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“And the Light of the Moon Shall
Be Like the Light of the Sun”

Isaiah’s promise that the moon will shine like the sun is the
promise of the wedding blessing that the hidden voices of groom
and bride, and the joy of “grooms” and of “youths,” will be heard.

In the future the lower levels, the youths who now need song to
awaken their love and the moon that has no light of its own, will

rise above the elders, as high as the first three Sefiros of Atik.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Isaiah’s promise that the moon will shine like the sun is the promise of the wed-
ding blessing that the hidden voices of groom and bride, and the joy of “grooms”
and of “youths,” will be heard. In the future the lower levels, the youths who now
need song to awaken their love and the moon that has no light of its own, will rise
above the elders, as high as the first three Sefiros of Atik.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah promises that the moon will shine like the sun, and the sun “sevenfold, like the light of the seven
days,” the first three Sefiros of Atik. The maamar reaches this verse through the wedding blessing that
prays for “the voice of the groom and the voice of the bride.” Now both are silent: kelipas nogah, the
chash of chashmal, hides the divine speech, and the world conceals the Infinite Light; only Israel’s
praises and Yaakov, the light that breaks through every partition, draw it down. The blessing names
two kinds of joy. The grooms rejoice “from their chuppah,” the encompassing light of Binah: in a per-
son, love born of contemplation alone. The youths, Yosef and Yehoshua, rejoice “from the feast of their
song”: they need song, wine and much toil to awaken a love that has not yet entered the inner heart.
Yet “youths will whiten the faces of elders”: the elders’ wisdom comes from the lower half of Keser, but
in the future the youths will rise to “a hundred,” the Keser of Keser. Then Yehoshua, the moon, will

shine like Yosef, the sun, and Yosefwill rise to Atik and Adam Kadmon.

OUTLINE

1 The light of the seven days 1-2

Isaiah’s verse; the seven days of Creation are the seven lower Sefiros of Atik, and their light is its first three,
“exalted above the days of the world.”

2 The silent voices of groom and bride 13

Kelipas nogah, the chash of chashmal, silences the divine speech; revelation comes only through Israel’s
praises and through Yaakov, who breaks every partition; there are two grooms, and in the future both groom
and bride will be heard.

3 Grooms and youths 14

The two youths are Yosef and Yehoshua; the grooms rejoice from the chuppah, contemplation itself, while the

youths need song and wine to arouse love, as Yuval and the Levites, as against Yaval and the kohanim.
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Youths above elders 15-9

The elder “acquired wisdom” from the beard of Arich Anpin, the lower half of Keser, “seventy years”; in the
future the youth will reach “a hundred,” the Keser of Keser.

5 The two halves of Keser

110

Keser, the intermediary, is the root of the emanated beings below and the lowest level of the Infinite above.

6 Sun and moon

1M1-12

The sun is Yosef, Yesod, and the moon is Yehoshua and Malchus; the moon will have its own light, and the
sun will rise to Atik and Adam Kadmon, “sevenfold, like the light of the seven days.”

KEY CONCEPTS

Chashmal 5nwn

The brilliance at the center of Ezekiel’s vision; read as
chash, silence, and mal, speech: the silence of exile,
caused by kelipas nogah, and the speech of the
redemption.

Kelipas nogah 71111 n2°%p

The “glowing husk,” a mixture of good and evil that sur-
rounds the chashmal; its concealment keeps the divine
speech from being revealed until it is refined.

Grooms and youths 0°7y11 0°10n

Two levels in the wedding blessing: the grooms rejoice
from their chuppah, the encompassing light itself; the
youths, Yosef and Yehoshua, from the feast of their song.

Makif =°pn

An encompassing light; Binah is called makifim, and the
chuppah is contemplation itself, from which love is born
without song.
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An elder who acquired wisdom 1121 11pw 1Pt

The Sages’ definition of an elder; here, Chochmah and
Binah drawn from the beard of Arich Anpin, from the low-
er half of Keser.

The beard of Arich Anpin 7°21X 7°9IRT K17

The thirteen tikkunim through which the light above intel-
lect flows down; Abba draws from the eighth mazal and
Imma from the thirteenth.

The two halves of Keser 137 110107 *2m 179991 °%n

Keser’s 620 lights: the lower half, yesh (310), is the root of
Chochmah and Binah; the upper half is the Keser of Keser,
the lowest level of the Infinite itself.

Atik »°ny

Atik Yomin, the inner dimension of Keser; its seven lower
Sefiros are the “seven days,” and its first three are their
light.

Adam Kadmon 7117270 078

The primordial level above all the worlds; me’od in “shall
be very high” has the letters of adam.
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SECTION 1 - 11-2

The light of the seven days

.20 eywa) 131 0% NYAW IR Z0ONYAW 7000 AN IR a0 IR 1112t R om 1

“And the light of the moon shall be like the light of the sun, and the light of the sun shall be seven-
fold, like the light of the seven days,” etc. (in Isaiah, chapter 30).
The maamar opens with Isaiah’s prophecy of the redemption: the moon will shine as the sun shines now,

and the sun will shine seven times brighter, “like the light of the seven days.” The whole discourse explains

what these two lights and their future increase mean in the supernal worlds and in a person’s service of G-d.
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Now, “like the light of the seven days” is explained in Midrash Rabbah, Seder Bo, at the end of
[chapter] 18: like the light that the Holy One, blessed be He, created at the beginning and hid away
in the Garden of Eden. And the seven days of Creation are the seven lower [Sefiros] of Atik, as Rabbi
Chaim Vital writes, cited in the Mikdash Melech at the end of Parshas Metzora.
The Midrash (Shemos Rabbah 18:11) explains “the light of the seven days” as the light G-d created at the very
beginning and hid away in the Garden of Eden. Rabbi Chaim Vital, the Arizal’s foremost disciple, cited by
the Zohar commentary Mikdash Melech, identifies the seven days of Creation with the seven lower Sefiros of

Atik, the inner dimension of Keser, the level that is above all the worlds. The Kehot note adds that the
Tzemach Tzedek, in Or HaTorah, raises a difficulty with this identification.
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And “the light of the seven days” means the light and life-force (chayus) of the seven lower
[Sefiros], namely the level of the first three [Sefiros| of Atik, for Chochmah (wisdom) is called
“light,” as iswritten in the explanation on the verse “You have captured my heart,” etc.
“The light of the seven days” is not the seven days themselves but the light and life-force that animates
them, which is the first three Sefiros of Atik. The proof is that Chochmah, the first of those three, is called
“light”: in his explanation of “You have captured my heart” (Song of Songs 4:9), the Alter Rebbe teaches that

as physical light lets a person see, so wisdom lets one see and grasp a thing, while folly is darkness.
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And it is higher than the level of the seven days themselves. Of this it is said, “Who is exalted above
the days of the world”: “the days of the world” are the seven days of Creation, which are the seven
lower [Sefiros] of Atik, and of the first three it is written, “Who is exalted above the days of the
world.”
The source of the days’ light is higher than the days. The Alter Rebbe takes a phrase of the morning prayers
(the Yotzer blessing, as the Kehot note says), hamisnasei mimos olam, which there means “exalted since

days of old,” and reads it as “Who is exalted above the days of the world”: the “days of the world” are the sev-

en days of Creation, the seven lower Sefiros of Atik, and what is exalted above them is the first three.

SECTION 2 - 113

The silent voices of groom and bride
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The explanation: now, we say, “Speedily may there be heard,” etc., “the voice of the groom and the
voice of the bride,” for nowadays there is no voice of the bride, as it is written, “I was mute with si-
lence,” and “like a ewe (rachel) that is mute”: she has no level of speech with a voice.
The maamar turns to the wedding blessing that prays, “Speedily may there be heard ... the voice of the
groom and the voice of the bride.” We pray for it because at present the bride, Knesses Yisrael (the
Community of Israel), has no voice: she is “mute with silence” (Psalms 39:3), like the ewe (rachel) of Isaiah

53:7 that is “mute before her shearers”; the Kehot note remarks that the words “before her shearers” are not
quoted here.
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That is, there is no revelation of the level of speech, for as to all the worlds of Beriah, Yetzirah and
Asiyah, “there is nothing comparable to You”: He is holy and set apart, and the speech, which is
G-dliness, is not revealed in them as it is in the World of Atzilus (Emanation), in the mode of the
Infinite One (Ein Sof), etc.
Speech is revelation, and the divine “speech” is not revealed in the created worlds of Beriah, Yetzirah and
Asiyah, for they are utterly incomparable to G-d, who remains holy and set apart from them. Only in Atzilus,

the world of Emanation that is one with its Source, is the divine speech revealed as G-dliness, in the mode of
the Infinite.
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(And see Etz Chaim, Shaar 49, chapter 2: “And this chashmal is surrounded by the nogah, the
fourth kelipah, ‘a still, small voice,’ in silence (bechashai); and this is the secret of chash of chash-
mal.” End of quote. That is, the hiddenness and concealment of kelipas nogah cause the level of the
supernal speech not to be revealed.
The parenthesis quotes the Arizal: around the chashmal, the radiance at the heart of Ezekiel’s vision (Ezekiel
1:4), stands nogah, the fourth kelipah, called “a still, small voice” (I Kings 19:12). The word chashmal (?nwn)
is read as two words, chash (¥n), “be silent,” and mal (1), “speak,” as the Talmud (Chagigah 13b) says of it,

“at times they are silent, at times they speak.” Kelipas nogah, the husk that is a mixture of good and evil,
conceals, and this concealment is what keeps the supernal speech from being revealed.
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And this is chash, a term for silence; and likewise “a still, small voice,” etc. And see what is written
at the beginning of Parshas Bamidbar, [on] “in the wilderness of Sinai,” that then the word (davar)
of G-d is called by the name midbar (wilderness), with the addition of an open mem, etc. And see
what is written in the discourse beginning “And I return in peace,” in the explanation of “and he
went toward Charan.”)
Chash is a term for silence, and so is the “still” (dlemamah) voice. The Alter Rebbe refers to the beginning of
Parshas Bamidbar in Likkutei Torah, where the word (davar) of G-d, enclothed in the lower worlds, is called
midbar, wilderness, a davar with an added open mem, an opening through which the kelipos draw life; and

to the Torah Ohr discourse on “And I return in peace,” which reads Yaakov’s going to Charan as a descent

into the constricted “throat” (garon), where the voice cannot come out freely.
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And as for the angels sanctifying and extolling and saying, “Blessed be the glory of Havayah from
His place,” which shows that a revelation of the glory of Havayah is drawn into Beriah, Yetzirah
and Asiyah:

One might object that the angels in the lower worlds do perceive G-d’s glory, for they say, “Blessed be the glo-

ry of Havayah from His place” (Ezekiel 3:12). The next part answers that this revelation does not come of
itself.
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this is only as it is written, “And You are holy, sitting (yoshev)”: that is, the level of sitting, which is a
lowering: the level of “holy” lowers itself to be sitting and drawn down below, through “the praises
of Israel” specifically.
The answer: it comes only as the verse says, “And You are holy, enthroned (yoshev) upon the praises of
Israel” (Psalms 22:4), read precisely: “holy” means transcendent and set apart, and “sitting” means lowering
oneself, as one who sits lowers his height. The transcendent G-d lowers Himself into the worlds only through

Israel’s praises; the Kehot note adds that the Tzemach Tzedek quotes this passage in Or HaTorah and gives a
reason for it.
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(As is explained above on the verse “You have captured my heart,” mentioned above: although it is
said, “and the chayos carry the Throne,” that is the Throne specifically; but the revelation of the
level of “man” (adam) who is upon the Throne is drawn down only through the “with all your might
(me’odecha)” of the souls of Israel; me’od has the letters of adam.)
In his explanation of “You have captured my heart,” the Alter Rebbe taught that the chayos, the holy beings
of Ezekiel’s chariot, carry only the Throne, while the likeness of a man seated upon it (Ezekiel 1:26) is re-

vealed only through Israel’s love “with all your might” (Deuteronomy 6:5). The word me’od (7X», “might”)

has the same letters as adam (27X, “man”), as the Zohar notes.
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And this is the matter of Yaakov: “He split (yevaka) rocks in the wilderness” (Psalms 78): through
all the levels of “rocks” that are “in the wilderness,” the kav (line of light) and thread of the Infinite
One breaks through and descends, etc.

The name Yaakov (2p¥°) has the same letters as yevaka (¥p2°), “split,” as in “He split rocks in the wilderness”

(Psalms 78:15), said there of G-d bringing water out of the rock for Israel. So Yaakov stands for the kav, the

line of the Infinite Light, which breaks through every concealing “rock” and descends.
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(On the meaning and matter of “rocks,” see [the Zohar,] Parshas Beshalach, folio 64a, and see the
Mikdash Melech there, that they are the level of Gevuros; and the meaning of “in the wilderness” is
as written above.) For of the level of Yaakov it is written, “And the sun shone for him”: the Infinite
Light (Or Ein Sof) shone and came to him.
The Zohar (Beshalach, 64a) teaches that a “rock” (tzur) is always Gevurah, the power of restraint, and the
Mikdash Melech there says that the “rocks” are Gevuros; “in the wilderness” recalls the concealment de-
scribed above, where the divine word (davar) becomes a wilderness (midbar). Yaakov breaks through these

restraints, for of him it says, “And the sun shone for him” (Genesis 32:32): the Infinite Light itself shone for
him.
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Now, of the sun it is written, “For the sun He has set a tent in them, and it is like a groom”: the level
of the sun resembles a groom (chassan), “descend a level” (chos darga). And the level of groom is
also the level of Yaakov, for there are several breakings-through in Yaakov, [as in] vayevaka (“and
he split”).
Psalms 19 compares the sun to “a groom coming out of his chuppah.” The word chassan (101, groom) is read
as chos (Mn), “descend,” as in the Talmud’s advice to go down a step in taking a wife (Yevamos 63a): the

groom is the light that descends a level. That descent through barriers is Yaakov, whose name speaks of re-

peated breaking-through.
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“Yaakov had gone out, gone out (yatzo yatza)”: several goings-out (see Etz Chaim, Shaar 31). And
also, “And Yaakov separated the lambs,” etc. (see the Likkutei Torah [of the Arizal], at the end of
Parshas Vayetzei; and see what is written below, in the discourse beginning “And the kohen shall

wave them”).

