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comprehension for which “darkness is as light,” which alone

could reach impure Egypt and redeem Israel, inwardly and for

them alone; the matzah of the remaining days came of itself

when the King of the kings of kings was revealed, and later

generations must draw its bittul into their seven middos.
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T H E  B I G  I D E A

Pesach has two kinds of matzah. The obligatory matzah of the first night draws

down the intellect of Abba, a light above all comprehension for which “darkness is

as light,” which alone could reach impure Egypt and redeem Israel, inwardly and

for them alone; the matzah of the remaining days came of itself when the King of

the kings of kings was revealed, and later generations must draw its bittul into

their seven middos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why the Haggadah explains matzah by the haste of the Exodus, when matzah was

commanded beforehand. It answers that in Egypt only the first night was obligatory; the matzah of the

other days came from the haste. To explain matzah’s inner meaning it contrasts Yom Tov, the revela‐

tion of the intellect of Imma, where light descends into comprehension and so brings joy, with

Shabbos, the intellect of Abba, above comprehension, where “darkness is as light” and there is bittul

rather than joy. Yom Tov receives only a “calling” of that holiness; by Torah law Pesach draws it down

through matzah, Abba in “smallness,” like a child’s knowing of his father. Only such a light could

reach impure Egypt, hence “I, and not an angel”; through the mitzvah it came inwardly to Israel and

not to Pharaoh, who had drawn from it “from behind.” Maror, bitterness over distance from G-d,

arouses the Thirteen Attributes of Mercy. In the future even chametz will be elevated, but the light is

drawn down by today’s deeds. The two matzos are “beginning” and “end,” the lower and the higher

fear.

O U T L I N E

1 The question on the Haggadah

Why the Haggadah ties matzah to the haste of the Exodus when matzah was commanded beforehand; the

Mizrachi’s answer, that in Egypt only one day was obligatory; and the festivals as times of joy, the revelation

of the intellect of Imma.

¶1

2 Joy in Imma, bittul in Abba

Two modes of revelation, “something from something” and “something from nothing”; comprehension

brings joy, like a freed prince seeing his father or a soul in Gan Eden; Shabbos reveals Abba, above compre‐

hension, where the Torah is only a radiance, “as darkness, so light,” and there is bittul rather than joy; yesh

and ayin.

¶2–9
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3 Summary

Yom Tov from Binah, “the river”; Shabbos from Eden, Chochmah; oneg as Eden, Nahar, Gan.

¶10

4 Kodesh, mikra kodesh and matzah

Shabbos is kodesh, Yom Tov mikra kodesh, a radiance of Abba within Imma; by Torah law it comes

through matzah, Abba in “smallness,” like a child who knows his father; in Egypt one night sufficed, be‐

cause of Moshe, Aharon and the encompassing cloud, and the first night is Chesed, which includes all the

days.

¶11–14

5 Summary

Kodesh and mikra kodesh; matzah and the child; feeding the seven days.

¶15

6 Two matzos and the King of kings

The matzah of the remaining days came of itself when the King of the kings of kings, Chochmah, was re‐

vealed; fear of the King rules the inclination, which is chametz; later generations must draw the bittul of

matzah into the seven middos.

¶16–19

7 “Because of this”: I, and not another

Through matzah the Name Havayah reaches Asiyah and “me” in Egypt; only Abba, not an angel, could do

this; the Thirteen Attributes, Moshe’s request that the Shechinah not rest on the nations, Bilam and

Pharaoh’s nurture “from behind”; through the mitzvah the light came inwardly to Israel alone; a paren‐

thesis on zeh and the “measures” of mercy.

¶20–26

8 Matzah and maror, now and in the future

Maror, bitterness over distance from G-d and over physicality (“death”), arouses the Thirteen Attributes;

the future revelation of the inner Torah is drawn down by “today, to do them”; in the Time to Come death

will be swallowed up, chametz elevated and teshuvah no longer relevant.

¶27–30

9 Beginning and end

A second answer: the earlier command “tells the end from the beginning”; the two matzos are “begin‐

ning,” the lower fear, and “end,” the higher fear, from the Jubilee and Keser, whose beginning is wedged

in their end.

¶31–33

K E Y  C O N C E P T S

The intellect of Imma (mochin of Imma) מוחין דאימא
Binah, “the mother of children”: the Infinite Light de‐

scending through the chain of levels into comprehension.

Grasping how far one has risen brings joy; it is revealed on

Yom Tov.

The intellect of Abba (mochin of Abba) מוחין דאבא
Chochmah, which is “found from ayin”: a revelation above

the chain of levels and above comprehension, revealed on

Shabbos and through matzah. It brings bittul rather than

joy.

Yesh and ayin יש ואין
Yesh is revelation within the chain of cause and effect,

something that can be grasped; ayin is what is beyond

grasp, the highest point of Chochmah joined to its source.

“As darkness, so light” כחשכה כאורה
Psalms 139:12, read with its double kaf: before G-d not

only is darkness like light but even the highest light is like

darkness. Only such a light could reach impure Egypt.
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Kodesh and mikra kodesh קדש ומקרא קדש
Shabbos is kodesh, supernal holiness itself, Chochmah; a

festival is mikra kodesh, a “calling” of holiness, receiving

only its “name,” a radiance of Abba within Imma.

The smallness (katnus) of Abba קטנות אבא
Matzah draws down Abba in a form that can be received,

like a child who knows to call “Abba” before he under‐

stands what his father is: a knowing above understanding,

“the food of faith.”

Zeh (“this”) זה
“Because of this (zeh)”: the light of Chochmah conveyed

through Yesod, the light before which above and below are

equal, drawn down through matzah and maror; in the fu‐

ture it will be said twice.

The Thirteen Attributes of Mercy י״ג מדות הרחמים
Supernal mercies above limit, revealed to those who re‐

turn to G-d and aroused by the bitterness of maror, yet

called “measures” because they flow only where fitting.

Lower and higher fear יראה תתאה ויראה עילאה
The lower fear comes before wisdom (“the beginning of

wisdom is the fear of Havayah”); the higher fear comes af‐

ter it. They are the “beginning” and “end” of the two

matzos.
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S E C T I O N  1  ·  ¶ 1

The question on the Haggadah

להבין מ״ש בהגדה1 מצה זו שאנו אוכלים ע״ש מה ע״ש שלא הספיק2 כו׳ כי גרשו3 כו׳.

To understand what is said in the Haggadah: “This matzah that we eat, for what reason? Because

[the dough] did not have time,” etc., “for they were driven out,” etc.

The maamar opens with a question on the Haggadah. Holding up the matzah, we say that we eat it because

the dough of our ancestors did not have time to rise before the King of the kings of kings revealed Himself

and redeemed them, as the verse says they baked unleavened cakes “for they were driven out of Egypt” (Exo‐

dus 12:39).

דמשמע הא אלו לא גורשו והספיק להחמיץ היו אוכלים חמץ, והלא כבר נצטוו בעשור לחדש הזה4 כו׳
5 על מצות ומרורים יאכלוהו.

For this implies that had they not been driven out, and [the dough] had had time to leaven, they

would have eaten chametz. But surely they had already been commanded, “On the tenth of this

month,” etc., [and] “with matzos and bitter herbs they shall eat it.”

The Haggadah’s reason seems to imply that without the haste they would have eaten leavened bread. Yet al‐

ready in Egypt, in the commandments that begin “On the tenth of this month,” they were told to eat the

Pesach offering with matzah, so matzah was commanded before any haste. The Tzemach Tzedek notes (Or

HaTorah, Bo) that Abudarham, the fourteenth-century commentator on the prayers, asks a similar question

in his order of the Haggadah and calls its answer forced.

וגם לדורות נצטוו שבעת ימים שאור לא ימצא6 כו׳ בכל מושבותיכם תאכלו מצות7 ובפסוק עצמו יש

להבין שהציווי שלדורות היה זכר ליצ״מ ]ליציאת מצרים[.

And for the generations, too, they were commanded: “For seven days no leaven shall be found,”

etc., [and] “in all your dwellings you shall eat matzos.” And in the verse itself it must be understood

[how] the command for the generations was a remembrance of the Exodus from Egypt.

There is also a command for all generations: seven days with no leaven in the house and matzah eaten

everywhere (Exodus 12:19–20). The Torah presents these seven days as a remembrance of the Exodus, “for

in haste you went out” (Deuteronomy 16:3), and the Alter Rebbe asks how that can be.

והלא פסח מצרים אינו נוהג איסור חמץ אלא יום א׳ כדאיתא בגמרא )פ״ט דפסחים דצ״ו ע״ב(.

But surely, in the Pesach of Egypt, the prohibition of chametz applied for only one day, as stated in

the Gemara (chapter 9 of Pesachim, folio 96b).

The difficulty is that the Gemara (Pesachim 96b) derives that for the Pesach of Egypt the prohibition of

chametz lasted only one day, since “no chametz shall be eaten” is placed next to “Today you are going out.”

If Egypt had only one day of that law, what do seven days commemorate?

1
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והענין דפסח מצרים אינו נוהג אלא יום8 א׳, ולכן דוקא כי גורשו ומחמת זה הוא שאכלו מצה גם

בשאר ימות הפסח

The explanation is that the Pesach of Egypt applied for only one day; and therefore it was specifi‐

cally because they were driven out, and on account of this, that they ate matzah on the remaining

days of Pesach as well.

The answer begins here: because the obligation in Egypt was for one day only, the matzah they ate on the

following days was not commanded; it came about only because they were driven out in haste.

10 ואעפ״כ ]ואף על פי כן[ הציווי שלדורות ז׳ ימים וכ״כ ]וכן כתב[ המזרחי בפ׳ ראה9 ע״פ כי בחפזון יצאת11,

והם זכר ליצ״מ ]ליציאת מצרים[.

And so wrote the Mizrachi in Parshas Re’eh, on the verse “For in haste you went out.” Nevertheless,

the command for the generations is seven days, and they are a remembrance of the Exodus from

Egypt.

This is how the Mizrachi, Rabbi Eliyahu Mizrachi’s supercommentary on Rashi, explains Deuteronomy

16:3: the Haggadah’s reason speaks of the matzah of the remaining days, and G-d, knowing in advance that

they would leave in haste, commanded seven days for later generations to recall that hurried departure. With

the plain question settled, the maamar turns to the inner meaning.

ולהבין קצת ענין אכילת מצה יש להקדים ענין מועדים לשמחה שעיקר המועדים הוא בחי׳ השמחה12

And to understand something of the matter of eating matzah, we must first explain the matter of

“appointed times for joy”: that the essence of the festivals is the quality of joy,

To explain what eating matzah does spiritually, the Alter Rebbe first explains what a festival is. The prayers

call the festivals “appointed times for joy,” and joy is their very essence.

וכדכתיב ושמחת בחגך13 שאז הוא זמן גילוי מוחין דאימא14 דהיינו מ״ש בהלל15 מושיבי עקרת הבית16
17 אם הבנים שמחה.

as it is written, “And you shall rejoice in your festival”; for then is the time of the revelation of the

intellect (mochin) of Imma. That is what is said in Hallel: “He settles the barren woman (akeres) of

the house [as] a joyful mother of children.”

The Torah commands “And you shall rejoice in your festival” (Deuteronomy 16:14). In Kabbalistic terms,

Yom Tov is the time when the intellect of Imma, Binah, “the mother,” is revealed; Hallel alludes to this with

“He settles the barren woman of the house as a joyful mother of children” (Psalms 113:9). The Rebbe

Maharash (Hemshech Vekachah 5637) adds that the revelation brings joy and joy in turn brings revelation,

which is why Hallel is said on Yom Tov.
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S E C T I O N  2  ·  ¶ 2 – 9

Joy in Imma, bittul in Abba

והנה בשבת הוא גילוי מוחין דאבא18 והם יותר עליונים ואין שם בחינת גילוי שמחה כביו״ט ]כביום
19 ,20 טוב[.

Now, on Shabbos there is a revelation of the intellect (mochin) of Abba, which is higher, and there

is no aspect of a revelation of joy there as on Yom Tov.

Shabbos stands higher than Yom Tov: on Shabbos the intellect of Abba, Chochmah, “the father,” is revealed,

as in the Arizal’s Pri Etz Chaim, to which the Kehot note points. Yet Shabbos has no revealed joy like the joy

of Yom Tov, which seems strange if it is higher. The Rebbe explains (Sichos, Shabbos Parshas Tavo 5748) that

Shabbos does not lack joy; its joy is absorbed in its greater delight, “like a candle at noon.”

21 אך הענין כי הנה ביאור מהות מוחין דאימא יובן במה שנודע שיש ב׳ בחי׳ בגילוי אור א״ס ב״ה.

But the explanation is this: the essential nature of the intellect of Imma will be understood from

what is known, that there are two levels in the revelation of the Infinite Light (Or Ein Sof), blessed

be He.

To resolve this, the Alter Rebbe first defines the intellect of Imma. He recalls a known principle: the Infinite

Light is revealed in two different ways.

הא׳ בחי׳ ההשתלשלות וסדר המדרגות שהם בחי׳ ההמשכות מעילה לעילה כו׳ הארה והארה דהארה

כו׳.

The first is the level of the chain of descending worlds (hishtalshelus) and the order of the levels,

which are the drawings-down from cause to cause, etc., a radiance and a radiance of a radiance,

etc.,

The first way is hishtalshelus, the ordered chain of levels, in which each level is drawn from the one above it

as an effect from its cause. Each step is a dimmer radiance of the one before it.

22 והב׳ למעלה כמשל שכל במדות ומדות במחשבה כו׳ שכל בחי׳ ההשתלשלות דרך כלל נק׳ יש מיש.

מן ההשתלשלות יש מאין ממש מאין המוחלט כו׳.

as in the analogy of intellect into the emotive attributes (middos), and the emotive attributes into

thought, etc.; for the whole of hishtalshelus, in general, is called something from something (yesh

mi-yesh). The second is above hishtalshelus: truly something from nothing (yesh me’ayin), from

the absolute nothing, etc.

As in a person, where intellect gives rise to feelings and feelings to thought, each stage grows out of the

stage before it; so the whole chain is called “something from something.” The second way is above the chain:

truly “something from nothing,” from an absolute ayin that bears no relation to what comes from it.

2



L I K K U T E I  T O R A H  ·  P A R S H A S  T Z AV  ·  M A A M A R  6 …להבין מ״ש בהגדה מצה זו שאנו אוכלים ע״ש

8likuteitorah.com/likkutei-torah/tzav/6/

והנה בהשתלשלות עלה ועלול כשהעלול מתקרב לעילתו ממטה למעלה הנה הוא משיג את עילתו.

Now, in the chain of descending worlds (hishtalshelus) of cause and effect, when the effect draws

near to its cause, from below to above, it comprehends its cause.

Within the chain of cause and effect, an effect can draw near to its cause, rising from below to above. When

it does, it comes to comprehend the cause from which it came.

ולכן הוא שש ושמח בו ותהי השמחה גדולה כמשל בן המלך שיצא מן השביה23 ובא וראה את פני

אביו.

Therefore it is glad and rejoices in it, and the joy is great, as in the analogy of a king’s son who has

come out of captivity and has come and seen his father’s face.

That comprehension brings great joy, like the joy of a prince freed from captivity who comes to see his fa‐

ther’s face. The Alter Rebbe uses the same image in Tanya, chapter 31, for the joy of the soul leaving its exile.

כך תהיה שמחת העלול בהגלות נגלות עליו אור העלה שלמעלה תחת אשר ירד בהשתלשלות ונעשה

מרחק רב בינו ובין עילתו ורחק מאור פניו בסתר המדרגות

So will be the joy of the effect when the light of the cause above is openly revealed to it, whereas it

had descended through hishtalshelus, and a great distance had come about between it and its

cause, and it had been far from the light of its face, in the concealment of the levels.

The effect’s joy comes from the contrast: it had descended through the chain, far from its source and hidden

behind many levels, and now the light of its cause is “openly revealed” to it. The words behigalos niglos echo

Michal’s phrase in II Samuel 6:20.

והכל הוא מפני שעתה בגילוי זה יש לו השגה איך שיצא מאפילה לאור גדול24 ומאבל ליו״ט ]ליום טוב[
26 ומשעבוד לגאולה25 כו׳.

And all this is because now, in this revelation, it has comprehension of how it has come out from

darkness to great light, from mourning to festival, and from bondage to redemption, etc.

The joy depends on comprehension: the effect grasps how far it has come, “from darkness to great light,

from mourning to festival, from bondage to redemption.” These are the words with which the Haggadah

thanks G-d for the Exodus.

3
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וזהו ענין יו״ט ]יום טוב[ גילוי השמחה שמבחי׳ עקרת הבית27 נעשה אם הבנים שמחה. פי׳ כי עקרת
מלשון עקרה ומלשון כחולדה זו הדרה בעיקרי בתים28 בגמ׳ ]בגמרא[ פ׳ בתרא דפסחים29

And this is the matter of Yom Tov, the revelation of joy: that from the level of “the akeres of the

house” she becomes “a joyful mother of children.” The meaning is that akeres is from the term

akarah (barren), and from the term [in] “like this weasel that dwells in the foundations (ikarei) of

houses,” in the Gemara, the last chapter of Pesachim.

On Yom Tov “the akeres of the house” becomes “a joyful mother of children.” The Alter Rebbe reads akeres

in two ways: as akarah, a barren woman, and as one who lives in the ikarei, the hidden foundations, of the

house, as in the Gemara (Pesachim 118b), where Knesses Yisrael says, “Your children have made me like a

weasel that lives in the foundations of houses.”

30
והיא בחי׳ מל׳ שמלובשת כל יומין דחול בבי״ע בק״נ ]בקליפת נוגה[ כן פי׳ בספר שו״ס ]שושן סודות[

לתלמיד הרמב״ן ]הרבי משה בן נחמן[ ז״ל ]זכרונו לברכה / זכרונם לברכה[.

And she is the level of Malchus, which during all the weekdays is enclothed in [the worlds of]

Beriah, Yetzirah and Asiyah, in kelipas nogah. So it is explained in the book Shushan Sodos, by a

disciple of the Ramban, of blessed memory.

The “barren woman” is Malchus, which all week is enclothed in the three lower worlds and even in kelipas

nogah, the realm in which good and evil are mixed; there she is hidden and bears no children. He cites this

from Shushan Sodos (folio 68a, according to the Kehot note), a Kabbalistic work by a disciple of the Ramban.

4

וביו״ט ]וביום טוב[ היא עולה למעלה באצי׳ בבחי׳ אם הבנים בינה והשגה באור א״ס הנגלה אז

And on Yom Tov she rises up into Atzilus, to the level of “mother of children”: Binah, and compre‐

hension of the Infinite Light (Or Ein Sof) that is revealed then.

On Yom Tov Malchus rises into Atzilus, to Binah, “the mother of children.” Binah is comprehension, here

the comprehension of the Infinite Light as it is revealed on the festival.

שאור א״ס משתלשל ויורד אז באופן שיהיה דרך ומבוא לתפיסא והשגה במה שיכולים להשיג מאור
א״ס ב״ה הנגלה ואיך שהגילוי רב מאד עד כי נהפך להם מיגון לשמחה31 ושהיו בחשך ראו אור גדול32

For the Infinite Light then descends link by link and comes down in such a way that there is a path

and an entry for grasp and comprehension of what can be comprehended of the Infinite Light,

blessed be He, that is revealed, and of how very great the revelation is, until it is turned for them

“from sorrow to joy,” and they who were “in darkness have seen a great light.”

On the festival the Infinite Light comes down through the chain of levels so that it opens “a path and an en‐

try” for the mind: one can grasp what is revealed and see how very great the revelation is. Grasping this

turns sorrow into joy, in the words of Esther 9:22, and those who walked in darkness “have seen a great light”

(Isaiah 9:1).

5
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הוא גילוי אור א״ס ב״ה המתגלה בבחי׳ יש והשגה להיות איזו תפיסא והשגה באור פני מלך33

המתגלה אז.

This is the revelation of the Infinite Light, blessed be He, that is revealed in the mode of yesh (exis‐

tence) and comprehension, so that there is some grasp and comprehension of the light of the

King’s face that is revealed then.

This is the Infinite Light revealed as yesh, as something that exists for the mind and can be comprehended,

so that one has some grasp of “the light of the King’s face” (Proverbs 16:15).

34 תחת היותה מתלבשת בגוף הגשמי וכמו עד״מ הנשמה שמתענגת בעוה״ב ]בעולם הבא[ מזיו השכינה35,

ונפרדה משם ועלתה למקור חוצבה שמתענגת בג״ע ]בגן עדן[ העליון ונהנית מזיו כו׳ הנאה ותענוג נפלא

As, by way of analogy, the soul that delights in the World to Come in the radiance of the Shechinah:

in place of its being enclothed in the physical body, it has separated from there and risen to the

source from which it was hewn, where it delights in the higher Gan Eden and enjoys the radiance,

etc., a wondrous enjoyment and delight.

An analogy: the soul in the World to Come. After leaving the physical body it rises to its source, the higher

Gan Eden, and there it “enjoys the radiance of the Shechinah,” as the Talmud (Berachos 17a) describes the

World to Come.

וע״ז נאמר להנחיל אוהבי יש36 שמתגלה אור א״ס בבחי׳ יש להיות השגה ותפיסא להנשמה להיות

נהנית מזיו ואור הנ״ל דהיינו שיש השגה והבנה איך שיצאה מאפילה לאור גדול כו׳.

And of this it is said, “To cause those who love me to inherit yesh”: that the Infinite Light (Or Ein

Sof) is revealed in the mode of yesh, so that the soul has comprehension and grasp, so as to enjoy

the radiance and light mentioned above; that is, it has comprehension and understanding of how it

has come out from darkness to great light, etc.

The soul’s wondrous pleasure is the meaning of “to cause those who love me to inherit yesh” (Proverbs 8:21),

Wisdom’s promise to those who love her: the Infinite Light is revealed as yesh, something the soul can com‐

prehend and therefore enjoy. Its delight comes from understanding how far it has come, from darkness to

great light.

6
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38 שהוא בינה הוא העלייה בכל רגל וזהו בנהר יעברו ברגל37 שם נשמחה בו פי׳ בנהר היוצא מעדן

משלשה רגלים ושם הוא מקור השמחה.

And this is [the meaning of] “Through the river they shall pass on foot (beregel); there we shall re‐

joice in Him.” That is: in the river that goes out from Eden, which is Binah, there is the ascent on

each festival (regel) of the three pilgrimage festivals, and there is the source of joy.

Psalms 66:6 recalls Israel crossing the sea and the river on foot (beregel); the maamar reads beregel as “on

the festival,” the regel, one of the three pilgrimage festivals. The river that “goes out from Eden” (Genesis

2:10) is Binah, and on each festival there is an ascent to it, the source of joy; so “there we shall rejoice in

Him.”

39 וכ״ז ]וכל זה[ הוא מבחי׳ מוחין דאימא בינה עוה״ב ]עולם הבא[ ג״ע ]גן )ועמ״ש מזה בד״ה הוי׳ לי בעזרי(.

עדן[ עליון גילוי תענוג הנשמות לפי השגתם

(And see what is written on this in the discourse beginning “Havayah is with me among my

helpers.”) And all this is from the level of the intellect (mochin) of Imma: Binah, the World to

Come, the higher Gan Eden, the revelation of the souls’ delight according to their comprehension.

A parenthesis refers to another discourse, on Psalms 118:7, for more on this. Binah, the World to Come and

the higher Gan Eden are all one level, the intellect of Imma, where the souls take delight according to what

they can comprehend.

אבל מוחין דאבא החכמה מאין תמצא40 אין נק׳ מה שאינו מושג41 למעלה מעלה מבחי׳ בינה42 והשגה

But the intellect of Abba, [of which it is said,] “Chochmah is found from ayin”: ayin is the name for

what is not comprehended, far, far above the level of Binah and comprehension;

The intellect of Abba is different. Job’s words, plainly a question, “where can wisdom be found?”, are read as

“Chochmah is found from ayin” (Job 28:12): Chochmah comes from ayin, “nothing,” the term for what can‐

not be grasped at all, far above Binah and comprehension. In Likkutei Torah, Pekudei, the Alter Rebbe ex‐

plains that such a level is known only by negation: one knows only that it cannot be grasped.

דהיינו שמתגלה בחי׳ אור א״ס ב״ה מה דלית מחשבה תפיסא43 כו׳ ולא ניתן ליהנות בו מאחר שאין שם

שום תפיסא והשגה.

that is, there is revealed the level of the Infinite Light, blessed be He, that which “no thought can

grasp,” etc., and it is not granted to enjoy it, since there is no grasp or comprehension there at all.

Through Abba the Infinite Light is revealed as it is “beyond the grasp of any thought” (Tikkunei Zohar). Since

there is nothing there to comprehend, there is nothing to “enjoy” in the way the souls enjoy Binah.
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וענין גילוי זה הוא ביטול ההשגה וביטול הנשמות במציאות באור א״ס ב״ה דלית מחשבה כו׳ והגילוי

הזה הוא שמתגלה בשבת,

The nature of this revelation is the nullification (bittul) of comprehension, and the nullification of

the souls in [their very] existence, in the Infinite Light (Or Ein Sof), blessed be He, which “no

thought [can grasp],” etc.; and this revelation is what is revealed on Shabbos.

What Shabbos reveals is not comprehension but bittul: comprehension itself is set aside, and the souls are

nullified in their very existence within the Infinite Light that no thought can grasp.

45 פי׳ נפקת ולכן אמרו בקושי התירו לדבר בד״ת ]בדברי תורה[ בשבת44 כי אורייתא מחכמה נפקת46,

יוצאת לחוץ כמו נפקת לבר שהיא הארה בלבד היוצאת מחכמה

Therefore they said, “With difficulty did they permit speaking words of Torah on Shabbos”: for “the

Torah comes forth from Chochmah.” The meaning of nafkas is “goes out to the outside,” as in

nafkas levar (“goes out outside”), for it is only a radiance that goes out from Chochmah,

This explains the saying that Torah study on Shabbos was permitted only “with difficulty”; the Kehot note

traces it to the Jerusalem Talmud (Shabbos 15:3), where one view holds that Shabbos was given for eating

and drinking and Torah study was only “permitted” on it. The Torah “comes forth from Chochmah” (Zohar),

and nafkas, “comes forth,” means goes outside, as in the Aramaic nafkas levar; so the Torah is only a radi‐

ance that has emerged from Chochmah.

אבל עצמיות החכמה היא רמה ונשגבה למעלה מעלה מבחי׳ אורייתא )וכמ״ש במ״א בד״ה עוטה אור

47 בשם האריז״ל ]האר״י זכרונו לברכה[ בפי׳ נובלות חכמה שלמעלה תורה49 ועמ״ש בביאור ע״פ כשלמה48,

יונתי(

but the essence of Chochmah is lofty and exalted, far, far above the level of the Torah. (As is ex‐

plained elsewhere, in the discourse beginning “Who wraps Himself in light as a garment,” in the

name of the Arizal, of blessed memory, on the meaning of “The Torah is the fallen fruit (novlos) of

the Chochmah above”; and see what is written in the explanation on the verse “My dove.”)

The essence of Chochmah is far above the Torah, which is only its outer radiance. The parenthesis refers to

Iggeres HaKodesh 19 in Tanya, which brings the Arizal on the saying that the Torah is the “fallen fruit” (nov‐

los) of supernal Chochmah, and to an explanation on a verse that begins “My dove” in the Song of Songs.

7
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ובגילוי זה לא שייך שמחה ותענוג שאין השמחה והתענוג נראה ונרגש אלא במה שיש תפיסא והשגה
50 איך שיצא מאפילה לאור גדול והיינו מאחר שנרגש בחי׳ אור גדול שהוא בבחי׳ מעלה מעלה.

And in this revelation, joy and delight do not apply; for joy and delight are seen and felt only in

something in which there is grasp and comprehension of how one has come out from darkness to

great light, that is, once one feels the level of a great light, which is on a level far, far above.

Joy and delight are felt only where there is comprehension, where one grasps the contrast between the dark‐

ness one came from and the great light above. Without comprehension there is no felt ascent, and so noth‐

ing to rejoice over in this way.

ואחר שיבין שירד מטה מטה הנה בעלותו ממטה מטה למעלה מעלה תגדל השמחה במאד מאד.

And after one understands that he had descended far, far below, then, as he rises from far, far be‐

low to far, far above, the joy grows very, very great.

The joy is greatest when one first understands how low one had fallen and then rises from the lowest place to

the highest; the greater the distance, the greater the joy.

וכל זה לא שייך אלא במוחין דאימא שהוא גילוי אור א״ס בבחי׳ יש והשגה איך שהוא מעלה מעלה כו׳

All this applies only to the intellect (mochin) of Imma, which is the revelation of the Infinite Light

(Or Ein Sof) in the mode of yesh and comprehension, of how it is far, far above, etc.

This kind of joy belongs only to the intellect of Imma, where the Infinite Light is revealed as yesh and com‐

prehension, so that one can grasp how high it is.

אבל מוחין דאבא שהם בבחי׳ גילוי מה שלמעלה מהשגה שם לא שייך מעלה ומטה כלל ומעלה ומטה

שוין וכחשכה כאורה51 שגם חשך לא יחשיך כו׳.

But the intellect of Abba, which is in the mode of a revelation of what is above comprehension:

there, above and below do not apply at all, and above and below are equal, and “as darkness, so

light,” for “even darkness does not darken,” etc.

In the intellect of Abba, which reveals what is above comprehension, “above” and “below” do not apply; they

are equal. In the words of Psalms 139:12, “even darkness does not darken for You … as darkness, so light,”

and so there is no ascent to rejoice over.

8
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52 בשני כפי״ן והל״ל ]והוה ליה למימר[ חשכה כאורה אלא משום דחשכה ודקדוק הלשון כחשכה כאורה53,

כאורה בלבד לא סגי אלא לומר שגם החשך לא יחשיך כו׳

And [as for] the precise wording kachashechah ka’orah, with two kafs: it should have said

chashechah ka’orah, “darkness is as light.” But [the reason is] that chashechah ka’orah alone

would suffice only to say that even the darkness does not darken, etc.;

Psalms 139:12 says kachashechah ka’orah, with the comparative letter kaf on both words: “as darkness, so

light.” Had it meant only that darkness is like light, it would have said chashechah ka’orah, with one kaf, and

that would teach only that even darkness does not darken before G-d.

אבל כחשכה כאורה בשני כפי״ן משמע דלא זו שגם החשך לא יחשיך והחשך שוה לאור אלא אף האור

שוה לחשך

but kachashechah ka’orah, with two kafs, implies that not only does even the darkness not darken,

so that the darkness is equal to the light, but even the light is equal to the darkness.

The double kaf makes the comparison run both ways: not only does darkness not darken, so that it equals the

light, but the light too equals the darkness.

דכל נהורין מתחשכאן קמי׳ ]קמיה[ כו׳ וכתר עליון אע״ג ]אף על גב[ דאיהו אור צח אור מצוחצח אוכם
55 הוא54 כו׳.

For “all lights are darkened before Him,” etc., and supernal Keser (the Crown), even though it is a

clear light, a brilliant light, “is black,” etc.

The proof is from the Tikkunei Zohar (135b): all lights are darkened before the Cause of causes, and even su‐

pernal Keser, a clear and brilliant light, is “black” before Him. Before the Infinite, the highest light counts

no more than darkness.

)ועמ״ש סד״ה שחורה אני56 ונאוה57 בפי׳ המולך מהודו ועד כוש58 ואפשר שזהו ענין ב׳ הכפי״ן
59 ,60 דכחשכה כאורה. כ״ף דכאורה זהו כתר עליון וכמ״ש בד״ה יונתי בחגוי הסלע.

(And see what is written at the end of the discourse beginning “I am black, yet comely,” on the

meaning of “who reigned from Hodu to Kush.” And it may be that this is the matter of the two kafs

of kachashechah ka’orah: the kaf of ka’orah is supernal Keser, as is explained in the discourse be‐

ginning “My dove, in the clefts of the rock.”

The parenthesis refers to the discourse on “I am black, yet comely” (Song of Songs 1:5) and its reading of

Achashverosh, “who reigned from Hodu to Kush” (Esther 1:1): there (Likkutei Torah, Shir HaShirim 6b)

Hodu is read as hod, splendor, and Kush as darkness, and the Gemara’s view that the two lay side by side as

the supernal darkness in which the light is hidden. The Alter Rebbe then suggests that the two kafs stand for

two levels: the kaf of ka’orah, “as light,” is supernal Keser, as in the discourse on “My dove, in the clefts of

the rock” (Song of Songs 2:14), where kaf stands for the soul’s highest encompassing level.

9
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61 וע״ד שנזכר בזח״א ]בזהר חלק א[ ד״ג ע״א62 וכן כרת עיין במא״א וכ״ף דכחשכה זהו כענין כלה ונחרצה.

]במאורי אור[ אות כ׳ סעיף ט״ו ולגבי אור א״ס ב״ה כחשכה כאורה כו׳(.

And the kaf of kachashechah is like the matter of “destruction and decree” (kalah venecheratzah),

in the manner mentioned in the Zohar, Part I, folio 3a; and likewise kares (“cutting off”); see

Me’orei Or, the letter kaf, section 15. And with respect to the Infinite Light (Or Ein Sof), blessed be

He, “as darkness, so light,” etc.)

The kaf of kachashechah, “as darkness,” is the opposite pole: in the Zohar (1:3a), when the letter kaf asked to

be the letter of creation, G-d refused, because with it is “destruction decreed” (kalah venecheratzah), and kaf

also begins kares, “cutting off,” as listed in the Kabbalistic lexicon Me’orei Or. Before the Infinite Light both

kafs, the Crown and destruction, are equal: “as darkness, so light.”

ועל זה נאמר ישת חשך סתרו63 שאין שם אור וגילוי ההשגה כלל אלא ביטול ההשגה

And of this it is said, “He made darkness His hiding place”: for there is no light or revelation of

comprehension there at all, only the nullification (bittul) of comprehension.

This is why the level is called “He made darkness His hiding place” (Psalms 18:12). It is “darkness” not be‐

cause it lacks light but because nothing there is revealed to comprehension; there is only the nullification of

comprehension.

ולכן אין שם בחי׳ שמחה ותענוג בגילוי בחי׳ ביטול זה מאחר דלית מחשבה כו׳ ואינו נחשב לבחי׳ עלי׳

]עליה[ כלל שאינו עולה ממטה למעלה רק שהוא בא לבחי׳ ומדרגה שמעלה ומטה שוין כו׳ כנ״ל.

Therefore there is no aspect of joy and delight in the revelation of this level of nullification, since

“no thought [can grasp Him],” etc.; and it is not considered an ascent at all, for it does not rise

from below to above, but only comes to a level and rank in which above and below are equal, etc.,

as mentioned above.

Therefore the revelation of this level brings no joy or delight: there is nothing to grasp, and no felt ascent

from low to high, only arrival at a level where above and below are the same.
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64 פי׳ אם הגילוי מבחי׳ סדר ההשתלשלות שהיא בחי׳ להנחיל אוהבי יש65 )וזהו היש ה׳ בקרבנו אם אין

וזהו היש ה׳ בקרבנו או שהגילוי מלמעלה מסדר ההשתלשלות מבחי׳ אין וזהו אם אין

(And this is [the meaning of] “Is there (hayesh) Havayah in our midst, or not (ayin)?” The meaning:

whether the revelation is from the level of the order of the chain of descending worlds (hishtal‐

shelus), which is the level of “to cause those who love me to inherit yesh,” and this is “Is there

(hayesh) Havayah in our midst”; or whether the revelation is from above the order of hishtalshelus,

from the level of ayin, and this is “or not (ayin).”

Another parenthesis applies this to the Israelites’ question in the desert, “Is Havayah in our midst, or not?”

(Exodus 17:7), where hayesh is “is there” and ayin is “not.” Read in this light, they asked whether the revela‐

tion was from within the chain of levels, the yesh of “to cause those who love me to inherit yesh” (Proverbs

8:21), or from above the chain, from ayin.

