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To understand the matter of “Who gladdens the groom and bride” and “Who gladdens the groom
with the bride” (and see what is written above, at the end of Parshas Vayigash): now, the groom and
bride are called Yaakov and Rachel, as is explained in Pri Etz Chaim, Sha’ar HaAmidah [the Gate of
the Amidah].
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The explanation is that the Congregation of Israel (Knesses Yisrael) is called Rachel. She is Malchus
of Atzilus, which enclothes itself in Beriah, Yetzirah and Asiyah, “like a ewe (rachel) that is mute
before her shearers”: [the shearers] are the created beings, which are at the level of a something
(yesh), the opposite of the level of the Infinite One (Ein Sof); and she is compelled to descend and to

bestow upon them.
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Therefore she is called kallah (bride), for her yearning is to rise and to be included (lehiskalel) in
the Infinite Light (Or Ein Sof); only, against her will she descends “before her shearers” — “I was
mute with silence.” (And see what is written at the end of the discourse beginning “My offering, My

bread,” and in the discourse beginning “These are the journeys.”)
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And Yaakov is called chassan (groom), [from] “descending a level” (chos darga), “running through
from end to end” (see [the Zohar,] Parshas Terumah, folio 175b).
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[This is] the drawing-down of the Infinite Light from the head of all levels into the level of Rachel,
which is the level of the bride who receives this drawing-down and bestowal; and [so] a union
comes about. That is, the drawing-down of the light that encompasses all worlds (sovev kol almin)
into the light that fills all worlds (memalei kol almin).
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Now, this drawing-down is called by the name Yaakov because Yaakov has the letters of yibaka
(“shall break forth”), as is explained in Etz Chaim, Sha’ar 31, end of chapter 1. [As in] “He split

(yevaka) rocks in the wilderness” (in Psalms, chapter 78, [verse]| 15).
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And it is written, “Then your light shall break forth (yibaka) like the dawn” (in Isaiah, chapter 58).
That is: like the dawn, which breaks through the darkness of the night to shine, as it is written,

“And as the dawn rose.”
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So too, the level of Yaakov breaks through the level of “He made darkness His hiding place” that is
in the Infinite Light, which is neither the light that encompasses all worlds nor the light that fills all
worlds
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(for even the light that encompasses all worlds is called an encompassing light (Or Makif), whereas
what is above the level of the light that encompasses all worlds is called “He made darkness His
hiding place.” And see what is written on this in the discourse beginning “I am black, yet comely”),

so that it shines in the manner of revelation.
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And this is what the verse says: “Then your light shall break forth like the dawn, and your healing
(aruchascha) shall speedily sprout.” And see on this in [Midrash| Rabbah, at the end of Parshas
Behar. The meaning of aruchascha: the level of Arich Anpin [“the Long Countenance”] is drawn
into the level of Malchus; and it is called aruchascha in the form of direct address (lenochach), [be-

ing] the level of Arich Anpin that is within the Congregation of Israel.
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And therefore it is called Arich Anpin, for it extends downward without limit or end. And see what is
written on this at the end of the discourse beginning “And now, I pray, let [the strength of my L-rd]

be great,” etc., [on] “slow to anger (erech apayim).”
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And the meaning of “shall sprout” is like the phenomenon of growth, which is something from
nothing (yesh me’ayin).
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Just as from above to below [creation] is something from nothing, so the [process of| growth from
below to above, by the power of growth that is in the earth (for example, to make the seed sprout),
is also like something from nothing; for the planted seed bears no comparison at all to the fruit
that grows [from it], etc.

O”R TR NART PRMY YP12w 2py° N2 RIT NPT YT myw® nonsn mMpTs yait 2502 92

,CR 1777 X211 °R 2797 0K °D3 °DT3) *Hn N2 ROTW MIPTE ON23 Tund aoyntn

And so it is written, “He sows tzedakos (righteous deeds), makes salvations sprout.” “He sows
tzedakos” is the level of Yaakov, which breaks through and makes the radiance of the Infinite Light
(Or Ein Sof) shine from above to below into the level of tzedakos, which is the level of Malchus (as is
explained in [the Zohar,] Parshas Acharei, folio 72a, and Parshas Vayikra, folio 16a).
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And through this it makes the level of “salvations” sprout from below to above.
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That is, [this is] the level of aruchascha, in which the level of Arich Anpin is drawn down below, un-
til it makes self-nullification (bittul) and inclusion sprout from below to above (like the matter of
“Better one hour in teshuvah,” etc., and as mentioned in the discourse beginning “How beautiful
are your steps,” in the explanation and matter of “There is one who acquires his world in a single

