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“And the light of the moon shall be like the light of the sun, and the light of the sun shall be seven-
fold, like the light of the seven days,” etc. (in Isaiah, chapter 30).
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Now, “like the light of the seven days” is explained in Midrash Rabbah, Seder Bo, at the end of
[chapter]| 18: like the light that the Holy One, blessed be He, created at the beginning and hid away
in the Garden of Eden. And the seven days of Creation are the seven lower [Sefiros]| of Atik, as Rabbi
Chaim Vital writes, cited in the Mikdash Melech at the end of Parshas Metzora.
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And “the light of the seven days” means the light and life-force (chayus) of the seven lower

[Sefiros], namely the level of the first three [Sefiros] of Atik, for Chochmah (wisdom) is called

“light,” as is written in the explanation on the verse “You have captured my heart,” etc.
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And it is higher than the level of the seven days themselves. Of this it is said, “Who is exalted above
the days of the world”: “the days of the world” are the seven days of Creation, which are the seven
lower [Sefiros] of Atik, and of the first three it is written, “Who is exalted above the days of the

world.”
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The explanation: now, we say, “Speedily may there be heard,” etc., “the voice of the groom and the
voice of the bride,” for nowadays there is no voice of the bride, as it is written, “I was mute with si-
lence,” and “like a ewe (rachel) that is mute”: she has no level of speech with a voice.
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That is, there is no revelation of the level of speech, for as to all the worlds of Beriah, Yetzirah and
Asiyah, “there is nothing comparable to You”: He is holy and set apart, and the speech, which is
G-dliness, is not revealed in them as it is in the World of Atzilus (Emanation), in the mode of the
Infinite One (Ein Sof), etc.
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(And see Etz Chaim, Shaar 49, chapter 2: “And this chashmal is surrounded by the nogah, the
fourth kelipah, ‘a still, small voice,’ in silence (bechashai); and this is the secret of chash of chash-
mal.” End of quote. That is, the hiddenness and concealment of kelipas nogah cause the level of the

supernal speech not to be revealed.
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And this is chash, a term for silence; and likewise “a still, small voice,” etc. And see what is written
at the beginning of Parshas Bamidbar, [on] “in the wilderness of Sinai,” that then the word (davar)
of G-d is called by the name midbar (wilderness), with the addition of an open mem, etc. And see
what is written in the discourse beginning “And I return in peace,” in the explanation of “and he

went toward Charan.”)
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And as for the angels sanctifying and extolling and saying, “Blessed be the glory of Havayah from
His place,” which shows that a revelation of the glory of Havayah is drawn into Beriah, Yetzirah
and Asiyah:
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this is only as it is written, “And You are holy, sitting (yoshev)”: that is, the level of sitting, which is a
lowering: the level of “holy” lowers itself to be sitting and drawn down below, through “the praises

of Israel” specifically.
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(As is explained above on the verse “You have captured my heart,” mentioned above: although it is
said, “and the chayos carry the Throne,” that is the Throne specifically; but the revelation of the
level of “man” (adam) who is upon the Throne is drawn down only through the “with all your might

(me’odecha)” of the souls of Israel; me’od has the letters of adam.)
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And this is the matter of Yaakov: “He split (yevaka) rocks in the wilderness” (Psalms 78): through
all the levels of “rocks” that are “in the wilderness,” the kav (line of light) and thread of the Infinite

One breaks through and descends, etc.
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(On the meaning and matter of “rocks,” see [the Zohar,] Parshas Beshalach, folio 64a, and see the
Mikdash Melech there, that they are the level of Gevuros; and the meaning of “in the wilderness” is
as written above.) For of the level of Yaakov it is written, “And the sun shone for him”: the Infinite

