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The Matter of the Seven Days of the Miluim

The seven days of the Miluim, when the Mishkan and its priests
were inaugurated, were a “filling”: light from above the worlds,
“the light of the seven days,” filled the lack left by Adam’s sin and
the moon’s diminution, a foretaste of the future when “the light
of the moon shall be like the light of the sun.”
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THE BIG IDEA

The seven days of the Miluim, when the Mishkan and its priests were inaugurated,
were a “filling”: light from above the worlds, “the light of the seven days,” filled the
lack left by Adam’s sin and the moon’s diminution, a foretaste of the future when
“the light of the moon shall be like the light of the sun.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Continuing the previous maamar on Isaiah 30:26, the Alter Rebbe first explains how the sun can be
both a “groom” and a “lad.” Shemesh is Z’eir Anpin itself; chamah is its contracted radiance reaching
the lower worlds, the first of two “lads” that link Atzilus with creation, and the moon, Malchus, is the
second. Above them is “the light of the seven days,” the light of the Infinite entering Atzilus through
Atik. In the future the lower worlds will rise, the “lads” will surpass today’s “elders,” and the sun will
stand at the source of that light. A second reading makes sun and moon the Names Havayah and
Elokim, and the two wedding blessings the moon’s monthly union and its future equality. The maamar
then explains the Miluim through the Zohar: the supernal anointing oil, the light of Chochmah in
Binah, “fills” the seven days and repairs the Shechinah’s withdrawal after Adam’s sin, while the eighth
day reveals Chochmah itself. Section 4 reads Miluim as drawing G-d’s essence, “I fill the heavens and
the earth,” into the revealed glory that “fills the whole earth,” the aim of the Mishkan and its offerings.
Finally, this holy “filling” is set against Tyre filled from Jerusalem’s ruin, above in Malchus and below

in the soul, and the healing of the Tree of Knowledge is promised.

OUTLINE

1 The sun as groom and as lad 11-4

Shemesh is Z’eir Anpin itself, the “groom”; chamah, its contracted radiance in the lower worlds, and the
moon, Malchus, are the two “lads” that link Atzilus with the created worlds.

2 The light of the seven days and the future ascent f5-9

The light of the Infinite enters Atzilus through Atik; in the future the lower worlds will rise above it, and
“lads will whiten the faces of elders,” as the self-restraint of youth draws down a higher light.

3 Havayah and Elokim; groom and bride 110-13

A second reading: in the future Elokim will rise to the level of Havayah. The moon’s diminution and
monthly renewal are “Who gladdens the groom and bride,” and its future equality is “the groom with the
bride.”
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The supernal oil that fills the seven days

The Zohar on “For seven days shall He fill your hands”: the anointing oil, the light of Chochmah in Binah,
fills the seven days and repairs the withdrawal of the Shechinah after Adam’s sin; the eighth day reveals

M4-21

Chochmabh itself.

5 The eighth day

122-24

The eighth day of the Miluim as Chochmah, as Malchus, and as Hadar, the eighth king; it is the day the

Mishkan was erected.

6 Filling: drawing the essence into revelation

125-27

Miluim as drawing “I fill the heavens and the earth” into “The whole earth is full of His glory”; the priest

of Chesed inaugurated from the supernal oil; and the contrary “filling” of Tyre from Jerusalem’s ruin.

7 Tyre filled from Jerusalem, above and in the soul

128-32

The nine Sefiros of Malchus fell into the kelipos; in the soul the animal soul is built up while the G-dly

soul is left a point of faith. Daas reverses this, and the future harp will have ten strings.

8 Healing the breach

133-36

“The breach of His people,” caused by hewing broken cisterns, will turn into hope; the Tree of

Knowledge, benos shuach, will be healed and bear fruit at once, and the moon’s light will equal the

sun’s.

KEY CONCEPTS

The seven days of the Miluim 0°x17°111 °1n° nyaw

The week of inauguration of the Mishkan and its priests
(Leviticus 8). The maamar reads Miluim as “fillings”: fill-
ing the lack in the worlds with light from above.

The light of the seven days 0°2°71 ny2w 7R

Isaiah’s phrase for the future sunlight. In the maamar it is
the light above the seven emotive Sefiros that gives them
life: the first three Sefiros of Atik, or, in the Miluim, the
light of Chochmabh in Binah.

Shemesh and chamah 7nam wnaw

Two words for the sun: shemesh, the luminary itself, Z’eir
Anpin; chamabh, its warmth reaching below, the contracted
light called the supernal “lad.”

The two lads o0°y1°2

The two links between Atzilus and the created worlds: the
sun (Yesod, Yosef) and the moon (Malchus). They are also
the two cherubim.
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The supernal oil 8%y 1w

The holy anointing oil of the Zohar, which “completes all
seven days”: the light of Chochmah shining in Binah,
which fills and inaugurates the priests.

The diminution of the moon 11771 V1Y ”

The withdrawal of the nine Sefiros of Malchus, leaving it a
single point; in the future it will be restored, “like the light
of the sun.”

I shall be filled, she is laid waste 727777 TX?2X

The rule that when one side is full the other is desolate: the
kelipah filled from the ruin of holiness, and in the soul, the
animal soul built up while the G-dly soul remains a point
of faith.
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SECTION 1 - 11-4

The sun as groom and as lad
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The matter of the seven days of the Miluim (the inauguration): at first glance it is not understood
how the level of “the light of the sun (chamah)” refers to the level called the supernal “lad” (na’ar)
of the World of Atzilus (Emanation),
This maamar continues the one before it in Likkutei Torah, on “And the light of the moon shall be like the
light of the sun” (Isaiah 30:26), which identified the “light of the sun” with the supernal “lad” of Atzilus:

Yosef, whom the Torah calls a na’ar. Its own subject is the seven days of the Miluim, when Moshe inaugurat-
ed the Mishkan and the priests (Leviticus 8), but it opens by returning to a difficulty in that identification.
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which is below the level of “groom,” as explained above. Yet surely an explicit verse states, “For the
sun (shemesh) He set a tent in them, and it is like a groom”; so the sun is the level of “groom,” as is
written at the beginning of Parshas Beha’aloscha, [folio] 148b.

The earlier maamar placed the “lad” below the “groom.” Yet Psalms 19:5-6 says of the sun (shemesh) that it

is “like a groom coming out of his canopy,” and the Zohar opens Parshas Beha’aloscha (3:148b) with this
verse. So it is hard to see how the sun can be the lower “lad.”
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But the explanation is that the shemesh is the level of Z’eir Anpin (the emotive attributes); and the
Ramaz (Rabbi Moshe Zacuto) there writes that it is the light of Z’eir Anpin that comes from the side
of Abba (Chochmah), for “light” is in Chochmah. This is the level of “groom,” and the level of
“Then your light shall break forth like the dawn,” etc.
The answer begins with a distinction. Shemesh is Z’eir Anpin itself, the six emotive Sefiros of Atzilus; the
Ramaz, a commentator on the Zohar, adds that it is Z’eir Anpin’s light as it comes from Abba, Chochmah,

since “light” signifies Chochmah. As such it is the “groom,” and the light that “breaks forth like the dawn”
(Isaiah 58:8).

likuteitorah.com/likkutei-torah/tzav/5/ 4



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 5 1217 1°R INOD 71377 DORIDIAT O nyaw 1°1y...

poIx Ty 37 IRTPA MIR 0°337377 1°IP2 WUHIY Y P IRY C17°%°3 1P MIPORRT KRVIT YTI1 DINN
k) 7RM2 il "RIN (X3P

.27 ,28 ,29 ,30 ,31,32 ,33 ,34 ,35 ,36 ,37 ,38 ,39 ,40 ,41 ,42 ,43 ,44 45 ,46 ,47 ,48 ,49 ,50 ,51,52 ,53 ,54 ,55 ,56 ,57 ,58 ,59 ,60 ,61,62 ,63 ,64 ,65 ,66 W”}?

However, it is known that Z’eir Anpin of Atzilus “nests” in Yetzirah, and then it is called na’ar

(“lad”), as is written concerning the cherubim: then Z’eir Anpin and Nukva are called “small faces”
(anpei zutrei) in the Gemara, etc. See there.

But Z’eir Anpin also extends down into the World of Yetzirah, the world of the angels; in the Kabbalists’
phrase, it “nests” there. In that lower state it is called a “lad.” The Gemara (Chagigah 13b) explains keruv,
“cherub,” as “like a child” and speaks of “large faces and small faces”; the cherubim, Z’eir Anpin and Nukva
as they appear below, are the “small faces.”
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Therefore it is well understood that the light of the moon and the light of the sun mentioned here,
in this verse, “And the light of the moon shall be,” etc., are the level of the two “lads.”

Since the sun and moon of this verse are lower, “lad”-like levels, they can be identified with the two “lads” of
the previous maamar: Yosef, the supernal lad, and Yehoshua, the second, of whom the Sages said that his
face was like the face of the moon.
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For so it is explained in the Likkutei Torah of the Arizal on Isaiah, that the verse speaks of Z’'eir
Anpin and Nukva when they are enclothed in Yetzirah and Asiyah. And the reason it is explained so
is well understood according to what is written in the Pardes, in the entry “chamah,” that there is a
difference between the word shemesh and chamabh:
The Arizal, in his Likkutei Torah on Isaiah, reads the verse as speaking of Z’eir Anpin and Nukva as they are
enclothed in the lower worlds of Yetzirah and Asiyah, not in their own place. The reason is found in the

Pardes Rimonim of Rabbi Moshe Cordovero, in its dictionary of Kabbalistic terms: Scripture has two words
for the sun, shemesh and chamah, and they are not the same.
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from the side of the right it is called shemesh, “a sun (shemesh) of righteousness, with healing in
its wings,” and from the side of the left it is called chamah, in the mystery of the heat of the fire of

Gevurah (restraint), etc.

The Pardes explains that from the right side, Chesed, the sun is called shemesh, as in “a sun of right-
eousness with healing in its wings” (Malachi 3:20); from the left side, Gevurah, it is called chamah, from the
word for heat, the burning of Gevurah'’s fire. Isaiah’s verse uses the word chamah.
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And it is known that the attribute of Gevurah is the level of tzimtzum (contraction): that is, when
[the light] is drawn down to shine in Beriah, Yetzirah and Asiyah, which must be through tzimtzum,

in the manner of “He contracted His Shechinah between the poles of the Ark.”

Gevurah is the attribute of contraction. When light is to shine into the lower worlds it must first be contract-
ed, as the Sages say that G-d “contracted His Shechinah between the poles of the Ark.” So chamah, the sun of
the left side, is the light as it is contracted to reach Beriah, Yetzirah and Asiyah.
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Elsewhere the difference between shemesh and chamah has been explained: the shemesh is the lu-

minary itself, from which the radiance is drawn and spreads forth to shine upon the earth.

The same distinction is drawn elsewhere more simply. Shemesh is the luminary itself, the source from
which radiance spreads out to light the earth.
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Chamah, however, is not the sun itself; rather it is a term of warmth (chamimus), meaning that
which is warmed by the sun. This is the radiance of Z’eir Anpin, that which is drawn down to shine
in Beriah, Yetzirah and Asiyah.

Chamah is related to chamimus, “warmth”: it is not the sun itself but what the sun warms, its effect at a dis-

tance. In the divine order this is the radiance of Z’eir Anpin that reaches down into Beriah, Yetzirah and

Asiyah, as distinct from Z’eir Anpin itself.
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Therefore it is well understood that this level is called na’ar (“lad”), that is, the level of the supernal
“lad,” etc., whereas the level of shemesh is called “like a groom,” for it is the very essence of Z’eir

Anpin in Atzilus.

This settles the difficulty raised at the start: the radiance that extends downward, chamabh, is the “lad,” while
shemesh, the very essence of Z’eir Anpin in Atzilus, is the one compared to “a groom.”
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According to this, one will understand better how the ascent is to become “sevenfold, like the light
of the seven days.”

The distinction also clarifies the promise that the sun’s light will be “sevenfold, like the light of the seven
days.” To show how great that ascent is, the Alter Rebbe first sets out what the two “lads” do.
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For the meaning and import of the level and rank of the two levels of “lads” is that in them and
through them there is the binding and joining of the light from the Infinite One (Ein Sof), blessed
be He, which is enclothed in Atzilus, with the created beings, just as the light of the sun and the
light of the moon give light to the earth and to those who dwell upon it, etc.

The “lads” are the links: in them and through them the Infinite Light enclothed in Atzilus is bound to the cre-

ated beings, as the sun and moon give light “to the earth and to those who dwell upon it,” in the words of the

morning prayer.
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For in truth there is no comparison at all between the created beings, which are bounded and fi-
nite, and the light enclothed in the Ten Sefiros of Atzilus, which is the level of the Infinite. If so,
since there is no comparison between them, how can the light and life-force be drawn from Atzilus
to Beriah, Yetzirah and Asiyah?

This is the problem they solve. Atzilus is G-dly and infinite, while created beings are bounded and finite, and
there is no ratio between them. The question is how any light or life-force can pass from Atzilus to the lower
worlds at all.
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Rather, this is by means of contractions (tzimtzumim): first, the light enclothed in Z’eir Anpin,
which is called shemesh, was contracted, so as to shine in the mode of contraction;

The answer is a series of contractions. First the light within Z’eir Anpin, the shemesh, is contracted so that it
shines in a reduced, measured form.
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and this is the light of the chamah, and it is called the supernal “lad”: “and he was a lad (na’ar) with
the sons of Bilhah,” etc. Afterwards [the light] is drawn from this level and enclothed in the level of
Malchus (sovereignty), which is the level of “the face of the moon,”

This contracted light is the chamah, the first “lad,” like Yosef, of whom it says “he was a lad with the sons of

Bilhah” (Genesis 37:2). From there the light passes into Malchus, “the face of the moon,” recalling the Sages’
saying that Yehoshua’s face was like the face of the moon (Bava Basra 75a).
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that is, the source of Beriah, Yetzirah and Asiyah that is in Atzilus; and this is the level of the second
“lad.” And these are also the two cherubim. And see what is written in the discourse beginning “Six
days you shall eat matzos,” concerning the two levels of sea and dry land in the level of Malchus of
Atzilus,
Malchus of Atzilus is the source, within Atzilus, of the three lower worlds, and it is the second “lad.” These
two “lads” are also the two cherubim with their childlike faces. In the discourse “Six days you shall eat mat-

zos,” later in this parsha (Likkutei Torah, Tzav 7:34-35), the Alter Rebbe explains that Malchus of Atzilus is

called both “sea,” as it stays hidden within Atzilus, and “land,” as its light spreads into the created worlds.
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which is also because Malchus joins the light of Atzilus to Beriah, Yetzirah and Asiyah, and an in-
termediary must have two aspects within it: the lowest level of Atzilus, and the root and source of

Beriah, Yetzirah and Asiyah.

Malchus is the intermediary between Atzilus and the lower worlds, and every intermediary must contain

both sides: it is the lowest level of Atzilus and also the root and source of Beriah, Yetzirah and Asiyah.
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This is the matter of sea and land, etc. See there. And from there one will also understand the mat-
ter of the two levels of “lads” explained here.

Those two sides are what that discourse calls “sea” and “land.” The two levels of “lads” are to be understood
in the same way, as the two aspects of the one link between Atzilus and the worlds below.

SECTION 2 - 15-9

The light of the seven days and the future ascent
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Now, just as Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, so too, and even more,
Atzilus bears no comparison to the Infinite One, blessed be He.

The same principle applies one stage higher. Atzilus is far above the lower worlds, but the Infinite One is
even further above Atzilus, beyond all comparison.
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Therefore, for the light of the Infinite One, blessed be He, from above Atzilus, from the level of
Adam Kadmon, to be enclothed in Atzilus, this too is through contractions, as is written in the
Beinonim [Tanya], Part II, chapter 9, in the gloss: that through these contractions it can shine in
Atzilus.
So the light of the Infinite that comes from Adam Kadmon, the primordial level above Atzilus, can enter
Atzilus only through contractions. The Alter Rebbe cites his Tanya (“Sefer shel Beinonim”), Part II, chapter

9, where a gloss speaks of the contractions in the Infinite Light and of Adam Kadmon that let the light be en-
clothed in the vessels of the Ten Sefiros.
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And this light is called “the light of the seven days,” for it is the level of Malchus of Adam Kadmon,
which becomes Atik (“the Ancient One”) for Atzilus, just as Malchus of Atzilus becomes Atik for
Beriah, etc. And the seven lower [Sefiros], which are enclothed in Arich Anpin of Atzilus, are called
“the seven days,” and the first three [Sefiros] are called “the light of the seven days.”
This light is what Isaiah calls “the light of the seven days,” because it is Malchus of Adam Kadmon, which be-
comes Atik, the inner dimension of Keser, for Atzilus, just as Malchus of Atzilus becomes Atik for Beriah.

Atik’s seven lower Sefiros, enclothed in Arich Anpin, the outer dimension of Keser, are “the seven days”; its
first three Sefiros, which give them life, are “the light of the seven days.”
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This too is the matter of the two aspects that are in the intermediary, etc., as mentioned above.

Atik, which comes from Malchus of Adam Kadmon, is itself an intermediary of the kind described above,
with two aspects: the lowest level of the world above and the source of the world below.

TR 2239 ¥7°25 MIPURRT NART QW 73297 IR A0 IR 202 D991 BRI 1Y 1R ORT1a 1M
LIT1101 MDYERT [mao Awyn] D7Y 2921 NIPPXRT RPN 1172 07X DOXRAT NN R 2°0°1 Nyaw

Now, certainly there is no comparison whatsoever between the level of the light of the sun and the
light of the moon, which are the radiance of Atzilus to Beriah, Yetzirah and Asiyah, and the light of
the seven days, which is the radiance of the Emanator, the Infinite One, blessed be He, in Arich
Anpin of Atzilus and in all the Ten Sefiros of Atzilus, as is known.

Yet the distance between the levels is vast. The light of the sun and moon is only the radiance that Atzilus

sends down to the lower worlds; “the light of the seven days” is the radiance of the Emanator, the Infinite
One Himself, shining in Arich Anpin and through all the Sefiros of Atzilus.
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Therefore the level of the light of the sun and the light of the moon is called the level of “lads,”
which is the level of contraction and smallness, whereas the level of Keser (the Crown) of Atzilus is
called “the Ancient of Days” (Atik Yomin), and “the hair of His head like pure wool,” etc.

That is why sun and moon are called “lads”: they stand for contraction and smallness. Keser of Atzilus, by
contrast, is “the Ancient of Days,” whose hair is “like pure wool” in Daniel’s vision (Daniel 7:9), the image of
an elder.
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However, in the Time to Come, speedily in our days, amen, when there will be the ascent of the
worlds, and Beriah, Yetzirah and Asiyah will be elevated to be actually at the rank of the present

Atzilus, and more, as it is written, “And He will make her wilderness like Eden,”

In the Time to Come all the worlds will rise. Beriah, Yetzirah and Asiyah will reach the level of Atzilus as it is
now, and beyond it, as Isaiah promises, “He will make her wilderness like Eden” (Isaiah 51:3).
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therefore the light of the moon and the light of the sun, which are the radiance of G-dliness that
shines in Beriah, Yetzirah and Asiyah, will be at a rank more wondrous than the level of the light of
the seven days, which is the light and revelation that now shines from the Emanator, the Infinite
One, blessed be He, in Atzilus.

Then the sun and moon, the G-dly light that shines in the lower worlds, will surpass even the present “light of
the seven days,” the revelation of the Infinite in Atzilus.
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That is: the light of the sun, which is Yesod (foundation) of Atzilus, the level of Yosef, who is called
na’ar (“lad”), will be elevated to be at the level and rank of Yesod of Adam Kadmon, which is what
bestows upon the level of Malchus of Adam Kadmon, which becomes Atik for Atzilus [and] is called
“the light of the seven days,” etc.

In detail: the light of the sun is Yesod of Atzilus, Yosef, the “lad.” It will rise to the level of Yesod of Adam

Kadmon, which is what gives to Malchus of Adam Kadmon, the Atik of Atzilus that is “the light of the seven
days.” The sun will then stand above that light, as its giver.
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(This is also the inner dimension (pnimiyus) of Atik, as the Ramaz writes in Parshas Ki Sisa, folio
188b, in explaining “like the light of the seven days.” And there is proof for his explanation from
what is written in the [Midrash] Rabbah, that “like the light of the seven days” means the hidden
light, as below; and the level of the hidden light is the meaning of “but My face shall not be seen,”
and this is the inner dimension of Abba, which is the inner dimension of Atik.)
The parenthesis adds that this level is also the inner dimension of Atik. The Ramaz, on the Zohar (2:188b),
explains “the light of the seven days” in this way, and the Midrash supports him by calling it the light G-d

created at the beginning and hid away. That hidden light is the “face” that “shall not be seen” (Exodus
33:23), the inner dimension of Abba, which is the inner dimension of Atik.
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Elsewhere it has been explained that this is the matter of the eighth king, Hadar, who is above the
shattering and the rectification (tikkun), for he is the level that rectifies the World of Tohu, to be in
the state of tikkun, etc.;
Elsewhere this level is identified with Hadar, the eighth of the kings of Edom (Genesis 36:39). In the Arizal’s
teaching the first seven kings, who “reigned and died,” are the World of Tohu, whose vessels shattered;

Hadar, whose death the Torah does not record, stands above both the shattering and the rectification and is
the power that rectifies Tohu.
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and see about this below, on the verse “For the conductor, on the Sheminis.” And the light of the
moon will also be like the light of the sun. And see Etz Chaim, Shaar Arich Anpin, chapter 2.

The reader is referred to a later discourse on “For the conductor, on the Sheminis” (“the eighth”), a heading
in Psalms. The moon too will become like the sun. The paragraph ends with a reference to the Arizal’s Etz
Chaim, in the gate on Arich Anpin, chapter 2.
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This is [the meaning of| “Lads will whiten the faces of elders”: that [the lad] will be raised above the
level and rank of the “elders” of the present, as mentioned above. One may further say, according
to what was written above in Shir HaShirim, in the discourse beginning “I am black,” that some-
times it is written, “and the hair of His head like pure wool,” and sometimes it is written, “His locks
are curled, black as a raven,”
The Mishnah (Sotah 49Db) lists “lads will whiten the faces of elders,” that is, shame them, among the signs of
the generation before the Mashiach; the Alter Rebbe reads it as a promise: in the future the “lads,” the sun
and moon of the lower worlds, will rise above the present “elders.” He then offers a second reading, from the
discourse “I am black, yet comely” in Likkutei Torah on Shir HaShirim: the divine “hair” is described some-

times as white, “like pure wool” (Daniel 7:9), and sometimes as black, “black as a raven” (Song of Songs
5:11).
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and this is the matter of the laws (halachos) of the positive commandments and of the prohibitive
commandments, etc. And this is also the matter of “lads” and “elders”: an elder is one whose hair
has turned white, whereas lads are black-haired, “black as a raven.”
The “hairs” stand for the detailed laws (halachos) of the Torah. In Likkutei Torah on Shir HaShirim the Alter
Rebbe explains that the laws of the positive commandments, which come from Chesed, are drawn from the

white “supernal beard,” “like pure wool,” and the laws of the prohibitions from the locks “black as a raven.”