The doubled verb in “Yaakov had gone out, gone out” (Genesis 27:30) teaches two goings-out; the Arizal ex-
plains that the configuration called Yaakov emerges only through two splittings of the light (Etz Chaim; the
text cites Shaar 31, which is gate 32 in the edition on Sefaria). Yaakov also “separated the lambs” (Genesis
30:40); the reader is sent to the Arizal’s Likkutei Torah and to the Alter Rebbe’s discourse on “And the kohen
shall wave them” in Likkutei Torah, Emor, which reads the unusual spelling kesavim as Yaakov drawing
light from Keser and Chochmah into the attributes.

likuteitorah.com/likkutei-torah/tzav/4/ 8
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Therefore we say, “the voice of the jubilation of grooms (chassanim)”: two levels of grooms. For at
every level, “from world to world,” a partition (parsa) divides, and Yaakov breaks through the parti-
tion, etc. (And see what is written above on the verse “The Song of Songs,” the explanation of the
matter of the two levels of grooms.)
This is why the blessing speaks of the jubilation of “grooms” in the plural: there are two levels of groom.
Between every level and the next a partition (parsa) separates, and Yaakov, the breaking-through light,
pierces it. The opening discourse of Likkutei Torah on the Song of Songs explains that the two levels of

groom come from the two levels of bride: kallah as kilayon, the soul’s expiring in self-sacrifice, and kallah as
“my soul pines.”
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And the level of bride (kallah), “my soul pines (kalsah),” which receives the Infinite Light, is in the
state of “mute” in the time of exile: she has no one before whom to speak and be revealed, because
of the physicality of the world, which, relative to the Infinite Light, hides and conceals.

The bride is kallah, as in “my soul pines (kalsah)” (Psalms 84:3): she longs for the Infinite Light and receives

it. In exile she is “mute,” for there is no one before whom she can speak and be revealed; the physical world
hides and conceals the Infinite Light.
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Whereas in the Time to Come, “And the glory of Havayah shall be revealed”: this is the Infinite
Light that encompasses all worlds (sovev kol almin); when there will be a revelation of the Infinite
Light, then there will be “the voice of the bride.” A voice is a drawing-forth in the mode of
revelation.

In the future “the glory of Havayah shall be revealed” (Isaiah 40:5), and that glory is the Infinite Light that

encompasses all worlds, the transcendent light now hidden from them. Then the bride will have a voice, for a
voice is the drawing of something hidden into revelation.
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And “the voice of the groom” will be revealed too, for at present even the voice of the groom is not

revealed, since it does not come to the level of revelation in the letters of speech, etc.

Even the groom’s voice is not heard now, because the descending light does not yet come into revealed “let-
ters of speech.” In the future the groom’s voice will be revealed together with the bride’s.

likuteitorah.com/likkutei-torah/tzav/4/ 9
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(And see [the Zohar,] Parshas Tazria, folio 42, end of side a: “for it is not His way,” and what the
Ramaz wrote there: “And one may further say,” etc., “that although,” etc., “for there is no way,” etc.
The parenthesis gives sources for the hidden voice of the groom. In the Zohar on Tazria (42a), Knesses
Yisrael says of her exile, “I sought him and did not find him,” for it is not His way to unite with her except in

His palace, and His voice is heard only by His children; the comments of the Ramaz, the Kabbalist Rabbi

Moshe Zacuto, there are cited by their opening words.
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Or it may be explained according to what is written at the end of [the Zohar,] Parshas Bechukosai,
folio 115b: “and she was dwelling in the tanners’ market,” etc.; and as is written at the end of the
discourse beginning “A person is obligated to become intoxicated on Purim,” that this is why there
is no Name at all in Megillas Esther. That is, the voice of the groom and the bride is not revealed
now; rather, they are enclothed in concealment, etc. See there.)
A second explanation: at the end of Bechukosai (115b) the Zohar reads lechalosam, “to destroy them,” as
lechalasam, “for their bride,” and compares G-d to a man whose beloved lives in the tanners’ market, a place
he would never enter but for her. The Torah Ohr discourse on “A person is obligated to become intoxicated
on Purim” (Torah Ohr, Megillat Esther 12:37-38) uses this parable to explain why no Name of G-d appears in

the Megillah: the bride, Malchus, descends into kelipas nogah, and the supernal groom goes down to her
clothed in nature, so groom and bride are present now, but enclothed in concealment.
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And in the Time to Come there will be revealed “the voice of the jubilation of grooms,” the two
grooms mentioned above. (And this is “a time to be silent and a time to speak”: now is “a time to be
silent,” because of the chash of chashmal, which conceals; and in the Time to Come, when kelipas
nogah will be refined, it will be “a time to speak,” and this is mal.)

In the future the jubilation of both grooms will be heard. Ecclesiastes says there is “a time to be silent and a

time to speak” (3:7): now is the time of chash, silence, because kelipas nogah conceals; when nogah is re-
fined in the future, it will be the time of mal, speech, the second half of chashmal.
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SECTION 3 - 14

Grooms and youths
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2. And in the level of “youths (ne’arim) from the feast of their song” there are also two levels of
youths. The first is Yosef, who is called a youth (na’ar), as it is written, “and he was a youth with the
sons of Bilhah and with the sons of Zilpah, his father’s wives,”

The second section turns to the second half of the blessing’s phrase, “youths from the feast of their song,”

and finds two levels of “youth” as well. The first is Yosef, whom the Torah calls a youth when he was with the
sons of his father’s wives Bilhah and Zilpah (Genesis 37:2).
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for even the sons of Bilhah, who are the level of the legs and thighs, “Gad is the right leg,” etc.,
“outside the body,” etc., are nevertheless of “his father’s wives,” the level of breaking-through
mentioned above.
The sons of the handmaids correspond to the legs and thighs, the lowest limbs, which the saying quoted here
calls “outside the body” (the text names Bilhah, though Gad and Asher, cited next, are Zilpah’s sons; the

verse names both). Yet they are still the sons of “his father’s wives,” belonging to Yaakov, which shows that
Yaakov’s breaking-through light reaches even these lowest levels, and Yosef the youth is there with them.
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Therefore it is said of Asher, “and he dips his foot in 0il”: although he is at the level of “his foot,”
nevertheless he dips in oil, the level of Chochmah (wisdom), as our Sages, of blessed memory, said,
“Tekoa is foremost (alfa) for oil,” and “a wise woman,” the woman of Tekoa; and Tekoa is in the in-
heritance of the tribe of Asher.
So Moshe blessed Asher, a son of Zilpah, “he dips his foot in 0il” (Deuteronomy 33:24): though Asher is only
a “foot,” he is immersed in oil, which stands for Chochmah. The Talmud (Menachos 85b) says that Tekoa was

foremost for oil, and that Yoav brought a “wise woman” from Tekoa because olive o0il made wisdom common
there; and Tekoa, the Alter Rebbe adds, was in Asher’s portion.
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And therefore it is said of Yosef, “and he was a youth with the sons of Bilhah,” etc. This is the level

of the supernal youth of Atzilus (as is explained in [the Zohar,] Parshas Vayeshev, folio 182b.
Therefore Yosef is called a youth precisely when he is with the sons of the handmaids: he is the supernal
youth of Atzilus, the one who brings the flow down to the lowest levels. The Zohar on Vayeshev (182b) ex-

plains that Yosef, the Tzaddik, never parts from Malchus, so that as she is called by his name he is called by
hers, na’ar, and that he stays among the sons of the handmaids to renew them and gladden them with his joy.
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And the matter of this level of youth is along the lines of “one cherub (keruv) at the end on this
side”: this is the end of the Infinite Light (Or Ein Sof) that is in Z’eir Anpin (the emotive attributes),
and it is called keruv and “a small face” (anpei zutrei), which is the level of youth. That is, when the
flow is contracted into the level of Netzach, Hod and Yesod of Z’eir Anpin, to be enclothed after-
ward in Malchus.)
This youth resembles the cherub set at one end of the Ark cover (Exodus 25:19); the Talmud explains keruv
as ke-ravya, “like a child,” a “small face” (Chagigah 13b). It is the outer end of the Infinite Light within Z’eir

Anpin, when its flow is contracted into Netzach, Hod and Yesod, the lowest Sefiros of Z’eir Anpin, in order to
be enclothed afterward in Malchus.
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And there is a second level of youth: “and Yehoshua son of Nun, a youth”; “the face of Yehoshua is
like the face of the moon”; “Train (chanoch) a youth according to his way”: this is Metatron, in the
World of Beriah and Yetzirah, etc.

The second youth is Yehoshua, Moshe’s attendant, called a youth (Exodus 33:11), whose face, the Talmud
says, was like the face of the moon (Bava Basra 75a). “Train (chanoch) a youth according to his way”
(Proverbs 22:6) points to Chanoch, who “walked with G-d” and was taken up (Genesis 5:24) and, according to
the Targum Yonasan there, was named Metatron, the angel called “youth”; Metatron stands in the worlds of
Beriah and Yetzirah, below Atzilus.
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And see what is written on this in the discourse beginning “On the twenty-fifth of Kislev.” All this
will be in a state of revelation in the Time to Come: the level of grooms and the level of youths men-
tioned above.
The Alter Rebbe refers to his Chanukah discourse in Torah Ohr, which reads “Train (chanoch) a youth” to-
gether with “I was a youth (na’ar),” said by the Prince of the World, and teaches that the life-force spread

through all the worlds is at the level of na’ar, as in “and he was a youth with the sons of Bilhah.” The bless-
ing’s prayer is that both levels, the grooms and the youths, be revealed in the Time to Come.
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That is, through the level of joy, the revelation of the 370 lights: “May Havayah make His face shine
upon you,” etc., “and your healing speedily,” etc., in the mode of sprouting, etc.
That revelation comes through joy, which reveals the 370 lights spoken of in the Zohar; in Likkutei Torah,
Nitzavim, the Alter Rebbe reads yesha, “salvation,” as these 370 (y”®) lights with a yud for the future, lights
far above the chain of descending worlds. Hence the priestly blessing, “May Havayah make His face shine

upon you” (Numbers 6:25), and Isaiah’s “your healing shall speedily sprout” (Isaiah 58:8): a revelation that
comes in the manner of something sprouting and growing.
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And the matter of “grooms from their chuppah and youths from the feast of their song”: “their
chuppah” is the level of a makif (encompassing light) from Binah (understanding); that is, in the
service of G-d, through contemplation of the greatness of the Infinite One (Ein Sof), blessed be He,

Himself.

Now the two halves of the phrase are contrasted. “Their chuppah,” the canopy that surrounds the couple, is a
makif, an encompassing light, from Binah; in a person’s service of G-d it is contemplation of the greatness
of the Infinite One Himself.
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(That is to say, the love is born and drawn forth from the contemplation itself, and there is no need
for melody and song to arouse the stirring of the emotive attributes (middos) through them; rather,
through the contemplation itself he is greatly stirred. If so, “the jubilation of grooms” means that
the joy and the stirring are drawn from the chuppah and the makif itself, which is the level of
contemplation,

The grooms’ joy comes straight from contemplation: the love is born from the contemplation itself, without

melody or song to stir the emotions. So “the jubilation of grooms” is joy drawn from the chuppah, the makif,
which is contemplation itself.
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for Binah is called makifim, as is written in the explanation on the verse “And the Jews accepted,”
and below on the verse “And he shall wave the omer.” Or it may be said: when the contemplation is
in the greatness of the Infinite One, blessed be He, Himself, the light that encompasses all worlds
(sovev kol almin), then this contemplation is called the level of makif, as is explained on the verse
“It is better to take refuge,” and when the stirring is drawn from this, that is the meaning of “the ju-
bilation of grooms from their chuppah.”)
Binah is called makifim, “encompassing lights”: the Torah Ohr explanation of “And the Jews accepted” (Es-
ther 9:23) speaks of refining the emotions through “the makifim of Imma,” that is, of Binah, and the Likkutei
Torah discourse on waving the omer (Leviticus 23:11) of drawing those makifim down. A second way: when
one contemplates the Infinite One Himself, who transcends and encompasses all worlds, the contemplation

itself is a makif, as explained on “It is better to take refuge in Havayah” (Psalms 118:8), where taking refuge
is sheltering in an encompassing shade.
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And this is the level of joy, the revelation of the inner dimension of “the mother of the children”
[who is] “joyful.” Joy is the revelation of the 370 lights that are above the chain of descending
worlds (hishtalshelus), or the 375 lights.

Such joy is the revelation of the inner dimension of Binah, “the mother of the children,” who is “joyful”

(Psalms 113:9). Joy reveals the 370 lights that are above the chain of descending worlds, or, counted another
way, 375.
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And this is “and grant you peace (shalom)”: shalom is numerically 376, which is 375 with the kolel;
and this is what causes the level of the grooms to be the level of “Yaakov, yevaka,” etc.

The priestly blessing ends “and grant you peace (shalom)” (Numbers 6:26): the letters of 01?w add up to 376,
which is 375 plus one for the word itself (the kolel). This revelation is what makes the grooms “Yaakov,” the
light that breaks through every partition.
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And this is “the voice of the jubilation of grooms from their chuppah”: the jubilation of the grooms
comes about from their chuppabh itself, that is, from the level of the revelation of the light that en-

compasses all worlds itself

So “the jubilation of grooms from their chuppah” means that their rejoicing comes from the chuppah itself,
the revealed light that encompasses all worlds.
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(and see what is written in the discourse beginning “To a mare,” on the matter of “like a groom
coming out of his chuppah,” and in the discourse beginning “Who gladdens the groom”); and in

the service of G-d, from the level of the contemplation itself.

The parenthesis refers to the discourse on “To a mare” (Song of Songs 1:9), which explains “like a groom
coming out of his chuppah” (Psalms 19:6), and to the discourse “Who gladdens the groom.” In a person’s
service of G-d, the grooms’ joy comes from contemplation itself.
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But when they are the two levels of youths mentioned above, Yosef, “and he was a youth,” and
“Yehoshua son of Nun, a youth,” etc., [it is] “from the feast of their song.”

The youths, Yosef and Yehoshua, are different from the grooms: their joy is “from the feast of their song.”
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Melody (neginah) is the level of song (shirah), which the Levites would sing in order to arouse the
love. That is, when the love has been drawn down and enclothed below, it needs to be aroused
through the level of song

Song (shirah) is what the Levites sang in the Temple to arouse love. When love has descended and become
enclothed in lower levels, it has to be awakened by song.
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(like what is written in [the Zohar,] Parshas Beshalach, folio 45a, regarding prophecy: “Kinds of
praises were [played] before the prophets, so that the spirit of prophecy would rest upon them,”
etc., “as the musician played,” etc., “except for Moshe,” etc. See there; and see Parshas Vayechi, fo-
lio 216b.
The Zohar (Beshalach, 45a) says that music was played before the prophets so that the spirit of prophecy
would rest on them, as Elisha asked for a musician, “and as the musician played” the hand of Havayah came

upon him (IT Kings 3:15); Moshe alone needed none. The Zohar on Vayechi (216b) adds that the Shechinah

does not rest amid sadness, which is why the musician was called.
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From this we shall learn and understand also in the service of G-d, regarding the revelation of the
light of love and awe in a person’s heart: there is one who needs song and a voice that arouses the
kavanah (inner intent), so that specifically through this the revelation of love and awe will be
aroused; and there is one whose intellect and emotive attributes are greater, and he has no need of
this at all, but rather, through the contemplation in his mind, love and awe will be aroused in his
heart.

