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A Brief Explanation of
“And You Shall Eat, Eating”

Spiritual rank is relative: the loftiest souls of today, the “fish of
the sea” born of Abba and Imma of Atzilus, are only the lower
levels of a higher Atzilus, and beside the new souls that will come
from the revealed essence of the Infinite Light they are like
“animals” that those souls will elevate. This is the inner meaning

of the feast of the Leviathan.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/tzav/2/



THE BIG IDEA

Spiritual rank is relative: the loftiest souls of today, the “fish of the sea” born of
Abba and Imma of Atzilus, are only the lower levels of a higher Atzilus, and beside
the new souls that will come from the revealed essence of the Infinite Light they
are like “animals” that those souls will elevate. This is the inner meaning of the

feast of the Leviathan.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short supplement to the discourse on “And you shall eat, eating” asks how today’s loftiest souls,
the nunei yama (“fish of the sea”) born of the union of Abba and Imma of Atzilus, can be called “ani-
mals” beside the new souls of the Time to Come. Every world contains all four worlds: the nefesh, ru-
ach and neshamah of Atzilus are only its Beriah, Yetzirah and Asiyah, while above them is “the Atzilus
within Atzilus,” the level of “man in the way of the Atzilus above” that Adam had before the sin and
Moshe attained, to which the Zohar applies “have dominion over the fish of the sea.” The maamar then
explains Moshe’s Mah and the prayer of Shabbos, the Leviathan of holiness and its opposite in kelipah,
and why Moshe feared Pharaoh yet was sent to him. Finally, since on the scale of all the worlds Adam
Kadmon is only “Beriah” and true Atzilus is the Infinite Light itself, today’s souls will be elevated by
the new souls from sovev kol almin, and Havayah itself will then serve as the “Elokim” for the revealed

essence of the Infinite Light.

OUTLINE

1 Why the “fish of the sea” can be “animals” 1-2

Atzilus has its own Beriah, Yetzirah and Asiyah; the nunei yama are the neshamah of Atzilus, below the
Atzilus within Atzilus of Adam before the sin, who was told to “have dominion over the fish of the sea.”

2 Moshe’s Mah and the prayer of Shabbos 13-5

Moshe reached the chayah, part of the Atzilus within Atzilus; his Mah belongs to Keser and to bittul; the
“fish” may also be the angels of Atzilus; the souls’ root rises through prayer, chiefly on Shabbos.

3 Moshe and the great dragon 16-7

The additional soul of Shabbos; the Leviathan of holiness and of kelipah as true opposites; humble Moshe
feared Pharaoh as his counterpart, but G-d sent him from his higher level of “man.”
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4 The feast of the Leviathan

18-10

In relation to the new souls from sovev kol almin, today’s souls of Atzilus are the “fish” to be elevated; in

the scheme of all the worlds Adam Kadmon is only “Beriah,” and true Atzilus is the Infinite Light.

5 Havayah as the Elokim of the future

111-12

Souls are rooted in Havayah and descend through Elokim; in the future Havayah will be the “Elokim”

through which the essence of the Infinite Light and the new souls are revealed; the two namings of Israel

may hint at the two orders of souls.

KEY CONCEPTS

nuneiyama Xn°°111

Aramaic for “fish of the sea”: here, the lofty souls drawn
from the union of Abba and Imma of Atzilus (the ne-
shamah of Atzilus), or, on a second reading, the angels of
Atzilus.

the Atzilus within Atzilus nM9°%x2w N17738

The highest levels within the World of Atzilus, the chayah
and yechidah, above its own Beriah, Yetzirah and Asiyah
(its nefesh, ruach and neshamah). Adam before the sin
and Moshe reached it.

man in the way of the Atzilus above n17°3x 17x2 07X
X2y

The Zohar’s term for one who has received “Havayah in its
fullness”: the level of the Name Mah (45, the value of
adam), to which “have dominion over the fish of the sea”
applies.
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the new souls Mw7n NInwa
Souls to be revealed in the Time to Come from sovev kol

almin, far above all present souls, which they will elevate;
the feast of the Leviathan alludes to this.

the light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

Divine light too great to enter the worlds; its open revela-
tion in the Time to Come is the “supernal Atzilus” from
which the new souls come.

Havayah and Elokim 0°p%x1 ™7

Elokim is the shield and sheath in and through which
Havayah is drawn into the world; in the Time to Come
Havayah itself will play that role for the revealed essence
of the Infinite Light.

the Leviathan of holiness and of kelipah 7217771077
19°9pT 1NN

Counterparts that are true opposites: the first wholly nulli-
fied in its source, the second (Pharaoh, “the great dragon”™)
declaring “My river is my own.”
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SECTION 1 - 11-2

Why the “fish of the sea” can be “animals”
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A brief explanation of the verse “And you shall eat, eating...,” etc. To understand how the “fish of
the sea” (nunei yama), which are the souls drawn from the union of Abba and Imma (Chochmah
and Binah) of the World of Atzilus (Emanation) — how they can be considered the level of “animals”
in comparison with the new souls of the Time to Come.

This is a short supplement to the preceding discourse on Joel 2:26, “And you shall eat, eating, and be satis-
fied,” which read the doubled “eating” as a future elevation: even today’s lofty souls, which already raise up
others, will themselves be “eaten” and raised by the new souls of the Time to Come, beside which they are
called “animals.” The question here is how souls called nunei yama (Aramaic for “fish of the sea”), which
come from the union of Abba and Imma, the intellect of the highest world, can be counted as mere animals.
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The matter is as is explained elsewhere, in the explanation on the verse “And these are the laws,”
concerning the meaning of “And I will sow the house of Israel [with] the seed of man and the seed
of animal”: behemah (animal) has the numerical value of the Name Ban (52), the souls of the World

of Beriah (Creation); adam (man) is the Name Mah (45), the souls of Atzilus.

The answer starts from Torah Ohr, Mishpatim, on Jeremiah’s prophecy that G-d will sow Israel with “the
seed of man and the seed of animal”: there the “seed of man” are the souls of Atzilus, who have a felt knowl-
edge (daas) of G-d, and the “seed of animal” are the souls of Beriah, Yetzirah and Asiyah, who understand
but lack that felt knowledge. In gematria behemah (animal) equals 52, the Name Ban, the four-letter Name
spelled out with the letter hei so that it totals 52; adam (man) equals 45, the Name Mah, the Name spelled out
with alef to total 45. So “animal” stands for the souls of Beriah and “man” for the souls of Atzilus.
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For Atzilus is the level of adam, [as in] “I will resemble (adameh) the Most High,” since it is nothing
but [a movement] from concealment to revelation: Atzilus is from the same root as “and He drew
(vayaetzel),” etc.; whereas in Beriah [there is] a new coming into being of something from nothing.
Atzilus is called adam because of the words “I will resemble (adameh) the Most High” (Isaiah 14:14): Atzilus
resembles its Source, since it is only the revealing of what was already hidden there. The word Atzilus comes
from vayaetzel, “and He drew” of the spirit that was on Moshe and gave it to the seventy elders (Numbers

11:25); in Torah Ohr, Mishpatim, the Alter Rebbe explains that what was hidden in Moshe was revealed in the
elders. Beriah, by contrast, is the coming into being of something new, “something from nothing.”
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(And see what is written in the explanation on the verse “They shall bring royal apparel,” in the dis-
course beginning “To understand the difference”: that is, at the level of the kav (line of light) and
the thread, etc., and it is the beginning of revelation, in Chochmah (wisdom), etc.; see there.)
A cross-reference to the further explanation on “They shall bring royal apparel” (Esther 6:8) in Torah Ohr,
Megillas Esther, whose passage “To understand the difference” contrasts the study of Torah with the mitzvos
done in action. There the Alter Rebbe says that the ten Sefiros were emanated through “the kav and the

thread,” after the tzimtzum, as limit and measure, “and it is the beginning of revelation, in Chochmah”: this
iswhat Atzilus means, hidden light becoming revealed.
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Now, within Atzilus itself there are also four levels, Atzilus, Beriah, Yetzirah (Formation) and Asiyah
(Action), as is explained below in the explanation on the verse “Who has counted...,” etc., “...the
fourth part of Israel”; that is, the levels of nefesh, ruach and neshamah of Atzilus are the Beriah,
Yetzirah and Asiyah of Atzilus.
Each world contains all four worlds within it, so Atzilus too has its own Atzilus, Beriah, Yetzirah and Asiyah.
The nefesh, ruach and neshamah of Atzilus are its lower three, “the Beriah, Yetzirah and Asiyah of Atzilus,”

as explained in the discourse on Bilam’s words “Who has counted the dust of Yaakov... the fourth part of
Israel” (Numbers 23:10).
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And see what is written in the explanation on the verse “And now, I pray, let [the power| be great”;
and they are Binah (understanding), Z’eir Anpin (the emotive attributes) and Malchus
(sovereignty), and chayah and yechidah are called the Atzilus within Atzilus. And see in Etz Chaim,
Sha’ar 41, chapter 7, and in the Ramaz (Rabbi Moshe Zacuto), at the beginning of Parshas Korach,
on folio 176b, in the passage beginning “Lacking a yud.”
These lower three of Atzilus correspond to Binah, Z’eir Anpin and Malchus, while the two highest soul-levels,
chayah and yechidah, are called “the Atzilus within Atzilus.” The discourse on Moshe’s prayer “And now, I
pray, let the power of my L-rd be great” (Numbers 14:17), in Likkutei Torah, Sh’lach, also speaks of “the
Beriah, Yetzirah and Asiyah of Atzilus,” over which encompassing lights from a higher level form an “Atik.”