67 ועיין בזח״ג ]בזהר חלק ג[ שלח קנ״ח ב׳ גם קנה חכמה קנה בינה66 ב״פ ]ב׳ פעמים[ קנה גימט׳ ]גימטריא[ יש.

And see the Zohar, Part III, Shelach, [folio] 158b. Also, “Acquire Chochmah, acquire Binah”: kneh

(“acquire”) twice has the numerical value of yesh.

The Zohar (3:158b) reads the question this way, asking whether the land’s fruit was like that of other lands or

drawn from Atika Kadisha, “the Holy Ancient One,” the innermost level of Keser. Proverbs 4:5 says kneh,

“acquire,” twice, for Chochmah and for Binah, and twice kneh (155) equals 310, the numerical value of yesh;

an earlier discourse of this parsha (Likkutei Torah, Tzav 10a) adds that yesh is the lower half of Keser’s 620

lights, the root of Chochmah and Binah.

אמנם בחי׳ אין הוא בחי׳ העליונה שבחכמה שדבוקה במקורה בחי׳ והחכמה מאין תמצא68 ועיין בזוהר
73 71 בענין להצהיל פנים משמן 69 ועמ״ש בד״ה צאינה וראינה72, פ׳ ויקרא ד״ז ע״פ כשמן הטוב70,

However, the level of ayin is the highest level within Chochmah, which cleaves to its source, the

level of “And Chochmah is found from ayin.” And see the Zohar, Parshas Vayikra, folio 7, on the

verse “Like the good oil”; and see what is written in the discourse beginning “Go out and see” on

the matter of “to make the face shine with oil”;

Yet ayin is not wholly outside Chochmah: it is the highest point within Chochmah, which cleaves to its

source, as in “Chochmah is found from ayin.” The references point to the Zohar on “like the good oil”

(Psalms 133:2), oil that flows from Atika Kadisha, and to a discourse that contrasts oil, which “makes the face

shine” (Psalms 104:15), with wine.
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S E C T I O N  3  ·  ¶ 1 0

Summary

75 כי בחי׳ יין הוא המשמח אלקים76 ובחי׳ דודיך ומ״ש סד״ה שיר השירים74 בענין כי טובים דודיך מיין

77 בענין ומעין מבית79 ה׳ יצא זהו מה שלמעלה מבחי׳ השמחה וכנ״ל וע״ש ובד״ה ששים המה מלכות78,
80 ,81 ,82 כו׳ ובד״ה ושאבתם מים בששון(:

and what is written at the end of the discourse beginning “The Song of Songs,” on the matter of

“For your love (dodecha) is better than wine”: for the level of wine is that which “gladdens Elokim,”

and the level of dodecha is what is above the level of joy, as mentioned above; see there. And in the

discourse beginning “There are sixty queens,” on the matter of “And a spring shall go out from the

house of Havayah,” etc.; and in the discourse beginning “And you shall draw water with joy.”)

In the discourse on the Song of Songs, “your love is better than wine” (Song of Songs 1:2) is explained this

way: wine “gladdens Elokim” (Judges 9:13), the joy of Binah, while dodecha, “your love,” is above joy, like the

level of Shabbos described above. In the discourse on “There are sixty queens” (Likkutei Torah, Shir

HaShirim 39a) the Alter Rebbe explains that supernal Chochmah is called a “spring,” still hidden, as against

the river of Binah, and that in the future the spring itself will go out “from the house of Havayah” (Joel 4:18).

The last reference is to the discourse on “You shall draw water with joy” (Isaiah 12:3).

קיצור ענין בערב תאכלו מצות83 וענין שלא הספיק בצקת כו׳. ענין יו״ט ]יום טוב[ שהוא מועדים

לשמחה.

Summary: the matter of “In the evening you shall eat matzos,” and the matter of “the dough did not

have time,” etc. The matter of Yom Tov, which is “appointed times for joy.”

This paragraph summarizes the first section. It recalls the question about “In the evening you shall eat mat‐

zos” (Exodus 12:18), commanded before the Exodus, against the Haggadah’s reason that the dough did not

have time, and the definition of Yom Tov as “appointed times for joy.”

85 וענין שבת בחי׳ 84 בנהר יעברו ברגל שם נשמחה בו. בחי׳ מושיבי עקרת הבית אם הבנים שמחה.

גילוי והחכמה מאין תמצא86 דלית מחשבה תפיסא ביה.

The level of “He settles the barren woman of the house [as] a joyful mother of children.” “Through

the river they shall pass on foot; there we shall rejoice in Him.” And the matter of Shabbos: the level

of the revelation of “And Chochmah is found from ayin,” which “no thought can grasp.”

It recalls the verses used for Yom Tov, “He settles the barren woman of the house” and “Through the river

they shall pass on foot,” and the definition of Shabbos as the revelation of “Chochmah is found from ayin,”

which no thought can grasp.

10
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S E C T I O N  4  ·  ¶ 1 1 – 1 4

Kodesh, mikra kodesh and matzah

87 ושם כי יש בחי׳ סדר ההשתלשלות עילה ועלול ששרשו מהבינה וז״ש ]וזהו שכתוב[ נהר היוצא מעדן

שייך השמחה מההשגה ויש בחי׳ שלמעלה מסדר ההשתלשלות בחי׳ עדן עצמו שעז״נ ]שעל זה נאמר[ עין

88 כו׳ לא ראתה89,

For there is the level of the order of the chain of descending worlds (hishtalshelus), cause and ef‐

fect, whose root is from Binah; and this is [the meaning of] what is written, “a river that goes out

from Eden,” and there joy from comprehension applies. And there is the level that is above the or‐

der of hishtalshelus, the level of Eden itself, of which it is said, “No eye has seen,” etc.

The principle behind them: the chain of cause and effect is rooted in Binah, “the river that goes out from

Eden,” and there comprehension brings joy. Above the chain is Eden itself, of which it is said “No eye has

seen” (Isaiah 64:3): the Gemara (Berachos 34b) says this is Eden, which no creature’s eye has seen, and

proves from “a river went out of Eden to water the garden” that Eden is above the garden.

91 דהיינו שנמשך מבחי׳ עדן שלמעלה מבחי׳ נהר: וזהו וקראת לשבת ענג90 ר״ת ]ראשי תיבות[ עדן נהר גן

And this is [the meaning of] “And you shall call Shabbos a delight (oneg)”: [oneg is] the initials of

Eden, Nahar (river), Gan (garden); that is, [Shabbos] is drawn from the level of Eden, which is

above the level of the river.

Isaiah 58:13 calls Shabbos oneg, “delight,” and the letters of ענג are the initials of Eden, Nahar (river) and

Gan (garden), a teaching the Kehot note traces to the Tikkunei Zohar. Shabbos is drawn from Eden, which is

above the river, Binah; so Shabbos is delight rather than joy.

ב וזהו ושמרתם את השבת92 כי קדש היא היא בעצמה היא בחי׳ קדש93 העליון בחי׳ חכמה מוחין דאבא

שמתגלה בשבת.

2. And this is [the meaning of] “And you shall keep the Shabbos, for it is holy (kodesh)”: it, in itself,

is the level of supernal Kodesh, the level of Chochmah, the intellect (mochin) of Abba, which is re‐

vealed on Shabbos.

Section 2 begins. “You shall keep the Shabbos, for it is holy” (Exodus 31:14) is read to mean that Shabbos in

itself is kodesh, the supernal holiness of Chochmah, the intellect of Abba revealed on Shabbos.

11



L I K K U T E I  T O R A H  ·  P A R S H A S  T Z AV  ·  M A A M A R  6 …להבין מ״ש בהגדה מצה זו שאנו אוכלים ע״ש

19likuteitorah.com/likkutei-torah/tzav/6/

משא״כ יו״ט ]יום טוב[ נק׳ מקרא קדש94 הארה בעלמא מקדש העליון נה״י ]נצח הוד יסוד[ דאבא בתוך מוחין

דאימא שהרי גם ביו״ט ]ביום טוב[ בגילוי מוחין דאימא צריך להמשיך מוחין דאבא

Whereas Yom Tov is called mikra kodesh (“a calling of holiness”): a mere radiance from supernal

Kodesh, Netzach, Hod and Yesod of Abba within the intellect of Imma. For on Yom Tov too, in the

revelation of the intellect of Imma, it is necessary to draw down the intellect of Abba;

Yom Tov is called mikra kodesh, read here as “a calling of holiness”: it receives only a glimmer of that super‐

nal holiness, the lowest Sefiros of Abba (Netzach, Hod and Yesod) enclothed within the intellect of Imma.

Even the joy of Yom Tov, which is the joy of Binah, needs something of Abba drawn into it. The Rebbe notes

(Likkutei Sichos, vol. 27) that Leviticus 23:3 calls Shabbos too mikra kodesh, yet the Zohar (3:95a) says that

Shabbos “is called kodesh and not mikra kodesh.”

כי מוחין דאימא הגם שהם בחי׳ יש מ״מ אינם בחי׳ דבר נפרד ח״ו ]חס ושלום[ אלא הוא היש שנמשך מאין

for the intellect of Imma, although it is in the mode of yesh, is nevertheless not a separate thing,

G-d forbid; rather, it is the yesh that is drawn from ayin.

The reason is that the intellect of Imma, though it is yesh, comprehension, is not a separate entity; it is yesh

that comes from ayin and remains joined to it.

96 שתמיד נמשך 95 ועמ״ש בד״ה ראה אנכי, כי אין ויש חו״ב ]חכמה ובינה[ הם תרין ריעין דלא מתפרשין

בחי׳ ביטול מוחין דאבא להיות97 בחי׳ מוחין דאימא התגלות התענוג

For ayin and yesh, Chochmah and Binah, are “two companions that never part” (and see what is

written in the discourse beginning “See, I”), so that the level of the bittul of the intellect of Abba is

constantly drawn down to become the level of the intellect of Imma, the revelation of delight.

Chochmah and Binah, ayin and yesh, are “two companions that never part” (Zohar 3:4a), so the bittul of

Abba flows constantly into Imma, where it is revealed as delight. In the discourse on “See, I set before you”

(Likkutei Torah, Re’eh 18c) the Alter Rebbe describes the light of Chochmah, Yesod of Abba, shining within

the depths of the heart, Yesod of Imma, as these “two companions.”

שהתענוג הוא ג״כ מהמשכת אור א״ס ב״ה דלית מחשבה וכו׳

For the delight, too, comes from the drawing-down of the Infinite Light (Or Ein Sof), blessed be He,

which “no thought [can grasp],” etc.,

The delight revealed in Imma is itself a drawing-down of the Infinite Light that no thought can grasp.
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ולא תענוג מהשגת דבר נפרד ח״ו ]חס ושלום[ אלא שניתן ליהנות בגילוי אור זה מחמת ירידת

והשתלשלות אור וגילוי זה עד שבא להשגה איך שהוא אור גדול כו׳.

and it is not delight from comprehending a separate thing, G-d forbid; rather, it is granted to enjoy

the revelation of this light because of the descent and hishtalshelus of this light and revelation, un‐

til it comes into comprehension, [so that one comprehends] how it is a great light, etc.

It is not, G-d forbid, the pleasure of grasping some separate thing; one can enjoy it only because the light has

descended through the chain of levels until it can be grasped, so that one comprehends how great a light it

is.

וכל מה שלמטה מטה כולא קמי׳ ]קמיה[ כלא98 כו׳ ועי״כ ]ועל ידי כך[ שש ושמח בהגלות נגלות אור וגילוי

זה.

And all that is far, far below is “as nothing before Him,” etc.; and through this one is glad and re‐

joices when this light and revelation is openly revealed.

All that is far below is “as nothing before Him” (Zohar 1:11b); grasping this, the soul rejoices when the light

is openly revealed to it. This is the joy of Imma.

אך בשמחה זו צריך להמשיך מוחין דאבא ג״כ שתהיה השמחה מגילוי אור א״ס דלית מחשבה כו׳

99 אסר יו״ד לבחי׳ גפן כו׳( ,100 )ועמ״ש ע״פ אסרי לגפן

But in this joy it is necessary to draw down the intellect (mochin) of Abba as well, so that the joy

should be from the revelation of the Infinite Light (Or Ein Sof), which “no thought [can grasp],” etc.

(And see what is written on the verse “Osri lagefen” (“binding to the vine”): oser yud, “he binds the

yud,” to the level of the vine, etc.)

Even this joy must have Abba drawn into it, so that it is joy in the Infinite Light that no thought can grasp,

and not only in what is grasped. The parenthesis refers to Torah Ohr on “binding to the vine” (Genesis

49:11), where osri is read as oser yud, binding the yud, Chochmah, to the vine, the wine of joy.

וזהו ענין מקרא קדש כאדם שקורא לחבירו

And this is the matter of mikra kodesh, like a person who calls his fellow.

That is why Yom Tov is called mikra kodesh, a “calling” of holiness, as one person calls another.

12
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וכמו שהקריאה באדם לחבירו הוא בשמו שהוא רק זיו והארה התפשטות ממנו בלבד. כך הוא ענין

מקרא קדש מבחי׳ שם שהוא רק הארה בעלמא מבחי׳ אבא. וכענין בשכמל״ו ]ברוך שם כבוד מלכותו לעולם

101 ויעש דוד שם102 כו׳ בחי׳ נה״י ]נצח הוד יסוד[ כו׳.
ועד[

Just as a person calls his fellow by his name, which is only a glow and a radiance, merely an exten‐

sion from him, so is the matter of mikra kodesh: from the level of a name, which is only a mere ra‐

diance from the level of Abba. And it is like the matter of “Blessed be the Name of the glory of His

kingdom forever and ever,” [and] “And David made a name,” etc.: the level of Netzach, Hod and

Yesod, etc.

One calls another person by name, and a name is only a radiance of the person, not his essence. So Yom Tov

receives only a “name” of Abba, a radiance of it, through Abba’s Netzach, Hod and Yesod. The text compares

“Blessed be the Name of the glory of His kingdom” (Pesachim 56a, per the Kehot note) and “David made a

name” (II Samuel 8:13), where “name” is likewise linked with Netzach, Hod and Yesod.

והנה הארה והמשכה זו ביו״ט ]ביום טוב[ הוא ע״י תפלה והלל אך הם אינם רק מדרבנן ומדאורייתא
נמשך בפסח ע״י אכילת מצה שהוא קטנות אבא103

Now, this radiance and drawing-down on Yom Tov comes through prayer and Hallel; but these are

only of rabbinic origin, and by Torah law it is drawn down on Pesach through eating matzah,

which is the smallness (katnus) of Abba.

The radiance of Abba on Yom Tov is drawn down through prayer and Hallel, but these are rabbinic. By Torah

law it is drawn down on Pesach through eating matzah, which is Abba in a state of “smallness” (katnus), not

yet fully developed.

104 ולהיות ידיעה זו בהתינוק כי מצה מוחין דאבא שאין התינוק יודע לקרות אבא עד שיטעום טעם דגן

הוא נמשך מלמעלה מן הדעת המושג

For matzah is the intellect (mochin) of Abba, [as it is said,] “A child does not know how to call

‘Abba’ (father) until he tastes the taste of grain.” And the presence of this knowledge in the child is

drawn from above grasped knowledge (daas);

Matzah is linked to Abba through the Talmud’s saying (Berachos 40a) that a child cannot call “Abba,” father,

until he tastes grain. The child’s recognition of his father does not come from developed understanding; it

comes from above daas.

שהרי ידיעה זו בהתינוק אינו בדעת המושג שהרי אינו יודע איך ומה הוא אביו כי דעת התינוק קטן כו׳

for this knowledge in the child is not with grasped knowledge, since he does not know how or what

his father is, for a child’s mind (daas) is small, etc.

The child does not understand who or what his father is, since his mind is still too small for that. Yet he

knows his father, with a knowing that runs deeper than comprehension.

13
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וגם מצה אין בה טעם שאין בה ההגבהה כו׳

And matzah, too, has no taste, for it does not have the rising, etc.

Ta’am means both “taste” and “reason”: like the child’s knowing, which comes without reasoned under‐

standing, matzah too has no ta’am, none of the rising of leavened dough, which in Chassidus stands for self-

importance.

105 )ועמ״ש ולמעלה מן הדעת הוא בחי׳ אבא אלא שנמשך בקטנות ולכן נק׳ בזהר מיכלא דמהימנותא106,

מזה בד״ה וספרתם לכם107 גבי חג השבועות(.

And what is above knowledge (daas) is the level of Abba, only it is drawn down in smallness.

Therefore it is called in the Zohar “the food of faith” (michla dimheimnusa). (And see what is writ‐

ten on this in the discourse beginning “And you shall count for yourselves,” concerning the festival

of Shavuos.)

What is above daas, above understanding, is the level of Abba; in matzah it comes down in “smallness,” in a

form a child can receive, which is why the Zohar calls matzah “the food of faith”: faith, like the child’s know‐

ing, is above understanding. In the discourse on counting the Omer (Likkutei Torah, Bamidbar 10c), to

which the parenthesis refers, the Alter Rebbe explains that the knowing that grain brings the child is a hid‐

den daas far above understood daas, and that Shavuos, the festival of “wheat,” reveals it.

והנה המשכת מוחין דאבא108 במצה אינה אלא בלילה הראשון אבל משם ואילך הגם דכתיב מצות
109 יאכל את שבעת הימים.

Now, the drawing-down of the intellect of Abba in matzah is only on the first night; but from then

on, although it is written, “Matzos shall be eaten (yei’achel) the seven days,”

Abba is drawn down through matzah only on the first night. The verse “Matzos shall be eaten the seven

days” (Exodus 13:7) seems to extend this to all seven days.

ופי׳ שצריך להאכיל את כל ז׳ הימים שיהיו נזונין מבחי׳ אבא וכנודע מספירה שבשבוע הראשון הם ז׳

מוחין דאבא שמוח החכמה נמשך בכל ז׳ המדות.

and the meaning is that one must feed (leha’achil) all seven days, so that they are nourished from

the level of Abba, as is known from the counting [of the Omer], that the first week is the seven

mochin of Abba, for the brain of Chochmah is drawn into all seven emotive attributes (middos),

The Alter Rebbe reads yei’achel, “shall be eaten,” as ya’achil, “shall feed”: the seven days themselves must

be fed and nourished from Abba. The days correspond to the seven middos, and in the counting of the Omer

the first week is “the seven mochin of Abba,” Chochmah drawn into each of the seven.
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הנה פסח מצרים אינו נוהג איסור החמץ אלא יום א׳ בלבד לפי שהיו משה ואהרן שהם שניהם מבחי׳

110 כו׳ אבא ולא ימיש עמוד הענן

[nevertheless,] the Pesach of Egypt had the prohibition of chametz in force for only one day, be‐

cause Moshe and Aharon were there, both of whom are from the level of Abba, and “the pillar of

cloud did not depart,” etc.,

Even so, in Egypt chametz was forbidden for only one day, because Moshe and Aharon were present, both

rooted in Abba, and “the pillar of cloud did not depart” from before the people (Exodus 13:22).

112 שבמדבר שהמקיף ,113 111 דהיינו בחי׳ מקיפי אבא והענן היה הורג נחשים ועקרבים114, עננא דאהרן

מסמא עיני החיצונים שלא יהיה להם יניקה כו׳.

the cloud of Aharon, which is the level of the encompassing [lights] (makifim) of Abba; and the

cloud would kill the snakes and scorpions in the desert, for the encompassing [light] blinds the eyes

of the external forces, so that they have no nurture, etc.

The Zohar calls that cloud “the cloud of Aharon,” and it is the encompassing light of Abba. The Midrash re‐

lates that the cloud killed snakes and scorpions in the desert: the encompassing light “blinds” the forces of

kelipah so that they draw no nurture from holiness, and so a longer ban on chametz was not needed.

ולכך הי׳ ]היה[ די להם בהמשכת מוחין דאבא בלילה הראשון אבל לדורות ז׳ ימים תאכלו מצות ומ״מ

אין זה אלא שלא לאכול חמץ שלא יהיה יניקה כו׳.

Therefore the drawing-down of the intellect (mochin) of Abba on the first night was enough for

them; but for the generations, “seven days you shall eat matzos.” Nevertheless, this is only so as

not to eat chametz, so that there be no nurture, etc.

In Egypt, the drawing-down of Abba on the first night was enough. For later generations the Torah com‐

mands seven days of matzah, but beyond the first night this command only serves to keep away chametz, so

that the external forces receive no nurture.

אבל מצה מוחין דאבא די בלילה הראשון בערב תאכלו מצות115 שקבעו הכתוב חובה116 כי יומם יצוה117
118 ה׳ חסדו יומא דאזיל עם כולהו כו׳

But matzah, [which is] the intellect of Abba, suffices on the first night, “In the evening you shall eat

matzos,” which the verse established as an obligation; for “By day Havayah commands His kind‐

ness”: the day that goes with all of them, etc.,

The essential matzah, Abba, is that of the first night, which the verse “In the evening you shall eat matzos”

(Exodus 12:18) makes an obligation, as the Gemara derives (Pesachim 28b). The first night is Chesed: “By

day Havayah commands His kindness” (Psalms 42:9), and Chesed is called “the day that goes with all the

days.”

14
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S E C T I O N  5  ·  ¶ 1 5

Summary

S E C T I O N  6  ·  ¶ 1 6 – 1 9

Two matzos and the King of kings

119 דכתיב ביה נמי לא ימיש עמוד הענן יומם120 כו׳ שכולל כל הימים כו׳ )ע׳ ]עיין[ בפ׳ אמור עננא דאהרן
121 דק״ג ע״ב ומ״ש עליו במ״א(

the cloud of Aharon, of which it is also written, “The pillar of cloud did not depart by day,” etc.,

which includes all the days, etc. (See [the Zohar,] Parshas Emor, folio 103b, and what is written on it

elsewhere.)

Chesed is also “the cloud of Aharon,” of which it is written that “the pillar of cloud did not depart by day”; the

first “day,” Chesed, includes all the days. The parenthesis refers to the Zohar on Parshas Emor (3:103b),

which calls the cloud of Aharon “by day” after “By day Havayah commands His kindness,” one cloud that

takes the other five with it, and to the discussion of it elsewhere, in the Alter Rebbe’s Siddur.

והיינו יום ראשון בלבד שהוא חסד כו׳:

And that is the first day alone, which is Chesed, etc.

That all-including “day” is the first day alone, Chesed; so the first night’s matzah is enough to include all

seven days.

קיצור. ענין קדש. ומקרא קדש. והמשכה זו ביו״ט ]ביום טוב[ של פסח הוא ע״י המצה ע״ד אין התינוק
123 יודע לקרות אבא122 כו׳. ופי׳ מצות יאכל את שבעת הימים:

Summary. The matter of kodesh, and of mikra kodesh. And this drawing-down on the Yom Tov of

Pesach is through the matzah, in the manner of “A child does not know how to call ‘Abba,’” etc.

And the meaning of “Matzos shall be eaten the seven days.”

A summary of the second section: Shabbos is kodesh and Yom Tov is mikra kodesh; on Pesach the radiance

of Abba is drawn down by Torah law through matzah, like the child who can call “Abba” only after tasting

grain; and “Matzos shall be eaten the seven days” is read as feeding the seven days.

15

ג והנה נמצא כי ב׳ מצות הם מצה של לילה הראשון חובה ומצה של כל ימי פסח

3. Now, it emerges that there are two [kinds of] matzah: the matzah of the first night, [which is] an

obligation, and the matzah of all the days of Pesach.

Section 3 begins. There are two kinds of matzah: the obligatory matzah of the first night, and the matzah eat‐

en throughout Pesach.

16
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ועל בחי׳ הב׳ אמר שלא הספיק כו׳ כי אבותינו לא היו צריכים באמת להיות להם מצה של שימור כל

ימי הפסח כנ״ל.

And concerning the second level [the Haggadah] said, “[the dough] did not have time,” etc.; for in

truth our ancestors did not need to have guarded matzah all the days of Pesach, as mentioned

above.

The Haggadah’s reason, that the dough had no time to rise, refers to the second kind. Our ancestors in Egypt

were not actually required to keep guarded matzah all the days of Pesach, as the first section explained.

אך זה היה אצלם ממילא שנגלה עליהם מלך מלכי המלכים124

But for them this came about of itself, because “the King of the kings of kings revealed Himself to

them.”

Their matzah on those days came about by itself, because, as the Haggadah continues, “the King of the

kings of kings revealed Himself to them.”

פי׳ דמה שהקב״ה נקרא מלך מלכי המלכים כפשוטו היינו המלכים הם המלכים שלמטה בעוה״ז ומלכי

המלכים הם השרים העליונים שבצבא המרום כמ״ש בדניאל סי׳ יו״ד ושר מלכות פרס125 כו׳ והקב״ה

נק׳ מלך על מלכי המלכים.

The meaning of the Holy One, blessed be He, being called “the King of the kings of kings,” in its

plain sense, is that “the kings” are the kings below in this world, and “the kings of the kings” are

the supernal ministers in the host on high, as it is written in Daniel, chapter 10, “And the minister

of the kingdom of Persia,” etc.; and the Holy One, blessed be He, is called King over the kings of the

kings.

The Alter Rebbe now explains this title. In its plain sense, “the kings” are earthly rulers and “the kings of the

kings” are the angelic ministers appointed over the nations, like “the minister of the kingdom of Persia” in

Daniel 10:13; G-d is King over them all.

ועוד נק׳ מלך מלכי המלכים בבחי׳ מלכותו והנהגתו העולמות ע״י עשר ספירות. המלכים הם נה״י ]נצח

הוד יסוד[.

Further, He is called “the King of the kings of kings” with respect to His kingship and His conduct

of the worlds through the ten Sefiros: “the kings” are Netzach, Hod and Yesod;

The title also has a Kabbalistic meaning, in terms of the ten Sefiros through which G-d rules the worlds. “The

kings” are Netzach, Hod and Yesod.

17
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126 כי בעולם העשייה מאירים בחי׳
ומלכי חג״ת ]חסד גבורה תפארת[. ומלך מלכי היינו חב״ד ]חכמה בינה ודעת[

נה״י ]נצח הוד יסוד[ ובעולם היצירה מאיר חג״ת ]חסד גבורה תפארת[ ובעולם הבריאה בינה אך באצילות מאיר

בחינת חכמה.

“the kings of” are Chesed, Gevurah and Tiferes; and “the King of the kings of” is Chochmah, Binah

and Daas. For in the World of Asiyah (Action) the levels of Netzach, Hod and Yesod shine; in the

World of Yetzirah (Formation), Chesed, Gevurah and Tiferes shine; and in the World of Beriah (Cre‐

ation), Binah; but in Atzilus the level of Chochmah shines.

“The kings of” are Chesed, Gevurah and Tiferes, and “the King of the kings of” is Chochmah, Binah and

Daas. Each world is lit by a different group: Asiyah by Netzach, Hod and Yesod, Yetzirah by Chesed, Gevurah

and Tiferes, Beriah by Binah, and Atzilus by Chochmah.

128 וע׳ בזח״א ]בזהר חלק א[ ,129 והיינו כי בחכמה שורה אור א״ס ב״ה127 שהוא הנקרא מלך מלכי המלכים.

ד״ג ע״א ובזח״ב ]ובזהר חלק ב׳[ יתרו דס״ז ע״ב.

That is, in Chochmah rests the Infinite Light (Or Ein Sof), blessed be He, which is what is called “the

King of the kings of kings.” And see the Zohar, Part I, folio 3a, and the Zohar, Part II, [Parshas]

Yisro, folio 67b.

The Infinite Light rests in Chochmah, as Tanya explains (chapter 35, in a gloss), and that is “the King of the

kings of kings.” The text adds references to two passages of the Zohar that speak of the supreme King.

וגילוי חכמה הוא גילוי אור אבא שנגלה בבחי׳ גילוי לפיכך ממילא לא הניח להחמיץ בצקם כו׳ להיות

יניקה ח״ו ]חס ושלום[.

And the revelation of Chochmah is the revelation of the light of Abba, which was revealed openly;

therefore, of itself, it did not let their dough leaven, etc., [which would have] given nurture, G-d

forbid.

When Chochmah is revealed, the light of Abba shines openly, and so, of itself, it did not let their dough rise.

Leavened dough would have given nurture to the forces opposed to holiness.

וכמ״ש ירא את ה׳ בני ומלך130 )במשלי כ״ד(

As it is written, “Fear Havayah, my son, and the king” (in Proverbs, chapter 24).

Proverbs 24:21, “Fear Havayah, my son, and the king,” is brought to show how the revelation of the King

keeps the inclination, the “chametz,” from rising. The Alter Rebbe first gives its plain sense, then the Sages’

reading.
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דהפירוש כפשוטו היינו כשם שתצטרך ליראה את השם יתברך אע״פ ]אף על פי[ שאין אתה רואהו. ועם

זה תפרוש מן העבירה. כן תצטרך שתתירא מן המלך המולך בארץ ותשים צורתו נכחפניך אע״פ ]אף על

פי[ שאי אתה רואהו ובזה תנצל מחיוב מיתה למלכות. כן פי׳ בכד הקמח ערך יראה.

The plain meaning is: just as you must fear G-d, blessed be He, even though you do not see Him,

and thereby you will keep away from sin, so must you fear the king who reigns in the land, and set

his image before you even though you do not see him, and thereby you will be saved from incurring

death at the hands of the kingdom. So it is explained in Kad HaKemach, under the entry “Fear.”

In its plain sense the verse compares two kinds of fear: one fears G-d although one does not see Him, and so

keeps away from sin; in the same way one should fear the king of the land even when he is absent, picturing

him before one’s eyes, and so escape a death sentence from the state. This plain reading is from Kad

HaKemach, by Rabbeinu Bachya, under the entry “Fear.”

131 ה׳ בני ומלך. ומלוך על ויש עוד בפי׳ הפסוק כמשארז״ל ]כמו שאמרו רבותינו זכרונם לברכה[ ירא את132,

133 ושני הפירושים אמת. יצרך.

There is a further interpretation of the verse, as our Sages, of blessed memory, said: “Fear

Havayah, my son, and the king (umelech)” — “and reign (umeloch) over your inclination.” And

both interpretations are true.

The Sages also read umelech, “and the king,” as umeloch, “and reign”: “reign over your inclination” (De‐

varim Rabbah 2:33), where Rabbi Shimon ben Elazar, offered wine of doubtful purity, says, “I am master of

myself.” Both readings are true.

והיינו שע״י היראה האמיתית מה׳ שהוא מלך מלכי המלכים עי״ז ומלוך על יצרך שלא להמשך אחר

תאות הגשמיות מחמת היראה והביטול.

That is: through true fear of G-d, Who is the King of the kings of kings, through this “reign over

your inclination,” not to be drawn after the desire for physical things, because of the fear and the

self-nullification (bittul).

They are connected: true fear of G-d, the King of the kings of kings, brings bittul, and with it the power to

rule one’s inclination and not be drawn after physical desires.

18
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S E C T I O N  7  ·  ¶ 2 0 – 2 6

“Because of this”: I, and not another

134 ולכן ע״י שנגלה עליהם מלך מלכי המלכים והיצה״ר ]והיצר הרע[ הוא החמץ וכמ״ש מכף מעול וחומץ.

הקב״ה אזי ממילא לא הספיק להחמיץ כו׳

And the evil inclination is the chametz, as it is written, “from the grasp of the wrongdoer and the

chometz (oppressor).” Therefore, because the King of the kings of kings, the Holy One, blessed be

He, revealed Himself to them, then, of itself, [the dough] did not have time to leaven, etc.

The evil inclination is chametz: Psalms 71:4 speaks of “the wrongdoer and the chometz,” a word that means

“oppressor” and is spelled like leaven. When the supreme King was revealed in Egypt, the evil inclination

was subdued, and so the dough did not rise, of itself.

135 שהם ז׳ המדות. אבל אצלינו נעשה חיוב לדורות להיות מצות יאכל את שבעת הימים.

But for us it became an obligation for the generations, that “matzos shall be eaten the seven days,”

which are the seven emotive attributes (middos),

For later generations, who lack that revelation, the seven days of matzah became an obligation, and the sev‐

en days are the seven middos.

שבהם יש שליטה ליצה״ר ]ליצר הרע[ ששבה״כ ]ששבירת הכלים[ היה בז״ת ]בז׳ תחתונות[ וע״כ צריך להמשיך

בהם בחי׳ מצה וביטול.

in which the evil inclination has dominion, for the shattering of the vessels was in the seven lower

[Sefiros]; and therefore one must draw into them the level of matzah and self-nullification (bittul).

In the seven middos the evil inclination has its hold, because the shattering of the vessels, when the vessels

of the lower Sefiros could not contain their light, took place in the seven lower Sefiros. Therefore the bittul of

matzah must be drawn into each of them.

19

ועל בחי׳ הראשונה נאמר בעבור זה עשה136 הוי׳ לי בעבור זה בשעה שיש מצה137 כו׳ שבעבור המשכת

מצה עשה הוי׳ הוא גילוי אור אבא.

And concerning the first level it is said, “Because of this, Havayah did for me”: “because of this” —

at the time when there is matzah, etc.; for on account of the drawing-down of matzah “Havayah

did,” which is the revelation of the light of Abba.

The first kind of matzah, that of the first night, is the subject of “Because of this, Havayah did for me” (Exo‐

dus 13:8), which the Haggadah reads as “only at the time when matzah and maror lie before you.” Because

of the matzah, which draws down Abba, “Havayah did.”

20
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ופי׳ דהיינו ענין עשה הוי׳ לי היינו מה שנמשך גילוי אור א״ס ב״ה למטה ממש בעולם העשייה.

And the meaning is that the matter of “Havayah did (asah) for me” is that the revelation of the

Infinite Light (Or Ein Sof), blessed be He, is drawn down truly below, into the World of Asiyah

(Action).

Asah, “did,” is read as Asiyah, the lowest world: through matzah the Infinite Light is drawn down truly below,

into the World of Asiyah.

וזהו עשה138 הוי׳ לי. שנמשך גילוי שם הוי׳ בעשייה הגשמיות. ואיך אפשר שיומשך אור גדול זה כ״כ

]כל כך[ למטה עד שיומשך לי ממש עם שאני בעשייה הגשמית במצרים.

And this is “Havayah did for me”: that the revelation of the Name Havayah is drawn into physical

Asiyah. And how is it possible that this great light be drawn so far down, until it is drawn to me my‐

self, even though I am in physical Asiyah, in Egypt?

“Havayah did for me” means that the Name Havayah, which transcends all limits, is revealed even in the

physical world of Asiyah, and to me personally, while I am in Egypt. The question is how so great a light can

reach so low.

זהו אי אפשר רק בעבור זה. דהיינו מה שע״י המצה נמשך מוחין דאבא שהחכמה מאין תמצא139 שהיא
141 למעלה מסדר ההשתלשלות140 עד ששם נאמר כחשכה כאורה.

This is possible only “because of this”: that is, that through the matzah the intellect (mochin) of

Abba is drawn down, for “Chochmah is found from ayin,” which is above the order of the chain of

descending worlds (hishtalshelus), so much so that of it is said, “as darkness, so light.”

It is possible only “because of this,” the matzah, which draws down Abba: Chochmah that comes from ayin,

above the chain of levels. There “darkness is as light,” so even the lowest place is no barrier. In Likkutei

Torah, Pekudei 5b, the Alter Rebbe explains that on the first night of Pesach even the union of Chochmah

and Binah, from “He made darkness His hiding place,” was revealed to Israel, and that this is why they were

commanded to eat matzah.

21

והשוה ומשוה כו׳. לכן יוכל להיות עשה הוי׳ לי שיומשך האור לי למטה בעשייה הגשמיות.

“And He is equal and makes equal,” etc. Therefore it can be that “Havayah did for me,” that the

light is drawn to me below, in physical Asiyah.

This completes the thought: in Abba, above and below are equal, as the High Holiday hymn says of G-d, “He

is equal and makes equal, small and great.” Therefore Havayah can be revealed “for me,” down in the physi‐

cal world.

