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To understand what is said in the Haggadah: “This matzah that we eat, for what reason? Because
[the dough] did not have time,” etc., “for they were driven out,” etc.
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For this implies that had they not been driven out, and [the dough] had had time to leaven, they

would have eaten chametz. But surely they had already been commanded, “On the tenth of this
month,” etc., [and]| “with matzos and bitter herbs they shall eat it.”
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And for the generations, too, they were commanded: “For seven days no leaven shall be found,”
etc., [and] “in all your dwellings you shall eat matzos.” And in the verse itself it must be understood
[how] the command for the generations was a remembrance of the Exodus from Egypt.
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But surely, in the Pesach of Egypt, the prohibition of chametz applied for only one day, as stated in
the Gemara (chapter 9 of Pesachim, folio 96b).
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The explanation is that the Pesach of Egypt applied for only one day; and therefore it was specifi-
cally because they were driven out, and on account of this, that they ate matzah on the remaining
days of Pesach as well.
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And so wrote the Mizrachi in Parshas Re’eh, on the verse “For in haste you went out.” Nevertheless,

the command for the generations is seven days, and they are a remembrance of the Exodus from

Egypt.
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And to understand something of the matter of eating matzah, we must first explain the matter of
“appointed times for joy”: that the essence of the festivals is the quality of joy,
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as it is written, “And you shall rejoice in your festival”; for then is the time of the revelation of the
intellect (mochin) of Imma. That is what is said in Hallel: “He settles the barren woman (akeres) of

the house [as] a joyful mother of children.”
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Now, on Shabbos there is a revelation of the intellect (mochin) of Abba, which is higher, and there
is no aspect of a revelation of joy there as on Yom Tov.
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But the explanation is this: the essential nature of the intellect of Imma will be understood from
what is known, that there are two levels in the revelation of the Infinite Light (Or Ein Sof), blessed
be He.
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The first is the level of the chain of descending worlds (hishtalshelus) and the order of the levels,
which are the drawings-down from cause to cause, etc., a radiance and a radiance of a radiance,
etc.,
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as in the analogy of intellect into the emotive attributes (middos), and the emotive attributes into
thought, etc.; for the whole of hishtalshelus, in general, is called something from something (yesh
mi-yesh). The second is above hishtalshelus: truly something from nothing (yesh me’ayin), from
the absolute nothing, etc.
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Now, in the chain of descending worlds (hishtalshelus) of cause and effect, when the effect draws
near to its cause, from below to above, it comprehends its cause.
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Therefore it is glad and rejoices in it, and the joy is great, as in the analogy of a king’s son who has
come out of captivity and has come and seen his father’s face.
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So will be the joy of the effect when the light of the cause above is openly revealed to it, whereas it
had descended through hishtalshelus, and a great distance had come about between it and its
cause, and it had been far from the light of its face, in the concealment of the levels.
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And all this is because now, in this revelation, it has comprehension of how it has come out from
darkness to great light, from mourning to festival, and from bondage to redemption, etc.
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And this is the matter of Yom Tov, the revelation of joy: that from the level of “the akeres of the
house” she becomes “a joyful mother of children.” The meaning is that akeres is from the term
akarah (barren), and from the term [in] “like this weasel that dwells in the foundations (ikarei) of

houses,” in the Gemara, the last chapter of Pesachim.
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And she is the level of Malchus, which during all the weekdays is enclothed in [the worlds of]
Beriah, Yetzirah and Asiyah, in kelipas nogah. So it is explained in the book Shushan Sodos, by a
disciple of the Ramban, of blessed memory.
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And on Yom Tov she rises up into Atzilus, to the level of “mother of children”: Binah, and compre-
hension of the Infinite Light (Or Ein Sof) that is revealed then.
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For the Infinite Light then descends link by link and comes down in such a way that there is a path
and an entry for grasp and comprehension of what can be comprehended of the Infinite Light,
blessed be He, that is revealed, and of how very great the revelation is, until it is turned for them

“from sorrow to joy,” and they who were “in darkness have seen a great light.”
i dialaly 1‘??3 519 TIN2 TAWT RD°DN 1R N1HD AWM 0 9023 79aNn 172 0PK IR 1903 X

IR

This is the revelation of the Infinite Light, blessed be He, that is revealed in the mode of yesh (exis-
tence) and comprehension, so that there is some grasp and comprehension of the light of the