The text further points to Etz Chaim, the Arizal’s teachings as recorded by Rabbi Chaim Vital, and to the
Ramaz, Rabbi Moshe Zacuto, a leading commentator on the Zohar.
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Now, it is stated in [Sefer Ha]Gilgulim, chapter 19, that Adam, the first man, before the sin, had a
soul for [his] soul from Atzilus, etc.; and see there, chapter 1. And this is the level of the Atzilus
within Atzilus.

The Kabbalistic work Sefer HaGilgulim, on the transmigration of souls, says that before the sin Adam had “a

soul for his soul” from Atzilus. That is the Atzilus within Atzilus, above the nefesh, ruach and neshamah of
Atzilus.
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And this is the meaning of “man in the way of the Atzilus above,” mentioned in the Zohar, Part I, at
the beginning of Parshas Mishpatim, folio 94, end of side b: “[If| he merits more, they give him
Havayabh in its fullness, etc., for he is man in the way of the Atzilus above, etc., and of him it is said,
‘And have dominion over the fish of the sea,’ etc.”
The Zohar (Mishpatim, 94b) describes a ladder of souls: as a person merits more, he receives nefesh, ruach
and neshamah, then their counterparts in Atzilus, and finally “Havayah in its fullness,” becoming “man in

the way of the Atzilus above,” called by the image of his Master. To such a person the Zohar applies the verse
spoken to Adam, “And have dominion over the fish of the sea” (Genesis 1:28).
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And so it is stated further in the Raaya Mehemna, in the addenda (Hashmatos) of the Zohar at the
end of Part I, section 50, concerning Moshe: “Your Mah [is] the prayer of Shabbos, of which it is
said, ‘And have dominion over the fish of the sea and over the birds of the heavens,’ etc.”
The Raaya Mehemna, a section of the Zohar printed among the addenda at the end of its first volume, says
the same of Moshe: “Your Mah,” the Name Mah, “is the prayer of Shabbos,” of which the verse of dominion is

said. Moshe’s own name holds the letters of mah (mem, hei), and 45, the number of Mah, is the number of
adam; so Moshe, like Adam, is linked to the level that rules over “the fish of the sea.”
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That is, Mah is the level of “man in the way of the Atzilus above,” as it is written: “Within is the
Name Mah, which is the way of Atzilus.”
Mah is “man in the way of the Atzilus above,” as the Tikkunei Zohar, a companion work of the Zohar, says in

Eliyahu’s prayer: “Within is the Name Mah, which is the way of Atzilus,” the channel through which emana-
tion flows.
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And the three levels at the beginning are the Beriah, Yetzirah and Asiyah of Atzilus: for “daughter”
and “son” are the nefesh and ruach of Atzilus, from Z’eir Anpin and Nukva (the feminine /
Malchus) of Atzilus, and “the neshamah from the side of Abba and Imma” is the neshamah of
Atzilus that is drawn from the union of Abba and Imma. And this is [the meaning of| the nunei

yama mentioned above.

The three levels of Atzilus that come before “Havayah in its fullness” are only the Beriah, Yetzirah and
Asiyah of Atzilus. In that Zohar passage the nefesh of Atzilus is called “daughter” (from Malchus, the Nukva)
and its ruach “son” (from Z’eir Anpin), while its neshamah comes “from the side of Abba and Imma.” That
neshamah of Atzilus, born of the union of Abba and Imma, is what the maamar calls nunei yama: lofty, yet

below Adam'’s level of “Havayah in its fullness.”
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And so it is explained in Eshel Avraham, Parshas Chayei Sarah; and so it is implied on reading the
explanation in Etz Chaim, Sha’ar Mayin Nukvin uMayin Duchrin (the feminine and masculine wa-
ters), Derush 4, although the Ramaz (Rabbi Moshe Zacuto) and the Mikdash Melech explain it
differently.
The reading just given, that the nunei yama are the neshamah of Atzilus, is also how Eshel Avraham explains
it on Parshas Chayei Sarah, and it follows from Etz Chaim’s Gate of Mayin Nukvin and Mayin Duchrin. The

Ramaz and the Mikdash Melech (Rabbi Shalom Buzaglo), two classic commentators on the Zohar, explain

the passage differently, as the paragraph goes on to show.
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And this is what is written in Parshas Bereishis, in the discourse beginning “Behold, the man has
become like one of us”: that Adam, the first man, was high above even Rabbi Shimon bar Yochai,
on a truly different order, etc.

This explains what Torah Ohr, Bereishis, says in its discourse on “Behold, the man has become like one of

us” (Genesis 3:22): drawing on the Arizal’s Likkutei Torah, it says that Adam was higher even than Rabbi
Shimon bar Yochai, the master of the Zohar, on an entirely different order, for he was G-d’s own handiwork.
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For indeed, even the very lofty souls that are from the union of Abba and Imma (Chochmah and
Binah) of the World of Atzilus (Emanation), which is the neshamah of Atzilus, are, compared with
the soul of Adam, the first man, like Beriah in relation to Atzilus itself, as mentioned above. (And
see in the Zohar, Terumabh, folio 167b.)

Even the loftiest souls of today, the neshamah of Atzilus born of the union of Abba and Imma, stand to
Adam’s soul as Beriah, a created world, stands to Atzilus. The Zohar on Terumah (167b), cited here, de-
scribes the first Adam as formed and engraved from above without a female, unlike every man after him.

likuteitorah.com/likkutei-torah/tzav/2/ 8
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And this is [the meaning of] what is written in Bereishis Rabbah, chapter 21, in explaining “Behold,
the man has become like one of us”: “Like the Only One of the world, as it is said, ‘Hear, O Israel,
Havayah is our G-d, Havayah is One.’”

The Midrash (Bereishis Rabbah 21:5) reads “like one of us” as “like the Only One of the world,” the One of the

Shema. In Likkutei Torah, Sh’lach, where this Midrash is quoted word for word, the Alter Rebbe explains that
the power drawn into man came directly from the Name Havayah, without any chain of intermediaries.
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Now, regarding what the Zohar says, “and of him it is said, ‘And have dominion over the fish of the
sea and over the birds of the heavens and over every living thing,” etc.,” the Ramaz explains, ac-
cording to his approach, that these are the nefesh, ruach and neshamah of Beriah, Yetzirah and
Asiyah.

The Zohar applies “And have dominion over the fish of the sea, the birds of the heavens and every living

thing” to the man who has reached “Havayah in its fullness.” The Ramaz, following his general approach,
takes these creatures to be the nefesh, ruach and neshamah of the lower worlds, Beriah, Yetzirah and Asiyah.
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But according to what was said above, it can be said that these are the nefesh, ruach and neshamah
of Atzilus: for “the fish of the sea” are the nunei yama, which are the neshamah of Atzilus itself, and
“bird” is from the level of the ruach of Atzilus, etc.

The Alter Rebbe proposes instead that they are the nefesh, ruach and neshamah of Atzilus itself: the “fish of

the sea” are the nunei yama, the neshamah of Atzilus, and the “bird” is the ruach of Atzilus. This fits the
Zohar’s own ladder, in which these levels of Atzilus come just before “Havayah in its fullness.”

likuteitorah.com/likkutei-torah/tzav/2/ 9
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And even so, since they are the Beriah, Yetzirah and Asiyah of Atzilus, therefore of Adam, the first
man, who was from the Atzilus within Atzilus, it is said, “And have dominion (u-redu) over the fish
of the sea,” etc., meaning that he is to bring down (yorid) and draw the life-force into the Beriah,

Yetzirah and Asiyah of Atzilus, and into Beriah, Yetzirah and Asiyah themselves.

Although these are levels of Atzilus, they are only its Beriah, Yetzirah and Asiyah, so Adam, rooted in the
Atzilus within Atzilus, could be told to “have dominion” even over them. The Alter Rebbe reads u-redu,
“have dominion,” as if from yarad, “go down”: Adam’s task was to bring down (yorid) and draw life-force

into these lower levels of Atzilus and into the lower worlds themselves.
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For he, precisely, is the level of actual adam, [as in] “I will resemble (adameh) the Most High,” be-

cause he is from the level of Atzilus, etc.

He could do this because he was truly adam, the one who “resembles (adameh) the Most High,” rooted in
Atzilus itself.

SECTION 2 - 13-5

Moshe’s Mah and the prayer of Shabbos
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And this is also [the meaning of| what is said concerning Moshe, “Your Mah,” etc.: for Moshe at-

tained the chayah, which is above the level of the neshamah of Atzilus,

The Raaya Mehemna’s words to Moshe, “Your Mabh [is] the prayer of Shabbos,” are explained the same way as
Adam’s level. Moshe attained the chayah, the soul-level above the neshamah of Atzilus.
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and this too is from the level of the Atzilus within Atzilus, according to what the Ramaz (Rabbi
Moshe Zacuto) wrote on Parshas Bo, on folio 40: that he attained the chayah from the inner dimen-
sion (pnimiyus) of Arich [Anpin], etc., which flows to Abba, etc.

