnw RaRT PN

and the meaning is that one must feed (leha’achil) all seven days, so that they are nourished from
the level of Abba, as is known from the counting [of the Omer], that the first week is the seven
mochin of Abba, for the brain of Chochmah is drawn into all seven emotive attributes (middos),

The Alter Rebbe reads yei’achel, “shall be eaten,” as ya’achil, “shall feed”: the seven days themselves must

be fed and nourished from Abba. The days correspond to the seven middos, and in the counting of the Omer
the first week is “the seven mochin of Abba,” Chochmah drawn into each of the seven.
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[nevertheless,] the Pesach of Egypt had the prohibition of chametz in force for only one day, be-
cause Moshe and Aharon were there, both of whom are from the level of Abba, and “the pillar of
cloud did not depart,” etc.,

Even so, in Egypt chametz was forbidden for only one day, because Moshe and Aharon were present, both
rooted in Abba, and “the pillar of cloud did not depart” from before the people (Exodus 13:22).
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the cloud of Aharon, which is the level of the encompassing [lights] (makifim) of Abba; and the
cloud would Kkill the snakes and scorpions in the desert, for the encompassing [light] blinds the eyes
of the external forces, so that they have no nurture, etc.

The Zohar calls that cloud “the cloud of Aharon,” and it is the encompassing light of Abba. The Midrash re-

lates that the cloud killed snakes and scorpions in the desert: the encompassing light “blinds” the forces of

kelipah so that they draw no nurture from holiness, and so a longer ban on chametz was not needed.
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Therefore the drawing-down of the intellect (mochin) of Abba on the first night was enough for
them; but for the generations, “seven days you shall eat matzos.” Nevertheless, this is only so as
not to eat chametz, so that there be no nurture, etc.

In Egypt, the drawing-down of Abba on the first night was enough. For later generations the Torah com-

mands seven days of matzah, but beyond the first night this command only serves to keep away chametz, so
that the external forces receive no nurture.

73%° ORI 03 eI 1IN0 19PN 190K 2992 NWRAT 19992 9T RIRT 1IN 187 Dax
8299 977910 @Y PIRT KM 1701

But matzah, [which is] the intellect of Abba, suffices on the first night, “In the evening you shall eat
matzos,” which the verse established as an obligation; for “By day Havayah commands His kind-
ness”: the day that goes with all of them, etc.,
The essential matzah, Abba, is that of the first night, which the verse “In the evening you shall eat matzos”
(Exodus 12:18) makes an obligation, as the Gemara derives (Pesachim 28b). The first night is Chesed: “By

day Havayah commands His kindness” (Psalms 42:9), and Chesed is called “the day that goes with all the
days.”
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the cloud of Aharon, of which it is also written, “The pillar of cloud did not depart by day,” etc.,
which includes all the days, etc. (See [the Zohar,] Parshas Emor, folio 103b, and what is written on it

elsewhere.)

Chesed is also “the cloud of Aharon,” of which it is written that “the pillar of cloud did not depart by day”; the
first “day,” Chesed, includes all the days. The parenthesis refers to the Zohar on Parshas Emor (3:103b),
which calls the cloud of Aharon “by day” after “By day Havayah commands His kindness,” one cloud that
takes the other five with it, and to the discussion of it elsewhere, in the Alter Rebbe’s Siddur.
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And that is the first day alone, which is Chesed, etc.

That all-including “day” is the first day alone, Chesed; so the first night’s matzah is enough to include all
seven days.

SECTION 5 - 115

Summary
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Summary. The matter of kodesh, and of mikra kodesh. And this drawing-down on the Yom Tov of
Pesach is through the matzah, in the manner of “A child does not know how to call ‘Abba,’” etc.

And the meaning of “Matzos shall be eaten the seven days.”

A summary of the second section: Shabbos is kodesh and Yom Tov is mikra kodesh; on Pesach the radiance
of Abba is drawn down by Torah law through matzah, like the child who can call “Abba” only after tasting

grain; and “Matzos shall be eaten the seven days” is read as feeding the seven days.

SECTION 6 - 116-19

Two matzos and the King of kings

m0D "1° 3 B 8’ 720 PIWRIT 7900 w8 07 NIn °2 00 RXNI 11 A

3. Now, it emerges that there are two [kinds of] matzah: the matzah of the first night, [which is] an

obligation, and the matzah of all the days of Pesach.

Section 3 begins. There are two kinds of matzah: the obligatory matzah of the first night, and the matzah eat-

en throughout Pesach.
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And concerning the second level [the Haggadah] said, “[the dough] did not have time,” etc.; for in
truth our ancestors did not need to have guarded matzah all the days of Pesach, as mentioned

above.

The Haggadah’s reason, that the dough had no time to rise, refers to the second kind. Our ancestors in Egypt
were not actually required to keep guarded matzah all the days of Pesach, as the first section explained.
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But for them this came about of itself, because “the King of the kings of kings revealed Himself to
them.”

Their matzah on those days came about by itself, because, as the Haggadah continues, “the King of the
kings of kings revealed Himself to them.”
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The meaning of the Holy One, blessed be He, being called “the King of the kings of kings,” in its
plain sense, is that “the kings” are the kings below in this world, and “the kings of the kings” are
the supernal ministers in the host on high, as it is written in Daniel, chapter 10, “And the minister
of the kingdom of Persia,” etc.; and the Holy One, blessed be He, is called King over the kings of the
kings.

The Alter Rebbe now explains this title. In its plain sense, “the kings” are earthly rulers and “the kings of the

kings” are the angelic ministers appointed over the nations, like “the minister of the kingdom of Persia” in
Daniel 10:13; G-d is King over them all.
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Further, He is called “the King of the kings of kings” with respect to His kingship and His conduct
of the worlds through the ten Sefiros: “the kings” are Netzach, Hod and Yesod;

The title also has a Kabbalistic meaning, in terms of the ten Sefiros through which G-d rules the worlds. “The
kings” are Netzach, Hod and Yesod.
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“the kings of” are Chesed, Gevurah and Tiferes; and “the King of the kings of” is Chochmah, Binah
and Daas. For in the World of Asiyah (Action) the levels of Netzach, Hod and Yesod shine; in the
World of Yetzirah (Formation), Chesed, Gevurah and Tiferes shine; and in the World of Beriah (Cre-

ation), Binah; but in Atzilus the level of Chochmah shines.

“The kings of” are Chesed, Gevurah and Tiferes, and “the King of the kings of” is Chochmah, Binah and
Daas. Each world is lit by a different group: Asiyah by Netzach, Hod and Yesod, Yetzirah by Chesed, Gevurah
and Tiferes, Beriah by Binah, and Atzilus by Chochmah.
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That is, in Chochmabh rests the Infinite Light (Or Ein Sof), blessed be He, which is what is called “the
King of the kings of kings.” And see the Zohar, Part I, folio 3a, and the Zohar, Part II, [Parshas]
Yisro, folio 67b.

The Infinite Light rests in Chochmah, as Tanya explains (chapter 35, in a gloss), and that is “the King of the
kings of kings.” The text adds references to two passages of the Zohar that speak of the supreme King.
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And the revelation of Chochmabh is the revelation of the light of Abba, which was revealed openly;
therefore, of itself, it did not let their dough leaven, etc., [which would have] given nurture, G-d
forbid.

When Chochmabh is revealed, the light of Abba shines openly, and so, of itself, it did not let their dough rise.
Leavened dough would have given nurture to the forces opposed to holiness.
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As it iswritten, “Fear Havayah, my son, and the king” (in Proverbs, chapter 24).

Proverbs 24:21, “Fear Havayah, my son, and the king,” is brought to show how the revelation of the King
keeps the inclination, the “chametz,” from rising. The Alter Rebbe first gives its plain sense, then the Sages’
reading.
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The plain meaning is: just as you must fear G-d, blessed be He, even though you do not see Him,
and thereby you will keep away from sin, so must you fear the king who reigns in the land, and set
his image before you even though you do not see him, and thereby you will be saved from incurring
death at the hands of the kingdom. So it is explained in Kad HaKemach, under the entry “Fear.”
In its plain sense the verse compares two kinds of fear: one fears G-d although one does not see Him, and so
keeps away from sin; in the same way one should fear the king of the land even when he is absent, picturing

him before one’s eyes, and so escape a death sentence from the state. This plain reading is from Kad
HaKemach, by Rabbeinu Bachya, under the entry “Fear.”
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There is a further interpretation of the verse, as our Sages, of blessed memory, said: “Fear
Havayah, my son, and the king (umelech)” — “and reign (umeloch) over your inclination.” And
both interpretations are true.
The Sages also read umelech, “and the king,” as umeloch, “and reign”: “reign over your inclination” (De-
varim Rabbah 2:33), where Rabbi Shimon ben Elazar, offered wine of doubtful purity, says, “I am master of
myself.” Both readings are true.
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That is: through true fear of G-d, Who is the King of the kings of kings, through this “reign over
your inclination,” not to be drawn after the desire for physical things, because of the fear and the
self-nullification (bittul).

They are connected: true fear of G-d, the King of the kings of kings, brings bittul, and with it the power to

rule one’s inclination and not be drawn after physical desires.
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And the evil inclination is the chametz, as it is written, “from the grasp of the wrongdoer and the
chometz (oppressor).” Therefore, because the King of the kings of kings, the Holy One, blessed be

He, revealed Himself to them, then, of itself, [the dough] did not have time to leaven, etc.

The evil inclination is chametz: Psalms 71:4 speaks of “the wrongdoer and the chometz,” a word that means
“oppressor” and is spelled like leaven. When the supreme King was revealed in Egypt, the evil inclination
was subdued, and so the dough did not rise, of itself.
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But for us it became an obligation for the generations, that “matzos shall be eaten the seven days,”

which are the seven emotive attributes (middos),

For later generations, who lack that revelation, the seven days of matzah became an obligation, and the sev-
en days are the seven middos.
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in which the evil inclination has dominion, for the shattering of the vessels was in the seven lower

[Sefiros]; and therefore one must draw into them the level of matzah and self-nullification (bittul).

In the seven middos the evil inclination has its hold, because the shattering of the vessels, when the vessels
of the lower Sefiros could not contain their light, took place in the seven lower Sefiros. Therefore the bittul of
matzah must be drawn into each of them.

SECTION 7 - 120-26

“Because of this”: I, and not another
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And concerning the first level it is said, “Because of this, Havayah did for me”: “because of this” —
at the time when there is matzah, etc.; for on account of the drawing-down of matzah “Havayah
did,” which is the revelation of the light of Abba.

The first kind of matzah, that of the first night, is the subject of “Because of this, Havayah did for me” (Exo-

dus 13:8), which the Haggadah reads as “only at the time when matzah and maror lie before you.” Because
of the matzah, which draws down Abba, “Havayah did.”
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And the meaning is that the matter of “Havayah did (asah) for me” is that the revelation of the
Infinite Light (Or Ein Sof), blessed be He, is drawn down truly below, into the World of Asiyah
(Action).

Asah, “did,” is read as Asiyah, the lowest world: through matzah the Infinite Light is drawn down truly below,
into the World of Asiyah.
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And this is “Havayah did for me”: that the revelation of the Name Havayah is drawn into physical
Asiyah. And how is it possible that this great light be drawn so far down, until it is drawn to me my-
self, even though I am in physical Asiyah, in Egypt?

“Havayah did for me” means that the Name Havayah, which transcends all limits, is revealed even in the

physical world of Asiyah, and to me personally, while I am in Egypt. The question is how so great a light can
reach so low.
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This is possible only “because of this”: that is, that through the matzah the intellect (mochin) of
Abba is drawn down, for “Chochmabh is found from ayin,” which is above the order of the chain of
descending worlds (hishtalshelus), so much so that of it is said, “as darkness, so light.”
It is possible only “because of this,” the matzah, which draws down Abba: Chochmah that comes from ayin,
above the chain of levels. There “darkness is as light,” so even the lowest place is no barrier. In Likkutei
Torah, Pekudei 5b, the Alter Rebbe explains that on the first night of Pesach even the union of Chochmah

and Binah, from “He made darkness His hiding place,” was revealed to Israel, and that this is why they were
commanded to eat matzah.
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“And He is equal and makes equal,” etc. Therefore it can be that “Havayah did for me,” that the

light is drawn to me below, in physical Asiyah.

This completes the thought: in Abba, above and below are equal, as the High Holiday hymn says of G-d, “He
is equal and makes equal, small and great.” Therefore Havayah can be revealed “for me,” down in the physi-
cal world.
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The explanation: it is written, “And I will pass through the land of Egypt”: “I, and not an angel,”
“and not a seraph,” etc., which are the levels of Beriah, Yetzirah and Asiyah.

The Haggadah reads Exodus 12:12, “I will pass through the land of Egypt,” as “I, and not an angel ... I, and
not a seraph.” The angel, the seraph and the like correspond to the three lower worlds, Beriah, Yetzirah and
Asiyah.
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And likewise within Atzilus itself there are levels of Beriah, Yetzirah and Asiyah: Malchus is called
the Asiyah of Atzilus, and Chesed, Gevurah and Tiferes, and Binah, are the Yetzirah and the Beriah
of Atzilus.

The same three levels exist within Atzilus itself: Malchus of Atzilus is its “Asiyah,” Chesed, Gevurah and
Tiferes its “Yetzirah,” and Binah its “Beriah.”
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And this too is the meaning of “I, and not an angel”: for Malchus too is called “the angel,” etc.; but
specifically “I,” which is through the drawing-down of the light of Abba, the source of Chochmah,
which is the Atzilus of Atzilus.

So “not an angel” also excludes Malchus of Atzilus, which is also called “the angel.” “I” means the light of
Abba, the source of Chochmah, the “Atzilus of Atzilus,” the very highest level.
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(And see what is written in the discourse beginning “And to understand, with further explanation,

the matter of ‘And He formed,’” etc.: that likewise, among the four levels of inanimate, vegetative,

animal and speaking within Atzilus, supernal Chochmabh is the level of “speaking,” etc.; see there.)
A parenthesis refers to Torah Ohr, Bereishis 4b, the further explanation of “And Havayah Elokim formed
man”: there the four kinds of creation, inanimate, vegetative, animal and speaking, are found within Atzilus

too, Malchus as the inanimate and Z’eir Anpin as the vegetative, and later in that discourse Adam, the
“speaking” level, is supernal Chochmah, the very beginning of Atzilus.
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Because the land of Egypt was a place of impurity, there had to be specifically a supernal drawing-
down for which “even darkness does not darken,” and “as darkness, so light”: that is, the light of

Abba and not of Imma, etc.

Egypt was a place of impurity, so only a light for which “even darkness does not darken” could reach it. That
is the light of Abba, not that of Imma, which comes through the ordered chain of levels.
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That is: with what is drawn down through an angel or a messenger, although everything is from
Him, blessed be He, and the angel is only a messenger and is in His hand, blessed be He, “like clay
in the hand of the potter,” nevertheless, the light and the flow (shefa) drawn down through an angel
and messenger come from the source of the order of the chain of descending worlds
(hishtalshelus).

An angel is only G-d’s messenger, “like clay in the hand of the potter” (Jeremiah 18:6), and everything it

brings comes from G-d. Even so, what comes through a messenger comes from the source of the chain of
levels.
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For from this level it is drawn down through the chain of cause and effect and is enclothed in the
level of an angel or a seraph, etc.

It descends as cause and effect, link by link, until it is clothed in an angel or a seraph.
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Not so the drawing-down that is from above the order of hishtalshelus: an angel cannot be a vessel
and messenger for the revelation of this level, etc. And this is the matter of “I, and not an angel,”
etc. And see what is written in the discourse beginning “And He called to Moshe.”
A light from above the chain cannot be carried by any angel, for no created vessel can hold it; this is why
G-d says, “I, and not an angel.” The parenthesis refers to the discourse on “And He called to Moshe”

(Likkutei Torah, Vayikra 1c), which explains the Midrash on that verse, “I am the One who calls and I am the
One who speaks.”
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But one must understand what is said, “I am He, and not another”: since it has already specified
“and not through an angel, and not through a seraph, and not through the messenger,” then who is
the “other,” that it should need to say of this, further, “I, and not another”?

A new question: the Haggadah has already excluded an angel, a seraph and a messenger, so who is the “oth-
er” excluded by “I am He, and not another”?
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The explanation is this: from Elul until Yom Kippur we recite the Thirteen Attributes of Mercy,
since they are supernal drawings-down that are revealed to baalei teshuvah (those who return);

The answer begins with teshuvah. From Elul to Yom Kippur we recite the Thirteen Attributes of Mercy, the
attributes of G-d’s compassion that He proclaimed to Moshe after the golden calf (Exodus 34:6-7), because
they are supernal lights revealed to those who return to G-d.
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for once a person has sinned and caused a blemish, how can it be repaired except through super-
nal drawings-down that are very exalted, where “as darkness, so light,” etc.? Therefore it was they
that Moshe our teacher, peace be upon him, drew down at the sin of the [golden] calf, to repair the
sin.

Sin causes a blemish that ordinary, measured light cannot repair; only lights so lofty that before them “dark-

ness is as light” can reach it and repair it. That is why Moshe drew down the Thirteen Attributes after the sin
of the golden calf.
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Now, there it is said, “And Moshe hastened and bowed to the ground and prostrated himself,” for

“he saw ‘slow to anger,’” even toward the wicked, etc.

After the Thirteen Attributes were revealed, “Moshe hastened and bowed to the ground” (Exodus 34:8). The

Talmud explains what he saw: the attribute “slow to anger,” which G-d extends even toward the wicked.
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And so that the external forces should not also draw nurture [from this], this was Moshe’s request,
“And we shall be distinguished, I and Your people”: he asked that the Shechinah should not rest
[upon the nations].

