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To Understand “Who Gladdens
the Groom and Bride”

The groom and bride of the wedding blessings are Yaakov and
Rachel: the Infinite Light that “breaks forth” even from its most
hidden level, and Malchus, which must descend to give life to the
worlds. What causes the breaking-through is G-d’s joy, His inner
delight revealed, given without waiting for an arousal from
below; now it passes from groom to bride, and in the Time to

Come both will rejoice as one.
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THE BIG IDEA

The groom and bride of the wedding blessings are Yaakov and Rachel: the Infinite
Light that “breaks forth” even from its most hidden level, and Malchus, which
must descend to give life to the worlds. What causes the breaking-through is G-d’s
joy, His inner delight revealed, given without waiting for an arousal from below;
now it passes from groom to bride, and in the Time to Come both will rejoice as

one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar explains why one wedding blessing ends “Who gladdens the groom and bride” and the
last “Who gladdens the groom with the bride.” Following the Arizal, the bride is Rachel: Knesses
Yisrael, Malchus of Atzilus, who longs to be included in the Infinite Light yet must descend, against her
will, to give life to created beings who feel themselves independent, like “a ewe mute before her shear-
ers.” The groom is Yaakov, the bar that runs “from end to end,” whose name has the letters of yibaka,
“shall break forth”: he breaks through even the hidden level of the Infinite Light and draws the encom-
passing light into the light that fills the worlds. Isaiah’s aruchascha is Arich Anpin drawn into Malchus,
which makes self-nullification sprout from below, as a seed grows into fruit beyond comparison to it.
What causes the breaking-through is joy, the King’s inner delight revealed, given as at creation, with-
out an arousal from below, like the Priestly Blessing. In exile the joy passes from groom to bride; in the

Time to Come, when the moon will equal the sun, both will rejoice as one.
OUTLINE

1 The groom and the bride i

Rachel is Malchus, who descends against her will to the created beings; Yaakov, whose name has the letters of
yibaka, is the drawing-down of the Infinite Light that breaks through even “He made darkness His hiding
place”; aruchascha is Arich Anpin drawn into Malchus.

2 Sowing and sprouting 12
Growth from below is something from nothing, like creation; “He sows tzedakos” is Yaakov shining into

Malchus, and “salvations” sprout from below: self-nullification, inclusion, and the inner part of the heart
drawn to G-d.
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3 Joy as the cause

13

The King’s delight revealed as joy, like a face shining with a new insight, causes the breaking-through without

an arousal from below, as at creation and in the Priestly Blessing; now “the groom and bride,” in the future

“the groom with the bride.”

4 Summary

The steps of the maamar restated in brief.

KEY CONCEPTS

Yaakov and Rachel >rm1 2py»

In the Arizal’s teaching, configurations in Atzilus; here
Yaakov, the groom, is the drawing-down of the Infinite
Light, and Rachel, the bride, is Malchus, which receives it.

Knesses Yisrael ?x7w° noid

The Congregation of Israel, the source of the souls of
Israel; in Kabbalah, Malchus of Atzilus, which enclothes it-
self in the lower worlds to give them life.

Breaking forth ny°p2

The light breaking through concealment, as dawn breaks
through the night; the name Yaakov has the letters of yiba-
ka, “shall break forth.”
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Arich Anpin 7°21x 778

“The Long Countenance,” a configuration of Keser, called
“long” because it extends downward without limit; the
maamar finds it in Isaiah’s aruchascha.

The light that encompasses allworlds 1%y 93 2210

Divine light too great to enter the worlds; Yaakov draws it
into the light that fills the worlds, and in the Time to Come
it will be revealed below.

An arousal from above X9°¥27 RMIYNR

Divine giving that does not wait for human initiative, as in
the creation of the world and the Priestly Blessing.

Delight and joy nnnwy 11190

Delight is the inner cause, and joy is that delight revealed,
as a face shines with a new insight; above, it is “strength
and gladness in His place.”
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SECTION 1 - 11

The groom and the bride
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To understand the matter of “Who gladdens the groom and bride” and “Who gladdens the groom
with the bride” (and see what is written above, at the end of Parshas Vayigash): now, the groom and
bride are called Yaakov and Rachel, as is explained in Pri Etz Chaim, Sha’ar HaAmidah [the Gate of
the Amidah].

The maamar sets out to explain two of the wedding blessings, the one that ends “Who gladdens the groom
and bride” and the one that ends “Who gladdens the groom with the bride.” The parenthesis points to the
end of Parshas Vayigash in Torah Ohr, where the change from “and” to “with” is discussed. The Alter Rebbe
begins by identifying the groom and bride, following the Arizal’s Pri Etz Chaim, as the supernal Yaakov and
Rachel.
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The explanation is that the Congregation of Israel (Knesses Yisrael) is called Rachel. She is Malchus
of Atzilus, which enclothes itself in Beriah, Yetzirah and Asiyah, “like a ewe (rachel) that is mute
before her shearers”: [the shearers] are the created beings, which are at the level of a something
(yesh), the opposite of the level of the Infinite One (Ein Sof); and she is compelled to descend and to
bestow upon them.
Knesses Yisrael, the source of the souls of Israel, is the Sefirah of Malchus of Atzilus, which enclothes itself in
the three lower worlds to give them life. She is called Rachel after Isaiah’s “ewe (rachel) that is mute before
her shearers”: the shearers are the created beings, who experience themselves as yesh, independent exis-
tence, the very opposite of the Infinite, and yet she must descend to give them life. The other transcript of

this maamar (Sefer HaMaamarim 5571, quoted in the Kehot note) explains the image: hairs grow from the
body’s life-force and still draw from it while attached, but once shorn they are wholly separate from it.
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Therefore she is called kallah (bride), for her yearning is to rise and to be included (lehiskalel) in
the Infinite Light (Or Ein Sof); only, against her will she descends “before her shearers” — “I was
mute with silence.” (And see what is written at the end of the discourse beginning “My offering, My
bread,” and in the discourse beginning “These are the journeys.”)
The name kallah (bride) speaks of her longing: she yearns to rise and to be included (lehiskalel) in the
Infinite Light, and she descends to the created beings only against her will, in the state of “I was mute with
silence” (Psalms 39:3). In the discourse on “My offering, My bread” (Likkutei Torah, Pinchas), the Alter
Rebbe explains the shearing: the “hairs” are the letter-combinations enclothed in Beriah, Yetzirah and

Asiyah, and the “shearers” are what cut them off from their root, so that this world appears as a separate

something. The parenthesis also refers to the discourse on “These are the journeys” (Likkutei Torah, Masei).
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And Yaakov is called chassan (groom), [from| “descending a level” (chos darga), “running through
from end to end” (see [the Zohar,] Parshas Terumah, folio 175b).
Yaakov is the groom. The word chassan is linked with the Talmud’s saying “Go down a step (nechis darga)
and take a wife” (Yevamos 63a): the groom is the one who “descends a level” to the bride. He is also like the

middle bar of the Mishkan that ran “from end to end” (Exodus 26:28), which the Zohar identifies with
Yaakov, who holds on to both sides.

N AYDWMY TOWNRM NDaApnT 93 N2 RO PN 23 130T D3 v (o pr k] OPRR NOWH
.XDM13 2210 NOWHRT 1M TN N2 ey

[This is] the drawing-down of the Infinite Light from the head of all levels into the level of Rachel,
which is the level of the bride who receives this drawing-down and bestowal; and [so] a union
comes about. That is, the drawing-down of the light that encompasses all worlds (sovev kol almin)
into the light that fills all worlds (memalei kol almin).

