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“And He Will Wave His Hand over the River”

At the Exodus G-d split the “sea,” the concealing speech of
Malchus, so that Atzilus shone into the created worlds and the
Torah of deeds could be given; in the Future He will split the
“river,” the subtler concealment of thought that flows from Eden,
and Eden itself will be revealed: the inner dimension of the

Torah, which Mashiach will teach as sight rather than hearing.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

At the Exodus G-d split the “sea,” the concealing speech of Malchus, so that Atzilus
shone into the created worlds and the Torah of deeds could be given; in the Future
He will split the “river,” the subtler concealment of thought that flows from Eden,
and Eden itself will be revealed: the inner dimension of the Torah, which Mashiach

will teach as sight rather than hearing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah foretells that G-d will wave His hand over the river and strike it into seven streams. The Alter
Rebbe contrasts this with the splitting of the Sea of Reeds. The sea is Malchus, divine speech, whose
letters hide the light they carry; at the Exodus this concealment parted, Beriah was joined to Atzilus,
each of the twelve tribes rose by its own path to its root, and so the Torah could be given: the mitzvos,
“today to do them.” The river is Binah, thought, which flows from Eden but still clothes Chochmah in
letters. When it is split, Eden itself will be revealed: the inner dimension of the Torah and the reasons
of the mitzvos, which Mashiach will teach as sight, as the Arizal saw in an hour what eighty years of
speech could not convey. The seven streams are the Patriarchs and Matriarchs, rooted beyond the riv-
er, through whom this revelation reaches all Israel, drawn down by the compassion of the Patriarchs
and by teshuvah. Then the dividing rivers, like the Nile, will no longer be needed, and the earth will be
full of the knowledge of G-d.

OUTLINE

1 The sea: speech that conceals 1-3

The Sea of Reeds is Malchus of Atzilus, the supernal speech, whose letters hide the light they carry from
worlds that have no wisdom of their own; the splitting of the sea made the hidden revealed and joined
Beriah to Atzilus, each of the twelve tribes rising to its root among the twelve boundaries of Z’eir Anpin.

2 From the sea to the river 14-6

The splitting of the sea prepared for the Giving of the Torah, the mitzvos that draw Atzilus into the lower
worlds, “today to do them”; “tomorrow to receive their reward” is the revelation of the Torah’s inner di-
mension through Mashiach, who will teach it to all the people, and for this the river must be split.
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The river: thought and the sight of Eden 17-1
The river is the Euphrates, Binah, thought, which flows ceaselessly from Eden but is still a garment of let-

ters; Gan Eden receives only through it, and Eden itself is unseen. The Future revelation is sight of
Chochmabh itself, as the Arizal grasped in an hour what eighty years could not say, and as Moshe sought for
Israel; Mashiach will reveal it.

Seven streams: the Patriarchs and Matriarchs 112-14

The seven streams are the three Patriarchs and four Matriarchs, in Atzilus and rooted “beyond the river”
in Atik; through them the revelation of Mocha Stima’ah will reach all Israel. Following the Ramaz, peshat,
remez and derush rectify the lower worlds, while sod rectifies Atzilus; the ruach, “wind” or “spirit,” with
which He strikes the river is Mashiach’s spirit, drawn down through teshuvah.

Compassion and the Torah 115-16

The tribes’ compassion for the soul in the body draws down Yaakov’s compassion and the revealed
Torah; the Patriarchs’ compassion will draw down the great compassion of Arich Anpin and the inner di-
mension. The Tree of Knowledge as wheat, the Oral Torah’s work of refinement, Adam before the sin, and
the Shavuos waving of the two loaves over the two lambs.

The tongue of the Sea of Egypt 117-20

The Nile, Pishon, is one of the four rivers that divide from Eden, the source of Egypt’s wisdom and of the
separate, bounded worlds; in the Future, when G-d’s speech is seen as one with Him, they will not be
needed. A second reading: the seven streams are the seven attributes and speech, the river is Binah, and

its own light will fill the lower worlds.

KEY CONCEPTS

Sea and river 111 0°

The sea is Malchus, divine speech, whose waters are gath-
ered and still and whose letters conceal; the river is Binah,
thought, which flows continually from Eden and is a sub-
tler garment.

The splitting of the Sea of Reeds 710 0° ny>Ip

The removal of the concealment of speech, so that the hid-
den became revealed and Beriah was joined to Atzilus; it
prepared for the Giving of the Torah.

Eden and the Garden 13117y

Eden is Chochmah itself, which no eye has seen; the
Garden receives from it only through the river of letters.
In the Future Eden itselfwill be revealed.

Sight and hearing 7y nw1 189

Hearing and understanding come through letters; sight
grasps the essence itself, at once. The Future revelation of
the Torah’s inner dimension is sight.
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The inner dimension of the Torah 17 07 N1P1°18

The reasons of the Torah and the mitzvos, rooted in Mocha
Stima’ah above Atzilus, which Mashiach will teach to all
the people, with endless ascents.

The lower and the higher chariot mxnn xnasn
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The twelve tribes, in Beriah and rooted in Z’eir Anpin, are
the lower chariot; the Patriarchs and Matriarchs, in Atzilus
and rooted beyond the river, are the higher chariot and the
seven streams.

Compassion N7

The tribes’ compassion for the spark of G-dliness fallen
into the body draws down Yaakov’s compassion and the
revealed Torah; the Patriarchs’ compassion will draw
down the great compassion of Arich Anpin and the Torah’s
inner dimension.

PaRDeS 07778

The four levels of Torah interpretation: peshat, remez and
derush rectify the lower worlds, the “world of division,”
while sod rectifies Atzilus itself.
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SECTION 1 - 11-3

The sea: speech that conceals
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“And He will wave His hand over the river with the might of His wind, and He will strike it into sev-
en streams” (Isaiah, chapter 12). Now, the Sea of Reeds (Yam Suf) is the level of Malchus (sover-
eignty) of Atzilus,
The maamar opens with Isaiah’s prophecy of the final redemption (Isaiah 11:15 in our editions; the text gives
the chapter as 12): as G-d split the sea at the Exodus, so He will one day wave His hand over “the river” and
break it into seven streams for the returning exiles. Before turning to the river, the Alter Rebbe explains the

sea of the Exodus: the Sea of Reeds is Malchus of Atzilus, the last of the Ten Sefiros of the World of
Emanation.
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which is the level of the supernal speech; for speech is “the end (sofa) of all levels,” since “by the
word of Havayah the heavens were made.” And all the Ten Utterances are drawings-down from the
Ten Sefiros of Atzilus, and they are vested in the letters of speech: “Let there be light” is the draw-
ing-down from the level of Chochmah (wisdom), etc.

Malchus is G-d’s “speech,” the lowest of the divine levels, and the Aramaic word for “end,” sofa, echoes the

name Yam Suf. The world was created through divine speech, the Ten Utterances, and each utterance carries
a light from one of the Ten Sefiros; “Let there be light,” for example, carries the light of Chochmah.
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And the speech hides and covers the light that is drawn down. As, by way of analogy, in a human
being: the letters of speech are a vessel for the intellect and the emotive attributes (middos), which

are drawn into it and vested in it.

Speech carries this light, but it also covers it, like a garment. The human analogy makes the point: our words
are the vessel that carries our ideas and feelings out to others.
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Nevertheless, the letters hide the intellect that is within them and conceal it within them. For a
small child, even though he understands all the letters and the words and says them well, neverthe-

less does not understand at all the concept that is within the letters.

Yet the same words also hide what they carry. A small child can read and pronounce every word of a wise text
and still grasp nothing of its meaning.
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Only one who is himself wise beforehand then understands [it] from within the letters, etc. But the
essential nature of the letters themselves is the level of concealment relative to the essential nature
of the intellect and the emotive attributes.

Only someone who is already wise finds the idea inside the words, because he brings his own understanding
to them. In themselves, the letters are a concealment of the intellect and feelings that they hold.
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Therefore, above, since the coming into being of the Chochmah of Beriah, Yetzirah and Asiyah is
only from the supernal speech, and [it is|] not as in the analogy, where the learner is wise
beforehand,

3

Above there is no “wise learner”: the wisdom found in the created worlds of Beriah, Yetzirah and Asiyah

comes into being only from the supernal speech. Unlike the wise reader in the analogy, those worlds bring

no understanding of their own to the letters.
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it follows, then, that the speech and the letters of Malchus of Atzilus hide and conceal the

Chochmah, Binah and Daas and the emotive attributes of Atzilus that are vested in the speech,

It follows that the speech and letters of Malchus of Atzilus hide the intellect, Chochmah, Binah and Daas, and
the emotive attributes of Atzilus that are vested in them.
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so that it is not revealed in Beriah at all, except for some very slight radiance, like the level of the
light that is drawn down through the hairs, etc. (and see what is written about this in the discourse
beginning “Your teeth are like a flock of ewes”). And this is the meaning of “sea,” which is called

“the hidden world” (alma de’iskasya).

So almost nothing of these lights appears in Beriah: only a faint glimmer, like the light that passes through
the hairs, which grow from the head but carry only a trace of its life. In Likkutei Torah, Shir HaShirim, on
“Your teeth are like a flock of ewes,” the Alter Rebbe calls the flow that gives life to the worlds “hairs” and
compares it to a teacher’s words, with the same difference as here: the student has a mind of his own, but
above, the wisdom itself comes into being only from what passes through the “hairs.” That is why Malchus is

called “sea,” the “hidden world,” for the sea covers everything within it.
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Alternatively, the reason speech is called concealment is that what is drawn from the intellect and

vested in the speech is only the outer dimension (chitzoniyus) of the intellect,

A second explanation of why speech conceals: what passes from the intellect into speech is only the outer

layer of an idea, the part that can be put into words.
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but the inner dimension (pnimiyus) of the intellect cannot be revealed at all in letters and speech,

etc. (as is explained elsewhere, in the explanation of the verse “For on this day He shall atone”).

The inner core of an idea can never be put into letters and speech. The Alter Rebbe refers to his explanation

of the Yom Kippur verse “For on this day He shall atone” in Likkutei Torah, Acharei.
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And the splitting of the Sea of Reeds means that the hidden (iskasya) becomes revealed (isgalya);

The splitting of the sea reverses this concealment: what was the “hidden world” becomes a “revealed world.”
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that is, that the supernal speech should not hide the supernal lights that are vested in it, which are,

by way of analogy, the intellect and the emotive attributes, that is, the Ten Sefiros of Atzilus; but

rather, that it should be truly revealed to the souls of Beriah too, just as the revelation is in Atzilus.
The supernal speech no longer hides the lights it carries, the Ten Sefiros of Atzilus, called “intellect and

emotive attributes” after the human analogy. At the splitting of the sea they were revealed to the souls in

Beriah just as they are revealed in Atzilus.
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And since the splitting of the Sea of Reeds is the joining of Beriah with Atzilus itself, without the
partition (parsa) and the dividing screen, etc., therefore the sea was split into twelve parts.
Because the splitting of the sea joined Beriah to Atzilus itself, with no partition (parsa) or screen between

them, the sea split into twelve parts. The partition is the boundary that normally separates the divine World
of Atzilus from the created worlds below it.
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For indeed, the tribes are in Beriah, and there they are, in general, twelve levels. And likewise the

”

angels of Beriah are the “twelve oxen,” “and the seawas upon them, above.”

Twelve is the number of Beriah: the souls there are the twelve tribes, and the angels there are the “twelve
oxen” that bore the great basin in Shlomo’s Temple, called “the sea.” The verse “and the sea was upon them,

above” fits exactly: the “sea,” Malchus of Atzilus, rests upon the twelve of Beriah.
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Even though, in general, they are the four camps of the Shechinah, Michael, Gavriel, Refael and
Uriel, as it is written, “And from there it divides and becomes four heads,” nevertheless each one
divides into three, like the twelve tribes, who were four banners, each banner having three tribes in
it.

In general the angels form four camps around the Shechinah, led by Michael, Gavriel, Refael and Uriel, just

as the river of Eden divides into four heads. Yet each of the four divides into three, making twelve, as the

twelve tribes camped under four banners, three tribes to a banner.
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And it is like the hand, which has three joints, and so too the leg (as is written in the Zohar, Parshas
Vayechi, folio 241a).