Because this light reaches even the wicked, the external forces might also draw from it. So Moshe asked,
“that we be distinguished, I and Your people” (Exodus 33:16), which the Talmud (Berachos 7a) explains as a
request that the Shechinah not rest on the other nations.
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And the Holy One, blessed be He, promised him, “This thing too, that you have spoken, I will do.” It

follows that had He not promised him so, it would have rested [upon them],

G-d granted the request: “This thing too, that you have spoken, I will do” (Exodus 33:17). That implies that
without the promise, the Shechinah would have rested on the nations as well.
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as with Bilam, even though he was defiled, etc.; for He, blessed be He, is all-powerful, and “as dark-
ness, so light,” etc., “even darkness,” etc.
Bilam is the example: though he was defiled, prophecy came to him, since G-d is all-powerful and before

Him “darkness is as light.” A light above every distinction can, in principle, reach anyone.
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And from there was Pharaoh’s nurture, from the back of the nape, a high place, etc.; and therefore
“we were slaves to Pharaoh in Egypt,” etc.

From that same high source Pharaoh drew his nurture, but only from its back, “the back of the nape,” a high
place; Kabbalah reads Pharaoh’s name (71y78) as ha’oref (77¥7), “the nape.” That is why “we were slaves to

Pharaoh in Egypt” (Deuteronomy 6:21): his power came from avery high level.
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But when they went out of Egypt, “because of this,” at the time when there is matzah — the draw-
ing-down of the intellect (mochin) of Abba from below, through an arousal from below, which is the
doing of the mitzvah — the light of Abba was drawn “to me,” in the inner dimension (pnimiyus),
into the level of Israel, and was not drawn to the external forces.

At the Exodus, the matzah, a mitzvah done below as “an arousal from below,” drew the light of Abba “to me,”

inwardly into Israel, so that the external forces received nothing. This begins the answer: “and not another”
excludes Pharaoh, who had drawn from that very light.
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And this is [the meaning of] “‘for me,’ and not for him; had he been there, he would not have been
redeemed”; and not as at first, when “we were slaves to Pharaoh,” who had nurture from the light of
Abba from the back (achorayim), etc. And this is “and not another.”
This answers who the “other” is. The Haggadah tells the wicked son, “for me, and not for him; had he been
there, he would not have been redeemed”: at the Exodus the light reached Israel alone, unlike before, when

Pharaoh drew nurture from the light of Abba “from the back” and enslaved us; Pharaoh is the “other” that is
excluded.

Nownn 19 0 IaNa 23 093NN NRIY 093 %R RIN NOR°192 07 Jwnl MsnT Y 1M
12 RAR MR

9y

That is, through the mitzvah it was drawn “to me,” inwardly; and it emerges that the matzah
caused the going out of Egypt, “for in haste,” etc., [which is] the drawing-down of the light of Abba,
etc.
Through the mitzvah of matzah the light was drawn inwardly to Israel, so it was the matzah that brought
about the Exodus. The haste of the Exodus, “for in haste” (Deuteronomy 16:3), was itself the drawing-down
of the light of Abba.
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But all seven days are after the Exodus from Egypt, “matzos shall be eaten the seven days,” and
that is for the generations; for our ancestors did not need this; it was only that, of itself, [the dough]

did not have time, etc.

The seven days of matzah came after the Exodus and are a command for later generations. Our ancestors

did not need them; their dough simply had no time to rise.
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(And the explanation of the matter of “because of this”: the meaning of the intellect (mochin) of
Abba has been explained above, that it is a drawing-down from above the order of the chain of de-
scending worlds (hishtalshelus), for before Him it is truly “as darkness, so light,” in that even su-
pernal Keser (the Crown), etc., “is black before,” etc.

A long parenthesis explains “because of this” more deeply. The intellect of Abba, as explained above, comes
from above the chain of levels, where “darkness is as light” and even Keser is “black.”
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And although in that place it is the level of “If you are righteous, what do you give Him?”, neverthe-
less, when it is drawn down and shines from there into supernal Chochmah, which is called Abba —
and the souls of Israel are called “children” to the level of Abba, as in the analogy of a son, who is
drawn from the father’s brain — then the drawing-down mentioned above is called the intellect of
Abba. If so, through this the drawing-down is drawn only to the side of holiness.
At that level, “If you are righteous, what do you give Him?” (Job 35:7): human deeds make no difference. But
when that light shines into supernal Chochmah, called Abba, it becomes “the intellect of Abba,” and the

souls of Israel are Abba’s “children,” drawn from it as a child is drawn from the father’s brain (Tanya, chap-
ter 2). So this light goes only to the side of holiness, to the children, and not to the external forces.
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And see what is written below on the matter of “We were slaves,” etc., “And Havayah our G-d
brought us out,” etc. And see what is written in the discourse beginning “For with You is the source
of life,” concerning the matter of “Look down from Your holy dwelling, from heaven,” etc.; and at
the end of the discourse beginning “Set me as a seal”: and this is “My strength and song is Yah,”
which are Abba and Imma, and through this, “This (zeh) is my G-d,” etc.

The references continue: what is written below on the Haggadah’s “We were slaves ... and Havayah our G-d
brought us out”; the Torah Ohr discourse “For with You is the source of life” (Miketz 34d), on “Look down
from Your holy dwelling” (Deuteronomy 26:15), where the nations draw their life from G-d’s exaltation while
the looking down through the Torah brings blessing to Israel; and “Set me as a seal,” where “My strength
and song is Yah” (Exodus 15:2) is Abba and Imma, through which comes “This is my G-d.”
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Now, the drawing-down from supernal Chochmabh is through Yesod of Abba, which is enclothed in
Yesod of Z’eir Anpin; and this is the matter of “because of this (zeh).” And see [the Zohar,] Parshas
Vayetze, folio 150b, on the meaning of “And this (zeh) is the gate of heaven”; and Parshas
Beshalach, [folio] 61a; [and] Yisro, folio 70.

The light of supernal Chochmah is conveyed through Yesod of Abba, enclothed in Yesod of Z’eir Anpin, and

this channel is the zeh, “this,” of “because of this.” The Zohar references discuss zeh in Yaakov’s words “And
this is the gate of heaven” (Genesis 28:17).
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And see what is written in the discourse beginning “In the third month,” etc., “on this day,” etc.
And this is [why] the Thirteen Attributes of Mercy, which are great mercies without limit, are never-
theless called middos (“measures”) of mercy: for there is a level that limits the mercies, so that they
are drawn down only in a fitting place,

Another reference leads to a further point: the Thirteen Attributes are boundless mercies, yet they are called
middos, “measures,” because something in them limits the mercies so that they flow only where fitting.

97337710 7576 1 AR 9R0ORM 1770 MR wURYY 10 190y O 70K T4nYT 12 1RY O D 11y
T eaya e

as in the matter of “Whoever has no knowledge (deah), it is forbidden to have mercy on him,” etc.
And see what is written on this at the end of the discourse beginning “And He fed you the manna.”
And this too is the meaning of “because of this.”
As the Talmud says (Berachos 33a), “whoever has no knowledge, it is forbidden to have mercy on him.” The
text refers to the discourse on the manna (Likkutei Torah, Eikev 14a), where the Alter Rebbe explains that the

boundless “great mercies” can be enclothed in the worlds only through the Thirteen Attributes, which give
them a measure; and it says this limiting, too, is meant by “because of this.”
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And it is explained in [Midrash] Rabbah on the verse “This (zeh) is the book of the generations of
Adam”: zeh is the twelve tribes, and with the tribe of Levi they are thirteen, corresponding to the
Thirteen Attributes of Mercy, etc. And this is “Many (rabbos) are the things You have done,

Havayah my G-d, Your wonders and Your thoughts toward us,” etc.) (in Psalms, chapter 40).

The Midrash on “This (zeh) is the book of the generations of Adam” (Genesis 5:1) reads zeh, whose letters
equal 12, as the twelve tribes; with Levi there are thirteen, matching the Thirteen Attributes of Mercy. Psalms

40:6, “Many are the things You have done ... Your wonders and Your thoughts toward us,” expresses this.
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The meaning of rabbos is anything that is great (rav) and mighty (see the Zohar, Part I, Parshas
Vayechi, folio 247a); and in [Midrash| Rabbah, at the end of Megillas Esther: “You find that the good
attributes of the Holy One, blessed be He, are with plenty, with fruitfulness and increase: the good
in abundance, the kindness in abundance, the mercy in abundance, in abundance,” etc.; see there.

Rabbos means great and mighty, as in the Zohar (Vayechi) to which the text refers, and the Midrash at the

end of Megillas Esther describes G-d’s good attributes as given “in abundance.”
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And this is “Many (rabbos) You have done”: that is, the supernal attributes that are above measure
and limit, which are called rabbos, as in “and abundant (rav) in kindness” and “abundant (rav)
goodness,” etc.;

So “Many (rabbos) You have done” refers to the supernal attributes beyond measure and limit, which are

called “abundant,” as in “abundant in kindness” (Exodus 34:6) and “abundant goodness” (Isaiah 63:7).
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“You have done (asisa)”: that they descended link by link and were drawn down into physical
Asiyah, as explained in Torah Ohr in the discourse beginning “And it came to pass at the end.” And
even so, “Your wonders and Your thoughts are toward us,” as our Sages, of blessed memory, said:
“The thought of Israel preceded everything.”

Asisa, “You have done,” hints at Asiyah: these boundless attributes descended into the physical world, as

Torah Ohr explains in the discourse on Miketz. Yet they are “Your thoughts toward us,” for “the thought of

Israel preceded everything” (Bereishis Rabbah).
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And this is [the meaning of] what is written, “and abundant goodness to the house of Israel”; and it
is written, “How abundant is Your goodness, which You have hidden away for those who fear You,”
etc. And see [Midrash] Rabbah, Toldos, section 65: “Many You have done,” etc., “why did [his eyes]

grow dim?” etc., “so that Yaakovwould come and take the blessings”;

So the “abundant goodness” is “to the house of Israel” (Isaiah 63:7), “hidden away for those who fear You”
(Psalms 31:20). The Midrash on Toldos applies “Many You have done” to Yitzchak’s dimmed eyes: they grew
dim so that Yaakov could come and receive the blessings, and even this was among G-d’s thoughts for Israel.
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and in Parshas Bo, section 15, on the verse “This month shall be for you”: “The righteousness is

yours,” etc., “the mercy is yours,” etc.; see there. And see what is written in the discourse begin-

”»

ning “And you shall eat, eating,” on the meaning of “Who has dealt wondrously with you”; see

there.
The Midrash on “This month shall be for you” (Exodus 12:2) likewise says “the righteousness is yours ... the
mercy is yours.” The last reference is to the discourse “And you shall eat, eating” (Joel 2:26), earlier in this

parsha (Likkutei Torah, Tzav 7c), where “Who has dealt wondrously with you” refers to the Time to Come,

when the souls of the present will be raised higher still.
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SECTION 8 - 127-30

Matzah and maror, now and in the future
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And this is [the meaning of] “‘Because of this’: I said it only at the time when there are matzah and
maror”: for through the maror, and the bitterness over one’s distance from G-d, through this one
arouses the Thirteen Attributes of Mercy, etc.,
This explains why the Haggadah ties “because of this” to matzah and maror together. Maror, the bitterness
one feels over being far from G-d, arouses the Thirteen Attributes of Mercy, as teshuvah does. In Likkutei

Torah, Shir HaShirim 15a, the Alter Rebbe explains that one who contemplates how far he is from G-d’s own

essence is filled with bitterness, which arouses great mercies and leads to the bittul of matzah.
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as is explained in the discourse beginning “The voice of my beloved! Behold, this (zeh) one
comes,” etc. And see [Midrash] Rabbah, Beshalach, at the end of section 23, on the matter of “And
it shall be said on that day,” etc.

The idea is developed in the discourse on “The voice of my beloved! Behold, this one comes” (Song of Songs

2:8) in Likkutei Torah, Shir HaShirim. The Midrash on Beshalach, at the end of section 23, discusses “And it
shall be said on that day” (Isaiah 25:9), where zeh is said twice.
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The explanation is as stated in Menachos, folio 53: “Let this (zeh) one come and receive this (zos)
from this (zeh) One,” etc.; that is, Moshe, who prophesied with zeh, which is the drawing-down of
the Torah; as is explained at the end of the discourse beginning “The heads of the tribes,” concern-
ing “saying: This (zeh) is the thing.”

The Talmud (Menachos 53b) expounds: “Let this one (zeh), Moshe, come and receive this (zos), the Torah,

from this One (zeh), the Holy One, blessed be He.” Moshe prophesied with the word zeh, “This is the thing”

(Numbers 30:2), so zeh stands for the drawing-down of the Torah.

likuteitorah.com/likkutei-torah/tzav/6/ 39



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 6 vy 099918 1IRW 1 718N 77T wn '[’:!ﬂ'?...

MMOM NOMPIENW TN N°M°ID MR TN TONYD 19R Peabynbw nnan Ml 1 N mam 28
oYNLY

Now, the Torah is called “the fallen fruit (novlos) of the Chochmah above”; but in the Time to Come
there will be the revelation of the inner dimension (pnimiyus) of the Torah, which is from the inner
dimension of the Chochmah above.

The Torah as we now have it is “the novlos of supernal Chochmah” (Bereishis Rabbah 17:5), its fallen fruit,

its outer level. In the Time to Come the inner dimension of the Torah will be revealed, drawn from the inner
dimension of supernal Chochmabh.
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And to this [the Sages] alluded in [Midrash] Rabbah, that in the Time to Come they will say zeh
twice: “Behold, this (zeh) is our G-d,” etc., “this (zeh) is Havayah”: that is, through the revelation of
the inner dimension of Abba as well. And see what the Ramaz wrote on Parshas Toldos, folio 135, on
this verse, “And it shall be said on that day,” etc.

The Midrash says that in the Time to Come zeh, “this,” will be said twice, as in Isaiah 25:9, “Behold, this is

our G-d ... this is Havayah”: the double zeh means that the inner dimension of Abba will also be revealed.
The Ramaz, Rabbi Moshe Zacuto, comments on this verse in his notes on the Zohar, Toldos.
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Nevertheless, this revelation is drawn down through “today, to do them”; and this is “*‘Because of
this’: I said it only at the time when there are matzah and maror.”

Yet that future revelation is drawn down by what is done now: “today, to do them” (Deuteronomy 7:11),
which the Talmud reads as “today to do them, tomorrow to receive their reward” (Eruvin 22a). This is why
“because of this” applies only when matzah and maror are actually before us. In Likkutei Torah, Shir
HaShirim 50b, the Alter Rebbe reads kivinu, “we hoped,” in that verse as kavin, the “lines” of drawing-down
we make by our deeds now, which will be seen openly then.
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That is, in the mode of “today, to do them,” for it is then that choice applies, as it is written, “See, I

have set before you life and good, and death and evil, and you shall choose life.”

Now, in this world, is the time of free choice, as the Torah says, “See, I have set before you life and good, and
death and evil ... and you shall choose life” (Deuteronomy 30:15, 19).
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Now, it is stated in Pri Etz Chaim that maror (7197%) has the numerical value of maves (n1», “death”).
That is to say: physicality is called “death” and “evil,” for it perishes and decays, and spirituality is
called “life” and “good,” as is explained in the discourse beginning “Listen, O heavens.” Therefore
there must be the level of maror and bitterness over having been drawn after physicality, etc., and
to fulfill “and you shall choose life,” etc.
The Arizal’s Pri Etz Chaim notes that maror (117%, 446) has the same value as maves (N7), “death.” The Alter
Rebbe explains: physicality is “death” and “evil” because it perishes, while spirituality is “life” and “good,”

as in the discourse on “Listen, O heavens”; so one must feel bitterness at having been drawn after the physi-
cal, and so fulfill “and you shall choose life.”
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And this applies only now; but of the Time to Come it says, “He will swallow up death forever” (in
Isaiah, chapter 25): that physicality will not conceal and hide, etc.

Such bitterness belongs only to the present. In the Time to Come “He will swallow up death forever” (Isaiah
25:8), and physicality will no longer conceal G-dliness.
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And this is “And Havayah will wipe away the tear (dim’ah)”: for dim’ah (7¥%7) has the numerical
value of 120, the combinations of [the Name] Elokim, from which the concealment and hiding are
drawn, etc.; rather, it will be as it is written, “And Havayah will be to me as Elokim,” in the manner
of “The Holy One, blessed be He, takes the sun out of its sheath,” etc.
The same verse continues, “Havayah will wipe away the tear”: dim’ah (7y»7, 119, counted with the word itself
as 120) equals the 120 combinations of the five letters of Elokim, the source of concealment. Then “Havayah

will be to me as Elokim” (Genesis 28:21), as in the Talmud’s image of G-d taking the sun out of its sheath
(Avodah Zarah 3b).
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If so, then the level of maror will not apply, for the maror is over the level of concealment, which is
called “death”; for then “He will swallow up death,” etc., in spirituality and likewise in actual
physicality.

In the Time to Come maror will no longer apply: maror is bitterness over concealment, which is “death,” and
then death will be swallowed up, both spiritually and physically.
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So too the level of matzah, which is the matter of guarding against chametz, applies only now; but
in the Time to Come it will be in the manner of “[the dough] did not have time to leaven”: that it will
be impossible to come to the level of chametz and physical yesh at all, because of the self-nullifica-
tion (bittul), etc.;

Matzah, the guarding against chametz, will also not apply as it does now. One possibility is that, like the

dough in Egypt, nothing will be able to “rise” into chametz, the sense of physical yesh, because of the over-

whelming bittul.
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or else, that even from the level of chametz there will be no nurture for the external forces; that is,
the chametz will not be the level of the yesh and coarseness of kelipah, but in the manner of “And

his heart was lifted up in the ways of Havayah.”

The other possibility is that chametz itself will no longer give nurture to the external forces: it will no longer
be the self-importance and coarseness of kelipah, but a holy pride, like Yehoshafat’s “his heart was lifted up

in the ways of Havayah” (II Chronicles 17:6).
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As in the thanksgiving offering there were ten loaves of chametz, as the reason is explained on the

verse “A psalm of thanksgiving” (in the Siddur).