Light (Or Ein Sof) shone and came to him.
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Now, of the sun it is written, “For the sun He has set a tent in them, and it is like a groom”: the level
of the sun resembles a groom (chassan), “descend a level” (chos darga). And the level of groom is
also the level of Yaakov, for there are several breakings-through in Yaakov, [as in] vayevaka (“and
he split”).
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“Yaakov had gone out, gone out (yatzo yatza)”: several goings-out (see Etz Chaim, Shaar 31). And
also, “And Yaakov separated the lambs,” etc. (see the Likkutei Torah [of the Arizal], at the end of
Parshas Vayetzei; and see what is written below, in the discourse beginning “And the kohen shall

wave them”).

likuteitorah.com/likkutei-torah/tzav/4/ 4



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 4 M AN IR AT 1IN I-IJ:‘?” NN 0.

npoDX KOO OPIY T 0RIYM 11°M2 952 95 0°InM NII°N2 2 2N MR PP 00InIR 199
.(2°1N1 7712 %2 1733 IR°2 0O W 7Y [2yh minow mn o] PPWAYY) 13 XDIDT Y12 2pY™

Therefore we say, “the voice of the jubilation of grooms (chassanim)”: two levels of grooms. For at

every level, “from world to world,” a partition (parsa) divides, and Yaakov breaks through the parti-

tion, etc. (And see what is written above on the verse “The Song of Songs,” the explanation of the

matter of the two levels of grooms.)
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And the level of bride (kallah), “my soul pines (kalsah),” which receives the Infinite Light, is in the

state of “mute” in the time of exile: she has no one before whom to speak and be revealed, because

of the physicality of the world, which, relative to the Infinite Light, hides and conceals.
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Whereas in the Time to Come, “And the glory of Havayah shall be revealed”: this is the Infinite
Light that encompasses all worlds (sovev kol almin); when there will be a revelation of the Infinite
Light, then there will be “the voice of the bride.” A voice is a drawing-forth in the mode of
revelation.
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And “the voice of the groom” will be revealed too, for at present even the voice of the groom is not
revealed, since it does not come to the level of revelation in the letters of speech, etc.
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(And see [the Zohar,] Parshas Tazria, folio 42, end of side a: “for it is not His way,” and what the

Ramaz wrote there: “And one may further say,” etc., “that although,” etc., “for there is no way,” etc.
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Or it may be explained according to what is written at the end of [the Zohar,] Parshas Bechukosai,
folio 115b: “and she was dwelling in the tanners’ market,” etc.; and as is written at the end of the
discourse beginning “A person is obligated to become intoxicated on Purim,” that this is why there
is no Name at all in Megillas Esther. That is, the voice of the groom and the bride is not revealed

now; rather, they are enclothed in concealment, etc. See there.)
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And in the Time to Come there will be revealed “the voice of the jubilation of grooms,” the two
grooms mentioned above. (And this is “a time to be silent and a time to speak”: now is “a time to be
silent,” because of the chash of chashmal, which conceals; and in the Time to Come, when kelipas

nogah will be refined, it will be “a time to speak,” and this is mal.)
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2. And in the level of “youths (ne’arim) from the feast of their song” there are also two levels of
youths. The first is Yosef, who is called a youth (na’ar), as it is written, “and he was a youth with the

sons of Bilhah and with the sons of Zilpah, his father’s wives,”
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for even the sons of Bilhah, who are the level of the legs and thighs, “Gad is the right leg,” etc.,
“outside the body,” etc., are nevertheless of “his father’s wives,” the level of breaking-through

mentioned above.
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Therefore it is said of Asher, “and he dips his foot in 0il”: although he is at the level of “his foot,”
nevertheless he dips in oil, the level of Chochmah (wisdom), as our Sages, of blessed memory, said,
“Tekoa is foremost (alfa) for oil,” and “a wise woman,” the woman of Tekoa; and Tekoa is in the in-

heritance of the tribe of Asher.
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And therefore it is said of Yosef, “and he was a youth with the sons of Bilhah,” etc. This is the level
of the supernal youth of Atzilus (as is explained in [the Zohar,] Parshas Vayeshev, folio 182b.
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And the matter of this level of youth is along the lines of “one cherub (keruv) at the end on this
side”: this is the end of the Infinite Light (Or Ein Sof) that is in Z’eir Anpin (the emotive attributes),
and it is called keruv and “a small face” (anpei zutrei), which is the level of youth. That is, when the
flow is contracted into the level of Netzach, Hod and Yesod of Z’eir Anpin, to be enclothed after-