So too each arm and each leg has three joints. The Zohar on Vayechi describes the twelve tribes in just this
way: four banners, three tribes to each arm and each thigh, with the body of the Shechinah upon them, “and
the seawas upon them.”
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Now, although the tribes themselves are in Beriah, nevertheless their root and source is the twelve
diagonal boundaries (gevulei alachson) of Z’eir Anpin of Atzilus (as is explained elsewhere, at the
end of the discourse beginning “And behold, we were binding sheaves,” and in the explanation of

the verse “Yehudah, you”).

The tribes themselves belong to Beriah, but their root is in Atzilus, in the “twelve diagonal boundaries” of
Z’eir Anpin, the emotive attributes of Atzilus. Six directions meet along twelve edges, and these twelve
boundaries stand for the twelve ways the six attributes join one another. In Torah Ohr, Vayeshev, the Alter
Rebbe explains that these twelve boundaries are called “the tribes of Yah” because they are drawn from Abba
and Imma, Chochmah and Binah.

2797 N9Y1T MAANNT (7 oam) 1P MIPIIRI RS2 NP9 11200 RIAY (70 o nypl 070 197
(212371 7971 27y wny) PIRT R7TT 1I099K 99123 3773 NIR°13T DOV

Therefore the splitting of the Sea of Reeds, which is the joining and ascent of Beriah into Atzilus, is
the joining and ascent of the twelve tribes of Beriah into the twelve diagonal boundaries of Z’eir

Anpin of Atzilus (and see what is written on the verse “And the border shall go down”);

So the splitting of the sea, which raised Beriah into Atzilus, raised each of the twelve tribes to its own root
among the twelve boundaries of Z’eir Anpin. The Alter Rebbe refers to his discourse on the boundaries of the
Land of Israel, “And the border shall go down,” where the border’s descent to the Jordan (Yarden), which
“takes from one and gives to another,” is explained as an ascent from below that raises the fallen sparks to
holiness.
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and therefore the sea was split into twelve sections, so that each and every tribe, on its own path,
would direct [its intent], “each one according to his own measure” (as is explained in the discourse
beginning “These are the accounts of the Mishkan,” in the explanation of “For there the tribes went
up, the tribes of Yah,” etc.).

That is why each tribe had its own path through the sea: each rose to its own root, “each one according to his
own measure.” In Likkutei Torah, Pekudei, the Alter Rebbe explains “For there the tribes went up, the tribes
of Yah” in just this way: the tribes of Beriah join there with their root and source in Atzilus, which is called
“the tribes of Yah.”

SECTION 2 - 14-6

From the sea to the river
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2. And all this is the matter of the splitting of the Sea of Reeds, which is in the level of the supernal
speech; that is, that the speech and the letters should not hide, etc.

Everything said so far concerns the splitting of the Sea of Reeds, which takes place in the supernal speech,
Malchus. Its effect was that the speech and its letters no longer hid what they carry.
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However, of the Time to Come it is written, “And He will wave His hand over the river.” The expla-
nation is that the splitting of the Sea of Reeds had to take place so that afterwards there could be the

receiving of the Torah,

Of the Future, however, Isaiah speaks of the river, not the sea. To explain the difference, the Alter Rebbe first
shows why the sea had to split: it prepared the way for the receiving of the Torah.
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as our Sages, of blessed memory, said in the last chapter of Pesachim, folio 118a, in explaining
“The sea saw and fled... the mountains danced”: “The mountains danced” refers to the Giving of
the Torah, etc.
The Gemara, explaining the psalm of the Exodus in Hallel, reads “The sea saw and fled” as the splitting of
the sea and “The mountains danced,” in the next verse, as the Giving of the Torah; the maamar takes this to

show that the one prepared for the other. The Tzemach Tzedek, in Yahel Or, adds that Rashi there links the
dancing mountains with Sinai through the verse “Why do you leap, O high-peaked mountains.”
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For the essential point of fulfilling the mitzvos is that through this we draw down that there should
be a revelation of the Infinite Light (Or Ein Sof) below, in Beriah, Yetzirah and Asiyah, just as it is
revealed in the Ten Sefiros of Atzilus, where “He and His life-forces are one, He and His vessels are
one.” This is not so in Beriah, Yetzirah and Asiyah, which are the separate worlds, on the level of a
something (yesh) and a separate thing.
The purpose of the mitzvos is to draw the Infinite Light into the created worlds of Beriah, Yetzirah and Asiyah
as openly as it shines in Atzilus, where, as Iggeres HaKodesh 20 explains, G-d is one with the lights, “His life-

forces,” and with the vessels of the Sefiros, all of them G-dliness. The lower worlds are “separate”: they feel
themselves to be a something (yesh), an existence of their own.
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And through the mitzvos, which are “the 248 limbs of the King,” we draw down the revelation of
the supernal unity that is in Atzilus, so that it should be revealed in exactly this way in Beriah,
Yetzirah and Asiyah as well (as is explained in Torah Ohr, Parshas Bereishis, in the explanation of

the verse “For as the new heavens,” and in the discourse beginning “Moshe would speak™).

The mitzvos are “the 248 limbs of the King”: as the limbs carry out the will of the soul, the mitzvos carry out
G-d’s will, and in Likkutei Torah, Beshalach, the Alter Rebbe explains that they become 248 vessels for the
emotive attributes of Atzilus. Through them the unity that is open in Atzilus is revealed in the same way in
the lower worlds; the Alter Rebbe refers to his discourses in Torah Ohr on “For as the new heavens” and
“Moshe would speak.”
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Therefore there first had to be the splitting of the Sea of Reeds, which is the breaching of the parti-
tion that divides between Atzilus and Beriah, so that the children of Israel walked on dry land in the
midst of the sea; and through this there could afterwards be the receiving of the Torah, so that
from Atzilus the revelation would be drawn into Beriah, Yetzirah and Asiyah.
That is why the sea had to split first: the splitting broke through the partition between Atzilus and Beriah, so
that Israel walked on dry land in the midst of the sea. Only then could the Torah be given, drawing Atzilus

down into the lower worlds.
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Now, the Giving of the Torah is “today to do them,” in the fulfillment of the mitzvos in actual deed,
and “the study of Torah is equal to them all.” And “tomorrow to receive their reward” refers to the
Time to Come, and this is the revelation of the inner dimension (pnimiyus) of the Torah and of the
reasons of the mitzvos, as Rashi explains on the verse “Let him kiss me with the kisses of his

mouth.”

The Gemara reads “which I command you today, to do them” as: today, in this world, is for doing the
mitzvos, and tomorrow, in the Time to Come, is for receiving their reward; and Torah study is equal to all the
mitzvos together. The Alter Rebbe identifies the reward with the revelation of the Torah’s inner dimension
and of the reasons for the mitzvos, as Rashi explains “Let him kiss me with the kisses of his mouth”: Israel
trusts that G-d will appear to them again to reveal the secret of the Torah’s reasons and its hidden treasures.
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And this is also the matter of Mashiach, of whom it is said, “Behold, My servant shall be wise; he
shall be exalted and lifted up,” etc.

Isaiah’s verse about G-d’s servant is read as a prophecy of Mashiach, who will reveal this inner dimension;
Targum Yonasan, the Aramaic translation of the Prophets, cited in the notes, renders it “My servant the
Mashiach.”

likuteitorah.com/likkutei-torah/tzav/12/ 11
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That is, [higher| than Avraham and Yitzchak, etc., up to “and shall be very (me’od) high”: me’od
has the letters of Adam, [meaning]| that he will be above the level of Adam, the first man, and above
the level of Moshe our teacher, peace be upon him, as is written in Sefer HaGilgulim, chapter 19.
And there it explains [this as] above Adam, the first man, after he sinned. And see below.
Each expression in the verse raises him above another great figure, beginning with Avraham and Yitzchak;
the last words, “very (me’od) high,” place him highest of all, for the letters of me’od (7Xn) are those of Adam
(07X): Mashiach will stand above Adam and even above Moshe. Sefer HaGilgulim, the Arizal’s teaching on the
soul’s incarnations, explains this as above Adam after his sin; the maamar returns to the point later. A note

from Likkutei Sichos explains that Moshe remains unequalled in prophecy, while in the level of the soul, and
so in teaching the Torah’s inner dimension, Mashiach is greater.
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And see the Ramaz (Rabbi Moshe Zacuto), at the end of Parshas Bo and at the beginning of Parshas
Va’eschanan, on folio 260b, regarding “Moshe was the beginning”; and in Parshas Ki Seitzei, folio
276, end of side b, in the passage beginning “As in the days of your going out.” And he [Mashiach]
will teach knowledge to all the people, in the comprehension of the inner dimension of the Torah.
The Ramaz, Rabbi Moshe Zacuto, a great commentator on the Zohar, speaks of Mashiach in several places:
on the Zohar’s words “Moshe was the beginning,” which go on to name King Mashiach as “the end,” and on
the verse “As in the days of your going out from Egypt, I will show him wonders.” As a Kehot note quotes
him, he reads the five expressions of “Behold, My servant shall be wise” as the five levels of the soul and says

that the highest, yechidah, no one has yet attained, but Mashiach will. The Alter Rebbe states the conclusion:
Mashiach will teach all the people the inner dimension of the Torah.
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For if [it were] according to its plain meaning, that he will teach the Torah of “the revealed things,
[which are] for us and for our children,” it is not understood how one person could bear myriads
upon myriads of people;

This cannot mean the revealed Torah, “the revealed things” that belong “to us and to our children.” One
man could not personally teach the countless myriads of Israel.

likuteitorah.com/likkutei-torah/tzav/12/ 12



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

0°YTI° 920 D VTAT D3 DX [mibwn 1oy 1030 nwn] 7Y 1IPY [oenen nennal 1PN IR XD I
219 17100 9o DX

and moreover, surely then, at the Resurrection of the Dead, Moshe our teacher, peace be upon
him, will arise, and also all the great ones, who already know the whole Torah, etc.

Besides, at the Resurrection of the Dead Moshe and all the great sages will rise, and they already know the
whole revealed Torah. They would have no need for Mashiach to teach it to them.
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Rather, the explanation is that then the study will be in the inner dimension of the Torah, which is

“longer than the earth in measure,” and in which there are many ascents, without end or limit.

So Mashiach’s teaching must be the inner dimension of the Torah, which is endless, “longer than the earth
in measure.” In it there is always a further level to rise to, so that even the greatest will have something to

learn.
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But just as, for there to be the receiving of the Torah in [the sense of| “today to do them,” there first
had to be the splitting of the Sea of Reeds, so, for there to be the revelation of the inner dimension

of the Torah in the Time to Come, there must be “And He will wave His hand over the river.”

This completes the parallel: the splitting of the sea had to come before the Torah of practical deeds was giv-
en, and “waving His hand over the river” must come before the inner dimension of the Torah is revealed in

the Future.

SECTION 3 - 17-11

The river: thought and the sight of Eden
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And this is the river Euphrates (Peras), of which it is written, “And the fourth river is the
Euphrates”; and our Sages, of blessed memory, said in the last chapter of Bechoros, folio 55b, “It is
the one from the beginning,” that is, the level of “And a river goes out from Eden,”

The river of Isaiah’s prophecy is the Euphrates, the fourth of the rivers that flow from Eden. The Gemara

says the Euphrates “is the one from the beginning,” the same river named at creation; so this river is the lev-

el of “a river goes out from Eden.”

likuteitorah.com/likkutei-torah/tzav/12/ 13
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and this is the level of Binah (understanding), which is the level of thought, which is above speech.

Therefore it is called a “river,” for thought does not rest and is not still, but flows continuously.

The river is Binah, the level of thought, which is higher than speech. Thought never rests, for the mind is al-
ways thinking of something, just as a river flows without pause; Likkutei Torah on Shir HaShirim says the
same, and in Torah Ohr, Noach, thoughts are called “rivers” because they move and flow, while gathered wa-
ters stand still.
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Therefore it is called nahar (river), because it flows continuously, from the expression “and all the
nations shall flow (venaharu) to it.” Whereas the sea is called “the gathering (mikveh) of the
waters,” for they gather and stand still, and this is the level of speech, etc. And this is “And a river

goes out from Eden”: it goes out and flows continuously from the level of Eden.

The Hebrew nahar, “river,” is related to venaharu, “they shall stream,” a word for continuous flowing. The
sea, by contrast, is “the gathering of the waters,” water that collects and stands still, and that is speech,
which holds its content in fixed words; so “a river goes out from Eden” means that thought flows continually
from Eden, the source above it.
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Now, thought, too, is the level of letters, and they too are only garments for the essence of

Chochmah (wisdom), like speech; only it is a more inner garment.