So Yaakov stands for the flow of the Infinite Light from the very top of all levels down into Rachel, the bride

who receives it. Their union is the drawing of the light that encompasses all worlds (sovev) into the light that
fills all worlds (memalei), so that what is beyond the worlds comes into them.

likuteitorah.com/likkutei-torah/tzav/3/ 5
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Now, this drawing-down is called by the name Yaakov because Yaakov has the letters of yibaka
(“shall break forth”), as is explained in Etz Chaim, Sha’ar 31, end of chapter 1. [As in] “He split
(yevaka) rocks in the wilderness” (in Psalms, chapter 78, [verse]| 15).
The name Yaakov (2py°) has the same letters as yibaka (¥2°), “shall break forth,” as the Arizal writes in Etz
Chaim. The Alter Rebbe cites Sha’ar 31, following the Shklov printing of 5560 (1799-1800); in later editions it

is Sha’ar 32 (Kehot note). The verse “He split rocks in the wilderness” (Psalms 78:15) shows the meaning of
the root: splitting open.
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And it is written, “Then your light shall break forth (yibaka) like the dawn” (in Isaiah, chapter 58).
That is: like the dawn, which breaks through the darkness of the night to shine, as it is written,
“And as the dawn rose.”

Isaiah 58:8, “Then your light shall break forth like the dawn,” gives the image: dawn breaks through the

darkness of night and lets the light shine. “And as the dawn rose” (Genesis 19:15) is quoted for the same pic-
ture of dawn coming up out of the night.
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So too, the level of Yaakov breaks through the level of “He made darkness His hiding place” that is
in the Infinite Light, which is neither the light that encompasses all worlds nor the light that fills all
worlds

In the same way, Yaakov breaks through a hidden level within the Infinite Light, which Psalms calls “He

made darkness His hiding place” (Psalms 18:12). This level is higher than both the light that fills the worlds
and the light that encompasses them.
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(for even the light that encompasses all worlds is called an encompassing light (Or Makif), whereas
what is above the level of the light that encompasses all worlds is called “He made darkness His
hiding place.” And see what is written on this in the discourse beginning “I am black, yet comely”),
so that it shines in the manner of revelation.
The parenthesis explains why this level is not the encompassing light: even sovev is still called a “light,” an
Or Makif that relates to the worlds from around them, whereas what is above it is “darkness,” utterly hidden.

Yaakov’s breaking-through brings even this hidden level into open revelation. The reader is referred to the

discourse on “I am black, yet comely” (Song of Songs 1:5).

likuteitorah.com/likkutei-torah/tzav/3/ 6
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And this is what the verse says: “Then your light shall break forth like the dawn, and your healing
(aruchascha) shall speedily sprout.” And see on this in [Midrash] Rabbah, at the end of Parshas
Behar. The meaning of aruchascha: the level of Arich Anpin [“the Long Countenance”] is drawn
into the level of Malchus; and it is called aruchascha in the form of direct address (lenochach), [be-
ing] the level of Arich Anpin that is within the Congregation of Israel.
This explains how Isaiah’s verse continues: “and your healing (aruchascha) shall speedily sprout.” The Alter
Rebbe hears in aruchascha the word for “long,” alluding to Arich Anpin, “the Long Countenance,” a configu-
ration of Keser, drawn down into Malchus; the Midrash at the end of Parshas Behar likewise connects the

word with “you will lengthen [your] days.” The form of address, “your,” shows that this is the Arich Anpin
within Knesses Yisrael herself.
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And therefore it is called Arich Anpin, for it extends downward without limit or end. And see what is
written on this at the end of the discourse beginning “And now, I pray, let [the strength of my L-rd]

be great,” etc., [on] “slow to anger (erech apayim).”

Arich Anpin is called “long” because it extends downward without limit or end. The reader is referred to the
discourse on Moshe’s plea, “And now, I pray, let the strength of my L-rd be great ... Havayah is slow to anger
(erech apayim)” (Numbers 14:17-18), where erech, “long,” is the same word.

SECTION 2 - 112

Sowing and sprouting
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And the meaning of “shall sprout” is like the phenomenon of growth, which is something from

nothing (yesh me’ayin).

Now the Alter Rebbe explains “shall sprout”: growth too is “something from nothing.”

likuteitorah.com/likkutei-torah/tzav/3/ 7
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Just as from above to below [creation] is something from nothing, so the [process of| growth from
below to above, by the power of growth that is in the earth (for example, to make the seed sprout),
is also like something from nothing; for the planted seed bears no comparison at all to the fruit
that grows [from it], etc.

Creation, from above to below, is “something from nothing,” and so is growth, which moves the other way,

from below to above. The earth’s power of growth makes the seed sprout, and what grows is also like some-
thing from nothing, since the planted seed bears no comparison at all to the fruit that comes from it.
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And so it is written, “He sows tzedakos (righteous deeds), makes salvations sprout.” “He sows
tzedakos” is the level of Yaakov, which breaks through and makes the radiance of the Infinite Light
(Or Ein Sof) shine from above to below into the level of tzedakos, which is the level of Malchus (as is
explained in [the Zohar,] Parshas Acharei, folio 72a, and Parshas Vayikra, folio 16a).
The words “He sows tzedakos (righteous deeds), makes salvations sprout,” from the first blessing before the
morning Shema, follow the same pattern. “Sowing tzedakos” is Yaakov: he breaks through and lets the

Infinite Light shine down into tzedakos, which is Malchus, as the two Zohar passages cited (Acharei 72a and
Vayikra 16a), both on “He loves tzedakos” (Psalms 11:7), explain.
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And through this it makes the level of “salvations” sprout from below to above.

Through this “sowing” from above, “salvations” sprout from below to above, as growth that comes up out of
the receiver.

likuteitorah.com/likkutei-torah/tzav/3/ 8



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 3 ay 1nn nnwm ki) nn nnwn 11y '(’:!ﬂ'?...

19% 17139) MIPPONM DI 19YRD ahnn MORRY TY XK 9N RS Q@RI JNIR 02 11m
,(19 MR YW 121 "3P w0 1IYY 2932 PPRYD 19° 11 11772 791191 110 1WNa R 2y