22
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143 ולא שרף כו׳ שהם בחי׳ בי״ע והענין כי הנה כתיב ועברתי בארץ מצרים142 אני ולא מלאך144,

The explanation: it is written, “And I will pass through the land of Egypt”: “I, and not an angel,”

“and not a seraph,” etc., which are the levels of Beriah, Yetzirah and Asiyah.

The Haggadah reads Exodus 12:12, “I will pass through the land of Egypt,” as “I, and not an angel … I, and

not a seraph.” The angel, the seraph and the like correspond to the three lower worlds, Beriah, Yetzirah and

Asiyah.

וכן באצי׳ עצמה יש בחי׳ בי״ע שהמל׳ נק׳ עשייה שבאצי׳ וחג״ת ]וחסד גבורה תפארת[ ובינה הם יצירה

ובריאה דאצי׳

And likewise within Atzilus itself there are levels of Beriah, Yetzirah and Asiyah: Malchus is called

the Asiyah of Atzilus, and Chesed, Gevurah and Tiferes, and Binah, are the Yetzirah and the Beriah

of Atzilus.

The same three levels exist within Atzilus itself: Malchus of Atzilus is its “Asiyah,” Chesed, Gevurah and

Tiferes its “Yetzirah,” and Binah its “Beriah.”

וזהו ג״כ פי׳ אני ולא מלאך שהמל׳ נק׳ ג״כ המלאך כו׳ אלא אני דוקא שהוא ע״י המשכת אור אבא

מקור החכמה שהוא אצילות שבאצילות

And this too is the meaning of “I, and not an angel”: for Malchus too is called “the angel,” etc.; but

specifically “I,” which is through the drawing-down of the light of Abba, the source of Chochmah,

which is the Atzilus of Atzilus.

So “not an angel” also excludes Malchus of Atzilus, which is also called “the angel.” “I” means the light of

Abba, the source of Chochmah, the “Atzilus of Atzilus,” the very highest level.

)ועמ״ש בד״ה ולהבין בתוס׳ ]בתוספת[ ביאור ענין וייצר145 כו׳ שכמ״כ ]שכמו כן[ בד׳ בחי׳ דצח״מ ]דומם צומח

חי מדבר[ שבאצי׳ חכמה עילאה היא בחי׳ מדבר כו׳ ע״ש(

(And see what is written in the discourse beginning “And to understand, with further explanation,

the matter of ‘And He formed,’” etc.: that likewise, among the four levels of inanimate, vegetative,

animal and speaking within Atzilus, supernal Chochmah is the level of “speaking,” etc.; see there.)

A parenthesis refers to Torah Ohr, Bereishis 4b, the further explanation of “And Havayah Elokim formed

man”: there the four kinds of creation, inanimate, vegetative, animal and speaking, are found within Atzilus

too, Malchus as the inanimate and Z’eir Anpin as the vegetative, and later in that discourse Adam, the

“speaking” level, is supernal Chochmah, the very beginning of Atzilus.
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לפי שארץ מצרים היה מקום טומאה והוצרך דוקא להיות המשכה עליונה שגם חשך לא יחשיך

וכחשכה כאורה146 והיינו אור אבא ולא אימא כו׳,

Because the land of Egypt was a place of impurity, there had to be specifically a supernal drawing-

down for which “even darkness does not darken,” and “as darkness, so light”: that is, the light of

Abba and not of Imma, etc.

Egypt was a place of impurity, so only a light for which “even darkness does not darken” could reach it. That

is the light of Abba, not that of Imma, which comes through the ordered chain of levels.

והיינו כי מה שנמשך ע״י מלאך או שליח עם היות שהכל ממנו ית׳ והמלאך הוא רק שליח וכחומר ביד

היוצר147 הוא בידו ית׳. אך עכ״ז ]עם כל זה[ האור והשפע הנמשך ע״י מלאך ושליח הוא ממקור סדר

ההשתלשלות.

That is: with what is drawn down through an angel or a messenger, although everything is from

Him, blessed be He, and the angel is only a messenger and is in His hand, blessed be He, “like clay

in the hand of the potter,” nevertheless, the light and the flow (shefa) drawn down through an angel

and messenger come from the source of the order of the chain of descending worlds

(hishtalshelus).

An angel is only G-d’s messenger, “like clay in the hand of the potter” (Jeremiah 18:6), and everything it

brings comes from G-d. Even so, what comes through a messenger comes from the source of the chain of

levels.

שמבחי׳ זו נמשך ע״י השתלשלות עילה ועלול ומתלבש בבחי׳ מלאך או שרף כו׳.

For from this level it is drawn down through the chain of cause and effect and is enclothed in the

level of an angel or a seraph, etc.

It descends as cause and effect, link by link, until it is clothed in an angel or a seraph.

לא כן ההמשכה שמלמעלה מסדר ההשתלשלות אין המלאך יוכל להיות כלי ושליח לגילוי בחינה זו כו׳
148 ,149 וזהו ענין אני ולא מלאך כו׳ ועמ״ש בד״ה ויקרא אל משה.

Not so the drawing-down that is from above the order of hishtalshelus: an angel cannot be a vessel

and messenger for the revelation of this level, etc. And this is the matter of “I, and not an angel,”

etc. And see what is written in the discourse beginning “And He called to Moshe.”

A light from above the chain cannot be carried by any angel, for no created vessel can hold it; this is why

G-d says, “I, and not an angel.” The parenthesis refers to the discourse on “And He called to Moshe”

(Likkutei Torah, Vayikra 1c), which explains the Midrash on that verse, “I am the One who calls and I am the

One who speaks.”
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אך להבין מ״ש אני הוא ולא אחר דמכיון שכבר פירש ולא ע״י מלאך ולא ע״י שרף ולא ע״י השליח.

א״כ מי הוא האחר שיצטרך לומר ע״ז עוד אני ולא אחר.

But one must understand what is said, “I am He, and not another”: since it has already specified

“and not through an angel, and not through a seraph, and not through the messenger,” then who is

the “other,” that it should need to say of this, further, “I, and not another”?

A new question: the Haggadah has already excluded an angel, a seraph and a messenger, so who is the “oth‐

er” excluded by “I am He, and not another”?

והענין הוא כי הנה באלול ועד יוה״כ ]יום הכפורים[ מזכירין י״ג מדות הרחמים להיות שהם המשכות

עליונות המתגלות בבע״ת ]בבעלי תשובה[

The explanation is this: from Elul until Yom Kippur we recite the Thirteen Attributes of Mercy,

since they are supernal drawings-down that are revealed to baalei teshuvah (those who return);

The answer begins with teshuvah. From Elul to Yom Kippur we recite the Thirteen Attributes of Mercy, the

attributes of G-d’s compassion that He proclaimed to Moshe after the golden calf (Exodus 34:6–7), because

they are supernal lights revealed to those who return to G-d.

כי מאחר שחטא ופגם במה יתוקן אלא ע״י המשכות עליונות שמאד נעלה וכחשכה כאורה כו׳. ולכן הם

שהמשיכם משה רבינו ע״ה ]עליו השלום[ בחטא העגל לתקן החטא.

for once a person has sinned and caused a blemish, how can it be repaired except through super‐

nal drawings-down that are very exalted, where “as darkness, so light,” etc.? Therefore it was they

that Moshe our teacher, peace be upon him, drew down at the sin of the [golden] calf, to repair the

sin.

Sin causes a blemish that ordinary, measured light cannot repair; only lights so lofty that before them “dark‐

ness is as light” can reach it and repair it. That is why Moshe drew down the Thirteen Attributes after the sin

of the golden calf.

23

והנה שם נאמר וימהר משה ויקוד ארצה150 וישתחו כי ארך אפים ראה אף לרשעים151 כו׳

Now, there it is said, “And Moshe hastened and bowed to the ground and prostrated himself,” for

“he saw ‘slow to anger,’” even toward the wicked, etc.

After the Thirteen Attributes were revealed, “Moshe hastened and bowed to the ground” (Exodus 34:8). The

Talmud explains what he saw: the attribute “slow to anger,” which G-d extends even toward the wicked.

24
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וכדי שלא יהיה יניקה לחיצונים ג״כ זה היה בקשת משה ונפלינו אני ועמך152 ביקש שלא תשרה
153 שכינה.

And so that the external forces should not also draw nurture [from this], this was Moshe’s request,

“And we shall be distinguished, I and Your people”: he asked that the Shechinah should not rest

[upon the nations].

Because this light reaches even the wicked, the external forces might also draw from it. So Moshe asked,

“that we be distinguished, I and Your people” (Exodus 33:16), which the Talmud (Berachos 7a) explains as a

request that the Shechinah not rest on the other nations.

והבטיח לו הקב״ה גם את הדבר הזה154 אשר דברת אעשה הא אילו לא הבטיח לו כן היה שורה

And the Holy One, blessed be He, promised him, “This thing too, that you have spoken, I will do.” It

follows that had He not promised him so, it would have rested [upon them],

G-d granted the request: “This thing too, that you have spoken, I will do” (Exodus 33:17). That implies that

without the promise, the Shechinah would have rested on the nations as well.

וכמו בבלעם הגם שהיה מזוהם כו׳ לפי שהוא ית׳ כל יכול וכחשכה כאורה155 כו׳ גם חשך כו׳

as with Bilam, even though he was defiled, etc.; for He, blessed be He, is all-powerful, and “as dark‐

ness, so light,” etc., “even darkness,” etc.

Bilam is the example: though he was defiled, prophecy came to him, since G-d is all-powerful and before

Him “darkness is as light.” A light above every distinction can, in principle, reach anyone.

ומשם היה יניקת פרעה באחורי העורף מקום גבוה כו׳ ולכן עבדים היינו156 לפרעה במצרים כו׳.

And from there was Pharaoh’s nurture, from the back of the nape, a high place, etc.; and therefore

“we were slaves to Pharaoh in Egypt,” etc.

From that same high source Pharaoh drew his nurture, but only from its back, “the back of the nape,” a high

place; Kabbalah reads Pharaoh’s name (פרעה) as ha’oref (הערף), “the nape.” That is why “we were slaves to

Pharaoh in Egypt” (Deuteronomy 6:21): his power came from a very high level.
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אך בצאתם ממצרים בעבור זה בשעה שיש מצה157 המשכת מוחין דאבא שמלמטה באתעדל״ת ]באתערותא

דלתתא[ שהיא עשיית המצוה היה אור אבא נמשך לי בפנימית בבחי׳ ישראל ולא נמשך לחיצונים.

But when they went out of Egypt, “because of this,” at the time when there is matzah — the draw‐

ing-down of the intellect (mochin) of Abba from below, through an arousal from below, which is the

doing of the mitzvah — the light of Abba was drawn “to me,” in the inner dimension (pnimiyus),

into the level of Israel, and was not drawn to the external forces.

At the Exodus, the matzah, a mitzvah done below as “an arousal from below,” drew the light of Abba “to me,”

inwardly into Israel, so that the external forces received nothing. This begins the answer: “and not another”

excludes Pharaoh, who had drawn from that very light.

וזהו לי ולא לו אלו היה שם לא היה נגאל158 ולא כאשר מתחלה שהיינו עבדים לפרעה159 שהיה לו

יניקה מאור אבא מאחוריים כו׳ וזהו ולא אחר.

And this is [the meaning of] “‘for me,’ and not for him; had he been there, he would not have been

redeemed”; and not as at first, when “we were slaves to Pharaoh,” who had nurture from the light of

Abba from the back (achorayim), etc. And this is “and not another.”

This answers who the “other” is. The Haggadah tells the wicked son, “for me, and not for him; had he been

there, he would not have been redeemed”: at the Exodus the light reached Israel alone, unlike before, when

Pharaoh drew nurture from the light of Abba “from the back” and enslaved us; Pharaoh is the “other” that is

excluded.

160 כו׳ המשכת ,161 והיינו ע״י המצוה נמשך לי בפנימית ונמצא שהמצה גרם לצאת ממצרים כי בחפזון

אור אבא כו׳

That is, through the mitzvah it was drawn “to me,” inwardly; and it emerges that the matzah

caused the going out of Egypt, “for in haste,” etc., [which is] the drawing-down of the light of Abba,

etc.

Through the mitzvah of matzah the light was drawn inwardly to Israel, so it was the matzah that brought

about the Exodus. The haste of the Exodus, “for in haste” (Deuteronomy 16:3), was itself the drawing-down

of the light of Abba.

אבל כל ז׳ הימים הוא אחר יצ״מ ]יציאת מצרים[ מצות יאכל את שבעת הימים162 והיינו לדורות כי

אבותינו לא היו צריכים לזה אלא שלא הספיק ממילא כו׳.

But all seven days are after the Exodus from Egypt, “matzos shall be eaten the seven days,” and

that is for the generations; for our ancestors did not need this; it was only that, of itself, [the dough]

did not have time, etc.

The seven days of matzah came after the Exodus and are a command for later generations. Our ancestors

did not need them; their dough simply had no time to rise.
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)וביאור ענין בעבור זה הנה פי׳ מוחין דאבא מבואר למעלה שהוא המשכה מלמעלה מסדר

ההשתלשלות דקמיה כחשכה כאורה ממש מה שאפילו כתר עליון כו׳ אוכמא הוא קדם163 כו׳

(And the explanation of the matter of “because of this”: the meaning of the intellect (mochin) of

Abba has been explained above, that it is a drawing-down from above the order of the chain of de‐

scending worlds (hishtalshelus), for before Him it is truly “as darkness, so light,” in that even su‐

pernal Keser (the Crown), etc., “is black before,” etc.

A long parenthesis explains “because of this” more deeply. The intellect of Abba, as explained above, comes

from above the chain of levels, where “darkness is as light” and even Keser is “black.”

ועם היות דשם בחי׳ אם צדקת מה תתן לו164 אמנם כשנמשך ומאיר משם בחכמה עילאה הנק׳ אבא

165 שנמשך ממוח האב ואזי נקרא ההמשכה הנ״ל ונש״י ]ונשמות ישראל[ נק׳ בנים לבחי׳ אבא כמשל הבן

מוחין דאבא א״כ עי״ז נמשך ההמשכה רק בסטרא דקדושה דוקא

And although in that place it is the level of “If you are righteous, what do you give Him?”, neverthe‐

less, when it is drawn down and shines from there into supernal Chochmah, which is called Abba —

and the souls of Israel are called “children” to the level of Abba, as in the analogy of a son, who is

drawn from the father’s brain — then the drawing-down mentioned above is called the intellect of

Abba. If so, through this the drawing-down is drawn only to the side of holiness.

At that level, “If you are righteous, what do you give Him?” (Job 35:7): human deeds make no difference. But

when that light shines into supernal Chochmah, called Abba, it becomes “the intellect of Abba,” and the

souls of Israel are Abba’s “children,” drawn from it as a child is drawn from the father’s brain (Tanya, chap‐

ter 2). So this light goes only to the side of holiness, to the children, and not to the external forces.

166 גבי ועמ״ש לקמן בענין עבדים היינו כו׳. ויוציאנו ה׳ אלקינו כו׳ ועמ״ש בד״ה כי עמך מקור חיים167,

ענין השקיפה ממעון קדשך מן השמים168 כו׳. וסד״ה שימני כחותם169 וזהו עזי וזמרת170 יה שהם או״א

]אבא ואימא[ ועי״ז זה אלי כו׳.

And see what is written below on the matter of “We were slaves,” etc., “And Havayah our G-d

brought us out,” etc. And see what is written in the discourse beginning “For with You is the source

of life,” concerning the matter of “Look down from Your holy dwelling, from heaven,” etc.; and at

the end of the discourse beginning “Set me as a seal”: and this is “My strength and song is Yah,”

which are Abba and Imma, and through this, “This (zeh) is my G-d,” etc.

The references continue: what is written below on the Haggadah’s “We were slaves … and Havayah our G-d

brought us out”; the Torah Ohr discourse “For with You is the source of life” (Miketz 34d), on “Look down

from Your holy dwelling” (Deuteronomy 26:15), where the nations draw their life from G-d’s exaltation while

the looking down through the Torah brings blessing to Israel; and “Set me as a seal,” where “My strength

and song is Yah” (Exodus 15:2) is Abba and Imma, through which comes “This is my G-d.”
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והנה ההמשכה מחכמה עילאה הוא ע״י יסוד אבא המתלבש ביסוד ז״א וזהו ענין בעבור זה ועיין בפ׳

171 ובפ׳ בשלח ס״א א׳ יתרו דף ע׳ ]שבעים[. ויצא דק״נ ע״ב בענין פי׳ וזה שער השמים172,

Now, the drawing-down from supernal Chochmah is through Yesod of Abba, which is enclothed in

Yesod of Z’eir Anpin; and this is the matter of “because of this (zeh).” And see [the Zohar,] Parshas

Vayetze, folio 150b, on the meaning of “And this (zeh) is the gate of heaven”; and Parshas

Beshalach, [folio] 61a; [and] Yisro, folio 70.

The light of supernal Chochmah is conveyed through Yesod of Abba, enclothed in Yesod of Z’eir Anpin, and

this channel is the zeh, “this,” of “because of this.” The Zohar references discuss zeh in Yaakov’s words “And

this is the gate of heaven” (Genesis 28:17).

ועמ״ש בד״ה בחדש השלישי173 כו׳ ביום הזה כו׳ וזהו שבחי׳ י״ג מדות הרחמים שהן רחמים גדולים בלי

גבול עכ״ז ]עם כל זה[ נק׳ מדות הרחמים שיש בחי׳ המגביל הרחמים שלא יומשכו רק במקום הראוי

And see what is written in the discourse beginning “In the third month,” etc., “on this day,” etc.

And this is [why] the Thirteen Attributes of Mercy, which are great mercies without limit, are never‐

theless called middos (“measures”) of mercy: for there is a level that limits the mercies, so that they

are drawn down only in a fitting place,

Another reference leads to a further point: the Thirteen Attributes are boundless mercies, yet they are called

middos, “measures,” because something in them limits the mercies so that they flow only where fitting.

175 וזהו ג״כ ,176 וכענין כל מי שאין בו דעה174 אסור לרחם עליו כו׳ ועמ״ש מזה סד״ה ויאכילך את המן.

פי׳ בעבור זה.

as in the matter of “Whoever has no knowledge (deah), it is forbidden to have mercy on him,” etc.

And see what is written on this at the end of the discourse beginning “And He fed you the manna.”

And this too is the meaning of “because of this.”

As the Talmud says (Berachos 33a), “whoever has no knowledge, it is forbidden to have mercy on him.” The

text refers to the discourse on the manna (Likkutei Torah, Eikev 14a), where the Alter Rebbe explains that the

boundless “great mercies” can be enclothed in the worlds only through the Thirteen Attributes, which give

them a measure; and it says this limiting, too, is meant by “because of this.”
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177 זה היינו י״ב שבטים ועם שבט לוי הם י״ג שהם נגד י״ג ,178 ופי׳ ברבות ע״פ זה ספר תולדות אדם179,

מדה״ר ]מדות הרחמים[ כו׳. וזהו רבות עשית אתה180 ה׳ אלקי נפלאותיך ומחשבותיך אלינו וגו׳( )בתהלים

סי׳ מ׳(

And it is explained in [Midrash] Rabbah on the verse “This (zeh) is the book of the generations of

Adam”: zeh is the twelve tribes, and with the tribe of Levi they are thirteen, corresponding to the

Thirteen Attributes of Mercy, etc. And this is “Many (rabbos) are the things You have done,

Havayah my G-d, Your wonders and Your thoughts toward us,” etc.) (in Psalms, chapter 40).

The Midrash on “This (zeh) is the book of the generations of Adam” (Genesis 5:1) reads zeh, whose letters

equal 12, as the twelve tribes; with Levi there are thirteen, matching the Thirteen Attributes of Mercy. Psalms

40:6, “Many are the things You have done … Your wonders and Your thoughts toward us,” expresses this.

פי׳ רבות כל דבר שהוא רב ועצום ע׳ ]עיין[ זח״א ]זהר חלק א[ פ׳ ויחי דרמ״ז א׳ וברבות סוף מגלת אסתר

אתה מוצא שמדות טובות של הקב״ה בהשפע בפרוי ורבוי הטוב ברבוי החסד ברבוי הרחמים ברבוי כו׳

ע״ש

The meaning of rabbos is anything that is great (rav) and mighty (see the Zohar, Part I, Parshas

Vayechi, folio 247a); and in [Midrash] Rabbah, at the end of Megillas Esther: “You find that the good

attributes of the Holy One, blessed be He, are with plenty, with fruitfulness and increase: the good

in abundance, the kindness in abundance, the mercy in abundance, in abundance,” etc.; see there.

Rabbos means great and mighty, as in the Zohar (Vayechi) to which the text refers, and the Midrash at the

end of Megillas Esther describes G-d’s good attributes as given “in abundance.”

וזהו רבות עשית דהיינו המדות עליונות שלמעלה מהמדה וגבול שנקראו רבות כענין ורב חסד181 ורב

טוב182 כו׳

And this is “Many (rabbos) You have done”: that is, the supernal attributes that are above measure

and limit, which are called rabbos, as in “and abundant (rav) in kindness” and “abundant (rav)

goodness,” etc.;

So “Many (rabbos) You have done” refers to the supernal attributes beyond measure and limit, which are

called “abundant,” as in “abundant in kindness” (Exodus 34:6) and “abundant goodness” (Isaiah 63:7).
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עשית שנשתלשלו ונמשכו בעשייה הגשמיות וכדפי׳ בת״א ]בתורה אור[ בד״ה183 ויהי מקץ ועכ״ז ]ועם כל זה[

נפלאותיך ומחשבותיך אלינו וכמארז״ל ]וכמאמר רבותינו זכרונם לברכה[ מחשבתן של ישראל184 קדמה לכל

דבר

“You have done (asisa)”: that they descended link by link and were drawn down into physical

Asiyah, as explained in Torah Ohr in the discourse beginning “And it came to pass at the end.” And

even so, “Your wonders and Your thoughts are toward us,” as our Sages, of blessed memory, said:

“The thought of Israel preceded everything.”

Asisa, “You have done,” hints at Asiyah: these boundless attributes descended into the physical world, as

Torah Ohr explains in the discourse on Miketz. Yet they are “Your thoughts toward us,” for “the thought of

Israel preceded everything” (Bereishis Rabbah).

וז״ש ]וזהו שכתוב[ ורב טוב לבית ישראל וכתיב מה רב טובך185 אשר צפנת ליראיך כו׳ ועיין ברבות

תולדות פס״ה186 רבות עשית כו׳ למה כהו כו׳ כדי שיבא יעקב ויטול את הברכות

And this is [the meaning of] what is written, “and abundant goodness to the house of Israel”; and it

is written, “How abundant is Your goodness, which You have hidden away for those who fear You,”

etc. And see [Midrash] Rabbah, Toldos, section 65: “Many You have done,” etc., “why did [his eyes]

grow dim?” etc., “so that Yaakov would come and take the blessings”;

So the “abundant goodness” is “to the house of Israel” (Isaiah 63:7), “hidden away for those who fear You”

(Psalms 31:20). The Midrash on Toldos applies “Many You have done” to Yitzchak’s dimmed eyes: they grew

dim so that Yaakov could come and receive the blessings, and even this was among G-d’s thoughts for Israel.

ובפ׳ בא פט״ו ]פרק ט״ו / פרשה ט״ו[ ע״פ החדש הזה לכם187 הצדקה שלכם כו׳ הרחמים שלכם כו׳ ע״ש
190 188 בפי׳ אשר עשה עמכם להפליא יעו״ש ]יעויין שם[. ועמ״ש בד״ה ואכלתם אכול189,

and in Parshas Bo, section 15, on the verse “This month shall be for you”: “The righteousness is

yours,” etc., “the mercy is yours,” etc.; see there. And see what is written in the discourse begin‐

ning “And you shall eat, eating,” on the meaning of “Who has dealt wondrously with you”; see

there.

The Midrash on “This month shall be for you” (Exodus 12:2) likewise says “the righteousness is yours … the

mercy is yours.” The last reference is to the discourse “And you shall eat, eating” (Joel 2:26), earlier in this

parsha (Likkutei Torah, Tzav 7c), where “Who has dealt wondrously with you” refers to the Time to Come,

when the souls of the present will be raised higher still.
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S E C T I O N  8  ·  ¶ 2 7 – 3 0

Matzah and maror, now and in the future

191 שע״י המרור והמרירות מריחוקו מה׳ עי״ז וזהו בעבור זה לא אמרתי אלא בשעה שיש מצה ומרור.

מעורר י״ג מדה״ר ]מדות הרחמים[ כו׳

And this is [the meaning of] “‘Because of this’: I said it only at the time when there are matzah and

maror”: for through the maror, and the bitterness over one’s distance from G-d, through this one

arouses the Thirteen Attributes of Mercy, etc.,

This explains why the Haggadah ties “because of this” to matzah and maror together. Maror, the bitterness

one feels over being far from G-d, arouses the Thirteen Attributes of Mercy, as teshuvah does. In Likkutei

Torah, Shir HaShirim 15a, the Alter Rebbe explains that one who contemplates how far he is from G-d’s own

essence is filled with bitterness, which arouses great mercies and leads to the bittul of matzah.

כמ״ש בד״ה קול דודי192 הנה זה בא193 כו׳ ועיין ברבות בשלח ס״פ כ״ג בענין ואמר ביום ההוא194 כו׳

as is explained in the discourse beginning “The voice of my beloved! Behold, this (zeh) one

comes,” etc. And see [Midrash] Rabbah, Beshalach, at the end of section 23, on the matter of “And

it shall be said on that day,” etc.

The idea is developed in the discourse on “The voice of my beloved! Behold, this one comes” (Song of Songs

2:8) in Likkutei Torah, Shir HaShirim. The Midrash on Beshalach, at the end of section 23, discusses “And it

shall be said on that day” (Isaiah 25:9), where zeh is said twice.

והענין כמ״ש במנחות דנ״ג יבא זה ויקבל זאת מזה195 כו׳ והיינו משה שנתנבא בזה והוא המשכת
197 התורה וכמ״ש סד״ה ראשי המטות196 גבי לאמר זה הדבר.

The explanation is as stated in Menachos, folio 53: “Let this (zeh) one come and receive this (zos)

from this (zeh) One,” etc.; that is, Moshe, who prophesied with zeh, which is the drawing-down of

the Torah; as is explained at the end of the discourse beginning “The heads of the tribes,” concern‐

ing “saying: This (zeh) is the thing.”

The Talmud (Menachos 53b) expounds: “Let this one (zeh), Moshe, come and receive this (zos), the Torah,

from this One (zeh), the Holy One, blessed be He.” Moshe prophesied with the word zeh, “This is the thing”

(Numbers 30:2), so zeh stands for the drawing-down of the Torah.
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והנה התורה נק׳ נובלות חכמה שלמעלה198 אכן לעתיד יהיה גילוי פנימית התורה שמפנימית חכמה

שלמעלה

Now, the Torah is called “the fallen fruit (novlos) of the Chochmah above”; but in the Time to Come

there will be the revelation of the inner dimension (pnimiyus) of the Torah, which is from the inner

dimension of the Chochmah above.

The Torah as we now have it is “the novlos of supernal Chochmah” (Bereishis Rabbah 17:5), its fallen fruit,

its outer level. In the Time to Come the inner dimension of the Torah will be revealed, drawn from the inner

dimension of supernal Chochmah.

וע״ז כוונו ברבות שלעתיד יאמרו ב״פ ]ב׳ פעמים[ זה199 הנה אלקינו זה200 כו׳ זה הוי׳ דהיינו ע״י שיתגלה

ג״כ פנימיות אבא. ועמ״ש הרמ״ז ]הרב משה זכות[ פ׳ תולדות דקל״ה על פסוק זה ואמר ביום ההוא כו׳

And to this [the Sages] alluded in [Midrash] Rabbah, that in the Time to Come they will say zeh

twice: “Behold, this (zeh) is our G-d,” etc., “this (zeh) is Havayah”: that is, through the revelation of

the inner dimension of Abba as well. And see what the Ramaz wrote on Parshas Toldos, folio 135, on

this verse, “And it shall be said on that day,” etc.

The Midrash says that in the Time to Come zeh, “this,” will be said twice, as in Isaiah 25:9, “Behold, this is

our G-d … this is Havayah”: the double zeh means that the inner dimension of Abba will also be revealed.

The Ramaz, Rabbi Moshe Zacuto, comments on this verse in his notes on the Zohar, Toldos.

201 וזהו בעבור זה לא אמרתי אלא בשעה שיש מצה ומרור. ומ״מ גילוי זה נמשך ע״י היום לעשותם202,

Nevertheless, this revelation is drawn down through “today, to do them”; and this is “‘Because of

this’: I said it only at the time when there are matzah and maror.”

Yet that future revelation is drawn down by what is done now: “today, to do them” (Deuteronomy 7:11),

which the Talmud reads as “today to do them, tomorrow to receive their reward” (Eruvin 22a). This is why

“because of this” applies only when matzah and maror are actually before us. In Likkutei Torah, Shir

HaShirim 50b, the Alter Rebbe reads kivinu, “we hoped,” in that verse as kavin, the “lines” of drawing-down

we make by our deeds now, which will be seen openly then.

דהיינו בבחי׳ היום לעשותם שאז הוא דשייך בחי׳ הבחירה. וכמ״ש ראה נתתי לפניך את החיים203 ואת
204 הטוב ואת המות ואת הרע ובחרת בחיים.

That is, in the mode of “today, to do them,” for it is then that choice applies, as it is written, “See, I

have set before you life and good, and death and evil, and you shall choose life.”

Now, in this world, is the time of free choice, as the Torah says, “See, I have set before you life and good, and

death and evil … and you shall choose life” (Deuteronomy 30:15, 19).
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205 מרור גימ׳ ]גימטריא[ מות. ור״ל ]ורוצה לומר[ כי הגשמיות נק׳ מות ורע
והנה איתא בפע״ח ]בפרי עץ חיים[

שהוא כלה ונפסד והרוחניות נק׳ חיים וטוב וכמ״ש מזה בד״ה האזינו השמים206 וע״כ צריך להיות בחי׳

מרור ומרירות ממה שנמשך אחר הגשמיות כו׳ ולהיות ובחרת בחיים207 כו׳

Now, it is stated in Pri Etz Chaim that maror (מרור) has the numerical value of maves (מות, “death”).

That is to say: physicality is called “death” and “evil,” for it perishes and decays, and spirituality is

called “life” and “good,” as is explained in the discourse beginning “Listen, O heavens.” Therefore

there must be the level of maror and bitterness over having been drawn after physicality, etc., and

to fulfill “and you shall choose life,” etc.

The Arizal’s Pri Etz Chaim notes that maror (446 ,מרור) has the same value as maves (מות), “death.” The Alter

Rebbe explains: physicality is “death” and “evil” because it perishes, while spirituality is “life” and “good,”

as in the discourse on “Listen, O heavens”; so one must feel bitterness at having been drawn after the physi‐

cal, and so fulfill “and you shall choose life.”

וזה אינו שייך רק עכשיו אבל לע״ל ]לעתיד לבוא[ הוא אומר בלע המות לנצח208 )בישעיה סימן כ״ה(. שלא

יהיה הגשמיות מעלים ומסתיר כו׳.

And this applies only now; but of the Time to Come it says, “He will swallow up death forever” (in

Isaiah, chapter 25): that physicality will not conceal and hide, etc.

Such bitterness belongs only to the present. In the Time to Come “He will swallow up death forever” (Isaiah

25:8), and physicality will no longer conceal G-dliness.

וזהו ומחה ה׳ דמעה. אשר דמעה בגימט׳ ]בגימטריא[ ק״ך צירופי אלקים שמהם נמשך ההעלם והסתר כו׳

210 כו׳. ,211 209 ע״ד הקב״ה מוציא חמה מנרתקה212, אלא יהיה כמ״ש והיה הוי׳ לי לאלקים.

And this is “And Havayah will wipe away the tear (dim’ah)”: for dim’ah (דמעה) has the numerical

value of 120, the combinations of [the Name] Elokim, from which the concealment and hiding are

drawn, etc.; rather, it will be as it is written, “And Havayah will be to me as Elokim,” in the manner

of “The Holy One, blessed be He, takes the sun out of its sheath,” etc.

The same verse continues, “Havayah will wipe away the tear”: dim’ah (119 ,דמעה, counted with the word itself

as 120) equals the 120 combinations of the five letters of Elokim, the source of concealment. Then “Havayah

will be to me as Elokim” (Genesis 28:21), as in the Talmud’s image of G-d taking the sun out of its sheath

(Avodah Zarah 3b).
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וא״כ אז אין שייך בחי׳ מרור שהמרור הוא על בחי׳ ההסתר הנק׳ מות. כי אז בלע המות213 כו׳ ברוחניות

וכן בגשמיות ממש.

If so, then the level of maror will not apply, for the maror is over the level of concealment, which is

called “death”; for then “He will swallow up death,” etc., in spirituality and likewise in actual

physicality.

In the Time to Come maror will no longer apply: maror is bitterness over concealment, which is “death,” and

then death will be swallowed up, both spiritually and physically.

וכן בחי׳ מצה שהוא ענין השימור מהחמץ אינו שייך רק עכשיו אבל לע״ל ]לעתיד לבוא[ יהי׳ ]יהיה[ ע״ד

שלא הספיק להחמיץ שא״א לבא לבחי׳ חמץ ויש גשמי כלל מחמת הביטול כו׳

So too the level of matzah, which is the matter of guarding against chametz, applies only now; but

in the Time to Come it will be in the manner of “[the dough] did not have time to leaven”: that it will

be impossible to come to the level of chametz and physical yesh at all, because of the self-nullifica‐

tion (bittul), etc.;

Matzah, the guarding against chametz, will also not apply as it does now. One possibility is that, like the

dough in Egypt, nothing will be able to “rise” into chametz, the sense of physical yesh, because of the over‐

whelming bittul.

או כי גם מבחי׳ חמץ לא יהי׳ ]יהיה[ יניקה לחיצונים דהיינו שלא יהי׳ ]יהיה[ החמץ בחי׳ יש וגסות דקליפה

214 ה׳ אלא ע״ד ויגבה לבו בדרכי215,

or else, that even from the level of chametz there will be no nurture for the external forces; that is,

the chametz will not be the level of the yesh and coarseness of kelipah, but in the manner of “And

his heart was lifted up in the ways of Havayah.”

The other possibility is that chametz itself will no longer give nurture to the external forces: it will no longer

be the self-importance and coarseness of kelipah, but a holy pride, like Yehoshafat’s “his heart was lifted up

in the ways of Havayah” (II Chronicles 17:6).

וכמו שבקרבן תודה216 היו עשרה חלות חמץ. וכמ״ש הטעם ע״פ מזמור לתודה217 )בסידור(.

As in the thanksgiving offering there were ten loaves of chametz, as the reason is explained on the

verse “A psalm of thanksgiving” (in the Siddur).

So the thanksgiving offering included loaves of chametz (Leviticus 7:13), for a reason the Alter Rebbe gives

in his Siddur on “A psalm of thanksgiving” (Psalms 100).
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והרי ארז״ל ]אמרו רבותינו זכרונם לברכה[ ברבות פ׳ צו פ״ט לע״ל ]לעתיד לבוא[ כל הקרבנות בטלין וקרבן תודה

אינו בטל218 כו׳

And indeed our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Tzav, section 9: “In

the Time to Come all the offerings will be annulled, but the thanksgiving offering will not be an‐

nulled,” etc.

The Midrash on Parshas Tzav says that in the Time to Come all offerings will cease except the thanksgiving

offering.

והרי כל הקרבנות באות מצה חוץ מחמץ שבתודה ושתי הלחם שהן באות חמץ219 א״כ מזה מוכרח

שלע״ל ]שלעתיד לבוא[ מחמת עוצם הגילוי יתברר ויתעלה גם החמץ ועמ״ש בד״ה וידבר דעשה״ד ]דעשרת

הדברות[ מענין שתי הלחם שהיו באות חמץ

And all the offerings come as matzah, except for the chametz of the thanksgiving offering and the

Two Loaves, which come as chametz. If so, it follows necessarily from this that in the Time to

Come, because of the intensity of the revelation, the chametz too will be refined and elevated. And

see what is written in the discourse beginning “And [G-d] spoke,” on the Ten Commandments, on

the matter of the Two Loaves, which came as chametz.