The same holds in serving G-d. Some people need song and a melody that stirs the heart’s kavanah before

love and awe can be revealed in them, while others, whose intellect and emotions are greater, need none of
this: contemplation in the mind is enough to awaken love and awe in the heart.
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And this is also the matter of “Yaval: he was the father of those who dwell in a tent,” etc., “and his
brother’s name was Yuval: he was the father of all who handle the lyre,” etc.

The two brothers of Genesis 4:20-21 stand for the two types: Yaval, father of those who dwell in a tent, and
Yuval, father of those who play the lyre.
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For “dwelling in a tent” is the level of “For the sun He has set a tent in them, and it is like a groom
coming out of his chuppah”: the jubilation of the grooms is from their chuppah, from the tent and
the makif itself, and there is no need for lyre and song and musician, etc.

Yaval, the tent-dweller, is the groom: the sun’s “tent” in Psalms 19, from which it goes out “like a groom

from his chuppah.” His joy comes from the tent, the encompassing light itself, with no need for lyre, song or

musician.
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But the level of Yuval is lower than this: that is, when it is impossible for there to be a stirring of the
emotive attributes except through melody and song, etc. And this is like the difference between the
kohanim and the Levites: the Levites were [engaged] in song, and the kohanim in silence, “with the
desire of the heart,” etc., which is the level of the inner dimension (pnimiyus) of the heart.

Yuval, the lyre-player, is the lower level, whose emotions can be stirred only through music. The same dif-

ference divides the Levites, who served with song, from the kohanim, who served in silence “with the desire
of the heart,” the inner dimension of the heart.
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And see what is written in Parshas Shemaos, in the discourse beginning “The voice of my beloved,”
that the first level is called Be’er Sheva, etc.: that is, when [one’s] Chochmah and Binah in the
greatness of G-d are with great breadth in his mind and thought, and therefore he can arouse the
attribute of love and awe, revealed in his heart, through the occupation of thought alone; but one
whose mind is small, etc. See there.
The Torah Ohr discourse on “The voice of my beloved” explains that one whose Chochmah and Binah, con-
templating G-d’s greatness, are broad and expansive, the level called Be’er Sheva, can arouse love and awe

openly in his heart by thought alone. But one whose mind is too small must cry out to G-d in prayer, “for the
voice arouses the kavanah”: this is Yaakov’s going from Be’er Sheva to Charan, the constricted “throat.”
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Therefore it is well understood that the level of youths, which is the level of smallness (katnus),
must be “from the feast of their song” specifically. This will be further understood: in [the Zohar,]
Parshas Vayeshev, folio 182b, it is written, “So too he is called by her name, as it is written, ‘and he

bR

was a youth,’” etc.

That is why the youths, the level of katnus (smallness), must have “the feast of their song.” A further proof
comes from the Zohar on Vayeshev, which says of Yosef, “so too he is called by her name”: he is called na’ar
after Malchus.
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Thus it is understood that the main reason the supernal Tzaddik of Atzilus is called by the name
“youth” (na’ar) is on account of Malchus, which is called so, as the Mikdash Melech writes there,
that Malchus is sometimes called na’ar and sometimes na’arah; and therefore Z’eir Anpin too is
called na’ar, by her name, etc.

The supernal Tzaddik of Atzilus, Yesod, is called na’ar mainly because of Malchus, which bears that name.

The Mikdash Melech explains that Malchus is sometimes called na’ar and sometimes na’arah, and Z’eir
Anpin is called na’ar after her.
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And the meaning and matter of Malchus being called na’ar, without a hei, is explained in [the
Zohar,] Parshas Bo, folio 38b: “As long as she has not received the male, she is called na’ar,” etc.
The Torah sometimes writes na’arah (“girl”) without its final hei, as na’ar (as in Deuteronomy 22:23). The

Zohar (Bo, 38b) explains that as long as she has not received from the male she is called na’ar, and once she

has received she is called na’arah; so the missing hei marks a state of not yet receiving.
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And the explanation of this in the service of G-d is given below in Shir HaShirim, on the verse “For
the fragrance of your oils”: “before she has received” means that G-dliness has not yet shone within
the heart, and his heart is sealed like a virgin, etc.

The Alter Rebbe’s discourse on “For the fragrance of your oils” (Song of Songs 1:3) applies this to a person:

“before she has received” means that G-dliness has not yet shone within the heart, which remains sealed like

avirgin’s. There the missing hei stands for the five Gevuros (hei is five) that the groom gives the bride.
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And elsewhere it is explained that this is so even though the contemplation has been drawn down
and spread into the heart; yet it is in the outer dimension (chitzoniyus) of the heart and has not
been absorbed into the inner dimension of the heart, and it is called betrothal (erusin) alone.
Something similar is explained below in Parshas Matos, on the verse “And if a woman makes a
vow,” in the meaning and matter of “in her youth, in her father’s house,” etc.; and this is the matter

of “the kindness of your youth,” etc. See there.

Elsewhere the Alter Rebbe adds that the heart can remain “sealed” even when contemplation has already
spread into it, for it may reach only the heart’s outer dimension and not be absorbed within, like betrothal
(erusin) without the full marriage. Likkutei Torah, Matos, makes a similar point on the vow of a young
woman “in her youth, in her father’s house” (Numbers 30): it is the first love, “before she has received the
male,” the “kindness of your youth” of Jeremiah 2:2.
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Also, regarding “the kindness of your youth,” it is written, “your going after Me in the wilderness”;
and the meaning of “your going after Me” is the level of subjugation (iskafya), but it is not yet at the
level of turning darkness into light, so that there would be a revelation of the inner dimension of
the point of the heart, as is explained above at length on the verse “Remember what Amalek did to
you,” etc.
Jeremiah’s verse goes on, “your going after Me in the wilderness”: following G-d through a wilderness is
iskafya, subduing one’s nature, but not yet transforming darkness into light so that the inner point of the
heart is revealed; in Likkutei Torah, Matos, acharai, “after Me,” is read as achorayim, “the back,” service

still from behind. The Torah Ohr discourse on “Remember what Amalek did to you” (Deuteronomy 25:17)
explains this at length.
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Therefore, from all this it is understood that at this level and rung, which is called “youths,” great
toil and counsels are needed to arouse the love. And this is the matter of “and youths from the feast
of their song”: the voice and the melody arouse the kavanah. Whereas with grooms there is no
need for this, for the inner dimension of the heart is united with the mind, in the manner of “two
companions who never part.”)

So at the level of “youths” one needs great toil and practical counsel to arouse love, and song and melody stir

the heart’s kavanah. The grooms need none of this, for the inner heart is already united with the mind, like
the Zohar’s “two companions who never part.”
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And song is [said] over wine: “wine enters, the secret comes out,” from concealment to revelation.
And this is “from the feast of their song”: song, and a feast of wine.

Song is said over wine (Berachos 35a), and “wine enters, the secret comes out” (Eruvin 65a), for yayin (1,
wine) and sod (70, secret) both have the numerical value seventy: wine brings what is hidden into the open.
So the youths’ joy, “from the feast (mishteh, drinking) of their song,” is song and wine together.
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But the grooms are above the level of wine; rather, [it is] from their chuppah itself. And this is “‘Eat,
companions’: above; ‘drink and be drunk, beloved ones’: below.” For below, at the level of
“beloved ones,” there must be “drink and be drunk,” whereas above, at the level of “companions,”
etc.
The grooms are above wine: their joy comes from the chuppah itself. The Zohar reads “Eat, companions;
drink and be drunk, beloved ones” (Song of Songs 5:1) as two levels: the companions above, who are always

united, only eat, while the beloved ones below, who long for each other and are together only at times, need
drink.
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(And see what is written at the end of the discourse beginning “I have come into my garden,” on
the matter of companions and beloved ones, and what is written in the discourse beginning “You
have captured my heart,” on the level of “my sister” and the level of “bride.” And elsewhere it is ex-
plained that Shabbos is the level of “Eat, companions,” and Yom Tov is the level of “drink and be
drunk, beloved ones.”)
The reader is sent to the end of the discourse “I have come into my garden” and to the discourse “You have
captured my heart,” both in Likkutei Torah on the Song of Songs; the latter explains “my sister” as the love
hidden in every soul by nature, “the two companions,” and “bride” as the fiery love born of contemplation.

Elsewhere it is explained that Shabbos is the level of “Eat, companions,” and Yom Tov the level of “drink and
be drunk, beloved ones.”

SECTION 4 - 15-9

Youths above elders
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3. After all this, the meaning of “And the light of the moon (levanah) shall be,” etc., will be under-

stood. For it is stated, “Youths will whiten (yalbinu) the faces of elders.”

The third section returns to the opening verse about the moon (levanah). The key is a saying of the Mishnah
about the generation before Mashiach’s coming, “Youths will whiten (yalbinu) the faces of elders” (Sotah
9:15), whose plain sense is the young shaming the old; yalbinu, “whiten,” shares its root (lavan, white) with
levanah, the moon. The Alter Rebbe will read it as the youths rising above the elders, and later identifies the
two youths with the sun and the moon of Isaiah’s verse.
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For “elders” is as our Sages, of blessed memory, said: “Who is an elder (zaken)? One who has ac-
quired (kanah) wisdom.” Acquisition is a drawing-forth from concealment into revelation; and the
source of the drawing-forth of Chochmah and Binah is from the beard (dikna) of Arich Anpin:
The Talmud says that an “elder” (zaken) is only one who has acquired (kanah) wisdom (Kiddushin 32b). To
acquire is to draw something out of concealment into revelation, and the source from which Chochmah and

Binah are drawn is the “beard” (dikna) of Arich Anpin (the “long face,” the outer dimension of Keser), whose
thirteen tikkunim are channels through which the light above intellect flows down.
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Abba draws from the eighth mazal, and Imma from the thirteenth mazal. And this is “an elder: one
who has acquired wisdom,” for the acquisition and coming-into-being of wisdom are drawn from
the level of the beard.
The Arizal teaches that of the thirteen tikkunim of the beard, the eighth (“who keeps kindness”) and the thir-
teenth (“and who cleanses”) are each called mazal, from “flowing,” and that Abba (Chochmah) draws from

the eighth and Imma (Binah) from the thirteenth. In Hebrew the elder (zaken) and the beard (zakan) are one

word, so “an elder who has acquired wisdom” means that wisdom itself comes into being from the beard.
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And this is “And wisdom, from where (me’ayin) shall it be found?”: from a level that has no (ein)
comparison [to it], which is only the level of hairs, as is explained in the discourse beginning “And
you shall make holy garments,” etc.
Job asks, “And wisdom, from where (me’ayin) shall it be found?” (Job 28:12), and the Alter Rebbe reads
me’ayin as “from ayin, nothing”: wisdom comes from a level that has no (ein) comparison to it, which rela-

tive to its source is only “hairs,” a thin outgrowth. He refers to his discourse on “And you shall make holy
garments” (Exodus 28:2).
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And these hairs are also the very laws (halachos) of the Torah: “and the hair of His head like pure
wool”; and as our Sages, of blessed memory, said, at the Giving of the Torah He appeared to them

as an elder, etc.

These hairs are the laws (halachos) of the Torah, as in Daniel’s vision of the Ancient of Days, “the hair of His
head like pure wool” (Daniel 7:9). So too the Sages said (Rashi on Exodus 20:2, from the Mechilta, as the
Kehot note shows) that at the Giving of the Torah G-d appeared to Israel as an elder.
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Now, the hairs and the beard have their root in Mocha Stima’ah (the hidden brain); however, they

are drawn only from the level of the seven lower [Sefiros| of Mocha Stima’ah.

The hairs and the beard are rooted in Mocha Stima’ah, the “hidden brain” of Arich Anpin, but they draw only

from its seven lower Sefiros, not from its intellect.
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By way of analogy, the hairs in a person are only the level of the vegetative, and the vegetative is the
level of the seven lower [Sefiros|, which are the emotive attributes (middos), etc. Therefore “old age
and gray hair” is at seventy years: these are the seven attributes, each one comprising ten.

As an analogy, hair in a person is like plant life, growing without feeling, and the vegetative level corre-

sponds to the seven lower Sefiros, the emotive attributes. That is why old age is reckoned at seventy: seven

attributes, each made up of ten.
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Now, the youths are far below the level and rung of an elder, as is understood from what was said
above. But in the Time to Come, when there will be the ascents of the worlds, of this it is said,
“Youths will whiten the faces of elders”: even the level of the youths will be elevated so much that
they will be above the level of “an elder: one who has acquired wisdom.”

Normally the youths are far below the elders, whose wisdom is “acquired.” But in the Time to Come all the

worlds will rise, and then the youths will rise so high that they will “whiten,” stand above, the elders who ac-

quired wisdom.

likuteitorah.com/likkutei-torah/tzav/4/ 23



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 4 O AN IR AN IO 73290 IR ..

13 °203 MnAwY °37 27 R¥P2 WHD RIT AR 1R N2 (0w 200w ma) WPRR UMD WOR TY)
139K 97N SNINR 971K °NA IRIPY TP 712201 11 XY M’ vow

(Along these lines one can explain what is written there, “a daughter rises up to her mother”: it is
as is explained elsewhere on the verse “Sing and rejoice, O daughter,” etc., that there are three lev-
els: “He did not cease to cherish her until He called her ‘My daughter,”” and afterward “My sister,”
and afterward “My mother,” etc.
The same Mishnah goes on, quoting Micah 7:6, “a daughter rises up against her mother,” a sign of strife; the
Alter Rebbe reads it as the daughter rising up to her mother’s level. The Torah Ohr discourse on “Sing and

rejoice, O daughter of Zion” explains the Midrash that G-d first called Knesses Yisrael “My daughter,” then
“My sister,” and finally “My mother,” three ascending levels.
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And of the future it is written, “Sing and rejoice, O daughter”: the level of “daughter” will be elevat-
ed with surpassing loftiness and will become “a woman of valor, the crown of her husband.” And
this is “a daughter rises up to her mother,” and this is also the matter of “and a daughter-in-law to
her mother-in-law.” And it is along the lines of what is written in [the Zohar,] Parshas Shelach, folio
171, on the verse “And it shall be on that day that living waters shall go out from Jerusalem, half of
them to the eastern sea.”)