In the same way an elder is white-haired, while the young are black-haired.
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So too below: in the days of youth, when there is the boiling of the blood and the evil inclination en-
tices a person to chase after his lusts and desires, he needs extra strength to be one who “turns
from evil,” to subdue the sitra achra (the other side), and to sanctify himself in what is permitted to
him.
In human terms, youth is the time when the blood boils and the evil inclination entices most strongly, so it
takes extra strength to “turn from evil,” to subdue the sitra achra, and to “sanctify yourself in what is permit-

ted to you” (Yevamos 20a). The black-haired “lads” thus belong with the prohibitions, the service of

restraint.

likuteitorah.com/likkutei-torah/tzav/5/ 13
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This is [the meaning of] “and lads will whiten the faces of elders”: through keeping the prohibitive
commandments there is drawn down, in the Time to Come, a revelation of a level higher than the
level of the drawing-down of “the hair of His head like pure wool.” This is what is written there: “I
am black, yet comely ... like the curtains of Shlomo”: the source of whiteness (lavnunis), the level of
“and the Lebanon,” etc.
Hence the second meaning: the restraint of youth, keeping the prohibitions, draws down in the future a rev-
elation higher than the white “hair ... like pure wool.” That is “I am black, yet comely ... like the curtains of
Shlomo” (Song of Songs 1:5): the black itself becomes comely. In Likkutei Torah on Shir HaShirim the Alter
Rebbe calls this level “the source of whiteness” (lavnunis), above even the white, and finds it in “the

Lebanon” that Moshe longed to see (Deuteronomy 3:25), reading Levanon as a doubled form of lavan,
“white.”
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With this one will understand what is written, “Educate a lad according to his way; even when he
grows old he will not depart from it.”

The same idea explains a verse about a “lad,” Proverbs 22:6: “Educate a lad according to his way; even when
he grows old he will not depart from it.”

19 PORNIPOYN ORM 97K 19 1977 27V 20T 1OP T12°M2 0°111°22 ROWIPT IR
The question is set out in the Beinonim [Tanya], in Chinuch Katan: since it is written “according to
his way,” etc., then what is the virtue [of it], etc.?

In Chinuch Katan, the opening of Part II of the Tanya, the Alter Rebbe asks: “according to his way” implies a
way that is not the ultimate truth, so the promise that he will not depart from it even in old age seems to be
no virtue.

likuteitorah.com/likkutei-torah/tzav/5/ 14
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According to the above it is well resolved: although the days of youth are the intellect of smallness
(mochin dekatnus) compared with the days of old age, nevertheless the virtue of the subduing
(iskafya) then, when he is in the days of youth, at the time when he is in his full strength and self-
hood and the boiling of his blood, is that he draws down from an exceedingly high level, as men-
tioned above,
The answer from this maamar: the days of youth are indeed a state of “small” intellect (mochin dekatnus)
compared with old age, when understanding has matured. Yet the self-mastery (iskafya) of a young person,

at the height of his strength and when his blood is hottest, has a special virtue: it draws down from a very
high level.
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so that this illumination will remain with him forever, “even when he grows old,” etc. And see what
is written elsewhere on the verse “Then the maiden shall rejoice in the dance, and young men and

elders together.”

That illumination, drawn down by the struggles of youth, stays with him for life, “even when he grows old.”
The reader is referred to another discourse, on “Then the maiden shall rejoice in the dance, and young men
and elders together” (Jeremiah 31:13).

SECTION 3 - 110-13

Havayah and Elokim; groom and bride
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2. One may further explain “And the light of the moon shall be like the light of the sun, and the
light of the sun shall be sevenfold,” etc.: for it is written, “A sun and a shield is Havayah Elokim.”

The Name Havayah is called “sun,” and the Name Elokim is called “shield,”

Section 2 offers a second interpretation of Isaiah’s verse, based on Psalms 84:12, “For a sun and a shield is
Havayah Elokim.” The Name Havayah, which brings all things into being, is the “sun,” and the Name
Elokim, which conceals and limits it, is the “shield” that screens the sun.

likuteitorah.com/likkutei-torah/tzav/5/ 15
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and it is also the level of the moon. And of the Time to Come it is written, “And Havayah will be to
me as Elokim”: that is, through the revelation of the very essence of the Infinite Light (Or Ein Sof),

which is far above the Name Havayah;

Elokim is also the “moon,” which shines only with received light. Of the future it is said, “And Havayah will
be to me as Elokim” (Genesis 28:21, from Yaakov’s vow); this will come about when the very essence of the
Infinite Light, far above the Name Havayabh, is revealed.
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and then the Name Havayah, relative to the revelation from the essence of the Infinite Light, will be
like the Name Elokim now, relative to the Name Havayah.

Relative to that revelation, Havayah itself will be as concealing and limited as Elokim is now relative to
Havayah. The whole scale shifts upward by one degree.
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This is the meaning of “And the light of the moon shall be” of the Time to Come: the Name Elokim
of the Time to Come will be “like the light of the sun,” that is, the Name Havayah, as it is written,
“And Havayah will be to me as Elokim.”

That is the meaning of “the light of the moon shall be like the light of the sun”: in the future Elokim, the

moon, will stand where Havayah, the sun, stands now, because Havayah will have become the “Elokim” of a
higher revelation.
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The explanation: the Name Elokim is the lower unity (yichuda tata’ah), the source of Beriah,
Yetzirah and Asiyah, which is called “the attribute of night”; therefore it is called “the light of the

moon.”

Elokim is the “lower unity” (yichuda tata’ah), the source of the lower worlds, in which the world is felt to exist
and G-d is present within it, hidden; it is called “the attribute of night,” and so it is the moon.

likuteitorah.com/likkutei-torah/tzav/5/ 16
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And in the Time to Come it will be like the light of the sun, the attribute of day, the higher unity
(yichuda ila’ah). And “the light of the sun,” the attribute of day of the Time to Come, the higher uni-
ty, “will be sevenfold, like the light of the seven days,” the level of Atik, as mentioned above.

In the future Elokim will become like the sun, the attribute of day, the “higher unity” (yichuda ila’ah), in

which the world is nothing before G-d. And the sun of that time, the higher unity itself, will become “seven-
fold, like the light of the seven days,” the level of Atik described earlier.
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This is what is written in the [Midrash] Rabbah, Bo, at the end of chapter 18, on the verse “It is a
night of watching unto Havayah”: in this world He performed a miracle for them at night, for it was
a passing miracle;

The Midrash on the night of the Exodus (Shemos Rabbah 18:11), on “It is a night of watching unto Havayah”

(Exodus 12:42), contrasts this world and the future: the miracle in Egypt happened at night because it was a

passing miracle.
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but in the Time to Come the night becomes day, as it is said, “And the light of the moon shall be like
the light of the sun, and the light of the sun shall be sevenfold,” etc.,

In the future the night itself will become day, and the Midrash proves it from Isaiah’s verse about the light of
the moon and the sun.
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like the light that the Holy One, blessed be He, created at the beginning and hid away in Gan Eden.
And that the night becomes day is as mentioned above: the level of Beriah, Yetzirah and Asiyah will
be, in the Time to Come, like the level of Atzilus. And see what is written at the end of the discourse
beginning “And the number of the children of Israel shall be,” concerning “for great is the day.”

The Midrash ends with the hidden light of creation, reserved in Gan Eden. In the terms of this maamar,
“night becomes day” means that Beriah, Yetzirah and Asiyah, the realm of “night,” will become like Atzilus.
At the end of the discourse on “And the number of the children of Israel shall be” (Hosea 2:1), the Alter
Rebbe reads “for great is the day” to mean that in the future everything will become “day,” with no more al-
ternation of light and darkness.

likuteitorah.com/likkutei-torah/tzav/5/ 17
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This is also the matter of “Who gladdens the groom and bride” and “Who gladdens the groom with
the bride”: for the level of the light of the sun is called “groom,” “For the sun He set a tent in them,
and it is like a groom,” as mentioned above; and the moon, which receives from the sun, is the lev-
el of “bride,” as is written in the discourse beginning “To My mare.”
The same pair explains the two wedding blessings (Kesubos 8a): one ends “Who gladdens the groom and
bride,” the last “Who gladdens the groom with the bride.” The sun is the “groom” of Psalms 19, and the
moon, which receives its light from the sun, is the “bride.” In the discourse “To My mare” in Likkutei Torah

on Shir HaShirim, the Alter Rebbe likens the Written Torah to the sun, the “groom,” and the Oral Torah,
which receives from it as the moon from the sun, to the “bride.”
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Now, at the beginning of creation it is written, “And G-d made the two great luminaries”; and after-
wards the moon was diminished, and every month its light darkens and it is renewed each Rosh
Chodesh, like a bride who has, every month, the time of her niddah, when she keeps apart from her
husband, and afterwards she becomes pure.

At creation “G-d made the two great luminaries” (Genesis 1:16), equal in size, and afterwards the moon was

diminished, as the Gemara relates (Chullin 60b). Its monthly waning and renewal resemble the monthly cy-
cle of a married woman, apart from her husband in her time of niddah and afterwards becoming pure.
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And the time when she draws near, and sun and moon (shimsha vesihara) unite, which is the level

of “that Havayah is Elokim,” is the matter of “Who gladdens the groom and bride.”

The time of reunion, when sun and moon unite, corresponds to the unity expressed in “Havayah is Elokim,”
the joining of the two Names. This is the present blessing, “Who gladdens the groom and bride”: two who are
joined but not equal.

likuteitorah.com/likkutei-torah/tzav/5/ 18
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But in the Time to Come, when the moon will be renewed and elevated to be as it was before the
diminution, in the state of “the two great luminaries,” equal in their stature, of this it is said, “Who

gladdens the groom with the bride,” in one equal measure.

In the future the moon will be restored to its original size, the “two great luminaries” equal in stature. This is
the blessing “Who gladdens the groom with the bride,” in which they stand in one equal measure.
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(And see concerning the two great luminaries in Parshas Bereishis, folio 20a; and concerning “And
the light of the moon shall be,” etc., in the [Midrash] Rabbah, Bo, chapter 15, [folio] 131d, on “This
month shall be for you”; and the end of Parshas Vayakhel;
A parenthesis lists sources: the Zohar on the two great luminaries (1:20a), which calls them “a complete
Name together, Havayah Elokim,” and the Midrash on “This month shall be for you” (Shemos Rabbah 15:21),

which counts among the things G-d will renew in the future that the light of the moon will be like the light of
the sun. The end of the Midrash on Vayakhel is also listed.
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Naso, chapter 13, regarding the he-goats in Nachshon’s offering; the end of Parshas Pinchas; the
end of Koheles Rabbah, on the verse “And the light is sweet”; the Zohar, Part 1, 34a, 70b, 131a,
181b; Part II, folio 10a, 221b, the end of 231a, 240a; Part I1I, 56a, 178b.)

The list continues with further places in the Midrash Rabbah, among them the end of Koheles Rabbah on

“And the light is sweet” (Ecclesiastes 11:7), which speaks of the light of the World to Come, and with passages
in all three volumes of the Zohar.
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And [see] in the Shelah, in the introduction “Beis David,” in the passage beginning “This gate.”
And this is the matter of “A maiden is married on the fourth day,” the day on which the luminaries
were hung, which were in the state of “the two great luminaries”; and afterwards, on that same day,
the moon was diminished.
The Shelah (Shnei Luchos HaBris, by Rabbi Yeshayah Horowitz), in its introduction Beis David, is also cited.
The Mishnah’s rule that “a maiden is married on the fourth day” (Kesubos 2a) is tied to creation: on the

fourth day the luminaries were hung as two great equal lights, and on that same day the moon was

diminished.
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But “though I fell, I have risen,” in the mode of “Who gladdens the groom and bride”; and in the
Time to Come, “Speedily may there be heard,” etc., they will be equal in their stature. Therefore it
is specifically on the fourth day. And see what is written in the discourse beginning “Who has
counted,” concerning “and numbered the fourth part,” etc.
But the moon’s fall carries its rise, “though I fell, I have risen” (Micah 7:8): now there is union, “groom and
bride,” and in the future, when the last blessing’s prayer “speedily may there be heard” is fulfilled, there will
be full equality. So the wedding is on the fourth day; the reader is referred to the discourse on “Who has

counted the dust of Yaakov, and numbered the fourth part of Israel” (Numbers 23:10), where rova, “the

fourth part,” is also read as “four”: will, thought, speech and action.

SECTION 4 - 114-21

The supernal oil that fills the seven days
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3. Now, according to this one will understand a little the matter of the seven days of the Miluim.
And see about this in the [Midrash] Rabbah, at the beginning of Parshas Shemini, and in Koheles
[Rabbah], on the verse “Give a portion to seven, and also to eight,” and in the Zohar, Parshas
Shemini, folio 37a,
Section 3 turns to the main subject, the seven days of the Miluim, which these ideas make “a little” under-
standable. The sources: the Midrash at the beginning of Shemini (Vayikra Rabbah 11:4), which reads the

“seven pillars” of wisdom’s house as the seven days of the Miluim; Koheles Rabbah on “Give a portion to
seven, and also to eight” (Ecclesiastes 11:2); and the Zohar on Shemini (3:37a).
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on “For seven days (shivas yamim) shall He fill your hands”: “It should have said ‘in seven days’
(bishivas yamim)!” And the Ramaz explains that the question is: if the meaning is that in these sev-
en days the Holy One, blessed be He, will fill their hands, it should have said “in the seven” (bishiv-
as), or “seven days (shiv’ah yamim) shall He fill,” etc.
“To fill the hands” is the Torah’s idiom for installing a priest. The Zohar asks why Leviticus 8:33 says shivas
yamim, literally “the seven of days,” and not “in seven days”; the Ramaz explains the difficulty: if the mean-

ing were that G-d would fill the priests’ hands during these seven days, the verse should have said “in the

seven” or “seven days shall He fill.”
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Rather: “Fortunate are the priests,” etc., “and they are anointed with the holy anointing oil,” etc.,
“and this anointing oil is that which encompasses all seven,” etc., “and therefore ‘seven days shall
He fill,’” etc.

The Zohar answers that the priests are anointed with the holy anointing oil, which includes and nourishes all
seven supernal days; that is why the verse says “seven days shall He fill.” The next paragraphs explain who
or what does the “filling.”
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So it is further in Parshas Emor, folio 89a: “that supernal oil,” etc., “which completes all seven

days,” etc., “for ‘seven days shall He fill,’” etc. See there.

A similar passage of the Zohar, on Parshas Emor (3:89a), speaks of “that supernal oil,” the holy anointing

oil, “which completes all seven days,” and connects it with “for seven days shall He fill your hands.”
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That is to say: “shall He fill” refers to “that supernal oil,” etc., with which the priests were anointed:
it is what fills and completes the seven days, and from them is drawn the filling, the completion and

the inauguration (chinuch) of the priests, etc.

The Alter Rebbe draws the conclusion: the subject of “shall He fill” is the supernal oil with which the priests
were anointed. The oil fills and completes the seven supernal days, and from them come the “filling,” the
completion and the inauguration of the priests below.
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The explanation is according to what is written in Parshas Bereishis, folio 34a, on “And the light of
the moon shall be like the light of the sun, and the light of the sun shall be sevenfold, like the light

of the seven days”: “What are ‘the seven days’? These are the seven days of Bereishis.”

The key is a passage of the Zohar (1:34a) on Isaiah 30:26. The first view there says that “the seven days” of
the verse are the seven days of creation.
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“Rabbi Yehudah said: These are the seven days of the Miluim, ‘fillings’ indeed,” etc., “and it re-
turned to its completeness, and the moon was not blemished,” etc.

Rabbi Yehudah says they are the seven days of the Miluim, truly “fillings”: at that time the world returned to
its completeness and the moon was not blemished. The Zohar adds that the moon was then not blemished
“by the evil serpent.”
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From this it is understood that the seven days of the Miluim belong to the level and rank of “the
light of the seven days” mentioned above, and they are also the matter of the seven days of

Bereishis, as explained above.

So the seven days of the Miluim belong to “the light of the seven days” of Isaiah’s verse, and they also corre-
spond to the seven days of creation, as the first section explained.
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The explanation: in the seven days of Bereishis, before the sin of Adam, the first man, the worlds
were at a far higher rank. For Gan Eden was, for Adam, in place of what this world is for us.

Why are the Miluim like the days of creation? Before Adam’s sin the worlds stood far higher than they do
now: Gan Eden was Adam’s “this world,” the place where he lived.
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If so, what for us is [the place of] receiving reward, so much so that they said, “Better that he be
judged and come to the World to Come,” was, for Adam before the sin, the dwelling place of [his]
service.

For us Gan Eden and the World to Come are the place of reward, so precious that Rabbi Meir said of his

teacher Elisha ben Avuyah, “Better that he be judged and come to the World to Come” (Chagigah 15b). For
Adam before the sin, that realm was the place of his service.
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In the same way, all the worlds were at a higher rank, as is written in the Likkutei Torah of the Arizal
at the end of Parshas Bereishis, and in Pri Etz Chaim, Shaar HaShabbos, chapter 23: that the World
of Beriah was in the place of Z’eir Anpin of Atzilus, and afterwards in the place of Binah of Atzilus,
etc., and Z’eir Anpin of Atzilus in the place of Arich Anpin, etc.
All the worlds stood correspondingly higher. The Arizal describes this in his Likkutei Torah (in the passage
beginning “Let us explain the greatness of Adam before the sin,” according to the Kehot note) and in Pri Etz
Chaim, in the gate on Shabbos: before the sin the World of Beriah stood in the place of Z’eir Anpin of Atzilus

and then of Binah of Atzilus, and Z’eir Anpin of Atzilus in the place of Arich Anpin. A Kehot note reads the Pri
Etz Chaim chapter as 22 rather than 23, and points also to chapter 20 there.
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Therefore what the Arizal, of blessed memory, said is well understood: that the seven days of
Bereishis are the seven lower [Sefiros] of Atik. For the seven lower [Sefiros] of Atik shone then, and
therefore the worlds were in great refinement; and after the sin of the Tree of Knowledge the worlds
descended below, and the Shechinah (Divine Presence) departed from upon the earth.

Hence the Arizal’s teaching that the seven days of creation are the seven lower Sefiros of Atik: in those days

the light of Atik shone openly and the worlds were highly refined, and only after the sin of the Tree of
Knowledge did they descend and the Shechinah withdraw from the earth.
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The making of the Mishkan is a rectification for this: to be a dwelling place among the lower
realms, and that there be the level of the revelation of the light of the seven days. As is written in
the [Midrash] Rabbah on Bereishis, chapter 19: “The essence of the Shechinah was among the low-
er beings; once Adam, the first man, sinned, it departed,” etc., “and corresponding to them, seven
righteous men,” etc., until “Moshe arose and brought it down from above to below.”
The Mishkan repaired this: it made a dwelling for G-d among the lower beings and revealed again “the light
of the seven days.” The Midrash (Bereishis Rabbah 19:7) says that the Shechinah’s essential place was below,
but when Adam sinned it withdrew to the first firmament, and later sins drove it higher, up to the seventh;

corresponding to them, seven righteous men, from Avraham onward, brought it down step by step, until
Moshe brought it down to earth.
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Therefore they are called “the seven days of the Miluim,” a term of filling and completeness.

That is why the inauguration days are called Miluim, a word for filling and completeness: they filled the lack
left when the Shechinah withdrew.
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For in the Time to Come, when there will be the ultimate completeness, it is written, “And the light

9

of the moon shall be,” etc.: that the blemish of the moon will be filled in, and there will be no

diminution in it at all. This is the level of the ascent of Malchus, so that both of them will use one

crown;

In the future completeness, “the light of the moon shall be like the light of the sun”: the moon’s blemish will
be filled and it will lack nothing. This is the ascent of Malchus, the moon, until sun and moon “use one
crown,” the phrase of the moon’s complaint at creation, that two kings cannot use one crown (Chullin 60b).
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that is, that the Name Ban will be elevated into its root in [the Name] Sag, through the completion
of the refinements (beirurim) of the 288 sparks of Tohu. And a semblance of this also came about

through the erection of the Mishkan, for through this the ascents of Malchus came about.

In Kabbalistic terms, the Name Ban (52), associated with Malchus, will rise to its root in the Name Sag (63),
associated with Binah, once all 288 sparks that fell in the shattering of the World of Tohu have been refined.
Something of this already happened when the Mishkan was erected, which brought about ascents of
Malchus.
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This is the matter of the seven days of the Miluim: they fill the lack and the blemish. And this filling
is drawn from the level of “the completion of them all” (shleimusa dechulhu), and it is from the
level of the light of the seven days; only, it is not exactly like the level of the revelation of the light of
the seven days of the Time to Come, which is the level of Atik,

The Miluim, then, fill the moon’s lack and blemish. Their filling comes from “the completion of them all,”
the light of the seven days, but not in the full form promised for the future, which is the level of Atik itself.
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but here, in the seven days of the Miluim, it appears from the Zohar that it is from the level of
Binah.

In the Miluim, by contrast, the Zohar indicates that the filling came from Binah, not from Atik itself.
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That is: Binah, relative to Z’eir Anpin, is like the level of Atik and Keser (as is written in Etz Chaim,
Shaar 25, Derush 5), for from Tiferes of Imma the Keser of Z’eir Anpin is made. As is also known,

Binah is sometimes called Atika in the Zohar; and also, the revelation of Atik is in Binah.

This is no contradiction, because Binah, relative to Z’eir Anpin, is itself like Atik and Keser. In the Arizal’s
scheme the Keser of Z’eir Anpin is formed from Tiferes of Imma (Binah), so Binah is the “crown” above Z’eir
Anpin; the Zohar sometimes calls Binah “Atika,” the Ancient One; and Atik reveals itself in Binah.
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And see what is written at the beginning of Parshas Lech Lecha, and in the explanation (Biur) on
“Go forth and see,” at the end of the discourse, concerning the meaning of “Lift up your hands in

holiness and bless,” etc.

In Torah Ohr, at the beginning of Lech Lecha, the Alter Rebbe explains that Atik, the source of delight, is re-
vealed in Binah and not in Chochmah, which remains a mere point until Binah unfolds it. At the end of the
explanation on “Go forth and see” in Likkutei Torah on Shir HaShirim, he reads “Lift up your hands in holi-
ness and bless” (Psalms 134:2) as a mother blessing her son: the “hand” of Arich Anpin is revealed in Imma,
Binah, and through her the blessing reaches Z’eir Anpin.
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With this one will also understand what is written in the Zohar, “and that supernal oil,” etc., “which

completes all seven days,” etc.