The chayah, too, belongs to the Atzilus within Atzilus. The Ramaz writes that Moshe’s chayah came from the

inner dimension of Arich Anpin, a configuration of Keser above the intellect, as it flows into Abba, the con-
figuration of Chochmah.

likuteitorah.com/likkutei-torah/tzav/2/ 10
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And this is the matter of the Mah of Moshe. And as is written above in the explanation on the verse
“My dove,” the Name Mah, “which is the way of Atzilus,” is from the level of Keser (the Crown),
etc.; and therefore it is said of it, “And have dominion over the fish of the sea,” etc., as mentioned
above.
This is what the Raaya Mehemna means by “the Mah of Moshe.” In the discourse on “My dove” in Likkutei
Torah on Shir HaShirim, the Tikkunei Zohar’s “Name Mah, which is the way of Atzilus” is the light of Keser,

the Crown above intellect, through which the life of Atzilus flows from the Emanator. That is why the verse of
dominion over the fish of the sea is said of Moshe’s Mah.
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Or it can be said that [“the fish of the sea”] refers to the angels of Atzilus, who are also called nunei
yama.

Alternatively, the “fish of the sea” here may be the angels of Atzilus, which are also called nunei yama.
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And with this one can explain what is said in the Zohar, Part I, folio 71, on the verse “And all the fish

9,

of the sea, into your hand they are given”: “and even the nunei yama.” For it is difficult: what is [the

point of| “and even”? For dagei hayam (“the fish of the sea”) is [the same as] nunei yama.

This second reading solves a difficulty in the Zohar (1:71a) on G-d’s blessing to Noach and his sons, “and all

the fish of the sea, into your hand they are given” (Genesis 9:2). The Zohar adds, “and even the nunei yama”;

]

but dagei hayam (Hebrew) and nunei yama (Aramaic) both simply mean “fish of the sea,” so what does

“even” add?
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Rather, it must be that it means: it refers even to the supernal nunei yama, that is, the angels, etc.

The word “even” must add something higher: the supernal nunei yama, the angels, which are also given into
man’s hand.

likuteitorah.com/likkutei-torah/tzav/2/ 11
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But the connection of the level of the Mah of Moshe with the prayer of Shabbos [is|] because Mah is
the level of self-nullification (bittul), and this is the matter of the prayer of Shabbos, the level of
Atzilus, etc.

Moshe’s Mah is linked with the prayer of Shabbos because mah means “what,” the word of self-effacement,

as Moshe and Aharon said, “and what (mah) are we?” (Exodus 16:7). The prayer of Shabbos rises to the level
of Atzilus, the world of bittul.
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And see what is written on the verse “You shall keep My Shabbosos,” concerning the higher
Shabbos, the level of “for on it He rested from all His work which He created (bara),” that is, far

above the level of Beriah within Atzilus, etc.; see there.

The Alter Rebbe refers to his discourse on “You shall keep My Shabbosos” (Likkutei Torah, Behar), which
speaks of a lower and a higher Shabbos in every Shabbos. The higher Shabbos is that of “for on it He rested
from all His work which He created (bara)” (Genesis 2:3): a rising even beyond “Beriah,” which here means
Chochmah, the Beriah within Atzilus, so called because before the Infinite Light it too is “something from

nothing.”
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Now, it is explained on the verse “My dove,” concerning “and go to yourself,” that the source and
root of the souls of Israel is from the level of the primordial thought, etc., Chochmah (wisdom) and
the Supreme Keser (Crown), etc.; only that this is at the level of a makif (an encompassing [light]),
and it is called “their mazal.”
In the discourse on “My dove,” on the words “and go to yourself” (Song of Songs 2:10), the Alter Rebbe ex-
plains that the source and root of the souls of Israel lies in the “primordial thought,” in Chochmah and the
Supreme Keser. That root does not enter the body; it stays above as an encompassing light (makif), called

the soul’s mazal, a Talmudic term for a person’s source above. There he explains that it is called mazal from
nozel, “flowing,” because it drips its influence down to the part of the soul that is in the body.

likuteitorah.com/likkutei-torah/tzav/2/ 12



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 2 115 B19KR ONPORY 2108 '?37 VYN 1IN

W3 31 100 ARtYY WA 9% omIp ona KIT APant N
And through prayer there is the level of “Arise to yourself,” to your root; and the main [time of] this
ascent is on Shabbos.

In the Song the beloved calls, “Arise, my love, my fair one, and go (lechi lach)”; the Alter Rebbe reads lach,
“for yourself,” as “to yourself,” to the soul’s own root above. Through prayer the soul fulfils “Arise to
yourself,” rising to that root, and this ascent comes chiefly on Shabbos.

SECTION 3 - 16-7

Moshe and the great dragon
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And this is the matter of the additional soul (neshamah yeseirah), etc.; and therefore, “Your Mah
[is] the prayer of Shabbos, of which it is said, ‘And have dominion...,”” etc. And as is written there,
by virtue of this [Israel] is called “Israel is holy,” etc., “the first of His produce,” for they are the
source and foundation even of the level of the Torah, etc.
The Shabbos ascent of the soul to its root is the “additional soul” (neshamah yeseirah) that the Talmud
(Beitzah 16a) says G-d gives a person on Shabbos eve, and this is why Moshe’s Mah, the level of dominion, is

“the prayer of Shabbos.” As explained in the discourse on “My dove,” from this root Israel is called “holy...

the first of His produce” (Jeremiah 2:3), for the souls are the source and foundation even of the Torah.
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And with this will be understood what is said in the Zohar, Parshas Bo, folio 34a, on the verse

“Come to Pharaoh,” etc.: “to a certain dragon,” etc., “and Moshe was afraid of it,” etc.

This explains a passage in the Zohar (Bo, 34a) on “Come to Pharaoh” (Exodus 10:1): G-d brought Moshe,
chamber after chamber, to “a certain mighty dragon,” and Moshe was afraid of it. The reason for his fear is
given next.

likuteitorah.com/likkutei-torah/tzav/2/ 13
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For behold, “G-d has made the one opposite the other”: just as there are a Leviathan and nunei
yama in holiness, so too there are on the side of impurity; and of this it is said, “Leviathan the flee-
ing serpent,” etc., and likewise nunei yama, as is written in the Zohar there and in the Pardes,
Sha’ar 25, chapter 5.
Holiness and its opposite are made as counterparts (“G-d has made the one opposite the other,” Ecclesiastes
7:14): as there are a Leviathan and nunei yama in holiness, so there are on the side of impurity. Isaiah’s

“Leviathan the fleeing serpent” (Isaiah 27:1) refers to that unholy counterpart, as the Zohar there and Rabbi

Moshe Cordovero’s Pardes Rimonim explain.

0”K2 07IPn2 117271 N°95N3 O AWITPRT K1Y 93111 1077 3 wnn D 110 1T YD 1T KO
0°1N77 2°N5 19957 10”192 OPRWwn MPwa B2 “THRAWS °121 Awn WY IR 1772 M wrnayy 072
.77D31 9371 W RIT 127TRY 10 PR 97 K WK 10 “Tan

But “the one opposite the other” means the very opposite: for the Leviathan and nunei yama of ho-
liness are in utter self-nullification (bittul) in their source, in the Infinite One (Ein Sof), blessed be
He — and see what is written about this in the discourse beginning “Then Moshe and the children
of Israel sang,” in Parshas Beshalach — whereas of the Leviathan of kelipah (the husk) it is written,

b

“the great dragon,” etc., “who has said, ‘My river is my own,’” etc.: for, on the contrary, it is a

something (yesh) and a separate entity.

But the counterparts are true opposites. The Leviathan and nunei yama of holiness are wholly nullified (bit-
tul) in their source, the Infinite One, whereas the Leviathan of kelipah is Pharaoh, whom Ezekiel calls “the
great dragon” that says, “My river is my own, and I made myself” (Ezekiel 29:3): far from being nullified, it

feels itself a separate, independent existence (yesh).
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And see in the Ramaz (Rabbi Moshe Zacuto) on Parshas Yisro, folio 68b, on the matter of “the

priest of Midian.”

The Alter Rebbe also points to the Ramaz’s gloss on the Zohar, Parshas Yisro (folio 68b), on “the priest of
Midian,” Yisro’s title in the Torah (Exodus 18:1).

likuteitorah.com/likkutei-torah/tzav/2/ 14
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Now, of Moshe it is written, “From the water I drew him,” for Moshe is “of the house of Levi,” the
level of the Leviathan (livyasan) of holiness, as is written in the Zohar, Parshas Shemos, folio 11,
end of side b, and as is written elsewhere, in the discourse beginning “And Lavan had two daugh-
ters,” etc.
Moshe was named for being drawn “from the water” (Exodus 2:10), and he was of the house of Levi, which
the Zohar (Shemos, 11b) connects with the Leviathan (livyasan): he belonged to the Leviathan of holiness, a
creature of the sea. In Torah Ohr, Vayetzei, in the discourse on “And Lavan had two daughters” (Genesis
29:16), the Alter Rebbe explains that Levi, named for “my husband will be attached (yilaveh) to me,” is an in-

ward bond and self-nullification, that Moshe came from him for this reason, and that livyasan too means at-

tachment, the bittul of the nunei yama.
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But he was raised higher still, to be at the level and rank of “man in the way of the Atzilus above,” of
which it is said, “And have dominion over the fish of the sea,” etc.

Yet Moshe was raised higher, to the rank of “man in the way of the Atzilus above,” the level to which the

Zohar applies “And have dominion over the fish of the sea.”
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But Moshe was humble beyond all men (adam), and regarded himself only at the level of his essen-
tial rank, “From the water I drew him”; and therefore he was afraid to come to Pharaoh, who is
called “the great dragon.” Since “He has made the one opposite the other,” it is awar.
But Moshe, “humble beyond all men” (Numbers 12:3), saw himself only at his own essential rank, the one
drawn “from the water,” the Leviathan of holiness. The verse’s word for “men” is adam, the very rank just

named; in his humility Moshe did not count himself as having it. Since the dragon of kelipah stands exactly
opposite that essential rank, meeting Pharaoh would be a war between counterparts, and so he was afraid.
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But the Holy One, blessed be He, said to him, “Come to Pharaoh,” for of Moshe it is said, “And have

dominion over the fish of the sea,” etc. And see the Tikkunei Zohar, at the beginning of Tikkun 70.