So the thanksgiving offering included loaves of chametz (Leviticus 7:13), for a reason the Alter Rebbe gives

in his Siddur on “A psalm of thanksgiving” (Psalms 100).
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And indeed our Sages, of blessed memory, said in [Midrash| Rabbah, Parshas Tzav, section 9: “In
the Time to Come all the offerings will be annulled, but the thanksgiving offering will not be an-
nulled,” etc.

The Midrash on Parshas Tzav says that in the Time to Come all offerings will cease except the thanksgiving
offering.
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And all the offerings come as matzah, except for the chametz of the thanksgiving offering and the
Two Loaves, which come as chametz. If so, it follows necessarily from this that in the Time to
Come, because of the intensity of the revelation, the chametz too will be refined and elevated. And
see what is written in the discourse beginning “And [G-d] spoke,” on the Ten Commandments, on
the matter of the Two Loaves, which came as chametz.
All grain offerings are matzah except the chametz of the thanksgiving offering and the Two Loaves of
Shavuos (Menachos 52b; Leviticus 23:17), the two loaves of new wheat that the Torah commands to be baked
as chametz. Since the thanksgiving offering, with its chametz, will remain, the great revelation of the future

must refine and elevate even chametz; the text refers to a discourse on the Ten Commandments for the Two
Loaves.
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Therefore the level of “because of this” is specifically “at the time when there are matzah and
maror,” which is the level of “today, to do them”; then specifically one draws down the level of zeh
(“this™).

So “because of this” belongs to the present, “today, to do them,” when matzah and maror are before us. Only
through these present deeds is the level of zeh drawn down.
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It is the revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all
worlds (sovev kol almin), before which above and below are equal; therefore it is called zeh, as it is

written, “The heavens and the earth I fill.”

Zeh is the revelation of the light that encompasses all worlds, before which above and below are the same.
Because it is equally present everywhere it can be called zeh, “this,” as in “The heavens and the earth I fill”
(Jeremiah 23:24).
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Whereas in the Time to Come teshuvah will not avail, as stated in the Gemara, chapter 23 of
Shabbos, folio 151b, on the verse “of which you will say, ‘I have no desire in them’”: that in them

there is neither merit nor guilt, etc.

In the Time to Come teshuvah will not avail, for the Talmud (Shabbos 151b) reads “years of which you will
say, ‘I have no desire in them’” as the days of Mashiach, in which “there is neither merit nor guilt.” The work
of drawing down this light therefore belongs to now.

SECTION 9 - 131-33

Beginning and end
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And see what is written in the discourse beginning “The voice of my beloved,” on the matter of

“Behold, this one comes, leaping,” etc.

A reference to the discourse on “The voice of my beloved! Behold, this one comes, leaping” (Likkutei Torah,
Shir HaShirim 14c), which reads the verse as the Exodus, a redemption that came by a leap.
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One may further say, to resolve the question above concerning “This matzah that we eat, for what
reason? Because the dough of our ancestors did not have time to leaven” — but surely they had al-
ready been commanded beforehand, “In the evening you shall eat matzos” —

The Alter Rebbe offers another answer to the question with which the maamar began: the Haggadah says we

eat matzah because the dough had no time to rise, yet already before the Exodus they were commanded, “In

the evening you shall eat matzos” (Exodus 12:18).
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that it can be said that it is in the manner of what is written, “Telling the end from the beginning,”
as stated in [Midrash] Rabbah, Parshas Bereishis, section 15, on the verse “It is the one that sur-
rounds the whole land of Chavilah”: “There was not yet a Chavilah, and you say ‘that surrounds’? It

is astonishing! Rather, [He] tells the end from the beginning.”

The answer follows “Telling the end from the beginning” (Isaiah 46:10). The Midrash asks how Genesis 2:11
could describe the river as the one “that surrounds the whole land of Chavilah” when Chavilah did not yet
exist, and answers that G-d “tells the end from the beginning,” describing at the outset what will come later;
the Kehot note gives the place as Bereishis Rabbah 16:2, though the text says section 15.
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So too here: the main point of “this matzah that we eat” is on account of [the fact] that “the dough of

our ancestors did not have time to leaven before He revealed Himself,” etc.

So too here, the essential reason for matzah is the haste of the Exodus, and the earlier command anticipated
it.
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And what is written beforehand, “In the evening you shall eat matzos,” is in the manner of “telling
the end from the beginning.” Nevertheless, what was said above is also true, that there are two lev-
els of matzah; and this too is the meaning of “beginning” and “end.”

The command before the Exodus anticipates the end. Yet the earlier explanation, that there are two kinds of
matzah, also stands, and it too is a “beginning” and an “end.”
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The meaning: “beginning,” from below to above, is the matter of “The beginning of wisdom is the
fear of Havayah,” which is the matter of the lower fear (yirah tata’ah), of which they said, “If there
is no fear, there is nowisdom”; and this is the first matzah.

“Beginning,” from below upward, is “The beginning of wisdom is the fear of Havayah” (Psalms 111:10): the

lower fear, which precedes wisdom, of which the Mishnah (Avos 3:17) says, “If there is no fear, there is no
wisdom.” This is the first matzah, the matzah of the first night.
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And from this is drawn, afterwards, the level of “end” (acharis), which is the second matzah; as is
written in Pardes, in Erchei HaKinuyim, under the entry acharis, that this is the level of the Jubilee
(Yovel).

From the first matzah comes the second, the “end” (acharis). Rabbi Moshe Cordovero’s Pardes, in its lexicon
of Kabbalistic terms, identifies acharis with the Jubilee (Yovel).
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As is known, the Exodus from Egypt was drawn from the level of the Jubilee, from which freedom is
drawn, etc. And in Me’orei Or, acharis is explained as having, with the kolel, the numerical value of
Keser.

The Exodus came from the level of the Jubilee, the source of freedom, just as the Jubilee year sets slaves free.
Me’orei Or notes that acharis (n°7nR, 619), counting the word itself as one more, equals Keser (713, 620).
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And this is the matter of “the King of the kings of kings revealed Himself to them,” etc. And this is
“telling (maggid) the end from the beginning”: maggid is a term for drawing down, as in “a river of
fire flowing (nagid) and going forth.”

This is the revelation of “the King of the kings of kings.” Maggid, “telling,” is read as “drawing down,” as in

the Aramaic of Daniel 7:10, “a river of fire flowing (nagid) and going forth.”
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For through the level of “beginning,” which is the lower fear, they merited the level of “end,” that
is, the higher fear (yirah ila’ah), of which they said, “If there is no wisdom, there is no fear.” And
this is “and with great awe”: “this is the revelation of the Shechinah,” etc. And it is like the matter of

“Their beginning is wedged in their end,” etc.

Through the “beginning,” the lower fear, they merited the “end,” the higher fear that comes after wisdom
(“If there is no wisdom, there is no fear”), which the Haggadah calls “great awe ... the revelation of the
Shechinah” (on Deuteronomy 26:8). In Likkutei Torah, Bamidbar 16b, the Alter Rebbe explains that this
higher fear is a great awe beyond the mind’s grasp, which comes through Torah study. As Sefer Yetzirah (1:7)
says, “their beginning is wedged in their end”: the first matzah leads to the second, and the end is rooted in
the beginning.
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The maamar draws its lessons from matzah and maror. Through the mitzvah of matzah, an arousal from be-

low, the light of Abba is drawn inwardly to a Jew and not to the external forces; the seven days of matzah

draw bittul into the seven middos, where the evil inclination, “chametz,” has its hold; and maror is a real

bitterness over one’s distance from G-d and over being drawn after physicality, which arouses the Thirteen

Attributes of Mercy. All this belongs to the present, “today, to do them,” when choice and teshuvah still

avail, and the lower fear of G-d, “the beginning of wisdom,” leads to the higher fear.

QUESTIONS FOR DISCUSSION

1.

Why does the revelation of Imma on Yom Tov bring joy, while the higher revelation of Abba on Shabbos
brings bittul rather than revealed joy?

. How does a child who knows his father before he can understand him illustrate the “smallness” of Abba in

matzah?

. Why could only a light above the chain of levels, and not an angel, redeem Israel from Egypt, and how did

the mitzvah of matzah keep that light from Pharaoh?

What does the bitterness of maror accomplish, and why will neither maror nor the guarding of matzah ap-
ply in the Time to Come?

. In what sense are the two kinds of matzah a “beginning” and an “end,” and what do they teach about the

lower and the higher fear of G-d?
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The Alter Rebbe’s Siddur with Chassidic discourses has a
discourse on “And you shall tell your son,” the verse on
which the Haggadah rests.
KEHOT'S NOTE
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“This matzah that we eat, for what reason? Because the
dough of our ancestors did not have time to leaven before
the King of the kings of kings, the Holy One, blessed be
He, revealed Himself to them and redeemed them.” The
maamar asks how this reason fits a commandment to eat
matzah that was given before the Exodus.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
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This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.

Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

W22

The Torah tells how Israel left Egypt: “They baked the
dough that they brought out of Egypt into unleavened
cakes, for it had not leavened, for they were driven out of
Egypt and could not delay.” The Haggadah brings this
verse as the proof of its reason.
Exodus 12:39v77:27 mnw
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And they baked unleavened cakes of the dough which they
brought forth out of Egypt, for it was not leavened; because
they were thrust out of Egypt, and could not tarry, neither
had they prepared for themselves any victual.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Egypt G-d tells Moshe and Aharon to say to all Israel:
“On the tenth of this month they shall take for themselves,
each man, a lamb.” These words open the laws of the
Pesach given before the Exodus, matzah among them, so
matzah was commanded before any haste.
Exodus 12:3°2:27 minw
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Speak ye unto all the congregation of Israel, saying: In the
tenth day of this month they shall take to them every man a
lamb, according to their fathers’houses, a lamb for a
household;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In the law of the second Pesach, G-d tells Moshe that one
who could not bring the offering brings it a month later:
“with matzos and bitter herbs they shall eat it.” The maa-
mar’s words are this verse’s (as the Kehot note gives); the
same law was commanded for the Pesach in Egypt (Exodus
12:8), before any haste.

Numbers 9:11x7>:’t) 12712
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in the second month on the fourteenth day at dusk they

shall keep it; they shall eat it with unleavened bread and bit-

ter herbs;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s command in Egypt for all generations: “For seven
days no leaven shall be found in your houses.” The maa-
mar cites it as the seven-day law that later generations
keep.
Exodus 12:19v7°:2> minw
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SPIRT AR 132 PR N7y XTI
Seven days shall there be no leaven found in your houses;
for whosoever eateth that which is leavened, that soul shall
be cut off from the congregation of Israel, whether he be a
sojourner, or one that is born in the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall eat nothing leavened; in all your dwellings you
shall eat matzos.” The second half of the command quoted
for the generations.

Exodus 12:20°3:2” mnw
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Ye shall eat nothing leavened; in all your habitations shall ye
eat unleavened bread.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Yose HaGelili derives that for the Pesach of Egypt
the prohibition of chametz applied for only one day, be-
cause “no chametz shall be eaten” is followed by “Today
you are going out.” This is the basis of both the question
and the answer.
Pesachim 96b:1°X:217% 0°non
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A,

Moshe, setting out the festivals, tells Israel: “Seven days
you shall eat matzos with it, bread of affliction, for in haste
you went out of the land of Egypt, so that you remember
the day you went out of Egypt.” This is the verse that
makes the seven days a remembrance of the Exodus, and
the source of the question.

Deuteronomy 16:3°2:1"0 0°127
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mizrachi raises this question on the Haggadah and
answers that the seven-day command was given for later
generations, while in Egypt chametz was forbidden only
one day; G-d knew they would leave in haste, and so com-
manded seven days of matzah as a remembrance of the
Exodus.

Mizrachi, Deuteronomy 16:3°:1" 0°727 ,°n7n
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Four commentaries on Rashi. Warsaw, 1862 (Public Domain)
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The Rebbe Maharash develops there, from section 4 on,
the idea that joy is the essence of the festivals, with glosses
that bear on this maamar.
KEHOT’'S NOTE
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Moshe commands joy on the festival of Sukkos for the
whole household and the needy with it: “And you shall re-
joice in your festival.” The Sages apply the mitzvah of joy
to every festival, and the maamar calls joy their essence.
Deuteronomy 16:147:1"t 0°127
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And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Rebbe Maharash adds that the revelation pro-

duces joy, and the joy in turn causes revelation, as ex-

plained at length elsewhere in the discourse “Mi yitencha

ke’ach 1i.”

KEHOT'S NOTE
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There the Rebbe Maharash shows that this is the precise
reason Hallel is said on Yom Tov: it celebrates the revela-
tion of the intellect of Imma.
KEHOT'S NOTE
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The psalmist praises G-d, who lifts the lowly: “He settles
the barren woman of the house as a joyful mother of chil-
dren.” Plainly, the childless woman is given a home full of
children; the maamar reads it as Malchus, hidden all
week, rising on Yom Tov to Binah, “the mother,” and in {4
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it reads akeres both as “barren” and as one who dwells in
the ikarei, the foundations, of the house.

Psalms 113:9°0:3>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0%onn

17 R Pyob
According to the note, this discourse explains that on
Shabbos there shines the essence of Chochmah, higher
than the Chochmah that shines within Binah.

KEHOT'S NOTE

M2 RN NAW2T N2 QWT XY "IN — WUAANT R 01 7772 AR9

03 71°°%n WY W”y 13°22 PRDY 72010 °nan noynbw mmonn oxy
7910 — 1901 enn®

PARAGRAPH 2

18 NINT P12 21903 NI Nawa

Alongside the Arizal’s Pri Etz Chaim (gate 20, chapter 1),
the note points to the Mitteler Rebbe’s explanations of the
Zohar for the teaching that Shabbos reveals the intellect of
Abba.
KEHOT'S NOTE
JT,23 RPIIRD R LRPD D70 M7YR IR

19 1”192 IRY M7 NIONa oW PRI
The Rebbe explains that the maamar does not mean there
is no joy on Shabbos; its joy is “like a candle at noon,” in-
cluded and nullified within the delight of Shabbos, for de-
light and joy are bound together until they become one.

Proverbs 10:22273:» *own

[y 2%y *']D‘I"R"?'! YYD K271 NI73
The blessing of the L-RD, it maketh rich, And toil addeth
nothing thereto.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Moed Katan 23b2 372 10p 311
KEHOT'S NOTE
"Swn) 113 A8y 1°R 1297XY) N2W2 V7’1 ARY 1PRY R X117 w10DnT 97
,A0 PPN — ARRT RN 777102 R0 .0 710 270 M1572 b 20 )
ANYIA 79701 NP9 ANRWT 3 ,XATPDA RAIWD RO AMRwIY ral(e]
DWWy 7Y ,07 Q°NWP ANNRYY A1Y %3 (31 7Y 1091 1-W”1P'7 R9)
,1°wann Ryat 1°¥7 1°90 07 (AnnY) 73921 (1Y) 7ndn — Ma°eo0dY]
127971 ,[( 20 NP1N2 5730 mawn new N ARY) DR 0°Y1”
— (707 Y0 D@ nnwN ORw) ANy Mvea ROR IR nnwn” —

.14 7Ay0 nURwn — K120 27w Minen

20 ©”1°22 AnnY

The note points to the Alter Rebbe’s Code of Jewish Law, in
the laws of Yom Tov, for the obligation of joy on the
festival.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tzav/6/

WPy 07991 1ARY 1 71EN 77A2 UUn ane...
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A discourse of the Alter Rebbe from 5565 to which the note
points for these two levels in the revelation of the Infinite
Light.
KEHOT'S NOTE
.7%°K1 170 °Y R 770N 1”110 IR

22 won we P

There is a gloss there on the idea that the chain of descent
as awhole is called “something from something.”
KEHOT'S NOTE
LPRAT W0 R Y0 19N — 193 qwnn2

PARAGRAPH 3

23 AW T NYW PR 2 bwnd

In Tanya, chapter 31, “there is no joy as great as going out
of exile and captivity, like a king’s son who was in captivi-
ty, grinding in prison, ... and went out free to the house of
his father the king”; this is the joy of the G-dly soul when
through Torah and prayer it leaves the body’s
concealment.
KEHOT'S NOTE
X P18 RN XA

24 5173 7IRP 19YERR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(7772172) 13983 WK N572 o1

25 TRINAD TIAYWR VD ARk P17a NIRY RvER:

“Therefore we are obligated to thank ... Him who did all
these miracles for our fathers and for us: He brought us
out from slavery to freedom, from sorrow to joy, from
mourning to festival, from darkness to great light, and
from bondage to redemption.” The Haggadah recites
these words before Hallel; the maamar uses them for the
joy that comes from grasping the distance one has
crossed.
Mishnah Pesachim 10:5°7: 0°nos fiwn
,077 ,0nin? ,IRDY L mawy Pha ,NiTin? 17270 MR 72907 ...
PRI 0°9I7 22 NX 1P 1NIAR? Tyw ny ,0%R7 ,aye 1137
TPERM 20 01D DaRm ,AnaRh 1in ,manh niTayn 1uReRin
1951 ,1°207 KDY TPRA? TIayw 5173 1iND
Rabban Gamaliel used to say: whoever does not make men-
tion of these three things on Pesah does not fulfill his duty.
And these are they: the pesah, matzah, and bitter herbs. The
pesah because the Omnipresent passed over the houses of
our fathers in Egypt. The matzah because our fathers were
redeemed from Egypt. The bitter herb because the
Egyptians embittered the lives of our fathers in Egypt. In
every generation a man is obligated to regard himself as
though he personally had gone forth from Egypt, because it
is ...
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26

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

When David brought the Ark to Jerusalem and danced be-
fore it, Michal mocked him: “How honored was the king of
Israel today, who exposed himself today before the eyes of
his servants’ maids, as one of the idlers is openly exposed
(kehigalos niglos).” The maamar borrows only the dou-
bled verb, for a full and open revelation.