King’s face that is revealed then.
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As, by way of analogy, the soul that delights in the World to Come in the radiance of the Shechinah:
in place of its being enclothed in the physical body, it has separated from there and risen to the
source from which it was hewn, where it delights in the higher Gan Eden and enjoys the radiance,

etc., awondrous enjoyment and delight.
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And of this it is said, “To cause those who love me to inherit yesh”: that the Infinite Light (Or Ein
Sof) is revealed in the mode of yesh, so that the soul has comprehension and grasp, so as to enjoy
the radiance and light mentioned above; that is, it has comprehension and understanding of how it
has come out from darkness to great light, etc.
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And this is [the meaning of| “Through the river they shall pass on foot (beregel); there we shall re-

joice in Him.” That is: in the river that goes out from Eden, which is Binah, there is the ascent on

each festival (regel) of the three pilgrimage festivals, and there is the source of joy.
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(And see what is written on this in the discourse beginning “Havayah is with me among my
helpers.”) And all this is from the level of the intellect (mochin) of Imma: Binah, the World to
Come, the higher Gan Eden, the revelation of the souls’ delight according to their comprehension.
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But the intellect of Abba, [of which it is said,] “Chochmah is found from ayin”: ayin is the name for
what is not comprehended, far, far above the level of Binah and comprehension;
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that is, there is revealed the level of the Infinite Light, blessed be He, that which “no thought can
grasp,” etc., and it is not granted to enjoy it, since there is no grasp or comprehension there at all.
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The nature of this revelation is the nullification (bittul) of comprehension, and the nullification of

the souls in [their very] existence, in the Infinite Light (Or Ein Sof), blessed be He, which “no

thought [can grasp],” etc.; and this revelation is what is revealed on Shabbos.
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Therefore they said, “With difficulty did they permit speaking words of Torah on Shabbos”: for “the
Torah comes forth from Chochmah.” The meaning of nafkas is “goes out to the outside,” as in

nafkas levar (“goes out outside”), for it is only a radiance that goes out from Chochmah,
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but the essence of Chochmabh is lofty and exalted, far, far above the level of the Torah. (As is ex-
plained elsewhere, in the discourse beginning “Who wraps Himself in light as a garment,” in the
name of the Arizal, of blessed memory, on the meaning of “The Torah is the fallen fruit (novlos) of
the Chochmah above”; and see what is written in the explanation on the verse “My dove.”)
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And in this revelation, joy and delight do not apply; for joy and delight are seen and felt only in
something in which there is grasp and comprehension of how one has come out from darkness to

great light, that is, once one feels the level of a great light, which is on a level far, far above.
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And after one understands that he had descended far, far below, then, as he rises from far, far be-
low to far, far above, the joy grows very, very great.
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All this applies only to the intellect (mochin) of Imma, which is the revelation of the Infinite Light
(Or Ein Sof) in the mode of yesh and comprehension, of how it is far, far above, etc.
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But the intellect of Abba, which is in the mode of a revelation of what is above comprehension:
there, above and below do not apply at all, and above and below are equal, and “as darkness, so
light,” for “even darkness does not darken,” etc.
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And [as for] the precise wording kachashechah ka’orah, with two kafs: it should have said
chashechah ka’orah, “darkness is as light.” But [the reason is] that chashechah ka’orah alone

would suffice only to say that even the darkness does not darken, etc.;
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but kachashechah ka’orah, with two kafs, implies that not only does even the darkness not darken,
so that the darkness is equal to the light, but even the light is equal to the darkness.
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For “all lights are darkened before Him,” etc., and supernal Keser (the Crown), even though it is a

clear light, a brilliant light, “is black,” etc.
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(And see what is written at the end of the discourse beginning “I am black, yet comely,” on the
meaning of “who reigned from Hodu to Kush.” And it may be that this is the matter of the two kafs
of kachashechah ka’orah: the kaf of ka’orah is supernal Keser, as is explained in the discourse be-

ginning “My dove, in the clefts of the rock.”
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And the kaf of kachashechah is like the matter of “destruction and decree” (kalah venecheratzah),
in the manner mentioned in the Zohar, Part I, folio 3a; and likewise kares (“cutting off”); see
Me’orei Or, the letter kaf, section 15. And with respect to the Infinite Light (Or Ein Sof), blessed be

He, “as darkness, so light,” etc.)
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And of this it is said, “He made darkness His hiding place”: for there is no light or revelation of
comprehension there at all, only the nullification (bittul) of comprehension.