Thought, too, is made of letters: we think in words, only silently. These letters are also garments that clothe
the essence of Chochmah, the flash of insight itself, though thought is a more inward garment than speech.
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But nevertheless it too is a garment and a concealment relative to the very essence of the higher
Chochmah (Chochmah Ila’ah), in the manner explained above concerning the letters of speech;

only the concealment is not as [great as] in the letters of speech.

So thought also hides the essence of the higher Chochmah, as speech does, only less. This prepares the
point of the river: even after the sea is split, a further concealment remains, the letters of thought.

likuteitorah.com/likkutei-torah/tzav/12/ 14
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And see what is written on this subject in the explanation of the verse “There are sixty queens,” re-
garding inner and outer. And the meaning of “And He will wave His hand over the river,” etc., is

that there will be a revelation of the very essence of the supernal Eden,

The Alter Rebbe refers to his explanation of “There are sixty queens” for the inner and outer aspects. He
then defines the future “waving of the hand over the river”: the very essence of the supernal Eden will be
revealed.
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not as it is drawn now into Gan Eden through the river, which is through the letters; and the letters

clothe and hide, and this is not a grasp and comprehension of the very essence of the level of Eden.

Today Gan Eden, the world of the souls, receives from Eden only through the “river,” that is, through letters

of thought, and letters clothe and hide. So the souls there do not grasp the essence of Eden itself.
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Therefore our Sages, of blessed memory, said at the end of chapter 5 of Berachos that of Eden it is
said, “No eye has seen”; and lest you say that the Garden is Eden, Scripture teaches: “And a river
goes out from Eden to water the Garden.”

The Gemara says that “No eye has seen, O G-d, except You” refers to Eden, which no creature’s eye has ever
seen; and lest one think the Garden and Eden are the same, the verse distinguishes them: a river goes out
from Eden to water the Garden.
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This is because the drawing-down into Gan Eden is only by means of the letters of the level of the

“river” mentioned above, and the letters hide, etc.,

That is why Eden remains unseen even by the souls in the Garden: the Garden is watered only through the
“river,” the letters of thought, and letters hide.

likuteitorah.com/likkutei-torah/tzav/12/ 15
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and the revelation is only a mere radiance. But through “And He will wave His hand over the river,”

etc., they will come to the revelation of the level of Eden itself.

What reaches Gan Eden now is only a glimmer. When G-d “waves His hand over the river,” the souls will
come to the revelation of Eden itself.
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This is the meaning of “I will show him wonders”: “I will show him” specifically, on the level of ac-
tual sight, which is above the level of hearing and understanding, which is through letters.
Therefore hearing is not at all comparable to seeing.

Micah’s prophecy of the Future says “I will show him wonders,” in the language of seeing. Hearing and un-
derstanding come through letters, but sight grasps the thing itself; as the Sages say, hearing cannot be com-

pared with seeing.
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This sight, on the level of Chochmah itself, will be understood along the lines of what is written in
Pri Etz Chaim, the Gate of the Shema at Bedtime, chapter 1,

The Alter Rebbe illustrates this “sight” of Chochmah itself with a story about the Arizal, recorded in Pri Etz
Chaim, the Arizal’s teachings on the inner intentions of prayer and the mitzvos, in the chapter on the Shema
said at bedtime.
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regarding the Arizal, of blessed memory: that while sleeping on the Shabbos day he heard, in the
Heavenly Academy, on the portion of Balak and Bilam, wondrous things, which he could not ex-

plain in eighty consecutive years.

During his Shabbos sleep the Arizal heard, in the Heavenly Academy, wondrous teachings on the portion of
Balak and Bilam, and he said that he could not explain them in eighty years of continuous speaking.

likuteitorah.com/likkutei-torah/tzav/12/ 16
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At first glance this is astonishing: how could he grasp in his thought, in one hour, what would need
eighty years to say in speech?
This seems impossible: how could he take in, in one hour of thought, what would take eighty years to put into

speech?
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Even granting that the letters of thought are called “large letters” (asvan ravrevin), because in
thought one grasps in a short time what requires a long time in speech; and see the Zohar, Part II,
Terumabh, folio 132a

Admittedly, the letters of thought are called “large letters,” for thought grasps quickly what speech conveys
slowly. The Zohar on Terumah speaks of these “large letters.”
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(that this is why on Shabbos we say the alef-beis of “Kel Adon,” etc., in which each letter has four or

five words, etc., because this alef-beis is from the level of “large letters,” etc., that is, thought, etc.);

That is why the Shabbos hymn Kel Adon, arranged by the alef-beis, gives each letter four or five words, while
the weekday version gives each letter a single word: Shabbos is the level of thought, of “large letters,” in

which each letter holds more.
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nevertheless, this means that in thought one grasps in a quarter of an hour what would need an
hour or two to speak. But that one should grasp in thought in one hour what would need sixty or

eighty years to say: that is impossible.

But this explains only a modest ratio, a quarter of an hour of thought for an hour or two of speech. To fit sixty
or eighty years of speech into one hour of thought is impossible.
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Rather, the explanation is that his comprehension was on the level of sight, that is, the seeing of the
very essence of Chochmah, and not as it is vested in Binah and comprehension, in the form of
letters.

The answer is that the Arizal’s grasp was not thought at all but “sight”: he saw the very essence of Chochmah,
before it is clothed in Binah, in comprehension and letters.
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And this is far, far above the level of intellect as it is vested in comprehension and letters, so much
so that it is possible that what one grasps on the level of the seeing of Chochmah in an hour or two,
when he wishes to vest it in letters, he will need sixty or eighty years for it. And it is like the descent
of time from what is above time, [as in] “For a thousand years in Your eyes are like yesterday,” etc.
Chochmabh in itself is far above intellect as it is clothed in letters, so what is seen in an hour may need a life-

time to be put into words. It is like the way time itself comes down from what is above time: “A thousand

years in Your eyes are like yesterday.”
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In the same way Moshe asked, “Let me cross over, please, and see the land,” for of Moshe it is writ-

ten, “And he saw the first (reishis) for himself”; and Moshe wanted to draw this level into the

Community of Israel (Knesses Yisrael), which is called “a land of delight,” but he did not succeed.
Moshe’s plea to enter the Land was of this kind. Moshe had the sight of Chochmah, for of him it is written,
“he saw the first (reishis) for himself,” and reishis, “the first,” is a name for Chochmah; he wanted to draw

this sight into “the land,” the Community of Israel, which is called “a land of delight,” but G-d did not allow
it.
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Therefore it is said, “And now, Israel, hear,” etc.; but only in the Future will there be the revelation
of this level in the Community of Israel, through Mashiach (and see the Zohar, Part III,
Va’eschanan, folio 260b, on the verse “You have begun,” etc.; and see what is written about this
also in the explanation of the verse “And the kohen shall wave them with the bread of the first
fruits,” at its end).
So Moshe told Israel, “And now, Israel, hear”: in his time they could only hear, not see, and only in the
Future will Mashiach reveal this level of sight to the whole Community of Israel. In the Zohar on “You have
begun,” Moshe is “the beginning” and King Mashiach “the end,” the completion; and at the end of his expla-
nation of “And the kohen shall wave them” (Likkutei Torah, Emor), the Alter Rebbe teaches that the inner es-

sence of Chochmah cannot enter letters at all, and only a glimmer of it is hinted in the cantillation and
melodies of the Torah.
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And it is in the manner of this revelation that there will be the revelation of the reasons of the
mitzvos in the Time to Come.

Just as Mashiach’s teaching will be a seeing, so the reasons of the mitzvos will be revealed in the Time to

Come in the manner of sight.
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Therefore it is said of this, “No eye has seen,” etc., “[what] He will do for one who waits for Him.”
And see the Zohar, Parshas Va’eschanan, folio 267b: ““He will do’: who?” etc.

That is why the reward of the Future is called “what no eye has seen.” The Zohar asks who it is that “will do”
it, and answers that it is the hidden Atik, the highest level, on which everything depends.
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And this is what Mashiach will teach. And of this it is said, “Behold, My servant shall be wise,” etc.,
for in this level, too, there are ascents without end, etc.

This sight of Chochmah is what Mashiach will teach, and of it Isaiah says, “Behold, My servant shall be wise.”
Teaching by sight, a note explains, means seeing the whole matter at once, in general and in all its details;

and even in this level there are endless ascents.

likuteitorah.com/likkutei-torah/tzav/12/ 19



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

SECTION 4 - 112-14

Seven streams: the Patriarchs and Matriarchs
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3. From this, too, will be understood what is said, “And He will strike it into seven streams,” corre-
sponding to the three Patriarchs and the four Matriarchs.
The third section explains the “seven streams”: they correspond to the three Patriarchs, Avraham, Yitzchak

and Yaakov, and the four Matriarchs, Sarah, Rivkah, Rachel and Leah. As the sea split into twelve for the

twelve tribes, the river will split into seven for the Patriarchs and Matriarchs.
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For indeed, the twelve tribes are in Beriah and are called “the lower chariot” (merkavta tata’ah).
But “the Patriarchs are themselves the chariot,” that is, the higher chariot (merkavta ila’ah) of
Atzilus; that is, they are Chesed, Gevurah and Tiferes of Atzilus

The tribes, in Beriah, are “the lower chariot”: like a chariot, they carry G-d’s will with no will of their own.

The Patriarchs are “the higher chariot,” in Atzilus: they correspond to Chesed, Gevurah and Tiferes of

Atzilus, Avraham’s love, Yitzchak’s awe and Yaakov’s compassion.
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(as is explained elsewhere, in the discourse beginning “The matter of ‘The Patriarchs are them-
selves the chariot,’” etc.; see there. And likewise the Matriarchs are in Atzilus. And see what is writ-
ten on the verse “And Lavan rose early,” on the subject of the Patriarchs and the tribes; and in
Parshas Bamidbar, at the end of the discourse beginning “And [G-d] spoke,” etc., “Take,” etc., “by
their families, by their fathers’ house”; see there).

The parenthesis lists where this is explained: the Torah Ohr discourse on “The Patriarchs are themselves the

chariot,” the discourse on “And Lavan rose early” on the Patriarchs and the tribes, and the end of the dis-

course in Bamidbar on the census “by their fathers’ house.” It adds that the Matriarchs, too, are in Atzilus.
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Now, just as the tribes, although they themselves are in Beriah, nevertheless have a root and source
in Atzilus, which is above Beriah;

The Alter Rebbe draws a parallel between the tribes and the Patriarchs, beginning with the tribes: their souls
exist in Beriah, yet they have a root in Atzilus, the world above it.
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except that there it is only their root and source alone, but they themselves are in Beriah, as in the
saying, “The soul that You have placed in me is pure,” and afterwards, “You created it,” something
from nothing (yesh me’ayin), and Beriah bears no comparison to Atzilus;

But in Atzilus there is only their root; their own existence is in Beriah. This is like the morning blessing:

“The soul You placed in me is pure,” as it is in its root, and then “You created it,” as a created being, some-

thing from nothing; and a created being bears no comparison to Atzilus.
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therefore, for them themselves to be joined with their very root, so that there will be the revelation
of Atzilus itself in them, this is specifically through the splitting of the Sea of Reeds; and therefore it
was split into twelve sections, as mentioned above.

For the tribes themselves to be joined to their root, with Atzilus revealed in them, the sea had to be split. That
is why it split into twelve, one path for each tribe.
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So it is with the Patriarchs: they themselves are in the seven lower [Sefiros| of Atzilus, but of their
root and source it is written, “Beyond the river your fathers dwelt,” etc.; for Z’eir Anpin is bound to
and hangs upon Atika (and see what is written in the explanation of the verse “If you walk in My
statutes”).
The Patriarchs stand one level higher: they themselves are in the seven lower Sefiros of Atzilus, but their root
is “beyond the river,” above Binah, in Atik, the inner dimension of Keser, for Z’eir Anpin, the emotive attrib-
utes, is bound to Atika and depends upon it. In Likkutei Torah, Bechukosai, the Alter Rebbe explains this

verse: the Patriarchs’ root is above “the river that goes out from Eden,” which is Binah, and from there G-d
drew them down through Atzilus to be clothed in bodies below.
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Only, this means that their root is from there, but nevertheless they themselves are in the seven
lower [Sefiros] of Atzilus. And see what is written in the explanation of the verse “Set me as a seal,”
on the subject of the straps of the tefillin, which by a law given to Moshe at Sinai must be specifical-
ly black; see there.