All grain offerings are matzah except the chametz of the thanksgiving offering and the Two Loaves of

Shavuos (Menachos 52b; Leviticus 23:17), the two loaves of new wheat that the Torah commands to be baked

as chametz. Since the thanksgiving offering, with its chametz, will remain, the great revelation of the future

must refine and elevate even chametz; the text refers to a discourse on the Ten Commandments for the Two

Loaves.

220 אזי דוקא ממשיכים ולכן בחי׳ בעבור זה זהו דוקא בשעה שיש מצה ומרור שהוא בחי׳ היום לעשותם.

בחי׳ זה.

Therefore the level of “because of this” is specifically “at the time when there are matzah and

maror,” which is the level of “today, to do them”; then specifically one draws down the level of zeh

(“this”).

So “because of this” belongs to the present, “today, to do them,” when matzah and maror are before us. Only

through these present deeds is the level of zeh drawn down.
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S E C T I O N  9  ·  ¶ 3 1 – 3 3

Beginning and end

הוא גילוי אור א״ס ב״ה הסוכ״ע. דקמיה מעלה ומטה שוין ע״כ נק׳ זה וכמ״ש את השמים ואת הארץ
221 אני מלא.

It is the revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all

worlds (sovev kol almin), before which above and below are equal; therefore it is called zeh, as it is

written, “The heavens and the earth I fill.”

Zeh is the revelation of the light that encompasses all worlds, before which above and below are the same.

Because it is equally present everywhere it can be called zeh, “this,” as in “The heavens and the earth I fill”

(Jeremiah 23:24).

משא״כ לע״ל ]לעתיד לבוא[ אין מועיל בחי׳ תשובה וכמ״ש בגמרא פכ״ג דשבת דקנ״א ע״ב ע״פ אשר

תאמר אין לי בהם חפץ222 שאין בהם לא זכות ולא חובה223 כו׳.

Whereas in the Time to Come teshuvah will not avail, as stated in the Gemara, chapter 23 of

Shabbos, folio 151b, on the verse “of which you will say, ‘I have no desire in them’”: that in them

there is neither merit nor guilt, etc.

In the Time to Come teshuvah will not avail, for the Talmud (Shabbos 151b) reads “years of which you will

say, ‘I have no desire in them’” as the days of Mashiach, in which “there is neither merit nor guilt.” The work

of drawing down this light therefore belongs to now.

ועמ״ש בד״ה קול דודי בענין הנה זה בא מדלג כו׳.

And see what is written in the discourse beginning “The voice of my beloved,” on the matter of

“Behold, this one comes, leaping,” etc.

A reference to the discourse on “The voice of my beloved! Behold, this one comes, leaping” (Likkutei Torah,

Shir HaShirim 14c), which reads the verse as the Exodus, a redemption that came by a leap.

ועוי״ל ]ועוד יש לומר[ לתרץ הקושיא דלעיל בענין מצה זו שאנו224 אוכלים על שום מה על שום שלא
225 הספיק בצקת של אבותינו להחמיץ והלא כבר נצטוו מקודם בערב תאכלו מצות.

One may further say, to resolve the question above concerning “This matzah that we eat, for what

reason? Because the dough of our ancestors did not have time to leaven” — but surely they had al‐

ready been commanded beforehand, “In the evening you shall eat matzos” —

The Alter Rebbe offers another answer to the question with which the maamar began: the Haggadah says we

eat matzah because the dough had no time to rise, yet already before the Exodus they were commanded, “In

the evening you shall eat matzos” (Exodus 12:18).
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שי״ל ]שיש לומר[ שהוא ע״ד מ״ש מגיד מראשית אחרית226 כמ״ש ברבות פ׳ בראשית פט״ו ]פרק ט״ו / פרשה

229 אתמהא. 227 ע״פ הוא הסובב את כל ארץ החוילה228 עדיין לא היתה חוילה ואתה אומר הסובב.
ט״ו[

אלא מגיד מראשית אחרית

that it can be said that it is in the manner of what is written, “Telling the end from the beginning,”

as stated in [Midrash] Rabbah, Parshas Bereishis, section 15, on the verse “It is the one that sur‐

rounds the whole land of Chavilah”: “There was not yet a Chavilah, and you say ‘that surrounds’? It

is astonishing! Rather, [He] tells the end from the beginning.”

The answer follows “Telling the end from the beginning” (Isaiah 46:10). The Midrash asks how Genesis 2:11

could describe the river as the one “that surrounds the whole land of Chavilah” when Chavilah did not yet

exist, and answers that G-d “tells the end from the beginning,” describing at the outset what will come later;

the Kehot note gives the place as Bereishis Rabbah 16:2, though the text says section 15.

וכמ״כ ]וכמו כן[ כאן עיקר הענין דמצה זו שאנו אוכלים הוא ע״ש ]על שם[ שלא הספיק בצקת של אבותינו

להחמיץ עד שנגלה כו׳.

So too here: the main point of “this matzah that we eat” is on account of [the fact] that “the dough of

our ancestors did not have time to leaven before He revealed Himself,” etc.

So too here, the essential reason for matzah is the haste of the Exodus, and the earlier command anticipated

it.

ומ״ש מקודם בערב תאכלו מצות230 זהו ע״ד מגיד מראשית אחרית. ומ״מ האמת ג״כ כנ״ל דב׳ בחי׳

מצה הם שזהו ג״כ פי׳ ראשית ואחרית.

And what is written beforehand, “In the evening you shall eat matzos,” is in the manner of “telling

the end from the beginning.” Nevertheless, what was said above is also true, that there are two lev‐

els of matzah; and this too is the meaning of “beginning” and “end.”

The command before the Exodus anticipates the end. Yet the earlier explanation, that there are two kinds of

matzah, also stands, and it too is a “beginning” and an “end.”

פי׳ ראשית מלמטה למעלה זהו ענין ראשית חכמה יראת231 ה׳ שזהו ענין יראה תתאה שע״ז אמרו אם

232 והיא המצה הא׳. אין יראה אין חכמה233,

The meaning: “beginning,” from below to above, is the matter of “The beginning of wisdom is the

fear of Havayah,” which is the matter of the lower fear (yirah tata’ah), of which they said, “If there

is no fear, there is no wisdom”; and this is the first matzah.

“Beginning,” from below upward, is “The beginning of wisdom is the fear of Havayah” (Psalms 111:10): the

lower fear, which precedes wisdom, of which the Mishnah (Avos 3:17) says, “If there is no fear, there is no

wisdom.” This is the first matzah, the matzah of the first night.
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ומזה נמשך אח״כ בחי׳ אחרית היא המצה הב׳ וכמ״ש בפרדס בעה״כ ]בערכי הכינויים[ ערך234 אח רית

שזהו בחי׳ יובל.

And from this is drawn, afterwards, the level of “end” (acharis), which is the second matzah; as is

written in Pardes, in Erchei HaKinuyim, under the entry acharis, that this is the level of the Jubilee

(Yovel).

From the first matzah comes the second, the “end” (acharis). Rabbi Moshe Cordovero’s Pardes, in its lexicon

of Kabbalistic terms, identifies acharis with the Jubilee (Yovel).

235 פי׳
וכנודע דיצ״מ ]דיציאת מצרים[ נמשך מבחי׳ יובל שמשם נמשך החירות כו׳ ובמא״א ]ובמאורי אור[

אחרית ע״ה ]עליו השלום[ גימט׳ ]גימטריא[ כתר.

As is known, the Exodus from Egypt was drawn from the level of the Jubilee, from which freedom is

drawn, etc. And in Me’orei Or, acharis is explained as having, with the kolel, the numerical value of

Keser.

The Exodus came from the level of the Jubilee, the source of freedom, just as the Jubilee year sets slaves free.

Me’orei Or notes that acharis (619 ,אחרית), counting the word itself as one more, equals Keser (620 ,כתר).

והוא ענין שנגלה עליהן מלך מלכי המלכים כו׳ וזהו מגיד מראשית אחרית236 פי׳ מגיד לשון המשכה
237 כמו נהר דינור דנגיד ונפיק.

And this is the matter of “the King of the kings of kings revealed Himself to them,” etc. And this is

“telling (maggid) the end from the beginning”: maggid is a term for drawing down, as in “a river of

fire flowing (nagid) and going forth.”

This is the revelation of “the King of the kings of kings.” Maggid, “telling,” is read as “drawing down,” as in

the Aramaic of Daniel 7:10, “a river of fire flowing (nagid) and going forth.”

שע״י בחי׳ ראשית שהוא יראה תתאה זכו לבחי׳ אחרית היינו יראה עילאה שע״ז אמרו אם אין חכמה
242 241 כו׳: 239 כו׳. וכענין נעוץ תחלתן בסופן אין יראה238 וזהו ובמורא גדול זו גילוי שכינה240,

For through the level of “beginning,” which is the lower fear, they merited the level of “end,” that

is, the higher fear (yirah ila’ah), of which they said, “If there is no wisdom, there is no fear.” And

this is “and with great awe”: “this is the revelation of the Shechinah,” etc. And it is like the matter of

“Their beginning is wedged in their end,” etc.

Through the “beginning,” the lower fear, they merited the “end,” the higher fear that comes after wisdom

(“If there is no wisdom, there is no fear”), which the Haggadah calls “great awe … the revelation of the

Shechinah” (on Deuteronomy 26:8). In Likkutei Torah, Bamidbar 16b, the Alter Rebbe explains that this

higher fear is a great awe beyond the mind’s grasp, which comes through Torah study. As Sefer Yetzirah (1:7)

says, “their beginning is wedged in their end”: the first matzah leads to the second, and the end is rooted in

the beginning.

33
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I N  O N E ’ S  A V O D A H

The maamar draws its lessons from matzah and maror. Through the mitzvah of matzah, an arousal from be‐

low, the light of Abba is drawn inwardly to a Jew and not to the external forces; the seven days of matzah

draw bittul into the seven middos, where the evil inclination, “chametz,” has its hold; and maror is a real

bitterness over one’s distance from G-d and over being drawn after physicality, which arouses the Thirteen

Attributes of Mercy. All this belongs to the present, “today, to do them,” when choice and teshuvah still

avail, and the lower fear of G-d, “the beginning of wisdom,” leads to the higher fear.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the revelation of Imma on Yom Tov bring joy, while the higher revelation of Abba on Shabbos

brings bittul rather than revealed joy?

2. How does a child who knows his father before he can understand him illustrate the “smallness” of Abba in

matzah?

3. Why could only a light above the chain of levels, and not an angel, redeem Israel from Egypt, and how did

the mitzvah of matzah keep that light from Pharaoh?

4. What does the bitterness of maror accomplish, and why will neither maror nor the guarding of matzah ap‐

ply in the Time to Come?

5. In what sense are the two kinds of matzah a “beginning” and an “end,” and what do they teach about the

lower and the higher fear of G-d?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

להבין מ״ש בהגדה

The Alter Rebbe’s Siddur with Chassidic discourses has a

discourse on “And you shall tell your son,” the verse on

which the Haggadah rests.

K E H O T ’ S  N O T E

ראה סידור רצו, ג )והגדת לבנך(. סה״מ תקס״ה ע׳ תלה )בהגדה כנגד
ארבעה בנים(. מאמרי אדה״ז על פרשיות ע׳ תקכ )בכל דור ודור(. וראה גם
אוה״ת ויקרא כרך-ג ע׳ תשלא )והגדת לבנך(. קיצור שם בע׳ תשלח. ויקרא

כרך-ד ע׳ א׳כח.

1

מצה זו שאנו אוכלים ע״ש מה ע״ש שלא הספיק

“This matzah that we eat, for what reason? Because the

dough of our ancestors did not have time to leaven before

the King of the kings of kings, the Holy One, blessed be

He, revealed Himself to them and redeemed them.” The

maamar asks how this reason fits a commandment to eat

matzah that was given before the Exodus.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things

הגדה של פסח, מגיד, פסח מצה ומרור ד׳4

ל ם שֶׁ קָ צֵ יק בְּ פִּ סְ לֹּא הִ ל שׁוּם שֶׁ ה? עַ ל שׁוּם מַ ים, עַ לִ אָנוּ אוֹכְ צָּה זוֹ שֶׁ מַ
רוּךְ דוֹשׁ בָּ קָּ ים, הַ כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ ם מֶ יהֶ לָה עֲלֵ גְ נִּ ד שֶׁ יץ עַ חֲמִ הַ ינוּ לְ בוֹתֵ אֲ
גֹת יִם עֻ רַ צְ מִּ יאוּ מִ ר הוֹצִ ק אֲשֶׁ צֵ בָּ ת־הַ יֹּאפוּ אֶ ר: וַ מַ נֶּאֱ אָלָם, שֶׁ הוּא, וּגְ
ה דָ גַם־צֵ , וְ הַּ מֵ הְ מַ תְ הִ לוּ לְ לֹא יָכְ יִם וְ רַ צְ מִּ שׁוּ מִ י גֹרְ ץ, כִּ מֵ י לֹא חָ צּוֹת, כִּ מַ

ם. הֶ שׂוּ לָ לֹא־עָ
This sort of unleavened which we eat, is on account that

there was not time sufficient for the dough of our ancestors

to rise, until the blessed lord! the king of kings, did reveal

himself for to redeem them, as it is written, and they baked

unleavened cakes of the dough which they brought forth out

of Egypt, for it was not leavened, because they were thrust

out of Egypt, and could not tarry, neither had they prepared

for themselves any victuals.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)

2

כי גרשו

The Torah tells how Israel left Egypt: “They baked the

dough that they brought out of Egypt into unleavened

cakes, for it had not leavened, for they were driven out of

Egypt and could not delay.” The Haggadah brings this

verse as the proof of its reason.

Exodus 12:39שמות י״ב:ל״ט

שׁוּ י־גֹרְ ץ כִּ מֵ י לֹא חָ צּוֹת כִּ גֹת מַ יִם עֻ רַ צְ מִּ יאוּ מִ ר הוֹצִ ק אֲשֶׁ צֵ בָּ ת־הַ יֹּאפוּ אֶ וַ
ם: הֶ שׂוּ לָ ה לֹא־עָ דָ גַם־צֵ הַּ וְ מֵ הְ מַ תְ הִ לוּ לְ לֹא יָכְ יִם וְ רַ צְ מִּ מִ

And they baked unleavened cakes of the dough which they

brought forth out of Egypt, for it was not leavened; because

they were thrust out of Egypt, and could not tarry, neither

had they prepared for themselves any victual.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

3

בעשור לחדש הזה

In Egypt G-d tells Moshe and Aharon to say to all Israel:

“On the tenth of this month they shall take for themselves,

each man, a lamb.” These words open the laws of the

Pesach given before the Exodus, matzah among them, so

matzah was commanded before any haste.

Exodus 12:3שמות י״ב:ג׳

ה ישׁ שֶׂ ם אִ הֶ חוּ לָ קְ יִ זֶּה וְ שׁ הַ שֹׂר לַחֹדֶ עָ ל לֵאמֹר בֶּ אֵ רָ ת יִשְׂ ל־כׇּל־עֲדַ רוּ אֶ בְּ דַּ

יִת: בָּ ה לַ ית־אָבֹת שֶׂ בֵ לְ
Speak ye unto all the congregation of Israel, saying: In the

tenth day of this month they shall take to them every man a

lamb, according to their fathers’houses, a lamb for a

household;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, ג. באוה״ת פ׳ בא שכעין זה כתוב באבודרהם בסדר ההגדה ע״ש
שכתב שהתירוץ ע״ז הוא דחוק ע״ש בארוכה. נתבאר בסה״מ תרכ״ט
)הוצאת תשנ״ב( ע׳ קלג. וראה סה״מ תש״ד ד״ה מצה זו. סה״מ תש״ז ד״ה

מצה זו ע׳ 235.

4

על מצות ומרורים יאכלוהו

In the law of the second Pesach, G-d tells Moshe that one

who could not bring the offering brings it a month later:

“with matzos and bitter herbs they shall eat it.” The maa‐

mar’s words are this verse’s (as the Kehot note gives); the

same law was commanded for the Pesach in Egypt (Exodus

12:8), before any haste.

Numbers 9:11במדבר ט׳:י״א

ים רֹרִ צּוֹת וּמְ ל־מַ יִם יַעֲשׂוּ אֹתוֹ עַ בַּ רְ עַ ין הָ ר יוֹם בֵּ שָׂ ה עָ עָ בָּ אַרְ י בְּ נִ שֵּׁ שׁ הַ חֹדֶ בַּ
הוּ: לֻ יֹאכְ

in the second month on the fourteenth day at dusk they

shall keep it; they shall eat it with unleavened bread and bit‐

ter herbs;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר ט, יא.

5

שבעת ימים שאור לא ימצא

G-d’s command in Egypt for all generations: “For seven

days no leaven shall be found in your houses.” The maa‐

mar cites it as the seven-day law that later generations

keep.

Exodus 12:19שמות י״ב:י״ט

נֶּפֶשׁ ה הַ תָ רְ כְ נִ צֶת וְ מֶ חְ י כׇּל־אֹכֵל מַ יכֶם כִּ תֵּ בָ צֵא בְּ מָּ אֹר לֹא יִ ים שְׂ ת יָמִ עַ בְ שִׁ

ץ: אָרֶ ח הָ רַ זְ אֶ גֵּר וּבְ ל בַּ אֵ רָ ת יִשְׂ עֲדַ וא מֵ הִ הַ
Seven days shall there be no leaven found in your houses;

for whosoever eateth that which is leavened, that soul shall

be cut off from the congregation of Israel, whether he be a

sojourner, or one that is born in the land.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

6
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שמות יב, יט.

בכל מושבותיכם תאכלו מצות

“You shall eat nothing leavened; in all your dwellings you

shall eat matzos.” The second half of the command quoted

for the generations.

Exodus 12:20שמות י״ב:כ׳

צּוֹת: לוּ מַ יכֶם תֹּאכְ בֹתֵ כֹל מוֹשְׁ צֶת לֹא תֹאכֵלוּ בְּ מֶ חְ כׇּל־מַ
Ye shall eat nothing leavened; in all your habitations shall ye

eat unleavened bread.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

7

Rabbi Yose HaGelili derives that for the Pesach of Egypt

the prohibition of chametz applied for only one day, be‐

cause “no chametz shall be eaten” is followed by “Today

you are going out.” This is the basis of both the question

and the answer.

Pesachim 96b:1פסחים צ״ו ב:א׳

י י יוֹסֵ בִּ יָא, רַ נְ תַ הָ תוּ לָא? וְ ד וְ חָ יְלָה אֶ יִם לַ רַ צְ ח מִ סַ פֶ לָל דְּ כְּ ץ. מִ מֵ לָּא אַחָ אֶ
ד — חָ לָּא יוֹם אֶ ג אֶ ימּוּצוֹ נוֹהֵ ין חִ אֵ יִם שֶׁ רַ צְ ח מִ סַ פֶ ן לְ נַּיִ ר: מִ י אוֹמֵ ילִ לִ גְּ הַ

ים״. אִ ם יוֹצְ יּוֹם אַתֶּ יךְ לֵקהּ: ״הַ מִ ץ״, וּסְ מֵ ר: ״לֹא יֵאָכֵל חָ מוּד לוֹמַ לְ תַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

8

וכ״כ המזרחי בפ׳ ראה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

טז, ג.

9

Moshe, setting out the festivals, tells Israel: “Seven days

you shall eat matzos with it, bread of affliction, for in haste

you went out of the land of Egypt, so that you remember

the day you went out of Egypt.” This is the verse that

makes the seven days a remembrance of the Exodus, and

the source of the question.

Deuteronomy 16:3דברים ט״ז:ג׳

זוֹן פָּ חִ י בְ י כִּ ם עֹנִ חֶ צּוֹת לֶ יו מַ לָ ים תֹּאכַל־עָ ת יָמִ עַ בְ ץ שִׁ מֵ יו חָ לָ לֹא־תֹאכַל עָ
י מֵ יִם כֹּל יְ רַ צְ ץ מִ רֶ אֶ ךָ מֵ ת־יוֹם צֵאתְ כֹּר אֶ זְ ן תִּ עַ מַ יִם לְ רַ צְ ץ מִ רֶ אֶ יָצָאתָ מֵ

: יֶּיךָ חַ
Thou shalt eat no leavened bread with it; seven days shalt

thou eat unleavened bread therewith, even the bread of af‐

fliction; for in haste didst thou come forth out of the land of

Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

כי בחפזון יצאת

The Mizrachi raises this question on the Haggadah and

answers that the seven-day command was given for later

generations, while in Egypt chametz was forbidden only

one day; G-d knew they would leave in haste, and so com‐

manded seven days of matzah as a remembrance of the

Exodus.

Mizrachi, Deuteronomy 16:3מזרחי, דברים ט״ז:ג׳

כי בחפזון יצאת ולא הספיק הבצק להחמיץ וזה יהיה לך לזכרון. וזהו
ששנינו מצה זו שאנו אוכלין על שם שנגאלו אבותינו ממצרים ואנו

אומרים בהגדה על שום שלא הספיק בצקן של אבותינו להחמיץ ואם
תאמר והלא בזולת זה לא היו רשאין לאכול חמץ שכבר הוזהרו על כך
שנ׳ שבעת ימים מצות תאכלו אך ביום הראשון תשביתו שאור מבתיכם

כי כל אוכל חמץ ונכרתה הנפש ההיא מישראל מיום הראשון עד יום
השביעי י״ל דאזהרה זו אינה אלא לדורות שהיה גלוי וידוע לפניו

יתברך שיצאו ממצרים בחפזון עד שלא יספיק בצקן להחמיץ …
Four commentaries on Rashi. Warsaw, 1862 (Public Domain)

11

שעיקר המועדים הוא בחי׳ השמחה
The Rebbe Maharash develops there, from section 4 on,

the idea that joy is the essence of the festivals, with glosses

that bear on this maamar.

K E H O T ’ S  N O T E

ראה גם המשך וככה — תרל״ז סעי׳ ד׳ ואילך, עם הגהות לכאן. המשך שמח
תשמח — תרנ״ז בתחלתו.

12

ושמחת בחגך

Moshe commands joy on the festival of Sukkos for the

whole household and the needy with it: “And you shall re‐

joice in your festival.” The Sages apply the mitzvah of joy

to every festival, and the maamar calls joy their essence.

Deuteronomy 16:14דברים ט״ז:י״ד

יָּתוֹם הַ גֵּר וְ הַ י וְ וִ לֵּ הַ ךָ וְ תֶ מָ אֲ ךָ וַ דְּ בְ עַ ךָ וְ תֶּ ךָ וּבִ נְ ה וּבִ ךָ אַתָּ גֶּ חַ תָּ בְּ חְ מַ שָׂ וְ
: יךָ רֶ עָ שְׁ ר בִּ נָה אֲשֶׁ מָ אַלְ הָ וְ

And thou shalt rejoice in thy feast, thou, and thy son, and

thy daughter, and thy man-servant, and thy maid-servant,

and the Levite, and the stranger, and the fatherless, and the

widow, that are within thy gates.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים טז, יד.

13

גילוי מוחין דאימא

There the Rebbe Maharash adds that the revelation pro‐

duces joy, and the joy in turn causes revelation, as ex‐

plained at length elsewhere in the discourse “Mi yitencha

ke’ach li.”

K E H O T ’ S  N O T E

בוככה — תרל״ז סעי׳ ה׳ מוסיף ע״ז: שמהגילוי נעשה שמחה, והשמחה גורם
גילוי כמ״ש במ״א באריכות בד״ה מי יתנך כאח לי.

14

דהיינו מ״ש בהלל

There the Rebbe Maharash shows that this is the precise

reason Hallel is said on Yom Tov: it celebrates the revela‐

tion of the intellect of Imma.

K E H O T ’ S  N O T E

ראה בוככה שם שזהו הדיוק למה אומרים הלל ביו״ט.

15

מושיבי עקרת הבית

The psalmist praises G-d, who lifts the lowly: “He settles

the barren woman of the house as a joyful mother of chil‐

dren.” Plainly, the childless woman is given a home full of

children; the maamar reads it as Malchus, hidden all

week, rising on Yom Tov to Binah, “the mother,” and in ¶4

16
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P A R A G R A P H  2

P A R A G R A P H  3

it reads akeres both as “barren” and as one who dwells in

the ikarei, the foundations, of the house.

Psalms 113:9תהילים קי״ג:ט׳

הּ: לוּ־קָ לְ ה הַ חָ מֵ ים שְׂ נִ בָּ ם־הַ יִת אֵ בַּ ת הַ רֶ י עֲקֶ יבִ מוֹשִׁ
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קיג, ט.

לסעי׳ א׳

According to the note, this discourse explains that on

Shabbos there shines the essence of Chochmah, higher

than the Chochmah that shines within Binah.

K E H O T ’ S  N O T E

ראה בד״ה יום א׳ דחגה״ש — תרמ״ז ע׳ צז דשם מבאר דבשבת מאיר מבחי׳
עצם החכמה שלמעלה מבחי׳ החכמה שמאיר בבינה ע״ש ושם מציין גם

להמשך וככה — תרל״ז.

17

בשבת הוא גילוי מוחין דאבא

Alongside the Arizal’s Pri Etz Chaim (gate 20, chapter 1),

the note points to the Mitteler Rebbe’s explanations of the

Zohar for the teaching that Shabbos reveals the intellect of

Abba.

K E H O T ’ S  N O T E

ראה פע״ח ש״כ פ״א. ביאה״ז לאדה״א צב, ד.

18

ואין שם בחינת גילוי שמחה כביו״ט
The Rebbe explains that the maamar does not mean there

is no joy on Shabbos; its joy is “like a candle at noon,” in‐

cluded and nullified within the delight of Shabbos, for de‐

light and joy are bound together until they become one.

Proverbs 10:22משלי י׳:כ״ב

הּ: מָּ ב עִ צֶ ף עֶ לֹא־יוֹסִ יר וְ עֲשִׁ יא תַ כַּת ה׳ הִ רְ בִּ
The blessing of the L-RD, it maketh rich, And toil addeth

nothing thereto.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Moed Katan 23bמועד קטן כ״ג ב
K E H O T ’ S  N O T E

”וי״ל דהפירוש הוא לא שאין שמחה ח״ו בשבת )ואדרבה אין עצב בה )משלי
י, כב ירושלמי ברכות פ״ב סוף ה״ז. הובא בתוד״ה מאן דאמר — מו״ק כג,
ב((, רק שהשמחה היא כשרגא בטיהרא, כי השמחה נכללת ובטילה בהעונג
)ראה לקו״ש-ד ע׳ 1091 הערה 31( כי ענג ושמחה קשורים הם, עד שנעשים

חד ]ובספירות — חכמה )עונג( ובינה )שמחה( הם תרין רעין דלא מתפרשין,
”רעים אהובים” )ראה המשך שמח תשמח הנ״ל בתחלתו ובסופו([, ואדרבה

— ”השמחה אינו אלא גילוי העונג” )שמח תשמח שם ס״ע רסד(” —

משיחות ש״פ תבוא — תשמ״ח הערה 14.

19

שמחה כביו״ט

The note points to the Alter Rebbe’s Code of Jewish Law, in

the laws of Yom Tov, for the obligation of joy on the

festival.

K E H O T ’ S  N O T E

ראה שו״ע אדה״ז הל׳ יו״ט סתקכ״ט, ס״ו.

20

שיש ב׳ בחי׳ בגילוי אור א״ס ב״ה

A discourse of the Alter Rebbe from 5565 to which the note

points for these two levels in the revelation of the Infinite

Light.

K E H O T ’ S  N O T E

ראה סה״מ תקס״ה א ע׳ תלו ואילך.

21

נק׳ יש מיש

There is a gloss there on the idea that the chain of descent

as a whole is called “something from something.”

K E H O T ’ S  N O T E

בהמשך וככה — תרל״ז סעי׳ ה׳ יש הגה״ה.

22

כמשל בן המלך שצא מן השביה

In Tanya, chapter 31, “there is no joy as great as going out

of exile and captivity, like a king’s son who was in captivi‐

ty, grinding in prison, … and went out free to the house of

his father the king”; this is the joy of the G-dly soul when

through Torah and prayer it leaves the body’s

concealment.

K E H O T ’ S  N O T E

ראה תניא פרק לא.

23

מאפילה לאור גדול
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נוסח ברכת אשר גאלנו )בהגדה(.

24

מאפילה לאור גדול ומאבל ליו״ט ומשעבוד לגאולה

“Therefore we are obligated to thank ... Him who did all

these miracles for our fathers and for us: He brought us

out from slavery to freedom, from sorrow to joy, from

mourning to festival, from darkness to great light, and

from bondage to redemption.” The Haggadah recites

these words before Hallel; the maamar uses them for the

joy that comes from grasping the distance one has

crossed.

Mishnah Pesachim 10:5משנה פסחים י׳:ה׳

ר, דֵּ הַ ם, לְ רוֹמֵ ר, לְ אֵ פָ , לְ חַ בֵּ שַׁ לֵּל, לְ הַ הוֹדוֹת, לְ ין לְ יָּבִ נוּ חַ נַחְ ךְ אֲ יכָ פִ … לְ

לּוּ, אֵ ים הָ סִּ נִּ ת כָּל הַ נוּ אֶ לָ ינוּ וְ בוֹתֵ ה לַאֲ שָׂ עָ י שֶׁ מִ לֵּס, לְ קַ לֵּה, וּלְ עַ , לְ ךְ רֵ בָ לְ
לָה פֵ אֲ יוֹם טוֹב, וּמֵ בֶל לְ אֵ ה, וּמֵ חָ מְ שִׂ יָּגוֹן לְ רוּת, מִ חֵ דוּת לְ בְ עַ יאָנוּ מֵ הוֹצִ

לוּיָהּ: לְ נָיו, הַ פָ ר לְ נֹאמַ לָּה. וְ אֻ גְ בּוּד לִ עְ שִּׁ אוֹר גָּדוֹל, וּמִ לְ

Rabban Gamaliel used to say: whoever does not make men‐

tion of these three things on Pesah does not fulfill his duty.

And these are they: the pesah, matzah, and bitter herbs. The

pesah because the Omnipresent passed over the houses of

our fathers in Egypt. The matzah because our fathers were

redeemed from Egypt. The bitter herb because the

Egyptians embittered the lives of our fathers in Egypt. In

every generation a man is obligated to regard himself as

though he personally had gone forth from Egypt, because it

is …

25
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P A R A G R A P H  4

P A R A G R A P H  5

P A R A G R A P H  6

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

When David brought the Ark to Jerusalem and danced be‐

fore it, Michal mocked him: “How honored was the king of

Israel today, who exposed himself today before the eyes of

his servants’ maids, as one of the idlers is openly exposed

(kehigalos niglos).” The maamar borrows only the dou‐

bled verb, for a full and open revelation.

II Samuel 6:20שמואל ב ו׳:כ׳

ר ד וַתֹּאמֶ וִ את דָּ רַ קְ אוּל לִ יכַל בַּת־שָׁ צֵא מִ יתוֹ וַתֵּ ת־בֵּ ךְ אֶ רֵ בָ ד לְ וִ ב דָּ יָּשׇׁ וַ
יו דָ הוֹת עֲבָ ינֵי אַמְ עֵ יּוֹם לְ לָה הַ גְ ר נִ ל אֲשֶׁ אֵ רָ ךְ יִשְׂ לֶ יּוֹם מֶ בַּד הַ כְ ה־נִּ מַ

ים: קִ רֵ ד הָ לוֹת אַחַ גְ גָּלוֹת נִ הִ כְּ
Then David returned to bless his household. And Michal the

daughter of Saul came out to meet David, and said: ‘How did

the king of Israel get him honour to-day, who uncovered

himself to-day in the eyes of the handmaids of his servants,

as one of the vain fellows shamelessly uncovereth himself! ’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

26

The psalmist praises G-d, who “settles the barren woman

of the house as a joyful mother of children”: plainly, a

childless woman given a home full of children. The para‐

graph reads akeres both as “barren” and as one who

dwells in the ikarei, the hidden foundations, of the house:

Malchus, hidden all week, who becomes the mother on

Yom Tov.

Psalms 113:9תהילים קי״ג:ט׳

הּ: לוּ־קָ לְ ה הַ חָ מֵ ים שְׂ נִ בָּ ם־הַ יִת אֵ בַּ ת הַ רֶ י עֲקֶ יבִ מוֹשִׁ

Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

27

Reish Lakish expounds “He settles the akeres of the

house”: Knesses Yisrael said before the Holy One, blessed

be He, “Master of the world, Your children have made me

like a weasel that dwells in the foundations of houses.” The

maamar takes from this that akeres means one hidden in

the foundations of the house.

Pesachim 118b:8פסחים קי״ח ב:ח׳

ה רָ יִת״ — אָמְ בַּ ת הַ רֶ י עֲקֶ יבִ יב: ״מוֹשִׁ תִ כְ אי דִּ ישׁ, מַ קִ ן לָ עוֹן בֶּ מְ י שִׁ בִּ ר רַ אָמַ
נֶיךָ י בָּ מוּנִ ל עוֹלָם, שָׂ בּוֹנוֹ שֶׁ רוּךְ הוּא: רִ דוֹשׁ בָּ קָּ נֵי הַ פְ ל לִ אֵ רָ ת יִשְׂ נֶסֶ כְּ

ים. תִּ י בָ רֵ יקָּ עִ ה בְּ רָ דָּ ה זוֹ הַ דָּ חוּלְ כְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)

28

בגמ׳ פ׳ בתרא דפסחים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

קיח, ב.

29

בספר שו״ס

Besides Shushan Sodos itself (folio 68a), the note points to

the Tzemach Tzedek’s Or HaTorah on Devarim, where this

teaching is also brought.

K E H O T ’ S  N O T E

)= שושן סודות( סח, א. וראה גם באוה״ת דברים ע׳ כז.

30

נהפך להם מיגון לשמחה

Mordechai writes to fix Purim as the days on which the

Jews rested from their enemies, “the month that was

turned for them from sorrow to joy and from mourning to

a festival.” The maamar uses the words for the joy that

comes when the revealed light is grasped.

Esther 9:22אסתר ט׳:כ״ב

יָּגוֹן ם מִ הֶ ךְ לָ פַּ ר נֶהְ שׁ אֲשֶׁ חֹדֶ הַ ם וְ יהֶ בֵ אֹיְ ים מֵ יְּהוּדִ ם הַ הֶ ר־נָחוּ בָ שֶׁ ים אֲ יָּמִ כַּ
לֹחַ  שְׁ ה וּמִ חָ מְ שִׂ ה וְ תֶּ שְׁ י מִ מֵ ם יְ יוֹם טוֹב לַעֲשׂוֹת אוֹתָ בֶל לְ אֵ ה וּמֵ חָ מְ שִׂ לְ

ים: יֹנִ  בְ אֶ נוֹת לָ תָּ הוּ וּמַ עֵ רֵ ישׁ לְ נוֹת אִ מָ
the days wherein the Jews had rest from their enemies, and

the month which was turned unto them from sorrow to glad‐

ness, and from mourning into a good day; that they should

make them days of feasting and gladness, and of sending

portions one to another, and gifts to the poor.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

31

בחשך ראו אור גדול

Isaiah foretells deliverance: “The people who walked in

darkness have seen a great light; those who dwelt in the

land of the shadow of death, light has shone upon them.”

The maamar uses it for the contrast between darkness and

light that the soul grasps on Yom Tov.

Isaiah 9:1ישעיהו ט׳:א׳

ם: יהֶ וֶת אוֹר נָגַהּ עֲלֵ מָ לְ ץ צַ רֶ אֶ י בְּ בֵ יֹשְׁ אוּ אוֹר גָּדוֹל  ךְ רָ חֹשֶׁ ים בַּ כִ הֹלְ ם הַ עָ הָ
The people that walked in darkness have seen a great light;

they that dwelt in the land of the shadow of death, upon

them hath the light shined.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ט, א.