II Samuel 6:20°3:"1 2 DX
MR TIT NRIPP PIRYTN2 P27 KM 027NN 127 M7 2N
TIIY niAnR Cpy? oD npa WK PXIY apn oin 122
0P TAK NY933 NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,

as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

27

28

29

30

The psalmist praises G-d, who “settles the barren woman
of the house as a joyful mother of children”: plainly, a
childless woman given a home full of children. The para-
graph reads akeres both as “barren” and as one who
dwells in the ikarei, the hidden foundations, of the house:
Malchus, hidden all week, who becomes the mother on
Yom Tov.

Psalms 113:9°0:3°p 0°%°1n
:ARm9T NNl 0°12770K N°27 NRY CPTin
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Reish Lakish expounds “He settles the akeres of the
house”: Knesses Yisrael said before the Holy One, blessed
be He, “Master of the world, Your children have made me
like a weasel that dwells in the foundations of houses.” The
maamar takes from this that akeres means one hidden in
the foundations of the house.

Pesachim 118b:8°r1:2 1”°p 0°non
TIRR — NP2 NIRY "TWIN” 227037 RN WP 12 TiynY 031 K
12 "Il 071y Y 31927 :XIT M2 WTRD 107 PXIRY noid
DR RV YT N ATAND
William Davidson, Vocalized Aramaic (CC-BY-NC)
0°MODT XN 'R A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a,mp

0”w 9202

Besides Shushan Sodos itself (folio 68a), the note points to
the Tzemach Tzedek’s Or HaTorah on Devarim, where this
teaching is also brought.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tzav/6/
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.12°¥ 0727 N7MIR2 02 IR LK L,N0 (MT0 1w =)

PARAGRAPH 5

31

32

33

R en o et

Mordechai writes to fix Purim as the days on which the
Jews rested from their enemies, “the month that was
turned for them from sorrow to joy and from mourning to
a festival.” The maamar uses the words for the joy that
comes when the revealed light is grasped.

Esther 9:22273:’0 1NOR

11X DY 7271 MWK YN DPIRD DTN 02 1NN 000

Towm nny nnwn ow onik nivy? 23w 0P Saxm nont?
10717287 NIIAMI Y7 WK Nian

the days wherein the Jews had rest from their enemies, and

the month which was turned unto them from sorrow to glad-

ness, and from mourning into a good day; that they should

make them days of feasting and gladness, and of sending

portions one to another, and gifts to the poor.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D173 718 INT wn2

Isaiah foretells deliverance: “The people who walked in
darkness have seen a great light; those who dwelt in the
land of the shadow of death, light has shone upon them.”
The maamar uses it for the contrast between darkness and
light that the soul grasps on Yom Tov.

Isaiah 9:1'X:’v 1oyw°

10772 733 IR Mn?E vIND "3 5373 99K 7 qwn2 0°3%hn ayn
The people that walked in darkness have seen a great light;
they that dwelt in the land of the shadow of death, upon

them hath the light shined.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

KLU YYD

% %1 N2
Shlomo’s proverb on a king’s favor: “In the light of the
king’s face is life, and his favor is like a cloud of the latter
rain.” The maamar applies “the light of the King’s face” to
the revelation of the King of the kings of kings that can be
grasped on the festival.

Proverbs 16:15170:1"0 *2wn
WP 2y 13137 070 Ton 19 IR
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

34

1°0Wn 17 27My2

There is a gloss there on the soul’s delight in the radiance
of the Shechinah in the World to Come, which the note
brings alongside this analogy.

KEHOT'S NOTE
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35

36

37

SRAT W0 (1Y) 70 19N — 1931 qwnna

n1°own P

“In the World to Come there is no eating and no drinking

. rather, the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.” The maa-
mar uses this as the model of delight that comes through
comprehension.

Berakhot 17a:122™:X 1> m>72
12 PX X207 D297 K27 D297 M0 02193 X? 2277 R0 K2
K21 1IRIp K21 1AM Riyn KDY 719271 71770 KDY AONW KDY 700K KD
D733 DIPYRIR DIPNTILY PATT DPUIS KX M0 X9 ma
Rhal gl 1’?;&’1 D’P”?tj{l DR N7 MRV, APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

e MmN o

Wisdom, speaking in Proverbs, promises those who love
her: “To cause those who love me to inherit yesh, and I will
fill their treasuries.” Plainly yesh is true wealth that en-
dures; the maamar reads it as the Infinite Light revealed
as yesh, something the soul can grasp and enjoy. (context:
Steinsaltz Tanakh)

Proverbs 8:21x73:'n “own
:RPRR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,1 050N

53m2 192y° Amn

The psalmist calls all the earth to see G-d’s deeds: “He
turned the sea into dry land; through the river they passed
on foot (beregel); there we rejoiced in Him.” Plainly the
river is the Jordan, crossed after the sea; the maamar
reads beregel as “on the festival” (regel), and the river as
Binah, which goes out from Eden. (context: Steinsaltz
Tanakh) (Kehot: Psalms 66:4)

Psalms 66:6:170 0°2’1n
A2 MRl 0¥ 2102 17287 1732 Nw? 02 997
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

27,00 0°%n
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172 X817 97

The Torah describes Gan Eden: “And a river went out of
Eden to water the garden.” In Kabbalah the river is Binah,
which flows from Eden, Chochmah.

Genesis 2:10:’2 n°wR12
:DPWRT NYIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Eali=-RrAC ]

In Hallel the psalmist, beset by enemies, trusts in G-d:
“Havayah is with me among my helpers, and I will see [the
downfall of] my enemies.” These are the opening words of
the discourse to which the parenthesis refers.
Psalms 118:7°1:1”°p 0°2°1n
ORIV AR IR YR 2N
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX72n 1°Rn 7Ronn

Job contrasts the treasures men dig out of the earth with
wisdom, and asks: “And wisdom, from where (me’ayin)
shall it be found?” Chassidus reads the question as a state-
ment: “Chochmabh is found from ayin,” from the level that
is beyond grasp. (context: Steinsaltz Tanakh)
Job 28:1227:175 21°R
P2 DIPR 71K ¥ PRD M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
.2% 13 2R

AR IRW 72 P PR

There the Alter Rebbe explains that even in the higher
worlds the Essence is not grasped; the only “comprehen-
sion” is by way of negation, knowing that He is “wise, but
not with a knowable wisdom,” and that from His wisdom
comes creation something from nothing, which cannot be

understood.

KEHOT'S NOTE
3,3°TpD ° 97y oA RA

103 oman byl ey L L NANT PR Pan

The note points there, and to the sources listed there, for

the

comprehension.
KEHOT'S NOTE

intellect of Abba being far above Binah and

27N Y 27190 ANN WI7T 070 AIRA

NDDN "awnn nobT

In Eliyahu’s prayer (Patach Eliyahu): “You are exalted
above all the exalted, hidden from all the hidden; no
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thought can grasp You at all.” Here it describes the Infinite
Light revealed through the intellect of Abba.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°o R0 3 By Xnono PRRPY B3 DY ARDY X1 NIR
vy 19 1P PPN WY NPERT XIT NAaR .595 72 Rovan
JRANRT PRI PRANR RDT PRN0 PARY N2 RATIRD L1700
72 PWPT XIT NIKY LKW 1an (RP0ONR K1) NRPDINK 71
1P9RM 719720 1 TN WUIERT XD 9 RIDA NAIRT 1A 1P 1M
.72 wMBR PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 7

44

45

46

47
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The note points to the sources gathered there for this say-
ing about Torah study on Shabbos.
KEHOT'S NOTE
IRT .DOWN *YD NPWID-1UITR TIRNA 172017 IR .2 0 Naw mow
AT 0°0°DTAM L, P71 1317 12°379 1R P03 R .484 °Y R”ON W”W‘?
.[2] .ow

NP1 oA NN

The Zohar says that the Torah comes forth from supernal
Chochmah. The maamar reads “comes forth” as going
outside: the Torah is only a radiance of Chochmah, not its
essence.

Zohar II, 121ax ,x2p 2”mt
KEHOT'S NOTE

.X,72 0w .K ,XDp 2”mt

NP2 nonn RN%IN

A second place in the Zohar, given in the Kehot note, that
the Torah comes forth from supernal Chochmah.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 170° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

bW N Ay T

The letter opens with “Who wraps Himself in light as a
garment” and brings the Arizal: Moshe’s comprehension
did not reach the inner dimension of supernal Chochmah,
Abba of Atzilus, but only the “back” of Chochmah en-
clothed in Binah and in Z’eir Anpin, “in the secret of ‘the
novlos of supernal Chochmah is Torah.’” This is why the
maamar says the essence of Chochmah is far above the
Torah.
KEHOT'S NOTE
070 PUTAR
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The psalmist praises G-d, “who wraps [Himself] in light as
a garment, who spreads out the heavens like a curtain.”
These are the opening words of Iggeres HaKodesh 19 in
Tanya, to which the parenthesis refers.

Psalms 104:2°2:77p 0°2°1n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 AyRtw maon mvan

“The fallen fruit (novlos) of the wisdom above is the
Torah.” The saying that Iggeres HaKodesh 19 explains
with the Arizal: the Torah as we have it is the outer level of
supernal Chochmah.
Bereshit Rabbah 17:57:1*> 137 n°wR12
- X271 027 NP1 50190 - X123 NP APY - Nt NP L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR 27 WNaw
1IN - 79y Dw non nbaa ann
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

DM NRXMN
The same gloss says the explanation is broadened in
Parshas Lech, which the editors identify as Or HaTorah on
Lech Lecha, p. 874a.
KEHOT'S NOTE
n”w‘?m [*’N3f2 7192 1°K — 717772 °RDI] D°nwn 27y °2 721 3N
N”MR] 166 T3 °3 *°0 7IX°217 2N ‘|‘? ’D3 v .[2 ,R°] QW P71 wrannn
9] .[R , 790N T

PARAGRAPH 8
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David, praising G-d from whom nothing is hidden, says:
“Even darkness does not darken for You, and night shines
like day; as darkness, so light.” Plainly, darkness hides
nothing from G-d; the maamar applies it to the level of
Abba, where above and below are equal, and in {9 reads
its two kafs as making each equal to the other. (context:
Steinsaltz Tanakh)

Psalms 139:1227:07%p 0°2°1n

:TIRD 12702 1°K° 0i%D 717721 Tan Pwno RS N o3
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,09p 0°2nn

PARAGRAPH 9
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According to the note, this precise reading of the two kafs
of kachashechah ka’orah is quoted there.
KEHOT'S NOTE
APy 2-710°y 1790 BPnoa kan

53 9IND 7awn2

David, praising G-d from whom nothing is hidden, says
“as darkness, so light” (kachashechah ka’orah). Plainly,
darkness and light are alike to G-d; the paragraph asks
why each word carries the comparative kaf, and reads the
doubled kaf as making each equal to the other. (context:
Steinsaltz Tanakh)

Psalms 139:1227°:07%p 0°7°1n
:MIRD 127902 PR? 01D 1977 TR YRS qwno)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 NI Q2N RMIRR N A% N VPRT IUYN 100y 0D

“Supernal Keser, although it is the primordial light, a
clear light and a brilliant light, is black before the Cause of
causes ... all lights are darkened before Him.” The source
the Kehot note gives for this line.
Tikkunei Zohar 135b:1°X:2 77%p 2711 *1pn
7972 (7T10°727) 1 K7 R KT ,T°E0Y 171°A0 22 DY LK KT
DR K2 121,771 22,1179y 2R IpnK K2 10 & M8 2 i )
23 7Y AR XY 0D TIVY .TINPIN KT PPITR D7POR 770K 17I0TOR
,NiPY NPy 07 DI IR ,MIMITN IINY 71X IR 1907 1IN IRT
DoPR%R PRIENR (R° 71 W) 1902 AR A0 70T YN PO
IINI PIT LAIMI MR XRTR RYIMI N ,27ivD niming
R TRIVINN

Tikkunei Zohar - Vocalized (Public Domain)

55 N1 NI QN . . APYR P71 10 R INSWNM 1971 9o
The words here quote Tikkunei Zohar, Tikkun 70 - 135b:1-
2; the passage is shown below.

Tikkunei Zohar, Tikkun 70 - 135b:1-2y 1'p°n ™pn
JAZMIRN TIRY A3 IR TINTR IR ATORT 23 7Y AR ARPY NI TV ..
W) 7372 AR 7237 17207 17970 991 ,n19Y NPy 0T DN IR
MR R R NP 299y nininy oobabA vniznp (X0 0
PROND NiPY MR O RN LAURR IRIWANR 1IN WPIT AN
A237 1337 TTEOY LITE02 PAINM NIPRY PWA2nn NINT
723 °2 (7 1 N27P) 900X 177231 , 078 °32 NIAWme 177R0 PeRT
... 797,077y 0°an MY 723 Yy

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe speaks of “the supernal darkness of
‘He made darkness His hiding place,’ which is above com-
prehension,” citing the Zohar that the brightest light is
sometimes called “black” because, from its very great-
ness, it cannot be grasped at all; from there comes the hid-
den love, “black fire,” like a son’s love for his father.
KEHOT'S NOTE
.2, nmph

TINDY IR AN

The maiden tells the daughters of Jerusalem, “I am black,
yet comely,” darkened by the sun yet lovely. These are the
opening words of the discourse (Likkutei Torah, Shir
HaShirim 6b) to which the parenthesis refers, which
speaks of the supernal darkness above comprehension.

Song of Songs 1:5°1:°Rk 0°7°wi1 1w
:TPY NIY7°0 97R YPIND 0PYAT 112 MR CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AERFARRAh I LAl

The Megillah opens with Achashverosh, “who reigned
from Hodu to Kush,” from India to Ethiopia, the ends of
his empire. That discourse reads Hodu as hod, splendor,
and Kush as darkness, and takes the Gemara’s view that
the two lay side by side (Megillah 11a) as the supernal
darkness in which the light is hidden.

Esther 1:1°X:’R 7noR

o"yY Yav vy TN Blrich TITWAR RIT WIMNWAR "2 0N
10T IR

NOW IT came to pass in the days of Ahasuerus—this is

Ahasuerus who reigned, from India to Ethiopia, over a hun-

dred and seven and twenty provinces—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y20 MAM2 2Nae 17T
On 17a the discourse on “My dove, in the clefts of the
rock” reads “Arise, go” as written, lechi, with kaf and yud,
alluding to the root of the soul: kaf and yud are its two en-
compassing levels, yechidah and chayah.
KEHOT’'S NOTE
X, WY nMpe

Y201 Mana onae

The beloved calls to his love, hiding like a dove in the
clefts of the rock, to show her face and let her voice be
heard: “My dove, in the clefts of the rock, in the hidden
place of the steep.” The opening words of the discourse
cited for the kaf of ka’orah as Keser.

Song of Songs 2:1477°:’1 0*°Wi1 W

STINY TRV 2T 72073 TP
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n3n s

When the letter kaf came before G-d, saying “I am Your
glory,” and asked that the world be created with it, He an-
swered, “Go back to your place, for with you is heard ‘de-
struction decreed’ (kalah venecheratzah).” The maamar
takes this as the kaf of darkness.

Zohar, Introduction 6:28-381”%-n1”2:1 MRTPM AT 190

N7y 27T R”M12 991 7°9

The Tzemach Tzedek quotes the Zohar: when the kaf came
down from the Throne of Glory, two hundred thousand
worlds trembled, and G-d would not create the world with
it, “for with you is kalah venecheratzah”; and he adds that
“the kaf is from the level of Keser.” This supports reading
one kaf as Keser and the other as destruction.
KEHOT'S NOTE
MYTIRY 1D 71°99° R»0D 55773 D M MNP 1M NN RDYw RN
7IM LI3INN 717790 72 RAT RRDY 72 172K KD 10 1RPY AR INRD
L3990y IR D — PN nan Rn ik

1900 wIn nws

In David’s song of deliverance G-d comes down in a
storm: “He made darkness His hiding place, His canopy
around Him,” dark waters and thick clouds. Plainly G-d is
hidden in the storm clouds; the maamar reads it as the
level above comprehension, where nothing is revealed to
the mind. (context: Steinsaltz Tanakh)

Psalms 18:1227:1”> 0°%°1n
:0°RAY °2y D2TNOYN 1N20 1PNI2°20 1IN0 NNNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,m a°onn

PR QKX 123927 won

Rabbi Shimon explains that Moshe’s instruction to the
spies, “whether there is a tree in it or not,” hinted at this
earlier question: whether the land’s fruit is like that of oth-
er lands, or whether a higher difference is drawn there
from Atika Kadisha. The text refers to it for yesh and ayin.

Zohar, Sh'lach 6:31-391v”%-x"7:1 7% nbw 97171 790

R. Simeon said: ‘What he said was this: “If you see that the
produce of the land is like that of other lands, then the Tree
of Life is in it, but it does not derive from a still higher place.
But if you see that its produce is superior to that of all the
rest of the world, then you will know that that difference
originates from the Ancient Holy One who is called ayin
(nothing), and you will know the answer to the question once
asked by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/6/

65

66

67

68

69

70

WPy 07991 1ARY 1 71EN 77A2 UUn ane...

e AN o

Wisdom’s promise: “To cause those who love me to inherit
yesh.” Here yesh stands for revelation within the chain of
levels.
Proverbs 8:21x”5:11 “own
:RPPR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

11°2 7ap 7non map

A father urges his son: “Acquire wisdom, acquire under-
standing.” The word kneh (155 ,i11p) appears twice, and 2 x
155 = 310, the value of yesh (v").
Proverbs 4:5°11:7 *own
°D7INRN VAPR] M2WNT2R 712 M3p 100 Map
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W una nap 27a

the passage shares nothing with the note
KEHOT'S NOTE
L[5] .27 (R ,T1°) IR B3

N0 1°RR ARonm

Job’s question, “And wisdom, from where (me’ayin) shall
it be found?”, read as “Chochmabh is found from ayin”: the
highest point of Chochmah, which cleaves to its source.
Job 28:1227:175 21°R
2722 DIPR 711 2K R¥2A X2 M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mplilyly jalsde]

On “like the good oil upon the head,” the Zohar says the
good oil is the holy anointing oil that flows from Atika
Kadisha into the supernal river and down upon the King’s
head. The text refers to it for ayin, the point of Chochmah
joined to its source.