»5Y % AWM 139KY 19 7AW NUPT ANRD TP 02 21902 AN IR 2 aw PR 199
L9719 19 1 UMY TRYRY 19T 2R X2 RITW PO TRynD qunn 1919 110K 99 (ohy)

Therefore there is no aspect of joy and delight in the revelation of this level of nullification, since
“no thought [can grasp Him],” etc.; and it is not considered an ascent at all, for it does not rise
from below to above, but only comes to a level and rank in which above and below are equal, etc.,

as mentioned above.
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(And this is [the meaning of| “Is there (hayesh) Havayah in our midst, or not (ayin)?” The meaning:
whether the revelation is from the level of the order of the chain of descending worlds (hishtal-
shelus), which is the level of “to cause those who love me to inherit yesh,” and this is “Is there
(hayesh) Havayah in our midst”; or whether the revelation is from above the order of hishtalshelus,
from the level of ayin, and this is “or not (ayin).”
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And see the Zohar, Part III, Shelach, [folio] 158b. Also, “Acquire Chochmah, acquire Binah”: kneh
(“acquire”) twice has the numerical value of yesh.
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However, the level of ayin is the highest level within Chochmah, which cleaves to its source, the
level of “And Chochmah is found from ayin.” And see the Zohar, Parshas Vayikra, folio 7, on the
verse “Like the good 0il”; and see what is written in the discourse beginning “Go out and see” on

the matter of “to make the face shine with oil”;
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and what is written at the end of the discourse beginning “The Song of Songs,” on the matter of
“For your love (dodecha) is better than wine”: for the level of wine is that which “gladdens Elokim,”
and the level of dodecha is what is above the level of joy, as mentioned above; see there. And in the
discourse beginning “There are sixty queens,” on the matter of “And a spring shall go out from the
house of Havayah,” etc.; and in the discourse beginning “And you shall draw water with joy.”)
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Summary: the matter of “In the evening you shall eat matzos,” and the matter of “the dough did not

have time,” etc. The matter of Yom Tov, which is “appointed times for joy.”
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The level of “He settles the barren woman of the house [as] a joyful mother of children.” “Through

the river they shall pass on foot; there we shall rejoice in Him.” And the matter of Shabbos: the level

of the revelation of “And Chochmah is found from ayin,” which “no thought can grasp.”
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For there is the level of the order of the chain of descending worlds (hishtalshelus), cause and ef-
fect, whose root is from Binah; and this is [the meaning of| what is written, “a river that goes out
from Eden,” and there joy from comprehension applies. And there is the level that is above the or-
der of hishtalshelus, the level of Eden itself, of which it is said, “No eye has seen,” etc.
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And this is [the meaning of] “And you shall call Shabbos a delight (oneg)”: [oneg is| the initials of
Eden, Nahar (river), Gan (garden); that is, [Shabbos] is drawn from the level of Eden, which is

above the level of the river.
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2. And this is [the meaning of] “And you shall keep the Shabbos, for it is holy (kodesh)”: it, in itself,

is the level of supernal Kodesh, the level of Chochmah, the intellect (mochin) of Abba, which is re-

vealed on Shabbos.
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Whereas Yom Tov is called mikra kodesh (“a calling of holiness”): a mere radiance from supernal
Kodesh, Netzach, Hod and Yesod of Abba within the intellect of Imma. For on Yom Tov too, in the

revelation of the intellect of Imma, it is necessary to draw down the intellect of Abba;
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for the intellect of Imma, although it is in the mode of yesh, is nevertheless not a separate thing,
G-d forbid; rather, it is the yesh that is drawn from ayin.
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For ayin and yesh, Chochmah and Binah, are “two companions that never part” (and see what is
written in the discourse beginning “See, I”), so that the level of the bittul of the intellect of Abba is
constantly drawn down to become the level of the intellect of Imma, the revelation of delight.
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For the delight, too, comes from the drawing-down of the Infinite Light (Or Ein Sof), blessed be He,
which “no thought [can grasp],” etc.,
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and it is not delight from comprehending a separate thing, G-d forbid; rather, it is granted to enjoy
the revelation of this light because of the descent and hishtalshelus of this light and revelation, un-

til it comes into comprehension, [so that one comprehends| how it is a great light, etc.

19731 IR D193 NIDAN2 AR W [0 0 Hy1 9OY1 19 RO [enp] 0P RP1D MR Hndw 1n 99

1

And all that is far, far below is “as nothing before Him,” etc.; and through this one is glad and re-
joices when this light and revelation is openly revealed.
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But in this joy it is necessary to draw down the intellect (mochin) of Abba as well, so that the joy
should be from the revelation of the Infinite Light (Or Ein Sof), which “no thought [can grasp],” etc.
(And see what is written on the verse “Osri lagefen” (“binding to the vine”): oser yud, “he binds the

yud,” to the level of the vine, etc.)
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And this is the matter of mikra kodesh, like a person who calls his fellow.
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Just as a person calls his fellow by his name, which is only a glow and a radiance, merely an exten-
sion from him, so is the matter of mikra kodesh: from the level of a name, which is only a mere ra-
diance from the level of Abba. And it is like the matter of “Blessed be the Name of the glory of His
kingdom forever and ever,” [and] “And David made a name,” etc.: the level of Netzach, Hod and