Their root is there, but they themselves remain in the emotive attributes of Atzilus. The Alter Rebbe also

refers to his explanation of “Set me as a seal,” where the black straps of the tefillin, required by a law given
to Moshe at Sinai, are explained as coming from a root so high that it can descend only in blackness.
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However, in the Future, through “And He will wave His hand over the river,” etc., the Patriarchs
and the Matriarchs will be elevated, so that there will be in them the revelation that is above Atzilus,
the level of “beyond the river,” etc.; that is, the level of the seven lower [Sefiros] of Atik Yomin.

In the Future, when G-d “waves His hand over the river,” the Patriarchs and Matriarchs will be raised to their

root. The light above Atzilus, “beyond the river,” the seven lower Sefiros of Atik Yomin, will then be revealed
in them.
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And therefore, “And He will strike it into seven streams”: that all Israel, too, will receive this revela-
tion through the Patriarchs and Matriarchs, etc. (and see what is written on this in the explanation
of the verse “When you raise up the lamps,” etc., “the seven lamps shall give light,” and in the dis-
course beginning “I have seen, and behold, a menorah all of gold.” And see what is written in
Parshas Vayishlach, on the verse “And he crossed the ford of the Yabbok,” etc.; see there.)
Through them it will reach all Israel: this is the river struck into seven streams, a channel through each of
the seven. The explanations of the menorah’s seven lamps, to which the text refers, speak of the seven shep-

herds who draw G-dliness down to all Israel; and in Torah Ohr on Vayishlach, Yaakov’s crossing of the ford
of the Yabbok is explained through the Patriarchs’ root “beyond the river.”

likuteitorah.com/likkutei-torah/tzav/12/ 22



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

LIRPOND KM MPANT RITW 7790 9AY0 717900 1% M2ANT 97X 11902 999 9y 1am

Now, through this there can afterwards be the revelation of the inner dimension of the Torah, the
reasons of the Torah, which is the revelation of Mocha Stima’ah (the hidden brain).
Through this revelation the inner dimension of the Torah, the reasons of the Torah, will be revealed. It is the

revelation of Mocha Stima’ah, “the hidden brain,” the concealed wisdom within Arich Anpin, the level of the
divine will above Atzilus.
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Whereas the revealed Torah is from Chochmah, Binah and Daas of Z’eir Anpin. (And see what is
written at the end of the discourse beginning “I am Havayah your G-d,” of the portion of tzitzis, on
the subject of “his desire is in the Torah of Havayah, and in his Torah,” etc.; see there.)
The revealed Torah, by contrast, comes from the intellect of Z’eir Anpin, a lower level. In Likkutei Torah,
Sh’lach, at the end of the discourse on “I am Havayah your G-d,” the Alter Rebbe explains “his desire is in

the Torah of Havayah” as the Torah above, the higher Chochmah, which will be revealed in the Time to
Come, and “his Torah” as the Torah below, the vessel for it.
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Therefore, for this revelation to take place, it must be through their crossing the river mentioned
above on dry land; and then what is above Atzilus, that is, Mocha Stima’ah, will be revealed in
Beriah, Yetzirah and Asiyah themselves.

So for the inner dimension to be revealed, the river must be crossed on dry land, as the sea was at the
Exodus. Then the level above Atzilus, Mocha Stima’ah, will be revealed even in the lower worlds.
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And see what is written on the subject of this revelation in the explanation of the verse “For as the
new heavens,” mentioned above, and in the explanation of the verse “For over all the glory there

shall be a canopy.”

The Alter Rebbe refers to two more explanations of this future revelation: on “For as the new heavens” and
on “For over all the glory there shall be a canopy.” In the second (Likkutei Torah, Shir HaShirim) he explains
that Mocha Stima’ah is the hidden reason of the supernal will, so lofty that to others the will seems to have no
reason at all, and that in the Future the reasons of the Torah’s inner dimension, from Mocha Stima’ah, will
be revealed.
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One may also explain [this| according to what the Ramaz wrote in Parshas Bereishis, folio 4, end of
side b; these are his words: “It is known that PaRDeS rectifies Atzilus, Beriah, Yetzirah and Asiyah:
sod (the secret) rectifies Atzilus; peshat, remez and derush (the plain sense, allusion and exposi-
tion) rectify Beriah, Yetzirah and Asiyah,” etc., “which are the world of division,” etc.; end of
quotation.

The Ramaz describes the four levels of Torah interpretation, PaRDeS, as rectifying the four worlds: sod, the

secret, rectifies Atzilus, while peshat, remez and derush, the plain sense, allusion and exposition, rectify the
three lower worlds, Beriah, Yetzirah and Asiyah.
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And the meaning of “rectifies Beriah, Yetzirah and Asiyah” is that they should not be in a state of
division, but that they too should be in a state of self-nullification (bittul), as in Atzilus.

The lower worlds are “the world of division,” where each thing feels separate. Their rectification is that they
become nullified to G-d as Atzilus is.
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And the revelation of this rectification will be in the Time to Come, through our deeds now; for then
all of Beriah, Yetzirah and Asiyah will be included within Atzilus (as the Ramaz writes in Parshas
Va’eschanan, there).

This rectification will be revealed in the Future, as the fruit of our deeds now, when all the lower worlds will
be included in Atzilus. The Ramaz says this in his comment on Va’eschanan.
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And this is the meaning of “And a river goes out from Eden to water the Garden (haGaN)”: the fifty-
three (GaN) portions (sedarim) of the Torah; “and from there it divides (yipared).” The meaning of
“it divides” is that this is a rectification for the world of division.

The verse “a river goes out from Eden to water the Garden” carries an allusion: the word gan, “garden” (1),

has the numerical value fifty-three (gimmel 3, nun 50), here taken as the number of the Torah’s portions
(sedarim). “From there it divides,” yipared, alludes to the rectification of the world of division (pirud).
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That is, through PaRaD, peshat, remez and derush, which are the Beriah, Yetzirah and Asiyah with-
in Atzilus, which are drawn from the level of the “river” mentioned above; and this is the Torah, of
which it is said, “For My glory I created it, I formed it, I also made it,” as is explained above in the
explanation of the verse “And you shall not withhold the salt,” etc.; see there.

The letters of yipared, 772, are the initials of peshat, remez and derush, which are the “Beriah, Yetzirah and

Asiyah within Atzilus” and flow from the “river.” Through them the Torah, of which it is said “For My glory I

created it, I formed it, I also made it,” rectifies the three lower worlds.
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But the rectification of the World of Atzilus, that is, that there should shine in it the revelation of the
Infinite Light (Or Ein Sof), blessed be He, from the inner dimension of Atik: this is through the in-

ner dimension of the Torah, which is called “the secret of Havayah [is] for those who fear Him.”

Sod, the secret dimension of the Torah, rectifies Atzilus itself, by making the Infinite Light from the inner di-

mension of Atik shine in it. This is the Torah’s inner dimension, “the secret of Havayah for those who fear

E)

Him.
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And of this rectification it is said, “And He will wave His hand over the river”; for of the level of
“And a river goes out” it is said, “and from there it divides,” which is the source of Beriah, Yetzirah

and Asiyah and their rectification;

This higher rectification is “And He will wave His hand over the river.” The river, the source of “from there it
divides,” is only the source of the lower worlds and of their rectification.
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but the rectification of Atzilus is through a level that is above the river mentioned above. And this is
“And He will strike it into seven streams,” along the lines of “And from the stream of Your delights

(adanecha) You give them drink,” the revelation of the level of Eden itself, etc.

Atzilus is rectified by a level above the river, and this is the striking of the river into seven streams: like “the
stream of Your delights,” adanecha, a word related to Eden, they carry the revelation of Eden itself.
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That is, the river is thought; and thought, speech and action are Beriah, Yetzirah and Asiyah, as is
explained in the discourse beginning “Return, O Israel, unto”; and there are thought, speech and
action in Atzilus, and they are the Beriah, Yetzirah and Asiyah within Atzilus.
The river is thought: thought, speech and action correspond to Beriah, Yetzirah and Asiyah, and Atzilus too
has its own thought, speech and action, “the Beriah, Yetzirah and Asiyah within Atzilus,” which are peshat,

remez and derush. In Likkutei Torah, Shabbos Shuvah, the Alter Rebbe draws this from “I created it, I
formed it, I also made it”: Beriah is thought, Yetzirah speech and Asiyah action.
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And there is a further level: “Your thoughts are very deep,” etc., that is, thought, speech and action
that are above intellect. And in the same way will be understood the revelation of the level that is
above the river, etc.
Above ordinary thought, speech and action there is a deeper level, “Your thoughts are very deep”: thought,
speech and action that are above intellect, which the discourse on “Return, O Israel” connects with Adam

Kadmon, the first and highest level of emanation, called “the primordial thought.” The revelation of what is
above the river is to be understood in the same way.
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And the meaning of “with the might of His spirit (rucho)” can be explained according to what our
Sages, of blessed memory, said on the verse “And the spirit (ruach) of G-d hovered over the face of
the waters”: this is the spirit of the King Mashiach, as it is said, “And the spirit of Havayah shall rest
upon him” ([Midrash] Rabbah, Bereishis, section 2, and at the beginning of Tazria).
Ruach means both “wind” and “spirit.” In Isaiah’s plain sense it is the strong wind with which G-d dries the
river; the Alter Rebbe reads it through the Midrash, which says that “the spirit (ruach) of G-d hovered over

the face of the waters” is the spirit of King Mashiach, of whom it is said, “the spirit of Havayah shall rest

upon him.” So the “spirit” that strikes the river is Mashiach’s spirit.
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Now, of Moshe it is said, “For I drew him out of the water,” and he is from the level of the upper wa-
ters, from which come the drawings-down of the Torah that is revealed to us, like water that de-
scends from a high place to a low one.

Moshe was named “for I drew him out of the water”: his root is in the upper waters, the source of the re-

vealed Torah. The Torah is compared to water, which flows from a high place to a low one, and so the re-
vealed Torah comes down to us.
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But the inner dimension of the Torah is the level of “And the spirit of G-d hovered over the face of
the waters,” above the level of water, etc. And of this it is said, “And He will wave His hand over the
river,” which is the level of water, “with the might of His spirit (rucho),” what is above the level of
the water; and through this, “And He will strike it,” etc.

The inner dimension of the Torah is the “spirit” that hovers above the waters, above the level of water. So the

river, which is water, is struck “with the might of His spirit,” a level above water, and split into seven
streams.
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And this is drawn down through teshuvah (return), which is also the level of “And the spirit shall

return to G-d,” as is written on the verse “Listen, O heavens,” etc.; and “a spirit brings a spirit and

draws down a spirit,” to bring about “And He will wave,” etc., “with the might of His spirit,” etc.
This higher revelation is drawn down through teshuvah, the return of the soul to its source, “And the spirit

shall return to G-d.” In the Aramaic saying the text quotes, “a spirit brings a spirit”: the spirit a person raises
up draws down a spirit from above, “the might of His spirit.”
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Compassion and the Torah
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4. To explain further the connection of “And He will strike it into seven streams” specifically with
the revelation of the inner dimension of the Torah that will take place in the Future: the explana-
tion is according to what is written in the discourse beginning “And Lavan rose early,” mentioned
above, that the attribute of Yaakov our father, peace be upon him, is the level of the supernal com-
passion, Tiferes (beauty) of Atzilus;

The fourth section explains why the revelation of the Torah’s inner dimension is tied to the seven streams,

the Patriarchs and Matriarchs. It starts from the discourse on “And Lavan rose early”: Yaakov’s attribute is
the supernal compassion, Tiferes of Atzilus.
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that is, that even upon all the higher worlds compassion applies and is relevant, etc. And the rank
of the tribes, “those who came out of Yaakov’s loins,” is a rank below his;

Yaakov’s compassion is so lofty that it extends even to the higher worlds, for even they are lowly in compari-
son with G-d. The tribes, his children, stand a rank below him.
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that is, to arouse great compassion upon the spark of G-dliness that dwells in one’s soul, how it has
descended so wondrously low, etc.; for compassion is according to the measure of knowledge
(daas), etc. (And see what is written at the end of the discourse beginning “The one lamb you shall
offer in the morning,” etc.)