Zohar, Vayikra 13:97-16:10477p:1"0-17%:27> R 717 190

2707 WD

The psalm on brothers dwelling together likens it to “the

good oil upon the head, running down upon the beard, the

beard of Aharon.” The verse the Zohar passage explains.
Psalms 133:2°2:3"%p 0°2°1n

DI 227PY TTY TIIRTIRY 1RI07PY T WKy 2900 1w

It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse “Go out and see” explains that the Torah is
likened to bread, wine and oil, three different levels, from
“wine gladdens the heart of man, to make the face shine

J

with oil, and bread sustains the heart of man,” and asks
how the joy that comes from the wine of Torah differs from
the shining that comes from its oil.

KEHOT'S NOTE

7,10 e nmph

9N 7IRE

The daughters of Zion are called to go out and see King
Shlomo in the crown with which his mother crowned him
on his wedding day; the Sages read “his wedding day” as
the giving of the Torah. The opening words of the dis-
course referred to.

Song of Songs 3:11X™:) 0*°wi 1w

o3 TmK P TLYY Y2 MY Tona 1P Nl ArKM MRy
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wn 0°ap B

Praising G-d for what grows from the earth, the psalmist
says that wine gladdens the heart of man, oil makes the
face shine, and bread sustains the heart. The discourse
contrasts the joy of wine with the shining that comes from
oil.
Psalms 104:151"0:77p o°%°1n
7997 WAX"337 BN 19w 0732 PETD WINTI27 e 1)
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QoW W 1770

There, after “a clear light, a brilliant light, is black,” the

Alter Rebbe explains “for your love is better” as the revela-

tion of His essence drawn down through Torah and

mitzvos, which is “better than wine.” In a bracket there he
refers back to the discourse “Matzah zo,” this maamar.

KEHOT’'S NOTE
X L,2wrnw nmpb

1991 P77 %20 D
The maiden says to her beloved, “For your love (dodecha)
is better than wine.” Dodecha is read as a level above the
joy of wine.
Song of Songs 1:2°2:R 0°7°wi1 W
177n 9777 02230773 38 NiPPYIn C1pY?
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Yotam’s parable the vine declines to reign over the
trees: “Shall I leave my wine, which gladdens Elokim and
men?” Plainly, wine poured on the altar and drunk by peo-
ple brings joy; in Chassidus wine “gladdens Elokim,” the
joy that belongs to Binah. (context: Steinsaltz Tanakh)

Judges 9:133:v Do

:07RY7PY 317
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mobn man o 17T

In section 3 of the discourse on “There are sixty queens,”
the Alter Rebbe asks why Joel says “a spring (maayan)
shall go out,” not a river: Eden, supernal Chochmah, is
called a spring because it is still hidden, ayin, as in
“Chochmabh is found from ayin,” while the river that goes
out of Eden, Binah, is where the worlds begin to
“separate.” In the future the spring itself will be revealed
below, and there will be no separation at all.
KEHOT'S NOTE
X ,0% wrnw nmph

nIoon RN Y

The lover says that there are “sixty queens and eighty con-
cubines,” yet his dove is one. The opening words of anoth-
er discourse referred to.

Song of Songs 6:8°11:" 01w W
1207 TR NNy DOWI2°B 0°InWA NiSYn nn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NX°°71 noan 1Pym
Joel foretells that on that day “a spring shall go out from
the house of Havayah and water the valley of Shittim.” The
discourse referred to (on “There are sixty queens”) asks
why it says a spring and not a river.

Joel 4:18m:7 XY

*RPDX"221 270 M17R NiYIIM ©°0Y 07177 19Y? XITT 02 M7
Rakolizy] brj;'m; R R0 0020 1Pym 0%n ’ID?Z hchy

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1129721 W

At Refidim, where there was no water, Israel quarreled with
Moshe and tested G-d, saying, “Is Havayah in our midst,
or not (ayin)?”, and the place was named Massah and
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Merivah. Plainly ayin is “not”; the maamar reads yesh and
ayin as two levels of revelation.

Exodus 17:7°1:1 mnw

IR 0NDI P PRI 12 27775 m20my o 0ipna ov XIpM
RO 1127932 °7 W KD

And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on the water-drawing of Sukkos contrasts
the wine libation, stated explicitly in the Written Torah,
with the water libation, a law given to Moshe at Sinai, and
begins from wine that “gladdens Elokim” and from Binah,
“the mother of children.” It develops the contrast between
the joy of wine and what is above it.
KEHOT'S NOTE
7,0y M0 NP

1YW D1 DNaNwY

Isaiah’s song of the redeemed: “And you shall draw water
with joy from the springs of salvation.” The water-drawing
of Sukkos was done with great joy on the strength of this
verse; these are the opening words of the discourse for
Sukkos referred to.

Isaiah 12:3°2:27 y71°yw°
YT YRR 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s command in Egypt: “In the first month, on the four-
teenth day of the month, in the evening, you shall eat mat-
zos.” Itwas given before the Exodus.
Exodus 12:1817°:2 mnw
TIR7 O TY ¥ 19OKA 27¥2 WIN? 0P Ty ny2IND WK
13792 U2 01N
In the first month, on the fourteenth day of the month at
even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AnRY %127 OX N°27 NPy "2%wIn

“He settles the barren woman of the house as a joyful
mother of children.” The verse used for the joy of Yom Tov.

Psalms 113:9°0:3*°p 0°9°11n

:HE"IY?'?U MY 0°13770K N°27 NIRY CTIn
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

likuteitorah.com/likkutei-torah/tzav/6/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 nnaws ow P12 172y° Ana
“Through the river they passed on foot; there we rejoiced
in Him.” Read as the ascent to Binah on the pilgrimage
festivals.
Psalms 66:6"1:1°0 0°2°71n
2Rl 0¥ 23032 72y M2 w? 02 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N¥RN 1°RR ARomm

Read as “Chochmah is found from ayin”: the level re-
vealed on Shabbos.

Job 28:1227:175 21°R

2722 DIPR 711 7K1 R¥2A X2 M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1792 X817 97

“And a river went out of Eden to water the garden.” The
river is Binah, root of the chain of cause and effect; Eden
is above it.

Genesis 2:10:’2 n°wR12
:DPWRT YIIN? M1 7197 DWM 130°NK NIPYAD 1TY KY 0
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ANT KR Y

Isaiah, praying for redemption, says that “no eye has
seen, O G-d, except You, what He will do for one who waits
for Him.” The Sages apply it to what is beyond all revela-
tion; here, to Eden itself, beyond all comprehension.

Isaiah 64:3%2:770 171°yw”°

Py ANPM DOPOR ANRTITRY 1Y PN K7 wnwtR® o7iym
Blrayklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
.3,70 Pywe

ANT KR Y

“What is ‘no eye has seen’? Rabbi Shmuel bar
Nachmani said: This is Eden, over which no creature’s eye
has ruled”; and lest one say the garden and Eden are one,

the verse says “a river went out of Eden to water the gar-
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den”: the garden is one thing and Eden another. This is
the maamar’s distinction between Eden and the river.
Berakhot 34b:18-19v™-1”:2 7% M52
IR2INI K? 1713 DOX°237 22 <1201 227 IR KIX 72 K70 027 MWK
020 TRPN? KWnPIR NPiYy) 030 TRPN? N2 Xwn? XpX
X7 1Y — 0¥y 00N CTR?A PR 02N DI TP MR
MR RIX 72 R0 037 0K 2P A90RY ARy 09T 0ophR Anxa
DaR ,mOwRT Ninv? KPR IR2IN1 XD 1713 0OK°237 0D mand o1
N7 0opPR IR NP 1Y a0 iy’
R. Hiyya b. Abba said in the name of R. Johanan : Every
prophet prophesied only to marry his daughter to a disciple
of the wise, and for him who transacts the affairs of a disci-
ple of the wise and allows him to enjoy his possessions ; but
as for the disciples of the wise themselves, "No eye hath
seen what G-d, and nobody but Thee, will work for him that
waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in

the name of R. Johanan: ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

A1y naw®k R

Isaiah calls on the people to keep Shabbos: “and you shall
call Shabbos a delight (oneg).” The letters of 21y (oneg) are
read as the initials of Eden, Nahar (river), Gan (garden).

Isaiah 58:13x™:n"17°yw°
3y W2 NXIR) YTR OP2 7390 Nivy AN nIwn 1wWHTDX
137 72T) T$BT KIS TITT Nivyn in129) T390 M WiTH?
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note traces the reading of 11y as the initials of Eden,
Nahar, Gan to the Tikkunei Zohar, as quoted in Yair Nesiv
in Me’orei Or.
KEHOT’'S NOTE
S79,9 R”IRDI 2°N1 K% RN N
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G-d tells Moshe to say to Israel: “And you shall keep the
Shabbos, for it is holy to you.” The maamar reads “it is
holy” as Shabbos being kodesh in itself, the level of
Chochmah.

Exodus 31:1477:8"% mnw

{9 39 KV WD NODN TIRDR 13
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Ye shall keep the sabbath therefore, for it is holy unto you;
every one that profaneth it shall surely be put to death; for
whosoever doeth any work therein, that soul shall be cut off
from among his people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1 LRD mnw

WP °na RO7
The Rebbe raises the difficulty that Shabbos too is called
mikra kodesh (Leviticus 23:3) and is counted among the
mikra’ei kodesh in the Alter Rebbe’s Shulchan Aruch, and
shows that the Zohar nevertheless says Shabbos is “called
kodesh and not mikra kodesh”; he discusses it further
there.

Leviticus 23:3°1:373 R9p"

"?; YTPRAPR 1IN2Y N2V Y awn o ﬂ;N?p nwyn oon’ nwY
:02°Nawin $52°1% X1 AW Wryn K 1IRDN

Six days shall work be done; but on the seventh day is a sab-

bath of solemn rest, a holy convocation; ye shall do no man-

ner of work; it is a sabbath unto the L-RD in all your

dwellings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar says that Shabbos is superior to all times and
festivals and “is called kodesh and not mikra kodesh,”
while all the festivals are called mikra’ei kodesh, “invited”
from kodesh for joy. This is the distinction the maamar
draws.

Zohar, Emor 25:123—26:131R”‘7P:1”3-J”3|7:|'l”3 1K, 7180

R. Abba said: ‘R. Simeon, when the Sabbath meal was re-
moved, used to ‘arrange his table and meditate on the
Construction of the Chariot,li.e. the relation of G-d to the
universe, as set forth in the first chapter of Ezekiel. and say,
Here is the banquet of the King, let Him come and partake
with me. Therefore Sabbath is superior to all feasts and ap-
pointed seasons, and is called “holy” and not “holy

convocation”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Chochmah and Binah are “two companions that never
part.” Hence the bittul of Abba is always drawn into Imma.

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
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There (18c) the Alter Rebbe explains the letters of the
Name Havayah in the soul: from the yud, Chochmah, a
bittul above understanding, a stream (nachal eisan) flows
down into the heart.
KEHOT'S NOTE
BN hiel ki rhiel

97 NPT NaANT — PR

A textual note: Kehot records that the first edition’s list of
corrections marks something as missing in the words “the

3

intellect of Abba to become,” needing examination, and

that the second edition prints this at the foot of the page.
KEHOT'S NOTE
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“All is considered as nothing before Him.” Grasping this
is the source of the joy of Imma.

Zohar, Introduction 20:188-22:199-n7ap’> nnIpn AT 920
v’¥P:2”d
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There osri lagefen is read as oser yud: the yud, supernal
Chochmah, binds and connects to the vine, the wine that
gladdens with the joy of a mitzvah, for Chochmabh is bittul,
which must be present within the joy.
KEHOT'S NOTE
.2,x%wnn 779 NPWRI2 N”MIR LKL, RN

100 7925 "MON

Yaakov blesses Yehudah with a land so rich in vines that a
man ties his foal to a vine: “Binding his foal to the vine.”
In Torah Ohr osri is read as oser yud: the yud, Chochmabh,
bound to the vine of joy. (context: Steinsaltz Tanakh)
Genesis 49:11x™:10”n N*wWR12
M0 0°21y0TN ﬁw‘;'? 17°2 023 11NK °12 .'IQT}D'_?} vy 1@;’_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 1"onowa
Kehot’s note points to Pesachim 56a for these words.

Pesachim 56ax 1”1 0°non
KEHOT'S NOTE
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After his victories, “David made a name when he returned

from smiting Aram”: he won renown. Cited for “name” as

likuteitorah.com/likkutei-torah/tzav/6/
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aradiance, linked here with Netzach, Hod and Yesod.
11 Samuel 8:133:’1 2 PRI0w
"]'?N vy Yy H?Q'N’;; DIX"NKR 101277 13@3 oy M7 wyn
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the sources gathered there on matzah
as the “smallness” of Abba.
KEHOT'S NOTE
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Rabbi Yehudah says the tree of knowledge was wheat, “for
a child does not know how to call ‘Abba’ and ‘Imma’ until
he tastes the taste of grain.” The maamar uses the saying
to link matzah, made of grain, with Abba.

Berakhot 40a:1477°:X " 11272
N‘;?}j 12733 i) PI%° 72 701 27 0N IRDWR 101 PIRT DR by
DX 1330 PIRY 17X X0INT KT TR T 9N WAKT AT 2217
Dy 172 XMW 127 T2 PRY LM 193 WK VRR 237 ,1I0RTT
SR RN 37 WY 1T TR AT IRRIY LT KPR TR
7Y 1AM MR PR 13 1ORPRMIY 12T LN NN
”RaAR” mﬂ?? Y7 PAAT PRY AN YN RIR AT 227 NIRD
-137 0¥V DYV TY RN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
270 RN W DIYW K1AR L1170 9720 ANRD Mann WX n Mo73
.(X) Mm% nnan2
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The Zohar’s commandment to eat matzah on Pesach: itis a
remembrance for all generations of the mystery of faith,
for at that time Israel left the domain of other gods and en-
tered the mystery of faith. The Rebbe’s note, quoted by
Kehot, gives this place for the name “the food of faith.”

Zohar II, 41ax ,xn 27t

KEHOT'S NOTE

— X ,1Ip] R¥% ame 19987 7187 van msn 273 MTHI onYv 1903
P73 NPT — K L,RD 27 ARTY PR [P700132 RNYY DMnn naoin AT
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The Zohar likens matzah to a healing food given to a
king’s sick son before any other food: by eating matzah
Israel came to enter and know the mystery of faith. A sec-
ond place given in the Kehot note.

Zohar, Tetzaveh 9:73-10:8372:°-37y:’0) M¥N 3717 7190

Now one has to consider: On the Passover the Israelites
emerged from their subsistence on the [spiritual] bread
called “leaven” to be nourished by the more honourable
bread called Mazzah (unleavened). Now, when the Israelites
were worthy (on the Day of Pentecost) to eat a more excel-
lent bread, would it not have been more appropriate that the
“leaven” should have been abolished altogether and not
been in evidence at all? Why, then, was that sacrifice based
chiefly on leavened bread, as it is written: “They (the two
loaves) shall be ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

05 onnaoy 17T

In the discourse on counting the Omer the Alter Rebbe ex-
plains the saying about the child and grain: the knowing
newly born in the child through wheat is the hidden daas,
far above understood daas, and so his bond to his father is
very strong.
KEHOT'S NOTE
3,7 02a nmph
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According to the note, it is explained there that this draw-
ing-down of the intellect of Abba through matzah is the
“smallness” of Abba.
KEHOT'S NOTE
LNIRT NALP 1AV I 235°Y N 12”702 RA

0°1°71 NY2W NX PONR° Msn

On the day of the Exodus Moshe tells the people: “Matzos
shall be eaten the seven days, and no chametz shall be
seen with you.” Plainly, whatever bread is eaten in those
days must be matzah; the maamar reads yei’achel, “shall
be eaten,” as ya’achil, “shall feed”: the seven days are to
be nourished from Abba. (context: Steinsaltz Tanakh)

Exodus 13:7°1:2™ mnw
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Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah tells how G-d led Israel out of Egypt: “The pillar
of cloud did not depart by day, nor the pillar of fire by
night, from before the people.” The maamar identifies the
cloud with the encompassing light of Abba.

Exodus 13:22273:3" mnw
:0y77 °19% 1979 WRD Ty oni> 120 TNy vonRY
the pillar of cloud by day, and the pillar of fire by night, de-

parted not from before the people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Parshas Emor the Zohar calls the cloud that went before
Israel by day “the cloud of Aharon,” named “by day” after
“By day Havayah commands His kindness”: one cloud
that takes the other five with it. The maamar identifies this
cloud with the encompassing light of Abba.

Zohar III, 103b2 ,3p 2"mt

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
A Pwa RMIMAN .2 ,K 97103 .XNMPND MPwa RN
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In Aharon’s merit Israel was surrounded by the clouds of
glory in the desert, and one cloud went before them and
struck down the snakes and scorpions and leveled the way.
Given in the Kehot note.

Bamidbar Rabbah 1:2°2:°X 7127 12712

%2991 DOWN A7 70 1AYm

Also given in the Kehot note for the cloud that killed the
snakes and scorpions.

Midrash Tanchuma, Beshalach 3’1 w2 ,xmim1n v
T2 XY L MPYRP XY ,ALRPR XY MM Y2IWH Y2 ...
DownI A7 Linm miaam P Limawm mman 92 oo’
.09 7777 DY Y2 7299 ,0°2703)
And the L-rd went before them by day (Exod. 13:21). You
find that there were seven clouds of glory in all. And the
L-rd went before them by day in a pillar of cloud (ibid.) was
the first; and Thy cloud standeth over them (Num. 14:14)
was the second; In a pillar of cloud (ibid.) was the third; That
the cloud tarried (Num. 9:22), the fourth; And the going up
of the cloud (Exod. 40:36), the fifth; And whenever the cloud
was taken up (ibid., 37), the sixth; and For ...