In the future Zechariah’s call “Sing and rejoice, O daughter” (Zechariah 2:14) will be fulfilled: the
“daughter,” Malchus, will rise beyond her place and become “a woman of valor, the crown of her husband”
(Proverbs 12:4). So the daughter rising to her mother, and the daughter-in-law to her mother-in-law, de-
scribe the lower rising to the level of the higher, as the Zohar (Shelach, 171a) asks how living waters from
Jerusalem can flow up to the “eastern,” literally the “former,” sea, the source of all the waters.
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The explanation is as it is written (in Isaiah, chapter 65, [verse] 20), “The youth shall die a hundred
years old”: that is, the level of the youth will be elevated so much that he will be a hundred years
old, which is above the level and rung of the present “old age and gray hair,” which is at seventy
years, namely the seven lower [Sefiros] of Keser.
Isaiah’s prophecy, “The youth shall die a hundred years old” (Isaiah 65:20), means in its plain sense that
lives will be so long that one who dies at a hundred will be thought young; here it means that the youth will

rise to the level of “a hundred.” The Mishnah sets the gray hair of old age at seventy (Avos 5:21), correspond-
ing to the seven lower Sefiros of Keser, so “a hundred” is higher still.
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But “a hundred years old” means also the first three [Sefiros] of Keser together with the seven lower

ones, which are the Ten Sefiros of Keser, [each] comprising ten.

A hundred includes the first three Sefiros of Keser together with the seven lower ones: all ten Sefiros of

Keser, each comprising ten.
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As is written in [the Zohar,] Parshas Chayei Sarah, folio 123a: “The Holy One, blessed be He, who is
included from the supernal place, hidden of all hidden, in a hundred, in the secret of the hundred
blessings,” etc. If so, the level of the youths will then be above the level of the present elder, which
is the level of the seven lower [Sefiros]| of Mocha Stima’ah.
The Zohar (Chayei Sarah, 123a), explaining the “hundred years” of Sarah’s life, speaks of the Holy One,
blessed be He, as included from the most hidden place in the number one hundred, “in the secret of the

hundred blessings” said each day. So in the future the youths will stand above today’s elder, whose level is
only the seven lower Sefiros of Mocha Stima’ah.
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And see Pri Etz Chaim, Shaar Chag HaShavuos, chapter 1, what is written there in explanation of
this mishnah, “Five years old,” etc., up to “seventy years old,” etc.: it is when Z’eir Anpin (the emo-

tive attributes) rises into the beard of Arich Anpin, etc.

The Arizal in Pri Etz Chaim (his teachings on the prayers and festivals; Gate of Shavuos, chapter 1) explains
the mishnah “At five years old for Scripture ... at seventy for gray hair” (Avos 5:21) as stages in the growth of

Z’eir Anpin: “seventy,” the white-bearded elder, is when Z’eir Anpin rises to the white beard of Arich Anpin.
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If so, it is understood that “a hundred years old” is a much higher level, and this is as mentioned

above; and it is there that the ascents and the rung of the level of the youth will be, etc.

“A hundred” is therefore far higher, and that is where the youth will rise in the future.
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And this is what they said, “Acquire wisdom, acquire understanding”: kneh (acquire) twice is nu-
merically yesh [310]. Now, yesh is half of the 620 lights of Keser.

Proverbs says, “Acquire wisdom, acquire understanding” (Proverbs 4:5). The word kneh (71p, 155) twice
equals 310, the value of yesh (2°), and 310 is half of 620, the value of keser (7nJ); the Arizal says that Keser

has 620 lights and gives half of them, yesh, to Abba and Imma.
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The meaning of “half” is that the Keser in each Sefirah is reckoned, by itself, as equal to all the

nine Sefiros of that Sefirah, along the lines of “the feet of the chayos are equal to all of them,” etc.

Why half? Because the Keser within any Sefirah counts as much as the nine Sefiros below it together, just as
the Talmud says that “the feet of the chayos” equal all the measures listed before them (Chagigah 13a).
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So too in Keser itself, which comprises Ten Sefiros: its nine Sefiros, from Chochmah to Malchus,

are reckoned as one half, and the Keser of Keser by itself is equal to all of them.

So it is within Keser itself: its nine lower Sefiros, from Chochmah to Malchus, make up one half of its 620
lights, and the Keser of Keser alone makes up the other half.
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Therefore he said that the root of Chochmah and Binah is called “acquire wisdom, acquire under-

standing,” which is numerically yesh, namely the lower half of Keser.

Therefore the root of Chochmah and Binah, “acquire wisdom, acquire understanding,” whose value is yesh,
is the lower half of Keser, the root of the elders.
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But the ascent of the Time to Come, when the youth will be elevated to the level of “a hundred years
old,” meaning to the level of the Keser of Keser, as mentioned above: if so, he will be elevated also
into the level of the upper half of Keser, which is far, far above the level of the lower half, which is
the root of the level and rung of the elders now.

In the future the youth will rise to “a hundred,” the Keser of Keser, which is the upper half of Keser, far
above the lower half that is the root of the elders today. That is how youths will surpass elders.
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SECTION 5 - 110

The two halves of Keser
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The meaning of these two halves is that Keser is the intermediary between the Emanator and the
emanated beings, and it has two aspects. Its lower aspect is that it is the root and head of the em-

anated beings.

Keser is the intermediary between the Infinite One, the Emanator, and the emanated Sefiros, and so it has
two aspects; this is how the Arizal settled the Kabbalists’ dispute whether Keser is counted among the Sefiros
(Etz Chaim 42:1), as the Alter Rebbe recounts in Likkutei Torah, Bechukosai. Its lower aspect is that it is the
root and head of all that is emanated.
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And its upper aspect is the radiance of the Infinite Light (Or Ein Sof), the lowest level within the
Emanator, etc., as is written in the explanation on the verse “I am black, yet comely,” and in the

discourse beginning “When Yom Tov of Rosh HaShanah falls on Shabbos.”

Its upper aspect is a radiance of the Infinite Light itself, the lowest level of the Emanator. The Alter Rebbe
refers to his explanation of “I am black, yet comely” (Song of Songs 1:5) and to his discourse on Rosh
HaShanah that falls on Shabbos.

SECTION 6 - 111-12

Sun and moon
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That is: the level of youth is the level of Yosef, who is Yesod of Z’eir Anpin (the emotive attributes); it
will be elevated into Yesod of Atik, and even higher.

Now the youths are identified with the lights of Isaiah’s verse. The youth is Yosef, Yesod of Z’eir Anpin, and in
the future he will rise into Yesod of Atik, the upper half of Keser, and higher still.
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As it is written, “Behold, My servant shall prosper; he shall be exalted and lifted up and shall be

very high (me’od)”: me’od has the letters of adam, the level of Adam Kadmon.

Isaiah’s “My servant ... shall be exalted and lifted up and shall be very high (me’od)” (Isaiah 52:13) is read
with the Arizal: me’od has the letters of adam, Adam Kadmon, the primordial level above all the worlds.
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And this is “And the light of the moon shall be like the light of the sun,” for the sun and the moon
are the two levels of youths mentioned above: for “Yehoshua son of Nun, a youth,” and “the face of
Yehoshua is like the face of the moon”; and Yosef, who is Yesod, is also called the sun; and just as

the sun bestows upon the moon, so Yosef “is the one who supplied [grain]” (hamashbir), etc.

This is what “the light of the moon shall be like the light of the sun” means, for the sun and the moon are the
two youths. Yehoshua the youth is the moon, for his face was like the face of the moon (Bava Basra 75a), and
Yosef, Yesod, is the sun; as the sun gives light to the moon, so Yosefwas “the one who supplied” grain to all
the people of the land (Genesis 42:6).
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And in [the Zohar,] Parshas Shemos, folio 3b: “‘Sun’: this is the holy covenant,” etc. And it is also
said, “And behold, the sun and the moon,” etc., “bowing down to me.”

The Zohar (Shemos, 3b), explaining “before the sun” (Numbers 25:4) through the verse “For Havayah, G-d,
is a sun and a shield” (Psalms 84:12), identifies the “sun” with the holy covenant, the Sefirah of Yesod, which
is Yosef. Yosef’s dream, in which “the sun and the moon and eleven stars” bowed down to him (Genesis
37:9), is quoted to tie Yosef to the sun and the moon of Isaiah’s verse.
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And in the future Malchus (sovereignty) will be elevated, the level of the moon, which now “has
nothing of her own,” only receiving from the light of the sun.

In the future Malchus, the “moon,” will rise. Now, in the Zohar’s words, she “has nothing of her own” and
only receives the sun’s light; the Kehot note refers to Zohar II, 215a, where this is said of Yehoshua, whose

face was like the moon: the moon has no light but the light of the sun that shines on it.
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Indeed, in the future she will be elevated to be like the light of the sun, so that she will have a light
of her own, like the light of the sun.

In the future she will have a light of her own, like the sun’s.
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And the light of the sun, Yesod of Z’eir Anpin (the emotive attributes), will be elevated into Yesod of
Atik, and higher still (into Yesod of Adam Kadmon, etc.), until it will be “sevenfold, like the light of
the seven days.” “The light of the seven days” means the first three [Sefiros] of Atik, as was ex-
plained above;

The sun itself, Yesod of Z’eir Anpin, will rise into Yesod of Atik and beyond, as far as Yesod of Adam Kadmon,

until it becomes “sevenfold, like the light of the seven days,” the first three Sefiros of Atik, as explained at the
beginning of the maamar.
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and it will be elevated “sevenfold, like the light of the seven days,” as mentioned above in the ex-
planation of “and shall be very high.”

This is the ascent described above in Isaiah’s “and shall be very high (me’od),” me’od being adam, Adam
Kadmon.
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And in the meaning of “And the light of the moon shall be like the light of the sun” there are two
explanations. One: that the light of the moon will be like the present light of the sun. The second:
that the light of the moon too will be like the future light of the sun, which is “sevenfold, like the
light of the seven days.”

Isaiah’s words “the light of the moon shall be like the light of the sun” can be explained in two ways: either
the moon will shine as the sun shines today, or, more boldly, the moon will shine like the sun of the future,
which will itself be sevenfold, “like the light of the seven days.”
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(And see Pri Etz Chaim, at the end of Shaar HaPurim, what is written: “And this is the secret of ‘the

bR

righteous sit with their crowns on their heads,’” etc., “and this is [the meaning of] what is written,
‘And the light of the moon shall be,’” etc., “and they will be equal,” etc., “and this is for the days of

Mashiach,” etc. See there.)
The Arizal (Pri Etz Chaim, end of the gate on Purim) brings together the Sages’ description of the future, “the
righteous sit with their crowns on their heads” (Berachos 17a), and this verse: in the days of Mashiach the

sun and the moon will be equal, as they were before the moon was diminished, and in the Time to Come the
moon will rise even above the sun, a crown upon the heads of the righteous.
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There are two ways to bring love and awe into the heart. One whose mind is broad can arouse them through

contemplation of G-d’s greatness alone, as the grooms rejoice “from their chuppah”; one whose mind is

“small” must use song, melody, counsel and much toil, as the youths rejoice “from the feast of their song,”

for his contemplation still reaches only the outer heart, at the stage of subduing the other side rather than

transforming darkness into light. Both are paths of service, and in the future the “youths” will rise above the

“elders.”

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that now even the voice of the groom is not heard, and what will make both voic-
es heard in the future?

. What is the difference between joy “from the chuppah” and joy “from the feast of song,” in the supernal

worlds and in a person’s service of G-d?

. How do Yaval and Yuval, and the kohanim and the Levites, illustrate the two ways of arousing love?

Why is the elders’ wisdom rooted only in the lower half of Keser, and how will the youths rise above them?

. What are the two explanations of “the light of the moon shall be like the light of the sun,” and how does

each relate to the youths?
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PARAGRAPH 1

113295 IR 10N

According to the note, this maamar is from the year 5571
(1810-11), and another transcript of it, printed from the
Tzemach Tzedek’s handwritten manuscript, appears in
Sefer HaMaamarim 5571.
KEHOT'S NOTE
LX7%7T P75 N213 0871 R”YPN 17102 NANR AN — KR”ypn nawn

Isaiah’s prophecy of the redemption: “And the light of the
moon shall be like the light of the sun, and the light of the
sun shall be sevenfold, like the light of the seven days, on
the day that Havayah binds up the breach of His people.”
In the plain sense the future light will be seven times the
sun’s, like the great light of the first days of Creation; the
whole maamar is built on this verse (context: Steinsaltz
Tanakh).
Isaiah 30:26173:"2 171°yw>
NYav TIRD DONYAW 707 70T IR 70T IR ﬂg;';?tl'ﬂﬁx mm
:RB7° iN2n YIm iRy 12WNX N wan 0i°2 0wt
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77 132 11231 19NN 772P0 R12W 1IN

At the end of chapter 18 the Midrash says that in this world
the miracle of the Exodus happened at night, but in the fu-
ture night will become day, and it quotes Isaiah 30:26, ex-
plaining “like the light of the seven days” as the light that
the Holy One, blessed be He, created at the beginning and
hid away in the Garden of Eden.
Shemot Rabbah 18:11x°:11”> 1271 mnw
P27 1DR IRZOW 1170 AWK PRINW 27 - 00AYIN PRAWS 212 1307
7Y NIXR ¥R DOV PR o017 .PX20 DR DKM NRIY ,W?'?W
0°NRM XX 0718102 WY K> e ,aoan L'I"?V aNAw aywn N
ADY RX® 012 131 ,19¥ 0192 13 ,0°7%7% 17w 0vaY T e
295 R ORI 9% annw M AP 797 ORI nan
,021y o1 7w 9P 01 DAY WY A 0y CnP X 0N
IR M (09,2 YY) R 0P 7wy 0900 K30 TNyD Dar
... R72W 7R3 131 Do NYAW 777 TANT IR 70T IR0 11250
“The children of Israel journeyed from Rameses to Sukkot,
approximately six hundred thousand men on foot, beside
children” (Exodus 12:37). “The children of Israel journeyed
from Rameses.” Rabbi Shmuel says: Once they departed,
they baked the dough that they kneaded, as it is stated:

“They baked the dough” (Exodus 12:39). “It was at the end of
four hundred and thirty years, it was on that very day that

likuteitorah.com/likkutei-torah/tzav/4/

the entire host of the L-rd departed from the land of Egypt”
(Exodus 12:41). “Itwas at the end of four hundred ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

¥II8R 870 R”PRa N1

The note says that the Tzemach Tzedek, in Or HaTorah,
raises a difficulty with this statement that the seven days of
Creation are the seven lower Sefiros of Atik, and tells the
reader to see there.
KEHOT'S NOTE
Wy vy nwpn ANy 2-RIP" N”MIN2

PARAGRAPH 2

P°NYT 972 .. 2°°1 NYaw 7N

The note says that this explanation, that “the light of the
seven days” is the first three Sefiros of Atik, is quoted by
the Tzemach Tzedek in Or HaTorah on Vayikra.
KEHOT'S NOTE
1999 R-RIP™ N7MIRA RN

°1n23% 27y 7IN°22

The explanation (Biur) on “You have captured my heart”
opens by teaching that the light created on the first day
came through Chesed, whose source is Chochmah, and
that Chochmah is called “light”: as physical light lets a
person see a thing, so wisdom lets one see and grasp it,
while folly is darkness, as “the fool walks in darkness.”
KEHOT'S NOTE
X2 wrnw n7ph

"1n2a»

The beloved (G-d, as the tradition reads the Song) says to
his bride, Israel: “You have captured my heart, my sister,
bride; you have captured my heart with one of your eyes.”
The opening words of the explanation to which the reader
is referred.