Yesod, etc.
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Now, this radiance and drawing-down on Yom Tov comes through prayer and Hallel; but these are

only of rabbinic origin, and by Torah law it is drawn down on Pesach through eating matzah,
which is the smallness (katnus) of Abba.
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For matzah is the intellect (mochin) of Abba, [as it is said,] “A child does not know how to call
‘Abba’ (father) until he tastes the taste of grain.” And the presence of this knowledge in the child is
drawn from above grasped knowledge (daas);
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for this knowledge in the child is not with grasped knowledge, since he does not know how or what
his father is, for a child’s mind (daas) is small, etc.
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And matzah, too, has no taste, for it does not have the rising, etc.
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And what is above knowledge (daas) is the level of Abba, only it is drawn down in smallness.
Therefore it is called in the Zohar “the food of faith” (michla dimheimnusa). (And see what is writ-
ten on this in the discourse beginning “And you shall count for yourselves,” concerning the festival
of Shavuos.)
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Now, the drawing-down of the intellect of Abba in matzah is only on the first night; but from then

on, although it is written, “Matzos shall be eaten (yei’achel) the seven days,”
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and the meaning is that one must feed (leha’achil) all seven days, so that they are nourished from

the level of Abba, as is known from the counting [of the Omer]|, that the first week is the seven
mochin of Abba, for the brain of Chochmah is drawn into all seven emotive attributes (middos),
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[nevertheless,] the Pesach of Egypt had the prohibition of chametz in force for only one day, be-

cause Moshe and Aharon were there, both of whom are from the level of Abba, and “the pillar of

cloud did not depart,” etc.,
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the cloud of Aharon, which is the level of the encompassing [lights] (makifim) of Abba; and the
cloud would Kkill the snakes and scorpions in the desert, for the encompassing [light] blinds the eyes
of the external forces, so that they have no nurture, etc.
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Therefore the drawing-down of the intellect (mochin) of Abba on the first night was enough for
them; but for the generations, “seven days you shall eat matzos.” Nevertheless, this is only so as

not to eat chametz, so that there be no nurture, etc.
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But matzah, [which is] the intellect of Abba, suffices on the first night, “In the evening you shall eat
matzos,” which the verse established as an obligation; for “By day Havayah commands His kind-
ness”: the day that goes with all of them, etc.,
2’PT 1K °D2 [y °Y) 210 DO 55 H519w 10 onY 1297 TNy won° X' °13 11°2 2°n57 19ART K1Y
(X”n2 1’537 w2’y
the cloud of Aharon, of which it is also written, “The pillar of cloud did not depart by day,” etc.,
which includes all the days, etc. (See [the Zohar,] Parshas Emor, folio 103b, and what is written on it
elsewhere.)
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And that is the first day alone, which is Chesed, etc.
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Summary. The matter of kodesh, and of mikra kodesh. And this drawing-down on the Yom Tov of
Pesach is through the matzah, in the manner of “A child does not know how to call ‘Abba,’” etc.

And the meaning of “Matzos shall be eaten the seven days.”
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3. Now, it emerges that there are two [kinds of| matzah: the matzah of the first night, [which is] an
obligation, and the matzah of all the days of Pesach.
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And concerning the second level [the Haggadah] said, “[the dough] did not have time,” etc.; for in
truth our ancestors did not need to have guarded matzah all the days of Pesach, as mentioned

above.
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But for them this came about of itself, because “the King of the kings of kings revealed Himself to

them.”
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The meaning of the Holy One, blessed be He, being called “the King of the kings of kings,” in its
plain sense, is that “the kings” are the kings below in this world, and “the kings of the kings” are
the supernal ministers in the host on high, as it is written in Daniel, chapter 10, “And the minister
of the kingdom of Persia,” etc.; and the Holy One, blessed be He, is called King over the kings of the
kings.
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Further, He is called “the King of the kings of kings” with respect to His kingship and His conduct
of the worlds through the ten Sefiros: “the kings” are Netzach, Hod and Yesod;
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“the kings of” are Chesed, Gevurah and Tiferes; and “the King of the kings of” is Chochmah, Binah

and Daas. For in the World of Asiyah (Action) the levels of Netzach, Hod and Yesod shine; in the

World of Yetzirah (Formation), Chesed, Gevurah and Tiferes shine; and in the World of Beriah (Cre-

ation), Binah; but in Atzilus the level of Chochmah shines.
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That is, in Chochmabh rests the Infinite Light (Or Ein Sof), blessed be He, which is what is called “the

King of the kings of kings.” And see the Zohar, Part I, folio 3a, and the Zohar, Part II, [Parshas]