Their compassion is the one the Tanya describes: to arouse great compassion for the spark of G-dliness in

one’s own soul, which has fallen so far from its source. Compassion is in proportion to knowledge: the better
one knows how high the soul’s source is, the more one feels its fall.
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From this will be understood why the splitting of the Sea of Reeds was into twelve sections, for the
twelve tribes: because now there applies the compassion of the tribes over the descent of the soul

into the body, etc.,

That is why the sea split into twelve, for the twelve tribes: in our time, the compassion that applies is the
tribes’ compassion for the soul that has come down into a body.
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for in the World of Asiyah (Action) the hiddenness and concealment are very great, which is not so

in the higher worlds, as is known from the matter of “I also made it,” etc.

The physical World of Asiyah hides G-d most of all, which is why the soul’s descent into it calls for such com-
passion; the higher worlds do not hide Him so much. “I also made it” is read as the World of Asiyah, the low-

est of the three verbs of creation.
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But in the Future, when the World of Asiyah will be refined, and “the glory of Havayah will be re-
vealed,” so that the revelation in Asiyah will be as [it is| above, then this compassion over the de-
scent into Asiyah, more than into Beriah, will no longer apply; rather, [there will be|] the compas-
sion of the Patriarchs themselves, in that even upon the higher worlds compassion applies and is
relevant, etc.

In the Future, when Asiyah is refined and “the glory of Havayah will be revealed” in it as it is above, there will

be no special cause for compassion over the descent into Asiyah rather than into Beriah. What will remain is
the compassion of the Patriarchs themselves, which extends even to the higher worlds.
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Now, just as through the arousal from below of the tribes’ compassion one draws down an arousal
from above of a compassion that is higher still, that is, the compassion of the Patriarchs

themselves,

The tribes’ compassion is an arousal from below, a human initiative, and it draws down an arousal from
above: the higher compassion of the Patriarchs.
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as, by way of analogy, with the branch (shevet) of a tree that one bends down, whereupon the whole
tree itself is drawn along through this; and through this the revelation of G-dliness is drawn down
by means of the Torah and mitzvos; and this is the drawing-down that comes through the Torah
that is before us, the drawing-down of the higher Chochmah (Chochmah Ila’ah), etc.,

It is like bending one branch of a tree, which pulls the whole tree with it; shevet means both “tribe” and

“branch.” So the tribes’ compassion draws the Patriarchs’ compassion after it, and through it G-dliness is
drawn down by the Torah and mitzvos, the higher Chochmah contained in the Torah we have.
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and as is explained elsewhere, at the end of the discourse beginning “Who has counted the dust of
Yaakov,” that the drawing-down of the Torah is through the level of the compassion of Yaakov, and
as [will be explained] below;
The Alter Rebbe refers to the end of the discourse on “Who has counted the dust of Yaakov” in Likkutei
Torah, Balak, which explains that one merits the light of the Torah through Yaakov’s attribute: arousing

great compassion on one’s own soul, for the name Yaakov is read yud-akev, compassion for the yud, the
higher Chochmah, that has fallen to the “heel.”
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so in the Time to Come, through the revelation of the compassion of the Patriarchs themselves in
all the souls of Israel, they will draw down through this an arousal from above from the level of the
great compassion of Arich Anpin, which is above even Chesed, Gevurah and Tiferes of Atzilus; as it
is written, “And with great compassion I will gather you,” and it is written, “But My kindness shall
not depart from you,” “My kindness” specifically, etc.
In the Time to Come, the compassion of the Patriarchs themselves, revealed in all the souls of Israel, will
draw down an arousal from above from a still higher source: the “great compassion” of Arich Anpin, the di-

vine will, above the attributes of Atzilus. Isaiah speaks of it: “with great compassion I will gather you,” and
“My kindness shall not depart from you,” with the stress on “My kindness,” G-d’s own.

likuteitorah.com/likkutei-torah/tzav/12/ 30



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

N9 MPORT NN .'I’?Y?:'?W [Axnono Rl D1 M2 ROW TNINT NOM%ID NIDANT w1 O
48 NPT AU DY YY (75725 0101 10 man 1nky| SMARY 17 [Am75 2] Pl [77t o2 5y1] 1’03

And through this the revelation of the inner dimension of the Torah will be drawn down, which is
the level of Mocha Stima’ah, which is above the Chochmah of Atzilus, etc. And according to this one
may explain what our Sages, of blessed memory, said: “The Tree of Knowledge was wheat.”

Through this the inner dimension of the Torah, rooted in Mocha Stima’ah above the Chochmah of Atzilus,

will be revealed. The same idea explains the Sages’ saying that the Tree of Knowledge was wheat.
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But this is difficult, for elsewhere it is explained that “wheat” (chitah) is the twenty-two letters of
the Torah; so how is it called the Tree of Knowledge? But the explanation is as explained elsewhere,
in the discourse beginning “At the time that Israel put ‘we will do’ before ‘we will hear,’” that the
Written Torah is the Tree of Life, while the Oral Torah is called in the Zohar “the tree of good and
evil.”

The difficulty: elsewhere “wheat” (chitah, vn) is said to be the twenty-two letters of the Torah, for its letters
add up to twenty-two (ches 8, tes 9, hei 5); how then can the Tree of Knowledge be wheat? The answer comes
from the discourse on Israel’s putting “we will do” before “we will hear”: the Written Torah is the Tree of
Life, and the Zohar calls the Oral Torah “the tree of good and evil.”
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Not that it is, G-d forbid, the Tree of Knowledge of good and evil, for the Oral Torah is Malchus of
Atzilus, in which “He and His vessels are one.” Rather, it means that it vests itself in order to refine
the Tree of Knowledge of good and evil, which is kelipas nogah (the glowing husk),

This does not mean that the Oral Torah is itself good and evil, G-d forbid: it is Malchus of Atzilus, entirely
one with G-d (the Tikkunei Zohar, cited in the notes, calls Malchus the “mouth,” the Oral Torah). It bears the
name because it clothes itself in the work of refining the Tree of Knowledge, kelipas nogah, the “glowing
husk,” the mixed realm in which good can be separated from evil: what is permitted and forbidden, pure and

impure.
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as is explained at length in Iggeres HaKodesh, in the letter beginning “In the Raaya Mehemna,
Parshas Naso: ‘And the wise shall shine,’” etc.

This is explained at length in Iggeres HaKodesh 26 of the Tanya, which opens with the Raaya Mehemna, a
section of the Zohar: the inner wisdom of the Torah, the Zohar, is the Tree of Life, while the laws of forbidden

and permitted, impure and pure, are called the tree of good and evil.

N9°2w3) 0%°0 7Y R o> avn *.on® avn 09% 73wa 2°n3 [ansaw Amnal 9*2WN3 03 1M
%, (>Mpna 92 1t 97y K¥Na W) 10 09AWwA 097272 IwaPN APTRhNw mMNwRY mme

Now, of the Written Torah, too, it is written, “When I break for you the staff of bread.” “The staff of
bread” is the Tree of Life, and with the breaking of the first Tablets it descended and became vested

in physical matters, etc. (as is explained elsewhere on this verse, in Parshas Bechukosai).

The Written Torah also came down. “When I break for you the staff of bread” is, in its plain sense, a curse of
famine; read through its words, “when I break” alludes to the breaking of the first Tablets, after which “the
staff of bread,” the Torah, the Tree of Life, descended and was clothed in physical matters, as Likkutei Torah
on Bechukosai explains.
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That is, for the whole Oral Torah receives from the Written Torah, and it is the explanation and

commentary of the Written Torah.

The Written Torah came down because the Oral Torah, which deals with physical matters, receives from it
and is its explanation.
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Therefore Adam, the first man, before the sin, was above this level of refining the Tree of
Knowledge of good and evil, as is written in Sefer HaGilgulim, chapter 19, that Adam before the sin
was this level of Mashiach, and above the rank of Moshe (and see what is written on the verse “Be-
hold, the man has become like one of us,” etc.).

Adam before the sin stood above this whole work of separating good from evil. Sefer HaGilgulim says that
before the sin Adam had the level of Mashiach, above Moshe.
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Now, his abode was in Gan Eden, of which [it is written], “And a river goes out from Eden,” etc.; that
is, to draw down the level of Eden itself;

His dwelling was Gan Eden, watered by the river that goes out from Eden; that is, it drew down Eden itself.

12193 9735 NPNIR AR T9YRD 3T YR 1OWR Y (xisb eave] PP 9N 1IN0 NoRtID RIM
2199773 7Y 170 A7

and this is the inner dimension of the Torah, which will be revealed in the Time to Come through
Mashiach, and which is above the level of letters, as [explained] above regarding “And He will wave
His hand over the river,” etc.

Eden is the inner dimension of the Torah, above letters, which Mashiach will reveal when G-d “waves His
hand over the river.”
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And from all this will also be understood the waving of the two loaves upon the two lambs on the
festival of Shavuos. For the two loaves are the Written Torah and the Oral Torah, and the lambs are
the level of compassion, the attribute of Yaakov;

From all this the Shavuos offering will be understood, in which the kohen waved the two loaves together with

the two lambs. The two loaves are the Written and the Oral Torah, and the two lambs are compassion,
Yaakov’s attribute.
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for through drawing down this compassion one draws down the revelation of the Torah, which is
the level of bread; as it is written, “And I carried you on eagles’ wings,” which is the level of com-
passion, and through this, “And I brought you to Me” (and see what is written on the verse “When
you raise up the lamps,” in the explanation of the matter of “My tears have been my bread,” etc.).
The Torah is “bread,” and compassion brings it down: “I carried you on eagles’ wings,” which is compas-
sion, led to “I brought you to Me” at Sinai. In Likkutei Torah, Beha’aloscha, the Alter Rebbe explains “My

tears have been my bread”: through tears of bitterness over the darkness that hides G-dliness, one merits
“bread,” the Torah.
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But the waving of the bread and the lambs is to elevate the Torah, which is the level of the bread of
wheat, and to bind it and join it with the Infinite Light (Or Ein Sof), blessed be He, the level of the
supernal Eden itself; and likewise to elevate the compassion of the Patriarchs to their source and
root, the level of the great compassion, etc.

The waving lifts the Torah, the “bread of wheat,” and binds it to the Infinite Light, the supernal Eden itself;
and it lifts the Patriarchs’ compassion to its source, the great compassion.
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(And see what is written on the subject of this elevation in the discourse beginning “‘Remember’
and ‘Keep’ were said in one utterance,” and there, in the discourse on the subject of “The
Patriarchs are themselves the chariot.”) And therefore there are thirteen rules (middos) by which
the Torah is expounded, corresponding to the Thirteen Attributes (middos) of Compassion.

That is why the thirteen rules by which the Torah is expounded correspond to the Thirteen Attributes of

Compassion: the Torah is drawn down by compassion and returns to it. The text refers to the discourse on
“Remember” and “Keep,” which speaks of elevation and drawing down.

SECTION 6 - 117-20

The tongue of the Sea of Egypt
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5. And this is [the meaning of] “And Havayah will destroy the tongue of the Sea of Egypt” (Isaiah,
chapter 11). The Radak explains that this is the river of Egypt, which is the Nile; and so it is written
in the Metzudos.

The fifth section turns to the first half of Isaiah’s verse: “And Havayah will destroy the tongue of the Sea of

Egypt.” The Radak (Rabbi David Kimchi) and the Metzudos explain this “sea” as the river of Egypt, the Nile,
which the Radak calls Shichor.
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And this is what is written, “And from there it divides and becomes four heads. The name of the
one is Pishon,” and Rashi explains, “It is the Nile, the river of Egypt,” etc.

The Nile is one of the four rivers that come out of Eden: Rashi identifies Pishon, the first of them, with the
Nile.
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And so it is written in the Zohar, Part I, Lech Lecha, folio 81b: that this is why it is said, “Like the
garden of Havayah, like the land of Egypt,” because one of the four rivers that go out from Gan

Eden is drawn there, namely, “The name of the one is Pishon,” etc.

The Zohar explains in the same way why the Torah compares Egypt to “the garden of Havayah”: one of the
rivers of Gan Eden, Pishon, flows there.
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And in Parshas Chayei Sarah, folio 125, end of side a, it writes: “What is ‘The name of the one (ha-
echad) is Pishon’? The special one (ha-meyuchad) among them all,” etc., “and therefore the wis-
dom of Egypt was greater than [that of] all the world,” etc.

The Zohar reads “the one” (ha-echad) as “the special one”: Pishon is the choicest of the rivers, and that is
why the wisdom of Egypt surpassed that of the whole world.
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For of the praise of Shlomo it is said, “And the wisdom of Shlomo surpassed,” etc., “and all the wis-
dom of Egypt” (I Kings, chapter 5).