Midrash Tanchuma -- Torat Emet (Public Domain) + Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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PARAGRAPH 14
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G-d’s command in Egypt: “In the first month, on the four-
teenth day of the month, in the evening, you shall eat mat-
zos.” The source of the obligation of the first night.

Exodus 12:181°:27 mnw

T0RT 0P TY NER 19OKA 27y2 wIn? 0P Iy nyaIN3 wRI2
1093 UIN? 071y

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara asks how Rabbi Shimon knows that the Torah
“established it as an obligation” to eat matzah, and an-
swers: from “In the evening you shall eat matzos.” Only
the first night is a fixed obligation.

Pesachim 28b2 n”> 0°non
KEHOT'S NOTE
.2,n300non

17 oM N Mg onY

The psalmist, longing for G-d, says: “By day Havayah
commands His kindness, and at night His song is with
me.” Plainly, he hopes for kindness by day and sings at
night; the Zohar reads “by day” as Chesed, the first day,
which includes all the days.

Psalms 42:9'1:2" 0°%°11n

71 DR 19DR MY 7Y 12792 1700 MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Alongside the Arizal’s writings and the Zohar, the note
points to the Rebbe’s note there on “the day that goes with
all of them.”
Zohar III, 103ax ,ap »’m
KEHOT'S NOTE
,190° °D S72WA RN YW LKR7D 0N YW 17y .2 WINT A7Iw Ny
A”IMIR PO NAYA AR .2 LREP L2-KR AP APAT ARTY ONRY N
.144°y 1”wn n”nNo21
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The passage in Parshas Emor to which the text itself
refers: the cloud that went before Israel by day is “the
cloud of Aharon,” called “by day” after “By day Havayah

likuteitorah.com/likkutei-torah/tzav/6/
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commands His kindness,” one cloud that takes the other
five with it.

Zohar, Emor 43:270-2781”1y-7"y:271 712K ,711 190

YE SHALL DWELL IN BOOTHS.The word succoth (booths) is
written without a vau, to show that there is one cloud to
which all the others are linked. R. Eleazar cited here the
verse: “Thus saith the L-rd, I remember for thee the kind-
ness of thy youth”, etc. (Jer. 2, 2). ‘This verse’, he said,
‘refers to the Community of Israel at the time when She went
in the wilderness with Israel. The “kindness” (hesed) is the
cloud of Aaron which carried along with it five others which
were linked with ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

120 Ry YN TRy wene Kb

The Torah tells that “the pillar of cloud did not depart by
day” from before the people. The word “by day” links the
cloud of Aharon with Chesed, the “day.”

Exodus 13:22272:3 mnw
:0Y7 °307 MPY7 N TRy DRt 13y TRy wnYRY
the pillar of cloud by day, and the pillar of fire by night, de-

parted not from before the people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 X722 1Y W

This is the “elsewhere” of the text: according to the note,
the Alter Rebbe’s Siddur discusses this passage of the
Zohar from p. 257a on.
KEHOT'S NOTE
L12W Y R-971 .K 11 11 D7MIR R .1'?’N1 X ,119717°0

PARAGRAPH 15
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“A child does not know how to call ‘Abba’ and ‘Imma’ until
he tastes the taste of grain.” Recalled here in the
summary.

Berakhot 40a:1477:X " 11272
N‘;?}_f 12733 x> PI%° 72 701 27 0N IRDWR 101 PIRT DR Sy
OTX 231 PORY 197K :XINT .XOT 12K PR WA MWRT AT *277
Dy 172 XMW 127 T2 PRY LM 193 WK VRR 237 ,1I0RTT
PIWIN TR0 027 2T TN T DY IMRIT L1 KPR OTRG
Py MBI PRI 92 2pYRNIY 12720 NN MIND
”RaAR” qub Y7 PAAT PRV AN YN NN AT 227 NIRD
-137 0¥V DYV TY RN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Matzos shall be eaten the seven days.” Recalled here in
the summary.

Exodus 13:7°1:0" mnw

ARW TP ARPRDY Y0 A7 IRTTRD) 000 NYAW DR PR nixn
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Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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“... because the dough of our ancestors did not have time
to leaven before the King of the kings of kings, the Holy
One, blessed be He, revealed Himself to them and re-
deemed them.” The section explains what this revelation
was.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
4°7 171 1187 10D 170,00 Pw 177

DY Op32 p°07 KPY DI 9y ?hn DI DY 0792 1KY it 1n
T2 IR 03T 3P Ton DRy MY 1Y YT wniay
nAy DM%HR NORIT WK PRITNR DKM 0RIY ,0781 N7
TTE0N ,ARIRNTY 1937 X2 071800 W3 03 ,yRn XY v2 ,nixn
.02 YR
This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

09D MR W

An angel tells Daniel that “the minister of the kingdom of
Persia stood against me twenty-one days”: the angel ap-
pointed over Persia, who opposed him on Israel’s behalf.
An example of “the kings of the kings.” (context: Steinsaltz
Tanakh)

Daniel 10:1337: 5x°17

™A TAX PRI MM 0P TR 0°7%Y 2717 Ty 079 MY7n 1)
1012 *27% P¥X DY 1011 "I 1YY K2 070K

But the prince of the kingdom of Persia withstood me one

and twenty days; but, lo, Michael, one of the chief princes,

came to help me; and I was left over there beside the kings

of Persia.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek notes that here “the King of the
kings of” is Chochmah, Binah and Daas, while in Likkutei
Torah, Shir HaShirim, it seems to be Malchus of the
Infinite.
KEHOT'S NOTE
1772 wrnw n"wb:n ,772M 1MW 20D INRJW YN 20 °Y R-T71 N”MIR2
57997 pann1 ,07RT 91 TMobR IV MY yawn 7,70 7 K00 TN 1P
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In the gloss the Alter Rebbe brings what he heard from his
teacher: Etz Chaim teaches that the Infinite Light unites
even in Atzilus only by first enclothing itself in the Sefirah
of Chochmah, because the Infinite is the true One, beside
whom nothing exists, “and this is the level of Chochmah.”
This is why the Infinite Light “rests in Chochmah.”
KEHOT'S NOTE
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000 "9%n Ton NP

When the letter mem asked that the world be created with
it, G-d answered that the world needs a King (melech), so
the mem, lamed and kaf must stay in their place, since the
world cannot stand without a King. The text refers here for
the supreme King.

Zohar, Introduction 6:28-381”%-n1”3:1 ATPM A7 190

0070 "abn o1 NPT

In Parshas Yisro the Zohar teaches that in holiness there is
a supernal King, the mystery of the Holy of Holies, and a
King below like Him; and that G-d broke the “old and fool-
ish king” of the other side, Pharaoh, so that He alone rules
above and below. The text refers here for the supreme
King.
Zohar, Yitro 1:8-181”>-’n:’X 130° ,9M17 790
In just the same way G-d broke here on earth the power of an
“old and foolish king”, namely Pharaoh, who, when Moses
said to him, “The G-d of the Hebrews hath met with us”,
replied, “I know not the L-rd,” but when the Holy One, desir-
ing that His Name should be glorified on earth as it is in
heaven, punished him and his people, he came and ac-
knowledged the Holy One.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Shlomo’s counsel: “Fear Havayah, my son, and the king;
do not mingle with those who change.” The maamar
brings the plain reading, fear of G-d and of the earthly
king, and then the Sages’ reading.

Proverbs 24:21x72:7"3 *2wn
:INN"2X DONYTDY Tom) "33 TINRTY
My son, fear thou the L-RD and the king, And meddle not

with them that are given to change;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N7 ”1"?&7 1maYonn” (v D) -mw‘ayn: RMIMIN2 %Y D ,2 1127 0°9237
.[9] @y 797 By vy Tonn”

%11 %337 NIRRT
“Fear Havayah, my son, and the king (umelech).” The
Sages read umelech as umeloch, “and reign.”
Proverbs 24:21x7:773 "wn
:2WNATOK DYDY 21 32 NIRRT
My son, fear thou the L-RD and the king, And meddle not

with them that are given to change;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

T80 By T

“Another interpretation: ‘Fear Havayah, my son, and the
king (umelech)’: and reign over your inclination.” The
Midrash tells of Rabbi Shimon ben Elazar, who, offered
wine of doubtful purity, said, “I am master of myself.”

Devarim Rabbah 2:33375:°2 7127 0°127
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The psalmist prays in his old age: “My G-d, rescue me
from the hand of the wicked, from the grasp of the wrong-
doer and the oppressor (chometz).” Plainly chometz is a
robber or violent man; the maamar hears in it chametz,
leaven, the evil inclination. (context: Steinsaltz Tanakh)

Psalms 71:4°7:X”Y 0°%°71n
PRImY P19m N2n YO TR "3 YR
O my G-d, rescue me out of the hand of the wicked, Out of

the grasp of the unrighteous and ruthless man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Matzos shall be eaten the seven days.” For later genera-
tions, matzah drawn into the seven middos.
Exodus 13:7°1:0" mnw
ARW TP ARPRDY YN 97 IRTTKD) 000 NYAYW DR PR nixn
17237002
Unleavened bread shall be eaten throughout the seven days;
and there shall no leavened bread be seen with thee, neither
shall there be leaven seen with thee, in all thy borders.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel what to say to their children on Pesach:
“Because of this, Havayah did for me when I went out of
Egypt.” Plainly, “this” is the mitzvos of the night, for
whose sake G-d did His wonders; the Haggadah ties it to
the time when matzah and maror lie before you, and the
maamar reads asah, “did,” as the drawing of the Name
Havayah into Asiyah. (context: Steinsaltz Tanakh)

Exodus 13:8'1:3 mnw

1077377 NRYD ¥ 7 ARY 71 12Y2 MR? XINT 0i°2 1327 AT
And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of

Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“‘Because of this’: I said it only at the time when matzah
and maror lie before you.” The Haggadah ties the verse to
the matzah of the seder night.

Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 172 7771
R WTIN WRID 9197 ,7°an ,Non

Tiyam 2397 X7 03°2 °K .XINT 0°2 iP TIMPR 2w WK 71
U YW KPR ORNR KD 71 12¥32 - 71 713y2 i Tntn 7o
307 oI A 3
It may be thought that this ceremony ought to be begun on
the first of the month, it is declared on the same day, if on
the same day, it may be thought, whilst it is day, it is de-
clared on that account, this is not to be said, but at the time
appointed, when the unleavened and bitter herbs do lay be-
fore thee.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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“Because of this, Havayah did for me when I went out of
Egypt.” The question is how the Name Havayah reaches
“me,” in Egypt.
Exodus 13:8°1:3” mnw
Hakak R gh s o} ! nwy a2 2mRY X177 0972 :l;;'? nTam
And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of

Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
N3N 1°RR ARInRw

Read as “Chochmah is found from ayin”: Chochmah
above the chain of levels.

JOb 28:1227°:1175 2R
71322 1P 71 7K1 XERD PR AT
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But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Rebbe Maharash notes there that Tanya, chapters 3

and 9, implies the same: Chochmah, which comes from
ayin, is above the order of hishtalshelus.

KEHOT'S NOTE
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“As darkness, so light.” In Abba even the lowest place is no
barrier to the light.
Psalms 139:1227°:07%p 0°%°1n
:TIRD 712700 71°K° 0i%D 717721 Tan UKD qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe and Aharon in Egypt what He will do: “And
I will pass through the land of Egypt on this night, and I
will strike every firstborn ... I am Havayah.” The
Haggadah reads each phrase as “I, and not an angel,” “I,
and not a seraph,” “I, and not the messenger,” “I am He,
and not another.”

Exodus 12:1227°:2* mnw
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For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: [ am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.08 W 177 .90

IND? NP IR

The Haggadah expounds Exodus 12:12: “And I will pass
through the land of Egypt on this night”: I, and not an an-
gel; “and I will strike every firstborn”: I, and not a seraph;
“and against all the gods of Egypt I will execute
judgments”: I, and not the messenger; “I am Havayah”: I

likuteitorah.com/likkutei-torah/tzav/6/

145

146

147

148

WPy 07991 1ARY 1 71EN 77A2 UUn ane...

am He, and not another. The maamar reads each exclu-
sion as a level that could not carry this light.

Pesach Haggadah, Magid, First Fruits Declaration 195w 71771
0”2 %2R TIR "R ,7°a0 ,M0D
2192793 P2 3IR7R K2) I - NI NP3 DIIRTYING M)
IS DPUDY RPN OISR PRRTIIN S K U DTN
IR K2) R OIK L7 0IR 500000 KD
For I will pass through the land of Egypt this night, myself
without an angel and I will smite all the first-born in the land
of Egypt myself without a seraph; and against all the G-ds of
Egypt I will execute judgment, I am the lord! I am he, and
not a messenger, I am the lord! I am he, and there is no
other.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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In the further explanation of “And Havayah Elokim
formed man,” the Alter Rebbe finds the four kinds of cre-
ation within Atzilus: Malchus is the inanimate, and Z’eir
Anpin, the middos, the vegetative, which grows from
Imma, the supernal intellect called “living” (chai).
KEHOT'S NOTE
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“Even darkness does not darken for You ... as darkness, so
light.” Only such a light could reach impure Egypt.

Psalms 139:1227°:07%p 0°7°1n
:M7IRD 127902 PR? 01D 19°7) TR UKD qwnTo)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the potter’s house G-d tells Jeremiah: “Behold, like clay
in the hand of the potter, so are you in My hand, house of
Israel.” Said here of the angel, which is only G-d’s
instrument.

Jeremiah 18:61:1 11°n7°
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’0 house of Israel, cannot I do with you as this potter? saith

the L-RD. Behold, as the clay in the potter’s hand, so are ye

in My hand, O house of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains the Midrash “here, I am the One
who calls and I am the One who speaks,” and the festivals
as mikra kodesh: the weekday on which a festival falls is
“invited” to supernal holiness, Chochmabh, like a king who
invites guests (Zohar, Emor).
KEHOT'S NOTE
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“And He called to Moshe, and Havayah spoke to him from
the Tent of Meeting.” The opening words of the discourse
referred to.

Leviticus 1: 'R’ Xp”"
SR TYIN PIRD PHR 1 271 TYNTOR R

And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When G-d passed before Moshe on Sinai and proclaimed
the Thirteen Attributes, “Moshe hastened and bowed to the
ground and prostrated himself.” The Talmud asks what he
saw.
Exodus 34:8'm:7"% ninw
MY A3IR TRY AW RN
And Moses made haste, and bowed his head toward the
earth, and worshipped.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud asks what Moshe saw that made him bow, and

999,

one view answers, “He saw ‘slow to anger’”: G-d is slow to
anger even toward the wicked. The maamar draws from
this that the light reaches even the wicked.
Sanhedrin 111a:12-133>-277:X X 1"77710
IR PIRK” TR T2 ,7NT 7D0K TR K KPR 12 XA 021
kg 01 MY TPYWD AT N VBN TIX” TRRT KD K230
SY 11127 217207 0K PDER 7IX” 20101 WY KN 12 UATRNY
AP? MR IOYTT? X7 P MY 700p7TE? TDoEY TN 07
VYD .77 >yanT (ORR) NI RAYT :APR ANk NN 0°yYn
?70OR> T8 D7BX TIX” V7 NN 79 KY 17 0K, oXw
William Davidson, Vocalized Aramaic'('CC—BY—NC)
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After the golden calf Moshe pleads that G-d’s presence go
with Israel, “so that we shall be distinguished, I and Your
people, from every people on the face of the earth.” The
Talmud reads it as Moshe’s request that the Shechinah rest
on Israel alone.

Exodus 33:161"0:3"% mnw
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For wherein now shall it be known that I have found grace in

Thy sight, I and Thy people? is it not in that Thou goest with

us, so that we are distinguished, I and Thy people, from all

the people that are upon the face of the earth?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe asked three things of the Holy One, blessed be He,

and was granted them; one was that the Shechinah should
not rest on idol worshippers, as it says, “And we shall be
distinguished, I and Your people.”
Berakhot 7a:24-257172-772:X *t 1572
150177 MRIY L1710 ,0°2299 >T2IY DY NIOY YR KDY wpa
2 100 LKA N2 WiTRD DY 1DTT YUTInG WRa amyl iR
>197m 1071y P¥ 31327 107 0K L0077 DR ORI W7 R
¥ YU W ,30 290 Yw w0 L3931 TR ) L3P 280y prTR v
— % Y71 PPTR LPUTR 12 POTR — 49 290) U7 AW 117 R 790
12 307 — 12 y71 YU .poTX 12 YU — 19 2001 YU LYY 12 TR
Sigl

"So that we are distinguished, I and Thy people " (ibid.). He
sought that G-d should show him His ways, and He granted
it ; as it is said, "Show me now Thy ways" (ibid. 5:13). Moses
said before Him, "L-rd of the Universe, why is there a right-
eous man enjoying prosperity and a righteous man afflicted
with adversity ? Why is there a wicked man enjoying pros-
perity and a wicked man afflicted with adversity?" He an-
swered him, "Moses, the righteous man who enjoys prosper-
ity is the son of a ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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G-d answers Moshe: “This thing too, that you have spoken,
I'will do, for you have found favor in My eyes.”
Exodus 33:171:2°% nminw
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And the L-RD said unto Moses: ‘I will do this thing also that
thou hast spoken, for thou hast found grace in My sight, and

I know thee by name.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As darkness, so light.” Why the highest light could, in it-
self, rest even on the unworthy.