ward in Malchus.)
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And there is a second level of youth: “and Yehoshua son of Nun, a youth”; “the face of Yehoshua is
like the face of the moon”; “Train (chanoch) a youth according to his way”: this is Metatron, in the
World of Beriah and Yetzirah, etc.
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And see what is written on this in the discourse beginning “On the twenty-fifth of Kislev.” All this
will be in a state of revelation in the Time to Come: the level of grooms and the level of youths men-

tioned above.
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That is, through the level of joy, the revelation of the 370 lights: “May Havayah make His face shine

uponyou,” etc., “and your healing speedily,” etc., in the mode of sprouting, etc.
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And the matter of “grooms from their chuppah and youths from the feast of their song”: “their
chuppah” is the level of a makif (encompassing light) from Binah (understanding); that is, in the
service of G-d, through contemplation of the greatness of the Infinite One (Ein Sof), blessed be He,

Himself.
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(That is to say, the love is born and drawn forth from the contemplation itself, and there is no need
for melody and song to arouse the stirring of the emotive attributes (middos) through them; rather,
through the contemplation itself he is greatly stirred. If so, “the jubilation of grooms” means that
the joy and the stirring are drawn from the chuppah and the makif itself, which is the level of

contemplation,
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for Binah is called makifim, as is written in the explanation on the verse “And the Jews accepted,”
and below on the verse “And he shall wave the omer.” Or it may be said: when the contemplation is
in the greatness of the Infinite One, blessed be He, Himself, the light that encompasses all worlds
(sovev kol almin), then this contemplation is called the level of makif, as is explained on the verse
“It is better to take refuge,” and when the stirring is drawn from this, that is the meaning of “the ju-
bilation of grooms from their chuppah.”)
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And this is the level of joy, the revelation of the inner dimension of “the mother of the children”
[who is] “joyful.” Joy is the revelation of the 370 lights that are above the chain of descending
worlds (hishtalshelus), or the 375 lights.
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And this is “and grant you peace (shalom)”: shalom is numerically 376, which is 375 with the kolel;
and this is what causes the level of the grooms to be the level of “Yaakov, yevaka,” etc.
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And this is “the voice of the jubilation of grooms from their chuppah”: the jubilation of the grooms

comes about from their chuppabh itself, that is, from the level of the revelation of the light that en-

compasses all worlds itself
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(and see what is written in the discourse beginning “To a mare,” on the matter of “like a groom
coming out of his chuppah,” and in the discourse beginning “Who gladdens the groom”); and in
the service of G-d, from the level of the contemplation itself.
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But when they are the two levels of youths mentioned above, Yosef, “and he was a youth,” and
“Yehoshua son of Nun, a youth,” etc., [it is] “from the feast of their song.”
TwabNI TOwRI TAARTY 1390 AR DR YR 001w 0790 19w 1700 N2 X A0
L1797 9123 1YY 08 Tunk

Melody (neginah) is the level of song (shirah), which the Levites would sing in order to arouse the
love. That is, when the love has been drawn down and enclothed below, it needs to be aroused

through the level of song
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(like what is written in [the Zohar,] Parshas Beshalach, folio 45a, regarding prophecy: “Kinds of
praises were [played] before the prophets, so that the spirit of prophecy would rest upon them,”
etc., “as the musician played,” etc., “except for Moshe,” etc. See there; and see Parshas Vayechi, fo-
lio 216b.
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From this we shall learn and understand also in the service of G-d, regarding the revelation of the
light of love and awe in a person’s heart: there is one who needs song and a voice that arouses the
kavanah (inner intent), so that specifically through this the revelation of love and awe will be
aroused; and there is one whose intellect and emotive attributes are greater, and he has no need of
this at all, but rather, through the contemplation in his mind, love and awe will be aroused in his
heart.
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And this is also the matter of “Yaval: he was the father of those who dwell in a tent,” etc., “and his
brother’s name was Yuval: he was the father of all who handle the lyre,” etc.
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For “dwelling in a tent” is the level of “For the sun He has set a tent in them, and it is like a groom
coming out of his chuppah”: the jubilation of the grooms is from their chuppah, from the tent and