hour,” etc.).
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And this is [the meaning of] “And your righteousness shall go before you”: lefanecha (“before you”)
is from the term for the inner dimension (pnimiyus), and veholach (“shall go”) is a term for con-
veying and drawing forth: that one should draw the inner part of the heart to G-d (see Iggeres
HaKodesh, sections 4 and 8); all of which is drawn through the level of “He sows tzedakos” men-
tioned above.
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(And see what is written in the discourse beginning “Return, O Israel,” concerning “carrying the
measure of seed,” etc.; and in the discourse beginning “Then [Israel] sang,” etc., “Spring up, O
well,” on the matter of “a fountain of gardens, a well of living waters”; and see [the Zohar,] Parshas
Shelach, folio 171a, on the verse “Living waters shall go out,” etc.)
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2. But what causes the level of Yaakov and “shall break forth,” mentioned above, to come about is

the level of joy, the revelation of the inner dimension (pnimiyus): “May Havayah make His face

shine.”
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The meaning: [it is] like, by way of analogy, the matter of “Rabbi Abahu’s face shone” because he
had seen a new Tosefta.
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That is, because he was filled with delight from the discovery of a new insight, then, through the in-
tensity of the delight in his mind and his understanding, his face shone, so that [the delight] lit up
and was revealed in his face. (And see what is written on this in the explanation on the verse “And

you shall count for yourselves.”)
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And so, in the same way, it will be understood above. For what is written, “Yaakov is the cord of His
inheritance,” refers to [the state] after the breaking-through; but for the arousal of the breaking-
through to come about, it is through the level of “Strength and gladness are in His place,” the de-
light (sha’ashua) of the King in His very essence,
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(and this matter is akin to what is written in the discourse beginning “To My mare,” on the matter

of “like a groom coming out of his canopy (chuppah),” that the level of “like a groom coming out”

is drawn “from his canopy” — see there; and in the discourse beginning “On the eighth day, a

solemn assembly,” regarding “Who has sanctified us with His commandments”).
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And this is [the meaning of] “Gladden, O gladden the loving companions, as You gladdened Your

creature in the Garden of Eden of old (mikedem).” The meaning: “the loving companions” are the

groom and bride mentioned above.
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And “Gladden, O gladden” is as mentioned above: what causes the breaking-through, so that there

is “descending a level,” is the level of sha’ashua and delight, and the revelation of the delight is the

level of joy (as is explained on the verse “I will greatly rejoice”).
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And the request is, “Gladden, O gladden,” etc., “as You gladdened,” etc., “of old”: without an
arousal from below (isarusa dilesata), as of old, at the beginning of the creation of the world, which

was because “He desires kindness.”
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That is, an arousal from above (isarusa dile’eila) without a preceding arousal from below. For
“there is no sadness before HaMakom [the Omnipresent, lit. ‘the Place’]” — “before HaMakom”
specifically; which is not so in time and place; but above, [where] “Behold, there is a place with

Me,” it is written, “Strength and gladness are in His place.”
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And this is [the meaning of] “like a groom who dons priestly glory (yechahen pe’er).” For the
Priestly Blessing is an arousal from above without an arousal from below; for otherwise, why

[would there be] a blessing? This suffices for one who understands.
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And this is [the meaning of] “May Havayabh lift up His face toward you”: “lift up” [means] raise high
above, to a place that an arousal from below does not reach (see what is written at the end of the
discourse beginning “Thus shall you bless,” and at the end of the discourse beginning “I am black,
yet comely”). And likewise, the groom is on the level of yechahen, so that the breaking-through will
be “as You gladdened Your creature in the Garden of Eden of old,” without an arousal from below,

etc.
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Now, this drawing-down and this breaking-through, which is the level of Yaakov mentioned above,

is called, in the time of exile, “Who gladdens the groom and bride”: the vav [“and”] is a drawing-
down from the level of the groom to the level of the bride.
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Whereas the second blessing, “Speedily ... may there be heard,” [refers to] the Time to Come, when
“awoman of valor” will be “the crown of her husband,” and “the light of the moon shall be like the

light of the sun,” equal in their stature, using one crown.
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Then it will be “Who gladdens the groom with the bride,” in a single joy, because of the revelation
below of the light that encompasses all worlds (sovev kol almin), as in the analogy of a circle, in
which above and below are equal; and the joy of the groom and the joy of the bride will be in one

equal measure, for there will be no above and below at all.
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And see Etz Chaim, Sha’ar Mi’ut HaYare’ach [the Gate of the Moon’s Diminution], end of chapter 1,
and chapter 2, [at] “However, the level,” etc.; and see what is written in the explanation on the verse
“And the children of Yehudah and the children of Israel shall be gathered together,” etc.; and what

is written on this also at the end of the discourse beginning “Vayigash” [“And he approached”].
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Summary: Rachel is called the bride, and Yaakov is called the groom on account of “Then [your
light] shall break forth (yibaka)”; and aruchascha and “shall sprout” [are] also from below to above:
the level of “salvations,” self-nullification (bittul) and inclusion.
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But the arousal of the breaking-through is through “Strength and gladness are in His place”; and
this is “as You gladdened ... of old,” without a prior arousal from below. And now [it is] “Who glad-
dens the groom,” and afterwards the bride; and in the Time to Come, “Who gladdens the groom

with the bride,” in a single joy.
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