That is, [this is] the level of aruchascha, in which the level of Arich Anpin is drawn down below, un-
til it makes self-nullification (bittul) and inclusion sprout from below to above (like the matter of
“Better one hour in teshuvah,” etc., and as mentioned in the discourse beginning “How beautiful
are your steps,” in the explanation and matter of “There is one who acquires his world in a single
hour,” etc.).
This upward growth is aruchascha: Arich Anpin is drawn all the way down until it brings forth, from below,
self-nullification (bittul) and inclusion in G-d. The parenthesis compares it to “Better one hour of teshuvah

and good deeds in this world than all the life of the World to Come” (Avos 4:17), and to “there is one who ac-

quires his world in a single hour,” discussed in the discourse “How beautiful are your steps.”
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And this is [the meaning of] “And your righteousness shall go before you”: lefanecha (“before you”)
is from the term for the inner dimension (pnimiyus), and veholach (“shall go”) is a term for con-
veying and drawing forth: that one should draw the inner part of the heart to G-d (see Iggeres
HaKodesh, sections 4 and 8); all of which is drawn through the level of “He sows tzedakos” men-
tioned above.
Isaiah continues, “and your righteousness shall go before you.” Lefanecha (“before you”) is read as coming
from pnimiyus, inwardness, and veholach (“shall go”) as drawing forth: the verse speaks of drawing the in-

ner part of the heart to G-d, as in Tanya, Iggeres HaKodesh 4 and 8. All this comes from the “sowing of
tzedakos” from above.
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(And see what is written in the discourse beginning “Return, O Israel,” concerning “carrying the
measure of seed,” etc.; and in the discourse beginning “Then [Israel] sang,” etc., “Spring up, O
well,” on the matter of “a fountain of gardens, a well of living waters”; and see [the Zohar,] Parshas
Shelach, folio 171a, on the verse “Living waters shall go out,” etc.)
The parenthesis refers to further discourses: on “Return, O Israel” (Hosea 14:2), where the sower “carrying
the measure of seed” (Psalms 126:6) is discussed, and on the Song of the Well (Numbers 21:17), with “a foun-

tain of gardens, a well of living waters” (Song of Songs 4:15). It also refers to the Zohar on “living waters shall
go out” (Zechariah 14:8).

likuteitorah.com/likkutei-torah/tzav/3/ 9
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SECTION 3 - 13

Joy as the cause
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2. But what causes the level of Yaakov and “shall break forth,” mentioned above, to come about is
the level of joy, the revelation of the inner dimension (pnimiyus): “May Havayah make His face
shine.”

Section 2 asks what brings about Yaakov’s “breaking forth” in the first place. The answer is joy, which is the

revelation of what is innermost, as in the Priestly Blessing “May Havayah make His face shine” (Numbers
6:25): the face shows what is within.
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The meaning: [it is] like, by way of analogy, the matter of “Rabbi Abahu’s face shone” because he
had seen a new Tosefta.

The analogy recalls the Jerusalem Talmud’s story of Rabbi Abahu, whose face shone because he had found a
Tosefta, a collection of teachings from the time of the Mishnah, that was new to him.
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That is, because he was filled with delight from the discovery of a new insight, then, through the in-
tensity of the delight in his mind and his understanding, his face shone, so that [the delight] lit up
and was revealed in his face. (And see what is written on this in the explanation on the verse “And
you shall count for yourselves.”)
The delight of discovering a new insight filled him, and it was so strong that it could not stay inside: it shone
and showed itself in his face. The Alter Rebbe refers to his explanation on the counting of the Omer, “And

you shall count for yourselves” (Leviticus 23:15), where joy is likewise called a revelation of the inner dimen-
sion, like a face that shines.
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And so, in the same way, it will be understood above. For what is written, “Yaakov is the cord of His
inheritance,” refers to [the state| after the breaking-through; but for the arousal of the breaking-
through to come about, it is through the level of “Strength and gladness are in His place,” the de-
light (sha’ashua) of the King in His very essence,

So too above. “Yaakov is the cord of His inheritance” (Deuteronomy 32:9) describes the state after the break-

ing-through; what arouses the breaking-through in the first place is “Strength and gladness are in His place”
(I Chronicles 16:27), the King’s delight in His very essence.

likuteitorah.com/likkutei-torah/tzav/3/ 10
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(and this matter is akin to what is written in the discourse beginning “To My mare,” on the matter
of “like a groom coming out of his canopy (chuppah),” that the level of “like a groom coming out”
is drawn “from his canopy” — see there; and in the discourse beginning “On the eighth day, a
solemn assembly,” regarding “Who has sanctified us with His commandments”).
The parenthesis compares this to the discourse on “To My mare” (Song of Songs 1:9), where “like a groom
coming out of his canopy” (Psalms 19:6) is explained: the groom’s going out is drawn from the canopy itself,

the encompassing level. It also refers to the discourse for Shemini Atzeres on the blessing “Who has sancti-
fied us with His commandments.”
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And this is [the meaning of] “Gladden, O gladden the loving companions, as You gladdened Your
creature in the Garden of Eden of old (mikedem).” The meaning: “the loving companions” are the
groom and bride mentioned above.

Hence the wedding blessing “Gladden, O gladden the loving companions, as You gladdened Your creature in

the Garden of Eden of old” (Kesubos 8a). The “loving companions” are the groom and bride, Yaakov and
Rachel.

manm YN YW 22 X107 RAT NN nere ny°pPan oMmanw 5719 13°°7 ARwn AN
% (wrwr viw 97y wrna) IANYT N2 XIT IYNT

And “Gladden, O gladden” is as mentioned above: what causes the breaking-through, so that there
is “descending a level,” is the level of sha’ashua and delight, and the revelation of the delight is the
level of joy (as is explained on the verse “I will greatly rejoice”).

The doubled “gladden” refers to the joy that causes the breaking-through, so that the light “descends a level”

as a groom does. Delight is the cause, and joy is that delight revealed, as explained in the discourse on “I will
greatly rejoice” (Isaiah 61:10).

likuteitorah.com/likkutei-torah/tzav/3/ 11
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And the request is, “Gladden, O gladden,” etc., “as You gladdened,” etc., “of old”: without an
arousal from below (isarusa dilesata), as of old, at the beginning of the creation of the world, which
was because “He desires kindness.”

The request “as You gladdened ... of old (mikedem)” asks for joy that comes without any arousal from below,

as at the creation of the world. Then nothing came before G-d’s giving: He created the world because “He de-
sires kindness” (Micah 7:18).
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That is, an arousal from above (isarusa dile’eila) without a preceding arousal from below. For
“there is no sadness before HaMakom [the Omnipresent, lit. ‘the Place’]” — “before HaMakom”
specifically; which is not so in time and place; but above, [where] “Behold, there is a place with
Me,” it is written, “Strength and gladness are in His place.”
This is an arousal from above that no arousal from below precedes. The Sages say that there is no sadness
before G-d (Chagigah 5b); the Alter Rebbe quotes it as “before HaMakom,” “the Place,” and stresses the

word: within time and place there can be sadness, but above, in the “place with Me” (Exodus 33:21), there is
“strength and gladness in His place.”

RN1YNN] .ﬁ”z?'fy.ﬂN k) [RD*¥5T RNI1IYNR] y”b"fynx N7 03779 NO92 737 %0 79K 112° 1112 7N
LPans ] 97T T 11992 [0 &Y oxt] 9”PRT [xnnbT

And this is [the meaning of] “like a groom who dons priestly glory (yechahen pe’er).” For the
Priestly Blessing is an arousal from above without an arousal from below; for otherwise, why
[would there be] a blessing? This suffices for one who understands.

Isaiah 61:10 says “like a groom who dons priestly glory,” using the verb yechahen, related to kohen, priest.

The Priestly Blessing is an arousal from above that does not depend on an arousal from below, for if it were
earned, there would be no need for a blessing.

likuteitorah.com/likkutei-torah/tzav/3/ 12
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And this is [the meaning of] “May Havayah lift up His face toward you”: “lift up” [means] raise high
above, to a place that an arousal from below does not reach (see what is written at the end of the
discourse beginning “Thus shall you bless,” and at the end of the discourse beginning “I am black,
yet comely”). And likewise, the groom is on the level of yechahen, so that the breaking-through will
be “as You gladdened Your creature in the Garden of Eden of old,” without an arousal from below,
etc.