the makif itself, and there is no need for lyre and song and musician, etc.
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But the level of Yuval is lower than this: that is, when it is impossible for there to be a stirring of the
emotive attributes except through melody and song, etc. And this is like the difference between the
kohanim and the Levites: the Levites were [engaged] in song, and the kohanim in silence, “with the

desire of the heart,” etc., which is the level of the inner dimension (pnimiyus) of the heart.
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And see what is written in Parshas Shemaos, in the discourse beginning “The voice of my beloved,”
that the first level is called Be’er Sheva, etc.: that is, when [one’s] Chochmah and Binah in the
greatness of G-d are with great breadth in his mind and thought, and therefore he can arouse the
attribute of love and awe, revealed in his heart, through the occupation of thought alone; but one

whose mind is small, etc. See there.
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Therefore it is well understood that the level of youths, which is the level of smallness (katnus),
must be “from the feast of their song” specifically. This will be further understood: in [the Zohar,]
Parshas Vayesheyv, folio 182b, it is written, “So too he is called by her name, as it is written, ‘and he

bR

was a youth,’” etc.
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Thus it is understood that the main reason the supernal Tzaddik of Atzilus is called by the name
“youth” (na’ar) is on account of Malchus, which is called so, as the Mikdash Melech writes there,
that Malchus is sometimes called na’ar and sometimes na’arah; and therefore Z’eir Anpin too is

called na’ar, by her name, etc.
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And the meaning and matter of Malchus being called na’ar, without a hei, is explained in [the
Zohar,] Parshas Bo, folio 38b: “As long as she has not received the male, she is called na’ar,” etc.
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And the explanation of this in the service of G-d is given below in Shir HaShirim, on the verse “For
the fragrance of your oils”: “before she has received” means that G-dliness has not yet shone within

the heart, and his heart is sealed like a virgin, etc.
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And elsewhere it is explained that this is so even though the contemplation has been drawn down
and spread into the heart; yet it is in the outer dimension (chitzoniyus) of the heart and has not
been absorbed into the inner dimension of the heart, and it is called betrothal (erusin) alone.
Something similar is explained below in Parshas Matos, on the verse “And if a woman makes a
vow,” in the meaning and matter of “in her youth, in her father’s house,” etc.; and this is the matter
of “the kindness of your youth,” etc. See there.
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Also, regarding “the kindness of your youth,” it is written, “your going after Me in the wilderness”;
and the meaning of “your going after Me” is the level of subjugation (iskafya), but it is not yet at the
level of turning darkness into light, so that there would be a revelation of the inner dimension of
the point of the heart, as is explained above at length on the verse “Remember what Amalek did to

you,” etc.
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Therefore, from all this it is understood that at this level and rung, which is called “youths,” great
toil and counsels are needed to arouse the love. And this is the matter of “and youths from the feast
of their song”: the voice and the melody arouse the kavanah. Whereas with grooms there is no
need for this, for the inner dimension of the heart is united with the mind, in the manner of “two

companions who never part.”)
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And song is [said] over wine: “wine enters, the secret comes out,” from concealment to revelation.
And this is “from the feast of their song”: song, and a feast of wine.