Yisro, folio 67b.
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And the revelation of Chochmah is the revelation of the light of Abba, which was revealed openly;

therefore, of itself, it did not let their dough leaven, etc., [which would have| given nurture, G-d
forbid.
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As it iswritten, “Fear Havayah, my son, and the king” (in Proverbs, chapter 24).
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The plain meaning is: just as you must fear G-d, blessed be He, even though you do not see Him,
and thereby you will keep away from sin, so must you fear the king who reigns in the land, and set
his image before you even though you do not see him, and thereby you will be saved from incurring

death at the hands of the kingdom. So it is explained in Kad HaKemach, under the entry “Fear.”
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There is a further interpretation of the verse, as our Sages, of blessed memory, said: “Fear

Havayah, my son, and the king (umelech)” — “and reign (umeloch) over your inclination.” And
both interpretations are true.
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That is: through true fear of G-d, Who is the King of the kings of kings, through this “reign over
your inclination,” not to be drawn after the desire for physical things, because of the fear and the
self-nullification (bittul).
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And the evil inclination is the chametz, as it is written, “from the grasp of the wrongdoer and the
chometz (oppressor).” Therefore, because the King of the kings of kings, the Holy One, blessed be

He, revealed Himself to them, then, of itself, [the dough] did not have time to leaven, etc.
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But for us it became an obligation for the generations, that “matzos shall be eaten the seven days,”
which are the seven emotive attributes (middos),
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in which the evil inclination has dominion, for the shattering of the vessels was in the seven lower

[Sefiros]; and therefore one must draw into them the level of matzah and self-nullification (bittul).
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And concerning the first level it is said, “Because of this, Havayah did for me”: “because of this” —
at the time when there is matzah, etc.; for on account of the drawing-down of matzah “Havayah
did,” which is the revelation of the light of Abba.
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And the meaning is that the matter of “Havayah did (asah) for me” is that the revelation of the
Infinite Light (Or Ein Sof), blessed be He, is drawn down truly below, into the World of Asiyah
(Action).
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And this is “Havayah did for me”: that the revelation of the Name Havayah is drawn into physical
Asiyah. And how is it possible that this great light be drawn so far down, until it is drawn to me my-
self, even though I am in physical Asiyah, in Egypt?
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This is possible only “because of this”: that is, that through the matzah the intellect (mochin) of
Abba is drawn down, for “Chochmabh is found from ayin,” which is above the order of the chain of

descending worlds (hishtalshelus), so much so that of it is said, “as darkness, so light.”
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“And He is equal and makes equal,” etc. Therefore it can be that “Havayah did for me,” that the

light is drawn to me below, in physical Asiyah.
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The explanation: it is written, “And I will pass through the land of Egypt”: “I, and not an angel,”
“and not a seraph,” etc., which are the levels of Beriah, Yetzirah and Asiyah.
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And likewise within Atzilus itself there are levels of Beriah, Yetzirah and Asiyah: Malchus is called

the Asiyah of Atzilus, and Chesed, Gevurah and Tiferes, and Binah, are the Yetzirah and the Beriah

of Atzilus.
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And this too is the meaning of “I, and not an angel”: for Malchus too is called “the angel,” etc.; but

specifically “I,” which is through the drawing-down of the light of Abba, the source of Chochmabh,

which is the Atzilus of Atzilus.
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(And see what is written in the discourse beginning “And to understand, with further explanation,
the matter of ‘And He formed,’” etc.: that likewise, among the four levels of inanimate, vegetative,
animal and speaking within Atzilus, supernal Chochmah is the level of “speaking,” etc.; see there.)
Pwne R @R 0aw 7399y 7Ownn DA RPIT TIRIM ARMILY DIpR 100 07780 PIRY 00
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Because the land of Egypt was a place of impurity, there had to be specifically a supernal drawing-
down for which “even darkness does not darken,” and “as darkness, so light”: that is, the light of
Abba and not of Imma, etc.
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That is: with what is drawn down through an angel or a messenger, although everything is from
Him, blessed be He, and the angel is only a messenger and is in His hand, blessed be He, “like clay
in the hand of the potter,” nevertheless, the light and the flow (shefa) drawn down through an angel
and messenger come from the source of the order of the chain of descending worlds
(hishtalshelus).