Psalms 139:1227:17%p 0°%°11n
:17IRD 12°YND PR 09°D ;'l'?j‘_?] nn Tl’tzifjf'&'? qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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When a son asks the meaning of the mitzvos, the father
answers: “We were slaves to Pharaoh in Egypt, and
Havayah brought us out of Egypt with a strong hand.” The
maamar explains the enslavement by Pharaoh’s nurture
from a high level.

Deuteronomy 6:21x72:1 0°127
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then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“‘Because of this’: I said it only at the time when matzah
and maror lie before you.” The matzah of the mitzvah is
what draws the light inwardly to Israel.
Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 17w m7n
R WTIN WRID 9197, 77 ,non
7iyam 2397 X7 01°2 °K .XINT 01°2 IP TIMPR 2w WD 91
Y YW KPR ORHR KD 71 N2y3 - 71 713y32 mi? Tinbn 709
P30 DR A 3
It may be thought that this ceremony ought to be begun on
the first of the month, it is declared on the same day, if on
the same day, it may be thought, whilst it is day, it is de-
clared on that account, this is not to be said, but at the time
appointed, when the unleavened and bitter herbs do lay be-
fore thee.
Pesach Haggadah (Public Domain) - A. Alexander 1787 (Public Domain)
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To the wicked son, who asks “What is this service to you?”
and so excludes himself, the Haggadah answers with “Be-
cause of this, Havayah did for me when I went out of
Egypt”: “for me, and not for him; had he been there, he
would not have been redeemed.” The maamar reads “not
for him” as excluding Pharaoh, who had drawn from the
light of Abba.

Pesach Haggadah, Magid, The Four Sons 3,7°3 ,non b n7a1
3 0°32 YN TAID

*D71 .47 X1 - 027 007 NN ATIaYn an ?miR R nn Yo
PIU DR 7777 OOR AKY IPY2 192 9937 1 ingy nR XOXINY
T APR LI9RDY %D L 707%mn MR U 2 Ay 11 713y32” 42 790K

PR3 17 K 00
The wicked saith, what mean you by this service? by which
expression, he draweth himself from the community and

denies the omnipotence. Then shalt thou say unto him, on
this account did the lord do this unto me, on my going out of

likuteitorah.com/likkutei-torah/tzav/6/
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Egypt, to me and not to thee, for hadest thou been there,
thou wouldest not have been redeemed.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

Yo ovTay

The father’s answer to his son: “We were slaves to Pharaoh
in Egypt.” Recalled for Pharaoh’s former nurture from the
light of Abba.
Deuteronomy 6:21x72:1 0°727
T3 DI M ONOEN DRI IS W BTy WP [N
i
then thou shalt say unto thy son: ‘We were Pharaoh’s bond-
men in Egypt; and the L-RD brought us out of Egypt with a
mighty hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Exodus 16:3 for these words.

Exodus 16:3’2:7"0 mnw
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and the children of Israel said unto them: ‘Would that we

had died by the hand of the L-RD in the land of Egypt, when

we sat by the flesh-pots, when we did eat bread to the full;

for ye have brought us forth into this wilderness, to kill this

whole assembly with hunger.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe, setting out the festivals, says that matzah is eaten
seven days “for in haste you went out of the land of Egypt.”
The maamar reads the haste itself as the drawing-down of
the light of Abba. (Kehot: Exodus 16:3)
Deuteronomy 16:37:1”t 0°727
1319m2 93 °1y an’ Nixn 1PY-PORA 0o NYAY T 1Y PoRNTKD
"7 9D 018 PIND NN DAY TN 1yR? 078N TIND XY
=70
Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Matzos shall be eaten the seven days.” A command for
later generations, after the Exodus.

Exodus 13:7°1:3”° mnw
AR TP ARRD) YN A7 IRTRD) 000 NYAW DR PR nixn
17237092
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Unleavened bread shall be eaten throughout the seven days;
and there shall no leavened bread be seen with thee, neither
shall there be leaven seen with thee, in all thy borders.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Supernal Keser, though a clear and brilliant light, “is

black before the Cause of causes.” Recalled from above.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
M7 2 (77 07737) T X7 X7 1K), 7177001 17700 93 Y K7 1KY
PRI K 1A 2 ,T00Y PR IPNN K2 T i 2 e
23 5Y AR XY 0D TIVY .JINPIR R IR DPOR TPOR VITTOR
,NIPYI NPY 07 DR IPK ,MRMIRA INY A% TN 13972 IR IRT
D°PR7N PRIENR (R° 71 7°W) 1902 AR AP0 1707 1PN 0O
N NPT LAAND MR KRR XM NP 271y nininy
TR IRQWINR

Tikkunei Zohar - Vocalized (Public Domain)
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Elihu tells Job: “If you are righteous, what do you give
Him, or what does He take from your hand?” At the level
above the chain, human deeds make no difference to Him.

Job 35:7°1:17% 2R
MR? TR iR ﬂ5'1131;1'ﬂ?_3 NP73"0X
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya, chapter 2, teaches that “just as a son is drawn from
his father’s brain, so, as it were, the soul of every Jew is
drawn from His thought and wisdom,” and that even the
souls of the simplest are drawn from supernal Chochmah,
as even the child’s toenails come from the father’s drop.
KEHOT'S NOTE
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There (34d) the Alter Rebbe explains “Look down from
Your holy dwelling, from heaven, and bless Your people
Israel”: the nations draw their life from G-d’s exaltation
above the worlds, “Havayah is high above all nations,” and
from this comes their rule in exile; and (35a) the “looking
down” through the Torah, which is revealed in Israel’s
hands, shows Israel as precious before Him and draws the
blessing to them.
KEHOT'S NOTE
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David says to G-d: “For with You is the source of life; in
Your light we see light.” The opening words of the Torah

likuteitorah.com/likkutei-torah/tzav/6/
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Ohr discourse referred to.
Psalms 36:107:1"% 0°2°11n
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For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After giving the tithes, the farmer prays: “Look down from
Your holy dwelling, from heaven, and bless Your people
Israel.” The subject in that discourse.

Deuteronomy 26:151°v:17> 0°127
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Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anino s

The maiden asks her beloved: “Set me as a seal upon your
heart.” The opening words of another discourse referred
to.

Song of Songs 8:6":’11 0°1°wi1 W
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SMANINPY WX DY DY IR PN

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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In the Song at the Sea Israel sings: “My strength and song
is Yah, and He has become my salvation; this (zeh) is my
G-d, and I will glorify Him.” “My strength and song” are
Abba and Imma, and through them comes “This (zeh) is
my G-d.”

Exodus 15:272:1”0 mnw

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Waking from his dream at Beis El, Yaakov says: “This is
none other than the house of G-d, and this (zeh) is the gate
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of heaven.” Zeh, “this,” is linked with the channel through
which the light of Chochmah descends.

Genesis 28:171°:1”5 N°wx12
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And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage in Parshas Vayetze to which the text refers, on
the meaning of “And this is the gate of heaven.”

Zohar, Vayetzei 10:65-12:78117y:27°-1170: XX ,711171 100
Similarly, Rebekah said: “If it be so, what boots me Anokhi
M?” (Gen. 25, 22), because she saw every day the splendour
of the Shekinah, but when she felt the pains of approaching
childbirth, “she went to enquire of the L-rd” (Ibid.), that is,
she proceeded from the Shekinah grade to another grade,
identical with the L-rd (TETRAGRAMMATON). Hence Jacob
said: “Have I seen all this without knowing Anokhi?”, be-
cause he was single, and had not yet come under the wings
of the Shekinah. Straightway: AND HE WAS AFRAID, AND ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Torah tells: “In the third month after the children of
Israel went out of Egypt, on this day they came to the
wilderness of Sinai.” The opening words of the discourse
referred to.

Exodus 19:1'R:1™ minw
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In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Ami says that knowledge is great, and “whoever has
no knowledge, it is forbidden to have mercy on him,” as it
says, “for it is a people of no understanding, therefore its
Maker will not have mercy on it.” Mercy flows only where
fitting.
Berakhot 33a:19v:X 3% M52
5R 72”7 MKW ,NPNIR AV 172 MINIY LAYT 72973 B 27
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2RIy 13m0 X2 12 5y X nira oy
R. Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-
fore He that made them will not have compassion upon
them" (Is. xxvii. 11).

likuteitorah.com/likkutei-torah/tzav/6/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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At the end of that discourse the Alter Rebbe explains that
the “great mercies” are drawn down through the Thirteen
Attributes: since they are boundless, they cannot be en-
clothed in the worlds except through contractions, the
thirteen middos that give them a measure the worlds can
receive.
KEHOT'S NOTE
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Moshe reminds Israel: “And He fed you the manna, which
you did not know.” The opening words of the discourse re-
ferred to.
Deuteronomy 8:3°3:’1 0°127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Genesis 24:5 for these words.

Genesis 24:5°7:772 n"wKR12
KEHOT'S NOTE
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The Torah opens the line of Adam’s descendants: “This
(zeh) is the book of the generations of Adam.” The verse
the Midrash expounds.

Genesis 5: 'R’ N°wx12
ANR 1Y 0°PK NINT2 07X 0°PPK K72 01°2 0T TN 19D M
This is the book of the generations of Adam. In the day that

G-d created man, in the likeness of G-d made He him;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yaakov of Kfar Chanin says that twelve tribes were
fit to come from Adam, from “This (zeh) is the book of the
generations of Adam”: zeh is zayin, seven, and hei, five,
twelve. The maamar adds the tribe of Levi to make thir-
teen, like the Thirteen Attributes of Mercy.

Bereshit Rabbah 24:577:775 127 n°wx12
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Another matter, “this is the book of the descendants of
Adam.” It is written: “Then He saw and assessed it” (Job
28:27). the Rabbis and Rabbi Aha, the Rabbis say: Each and
every statement that the Holy One blessed be He would say
to Moses, He would say it twice in His heart and then would
say it to Moses. What is the source? “Then He saw and as-
sessed it” - one; “prepared it, and also investigated it” (Job
28:27) - another one, and only then: “He said to the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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David gives thanks: “Many (rabbos) are the things You
have done, Havayah my G-d, Your wonders and Your
thoughts toward us.” Plainly, G-d’s wonders are too many
to tell; the maamar reads rabbos as the “great” attributes
above measure, which “You have done,” drawn down into
Asiyah.

Psalms 40:6"1:'1 0°2°1n
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Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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As G-d passes before Moshe He proclaims the Thirteen
Attributes: “... slow to anger, and abundant in kindness
and truth.” One of the attributes called “abundant.”

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah recalls G-d’s kindnesses: “and the abundant good-
ness to the house of Israel, which He bestowed on them

likuteitorah.com/likkutei-torah/tzav/6/
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according to His mercies.” The boundless goodness is
meant for Israel.
Isaiah 63:7°1:370 171°yW°
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I will make mention of the mercies of the L-RD, and the
praises of the L-RD, according to all that the L-RD hath be-
stowed on us; and the great goodness toward the house of
Israel, which He hath bestowed on them according to His
compassions, and according to the multitude of His
mercies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There “Many You have done” is explained: rabbos is any-
thing great and mighty, the great and awesome higher
worlds, which You made into physical Asiyah, descending
from cause to effect through many levels; and all this so
that “Your wonders and Your thoughts are toward us,” for
the Torah comes forth from Chochmah.
KEHOT'S NOTE
.. M27°p1 073 DOy MRy 1PwhnwIw 1 Wy N127 0 L3 LR
qwRY AN R PMARA PMRDEI w01 oM vy Pnaa
3P IR P — M0 kY

BRI B nawnn
“The thought of Israel preceded everything”: Israel were
in G-d’s thought before all creation. (Kehot: Bereshit
Rabbah 1:5)
Bereshit Rabbah 1:4°7:’X 7127 n°wx12
%27 Qw2 7°17° 71 RN 7 LUUIRGAT IR0 11217 12 20w ...
Swn 137 539 AnTp PRI SW INwnn 1nR prxd M 12 YRnw
R¥MI NAX OYD 12 71321 12 7197 KDY DAR 7002 Ml 100w 7o’
72 TR 9377 1M 2337 0 PRPpY 1190 190 AR pIwa 1y Tonn
TR 12 IR P97 171 2325 10 bRy 12190 190 AR RIT 1D PR
72 17387 TRYIR TONY RITY 7900 703w P9I9R 190 MR KM P
ANRW 7173p1 AR YP1R 5 2120 PR 119 191 MR 197 KD
e MTYD
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE

1,897
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David says to G-d: “How abundant is Your goodness,
which You have hidden away for those who fear You.” The
boundless goodness reserved for Israel.
Psalms 31:20°3:X”7 0°7°1n
{OTX °32 733 72 0°0N? APYD TR NIDYTIYY 0T M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them

WPy 07991 1ARY 1 71EN 77A2 UUn ane...

us out from there with a strong hand.” The passage to be
discussed later.

Pesach Haggadah, Magid, We Were Slaves in Egypt 252 771
’22°°71 0°72Yy ,7°an ,N0D

YU 7RI 722 0w 10PN 77 KRN 07802 1YN0Y 170 012y
97 ,0773m 1°0IaR DR KIT T2 WITRA RORIT KD AR L1
1172 12°DRY L0730 AYID? 110 0UT2YWH 11712 12 171D N
1Dy M¥H 17IR0 DX DOYT 193 0°3pt 119D 021121 1D ondn

that take their refuge in Thee, in the sight of the sons of OO0 D08 NN D0 27m0 O1 .0TEn NRCEC2 q20Y
men! nawn
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) '

KEHOT'S NOTE We were servants unto Pharaoh in Egypt, and the lord our

IETIENT . .
5 .Xo DN G-d! delivered us from thence, with a strong hand, and with

a stretched out arm; had not he, blessed be his holy name,

186 770D NY1TRIN N2 brought out ancestors forth from Egypt, verily we, our chil-

According to the note, the Midrash on Toldos (section 65) dren, and our children's children, would have been in servi-

that the text cites is copied there at length. tude to Pharaoh in Egypt; for even if we were all wise, all

KEHOT'S NOTE men of knowledge, all aged, or understanding in the law of
G-d, it is commanded us, that we shall discourse of the
.23p°Y IR DA 191N pva -

Redemption of Egypt; ...

187 DDE R et Pesach Haggadah (Public Domain) - A. Alexander 1787 (Public Domain)

In Egypt G-d tells Moshe and Aharon: “This month shall be

PARAGRAPH 27
for you the first of months.” The verse on which the

Midrash says “the righteousness is yours ... the mercy is 191 Q3977 187 WO AYWa KON SNTAK KO M 1aya

yours.”
“‘Because of this’: I said it only at the time when matzah

Exodus 12:2°2:2” minw
MWD YT 07 KA 1R 0UWIN WK D27 M WD

'This month shall be unto you the beginning of months; it

and maror lie before you.” The maamar explains why
maror is part of it.

Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 17w n7an
R W WRIN 9157, 773, 10D

Tiyan 9357 XITT 01°2 °K .XINT 01°2 IP TIMPR 2w UKD 91D
O YW KPR RN KD 1 711293 - 71 7132y32 9ni° Tntn 7o
397 DR NI Y

shall be the first month of the year to you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

188 5198 OnYaNY 173

There “And you shall eat, eating” is read as eating again
what was already eaten: the souls of the present, already It may be thought that this ceremony ought to be begun on
elevated, will be raised higher by the souls to be revealed the first of the month, it is declared on the same day, if on
in the future. the same day, it may be thought, whilst it is day, it is de-
KEHOT'S NOTE clared on that account, this is not to be said, but at the time
2,18 20 appointed, when the unleavened and bitter herbs do lay be-
fore thee.

189 '”:N EJ'I‘?:Nﬂ Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

Joel promises plenty after the locusts: “And you shall eat, 192 5
5 Ly T

eating, and be satisfied, and praise the Name of Havayah T 2P 7713 — maTnm

your G-d, Who has dealt wondrously with you.” The open-

ing words of the discourse referred to.

There (15a) the Alter Rebbe explains that great mercies are
aroused through bitterness: one who contemplates that all

Joel 2:2613:2 by the worlds live only from a glow and a “name,” while G-d’s

DAY APYTIWK 0RO 1 OYNK 0R7PM ¥ia) PION8 on?ax
0PIy "y W2KY) RI9DI7

own essence is beyond all change, pours out his soul in
bitterness at how far he is from G-dliness, and this arouses
great mercies; this is maror, which leads to the bittul of
And ye shall eat in plenty and be satisfied, and shall praise matzah.

the name of the L-RD your G-d, that hath dealt wondrously KEHOT’'S NOTE
with you; and My people shall never be ashamed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

XD WU nMpo

193 N2 T T

190 19PN T 1IRTR
' : The maiden hears her beloved approaching: “The voice of
The Haggadah’s answer to the four questions: “We were my beloved! Behold, this (zeh) one comes, leaping over

slaves to Pharaoh in Egypt, and Havayah our G-d brought

likuteitorah.com/likkutei-torah/tzav/6/ 70
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the mountains.” The opening words of the discourse re-
ferred to.

Song of Songs 2:8°11:2 0°7°wn "W
:NIY2ITPY YERD 0oy 37T K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 2992 K

Isaiah foretells what Israel will say on the day of redemp-
tion: “Behold, this (zeh) is our G-d, we hoped for Him and
He saved us; this (zeh) is Havayah, we hoped for Him.”
Zeh is said twice.

Isaiah 25:9'v:1172 17°yw°

SNYILI AREN 17°N
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His

2 917 7 A YW 7 A1mp TAPRR MIT RITD 03t anK)

salvation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Let this one come and receive this from this One for this
people”: let Moshe come and receive the Torah from the
Holy One, blessed be He, for Israel. Each “this” is proved
from averse.
Menachot 53b:4°7:2 371 nnan
%3 (X ,2% Mnw) 2°n37 Awn MR 1 OYD T DR Pap TR
TN ARY (TR ,7 0°727) 29097 79N W AR PapT WK Iwn M
ayo IMIIRY POR T (2,70 MRY) 2°N5T 77Ap O M YN o wR

n7ap T Oy (10,10 MNY) IR PRI PR 1
Wikisource Talmud Bavli (CC-BY-SA)

MuRT SwRI 7770

At the end of that discourse “saying: This (zeh) is the
thing” is explained with the Sages’ teaching that all the
prophets prophesied with koh, “thus,” while Moshe proph-
esied with zeh: through the will of the heart drawn from
Moshe, a revelation of G-d’s own essence, above the
worlds, is drawn down.
KEHOT'S NOTE
7NN’y 2-972 971 DPMIR 02 AR LK L,20 MR .ﬂ“1|7'?