The proof is the praise of Shlomo, whose wisdom exceeded “all the wisdom of Egypt”; Egypt’s wisdom was
the measure to be surpassed.
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That is because the root of this river is drawn from the river that goes out from Eden, which is
Chochmah and Binah, etc. And this is what they said, “There are waters that raise up wise men,”
etc. (and see [Midrash] Rabbah, end of Parshas Balak, “There are springs,” etc.; and see the Ramaz,

Parshas Chayei Sarah, there);

Egypt’s wisdom comes from its river, whose root is the river that goes out from Eden, Chochmah and Binah.
As the Zohar puts it, there are waters that raise up wise men; the text also refers to the Midrash at the end of
Balak, “There are springs,” and to the Ramaz on Chayei Sarah.
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and see Me’orei Or, the letter dalet, section 25: “The four rivers are Abba and Imma, Z’eir Anpin
and Nukva; Pishon is in Abba, from the expression pushu vesagu (they increased and multiplied),
for the abundance of the flow descends from Chochmah: ‘You made them all with wisdom,’” etc.
(And see on this the Tikkunei Zohar, tikkun 54, folio 91a.)

Me’orei Or, a Kabbalistic lexicon, assigns the four rivers to Abba and Imma, Z’eir Anpin and Nukva, with
Pishon in Abba, that is, Chochmah, the source of abundance, as in “You made them all with wisdom.” The

text also points to the Tikkunei Zohar on this.
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But nevertheless, since it is said of them, “And from there it divides and becomes four heads,” then
they are the source of the separate worlds, as is written in the Zohar, Part I, Vayeitzei (folio 158a):
“And from there it divides,” etc., “mountains of separation,” etc.

Still, the verse says of the four rivers that from there the stream “divides,” so they are the source of the sepa-

rate worlds; the Zohar on Vayeitzei calls them “mountains of separation.”
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And this is why it is called “the tongue of the Sea of Egypt (Mitzrayim)”: the meaning of Mitzrayim
is from the expression meitzarim (straits) and boundaries,

That is why the prophet calls the Nile “the tongue of the Sea of Mitzrayim”: Mitzrayim, Egypt, is related to
meitzarim, straits and boundaries.

likuteitorah.com/likkutei-torah/tzav/12/ 36



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

237 5112 KIT NIPAMA2 T NP 17 IR PPN RN YORAD PR 1 1D D123 05ya na 1w
"9 [gy 193] 7D 12T WD RN NS TID° QWRY DI 573 M0 1A

for they are the level of what has limits, like “from the earth to the firmament is a journey of five
hundred years”; both in the physical and in the spiritual, it is the level of a strait and a boundary,
etc. And therefore it is called “And from there it divides,” to appear as a something (yesh) and a
thing unto itself, etc.;

The four rivers are the source of all that has limits, as the Sages measure the distance from the earth to the

firmament as a journey of five hundred years. Physical and spiritual things that come from them alike have
bounds, and so they appear as separate beings.
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that is, they are the source of the flow for the coming into being of Beriah, Yetzirah and Asiyah, etc.
For they receive from the level of speech, and speech in a human being goes outward, to be a thing
separate from him.

They are the source of the flow that creates Beriah, Yetzirah and Asiyah, because they receive from speech,
and speech by its nature leaves the speaker and becomes something separate from him.
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And although above there can be nothing outside of Him, may He be blessed, that is [as things are]
before Him, may He be blessed; but in relation to the created beings there are many contractions
(tzimtzumim), until it is as if they are separate things, etc.

Above, nothing is truly outside G-d; separateness exists only from the standpoint of the created beings,

through many contractions that make them seem separate.
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the
meaning of “And their wings were separate (perudos),” etc., [said] of the chayos (living creatures)

of the chariot, etc., because they are drawn from the four origins (motza’os) of speech, etc.

So in Ezekiel’s vision the wings of the chayos, the angels that bear the divine chariot, are “separate,” because
they are drawn from the four origins of speech, and speech produces separate things. In Likkutei Torah,
Bamidbar, on “And you shall count for yourselves,” the Alter Rebbe explains that their life comes from
Malchus, “the breath of His mouth,” which divides into the four camps of angels as the breath of speech di-

vides among the organs of the mouth.
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But in the Time to Come, as it is said, “And the glory of Havayah will be revealed, and all flesh to-
gether will see that the mouth of Havayah has spoken” (Isaiah, chapter 40)

But of the Time to Come Isaiah says that “the glory of Havayah will be revealed, and all flesh together will see
that the mouth of Havayah has spoken.”
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(and see on this [Midrash] Rabbah, Parshas Vayikra, section 1; Zohar, Part II, end of Parshas
Mishpatim, folio 126a; and Torah Ohr, Parshas Lech Lecha, in the discourse beginning “And your

name shall no longer be called Avram”),

The Midrash on Vayikra contrasts this with the present, when the Shechinah is revealed only to individuals;
the Zohar, at the end of Mishpatim, says that in the Future all will see G-d’s glory eye to eye. The text also
refers to Torah Ohr on Avram’s change of name.
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that is, that there will be a revelation of the level of the supernal speech as it is with Him, may He be
blessed,

The meaning is that the supernal speech will be revealed as it is in G-d Himself.
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where the speech that issues from Him is not something separate, like the speech of a human be-
ing, but is united in absolute unity with His essence and being, may He be blessed, even after His
speech, may He be blessed, has gone forth into actuality in the creation of the worlds, just as it was
united with Him before the creation of the worlds, etc. (as is written in Sefer Shel Beinonim [the
Tanyal, chapter 21).

There, unlike a person’s speech, which leaves the speaker, it is not a separate thing: as the Tanya explains in

chapter 21, G-d’s speech remains united with His essence even after it has gone forth to create the worlds,

exactly as before creation.
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And this is the meaning of “And [all flesh] will see,” etc., “that the mouth of Havayah has spoken”:
that is, that there will be a revelation of the supernal speech as it is on the level of the very “mouth
of Havayah,” where the speech is united with His essence and being, may He be blessed; so will
this revelation be below, and “all flesh together will see” this revelation.

So “that the mouth of Havayah has spoken” means that the speech will be seen below as it is in “the mouth of
Havayah,” united with His essence. All flesh will see this.
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And through this there will be a revelation of His unity, may He be blessed, which is in the World of
Atzilus, below as well, in Asiyah; as it is written, “On that day Havayah will be One and His Name
One” (and see what is written on this at the end of the discourse beginning “To the conductor, on
the Sheminis”).

Then the unity that is open in Atzilus will be revealed even in Asiyah, as Zechariah says, “On that day

Havayah will be One and His Name One.” The text refers to its discourse on “To the conductor, on the
Sheminis” for more on this.
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Therefore at that time there will be no need for the level of the four rivers mentioned above, from
which the flow comes in the manner of “And from there it divides”; rather, there will be a revela-
tion and drawing-down of the very river that goes out from Eden, which is above the level of “And

from there it divides.”

There will then be no need for the four rivers, through which the flow comes in a way that “divides” and cre-

ates separate beings; instead the very river that goes out from Eden, above the division, will be revealed.
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And this is “And Havayah will destroy the tongue of the Sea of Egypt,” which Targum Yonasan [ren-
ders] “and He will dry up,” etc.

That is the destruction of “the tongue of the Sea of Egypt,” which the Targum renders “He will dry up”: the

dividing channel will no longer be needed.
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And not only that, but “And He will wave His hand over the river,” that is, the very river that goes
out from Eden, before the level of “And from there it divides,” etc., “and He will strike it into seven
streams,” as explained above.

Beyond removing the Nile, G-d will “wave His hand over the river” itself, the river of Eden before it divides,
and split it into seven streams, as explained earlier: through the Patriarchs and Matriarchs.
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But one may further say that the intent is that the seven streams are the seven lower [Sefiros], that
is, the emotive attributes (middos) and speech, in which and through which the flow is drawn
down; and the river is Binah (understanding), which is above the emotive attributes; and this is the
Fiftieth Gate of Binah, which is not comprehended at all.

A further interpretation: the seven streams are the seven lower Sefiros, the emotive attributes and speech, in

which and through which the divine flow descends. The river is Binah, above them, and specifically its
Fiftieth Gate, the highest level of understanding, which cannot be grasped at all.
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And the emotive attributes and the speech receive from there only a mere radiance, as is known
from the matter of “Who created these,” etc.; and see what is written on this on the verse “These
are the accounts of the Mishkan, the Mishkan of Testimony.”

The emotive attributes and speech receive only a glimmer from Binah. This is the teaching on “Who created

these”: in Kabbalah “Who” (Mi) stands for the hidden level, Binah, and “these” (Eleh) for the revealed attrib-
utes it brings forth; the text refers to the discourse on “These are the accounts of the Mishkan.”

likuteitorah.com/likkutei-torah/tzav/12/ 40



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12 ﬂij‘? 1791 M7 0°Y2 TN T7}7 17° 7°am...

TWNI AREY I 9N22 PRAT IRT ANIRY 13957 P00o0NI AYAwD 119 MR (x5 Ty 2P
RPAT2 I (o] 297) 19 $7°22 0993071 0°RAT 2T MITAN AW [(nnnnn ) N7 N2 TRanT
7 (R?Y 2717 NOWRAD [x o ama)

And of the Time to Come it is said, “And He will strike it into seven streams”: that is, that the very
light that shines in the level of the river itself will be drawn down and revealed in the level of the
seven lower [Sefiros|, which are the emotive attributes and the speech that shine and are revealed
in Beriah, Yetzirah and Asiyah, etc. (And see on this the Zohar, Part I, Bereishis, folio 52a.)

In the Future, “He will strike it into seven streams”: the very light of the river, Binah itself, will flow into the

seven attributes and speech and be revealed in the lower worlds. The Zohar on Bereishis describes seven

lights that strike the sea on seven sides, each side dividing into seven streams.
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And this is the meaning of “And the earth shall be full of the knowledge of Havayah, as the waters
cover the sea,” etc.

This is the promise that “the earth shall be full of the knowledge of Havayah, as the waters cover the sea”:
the knowledge of G-d will fill even the lowest level, as water covers the bed of the sea. Earlier in Tzav the
Alter Rebbe ties this verse to the Mishkan and its offerings, which draw down the light that encompasses all
worlds as it will be revealed in the Future.

292 (%P IR 0°927 92 27y ' nRap w1 11272 0031 00 YD AR T 00N 1PAyn T 100)

(And see further on the subject of “And Havayah will destroy the tongue of the Sea of Egypt” in

[Midrash] Rabbah, at the beginning of Koheles, on the verse “Vanity of vanities, said Koheles.”)

The maamar closes by pointing to the Midrash at the beginning of Koheles, on “Vanity of vanities,” for more
on “the tongue of the Sea of Egypt.”
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IN ONE'S AVODAH

The maamar names two ways of drawing down the future revelation: teshuvah, the spirit returning to G-d,

which brings down “the might of His spirit”; and compassion, arousing great compassion for the spark of

G-dliness in one’s soul that has come down so far, an arousal from below that draws down the higher com-

passion of the Patriarchs. Our deeds now, the mitzvos and Torah study, are what bring about the rectifica-

tion that will be revealed in the Time to Come.

QUESTIONS FOR DISCUSSION

1.

Why does speech conceal what it carries, and how is the concealment of thought different from that of
speech?

. Why did the sea split into twelve paths, while the river will be struck into seven streams?

. What is the difference between hearing and seeing, and how does the Arizal’s experience on Shabbos il-

lustrate it?

Why must Mashiach’s teaching be the inner dimension of the Torah rather than its revealed laws?

. How does compassion for one’s own soul draw down the Torah, and what will the compassion of the

Patriarchs draw down in the Future?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

2737 5y 17 APIm

The note points to two places in this collection of the Alter
Rebbe’s discourses that treat “And He will wave His hand
over the river.”
KEHOT'S NOTE
TINRA WYY K ,0D7 MT°0 07 °Y .737 Y NPWIAR-T"ATR "R ORI
1°2 wADAT IR QWT RWN — %1 777 OR9 .X”970 0nm .27
.0% M

“And Havayah will destroy the tongue of the Sea of Egypt,
and He will wave His hand over the river with the might of
His wind, and He will strike it into seven streams, and lead
[them] across in shoes.” Isaiah foretells the ingathering of
the exiles: as at the Exodus, G-d will split the river, the
Euphrates, into seven shallow streams that the returning
exiles can cross on foot. The maamar reads the river as a
level above the sea and the seven streams as the Patriarchs
and Matriarchs, and later reads ruach, here the wind that
dries the river, as the spirit of Mashiach (context:
Steinsaltz Tanakh).