Song of Songs 4:9°0:’7 0°1°W1 W

ST7I718M PIY TN TYR NAR2 10227 170 NAK "I0237
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o2y NIt Rwannn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no7a
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G-d warns Yehudah through Jeremiah that in the destruc-
tion He will silence in the cities of Yehudah and the streets
of Jerusalem “the voice of joy and the voice of gladness,
the voice of the groom and the voice of the bride,” for the
land will be a ruin. The wedding blessing prays that these
voices be heard there again (context: Steinsaltz Tanakh).

Jeremiah 7:34775:1 1707

nn ip nnnt ’?ip] 1w %ip n‘;rg’w NiZOM AT YR NAYm
PR M0 1307 °2 792 7P

Then will I cause to cease from the cities of Judah, and from

the streets of Jerusalem, the voice of mirth and the voice of

gladness, the voice of the bridegroom and the voice of the

bride; for the land shall be desolate.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORI onnN

David, resolving to guard his tongue while the wicked are
before him, says, “I was mute with silence; I held my
peace, even from good,” though his pain grew. The maa-
mar hears in it the silence of the bride, Knesses Yisrael, in
exile (context: Steinsaltz Tanakh).
Psalms 39:3'3:0”% 0°2°1n
71293 *3X9) 2300 W T ARK
I was dumb with silence; I held my peace, had no comfort;
and my pain was held in check.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
,u2 00%an

PRI BN

Of G-d’s suffering servant the prophet says that he bore
his oppression without opening his mouth, “like a ewe
(rachel) that is mute before her shearers.” Here the ewe is
Rachel, Malchus, the bride whose voice is silent in exile;
the words “before her shearers” are left out (context:
Steinsaltz Tanakh).
Isaiah 53:771:271 17°yw”
U 2197 DY B naw? A vRRDY X9 My XM Al
21’2 MRDY X2) MK
He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.[9] .901 "M 2195”0 L1, Y

272 VURY 1Y 1M
Alongside the Arizal’s words on the chashmal and the no-
gah that surrounds it, the note adds “see also” Sefer
HaMaamarim 5654, p. 213.
KEHOT'S NOTE
A%9°9 77190 03 RA

likuteitorah.com/likkutei-torah/tzav/4/

13

14

15

16

71°71° FANT IR AR IRD 73290 R ...

T ARt e

At Horeb G-d showed Eliyahu that He was not in the great
wind, nor in the earthquake, nor in the fire; “and after the
fire, a still, small voice.” The Arizal applies the phrase to
kelipas nogah, the fourth husk around the chashmal, and
the Alter Rebbe hears in it the silencing of the divine
speech (context: Steinsaltz Tanakh).

1 Kings 19:1227°:0” X 0°3%n
IPT RRT P3P WRD XY N WK K? WX UYIT 0N
and after the earthquake a fire; but the L-RD was not in the

fire; and after the fire a still small voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,10° R-0°99%

SRWMA FPT RNT 2Ip NPT 1°RRT FANIT 12210 brwnn

The Arizal explains Ezekiel’s chariot: within the three keli-
pos is the chashmal, and around it is nogah, the fourth ke-
lipah, “a still, small voice, in silence,” which is the secret
of chash in chashmal, while mal within it is the chashmal’s
essence. The Alter Rebbe draws from this that nogah’s
concealment silences the supernal speech.

Sefer Etz Chaim 49:2°2:v"n 01 vy

2270 Dawwnn 3 PRwAT RIM TAT NOVY WwaT 031021 RAT ...
191021 9Uwn wrn 90U SRWAA APT TRnT 2P nyean topa aaan
WR N1I ORI PP RwNN I WA RIM PRwnn bw nngy xinw
MV NYTI PY RIT WAT W ROWRA PTPT DOPORT Mo nvonn
QW I %D PANTAR® QW XIT 197 T 5737 0°11pN3a 1010 M9URRT
5P Rwnm K1 0 NPT Y $923 IR Mnpn 12772 9915 bewnn
»5P P21 PRwhn 72 NPoaMmY 1°9Y NA2I00 7131 YRR ROR LY

... 199 ¥1 K92 290 1%y MPUERa Pax $7°22 970 1t 100
Sefer Etz Chaim (Public Domain)

91°0 92702 277 WUy

In the discourse at the beginning of Bamidbar the Alter
Rebbe explains that “the word of Havayah” is the revela-
tion of the Shechinah, and when it is enclothed in Beriah,
Yetzirah and Asiyah it is called midbar, davar with an
added open mem, for then there is an opening for the ke-
lipos to draw life from it; in exile it becomes a

”

“wilderness,” “a parched land.” This is the concealment of
the divine speech that our maamar describes.
KEHOT'S NOTE

.2°¥ 9373 MK L2 ,2 922 0P

vowa "naws n7Ta

In this discourse the Alter Rebbe explains “And Yaakov
went out from Be’er Sheva and went toward Charan”:
Charan (171), with the kolel, equals garon, the throat, and
has the letters of nichar, “parched,” as in “my throat is
parched” (Psalms 69:4), a voice that cannot come out
freely.
KEHOT'S NOTE
.2,20R"MN
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Yaakov’s vow at Beis El: “And I return in peace to my fa-
ther’s house, then Havayah will be my G-d.” The opening
words of the Torah Ohr discourse to which the reader is
referred.

Genesis 28:21X75:M172 NwKX12
:DPPRY 721 17 228 N°270R 0iPY PRaY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I e

“And Yaakov went out from Be’er Sheva and went toward
Charan.” That discourse reads Charan as the constricted
throat (garon), where the voice cannot come out freely.
Genesis 28:10™:172 N*wR12
H1370 7701 YT RN IpY? RE
And Jacob went out from Beer-sheba, and went toward

Haran.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1IPRR °T 7122 172

Ezekiel, lifted by a wind, hears behind him the great roar
of the angels: “Blessed be the glory of Havayah from His
place.” It seems to show that G-d’s glory is revealed in the
lower worlds, where the angels are (context: Steinsaltz
Tanakh).

Ezekiel 3:1227:2 Hrpi

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In the psalm that opens “My G-d, my G-d, why have You
forsaken me?”, David, crying out unanswered, still de-
clares, “And You are holy, enthroned (yoshev) upon the
praises of Israel”: in the plain sense G-d sits as on a throne
made of Israel’s praises. The Alter Rebbe reads “sitting” as
the self-lowering of the Holy One, which comes about
through those praises (context: Steinsaltz Tanakh).

Psalms 22:4°7:375 0°7°1n
2R NiPIR AW TR RKY
Yet Thou art holy, O Thou that art enthroned upon the prais-

es of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that through the offerings
“the chayos carry the Throne”: the animal rises as the

3

“face of an ox,” and the supernal “heart” is lifted to re-
ceive from the “mind.” But this is only an ascent from be-
low; the revealing of the inner dimension below comes
through the wine libations, as in “May Havayah make His
face shine upon you.” So here the chayos carry only the
Throne, and the “man” upon it is revealed only through
Israel’s love “with all your might.”

KEHOT'S NOTE

9] .37 T 8 e prhy

9787 23

In the Shema Moshe commands Israel, “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might (me’odecha).” The love “with all
your might” (me’od) draws down the revelation of the
“man” (adam) upon the Throne.

Deuteronomy 6:5°77:"1 %727
SATRRTP2) TWDI 233 72377223 TRR M NK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar III, 246b for these words.

Zohar III, 246b2 127 »m
KEHOT'S NOTE
.2, I AR

QTN NPNIR TR

In the Ra’aya Mehemna on Pinchas, the Zohar expounds
“he shall be exalted and lifted up and shall be very high
(me’od)”: me’od has the numerical value of adam, and
with its letters rearranged me’od is adam.

Zohar,
PIN:Ty

Pinchas 94:646-95:653-1"»7N:7"% 0om® ,AmMn 780
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On the rock that Moshe struck (Exodus 17:6), the Zohar
says that everywhere a “rock” (tzur) is Gevurah: when the
Holy One wishes to strike, this Gevurah is aroused, as
Psalm 78 says, “Behold, He struck the rock and waters
flowed.” The text refers here for the meaning of the
“rocks.”

Zohar, Beshalach 28:418-30:429-r°n:n”> nbwa ,Amm 990
Jujgels P
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After Yaakov wrestled with the angel through the night,
“the sun shone for him as he passed Penuel,” and he
limped on his thigh. The Alter Rebbe reads “for him”
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closely: the Infinite Light shone and came to Yaakov (con-
text: Steinsaltz Tanakh).

Genesis 32:32279:27% n°wx12

137775y Y9 K3 PRIIDTNK 12V WK wRwn 19T
And the sun rose upon him as he passed over Peniel, and he
limped upon his thigh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist describes the heavens declaring G-d’s glory:
“For the sun He has set a tent in them,” the sky being the
sun’s dwelling. Later in the maamar the sun’s “tent” is the
encompassing light (makif) from which the grooms rejoice
(context: Steinsaltz Tanakh).
Psalms 19:5°7:0”> 0°2°11n
:0712 IR0 W2 DPR PN N3P D12 RY) NG 222
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the
sun,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And it is like a groom coming out of his chuppah, rejoic-
ing like a mighty man to run his course”: the sunrise is
pictured as a joyful groom leaving the wedding canopy.
The sun resembles a groom, the light that “descends a lev-
el” (context: Steinsaltz Tanakh).

Psalms 19:6"1:0™ 0°2°1n
MR PI7? 19230 o in2nn Y 1NN RIM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3TT DI nne
“Go down a step and take a wife; go up a step and choose a
groomsman.” The groom is the one who “descends a
level,” which is why the descending light is called chassan.
Yevamot 63ax 170 nn2°
KEHOT'S NOTE
.X,20 Nn2° AR7

2PY° N¥° N¥°
Yaakov “had just gone out, gone out (yatzo yatza) from the
presence of Yitzchak his father,” having received the
blessings, when Eisav his brother came in from his hunt.
The doubled verb is read as two goings-out (context:
Steinsaltz Tanakh).
Genesis 27:30°7:1"3 n°wr12
39 DR 3pY? KY? K¥? N 171 IpY2 K T2 pUS? 192 WK2 "M
ST7%R K2 1R WYY IR prYe
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And it came to pass, as soon as Isaac had made an end of
blessing Jacob, and Jacob was yet scarce gone out from the
presence of Isaac his father, that Esau his brother came in
from his hunting.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

5,10 nowxna
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The Arizal explains why Yaakov is named for splitting
(apy°, the letters of ¥p2°) and the verse “Yaakov had gone
out, gone out”: the level of Yaakov emerges only through
two splittings, first of Yesod of Abba and then of the body
of Z’eir Anpin, so there are two goings-out. The text cites it
as Shaar 31; in the edition on Sefaria it is gate 32.
Sefer Etz Chaim 32:4°7:2% 0»n vy
RIART NITIRT 1M 2210M1 AP RIT RIR TI0° 93 Y711 7137 ° ...
R”T %19 977 PREP RIRT MR D YT "unD mnnn oohunn
73T .5 BROPINDY R CTIAR 1T PPRE RART MY PN
Y210 PP PRAD TINPI RV 21D 97T RART MIIN NR*%°2 %0 DPwnd
9370 T 2P YIND MY RO 0°1D TAIDW 11 RHAR MIINI
NMART N1TIR N1°72 90 737 RPRT NI9IX NIP w° 2py°a 03 %3 191K
TR N9DY MNART PR 9MAD PRI KIART TI0°2 02197 TR PTAIYT
... 12IN3 TP IR PYPIAT RIRT TI0°2 0°Yy20 23
Sefer Etz Chaim (Public Domain)
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In his bargain with Lavan over the flocks, “Yaakov sepa-
rated the lambs” and set his own flocks apart. In Likkutei
Torah, Emor, the Alter Rebbe notes the unusual spelling
kesavim, with the shin before the bet, and reads it as
Yaakov drawing light from Keser and Chochmah (context:
Steinsaltz Tanakh).

Genesis 30:40'n:7 NPwxI2
127 32 DINTPD) TPYTOR INED °12 1AM 3Py TAT 0°3wam

1127 INX-5Y DY K9 3727 0777y 19-nwn
And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
!ERROR#
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That discourse explains that Rachel, the ewe “mute before
her shearers,” is Malchus, the Shechinah that descends to
give life to Beriah, Yetzirah and Asiyah and bears even the
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outer forces that draw from her “hair”; Rachel is the let-
ters of speech.
KEHOT'S NOTE
7,12 IR nMp

anIN 37 PIm

On Shavuos the kohen waves the two lambs together with
the two loaves of the firstfruits. The opening words of the
discourse in Likkutei Torah, Emor, to which the reader is
referred; it explains the “lambs” Yaakov separated.
Leviticus 23:203:3”3 R7p™
WP 0723 "2w-YY 7 °19% 1DIIN 0°1327 N7 2Y DAX 13T 77Im
192 72 VI
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud gives the text of the wedding blessings; the
last includes the prayer, “Speedily, Havayah our G-d, may
there be heard in the cities of Yehudah and in the streets
of Jerusalem ... the voice of the groom and the voice of the
bride, the voice of the jubilation of grooms from their
chuppah and of youths from their feast of song.” The maa-
mar explains this prayer.

Ketubot 8a:6"1:X ' n121n5
N0 AR T X2 WX 02T 7R WREK 1 A T
IR MY 020 MR 20X M0 A8 1,0 701
,Anw 2ipY 1wl 9Ip 0291 NN AT "1y yRw 1R
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P27 0¥ 100 MRln 7 AAR 102,000
William Davidson, Vocalized Aramaic (CC-BY-NC)

QWA PW 27y
The opening discourse on the Song of Songs explains that
the Holy One, blessed be He, is called groom and Knesses
Yisrael bride because of the Torah drawn down to Israel,
chassan being chos darga, the descent of the Infinite Light
into the Torah.

KEHOT'S NOTE
X LR @Y n7po

Q9w W
“The Song of Songs, which is Shlomo’s”: the opening of
the book that the tradition reads as the love song of G-d
and Israel. The opening words of the discourse that ex-
plains the two levels of grooms.
Song of Songs 1:1'X:’X 0°1°wi1 "W
PY? YR 07w Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist longs for the Temple: “My soul yearns, and
even pines (kalsah), for the courts of Havayah.” The bride,
kallah, is named for this pining for the Infinite Light (con-
text: Steinsaltz Tanakh).