32

באור פני מלך
Shlomo’s proverb on a king’s favor: “In the light of the

king’s face is life, and his favor is like a cloud of the latter

rain.” The maamar applies “the light of the King’s face” to

the revelation of the King of the kings of kings that can be

grasped on the festival.

Proverbs 16:15משלי ט״ז:ט״ו

קוֹשׁ: לְ ב מַ עָ צוֹנוֹ כְּ יִּים וּרְ ךְ חַ לֶ נֵי־מֶ אוֹר־פְּ בְּ
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

33

בעוה״ב מזיו השכינה

There is a gloss there on the soul’s delight in the radiance

of the Shechinah in the World to Come, which the note

brings alongside this analogy.

K E H O T ’ S  N O T E

34
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בהמשך וככה — תרל״ז סי׳ ה׳ )ע׳ ז( יש הגה״ה.

מזיו השכינה

“In the World to Come there is no eating and no drinking

... rather, the righteous sit with their crowns on their

heads and enjoy the radiance of the Shechinah.” The maa‐

mar uses this as the model of delight that comes through

comprehension.

Berakhot 17a:12ברכות י״ז א:י״ב

ין בּוֹ בָּא אֵ עוֹלָם הַ בָּא. הָ עוֹלָם הַ זֶּה הָ ב: לֹא כָּעוֹלָם הַ רַ יהּ דְּ פוּמֵּ לָא בְּ גְּ רְ מַ

לֹא נְאָה וְ לֹא קִ ן וְ תָּ א וּמַ שָּׂ לֹא מַ יָּה וְ בִ יָּה וּרְ רִ לֹא פְּ יָּהּ וְ תִ לֹא שְׁ ילָה וְ כִ לֹא אֲ
ים נִ נֶהֱ ם וְ יהֶ אשֵׁ רָ ם בְּ יהֶ רוֹתֵ טְ עַ ין וְ בִ ים יוֹשְׁ יקִ דִּ לָּא צַ חֲרוּת, אֶ לֹא תַּ נְאָה וְ שִׂ

תּוּ״. יִּשְׁ לוּ וַ יֹּאכְ ים וַ לֹקִ  אֱ ת הָ זוּ אֶ יֶּחֱ ר: ״וַ מַ נֶּאֱ ינָה, שֶׁ כִ שְּׁ יו הַ זִּ מִ
It was a favourite saying of Rab : Not like this world is the

world to come. In the world to come there is neither eating

nor drinking; no procreation of children or business trans‐

actions; no envy or hatred or rivalry ; but the righteous sit

enthroned, their crowns on their heads, and enjoy the lustre

of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. ll).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

35

להנחיל אוהבי יש

Wisdom, speaking in Proverbs, promises those who love

her: “To cause those who love me to inherit yesh, and I will

fill their treasuries.” Plainly yesh is true wealth that en‐

dures; the maamar reads it as the Infinite Light revealed

as yesh, something the soul can grasp and enjoy. (context:

Steinsaltz Tanakh)

Proverbs 8:21משלי ח׳:כ״א

לֵּא: מַ ם אֲ יהֶ רֹתֵ אֹצְ י יֵשׁ וְ יל אֹהֲבַ חִ נְ הַ לְ
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי ח, כא.

36

בנהר יעברו ברגל

The psalmist calls all the earth to see G-d’s deeds: “He

turned the sea into dry land; through the river they passed

on foot (beregel); there we rejoiced in Him.” Plainly the

river is the Jordan, crossed after the sea; the maamar

reads beregel as “on the festival” (regel), and the river as

Binah, which goes out from Eden. (context: Steinsaltz

Tanakh) (Kehot: Psalms 66:4)

Psalms 66:6תהילים ס״ו:ו׳

ה־בּוֹ: חָ מְ שְׂ ם נִ גֶל שָׁ רָ רוּ בְ בְ ר יַעַ נָּהָ ה בַּ שָׁ יַבָּ ךְ יָם לְ פַ הָ

He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים סו, ד.

37

נהר היוצא מעדן

The Torah describes Gan Eden: “And a river went out of

Eden to water the garden.” In Kabbalah the river is Binah,

which flows from Eden, Chochmah.

Genesis 2:10בראשית ב׳:י׳

ים: אשִׁ ה רָ עָ בָּ אַרְ יָה לְ הָ ד וְ רֵ פָּ ם יִ שָּׁ ן וּמִ גָּ ת־הַ קוֹת אֶ שְׁ הַ ן לְ דֶ עֵ יֹצֵא מֵ ר  נָהָ וְ

And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

38

הוי׳ לי בעזרי

In Hallel the psalmist, beset by enemies, trusts in G-d:

“Havayah is with me among my helpers, and I will see [the

downfall of] my enemies.” These are the opening words of

the discourse to which the parenthesis refers.

Psalms 118:7תהילים קי״ח:ז׳

אָי: שֹׂנְ ה בְ אֶ רְ י אֶ נִ אֲ י וַ רָ עֹזְ י בְּ ה׳ לִ
The L-RD is for me as my helper; And I shall gaze upon

them that hate me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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החכמה מאין תמצא

Job contrasts the treasures men dig out of the earth with

wisdom, and asks: “And wisdom, from where (me’ayin)

shall it be found?” Chassidus reads the question as a state‐

ment: “Chochmah is found from ayin,” from the level that

is beyond grasp. (context: Steinsaltz Tanakh)

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב כח, יב.

40

אין נק׳ מה שאינו מושג

There the Alter Rebbe explains that even in the higher

worlds the Essence is not grasped; the only “comprehen‐

sion” is by way of negation, knowing that He is “wise, but

not with a knowable wisdom,” and that from His wisdom

comes creation something from nothing, which cannot be

understood.

K E H O T ’ S  N O T E

ראה גם לעיל פ׳ פקודי ג, ג.

41

אבל מוחין דאבא . . למעלה מעלה מבחי׳ בינה

The note points there, and to the sources listed there, for

the intellect of Abba being far above Binah and

comprehension.

K E H O T ’ S  N O T E

ראה קונטרס דרושי חתונה תרנ״ב ע׳ ו. וש״נ.
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דלית מחשבה תפיסא

In Eliyahu’s prayer (Patach Eliyahu): “You are exalted

above all the exalted, hidden from all the hidden; no

43
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P A R A G R A P H  8

thought can grasp You at all.” Here it describes the Infinite

Light revealed through the intellect of Abba.

Tikkunei Zohar 17a:10–12תקוני הזהר י״ז א:י׳-י״ב

אנת הוא עלאה על כל עלאין סתימא על כל סתימין. לית מחשבה
תפיסא בך כלל. אנת הוא דאפיקת עשר תקונין. וקרינן לון עשר
ספירן. לאנהגא בהון עלמין סתימין דלא אתגליין. ועלמין דאתגליין.
ובהון אתכסיאת )נ״א אתכסייא( מבני נשא. ואנת הוא דקשיר לון
ומיחד לון. ובגין דאנת מלגאו. כל מאן דאפריש חד מן חבריה מאלין

עשר. אתחשיב ליה כאלו אפריש בך.
Constantinople, 1740 (CC-BY-NC)

בקושי התירו לדבר בד״ת בשבת

The note points to the sources gathered there for this say‐

ing about Torah study on Shabbos.
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ירושלמי שבת טו, ג. וראה הנסמן במאמרי אדה״ז-פרשיות לע׳ תשסט. ראה
לקו״ש חכ״א ע׳ 484. הובא בס׳ היראה לרבינו יונה ז״ל, והמדפיסים הגיהו

שם. ]כ[.
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אורייתא מחכמה נפקת

The Zohar says that the Torah comes forth from supernal

Chochmah. The maamar reads “comes forth” as going

outside: the Torah is only a radiance of Chochmah, not its

essence.

Zohar II, 121aזח״ב קכא, א
K E H O T ’ S  N O T E

זח״ב קכא, א. שם פה, א.
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אורייתא מחכמה נפקת
A second place in the Zohar, given in the Kehot note, that

the Torah comes forth from supernal Chochmah.

Zohar, Yitro 21:378–22:389ספר הזהר, יתרו כ״א:שע״ח-כ״ב:שפ״ט

According to R. Judah, “father” represents Wisdom

(Hokhmah) and “mother” Understanding (Binah). Said R.

Judah: ‘Both interpretations mean one and the same thing,

for we have been taught that the Torah emanated from the

Supernal Wisdom.’ R. Jose said that the Torah emanated

from Understanding, for it says: “to perceive the words of

understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בד״ה עוטה אור כשלמה

The letter opens with “Who wraps Himself in light as a

garment” and brings the Arizal: Moshe’s comprehension

did not reach the inner dimension of supernal Chochmah,

Abba of Atzilus, but only the “back” of Chochmah en‐

clothed in Binah and in Z’eir Anpin, “in the secret of ‘the

novlos of supernal Chochmah is Torah.’” This is why the

maamar says the essence of Chochmah is far above the

Torah.

K E H O T ’ S  N O T E

אגה״ק סי״ט.
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עוטה אור כשלמה

The psalmist praises G-d, “who wraps [Himself] in light as

a garment, who spreads out the heavens like a curtain.”

These are the opening words of Iggeres HaKodesh 19 in

Tanya, to which the parenthesis refers.

Psalms 104:2תהילים ק״ד:ב׳

ה: יעָ יְרִ יִם כַּ מַ ה שָׁ ה נוֹטֶ מָ לְ ה־אוֹר כַּשַּׂ עֹטֶ
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נובלות חכמה שלמעלה תורה
“The fallen fruit (novlos) of the wisdom above is the

Torah.” The saying that Iggeres HaKodesh 19 explains

with the Arizal: the Torah as we have it is the outer level of

supernal Chochmah.

Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳

… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא -
שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל

חמה; נובלת חכמה של מעלה - תורה:

“The L-rd G-d cast a deep slumber upon the man, and he

slept. He took one of his sides, and He closed it with flesh in

its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

a deep slumber” – Rabbi Yehoshua of Sikhnin said in the

name of Rabbi Levi: The beginning of downfall [mapala] is

sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall

down.” Rav said: There are three slumbers: the slumber of

…

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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היוצאת מהחכמה
The same gloss says the explanation is broadened in

Parshas Lech, which the editors identify as Or HaTorah on

Lech Lecha, p. 874a.
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ועי׳ בבי׳ ב׳ ע״פ השמים ]כסאי ברד״ה — אינו ברור בהכת״י[ ובלקו״ת
ממהר״ש נ״ע שם ]יא, ב[. ושם בפ׳ לך הרחב הביאור סי׳ ג׳ צד 166 ]אוה״ת

לך תתרעד, א[. ]כ[.
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וכחשיכה כאורה

David, praising G-d from whom nothing is hidden, says:

“Even darkness does not darken for You, and night shines

like day; as darkness, so light.” Plainly, darkness hides

nothing from G-d; the maamar applies it to the level of

Abba, where above and below are equal, and in ¶9 reads

its two kafs as making each equal to the other. (context:

Steinsaltz Tanakh)

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלט, יב.

ודקדוק הלשון כחשכה כאורה

According to the note, this precise reading of the two kafs

of kachashechah ka’orah is quoted there.

K E H O T ’ S  N O T E

מובא בסה״מ תרל״ה ע׳ כרך-ב ע׳ שעו.
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כחשכה כאורה

David, praising G-d from whom nothing is hidden, says

“as darkness, so light” (kachashechah ka’orah). Plainly,

darkness and light are alike to G-d; the paragraph asks

why each word carries the comparative kaf, and reads the

doubled kaf as making each equal to the other. (context:

Steinsaltz Tanakh)

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכתר עליון אע״ג דאיהו אור צח אור מצוחצח אוכם הוא

“Supernal Keser, although it is the primordial light, a

clear light and a brilliant light, is black before the Cause of

causes … all lights are darkened before Him.” The source

the Kehot note gives for this line.

Tikkunei Zohar 135b:1תקוני הזהר קל״ה ב:א׳

ן )דברים ו ד( יְ הוָֹה ינוּן י״א י״א מִ אִ ה, וְ ירָ פִ ה וּסְ ירָ פִ ל כָּל סְ ינוּן י״א, עַ אִ דְּ
י רֵ קְ תְ א׳ אִ ן בְּ כֵ י׳ יהו״ה, וְ יוֹן, בְּ לְ "ל עִִ י אֵ רֵ קְ תְ א׳ אִ ד, בְּ ינוּ יְ הוָֹה אֶ חָ לֹהֵ אֱ 
ל גַּב לָּאָה אַף עַ ר עִ עוֹד כֶּתֶ . וְ מוּהָ א אוּקְ הָ אלהינ״ו אהי״ה אלקי״ם אדנ״י וְ
לּוֹת, עִ לַּת הָ ם עִ דָ יהוּ אוּכַם קֳ צָח, אִ צוּחְ אוֹר מְ מוֹן אוֹר צַח וְ דְ יהוּ אוֹר קַ אִ דְּ
ים לִּ תַּ לְ יו תַּ ווּצּוֹתָ הוֹן )שיר ה יא( קְ ר בְּ מַ תְּ נֵּיהּ אִ יָין מִ לְ תַ ין דְּ יָילִ כָל חֲ וְ
ין הוֹרִ הוּ נְ לְּ כֻ יהּ, דְּ הוֹרֵ י נְ מֵּ א קַ ימָ יְ א קַ הוֹרָ ב, לֵית נְ חוֹרוֹת כָּעוֹרֵ שְׁ

יהּ. מֵּ כָאן קַ שְׁ חַ תְ אִ
Tikkunei Zohar - Vocalized (Public Domain)
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דכל נהורין מתחשכאן קמי׳ כו׳ וכ״ע אע״ג . . אוכם הוא כו׳

The words here quote Tikkunei Zohar, Tikkun 70 · 135b:1–

2; the passage is shown below.

Tikkunei Zohar, Tikkun 70 · 135b:1–2תקו״ז תיקון ע

צָח, צוּחְ אוֹר מְ מוֹן אוֹר צַח וְ דְ יהוּ אוֹר קַ אִ ל גַּב דְּ לָּאָה אַף עַ ר עִ עוֹד כֶּתֶ … וְ
הוֹן )שיר ר בְּ מַ תְּ נֵּיהּ אִ יָין מִ לְ תַ ין דְּ יָילִ כָל חֲ לּוֹת, וְ עִ לַּת הָ ם עִ דָ יהוּ אוּכַם קֳ אִ
י מֵּ א קַ ימָ יְ א קַ הוֹרָ ב, לֵית נְ חוֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ ווּצּוֹתָ ה יא( קְ
ין, ימִ תִ לּוֹת סְ ה עִ י כַּמָּ זִ א חֲ יהּ. תָּ מֵּ כָאן קַ שְׁ חַ תְ ין אִ הוֹרִ הוּ נְ לְּ כֻ יהּ, דְּ הוֹרֵ נְ
יהוּ, יְ גַבַּ כָּבָה לְ רְ ן מֶ ירָ פִ ן, וּסְ ירָ פִ סְ ין בִּ בִ כָּ ינוּן מוּרְ אִ ין וְ שִׁ בְּ לַ תְ ינוּן מִ אִ דְּ

י גָבֹהַּ ר )קהלת ח ח( כִּ מַ תְּ יהוּ אִ יְ עֲלַ ם, וַ נֵי אָדָ בוֹת בְּ שְׁ חְ מַּ ין מִ ירִ מִ ינוּן טְ אִ דְ
ין … הוֹרִ ם, נְ יהֶ ים עֲלֵ בֹהִ ר וּגְ בֹהַּ שֹׁמֵ ל גָּ עַ מֵ

Tikkunei Zohar - Vocalized (Public Domain)

K E H O T ’ S  N O T E

תקו״ז תי׳ ע׳ )קלה, ב(.
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סד״ה שחורה אני

There the Alter Rebbe speaks of “the supernal darkness of

‘He made darkness His hiding place,’ which is above com‐

prehension,” citing the Zohar that the brightest light is

sometimes called “black” because, from its very great‐

ness, it cannot be grasped at all; from there comes the hid‐

den love, “black fire,” like a son’s love for his father.

K E H O T ’ S  N O T E

לקו״ת שה״ש ו, ב.
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שחורה אני ונאוה

The maiden tells the daughters of Jerusalem, “I am black,

yet comely,” darkened by the sun yet lovely. These are the

opening words of the discourse (Likkutei Torah, Shir

HaShirim 6b) to which the parenthesis refers, which

speaks of the supernal darkness above comprehension.

Song of Songs 1:5שיר השירים א׳:ה׳

לֹמֹה:  יעוֹת שְׁ ירִ ר כִּ דָ י קֵ הֳלֵ אׇ ם כְּ לָ͏ִ נוֹת יְרוּשָׁ נָאוָה בְּ י וְ נִ ה אֲ חוֹרָ שְׁ

’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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המולך מהודו ועד כוש

The Megillah opens with Achashverosh, “who reigned

from Hodu to Kush,” from India to Ethiopia, the ends of

his empire. That discourse reads Hodu as hod, splendor,

and Kush as darkness, and takes the Gemara’s view that

the two lay side by side (Megillah 11a) as the supernal

darkness in which the light is hidden.

Esther 1:1אסתר א׳:א׳

ים רִ שְׂ עֶ בַע וְ ד־כּוּשׁ שֶׁ עַ הֹדּוּ וְ ךְ מֵ מֹּלֵ וֵרוֹשׁ הַ שְׁ חַ וֵרוֹשׁ הוּא אֲ שְׁ חַ י אֲ ימֵ י בִּ הִ יְ וַ
ינָה: דִ אָה מְ וּמֵ

NOW IT came to pass in the days of Ahasuerus—this is

Ahasuerus who reigned, from India to Ethiopia, over a hun‐

dred and seven and twenty provinces—

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה יונתי בחגוי הסלע
On 17a the discourse on “My dove, in the clefts of the

rock” reads “Arise, go” as written, lechi, with kaf and yud,

alluding to the root of the soul: kaf and yud are its two en‐

compassing levels, yechidah and chayah.
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לקו״ת שה״ש יז, א.
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יונתי בחגוי הסלע

The beloved calls to his love, hiding like a dove in the

clefts of the rock, to show her face and let her voice be

heard: “My dove, in the clefts of the rock, in the hidden

place of the steep.” The opening words of the discourse

cited for the kaf of ka’orah as Keser.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ
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O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

כלה ונחרצה

When the letter kaf came before G-d, saying “I am Your

glory,” and asked that the world be created with it, He an‐

swered, “Go back to your place, for with you is heard ‘de‐

struction decreed’ (kalah venecheratzah).” The maamar

takes this as the kaf of darkness.

Zohar, Introduction 6:28–38ספר הזהר, הקדמה ו׳:כ״ח-ל״ח
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וע״ד שנזכר בזח״א ד״ג ע״א

The Tzemach Tzedek quotes the Zohar: when the kaf came

down from the Throne of Glory, two hundred thousand

worlds trembled, and G-d would not create the world with

it, “for with you is kalah venecheratzah”; and he adds that

“the kaf is from the level of Keser.” This supports reading

one kaf as Keser and the other as destruction.
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”בההיא שעתא נחתת מן קדמוהי אות כ׳ מעל כורסייא יקריה כו׳ ואזדעזו

מאתן אלף עלמין כו׳, דלא אברו בך עלמא דהא בך כלייה ונתרצה. והנה
הכ״ף הוא מבחי׳ כתר” — יהל אור ע׳ תרכג.
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ישת חושך סתרו

In David’s song of deliverance G-d comes down in a

storm: “He made darkness His hiding place, His canopy

around Him,” dark waters and thick clouds. Plainly G-d is

hidden in the storm clouds; the maamar reads it as the

level above comprehension, where nothing is revealed to

the mind. (context: Steinsaltz Tanakh)

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ

He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים יח, יב.
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היש ה׳ בקרבנו אם אין

Rabbi Shimon explains that Moshe’s instruction to the

spies, “whether there is a tree in it or not,” hinted at this

earlier question: whether the land’s fruit is like that of oth‐

er lands, or whether a higher difference is drawn there

from Atika Kadisha. The text refers to it for yesh and ayin.

Zohar, Sh'lach 6:31–39ספר הזהר, שלח לך ו׳:ל״א-ל״ט

R. Simeon said: ‘What he said was this: “If you see that the

produce of the land is like that of other lands, then the Tree

of Life is in it, but it does not derive from a still higher place.

But if you see that its produce is superior to that of all the

rest of the world, then you will know that that difference

originates from the Ancient Holy One who is called ayin

(nothing), and you will know the answer to the question once

asked by the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

64

להנחיל אוהבי יש

Wisdom’s promise: “To cause those who love me to inherit

yesh.” Here yesh stands for revelation within the chain of

levels.

Proverbs 8:21משלי ח׳:כ״א

לֵּא: מַ ם אֲ יהֶ רֹתֵ אֹצְ י יֵשׁ וְ יל אֹהֲבַ חִ נְ הַ לְ

That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קנה חכמה קנה בינה

A father urges his son: “Acquire wisdom, acquire under‐

standing.” The word kneh (155 ,קנה) appears twice, and 2 ×
155 = 310, the value of yesh (יש).

Proverbs 4:5משלי ד׳:ה׳

י: י־פִ רֵ מְ אִ ט מֵ אַל־תֵּ כַּח וְ שְׁ ינָה אַל־תִּ נֵה בִ ה קְ מָ כְ נֵה חׇ קְ
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ב״פ קנה גימט׳ יש

the passage shares nothing with the note

K E H O T ’ S  N O T E

וע״ל כאן )יוד, א( וש״נ. ]כ[.
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והחכמה מאין תמצא

Job’s question, “And wisdom, from where (me’ayin) shall

it be found?”, read as “Chochmah is found from ayin”: the

highest point of Chochmah, which cleaves to its source.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

68

כשמן הטוב

On “like the good oil upon the head,” the Zohar says the

good oil is the holy anointing oil that flows from Atika

Kadisha into the supernal river and down upon the King’s

head. The text refers to it for ayin, the point of Chochmah

joined to its source.

Zohar, Vayikra 13:97–16:104ספר הזהר, ויקרא י״ג:צ״ז-ט״ז:ק״ד
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כשמן הטוב

The psalm on brothers dwelling together likens it to “the

good oil upon the head, running down upon the beard, the

beard of Aharon.” The verse the Zohar passage explains.

Psalms 133:2תהילים קל״ג:ב׳

יו: דּוֹתָ י מִ ל־פִּ ד עַ יֹּרֵ  ן־אַהֲרֹן שֶׁ קַ ן זְ זָּקָ ל־הַ ד עַ יֹרֵ רֹאשׁ  ל־הָ טּוֹב עַ ן הַ מֶ כַּשֶּׁ
It is like the precious oil upon the head, Coming down upon

the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה צאינה וראינה

The discourse “Go out and see” explains that the Torah is

likened to bread, wine and oil, three different levels, from

“wine gladdens the heart of man, to make the face shine

with oil, and bread sustains the heart of man,” and asks

how the joy that comes from the wine of Torah differs from

the shining that comes from its oil.

K E H O T ’ S  N O T E

לקו״ת שה״ש כד, ד.

71

צאינה וראינה

The daughters of Zion are called to go out and see King

Shlomo in the crown with which his mother crowned him

on his wedding day; the Sages read “his wedding day” as

the giving of the Torah. The opening words of the dis‐

course referred to.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ

בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ
Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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להצהיל פנים משמן

Praising G-d for what grows from the earth, the psalmist

says that wine gladdens the heart of man, oil makes the

face shine, and bread sustains the heart. The discourse

contrasts the joy of wine with the shining that comes from

oil.

Psalms 104:15תהילים ק״ד:ט״ו

ד: עָ סְ נוֹשׁ יִ בַב־אֱ ם לְ חֶ לֶ ן וְ מֶ שָּׁ ים מִ נִ יל פָּ הִ צְ הַ נוֹשׁ לְ בַב־אֱ ח לְ מַּ ן יְשַׂ יַיִ וְ
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סד״ה שיר השירים
There, after “a clear light, a brilliant light, is black,” the

Alter Rebbe explains “for your love is better” as the revela‐

tion of His essence drawn down through Torah and

mitzvos, which is “better than wine.” In a bracket there he

refers back to the discourse “Matzah zo,” this maamar.
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לקו״ת שה״ש ב, א.
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כי טובים דודיך מיין

The maiden says to her beloved, “For your love (dodecha)

is better than wine.” Dodecha is read as a level above the

joy of wine.

Song of Songs 1:2שיר השירים א׳:ב׳

ן: יָּיִ יךָ מִ ים דֹּדֶ י־טוֹבִ יהוּ כִּ יקוֹת פִּ שִׁ נְּ י מִ נִ קֵ יִשָּׁ
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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המשמח אלקים

In Yotam’s parable the vine declines to reign over the

trees: “Shall I leave my wine, which gladdens Elokim and

men?” Plainly, wine poured on the altar and drunk by peo‐

ple brings joy; in Chassidus wine “gladdens Elokim,” the

joy that belongs to Binah. (context: Steinsaltz Tanakh)

Judges 9:13שופטים ט׳:י״ג

י תִּ כְ לַ הָ ים וְ נָשִׁ אֲ ים וַ לֹקִ  חַ אֱ מֵּ שַׂ מְ י הַ ירוֹשִׁ ת־תִּ י אֶ תִּ לְ חֳדַ ן הֶ גֶּפֶ ם הַ הֶ ר לָ וַתֹּאמֶ
ים: צִ עֵ ל־הָ נוּעַ עַ לָ

And the vine said unto them: Should I leave my wine, which

cheereth G-d and man, and go to hold sway over the trees?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה ששים המה מלכות

In section 3 of the discourse on “There are sixty queens,”

the Alter Rebbe asks why Joel says “a spring (maayan)

shall go out,” not a river: Eden, supernal Chochmah, is

called a spring because it is still hidden, ayin, as in

“Chochmah is found from ayin,” while the river that goes

out of Eden, Binah, is where the worlds begin to

“separate.” In the future the spring itself will be revealed

below, and there will be no separation at all.
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לקו״ת שה״ש לט, א.
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ששים המה מלכות

The lover says that there are “sixty queens and eighty con‐

cubines,” yet his dove is one. The opening words of anoth‐

er discourse referred to.

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ
There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומעין מבית ה׳ יצא

Joel foretells that on that day “a spring shall go out from

the house of Havayah and water the valley of Shittim.” The

discourse referred to (on “There are sixty queens”) asks

why it says a spring and not a river.

Joel 4:18יואל ד׳:י״ח

י יקֵ פִ כׇל־אֲ לָב וְ נָה חָ כְ לַ בָעוֹת תֵּ גְּ הַ יס וְ סִ ים עָ רִ הָ פוּ הֶ טְּ הוּא יִ יּוֹם הַ יָה בַ הָ וְ
ים: טִּ שִּׁ ל הַ ת־נַחַ ה אֶ קָ שְׁ הִ ית ה׳ יֵצֵא וְ בֵּ יָן מִ עְ יִם וּמַ כוּ מָ ה יֵלְ יְהוּדָ

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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היש ה׳ בקרבנו

At Refidim, where there was no water, Israel quarreled with

Moshe and tested G-d, saying, “Is Havayah in our midst,

or not (ayin)?”, and the place was named Massah and

80



L I K K U T E I  T O R A H  ·  P A R S H A S  T Z AV  ·  M A A M A R  6 …להבין מ״ש בהגדה מצה זו שאנו אוכלים ע״ש

57likuteitorah.com/likkutei-torah/tzav/6/

P A R A G R A P H  1 0

Merivah. Plainly ayin is “not”; the maamar reads yesh and

ayin as two levels of revelation.

Exodus 17:7שמות י״ז:ז׳

ת־ה׳ ם אֶ ל נַסֹּתָ עַ ל וְ אֵ רָ נֵי יִשְׂ יב בְּ ל־רִ יבָה עַ רִ ה וּמְ סָּ קוֹם מַ מָּ ם הַ א שֵׁ רָ קְ יִּ וַ
ן: ם־אָיִ נוּ אִ בֵּ רְ קִ לֵאמֹר הֲיֵשׁ ה׳ בְּ

And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יז, ז.

ובד״ה ושאבתם מים בששון
The discourse on the water-drawing of Sukkos contrasts

the wine libation, stated explicitly in the Written Torah,

with the water libation, a law given to Moshe at Sinai, and

begins from wine that “gladdens Elokim” and from Binah,

“the mother of children.” It develops the contrast between

the joy of wine and what is above it.
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לקו״ת סוכות עט, ד.
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ושאבתם מים בששון

Isaiah’s song of the redeemed: “And you shall draw water

with joy from the springs of salvation.” The water-drawing

of Sukkos was done with great joy on the strength of this

verse; these are the opening words of the discourse for

Sukkos referred to.

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בערב תאכלו מצות
G-d’s command in Egypt: “In the first month, on the four‐

teenth day of the month, in the evening, you shall eat mat‐

zos.” It was given before the Exodus.

Exodus 12:18שמות י״ב:י״ח

ד חָ אֶ ד יוֹם הָ צֹּת עַ לוּ מַ ב תֹּאכְ רֶ עֶ שׁ בָּ ר יוֹם לַחֹדֶ שָׂ ה עָ עָ בָּ אַרְ אשֹׁן בְּ רִ בָּ
ב: רֶ עָ שׁ בָּ ים לַחֹדֶ רִ שְׂ עֶ וְ

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen‐

tieth day of the month at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מושיבי עקרת הבית אם הבנים שמחה

“He settles the barren woman of the house as a joyful

mother of children.” The verse used for the joy of Yom Tov.

Psalms 113:9תהילים קי״ג:ט׳

הּ: לוּ־קָ לְ ה הַ חָ מֵ ים שְׂ נִ בָּ ם־הַ יִת אֵ בַּ ת הַ רֶ י עֲקֶ יבִ מוֹשִׁ
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בנהר יעברו ברגל שם נשמחה בו

“Through the river they passed on foot; there we rejoiced

in Him.” Read as the ascent to Binah on the pilgrimage

festivals.

Psalms 66:6תהילים ס״ו:ו׳

ה־בּוֹ: חָ מְ שְׂ ם נִ גֶל שָׁ רָ רוּ בְ בְ ר יַעַ נָּהָ ה בַּ שָׁ יַבָּ ךְ יָם לְ פַ הָ
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והחכמה מאין תמצא

Read as “Chochmah is found from ayin”: the level re‐

vealed on Shabbos.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נהר היוצא מעדן

“And a river went out of Eden to water the garden.” The

river is Binah, root of the chain of cause and effect; Eden

is above it.

Genesis 2:10בראשית ב׳:י׳

ים: אשִׁ ה רָ עָ בָּ אַרְ יָה לְ הָ ד וְ רֵ פָּ ם יִ שָּׁ ן וּמִ גָּ ת־הַ קוֹת אֶ שְׁ הַ ן לְ דֶ עֵ יֹצֵא מֵ ר  נָהָ וְ
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עין לא ראתה

Isaiah, praying for redemption, says that “no eye has

seen, O G-d, except You, what He will do for one who waits

for Him.” The Sages apply it to what is beyond all revela‐

tion; here, to Eden itself, beyond all comprehension.

Isaiah 64:3ישעיהו ס״ד:ג׳

ה ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא־רָ יִ ינוּ עַ זִ אֱ עוּ לֹא הֶ מְ עוֹלָם לֹא־שָׁ וּמֵ
כֵּה־לוֹ: חַ מְ לִ

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סד, ג.
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עין לא ראתה

“What is ‘no eye has seen’? … Rabbi Shmuel bar

Nachmani said: This is Eden, over which no creature’s eye

has ruled”; and lest one say the garden and Eden are one,

the verse says “a river went out of Eden to water the gar‐
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den”: the garden is one thing and Eden another. This is

the maamar’s distinction between Eden and the river.

Berakhot 34b:18–19ברכות ל״ד ב:י״ח-י״ט

אוּ נַבְּ תְ ן לֹא נִ ים כּוּלָּ יאִ בִ נְּ נָן: כׇּל הַ י יוֹחָ בִּ ר רַ יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ אָמַ
כָם, יד חָ מִ לְ תַ יָא לְ טְ מַ קְ רַ ה פְּ לָעוֹשֶׂ כָם, וְ יד חָ מִ לְ תַ תּוֹ לְ יא בִּ שִּׂ לָּא לַמַּ אֶ
ן לֹא יִ ן — ״עַ מָ צְ ים עַ י חֲכָמִ ידֵ מִ לְ בָל תַּ יו. אֲ סָ כָ נְּ כָם מִ יד חָ מִ לְ נֶּה תַּ הַ לַמְ וְ
ר יָּיא בַּר אַבָּא אָמַ י חִ בִּ ר רַ אָמַ כֵּה לוֹ״. וְ חַ מְ ה לִ ךָ יַעֲשֶׂ ים זוּלָתְ לֹקִ  ה אֱ אָתָ רָ
ל בָ , אֲ יחַ שִׁ מָּ ימוֹת הַ לָּא לִ אוּ אֶ נַבְּ תְ ן לֹא נִ ים כּוּלָּ יאִ בִ נְּ נָן: כׇּל הַ י יוֹחָ בִּ רַ

ךָ״. ים זוּלָתְ לֹקִ  ה אֱ אָתָ ן לֹא רָ יִ בָּא, ״עַ עוֹלָם הַ לְ

R. Hiyya b. Abba said in the name of R. Johanan : Every

prophet prophesied only to marry his daughter to a disciple

of the wise, and for him who transacts the affairs of a disci‐

ple of the wise and allows him to enjoy his possessions ; but

as for the disciples of the wise themselves, "No eye hath

seen what G-d, and nobody but Thee, will work for him that

waiteth for Him" (Is. Ixiv. 3). R. Hiyya b. Abba also said in

the name of R. Johanan : …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

וקראת לשבת ענג

Isaiah calls on the people to keep Shabbos: “and you shall

call Shabbos a delight (oneg).” The letters of ענג (oneg) are

read as the initials of Eden, Nahar (river), Gan (garden).

Isaiah 58:13ישעיהו נ״ח:י״ג

בָּת עֹנֶג אתָ לַשַּׁ רָ קָ י וְ שִׁ דְ יוֹם קׇ ךָ בְּ צֶ ךָ עֲשׂוֹת חֲפָ לֶ גְ בָּת רַ שַּׁ יב מִ שִׁ ם־תָּ אִ
בָר: בֵּר דָּ דַ ךָ וְ צְ פְ צוֹא חֶ מְּ יךָ מִ כֶ רָ עֲשׂוֹת דְּ תּוֹ מֵ דְ בַּ כִ ד וְ בָּ כֻ דוֹשׁ ה׳ מְ קְ לִ

If thou turn away thy foot because of the sabbath, From pur‐

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon‐

our it, not doing thy wonted ways, Nor pursuing thy busi‐

ness, nor speaking thereof;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נח, יג.
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ענג ר״ת עדן נהר גן

The note traces the reading of ענג as the initials of Eden,

Nahar, Gan to the Tikkunei Zohar, as quoted in Yair Nesiv

in Me’orei Or.

K E H O T ’ S  N O T E

ת״ז מובא ביאיר נתיב במאו״א ע, לד.
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ושמרתם את השבת

G-d tells Moshe to say to Israel: “And you shall keep the

Shabbos, for it is holy to you.” The maamar reads “it is

holy” as Shabbos being kodesh in itself, the level of

Chochmah.

Exodus 31:14שמות ל״א:י״ד

ה עֹשֶׂ י כׇּל־הָ ת כִּ יהָ מוֹת יוּמָ לֶ לְ חַ כֶם מְ וא לָ שׁ הִ י קֹדֶ בָּת כִּ שַּׁ ת־הַ ם אֶ תֶּ רְ מַ וּשְׁ
: יהָ מֶּ ב עַ רֶ קֶּ וא מִ הִ נֶּפֶשׁ הַ ה הַ תָ רְ כְ נִ לָאכָה וְ בָהּ מְ

Ye shall keep the sabbath therefore, for it is holy unto you;

every one that profaneth it shall surely be put to death; for

whosoever doeth any work therein, that soul shall be cut off

from among his people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לא, יד.
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היא בחי׳ קדש

The Rebbe raises the difficulty that Shabbos too is called

mikra kodesh (Leviticus 23:3) and is counted among the

mikra’ei kodesh in the Alter Rebbe’s Shulchan Aruch, and

shows that the Zohar nevertheless says Shabbos is “called

kodesh and not mikra kodesh”; he discusses it further

there.