Isaiah 11:157"0:8"> 171°yw°

Mam MmN o%ya 1@;0"7}] 172 91 078D ﬁw’? DR 7 oMnm
:0°9¥32 TN 09 1YY

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mabn. .o
Kehot’s note points to Zohar III, 256b for these words.
Zohar III, 256b2 111 2mt

KEHOT’'S NOTE
22,127 27 ARA

Wyl DONW N 9373

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The psalmist prais-
es G-d as the Creator, who made the heavens by His word
alone; the verse shows that creation came about through
divine speech, which the Alter Rebbe identifies with
Malchus.

Psalms 33:6":377 0°2°11n
10823723 1B M2 rya oY T 13712
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

likuteitorah.com/likkutei-torah/tzav/12/

5 MR o

“And G-d said, ‘Let there be light,” and there was light.”
One of the Ten Utterances of creation; the maamar links it
with Chochmah.

Genesis 1:32X n"wR12

IR IR 27 DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

6 QTN2 27Ty 1Y

The note records that this passage of the maamar, the
analogy of speech in a human being, is quoted there.
KEHOT'S NOTE
.27y 1790 1702 Rm yop

PARAGRAPH 2

7 QTIPR QoM NI TR

The note records that where this passage is quoted in Sefer
HaMaamarim 5638, there is an addition after the words
“the learner is wise beforehand.”
KEHOT'S NOTE
.90 w0 ow 191N o2

8 “Your teeth are like a flock of ewes that have come up from
the washing, all of them paired.” The beloved praises his
bride’s beauty; these are the opening words of the Likkutei
Torah discourse on Shir HaShirim to which the Alter
Rebbe refers.

Song of Songs 6:61:" 0°7°Wi W

PR 1701 NiRRNR D93 ASMIIR YU 00700 19D T
072

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9 2°%mn TyYs AW 1772

The discourse explains that the flow from G-d that gives
life to the Sefiros and all the worlds is called “hairs”: what
is drawn into the worlds is only like the light that passes
through the hollow of a hair, which does not touch the
essence.
KEHOT'S NOTE
790RY 7,17 wrnw nph

10 | “For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be pure.” The Yom
Kippur verse on which the Alter Rebbe’s explanation in
Likkutei Torah, Acharei, is built.

Leviticus 16:30°2:11 X7p™
70N 1 %197 D2°NRVA P31 DINK VY 072y 7D’ M7 0P
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1 pl>Liy ity =) R

There the Alter Rebbe explains that the Torah’s root is in
Mocha Stima’ah of Arich Anpin, called an inner light,
while the mitzvos stem from its “skull,” a surrounding
light; and that Abba and Imma are called “hidden” be-
cause they are covered by the beard of Arich Anpin.
KEHOT'S NOTE
7,19 7R 0Pt

12 23179y MTINT PP .. 079 1A

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5638.
KEHOT’'S NOTE
.2°°y 1”270 n”o IR

PARAGRAPH 3

13 ooy 2705 0o Y

Another discourse of the Alter Rebbe, to which the note
points for the sea split into twelve parts.
KEHOT'S NOTE
,21° 1Pwa XN9°0n (A 977131) 27mE KT .0 ,19p 87900 e XA
117y R-117%70 2o .T?’NW VI7°Y R0 NPWIR-T7ATR "INKRND ART .10
R

14 ooyp 2™
On “Who split the Sea of Reeds into parts (ligzarim),”
Rashi writes: “Twelve splits for twelve tribes.”

Rashi on Psalms 136:132>:17%p 0°%°1n 5y >"wA
:0°0aw 277 0°yIp 270 .00

asunder In twelve pieces for the twelve tribes.

On Your Way (Public Domain) - The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

15 ey oom ap2 2
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
7,7 2-0%m°1 "1t

16 Shlomo’s great bronze basin, called “the sea,” stood on
twelve oxen, three facing each direction, “and the sea was
upon them, above.” The maamar reads the twelve oxen as
the angels of Beriah, with Malchus, the “sea,” above them.

II Chronicles 4:4°7:"7 2 0°2°11 *127

T oD AwiYA nNiDY 0o1D MURY Tp3 by Doawthy TRiy

“22) mpynn DRy 0NN AT 0B AYRYY N2 DB YRR
D72 BINY

It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/12/
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“And a river goes out from Eden to water the Garden, and
from there it divides and becomes four heads.” Here the
four heads illustrate the four camps of angels; later the
maamar builds its teaching on this verse.

Genesis 2:10:2 n°wR12

:DPWRT NYIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 NPWR2

QY97 7 1Y DOV 2

“The children of Israel shall camp each man by his ban-
ner, with the insignia of their fathers’ house.” The chapter
goes on to place three tribes under each of the four
banners.
Numbers 2:2°2:’2 72712
-5IR? 2920 TaIn PRI 12 1M DNAR N°27 NN 193770y UOR
32 7YIn
’The children of Israel shall pitch by their fathers’houses;
every man with his own standard, according to the ensigns;
a good way off shall they pitch round about the tent of
meeting.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S9°K1 32,2927 XA

5392191 17070 A w5 152 15

Expounding the twelve oxen beneath the “sea,” the Zohar
says that the twelve tribes stand in four banners, three to
each side, like the three joints in each arm and each thigh,
twelve in all, “and the body of the Shechinah is upon
them”: “and the seawas upon them.”

Zohar, Vayechi 64:651-65:661-X”11n:7"0 °1”

X"0N:7"0

P lrity B iole]

N”Y R”1277 5111’2 9m2 wrnd
The Tzemach Tzedek’s explanations of the Zohar, to which
the note points for this passage of the Zohar on Vayechi.
KEHOT'S NOTE
.2 ,K% TMBYna e 1apS 03 95t T A0 'Y R-3780Y AR XY

Yosef’s dream: “And behold, we were binding sheaves in
the field.” The opening words of the Torah Ohr discourse
to which the text refers.
Genesis 37:7°1:1"% N°wx12
MIEI0 MR MR MIM ATET N2 DK D7HPNR MK NI
PIRPR? [INYM D2NRYK 137300 13M
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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23

24

25
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“Yehudah, you, your brothers shall acknowledge.”
Yaakov’s blessing of Yehudah, the opening words of the

Torah Ohr explanation that the text cites.
Genesis 49:8'1:07 N°wWKR12
SR 232 77 NOAY? PIX AW AT POX P AAR AP
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55T RIYUW D199 TN 9D
On “Her husband is known in the gates,” the Zohar teach-
es that G-d is known to each one according to what he
measures in his heart; the Kehot note points here for the
phrase “each one according to his own measure.”
Zohar I, 103b2 ,3p R”mt
KEHOT'S NOTE
.2 ,2P X7 AR

“These are the accounts of the Mishkan, the Mishkan of
Testimony.” The opening words of the Likkutei Torah dis-
course on Pekudei to which the text refers.

Exodus 38:21x"2:1"% nminw

T3 0?7 NT2Y 7Y "B70Y TpB TR NTYT 19U 19WRT TIPD 9K
737 TN R

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0 PVaw DOVaw 1Py aww

“For there the tribes went up, the tribes of Yah, a testimo-
ny for Israel, to give thanks to the Name of Havayah.” The
psalmist describes Jerusalem, to which the tribes go up on
pilgrimage; the discourse on Pekudei reads their going up
as the ascent of the tribes of Beriah to their root in Atzilus.
Psalms 122:4°7:275p 0°2°1n
N oY NITRY PRI MTY ARTLAY D0V 19y DUy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

26

Kehot’s note points to Isaiah 11:15 for these words.
Isaiah 11:157"0:8 11°yw°
M2 IMT 02Y32 73Ty 3T AP 0%RTD? 1YR DR R oM
D912 TITM 0020 Y2
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Explaining the psalms of Hallel, the Gemara lists the
events they mention: the splitting of the Sea of Reeds, as it
is written, “The sea saw and fled”; the Giving of the Torah,
as it is written, “The mountains danced like rams.” From
this the maamar learns that the splitting of the sea pre-
pared for the Giving of the Torah.

Pesachim 118a:151”v:X 1”°p 0°non

SN0 02 NYIRY ORI PRIRY NN¥D” :N3T ,077%R XYY

.”D’T?’?SZ} TP 0”177 :2°N37 ,77IR 1AR °01M AR 0% 122007
21387 72087 2037 .00 10N

William Davidson, Vocalized Aramaic (CC-BY-NC)

179 Q%977 0117 AR 291

“The sea saw and fled, the Jordan turned back; the moun-
tains danced like rams, the hills like young sheep.” The
psalm of the Exodus, said in Hallel, pictures the sea and
the mountains fleeing and dancing before G-d’s presence;
the Gemara reads the two verses as the splitting of the sea
and the Giving of the Torah.

Psalms 114:3-47-3:7°p 0°2°1n
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The sea saw it, and fled; The Jordan turned backward. The

mountains skipped like rams, The hills like young sheep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1D 770 IR PYORD L L DUINGDY

The note quotes Yahel Or: “And Rashi explains, as it is
said, ‘Why do you leap, O high-peaked mountains,’ etc.,”
the verse through which the dancing mountains are linked
with Sinai.
KEHOT'S NOTE
21N °°Y MK 21 — 10 0211333 00N Iarahl 2 AR YwIm”

T1 1M ITON QW IWR

The letter opens with these words and glosses them: the
Ten Sefiros of Atzilus, where “His life-forces” are the lights
and “His vessels” the vessels, all of them G-dliness, which
is not so in Beriah, Yetzirah and Asiyah; it then asks how
the Infinite can be one with the vessels.
KEHOT'S NOTE
.Ow> 2 1IP°221 1NN D 70 PUIAR XA

NPT DUM2aR 1URN QY MEn

There the Alter Rebbe explains that the 248 command-
ments become “248 limbs of the King,” that is, 248 vessels
for the emotive attributes of Atzilus, and that Torah and
mitzvos are therefore called “the way of Havayah,” the
path by which the Name Havayah is drawn into each
attribute.
KEHOT'S NOTE
.3,2 w2 Hoy 1o AR

“For as the new heavens and the new earth that I am mak-
ing stand before Me, says Havayah, so shall your seed and

45



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12

33

your name stand.” The opening words of the Torah Ohr
explanation to which the text refers.
Isaiah 66:22275:1"0 71°yw°
197 DUy 7YY "IN MK MWIN YIS U0 DRI KD 73
DY) DY Y2 12 70N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Sinai, “the sound of the shofar grew ever stronger;
Moshe would speak, and G-d would answer him with a
voice.” The opening words of the discourse to which the
text refers.