likuteitorah.com/likkutei-torah/tzav/4/ 12
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But the grooms are above the level of wine; rather, [it is] from their chuppah itself. And this is “‘Eat,
companions’: above; ‘drink and be drunk, beloved ones’: below.” For below, at the level of
“beloved ones,” there must be “drink and be drunk,” whereas above, at the level of “companions,”

etc.
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(And see what is written at the end of the discourse beginning “I have come into my garden,” on
the matter of companions and beloved ones, and what is written in the discourse beginning “You
have captured my heart,” on the level of “my sister” and the level of “bride.” And elsewhere it is ex-
plained that Shabbos is the level of “Eat, companions,” and Yom Tov is the level of “drink and be
drunk, beloved ones.”)
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3. After all this, the meaning of “And the light of the moon (levanah) shall be,” etc., will be under-
stood. For it is stated, “Youths will whiten (yalbinu) the faces of elders.”
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For “elders” is as our Sages, of blessed memory, said: “Who is an elder (zaken)? One who has ac-
quired (kanah) wisdom.” Acquisition is a drawing-forth from concealment into revelation; and the
source of the drawing-forth of Chochmah and Binah is from the beard (dikna) of Arich Anpin:
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Abba draws from the eighth mazal, and Imma from the thirteenth mazal. And this is “an elder: one
who has acquired wisdom,” for the acquisition and coming-into-being of wisdom are drawn from
the level of the beard.

likuteitorah.com/likkutei-torah/tzav/4/ 13
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And this is “And wisdom, from where (me’ayin) shall it be found?”: from a level that has no (ein)
comparison [to it], which is only the level of hairs, as is explained in the discourse beginning “And
you shall make holy garments,” etc.
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And these hairs are also the very laws (halachos) of the Torah: “and the hair of His head like pure
wool”; and as our Sages, of blessed memory, said, at the Giving of the Torah He appeared to them

as an elder, etc.
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Now, the hairs and the beard have their root in Mocha Stima’ah (the hidden brain); however, they
are drawn only from the level of the seven lower [Sefiros| of Mocha Stima’ah.
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By way of analogy, the hairs in a person are only the level of the vegetative, and the vegetative is the
level of the seven lower [Sefiros], which are the emotive attributes (middos), etc. Therefore “old age

and gray hair” is at seventy years: these are the seven attributes, each one comprising ten.
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Now, the youths are far below the level and rung of an elder, as is understood from what was said
above. But in the Time to Come, when there will be the ascents of the worlds, of this it is said,
“Youths will whiten the faces of elders”: even the level of the youths will be elevated so much that

they will be above the level of “an elder: one who has acquired wisdom.”

likuteitorah.com/likkutei-torah/tzav/4/ 14
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(Along these lines one can explain what is written there, “a daughter rises up to her mother”: it is
as is explained elsewhere on the verse “Sing and rejoice, O daughter,” etc., that there are three lev-
els: “He did not cease to cherish her until He called her ‘My daughter,”” and afterward “My sister,”

and afterward “My mother,” etc.
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And of the future it is written, “Sing and rejoice, O daughter”: the level of “daughter” will be elevat-
ed with surpassing loftiness and will become “a woman of valor, the crown of her husband.” And
this is “a daughter rises up to her mother,” and this is also the matter of “and a daughter-in-law to
her mother-in-law.” And it is along the lines of what is written in [the Zohar,] Parshas Shelach, folio
171, on the verse “And it shall be on that day that living waters shall go out from Jerusalem, half of
them to the eastern sea.”)
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The explanation is as it is written (in Isaiah, chapter 65, [verse] 20), “The youth shall die a hundred

years old”: that is, the level of the youth will be elevated so much that he will be a hundred years

old, which is above the level and rung of the present “old age and gray hair,” which is at seventy

years, namely the seven lower [Sefiros| of Keser.
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But “a hundred years old” means also the first three [Sefiros] of Keser together with the seven lower

ones, which are the Ten Sefiros of Keser, [each] comprising ten.