Psalms 84:32:770 0°2°1n

079K P8 1237 M1 22 "N niIE? *wal IN?27Da 12023
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the prophecy of comfort a voice calls to clear the way:
“And the glory of Havayah shall be revealed, and all flesh
together shall see” that the mouth of Havayah has spoken.
The maamar reads the revealed glory as the Infinite Light
that encompasses all worlds; then the bride’s voice will be
heard (context: Steinsaltz Tanakh).
Isaiah 40:5°77:"n 11°yWw°
1127 °7 78 °2 1717 2722 1871 °1 7922 77N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 Y0

TN

At the start of Tazria, Knesses Yisrael says in exile, “I
sought him and did not find him,” for it is not His way (X?
1°M7R) to unite with her except in His palace; “I called him
and he did not answer me,” for among other nations His
voice is heard only by His children. The groom'’s voice is
hidden in exile.

Zohar, Tazria 1:1-2°3-°K’R ¥°9tn 9117 790

AND THE L-RD SPOKE UNTO MOSES SAYING, WHEN A
WOMAN, ETC. R. Abba cited here the verse: “By night upon
my bed I sought him”, etc. (S.S. 3, 1). ‘This verse’, he said,
‘is spoken by the Community of Israel who in the exile lies in
the dust, in an alien unclean land, and therefore complains
of her bed and beseeches “him whom her soul loveth” to de-
liver her from thence. She “seeks him but finds him not”,
for it is not his way to unite with her save in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SPOMIT RPIW 2997 NN

On “I will not reject them ... to destroy them” (Leviticus
26:44), the Zohar reads lechalosam, written without a vav,
as lechalasam, “for their bride”: like a man who loves a
woman who lives in the tanners’ market, which he would
never enter but for her, and for her sake it seems to him

like the perfumers’ market, so G-d does not reject Israel in
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the land of their enemies, because of the bride among
them.

Zohar, Bechukotai 14:53-16:61x70:11-3"1:7" *Npr2a 97117 7190
He replied: ‘Both were words of a covenant, for although the
later ones were not from the mouth of G-d (but of Moses), yet
they were words of a covenant, since both good and evil are
foreshadowed in them, good from the side of Zaddik and
evil from the side of judgement, which is Zedek, and Zaddik
and Zedek are called “Covenant”. Hence these words are
words of a covenant.” AND YET FORALL THAT, WHEN THEY
BE IN THE LAND OF THEIR ENEMIES I WILL NOT REJECT
THEM, NEITHER ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N192 "ni0a

Rava’s saying: “A person is obligated to become intoxicat-
ed on Purim until he cannot tell between ‘cursed is

9

Haman’ and ‘blessed is Mordechai.”” The opening words

of the Torah Ohr discourse to which the reader is referred.
Megillah 7b:7-8°n1-1:2 "1 12°3n
M0 MR P2 YT N?’[ 7Y K27192 ’7;15;? UK 27070 X2 IR
.0I92°K L7770 °702 0°12 NTIYD 172Y KT 0271 127 .°0T7m Tm;'?
WK LMD ANOKY RO Y2 MR XL 02T PNy N2 op
952 R? AP MK .ST77 702 D02 NTIVO TAYN N 0] AR

-RP°1 WONIANR ROYY) RAYY

Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

1277 Ny mwnb ny
Koheles lists the seasons of life, among them “a time to be
silent and a time to speak.” The Alter Rebbe applies it to

the two halves of chashmal: chash, the silence of exile, and
mal, the speech of the future.

Ecclesiastes 3:7°1:3 nrp

1277 ny1 NiYn? ny 2ian? ny1 ¥iph ny
A time to rend, and a time to sew; A time to keep silence, and
a time to speak;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Recounting the wonders of the wilderness, the psalmist
says of G-d, “He split (yevaka) rocks in the wilderness and
gave them drink as from the great deep.” The maamar
reads the verse of Yaakov, whose name (3p¥°) has the let-
ters of yevaka (¥p2°): Yaakov is the light that splits open
every barrier (context: Steinsaltz Tanakh).

Psalms 78:15170:1”y 0°%2°1n
N30 NIBAND PU 13TR2 071% Y2

likuteitorah.com/likkutei-torah/tzav/4/
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He cleaved rocks in the wilderness, And gave them drink
abundantly as out of the great deep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The wedding blessing prays that there be heard “the voice
of the jubilation of grooms from their chuppah and of
youths from their feast of song.” This section explains its
second half.
Ketubot 8a:67:x °n m21n>
N0 AR Y X2 WX 02T 7R WREK N Ay T
T MY DY) MNRY A AN AR 180,770
,ANnR 2ipY 1R DIp 02PN NN TN C1Y3 YRw 1pYR

nnwnn 0°yn anpinn ooann nivasn Pip a2 Pipy 1o Yip
NP7 Y 100 MR N ARK M2 ,0000
William Davidson, Vocalized Aramaic (CC-BY-NC)

IR W1 71991 32 IRY 1722 %32 DR P RIM

“Yosef, seventeen years old, was shepherding the flock
with his brothers, and he was a youth with the sons of
Bilhah and with the sons of Zilpah, his father’s wives”: in
the plain sense a lad who helped the handmaids’ sons.
Yosef is the first “youth” (context: Steinsaltz Tanakh).

Genesis 37:2'2:1"% n°wX12
INE2 PORNR 7Y 720 MY TyTyawia A8 3py? miTeR v
DNIT'NX 0P KIN 1IN W3 1071 33NN 1772 "327NK W3 KM
DPPIRTOR MY
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of

them unto their father.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1931 Tawa o

In Moshe’s blessing of the tribes, of Asher: “Blessed of
sons is Asher ... and he dips his foot in o0il,” for his land
was rich in olives. Even the “foot” is immersed in the oil of
Chochmah (context: Steinsaltz Tanakh).

Deuteronomy 33:24773:3% 0117
:ﬁ‘?.}ﬁ_ mwg ’7:m ih sk ek 112/'}5 0°1an 7172 IR 1!27?5'?1
And of Asher he said: Blessed be Asher above sons; Let him
be the favoured of his brethren, And let him dip his foot in
oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
MYS XEON YIPn

The Mishnah says that Tekoa was foremost for oil for the
Temple, and the Talmud explains why Yoav brought a wise
woman from Tekoa: because they used olive oil, wisdom
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was common among them. It also reads “he dips his foot

in oil” as Asher’s portion, which draws oil like a spring.
Menachot 85b:11-1227>-8":2 1”0 MMIn
777°7 72y2 237 77 I NI PIRY AR 7RwD XOPR YIpN Cann
nvam XD 7RI PR OPRYAM 1A 19 ROR MWD P MIBIRG 9o
qW5 R°37 ORY OP2 YA 71 1 R DOPwN nan kDY 0°atn
1IWIAY AT TR PRI PR WD KA1 OXY JUPRAR PRI PR

210D X227 ORI O°PY0W 12 KDY 0°WadT 1A K21 0Ona

Wikisource Talmud Bavli (CC-BY-SA)

NoYIPNT M0N0 AWKy

Yoav sent to Tekoa and brought from there a wise woman
to persuade King David to bring Avshalom home, and “the
woman of Tekoa” spoke to the king. The Talmud links her
wisdom to Tekoa’s oil (context: Steinsaltz Tanakh).

II Samuel 14:2-4"7-2:77 2 PX 10w

D22 02 AL AYRD DM MY CI0RTOKY PIXTTAR RIUURY)
P PN M 1272 YER NIIT) 72BN IR :07PY N2
TPEX-PY PDm T7R07PK MUYPRT MWK VRRM 193 DPIITI NN
700 YA MRP INATM 73N
And Joab sent to Tekoa, and fetched thence a wise woman,
and said unto her: ‘I pray thee, feign thyself to be a mourn-
er, and put on mourning apparel, I pray thee, and anoint not
thyself with oil, but be as a woman that had a long time
mourned for the dead; and go in to the king, and speak on
this manner unto him.” So Joab put the words in her mouth.
And when the woman of Tekoa spoke to the king, she fell on
her face to the ...
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1t A%Pn TN 2192

G-d instructs Moshe: “Make one cherub at the end on this
side and one cherub at the end on that side” of the Ark
cover. The youth is like the cherub at the “end”: the end of
the Infinite Light within Z’eir Anpin.
Exodus 25:19v:7172 minw
WyYN N7BITTR MR A¥RR TORTIID MR O%pn X 2112 7PN
P nizp ’;[D"Y?y [sk=pbolziahs
And make one cherub at the one end, and one cherub at the
other end; of one piece with the ark-cover shall ye make the
cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79U 92INY 2772

The Talmud asks what keruv means and answers ke-ravya,
“like a child,” for in Babylonia a child is called ravya; it
distinguishes a “large face” from a “small face” (anpei
zutrei). Hence the youth is called keruv and “a small face.”
Chagigah 13b:7"1:2 2 m3°an
RO RPINY IR 2222 130 ,R0212 02X 20 0K 2721137 KD
311317 °32 AT 257 :PNIT DY KPX 27D KD 21 AP? MK
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%19 A W 23R Y RNT TN "I WU DR 39 "W i;
27091 °BRY °2727 °ENR ?D'[}S °19 11777 2172
William Davidson, Vocalized Aramaic (CC-BY-NC)

v AR ywInn

When Moshe returned to the camp from speaking with
G-d face to face, “his attendant Yehoshua son of Nun, a
youth, did not leave the tent.” Yehoshua is the second
“youth” (context: Steinsaltz Tanakh).
Exodus 33:1187:3°% mnw
DR WY YO WOR 1277 UKD 0°1970K 001D wnTRR R 9T
27N AR whn? X2 Y1 111712 YWINY inwm nanen
And the L-RD spoke unto Moses face to face, as a man
speaketh unto his friend. And he would return into the
camp; but his minister Joshua, the son of Nun, a young
man, departed not out of the Tent.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1127 %10 ywITe 1m

“The face of Moshe was like the face of the sun; the face of
Yehoshua like the face of the moon.” Yehoshua, the youth,
is the moon.
Bava Batra 75a:161"v:X 11”y X7n2 X232
D231 57737 93 K9 - ¥Ry 979 AANNY IR AR 1272 RO
*IN ;1127 10D YW 218,70 2103 YR 23D K 1970 IniRaY
.93 ANINY A2 YN 7Y ANIRY A7
William Davidson, Vocalized Aramaic (CC-BY-NC)
qya% 1an

Shlomo’s counsel: “Train (chanoch) a youth according to
his way; even when he grows old he will not depart from
it.” Its first word is also the name Chanoch, who according
to the Targum Yonasan (Genesis 5:24) was taken up and
named Metatron, the angel called “youth.”
Proverbs 22:61:273 “5wn
73R MOIR? PR 03 1377 °D72Y 19PN
Train up a child in the way he should go, And even when he

is old, he will not depart from it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P ywn

In the Zohar’s introduction, Rabbi Shimon is told that his
Torah rises in 370 lights, each dividing into many mean-
ings. The Alter Rebbe speaks of the revelation of these 370
lights through joy.

Zohar, Introduction 10:56-11:64770:X>-171:" 71T ,7M7 190

PN 173D °1 N
In the priestly blessing that G-d gives Aharon and his sons
for Israel: “May Havayah make His face shine upon you
and be gracious to you.” The shining face is the revelation
of the 370 lights.
Numbers 6:25772:1 727722
SR RN
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The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177R 9NN

To those who fast with true kindness Isaiah promises,
“Then your light shall break forth (yibaka) like the dawn,
and your healing shall speedily sprout.” The maamar cites
its “sprouting”; in Likkutei Torah, Emor, the Alter Rebbe
reads its “break forth” as Yaakov, the light that breaks
through (context: Steinsaltz Tanakh).

Isaiah 58:8'n:n”117°yw°

7132 P78 I87 1271 MEEN YR AN WY TN 02 523 g

Ebh%

Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T A

After the Purim victory “the Jews accepted what they had
begun to do” and took the festival upon themselves. The
opening words of the Torah Ohr explanation to which the
reader is referred (context: Steinsaltz Tanakh).
Esther 9:233”2:1 9NOX
107772 "277% AN2TIWK NXY NIRY? IPNTIWR DR 0O 23
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

RPN DR A°IM

On the day after the first day of Pesach the kohen “shall

wave the omer before Havayah.” The opening words of the

Likkutei Torah discourse to which the reader is referred.
Leviticus 23:118”°:372 Rp™

77371 129°37 NIWT NI 02382 1 *30% MY N MM

And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mon®k 2w

In Hallel: “It is better to take refuge in Havayah than to
trust in man.” The discourse on this verse explains that
taking refuge is sheltering in an encompassing light
(makif).
Psalms 118:8'n:1p 0°%°11n
:07X2 Tan N2 mcq‘_? 23y
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nARY %127 aN

In Hallel the psalmist praises G-d, who “settles the barren
woman in her home as a joyful mother of children.” The

likuteitorah.com/likkutei-torah/tzav/4/
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“mother of the children” is Binah, and her joy is the reve-
lation of her inner dimension.

Psalms 113:9°0:3°p 0°%°1n
:ARm9T ANl 0°12770K N°27 NRY TN
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o1Pw o awn

The close of the priestly blessing: “May Havayah lift up
His face to you and grant you peace.” Shalom (217%) equals
376, the 375 lights with the kolel.
Numbers 6:26172:1 12712
D2 77 0t PPN 7D M XY
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"now?

The beloved praises his bride: “To a mare among
Pharaoh’s chariots I have likened you, my beloved.” The
opening word of the discourse to which the reader is

referred.
Song of Songs 1:9°0:’R 0w 1Y
N7y PIPT NP8 2372 N0D?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 ¥ 1NMD

“And it is like a groom coming out of his chuppah, rejoic-
ing like a mighty man to run the course.” The groom’s joy
comes from the chuppabh itself.

Psalms 19:6"1:0”> 0°2’1n
MR P3P 79230 o inanm R 1003 KM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI M7 AR SRR SR°23T AP 1T NAwIn 2%

On “A prayer of Chavakuk the prophet,” the Zohar says
that kinds of praises were played before the prophets so
that the spirit of prophecy would rest on them, as Elisha
said, “Now bring me a musician,” and so with all the
prophets except Moshe. Song arouses what is hidden.