This also explains the Zohar’s words about “that supernal oil ... which completes all seven days.”
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The meaning is that it is the matter of the light of the seven days: the light is above the seven days
themselves, that is, it is the light and life-force (chayus) of the seven lower [Sefiros], and it is the

level of the first three [Sefiros], as mentioned above.

The oil is like “the light of the seven days”: a light above the seven days themselves, their life-force, which is

the level of the first three Sefiros, as explained in the first section.
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So too here, regarding the seven days of the Miluim, which are also the level of the seven days
mentioned above: the supernal oil is the level of the light of Chochmah that is drawn into and

shines in Binah, which is called “the seven days,” and the oil is called “the light of the seven days.”

Here, in the Miluim, the seven days are in Binah, and the supernal oil is the light of Chochmah shining into
Binah. Oil is a common image for Chochmah, so the oil is “the light of the seven days.”
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Therefore of it is said, “Seven days shall He fill,” etc. This is like what is found in Parshas Bereishis,
folio 6a, “great and precious, and Ancient of Days”; and the Eshel Avraham there explains that the
level of Yisrael Saba is called “Ancient of Days” (Atik Yomin),

That is why “shall He fill” is said of the oil. A parallel is the Zohar’s phrase (1:6a) “great and precious, and
Ancient of Days”: the Eshel Avraham, a commentary on the Zohar, explains that “Ancient of Days” there
means Yisrael Saba, a configuration of Abba, Chochmah.
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for Saba (“the Elder”) is Atik Yomin, as is written in the Idra Rabba, folio 128b, “an elder whose
mind is concealed,” etc. It follows that the level of the light of Yisrael Saba, which is enclothed in

Binah, is called, relative to Z’eir Anpin, the level of Atik Yomin, etc.

For saba, “elder,” is a name of Atik Yomin, as in the phrase of the Idra Rabba, the Zohar’s “Great Assembly”
(3:128b), “an elder whose mind is concealed.” So the light of Yisrael Saba enclothed in Binah is, from Z’eir

Anpin’s perspective, an “Ancient of Days.”
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This is because from Yisrael Saba, which is Tiferes of Abba, is made the soul (neshamah) of the
Keser of Z’eir Anpin, which is drawn from Tiferes of Imma, as is written in Etz Chaim, Shaar 22,

chapter 3.

The reason: Yisrael Saba, Tiferes of Abba, becomes the soul, the inner light, of the Keser of Z’eir Anpin, while
that Keser itself is drawn from Tiferes of Imma, as the Arizal’s Etz Chaim explains.
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Therefore it says yemalei, “shall He fill,” in the singular, for it refers to the level of the light of the
seven days.

This is why yemalei, “shall He fill,” is singular: its subject is the one light of the seven days, the oil.
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And afterwards, “on the eighth day,” the matter of the eighth [day] of the Miluim, which “took ten
crowns”: it can be said that it is a semblance of the level called “sevenfold, like the light of the sev-
en days” of the Time to Come, which is the level of Yesod of Adam Kadmon, as explained above.
And here, the seven days are in the level of Binah, and likewise “the light of the seven days” is the
radiance of Chochmah drawn into Binah;
Then comes the eighth day, the day the Mishkan was erected, of which the Sages say that it “took ten crowns”
(Shabbos 87b). It resembles the future “sevenfold” light, which is Yesod of Adam Kadmon; in the seven days

of the Miluim, by contrast, the days are in Binah, and their “light” is the radiance of Chochmah within
Binah.
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but on the eighth day it is the level of the very essence of Abba, just as on Shemini Atzeres there is
the revelation of the level of the higher Chochmah (Chochmah Ila’ah) in closeness, etc.,

On the eighth day, however, the very essence of Abba, Chochmah itself, is revealed. The comparison is
Shemini Atzeres, the “eighth day” after Sukkos, when the higher Chochmah is revealed close at hand.
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as is written elsewhere, in the discourse beginning “On the eighth day, an assembly”: that of
Chochmah it is said, “I will be wise, but it is far from me,” for it shines in a mode of distance, etc.;

and on Shemini Atzeres the level of Chochmah is drawn down in a mode of revelation, etc.

As the discourse on Shemini Atzeres explains, Chochmah is ordinarily “far from me” (Ecclesiastes 7:23),

shining from a distance, but on Shemini Atzeres it is drawn down openly.
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SECTION 5 - 122-24

The eighth day
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So it may be said that the matter of the eighth [day] of the Miluim is also a revelation from the high-
er Chochmah (Chochmah Ila’ah) itself. And see Parshas Beshalach, [folio] 63b, and Parshas Yisro,
[folio] 88a, that Binah is called “the seventh” (shevi’a’ah).

One may say that the eighth day of the Miluim, like Shemini Atzeres, reveals the higher Chochmabh itself. The
Zohar (2:63b, 2:88a) speaks of “the seventh day” as the supernal day from which the six days are blessed,
and Binah is that “seventh”; the eighth is then above Binah, that is, Chochmah.

Y IRIANT “CRDI1T NPy 71°39 1711 17220 *°12 13°°7 21°0WN 01°27 1% v 593 (41 955] 1709 9K
.[19925 131991 7 RA) SR oA [77n wipna] A”PRA WY nowa o3

If so, accordingly it may be said that “on the eighth day” is the level of Chochmah; and this is the
matter of “the depth of all” (amika dechula) explained there in Parshas Beshalach. See there, in the

Mikdash Melech, in the name of the Arizal, of blessed memory.

This is “the depth of all” (amika dechula) of which the Zohar on Beshalach speaks: the deep source from
which one who prays should draw blessing. The Mikdash Melech, a commentary on the Zohar, explains it
there in the name of the Arizal.
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However, in the Zohar it is explained that “on the eighth day” is the level of Malchus. That is, be-
cause the purpose and end of the blessing and the drawing-down is to draw the seven supernal

days down into the attribute of His sovereignty, may He be blessed.

But the Zohar explains “the eighth day” as Malchus. The two readings fit together: the goal of all the blessing
is to bring the seven supernal days down into Malchus, His sovereignty.
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And see what is written in the discourse beginning “Return, O Israel,” regarding “For with You is
forgiveness, that You may be feared”: that the ultimate intent in the work of creation is that there be
a yesh (an existent being), and that the yesh be nullified, and this is in the attribute of His sover-
eignty, may He be blessed, etc.;
The reader is referred to the discourse “Return, O Israel” in Likkutei Torah (Shabbos Shuvah), on “For with
You is forgiveness, that You may be feared” (Psalms 130:4): the purpose of creation is that there be a yesh, a

being that feels itself to exist, and that this yesh be nullified before G-d. That happens through Malchus, His

sovereignty.
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and to arrive at this level there must be an illumination and drawing-down that is higher, from the
level of “For with You is forgiveness,” which is the level of “For with You is the source of life,” etc.

See there.

To reach that goal a still higher illumination is needed, from the level of “with You is forgiveness,” which is
“with You is the source of life” (Psalms 36:10): as that discourse explains, forgiveness comes from above
Chochmah, where no blemish reaches.
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In the same way the matter of “on the eighth day” is to be understood here. And see Parshas Tzav,
folio 34a, end of side a. This is [the meaning of] “With Chochmah He founded the earth,” which is
the level of Malchus: “Abba founded the daughter,” etc.

The eighth day of the Miluim is to be understood in the same way, as Chochmah reaching into Malchus; the
Zohar on Tzav (3:34a) is cited. This is “With Chochmah He founded the earth” (Proverbs 3:19): the “earth” is
Malchus, and the Zohar says “Abba founded the daughter,” Chochmah establishing Malchus.
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And see the Pardes, in Erchei HaKinuyim, the entry “Shemini.” In the same way it has been ex-
plained elsewhere, on the verse “On the eighth day he sent the people away, and they blessed the
king,”

The Pardes, in its entry “Shemini” (eighth), is also cited. A parallel is a discourse on “On the eighth day he
sent the people away, and they blessed the king” (I Kings 8:66), said at the dedication of Shlomo’s Temple.
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that the drawing-down of the level of His sovereignty, may He be blessed, upon us comes about
through occupation with the Torah, which “issues from the higher Chochmah”; and this is the level
of “on the eighth day,” etc., from which is drawn “and they blessed the king,” etc. See there.
There it is explained that G-d’s sovereignty is drawn down upon us through Torah study, because the Torah
“issues from the higher Chochmah.” This is “the eighth day,” and from it comes “and they blessed the king,”
the drawing-down of His Kingship. In that discourse (Likkutei Torah, Shemini Atzeres) the Alter Rebbe adds

that “there is no king without a people”: through our service, above all the study of the Oral Torah, we draw
His kingship upon us.
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One may also say that the meaning of “the eighth” is from the level of the eighth king, Hadar. And
see Parshas Naso, folio 142a, end of side a. And see what is written elsewhere, at the end of the dis-
course beginning “And you shall make holy garments”: therefore, on the day the Mishkan was
erected, it is written, “May the pleasantness,” etc.;
Another reading: “the eighth” recalls Hadar, the eighth king, whom the Idra Rabba (Zohar 3:142a) calls “su-
pernal Chesed.” At the end of the discourse “And you shall make holy garments” in Torah Ohr, the Alter

Rebbe explains that the blessing comes from the level of Moshe, above the chain of worlds; therefore, when
the Mishkan was erected, Moshe blessed the people with “May the pleasantness ...” (Psalms 90:17).
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and the purpose and end of the blessing is that there be a revelation of His sovereignty, may He be
blessed, etc. See there. And the day of the erection of the Mishkan is the eighth [day] of the Miluim.

The goal of that blessing is the revelation of G-d’s sovereignty, and the day the Mishkan was erected was the
eighth day of the Miluim.
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SECTION 6 - 125-27

Filling: drawing the essence into revelation
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4. One may further explain the meaning of Miluim: that it fills and draws down the light from the
level of the light that encompasses all worlds (sovev kol almin) into the light that fills all worlds
(memalei kol almin). This too is the matter of the light of the seven days, for the level of Keser is
the intermediary that joins and draws down the radiance of the Emanator, the Infinite One (Ein
Sof), blessed be He, into the emanated [levels].

Section 4 offers another meaning of Miluim, “fillings”: drawing the light that encompasses all worlds (sovev)

into the light that fills them (memalei). This too is “the light of the seven days,” because Keser is the inter-
mediary that links the Emanator, the Infinite One, with the emanated Sefiros.
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Now, it is known, regarding the meaning of what is written, “I fill the heavens and the earth”: “I,”
literally, that is, His being and essence; and it is written, “The whole earth is full of His glory,” and
“His glory” is “the radiance of His splendor” (ziv yekarei), radiance and illumination alone.

Two verses seem to clash: “I fill the heavens and the earth” (Jeremiah 23:24), where “I” means His very es-

sence, and “The whole earth is full of His glory” (Isaiah 6:3), where “glory” is only a radiance, “the radiance
of His splendor.”
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The resolution is that although His being and essence, may He be blessed, fills the heavens and the
earth, nevertheless He is holy and separate from the worlds, for they do not grasp Him at all; and
what is drawn into and revealed in the worlds is only the level of “the radiance of His splendor,” ra-
diance and illumination alone. And see what is written on this in the discourse beginning “And
Korach took” and in the discourse beginning “And this is the commandment.”
The resolution: His essence does fill heaven and earth, yet He is holy and separate from the worlds, which
cannot grasp Him at all; what is revealed in them is only His radiance. In Likkutei Torah, in the discourses
“And Korach took” and “And this is the commandment,” the Alter Rebbe identifies the two verses with the

two modes of divine light: “I fill” is the light that encompasses all worlds (sovev), present everywhere alike,
and “His glory” is the light that fills the worlds (memalei), the life-force they grasp.
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However, through Torah and mitzvos, and in particular the making of the Mishkan and the service
of the offerings, [the aim] is to draw down the revelation of the light that encompasses all worlds it-
self, which is the level of “I fill,” so that it be in actual revelation, as it is written of the Time to
Come, “And the earth shall be full of the knowledge of Havayah.” And see what is written on this in
the discourse beginning “And you shall know this day,”
Torah and mitzvos, and above all the Mishkan and its offerings, aim to draw down sovev itself, the “I fill” of
G-d’s essence, into open revelation, as will happen in the future when “the earth shall be full of the knowl-
edge of Havayah” (Isaiah 11:9). In the discourse “And you shall know this day” (Likkutei Torah,

Va’eschanan), the Alter Rebbe explains that this future knowledge will be actual perception, beyond the faith
of the present.
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and this is the meaning of the term “the seven days of the Miluim”: it is to draw down from the lev-
el of “I fill the heavens and the earth” into the level of “The whole earth is full of His glory.”

That is the meaning of the name “days of Miluim,” of “filling”: drawing “I fill the heavens and the earth,” the
essence, into “The whole earth is full of His glory,” the revealed radiance.
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And see what is written elsewhere on the verse “But as I live, and the glory of Havayah shall fill,”
etc. And see the beginning of Parshas Vayikra, folio 2b, concerning “‘full’ is not written,” and the
Mikdash Melech there, and as mentioned above on the verse “And He called to Moshe.”
Further references on “filling”: a discourse on “But as I live, and the glory of Havayah shall fill all the earth”
(Numbers 14:21); the Zohar at the beginning of Vayikra (3:2b), which reads “and the glory of Havayah filled
the Mishkan” as “full,” complete above and below, with the Mikdash Melech’s comment; and the discourse

on “And He called to Moshe” earlier in Likkutei Torah, which explains that “full” glory as memalei filled
from its source, sovev revealed in memalei.
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And see Parshas Naso, folio 141b, concerning “the full Name,” and folio 139b. And see what is writ-
ten at the end of the discourse beginning “None shall miscarry,” concerning “The number of your
days I will fill”: the filling of the days, etc.
Also cited: the Idra Rabba (Zohar 3:141b) on “the full Name,” the two Names Havayah Elokim together, and
139b; and the end of the discourse on “None shall miscarry ... the number of your days I will fill” (Exodus

23:26), which explains “the number of your days” as the light within the days: the days themselves, the “gar-
ments,” are man’s to make, and G-d promises to fill them with light.
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(Here too it may be said that He, may He be blessed, is called “Who is exalted above the days of the
world,” [that is,] the light that encompasses all worlds; and the seven days of the Miluim mean
drawing down from the level of “Who is exalted,” etc., into “the days of the world,” the emotive at-
tributes (middos) of Atzilus. And see the Idra, folio 134b, that there are “days of old” and “days of
the world,” etc.
In a parenthesis: G-d is called “Who is exalted above the days of the world,” words from the morning blessing
before the Shema (there, “exalted from the days of old”), read here as the light that encompasses all worlds;

the Miluim draw that exalted level into “the days of the world,” the emotive attributes of Atzilus. The Idra
(Zohar 3:134b) distinguishes “days of old” from “days of the world.”
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And this is also the matter of “For seven days shall He fill your hands”: for the kohen is the level of
Chesed (kindness), “the right arm,” and “the right hand draws near”; he is the level of “the
groomsman of the Queen” (shushvina deMatronisa). And it is known that inauguration (chinuch)
must be through a drawing-down from a higher level,

This also explains “For seven days shall He fill your hands,” said of the priests: the kohen embodies Chesed,

“the right arm,” and “the right hand draws near”; he is “the groomsman of the Queen,” who brings Israel

close to G-d. Inaugurating him requires a drawing-down from a higher level.
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that is, from the level of “that supernal oil,” which is the light and life-force of the seven days,
which are the seven lower [Sefiros], as mentioned above. And see the beginning of Parshas Yisro,
folio 67b, and the Ramaz there: that from the above-mentioned level, power and strength are
drawn to the level of the kohen, the man of Chesed, so that he can elevate, etc.

That level is the supernal oil, the light and life-force of the seven lower Sefiros. The Zohar at the beginning of

Yisro (2:67b), which speaks of the kohen of the right side who serves before the supernal King, and the
Ramaz there, show that from this level the kohen, the man of Chesed, receives the power to elevate.

993 M WA TN RIT 763000 10 9y 9% 01 8 17193 (naxy crewn] 37V 7S01°2 27V WU
78599R QNYORY 1770 WrRYY 770Ipann 13°0% nan ahynhn Y qwniw an RIT 0 10 Y
NN MwRT 0172 1IYn

And see what is written on the verse “On the eighth day, an assembly” (Shemini Atzeres), concern-
ing the meaning of “Havayah is your shade at your right hand”: [your right hand] is the love in the
soul, and “Havayah is your shade at your right hand” is what is drawn down upon it from above,
from the level of “and His right hand embraces me.” And see what is written at the end of the dis-
course beginning “And you shall eat in plenty,” concerning “on the day he is anointed.”
The reader is referred to a discourse for Shemini Atzeres on “Havayah is your shade at your right hand”
(Psalms 121:5): “your right hand” is the soul’s own love, and “Havayah is your shade” is the love from above
that rests on it, “His right hand embraces me” (Song of Songs 2:6). At the end of the discourse “And you shall
eat in plenty” (Likkutei Torah, Tzav), the Alter Rebbe explains “on the day he is anointed”: the anointing oil

comes from above Chochmah, and the verse says “on the day” so that the light of that day be drawn into
every day after it.
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And see what is written in the discourse beginning “Therefore say to the children of Israel,” con-
cerning “that I lifted up My hand”; and in the discourse beginning “And He spoke” on the Ten
Commandments, concerning the meaning of “the free-will offering of your hand”; and in the dis-
course beginning “Go forth and see,” concerning “Lift up your hands in holiness”; and in the ex-
planation (Biur) on “And under His feet was like the work of a sapphire brick.”)
Further references follow, mostly on the theme of hands: “that I lifted up My hand” (Exodus 6:8), which the
Alter Rebbe reads in Torah Ohr as the arms of Arich Anpin raising Malchus above even Chochmah; “the free-
will offering of your hand” (Deuteronomy 16:10), the gift of the hand rather than the heart, because on

Shavuos a will above the heart is revealed; “Lift up your hands in holiness” (Psalms 134:2); and an explana-
tion on “And under His feet was like the work of a sapphire brick” (Exodus 24:10).
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And see further concerning the days of the Miluim in the Zohar, Parshas Tzav, folio 34b, and at the
end of Part I, section 25.
More on the Miluim is in the Zohar on Tzav (3:34b), which says that corresponding to the high priest above,

complete with the seven supernal days, the priest below has seven days of Miluim; and at the end of the first
volume of the Zohar.
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One may further say, regarding the meaning of “the days of the Miluim,” along the lines of what is
written in the Zohar, Part I, folio 67a, on the meaning of “The earth and its fullness are
Havayah’s”; Part II, Va’eira, folio 22b; folio 50a; folio 195b. Part III, folio 45b, and see there also
folio 42b.

Another reading of “Miluim” follows the Zohar (1:67a) on “The earth and its fullness are Havayah’s” (Psalms
24:1): “its fullness” is the Shechinah, and the moon is “full,” filled from the sun and complete on every side.
The list of Zohar references continues in its second and third volumes.
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One may further explain “the days of the Miluim” according to what our Sages, of blessed memory,
said in the first chapter of Megillah, folio 6a, and in the third chapter of Pesachim, folio 42b, on the
verse “Son of man, because Tyre has said against Jerusalem,” etc., “I shall be filled, she is laid
waste”: Tyre was filled only from the destruction of Jerusalem.
A further explanation of Miluim draws on the Sages (Megillah 6a, Pesachim 42b) on Tyre’s words against
Jerusalem, “I shall be filled, she is laid waste” (Ezekiel 26:2): when one is full the other is desolate, and Tyre

was filled only from Jerusalem’s destruction. In Likkutei Torah, Va’eschanan, the Alter Rebbe applies the

same rule to each person, whose good and evil rise and fall in turn, so that one should not despair at a fall.

SECTION 7 - 128-32

Tyre filled from Jerusalem, above and in the soul
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And it is explained in Etz Chaim, Shaar Miut HaYareach (the Gate of the Diminution of the Moon),
end of chapter 2, that Malchus of Atzilus was emanated, in the mystery of [its| root, as only a single
point; and the nine Sefiros come to it, in the mystery of an addition, from the Malchus-levels in the
nine upper Sefiros.

The Arizal explains, at the end of chapter 2 of the gate on the diminution of the moon, that Malchus of

Atzilus was emanated in its root as a single point, and its nine other Sefiros come to it as an addition, from
the Malchus within each of the nine Sefiros above it.
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And at the time of the destruction of the Holy Temple, her nine Sefiros mentioned above were en-

clothed in the kelipos; and this is the matter of “Tyre was filled,” etc.

When the Temple was destroyed, those nine Sefiros were enclothed in the kelipos, and Malchus was left a
mere point. That is “Tyre was filled”: the kelipah was filled from the ruin of holiness, as the Arizal himself
says there.
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In the same way one may interpret the Midrash Rabbah on Eichah, on the verse “He cut off in
fierce anger every horn of Israel,” etc. See there.

The same rule, that one side is filled at the other’s expense, is the key to the Midrash Rabbah on
Lamentations 2:3, “He cut off in fierce anger every horn of Israel,” to which the reader is referred.
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And this is also what is written there in the Midrash on the verse “And they went without strength
before the pursuer”: “Rabbi Acha said: Just as Israel went into exile only through a full pursuer”;
that is, that Tyre was filled, etc., and the pursuer was full.

The Midrash on Lamentations 1:6 (Eichah Rabbah 1:33) says: just as Israel went into exile only before a
“full” pursuer, so they will be redeemed only through a “full” redeemer. The pursuer’s fullness is Tyre’s “fill-

ing” from Jerusalem’s ruin.
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In [divine] service, this is when, with all the Ten Sefiros in the soul, the intellect and the emotive at-
tributes, a person sinks himself only into the lusts of his animal soul. Through this the animal soul

and the evil inclination are made into the level of a structure (binyan) of ten Sefiros.