Leviticus 23:3ויקרא כ״ג:ג׳

שׁ כׇּל־ א־קֹדֶ רָ קְ תוֹן מִ בָּ בַּת שַׁ י שַׁ יעִ בִ שְּׁ יּוֹם הַ לָאכָה וּבַ ה מְ שֶׂ עָ ים תֵּ ת יָמִ שֶׁ שֵׁ
יכֶם: בֹתֵ כֹל מוֹשְׁ וא לַה׳ בְּ בָּת הִ עֲשׂוּ שַׁ לָאכָה לֹא תַ מְ

Six days shall work be done; but on the seventh day is a sab‐

bath of solemn rest, a holy convocation; ye shall do no man‐

ner of work; it is a sabbath unto the L-RD in all your

dwellings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בלקו״ש-כז ע׳ 321 מציין שיש להקשות ”הנה מקרא מפורש הוא דגם שבת
נק׳ מקראי קדש וכמש״נ )ויקרא כג, ג( וביום השביעי שבת שבתון מקרא
קדש. וכמ״ש רבינו הזקן בשולחנו )חאו״ח ר״ס רמ״ב( שהשבת הוא בכלל
מקראי קדש . . והנה שלא יקשה אלקו״ת ממקרא זה, אפשר הי׳ לתרץ דשם
כוונתו בעיקר הוא דיו״ט לא אקרי קדש, משא״כ בשבת הרי בכלל מאתים
)שנקרא קדש( מנה )—מקרא קדש(. אבל בזח״ג )צה, א. הובא בסידור שער

המועדים( אי אפ״ל כן, כי כתב: בגיני כך שבת כו׳ ואקרי קדש ולא מקרא
קדש”. — ע״ש עוד. )נדפס באגרות לכ״ק אדמו״ר כרך-א(.
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יו״ט נק׳ מקרא קדש

The Zohar says that Shabbos is superior to all times and

festivals and “is called kodesh and not mikra kodesh,”

while all the festivals are called mikra’ei kodesh, “invited”

from kodesh for joy. This is the distinction the maamar

draws.

Zohar, Emor 25:123–26:131ספר הזהר, אמור כ״ה:קכ״ג-כ״ו:קל״א
R. Abba said: ‘R. Simeon, when the Sabbath meal was re‐

moved, used to ‘arrange his table and meditate on the

Construction of the Chariot,1i.e. the relation of G-d to the

universe, as set forth in the first chapter of Ezekiel. and say,

Here is the banquet of the King, let Him come and partake

with me. Therefore Sabbath is superior to all feasts and ap‐

pointed seasons, and is called “holy” and not “holy

convocation”.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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חו״ב הם תרין ריעין דלא מתפרשין

Chochmah and Binah are “two companions that never

part.” Hence the bittul of Abba is always drawn into Imma.

Zohar III, 4aזח״ג ד, א
K E H O T ’ S  N O T E

ראה זח״ג ד, א. אוה״ת נצבים ע׳ א׳רכב.
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בד״ה ראה אנכי

There (18c) the Alter Rebbe explains the letters of the

Name Havayah in the soul: from the yud, Chochmah, a

bittul above understanding, a stream (nachal eisan) flows

down into the heart.

K E H O T ’ S  N O T E

ראה לקו״ת ראה יח, ג.
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מוחין — דאבא להיות

A textual note: Kehot records that the first edition’s list of

corrections marks something as missing in the words “the

intellect of Abba to become,” needing examination, and

that the second edition prints this at the foot of the page.

K E H O T ’ S  N O T E

בלוח התיקון להוצאה הא׳ נרשם חסר וצריך עיון. ובהוצאה שני׳ נרשם כן
בשולי העמוד. וראה לעיל פקודי ה, א הערה שו״ה בזהר.
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כולא קמי׳ כלא

“All is considered as nothing before Him.” Grasping this

is the source of the joy of Imma.

Zohar, Introduction 20:188–22:199-ספר הזהר, הקדמה כ׳:קפ״ח
כ״ב:קצ״ט
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ע״פ אסרי לגפן

There osri lagefen is read as oser yud: the yud, supernal

Chochmah, binds and connects to the vine, the wine that

gladdens with the joy of a mitzvah, for Chochmah is bittul,

which must be present within the joy.
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תו״א מז, א. אוה״ת בראשית ו דף תתשלא, ב.
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אסרי לגפן
Yaakov blesses Yehudah with a land so rich in vines that a

man ties his foal to a vine: “Binding his foal to the vine.”

In Torah Ohr osri is read as oser yud: the yud, Chochmah,

bound to the vine of joy. (context: Steinsaltz Tanakh)

Genesis 49:11בראשית מ״ט:י״א

ים סוּתֹה: נָבִ ם־עֲ דַ שׁוֹ וּבְ בֻ ן לְ יַּיִ בֵּס בַּ תֹנוֹ כִּ י אֲ נִ ה בְּ קָ לַשֹּׂרֵ ירֹה וְ ן עִ גֶּפֶ י לַ רִ אֹסְ
Binding his foal unto the vine, And his ass’s colt unto the

choice vine; He washeth his garments in wine, And his ves‐

ture in the blood of grapes;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשכמל״ו

Kehot’s note points to Pesachim 56a for these words.

Pesachim 56aפסחים נ״ו א
K E H O T ’ S  N O T E

ראה פסחים נו, א.
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ויעש דוד שם
After his victories, “David made a name when he returned

from smiting Aram”: he won renown. Cited for “name” as

a radiance, linked here with Netzach, Hod and Yesod.

II Samuel 8:13שמואל ב ח׳:י״ג

ר אָלֶף: שָׂ מוֹנָה עָ לַח שְׁ גֵיא־מֶ ם בְּ רָ ת־אֲ כּוֹתוֹ אֶ הַ בוֹ מֵ שֻׁ ם בְּ ד שֵׁ וִ שׂ דָּ יַּעַ וַ

And David got him a name when he returned from smiting

the Arameans in the Valley of Salt, even eighteen thousand

men.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמואל-ב ח, יג.
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מצה שהוא קטנות אבא

The note points to the sources gathered there on matzah

as the “smallness” of Abba.

K E H O T ’ S  N O T E

ראה הנסמן במאמרי אדה״ז-פרשיות לע׳ תקנ.
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שאין התינוק יודע לקרות — טעם דגן

Rabbi Yehudah says the tree of knowledge was wheat, “for

a child does not know how to call ‘Abba’ and ‘Imma’ until

he tastes the taste of grain.” The maamar uses the saying

to link matzah, made of grain, with Abba.

Berakhot 40a:14ברכות מ׳ א:י״ד

לָּא כָה אֶ רְ צְ ק: לֹא נִ חָ צְ ן בַּר יִ מָ ב נַחְ ר רַ א! אָמַ יטָ שִׁ כוּ׳. פְּ ץ וְ אָרֶ ירוֹת הָ ל פֵּ עַ
ם נּוּ אָדָ מֶּ אָכַל מִ ן שֶׁ ילָ יָא: אִ נְ תַ יא. דְּ ן הִ ילָ ין אִ ה מִ טָּ ר חִ אָמַ ה, דְּ י יְהוּדָ בִּ רַ לְ
ל לָה עַ לָ יא יְ בִ מֵּ בָר שֶׁ ךָ דָּ ין לְ אֵ יָה, שֶׁ ן הָ ר: גֶּפֶ יר אוֹמֵ אִ י מֵ בִּ אשׁוֹן, רַ רִ הָ
ר: יָה אוֹמֵ מְ חֶ י נְ בִּ כָּר״. רַ יִּשְׁ ן וַ יַּיִ ן הַ תְּ מִ יֵּשְׁ ר: ״וַ מַ נֶּאֱ ן, שֶׁ לָּא יַיִ ם אֶ אָדָ הָ
רוּ עֲלֵה פְּ יִּתְ ר: ״וַ מַ נֶּאֱ נוּ, שֶׁ קְּ תַּ לוּ בּוֹ נִ קְ לְ קַ תְ נִּ בָר שֶׁ דָּ בַּ ה, שֶׁ יְתָ נָה הָ אֵ תְּ

רוֹת ״אַבָּא״ קְ עַ לִ ינוֹק יוֹדֵ תִּ ין הַ אֵ ה, שֶׁ יְתָ ה הָ טָּ ר: חִ ה אוֹמֵ י יְהוּדָ בִּ נָה״. רַ אֵ תְ
ן. גָ ם דָּ עַ עוֹם טַ יִּטְ ד שֶׁ א״ עַ מָּ ״אִ וְ

If, over fruits of the earth, etc. This is evident ! Rab Nahman

b. Isaac said : It is only necessary for R. Judah who declares

that wheat is a kind of tree ; for there is a teaching : The tree

from which Adam ate was — so says R. Meir — the vine, be‐

cause thou hast nothing which brings lamentation upon

man as does wine; as it is said, "And he drank of the wine,

and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the

fig-tree, …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות מ, א. מתנות כהונה לב״ר פט״ו, ז. מבוא שערים ש״ה ח״א פי״ב
בהגהת צמח )א(.
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נק׳ בזהר מיכלא דמהימנותא

The Zohar’s commandment to eat matzah on Pesach: it is a

remembrance for all generations of the mystery of faith,

for at that time Israel left the domain of other gods and en‐

tered the mystery of faith. The Rebbe’s note, quoted by

Kehot, gives this place for the name “the food of faith.”

Zohar II, 41aזח״ב מא, א
K E H O T ’ S  N O T E

בספר טעמי המצות להצ״צ מצות חמץ ומצה מציין לזהר ויצא ]קנז, א —
הדף הוספת המו״ל וליתא בגוכי״ק[ וצע״ק. וראה זח״ב מא, א — הערת כ״ק
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אדמו״ר בס׳ המאמרים ה׳תש״ח עמ׳ 166. ח״ב מא, א. קפג, ב. ]כ[. וכ״ה
בסה״מ תש״ז ע׳ 236.

מיכלא דמהימנותא

The Zohar likens matzah to a healing food given to a

king’s sick son before any other food: by eating matzah

Israel came to enter and know the mystery of faith. A sec‐

ond place given in the Kehot note.

Zohar, Tetzaveh 9:73–10:83ספר הזהר, תצוה ט׳:ע״ג-י׳:פ״ג

Now one has to consider: On the Passover the Israelites

emerged from their subsistence on the [spiritual] bread

called “leaven” to be nourished by the more honourable

bread called Mazzah (unleavened). Now, when the Israelites

were worthy (on the Day of Pentecost) to eat a more excel‐

lent bread, would it not have been more appropriate that the

“leaven” should have been abolished altogether and not

been in evidence at all? Why, then, was that sacrifice based

chiefly on leavened bread, as it is written: “They (the two

loaves) shall be …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בד״ה וספרתם לכם
In the discourse on counting the Omer the Alter Rebbe ex‐

plains the saying about the child and grain: the knowing

newly born in the child through wheat is the hidden daas,

far above understood daas, and so his bond to his father is

very strong.

K E H O T ’ S  N O T E

לקו״ת במדבר י, ג.
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והנה המשכת מוחין דאבא

According to the note, it is explained there that this draw‐

ing-down of the intellect of Abba through matzah is the

“smallness” of Abba.

K E H O T ’ S  N O T E

ראה בסה״מ תש״ז ע׳ 235 שזהו ענין קטנות דאבא.
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מצות יאכל את שבעת הימים
On the day of the Exodus Moshe tells the people: “Matzos

shall be eaten the seven days, and no chametz shall be

seen with you.” Plainly, whatever bread is eaten in those

days must be matzah; the maamar reads yei’achel, “shall

be eaten,” as ya’achil, “shall feed”: the seven days are to

be nourished from Abba. (context: Steinsaltz Tanakh)

Exodus 13:7שמות י״ג:ז׳

אֹר ךָ שְׂ ה לְ אֶ לֹא־יֵרָ  ץ וְ מֵ ךָ חָ ה לְ אֶ לֹא־יֵרָ  ים וְ יָּמִ ת הַ עַ בְ ת שִׁ צּוֹת יֵאָכֵל אֵ מַ

: ךָ לֶ בֻ כׇל־גְּ בְּ
Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יג, ז.
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לא ימיש עמוד הענן

The Torah tells how G-d led Israel out of Egypt: “The pillar

of cloud did not depart by day, nor the pillar of fire by

night, from before the people.” The maamar identifies the

cloud with the encompassing light of Abba.

Exodus 13:22שמות י״ג:כ״ב

ם: עָ נֵי הָ פְ יְלָה לִ שׁ לָ אֵ מּוּד הָ עַ ם וְ נָן יוֹמָ עָ מּוּד הֶ ישׁ עַ לֹא־יָמִ
the pillar of cloud by day, and the pillar of fire by night, de‐

parted not from before the people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יג, כב.
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עננא דאהרן

In Parshas Emor the Zohar calls the cloud that went before

Israel by day “the cloud of Aharon,” named “by day” after

“By day Havayah commands His kindness”: one cloud

that takes the other five with it. The maamar identifies this

cloud with the encompassing light of Abba.

Zohar III, 103bזח״ג קג, ב
K E H O T ’ S  N O T E

זח״ג קג, ב.
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והענן הי׳ הורג נחשים ועקרבים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מכילתא בשלח פתיחתא. במ״ר א, ב. תנחומא בשלח ג.
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והענן היה הורג נחשים ועקרבים

In Aharon’s merit Israel was surrounded by the clouds of

glory in the desert, and one cloud went before them and

struck down the snakes and scorpions and leveled the way.

Given in the Kehot note.

Bamidbar Rabbah 1:2במדבר רבה א׳:ב׳
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והענן היה הורג נחשים ועקרבים

Also given in the Kehot note for the cloud that killed the

snakes and scorpions.

Midrash Tanchuma, Beshalach 3מדרש תנחומא, בשלח ג׳
ךְ לֵּ הַ ד מְ חָ אֶ לָה, וְ עְ מַ לְּ ד מִ חָ אֶ ה, וְ טָּ מַ לְּ ד מִ חָ אֶ בַּע רוּחוֹת, וְ אַרְ ה מֵ עָ בָּ … אַרְ

ים שִׁ חָ ף נְ שׂוֹרֵ יכוֹ, וְ מִ נְ גָּבוֹהַּ מַ כָל הַ יהוֹ, וְ בִּ גְ נָּמוּךְ מַ ם, כָּל הַ נֵיהֶ פְ לִ
ם. נֵיהֶ פְ ךְ לִ רֶ דֶּ ת הַ בֵּץ אֶ רַ ד וּמְ כַבֵּ ים, מְ בִּ רַ קְ עַ וְ

And the L-rd went before them by day (Exod. 13:21). You

find that there were seven clouds of glory in all. And the

L-rd went before them by day in a pillar of cloud (ibid.) was

the first; and Thy cloud standeth over them (Num. 14:14)

was the second; In a pillar of cloud (ibid.) was the third; That

the cloud tarried (Num. 9:22), the fourth; And the going up

of the cloud (Exod. 40:36), the fifth; And whenever the cloud

was taken up (ibid., 37), the sixth; and For …

Midrash Tanchuma -- Torat Emet (Public Domain) · Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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בערב תאכלו מצות

G-d’s command in Egypt: “In the first month, on the four‐

teenth day of the month, in the evening, you shall eat mat‐

zos.” The source of the obligation of the first night.

Exodus 12:18שמות י״ב:י״ח

ד חָ אֶ ד יוֹם הָ צֹּת עַ לוּ מַ ב תֹּאכְ רֶ עֶ שׁ בָּ ר יוֹם לַחֹדֶ שָׂ ה עָ עָ בָּ אַרְ אשֹׁן בְּ רִ בָּ
ב: רֶ עָ שׁ בָּ ים לַחֹדֶ רִ שְׂ עֶ וְ

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen‐

tieth day of the month at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יב, יח.
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שקבעו הכתוב חובה

The Gemara asks how Rabbi Shimon knows that the Torah

“established it as an obligation” to eat matzah, and an‐

swers: from “In the evening you shall eat matzos.” Only

the first night is a fixed obligation.

Pesachim 28bפסחים כ״ח ב
K E H O T ’ S  N O T E

פסחים כח, ב.
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יומם יצוה ה׳ חסדו

The psalmist, longing for G-d, says: “By day Havayah

commands His kindness, and at night His song is with

me.” Plainly, he hopes for kindness by day and sings at

night; the Zohar reads “by day” as Chesed, the first day,

which includes all the days.

Psalms 42:9תהילים מ״ב:ט׳

יָּי: ל חַ אֵ לָּה לְ פִ י תְּ מִּ ירֹה עִ יְלָה שִׁ לַּ דּוֹ וּבַ סְ וֶּה ה׳ חַ צַ ם יְ יוֹמָ
By day the L-RD will command His lovingkindness, and in

the night His song shall be with me, even a prayer unto the

G-d of my life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מב, ט.
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יומא דאזיל עם כולהו כו׳

Alongside the Arizal’s writings and the Zohar, the note

points to the Rebbe’s note there on “the day that goes with

all of them.”

Zohar III, 103aזח״ג קג, א
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ע״ח שכ״ה דרוש ב. פע״ח שער חה״ס פ״א. שערי מאמרי רשב״י פ׳ יתרו,
תרומה ואמור. וראה זח״ג קג, א-ב. קצא, ב. ראה הערת כ״ק אדמו״ר

בסה״מ תש״ח ע׳ 144.
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עננא דאהרן

The passage in Parshas Emor to which the text itself

refers: the cloud that went before Israel by day is “the

cloud of Aharon,” called “by day” after “By day Havayah

commands His kindness,” one cloud that takes the other

five with it.

Zohar, Emor 43:270–278ספר הזהר, אמור מ״ג:ע״ר-ער״ח

YE SHALL DWELL IN BOOTHS.The word succoth (booths) is

written without a vau, to show that there is one cloud to

which all the others are linked. R. Eleazar cited here the

verse: “Thus saith the L-rd, I remember for thee the kind‐

ness of thy youth”, etc. (Jer. 2, 2). ‘This verse’, he said,

‘refers to the Community of Israel at the time when She went

in the wilderness with Israel. The “kindness” (hesed) is the

cloud of Aaron which carried along with it five others which

were linked with …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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לא ימיש עמוד הענן יומם

The Torah tells that “the pillar of cloud did not depart by

day” from before the people. The word “by day” links the

cloud of Aharon with Chesed, the “day.”

Exodus 13:22שמות י״ג:כ״ב

ם: עָ נֵי הָ פְ יְלָה לִ שׁ לָ אֵ מּוּד הָ עַ ם וְ נָן יוֹמָ עָ מּוּד הֶ ישׁ עַ לֹא־יָמִ
the pillar of cloud by day, and the pillar of fire by night, de‐

parted not from before the people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומ״ש עליו במ״א
This is the “elsewhere” of the text: according to the note,

the Alter Rebbe’s Siddur discusses this passage of the

Zohar from p. 257a on.
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סידור רנז, א ואילך. ראה אוה״ת נח נו, א. נ״ך-א ע׳ שפה.
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אין התינוק יודע לקרות אבא
“A child does not know how to call ‘Abba’ and ‘Imma’ until

he tastes the taste of grain.” Recalled here in the

summary.

Berakhot 40a:14ברכות מ׳ א:י״ד

לָּא כָה אֶ רְ צְ ק: לֹא נִ חָ צְ ן בַּר יִ מָ ב נַחְ ר רַ א! אָמַ יטָ שִׁ כוּ׳. פְּ ץ וְ אָרֶ ירוֹת הָ ל פֵּ עַ
ם נּוּ אָדָ מֶּ אָכַל מִ ן שֶׁ ילָ יָא: אִ נְ תַ יא. דְּ ן הִ ילָ ין אִ ה מִ טָּ ר חִ אָמַ ה, דְּ י יְהוּדָ בִּ רַ לְ
ל לָה עַ לָ יא יְ בִ מֵּ בָר שֶׁ ךָ דָּ ין לְ אֵ יָה, שֶׁ ן הָ ר: גֶּפֶ יר אוֹמֵ אִ י מֵ בִּ אשׁוֹן, רַ רִ הָ

ר: יָה אוֹמֵ מְ חֶ י נְ בִּ כָּר״. רַ יִּשְׁ ן וַ יַּיִ ן הַ תְּ מִ יֵּשְׁ ר: ״וַ מַ נֶּאֱ ן, שֶׁ לָּא יַיִ ם אֶ אָדָ הָ
רוּ עֲלֵה פְּ יִּתְ ר: ״וַ מַ נֶּאֱ נוּ, שֶׁ קְּ תַּ לוּ בּוֹ נִ קְ לְ קַ תְ נִּ בָר שֶׁ דָּ בַּ ה, שֶׁ יְתָ נָה הָ אֵ תְּ
רוֹת ״אַבָּא״ קְ עַ לִ ינוֹק יוֹדֵ תִּ ין הַ אֵ ה, שֶׁ יְתָ ה הָ טָּ ר: חִ ה אוֹמֵ י יְהוּדָ בִּ נָה״. רַ אֵ תְ

ן. גָ ם דָּ עַ עוֹם טַ יִּטְ ד שֶׁ א״ עַ מָּ ״אִ וְ
If, over fruits of the earth, etc. This is evident ! Rab Nahman

b. Isaac said : It is only necessary for R. Judah who declares

that wheat is a kind of tree ; for there is a teaching : The tree

from which Adam ate was — so says R. Meir — the vine, be‐

cause thou hast nothing which brings lamentation upon

man as does wine; as it is said, "And he drank of the wine,

and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the

fig-tree, …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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מצות יאכל את שבעת הימים

“Matzos shall be eaten the seven days.” Recalled here in

the summary.

Exodus 13:7שמות י״ג:ז׳

אֹר ךָ שְׂ ה לְ אֶ לֹא־יֵרָ  ץ וְ מֵ ךָ חָ ה לְ אֶ לֹא־יֵרָ  ים וְ יָּמִ ת הַ עַ בְ ת שִׁ צּוֹת יֵאָכֵל אֵ מַ
: ךָ לֶ בֻ כׇל־גְּ בְּ

Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שנגלה עליהם מלך מלכי המלכים

“… because the dough of our ancestors did not have time

to leaven before the King of the kings of kings, the Holy

One, blessed be He, revealed Himself to them and re‐

deemed them.” The section explains what this revelation

was.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things

הגדה של פסח, מגיד, פסח מצה ומרור ד׳4

ל ם שֶׁ קָ צֵ יק בְּ פִּ סְ לֹּא הִ ל שׁוּם שֶׁ ה? עַ ל שׁוּם מַ ים, עַ לִ אָנוּ אוֹכְ צָּה זוֹ שֶׁ מַ
רוּךְ דוֹשׁ בָּ קָּ ים, הַ כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ ם מֶ יהֶ לָה עֲלֵ גְ נִּ ד שֶׁ יץ עַ חֲמִ הַ ינוּ לְ בוֹתֵ אֲ
גֹת יִם עֻ רַ צְ מִּ יאוּ מִ ר הוֹצִ ק אֲשֶׁ צֵ בָּ ת־הַ יֹּאפוּ אֶ ר: וַ מַ נֶּאֱ אָלָם, שֶׁ הוּא, וּגְ
ה דָ גַם־צֵ , וְ הַּ מֵ הְ מַ תְ הִ לוּ לְ לֹא יָכְ יִם וְ רַ צְ מִּ שׁוּ מִ י גֹרְ ץ, כִּ מֵ י לֹא חָ צּוֹת, כִּ מַ

ם. הֶ שׂוּ לָ לֹא־עָ

This sort of unleavened which we eat, is on account that

there was not time sufficient for the dough of our ancestors

to rise, until the blessed lord! the king of kings, did reveal

himself for to redeem them, as it is written, and they baked

unleavened cakes of the dough which they brought forth out

of Egypt, for it was not leavened, because they were thrust

out of Egypt, and could not tarry, neither had they prepared

for themselves any victuals.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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ושר מלכות פרס

An angel tells Daniel that “the minister of the kingdom of

Persia stood against me twenty-one days”: the angel ap‐

pointed over Persia, who opposed him on Israel’s behalf.

An example of “the kings of the kings.” (context: Steinsaltz

Tanakh)

Daniel 10:13דניאל י׳:י״ג

ים רִ שָּׂ ד הַ ל אַחַ יכָאֵ נֵּה מִ הִ ד יוֹם וְ חָ אֶ ים וְ רִ שְׂ י עֶ דִּ נֶגְ ד לְ ס עֹמֵ רַ כוּת פָּ לְ ר מַ שַׂ וְ
ס: רָ י פָ כֵ לְ ל מַ צֶ ם אֵ י שָׁ תִּ רְ י נוֹתַ נִ אֲ י וַ נִ רֵ זְ עׇ ים בָּא לְ אשֹׁנִ רִ הָ

But the prince of the kingdom of Persia withstood me one

and twenty days; but, lo, Michael, one of the chief princes,

came to help me; and I was left over there beside the kings

of Persia.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומלך מלכי היינו חב״ד

The Tzemach Tzedek notes that here “the King of the

kings of” is Chochmah, Binah and Daas, while in Likkutei

Torah, Shir HaShirim, it seems to be Malchus of the

Infinite.
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באוה״ת נ״ך-א ע׳ סב מעיר שכאן כתב שזהו חב״ד, ובלקו״ת שה״ש בד״ה
קול דודי ספ״א דף יד, ד משמע שזהו ענין מלכותך מל׳ דא״ס, ומתרץ ”וי״ל

דמ״מ הנה ע״י מל׳ דא״ס דוקא נמשך יחוד או״א” ע״ש.
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בחכמה שורה אור א״ס ב״ה

In the gloss the Alter Rebbe brings what he heard from his

teacher: Etz Chaim teaches that the Infinite Light unites

even in Atzilus only by first enclothing itself in the Sefirah

of Chochmah, because the Infinite is the true One, beside

whom nothing exists, “and this is the level of Chochmah.”

This is why the Infinite Light “rests in Chochmah.”
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ראה תניא פרק לה בהגה״ה.
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הנקרא מלך מלכי המלכים

When the letter mem asked that the world be created with

it, G-d answered that the world needs a King (melech), so

the mem, lamed and kaf must stay in their place, since the

world cannot stand without a King. The text refers here for

the supreme King.

Zohar, Introduction 6:28–38ספר הזהר, הקדמה ו׳:כ״ח-ל״ח
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הנקרא מלך מלכי המלכים

In Parshas Yisro the Zohar teaches that in holiness there is

a supernal King, the mystery of the Holy of Holies, and a

King below like Him; and that G-d broke the “old and fool‐

ish king” of the other side, Pharaoh, so that He alone rules

above and below. The text refers here for the supreme

King.

Zohar, Yitro 1:8–18ספר הזהר, יתרו א׳:ח׳-י״ח

In just the same way G-d broke here on earth the power of an

“old and foolish king”, namely Pharaoh, who, when Moses

said to him, “The G-d of the Hebrews hath met with us”,

replied, “I know not the L-rd,” but when the Holy One, desir‐

ing that His Name should be glorified on earth as it is in

heaven, punished him and his people, he came and ac‐

knowledged the Holy One.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Shlomo’s counsel: “Fear Havayah, my son, and the king;

do not mingle with those who change.” The maamar

brings the plain reading, fear of G-d and of the earthly

king, and then the Sages’ reading.

Proverbs 24:21משלי כ״ד:כ״א

ב: רָ עָ תְ ים אַל־תִּ ם־שׁוֹנִ ךְ עִ לֶ מֶ י וָ נִ ת־ה׳ בְּ א־אֶ יְרָ
My son, fear thou the L-RD and the king, And meddle not

with them that are given to change;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמשארז״ל ירא את

Kehot’s marei makom for these words (its note is below).
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דברים רבה ב, לג. ע׳ בתנחומא בהעלותך )סי׳ ט( ”המליכהו עליך” ד״א
”המלך יצ״ט על יצה״ר” יעו״ש. ]כ[.
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ירא את ה׳ בני ומלך

“Fear Havayah, my son, and the king (umelech).” The

Sages read umelech as umeloch, “and reign.”

Proverbs 24:21משלי כ״ד:כ״א

ב: רָ עָ תְ ים אַל־תִּ ם־שׁוֹנִ ךְ עִ לֶ מֶ י וָ נִ ת־ה׳ בְּ א־אֶ יְרָ

My son, fear thou the L-RD and the king, And meddle not

with them that are given to change;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומלוך על יצרך

“Another interpretation: ‘Fear Havayah, my son, and the

king (umelech)’: and reign over your inclination.” The

Midrash tells of Rabbi Shimon ben Elazar, who, offered

wine of doubtful purity, said, “I am master of myself.”

Devarim Rabbah 2:33דברים רבה ב׳:ל״ג
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וכמ״ש מכף מעול וחומץ

The psalmist prays in his old age: “My G-d, rescue me

from the hand of the wicked, from the grasp of the wrong‐

doer and the oppressor (chometz).” Plainly chometz is a

robber or violent man; the maamar hears in it chametz,

leaven, the evil inclination. (context: Steinsaltz Tanakh)

Psalms 71:4תהילים ע״א:ד׳

ץ: חוֹמֵ וֵּל וְ עַ כַּף מְ ע מִ שָׁ יַּד רָ י מִ נִ טֵ לְּ י פַּ לֹקַ  אֱ
O my G-d, rescue me out of the hand of the wicked, Out of

the grasp of the unrighteous and ruthless man.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים עא, ד.
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מצות יאכל את שבעת הימים

“Matzos shall be eaten the seven days.” For later genera‐

tions, matzah drawn into the seven middos.

Exodus 13:7שמות י״ג:ז׳

אֹר ךָ שְׂ ה לְ אֶ לֹא־יֵרָ  ץ וְ מֵ ךָ חָ ה לְ אֶ לֹא־יֵרָ  ים וְ יָּמִ ת הַ עַ בְ ת שִׁ צּוֹת יֵאָכֵל אֵ מַ
: ךָ לֶ בֻ כׇל־גְּ בְּ

Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בעבור זה עשה ה׳ לי

Moshe tells Israel what to say to their children on Pesach:

“Because of this, Havayah did for me when I went out of

Egypt.” Plainly, “this” is the mitzvos of the night, for

whose sake G-d did His wonders; the Haggadah ties it to

the time when matzah and maror lie before you, and the

maamar reads asah, “did,” as the drawing of the Name

Havayah into Asiyah. (context: Steinsaltz Tanakh)

Exodus 13:8שמות י״ג:ח׳

יִם: רָ צְ מִּ י מִ צֵאתִ י בְּ ה ה׳ לִ שָׂ עֲבוּר זֶה עָ הוּא לֵאמֹר בַּ יּוֹם הַ ךָ בַּ נְ בִ תָּ לְ גַּדְ הִ וְ
And thou shalt tell thy son in that day, saying: It is because

of that which the L-RD did for me when I came forth out of

Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יג, ח.
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בעבור זה בשעה שיש מצה
“‘Because of this’: I said it only at the time when matzah

and maror lie before you.” The Haggadah ties the verse to

the matzah of the seder night.

Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 1הגדה של
פסח, מגיד, יכול מראש חודש א׳

עוֹד בְּ הוּא יָכוֹל מִ יּוֹם הַ י בַ הוּא. אִ יּוֹם הַ ר בַּ מוּד לוֹמַ לְ שׁ? תַּ ראשׁ חֹדֶ יָכוֹל מֵ
יֵּשׁ ה שֶׁ עָ שָׁ לָּא בְּ י, אֶ תִּ רְ עֲבוּר זֶה לֹא אָמַ עֲבוּר זֶה – בַּ ר בַּ מוּד לוֹמַ לְ יוֹם? תַּ

. נֶיךָ פָ ים לְ נָּחִ רוֹר מֻ צָּה וּמָ מַ
It may be thought that this ceremony ought to be begun on

the first of the month, it is declared on the same day, if on

the same day, it may be thought, whilst it is day, it is de‐

clared on that account, this is not to be said, but at the time

appointed, when the unleavened and bitter herbs do lay be‐

fore thee.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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וזהו עשה הוי׳ לי

“Because of this, Havayah did for me when I went out of

Egypt.” The question is how the Name Havayah reaches

“me,” in Egypt.

Exodus 13:8שמות י״ג:ח׳

יִם: רָ צְ מִּ י מִ צֵאתִ י בְּ ה ה׳ לִ שָׂ עֲבוּר זֶה עָ הוּא לֵאמֹר בַּ יּוֹם הַ ךָ בַּ נְ בִ תָּ לְ גַּדְ הִ וְ
And thou shalt tell thy son in that day, saying: It is because

of that which the L-RD did for me when I came forth out of

Egypt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שהחכמה מאין תמצא

Read as “Chochmah is found from ayin”: Chochmah

above the chain of levels.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
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But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

נמשך מוחין דאבא שהחכמה מאין תמצא שהיא למעלה מסדר
ההשתלשלות

The Rebbe Maharash notes there that Tanya, chapters 3

and 9, implies the same: Chochmah, which comes from

ayin, is above the order of hishtalshelus.
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בסה״מ תרל״ה-א ע׳ כח מציין שכן משמע בתניא פ״ג ופ״ט. וכן מציין לעיל
פ׳ פקודי ה, ב.
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כחשכה כאורה

“As darkness, so light.” In Abba even the lowest place is no

barrier to the light.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועברתי בארץ מצרים

G-d tells Moshe and Aharon in Egypt what He will do: “And

I will pass through the land of Egypt on this night, and I

will strike every firstborn … I am Havayah.” The

Haggadah reads each phrase as “I, and not an angel,” “I,

and not a seraph,” “I, and not the messenger,” “I am He,

and not another.”

Exodus 12:12שמות י״ב:י״ב

ם אָדָ יִם מֵ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ י כׇל־בְּ יתִ כֵּ הִ זֶּה וְ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י ה׳ נִ ים אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כׇל־אֱ ה וּבְ מָ הֵ ד־בְּ עַ וְ

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg‐

ments: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יב, יב.
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אני ולא מלאך

Kehot’s marei makom for these words (its note is below).
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ספרי. הגדה של פסח.
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אני ולא מלאך

The Haggadah expounds Exodus 12:12: “And I will pass

through the land of Egypt on this night”: I, and not an an‐

gel; “and I will strike every firstborn”: I, and not a seraph;

“and against all the gods of Egypt I will execute

judgments”: I, and not the messenger; “I am Havayah”: I

am He, and not another. The maamar reads each exclu‐

sion as a level that could not carry this light.

Pesach Haggadah, Magid, First Fruits Declaration 19הגדה של
פסח, מגיד, ארמי אבד אבי י״ט

כוֹר י כָל־בְּ יתִ כֵּ הִ ; וְ אָךְ לְ לֹא מַ י וְ נִ זֶּה – אֲ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י נִ ים. אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כָל־אֱ ף; וּבְ רָ לֹא שָׂ י וְ נִ ים. אֲ רַ צְ ץ־מִ רֶ אֶ בְּ

ר. לֹא אַחֵ י הוּא וְ נִ יָ. אֲ י יְ נִ ; אֲ יחַ לִ שָּׁ לֹא הַ וְ

For I will pass through the land of Egypt this night, myself

without an angel and I will smite all the first-born in the land

of Egypt myself without a seraph; and against all the G-ds of

Egypt I will execute judgment, I am the lord! I am he, and

not a messenger, I am the lord! I am he, and there is no

other.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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בד״ה ולהבין בתוס׳ ביאור ענין וייצר

In the further explanation of “And Havayah Elokim

formed man,” the Alter Rebbe finds the four kinds of cre‐

ation within Atzilus: Malchus is the inanimate, and Z’eir

Anpin, the middos, the vegetative, which grows from

Imma, the supernal intellect called “living” (chai).
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תו״א ד, ב.
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שגם חשך לא יחשיך וכחשכה כאורה
“Even darkness does not darken for You … as darkness, so

light.” Only such a light could reach impure Egypt.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כחומר ביד היוצר

At the potter’s house G-d tells Jeremiah: “Behold, like clay

in the hand of the potter, so are you in My hand, house of

Israel.” Said here of the angel, which is only G-d’s

instrument.