Zohar, Beshalach 1:20-2:281175:22-"3:’R 1>w3a ,97t1 190
Moreover, the fact that it does not say shegioth (errors), but
shigionoth, shows that the reference is to the musical in-
struments, like “shigayon of David” (Ps. 7, 1), which were
used by all the prophets (except Moses, who was indepen-
dent of external aids to prophecy), in order to enter into an
ecstatic mood before receiving the spirit of prophecy (cf. I
Sam. 10, 5; 2 Kings 3, 15), and Habakkuk needed the calm-
ing influence of music more than anybody.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Called to prophesy for the kings of Israel, Yehudah and
Edom in their war against Moav, Elisha said, “Now bring
me a musician,” and as the musician played, the hand of
Havayah came upon him: music readied him for prophe-
cy (context: Steinsaltz Tanakh).

11 Kings 3:157°0:3 2 0°9%n
T PRy TN 1A 1332 T 18R *2HnR g
But now bring me a minstrel.” And it came to pass, when the

minstrel played, that the hand of the L-RD came upon him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12305 1310

The Zohar teaches that G-d is served only out of joy, for the
Shechinah does not rest amid sadness, as it is written,
“And now bring me a musician, and as the musician
played.” The text sends the reader here alongside the pas-
sage in Beshalach.

Zohar, Vayechi 16:109-17:120257p:1"-10"p:1"b °1” ,711 180

DN W0 02N 7771 NI D2
Among Kayin’s descendants Adah bore Yaval, “the father

of those who dwell in a tent and keep cattle,” the first
herdsman. The tent-dweller is the level of the grooms
(context: Steinsaltz Tanakh).
Genesis 4:20°2:7 n°wx12
+IpmY PR W 2R 107 KIT 922NR 7Y Tm
And Adah bore Jabal; he was the father of such as dwell in

tents and have cattle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1115 WIN 25 2N 1197 N1 2290 1NN o

“And his brother’s name was Yuval; he was the father of all
who handle the lyre and the pipe,” the first musician. The
musician is the level of the youths (context: Steinsaltz
Tanakh).
Genesis 4:21X72:’T N°wX12
23191 1912 ER-P3 2R 700 K17 923 AR OYY
And his brother’s name was Jubal; he was the father of all
such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ona bhN ow wews
“For the sun He has set a tent in them.” The tent of the sun
is the encompassing light, the groom’s chuppah.
Psalms 19:577:0”° 0°2°11n
{072 27Ky wnw? Do 220 N¥pD DIR K PIRT022
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the
sun,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride hears her beloved approaching: “The voice of
my beloved! Behold, he comes, leaping over the moun-
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tains, bounding over the hills.” The opening words of the
Torah Ohr discourse to which the reader is referred, which
teaches that love is awakened by “the voice of my beloved”
(context: Steinsaltz Tanakh).

Song of Songs 2:8°11:2 0°1°wi W
:PAY23T°2Y YBRR D™7072Y 37T K3 A1 *THT 1P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9y RITI 22057 1907 KW IR PN

The Zohar explains “and he was a youth”: Tzaddik and
Tzedek (Yesod and Malchus) never part, and just as she is
called by the male’s name, so he is called by hers, as it is
written, “and he was a youth.” He stands among the sons
of Bilhah and Zilpah to renew them and gladden them with
his joy.

Zohar, Vayeshev 5:68-6:81x72:"1-n"0:’11 2w ,711 180

991 9PR 997 NYUap RYT T 9T

On “If there be a young woman (na’ar, written without the
hei), a virgin” (Deuteronomy 22:23), the Zohar says: as
long as she has not received the male she is called na’ar,
and once she has received the male she is called na’arah.
The Alter Rebbe applies it to the heart not yet open to
G-dliness.

Zohar, Bo 5:129-6:141X"np:"1-1”2p:’11 K2 71711 100

To indicate the union which took place on that night be-
tween the Masculine and Feminine aspects in the Divine at-
tributes, and also the same union which will take place in
the future Redemption:

The Zohar; London, Soncino Press, 1933 (Public Domain)

P e
The bride praises her beloved: “For the fragrance of your
good oils, your name is oil poured forth; therefore the
maidens love you.” The opening words of the discourse to
which the reader is referred.

Song of Songs 1:3°1:k 0°°wn 1w
SN NIR?Y 12729 TRY PIA 1HY D0 I 0777
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

917N 52 AWK

The laws of vows: “And if a woman makes a vow to
Havayabh ... in her father’s house, in her youth,” while her
father can still annul it. The verse of the discourse in
Matos to which the reader is referred (context: Steinsaltz

Tanakh).
Numbers 30:4'7:°2 1272
(171932 P38 P23 70K MI0KY TP 113 170D MK
Also when a woman voweth a vow unto the L-RD, and

bindeth herself by a bond, being in her father’s house, in
her youth,
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12772 71N NoY
G-d sends Jeremiah to tell Jerusalem, “I remember for you
the kindness of your youth, the love of your betrothal, your
going after Me in the wilderness, in a land not sown”:
Israel’s devotion in following Him out of Egypt into the
desert. Following G-d in the wilderness is iskafya, the
stage of youth and betrothal (context: Steinsaltz Tanakh).
Jeremiah 2:2°3:3 37017
TP TON 77 PN M 73 KD DT D QKR T
ST K? PIND IR N 097 T2 nAK
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PoRY TP WY TWN NN 1

Moshe commands, “Remember what Amalek did to you on

the way, when you came out of Egypt.” The opening words

of the Torah Ohr discourse to which the reader is referred.
Deuteronomy 25:171>:7173 0°727

:UT$RY DRNXE T1T2 P2RY 7 1YYV DX 3]

Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PWAENR K97 Py AN

The Zohar says that the supernal place, which is in unity
and joy and never parts, is called “companions,” as Eden
and the river that goes out from it never part. The inner
heart that is one with the mind is like them.
Zohar, Vayikra 2:29-3:41X871:°3-172:°2 RIP™ 71 70D
while the words “eat, O friends, etc.” indicate that all those
beneath and all the branches were blessed and nourished
when the others were blessed above. And wherewith are they
all blessed and regaled? With the odour of the sacrifice.
The Zohar; London, Soncino Press, 1933 (Public Domain)

1997 By X7 W

“Song is said only over wine.” The Talmud learns from the
verse about wine “that gladdens G-d and men”; song be-
longs with wine.
Berakhot 35a:32:x 177 n1572
ANRT 70 AR? YR ORI TRORT XA 377 YDOPIPR wIp” ORM
,2M TYY AW PYRT 22T TTRY LAEOK ITI AROR RInm
>27 0K *I0N1 72 PRIVY "2 20N PYY PR AT 1YY 1R
DR PRY 1730 1023 927 0N 2301 72 PRINY 27 TeNT 1P
Y RPN 1830 D7 WMRAY WY — 7100 7Y KPX A
M3 DOPRR MR DUWIR OX DUWINY DUROR maEnd owivn
1170 2Y RPX AW 0°I0IN PRY 189 7t
Surely it is required [to teach as follows :] First, that the All-
merciful declares [the owner] must redeem it and then eat it
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; and second, only those things which require "a song of
praise" require redemption, but if they do not require "a
song of praise," redemption is unnecessary ! This is accord-
ing to the statement of R. Samuel b. Nahmani in the name of
R. Jonathan who said : [not translated] Whence is it that we
say "a song of praise" only over wine ? As itis...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Wine enters, the secret comes out”: the Talmud notes
that yayin (wine) and sod (secret) both have the numerical
value seventy. Wine brings what is hidden into the open,
as song draws out hidden love.

Eruvin 65a:19-203-v7:X 1170 1"217°y
177 .01t YW NYT 32 W2 — 93772 W nn 22 XN 027 N
37 — 177 0121 .NPNIX 0°YIW3 1001 770" NPNIX YW 107
TP OPwP 0o OmI? KPR 17 X723 KD g 021 WK LTI0
2730 T2IRY 1% 1107 0K, 0OYY?
William Davidson, Vocalized Aramaic -(CC—BY.—NC) N '
2°y1 1958

The beloved says: “I have come into my garden, my sister,
bride
ones.” The verse that distinguishes the companions above

... Eat, companions; drink and be drunk, beloved

from the beloved ones below.
Song of Songs 5:1°X:’1 0°7°wih 1w
W27°DY *1y7 *NYIR *Hp30y i MR 19D NNK 1Y NK3
107797 1987 AW 07y 179K 22070y "% NPy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved says to his bride, “You have captured my
heart, my sister, bride.” The discourse on this verse
speaks of the levels of “my sister” and “bride.”

Song of Songs 4:9°0:’7 0°1°W1 W

ST7I718M PIY TN TYR NAR2 10227 170 NAK "I0237
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Among the signs of the generation before Mashiach’s
coming the Mishnah lists insolence: “youths will whiten
(shame) the faces of elders, elders will stand before the
young,” and, quoting Micah, “a daughter rises up against
her mother.” In its plain sense it is a lament; the maamar
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reads it as the future ascent of the “youths” above the

“elders.”
Mishnah Sotah 9:15170:°0 700 1IWn
NPRTY ,0K?? ROD °K771,7700 021930 NRamY 1307 K YT ..
DPJUP %38R YTAY? DR APIY? O7pY %39 OMY3 LN KO
WIR UK IR LANRN2 19D ,ARKD MR N2 ,3% P31 12 (1 12n)
0P w7 n DY) aNn AN K 120 ,3997 "0 1970 %39 )
FRC2M MY IR TR? 12 0030 "3 ORI AN Y L19wn?
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L TYTR 772 RN MYD
When Rabbi Meir died, the composers of fables ceased.
When Ben Azzai died, the diligent students [of Torah]
ceased. When Ben Zoma died, the expounders ceased.
When Rabbi Joshua died, goodness ceased from the world.
When Rabban Shimon ben Gamaliel died, locusts come and
troubles multiplied. When Rabbi Elazar ben Azaryah died,
the sages ceased to be wealthy. When Rabbi Akiba died, the
glory of the Torah ceased. When Rabbi Hanina ben Dosa
died, men of wondrous deeds ceased. When Rabbi Yose
Katnuta died, the pious men (hasidim) ceased and ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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On “You shall rise before the aged and honor the face of
the elder” (Leviticus 19:32), Rabbi Yose HaGelili says that
an elder (zaken) is only one who has acquired (kanah) wis-
dom, as Wisdom says, “Havayah acquired me at the be-
ginning of His way.” The Alter Rebbe reads the “acquir-
ing” as drawing wisdom out of concealment. (Kehot:
Kiddushin 32a)
Kiddushin 32b:8°11:2 275 1w 1op
TR 2ORNWK TRT %190 19°DR 2137 - "R W 1BR” 131 1N
1Pt UK 07920 P MION” :1KIY 037 KX TR1 PR IR i
VRIY L TRIN TIPY 00 KPR 121 PR IR "20937 701 027 0N
9977 NPWRT PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
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At the end of the chapter on the thirteen tikkunim of the
beard of Arich Anpin, the Arizal says that the eighth and
thirteenth tikkunim are both called mazal, from “flowing
down like dew,” and that Abba draws from the eighth and
Imma from the thirteenth.
Sefer Etz Chaim 13:9°0:3 0>°n vy
RT°P91 XD DOIN3 "I Navp Maywn R NP RIT YWD R ...
NI AP 270 MAywn "1a NP IMRY 797 XIT IRVM 270 KT m
om Y M 0°207 19K NP Y2 DIARY LA 1PN RApIY Can b
279 939R%2 "I 27O 1T NP2 RARI T 1M P31 RIARY RIPIN RI107
7N
Sefer Etz Chaim (Public Domain)

likuteitorah.com/likkutei-torah/tzav/4/

71°71° FANT IR AR IRD 73290 R ...

PARAGRAPH 6

87

88

89

90

NXnn 1°Rn 7Ronm

In Job’s poem on wisdom, man can dig out silver and gold
from the depths of the earth, “but wisdom, from where
(me’ayin) shall it be found, and where is the place of un-
derstanding?” The Alter Rebbe reads me’ayin as “from
ayin,” from a level that has no (ein) comparison to it (con-
text: Steinsaltz Tanakh).

Job 28:1227:175 21°R
:713°2 0Ipn A1 °R) K32 1RR 1200m
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP 572 DO
G-d commands Moshe, “And you shall make holy gar-
ments for Aharon your brother, for glory and for beauty.”
The opening words of the discourse to which the reader is
referred.
Exodus 28:2°2:173 mnw
:MNENY TN2D? TN 1IN? U133 o)
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 9nyd

In Daniel’s night vision, “the Ancient of Days sat; His gar-
ment was white as snow, and the hair of His head like pure
wool.” The white hairs are the laws of the Torah (context:
Steinsaltz Tanakh).
Daniel 7:9°0:1 5x°17
I M0 2203 AYIIZ 207 PRI PONYY I 10T 0T TY M M
27 M3 *niP¥93 MIT P22Y 77012 X2 Y2 AU
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Arizal explains the Sages’ saying that at the Sea G-d
appeared like a young man with a black beard, and at the
Giving of the Torah like an elder with a white beard: on
Shavuos Z’eir Anpin rises to the beard of Arich Anpin,
which is white, and therefore He appeared to them as an
elder clothed in white.

Pri Etz Chaim, Gate of Shavuot 1:8my1awin an yw 00 v *19

MR

R”TIP0 TI0 %3, 1Pt 1,702 1OP PR 1093 03 - PIym

,M12% XITW R7RT RIPVT 7Y 72Y ,07R2 MYIwa IR 1710 X0

Y, 0w TY AMPYaD 275 199 .0°12% waIP 1o onb anTa 190
WM TPT IO IRY,RPRR 19w N9 e 1K 17072, M35 1t

Pri Etz Chaim (Public Domain)
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Micah laments a corrupt society: “For a son despises his
father, a daughter rises up against her mother, a daugh-
ter-in-law against her mother-in-law,” and the Mishnah
(Sotah 9:15) quotes it among the signs before Mashiach’s
coming. The maamar reads “rises up” as rising to the level
of “mother”: not rebellion but the lower level’s ascent
(context: Steinsaltz Tanakh).

Micah 7:61:t 151

AP WIR UK 3R ANRN2 172 AK2 R N2 2K 920 13703
For the son dishonoureth the father, The daughter riseth up
against her mother, The daughter-in-law against her moth-

er-in-law; A man’s enemies are the men of his own house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d calls through Zechariah, “Sing and rejoice, O daugh-
ter of Zion, for behold, I come and I will dwell in your
midst.” The future elevation of the level of “daughter”
(context: Steinsaltz Tanakh).

Zechariah 2:147°:2 71770t
TIOR3 79103 *AIDWY K™ 72 1°37N2 M *3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the heavenly academy a child asks how waters from be-
low can rise to a place higher than themselves, and how
Jerusalem can give water to “the former sea,” the place
from which all the world’s waters come forth. The lower
giving to the higher is the future ascent.

Zohar, Sh'lach 34:252-260077-2717:7"2 7> n2w 77 190

S11TPR B°1 PR 0O8M 29w 0970 0O INS NI Ova M

Zechariah’s vision of the end of days: “And it shall be on
that day that living waters shall go out from Jerusalem,
half of them to the eastern sea and half of them to the
western sea.” The verse the Zohar expounds (context:
Steinsaltz Tanakh).