In a person’s service of G-d the same happens when he puts all ten powers of his soul, intellect and emo-
tions, into the desires of his animal soul. Then the animal soul and the evil inclination are “filled,” built into
a complete structure of ten Sefiros.
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And in the G-dly soul there remains only a single point, which is the level of faith. For even in

Egypt, which was the utmost smallness, it is said, “And the people believed,” etc.;

Meanwhile the G-dly soul is left a single point, like Malchus in exile: the point of faith. Even in Egypt, at the
lowest state, “the people believed” (Exodus 4:31).
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and even “the thief at the mouth of the tunnel calls upon the Merciful One.” Thus he believes in the
Holy One, blessed be He, and nevertheless transgresses His will, may He be blessed, because this
faith is only in the mode of an encompassing [light] (makif) and a crown.
Even a thief breaking in calls on G-d for help, as the saying quoted in the Ein Yaakov version of tractate
Berachos has it; so he believes in G-d and yet transgresses His will. That is because his faith is only an “en-
compassing” light and a “crown” above him, not drawn inward into his mind and heart. At the beginning of

Devarim in Likkutei Torah the Alter Rebbe uses the same saying: faith is an acknowledgment “from afar,”

while the revelation drawn inward comes through Torah and mitzvos.
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There must be Daas (knowledge) and a drawing-down inwardly; and this is the matter of the
spreading forth of the nine Sefiros from the point: that the revelation be drawn down into the intel-
lect and the emotive attributes, etc. Through this, of itself, the power of the animal soul and its
lusts is weakened, for light drives away darkness.

The cure is Daas, knowledge that draws faith inward, so that the nine Sefiros spread out from the point into
the mind and the heart. Then the animal soul weakens of itself, as darkness gives way to light.
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And this too is the matter of “I shall be filled, she is laid waste,” in reverse: for Jerusalem (Yerusha-
layim) is yirah shalem, “complete awe,” in the manner of “Fear Havayah, you His holy ones”; and
when this level is built in completeness, through this the emotive attributes of the animal soul will
be nullified, “as wax melts,” etc.

This is “I shall be filled, she is laid waste” in reverse. Jerusalem, Yerushalayim, read as yirah shalem, “com-

plete awe” (as in “Fear Havayah, you His holy ones,” Psalms 34:10), is built up, and the emotions of the ani-
mal soul melt “as wax melts” before fire (Psalms 68:3).
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This is what our Sages, of blessed memory, said on the verse “Upon a ten-stringed instrument”:
that the harp (kinor) of the Time to Come will be of ten strings. For “the soul of man is the lamp of
Havayah”; it is called kinor, ner kaf-vav. That is, kaf-vav (26) is the numerical value of the Name
Havayah, which is revealed in the soul, which is called ner (lamp).

So the Sages said (Arakhin 13b) that the harp of the Temple had seven strings, that of the days of Mashiach
eight, and that of the World to Come ten, “upon a ten-stringed instrument.” The soul is “the lamp (ner) of

i

Havayah” (Proverbs 20:27), and kinor, “harp,” is ner plus kaf-vav, 26, the numerical value of the Name

Havayah revealed in the soul, as the Tikkunei Zohar (Tikkun 21) reads it.
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This is in the manner of “Everyone who is called by My Name,” etc., and “But you who cleave to
Havayah,” etc. And that the harp will be of ten strings [means] that the Ten Sefiros will shine in rev-
elation, permanently, in the soul of man, so that “the earth shall be full of knowledge,” etc.

This is like “Everyone who is called by My Name” (Isaiah 43:7) and “You who cleave to Havayah” (Deuteron-

omy 4:4): G-d’s Name is in the soul. The ten-stringed harp means that all Ten Sefiros will shine openly and
permanently in the soul, when “the earth shall be full of knowledge.”
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And it is written, “And Havayah will circumcise your heart,” etc. Likewise above, in the level of the
Congregation of Israel (Knesses Yisrael), there will be Ten Sefiros in her permanently, the level of
“a tent that shall not be moved,” as is written in the Likkutei Torah of the Arizal on Zechariah, on
the verse “On that day there shall be,” etc. See there.

It is also written, “Havayah will circumcise your heart” (Deuteronomy 30:6), removing what covers it.

Correspondingly above, Knesses Yisrael, Malchus, will hold her Ten Sefiros permanently, “a tent that shall
not be moved” (Isaiah 33:20), as the Arizal’s Likkutei Torah on Zechariah explains.
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This is what our Sages, of blessed memory, said: “So too, they are redeemed only through a full re-
deemer,” etc. In the same way the matter of the days of the Miluim is to be understood: that there
be “and the glory of Havayah shall fill.”

Hence the Sages’ conclusion (Eichah Rabbah 1:33): Israel will be redeemed only through a “full” redeemer.
The days of the Miluim are understood in the same way, as a “filling,” so that “the glory of Havayah shall fill
all the earth” (Numbers 14:21).
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[That is,] to draw the blessing and the flow into the level of Malchus, “in which you shall not lack

anything (kol),” etc. And this is the matter of “from an abundance of everything (kol).”

The aim is to draw the blessing into Malchus, so that it lacks nothing, like the land in which “you shall not
lack anything (kol)” (Deuteronomy 8:9). The word kol, “everything,” is also in “from an abundance of every-
thing (kol)” (Deuteronomy 28:47); the next paragraph reads kallah, “bride,” as the one who receives from
kol.

SECTION 8 - 133-36

Healing the breach
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And she is called kallah (bride), for she receives from the level of kol (“all”), etc. And this is along
the lines of “And the light of the moon shall be like the light of the sun.”

Malchus is called kallah, “bride,” because she receives from the level called kol, “all.” This is the meaning of
“the light of the moon shall be like the light of the sun.”
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For the diminution of the moon is also the withdrawal of the nine Sefiros from Malchus, as is writ-
ten in Etz Chaim there; and in the Time to Come, when she will be in the state of “a tent that shall
not be moved,” this is “like the light of the sun,” which has light always, permanently, without
changes, etc.

The moon’s diminution is the withdrawal of the nine Sefiros of Malchus, as Etz Chaim explains. In the future
she will be “a tent that shall not be moved” (Isaiah 33:20), holding them permanently; this is “like the light of
the sun,” whose light is constant, without waxing or waning.
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And a semblance of this was the matter of the days of the Miluim, etc.

The days of the Miluim gave a semblance of this permanent light.

YN97 PRNY NY 93w AR T Z'wIan 01°2 PI0DT 0190 1N Ry i) AT OTIPD 2 pon o] 2701 71990

N2
And see the Zohar, Part II, Pekudei, folio 235a. And this is the conclusion of the verse: “on the day
that Havayah binds up the breach of His people, and heals the wound of His blow.”

After a reference to the Zohar on Pekudei (2:235a), the Alter Rebbe turns to the end of Isaiah’s verse: “on the
day that Havayah binds up the breach of His people, and heals the wound of His blow.”
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The explanation: “the breach of His people” is the matter of “I shall be filled, she is laid waste,”
mentioned above; and this comes about through what is written, “For My people have done two
evils: they have forsaken Me, the source of living waters, to hew themselves cisterns, broken cis-
terns” (in Jeremiah, chapter 2, [verse] 13).

“The breach of His people” is Tyre’s filling from Jerusalem’s ruin, and it comes from what Jeremiah de-

scribes: “they have forsaken Me, the source of living waters, to hew themselves cisterns, broken cisterns”
(Jeremiah 2:13).
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And see about this in the [Midrash] Rabbah, Ki Sisa, at the end of chapter 42, and in Shir HaShirim
Rabbah on the verse “Do not look upon me, that I am swarthy”: that they did one evil that is as

grievous as two, etc.

The Midrash (Shemos Rabbah 42:8) links the “two evils” with the first two of the Ten Commandments, “I am”
and “You shall have no other,” broken by the golden calf; Shir HaShirim Rabbah (1:6) explains that they did
one evil as grievous as two.
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Now, the meaning of “broken cisterns” is the opposite of the level of “a well of living waters,” ex-
plained elsewhere on the verse “Spring up, O well,” etc.; it is rather the attachment to physical
lusts.
“Broken cisterns” are the opposite of “a well of living waters” (Song of Songs 4:15). In the discourse on
“Spring up, O well” (Numbers 21:17) in Likkutei Torah, Chukas, the Alter Rebbe explains that the soul, de-

scending from above into the body, becomes a well whose waters spring up again from below. Broken cis-
terns are, rather, attachment to physical desires.
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Therefore they are called “broken cisterns,” for the lusts come from the shattering of the vessels
(sheviras hakeilim). And see the Zohar, Part III, Parshas Va’eschanan, folio 266a, and the Ramaz

there, who elaborated; and see Me’orei Or, letter beis, section 11.

Broken cisterns are called “broken” because desires come from the shattering of the vessels of Tohu.
References follow to the Zohar on Va’eschanan (3:266a), the Ramaz there, and Me’orei Or, a Kabbalistic
dictionary.
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From this follows “For they have done two evils”: that is, through their evil deeds they caused the
state in which Tyre was filled from the destruction of Jerusalem; and this is “one evil that is as
grievous as two.” And this is the matter of “the breach of My people,” which follows from their hav-
ing hewn themselves broken cisterns.

So the “two evils” mean that by their deeds they caused Tyre to be filled from Jerusalem’s ruin, one evil as

grievous as two. That is “the breach of My people,” which comes from hewing broken cisterns.
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Now, of the Time to Come it is said, “on the day that Havayah binds up the breach (shever) of His
people.” And from the level of shever, breaking and shattering, it will be transformed into the level
of sever, hope and expectation.

In the future G-d will bind up the shever, the breach, and the shever itself will turn into sever, hope: the same
letters, read with a sin.
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As is written in the [Midrash] Rabbah, Mikeitz, at the beginning of chapter 99, on the verse “that
there was grain (shever) in Egypt.” That is, as our Sages, of blessed memory, said (Sukkah 52a) on
the verse “And the northern one I will remove far from you”: “This is the evil inclination,” etc.; for
it is what causes “the breach of His people,” “to hew themselves,” etc.
So the Midrash (Bereishis Rabbah 91:1; the Kehot note corrects the chapter number to 91) reads “there was
shever in Egypt” (Genesis 42:1) with “whose hope (sivro) is in Havayah his G-d” (Psalms 146:5). The cause of

the breach is the evil inclination, which the Sages (Sukkah 52a) find in “the northern one I will remove far
from you” (Joel 2:20); it is what leads people to “hew cisterns.”
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And then, “He heals the wound of His blow.” Our Sages, of blessed memory, said in the [Midrash]
Rabbah on Bereishis, chapter 10, that this refers to benos shuach, etc. See there; and in the
Mishnah, at the beginning of chapter 5 of Shevi’is.

Then “He heals the wound of His blow.” The Midrash (Bereishis Rabbah 10:4) says that benos shuach, a kind

of fig that takes three years to bear fruit (see Mishnah Shevi’is 5:1), bore fruit on the very day of creation, and
that in the future G-d will heal this “wound of the world.”
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The explanation is as the Rash writes at the beginning of the first chapter of Demai: that we say, re-
garding the tree from which Adam, the first man, ate, that it was called benos shuach because they

brought a pit (shuchah) upon the world, etc. See there.

The Rash, Rabbi Shimshon of Sens, in his commentary on Mishnah Demai, explains that the tree Adam ate
from was called benos shuach because it brought a shuchah upon the world.
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And shuchah may be explained as a term of digging and a pit, as in “The mouth of strange women
is a deep pit (shuchah)” (in Proverbs, chapter 22, [verse| 14); and this is the matter of “to hew
themselves broken cisterns” mentioned above.

Shuchah can mean a pit dug in the ground, as in “The mouth of strange women is a deep pit” (Proverbs
22:14), which recalls the “broken cisterns” that people hew for themselves.
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It may also be explained as a term of humbling and lowliness, as in “And man (adam) is bowed
down (vayishach), and man is brought low”: that is, that the stature of Adam, the first man, was di-
minished. And this too is along the lines of what was said above about “I shall be filled, she is laid
waste.”

It can also mean being bowed down and humbled, as in “Man (adam) is bowed down and man is brought

low” (Isaiah 2:9), which the Alter Rebbe reads as Adam, whose stature was diminished by the sin. This too
follows the pattern of “I shall be filled, she is laid waste”: what holiness lost, the other side gained.
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And this is what is written, “For our soul is bowed down (shachah) to the dust,” etc. On account of
this the Tree of Knowledge is called benos shuach, etc.; and from there is the root of the animal
soul, which causes lowliness to the G-dly soul, etc., [so that it is] drawn after the lusts of the animal

soul, as mentioned above.

So it says, “For our soul is bowed down to the dust” (Psalms 44:26). The Tree of Knowledge is called benos
shuach for this reason, and it is the root of the animal soul, which brings the G-dly soul low and draws it af-

ter its desires.
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In the Time to Come the Tree of Knowledge will be rectified and joined with the Tree of Life. And
then the benos shuach will produce their fruit at once (lesha’asan).

In the future the Tree of Knowledge will be rectified and joined to the Tree of Life, and the benos shuach will
again bear fruit at once, as on the day of creation.
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[That is,] there will be revelation below as above, as it is written, “Your husband is your Maker ... He
shall be called the G-d of all the earth”: that in all this physical earth there will be a revelation of

G-dliness. And it is written, “He will answer us on the day we call.”

Then the revelation below will be like that above. As Isaiah says, “Your husband is your Maker ... He shall be
called the G-d of all the earth” (Isaiah 54:5): G-dliness will be revealed in this physical earth. And “He will
answer us on the day we call” (Psalms 20:10): the answer will come at once.
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And this is “they produce fruit at once.” And see what is written on the verse “And the firstborn son
be of the hated one.” And then, “And the light of the moon shall be like the light of the sun,” etc.

This immediacy is what “bearing fruit at once” means. The reader is referred to a discourse on “If the first-
born son is of the hated one” (Deuteronomy 21:15). Then, at last, “the light of the moon shall be like the light
of the sun.”
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IN ONE'S AVODAH

In youth, when the blood boils, the effort to “turn from evil” and to sanctify oneself in what is permitted

draws down a light higher than the understanding of old age, and it stays for life. A person must not let all

ten powers of the soul be “filled” by the animal soul while faith remains only a point above him; through

Daas, knowledge that draws faith into the mind and heart, the animal soul weakens of itself, as darkness be-

fore light.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar insist on the difference between shemesh and chamah, and what does each
represent?

. How can the “lads” come to stand higher than the “elders,” both in the future ascent and in a young per-

son’s service?

. What does the Zohar’s question about shivas yamim show about who or what “fills” the priests in the

Miluim?

How do the two kinds of “filling,” the Miluim and Tyre filled from Jerusalem’s ruin, play out in a person’s
soul?

. Why does the maamar end with the benos shuach that will bear fruit at once?
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PARAGRAPH 1

bIN QW WYY

The words here quote Psalms 19:5; the passage is shown
below.

Psalms 19:5'71:0 0°2°1n

‘072 P7R"DY wRw? D9 220 MY DIR RS PINTTO22
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the

sun,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0° %90

N3 NI B2 PN oY wawb

David, praising G-d’s glory in the heavens, says that He
set a tent for the sun in the sky, and each morning it
comes out “like a groom from his canopy,” radiant and
glad. Because the verse calls the sun a groom, it seems to
contradict the earlier maamar, which placed the sun’s
light below the groom. (context: Steinsaltz Tanakh)

Psalms 19:5-6"1-":0"> 0°2°11n

NI <072 PINTDY WY DPn Pan n¥pd DIP KY) YINTTRI2
MR P37 79233 i InBnm K32 1003

Their line is gone out through all the earth, and their words

to the end of the world. In them hath He set a tent for the

sun, Which is as a bridegroom coming out of his chamber,

and rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1013 XYM

The Zohar on Beha’aloscha opens with Rabbi Yehudah’s
exposition of “And it is like a groom coming out of his
canopy.” The Alter Rebbe cites it, with the Ramaz’s com-
ment there, for the sun as “groom.”

Zohar, Beha'alotcha 1:1-2:5°77:2- KX M1?yna ,7717 790

AND THE L-RD SPOKE UNTO MOSES, SAYING: SPEAK
UNTO AARON, AND SAY UNTO HIM: WHEN THOU
LIGHTEST THE LAMPS.... R. Judah discoursed here on the
verse: “Which is as a bridegroom coming out of his cham-
ber”, etc. (Ps. 19, 6). ‘Happy is the portion of Israel’, he said,
‘in whom the Holy One, blessed be He, delights and to whom
He gave the Torah of truth, the Tree of Life, whoever takes
hold of which achieves life in this world and in the world to
come. Now the Tree of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1212 K17 N

The note sends the reader to the sources gathered there
for the principle that “light” refers to Chochmah.
KEHOT'S NOTE
0WN YD NIwAD 1IN TIRka 172011 AR
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The words here quote Isaiah 58:8; the passage is shown
below.
Isaiah 58:8'n:n”117°yw°
" T3P TPTS I T2M RSN 19TH AW TR 02 5237 1
790K
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy

rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,137y
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Tanya explains that the angels are called chayos and be-
heimos because their love and awe are natural to them,
without free choice, and that the souls of the righteous
dwell in Beriah while the angels are in Yetzirah, where
only the emotive attributes of the Infinite shine.
Tanya, Likkutei Amarim 391”2 091K "2 ;wRY pon X010
KEHOT'S NOTE
L2IPN 7Y DOIXPN IUIIR MNRN 10”91 R°IN IR

NT71222 59177 %22N 2”11 INP1 OIN

The Gemara explains keruv as “like a child” (kravya) and
resolves a contradiction between verses by distinguishing
“large faces” from “small faces” (apei zutrei). The Alter
Rebbe applies “small faces” to Z’eir Anpin and Nukva as
the cherubim.

Chagigah 13b2 3™ a°an
KEHOT'S NOTE
.2, 130

pana eI
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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The words here quote Deuteronomy 33:24; the passage is
shown below.

Deuteronomy 33:24772:3"% 0°137

11237 1W2 2201 IR M%7 277 WK 07120 712 0K R
And of Asher he said: Blessed be Asher above sons; Let him
be the favoured of his brethren, And let him dip his foot in
oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Menachot 85b:11-12; the passage is

shown below.
Menachot 85b:11-122”>-8>>:2 1”5 NInan
777777 72¥2 230 719 I IR PIRY RAR 7AWD RDDR 3PN Cinn
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,18 MnNan IR9
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The words here quote II Samuel 14:2; the passage is shown
below.

II Samuel 14:2°2:77 1 5R1Mw
RI™PIRIT 9K T MO0 AWK DWR PN YD 8P nown
D22 0 AL ARD DT Y CI0ATOKY IR KIVWIY)
:Nn~5Y narnn
And Joab sent to Tekoa, and fetched thence a wise woman,
and said unto her: ‘I pray thee, feign thyself to be a mourn-
er, and put on mourning apparel, I pray thee, and anoint not
thyself with oil, but be as a woman that had a long time

mourned for the dead;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Exodus 25:19; the passage is shown
below.

Exodus 25:19v:71”2 mnw
WyYN N7BITTM MR A¥RR TORTI MR O3pn T0X 2172 N

PNizp ’;TZ?"?S] 0°1727°NR
And make one cherub at the one end, and one cherub at the
other end; of one piece with the ark-cover shall ye make the
cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Exodus 33:11; the passage is shown
below.

Exodus 33:11x™:3"% ninw
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And the L-RD spoke unto Moses face to face, as a man

speaketh unto his friend. And he would return into the

camp; but his minister Joshua, the son of Nun, a young

man, departed not out of the Tent.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Bava Batra 75a:16; the passage is
shown below.
Bava Batra 75a:161"0:X 117y X7n2 X22
D°IR1 57790 22 K91 - 71y 97in IRNN” iR 1RK 9272 K02
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The words here quote Proverbs 22:6; the passage is shown
below.

Proverbs 22:61:273 5wn
;30RO PR3 03 1377 570y Y7 M
Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

31,2550

19052 1”52 1”1a

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,09 R™MN
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Kehot’s note points to Zohar I, 4b for these words.

Zohar I, 4b2 ,7 X”m
KEHOT'S NOTE
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The words here quote Numbers 6:25; the passage is shown
below.
Numbers 6:257775:"1 72712
ST TR IR T WY
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 09273

1R NN
Isaiah tells the people that if they keep their fasts with true
kindness to the poor, “then your light shall break forth like

the dawn,” suddenly, out of the dark. Here the light of
Z’eir Anpin that comes from Chochmah is the light that
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20

21

22

23

24

25

“breaks forth,” the level of the groom. (Kehot: Isaiah 58:5)
(context: Steinsaltz Tanakh)
Isaiah 58:8'n:n”1171°yw°
7133 TPTR I T2 MREN YR AW AN M2 59 K
Ebh%
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
1 ,na vy

0O 9apY 7Y 7IRa3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A L,IXR™MIN

YT AR 2 7Y AR
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
2,17 1R nMph

monk? 1w 7y
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7,3 %°ynw nMpo

nAnRw %127 aN

The words here quote Psalms 113:9; the passage is shown
below.

Psalms 113:9°0:37>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0oonn

o1ow T own

The words here quote Numbers 6:26; the passage is shown
below.

Numbers 6:26173:"1 12712
D2 7 0t PPN 71D M K
The L-RD lift up His countenance upon thee, and give thee

peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,19272

"noIoR T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST90RY T LR W nph

likuteitorah.com/likkutei-torah/tzav/5/

26

27

28

29

30

31

32

33

1211 12°K IR A7 OORIPIAN N NYAW PIY...

12311 7A32
The words here quote II Kings 3:15; the passage is shown
below.
I Kings 3:15770:2 2 0%9%n
T 2P AL TART TR M 1A 22NN NNy
But now bring me a minstrel.” And it came to pass, when the

minstrel played, that the hand of the L-RD came upon him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A ,33-0%95n

1217997 519 D3 P

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.2,7200 1972 2w N7TIR2 IRT

BN 2w 22N 17 NI R0

The words here quote Genesis 4:20; the passage is shown
below.

Genesis 4:20°3:7 n°wR12
+IRmY PR W 2R 107 KIN 922NR 7Y Tm
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, TNPWRI2

57 PIp 1772 MY D3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NLRINRMND

P o By

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7, nmph

AN2N K7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.O°3P%1 MAYI? MBoITa 19 X

917N %2 AWK 27y Mun a2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,38 Mvn n7ph

"1y Ton

The words here quote Jeremiah 2:2; the passage is shown
below.

Jeremiah 2:2°3:2 7717
TIPI TON 77 "1 N W 73 KT 0PTIT? CARI DRI T0T
SIYITRD PIND 7272 20K N7 TNAPD NN
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34

35

36

37

38

Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

aarnr

PRRY TP WY TWN NN 111 D7y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7,79 R™IN

wRDNR RDT 1Y N

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
29K Y 07283 NPMIR L[3] L(R,T) 2hme 1w [2,0°] IR 2 Y

W PwIann

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.O°3P%1 MAYI? M90ITa 19 X

77511 By ROT T
The words here quote Berakhot 35a:3; the passage is
shown below.
Berakhot 35a:32:x 7177 n1572
ANRT 0 ARY YR ORI TRORT X 377 YDOPIPR WY RM
2070 YV ATV YLD 927 TPRY LVPIR ITM MROR X
>27 MK *I0N1 72 PRIVY "2 20N NYY PR AT 1YY 10K
DUIRIR PRY 1730 (1031 20 2K 23003 12 PRI *21 KT 1mP
nY “RPINN 1930 D7 MRAY MKW — 00 0y Npy AW
M2 DOPOR MBEn DTN OX CDUWINY DOROR mpnd cwin
11720 29 KPR 7Y 0UIRIR PRY IR 2
Surely it is required [to teach as follows :] First, that the All-
merciful declares [the owner] must redeem it and then eat it
; and second, only those things which require "a song of
praise" require redemption, but if they do not require "a
song of praise," redemption is unnecessary ! This is accord-
ing to the statement of R. Samuel b. Nahmani in the name of
R. Jonathan who said : [not translated] Whence is it that we
say "a song of praise" only over wine ? As itis ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
XL mona

710 RX° 197 0121

The words here quote Eruvin 65a:19-20; the passage is
shown below.