219 W IR RDR 123 wabnm 9193 90y MDwONWT 2rY Twna 1t nany
For from this level it is drawn down through the chain of cause and effect and is enclothed in the
level of an angel or a seraph, etc.
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Not so the drawing-down that is from above the order of hishtalshelus: an angel cannot be a vessel

and messenger for the revelation of this level, etc. And this is the matter of “I, and not an angel,”
etc. And see what is written in the discourse beginning “And He called to Moshe.”
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But one must understand what is said, “I am He, and not another”: since it has already specified
“and not through an angel, and not through a seraph, and not through the messenger,” then who is
the “other,” that it should need to say of this, further, “I, and not another”?
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The explanation is this: from Elul until Yom Kippur we recite the Thirteen Attributes of Mercy,

since they are supernal drawings-down that are revealed to baalei teshuvah (those who return);
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for once a person has sinned and caused a blemish, how can it be repaired except through super-
nal drawings-down that are very exalted, where “as darkness, so light,” etc.? Therefore it was they
that Moshe our teacher, peace be upon him, drew down at the sin of the [golden] calf, to repair the

sin.
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Now, there it is said, “And Moshe hastened and bowed to the ground and prostrated himself,” for
“he saw ‘slow to anger,’” even toward the wicked, etc.
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And so that the external forces should not also draw nurture [from this], this was Moshe’s request,
“And we shall be distinguished, I and Your people”: he asked that the Shechinah should not rest
[upon the nations].
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And the Holy One, blessed be He, promised him, “This thing too, that you have spoken, I will do.” It
follows that had He not promised him so, it would have rested [upon them],
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as with Bilam, even though he was defiled, etc.; for He, blessed be He, is all-powerful, and “as dark-
ness, so light,” etc., “even darkness,” etc.
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And from there was Pharaoh’s nurture, from the back of the nape, a high place, etc.; and therefore
“we were slaves to Pharaoh in Egypt,” etc.
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But when they went out of Egypt, “because of this,” at the time when there is matzah — the draw-
ing-down of the intellect (mochin) of Abba from below, through an arousal from below, which is the
doing of the mitzvah — the light of Abba was drawn “to me,” in the inner dimension (pnimiyus),

into the level of Israel, and was not drawn to the external forces.
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And this is [the meaning of] “*for me,” and not for him; had he been there, he would not have been
redeemed”; and not as at first, when “we were slaves to Pharaoh,” who had nurture from the light of

Abba from the back (achorayim), etc. And this is “and not another.”
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That is, through the mitzvah it was drawn “to me,” inwardly; and it emerges that the matzah

caused the going out of Egypt, “for in haste,” etc., [which is] the drawing-down of the light of Abba,
etc.
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But all seven days are after the Exodus from Egypt, “matzos shall be eaten the seven days,” and
that is for the generations; for our ancestors did not need this; it was only that, of itself, [the dough]

did not have time, etc.
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(And the explanation of the matter of “because of this”: the meaning of the intellect (mochin) of
Abba has been explained above, that it is a drawing-down from above the order of the chain of de-
scending worlds (hishtalshelus), for before Him it is truly “as darkness, so light,” in that even su-

pernal Keser (the Crown), etc., “is black before,” etc.
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And although in that place it is the level of “If you are righteous, what do you give Him?”, neverthe-
less, when it is drawn down and shines from there into supernal Chochmah, which is called Abba —
and the souls of Israel are called “children” to the level of Abba, as in the analogy of a son, who is
drawn from the father’s brain — then the drawing-down mentioned above is called the intellect of

Abba. If so, through this the drawing-down is drawn only to the side of holiness.
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And see what is written below on the matter of “We were slaves,” etc., “And Havayah our G-d
brought us out,” etc. And see what is written in the discourse beginning “For with You is the source
of life,” concerning the matter of “Look down from Your holy dwelling, from heaven,” etc.; and at
the end of the discourse beginning “Set me as a seal”: and this is “My strength and song is Yah,”

which are Abba and Imma, and through this, “This (zeh) is my G-d,” etc.
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Now, the drawing-down from supernal Chochmabh is through Yesod of Abba, which is enclothed in
Yesod of Z’eir Anpin; and this is the matter of “because of this (zeh).” And see [the Zohar,] Parshas
Vayetze, folio 150b, on the meaning of “And this (zeh) is the gate of heaven”; and Parshas
Beshalach, [folio] 61a; [and] Yisro, folio 70.
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And see what is written in the discourse beginning “In the third month,” etc., “on this day,” etc.
And this is [why] the Thirteen Attributes of Mercy, which are great mercies without limit, are never-
theless called middos (“measures”) of mercy: for there is a level that limits the mercies, so that they
are drawn down only in a fitting place,
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as in the matter of “Whoever has no knowledge (deah), it is forbidden to have mercy on him,” etc.
And see what is written on this at the end of the discourse beginning “And He fed you the manna.”