So “May Havayabh lift up His face toward you” (Numbers 6:26) means raising the flow high above, to a level

that an arousal from below cannot reach; in the discourse on “Thus shall you bless” (Likkutei Torah, Nasso),

this is why the blessing reaches even one whose own effort falls short. The groom too is yechahen, “priestly,”

so that the breaking-through comes like the joy of creation “of old,” without an arousal from below. The

reader is also referred to the discourse on “I am black, yet comely.”

TOWNRT RIT 17N 1991 1N ARRR P MDA 12 DA 2py° N2 RO I AYORaY T ownn 1AM
195 *°112% 1nn onan

Now, this drawing-down and this breaking-through, which is the level of Yaakov mentioned above,
is called, in the time of exile, “Who gladdens the groom and bride”: the vav [“and”] is a drawing-
down from the level of the groom to the level of the bride.

In the time of exile this flow is called “Who gladdens the groom and bride.” The vav, “and,” is a drawing-

down from the groom to the bride: the bride receives from above.

TR 1PN vya nawy] VY DM NWR TN IR a2 ehye] PUYR YRS 70n 2 1972 URWn
TMR N353 DOWANYA DNMIPA DN TR0 IR °113%0

Whereas the second blessing, “Speedily ... may there be heard,” [refers to] the Time to Come, when
“awoman of valor” will be “the crown of her husband,” and “the light of the moon shall be like the

light of the sun,” equal in their stature, using one crown.

The second of the two blessings, the one that prays “Speedily ... may there be heard [in the cities of Yehudah
... the voice of the groom and the voice of the bride],” refers to the Time to Come. Then “a woman of valor”
will be “the crown of her husband” (Proverbs 12:4), and “the light of the moon shall be like the light of the

sun” (Isaiah 30:26): sun and moon equal in stature, “using one crown,
(Chullin 60b).

as they were when first created

likuteitorah.com/likkutei-torah/tzav/3/ 13
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Then it will be “Who gladdens the groom with the bride,” in a single joy, because of the revelation
below of the light that encompasses all worlds (sovev kol almin), as in the analogy of a circle, in
which above and below are equal; and the joy of the groom and the joy of the bride will be in one
equal measure, for there will be no above and below at all.

Then the blessing is “Who gladdens the groom with the bride,” one joy for both, because the encompassing

light will be revealed below. As in a circle, where no point is higher than another, groom and bride will re-

joice equally, with no above and below at all.

WrRYY 15 1Ionan QAR 2 paoi 2791 Px pan 910 RPBO UM UIYOA YW (o0 pyal 7Y 1N
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And see Etz Chaim, Sha’ar Mi’ut HaYare’ach [the Gate of the Moon’s Diminution], end of chapter 1,
and chapter 2, [at] “However, the level,” etc.; and see what is written in the explanation on the verse
“And the children of Yehudah and the children of Israel shall be gathered together,” etc.; and what
iswritten on this also at the end of the discourse beginning “Vayigash” [“And he approached”].
The Alter Rebbe refers to the Arizal’s Etz Chaim, the Gate of the Moon’s Diminution, chapters 1-2, on the
moon’s future equality with the sun. He also refers to his explanation on “The children of Yehudah and the

children of Israel shall be gathered together” (Hosea 2:2), and to the end of the discourse “Vayigash” in

Torah Ohr, which explains “and” and “with” in the two blessings.

SECTION 4 - 14

Summary

Aunbn] YPRPURDR 973 MNXM NIINRY PYP20 IR [ow vy WTY 1IN0 P Apy™Y 190 Pl Bhn MRop
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Summary: Rachel is called the bride, and Yaakov is called the groom on account of “Then [your
light] shall break forth (yibaka)”; and aruchascha and “shall sprout” [are| also from below to above:
the level of “salvations,” self-nullification (bittul) and inclusion.

A summary of the maamar. Rachel is the bride and Yaakov the groom, named for “shall break forth”

(yibaka); aruchascha and “shall sprout” describe the growth from below to above, the “salvations” of self-
nullification and inclusion.

likuteitorah.com/likkutei-torah/tzav/3/ 14
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But the arousal of the breaking-through is through “Strength and gladness are in His place”; and
this is “as You gladdened ... of old,” without a prior arousal from below. And now [it is] “Who glad-
dens the groom,” and afterwards the bride; and in the Time to Come, “Who gladdens the groom
with the bride,” in a single joy.

What arouses the breaking-through is the King’s “strength and gladness,” joy “of old,” without a prior

arousal from below. Now the joy comes to the groom and afterwards to the bride; in the Time to Come the
groom will rejoice “with the bride,” in one joy.

IN ONE'S AVODAH

From below, a person’s part is to let what is sown from above sprout: self-nullification and inclusion in G-d,
and drawing the inner part of the heart to Him, as in “your righteousness shall go before you.” Such growth
from below is like a seed that yields fruit beyond comparison to it, as “one hour of teshuvah and good deeds
in this world” is better than all the life of the World to Come.

QUESTIONS FOR DISCUSSION

1. Why is Knesses Yisrael called both Rachel and kallah, and what does each name say about her descent into
the worlds?

2. How does the name Yaakov, with the letters of yibaka, describe the drawing-down of the Infinite Light?

3. Why is the growth of a seed called “something from nothing,” and how does it explain “salvations” sprout-
ing from below?

4. Why must the breaking-through come from joy above, without an arousal from below, and how does the
Priestly Blessing show this?

5. What is the difference between “the groom and bride” now and “the groom with the bride” in the Time to
Come?

likuteitorah.com/likkutei-torah/tzav/3/ 15
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According to the note, this maamar is from the year 5571
(1810-11), and another transcript of it, in the Tzemach
Tzedek’s handwriting, is printed in Sefer HaMaamarim
5571.
KEHOT'S NOTE
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The Talmud lists the wedding blessings: one ends “Who
gladdens the groom and bride,” and the last ends “Who
gladdens the groom with the bride.” The maamar explains
the difference between the two endings.
Ketubot 8a:61:X ’n m21nd
N0 AR i K12 WK 02T TR PO 1 ARy Y

IR LMY 0IPYY MR 720K M7 L0807 130,070,070
A 2ipY 1 PP 0% nivind ATINY "1y YRw 10poK

YRR 0MYN onEIMk 02N NiPORn ip AP Y 1nn Bip
2P0 0y N0 MR N DK T2 ,00P0
William Davidson, Vocalized Aramaic (CC-BY-NC)
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At the end of the gate on the Amidah, the Arizal teaches
that in the silent Amidah Malchus rises to Hod and Yaakov
to Netzach, and Yesod unites them, and that in the Amidah
one is in Atzilus “uniting the groom and bride.” The Alter
Rebbe draws from there that the groom and bride are
Yaakov and Rachel.

Pri Etz Chaim, Gate of the Silent Prayer 20:15-16,0%11 vy "8
U-1"02 07Ny WY

7910 X9 29,1193 703 AYa KW ,IR27 1K 173772 U7V DINK
LOP3TIN P 00 3R IR DAY PpYY DW RIT AT AN IR
TIR%2 R 09w D°W N33 077000 PW YT DL PTIIN 1K)
3y ,51 2pY° W RIT T AN 03 1R DUYR 0D LM RIT Py
Y L RYRRY MR LRD DY K7 RIAW DRIWY DR NR A TY w0
R”R XD 20 ,RIT1 NANR 7390 TP 20019 w7 K17 03°0 K MIyw

L LYTII0 RN IR D TNPIW R 7Y KPR PN oy AT apyeh
Pri Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.19102
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Isaiah’s portrait of the servant who suffers in silence, read
by the Jewish commentators as Israel in exile: “like a
sheep led to the slaughter, and like a ewe (rachel) that is
mute before her shearers, he did not open his mouth.”
The Alter Rebbe hears the name Rachel in the word for
ewe: Malchus, Rachel, is “mute” before the created beings
who “shear” her.