Jeremiah 18:6ירמיהו י״ח:ו׳

יַד ר בְּ נֵּה כַחֹמֶ ם־ה׳ הִ אֻ ל נְ אֵ רָ ית יִשְׂ כֶם בֵּ זֶּה לֹא־אוּכַל לַעֲשׂוֹת לָ ר הַ הֲכַיּוֹצֵ

ל: אֵ רָ ית יִשְׂ י בֵּ יָדִ ם בְּ ן־אַתֶּ ר כֵּ יּוֹצֵ הַ
’O house of Israel, cannot I do with you as this potter? saith

the L-RD. Behold, as the clay in the potter’s hand, so are ye

in My hand, O house of Israel.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ויקרא אל משה
That discourse explains the Midrash “here, I am the One

who calls and I am the One who speaks,” and the festivals

as mikra kodesh: the weekday on which a festival falls is

“invited” to supernal holiness, Chochmah, like a king who

invites guests (Zohar, Emor).
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לקו״ת ויקרא א, ג.
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ויקרא אל משה

“And He called to Moshe, and Havayah spoke to him from

the Tent of Meeting.” The opening words of the discourse

referred to.

Leviticus 1:1ויקרא א׳:א׳

ד לֵאמֹר: ל מוֹעֵ אֹהֶ יו מֵ לָ בֵּר ה׳ אֵ דַ יְ ה וַ ל־מֹשֶׁ א אֶ רָ קְ יִּ וַ

And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וימהר משה ויקד ארצה

When G-d passed before Moshe on Sinai and proclaimed

the Thirteen Attributes, “Moshe hastened and bowed to the

ground and prostrated himself.” The Talmud asks what he

saw.

Exodus 34:8שמות ל״ד:ח׳

חוּ: תָּ יִּשְׁ צָה וַ קֹּד אַרְ יִּ ה וַ ר מֹשֶׁ הֵ מַ יְ וַ
And Moses made haste, and bowed his head toward the

earth, and worshipped.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ח.
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כי ארך אפים ראה אף לרשעים

The Talmud asks what Moshe saw that made him bow, and

one view answers, “He saw ‘slow to anger’”: G-d is slow to

anger even toward the wicked. The maamar draws from

this that the light reaches even the wicked.

Sanhedrin 111a:12–13סנהדרין קי״א א:י״ב-י״ג

אָה. ת״ רָ מֶ י: ״אֱ רִ נַן אָמְ בָּ רַ אָה, וְ יִם״ רָ ךְ אַפַּ רֶ ר: ״אֶ לָא אָמַ ן גַּמְ ינָא בֶּ נִ י חֲ בִּ רַ
צָאוֹ רוֹם מְ מָ ה לְ לָה מֹשֶׁ עָ שֶׁ יָא: כְּ נְ תַ אָה, דְּ יִם״ רָ ךְ אַפַּ רֶ ר ״אֶ אָמַ אן דְּ מַ יָא כְּ נְ תַּ
ל בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ יִם״. אָמַ ךְ אַפַּ רֶ ב ״אֶ כוֹתֵ ב וְ יּוֹשֵׁ רוּךְ הוּא שֶׁ דוֹשׁ בָּ קָּ הַ לְ

ר לֵקהּ: מַ ים״. אֲ עִ שָׁ ר לוֹ: ״אַף לָרְ ים? אָמַ יקִ דִּ צַּ יִם״ לַ ךְ אַפַּ רֶ עוֹלָם, ״אֶ
אוּ טְ חָ שֶׁ . כְּ ךְ י לָ עֵ בְּ מִ אי( דְּ זֵית )מַ א חָ תָּ שְׁ ר לֵקהּ: הַ מַ דוּ! אֲ ים יֹאבֵ עִ שָׁ רְ

ים״? יקִ דִּ צַּ יִם לַ ךְ אַפַּ רֶ י ״אֶ תָּ לִ רְ ךְ אָמַ ר לוֹ: לֹא כָּ ל, אָמַ אֵ רָ יִשְׂ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ונפלינו אני ועמך
After the golden calf Moshe pleads that G-d’s presence go

with Israel, “so that we shall be distinguished, I and Your

people, from every people on the face of the earth.” The

Talmud reads it as Moshe’s request that the Shechinah rest

on Israel alone.

Exodus 33:16שמות ל״ג:ט״ז

נוּ מָּ ךָ עִ תְּ כְ לֶ ךָ הֲלוֹא בְּ מֶּ עַ י וְ נִ ינֶיךָ אֲ עֵ ן בְּ י חֵ צָאתִ י־מָ פוֹא כִּ ע אֵ דַ ה יִוָּ וּבַמֶּ
ה: מָ דָ אֲ נֵי הָ ל־פְּ ר עַ ם אֲשֶׁ עָ כׇּל־הָ ךָ מִ מְּ עַ י וְ נִ ינוּ אֲ לִ פְ נִ וְ

For wherein now shall it be known that I have found grace in

Thy sight, I and Thy people? is it not in that Thou goest with

us, so that we are distinguished, I and Thy people, from all

the people that are upon the face of the earth?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות לג, טז.
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ביקש שלא תשרה שכינה

Moshe asked three things of the Holy One, blessed be He,

and was granted them; one was that the Shechinah should

not rest on idol worshippers, as it says, “And we shall be

distinguished, I and Your people.”

Berakhot 7a:24–25ברכות ז׳ א:כ״ד-כ״ה

ינוּ לִ פְ נִ ר: ״וְ מַ נֶּאֱ ן לוֹ, שֶׁ נָתַ ים, וְ בִ י כּוֹכָ דֵ ל עוֹבְ ינָה עַ כִ ה שְׁ רֶ שְׁ לֹּא תִּ שׁ שֶׁ קֵּ בִּ
ן לוֹ, נָתַ רוּךְ הוּא, וְ דוֹשׁ בָּ קָּ ל הַ יו שֶׁ כָ רָ יעוֹ דְּ הוֹדִ שׁ לְ קֵּ ךָ״. בִּ מְּ עַ י וְ נִ אֲ

נֵי פְּ ל עוֹלָם! מִ בּוֹנוֹ שֶׁ נָיו: רִ פָ ר לְ יךָ״, אָמַ כֶ רָ ת דְּ י נָא אֶ נִ יעֵ ר: ״הוֹדִ מַ נֶּאֱ שֶׁ
ע רַ ע וְ שָׁ יֵשׁ רָ טוֹב לוֹ, וְ ע וְ שָׁ ע לוֹ, יֵשׁ רָ רַ יק וְ יֵשׁ צַדִּ טוֹב לוֹ, וְ יק וְ ה יֵשׁ צַדִּ מָ
ע לוֹ — רַ יק וְ יק. צַדִּ ן צַדִּ יק בֶּ טוֹב לוֹ — צַדִּ יק וְ ה, צַדִּ ר לוֹ: מֹשֶׁ לוֹ? אָמַ
ן ע בֶּ שָׁ ע לוֹ — רָ רַ ע וְ שָׁ יק. רָ ן צַדִּ ע בֶּ שָׁ טוֹב לוֹ — רָ ע וְ שָׁ ע. רָ שָׁ ן רָ יק בֶּ צַדִּ

ע. שָׁ רָ

"So that we are distinguished, I and Thy people " (ibid.). He

sought that G-d should show him His ways, and He granted

it ; as it is said, "Show me now Thy ways" (ibid. 5:13). Moses

said before Him, "L-rd of the Universe, why is there a right‐

eous man enjoying prosperity and a righteous man afflicted

with adversity ? Why is there a wicked man enjoying pros‐

perity and a wicked man afflicted with adversity?" He an‐

swered him, "Moses, the righteous man who enjoys prosper‐

ity is the son of a …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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ברכות ז, א. ע׳ ב״ב )טו, ב(. ]כ[.
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גם את הדבר הזה

G-d answers Moshe: “This thing too, that you have spoken,

I will do, for you have found favor in My eyes.”

Exodus 33:17שמות ל״ג:י״ז

ן צָאתָ חֵ י־מָ ה כִּ עֱשֶׂ תָּ אֶ רְ בַּ ר דִּ זֶּה אֲשֶׁ בָר הַ דָּ ת־הַ ה גַּם אֶ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ

ם: שֵׁ ךָ בְּ עֲ דָ אֵ ינַי וָ עֵ בְּ
And the L-RD said unto Moses: ‘I will do this thing also that

thou hast spoken, for thou hast found grace in My sight, and

I know thee by name.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לג, יז.

154

וכחשכה כאורה

“As darkness, so light.” Why the highest light could, in it‐

self, rest even on the unworthy.

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עבדים היינו

When a son asks the meaning of the mitzvos, the father

answers: “We were slaves to Pharaoh in Egypt, and

Havayah brought us out of Egypt with a strong hand.” The

maamar explains the enslavement by Pharaoh’s nurture

from a high level.

Deuteronomy 6:21דברים ו׳:כ״א

יָד יִם בְּ רַ צְ מִּ נוּ ה׳ מִ יאֵ יֹּצִ  יִם וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ ךָ עֲבָ נְ בִ תָּ לְ רְ אָמַ וְ
ה: זָקָ חֲ

then thou shalt say unto thy son: ‘We were Pharaoh’s bond‐

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, כא.
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בעבור זה בשעה שיש מצה

“‘Because of this’: I said it only at the time when matzah

and maror lie before you.” The matzah of the mitzvah is

what draws the light inwardly to Israel.

Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 1הגדה של
פסח, מגיד, יכול מראש חודש א׳

עוֹד בְּ הוּא יָכוֹל מִ יּוֹם הַ י בַ הוּא. אִ יּוֹם הַ ר בַּ מוּד לוֹמַ לְ שׁ? תַּ ראשׁ חֹדֶ יָכוֹל מֵ
יֵּשׁ ה שֶׁ עָ שָׁ לָּא בְּ י, אֶ תִּ רְ עֲבוּר זֶה לֹא אָמַ עֲבוּר זֶה – בַּ ר בַּ מוּד לוֹמַ לְ יוֹם? תַּ

. נֶיךָ פָ ים לְ נָּחִ רוֹר מֻ צָּה וּמָ מַ
It may be thought that this ceremony ought to be begun on

the first of the month, it is declared on the same day, if on

the same day, it may be thought, whilst it is day, it is de‐

clared on that account, this is not to be said, but at the time

appointed, when the unleavened and bitter herbs do lay be‐

fore thee.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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לי ולא לו אלו היה שם לא היה נגאל

To the wicked son, who asks “What is this service to you?”

and so excludes himself, the Haggadah answers with “Be‐

cause of this, Havayah did for me when I went out of

Egypt”: “for me, and not for him; had he been there, he

would not have been redeemed.” The maamar reads “not

for him” as excluding Pharaoh, who had drawn from the

light of Abba.

Pesach Haggadah, Magid, The Four Sons 3,הגדה של פסח, מגיד
כנגד ארבעה בנים ג׳

י פִ לֹא לוֹ. וּלְ כֶם – וְ כֶם. לָ זּאֹת לָ ה הַ עֲבוֹדָ ה הָ ר? מָ ה הוּא אוֹמֵ ע מָ שָׁ רָ
נָּיו ת שִׁ ה אֶ הֵ קְ ה הַ אַף אַתָּ ר. וְ קָּ עִ לָל כָּפַר בְּ כְּ ן הַ מוֹ מִ צְ ת עַ יא אֶ הוֹצִ שֶׁ
יָה לּוּ הָ לֹא־לוֹ. אִ י וְ יִם”. לִ רָ צְ מִּ י מִ צֵאתִ י בְּ יָ לִ ה יְ שָׂ עֲבוּר זֶה עָ אֱמוֹר לוֹ: ”בַּ וֶ

אָל: גְ יָה נִ ם, לֹא הָ שָׁ

The wicked saith, what mean you by this service? by which

expression, he draweth himself from the community and

denies the omnipotence. Then shalt thou say unto him, on

this account did the lord do this unto me, on my going out of

Egypt, to me and not to thee, for hadest thou been there,

thou wouldest not have been redeemed.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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עבדים לפרעה

The father’s answer to his son: “We were slaves to Pharaoh

in Egypt.” Recalled for Pharaoh’s former nurture from the

light of Abba.

Deuteronomy 6:21דברים ו׳:כ״א

יָד יִם בְּ רַ צְ מִּ נוּ ה׳ מִ יאֵ יֹּצִ  יִם וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ ךָ עֲבָ נְ בִ תָּ לְ רְ אָמַ וְ
ה: זָקָ חֲ

then thou shalt say unto thy son: ‘We were Pharaoh’s bond‐

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי בחפזון

Kehot’s note points to Exodus 16:3 for these words.

Exodus 16:3שמות ט״ז:ג׳

נוּ תֵּ בְ שִׁ יִם בְּ רַ צְ ץ מִ רֶ אֶ יַד־ה׳ בְּ נוּ בְ ן מוּתֵ י־יִתֵּ ל מִ אֵ רָ נֵי יִשְׂ ם בְּ הֶ לֵ רוּ אֲ יֹּאמְ וַ
זֶּה בָּר הַ דְ מִּ ל־הַ נוּ אֶ ם אֹתָ י־הוֹצֵאתֶ שֹׂבַע כִּ ם לָ חֶ נוּ לֶ לֵ כְ אׇ ר בְּ שָׂ בָּ יר הַ ל־סִ עַ

ב: עָ רָ זֶּה בָּ ל הַ הָ קָּ ת־כׇּל־הַ ית אֶ מִ הָ לְ
and the children of Israel said unto them: ‘Would that we

had died by the hand of the L-RD in the land of Egypt, when

we sat by the flesh-pots, when we did eat bread to the full;

for ye have brought us forth into this wilderness, to kill this

whole assembly with hunger.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי בחפזון

Moshe, setting out the festivals, says that matzah is eaten

seven days “for in haste you went out of the land of Egypt.”

The maamar reads the haste itself as the drawing-down of

the light of Abba. (Kehot: Exodus 16:3)

Deuteronomy 16:3דברים ט״ז:ג׳

זוֹן פָּ חִ י בְ י כִּ ם עֹנִ חֶ צּוֹת לֶ יו מַ לָ ים תֹּאכַל־עָ ת יָמִ עַ בְ ץ שִׁ מֵ יו חָ לָ לֹא־תֹאכַל עָ
י מֵ יִם כֹּל יְ רַ צְ ץ מִ רֶ אֶ ךָ מֵ ת־יוֹם צֵאתְ כֹּר אֶ זְ ן תִּ עַ מַ יִם לְ רַ צְ ץ מִ רֶ אֶ יָצָאתָ מֵ

: יֶּיךָ חַ
Thou shalt eat no leavened bread with it; seven days shalt

thou eat unleavened bread therewith, even the bread of af‐

fliction; for in haste didst thou come forth out of the land of

Egypt; that thou mayest remember the day when thou

camest forth out of the land of Egypt all the days of thy life.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מצות יאכל את שבעת הימים

“Matzos shall be eaten the seven days.” A command for

later generations, after the Exodus.

Exodus 13:7שמות י״ג:ז׳

אֹר ךָ שְׂ ה לְ אֶ לֹא־יֵרָ  ץ וְ מֵ ךָ חָ ה לְ אֶ לֹא־יֵרָ  ים וְ יָּמִ ת הַ עַ בְ ת שִׁ צּוֹת יֵאָכֵל אֵ מַ
: ךָ לֶ בֻ כׇל־גְּ בְּ

162
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Unleavened bread shall be eaten throughout the seven days;

and there shall no leavened bread be seen with thee, neither

shall there be leaven seen with thee, in all thy borders.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

כתר עליון כו׳ אוכמא הוא קדם

Supernal Keser, though a clear and brilliant light, “is

black before the Cause of causes.” Recalled from above.

Tikkunei Zohar 135b:1תקוני הזהר קל״ה ב:א׳

ן )דברים ו ד( יְ הוָֹה ינוּן י״א י״א מִ אִ ה, וְ ירָ פִ ה וּסְ ירָ פִ ל כָּל סְ ינוּן י״א, עַ אִ דְּ
י רֵ קְ תְ א׳ אִ ן בְּ כֵ י׳ יהו״ה, וְ יוֹן, בְּ לְ "ל עִִ י אֵ רֵ קְ תְ א׳ אִ ד, בְּ ינוּ יְ הוָֹה אֶ חָ לֹהֵ אֱ 

ל גַּב לָּאָה אַף עַ ר עִ עוֹד כֶּתֶ . וְ מוּהָ א אוּקְ הָ אלהינ״ו אהי״ה אלקי״ם אדנ״י וְ
לּוֹת, עִ לַּת הָ ם עִ דָ יהוּ אוּכַם קֳ צָח, אִ צוּחְ אוֹר מְ מוֹן אוֹר צַח וְ דְ יהוּ אוֹר קַ אִ דְּ
ים לִּ תַּ לְ יו תַּ ווּצּוֹתָ הוֹן )שיר ה יא( קְ ר בְּ מַ תְּ נֵּיהּ אִ יָין מִ לְ תַ ין דְּ יָילִ כָל חֲ וְ
ין הוֹרִ הוּ נְ לְּ כֻ יהּ, דְּ הוֹרֵ י נְ מֵּ א קַ ימָ יְ א קַ הוֹרָ ב, לֵית נְ חוֹרוֹת כָּעוֹרֵ שְׁ

יהּ. מֵּ כָאן קַ שְׁ חַ תְ אִ
Tikkunei Zohar - Vocalized (Public Domain)
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אם צדקת מה תתן לו

Elihu tells Job: “If you are righteous, what do you give

Him, or what does He take from your hand?” At the level

above the chain, human deeds make no difference to Him.

Job 35:7איוב ל״ה:ז׳

ח: ךָ יִקָּ יָּדְ ה־מִּ ן־לוֹ אוֹ מַ תֶּ ה־תִּ תָּ מַ קְ דַ ם־צָ אִ

If thou be righteous, what givest thou Him? Or what re‐

ceiveth He of thy hand?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמשל הבן הנמשך ממוח האב

Tanya, chapter 2, teaches that “just as a son is drawn from

his father’s brain, so, as it were, the soul of every Jew is

drawn from His thought and wisdom,” and that even the

souls of the simplest are drawn from supernal Chochmah,

as even the child’s toenails come from the father’s drop.

K E H O T ’ S  N O T E

ראה תניא פרק ב.

165

בד״ה כי עמך מקור חיים

There (34d) the Alter Rebbe explains “Look down from

Your holy dwelling, from heaven, and bless Your people

Israel”: the nations draw their life from G-d’s exaltation

above the worlds, “Havayah is high above all nations,” and

from this comes their rule in exile; and (35a) the “looking

down” through the Torah, which is revealed in Israel’s

hands, shows Israel as precious before Him and draws the

blessing to them.
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תו״א לד, ד.
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כי עמך מקור חיים

David says to G-d: “For with You is the source of life; in

Your light we see light.” The opening words of the Torah

Ohr discourse referred to.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ

For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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השקיפה ממעון קדשך מן השמים

After giving the tithes, the farmer prays: “Look down from

Your holy dwelling, from heaven, and bless Your people

Israel.” The subject in that discourse.

Deuteronomy 26:15דברים כ״ו:ט״ו

ת אֵ ל וְ אֵ רָ ת־יִשְׂ ךָ אֶ מְּ ת־עַ ךְ אֶ רֵ יִם וּבָ מַ שָּׁ ן־הַ ךָ מִ שְׁ דְ עוֹן קׇ מְּ יפָה מִ קִ שְׁ הַ
בָשׁ: לָב וּדְ ץ זָבַת חָ רֶ ינוּ אֶ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר נִ נוּ כַּאֲשֶׁ ה לָ תָּ ר נָתַ ה אֲשֶׁ מָ דָ אֲ הָ

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שימני כחותם

The maiden asks her beloved: “Set me as a seal upon your

heart.” The opening words of another discourse referred

to.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עזי וזמרת י-ה

In the Song at the Sea Israel sings: “My strength and song

is Yah, and He has become my salvation; this (zeh) is my

G-d, and I will glorify Him.” “My strength and song” are

Abba and Imma, and through them comes “This (zeh) is

my G-d.”

Exodus 15:2שמות ט״ו:ב׳

הוּ: נְ מֶ רֹמְ אֲ י וַ י אָבִ לֹקֵ  הוּ אֱ וֵ אַנְ י וְ לִ ה זֶה אֵ ישׁוּעָ י לִ י־לִ הִ יְ הּ וַ ת קָ רָ מְ זִ י וְ זִּ עׇ
The L-RD is my strength and song, And He is become my

salvation; This is my G-d, and I will glorify Him; My father’s

G-d, and I will exalt Him.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וזה שער השמים
Waking from his dream at Beis El, Yaakov says: “This is

none other than the house of G-d, and this (zeh) is the gate
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of heaven.” Zeh, “this,” is linked with the channel through

which the light of Chochmah descends.

Genesis 28:17בראשית כ״ח:י״ז

ר עַ זֶה שַׁ ים וְ לֹקִ  ית אֱ ם־בֵּ י אִ ין זֶה כִּ זֶּה אֵ קוֹם הַ מָּ א הַ ה־נּוֹרָ ר מַ יֹּאמַ א וַ ירָ יִּ וַ
יִם: מָ שָּׁ הַ

And he was afraid, and said: ‘How full of awe is this place!

this is none other than the house of G-d, and this is the gate

of heaven.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וזה שער השמים

The passage in Parshas Vayetze to which the text refers, on

the meaning of “And this is the gate of heaven.”

Zohar, Vayetzei 10:65–12:78ספר הזהר, ויצא י׳:ס״ה-י״ב:ע״ח
Similarly, Rebekah said: “If it be so, what boots me Anokhi

(I)?” (Gen. 25, 22), because she saw every day the splendour

of the Shekinah, but when she felt the pains of approaching

childbirth, “she went to enquire of the L-rd” (Ibid.), that is,

she proceeded from the Shekinah grade to another grade,

identical with the L-rd (TETRAGRAMMATON). Hence Jacob

said: “Have I seen all this without knowing Anokhi?”, be‐

cause he was single, and had not yet come under the wings

of the Shekinah. Straightway: AND HE WAS AFRAID, AND …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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בחדש השלישי

The Torah tells: “In the third month after the children of

Israel went out of Egypt, on this day they came to the

wilderness of Sinai.” The opening words of the discourse

referred to.

Exodus 19:1שמות י״ט:א׳

בַּר דְ זֶּה בָּאוּ מִ יּוֹם הַ יִם בַּ רָ צְ ץ מִ רֶ אֶ ל מֵ אֵ רָ נֵי־יִשְׂ צֵאת בְּ י לְ ישִׁ לִ שְּׁ שׁ הַ חֹדֶ בַּ

ינָי: סִ
In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל מי שאין בו דעה
Rabbi Ami says that knowledge is great, and “whoever has

no knowledge, it is forbidden to have mercy on him,” as it

says, “for it is a people of no understanding, therefore its

Maker will not have mercy on it.” Mercy flows only where

fitting.

Berakhot 33a:19ברכות ל״ג א:י״ט

ל י אֵ ר ״כִּ מַ נֶּאֱ יּוֹת, שֶׁ י אוֹתִ תֵּ ין שְׁ נָה בֵּ תְּ נִּ ה, שֶׁ עָ דוֹלָה דֵּ י: גְּ ב אַמֵּ ר רַ אָמַ וְ

לֹא י  ר: ״כִּ מַ נֶּאֱ יו, שֶׁ לָ ם עָ חֵ רַ ה — אָסוּר לְ עָ ין בּוֹ דֵּ אֵ י שֶׁ כׇל מִ עוֹת ה׳״. וְ דֵּ
הוּ״. נּוּ עוֹשֵׂ חֲמֶ ן לֹא יְרַ ל כֵּ ינוֹת הוּא עַ ם בִּ עַ

R. Ammi also said : Great is knowledge which is placed be‐

tween two references to the Divine Name ; as it is said, "For

a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden

to have mercy upon one who does not possess knowledge ;

as it is said, "For it is a people of no understanding, there‐

fore He that made them will not have compassion upon

them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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סד״ה ויאכילך את המן

At the end of that discourse the Alter Rebbe explains that

the “great mercies” are drawn down through the Thirteen

Attributes: since they are boundless, they cannot be en‐

clothed in the worlds except through contractions, the

thirteen middos that give them a measure the worlds can

receive.
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לקו״ת עקב יד, א.
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ויאכילך את המן

Moshe reminds Israel: “And He fed you the manna, which

you did not know.” The opening words of the discourse re‐

ferred to.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ברבות ע״פ זה ספר תולדות אדם

Kehot’s note points to Genesis 24:5 for these words.

Genesis 24:5בראשית כ״ד:ה׳
K E H O T ’ S  N O T E

בראשית כד, ה.
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זה ספר תולדות אדם
The Torah opens the line of Adam’s descendants: “This

(zeh) is the book of the generations of Adam.” The verse

the Midrash expounds.

Genesis 5:1בראשית ה׳:א׳

ה אֹתוֹ: שָׂ ים עָ לֹקִ  מוּת אֱ דְ ם בִּ ים אָדָ לֹקִ  רֹא אֱ יוֹם בְּ ם בְּ דֹת אָדָ ר תּוֹלְ פֶ זֶה סֵ
This is the book of the generations of Adam. In the day that

G-d created man, in the likeness of G-d made He him;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

178

זה ספר תולדות אדם

Rabbi Yaakov of Kfar Chanin says that twelve tribes were

fit to come from Adam, from “This (zeh) is the book of the

generations of Adam”: zeh is zayin, seven, and hei, five,

twelve. The maamar adds the tribe of Levi to make thir‐

teen, like the Thirteen Attributes of Mercy.

Bereshit Rabbah 24:5בראשית רבה כ״ד:ה׳

… אמר רבי יהודה ב״ר סימון: ראוי היה אדם הראשון שתנתן תורה על

ידו. מאי טעמא? זה ספר תולדות אדם. אמר הקב״ה יציר כפי ואיני
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נותנה לו?! חזר הקדוש ברוך הוא ואמר לו: ומה עכשיו, שש מצות
נתתי לו ולא היה יוכל לעמוד בהן והיאך אני נותן לו תרי״ג מצות.
רמ״ח מצות עשה ושס״ה מצות לא תעשה?! )שם( ויאמר לאדם, לא

לאדם אני נותן כי אם לבניו, שנאמר: זה ספר תולדות אדם. אמר רבי
יעקב דכפר חנין: ראוי היה אדם הראשון שיעמדו ממנו י״ב שבטים.

מאי טעמיה? זה ספר תולדות …
Another matter, “this is the book of the descendants of

Adam.” It is written: “Then He saw and assessed it” (Job

28:27). the Rabbis and Rabbi Aḥa, the Rabbis say: Each and

every statement that the Holy One blessed be He would say

to Moses, He would say it twice in His heart and then would

say it to Moses. What is the source? “Then He saw and as‐

sessed it” – one; “prepared it, and also investigated it” (Job

28:27) – another one, and only then: “He said to the …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

רבות עשית אתה ה׳ אלקי נפלאותיך ומחשבותיך אלינו

David gives thanks: “Many (rabbos) are the things You

have done, Havayah my G-d, Your wonders and Your

thoughts toward us.” Plainly, G-d’s wonders are too many

to tell; the maamar reads rabbos as the “great” attributes

above measure, which “You have done,” drawn down into

Asiyah.

Psalms 40:6תהילים מ׳:ו׳
יךָ לֶ ין עֲרֹךְ אֵ ינוּ אֵ לֵ יךָ אֵ בֹתֶ שְׁ חְ יךָ וּמַ אֹתֶ לְ פְ י נִ לֹקַ  ה ה׳ אֱ יתָ אַתָּ שִׂ בּוֹת עָ רַ

ר: פֵּ סַּ מוּ מִ צְ ה עָ רָ בֵּ דַ אֲ ה וַ ידָ אַגִּ
Many things hast Thou done, O L-RD my G-d, even Thy

wonderful works, and Thy thoughts toward us; there is none

to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ורב חסד

As G-d passes before Moshe He proclaims the Thirteen

Attributes: “… slow to anger, and abundant in kindness

and truth.” One of the attributes called “abundant.”

Exodus 34:6שמות ל״ד:ו׳

ד סֶ ב־חֶ רַ יִם וְ ךְ אַפַּ רֶ נּוּן אֶ חַ חוּם וְ ל רַ א ה׳ ה׳ אֵ רָ קְ יִּ נָיו וַ ל־פָּ יַּעֲבֹר ה׳ עַ וַ
ת: מֶ אֱ וֶ

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות לד, ו.
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ורב טוב
Isaiah recalls G-d’s kindnesses: “and the abundant good‐

ness to the house of Israel, which He bestowed on them

according to His mercies.” The boundless goodness is

meant for Israel.

Isaiah 63:7ישעיהו ס״ג:ז׳

ל אֵ רָ ית יִשְׂ בֵ ב־טוּב לְ רַ נוּ ה׳ וְ לָ מָ ר־גְּ שֶׁ ל כֹּל אֲ עַ לֹּת ה׳ כְּ הִ יר תְּ כִּ י ה׳ אַזְ דֵ סְ חַ
יו: דָ רֹב חֲסָ יו וּכְ חֲמָ רַ לָם כְּ מָ ר־גְּ שֶׁ אֲ

I will make mention of the mercies of the L-RD, and the

praises of the L-RD, according to all that the L-RD hath be‐

stowed on us; and the great goodness toward the house of

Israel, which He hath bestowed on them according to His

compassions, and according to the multitude of His

mercies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ סג, ז.
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בת״א בד״ה ויהי מקץ

There “Many You have done” is explained: rabbos is any‐

thing great and mighty, the great and awesome higher

worlds, which You made into physical Asiyah, descending

from cause to effect through many levels; and all this so

that “Your wonders and Your thoughts are toward us,” for

the Torah comes forth from Chochmah.
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לא, ג. פי׳ רבות עשית מה שנשתלשלו עולמות העליונים וע״ס נק׳ רבות . .
בבחי׳ עשי׳ והכל כדי שיהי׳ נפלאותיך ומחשבותיך שהיא התורה יומשך

עלינו כו׳” — יהל אור ע׳ קנג.
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מחשבתן של ישראל
“The thought of Israel preceded everything”: Israel were

in G-d’s thought before all creation. (Kehot: Bereshit

Rabbah 1:5)

Bereshit Rabbah 1:4בראשית רבה א׳:ד׳

… שכתוב בו ”נכון כסאך ”מאז"". ר׳ הונא ור׳ ירמיה בשם רבי

שמואל בר ר׳ יצחק אמרו מחשבתן של ישראל קדמה לכל דבר משל
למלך שהיה נשוי למטרונה אחת ולא היה לו ממנה בן פעם אחת נמצא

המלך עובר בשוק אמר טלו מילנין וקלמין זו לבני והיו הכל אומרין בן
אין לו והוא אומר טלו מילנין וקלמין זו לבני והיו הכל אומרין בן אין
לו והוא אומר טלו אלולי שצפה המלך שהוא עתיד להעמיד ממנה בן
לא היה אומר טלו מילנין וקלמין לבני כך אילולי שצפה הקב״ה שאחר

כ״ו דורות …
“In the beginning, G-d created” – six items preceded the cre‐

ation of the world; some of them were [actually] created, and

some of them G-d contemplated creating, [though He did

not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The

L-rd made me at the beginning of His way” (Proverbs 8:22).

The Throne of Glory, from where is it derived? “Your throne

stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,
2022 (CC-BY)
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ב״ר א, ה.
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מה רב טובך

David says to G-d: “How abundant is Your goodness,

which You have hidden away for those who fear You.” The

boundless goodness reserved for Israel.

Psalms 31:20תהילים ל״א:כ׳

ם: נֵי אָדָ ךְ נֶגֶד בְּ ים בָּ חֹסִ תָּ לַ לְ עַ יךָ פָּ אֶ ירֵ תָּ לִּ נְ פַ ר־צָ שֶׁ ךָ אֲ ב־טוּבְ ה רַ מָ

Oh how abundant is Thy goodness, which Thou hast laid up

for them that fear Thee; Which Thou hast wrought for them

that take their refuge in Thee, in the sight of the sons of

men!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לא, כ.
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ברבות תולדות פס״ה

According to the note, the Midrash on Toldos (section 65)

that the text cites is copied there at length.

K E H O T ’ S  N O T E

נעתק בארוכה ביהל אור ע׳ קנב.
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החדש הזה לכם
In Egypt G-d tells Moshe and Aharon: “This month shall be

for you the first of months.” The verse on which the

Midrash says “the righteousness is yours … the mercy is

yours.”

Exodus 12:2שמות י״ב:ב׳

נָה: שָּׁ י הַ שֵׁ דְ חׇ כֶם לְ אשׁוֹן הוּא לָ ים רִ שִׁ כֶם רֹאשׁ חֳדָ זֶּה לָ שׁ הַ חֹדֶ הַ
’This month shall be unto you the beginning of months; it

shall be the first month of the year to you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ואכלתם אכול

There “And you shall eat, eating” is read as eating again

what was already eaten: the souls of the present, already

elevated, will be raised higher by the souls to be revealed

in the future.
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לעיל צו ז, ג.
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ואכלתם אכול
Joel promises plenty after the locusts: “And you shall eat,

eating, and be satisfied, and praise the Name of Havayah

your G-d, Who has dealt wondrously with you.” The open‐

ing words of the discourse referred to.

Joel 2:26יואל ב׳:כ״ו

כֶם מָּ ה עִ שָׂ ר־עָ שֶׁ יכֶם אֲ לֹקֵ  ם ה׳ אֱ ת־שֵׁ ם אֶ תֶּ לְ לַּ הִ בוֹעַ וְ שָׂ ם אָכוֹל וְ תֶּ כַלְ אֲ וַ
עוֹלָם: י לְ מִּ לֹא־יֵבֹשׁוּ עַ  יא וְ לִ פְ הַ לְ

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויוציאנו ה׳ אלקינו

The Haggadah’s answer to the four questions: “We were

slaves to Pharaoh in Egypt, and Havayah our G-d brought

us out from there with a strong hand.” The passage to be

discussed later.

Pesach Haggadah, Magid, We Were Slaves in Egypt 2הגדה של
פסח, מגיד, עבדים היינו ב׳

רֹעַ זְ ה וּבִ זָקָ יָד חֲ ם בְּ שָּׁ ינוּ מִ לֹקֵ  יָ אֱ נוּ יְ יאֵ יּוֹצִ יִם, וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ עֲבָ
י יִם, הֲרֵ רָ צְ מִּ ינוּ מִ בוֹתֵ ת אֲ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ יא הַ לּוּ לֹא הוֹצִ אִ טוּיָה. וְ נְ
נוּ לָּ ילוּ כֻּ פִ אֲ יִם. וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ בָּ עְ שֻׁ נֵינוּ מְ נֵי בָ נֵינוּ וּבְ אָנוּ וּבָ

ינוּ לֵ וָה עָ צְ ה מִ תּוֹרָ ת הַ ים אֶ עִ נוּ יוֹדְ לָּ ים כֻּ נִ קֵ נוּ זְ לָּ ים כֻּ בוֹנִ נוּ נְ לָּ ים כֻּ חֲכָמִ
י זֶה יִם הֲרֵ רַ צְ יאַת מִ יצִ ר בִּ פֵּ סַ בֶּה לְ רְ מַּ כָל הַ יִם. וְ רָ צְ יאַת מִ יצִ ר בִּ פֵּ סַ לְ

בָּח. שֻׁ מְ
We were servants unto Pharaoh in Egypt, and the lord our

G-d! delivered us from thence, with a strong hand, and with

a stretched out arm; had not he, blessed be his holy name,

brought out ancestors forth from Egypt, verily we, our chil‐

dren, and our children's children, would have been in servi‐

tude to Pharaoh in Egypt; for even if we were all wise, all

men of knowledge, all aged, or understanding in the law of

G-d, it is commanded us, that we shall discourse of the

Redemption of Egypt; …

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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בעבור זה לא אמרתי אלא בשעה שיש מצה ומרור
“‘Because of this’: I said it only at the time when matzah

and maror lie before you.” The maamar explains why

maror is part of it.