And this too is the meaning of “because of this.”
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And it is explained in [Midrash] Rabbah on the verse “This (zeh) is the book of the generations of

Adam”: zeh is the twelve tribes, and with the tribe of Levi they are thirteen, corresponding to the

Thirteen Attributes of Mercy, etc. And this is “Many (rabbos) are the things You have done,

Havayah my G-d, Your wonders and Your thoughts toward us,” etc.) (in Psalms, chapter 40).
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The meaning of rabbos is anything that is great (rav) and mighty (see the Zohar, Part I, Parshas
Vayechi, folio 247a); and in [Midrash| Rabbah, at the end of Megillas Esther: “You find that the good
attributes of the Holy One, blessed be He, are with plenty, with fruitfulness and increase: the good

in abundance, the kindness in abundance, the mercy in abundance, in abundance,” etc.; see there.
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And this is “Many (rabbos) You have done”: that is, the supernal attributes that are above measure
and limit, which are called rabbos, as in “and abundant (rav) in kindness” and “abundant (rav)

goodness,” etc.;
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“You have done (asisa)”: that they descended link by link and were drawn down into physical
Asiyah, as explained in Torah Ohr in the discourse beginning “And it came to pass at the end.” And
even so, “Your wonders and Your thoughts are toward us,” as our Sages, of blessed memory, said:

“The thought of Israel preceded everything.”
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And this is [the meaning of] what is written, “and abundant goodness to the house of Israel”; and it
is written, “How abundant is Your goodness, which You have hidden away for those who fear You,”
etc. And see [Midrash] Rabbah, Toldos, section 65: “Many You have done,” etc., “why did [his eyes]

grow dim?” etc., “so that Yaakovwould come and take the blessings”;
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and in Parshas Bo, section 15, on the verse “This month shall be for you”: “The righteousness is
yours,” etc., “the mercy is yours,” etc.; see there. And see what is written in the discourse begin-

”»

ning “And you shall eat, eating,” on the meaning of “Who has dealt wondrously with you”; see

there.
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And this is [the meaning of] “‘Because of this’: I said it only at the time when there are matzah and
maror”: for through the maror, and the bitterness over one’s distance from G-d, through this one
arouses the Thirteen Attributes of Mercy, etc.,
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as is explained in the discourse beginning “The voice of my beloved! Behold, this (zeh) one
comes,” etc. And see [Midrash] Rabbah, Beshalach, at the end of section 23, on the matter of “And

it shall be said on that day,” etc.
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The explanation is as stated in Menachos, folio 53: “Let this (zeh) one come and receive this (zos)
from this (zeh) One,” etc.; that is, Moshe, who prophesied with zeh, which is the drawing-down of
the Torah; as is explained at the end of the discourse beginning “The heads of the tribes,” concern-
ing “saying: This (zeh) is the thing.”
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Now, the Torah is called “the fallen fruit (novlos) of the Chochmah above”; but in the Time to Come
there will be the revelation of the inner dimension (pnimiyus) of the Torah, which is from the inner

dimension of the Chochmah above.
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And to this [the Sages] alluded in [Midrash] Rabbah, that in the Time to Come they will say zeh
twice: “Behold, this (zeh) is our G-d,” etc., “this (zeh) is Havayah”: that is, through the revelation of
the inner dimension of Abba as well. And see what the Ramaz wrote on Parshas Toldos, folio 135, on
this verse, “And it shall be said on that day,” etc.
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Nevertheless, this revelation is drawn down through “today, to do them”; and this is “*‘Because of
this’: I said it only at the time when there are matzah and maror.”
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That is, in the mode of “today, to do them,” for it is then that choice applies, as it is written, “See, I

have set before you life and good, and death and evil, and you shall choose life.”
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Now, it is stated in Pri Etz Chaim that maror (1177) has the numerical value of maves (nn, “death”).
That is to say: physicality is called “death” and “evil,” for it perishes and decays, and spirituality is
called “life” and “good,” as is explained in the discourse beginning “Listen, O heavens.” Therefore
there must be the level of maror and bitterness over having been drawn after physicality, etc., and

to fulfill “and you shall choose life,” etc.
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And this applies only now; but of the Time to Come it says, “He will swallow up death forever” (in

Isaiah, chapter 25): that physicality will not conceal and hide, etc.

likuteitorah.com/likkutei-torah/tzav/6/ 25



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 6 W”y D"?31N JRY T %A T2 wrn '(’JI-[L(‘...

13 N0 0¥ WnI 0RY D°P9R 99178 7P otwenaa) UN%AA AYRT WK LIYAT T 0 I
219 1PN [N ROXIM A7APN 1Y .09PPRY 97 N 19 R 100 RO

And this is “And Havayah will wipe away the tear (dim’ah)”: for dim’ah (7y»7) has the numerical
value of 120, the combinations of [the Name] Elokim, from which the concealment and hiding are
drawn, etc.; rather, it will be as it is written, “And Havayah will be to me as Elokim,” in the manner
of “The Holy One, blessed be He, takes the sun out of its sheath,” etc.