G-d therefore told him, “Come to Pharaoh,” for of Moshe it is said, “And have dominion over the fish of the
sea”: from his higher level he could master the dragon. The Alter Rebbe also refers to the beginning of
Tikkun 70 in the Tikkunei Zohar.

likuteitorah.com/likkutei-torah/tzav/2/ 15
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SECTION 4 - 18-10

The feast of the Leviathan
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Now, according to this, the matter of the feast of the Leviathan and the wild ox (shor habar) of the
Time to Come will also be understood.

The same idea explains the feast of the Leviathan and the wild ox (shor habar) in the Time to Come, of which
the Talmud (Bava Basra 75a) and the Midrash (Vayikra Rabbah 13:3) speak. The previous discourse taught
that today’s souls will descend into these creatures and be eaten, that is, elevated, by the righteous.
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For even according to the Ramaz’s explanation that “And have dominion over the fish of the sea,”
etc., refers to Beriah, Yetzirah and Asiyah, or to the angels of Atzilus,

The Alter Rebbe grants the Ramaz’s reading, by which “have dominion over the fish of the sea” refers to

Beriah, Yetzirah and Asiyah, or the reading given above, by which it refers to the angels of Atzilus.
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nevertheless, in relation to the new souls that will be revealed in the Time to Come from the level of
the light that encompasses all worlds (sovev kol almin), it can be said that the meaning of “And
have dominion over the fish of the sea,” etc., is that it refers to the supernal souls of Atzilus, which
are called nunei yama, which will need to be elevated through the souls that will be revealed in the
Time to Come. And this is the matter of the feast of the Leviathan, as mentioned above.
Even so, in relation to the new souls that will be revealed in the Time to Come from sovev kol almin, the light
that encompasses all worlds, the verse can be read as referring to the lofty souls of Atzilus called nunei yama,

which those new souls will have to raise. This is the inner meaning of the feast of the Leviathan: today’s “fish

of the sea” will be “eaten,” that is, elevated, by the souls of the future.
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And although it is stated in Sha’arei Kedushah, Part III, that the souls of the present also have their

root in Adam Kadmon — see there, concerning the yechidah, which is from Adam Kadmon, etc. —

An objection: Sha’arei Kedushah, by Rabbi Chaim Vital, says that even today’s souls are rooted in Adam
Kadmon, the primordial level above Atzilus, at least in their yechidah. If so, today’s souls would seem to be
rooted above Atzilus as well.

likuteitorah.com/likkutei-torah/tzav/2/ 16



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 2 115 B19KR ONPORY 2108 '?37 VYN 1IN

QIR RIPI DOTIPYY %857 40 STANSAT DIN RAPI (w7 o7xt] PPRT [oon pyal M792 INRIAM 137 IR
52 MWy NN 0910 IR YW LIWYT DTN X1 MPORRT MDY 19T

yet it is explained in Etz Chaim that Adam Kadmon is called the Adam of Beriah, and Akudim is
called the Adam of Yetzirah, and Atzilus as a whole is called the Adam of Asiyah; of which it is said,
“You have made (asisa) them all with wisdom.”
The answer: Etz Chaim teaches that, in the scheme of all the worlds together, Adam Kadmon is called the
“Adam of Beriah,” the world of Akudim (the “bound” lights that came forth from Adam Kadmon) the “Adam

of Yetzirah,” and all of Atzilus the “Adam of Asiyah.” This is hinted in “You have made (asisa) them all with

wisdom” (Psalms 104:24): measured against what is above it, even Atzilus counts as “made.”
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And the level of Atzilus is nothing other than the level of the Infinite Light (Or Ein Sof), etc. And see
what is written about this in the explanation on the verse “their goings forth according to their
journeys,” in Parshas Masei.
If Adam Kadmon is only “Beriah,” the true “Atzilus” of the whole scheme can be nothing but the Infinite
Light itself, revealed from concealment. The Alter Rebbe points to his explanation on “their goings forth ac-

cording to their journeys” (Numbers 33:2) in Likkutei Torah, Masei, where these very words also open a fur-
ther explanation (95a).
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And therefore, in the Time to Come, when there will be a revelation of the Infinite Light that en-
compasses all worlds (sovev kol almin), the level of the supernal Atzilus, therefore also the lofty and
mighty souls of the present, the level of nunei yama, whose root is from the supernal Beriah — as is
written in the Tikkunei Zohar, at its end: “the Adam of Beriah, which is ‘sea,” and the Adam of
Yetzirah, ‘ox,”” etc. — will be elevated through the new souls that will be revealed in the Time to

Come, speedily in our days, amen.

So when the Infinite Light that encompasses all worlds, this “supernal Atzilus,” is revealed in the Time to
Come, today’s loftiest souls, the nunei yama, whose root is the “supernal Beriah” (Adam Kadmon), will be el-
evated by the new souls that come from it. The Tikkunei Zohar, as the maamar quotes it, links the Adam of
Beriah with the “sea” and the Adam of Yetzirah with the “ox,” recalling the two creatures of the future feast,
the Leviathan of the sea and the wild ox; the paragraph ends with the prayer that this come speedily in our
days.
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SECTION 5 - 111-12

Havayah as the Elokim of the future
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And see on the subject of the new souls in Sefer HaGilgulim, chapter 7. And further, the matter of
the revelation of new souls from the level of the light that encompasses all worlds (sovev kol almin),
which will be revealed in the Time to Come, will be understood from what is written in Parshas
Vayetzei, at the end of the discourse beginning “And I will return in peace to my father’s house,
and Havayah will be my Elokim,” etc.; see there.

On the new souls the reader is referred to Sefer HaGilgulim, chapter 7. Their revelation from sovev kol

almin will also be understood from the end of the discourse in Torah Ohr, Vayetzei, on Yaakov’s vow, “And I
will return in peace to my father’s house, and Havayah will be my Elokim” (Genesis 28:21).
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The explanation is that the root of the souls is drawn from the Name Havayah, as is written in the
discourse beginning “See, I set...” and in the discourse beginning “But Havayah your G-d would
not listen to Bilam,” etc.; only that afterwards they were drawn through the Name Elokim, to de-
scend and be enclothed in a body.
The root of all souls is drawn from the Name Havayah, G-d as transcending time and bringing all into being,
as explained in the discourses on “See, I set before you” (Deuteronomy 11:26) and “But Havayah your G-d
would not listen to Bilam” (Deuteronomy 23:6); the latter says that every Jewish soul holds a radiance of the

Name Havayah itself, “for Havayah’s portion is His people.” Only afterwards are the souls drawn down
through the Name Elokim, G-d as concealed and limiting, to descend and be clothed in a body.
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(And see the Zohar, Part I11, at the beginning of Parshas Bamidbar, and what is written on the verse
“How goodly.”)

For the souls’ descent into the body the Alter Rebbe refers to the beginning of the Zohar on Bamidbar and to
his discourse on “How goodly are your tents, O Yaakov” (Numbers 24:5).

likuteitorah.com/likkutei-torah/tzav/2/ 18
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However, [regarding]| the Time to Come, Yaakov said that the Name Havayah will be only at the lev-
el of the Name Elokim in relation to the revelation of the very essence of the Infinite Light (Or Ein
Sof), blessed be He, that will be revealed then. That is: just as the Name Elokim is a shield and a
sheath, in which and through which the Name Havayah is drawn —
Yaakov’s words “and Havayah will be my Elokim” are read as a prophecy: in the Time to Come the Name
Havayah itself will be only a covering, like Elokim, in relation to the essence of the Infinite Light that will

then be revealed. Flokim is likened to a shield and sheath (“For a sun and a shield is Havayah Elokim,”
Psalms 84:12): it covers the light of Havayah, yet it is through it that Havayah is drawn down.
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and this is [the meaning of] “For Havayah is Elokim” — so in the Time to Come the revelation from
the essence of the Infinite Light (Or Ein Sof), blessed be He, will be through the Name Havayah,
which will be at the level of the Name Elokim in relation to that revelation from the essence of the
Infinite Light, etc.
Moshe’s words “For Havayah is Elokim” (Deuteronomy 4:35, 39) say, in their plain sense, that Havayah
alone is G-d; here they are read the same way as Yaakov’s: as Elokim now conceals and transmits Havayah,

so in the Time to Come Havayah will be the “Elokim,” the covering and channel, for the revelation from the
very essence of the Infinite Light.
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And this is the matter of the new souls that will then be drawn from the Infinite Light that encom-
passes all worlds (sovev kol almin), only that they will be drawn through the level of the Elokim of
the Time to Come, which is the Name Havayah, etc.

This is the source of the new souls: they will be drawn from the Infinite Light that encompasses all worlds,

through the “FElokim of the Time to Come,” which is the Name Havayah. Today’s souls are rooted in Havayah

and come through Elokim; the new souls will come from the essence of the Infinite Light through Havayah.
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And see what is written in the discourse beginning “I am Havayah your G-d” of the section of tz-
itzis, concerning what is written twice, “but Israel shall be your name,” in Parshas Vayishlach: the
first through the angel (ibid. 32:29), and the second through the Holy One, blessed be He, in His
glory and His own Self (ibid. 35:10).