9270 1R

“And Moshe spoke to the heads of the tribes ...
This (zeh) is the thing that Havayah has commanded.”

saying:

Moshe prophesied with zeh.
Numbers 30:2°2:"2 12722
TS WK 1270 77 R PRI 2327 nivei SWRTTON 1Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/6/
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mbynPw Maon mban

“The fallen fruit (novlos) of the wisdom above is the
Torah.” The Torah as we have it is the outer level of super-
nal Chochmabh.

Bereshit Rabbah 17:5’7:1 127 n°wx"2
- 27 09PN NP1 50190 - X121 NP APY - Nt nvaN L.
5151 - myn Dw 7R 09211 :PNAN T AP0 PAX C27 .nav
1IN - 79y Pw o0 NP N
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.1”321 R*DD 0299317 YW 1Y AN .70 77

ara”a

the passage shares nothing with the note
KEHOT'S NOTE
3] 2w e prhy

19PN M

On the day of redemption Israel will say: “Behold, this
(zeh) is our G-d ... this (zeh) is Havayah, we hoped for
Him.” The double zeh of the Time to Come.

Isaiah 25:9'0:7170 1°yw”
i amp n IRV R AR i 1P i APPUR 130 RITD Oi%2 Rlah|

NPT ANt 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

amwy® arn

Moshe tells Israel: “And you shall keep the commandment
... which I command you today, to do them.” Now is the
time for deeds.
Deuteronomy 7:11xX”°:*t 0727
DT 137 "398 VWX DVIYRINRY DOPIT TN MERT N [7RY)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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amwy® avn

Rabbi Yehoshua ben Levi: ““Today to do them’: not tomor-
row to do them; ‘today to do them,” and tomorrow to re-
ceive their reward.” The future revelation depends on
present deeds.
Eruvin 22a:5-6"-"11:X 273 1°217°Y
DI MER "I WK PNIT KD 7 12 YT 21 0T )
— onivy? oY ,onivy? nnY X291 —  onivy? oivn” vanivy?
K1 21001 12 PRINY °27 RIORY 30 727 0N .01 237
17P% "y2m "N TIN” 770798 T8 2007
William Davidson, Vocalized Aramaic (C;CfBYfNC) h h ‘

21 DR 7730 °Nna IR

In his last exhortation Moshe says: “See, I have set before
you today life and good, and death and evil.” Choice be-
longs to the present.

Deuteronomy 30:151°0:"% 0127
:YUTNRY MBI 210TNKY 0NITNR 01T 77397 °NN3 XY
See, I have set before thee this day life and good, and death

and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

NN 2°N0 W v P01 N PUR YR N ANRY Lwe-in LB oAt
.[3] .0%°n2

012 NN

Moshe continues: “I have set before you life and death,
blessing and curse, and you shall choose life.” The maa-
mar joins its last words to verse 15.

Deuteronomy 30:19v™:°% 0727

TID7 °ANI MPM 00T PIRTTNN DORWATNR 090 022 Ny

I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] 1722w 7R Mg an WYY

DoRWH 1I7INA 7772

There the Alter Rebbe brings the Midrash that in this world
the soul was given by “blowing,” and so a person dies, but
in the Time to Come by “giving,” “I will put My spirit in
you and you shall live,” and that this comes through
teshuvah.
KEHOT'S NOTE
.2,2y IR NMpY

likuteitorah.com/likkutei-torah/tzav/6/
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Q%12 NN
Moshe’s plea: “And you shall choose life.” Bitterness over
physicality is part of choosing life.
Deuteronomy 30:19v>:’7 0°727
T197 "ANI MBM 0703 PIRTTNK) DREITNK 011 032 NN
I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and

thy seed;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m31® Nt yea

Isaiah foretells the redemption: “He will swallow up death
forever, and Ado-nai Havayah will wipe away the tear from
every face.” In the future death and concealment will be
no more.
Isaiah 25:8°1:772 W°yw°
07 i1y N2M 0710773 Yym AYET T XIS A nsd? Al ¥
1377 %2 PINT22 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2OPPRY o9 1 o

In his vow at Beis El Yaakov says that if he returns in

peace, “Havayah will be to me as Elokim”: plainly,

Havayah will be my G-d. The maamar reads it as Havayah
revealed through Elokim, the Name of concealment.

Genesis 28:21x72:M1”) N°wR12
:0°PPRY 72’1 1771 728 N°279K 0iPY "naw
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X3 ,11D NPwRI2

TIPONNINn RN NOsIR
Kehot’s note points to Zohar III, 17a for these words.

Zohar III, 17ax ,»> 2’m
KEHOT'S NOTE

XL, .27Y0 LAY

PN9an A0 KXo

Reish Lakish: in the Time to Come the Holy One, blessed
be He, will take the sun out of its sheath. The maamar uses
the image for what is concealed being revealed.

Avodah Zarah 3b:1817°:2°1 171 12y

iYW 227 KT WRY 12 1iYnw 23770 — K20 07IY7 KR Ny

RO RORIN RIT TIN2 WiTRT KPR K27 TNY? D303 1R wPRY 12

D°YYT ,A2 PREINN DOPTR) A2 PITI DOYY ,TRMY LA RN
72377
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William Davidson, Vocalized Aramaic (CC-BY-NC)

212 PNRan A0 KXo

Given in the Kehot note for the same image of the sun tak-
en out of its sheath.

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p™ 71111 7190

PARAGRAPH 30
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“He will swallow up death forever.” In the future the con-
cealment called “death” will be gone, and maror will no
longer apply.
Isaiah 25:8'n:772 71°yw°
7707 iny NEAM 0°12723 DYn AYNT N 1R M n¥1? mpn e
1271 %3 PIRT22 Py
He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD

hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

214 ’1 93772127 12w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,1 2-00m0 AT

215 °11 99772 127 1123

Of King Yehoshafat it is said: “And his heart was lifted up
in the ways of Havayah,” for he grew bold in G-d’s service
and removed the high places. Pride that serves G-d, the
way chametz will be in the future. (context: Steinsaltz
Tanakh)

II Chronicles 17:61:1"° 2 0°1°71 °127

Haskhgsl D"IW}_(I:['DN'I nﬁn;a-mg 9°017 'ﬁ}u o772 ﬁ.’l'? m23"
And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out

of Judah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

216 PRR PR WY 1R TN 1P
In the laws of the thanksgiving offering: “With loaves of
leavened bread he shall bring his offering, with his
thanksgiving peace-offering.” Though leaven is otherwise
kept from the altar’s offerings, the thanksgiving offering
included chametz.

Leviticus 7:1337:’t Xp"
2PRPY NTIR NPy 11397 2717 von an? nbahy
With cakes of leavened bread he shall present his offering

with the sacrifice of his peace-offerings for thanksgiving.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7L, TRAPYY RT
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WPy 07991 1ARY 1 71EN 77A2 UUn ane...

217 TN MR

“A psalm of thanksgiving: shout to Havayah, all the
earth.” The verse on which the Siddur explains the reason
for the chametz of the thanksgiving offering.
Psalms 100:1°X:’p 0°9°1n
PRI N2 ™7 17IN? Ninm
A Psalm of thanksgiving. Shout unto the L-RD, all the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

218 513 1K 77N 12171 P MIApn 9o

“In the Time to Come all the offerings will be annulled, but
the thanksgiving offering will not be annulled.” From this
the maamar proves that chametz too will be elevated.

Vayikra Rabbah 9:7°1:'v 17127 X7p"

219 PN NIND 1w nLR N

The Mishnah teaches that all the grain offerings come as
matzah, except the chametz of the thanksgiving offering
and the Two Loaves, which come as chametz.
Leviticus 23:1717°:3”2 X"
Y20 N3N NP0 03y "W DAY 19IA ON? WA DY Nawn
9 097132 T°DRD
Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Menachot 52b:12-151"1-272:2 271 MR

Y On SNRY TTINAY PN PIN T8 M2 M 93 i
AR TTINC M IR 191NN 1D 7T INWT IR 2™ PN MKA
ATAN TIND 11N NRWA DX K22 KO AN 1 OOK KO AR
XY2 M3 0% R 700 AN RO AR AP MR TR0 DR KPRm
oI 37 MIND 17w NN 259 121 "R 27% KT 227 7n

12 2°Nn5 112 2°N3 RDT 112 2°N5 712 2°037

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.269°Y R”IT wMPD X7 2,21 MNP L,A0 K7

220 amwy® arn

“Which I command you today, to do them.” The drawing-
down depends on the deeds of the present.
Deuteronomy 7:11x”°:t 0°727
DT TR >33 WK DLIYRINN) SPIINN) MERTNS T2
:0niry?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

221 N2 IR PN NN 2ORWR NN

Against the false prophets G-d says: “Can a man hide in
secret places that I shall not see him? ... Do I not fill the
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heavens and the earth, says Havayah?” The light before
which above and below are equal.
Jeremiah 23:24773:372 17717
DURYITNY NPT TIONY MSINN? V) D02 TN MN0TON
TITDRI K2 73X PIRT NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7

PDM 072 %% PR TBRD WK

Koheles urges: “Remember your Creator in the days of
your youth, before the bad days come and the years arrive

9%

of which you will say, ‘I have no desire in them.”” Plainly,

old age; the Gemara expounds it of the days of Mashiach.

Ecclesiastes 12:1°x:27> nonp

Wy YT o HR'JZ'R"? YR 7Y AN 12 7PR7I2TNR ON
:¥M 072 77K TRRA WK 0°3Y

Remember then thy Creator in the days of thy youth, and the

years draw nigh, when thou shalt say: 'I have no pleasure in

them';

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217 X9 Mot RY on2 PR

“‘The years of which you will say, I have no desire in them’:
these are the days of Mashiach, in which there is neither
merit nor guilt.” In the future there is no longer room for
choice and teshuvah.
Shabbat 151b:11x">:2 X”1p naw
L7 180 LRI ARY TY ARy IR YRR 12 iRy 021 80N
P PRI DR IOP” npana MR BT AxY 972 AT
IR M AR — PRYIT R R XP(W) (WKl TY 7PnimIng
PRY ,PWRT 17 9K — "YBN 072 77 TX T0RA WX 017 3°m”
.12I0 K91 My XY o2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“This matzah that we eat, for what reason?” The question
with which the maamar opened.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
477 9 m) 11%1 10D ,T°An 10D Pw 17N

DY Op32 RO KPYW DWW DY ?nn DWW DY 00PN MRY it 1En
T2 WP 07200 *270 7R DIVPY MPNY TY Y7R0a? °N1aK
MY D7M3mn INORIT WK PEITTNR DR MRIY ,DPRNM NI
73702 ,TRTRATY? 1297 XPY D8RR W 02 ,pRn XD 03 ,nixn

.o 1yRY
This sort of unleavened which we eat, is on account that

there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal

eitorah.com/likkutei-torah/tzav/6/
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himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.

Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

187 19NN 2y2

“In the evening you shall eat matzos.” The command giv-
en before the Exodus.

Exodus 12:181°:27 mnw

12793 W2 0N
In the first month, on the fourteenth day of the month at
even, ye shall eat unleavened bread, until the one and twen-
tieth day of the month at even.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAR NPWRAN 79

G-d says through Isaiah: “Telling the end from the begin-
ning, and from of old things not yet done.” He speaks of
what is to come as if it already were.

Isaiah 46:10™:1"n 11°yw°
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Declaring the end from the beginning, and from ancient

times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Besides correcting the Midrash reference to section 16,
the note points to this discourse, where “telling the end
from the beginning” is also discussed.
KEHOT'S NOTE
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The Torah names the four rivers that go out of Eden: “The
name of the first is Pishon; it is the one that surrounds the
whole land of Chavilah.” The verse the Midrash discusses.
Genesis 2:11x%”:’2 n°wR12
TR DY 127100 PIRTPD DX 2287 K37 190°R TR OU
The name of the first is Pishon; that is it which compasseth

the whole land of Havilah, where there is gold;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash, as the Kehot note corrects the reference:
there was not yet a Chavilah, yet the verse says “that sur-
rounds”; rather, He “tells the end from the beginning.”
Bereshit Rabbah 16:2’2:1"t 127 n°wx"2
RIT 22102 ORAn PO 1w DT KITY - YLD TNRT oW
RIT AMIR DRI 7970 0000 XD PUTY 79CI0 PR PO DR 22107
QW R NPINR NPWRIN TR (1R 1PYw?) ROR 12RAANR 22107
RITT M0 :PR%® 527 92K .20 X777 PIRT 200 ORI 201 ,2m0
73PN PPN TP T2I0 AR 227 MK 0D RITT MW 10023
W2 MR LNIRTEY 72 1381 RPN RIT TR 2 0D 0TR ,I0Y0
N2 %72wa 78723 AR .2 wanwn® MR 09wn aon KD wph
... 0°727) MR NRT 71 777,200 RO PIRT 200 MR ,wIPnn
“The name of the one is Pishon; it is that which encircles the
entire land of Havila, where the gold is” (Genesis 2:11). “The
name of the one is Pishon” - because it causes flax [pishtan]
to grow and its water flows smoothly [shofi].contains the first
three letters of Pishon, transposed. “It is that which encir-
cles the entire land of Havila” - Havila did not yet exist, and
yet you say: “It is that which encircles [the entire land of
Havila]”? This is bewildering. The explanation is that “He
tells ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“In the evening you shall eat matzos.” The command giv-
en in advance.

Exodus 12:1817°:2”> nmnw
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In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen-

tieth day of the month at even.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist sums up: “The beginning of wisdom is the
fear of Havayah.” Plainly, fear of G-d is where wisdom
starts; the maamar reads reishis, “beginning,” as the first
of two stages, the lower fear, and the first matzah.

Psalms 111:10:X*°p 0°9°11n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains that “If there is no wisdom,
there is no fear” refers to a great awe beyond the mind’s
comprehension, felt in the soul’s mazal, its root above,
and that it comes through Torah study, since the Infinite
Light rests and is revealed in Chochmah, koach mabh,
which is bittul.
KEHOT'S NOTE
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Rabbi Elazar ben Azaryah: “If there is no wisdom, there is
no fear; if there is no fear, there is no wisdom.” The maa-
mar reads the two halves as two kinds of fear.
Pirkei Avot 3:171°:’3 N1aR mawn
T77 TR OX PR T77 X L7790 PR OX,IR 0 12 YN a0
DK .79 X ,INT 1K OX X X ,397 TX DX .10 TR P
OX .70 7R LMPR TR OR AP PR LNYT PR OR LOYT PR A2 TR
TID'? ,ynn 129n inndnY '?; JIRIR 777 RITLA0R TR LTIN TR
AR X3 M ,T0YR YY) I TRIYY TR LT X
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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According to the note, the wording of Pardes on acharis is
copied there by the Tzemach Tzedek.
KEHOT'S NOTE
.237°Y 771 NPMIRA PRy YRR

235 N”RnR2Y

The entry on acharis, which notes that, with the word itself
counted, it equals Keser in numerical value.
KEHOT'S NOTE
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G-d’s words through Isaiah, “Telling (maggid) the end

from the beginning,” are read here as drawing down
(maggid) the “end” through the “beginning.”
Isaiah 46:10™:1"n 171°yw°
“?2) 0PN NBY MK IWYIND WK DT NMIOX NURID TR
YR 200
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Declaring the end from the beginning, and from ancient
times things that are not yet done; Saying: ‘My counsel shall
stand, and all My pleasure will I do’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Daniel’s vision of the Ancient of Days: “A river of fire
flowed (nagid) and went forth from before Him.” Nagid,
“flowed,” shows that maggid means drawing down.
Daniel 7:10”:1 9X°17
1227 127 AW PEPR APK CHINTRTM PRI A T O
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A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If there is no wisdom, there is no fear.” The higher fear
that comes after wisdom.
Pirkei Avot 3:171>:°3 N1aR mwn
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

195 21903 1T P1TA R

In the declaration over the first fruits: “And Havayah
brought us out of Egypt with a strong hand ... and with
great awe, and with signs and wonders.” The Haggadah ex-
pounds “great awe” as the revelation of the Shechinah.

Deuteronomy 26:81:172 0°127
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And the L-RD brought us forth out of Egypt with a mighty

hand, and with an outstretched arm, and with great terrible-

ness, and with signs, and with wonders.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Haggadah expounds the first-fruits declaration: “And
with great awe”: this is the revelation of the Shechinah, as
it says, “with great awesome deeds, like all that Havayah
your G-d did for you in Egypt.” The maamar takes it as the
higher fear.

Pesach Haggadah, Magid, First Fruits Declaration 225w 771
2”2 %2R T2R "R ,7°an ,M08
X127 D°PPR 11037 K MRIW ORD L0100 MPa it PT) K7D
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D2°PPR 2 027 NRYTIWR 933 DY) DORIIND mNvl Y
PPy? 0INa
and with great terror (meaning the glory of the lord) as is
written, hath G-d assayed to go and take unto him a nation
from the midst of another nation, by temptations, by signs,
by wonders, by way: and with a mighty hand, by a stretched-
out arm, and by great terrors, according to all the lord your

G-d did for you in Egypt before your eyes.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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“Ten Sefiros of nothingness: their end is wedged in their

beginning and their beginning in their end, like a flame
bound to a coal.” Beginning and end are one.

Sefer Yetzirah 1:7°1-X 17°%° 120
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9910 INK 1 TR 23991 23w 12 PRI TN NTRY NPNAa AR

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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