Isaiah 53:7°t:271 77y
M 2197 P91 P naw? ad vennpy K Myl xam Al
1% MRD? K21 MoK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

MY MW NPT 7Y 157 :IR2M 30 *Y RYYPN BP0 .11 Y
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SR Y DO O AP 071230 DNPA DIRKY MAMnD awyaw
*D12 9713 ,°1A% M1 1 071D 029721 WY DMK DAY 7Y Dax
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David’s words: “I was mute with silence; I held my peace,
even from good.” The maamar applies them to the silence
of Malchus as she descends against her will.
Psalms 39:3°2:0”% 0°2°1n
1293 *3X1 240 TP T NN
I was dumb with silence; I held my peace, had no comfort;
and my pain was held in check.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,00 0oonn

MM? 2137 NX 1770

The passage speaks of the spark of G-dliness in the soul
that descended “from a lofty peak” to be enclothed in the
body and the animal soul, and of arousing compassion for
it.
KEHOT'S NOTE
.3 ,11D 5907 °0 1apR|:2y0n 19K 17731 .77°K1 3 ,NY DD 1Pk

R 2337p NN

“My offering, My bread, for My fire-offerings.” The open-
ing words of the discourse in Parshas Pinchas to which the
reader is referred.

Numbers 28:2°2:1”5 92712
MY 1% *WRY RN? *129p7NR DIPR DIERY PRI 137N 1%
A79In3 7 R 1Y n
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Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"yon MR

The opening of Parshas Masei: “These are the journeys of
the children of Israel, who went out of the land of Egypt.”
The opening words of the discourse in Parshas Masei to
which the reader is referred.

Numbers 33:1'K:3"2 12712

AYRTTI2 DORIEY DOISH PINR IRE? WK XTI OYon AP
:'[‘1[}?51

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Go down a step and take a wife; go up a step and choose a
groomsman.” The groom “descends a level,” which is why
this drawing-down is called chassan.

Yevamot 63ax 370 nin°
KEHOT'S NOTE

.X,20 Mn2° IR7
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In the instructions for the Mishkan: “And the middle bar
in the midst of the boards shall run through from end to
end.” Yaakov, the drawing-down from the highest level to
the lowest, is this bar.
Exodus 26:28n172:17) mnw
MIPITPR IR (3R DOYIRT N2 10T 1713
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Shimon says that the middle bar that runs “from
end to end” is the holy, perfect Yaakov, who holds on to
this side and to that, complete “to Atika Kadisha and to
Z’eir Anpin.” The text cites it for Yaakov as the groom who
reaches from the highest level to the lowest.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 MmN ,AM7 990
m”pPnn:1’y

R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘“The middle bar”’, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
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denotes that he unified the two “tents” (of Severity and
Mercy). The same implication may ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note sends the reader there for a lengthy discussion of
Yaakov as the letters of yibaka.
KEHOT'S NOTE
975 MPWRI2 NPMIR 230 %Y K71 NPWID DY TR SRR ' 191982 IR
7717 XPARMIR AR .'['7’}{1 T°Y0 717 N0 WYY MMT°0 .2 ,LBW AT 2
1y
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A passage of this maamar, from “for Yaakov has the letters
of yibaka” on, is copied there, in the additions that contain
glosses by the Rebbe Maharash.

KEHOT'S NOTE

TIMTIR PUON MIAAT MID0ITA 3 Y R-39IN BUI02 phyl IROn yup

.DIP°Y 077D A0 .wInn
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The Arizal explains why Yaakov is named for “splitting”:
2py° has the letters of yp2°, for the level of Yaakov emerges
only through two splittings of light. In the Alter Rebbe’s
edition this gate was numbered 31.

Sefer Etz Chaim 32:4'7:27°% 0»n yy
RPRT MITIRT M 22901 AP KIT RIAR TI0° 3 Y71 737 %9 ...
R 23D 777 PRI KIRT MR 2D YN 7ua2 mnam 0oumen
73T JPM DR PN RVT MIAR T PRI RART MR 7N
Y210 2pY72 PRIT? PIADY KT 210 77 RART MR NR72°2 %5 D7wnd
1277 T APYe2 YIND MY IROXIM 0°1D TAIDW 71 KPR MR
RIRT MTIR NPM3 99 730 RHRT MIIR NI w2 3303 D3 3 1IR3
PRI NODD MMART PR NAD PRI XIART TI0°2 02197 TN PITAIYI
... 13102 772937 1R 7°YPI2 KIRT TIO°2 0°yA1 712
Sefer Etz Chaim (Public Domain)

¥P2° NPNIN 2P

Here too the Arizal says that the light within Yesod of Abba
breaks through and goes out, and there Yaakov is formed,
“an expression of the splitting of light, in the secret of
‘Then your light shall break forth like the dawn,’ and it is
the letters of Yaakov.” The Kehot note refers the reader
here.
Sefer Etz Chaim, Shaar HaKlalim 10:2-30°5%371 “yw ,0%°n vy
’A-’2:
T80 R 1UD‘? PAMD IR R YPI2 72131 IR RIM R71T 070
WS Yp2° IR TI02 IR NYOPA NwD 2Py Twya owl X717 01D
21 MIRUE® ’2 %0 2pY° R¥Y R X N 2PY° NPMIR RIM TR
NI TI0°7 ¥PIaw KIAR TI0°T TN R KITOR P30 w0 mypa
RX1%) R”T 102 YPIn }71?3'? TRT MY RIT °2 AY°P2 LR TIN
797 MUPDY TN RPN S0 TA1 2PY° W PTINR 3 KU1 71D pInd
7D 0w oW °5 "uRYY MANN R¥AR RVTT PINRD P00 AR 7Y

... TTOW IR ROR
Sefer Etz Chaim (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE
>0 0959901 1YW 17y IR .[2] 279w RI7 11197 .0”pN NIRPPY 01972
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“And as the dawn rose, the angels urged Lot.” Quoted for
the image of dawn rising out of the night.

Genesis 19:1570:1” n°wx12
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And when the morning arose, then the angels hastened Lot,

saying: ‘Arise, take thy wife, and thy two daughters that are

here; lest thou be swept away in the iniquity of the city.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The beloved, Knesses Yisrael in the Sages’ reading,

speaks: “I am black, yet comely, O daughters of
Jerusalem.” The opening words of the discourse to which

the reader is referred.
Song of Songs 1:5°71:’X 0°7°Wi1 1w
:TAPW NP0 7R YPIND DPYAT 1112 IR 2IK TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah’s promise to those who keep the fast G-d desires,
freeing the oppressed and feeding the hungry: “Then your
light shall break forth like the dawn, and your healing
shall speedily sprout; your righteousness shall go before
you.” The maamar is built on this verse: Yaakov is the light
breaking forth, and aruchascha is Arich Anpin drawn
down (context: Steinsaltz Tanakh).