The Alter Rebbe refers to his discourse on “I am Havayah your G-d” (Numbers 15:41), the close of the

Shema’s passage on tzitzis, which discusses why Yaakov was told twice that his name would be Israel: first by
the angel who wrestled with him (Genesis 32:29), and again by G-d Himself, in His glory (Genesis 35:10).
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And it is possible to say that this corresponds to the two levels of souls mentioned above, of the
present and of the Time to Come, etc. And see there.
He suggests that these two namings correspond to the two kinds of souls discussed here, those of the present
and those of the Time to Come. In that discourse (Likkutei Torah, Sh’lach) he says that the first naming

stands for the revelation of the Name Havayah, given at Sinai, and the second for a higher revelation in the
Time to Come, when Havayah itself will count as Elokim.

IN ONE'S AVODAH

Through prayer the soul fulfils “Arise to yourself,” rising to its root in Chochmah and Keser, and this ascent
comes chiefly on Shabbos, the time of the additional soul. The maamar ties this to Moshe’s Mah, the level of
self-nullification (bittul) that is “the prayer of Shabbos.”

QUESTIONS FOR DISCUSSION

1. Why can the same souls be “man” in relation to what is below them and “animals” in relation to what is

above them?

2. How does the Alter Rebbe’s reading of “And have dominion over the fish of the sea” differ from the
Ramaz’s, and what does reading u-redu as “bring down” add?

3. Why was Moshe afraid to go to Pharaoh, and why did G-d nevertheless say “Come to Pharaoh”?

4. In what sense is Adam Kadmon only “Beriah,” and how does this answer the objection from Sha’arei
Kedushah?

5. What does it mean that in the Time to Come Havayah itself will be “Elokim”?

likuteitorah.com/likkutei-torah/tzav/2/ 20
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PARAGRAPH 1

5198 anvoNRY

Joel promises plenty after the devastation of the locusts:
“And you shall eat, eating, and be satisfied, and praise the
Name of Havayah your G-d, who has dealt wondrously with
you.” The preceding discourse reads the doubled “eating”
as a future elevation of today’s souls; this one opens as a
brief further explanation of it (context: Steinsaltz Tanakh).

Joel 2:26775:2 R

DBy ApyIWR DPPYX M DwnY onvPm ¥iaw) 258 anbax
073y ny W2KY) K907

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NR° o1

The note sends the reader to Biurei HaZohar on Parshas
Beshalach as a further place where the “fish of the sea”
(nunei yama) are discussed.
KEHOT'S NOTE
AP0 LR APWA 1IN 07 IR

2OVBWRN PR 7Y

The Torah Ohr discourse on “And these are the laws” (on
Sefaria the column begins at 74d, the column after the
note’s 74c) explains “the seed of man and the seed of ani-
mal” as two ranks of souls: the “seed of man,” the souls of
Atzilus, with a deep, felt knowledge of G-d, and the “seed
of animal,” the souls of Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
SKRYALTY RN

2OVBWRT 1PN

G-d’s words to Moshe that open Parshas Mishpatim: “And
these are the laws that you shall set before them.” They
name the Torah Ohr discourse cited here for the gematria
of adam and behemah.

Exodus 21:1'R:X”> mnw
107207 DR WX DUVEYRT 17X
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5NTW° N°2 N Ny

Jeremiah’s prophecy of restoration: “Behold, days are
coming, says Havayah, when I will sow the house of Israel
and the house of Yehudah with the seed of man and the
seed of animal,” that is, the land will again be full of peo-
ple and of livestock. Through gematria the Alter Rebbe

likuteitorah.com/likkutei-torah/tzav/2/

reads “man” as the souls of Atzilus (Mah, 45) and “animal”
as the souls of Beriah (Ban, 52). (Kehot: Jeremiah 31:26)
Jeremiah 31:27173:x”% 1707
Y AT MP2TNRY PRI MP2TNR CAYIN CTTORI O°K2 0°R) MAT
RT3 YN 07X
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

9,89 7

Kehot’s note points to Jeremiah 31:27 for these words.
Jeremiah 31:2715:x”% 7>
YA AT M°NRY 2K MPINK MY TR D°K2 O T
M2 YN BT
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 N°0°a2 nna

Earlier in Likkutei Torah on Vayikra the same gematria

appears: Malchus as it is clothed in Beriah is the Name

Ban, equal to behemah, and from this level comes the of-
fering and ascent of the animal soul.

Leviticus 3:2°2:7 X9p"

TR *12 3PN T¥in PR nnp dvpes 229 URITPY 1T 00

:2°20 1210A"2Y DTI°NK 0°3757

And he shall lay his hand upon the head of his offering, and

kill it at the door of the tent of meeting; and Aaron’s sons the

priests shall dash the blood against the altar round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

22,3 RIP™) 27y 103

7R QN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
L2722 .78 1PN YWY 17y 1572 0°°11°01 237y YW 077D RA

i RN

In Rabbi Moshe Cordovero’s lexicon of Kabbalistic terms
(cited by the Kehot note), the entry “adam” says that plain
“adam” is Chochmah and is Mah, the four-letter Name
spelled out with alefs, which totals 45. The Alter Rebbe
uses this to call the souls of Atzilus “man.”

Pardes Rimmonim 23:1:433”2:’X:3”5 0°1117 0710

PRI P TP PR 0T 12 Ow 17 R TROM X0 07X Ond 0N

Y .D°1PN2 A7Y YAV D7D ,07A 173 N0 RIM A7R 1Y RO
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191 .17 OTR ¥73 KIPI TIY .ANANT OTR KT M9 0TIR RIP3
TR0 MY (TUPTT Y R1PN) DONPPNA DPwR 1YY awan vt
XY 10 1179 N3 17997 ARDY ARNTP TR PAR DTR TIPNR K97
JTPRRA D30 1ITR RIT D MR NPT RPN NTP 0IR Ow
TP MR M PPN 172303 NPRA RDR 19 RIP RPW OO PR

..,TAIMA PR 1MDYa 0TIR N7NA RIPITY

Pardes Rimonim (Public Domain)

7Ry RTR TN M2 RIT NIPUOSN

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
MRRD TIwY °0 17021 A0 IRY WITTH 70 AW 97awIN LR LA Y
LTI L3798 27101 DO DR KD

1Ry RTN

In Isaiah’s taunt over the fallen king of Babylon, the king
had boasted, “I will ascend above the heights of the
clouds; I will resemble (adameh) the Most High.” The Alter
Rebbe takes the word alone: adam comes from adameh,
“resemble,” and Atzilus is “man” because it resembles its
Source above (context: Steinsaltz Tanakh).

Isaiah 14:1477: 7 17°yw°

TIPPY? TN 29 M3y MPN
I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BN

Havayah came down in the cloud and spoke to Moshe,
“and drew (vayaetzel) of the spirit that was upon him and
gave it to the seventy elders.” The name Atzilus is taken
from this word: what was hidden in Moshe was revealed in
the elders (Torah Ohr, Mishpatim), a revealing rather than
a new creation.

Numbers 11:25717:8”> 72712
DOYAT-PY 1NN TPY WK MTTIR PIR YR 2T 1y N T
Rlleld N"?] RN 177 D[I"?g 1113 77 0°3p17 YR
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR YD NPWID 1UTR 2IRMI 72030 AR .10 K 93TR3

Haman’s advice to King Achashverosh: “Let them bring
royal apparel which the king has worn.” These words open
the Torah Ohr discourse on Megillas Esther cited here
about the kav and the beginning of revelation in
Chochmah.
Esther 6:8°11:" 1nox
q7n1 1Py 207 WK 001 T7n0 127W27 WK ndPn w17 N0
Blvhkl m:’?r_: 0211 WK
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let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head
a crown royal is set;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wADn 17202 n1a

The Torah Ohr discourse explains that the supernal will,
which encompasses all worlds (sovev kol almin), is not
drawn down “by way of the kav and the thread” to become
the ten Sefiros, “whose beginning is Chochmah.” This is
the distinction the parenthesis here points to: the kav be-
gins the revealing that Atzilus is.
KEHOT'S NOTE
.2,28 RN

3R 512 27y 9IN°22

For the explanation on “Who has counted the dust of
Yaakov,” which the text calls “explained below,” the note
sends the reader to Or HaTorah on Parshas Balak.
KEHOT’'S NOTE
.79°KR1 20PN Y P92 NN XD

SRIW° 217 15 an n

Bilam, brought to curse Israel, marvels instead: “Who has
counted the dust of Yaakov, or numbered the fourth part of
Israel?” The text names the discourse on this verse, quot-
ing its words “the fourth part of Israel,” for the four levels
within Atzilus itself.

Numbers 23:10:373 712712

1N 0°Y° Nin "wal nan bmtz;? Y277NKR 120723 2pY? 19y 130 N
BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RI2730 10y 27y 7IN°22

The explanation of “And now, I pray, let the power be
great” speaks of “the Beriah, Yetzirah and Asiyah of
Atzilus” (there: Abba and Imma as its Beriah, Chesed,
Gevurah and Tiferes as its Yetzirah, Netzach, Hod and
Yesod as its Asiyah), over which encompassing lights from
a higher Malchus become an “Atik,” just as the Malchus of
Atzilus becomes the Atik of Beriah.
KEHOT'S NOTE
7,09 mow nmph

N1 9720 Ry

Moshe’s prayer after the sin of the spies, “And now, I pray,
let the power of my L-rd be great.” It names the discourse
cited for Binah, Z’eir Anpin and Malchus as the lower lev-
els within Atzilus.
Numbers 14:171>:77° 72772
VSR 0127 UKD *3TK 19 K21 A0Y)
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MIDOEN TIND DTN ORT 1D 1°5Wwa ™ 199 192070 9300 ot
R9Y9T

The Zohar on Mishpatim lists the souls a person receives
as he merits more: nefesh, ruach and neshamah, then the
“daughter,” the “son” and the neshamah “from the side of
Abba and Imma” in Atzilus, and finally Havayah in full,
“man in the way of the Atzilus above,” of whom “And have
dominion over the fish of the sea” is said. The Alter Rebbe
builds the paragraph on this ladder.