NI°3M1N2 19 MR Y92 IR 5 .01 °PAT IN0AT PN By RIT MR 7177 N2 700 PR IR OPR)

Lnn NnRwal 1

If so, then the level of maror will not apply, for the maror is over the level of concealment, which is

called “death”; for then “He will swallow up death,” etc., in spirituality and likewise in actual
physicality.
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So too the level of matzah, which is the matter of guarding against chametz, applies only now; but

in the Time to Come it will be in the manner of “[the dough] did not have time to leaven”: that it will

be impossible to come to the level of chametz and physical yesh at all, because of the self-nullifica-

tion (bittul), etc.;
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or else, that even from the level of chametz there will be no nurture for the external forces; that is,
the chametz will not be the level of the yesh and coarseness of kelipah, but in the manner of “And
his heart was lifted up in the ways of Havayah.”
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As in the thanksgiving offering there were ten loaves of chametz, as the reason is explained on the

verse “A psalm of thanksgiving” (in the Siddur).
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And indeed our Sages, of blessed memory, said in [Midrash| Rabbah, Parshas Tzav, section 9: “In
the Time to Come all the offerings will be annulled, but the thanksgiving offering will not be an-

nulled,” etc.
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And all the offerings come as matzah, except for the chametz of the thanksgiving offering and the
Two Loaves, which come as chametz. If so, it follows necessarily from this that in the Time to
Come, because of the intensity of the revelation, the chametz too will be refined and elevated. And
see what is written in the discourse beginning “And [G-d] spoke,” on the Ten Commandments, on

the matter of the Two Loaves, which came as chametz.
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Therefore the level of “because of this” is specifically “at the time when there are matzah and

maror,” which is the level of “today, to do them”; then specifically one draws down the level of zeh

(“this™).
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It is the revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all
worlds (sovev kol almin), before which above and below are equal; therefore it is called zeh, as it is
written, “The heavens and the earth I fill.”
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Whereas in the Time to Come teshuvah will not avail, as stated in the Gemara, chapter 23 of
Shabbos, folio 151b, on the verse “of which you will say, ‘I have no desire in them’”: that in them

there is neither merit nor guilt, etc.
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And see what is written in the discourse beginning “The voice of my beloved,” on the matter of
“Behold, this one comes, leaping,” etc.
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One may further say, to resolve the question above concerning “This matzah that we eat, for what
reason? Because the dough of our ancestors did not have time to leaven” — but surely they had al-
ready been commanded beforehand, “In the evening you shall eat matzos” —
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that it can be said that it is in the manner of what is written, “Telling the end from the beginning,”

as stated in [Midrash] Rabbah, Parshas Bereishis, section 15, on the verse “It is the one that sur-

rounds the whole land of Chavilah”: “There was not yet a Chavilah, and you say ‘that surrounds’? It

is astonishing! Rather, [He] tells the end from the beginning.”
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So too here: the main point of “this matzah that we eat” is on account of [the fact] that “the dough of
our ancestors did not have time to leaven before He revealed Himself,” etc.
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And what is written beforehand, “In the evening you shall eat matzos,” is in the manner of “telling
the end from the beginning.” Nevertheless, what was said above is also true, that there are two lev-

els of matzah; and this too is the meaning of “beginning” and “end.”
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The meaning: “beginning,” from below to above, is the matter of “The beginning of wisdom is the
fear of Havayah,” which is the matter of the lower fear (yirah tata’ah), of which they said, “If there

is no fear, there is nowisdom”; and this is the first matzah.
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And from this is drawn, afterwards, the level of “end” (acharis), which is the second matzah; as is

written in Pardes, in Erchei HaKinuyim, under the entry acharis, that this is the level of the Jubilee
(Yovel).
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As is known, the Exodus from Egypt was drawn from the level of the Jubilee, from which freedom is

drawn, etc. And in Me’orei Or, acharis is explained as having, with the kolel, the numerical value of

Keser.
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And this is the matter of “the King of the kings of kings revealed Himself to them,” etc. And this is
“telling (maggid) the end from the beginning”: maggid is a term for drawing down, as in “a river of
fire flowing (nagid) and going forth.”
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For through the level of “beginning,” which is the lower fear, they merited the level of “end,” that
is, the higher fear (yirah ila’ah), of which they said, “If there is no wisdom, there is no fear.” And
this is “and with great awe”: “this is the revelation of the Shechinah,” etc. And it is like the matter of

“Their beginning is wedged in their end,” etc.
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