Isaiah 58:8'm:n”111°yw°
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Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Near the end of Parshas Behar the Midrash expounds
Isaiah 58:8 phrase by phrase, and on “shall speedily
sprout” it brings “and you will lengthen [your] days”
(Deuteronomy 22:7). The Alter Rebbe refers to it for read-
ing aruchascha as length, Arich.

Vayikra Rabbah 34:157'0:777 127 XN
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“And now, I pray, let the strength of my L-rd be great, as
You have spoken.” The opening words of the discourse on
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“slow to anger” to which the reader is referred.
Numbers 14:171:77 7272
MRY H727 WRD 237X 19 KI7DTP 0P
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In David’s song of deliverance G-d comes down wrapped
in dark storm cloud: “He made darkness His hiding place,
His canopy around Him.” The Alter Rebbe applies it to the
hidden level of the Infinite Light, above both sovev and
memalei (context: Steinsaltz Tanakh).

Psalms 18:1227:1”> 0°9°1n
0PIV 22y DO NJWN AN30 1NI2°I0 1IN0 TWnTNY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The psalmist recalls the wilderness: “He split rocks in the
wilderness and gave them drink as from the great deep.”
The verb yevaka, “split,” shows that the letters of Yaakov
mean splitting open.
Psalms 78:151°0:1”y 0°2°1n
11127 NiRNN3 P 127132 0718 YR2?
He cleaved rocks in the wilderness, And gave them drink

abundantly as out of the great deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Yehudah’s words “She is more righteous (tzadkah) than
1,” the Zohar quotes “For Havayah is righteous; He loves
righteous deeds (tzedakos)” (Psalms 11:7) and divides
tzedakah into tzedek and the letter 1. The Alter Rebbe cites
it for tzedakos as the level of Malchus.

Zohar, Achrei Mot 46:280-47:288-2"7:1"2 N *ANR A0 780
707:1"n
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The Zohar there identifies “righteous” (tzaddik) with the
Holy One, blessed be He, quoting “For Havayah is right-
eous; He loves righteous deeds (tzedakos).” Cited together
with the passage in Acharei for tzedakos as Malchus.

Zohar, Vayikra 35:257-37:2681707:19-1717:117% XIp™1 At 190
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Iggeres HaKodesh 8 begins with “He sows tzedakos,
makes salvations sprout” and explains why charity is
called “sowing,” by the analogy of seed that rots in the
earth while the earth’s power of growth brings forth the

18



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 3

28

29

30

plant. The Alter Rebbe refers to it on drawing the inner
heart to G-d.
Tanya, Iggeres HaKodesh 8:1°X:’1 w7pi n7ax ,X°IN
mMEna "nyer (Y7 1N0Y n 00 NIyt monsn LnipTe yan
B DY 127,13 1RTR% 027 W :PI0DI NN N3 ,TRTRT
T 2P MWD T YR 2377 13122 DINANICNIY 1IRY
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XMW DD 70 22 ,in7ENn3 I3 07X P¥ inawnna npanmd
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Kehot Publication Society (CC-BY-NC)
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“Better one hour of teshuvah and good deeds in this world
than all the life of the World to Come.” Cited for the growth
from below, bittul and inclusion, that comes from the
drawing-down of Arich Anpin.
Pirkei Avot 4:17t°:7 N1ax miwn
,MIT 0?1¥2 0°230 DY AWN2 NOX TYY 197 IR 720 NI
Dam X270 0P1Y2 M7 NP DY NAR YW N9 K37 0PIy 20 Do
(T 07 >
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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Isaiah’s promise continues: “your righteousness shall go
before you.” Read here as drawing the inner part of the
heart (lefanecha, from pnimiyus) toward G-d.
Isaiah 58:8°m:n”117°yWw°
1 TI2D TRTS ID? T27) MREN MU ANIWL TR MWD YR I
:7DOK?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25 nonnn

Iggeres HaKodesh 4 explains “Righteousness shall go be-
fore Him” through “Seek My face,” meaning “seek the in-
ner part of the heart,” the point deep in the heart that is
above understanding. The Alter Rebbe cites it for “your
righteousness shall go before you.”
Tanya, Iggeres HaKodesh 4:1°R:"7 w77 N7k ,X°1N
PIS” :2N3 NPT VY VIRV ,MPTER KON POXN X X
2N 0 0B DY LPAYT N NP R AR P D
3723 ,737 °3 277 NP1 WR2 YD 1D W0p3 227 K 177
nPRRT WRD TI07] 2902 737 InK o11) 273W NpPRD WK Ti0
NIPR°IB NI, NPAIRON NPN2 (NP2 02 WY ([252Y
Kehot Publication Society (CC-BY-NC)
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bR 12w

Hosea’s call: “Return, O Israel, to Havayah your G-d.” The
opening words of the discourse to which the reader is
referred.
Hosea 14:2°2:7 yvin
T1¥2 0PYD 23 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

YT qwn N

“He goes along weeping, carrying the measure of seed; he
will surely come back with joy, bearing his sheaves.” The
sowing image discussed in the discourse “Return, O
Israel.”
Psalms 126:6:172p 0°2°11n
:1’13’73'\??_{ R 17372 R22°K2 yRI-WH R 71921 722 7900
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his
sheaves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 %9y
“Then Israel sang this song: Spring up, O well, sing to it.”
The opening of the discourse to which the reader is
referred.
Numbers 21:171:X”2 72712
713y IR VY IR AWK PRI Y IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
0%°11 Q%7 N2 Q%34 PYR
“A fountain of gardens, a well of living waters, flowing
from Lebanon.” Discussed in the discourse on the Song of
the Well.
Song of Songs 4:15170:’7 "W W
1932771 D711 090 0 IR 0°33 1Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°°11 0% INX°

Zechariah’s prophecy of the end of days: “And it shall be
on that day that living waters shall go out from
Jerusalem,” half to the eastern sea and half to the western.

Zechariah 14:8°1:7 1°13t

>1TpR OYTPR DO%M OPYATM DONOOR IRYY XITD OP2 1M
ST I 7IR2 TINNT 02070 073

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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37

%1 0°n INY®
In Parshas Shelach the Zohar quotes “living waters shall
go out from Jerusalem” for a spring of water, and the head
of an academy expounds the verse. The Alter Rebbe refers

the reader there.

Zohar, Sh'lach 34:252-260071-2731:7"2 77 15w ,7711 190

“How beautiful are your steps in sandals, O prince’s
daughter.” The opening words of the discourse to which
the reader is referred.
Song of Songs 7:2°2:"t 0*°Wi1 W
>T) Ayn DXPN 0 1277 RN T3TN2 0°PYI2 PRYD DT
QN
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

38

39

40

a1

YT IR (2
The note says that this section of the maamar, from “But
what causes,” is cited in the Tzemach Tzedek’s Or
HaTorah on Shemos.
KEHOT'S NOTE
APNNR’20Y N-Mnw N7AIR2 RN

"1 %278
There the Alter Rebbe brings the same story, that Rabbi
Abahu’s face shone because he found a new Tosefta, to-
gether with “A man’s wisdom makes his face shine”
(Nedarim 49b), to explain the shining of the face as a radi-
ance drawn from the very essence of wisdom.
Shabbat 8ax °'n naw
KEHOT'S NOTE
L[5] .27@1 (2,3%) SYOn ¥ LR, NAw oW IR

AN M P

Or HaTorah’s text reads “>379w” (“of Rebbi”) at this point,
and a footnote there discusses the reading.
KEHOT'S NOTE
TINY P2Iwa 1IYna W Tt voPNN Y T-RIAPY N”MIR2

NNTM RNDOIN NNTW NARR I7AN 1 D 1A

Rabbi Abahu came to Tiberias with a shining face; Rabbi
Yochanan'’s students thought he had found a treasure, and
Rabbi Yochanan said that perhaps he had heard a new
teaching. He had found an old Tosefta, and Rabbi
Yochanan read over him, “A man’s wisdom makes his face
shine.”