Pesach Haggadah, Magid, Yechol Me'rosh Chodesh 1הגדה של
פסח, מגיד, יכול מראש חודש א׳

עוֹד בְּ הוּא יָכוֹל מִ יּוֹם הַ י בַ הוּא. אִ יּוֹם הַ ר בַּ מוּד לוֹמַ לְ שׁ? תַּ ראשׁ חֹדֶ יָכוֹל מֵ
יֵּשׁ ה שֶׁ עָ שָׁ לָּא בְּ י, אֶ תִּ רְ עֲבוּר זֶה לֹא אָמַ עֲבוּר זֶה – בַּ ר בַּ מוּד לוֹמַ לְ יוֹם? תַּ

. נֶיךָ פָ ים לְ נָּחִ רוֹר מֻ צָּה וּמָ מַ
It may be thought that this ceremony ought to be begun on

the first of the month, it is declared on the same day, if on

the same day, it may be thought, whilst it is day, it is de‐

clared on that account, this is not to be said, but at the time

appointed, when the unleavened and bitter herbs do lay be‐

fore thee.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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והמרירות — בד״ה קול דודי
There (15a) the Alter Rebbe explains that great mercies are

aroused through bitterness: one who contemplates that all

the worlds live only from a glow and a “name,” while G-d’s

own essence is beyond all change, pours out his soul in

bitterness at how far he is from G-dliness, and this arouses

great mercies; this is maror, which leads to the bittul of

matzah.
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לקו״ת שה״ש טו, א.
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קול דודי הנה זה בא

The maiden hears her beloved approaching: “The voice of

my beloved! Behold, this (zeh) one comes, leaping over
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the mountains.” The opening words of the discourse re‐

ferred to.

Song of Songs 2:8שיר השירים ב׳:ח׳

בָעוֹת: גְּ ל־הַ ץ עַ פֵּ קַ ים מְ רִ הָ ל־הֶ ג עַ לֵּ דַ נֵּה־זֶה בָּא מְ י הִ קוֹל דּוֹדִ
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ואמר ביום ההוא

Isaiah foretells what Israel will say on the day of redemp‐

tion: “Behold, this (zeh) is our G-d, we hoped for Him and

He saved us; this (zeh) is Havayah, we hoped for Him.”

Zeh is said twice.

Isaiah 25:9ישעיהו כ״ה:ט׳

ינוּ לוֹ וִּ נוּ זֶה ה׳ קִ יעֵ יוֹשִׁ ינוּ לוֹ וְ וִּ ינוּ זֶה קִ לֹקֵ  נֵּה אֱ הוּא הִ יּוֹם הַ ר בַּ אָמַ וְ
תוֹ: ישׁוּעָ ה בִּ חָ מְ שְׂ נִ ילָה וְ נָגִ

And it shall be said in that day: ‘Lo, this is our G-d, For

whom we waited, that He might save us; This is the L-RD, for

whom we waited, We will be glad and rejoice in His

salvation.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“Let this one come and receive this from this One for this

people”: let Moshe come and receive the Torah from the

Holy One, blessed be He, for Israel. Each “this” is proved

from a verse.

Menachot 53b:4מנחות נ״ג ב:ד׳

יבא זה ויקבל זאת מזה לעם זו יבא זה זה משה דכתיב )שמות לב, א( כי
זה משה האיש ויקבל זאת זו התורה דכתיב )דברים ד, מד( וזאת התורה

אשר שם משה מזה זה הקב״ה דכתיב )שמות טו, ב( זה אלי ואנוהו לעם
זו אלו ישראל שנאמר )שמות טו, טז( עם זו קנית

Wikisource Talmud Bavli (CC-BY-SA)
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סד״ה ראשי המטות

At the end of that discourse “saying: This (zeh) is the

thing” is explained with the Sages’ teaching that all the

prophets prophesied with koh, “thus,” while Moshe proph‐

esied with zeh: through the will of the heart drawn from

Moshe, a revelation of G-d’s own essence, above the

worlds, is drawn down.
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לקו״ת מטות פב, א. ראה גם אוה״ת נ״ך כרך-ב ע׳ תתמד.
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לאמר זה הדבר

“And Moshe spoke to the heads of the tribes … saying:

This (zeh) is the thing that Havayah has commanded.”

Moshe prophesied with zeh.

Numbers 30:2במדבר ל׳:ב׳

וָּה ה׳ ר צִ בָר אֲשֶׁ דָּ ל לֵאמֹר זֶה הַ אֵ רָ נֵי יִשְׂ בְ טּוֹת לִ מַּ י הַ אשֵׁ ל־רָ ה אֶ בֵּר מֹשֶׁ דַ יְ וַ
And Moses spoke unto the heads of the tribes of the children

of Israel, saying: This is the thing which the L-RD hath

commanded.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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נובלות חכמה שלמעלה

“The fallen fruit (novlos) of the wisdom above is the

Torah.” The Torah as we have it is the outer level of super‐

nal Chochmah.

Bereshit Rabbah 17:5בראשית רבה י״ז:ה׳

… נובלת מיתה - שינה; נובלת נבואה - חלום; נובלת העולם הבא -
שבת. רבי אבין מוסיף: עוד תרתין: נובלת אורה של מעלה - גלגל

חמה; נובלת חכמה של מעלה - תורה:
“The L-rd G-d cast a deep slumber upon the man, and he

slept. He took one of his sides, and He closed it with flesh in

its place [taḥtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]

a deep slumber” – Rabbi Yehoshua of Sikhnin said in the

name of Rabbi Levi: The beginning of downfall [mapala] is

sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall

down.” Rav said: There are three slumbers: the slumber of

…

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ב״ר יז, ה. ונתבאר בע״ח שער הכללים ספ״א ובכ״מ.
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ב״פ זה

the passage shares nothing with the note
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ועל״ק שה״ש נ׳ ריש ב׳. ]כ[.
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הנה אלקינו זה

On the day of redemption Israel will say: “Behold, this

(zeh) is our G-d … this (zeh) is Havayah, we hoped for

Him.” The double zeh of the Time to Come.

Isaiah 25:9ישעיהו כ״ה:ט׳

ינוּ לוֹ וִּ נוּ זֶה ה׳ קִ יעֵ יוֹשִׁ ינוּ לוֹ וְ וִּ ינוּ זֶה קִ לֹקֵ  נֵּה אֱ הוּא הִ יּוֹם הַ ר בַּ אָמַ וְ
תוֹ: ישׁוּעָ ה בִּ חָ מְ שְׂ נִ ילָה וְ נָגִ

And it shall be said in that day: ‘Lo, this is our G-d, For

whom we waited, that He might save us; This is the L-RD, for

whom we waited, We will be glad and rejoice in His

salvation.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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היום לעשותם

Moshe tells Israel: “And you shall keep the commandment

… which I command you today, to do them.” Now is the

time for deeds.

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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היום לעשותם

Rabbi Yehoshua ben Levi: “‘Today to do them’: not tomor‐

row to do them; ‘today to do them,’ and tomorrow to re‐

ceive their reward.” The future revelation depends on

present deeds.

Eruvin 22a:5–6עירובין כ״ב א:ה׳-ו׳

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ יב ״אֲשֶׁ תִ כְ אי דִּ י: מַ וִ ן לֵ עַ בֶּ י יְהוֹשֻׁ בִּ ר רַ אָמַ ינוּ דְּ יְ הַ וְ
ם״ — יּוֹם לַעֲשׂוֹתָ ם, ״הַ ר לַעֲשׂוֹתָ חָ מָ לֹא לְ ם״ — וְ יּוֹם לַעֲשׂוֹתָ ם״, ״הַ לַעֲשׂוֹתָ
אי י: מַ נִ מָ ל בַּר נַחְ מוּאֵ י שְׁ בִּ א רַ ימָ יתֵּ אִ גַּי, וְ י חַ בִּ ר רַ ם. אָמַ כָרָ בֵּל שְׂ קַ ר לְ חָ מָ לְ

י לֵקהּ! עֵ בְּ ךְ אַף״ מִ רֶ יִם״? ״אֶ ךְ אַפַּ רֶ יב ״אֶ תִ כְ דִּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה נתתי לפניך את החיים

In his last exhortation Moshe says: “See, I have set before

you today life and good, and death and evil.” Choice be‐

longs to the present.

Deuteronomy 30:15דברים ל׳:ט״ו

ע: רָ ת־הָ אֶ וֶת וְ מָּ ת־הַ אֶ טּוֹב וְ ת־הַ אֶ יִּים וְ חַ ת־הַ יּוֹם אֶ נֶיךָ הַ פָ י לְ תִּ ה נָתַ אֵ רְ
See, I have set before thee this day life and good, and death

and evil,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ל, טו-יט. ואחר תי׳ הרע צ״ל וגו׳, ובפסוק יט שם כתיב ובחרת
בחיים. ]כ[.
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ובחרת בחיים

Moshe continues: “I have set before you life and death,

blessing and curse, and you shall choose life.” The maa‐

mar joins its last words to verse 15.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ
I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איתא בפע״ח

Kehot’s marei makom for these words (its note is below).
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שער חג המצות פ״ד ושם בפ״ז. ]כ[.
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בד״ה האזינו השמים

There the Alter Rebbe brings the Midrash that in this world

the soul was given by “blowing,” and so a person dies, but

in the Time to Come by “giving,” “I will put My spirit in

you and you shall live,” and that this comes through

teshuvah.
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לקו״ת האזינו עב, ב.
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ובחרת בחיים

Moshe’s plea: “And you shall choose life.” Bitterness over

physicality is part of choosing life.

Deuteronomy 30:19דברים ל׳:י״ט
נֶיךָ פָ י לְ תִּ וֶת נָתַ מָּ הַ יִּים וְ חַ ץ הַ אָרֶ ת־הָ אֶ יִם וְ מַ שָּׁ ת־הַ יּוֹם אֶ כֶם הַ י בָ דֹתִ עִ הַ

: ךָ עֶ זַרְ ה וְ יֶה אַתָּ חְ ן תִּ עַ מַ יִּים לְ חַ תָּ בַּ רְ חַ לָה וּבָ לָ קְּ הַ כָה וְ רָ בְּ הַ

I call heaven and earth to witness against you this day, that I

have set before thee life and death, the blessing and the

curse; therefore choose life, that thou mayest live, thou and

thy seed;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בלע המות לנצח
Isaiah foretells the redemption: “He will swallow up death

forever, and Ado-nai Havayah will wipe away the tear from

every face.” In the future death and concealment will be

no more.

Isaiah 25:8ישעיהו כ״ה:ח׳

יר מּוֹ יָסִ פַּת עַ רְ חֶ ים וְ נִ ל כׇּל־פָּ עַ ה מֵ עָ מְ דֹ־נָי ה׳ דִּ ה אֲ חָ נֶצַח וּמָ וֶת לָ מָּ לַּע הַ בִּ
בֵּר: י ה׳ דִּ ץ כִּ אָרֶ ל כׇּל־הָ עַ מֵ

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והי׳ ה׳ לי לאלקים
In his vow at Beis El Yaakov says that if he returns in

peace, “Havayah will be to me as Elokim”: plainly,

Havayah will be my G-d. The maamar reads it as Havayah

revealed through Elokim, the Name of concealment.

Genesis 28:21בראשית כ״ח:כ״א

ים: לֹקִ י לֵא יָה ה׳ לִ הָ י וְ ית אָבִ ל־בֵּ לוֹם אֶ שָׁ י בְ תִּ בְ שַׁ וְ
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית כח, כא.
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מוציא חמה מנרתיקה

Kehot’s note points to Zohar III, 17a for these words.

Zohar III, 17aזח״ג יז, א
K E H O T ’ S  N O T E

ע״ז ג, סע״ב. זח״ג יז, א.
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מוציא חמה מנרתקה

Reish Lakish: in the Time to Come the Holy One, blessed

be He, will take the sun out of its sheath. The maamar uses

the image for what is concealed being revealed.

Avodah Zarah 3b:18עבודה זרה ג׳ ב:י״ח

עוֹן מְ י שִׁ בִּ ר רַ אָמַ ישׁ, דְּ קִ ן לָ עוֹן בֶּ מְ י שִׁ בִּ רַ דְ בָּא — כִּ א לָעוֹלָם הַ ימָ ית אֵ עֵ יבָּ אִ וְ
ה מָּ יא חַ רוּךְ הוּא מוֹצִ דוֹשׁ בָּ קָּ לָּא הַ בֹא, אֶ יד לָ תִ עָ נָּם לֶ יהִ ין גֵּ ישׁ: אֵ קִ ן לָ בֶּ
ים עִ שָׁ ין בָּהּ, רְ אִ פְּ רַ תְ ים מִ יקִ דִּ צַ ין בָּהּ, וְ ידּוֹנִ ים נִ עִ שָׁ יר, רְ דִּ קְ הּ, וּמַ יקָ תִּ נַּרְ מִ

ין ידּוֹנִ נִ
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William Davidson, Vocalized Aramaic (CC-BY-NC)

מוציא חמה מנרתקה

Given in the Kehot note for the same image of the sun tak‐

en out of its sheath.

Zohar, Vayikra 40:278–41:285ספר הזהר, ויקרא מ׳:ער״ח-מ״א:רפ״ה
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בלע המות

“He will swallow up death forever.” In the future the con‐

cealment called “death” will be gone, and maror will no

longer apply.

Isaiah 25:8ישעיהו כ״ה:ח׳

יר מּוֹ יָסִ פַּת עַ רְ חֶ ים וְ נִ ל כׇּל־פָּ עַ ה מֵ עָ מְ דֹ־נָי ה׳ דִּ ה אֲ חָ נֶצַח וּמָ וֶת לָ מָּ לַּע הַ בִּ
בֵּר: י ה׳ דִּ ץ כִּ אָרֶ ל כׇּל־הָ עַ מֵ

He will swallow up death for ever; And the L-rd GOD will

wipe away tears from off all faces; And the reproach of His

people will He take away from off all the earth; For the L-RD

hath spoken it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויגבה לבו בדרכי ה׳
Kehot’s marei makom for these words (its note is below).
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דברי הימים-ב יז, ו.
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ויגבה לבו בדרכי ה׳
Of King Yehoshafat it is said: “And his heart was lifted up

in the ways of Havayah,” for he grew bold in G-d’s service

and removed the high places. Pride that serves G-d, the

way chametz will be in the future. (context: Steinsaltz

Tanakh)

II Chronicles 17:6דברי הימים ב י״ז:ו׳

ה: יהוּדָ ים מִ רִ שֵׁ אֲ ת־הָ אֶ בָּמוֹת וְ ת־הַ יר אֶ סִ עוֹד הֵ י ה׳ וְ כֵ רְ דַ בּוֹ בְּ בַּהּ לִ יִּגְ וַ

And his heart was lifted up in the ways of the L-RD; and fur‐

thermore he took away the high places and the Asherim out

of Judah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שבקרבן תודה היו עשרה חלות חמץ
In the laws of the thanksgiving offering: “With loaves of

leavened bread he shall bring his offering, with his

thanksgiving peace-offering.” Though leaven is otherwise

kept from the altar’s offerings, the thanksgiving offering

included chametz.

Leviticus 7:13ויקרא ז׳:י״ג

יו: לָמָ ת שְׁ ל־זֶבַח תּוֹדַ נוֹ עַ בָּ רְ יב קׇ רִ ץ יַקְ מֵ ם חָ חֶ לֹּת לֶ ל־חַ עַ
With cakes of leavened bread he shall present his offering

with the sacrifice of his peace-offerings for thanksgiving.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראה ויקרא ז, יג.
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מזמור לתודה

“A psalm of thanksgiving: shout to Havayah, all the

earth.” The verse on which the Siddur explains the reason

for the chametz of the thanksgiving offering.

Psalms 100:1תהילים ק׳:א׳

ץ: אָרֶ יעוּ לַה׳ כׇּל־הָ רִ ה הָ תוֹדָ זְמוֹר לְ מִ

A Psalm of thanksgiving. Shout unto the L-RD, all the earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כל הקרבנות בטלין וקרבן תודה אינו בטל

“In the Time to Come all the offerings will be annulled, but

the thanksgiving offering will not be annulled.” From this

the maamar proves that chametz too will be elevated.

Vayikra Rabbah 9:7ויקרא רבה ט׳:ז׳
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ושתי הלחם שהן באות חמץ

The Mishnah teaches that all the grain offerings come as

matzah, except the chametz of the thanksgiving offering

and the Two Loaves, which come as chametz.

Leviticus 23:17ויקרא כ״ג:י״ז

ץ מֵ יֶינָה חָ הְ ים סֹלֶת תִּ רֹנִ שְׂ נֵי עֶ יִם שְׁ תַּ נוּפָה שְׁ ם תְּ חֶ יאּוּ לֶ בִ יכֶם תָּ בֹתֵ מּוֹשְׁ מִ

ים לַה׳ כּוּרִ ינָה בִּ אָפֶ תֵּ
Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

Menachot 52b:12–15מנחות נ״ב ב:י״ב-ט״ו

מתני׳ כל המנחות באות מצה חוץ מחמץ שבתודה ושתי הלחם שהן
באות חמץ ר״מ אומר השאור בודה להן מתוכן ומחמצן ר׳ יהודה אומר
אף היא אינה מן המובחר אלא מביא את השאור ונותנו לתוך המדה
וממלא את המדה אמרו לו אף היא היתה חסרה או יתרה: גמ׳ בעא
מיניה רבי פרידא מרבי אמי מנין לכל המנחות שהן באות מצה מנלן

דכתיב בה כתיב בה דלא כתיב בה כתיב בה
Wikisource Talmud Bavli (CC-BY-SA)
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ויקרא כג, יז. מנחות נב, ב. ראה לקו״ש ח״א ע׳ 269.
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היום לעשותם

“Which I command you today, to do them.” The drawing-

down depends on the deeds of the present.

Deuteronomy 7:11דברים ז׳:י״א

יּוֹם ךָ הַ וְּ צַ י מְ ר אָנֹכִ ים אֲשֶׁ טִ פָּ שְׁ מִּ ת־הַ אֶ ים וְ קִּ חֻ ת־הַ אֶ וָה וְ צְ מִּ ת־הַ תָּ אֶ רְ מַ שָׁ וְ
ם: לַעֲשׂוֹתָ

Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

220

את השמים ואת הארץ אני מלא
Against the false prophets G-d says: “Can a man hide in

secret places that I shall not see him? … Do I not fill the
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heavens and the earth, says Havayah?” The light before

which above and below are equal.

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ כג, כד.

אשר תאמר אין לי בהם חפץ
Koheles urges: “Remember your Creator in the days of

your youth, before the bad days come and the years arrive

of which you will say, ‘I have no desire in them.’” Plainly,

old age; the Gemara expounds it of the days of Mashiach.

Ecclesiastes 12:1קהלת י״ב:א׳

יעוּ גִּ הִ ה וְ עָ רָ י הָ מֵ לֹא־יָבֹאוּ יְ ר  ד אֲשֶׁ יךָ עַ חוּרֹתֶ י בְּ ימֵ יךָ בִּ אֶ ת־בּוֹרְ כֹר אֶ וּזְ
ץ: פֶ ם חֵ הֶ י בָ ין־לִ ר אֵ ר תֹּאמַ ים אֲשֶׁ נִ שָׁ

Remember then thy Creator in the days of thy youth, and the

years draw nigh, when thou shalt say: 'I have no pleasure in

them';

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שאין בהם לא זכות ולא חובה

“‘The years of which you will say, I have no desire in them’:

these are the days of Mashiach, in which there is neither

merit nor guilt.” In the future there is no longer room for

choice and teshuvah.

Shabbat 151b:11שבת קנ״א ב:י״א

, ךָ צוּי לְ ה מוֹצֵא, וּמָ אַתָּ ד שֶׁ ה עַ ר: עֲשֵׂ זָר אוֹמֵ עָ לְ ן אֶ עוֹן בֶּ מְ י שִׁ בִּ יָא, רַ נְ תַּ
י ימֵ יךָ בִּ אֶ ת בּוֹרְ תוֹ: ״וּזְכוֹר אֶ מָ כְ חׇ ר בְּ לֹמֹה אָמַ  אַף שְׁ . וְ ךָ יָדֶ ךָ בְּ עוֹדְ וְ
נָה, קְ זִּ י הַ מֵ לּוּ יְ ה״ — אֵ עָ רָ י הָ מֵ (לֹא יָבֹאוּ יְ ר[ )שֶׁ ד ]אֲשֶׁ יךָ עַ חוּרוֹתֶ בְּ

ין אֵ , שֶׁ יחַ שִׁ מָּ י הַ מֵ לּוּ יְ ץ״ — אֵ פֶ ם חֵ הֶ י בָ ין לִ ר אֵ ר תֹּאמַ ים אֲשֶׁ נִ יעוּ שָׁ גִּ הִ ״וְ
לֹא חוֹבָה. ם לֹא זְכוּת וְ הֶ בָּ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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מצה זו שאנו

“This matzah that we eat, for what reason?” The question

with which the maamar opened.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things

הגדה של פסח, מגיד, פסח מצה ומרור ד׳4

ל ם שֶׁ קָ צֵ יק בְּ פִּ סְ לֹּא הִ ל שׁוּם שֶׁ ה? עַ ל שׁוּם מַ ים, עַ לִ אָנוּ אוֹכְ צָּה זוֹ שֶׁ מַ
רוּךְ דוֹשׁ בָּ קָּ ים, הַ כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ ם מֶ יהֶ לָה עֲלֵ גְ נִּ ד שֶׁ יץ עַ חֲמִ הַ ינוּ לְ בוֹתֵ אֲ
גֹת יִם עֻ רַ צְ מִּ יאוּ מִ ר הוֹצִ ק אֲשֶׁ צֵ בָּ ת־הַ יֹּאפוּ אֶ ר: וַ מַ נֶּאֱ אָלָם, שֶׁ הוּא, וּגְ

ה דָ גַם־צֵ , וְ הַּ מֵ הְ מַ תְ הִ לוּ לְ לֹא יָכְ יִם וְ רַ צְ מִּ שׁוּ מִ י גֹרְ ץ, כִּ מֵ י לֹא חָ צּוֹת, כִּ מַ
ם. הֶ שׂוּ לָ לֹא־עָ

This sort of unleavened which we eat, is on account that

there was not time sufficient for the dough of our ancestors

to rise, until the blessed lord! the king of kings, did reveal

himself for to redeem them, as it is written, and they baked

unleavened cakes of the dough which they brought forth out

of Egypt, for it was not leavened, because they were thrust

out of Egypt, and could not tarry, neither had they prepared

for themselves any victuals.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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בערב תאכלו מצות

“In the evening you shall eat matzos.” The command giv‐

en before the Exodus.

Exodus 12:18שמות י״ב:י״ח

ד חָ אֶ ד יוֹם הָ צֹּת עַ לוּ מַ ב תֹּאכְ רֶ עֶ שׁ בָּ ר יוֹם לַחֹדֶ שָׂ ה עָ עָ בָּ אַרְ אשֹׁן בְּ רִ בָּ

ב: רֶ עָ שׁ בָּ ים לַחֹדֶ רִ שְׂ עֶ וְ
In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen‐

tieth day of the month at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מגיד מראשית אחרית

G-d says through Isaiah: “Telling the end from the begin‐

ning, and from of old things not yet done.” He speaks of

what is to come as if it already were.

Isaiah 46:10ישעיהו מ״ו:י׳

כׇל־ קוּם וְ י תָ תִ ר עֲצָ לֹא־נַעֲשׂוּ אֹמֵ ר  ם אֲשֶׁ דֶ קֶּ ית וּמִ ית אַחֲרִ אשִׁ רֵ יד מֵ גִּ מַ
ה: עֱשֶׂ י אֶ צִ פְ חֶ

Declaring the end from the beginning, and from ancient

times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מו, י.
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פט״ו

Besides correcting the Midrash reference to section 16,

the note points to this discourse, where “telling the end

from the beginning” is also discussed.

K E H O T ’ S  N O T E

צ״ל טז, ב. וראה סה״מ תרכ״ו )הוצאת תשמ״ט( ע׳ שב.
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הוא הסובב את כל ארץ החוילה
The Torah names the four rivers that go out of Eden: “The

name of the first is Pishon; it is the one that surrounds the

whole land of Chavilah.” The verse the Midrash discusses.

Genesis 2:11בראשית ב׳:י״א

ב: זָּהָ ם הַ ר־שָׁ שֶׁ ילָה אֲ וִ חֲ ץ הַ רֶ ת כׇּל־אֶ סֹּבֵב אֵ ישׁוֹן הוּא הַ ד פִּ חָ אֶ ם הָ שֵׁ
The name of the first is Pishon; that is it which compasseth

the whole land of Havilah, where there is gold;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  3 2

P A R A G R A P H  3 3

עדיין לא היתה חוילה ואתה אומר הסובב

The Midrash, as the Kehot note corrects the reference:

there was not yet a Chavilah, yet the verse says “that sur‐

rounds”; rather, He “tells the end from the beginning.”

Bereshit Rabbah 16:2בראשית רבה ט״ז:ב׳

שם האחד פישון - שהוא מגדל פשתן ומימיו מהלכין בשופי. הוא

הסובב את כל ארץ החוילה עדיין לא היתה חוילה ואת אומר הוא
הסובב אתמהא?! אלא )ישעיה מ״ו(: מגיד מראשית אחרית אשר שם
הזהב, זהב וודאי. וזהב הארץ ההיא טוב. אמר רבי יצחק: טובוי דהוא
בביתיה טובוי דהוא בלוויתי. אמר רבי אבהו: טובה גדולה חלק הקב״ה
לעולמו, אדם פורט זהוב אחד והוא מוציא ממנו כמה יציאות. אמר ריש

לקיש: לא היה העולם ראוי להשתמש בזהב. ולמה נברא? בשביל בית
המקדש, שנאמר וזהב הארץ ההיא טוב, היך מה דאת אמר )דברים …

“The name of the one is Pishon; it is that which encircles the

entire land of Ḥavila, where the gold is” (Genesis 2:11). “The

name of the one is Pishon” – because it causes flax [pishtan]

to grow and its water flows smoothly [shofi].contains the first

three letters of Pishon, transposed. “It is that which encir‐

cles the entire land of Ḥavila” – Ḥavila did not yet exist, and

yet you say: “It is that which encircles [the entire land of

Ḥavila]”? This is bewildering. The explanation is that “He

tells …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בערב תאכלו מצות
“In the evening you shall eat matzos.” The command giv‐

en in advance.

Exodus 12:18שמות י״ב:י״ח

ד חָ אֶ ד יוֹם הָ צֹּת עַ לוּ מַ ב תֹּאכְ רֶ עֶ שׁ בָּ ר יוֹם לַחֹדֶ שָׂ ה עָ עָ בָּ אַרְ אשֹׁן בְּ רִ בָּ
ב: רֶ עָ שׁ בָּ ים לַחֹדֶ רִ שְׂ עֶ וְ

In the first month, on the fourteenth day of the month at

even, ye shall eat unleavened bread, until the one and twen‐

tieth day of the month at even.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ראשית חכמה יראת ה׳

The psalmist sums up: “The beginning of wisdom is the

fear of Havayah.” Plainly, fear of G-d is where wisdom

starts; the maamar reads reishis, “beginning,” as the first

of two stages, the lower fear, and the first matzah.

Psalms 111:10תהילים קי״א:י׳

ד: עַ ת לָ דֶ לָּתוֹ עֹמֶ הִ ם תְּ יהֶ כׇל־עֹשֵׂ כֶל טוֹב לְ אַת ה׳ שֵׂ ה יִרְ מָ כְ ית חׇ אשִׁ רֵ
The fear of the L-RD is the beginning of wisdom; A good un‐

derstanding have all they that do thereafter; His praise en‐

dureth for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קיא, י.
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יראה תתאה . . אם אין יראה אין חכמה

There the Alter Rebbe explains that “If there is no wisdom,

there is no fear” refers to a great awe beyond the mind’s

comprehension, felt in the soul’s mazal, its root above,

and that it comes through Torah study, since the Infinite

Light rests and is revealed in Chochmah, koach mah,

which is bittul.

K E H O T ’ S  N O T E

אבות ג, יז. ראה לקו״ת במדבר טז, ב.
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אם אין יראה אין חכמה

Rabbi Elazar ben Azaryah: “If there is no wisdom, there is

no fear; if there is no fear, there is no wisdom.” The maa‐

mar reads the two halves as two kinds of fear.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ

ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ
ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ
תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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בפרדס בעה״כ ערך אחרית

According to the note, the wording of Pardes on acharis is

copied there by the Tzemach Tzedek.

K E H O T ’ S  N O T E

הלשון נעתק באוה״ת נ״ך ע׳ רנב.
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ובמא״א

The entry on acharis, which notes that, with the word itself

counted, it equals Keser in numerical value.
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אות א׳ סעי׳ סו.
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מגיד מראשית אחרית

G-d’s words through Isaiah, “Telling (maggid) the end

from the beginning,” are read here as drawing down

(maggid) the “end” through the “beginning.”

Isaiah 46:10ישעיהו מ״ו:י׳

כׇל־ קוּם וְ י תָ תִ ר עֲצָ לֹא־נַעֲשׂוּ אֹמֵ ר  ם אֲשֶׁ דֶ קֶּ ית וּמִ ית אַחֲרִ אשִׁ רֵ יד מֵ גִּ מַ
ה: עֱשֶׂ י אֶ צִ פְ חֶ
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Declaring the end from the beginning, and from ancient

times things that are not yet done; Saying: ‘My counsel shall

stand, and all My pleasure will I do’;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

נהר דינור דנגיד ונפיק

In Daniel’s vision of the Ancient of Days: “A river of fire

flowed (nagid) and went forth from before Him.” Nagid,

“flowed,” shows that maggid means drawing down.

Daniel 7:10דניאל ז׳:י׳

ן בָ בְ בּוֹ רִ רִ שׁוּנֵּהּ וְ מְּ ין יְשַׁ פִ לֶף אַלְ י אֶ מוֹהִ דָ ן־קֳ ק מִ נָפֵ י־נוּר נָגֵד וְ ר דִּ הַ נְ

יחוּ: תִ ין פְּ רִ פְ סִ ב וְ ינָא יְתִ י יְקוּמוּן דִּ מוֹהִ דָ קָ
A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, י.
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אם אין חכמה אין יראה
“If there is no wisdom, there is no fear.” The higher fear

that comes after wisdom.

Pirkei Avot 3:17משנה אבות ג׳:י״ז
ךְ רֶ ין דֶּ ם אֵ ץ. אִ רֶ ךְ אֶ רֶ ין דֶּ ה, אֵ ין תּוֹרָ ם אֵ ר, אִ יָה אוֹמֵ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ
ם ה. אִ מָ כְ ין חָ אָה, אֵ ין יִרְ ם אֵ אָה. אִ ין יִרְ ה, אֵ מָ כְ ין חָ ם אֵ ה. אִ ין תּוֹרָ ץ, אֵ רֶ אֶ
ם ה. אִ ין תּוֹרָ ח, אֵ מַ ין קֶ ם אֵ ינָה. אִ ין בִּ ת, אֵ עַ ין דַּ ם אֵ ת. אִ עַ ין דַּ ינָה, אֵ ין בִּ אֵ
ה מַ יו, לְ עֲשָׂ מַּ בָּה מִ רֻ תוֹ מְ מָ כְ חָ ר, כָּל שֶׁ יָה אוֹמֵ ח. הוּא הָ מַ ין קֶ ה, אֵ ין תּוֹרָ אֵ

תּוֹ רְ עוֹקַ רוּחַ בָּאָה וְ הָ ין, וְ טִ עָ יו מֻ שָׁ רָ שָׁ ין וְ בִּ רֻ יו מְ נָפָ עֲ ן שֶׁ ילָ אִ ה, לְ הוּא דוֹמֶ
י ה כִּ אֶ לֹא יִרְ בָה וְ עֲרָ ר בָּ עָ רְ עַ יָה כְּ הָ ר )ירמיה יז( וְ מַ נֶּאֱ נָיו, שֶׁ ל פָּ תּוֹ עַ כְ הוֹפַ וְ

ץ … רֶ בָּר אֶ דְ מִּ ים בַּ רִ ן חֲרֵ כַ שָׁ יָבוֹא טוֹב וְ
Rabbi Elazar ben Azariah said: Where there is no Torah,

there is no right conduct; where there is no right conduct,

there is no Torah. Where there is no wisdom, there is no fear

of G-d; where there is no fear of G-d, there is no wisdom.

Where there is no understanding, there is no knowledge;

where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no

Torah, there is no bread. He used to say: one whose wisdom

…

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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ובמורא גדול זו גילוי שכינה

In the declaration over the first fruits: “And Havayah

brought us out of Egypt with a strong hand … and with

great awe, and with signs and wonders.” The Haggadah ex‐

pounds “great awe” as the revelation of the Shechinah.

Deuteronomy 26:8דברים כ״ו:ח׳

אֹתוֹת א גָּדֹל וּבְ מֹרָ טוּיָה וּבְ רֹעַ נְ זְ ה וּבִ זָקָ יָד חֲ יִם בְּ רַ צְ מִּ נוּ ה׳ מִ אֵ יּוֹצִ וַ
ים: תִ מֹפְ וּבְ

And the L-RD brought us forth out of Egypt with a mighty

hand, and with an outstretched arm, and with great terrible‐

ness, and with signs, and with wonders.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים כו, ח. ספרי שם.
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ובמורא גדול זו גילוי שכינה

The Haggadah expounds the first-fruits declaration: “And

with great awe”: this is the revelation of the Shechinah, as

it says, “with great awesome deeds, like all that Havayah

your G-d did for you in Egypt.” The maamar takes it as the

higher fear.

Pesach Haggadah, Magid, First Fruits Declaration 22הגדה של
פסח, מגיד, ארמי אבד אבי כ״ב

ים לָבוֹא לֹקִ  ה אֱ נִסָּ ר: אוֹ הֲ מַ נֶּאֱ ה שֶּׁ מָ ינָה, כְּ כִ לּוּי שְׁ א גָּדֹל. זוֹ גִ מוֹרָ וּבְ

ה זָקָ יָד חֲ ה וּבְ מָ חָ לְ מִ ים וּבְ תִ מוֹפְ אֹתֹת וּבְ סֹּת בְּ מַ ב גּוֹי בְּ רֶ קֶּ ת לוֹ גוֹי מִ חַ קַ לָ
יכֶם לֹקֵ  יָ אֱ כֶם יְ ה לָ שָׂ ר־עָ שֶׁ כֹל אֲ ים כְּ דוֹלִ ים גְּ אִ מוֹרָ טוּיָה וּבְ רוֹעַ נְ זְ וּבִ

. ינֶיךָ עֵ יִם לְ רַ צְ מִ בְּ
and with great terror (meaning the glory of the lord) as is

written, hath G-d assayed to go and take unto him a nation

from the midst of another nation, by temptations, by signs,

by wonders, by way: and with a mighty hand, by a stretched-

out arm, and by great terrors, according to all the lord your

G-d did for you in Egypt before your eyes.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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נעוץ תחלתן בסופן

“Ten Sefiros of nothingness: their end is wedged in their

beginning and their beginning in their end, like a flame

bound to a coal.” Beginning and end are one.

Sefer Yetzirah 1:7ספר יצירה א׳:ז׳

עשר ספירות בלי מה נעוץ סופן בתחלתן ותחלתן בסופן כשלהבת
קשורה בגחלת שאדון יחיד ואין לו שני ולפני אחד מה אתה סופר:

The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) · Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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נעוץ תחלתן בסופן כו׳
Kehot’s marei makom for these words (its note is below).
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ס״י פ״א מ״ז.
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