Eruvin 65a:19-20°2-0":x 71°0 12177y
17 .71 0PI NPT 92 W — 93773 2uUnm 2D XM 37
RE? — 1% 0121 .NPDIR D°YaW2 10°1 77I0™ ,NPPNIK 0°Yaw3 10

likuteitorah.com/likkutei-torah/tzav/5/

39

40

41

42

43

1211 12°K IR A7 OORIPIAN N NYAW PIY...

TP OPwY 0o OmI? KPR 17 X723 KD g 021 WK LTI0
31 721K 198 207 0N D097
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
R LA0 1Py

R2°Y% 09Y7 190N
The words here quote Song of Songs 5:1; the passage is
shown below.

Song of Songs 5:1°X:’1 0°7°win 1w

W37°DY *1y7 *NYIR *Hp30y i MR 9D NNK 1Y NKg

:0°T9T 1987 AW 07y 199K 29070y "% NPy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE

XL,TAMNLR T WTRY

139 "NN3 11770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR wrnw nph

"1n22% 712

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L0 v nmph

ANW NI V™ TP 170K PN RIT NAWT NI KPR

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE

A-MAP R Y 70PN 170 AR7

1393 0°1pT 210 OOy
The words here quote Sotah 49b:3; the passage is shown
below.
Sotah 49b:3’3:1 v MO
07793 .NTTY3 KON MR I0KRY KOD KT L7700 071910 Nindm
R N2 L3R PR 13 — D3R *3EN TRy DI 1277 0Ip) 218
,J?;U °193 7171 12,02 SYIR UOR IR ,Aninna ﬂ?; Nilchw]
DMWY AR Y — TYWI? 37 W OYY ,PIRn hann K 127

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

J2PwY 2,01 Ao
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44

45

46

47

48

RIM NIPW 1Pt IR
| Kehot’s note points to Kiddushin 32a for these words.
Kiddushin 32ax 27% 1wy 1op
Bereshit Rabbah 59:9°0:1”1 727 n°wKX12
PAWYD RN CARD 1702 1YID (20 YWIT) TN - TAYA PR IPRM
N2 DR DOPwnY 2w 1w, AR0 SARD 1702 POOR 11,1910 AR
1,091y P 1R PR AR WY (7R K IR RO TR
SN DR 7 R 2502 DR 17 AR TARN KD IR nK L pnye

: 71922 P27 MR PRI ,TIN2 01
“The servant said to him: Perhaps the woman will not wish to
follow me to this land; shall I return your son to the land
from which you departed?” (Genesis 24:5). “The servant
said to him” - that is what is written: “A trader, scales of de-
ceit are in his hand; he loves to exploit [laashok ahev]”
(Hosea 12:8). “A trader [kenaan]” - this is Eliezer, [who was a
Canaanite]. “Scales of deceit are in his hand” - because he
was sitting and deliberating about his daughter: Is she wor-
thy ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.0,01972 .8 ,27 PUTp

19w PN pI NaN
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
7710 R™IR N2 °w .2790 03I W L1700 KPR W L0700 RPK W 1Y
.[3] .2780 77°017 YWY .27D 0OV W A7E7

N0 1PRR [7Ronm

The words here quote Job 28:12; the passage is shown
below.

Job 28:1227:175 2R
132 0P 711X R¥RD XD Meonm
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

WIP 5732 DOwy 71772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, R™MN

1715 O nnTa nRa
Kehot’s note points to Exodus 15:3 for these words.
Exodus 15:3°2:1"0 mnw
it °n nnon vk Havayah
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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49

50

51

52

53

54

1211 12°K IR A7 OORIPIAN N NYAW PIY...

223X D R (QW) PnPtamm CAIX 27y [2 ,10] 1N 'pa Pt wn
naws A% Y .7 NI 9°D 770931 CwUhwn wTIN2 XpOD 9777p0n
L[5] .R"D WAN W N7YRY L300 MR 20 1P 03 LMY INR

nRNa AP N2
The words here quote Micah 7:6; the passage is shown
below.
Micah 7:6":t 19°n
M2 "WIR WX "R ANBO2 17D ARKD R N2 28 Y2 137D
For the son dishonoureth the father, The daughter riseth up
against her mother, The daughter-in-law against her moth-
er-in-law; A man’s enemies are the men of his own house.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A,100m

nasanwl o 27y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X 12 8MN

T2ann 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] 27w (2 w0 ,30) R ORY 77T U P”‘?V

nasnnes ean
The words here quote Zechariah 2:14; the passage is
shown below.
Zechariah 2:147:2 1770t
TIOR3 79103 *AIDWY K™ 72 1°37N2 M °3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L17,2700

PWIYT N2V "It

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.22, MaR

11°2 7ap 7non map

The words here quote Proverbs 4:5; the passage is shown
below.
Proverbs 4:5°71:7 *5wn
PD™IRRR LNTORY MITAPR 132 TP T IR
Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,750
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55

56

57

58

59

60

61

W vnasa2 NP 872

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
77 ,79p (A”B0) DO WA .7 ,up (A7D) 7”1 NPDN YW nrypa
-[3].vyRp

1219 TA10 NN oo
The words here quote Chagigah 13a:4; the passage is
shown below.
Chagigah 13a:4"7:X 3 72an
niTa *2100R ,07I T2 NN CPa WIpa N — 1w Toyn?
5372 L1913 7339 nimad C2:137 L1910 D nitma opiv 191D T
213 7333 nPPOD CIRIZ LIPID TAID NITOA DI 171D TMID nivhn
RDD — 17n mPyn? 1710 7310 NiONA 1R L1713 TAI0 nina WK1
> 9K 7977 ,1933 T332 79297 KD L1710 7339 79237 R9D V31 .72
TR 3y "NR3 PY TPYR” (AN AR 0777y 1210 RN 07 0%
we —"10Y7

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

R, 0N

y¥IRRT RIT N7
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
L[] .(3,3) "Mpra OxR 3 PUOYY .R7D0 Y7UAR WIT 270w 1Y Y

1IN 2AR 7AW 27y 9IN°22 WU
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7w nmph

nawa NP Prw 17 P v 1T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0 Nt

72y °0ws man
The words here quote Isaiah 52:13; the passage is shown
below.
Isaiah 52:13x:27117°yw°
SRR A3 RPN 017 072y '?’31;72 nan
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
20,21y

PPN M2 .. INR RN
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
2973y PPRORIT OTR NPAIR D71 L2710 AR PR 970 MW MY P
.[3]

likuteitorah.com/likkutei-torah/tzav/5/
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63

64

65

66

1211 12°K IR A7 OORIPIAN N NYAW PIY...

9°AWNN NI A0V

The words here quote Genesis 42:6; the passage is shown
below.

Genesis 42:6:271n N°WX12

MR IR PIRT Y7207 PAWNT KIT PIRTTPY VWD KT A0
Harghgnk=h ﬁb"ﬂf_‘!ﬂ[ﬁ?] Qlebid

And Joseph was the governor over the land; he it was that

sold to all the people of the land. And Joseph’s brethren

came, and bowed down to him with their faces to the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,20 nPwRaa

99T Wawh 7am

The words here quote Genesis 37:9; the passage is shown
below.

Genesis 37:9'0:1"2 n°wX12

7y 091 "AN?T 737 KD 1PARY IR 9207 0K 030 Tiy obnn
2 DINYR 02210 TPy TORY 0V wRwD mm

And he dreamed yet another dream, and told it to his

brethren, and said: ‘Behold, I have dreamed yet a dream:

and, behold, the sun and the moon and eleven stars bowed

down to me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 nPwRI2

27y T MR e

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
X,V AT X 770 NOWRN N7MN LKW 'Y IR D02 paya b

2195 1A T 0P oy
Kehot’s note points to Zohar II, 215a for these words.

Zohar II, 215aR ,701 2”m
KEHOT'S NOTE

X100 27m

QFPWNR2 QISNLYIY Q%AW QP8
The words here quote Berakhot 17a:12; the passage is

shown below.
Berakhot 17a:122™:X 1> M1572
32 7K N30T 0PIYD X327 0PIV MO 029y KD 1377 AUID2 KPM
K21 1IRIp K21 1AM Riyn KDY 717377 7770 KDY 700 KDY 779K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE KPX ,MNA XY AR
Rehl gl 1'?;)("1_ D’I?"?kjtl DR N7 MWRIY 71T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL Mo"2

PARAGRAPH 2

67

68

69

Isaiah’s promise of the redemption: on the day Havayah
heals His people’s wound, the moon will shine like the
sun, and the sun sevenfold, “like the light of the seven
days,” the great light of the days of creation. The previous
maamar expounded this verse, and this one continues it.
(context: Steinsaltz Tanakh)
Isaiah 30:263172:°% 17°yw°
NYaW 7RI DONYIAY 7007 MEnd IIRY "R IR ﬂg;’?ﬂ'ﬂﬁx mm
:NB7 IN2% PO 0y N3WINK N Wan 013 0oy
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2122 NDIMmY APTS wnw

Malachi’s prophecy of the day of judgment: the sun that
burns the wicked will rise for those who fear G-d’s Name as
“a sun of righteousness, with healing in its wings.” The
name shemesh belongs to the right side, kindness and
healing. (context: Steinsaltz Tanakh)
Malachi 3:20°9:2 29K%n
DAYEY DOXYM T°RID3 KBV PTE WRY ny KT 037 Ann
P2 P12
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,3 79890

M P PRAWT TEMY 7190192 DY IPTS WIW Cpl 1o 18R

1257 B W N1 7102
In the entry chamah of his dictionary of terms, Rabbi
Moshe Cordovero writes these words almost verbatim:
from the right the sun is called shemesh, from the left
chamah, after the heat of Gevurah’s fire. The Alter Rebbe

quotes it to explain why the verse speaks of the lower
levels.

Pardes Rimmonim 23:8:7327y:’1:372 0°1127 0712

79 0°91N) NIRAZ 7T 1AM WRY 53 TID2 13 RPN NIRDNT RIT AR

DXP1) 11°D132 KDWY APTR WHw RIPI 171277 737 %3 112 AR .(°

I L1230 PWw WRT Mnan TI0A Ann RIPI PRI T3 (0 2

AWK MOPAT KT NIRDAM W pNAAN 3 LAPPNNI ann KRR

NARaN P78 wRw R %R0 R0 OIR TN PRAAT N2 KA
T WRT TI02 A7AM RIT IR IMIPRA R WK MO0

Pardes Rimonim (Public Domain)

likuteitorah.com/likkutei-torah/tzav/5/

70

1211 12°K IR A7 OORIPIAN N NYAW PIY...

719N 572 1°2 1090w D8Ry

The note points to the second version of a discourse in this
volume of the Alter Rebbe’s maamarim, as another place
where the saying “He contracted His Shechinah between
the poles of the Ark” is discussed.
KEHOT'S NOTE
7R 3,39 PRaY .2 ,70 IR TP (Paw RNDY) 19w 'Y 370pn nrroa
AP0 AIRRY R LT3 0P

PARAGRAPH 3

7

NN s

The note sends the reader to the Tzemach Tzedek’s Or
HaTorah on Bereishis for chamah as a term of warmth.
KEHOT’'S NOTE
.2,% R 992 DPwWRA2 N7MIR R

PARAGRAPH 4

72

73

74

“And the light of the sun shall be sevenfold, like the light
of the seven days.” The paragraph sets out to explain how
high this ascent of the sun is.
Isaiah 30:26173:"2 171°yw>
nyaw IR ONYIW 1O AREa IR 1907 99K M32PaTNR m
:RDY? IN20 MY NY 1IWNR 7 WA 02 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Torah introduces Yosef at seventeen, shepherding
with his brothers: “and he was a lad (na’ar) with the sons
of Bilhah,” their helper. Because the Torah calls Yosef
na’ar, he is the supernal “lad,” the sun’s contracted light.
(context: Steinsaltz Tanakh)
Genesis 37:2'2:1"% n°wx12
INE2 PORTOR OY7 720 MY ARyyawtia aov apye m'f'?h .'l’?N
DNITNX AOY NI PIN W3 1571 "33 NNY 722 327 91 X
:DPIRPN 1y
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m1a% o1m

The elders of that generation said: “The face of Moshe was
like the face of the sun, the face of Yehoshua like the face
of the moon.” Malchus, the second “lad,” is “the face of
the moon.”

Bava Batra 75a:161"0:X 177y X9n2 X22
°1p1 5970 5; N”?] - ”T”?S} 7R AANY” ARIR AR 9272 R¥PD
ks ;ng;? 192 yrp‘ﬁnj °18 ,10 °122 YR "18 7nR 7170 INIRAY
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75

.92 ANINY A7 %N 7Y ANIRY A7
William Davidson, Vocalized Aramaic (CC-BY-NC)

%R DaRN OOR° NYw 7773

The discourse (Likkutei Torah, Tzav 7:34-35) explains that
“sea” and “dry land” above are the concealed world and
the revealed world: as everything on land has its counter-
part hidden in the sea, so Malchus of Atzilus is called both.

KEHOT'S NOTE
STPORY 2,70 P

PARAGRAPH 5

76

PRI PUN OMaR MPISRMA 1PYnhRn 172 07K 1IN Miwabnn
DORIZNY M2 7Y 57A NI

The gloss in this chapter speaks of “the mystery of the tz-
imtzum in the Infinite Light, and the tzimtzum of Adam
Kadmon,” all of which serve to contract the light so that it
is enclothed in the vessels of the Ten Sefiros. The Alter
Rebbe cites it for the contractions by which the light from
Adam Kadmon enters Atzilus.

Tanya, Sha’ar HaYichud 9’0 7218 T 99w 523w p2n ,X%1n
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Daniel describes his night vision: thrones were set and the
Ancient of Days sat, “His garment white as snow, and the
hair of His head like pure wool.” In Kabbalah the Ancient
of Days is Keser, the level of the “elder,” above the “lads.”
(context: Steinsaltz Tanakh)

Daniel 7:9'0:1 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah comforts Zion: Havayah will comfort her ruins “and
make her wilderness like Eden, and her desert like the gar-
den of Havayah.” The lower worlds, now a “wilderness,”
will rise to the level of Atzilus, the “Eden.” (context:
Steinsaltz Tanakh)

Isaiah 51:3%2:X”17°yw°
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For the L-RD hath comforted Zion; He hath comforted all

her waste places, And hath made her wilderness like Eden,

And her desert like the garden of the L-RD; Joy and gladness

shall be found therein, Thanksgiving, and the voice of

melody.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Shemot Rabbah 18:9 for these

words.
Shemot Rabbah 18:9'v:1”° 129 mnw
KEHOT'S NOTE
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The Midrash explains “like the light of the seven days” as
“the light that the Holy One, blessed be He, created at the
beginning and hid away in Gan Eden.” The Alter Rebbe
cites it as proof for the Ramaz’s explanation. (Kehot:
Shemos Rabbah 18:9)

Shemot Rabbah 18:11x:1”> 7127 mnw
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0°NRM KPR 071302 WY R? 1w 79700 ]TI"?V Tt aywn 1N
A0 K¥° 02 131 ,19Y 0192 12 ,0°7%7% 17w 0vaY LTI e
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“The children of Israel journeyed from Rameses to Sukkot,
approximately six hundred thousand men on foot, beside
children” (Exodus 12:37). “The children of Israel journeyed
from Rameses.” Rabbi Shmuel says: Once they departed,
they baked the dough that they kneaded, as it is stated:
“They baked the dough” (Exodus 12:39). “It was at the end of
four hundred and thirty years, it was on that very day that
the entire host of the L-rd departed from the land of Egypt”

(Exodus 12:41). “It was at the end of four hundred ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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G-d answers Moshe, who asked to see His glory: “You shall
see My back, but My face shall not be seen.” The hidden
“face” is the inner dimension of Abba and of Atik, the hid-
den light. (context: Steinsaltz Tanakh)

Exodus 33:23372:3"2 mnaw
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And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note gives this page of the Alter Rebbe’s maamarim of
5565 (1804-05) as another place on the inner dimension of
Abba being the inner dimension of Atik.
KEHOT'S NOTE
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“And Hadar reigned in his stead.” Hadar is the eighth king
of Edom listed in the Torah and the only one whose death
the Torah does not mention; the Arizal sees in him the rec-
tification of Tohu.

Genesis 36:39177:1”% nPwr12
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And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Mishnah lists among the signs of the time before the
Mashiach that “lads will whiten (shame) the faces of
elders.” The Alter Rebbe reads it as the future rise of the
“lads” above the “elders.”

Sotah 49b:31:2 v”n NVID

D773 .N7TY3 RN NRRIT 10K RO K71 ,1700 027910 Ninam
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And the hair of His head was like pure wool.” The white

hair of the Ancient of Days stands for the positive
commandments.
Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden describes her beloved: “His locks are curled,
black as a raven.” The black hair stands for the prohibi-
tions, and for the black-haired “lads.” (context: Steinsaltz
Tanakh)

Song of Songs 5:118™>:’11 07w W
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His head is as the most fine gold, His locks are curled, And

black as a raven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Gemara teaches, “Sanctify yourself in what is permit-
ted to you.” The young need extra strength for this
restraint.
Yevamot 20a:15171:X °> N2’
MR AP? *p RLRY 01910 2T NPT — AYITR MR
HP? IR .WﬁTE RT3 0°20 °737 0”°pna 5; AR IR ?mp’a'r.?
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The maiden, Knesses Yisrael, tells the daughters of
Jerusalem: “I am black, yet comely ... like the tents of
Kedar, like the curtains of Shlomo,” dark like the plain
tents of the desert, yet lovely like the king’s hangings. The
Alter Rebbe reads the blackness of restraint as the source
of a greater beauty. (context: Steinsaltz Tanakh)

Song of Songs 1:5°71:’k 0°7°wi 1w
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’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo’s counsel: “Educate a lad according to his way,” in
the manner that suits him, “even when he grows old he
will not depart from it.” The “lad” of the verse is read in
the light of the maamar’s “lads.” (context: Steinsaltz
Tanakh)

Proverbs 22:61:273 "5wn
73R 102K PR3 03 9377 °270Y Iy TN
Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Chinuch Katan opens with this verse and asks: since it
says “according to his way,” implying that it is not the way
of ultimate truth, what is the virtue in “even when he
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grows old he will not depart from it”? The maamar gives a
new answer.
Tanya, Part II; Shaar HaYichud VehaEmunah, Chinukh Katan
47 VP NN ,ANBRM TN WY 572w POI,X2IN
By” 122N ,737 1300 7102 KD PRR 93 03,1997 °2 Py Iy1? 79N
ROy XD 12 DX ANTRRY DR T APRY L YRen 71571 %R
277137 707 K PR 70 DY
Kehot Publication Society (CC-BY-NC)
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Jeremiah’s promise of the return from exile: “Then the
maiden shall rejoice in the dance, and young men and el-
ders together,” their mourning turned to gladness. The
verse joins the young and the old, the theme of this para-
graph. (context: Steinsaltz Tanakh)

Jeremiah 31:1337:x7% yn
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Then shall the virgin rejoice in the dance, And the young
men and the old together; For I will turn their mourning into
joy, And will comfort them, and make them rejoice from
their sorrow.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist, longing for G-d’s courts, declares: “For a
sun and a shield is Havayah Elokim,” the source of light
and the protector. The maamar takes the sun as the Name
Havayah and the shield, which screens the sun, as the
Name Elokim. (context: Steinsaltz Tanakh)

Psalms 84:1227°:775 0°%°11n

:0°MN32 0°9777 2307Yan° R °1 102 79291 10 0P 1 13 wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yaakov’s vow on his way to Charan: if G-d brings him
home in peace, “then Havayah shall be my G-d” (le-
Elokim). The maamar reads le-Elokim as “as Elokim”: in
the future Havayah will relate to a higher revelation as
Elokim relates to Havayah now. (context: Steinsaltz
Tanakh)

Genesis 28:21x72:1”2 N"wX12
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.
KEHOT'S NOTE
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The Matos passage cites the same Midrash, the miracle of
the night in Egypt that was “a passing miracle” as against
the future, together with the Midrash that the song of the
Exodus is called shirah (feminine) while the future song
will be shir (masculine).
KEHOT'S NOTE
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The Torah calls the night of the Exodus “a night of watch-
ing unto Havayah, for bringing them out of the land of
Egypt,” a night G-d set apart for their redemption and
Israel keeps in every generation. The Midrash quoted here
comments on this verse. (context: Steinsaltz Tanakh)
Exodus 12:42271:2” mnw
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It was a night of watching unto the L-RD for bringing them
out from the land of Egypt; this same night is a night of
watching unto the L-RD for all the children of Israel
throughout their generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“In this world He performed a miracle for them at night,
for it was a passing miracle; but in the Time to Come the
night becomes day,” proved from Isaiah 30:26, “like the
light the Holy One, blessed be He, created at the beginning
and hid away in Gan Eden.”
Shemot Rabbah 18:11x™:1™ 137 mnw
PR 1DR IRZOW 1170 AWK PRINW 27 - 00AYIN PRAWS 212 1307
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“The children of Israel journeyed from Rameses to Sukkot,
approximately six hundred thousand men on foot, beside
children” (Exodus 12:37). “The children of Israel journeyed
from Rameses.” Rabbi Shmuel says: Once they departed,
they baked the dough that they kneaded, as it is stated:
“They baked the dough” (Exodus 12:39). “It was at the end of
four hundred and thirty years, it was on that very day that
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the entire host of the L-rd departed from the land of Egypt”
(Exodus 12:41). “Itwas at the end of four hundred ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

5”12 980n 1% 1770

At the end of the discourse “And the number of the chil-
dren of Israel shall be” (Likkutei Torah, Bamidbar 6:12),
the Alter Rebbe reads “for great is the day of Yizre’el” as
zeri’as Kel, the “sowing” of kindness and charity below: in
the future what was sown will sprout, and everything will
become “day,” with no longer two states of light and
darkness.
KEHOT'S NOTE
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The Talmud lists the wedding blessings: one ends “Who
gladdens the groom and bride,” and the last “Who glad-
dens the groom with the bride.” The maamar explains the
difference through the sun and the moon.