Jerusalem Talmud Shabbat 8:7111 naw "n>w17> 72N

PR 227 AT 27 M7 ﬁ;”_'!'? o°g2 12 1°p ”72 070 mawn

ABR .M0Y°27 23R 770 X P01 227 LIRT DX 92 NIAMY 27D TR

INANI RER K 1372 131 1272 TR PRV *B DY AR TRR 1

oon Ain? %7 own Co 237 39 AR TP WX ninne wn
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1 237 U915 0o%B 12 1R 7D (RITY 9D) w1 :oRn R
Y7 237 93 PUTRR TR W U7 12 TR *21 .52 PYTRn LK
<o WP 12 TIYMY 0277 FONYT 7Y oKD
MISHNAH: A potsherd to put between one half-brick and
another, the words of Rebbi Jehudah. Rebbi Meir says, to
carry fire with it. Rebbi Yose says, to fill it with a quartarius.
Rebbi Meir said, even though it is no proof, it is a hint: .
30:14.that in its splinters no shard be found to catch fire
from the blaze. Rebbi Yose told him, from there is proof, to
draw water from the pit. HALAKHAH: 7. “A potsherd (of any
size) to put between one half brick,” close to Tosephta ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

05 on"aDY 27y 1INAa

The explanation on “And you shall count for yourselves”
calls joy the revelation of the inner dimension, “like the
face of Rebbi shone,” and says that now the shining of the
face depends on an arousal from below, joy in divine ser-
vice arousing joy above.

Numbers 11:4"7:87> 7272

IR PXI? %33 03 1227 9282 MIXA NRNT 12723 WK NOROKRT)
3 170K

And the mixed multitude that was among them fell a lusting;

and the children of Israel also wept on their part, and said:

‘Would that we were given flesh to eat!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

T,R2 122 mpb

oo% anqpol

“And you shall count for yourselves from the day after the
Shabbos.” The opening words of the explanation to which
the reader is referred.
Leviticus 23:1571:173 RIp”
YU 1D1NT YN 837 PR NIwd nmen 037 on1e)
:13°°0R Nvhn NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

noma an apye
In Moshe’s song Ha’azinu: “For Havayah’s portion is His

people; Yaakov is the cord of His inheritance.” Applied
here to the state after the breaking-through.

Deuteronomy 32:9'0:3°% 0°727
:\n2ma 22 2Py ny 0 pom 03
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,3% 0"37
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50
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ayopan MAmynn

The note refers to the Tzemach Tzedek’s discourse “This
month shall be for you” in Or HaTorah, where the arousal
of the breaking-through is discussed.
KEHOT'S NOTE
APnn2y 05% 7 WINN AT 0-Mn DTN IR

1MIPRa MIM Ny

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
12,1 R-0°1°1 "9237

PR MIM MY

From David’s song of thanks when the Ark was brought to
Jerusalem: “Glory and majesty are before Him; strength
and gladness are in His place.” The joy above, in G-d’s
own “place,” that arouses the breaking-through.

I Chronicles 16:2712:1"t X 0°1°1 *127
:inpna MM Ty vanh AT Tin
Honour and majesty are before Him; Strength and gladness

are in His place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"noIo® 11772

The discourse explains, through the king’s adorned horse
that does not grasp its own ornaments, the delight the
King takes in His “chariot.” Earlier in the same discourse,
“like a groom coming out of his canopy” is explained:
chassan as “descending a level,” going out from the
canopy, which is the encompassing light (sovev).
KEHOT'S NOTE
2,0 v nmph

"noio®

“To My mare among Pharaoh’s chariots have I compared
you, My beloved.” The opening words of the discourse to
which the reader is referred.
Song of Songs 1:9’v:’K D*°Wwi W
Iy TIT YD 2372 *NogY
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1NDIN2A KXY 101D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RN iCR=Er ik

1NDIN2A KX 1NRD

The psalmist describes the sun, which comes out “like a
groom coming out of his canopy, rejoicing like a strong
man to run the course.” In the discourse “To My mare” the
groom is the Torah drawn down: chassan as “descending a

likuteitorah.com/likkutei-torah/tzav/3/
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level,” going out from the canopy, which is the encom-
passing light. (Kehot: Psalms 16:27)
Psalms 19:61:0”> 0°2°1n
TR 7977 79233 2 InBnn RYY IN03 XM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NA%Y °1Rwn 012 777

In the discourse “On the eighth day, a solemn assembly,”
the Alter Rebbe explains “Who has sanctified us with His
commandments” as the supernal delight in the revelation
of the Infinite Light through the mitzvos, and compares
the supernal joy to a king who shows himself to all on the
day of his joy.
KEHOT'S NOTE
.3,38 37ynw 00w nph

DO2Y7NT QY7 nwn nnw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PRI NO72

oTPR ¥7A2 7080 NRwD QU2INNA Q%Y1 nnwn nnw
One of the wedding blessings: “Gladden, O gladden the

loving companions, as You gladdened Your creature in the
Garden of Eden of old; blessed are You, G-d, who gladdens
the groom and bride.” The Alter Rebbe reads “of old” as
joy without an arousal from below.
Ketubot 8a:5-61-"11:X ' n12112
2,07 TIY 132 TR A0RYD ,0ONINT 02y mavn o
TR 07T TP APROR N ANK 127 NP1 10N men 1 Anx
MARY A28 M0 L3737, ,192) 100 A 1l X792
DY NIRINDY AT Y2 YREY AERR A mIn .My oibe)
DN nivagn Yip ,A%3 Pip g B Lamn Yy nivt Bip
DY 100 TR J7OARK M2 00PN TATRR 09N OB
Meh
William Davidson, Vocalized Aramaic (CC-BY-NC)

WOWN W DY WD

The discourse reads asis (“I will rejoice”) as causative:
Knesses Yisrael says that she brings about joy in Havayah,
that is, the revelation of the supernal delight below.
KEHOT'S NOTE
7,1 0%a%1 nMph

N7 701 ¥R %2

Micah’s closing praise of G-d, who pardons iniquity: “He
does not keep His anger forever, for He desires kindness.”
Creation came from G-d’s desire for kindness alone, with-
out an arousal from below. (Kehot: Micah 7:8)

Micah 7:181”>:1 191
TY? PANATRY INPNI NINYR YwRTRY 23 1Y REpd qind PR
NI 70N YONTUD 2R
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

Lt aon

DIPRM 2107 MARY PR

“There is no sadness before the Holy One, blessed be He,
as it is said: Glory and majesty are before Him; strength
and gladness are in His place.” The Alter Rebbe stresses
that this is so “before HaMakom,” above time and place.

Chagigah 5b:11x7>:2°11 210

NI2°LY PR XD 27 MR 7RIN M2 WITRD MR 1732 RDOR M

Pinipna M7 1Y 1107 TM 1IN NRIY LRI 1102 WiTp "In?
K12 °D32 X7 K13 °N23 R X0 XY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, RN

SAN @Pn IR

When Moshe asks to see G-d’s glory, G-d answers: “Be-
hold, there is a place with Me.” Used for the “place” above
time and space, where there is only gladness.