Zohar, Mishpatim 2:4-133>-"7:’2 0°00Wwn 7117 100

But if he should acquire still greater merit, the Holy Name
TETRAGRAMMATON is granted to him in its fulness-the let-
ters Yod, He, Vau, He, representing Man in the sphere of the
supernal Aziluth, and he is said to be “in the likeness of his
L-rd”, and in him the words, “Have dominion over the fish
of the sea, and over the fowl of the air, and over every living
thing” (Gen. 1, 28), are properly fulfilled: for his dominion
is indeed over all the firmaments and over all the Wheels ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0% NAT297M
G-d’s blessing to Adam and Chavah: “And have dominion
over the fish of the sea and over the birds of the heavens
and over every living thing.” The Zohar applies it to the
man who has reached “Havayah in its fullness.”
Genesis 1:28172X N°wx12
PARITNR IRDMY 1371 17D DPOPR 0P MM PR onR 120
PINTPY DRI MNP LW 193 O3 N3T2 1T TY39)
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ANTPR2™N

NYPOXR AR ITORT 770 DW IR NN

In Eliyahu’s prayer in the second introduction to the
Tikkunei Zohar: “Within is yud-ka-vav-ka (the Name
Mah), which is the way of Atzilus.” The Alter Rebbe identi-
fies this Mah with “man in the way of the Atzilus above.”

Tikkunei Zohar 17a:18-20°3-1"%:X 1™ 97t 21PN
JPAAR DPWRIN TOAR RNR* 19991 .M9Dn 9N R 17y Ans
717 9OK a0 (72N nan RDT RNDPIP X71) Y2ENT RNDPIP XY
19137 MIPNIT RIPRT PPW IR LMDIR AR IPRT RPN Rp
7127 .PPw I S2INRY RIPRD OPWRT XM L(MIDIRY K7)
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RIT2 RIDRD SPWRT N12071 Nao meyn N5y X7 NIR oonbwn
Ay°2]
Constantinople, 1740 (CC-BY-NC)
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The note points to Or HaTorah on Parshas Balak for a par-
allel treatment of Atzilus as the level of “man” (adam).
KEHOT’'S NOTE
.79pNN°R P'?: DR AR

PARAGRAPH 2
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After the sin G-d says, “Behold, the man has become like
one of us, knowing good and evil,” and sends him out of
Eden. The Alter Rebbe cites the Torah Ohr discourse on
this verse for Adam’s exalted level before the sin. (Kehot:
Genesis 3:24)
Genesis 3:22273:%) N°wX12
-2 1Ry Y7 2iL ny‘;‘; 2Am TORD 727 DINRT 10 D’E)"??_f T RN
:07¥7 M1 22X 0707 Yy 03 NP 3T now
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
12,2 0°wR92

Kehot’s note points to Genesis 3:22 for these words.
Genesis 3:22372:2 N°wR12
"B IAYY Y71 200 NPT A TORD M OIRD 10 PR N RN
:07Y7 °M 2281 0707 ¥R 03 NP7 1T new
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for

ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Later in Likkutei Torah, in a discourse on reciting the
Shema, the Alter Rebbe quotes this Midrash word for word.

KEHOT'S NOTE
JIWD PONYRY 3,10 NPw TR XA

2y PW 1TOMD 13 TARD 7O DTN N
Rabbi Yehudah bar Simon reads “like one of us” as “like
the Only One of the world, as it is said, ‘Hear, O Israel...
Havayah is One.’” The Alter Rebbe brings it to show how
high Adam’s soul was.
Bereshit Rabbah 21:5°71:8”3 7127 n*wR12
1R LN SORDAN TARD 13NN TARD 7O OIRT 11 :0188 °27 W7
TANRD 7°7 QIR 77 QPR 10X 1 12 91K 10198 707 (R2PY M »
9771 ,0%00 977 :0°977 1w IR DIpnn 17 1NIw A0 InR 21ann
5w 1o IR 71°0 N2 AT %27 .NANR 1T 0 7Y R
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AR 7237 TR T PPOR ORI yrw () 0°137) THRIw 00y
T ,0°720 WI2D AR WK MAM (> DROIT) mRAw LPRM230
712 TR LTAPD AR WUPY WU LAY n waT L REDD
.. OP7Y (2 139) MR ,0IPR Pw amnhen
Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TAN T APON T PR YR
Moshe’s call to Israel, “Hear, O Israel, Havayah is our
G-d, Havayah is One,” the first verse of the Shema. The
Midrash quotes it for its reading “like the Only One of the
world.”
Deuteronomy 6:47:"1 0°727
STAR N 17P0R 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And have dominion over the fish of the sea and over the
birds of the heavens and over every living thing.” The
Ramaz reads these as souls of the lower worlds; the Alter
Rebbe reads them as the levels of Atzilus, and the “domin-
ion” as drawing life-force down into them.
Genesis 1:28172:°K N°wr12
PARTTNR IRPMY 1371 17D 2OPOPR 0P MM DPPR DNk 71
SPIRTTPY NEYRAT 10222 YA AIYI 03T N1 TN 7Y
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the

earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1Ry RTN
“I will resemble (adameh) the Most High.” Adam is truly

adam, “one who resembles” the Most High, because his
soul is from Atzilus.
Isaiah 14:147: 7 v1oyw°
T1PY? MaTX 29 N3y TPYK
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Terumah 77:751-78:761 for
these words.

Zohar, Terumah 77:751-78:761-X"1wn:1”y 1@1n ,Ama 990
R”0Wn:n”y

PARAGRAPH 4
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The discourse on “My dove, in the clefts of the rock” sets
the time of exile, when the soul cannot yet answer “Arise,
my love,” against the time of redemption.
KEHOT'S NOTE
2,0 e nMph

MPPER MIN IONRT 772 DwT
Eliyahu’s prayer in the Tikkunei Zohar: “Within is yud-ka-
vav-ka (the Name Mah), which is the way of Atzilus.” The
Alter Rebbe places this Mah at the level of Keser.
Tikkunei Zohar 17a:18-20"2-11">:X 1> 711 °11pN
JPANR DPWRIN TOAN NR* 199Y1 .N199n N R 117PY N
T IR 1300 (9N MIn RPT RNOPIP R”) 228NT RNDPIP 1K)
M1DIYY NPT RIDIRT 1PPW IR LMIPRR IR WRT KPR KP
727 PPw RITI2 2INRT RIVRD OPWRT KoM L(IDIXY R7)
RIT12 RIPRD SPWRT MDA N0 MY NPy RIT NIR D090
R}k
Constantinople, 1740 (CC-BY-NC)

0°7 NAT2 TN
“And have dominion over the fish of the sea.” Said of the
Mah of Moshe; on the second reading the “fish” are the
angels of Atzilus.
Genesis 1:281172X N"wr12
PIRTTNR IR?MY 1271 17D D°POR D7 MM D°pPR onk 9127
SPIRTTPY NYRAT MNP DMWY AP 030 N1 TN JYR)
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11N1057°2 071 037 9o

G-d’s words to Noach and his sons after the Flood: “The
fear of you... shall be upon all the fish of the sea; into your
hand they are given.”
Genesis 9:272:'0 N"wWR12
WX 252 DR AIYTo3 Y1 IR NA0°P3 By M7 02Am 0K
303 022 02 °372221 MR Un
And the fear of you and the dread of you shall be upon every
beast of the earth, and upon every fowl of the air, and upon
all wherewith the ground teemeth, and upon all the fishes of
the sea: into your hand are they delivered.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Noach quotes the verse and adds, “and even
the nunei yama.” Since the two phrases mean the same
thing, the Alter Rebbe reads “even” as including the su-
pernal nunei yama, the angels.

Zohar, Noach 32:249-33:2591717:37%-0"11:27% 13,9717 100
Hence, now that the world was reinstated in its former posi-
tion, He bestowed on them His blessing and granted them
dominion over all the creatures, as we read: AND UPON ALL
THE FISHES OF THE SEA: INTO YOUR HAND ARE THEY
DELIVERED; that is, all, even to the fishes of the sea.’ R.
Hiya said: ‘It is written “into your hand were they delivered”
(nithanu), i.e. originally, for when the Holy One, blessed be
He, created the world, He delivered all in man’s hand, as it is
written, “and have ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

192WN "NNaw NN 27y

That discourse explains the two Shabbos levels in every
Shabbos: the lower, a rising from “all His work that He had
made,” and the higher, “for on it He rested from all His
work which He created,” a rising even above Chochmah,
which is called Beriah.
KEHOT'S NOTE
.,anma nmpe

ANONDA 9o naw 12 %o

“For on it He rested from all His work which G-d created
(bara).” In the cited discourse this phrase marks the high-
er Shabbos, a rising above even the Beriah within Atzilus.