Ketubot 8a:67:X ’n NM21n>
100 ,AMRYY N X2 MWK 07N Ton PR SN an Ty
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For the sun He set a tent in them, and it is like a groom.”
The sun is the groom.

Psalms 19:5-6"1-"11:0"> 0°2°11n
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Their line is gone out through all the earth, and their words

to the end of the world. In them hath He set a tent for the

sun, Which is as a bridegroom coming out of his chamber,

and rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The account of the fourth day of creation: “And G-d made
the two great luminaries,” the greater to rule the day and
the lesser the night. At first both are called “great.” (con-
text: Steinsaltz Tanakh)
Genesis 1:1610:’R N°wWR12
0¥ NPWnn? T30 1IRNITNR 027730 NARRT IUTNR DOR0K Wy
:0°39127 NXY 72720 N2wnn’? Topa TIRRINK
And G-d made the two great lights: the greater light to rule
the day, and the lesser light to rule the night; and the stars.

likuteitorah.com/likkutei-torah/tzav/5/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar explains “the two great luminaries” at first “in

one joining,” “a complete Name together, Havayah
Flokim.” The text cites it for the original equality of sun
and moon.

Zohar, Bereshit 9:106-10:1171p:-1"p:’t N°WKI2 7717 100

AND GOD MADE THE TWO GREAT LIGHTS. The word
“made” signifies the due expansion and establishment of
the whole. The words “the two great lights” show that at first
they were associated as equals, symbolising the full name
Tetragrammaton Elohim (although the latter part is not re-
vealed, but is known inferentially).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Gemara notes that the verse first calls both luminaries
“great” and then the moon “the lesser,” and tells of the
moon’s complaint and its diminution.
Chullin 60b:2-33-"2:2°0 711
°Jw DX D’P‘?N wy” (v ,X NPWXI2) 2°N3 17 7D 12 YR 21
TARR 1VPA 7IRNT NRY D172 TIRMT DR 2°N91 09170 MAIRAT
TAR N2 WANYUY 0391 "Iwh WwER vl 17apn 2195 e
NANRY PRI YW IR TINR A%y DR Cuym vO% 09 ek
197521 012 PIwm) 9% % AnK Ny DR UUYRR 1T 927 7hnb
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Wikisource Talmud Bavli (CC-BY-SA)
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According to the note, Or HaTorah on Bereishis quotes
this Zohar passage, “a complete Name together, Havayah
Flokim,” and concludes that the Names Havayah and
Elokim are called “the great luminaries.”
KEHOT'S NOTE
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“And the light is sweet”: Rabbi Acha says this is the light of
the World to Come, proved from “And the light of the
moon shall be like the light of the sun.”
Kohelet Rabbah 11:7:1°R:’1:x* 727 n2mp
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“The light is sweet, and it is good for the eyes to behold the
sun” (Ecclesiastes 11:7). “The light is sweet, and it is good
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for the eyes” - the light of Torah is sweet and good for the
eyes. Happy is he whose learning illuminates for him like
the sun. Rabbi Aha says: The light of the World to Come is
sweet. Happy is he who will merit to see that light, as it is
stated: “The light of the moon will be like the light of the
sun...” ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In the Midrash on “This month shall be for you,” the first

of the things G-d will renew in the future is light: “And the

light of the moon shall be like the light of the sun.”
Shemot Rabbah 15:21%”3:11 127 mnw
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Another interpretation: “This month shall be for you” (Exo-
dus 12:2) - that is what is written: “Behold, the former have
come to pass and the new I declare” (Isaiah 42:9). Is there
anything new in the future? Is it not written: “What was, that
is what will be” (Ecclesiastes 1:9)? Rather, we find that there
are ten things that the Holy One blessed be He is destined to
introduce in the future. The first is that He is destined to il-
luminate the world, as it is stated: “The sun will ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Tzemach Tzedek takes up this Midrash on “This
month shall be for you” in Or HaTorah on the Prophets
and Writings, and also in Or HaTorah on Bereishis.
KEHOT'S NOTE
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Or HaTorah quotes the Zohar on “like the light of the sev-
en days”: “These are the seven days of the Miluim, ‘fill-
ings’ indeed, because at that time the world was sweetened
.. and the moon was not blemished,” and adds that they
seem to be the seven attributes, Chesed through Malchus,
in great illumination.
KEHOT'S NOTE
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“A maiden is married on the fourth day,” the Mishnah’s
rule. The maamar connects it with the fourth day of
creation.

Ketubot 2a:1-2°2-°X:X ’2 N12102
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The prophet speaks for Israel to her enemy: “Rejoice not
against me, my enemy: though I fell, I have risen; though
I sit in darkness, Havayah is a light to me.” The moon’s
diminution holds the promise of its rise. (context:

Steinsaltz Tanakh)
Micah 7:8'n:1 12°n
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Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse explains that the mitzvos draw down the su-
pernal will in a measure, “number,” the lower unity, while
Torah study, the uncountable “dust of Yaakov,” is the high-
er unity, beyond number; “the fourth part” (rova) also
hints at the four levels of will, thought, speech and action.
KEHOT'S NOTE
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Bilaam, looking down on Israel’s camp: “Who has counted
the dust of Yaakov, and numbered the fourth part (rova) of
Israel?” The verse of the discourse to which the text refers,
with the word “fourth.” (context: Steinsaltz Tanakh)
Numbers 23:107:372 72712
1N 0°Y° Nin "wal nan bmtz;? Y297NKR 120123 2pY? 19y 130 N
BhiskRiskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 14

13

14

15

16

17
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The Midrash at the beginning of Shemini reads “she has
hewn out her seven pillars” (Proverbs 9:1) as “the seven

3

days of the Miluim,” citing “for seven days shall He fill

your hands.”

Vayikra Rabbah 11:4°7:X”° 1127 X1p™

S1°Rw 5”9 Ma92

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TR

Por N P08 NP

The words here quote Kohelet Rabbah 11:5; the passage is

shown below.
Kohelet Rabbah 11:5’77:X” 721 n?mp
13'?; 11 ,720WR X7 7923 ,1°70 PR3 ,"nnan o ,anea oi ...
.N9PDI1 SNR DITR DU it MomY AWK PY A2y i Linan Y
o ,iny R 07R7 Y7 X2 :(2° ,0 noap) AR LI Anond o
7770 P TAWOIR ARY2 7 IR (2,0 MYW°) MRIY 10 1anin
RIT N3 LRI PRy vEYRT %3 (R 0°727) MR 1IN
1292 3 .X°7 D°PPR AR T (70,7 NPOR) NRIY LI 1onn

... a7 pnen IR (0,10 PRT°) MRV L1920 bw

“Just as you do not know the path of the wind, or how the
bones grow in the womb of one who is pregnant; so you will
not know the work of G-d, who does everything” (Ecclesi-
astes 11:5). “Just as you do not know” - there are seven mat-
ters obscured from people, and they are the day of death,
the day of consolation, the profundity of judgment, how one
profits, what is in the heart of another, what is in a woman’s
pregnancy, and this kingdom of Edom, when it ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.1 ,RY97p

Koheles counsels spreading one’s goods: “Give a portion
to seven, and also to eight,” for one does not know what
evil will come upon the earth. The verse on which the
Midrash comments. (context: Steinsaltz Tanakh)

Ecclesiastes 11:2°2:X nomp
SPIRTTY MY MR YIN XP 3 A3ing? 03 7YYy pontin
Divide a portion into seven, yea, even into eight; For thou

knowest not what evil shall be upon the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IWD oM nyaw ponn

The Midrash gives several readings of “Give a portion to
seven, and also to eight”; Rabbi Yehudah reads it as the
seven days of the Miluim and the eighth day (Leviticus

likuteitorah.com/likkutei-torah/tzav/5/

18

19
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9:1), the pair this section explores. (Kehot: Koheles
Rabbah 11:5)
Kohelet Rabbah 11:2°2:8”> 727 n>mp
PR 22 LIUIT 23T NYOR 221 ey 00 Aywe pon 1n
TR DRT MM OIXCT LNIW W Ny PR LAYyAW? pon in mix
PR ,73IYY 031 .N2WE 02 ,nyawa oM (T M R 0°9%n)
J13 1272 1°3 1739 07 :(3n 17 R 0°39n) 22037 ,79%RE n niiny
190K 071y W 11327 KIT 112 WiTRT 2197 0K RPX 1372 172
DTIAY K7D ,7T2°M1 NAY 1970 NS OAY NIOT KPR 712 T2 TR
.. PPTIN MR YW 21 .00y
“Distribute a portion to seven, and also to eight, as you do
not know what evil will be upon the earth” (Ecclesiastes
11:2). “Distribute a portion to seven, and also to eight” -
Rabbi Eliezer and Rabbi Yehoshua: Rabbi Eliezer says: “Dis-
tribute a portion to seven” - these are the seven days of the
week, as it is stated: “It was on the seventh” (I Kings 18:44),
on the day of Shabbat. “And also to eight” - these are the

eight days of circumcision, as it is stated: “He put ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

057 NN 21 0°7° Nyaw
Moshe tells Aharon and his sons not to leave the Tent of
Meeting for seven days, “for seven days shall He fill your
hands,” install you as priests. The Zohar asks about the
verse’s wording. (context: Steinsaltz Tanakh)

Leviticus 8:33372:11 R7p™

>3 0D°XPn 1> NXPn 0¥ 7Y 071 NYIW IR¥D KD 79N POX nnom
:0TNK K927 02 NY2Y

And ye shall not go out from the door of the tent of meeting

seven days, until the days of your consecration be fulfilled;

for He shall consecrate you seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WM ORI 15 RWTIP D127 MWRI 1Pown) 15 NITD 111K 1ROt
Tyaw a7 KPP NI M

The Zohar asks why the verse says “ki shivas yamim” and
not “in seven days” or “seven days,” and answers that the
priests are anointed with the holy anointing oil, which wa-
ters all seven and from which the seven lamps are lit. The
Alter Rebbe quotes it at length.
Zohar, Shmini 3:22-4:3187:"7-275°3 23°nw 1117 790
Happy indeed are the priests who are crowned with the
crowns of the holy King, and anointed with the holy oil, be-
cause thereby is put in motion the supernal oil which moist-
ens all the Seven and from which the seven lamps are lit,
this oil comprising them all
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15
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None

The Zohar speaks of “that supernal oil, which is the holy
anointing oil, which completes all seven days, as it is writ-
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ten, ‘for seven days shall He fill your hands.”” The Alter
Rebbe infers that the oil is the subject of “shall He fill.”

Zohar, Emor 3:12-6:22275:11-27>1 71K ,77t7 720

R. Isaac also said: ‘The priest who stands here below is em-
blematic of the Priest above, and therefore he must be in a
superior grade of holiness.” AND FOR HIS SISTER A VIRGIN
THAT IS NEAR UNTO HIM. THEY SHALL NOT MAKE
BALDNESS UPON THEIR HEAD. R. Jose said: ‘The reason is
that on the head of the supernal Priest is the holy oil of
anointing, the removal of which would cause baldness; and
therefore the priest below must perform an action symboli-
cal of this.”1Here follows in the original a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

121 ND7° 091 Nyaw °>
“For seven days shall He fill your hands”: the verse about
the seven days of the Miluim that both Zohar passages
expound.

Leviticus 8:3337%:’11 R1p™

*2 D°RPR *1 NXPn 01 7Y 01 NYIW IREN K2 TN PIX nngm
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And ye shall not go out from the door of the tent of meeting

seven days, until the days of your consecration be fulfilled;

for He shall consecrate you seven days.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 16
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“And the light of the sun shall be sevenfold, like the light
of the seven days.” The Zohar asks what “the seven days”
are.

Isaiah 30:26173:°7 117 yw°

nyaw IR DONYIY 1O ARna IR R0 T9RD MI2PATNR m
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 5 5RT1 DONISR DINIDMAT SR NYAW POR BN 170 239
XI77°0 D3BNK K21 7 MRSWRI 970K

Rav Yitzchak expounds the verse: “What are ‘the seven
days’? These are the seven days of creation.” Rabbi
Yehudah says: the seven days of the Miluim, “fillings in-
deed, for at that time the world was sweetened and re-
turned to its completeness, and the moon was not
blemished.”

Zohar, Bereshit 39:395-40:406-173w:0"7 NPwRI2 L, 980

”nn

R. Isaac said: ‘It is written, “The light of the moon shall be as

the light of the sun, and the light of the sun as the light of the

seven days” (Is. 30, 26). These seven days are the seven

days of the Creation.” R. Judah said: ‘They are the seven

likuteitorah.com/likkutei-torah/tzav/5/
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days of the consecration of the Tabernacle, when the world
was restored to its original completeness, and the moon was
not impaired by the evil serpent. This will again be at the
time when “G-d shall swallow up ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 17

124 1R 2N
Rabbi Meir said of Acher, his teacher: “Better that he be

judged and come to the World to Come.” The saying shows
how great the World to Come is in our eyes, while for Adam
itwas the place of his service.
Chagigah 15b:3°3:2 70 m3an
CIP? "DINT KBPY? K21, WPTTP TR XY DI 08T YR N3 02
— *I"? "NT XR7Y? K91 ROIIK3 POYT DU — PTT TTR XY
SORT RUPYD 0D AOTYT 20 RD v37 MR LRUNT DI
KIWIP P720 XM 2277 AWRI 13 °D 413pn TUY TPINY LMK "
INRT 7728

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.20 Axan

125 nPwNI2 570 NP3
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XD OTIP 97X NDYR RN 1773 — DPPIRAY

126 2”22 Nawn yw nyad

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[9] .o”2 oWy 2708 57y

PARAGRAPH 19
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The note records that this Midrash is also quoted in the
Tzemach Tzedek’s Or HaTorah on Vayikra.
KEHOT'S NOTE
ANPMNA Uwn C3AP SNR2 177 AR L0V R-KIPM NPMIRD O3 KM
.430°Y 19-wMP7 79K 150 °Y RI-w7pY

128 0% Q°1INNN2 92w P°Y

The first chapter of Basi LeGani discusses the words “the
essence of the Shechinah was among the lower beings.”
KEHOT'S NOTE
X P79 2137 "NX3 777 "wn 270 IR

129 15 PPN 9N RVAW 1195 NN DO1INANA oW APy
mon® mynbn T YR TRy 7Y 10 DIPUTS IYaW 1710

“The essence of the Shechinah was among the lower be-
ings; once Adam sinned, the Shechinah withdrew,” and
seven sins drove it to the seventh firmament; correspond-
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130

131

ing to them seven righteous men brought it back, until
Moshe brought it down below. The Mishkan is that return.
Bereshit Rabbah 19:7°1:v° 127 n°wX12
LJRD 2°N5 PR 7211 :RI79 92 KIAR 27 IR LI WK O ...
RUAW 193 .IN°7 D°1INNN2 7390 Ip°Y .23 7apn , 7200 KoK
PR APPNDI PP RVM NWRT PP AW APPN0I NWRIT OTR
Swnn® L maRan MT LoYea? Piann MT Lowbw wuR T oawn
0°P°7% °1 1TAY TTAIDY PP AWS ONAR 102 0PI W ,0PmT0
012K TRy LD ,0nY ,NAp MNP ,apyn ,paR ,OmIaR (] oK)
APYY TAY SWORAD CWOWR TR ATNM PR Ty Swwh aTmm
SWODWD Y0 T T NP TRy YA wtnnt 1 aTm
... 210D WL T AT DA TRy

“They heard the voice of the L-rd G-d moving about in the
garden with the day breeze; the man and his wife hid from
the presence of the L-rd G-d among the trees of the garden”
(Genesis 3:8). “They heard the voice of the L-rd G-d moving
about [mithalekh] in the garden with the day breeze” - Rabbi
Halfon said: We have heard that walking about [hilukh] is
[an expression] used regarding sound, as it is stated: “They
heard the voice of the L-rd G-d moving about [mithalekh] in
the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

73290 N M

“And the light of the moon shall be like the light of the
sun”: the future filling of the moon’s blemish.

Isaiah 30:26172:°7 117 yw°

nyaw IR ONYIY 1O AREa 9K 1907 99K 132K m
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2702 1WNwa 172 aw nvynw

the passage shares nothing with the note
KEHOT'S NOTE
9] .27, (3 ,tn) P2 smipna ox prhy

PARAGRAPH 20
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Kehot’s note points to Zohar III, 178a for these words.
Zohar III, 178ax ,nyp »mt

KEHOT'S NOTE
CTIVRLAYPR A

T° R 27 e

At the beginning of Lech Lecha the Alter Rebbe explains
that the hei added to Avram’s name is the upper hei,
Binah, for the revelation of Atik, the source of delight, is in
Binah and not in Chochmah: Chochmah is a mere point,

likuteitorah.com/likkutei-torah/tzav/5/
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“Eden,” that comes to revelation only through Binah,
which receives the radiance of Atik.
KEHOT'S NOTE
.Qw 171" .2 ,R° R™N

MIPRTY OKY 279 9IN°22

The end of the explanation on “Go forth and see” (Likkutei
Torah, Shir HaShirim 19:36-38) reads “the crown with
which his mother crowned him” and “Lift up your hands
in holiness and bless” as a mother blessing her son: Abba
and Imma enclothe the arms of Arich Anpin, so that the
“hand” of Arich Anpin is revealed in Imma, Binah, and
through her the blessing is drawn into Z’eir Anpin.
KEHOT'S NOTE
99K 3,70 wrw nTpY

19921 WIP Q97 INW

A song of ascents to those who serve in the Temple at
night: “Lift up your hands in holiness and bless Havayah.”
The verse discussed at the end of the explanation to which
the text refers. (context: Steinsaltz Tanakh)
Psalms 134:2°2:77%p 0°%°11n
Eih Rkl W'h? D;f[?'ﬁxfgi
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21
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“That supernal oil, which is the holy anointing oil, which
completes all seven days.” The oil is the light above the
seven days, their life-force.

Zohar, Emor 3:12-6:22273:"1-27>’1 911K ,77171 990

R. Isaac also said: ‘The priest who stands here below is em-
blematic of the Priest above, and therefore he must be in a
superior grade of holiness.” AND FOR HIS SISTER A VIRGIN
THAT IS NEAR UNTO HIM. THEY SHALL NOT MAKE
BALDNESS UPON THEIR HEAD. R. Jose said: ‘The reason is
that on the head of the supernal Priest is the holy oil of
anointing, the removal of which would cause baldness; and
therefore the priest below must perform an action symboli-
cal of this.”1Here follows in the original a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPn° Ooms nyaw
“For seven days shall He fill your hands.” The singular “He
shall fill” refers to the one light, the oil.
Leviticus 8:3337%:’11 R1p™
*2 DORPR *1° NXOR 01 7Y 01 NYAW IRYN KD TN PIX nnam
DTN Ky B9 NYY
And ye shall not go out from the door of the tent of meeting
seven days, until the days of your consecration be fulfilled;
for He shall consecrate you seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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138 1911° PONYI ROP% 29
In the Zohar’s story of the donkey-driver who turns out to
be the son of Rav Hamnuna Saba, he describes his father
as a great fish in the great sea, “great and precious, and
ancient of days.” The Eshel Avraham explains this “An-
cient of Days” as Yisrael Saba.

Zohar, Introduction 12:84-92237%-779:2° 17p0 ,71170 190

but my father inhabited the great sea, he was a huge fish who
embraced the great sea from one end to the other; he was
mighty and noble and ancient of days so that he would swal-
low up all the other fishes in the sea and then release them
again alive and filled with all the good things of the world.
Like a mighty swimmer he could traverse the whole sea in
one second. He shot me out like an arrow in the hand of a
bowman and hid me ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

139 DOMMAR DWRT DY . . N 10T NPWRN2 D)

The same Zohar passage and the Eshel Avraham’s com-
ment are cited again later in Likkutei Torah on Shir
HaShirim, in the explanation of “the crown with which his
mother crowned him.” The passage there explains that al-
though the crown itself is far above Imma (Binah), it is
called the crown “his mother” gave, because its revelation
must come in the order of the levels.
KEHOT'S NOTE
XL W 1meph 0 RN

140 0°N0 "INYT N20

The Idra Rabba describes the concealed wisdom “resting
like good wine on its lees,” and says, “this is what they call
an elder whose mind is concealed.” The Alter Rebbe cites
it to show that Saba, “elder,” is Atik Yomin.

Zohar, Idra Rabba 3:14-6:257772:1-77°:"1 X271 X77R 717 790

141 nvy Wy S
The Gemara teaches that the first of Nissan, the eighth day

of the Miluim, on which the Mishkan was erected, “took
ten crowns,” ten firsts. The Alter Rebbe cites it for the emi-
nence of the eighth day.
Shabbat 87b:6’1:2 1”5 naw
TIWRIT W2 7Y ynY KA WK 277 AR °2°20 27 Ap? N
2y Pv1 0% ANIR LRI — P1WNRT ORI WM TOR2 NOIWD MY
SINNID TIWRT ONOPI? TIWRY NPWRI2 Ay TWRY N0y
TIWRT ;DOWTR N2°IRY TWR ;UKD DT 1WRA 57y 1R
TR ;NI DK 1IWRT ;PR DR 77127 1IWRT 57000 19007
TRRYKT — X3W2 70 ROY KOT 10°37 KO @I .DWIN?
RMERLE

William Davidson, Vocalized Aramaic (CC-BY-NC)

142 S3nn AP RO AROAN

Koheles says of his search for wisdom: “I said, I will be
wise; but it is far from me.” Chochmah ordinarily shines

likuteitorah.com/likkutei-torah/tzav/5/
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from a distance; on Shemini Atzeres it comes close. (con-
text: Steinsaltz Tanakh)

Ecclesiastes 7:23272:1 noip
3 MR RO DM V2K 902 1703 it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but
it was far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A0 nbnp

PARAGRAPH 22
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The note sends the reader to the Tzemach Tzedek’s Or
HaTorah on Bereishis for Binah being called “the
seventh.”

KEHOT'S NOTE
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144 Ny 2w

The Zohar on the Shabbos commandment teaches that all
blessings above and below depend on “the seventh day,”
from which all six days are blessed. The Alter Rebbe cites
it for Binah as “the seventh.”

Zohar, Yitro 26:441-27:453371n:172-X"1N:172 190° AT 100

145 NPT NPy

The Zohar on the manna says that one who prays must di-
rect his heart to draw blessings “from that depth of all,”
and that every day is blessed from the supernal “seventh
day.” The Alter Rebbe links the eighth day with this source.