Exodus 33:21x73:3°% ninw
IRI7PY MBI AXR DIPR 737’7 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou

shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,35 mnw

ARD 17137 11D

The prophet, speaking for Israel at the redemption: “I will
greatly rejoice in Havayah.” The opening words of the dis-
course to which the reader is referred on joy as revealed
delight (context: Steinsaltz Tanakh).
Isaiah 61:10:X"0 1°yw”
TRTE °Yn YU 1YaPn v3 PRI wnl tan ma oy wit
7779 YA 17921 XD 1727 1002 "398
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,RD Pyw
9N 173D 1T NYY

The close of the Priestly Blessing: “May Havayah lift up
His face toward you and grant you peace.” “Lift up” is read

likuteitorah.com/likkutei-torah/tzav/3/
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as raising above, beyond the reach of an arousal from
below.

Numbers 6:26173:"1 12712
D2 77 0t PPN 11D T K
The L-RD lift up His countenance upon thee, and give thee

peace.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

212,193

12920 15 71”70

The passage explains Grace after Meals as drawing
G-dliness down onto the strength a person gains from
food.
KEHOT'S NOTE
7,19 Rw1 n™Mpo

1292012
“Thus shall you bless the children of Israel.” The opening
words of the discourse to which the reader is referred.
Numbers 6:23372:" 12712
20777 73NK PRIP? °12°NX 10720 713 TKR? 11270K) 1INRPR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FINDY IR TN 1TT0Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
22,7 wU e n7IpPa 1o TR

2By 2O NWR
“A woman of valor is the crown of her husband.” In the
Time to Come the bride, Malchus, will be the crown of the
groom.
Proverbs 12:4'7:17 7wn
M2 PRINEYI 3279 A7Y3 NLY 2207 NYK
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 °%wn

71290 IR M

Isaiah’s prophecy of the day G-d heals His people: “And
the light of the moon shall be like the light of the sun.” The
future equality of Malchus (the moon) with Z’eir Anpin
(the sun).

Isaiah 30:26173:"2 171°yw>

Ny 7R3 0ONYIW 7o Rna IR nT TIRD mI2PATIIR M
XD IN2R POMY I0Y 12WNK 7 WA 012 0O

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

9,5 oy

707 LYY Y
The Arizal’s Gate of the Moon’s Diminution explains that
the ultimate growth of Malchus is to stand face to face with
Z’eir Anpin, fully equal, so that two kings use one crown,
both receiving their light from Imma.
Sefer Etz Chaim 36:1-2'2-'X:1"% 01 7y
R P VIPPR :0°P0D T2 POANM 170 VYR Y whwn ywn
ST 7707 N1799M ATPI0T 1150 %Y DX SbymI 239 19 InRT 101
552 %51 RPPDT AR T2 RNND AN 190an 1P 0rvi Poa
1R (72) RPPYDT IR0 PN D PR 179197 IR0
172197 N°5UANKR o Bax 0910 191 1RO 191 179191 9190 N0 RT
RNND N°M1 77 7a X9OYD 1 T 0 99T 729200 0
M1 99T RDIDY 0710 17193 "I 2% 927 172197 mhw SR 1A
... RT79 07921 0190 19777 719 0097 N0 IR A0 1w RNnS
Sefer Etz Chaim (Public Domain)

MI°M27 QaRR

In chapter 2 the Arizal writes that the seventh level, two
kings using one crown, was never reached, and will not be
until the Time to Come.
Sefer Etz Chaim 36:2°2:1"% 0n vy
7O NAN AvRR AN Y 0 PWRIT TR RO AWRD "IN .
0¥ MR XY M PP 72% ATIPD PNa2 ow AIRwN PINR3
MY TPRIR PYI DPYNAY PENOI MPYY 1NN R maw Dby
17X 93 19% Kvn 239 MO 110 DINK LT 013 100 LIY 1Y D
LIy N°9aN3 RO M 7Y wRd Mpohpa munk 17710 07bi
13993R 70110 P AN Y DA 1R 1790 RO IR 09102w NANRT
SUIRY AT AYWA 7PYRY PO PR WY IR ROM DM 7R wINTa

... 1902 '[i?ﬂﬂ;'ﬂ? N22117 7710 1YWRI N2Ww 01° X2wD
Sefer Etz Chaim (Public Domain)

1717° %12 182P11 27y 7IN°22

The passage speaks of Z’eir Anpin and Nukva, the emotive
attributes and speech, being also on the level of yud-hei,
which is Abba and Imma, citing the same Etz Chaim pas-
sage on the moon’s diminution, and connects this with
“And the children of Yehudah shall be gathered.”
KEHOT'S NOTE
7,123 nph

1971 97131 1T 232 1%3pN

Hosea’s prophecy of reunion: “And the children of
Yehudah and the children of Israel shall be gathered to-
gether,” under one head. The opening words of the expla-
nation to which the reader is referred.
Hosea 2:2°2:2 yvin
TR 3231 TR WKY D7 W) I OXIPIN ATmTIa a3ap
PRYIP 09 9173 70 PIRT
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And the children of Judah and the children of Israel shall be
gathered together, and they shall appoint themselves one
head, and shall go up out of the land; for great shall be the
day of Jezreel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1930 71 IN°

The Priestly Blessing, given through Aharon and his sons:
“May Havayah make His face shine upon you and be gra-
cious to you.” The shining face is the revelation of the in-
ner dimension, which is joy.
Numbers 6:257172:1 12712
SHME RIS
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.19 09273

n®IPa oY

The moon said before the Holy One, blessed be He, “Is it
possible for two kings to use one crown?” and was told to
diminish herself. The Alter Rebbe speaks of the Time to
Come, when sun and moon will again be equal, using one
crown.

Chullin 60b2°0 "1
KEHOT'S NOTE
2,070

W 1770

The explanation there asks why one blessing says “the
groom and bride” and the last “the groom with the bride,”
and answers that “and” speaks of the present, while “with”
speaks of the future, after “Speedily ... may there be
heard,” the coming of the redeemer: now is the time of be-
trothal (erusin), and the future that of marriage (nisuin).
KEHOT'S NOTE
LT, RN
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“Then your light shall break forth like the dawn, and your
healing shall speedily sprout.” The verse on which the
maamar is built.
Isaiah 58:8°m:n”111°yw°
T2 TS ISP T SN YT AN TN 0D 5P g
:7DOR?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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1MIPRa MIM MY
“Strength and gladness are in His place.” The joy above
that arouses the breaking-through.
I Chronicles 16:27172:1" X 0°12°1 *127
:inpna MM Y van? AT TN
Honour and majesty are before Him; Strength and gladness

are in His place.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m9or oy INn nRwn
The last wedding blessing ends “Who gladdens the groom

with the bride,” which the maamar applies to the Time to
Come.
Ketubot 8a:61:x ' m21n>
N0 LAY 1Y K12 WK 02T 2R PO ;1 AN N
TR MY 02T MR 12X LM L0801, L7701
AR 2Ip) 1 9Ip 07% nivIND ATINY MY YRw phR

RYRR 0MYN onEInn 0N nivORn KR LD Ui 1nn Bip
npon oy 1N main N AnK 72,0000
William Davidson, Vocalized Aramaic (CC-BY-NC)
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