Genesis 2:3°1:°2 N"wX12

INORDRPIN NAY 12 02 ANX IR Yawn DNy DpRR 11N
:Nwy? 0°P7R X127

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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The discourse “My dove, in the clefts of the rock” explains
that only a glimmer of the soul is clothed in the body,
while the soul as a whole remains above as an encompass-
ing light (makif), called mazal in the Sages’ language; this
is Israel that “arose in thought,” the source even of the
Torah.
KEHOT'S NOTE
X, WY nMpo
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PARAGRAPH 6
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Reish Lakish teaches that G-d gives a person an additional
soul (neshamah yeseirah) on Shabbos eve and takes it
back when Shabbos ends. The Alter Rebbe identifies it with
the soul’s Shabbos ascent to its root.
Beitzah 16a:11-1227-X:X 1”0 71¥°3
— A2 1AR NPYTIR "PITIR — NIW ?A2Y 0N WIYD KD 797 R
M TR APYTIN R M9 100 XK N792 K ATPYTIN R
©ATRI TN TN AW WPRY 12 1IYNY 027 INRT ANPYTIR K? —
WDNJW Skl FUJﬁN 1’T?pi1 n;n;; ’}53173’?1 ,n;g;‘ 27y O7R2 KT P02
B3 T N NJWY 1172 ,"wD3M nIY”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X LTD 718°2
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G-d’s message through Jeremiah, recalling Israel’s devo-
tion in the wilderness: “Israel is holy to Havayah, the first
of His produce”; like first fruits, Israel is set apart for G-d,
and whoever devours it bears guilt. In the discourse on
“My dove,” “first” means source: the root of the souls
comes before even the Torah (context: Steinsaltz Tanakh).
Jeremiah 2:32:2 707
DITPPR 2P Y7 MYR? PPIRPI TNRIAN NUWRT R PRI wTR
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d’s command to Moshe at the opening of Parshas Bo:
“And Havayah said to Moshe, Come to Pharaoh.” The
Zohar asks why it says “come” and not “go.”
Exodus 10:1°X:™ mnw
3’__?'11?51 ﬂz‘_?'ng_ NT297 "IR™D AYIDTOK N2 AWNTOR N OnR%
11372 NP "NNR "NY 1yR? 1713y
And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I
have hardened his heart, and the heart of his servants, that I
might show these My signs in the midst of them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar explains “Come to Pharaoh” to mean that G-d
brought Moshe, chamber after chamber, to a mighty su-
pernal dragon, “the great dragon,” and that Moshe feared
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it and approached only its “rivers,” its lower levels. The
Alter Rebbe explains the reason for this fear.

Zohar, Bo 2:28-3:39075:’3-1”5:2 X1, 190

R. Simeon continued: ‘It is now fitting to reveal mysteries
connected with that which is above and that which is below.
Why is it written here, “Come (bo) unto Pharaoh”? Ought it
not rather to have said “go” (lekh)? It is to indicate that the
Holy One, blessed be He, guided Moses through a labyrinth
right into the abode of a certain supernal mighty dragon-
that is to say, Egypt’s celestial representative- from whom
many lesser dragons emanate. Moses was afraid to approach
him, because his roots are in supernal regions, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

m°ma wna
Isaiah’s prophecy of the day of judgment: “On that day
Havayah will punish with His great sword... Leviathan the
fleeing serpent, Leviathan the twisting serpent.” The Alter
Rebbe reads this Leviathan as the counterpart in impurity
of the Leviathan of holiness.
Isaiah 27:1X:1"2 171°yw”
M2 N3 10M7 9¥ NPT APATIM AYRn 12102 °1 TpRY Kana oi2
1073 VX TIAA"NK 370 130PRY U3 107 o)
In that day the L-RD with his sore and great and strong
sword will punish leviathan the slant serpent, and leviathan
the tortuous serpent; and He will slay the dragon that is in

the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The opening of the Song at the Sea. It names the discourse
in Parshas Beshalach cited for the self-nullification of the
Leviathan and nunei yama of holiness.

Exodus 15:1°R:1"0 mnw

TPWR AR 1AM AP IR TTTITNR PR 2121 IwnTw R
:0°2 R 12971 010 1IN AIN3T0D TP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

By7am 02N

G-d sends Ezekiel against Pharaoh, king of Egypt, “the
great dragon that lies in the midst of his rivers, who has
said, ‘My river is my own, and I made myself.”” Pharaoh
claims to be self-made, owing his being to no one; the
Alter Rebbe sees in these words the self-assertion that
marks the Leviathan of kelipah (context: Steinsaltz

Tanakh).
Ezekiel 29:3°3:173 5xpin°
DN D3RP TYID TRY 1T N IR MWD fIeR) 121
PINPRY IR IR *P K WK IR 7302 7277 2T
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speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Koheles counsels joy on the good day and reflection on the
bad, for “G-d has made the one opposite the other.”
Chassidus reads it as a rule: every level of holiness has a
counterpart in impurity; here, the Leviathan and nunei
yama of holiness and of kelipah.

Ecclesiastes 7:1477:1 n%ip

ey ng'n@y'? MR 03 X7 Ay 092 2jv2 1 n2iv o2
TN TR BTN K$W KDY 113723 0PN

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Pharaoh’s daughter names him Moshe, “for I drew him

out of the water.” The Alter Rebbe links this to Moshe’s
root in the Leviathan of holiness, a creature of the sea.

Exodus 2:10™:"2 mnw

TR YR Y XA 137 AP0 AY19TN27 RIM 1270 P10
AT DMTTN D

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DL,amne
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The Zohar on Shemos reads “a man of the house of Levi”
as alluding to the Leviathan, citing “this Leviathan You
formed to play with” (Psalms 104:26). The Alter Rebbe
draws from it that Moshe is of the Leviathan of holiness.

Zohar, Shemot 17:181-18:192273p:1"-X”Dp:1"> NNw 717 190
The following is an alternative explanation of these
verses:AND TOOK TO WIFE A DAUGHTER OF LEVI. This
signifies the place which is filled with the brightness of
moonlight (Malkuth).1The last three lines of the Hebrew text
on this page are not translated.2The first two lines of the
Hebrew text on this page are not translated.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Torah introduces Lavan’s daughters: “And Lavan had
two daughters,” Leah and Rachel. The words name the
Torah Ohr discourse (Vayetzei) that explains Levi and the
Leviathan as attachment and self-nullification.

Genesis 29:161v:1”> N*WX12
:2117 N30RT DY TIR? NPT 0¥ N1 nw 1297
Now Laban had two daughters: the name of the elder was

Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°7 NAT2 TN
“And have dominion over the fish of the sea.” Said of the
level of “man in the way of the Atzilus above,” to which
Moshe had risen.
Genesis 1:28173:’R nN°wR12
PARTTNR IRPMY 1371 17D DOPPR 0P MM PR onR 712
(PIRT2Y NYRIT 13077021 DO0YE AP 030 NIT2 TN TYIN
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QTN Pon 1y
When Miriam and Aharon spoke against Moshe, the Torah
testifies: “And the man Moshe was very humble, more than
any man (adam) on the face of the earth.” His humility is
why he regarded himself only at his own essential rank,
not at the rank of “man.”

Numbers 12:3°3:27° 92712
ST "3077Y UK DTN 23 TN 1Y 1Y YR
Now the man Moses was very meek, above all the men that

were upon the face of the earth.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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By7am Doann

Ezekiel calls Pharaoh “the great dragon.” He is the
Leviathan of kelipah that stands opposite Moshe’s root.
Ezekiel 29:3°3:073 Sxptr>
D°IRT DRI VIR TURY NI N O3TIX MWD e 127
PIPY 7IX) I 72 M WK I N2 737 1T
speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is

mine own, And I have made it for myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” Because the
two Leviathans are counterparts, Moshe saw the meeting
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as awar.
Ecclesiastes 7:147":1 noip

Ay menRye MNX 03 XY Y7 03 23w2 g n2iv o3

TINR VMR DTRT K¥R? KPY N12772Y 0770R7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

myID PR N2

“Come to Pharaoh.” G-d sends Moshe because he is above
the dragon, at the level of “man.”

Exodus 10:1'R:> mnw

277 NKXY 129°NR PRTI97 CIRTD YRR K3 AWNTOR U OnRM

272 9K “NNK N 1yR7 113y

And the L-RD said unto Moses: ‘Go in unto Pharaoh; for I

have hardened his heart, and the heart of his servants, that I

might show these My signs in the midst of them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

56

57

927 7 1N nTIYo

Rabbah, in the name of Rabbi Yochanan, teaches that in
the future G-d will make a feast for the righteous from the
flesh of the Leviathan. The Alter Rebbe explains this feast
as the elevation of today’s lofty souls, the nunei yama, by
the new souls.

Bava Batra 75ax 117y X7n2 X232

Vayikra Rabbah 13:3°3:37° 1271 X7p"
KEHOT'S NOTE
AL, 97PN LKLY 272

D7 NAT2 TN

“And have dominion over the fish of the sea.” Here read as
the new souls’ elevation of today’s souls of Atzilus.