Zechariah 14:8°r:7 1°12t

>1iTpR OY1TPR DO%N OPYATDR DONOOM IRYY KA OP2 1M
ST AN YR TN 030°0N 0Y3m

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Isaiah’s vision of the new heavens and the new earth,
lives will be so long that “the youth shall die a hundred
years old”: one who dies at a hundred will be thought to

likuteitorah.com/likkutei-torah/tzav/4/
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have died young. The maamar reads it as the youth rising
to the level of “a hundred,” all ten Sefiros of Keser (con-
text: Steinsaltz Tanakh).

Isaiah 65:20°3:7170 171°yW°

“12 7937 93 YR2TNN KPR XD WK 1R 0002 Py TiY own oK
{97 MY T2 KON My A3

There shall be no more thence an infant of days, nor an old

man, That hath not filled his days; For the youngest shall die

a hundred years old, And the sinner being a hundred years

old shall be accursed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“At sixty for old age, at seventy for gray hair ... at a hun-
dred, it is as if he had died and passed away.” Old age is
reckoned at seventy, the seven lower Sefiros. (Kehot: Avos
5:22)
Pirkei Avot 5:21X”2:7 MaR m1wn
MY U9 13 ,Maw? 1Y 13 KPR DY WRT 12 K M N
oy 12,7907 MRy AIY 13 ,TImPn? My wen 12, nism?
DWY 12 ,78Y? DOWRM 12,1027 DOYIIN 12,097 0OWRw 12 AT
¥R 12 MW7 DOYTN 12,7232 03 12,100 DOy 12,1t
:079¥7 172 P11 71231 N1 APRD
He used to say: At five years of age the study of Scripture; At
ten the study of Mishnah; At thirteen subject to the com-
mandments; At fifteen the study of Talmud; At eighteen the
bridal canopy; At twenty for pursuit [of livelihood]; At thirty
the peak of strength; At forty wisdom; At fifty able to give
counsel; At sixty old age; At seventy fullness of years; At
eighty the age of “strength”; At ninety a bent body; At one

hundred, as good as dead and gone completely out of the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

FINTT N1M2 7IN22 RPAOND 237 NN IRDYY ANR7 PO9onNT
X392

On “And the life of Sarah was a hundred years,” the Zohar
says that “a hundred years” includes everything: the Holy
One, blessed be He, who is included from the supernal
place, hidden of all hidden, in a hundred, in the secret of
the hundred blessings of each day.

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w »°1 ,7717 790

The hundred forms a unit because the Holy One is united
with the highest and most mysterious by the secret of the
hundred benedictions pronounced each day. Similarly the
number twenty symbolises the unity of the Thought with the
Jubilee. Hence the singular shanah (year).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Arizal says that the mishnah “At five years old for
Scripture” describes the stages of Z’eir Anpin’s growth,
and that when it is above in Arich Anpin it is called “old,”
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its beard white like a man of seventy or eighty, for it rises
to the beard of Arich Anpin.

Pri Etz Chaim, Gate of Shavuot 1:6My12wh A1 9yw ,0%°0 vy "9
NOR

191 RIpRR 07w °7 12 ,AMIR 170 R NIwR TI02 27YR 13983 920
IR ,R”R2 729717 1012 DRI ,RVTT NP3 MIATTAY N2 10 0 %D
1291w 7w 0O IR A Y 120 ,7127 15w P IRY LIPt RO RO
RPRW 131 ,RVRT RIPVT 7Y K71 7299 10312 1R °0 - PIym
M3 122 1IPT W YOI RV 13 L,RMVA RIPPT L0 YD 120
1P ,7IM20 DRASR 77apn anR 1T ;0 02 03 DU wtn KUK

:(R) P10 '(3'7 1321 1790 1NN R .0°%nn Ay e wRI TN
Pri Etz Chaim (Public Domain)
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“At five years old for Scripture, at ten for Mishnah ... at

seventy for gray hair, at eighty for strength.” The mishnah

the Arizal explains.
Pirkei Avot 5:21872:’11 max mwn
MY WU 12 ,MIWR? WY 13 K2 OO wRn 13,70 1 N
0y 12 7902 TPy MDY 13 ,TMPR? MY whn 12 .nisn?
DWW 12 ,78YY OUWRM 12,7022 O°Y2IN 13,192 OUWRY 13 TP
¥R 12, MW7 DOYTN 12 ,771237 003 12,1202 0oy 12 ,mIpt?

:079¥1 12 11 733 N APRD

He used to say: At five years of age the study of Scripture; At
ten the study of Mishnah; At thirteen subject to the com-
mandments; At fifteen the study of Talmud; At eighteen the
bridal canopy; At twenty for pursuit [of livelihood]; At thirty
the peak of strength; At forty wisdom; At fifty able to give
counsel; At sixty old age; At seventy fullness of years; At
eighty the age of “strength”; At ninety a bent body; At one
hundred, as good as dead and gone completely out of the ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Shlomo recalls his father’s teaching: “Acquire wisdom, ac-
quire understanding; do not forget and do not turn away
from the words of my mouth.” The doubled kneh equals
yesh (context: Steinsaltz Tanakh).

Proverbs 4:5°1:7 *own
2D™RRR AR NIWATDK N2 MR 1930 P
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Arizal writes that Keser has 620 lights and gives half of
them, yesh, to Abba and Imma, and they are divided as
“acquire wisdom, acquire understanding.”

Pri Etz Chaim, Gate of the Prayers of Rosh Hashana 3:16°18
YA MW WRY MPPON Y 07N vy
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77w oM TR 7 275 270 070 ,M17°00 Pn 9195 19K miacna 270nn
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Pri Etz Chaim (Public Domain)
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The Arizal says that the windpipe (kaneh), through which
no food passes, corresponds to Yom Kippur, like the World
to Come without eating or drinking, and that this is “ac-
quire (kneh) wisdom, acquire (kneh) understanding”:
kneh twice equals yesh, “to cause those who love Me to in-
herit yesh” in the World to Come.

Pri Etz Chaim, Gate of Yom Kippur 5:60V 2yw ,0%°n vy "9

1’0 %7199

LW 112°9R KD 12 PRY L2709 7PYR RITW N3P0 KT 00937 ...
w° SamR 9omand et 91y map 9¥3 7102 7Ip oo map an
"Y1 MW T°3 DTRI 1T LU 1720 KIT IR 270 0 .27Ya
5y 0opIpn MY LO0IRM ann nane XPw L2703 P1ORY PR
,219KD IR TR ,07°2 10 ,AIRMIDI 191 PRIARY 1371 03, mnsy
LRI IR ARIM P RIT T APOORA 0D L, OPa phn vk RO
DM M IR 1°0101W "3 LW DD WK PR RII2 1720 1K)

... 1997, WRT 11T 111330 1R 07K 09101 , ;e
Pri Etz Chaim (Public Domain)
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After listing the vast distances between the heavens, the
Talmud says that above them are the holy chayos, and “the
feet of the chayos are equal to all of them.” One part can
equal all the rest together.
Chagigah 13a:47:X > m2°an
nisng UP100R ,0713 7333 nina Y9 .WTpa Nt — 1on mvyn?
°377 L1713 7330 nmd C2:197 L1710 TAD nitmd opiv LTPD T
213 7233 niOT CIRIZ LIPID TAID NITOT DA 171D T nivhn
RO — 10 MPynY 171D 710 RO °3R L1733 T30 NN CwRA
> 9K 797 ,1713 7312 79297 KO 171D 7330 79227 K92 V31 .72
MRTY 29 °NR2 7Y MPYN” (AN NAKY ,07°7Y 1210 XN 07 0
wee — 2P0V

William Davidson, Vocalized Aramaic (CC-BY-NC)
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At the end of the chapter the Arizal explains that between

the Emanator and the emanated there is an intermediate
level, Keser, which includes the lowest level of the Infinite
and the highest of all the emanated beings, the root of
them all.
Sefer Etz Chaim 42:3°3:272 0% vy
MY7ERT PP 93 0°PATI RAPIIT MDIAT ORI IRD I ...
19°9P7 AN W % RIM AW 97 TPy 0 19RY Dnaw 077
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097 AT whabn IR DY 19°9pT ANan naw whabn v
RIX NRWI N0 I3 2y we2n 19°9pT RAIRT W 570K 19°9pT
13 RAR M2 03 TYSY TN Py weabn RART MM vt woatn
775y 97IRY 999 NPARON ROT 19°9PT RIPIIT A4 0D RIMAW TY
M MY M 0owiabn 9o nemtien e oM 0°wnabn 0°aI0
... 072270 N9°9PT R WI2% DY O°YITA
Sefer Etz Chaim (Public Domain)
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The bride says to the daughters of Jerusalem, “I am black,
yet comely.” The opening words of the explanation to
which the reader is referred.
Song of Songs 1:5°71:°R 0°°win 1w
NP NiPT°3 7R "2IKD 0PWIT” Ni1a MK IR TNy
'I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When Yom Tov of Rosh HaShanah fell on Shabbos, they
would sound the shofar in the Temple but not in the coun-
try.” The opening words of the discourse to which the
reader is referred.
Mishnah Rosh Hashanah 4:1°X:7 11w WX m1wn
DR ,0°YRIN 177 WIpna ,nawa niva? Pnv mawn wa SY 2iv o
WY KDL 12 RO 130 PRDT UTRRT I3 3I0wn T2 KD
127 RN R ,'115]'?){ 27 INR T 002 92 WY 0ipn '?;J ypin
oipn 22 TR M3 X LT mK L7372 M0 RPY KDL 12 v
T2 Y
The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi
Eleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said
[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Isaiah’s prophecy of G-d’s servant, Israel or, as the Sages
read it, Mashiach: “Behold, My servant shall prosper; he
shall be exalted and lifted up and shall be very high.” Here
the servant’s ascent is that of the youth, Yosef, above all
levels (context: Steinsaltz Tanakh).
Isaiah 52:132™:2717°yw°
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Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Arizal applies the verse to the completion of the
stature of Adam Kadmon: “shall prosper” from Asiyah,
“exalted” from Yetzirah, “lifted up” from Beriah, “very
high” from Atzilus, and me’od, the letters of adam, is
Adam Kadmon. The Kehot note quotes these words.
Sefer Etz Chaim 3:2°2:° 011 vy
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Sefer Etz Chaim (Public Domain)
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In the Ra’aya Mehemna on Pinchas, the Zohar expounds
“he shall be exalted and lifted up and shall be very high”:
me’od rises to the number of adam, and with its letters re-
versed me’od is adam.

Zohar, Pinchas 94:646-95:653-1"271n:7"% 0MiB
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“And the light of the moon shall be like the light of the
sun.” The sun and the moon are the two youths, Yosef and
Yehoshua.
Isaiah 30:26173:°7 117 yw°
NYIT 9IRD DNYIT 77 RO TIRY AT IR MI2PITIR M
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Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And his attendant Yehoshua son of Nun, a youth, did not
leave the tent.” Yehoshua is the youth who is the moon.

Exodus 33:11x:3"% minw
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And the L-RD spoke unto Moses face to face, as a man

speaketh unto his friend. And he would return into the

camp; but his minister Joshua, the son of Nun, a young

man, departed not out of the Tent.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The face of Moshe was like the face of the sun; the face of
Yehoshua like the face of the moon.” Yehoshua receives
from Moshe as the moon from the sun.
Bava Batra 75a:161"0:X 7”y X1n2 X232
0%t ;?|"!‘h'l 5; N"?'g - ”1’?5} Tl'[ﬁ.'[?g nnni” IR TR 9272 K2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the years of famine, “Yosef was the ruler over the land;
he was the one who supplied grain to all the people of the
land.” Yosef gives as the sun gives light to the moon (con-
text: Steinsaltz Tanakh).

Genesis 42:61:271 N°wR12
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And Joseph was the governor over the land; he it was that

sold to all the people of the land. And Joseph’s brethren

came, and bowed down to him with their faces to the earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Abba explains “before the sun” (Numbers 25:4) as
“before the covenant, which is called sun,” as it is written,
“For Havayah, G-d, is a sun and a shield”: the sun is the
holy covenant, which shines as the sun shines upon the
world. The covenant is Yesod, Yosef.

Zohar, Shemot 5:24-33372-75:1 NNw , 77 790

The leaders of the people, who did not endeavour to prevent
them, were the first to be punished (Ibid. 4), and in every
generation it is the leaders who are made responsible for all
the members of the community in regard to the profanation
of the sign of the covenant, which is “sun and shield” (Ps.
84, 12): as the sun gives light to the world, so does the holy
sign give light to the body, and as the shield protects, so
does the holy sign protect.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yosef tells his brothers his second dream: “And behold,

the sun and the moon and eleven stars were bowing down
to me.” Quoted to link Yosef with the sun and the moon
(context: Steinsaltz Tanakh).
Genesis 37:9°0:1"7 N°wx12
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And he dreamed yet another dream, and told it to his
brethren, and said: ‘Behold, I have dreamed yet a dream:
and, behold, the sun and the moon and eleven stars bowed
down to me.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And the light of the sun shall be sevenfold, like the light
of the seven days,” the light of the first days of Creation.
The future sun, Yesod, will rise to the first three Sefiros of
Atik (context: Steinsaltz Tanakh).

Isaiah 30:26173:"% 171°yw°
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Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav used to say: “In the World to Come there is no eating
and drinking ... but the righteous sit with their crowns on
their heads and enjoy the radiance of the Shechinah.” The
Arizal reads the crown as Malchus risen above the sun.

Berakhot 17a:1227:X 1> n1272
32 7K R2T 0PIYD X327 0PIV MO 021y KD 1377 AID2 RPN
K21 1IRIp K21 1AM Riyn KDY 717371 71778 KDY A0 NP 77K KD
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Arizal explains the moon’s diminution and its future
rise: “the righteous sit with their crowns on their heads,”
for she rises higher than the sun; “And the light of the
moon shall be like the light of the sun,” they will be equal,
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and this is for the days of Mashiach, while in the Time to
Come she will be a crown upon their heads.

Pri Etz Chaim, Gate of The New Month, Chanukah, and Purim
6:7477y:) 0°719) 1IN N YWY ,0%°0 Py 0D
mPyNw 977,191 v By IRIPY 0oprTRaw M350 wn R 11 ...
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TIRYL,ANY R AR DONYAw AR 73290 IR 977,101 annn
XY ,PWRT MRS I, AWITINR W 1PN, TR 9IRS MO 1200
0°p 78 X177 ,979% R ,11200W 71 IR .IA00p 0TpPRD W 0w
:OWRT DY 70y K7 7°00Y 00wy
Pri Etz Chaim (Public Domain)
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