Zohar, Beshalach 28:408-418r»°n-n”n:n”5 n>wa ,7mt 190

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

146 BRI 12 7772

The discourse explains that a sin blemishes the Torah,
G-d’s wisdom, which decreed what is commanded and
what is forbidden; repair must therefore be drawn from a
place above Chochmah, “from the depths,” where no
blemish reaches, as one digs deep into a spring to repair a
spoiled outlet of water.
KEHOT'S NOTE
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From the depths the psalmist calls to G-d: “For with You is
forgiveness, that You may be feared”; forgiveness itself
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148

brings a person to awe. The discourse “Return, O Israel”
explains it as a level above Chochmah. (context: Steinsaltz
Tanakh)

Psalms 130:4"7:5”p 0°21n
:X7IN Tyn? AP0 TRyD
For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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David on G-d’s kindness to those close to Him: “For with
You is the source of life; in Your light we see light.” The
same higher level, the source of the illumination needed

to bring the seven days into Malchus. (context: Steinsaltz
Tanakh)

Psalms 36:10:17% 0°7°71n

IR-TINT) 779K 0770 TipR TRYeD
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 23
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The note sends the reader to the editors’ source notes on
Parshas Beshalach, above, for this passage of the Zohar on

Tzav.

KEHOT’'S NOTE
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151

Shlomo on the Torah’s wisdom: “Havayah founded the
earth with Chochmah; He established the heavens with un-
derstanding.” The “earth” is Malchus, founded by
Chochmabh. (context: Steinsaltz Tanakh)

Proverbs 3:19v7>:1 *own
NI DY 1D PRI A2 M
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar reads “With Chochmah He founded the earth”:
Chochmah is Abba, and the earth is the daughter,
Malchus. The Kehot note lists this place among others for
“Abba founded the daughter.”

Zohar III, 248ar ,nn 2’m
KEHOT'S NOTE
.(2,%0) K50 17N X ,M17.32,000 .X 1m0 a0m
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The discourse “On the eighth day he sent the people
away” (Likkutei Torah, Shemini Atzeres 4) explains “and
they blessed the king”: “there is no king without a people,”
and through our service we draw His kingship upon us
(4:9); this is done above all through the study of Torah, es-
pecially the Oral Torah, through which His kingship is re-
vealed (4:12).
KEHOT'S NOTE
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At the close of the dedication of the Temple, “on the eighth
day he (Shlomo) sent the people away, and they blessed
the king,”
this verse reads “the king” as G-d’s kingship, drawn down

and they went home joyful. The discourse on

through the Torah, which comes from Chochmah. (con-
text: Steinsaltz Tanakh)
1 Kings 8:66170:’1 X 0°37n
DoAY DIP2IN? 1977 T2R0TNK 19730 DYNTNN 1PY PRy o2
ny PRI 172y TITP N Y WK 123w By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba explains that the earlier kings did not en-
dure until the last of them, Hadar, appeared; it calls Hadar
“supernal Chesed,” and notes that only with him is a wife
mentioned, for here the two were sweetened together.

Zohar, Idra Rabba 42:309-45:318-0”w:271 X271 RITRM 7717 100
n™w:n n

ay1a o
Moshe’s prayer (Psalm 90) ends: “May the pleasantness of
Havayah our G-d be upon us, and establish the work of our
hands.” Moshe blessed the people with these words when
the work of the Mishkan was completed. (context:
Steinsaltz Tanakh)

Psalms 90:171™°8 0°%°71n

1T AymY 109y 12293 1077 Ay 09y 17PRR 217X Oyl o
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And let the graciousness of the L-rd our G-d be upon us;

Establish Thou also upon us the work of our hands; Yea, the

work of our hands establish Thou it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the beginning of Vayikra (Likkutei Torah, Vayikra 1:3-5)
the Alter Rebbe reads “and the glory of Havayah filled
(malei) the Mishkan” with the Zohar as “full”: the glory,
memalei, was itself filled from its source, the higher glory
of Chochmah, so that sovev was revealed in memalei;
there too he refers to “For seven days shall He fill.”
KEHOT'S NOTE
L[5 .My kP 573

ND72 7IN PINM NN QORWE NN

G-d asks through Jeremiah: “Can a man hide in secret
places that I shall not see him? ... Do I not fill the heavens
and the earth?” “I” is His essence, which fills all. (context:
Steinsaltz Tanakh)

Jeremiah 23:24773:373 171717

DRYITNR RIPT NTORI MRINCRD CIX1 0IA0RI YUK IN9IDOR
"TON K7 I PINTNN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Isaiah’s vision the seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” “Glory” is His radiance, which is what the worlds
receive. (context: Steinsaltz Tanakh)

Isaiah 6:3°2:1 17°yw°

PIRTTPD PR niRAY R WiTR WiTR WiTR mK) MURN T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse “And Korach took” (Likkutei Torah, Korach
1:4, 1:8) sets the two verses side by side: “His glory” is ziv
yekarei, the radiance, and “I fill” is “I” literally; these are
memalei and sovev, and “I fill” is the light that encom-
passes all the worlds equally, for no place is empty of Him.

KEHOT'S NOTE

107N Y NP N”MIR WK, 1P .ﬂ”h?‘?

TI¥RT NN 77T

The discourse “And this is the commandment” (Likkutei
Torah, Va’eschanan 8:1) explains the two verses: “full of
His glory” means His radiance, a “garment,” not His es-
sence, while “I fill” means His very essence; the radiance

likuteitorah.com/likkutei-torah/tzav/5/
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of memalei is the life-force grasped within the worlds, di-
minishing step by step down to the inanimate.
KEHOT'S NOTE
X, AnnRI nMph

PARAGRAPH 26

161

162

163

164

YT PINT IR
Isaiah’s vision of the days of Mashiach: “for the earth shall

be full of the knowledge of Havayah, as the waters cover
the sea.” The verse itself reads ki male’ah, “for ... shall be
full,” without “and,” as the Kehot note points out. (context:
Steinsaltz Tanakh)
Isaiah 11:9°v:x 1°yw°
D2 DK NPT VIR ARTRTD WP 177092 INYIKDY WTIRY
:0°92n 072
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse explains that “milk and honey” are still the

level of faith, not yet the future “the earth shall be full of

knowledge,” which will be actual knowledge and feeling;

meanwhile the world runs in the mode of memalei kol

almin, rising and falling from generation to generation.
KEHOT'S NOTE

3,7 7In0RY nMpY

N'27 72N PINT AN DU NN
“I fill the heavens and the earth”: the essence that the

Miluim draw into revelation.

Jeremiah 23:2477:37 1707

gl iyiah Nﬁ'?;j ke umg-x’v IR D°N0R2 ¥R INDTOR
TIOR3 KR *IR PIRTIN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17120 PAINT P2 NP%

“The whole earth is full of His glory”: the revealed level
into which the essence is drawn.

Isaiah 6:32:117°yw”

PIRTTPD KPn NIRIY N WATR wATR WiTR InRY MR M KA
37922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 27
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The note identifies the discourse “elsewhere” on “But as I
live, and the glory of Havayah shall fill” as the one in the
Tzemach Tzedek’s Or HaTorah on Shelach.
KEHOT'S NOTE
L790RY °pn Y mew NUMIR

166 °1 7120 K919 AN 1 BPINY

After the sin of the spies G-d swears: “But as I live, the glo-
ry of Havayah shall fill all the earth.” The verse of the dis-
course to which the text refers. (context: Steinsaltz
Tanakh)

Numbers 14:21875:7*> 72712
PIRTP3 NN ) KPR I D7)
But in very deed, as I live—and all the earth shall be filled

with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

167 2515 K7 NXo%
On “And the glory of Havayah filled the Mishkan,” the
Zohar reads the word as “full”: the Mishkan was complete

above and below.

Zohar, Vayikra 1:7-147"-"1X RIp"1 7717 190

168 Nonow

The Idra Rabba speaks of “two Names, which are called a
full Name,” Havayah Elokim, the form within a form of
vayitzer.

Zohar, Idra Rabba 41:297-42:309-17%7:X”1 X217 R7IRT 777 700
v w:2"n

169 MW 10N KRR 1770

At the end of the discourse “None shall miscarry” (Torah
Ohr, Mishpatim 7:18) the Alter Rebbe explains “the num-
ber of your days I will fill”: the days themselves, the “gar-
ments,” are man’s to make, while “the number of your
days” is the light within the days, which G-d undertakes to
fill from the “Land of Life.”
KEHOT'S NOTE
L20RY DOVRwR N7MIR L2 L,UY R™MIN ART

170 NPMN 710 7907 NR

Among the blessings promised to Israel: “None shall mis-
carry nor be barren in your land; the number of your days
Iwill fill,” a full and long life. The discourse on it speaks of
“the filling of the days.” (context: Steinsaltz Tanakh)
Exodus 23:26173:372 nMnw
KPR T2 V90T TR MY 173N M0 K
None shall miscarry, nor be barren, in thy land; the number

of thy days I'will fulfil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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DO R
The Zohar on Tzav: the high priest above is complete with
the seven supernal days, and corresponding to this the

priest below has the seven days of Miluim, so that all is as
above.

Zohar, Tzav 24:166-25:1781”yp:11”2-1"0p: 772 1% ,7M11 100

ooRI?R R
In this addendum to the first volume the Zohar applies
“His right hand embraces me” to Knesses Yisrael dwelling
in completeness all seven days, “and therefore they are
called the seven days of the Miluim.”

Zohar, Addenda, Volume I 25:167-181X 775 ,n12010 ,77111 7800
R”DP-1"0P:11”D

Py nv aTp
The Idra Rabba calls the thirteen “adornments” of the

beard “days of old,” the first days, as distinct from those
found in Z’eir Anpin, “days of the world.”

Zohar, Idra Rabba 21:157-23:166-1"1p:X”3 X271 X17X7 7M1 180
YO

0577 NN XD7° 8°2° NYaw °3

“For seven days shall He fill your hands”: the inauguration
of the priests, who embody Chesed.

Leviticus 8:3337%:’11 R1p™

*2 D°RPR *1° NXPn 01 7Y 017 NYIW IRYN K2 T¥in PN nnam

{DITYN KPR D) Ny

And ye shall not go out from the door of the tent of meeting

seven days, until the days of your consecration be fulfilled;

for He shall consecrate you seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

rynwn ora e’y

The passage explains “Havayah is your shade at your right
hand”: “your right hand” is the natural love in a person,
and the supernal love rests on it as an encompassing
“shade,” too great to be contained in it, yet giving it power
and strength; this is what Sukkos gives for the whole year.
KEHOT'S NOTE
.2,70 ¥ynw NP

e By e R
“Havayah is your guardian; Havayah is your shade at your
right hand”: G-d protects as closely as one’s own shadow.
The love from above that rests on the soul’s own love.
(context: Steinsaltz Tanakh)

Psalms 121:5’7:x”2p 0°2°11n

SR T270Y 9% N Y R
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden, longing for her beloved: “His left hand is un-
der my head, and His right hand embraces me.” The love

from above, as the Kehot note identifies the verse. (con-
text: Steinsaltz Tanakh)

Song of Songs 2:6"1:’2 0°1°wi1 W
2IPINR 11707 WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The second section of “And you shall eat in plenty”
(Likkutei Torah, Tzav 1:10, 1:17-19) explains Aharon’s of-
fering “on the day he is anointed”: the anointing oil comes
from far above, beyond Chochmah of Atzilus, and the
verse says “on the day,” not “from the day,” so that the
light of that day be revealed every day after it; there too
the Alter Rebbe cites the Idra’s “days of the world” and
“days of old.”
KEHOT'S NOTE
Ty
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The discourse “Therefore say to the children of Israel”
(Torah Ohr, Va’eira 4:24-26) explains “that I lifted up My
hand”: the Oral Torah, though clothed in physical matters,
reveals the supernal will even more than the Written
Torah.
KEHOT'S NOTE
NRL,MINRMN

5% IR SNRWA WNR

G-d’s promise for Israel through Moshe: “And I will bring
you to the land concerning which I lifted up My hand,” in
an oath, “to give it to Avraham, to Yitzchak and to Yaakov.”
The verse of the discourse “Therefore say to the children
of Israel” (Exodus 6:6), one of the verses on the hands list-
ed here. (context: Steinsaltz Tanakh)

Exodus 6:8°11:" mnw

D7I3K? AOK NN? UTINX CNRDI WK PIRTTN DX DKM
738 YR 027 ANK AN YY1 pURY?

And I will bring you in unto the land, concerning which I

lifted up My hand to give it to Abraham, to Isaac, and to

Jacob; and I'will give it you for a heritage: I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPAWYT 9275 777

The discourse “And He spoke” (Likkutei Torah, Bamidbar
17:30-31) explains why the Torah says “the free-will offer-
ing of your hand” and not “of your heart”: the heart’s of-
fering is felt in the heart and is not yet true self-nullifica-
tion, while on Shavuos the supernal will, above the heart,

likuteitorah.com/likkutei-torah/tzav/5/
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is revealed, and the gift comes of itself, “as Havayah your
G-d blesses you,” drawn from above.
KEHOT'S NOTE
7,10 7272 n7ph

970 nam

On Shavuos each person brings “the free-will offering of
your hand,” as Havayah your G-d has blessed him. One of
the verses on the hands listed here. (context: Steinsaltz
Tanakh)

Deuteronomy 16:10”:1”v 0°727
71919727 TR 1AN WK 777 1271 NEn TROX N2 niyaw a0 oy

And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MIORT ANRE 7772

The first discourse on “Go forth and see” (Likkutei Torah,
Shir HaShirim 18:4) explains “Lift up your hands in holi-
ness and bless Havayah”: the blessing that renews G-d’s
holiness in the worlds in every generation is drawn from
the supernal kodesh, holiness without the vav, far above
memalei and sovev, where sins do not reach; and Israel
draw it down by lifting up their hands in holiness.
KEHOT'S NOTE
S79°KR1 2,80 wrnw nTph

WP Q3T INWY
“Lift up your hands in holiness and bless Havayah,” said
to those who serve in the Temple at night. Another verse

on the hands, discussed in “Go forth and see.” (context:
Steinsaltz Tanakh)

Psalms 134:272:77%p 0°%°11n
ih Rkl W',[]? D;T[?'HRW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Sinai the elders saw “the G-d of Israel, and under His
feet was like the work of a sapphire brick, like the very
heavens for purity.” The verse of the explanation to which
the text refers. (context: Steinsaltz Tanakh)

Exodus 24:10%:775 mnw
DEY2Y RN N137 ARyRd VP nom PRI PR NX RN

07 DY
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

720 K" A102. . 9712

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The note records that this Zohar passage is copied, with
glosses, in the Tzemach Tzedek’s Or HaTorah on the
Prophets and Writings.
KEHOT'S NOTE
AT QY DR Y -T2 971 n”MIRA pnya

NP PN TR

David’s psalm: “The earth and its fullness are Havayah’s,
the world and those who dwell in it.” (context: Steinsaltz
Tanakh)
Psalms 24:1X:772 0°21n
:12 72 220 Ao IR RY Dinm TP
A Psalm of David. The earth is the L-RD’S, and the fulness
thereof; the world, and they that dwell therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

189 | On “I shall be filled, she is laid waste,” the Gemara says

that of two rivals, “if this one is full, that one is desolate.”
The Alter Rebbe applies it to Tyre and Jerusalem.

Megillah 6a:161"0:X "1 72711

1207 RKRA PR — TIPRAY 1270 (07X 7% T0R° OX 0720197 0P

2PN A2 L0720 MW 0p AT IRRA 0K — 11nY

— W MROPR DX AT MRYRR” WRIY IRRA — "I0R 120N
At aan — 9t anotn ox L3t naan

Caesarea and Jerusalem [are rivals]. If one says to you that
both are destroyed, do not believe him; if he says that both
are flourishing, do not believe him; if he says that Caesarea
is waste and Jerusalem is flourishing, or that Jerusalem is
waste and Caesarea is flourishing, you may believe him, as it
says, “I shall be filled, she is laid waste” (Ezekiel 26:2); if this
one is filled, that one is laid waste, and if that one is filled,
this one is laid waste.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

190 | The Gemara cites “I shall be filled, she is laid waste” for

191

the rule that when one is full the other is desolate.
Pesachim 42b:6":2 271 0°nod
TIPY 1YY 12907 PINIIY Ty YoRmn 0URITR DY 037 X VYO
3t NP7 OR 1207 IRPRRY MRG0 070 RITRD YRin ANIR
IXDTR T P 72 15N 2791 1290 — 9 INPR ORY 0t 130 —
JPR? OXPn ORI
William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d tells Ezekiel that Tyre gloated over fallen Jerusalem,
“Aha, the gate of the peoples is broken ... I shall be filled,
she is laid waste,” expecting to grow rich from her ruin.
The Miluim are the reverse of this filling. (context:
Steinsaltz Tanakh)

Ezekiel 26:2°2:173 5xpi°
DY MNPT 112V N8T DYV X TVNTIWN 197 DX
12T IRPRK PK N203
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’Son of man, because that Tyre hath said against Jerusalem:
Aha, she is broken that was the gate of the peoples; She is
turned unto me; I shall be filled with her that is laid waste;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1% ANDRNI NY

The first discourse on “And you shall know this day”
(Likkutei Torah, Va’eschanan 4:12) cites “Tyre was filled
...” for each person: good and evil rise and fall in turn, so
a person should not lose heart at a fall, for this is the order
of the world in the mode of memalei; only in the future,
when sovev is revealed, will evil be removed.
KEHOT'S NOTE
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Rabbi Yehudah expounds “The earth and its fullness are
Havayah’s”: “its fullness” is the Shechinah, and the moon
is “full,” filled from the sun and complete on every side.
The Alter Rebbe suggests reading “Miluim” in the light of
this fullness.

Zohar, Noach 21:162-24:17577yp:775-270:X”2 111,771 100

R. Simeon said: ‘There is no sin in the world which so much
provokes the anger of the Almighty as the sin of neglecting
the covenant, as we read, “a sword that shall execute the
vengeance of the covenant” (Lev. 26, 25). The proof is that
in the generation of the Flood the measure of sin was not
filled up until mankind became (sexually) perverted and de-
stroyed their seed. And although they defrauded each other,
as it is written, “And the earth was filled with violence”,1lit.
‘fraud’, ‘overreaching’. and again ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In the gate on the diminution of the moon the Arizal ex-
plains how the nine Sefiros of Malchus were enclothed in
the kelipos, and writes: “This is the matter of ‘I shall be
filled, she is laid waste,’ as our Sages said: Tyre was filled
only from the destruction of Jerusalem.”
Sefer Etz Chaim 36:2°2:1"% 0n vy
1N°7 0170 WAN 7171 °2 D170 NRLAN "Ry N2 NY 573m ..
702 901 Ny IR 9°UNnn M T2 5715 R*17 2711 "NNR2 Moan
9”1 DART w’In m:wbpn 5R 1777 79w 07 TO°N Nnn 12k 172
N°2 72917 RLM A”ATR RO 3 R¥NI WK N°2 12902 901w R"T
79nNRY TR MDYOP IR WhRn 1PN 7TIR RVAY ROR R 900 A
1°17 725 DRIY° XV 12907 nya 5axr n7ya wond nP°n "n%a i
AR 072 w°2%09) PR R 07 10AY 1 D2Ipann NItpn
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Sefer Etz Chaim (Public Domain)
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Jeremiah laments: “He cut off in fierce anger every horn
of Israel,” and drew back His right hand before the enemy.
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The verse whose Midrash the Alter Rebbe reads in the light
of “I shall be filled, she is laid waste.” (context: Steinsaltz
Tanakh)
Lamentations 2:3°2:2 72°R
T TN Vgm0 AN YD 2K 1R YD W2 YT
230 728 1277 UKD 333
He hath cut off in fierce anger All the horn of Israel; He hath
drawn back His right hand From before the enemy; And He
hath burned in Jacob like a flaming fire, Which devoureth
round about.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Gone from the daughter of Zion is all her splendor ... and
they went without strength before the pursuer,” led into
captivity. The verse on which Rabbi Acha comments. (con-
text: Steinsaltz Tanakh)

Lamentations 1:6M:’X 112X
WP YT WK WPND Y P AT eI KE
77 7207 M5°X72

And gone is from the daughter of Zion All her splendour;
Her princes are become like harts That find no pasture, And
they are gone without strength Before the pursuer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shir HaShirim Rabbah 1:6"1:°k 1127 0°7°wn 1w
KEHOT'S NOTE
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Rabbi Acha said: “Just as Israel went into exile only
through a full pursuer, so they are redeemed only through
afull redeemer.”

Eikhah Rabbah 1:333"%:’% 1127 19°X
,79 039 ARdy "I AYY 027 RiaN RIT P2 WITRT 077 MK ...
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“Gone from the daughter of Zion is all her splendor. Her
princes are like deer that have not found pasture; they went
powerless before the pursuer” (Lamentations 1:6) “Gone
from the daughter [mibat] of Zion.” Min bat is written. Rabbi
Aha said: We have one fine portion; that is the Holy One
blessed be He, as it is written in His regard: “The L-rd is my
lot [menat helki] and my portion” (Psalms 16:5). “All its
splendor,” this is the Holy One blessed be He, as it is stated:
“You ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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When Moshe and Aharon brought the message of redemp-
tion to the elders in Egypt, “the people believed.” Even in

likuteitorah.com/likkutei-torah/tzav/5/
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the lowest state, the point of faith remained. (context:
Steinsaltz Tanakh)
Exodus 4:31x7%:7 ninw
VIRT D23Y"NK XY *D) PRI 232°NK 7 TRETD WnYN 0¥ 1R8N
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And the people believed; and when they heard that the L-RD
had remembered the children of Israel, and that He had
seen their affliction, then they bowed their heads and
worshipped.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note gives this page of the Rebbe Rayatz’s maamarim
for the saying about the thief, which it says follows the Ein
Yaakov version of Berachos 63b.

Berakhot 63b2 3”0 n1572
KEHOT'S NOTE
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The note gives this page of the Alter Rebbe’s maamarim of
5565 (1804-05) for faith as an encompassing light and a
crown.
KEHOT'S NOTE
.7°y 1”opn n”no
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The note sends the reader to the sources gathered there
for Yerushalayim as yirah shalem, “complete awe.”
KEHOT'S NOTE
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David’s psalm: “Fear Havayah, you His holy ones, for
those who fear Him lack nothing.” Complete awe, yirah
shalem, is the inner

meaning of Jerusalem

(Yerushalayim). (context: Steinsaltz Tanakh)
Psalms 34:10:77% 0°2°11n
:1’}5177? Ji0nn PR3 VYR TR IR
O fear the L-RD, ye His holy ones; For there is no want to

them that fear Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,79 0o%nn

203 AT 02

“As wax melts before fire, so shall the wicked perish before
G-d.” The emotions of the animal soul melt before the re-
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vealed light.
Psalms 68:3':1”0 0°2°1n
:0°R7K °397 DY 1TIN° WR™19N 11T ORD ATIA TWY ATID
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-

ence of G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,mooooan

204 MWy oy 57y NN

The Gemara: the harp of the Temple had seven strings,
that of the days of Mashiach eight, and that of the World to
Come ten, from “upon a ten-stringed instrument.”