Genesis 1:28173:'R nN°wKR12

PIRTTNR IR?PMY 1271 17D 2OPOR D7 MM D°PPK onR 7127
PISTPY NPT MNP DY 1Y O3 N3TR VT 7039

And G-d blessed them; and G-d said unto them: ‘Be fruitful,

and multiply, and replenish the earth, and subdue it; and

have dominion over the fish of the sea, and over the fowl of

the air, and over every living thing that creepeth upon the

earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A later explanation in Likkutei Torah on Masei opens with
the same words: Adam Kadmon is called the Adam of
Beriah, Akudim the Adam of Yetzirah, Atzilus as a whole
the Adam of Asiyah, and Atzilus is only the Infinite Light.
KEHOT'S NOTE
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R .[3] .R?Y0 A9 (¥7N) 1N AW AR (2 M3Y) 20w (7 R1Y) RO
.(3727) 1ND°MN2 00371y DY TR PIMRNAY X LTX OYoR B 1k 191IKa
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FIN"927 7R NP1 PN
Etz Chaim (Sha’ar 1, Anaf 4, cited by the Kehot note)
quotes the Tikkunei Zohar on “the Adam of Beriah, who is
primordial to all the primordial” and explains that the ten
Sefiros first emanated in the line of light are together
called Adam Kadmon. The Alter Rebbe uses this to show
that Adam Kadmon is only the “Beriah” of the whole
scheme.
Sefer Etz Chaim 1:5-6"-"1’ 0°°n1 vy
nYT M Nwaws fn PUIRWR MNR 1Py AANR mobna ...
55 PRY PUR PIY T Maya wURR 1A 79 XKW OPIN DAk
MPPXRM 021 %D RXMAW 7Y 13mn O°BYynomY 0°h1y O mn?yn
021y 3 NYT° 1231 727 19R0 N2 0w PURT 271 DR w137 P10
R” Oy RIR 707 7R WX [PURT] Mobnn a1 X mwyn
T2 (°BR) [XPR] 1R MIDOERT ODIY 0D RI¥M1 720 19w Umana
021¥2 11702 1°pOY DO 03 RXMI PURT MaPn XITW 7wy 0y
... PPRT WY 02 N2 (°BX) [P7] 19K 9733 PBR MPURKRI
Sefer Etz Chaim (Public Domain)

FN®92T QTN NP1 PUN
Etz Chaim (Sha’ar 2, Anaf 2, cited by the Kehot note) again
quotes the Tikkunei Zohar’s “Adam of Beriah” and warns
that the Sefiros called Atzilus are not the highest of all that
was emanated.
Sefer Etz Chaim 2:2°2:2 0>°n vy
31 R BT UmT v N 0°11P°N 98202 R OO AR X2 ...
»INM3 RITOWR 27997 °Y NP N1 DOR1TPI 232 PPR N°RT YTIRNWR
555 PUROITRT ARI2T DIRT PPPAUT XAV PPAN0T .KAND2
opa RPDIM TIAR DN UPPT Y PPN N1 DIR NORT DOMIpR
1131 07X N°RY DR NPRT 0O1TPR 299 prRT RDIOI2 RIPR %)
0°1133 N B M9UERT 07 11993K AT 070 NYTR ARy R
TR PR 1PRD MInDY oY 1 v DRNIW 1 Do nhyna o nwRM
TPy WRD K21 M2 ROR 17702 17917 XY onbyn 21991 oooR
... D°WnR NN
Sefer Etz Chaim (Public Domain)

FIN®927 7N RIP1 PUN
In Tikkun 70 the Tikkunei Zohar speaks of “the Adam of

Beriah, who is primordial to all the primordial,” which Etz
Chaim identifies with Adam Kadmon.
Tikkunei Zohar 133a:7°1:X 3*2p 97171 °1pn
PIITRINDZ LI PR POIVTYT RT3 ,1P10°I0032 RINAWR "IN
T DT Y37 T2 ATNT MOIIT OWT PTRYT XTRY
NPT 1RO PATIR PIRT PTG TP LRPW? XU TN
my 0°n21 777 0°2 10337 (0 a1 0w) AR ﬂ.'l’?'_?yf_r LRDMIIRT
P72 KUK 2b3) ,K7NRY? KDY 1103 3 AR BTN 120

Tikkunei Zohar - Vocalized (Public Domain)
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The psalmist marvels at creation: “How many are Your
works, Havayah; You have made them all with wisdom.”
The word “made” (asisa) hints that even Atzilus is “Asiyah”
relative to the levels above it.

Psalms 104:24773:77p 0°%°11n
L3P PIST KPR Iy Moana op3 N Py 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse reads “their goings forth” as the source of

the souls of Israel, higher even than the “thought” in

which they arose, in the “Master of thought, Master of

will”; from there a ray is drawn so that they can ascend
from below, and “their journeys” are that ascent.

KEHOT'S NOTE
X ,3% °yon n”ph

IS YOR? OREIN

“And Moshe wrote their goings forth according to their
journeys.” It names the discourse in Parshas Masei on the
source of the souls and their ascent.
Numbers 33:2°2:37% 72713
oI°yoR APRY M CDTPY Dyom? ORYInTAR Y anon
DPREIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12192 1"N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(% ,35p) ¥”n

MW 77897 QTRY 07 1ORT ANT13T 07N

Near the end of the Tikkunei Zohar (Tikkun 70) the Adam
of Beriah is linked with the paths of the sea and the Adam
of Yetzirah rides on an ox. The Alter Rebbe reads the “sea”
as the root of today’s lofty souls, the nunei yama, in the su-
pernal Beriah.

Tikkunei Zohar 133a:7°1:X 32p 77171 °1pn

T3] TR Y7 1Tz VPR TXMIT DT PROT K7D

X277 197200 PIIIR PIRT LPOITY TP LRIRP RVD L1IND

Y 031 T17 072 1033 (L 31 Ow) TMNR ATRYT XOTIIRT
FRR3 KK 203 XoKnl? KY9) WU3 131 AT 0 1N

Tikkunei Zohar - Vocalized (Public Domain)
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The end of the Torah Ohr discourse explains “I will return
to my father’s house” as the revealing of the supernal de-
light, far above the chain of worlds, where darkness and
light are alike before G-d’s essence.
KEHOT'S NOTE
POWN — TP 1980 777 . Rwn — 919K DNPIORY 177 RY LT LK) KN
717727 NPAR TP M L,2wn OopPRD PWIYT M Pha v Pryhw
AN nobya

DOPPRY 9 21 oY Jan N°2 BN 0YPwa nawn

Yaakov’s vow at Beis El: “And I will return in peace to my
father’s house, and Havayah will be my G-d.” The Alter
Rebbe reads it as a promise that in the future Havayah will
be as Elokim before the revealed essence of the Infinite
Light.

Genesis 28:21x72:M1”) N°wR12
:0°PPRY 72’1 1771 738 N°279K 0iPw "naw
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Moshe to Israel: “See, I set before you today a blessing and
a curse.” It names the discourse that explains how the
Name Havayah is present in every Jewish soul.

Deuteronomy 11:263172:X™ 0°727

HPPR7 1272 01 0°307 1017238 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1713921 AN 7772

The discourse on “See, I set before you” explains that at
the giving of the Torah the Name Havayah was drawn into
the inner dimension of every Jewish soul, so that Havayah
becomes “your G-d,” and it goes on to explain how the
Name Havayah is present in each and every Jew.
KEHOT'S NOTE
R h B kabl)

PPON 1 AR KD 77T

The discourse on “But Havayah your G-d would not listen
to Bilam” explains Bilam as the accuser who searches out
Israel’s sins, and that the verse says “Havayah your G-d”
because every Jewish soul holds a radiance of the Name
Havayabh itself (“for Havayah’s portion is His people”).
KEHOT'S NOTE
.3,12 R8N N7

yea R YINWD RPN 1 AR XD

“But Havayah your G-d would not listen to Bilam, and
Havayah your G-d turned the curse into a blessing for
you.” The discourse on this verse explains that “your G-d”
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is Havayah because a radiance of Havayah is in every
Jewish soul.
Deuteronomy 23:6:3” 0°127
PPN T PPN M ADIN OYPAIN YRUD PRIK M NN
STPPR T 730N 72 19737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120N

Bilam’s blessing, “How goodly are your tents, O Yaakov.”
It names the discourse cited on the souls’ descent through
the Name Elokim into a body.
Numbers 24:5°71:772 712712
2R 9200w 2pY? PPN 130N
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRI AR
“For a sun and a shield is Havayah Elokim.” The Name
Elokim is the “shield” and sheath that covers the “sun” of
Havayah and lets its light be drawn down, an image the
Torah Ohr discourse cited here quotes explicitly.
Psalms 84:1227°:778 0°%°11n
:0°MN32 0°9777 2307yan° X °1 102 79291 10 0P 1 1am) wnw 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angel tells Yaakov, “No longer shall your name be
called Yaakov, but Israel.” This is the first of the two nam-
ings, through the angel.
Genesis 32:29173:27% n°wX12
DOPPR"0Y 71073 PRIPIOR 3 TnY TV MR 2Py XD TR
:20IM DOWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9w m PRIYS 7D

G-d Himself tells Yaakov, “Your name shall no longer be
called Yaakov, but Israel shall be your name.” This is the
second naming, which the Alter Rebbe suggests corre-
sponds to the souls of the Time to Come.
Genesis 35:10”:77”% n°wx12
PXV>ON D Iy TV Y NIPTRD Ipy A Dpoy T
PRI RYNR RPN Y W
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And G-d said unto him: ‘Thy name is Jacob: thy name shall
not be called any more Jacob, but Israel shall be thy name’;
and He called his name Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 09PN *11 7AN 11772
The discourse on “I am Havayah your G-d” explains that
the souls preceded creation, arising in G-d’s thought
above speech, and descended into body and animal soul
for the sake of a higher ascent.

KEHOT'S NOTE
.2,mn e n7ph
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G-d’s words that close the passage on tzitzis: “I am
Havayah your G-d, who brought you out of the land of
Egypt to be your G-d; I am Havayah your G-d.” It names
the discourse cited on the two namings of Israel.

Numbers 15:418"1:1"0 12712

D°RPR? 027 N7 078N PIND DINK SNKRYIT WK 02°70K T IR
:02°77K 1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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