likuteitorah.com/likkutei-torah/tzav/4/ 15
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As is written in [the Zohar,| Parshas Chayei Sarah, folio 123a: “The Holy One, blessed be He, who is
included from the supernal place, hidden of all hidden, in a hundred, in the secret of the hundred
blessings,” etc. If so, the level of the youths will then be above the level of the present elder, which

is the level of the seven lower [Sefiros] of Mocha Stima’ah.
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And see Pri Etz Chaim, Shaar Chag HaShavuos, chapter 1, what is written there in explanation of

this mishnah, “Five years old,” etc., up to “seventy years old,” etc.: it is when Z’eir Anpin (the emo-
tive attributes) rises into the beard of Arich Anpin, etc.
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If so, it is understood that “a hundred years old” is a much higher level, and this is as mentioned

above; and it is there that the ascents and the rung of the level of the youth will be, etc.
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And this is what they said, “Acquire wisdom, acquire understanding”: kneh (acquire) twice is nu-
merically yesh [310]. Now, yesh is half of the 620 lights of Keser.
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The meaning of “half” is that the Keser in each Sefirah is reckoned, by itself, as equal to all the

nine Sefiros of that Sefirah, along the lines of “the feet of the chayos are equal to all of them,” etc.
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So too in Keser itself, which comprises Ten Sefiros: its nine Sefiros, from Chochmah to Malchus,
are reckoned as one half, and the Keser of Keser by itself is equal to all of them.
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Therefore he said that the root of Chochmah and Binah is called “acquire wisdom, acquire under-

standing,” which is numerically yesh, namely the lower half of Keser.
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But the ascent of the Time to Come, when the youth will be elevated to the level of “a hundred years
old,” meaning to the level of the Keser of Keser, as mentioned above: if so, he will be elevated also
into the level of the upper half of Keser, which is far, far above the level of the lower half, which is

the root of the level and rung of the elders now.
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The meaning of these two halves is that Keser is the intermediary between the Emanator and the
emanated beings, and it has two aspects. Its lower aspect is that it is the root and head of the em-

anated beings.
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And its upper aspect is the radiance of the Infinite Light (Or Ein Sof), the lowest level within the
Emanator, etc., as is written in the explanation on the verse “I am black, yet comely,” and in the

discourse beginning “When Yom Tov of Rosh HaShanah falls on Shabbos.”
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That is: the level of youth is the level of Yosef, who is Yesod of Z’eir Anpin (the emotive attributes); it

will be elevated into Yesod of Atik, and even higher.
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As it is written, “Behold, My servant shall prosper; he shall be exalted and lifted up and shall be

very high (me’od)”: me’od has the letters of adam, the level of Adam Kadmon.
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And this is “And the light of the moon shall be like the light of the sun,” for the sun and the moon
are the two levels of youths mentioned above: for “Yehoshua son of Nun, a youth,” and “the face of
Yehoshua is like the face of the moon”; and Yosef, who is Yesod, is also called the sun; and just as

the sun bestows upon the moon, so Yosef “is the one who supplied [grain]” (hamashbir), etc.
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And in [the Zohar,] Parshas Shemos, folio 3b: “‘Sun’: this is the holy covenant,” etc. And it is also
said, “And behold, the sun and the moon,” etc., “bowing down to me.”
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And in the future Malchus (sovereignty) will be elevated, the level of the moon, which now “has
nothing of her own,” only receiving from the light of the sun.
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Indeed, in the future she will be elevated to be like the light of the sun, so that she will have a light

of her own, like the light of the sun.
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And the light of the sun, Yesod of Z’eir Anpin (the emotive attributes), will be elevated into Yesod of
Atik, and higher still (into Yesod of Adam Kadmon, etc.), until it will be “sevenfold, like the light of
the seven days.” “The light of the seven days” means the first three [Sefiros| of Atik, as was ex-
plained above;
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and it will be elevated “sevenfold, like the light of the seven days,” as mentioned above in the ex-
planation of “and shall be very high.”
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And in the meaning of “And the light of the moon shall be like the light of the sun” there are two
explanations. One: that the light of the moon will be like the present light of the sun. The second:
that the light of the moon too will be like the future light of the sun, which is “sevenfold, like the
light of the seven days.”
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(And see Pri Etz Chaim, at the end of Shaar HaPurim, what is written: “And this is the secret of ‘the

bR

righteous sit with their crowns on their heads,’” etc., “and this is [the meaning of] what is written,
‘And the light of the moon shall be,’” etc., “and they will be equal,” etc., “and this is for the days of

Mashiach,” etc. See there.)
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