Arakhin 13ba x> 1Py
KEHOT'S NOTE
2,0 7109y

205 QIN NRw1 MR

“The soul of man is the lamp of Havayah, searching all the
inward parts.” The soul is the ner within kinor. (context:
Steinsaltz Tanakh)
Proverbs 20:27175:3 “5wn
037022 N DR N3 °N
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

206 1292710

The note records that the reading of kinor as ner plus 26 is
brought in Me’orei Or, under the letter kaf, and that it
comes from the Tikkunei Zohar, Tikkun 21 (52a).
KEHOT’'S NOTE
7,8 P”‘?Sﬂ X ,21 R”DN nn .aw N 1790 *5 N5IYR R¥IRN2 K211
.[3] 91 AT IR RO

207 NRIRIFER
The Tikkunei Zohar (Tikkun 21) reads kinor, “harp,” as

kaf-vav ner: the Holy One, Havayah, whose letters add up
to 26, shining in the ner, the “lamp.” The Kehot note gives
it as the source of this reading.
Tikkunei Zohar 52a:8-10-"1:X 2”1 9717 °1pN
911 YW IR 9 12 NANRT PPIP ATRT 772p 971 1D M1
LT23 700 YR DEDY 12 2T 19907 ISR XNIPOW IORT 7733
TROM ATPRT PP PN anwan 93 195931 LM R 3N vhehy
TIAN° 121 .03 12 PRT TR 1R RIPID KT N2 0T L0

27100 7”0 1R RT NDEYD n’r)'?ny
Constantinople, 1740 (CC-BY-NC)

208 nwa RIpIT 9o

G-d promises to gather His people: “Everyone who is
called by My Name, and whom I created for My glory.”

likuteitorah.com/likkutei-torah/tzav/5/

1211 12°K IR A7 OORIPIAN N NYAW PIY...

G-d’s Name is in the soul. (context: Steinsaltz Tanakh)
Isaiah 43:7t:3"n 71°9w°
PIPRYTN RT3 PNRY2 TI25%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T,an vy

209 ’1a D°P27H7 AnNY

Moshe to Israel: “But you who cleave to Havayah your G-d
are alive, all of you, this day.” The soul is bound to the
Name Havayah. (context: Steinsaltz Tanakh)

Deuteronomy 4:4°7:"7 0°7127
:01°1 02D 0°°1 02°RYN "2 0°P2T 0AXY
But ye that did cleave unto the L-RD your G-d are alive every

one of you this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,70%27

210 YT PN NP

“For the earth shall be full of the knowledge of Havayah,
as the waters cover the sea”: Isaiah’s vision of the days of
Mashiach. The future revelation of the Ten Sefiros in the
soul. (context: Steinsaltz Tanakh)

Isaiah 11:9'0:X" 171°yw°

D2 NN NPT YINT ANTRD WP 177092 YK WK
:0°00n 072

They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

211 9225 NN

Moshe’s promise for the time of return: “And Havayah
your G-d will circumcise your heart,” removing what cov-
ers it, so that you love Him with all your heart. The re-
moval of what covers the heart, so that the light enters.
(context: Steinsaltz Tanakh)

Deuteronomy 30:6":°7 0127

“933 PPN TN MION? A 227 NR) 723708 RN T o
T 19N AWRIT0D 7227

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah’s vision of Jerusalem secure: “a tent that shall not
be moved, whose stakes shall never be removed.” Malchus
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will hold her Ten Sefiros permanently. (context: Steinsaltz
Tanakh)
Isaiah 33:20'3:375 1yw»
1937772 27K TKY M3 BT APKIN PPY TR AR 1T N
APNIT22 V2307921 N8I PO yOroa
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35 v
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The note records that the saying “they are redeemed only
through a full redeemer” is quoted in the Aruch under the
entry go’el.
KEHOT'S NOTE
RPOD 97770821 BRI 7Y Y2 XA L[35 K] (1 P10 — R) 7R
.[5] 573 19°R rwAyy Mmoot

214 NP7 PRIA2 RPN 1P9RA PN

“So they are redeemed only through a full redeemer, as it
is written, ‘And a redeemer shall come to Zion.’” The re-
demption reverses the exile’s “filling.”
Eikhah Rabbah 1:3327%:'% 127 12°K
,79 0% Ady XY AYY 027 RiAN RIT P2 WITRT 07 MWK ...
XX PRI 173 XPU 0WD ,RAX *37 908 737 2107 03 K92 1097
:(3,01 TPYR) 1PNIT K7W PRI KPR PIRII IR 7D K20 ATN2
.2°N3 Kon PRI 11737 K
“Gone from the daughter of Zion is all her splendor. Her
princes are like deer that have not found pasture; they went
powerless before the pursuer” (Lamentations 1:6) “Gone
from the daughter [mibat] of Zion.” Min bat is written. Rabbi
Aha said: We have one fine portion; that is the Holy One
blessed be He, as it is written in His regard: “The L-rd is my

lot [menat helki] and my portion” (Psalms 16:5). “All its
splendor,” this is the Holy One blessed be He, as it is stated:

“You ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

215 17125 R9P7

Kehot’s note points to Numbers 11:21 for these words.

Numbers 11:21x”2:X™ 72712
KEHOT'S NOTE
.RJ K% 92712

216 7125 K227

“But as I live, the glory of Havayah shall fill all the earth,”
G-d’s oath after the sin of the spies. The true “filling,” of

likuteitorah.com/likkutei-torah/tzav/5/
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which the Miluim are a semblance. (Kehot: Numbers
11:21) (context: Steinsaltz Tanakh)
Numbers 14:21x72:77> 72712
PIRTP3 NN TITIE0 KPR I D7)
But in very deed, as I live—and all the earth shall be filled

with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217 12959000 K R
Moshe describes the Land of Israel: “a land ... in which
you shall not lack anything (kol).” Malchus, “the land,”
will lack nothing. (context: Steinsaltz Tanakh)

Deuteronomy 8:9°0:’11 0”127

X YIX A2 93 90nN"X? o A27PKA NIoma K? WK Y
:NYN3 3X00 I 2112 K

a land wherein thou shalt eat bread without scarceness, thou

shalt not lack any thing in it; a land whose stones are iron,

and out of whose hills thou mayest dig brass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0, 0°727

218 b5 21n

Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and gladness of heart,
from an abundance of everything (kol),” when you had
plenty. The maamar takes up the word kol, “everything,”
which the next paragraph links with kallah, the bride.
(context: Steinsaltz Tanakh)
Deuteronomy 28:471"1:1” 0°727
199 397 227 202 IR PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
L1 0027
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In the gate on the diminution of the moon the Arizal ex-
plains that when the moon was diminished, the nine
Sefiros of Malchus withdrew and rose to their roots, leav-
ing her a single point.
Sefer Etz Chaim 36:2°2:1"% 0n vy
1991 021179 9w 07D PPN0IY TRy DX CLYM 230 1Py I ...
DIYOR 12391 7107 MIAR NN 7797 T0Iyn 7P NAIRYI X7 X2
T 9730 A 722 PTANAR 710 Y 02 YR T 012 R 1T
5w NN’ 712 w0 IR RPTT T 71 70K 10K 122 obw 71378
0915 NPWRI2 PRTT DONWR 0% 7 N2 0w RYIT MIWRD 071
97 ow 0°Ra11 MDA 11271 IRY 1AW 1PN RIAY Y 012 1K1
9”A7R RI9217 R”2R 122 1731 11712 1 09°2 IRY PR 72 PR
... K2 1981 1729 11 a2
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Sefer Etz Chaim (Public Domain) 223 oy WY MY 0oNY 55

220 987 92 5NN On the golden calf the Midrash reads Jeremiah’s “two

“A tent that shall not be moved, whose stakes shall never
be removed.” Malchus will hold her light permanently.
Isaiah 33:20°2:277 11°yw°
1937772 2K TIKY M3 BT APKIN PY TP AR 1P MmN
APNIT22 12207021 NEI? YOINY YOITR2
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7T wan ara

The end of the verse the maamar has been expounding:
“on the day that Havayah binds up the breach of His peo-
ple, and heals the wound of His blow.”

Isaiah 30:26173:2 171°yw>

Ny 99RD DONYW 770 ARAT T9R) 10T IRD 112779R M
;XD N0 PN 123 307NN 7 W3 03 DT

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y

222 On “Do not look upon me, that I am swarthy,” the Midrash

cites “two evils” and explains that they did one evil as
grievous as two.

Shir HaShirim Rabbah 1:6:2°2:1:X 127 0°°wii 7w
2°N3,M27 K0 °27 DY RT3 72 NIX °27 0K ,Unwn oy
TR KPR ,TRD? 190N KT 70y APy NIy 00RY 0D (0,3 n)
TY1IDY 002393 NTIY? TINNYR 1Y ,0NYD NwRY NOX Wy
IR R (10,1 9RPIT®) 20T RIT RTD LWTPRT N°2 7330 1H%Y
:(1D,33 RPN MY ART A PRI LNOWIDT N NP2 309N
YYY Py wnwn Moy 0K 927 .03 oW 072 onnwn
... DR N2 :(R7,33 2 0°9%n) 22037 ,UNE? 0°010 PY ninvn
“That the sun has tanned me,” Rabbi Abba bar Kahana said
in the name of Rabbi Hiyya the Great: It is written: “For My
people have performed two evils” (Jeremiah 2:13). Did they
not forsake many more [than two commandments]? Rather,
it teaches that they performed one that is as severe as two, as
they prostrated themselves to idols while exposing them-
selved toward the Temple. That is what is written: “He
brought me to the inner courtyard of the House... [twenty-

five men, their backs toward the Sanctuary of the L-rd ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/tzav/5/

evils” as the first two of the Ten Commandments that they
broke: “I am” and “You shall have no other.”
Shemot Rabbah 42:8'11:271 727 mnw
91 5y 7% nnPwt AT YT A% N1 nYhan 2,0 K ...
99 XPR ,0919 19°BK IR 3 IR ,TP® DR TR 79 707 KD ,Annw
T772°R 707 UTOm 19 SNNAw NPDAn N TMIRY 7Py N01a anon
WY MyI 0ONw %3 :(2 7PRT0) 1R MR APapnw R 121K
Wy Myl 0onw °> 1m L2753 By Inm 13‘? AWy MyA Chw ny
0% WY 0ON71 WK 777 1 70 170,710 T R RDY O0IR 2ony
o0 2M Dw PI0Ip 779 :IMR ORDPAM 92 0I73IN 7 .700n tay
e PO 2332
Another matter: “They have quickly deviated” (Exodus 32:8)
- Rabbi Shimon ben Halafta said: You took the wrong path at
the outset. A person who sets out on the path walks two or
three mil and errs in the third. Does he err in the first? So
too, the Holy One blessed be He said to them: Could you not
have strayed on the second or the third, that [you strayed] on
the first? This is astonishing. Rabbi Meir says: It was not

even one day. Rather, as they were ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
o7 29812 0°°N 0% IPR 131y ONINX "Ry WY MYI 0onw %>
0°92W31 NAN2 MAN2
G-d’s rebuke through Jeremiah: “For My people have done
two evils: they have forsaken Me, the source of living wa-
ters, to hew themselves cisterns, broken cisterns that can
hold no water.” The cause of “the breach of His people.”
(context: Steinsaltz Tanakh)
Jeremiah 2:13x:2 1717
NiTN2 077 3307 070 00 29PN 121y DR By Ay NIy 0nYed
1017 1932°K2 TWR 0*12W1 NIX2
For My people have committed two evils: They have forsak-
en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”1 2”0 KWn "2 Ma92

According to the note, Or HaTorah quotes this Midrash:
“What is ‘My people have done two evils’? ‘I am’ and ‘You
shall have no other.””

KEHOT'S NOTE
MIOW Y 773 NPMIR — 72 0 K21 701K oY AWy MYY 0ONw 03 1m”

NMIANAY YINW 3NN PN

The maiden: “Do not look upon me, that I am swarthy, for
the sun has tanned me.” The verse on which that Midrash
comments. (context: Steinsaltz Tanakh)
Song of Songs 1:6":°k 0*°wi 1w
MY 237N B 12 URYD “INBWY NININY CIRY "HRINTX
NP3 K? *7Y 1372 DR120°NK T
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Look not upon me, that I am swarthy, That the sun hath
tanned me; My mother’s sons were incensed against me,
They made me keeper of the vineyards; But mine own vine-
yard have I not kept.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°93w1 MMa

Rabbi Abba expounds “they have forsaken Me, the source
of living waters, to hew themselves cisterns,” applying it to
one who is false to the holy covenant, and explains what is
called “broken cisterns.”

Zohar, Vaetchanan 17:114-18:124-77p:1” 1nnRY M 990

P

“As the eyes of a maiden unto the hand of her mistress”:
this, as already stated, is the handmaiden whose host G-d
slew in Egypt, since she has no power of her own save when
it is drawn to her from the Land of Israel, which itself is
called “mistress”. From the direction of this handmaiden is-
sue many officials of judgement who bring accusations
against Israel, but the Holy One, blessed be He, protects
Israel from them as a father protects his son. G-d says to
Israel: “Many are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 Y0y By

The discourse on “Spring up, O well” explains that
Knesses Yisrael, the source of souls, is called “a well of liv-
ing waters”: as well-water comes from above, seeps down
through the earth and springs up again from below, so the
soul descends from above through the Gardens of Eden
into the body, and there becomes a well whose waters rise
up from below.
KEHOT'S NOTE
.BYNN 0NN ,TANN NPR AR 790N 2,30 npn AMpy

N2 %%y
At the well in the wilderness, “Then Israel sang this song:
Spring up, O well; sing to it.” The verse of the discourse on
“awell of living waters.” (context: Steinsaltz Tanakh)
Numbers 21:171:X”2 72712
713y N2 VY DRI AWK PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’N 17097 1ANNKRY °2 A°ta 19N

A later passage in Chukas explains that the mitzvos, in
thought, speech and action, refine the sparks of Tohu that
fell into the three lower worlds, and that this is “a well of
living waters”; it too cites the Ramaz on the Zohar,
Va’eschanan 266.
KEHOT'S NOTE
.2,70 Npr D P 0A R

N0 °2 NIN N”IN22 190

The note records that the wording of Me’orei Or here is

likuteitorah.com/likkutei-torah/tzav/5/
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copied in the Tzemach Tzedek’s Or HaTorah on Eikev.
KEHOT'S NOTE
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“On the day that Havayah binds up the breach (shever) of
His people.”

Isaiah 30:26172:°7 11°yw°

NYIW TIRI DNYIW 7277 70T IR 707 IR 1337379 1

:RDT iNIM YN SRy 1Y NK 7 W3 0i°2 0N

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

vy 9”7
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
R i

Q%9872 72w w552

The Midrash opens on “Yaakov saw that there was shever
in Egypt” with “whose hope (sivro) is in Havayah his G-d”
(Psalms 146:5), and reads the word both ways: shever, the
famine, and sever, the plenty. The text gives chapter 99;
the Kehot note corrects it to 91.
Bereshit Rabbah 91:1°R:X”% 1127 n°wX12
1Y 2PY° PR IR (1P 0O9RN) - 071¥1R2 NAW WP 0D 3pY° RN
017717 771 (2% 21°K) 0°7%13 72w w1 %3 2PY° K PPRR N By 1aw
L1231 K MY, DOV W INRY XIT N2 WITPI 077w L1120 K
10121 T°IW ,D°WAWT NAWY PR LAND° XD wOR DY 71307 (Ov)
AP TPANI APYODY 0P ADVW DY PR L08R PRI
,2971 11,92 @ 53 .0°IXN2 72w W0 5D 2pY° R ANKIY 0P
,720 W0 %D .NTI%R T A0 73w w0 0D Lyawa At 720 WO D
... 07207 KT O

“Jacob saw that there was grain in Egypt, and Jacob said to
his sons: Why do you make yourselves conspicuous?” (Gen-
esis 42:1). “Jacob saw that there was grain [shever] in Egypt”
- “Happy is he whose help is from the G-d of Jacob, whose
hope [sivro] is in the L-rd his G-d” (Psalms 146:5). “Jacob
saw that there was grain in Egypt” - “Behold, He demolishes,
and it will not be rebuilt” (Job 12:14) - once the Holy One
blessed be He stymied the intention of the tribes, itwas ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Q%9872 92w w° %2

In the famine “Yaakov saw that there was shever,” grain,
“in Egypt,” where Yosef was selling food. The Midrash
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hears in shever also sever, “hope,” the play on which the
maamar builds. (context: Steinsaltz Tanakh)

Genesis 42:1°X:271 N°wX12
ARINN 1727 17227 2PY? KM 071302 1Y 7D 3pY° R
Now Jacob saw that there was corn in Egypt, and Jacob said

unto his sons: ‘Why do ye look one upon another?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05°5Y7 PPN 10X NN

Joel’s promise after the plague of locusts: “And the north-
ern one I will remove far from you.” The Gemara applies
the verse to the evil inclination.
Tanakh)

Joel 2:20°5:2 ory

PIBNN TANTY 77F PINDR PRMTI 02°PYR NN 10EINN

> iNIN% Y WX NPY) TIONG D317PK 190) MR 0in-RN
MiLy? 13

(context: Steinsaltz

But I will remove far off from you the northern one, And will
drive him into a land barren and desolate, With his face to-
ward the eastern sea, And his hinder part toward the western
sea; that his foulness may come up, and his ill savour may
come up, because he hath done great things.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Among the names of the evil inclination the Gemara lists
“the northern one,” from “And the northern one I will re-
move far from you.”
Sukkah 52a:9'0:X 271 1210
D9wam M7 777 12 1910 DI0” MR URIWOR” KRR YYD
13K7 32 DX N0 WY IR IRR ORI Ry TR
NRY” WRIY P393 IRTR PRI 2 27 007 PN 0pwan
— "7y PPN PNIDED NRY” 11327 1N MDYy PN vNingn
07X ¥ 1272 Tis NoRY ,y17 1% M
5) Isaiah called it the stumbling block, as it is said, “Build
up, build up! Clear the way, Take up the stumbling-block out
of the way of my people” (Isaiah 57:14). 6) Ezekiel called it a
stone, as it is said, “And I will take away the heart of stone
out of your flesh and I will give you a heart of flesh” (Ezekiel
36:26). 7) Joel called it the Hidden One, as it is said, “But I
will remove far off from you the hidden one” (Joel 2:20). Our

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Benos shuach take three years to bear fruit, but on the day
of creation they bore fruit at once; “in the Time to Come
the Holy One, blessed be He, will heal that blow,” from
“and He heals the wound of His blow.”

Bereshit Rabbah 10:4°7:> 127 n°wx12
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Rabbi Hoshaya said: Rabbi Afes expounded in Antioch:
“Vaykhulu” is nothing other than an expression of a deliver-
ing a blow and an expression of destruction [kelaya]. This is
analogous to a king who entered a province and the resi-
dents of the province lauded him. Their lauding pleased
him, and he provided them with encouragement and incen-
tives. Sometime later, they angered him, so he minimized
encouragement and incentives for them. So, too, until Adam
the first man sinned, the celestial bodies would move in a
short path, and quickly. After he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

239 The Mishnah rules that the Sabbatical year applies to

benos shuach in the second year, because they bear fruit
over three years.

Mishnah Sheviit 5:1°%:’1 n°y°2w 11wn
AT *37 0O WYY NIy 10 I 1P Iy mv niaa
NY? Niwy 10 ,NPYIW RS 7Y NPYaw ,NikgIed miN
MY Ni12 RPX 190K K 17 170K .00
White figs: their “sheviit” is in the second year [of the sab-
batical year], since they ripen once in three years. Rabbi
Judah says: Persian figs, their “sheviit” is in the year follow-
ing the seventh year, since they ripen once in two years.
Thereupon they said to him: this was said only of the species

of white figs.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

240 Shlomo’s warning: “The mouth of strange women is a deep

241

pit (shuchah).” Shuchah as a pit. (context: Steinsaltz
Tanakh)

Proverbs 22:1477>:373 ">wn
:1:!;7'"7?? 1 DI NI R gy nmv
The mouth of strange women is a deep pit: He that is ab-

horred of the L-RD shall fall therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah, of the day when human pride is humbled: “And
man (adam) is bowed down (vayishach), and man (ish) is
brought low.” Shuchah as being bowed down; the maamar
reads adam as Adam, whose stature was diminished. (con-
text: Steinsaltz Tanakh)

Isaiah 2:9'v: 2 771°yw°
:077 RPNTPR) WOR-2BY DX MY
And man boweth down, And man lowereth himself; And

Thou canst not bear with them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist laments Israel’s suffering: “For our soul is
bowed down (shachah) to the dust.” Shachah, from the
same root as shuach. (context: Steinsaltz Tanakh)

Psalms 44:26772:7"1 0°2°71n

31032 YR MR2T WD 0Y? A0 D
For our soul is bowed down to the dust; our belly cleaveth
unto the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah comforts Zion as a wife restored to her husband:
“For your husband is your Maker ... He shall be called the
G-d of all the earth.” G-dliness revealed in all the physical
earth. The Kehot note observes that six words of the verse
are skipped here and that “etc.” should follow “your
Maker.” (Kehot: Isaiah 54:8) (context: Steinsaltz Tanakh)

Isaiah 54:51:77117°yw°
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For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The people’s prayer for the king in battle: “Havayah, save!
May the King answer us on the day we call.” The answer at
once, like fruit at once. (context: Steinsaltz Tanakh)

Psalms 20:10”:’ 0°%°11n
IRPTO°2 121y ﬂ?@tl ywin
Save, L-RD; Let the King answer us in the day that we call.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah’s law of a man with two wives, one loved and
one hated, “and the firstborn son be of the hated one”: the
firstborn’s right still goes to her son. The verse of the dis-
course to which the text refers. (context: Steinsaltz
Tanakh)

Deuteronomy 21:1571:X”> 0°7127

0°32 129797 XY NOXTY ANK DO 0703 °AY UKD 17073
SMI? 1527 130 M MM AR

If a man have two wives, the one beloved, and the other hat-

ed, and they have borne him children, both the beloved and
the hated; and if the first-born son be hers that was hated;

likuteitorah.com/likkutei-torah/tzav/5/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The maamar ends where it began: “And the light of the
moon shall be like the light of the sun.”

Isaiah 30:26173:"2 17°yw°

NYIw 9IRD DNYIY 77 M0 TIRY AT IR MI2PTIR M
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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