Exodus 19:19v7°:0” mnw
:2iP2 12297 DORPRT 127 YR TRR PIM 7730 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall keep the commandment, the statutes and the
ordinances which I command you today, to do them.”
Deuteronomy 7:11xX”°:t 0727
DI T8 "IN WK DVIYRI NN DPNINKY MERT NN 5100
:0niry?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

N7, 10MaT
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The words here quote Shabbat 127a:15; the passage is
shown below.
Shabbat 1272a:1570:X 1"2p nNaw
1PNITPE 22IRY ONIR ARIY OIRY 0127 39K AR 1R KM 120K
,ORY 2R T12°2 @77 19K K37 0P3Y7 17 npvp 1pm ,mia oPiva
7319 MR TINPDY L0302 DIX 1°2Y 099Y NRIM 07700 NN
H[X? — RPINR TR PR — °377] 0713
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
X190 Naw X ,X XD

2915 7215 770 TInkm

Among the deeds whose fruits a person eats in this world
while the principal remains for the World to Come are
honoring parents, acts of kindness and making peace be-
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tween people, “and the study of Torah is equal to them

all.”
Mishnah Peah 1:1°R:’R XD 11wn
m>na PRIM ,0°752m L,ARDT LYY 0P XY 07127 19K
M7 071¥3 10°Ni9D IR DTNV 07127 19K .17iR Tmbny ,0vTon
NRIM ,0°700 MR L,OK) AR T2 .KX27 0IY? I npop 1pm

:073 7312 179 TnPm 7202 07X 12 iy

These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

295w Lap® e
Rabbi Yehoshua ben Levi: “Today to do them,” and not to-

morrow to do them; “today to do them,” and tomorrow to
receive their reward.
Eruvin 22a:5-6"1-"11:X 272 1"217°Y
il TIER I WK 1NIT ORB 7 13 YW "27 MWRT 1M
— oniy? o7 ,onivy? Inn? X921 — "onivy? oivn” ,»onivy?
X 23303 72 PRI 230 KEPIPKY 730 220 8K .0 23R Y
1P 293 PR T 2WBK TR 02T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Let him kiss me with the kisses of his mouth, for your
love is better than wine.”
Song of Songs 1:2°2:°R 0°7°wn 1w
KEHOT'S NOTE
AR wnw

190 NIPOWAR CAPpRS 27y IR
Rashi explains the verse as Israel’s memory of how G-d
gave them His Torah and spoke with them face to face, and
their trust that He will appear to them again “to explain to
them the secret of its reasons and its hidden treasures.”
Rashi on Song of Songs 1:2-3"3-"2R 071w °w 7y *"v1
n” :AMINPRIY AMPA2 1°D2 NI W 1 AR NiPTWIn IpY”
ninipn U "7 10 12 1R NPT MY T7pa Cpwn 1
3793 AP NP MNP *IX AR ,AN2T PY1 00 23 By PRy
72797 °7 .0°23Y *2 "D PR 12,772 PR 10D WK Aqan0 ny
nTYo 3 NP KA 12y 1w Lannty a1y Pom 1 nwn San
,7 10 nnwn N3 5?5” MRV 172YD L1700 OY DY NRIPI TRy Ay
... I XD Y2”
Let him kiss me with the kisses of his mouth. She recites this
song with her mouth in her exile and in her widowhood, “If
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only King Shlomo would kiss me with the kisses of his mouth
as of yore,” because in some places they kiss on the back of
the hand or on the shoulder, “but I desire and wish that he
behave with me as his original behavior, like a bridegroom
with a bride, mouth to mouth.” as in Bereishis 27:26 and
Ibid. 29:11, and in many other ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) « The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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The note records that Or HaTorah cites the Yalkut, quoting
the Midrash Tanchuma, for reading this verse as speaking
of Mashiach (see Tanchuma, Buber edition, Toldos 14).
KEHOT'S NOTE
owa Uh?’?"? 9% 709 Y R-T71 D7MINR2 .O7AY YUIS DIAN2 R
oo5sownm 17T O IR 7 mMT9I0 9 TYaAR2 XmIman INT] XMIMIN
2”wnAear

4 >72y Doows man

“Behold, My servant shall be wise; he shall be exalted and
lifted up, and shall be very high.” G-d speaks through
Isaiah of His servant, who will succeed and be raised high;
the servant can be read as Israel as awhole or as one man,
and the Targum and the Midrash read him as Mashiach, as
the maamar does (context: Steinsaltz Tanakh).

Isaiah 52:1327°:2”1171°yw°

:TRM 7231 Rip) 03172 >729 273 man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Targum Yonasan renders the verse, “Behold, My servant
the Mashiach shall prosper,” and the Kehot note cites it
for reading the verse as speaking of Mashiach.

Targum Jonathan on Isaiah 52:133":27117°yw° %Y 101> 013N

Behold, my servant the messiah shall prosper, he shall be
exalted and extolled, and he shall be very strong.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase," 1871 (Pub-
lic Domain)

43 P85 QN7aNNM 1117

“‘Behold, My servant shall be wise’ is said of the moon...
‘exalted,’ from the side of the supernal light of all lights;
‘and lifted up,’ from the side of Avraham; ‘and high,’ from
the side of Yitzchak; ‘very,” from the side of Yaakov.”

Zohar I, 181b2 ,xap X”mt
KEHOT'S NOTE
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Kehot’s note points to Zohar III, 246b for these words.

Zohar III, 246b2 ;17 2°m
KEHOT'S NOTE

.2, 270 ARA
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The source of the note, which answers the question from
“no prophet arose like Moshe”: that refers to prophecy
(Rambam, Laws of Teshuvah 9:2; and among kings one
did arise, Rosh Hashanah 21b), while in the level of the
soul Mashiach is greater, and so also in Torah study, espe-
cially Mashiach’s Torah, the inner dimension, “the yechi-
dah of the Torah,” matching his bond with the collective
yechidah, whereas Moshe’s bond is with the level of

chayah.
KEHOT'S NOTE
RMIMIND D2 1721 .79°K1 3 ,LR 7w 702 .3-1 ,11 *yon 1p» X7
"PIPM IND MAN LWND Op KPW TN TAI RIT TMRORPY .0 MmN
R2W 121,191 19 17NN DT 00190, AR 1Y 10 LM 0oy
n2wn [21] 072172 573 K231 ,ARI237 NPYR? Y12 0O0M wns op
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As the note says, Or HaTorah explains this passage of
Sefer HaGilgulim.
KEHOT'S NOTE
19102 R7WN 139 °NR3 177 .70y 973 0”MIR2 17IR°2 IRT
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.M ,2 R™MN
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,0 RN

49 Sy2a0 T 2y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ORI R LT YOn nTIpY

50 19WNRN TTIPD 1PN 17T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,TOTIPD NMpY
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The note quotes the Ramaz (end of Bo, on Zohar II, 40b)
from there: Mashiach will be greater than Adam even be-
fore the sin, for the five expressions of “Behold, My ser-
vant shall be wise” correspond to the five levels of the
soul, and the level of yechidah no person has ever yet at-
tained, but Mashiach son of David will.
KEHOT'S NOTE
272y 999W° PI0DAW OB MW KWLM 19 03 IUTIRN P17A MW .20
,2°M393 12 °7 7330 DAY IRN 723 X3 0177 920w Maw® awnn 12 v°
TANNRY D 3N AR 0 1)) 09yn DR 191 XD 1997y 17°° »radw o
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.97’y R-127N
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The note records that this comment of the Ramaz in Ki
Seitzei is also quoted in Or HaTorah on Shir HaShirim.
KEHOT’'S NOTE
RN Y 2-WUAw N7TIR2 02 RN

SNNY R
“As in the days of your going out from the land of Egypt, I
will show him wonders.” The prophet has prayed for his
people, and G-d answers that He will show them wonders
as in the days of the Exodus. The verse on which the
Ramaz’s comment in Ki Seitzei is written; the maamar re-
turns to it in the next paragraphs (context: Steinsaltz
Tanakh).

Micah 7:151"0:1 191
NIRRT ARIN D280 TN ANNE D
’As in the days of thy coming forth out of the land of Egypt

Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1% MPAIT TN TRk

A parallel discussion of what Mashiach will teach, to which
the note points.
KEHOT’'S NOTE
, P R-0°001P — »”021 .°°Y 170N 17102 1718 NIRRT YW IR
S0 PR MINEYY NITA P23 ROTW M 1IN0 MR 120w 13700 R

11°12%1 1% bl

“The hidden things belong to Havayah our G-d, and the
revealed things belong to us and to our children forever,
to do all the words of this Torah.” In its plain sense Moshe
sets the hidden wrongs, which G-d alone judges, apart
from the open ones, for which the people answer together;
the maamar borrows “the revealed things” for the re-
vealed part of the Torah, given to us to know and to do
(context: Steinsaltz Tanakh).

Deuteronomy 29:28172:1”3 0°127

-5 NX niy? 0Piy=TY 1393391 439 nbam 1Rty n nanoi

NI IR 2T
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1227 N12"1

The note quotes its phrase “thousands of thousands, myri-
ads without measure,” for the multitude whom Mashiach
will teach.
KEHOT’'S NOTE
TIWY AN LYW PRD M7 0°BPR DPR 171D ANNRT YW AR
(27m90 VMNMBHPIRTD 7PN DONWRD S 107702 097) o mbrw
.42 7Y 19 7Y U wMPD — Nwrbw 1oRYN

172 YINR 799N

“Its measure is longer than the earth, and wider than the
sea.” Tzofar tells Iyov that G-d’s wisdom is beyond human
grasp; the maamar applies the words to the endless inner
dimension of the Torah.

Job 11:9°v:x™ 2R
07O 1207 AT IR 1
The measure thereof is longer than the earth, and broader
than the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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On “You have begun to show Your servant,” the Zohar says
that Moshe was the beginning in the world, complete in
every way; and if you ask who was the end, “the end is King
Mashiach,” for then wholeness will be found above and
below. The text points to the Ramaz’s comment on this
passage.

Zohar, Vaetchanan 2:9-4:171°:’7-"0:’2 13INNXY ,7717 190

THOU HAST BEGUN TO SHOW THY SERVANT. Why is “be-
ginning” mentioned here? Because Moses indeed made a
new beginning in the world by being complete in all. It is
true that Jacob was also complete and in him the tree was
completed below after the pattern above. Yet there was that
in Moses which was not in any other man, since his perfec-
tion radiated to many thousands and myriads of Israel in the
Tabernacle, the priests, the Levites, the twelve tribes with
their chieftains, the seventy members of the Sanhedrin- ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On “And He will wave His hand over the river,” the Radak
writes: “This river is the river Euphrates, and so Yonasan
translated.”

Radak on Isaiah 11:1570:X" 17°y2° 9y p" 11

60 NA2 N7 °y°297 97am

“And the name of the third river is Chiddekel... and the

fourth river is the Euphrates.” The last of the four rivers
that go out from Eden.
Genesis 2:1477°:°2 N"wX12

NI °¥°277 I MWK NRTR TP XA PpTIN Cwwa Wi o

:n7p

And the name of the third river is Tigris; that is it which

goeth toward the east of Asshur. And the fourth river is the

Euphrates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,2 nPwRNa

61 The Gemara cites “And the fourth river is the Euphrates”
and explains: “It is the Euphrates from the beginning,” the
same river as at creation.

Bekhorot 55b:2°2:2 11”1 n17152
P9 I I Y 03 K
William Davidson, Vocalized Aramaic (CC-BY-NC)

62 aA°pl. . nawnn

On the same column the Alter Rebbe explains “many wa-
ters” as the worries of livelihood and “rivers” as thoughts
about physical matters, called rivers because they move
and flow, whereas waters are gathered and still: the same
contrast between river and sea that this maamar draws.
KEHOT'S NOTE
L, w0 1R LUp Y 170pn 070 .2, M1 RPN 02 IR

63 0217 29 19N

“And all the nations shall stream (venaharu) to it.” Isaiah’s
vision of the end of days, when the mountain of the House
of Havayah will stand above all the mountains and all the
nations will stream to it. The verb shares its root with na-
har, “river,” aword for continuous flowing.

Isaiah 2:2'2:277°yw°

Ny K3 077 YR 1P2 9T W 1193 DT 1IR3 T
:D?ﬂ.-ltl"?; 1"3}5 "IN

And it shall come to pass in the end of days, That the moun-

tain of the L-RD’S house Shall be established as the top of

the mountains, And shall be exalted above the hills; And all

nations shall flow unto it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d called the dry land earth, and the gathering of

the waters He called seas.” The sea is water gathered in

one place.

Genesis 1:10”:X N°wx12

=3 DFPR KT 02 KR D70 M7 PIX 1T Dop7R Xpn

12y

And G-d called the dry land Earth, and the gathering togeth-

er of the waters called He Seas; and G-d saw that it was good.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And a river goes out from Eden to water the Garden.” The
maamar reads the river as Binah, thought, flowing from
Eden.
Genesis 2:10™:2 n°wR12
DPUNT Y27 TN T2 DY 131NN NipwT? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“There are sixty queens and eighty concubines, and maid-

ens without number.” The beloved says that among them

all his bride is unique; these are the opening words of the
explanation to which the text refers.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°B 0°InYA NioYn nT 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,70
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“No eye has seen, O G-d, except You, what He will do for
one who waits for Him.” The prophet speaks of what G-d
will do for those who hope in Him, which no eye but His
has seen; the Gemara applies it to Eden.
Isaiah 64:3%:7°0 1°yw°
Tpy? NP ooPPR ANRTRD Y AIRD KP ynwtRY 0Pivm
Blrahklilerd
And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,70 Y

“*No eye has seen, O G-d, except You’: this is Eden, which
no creature’s eye has ever seen. Lest you say, where was
Adam? In the Garden. And lest you say the Garden is Eden,
the verse teaches: ‘And a river goes out from Eden to water
the Garden.’”

Berakhot 34b:26173:2 7% n1572

I heaid N o 'rm‘?n TV RAT 73 NI Balahysl N?;W'l
TN 13 TIN? 13,7130 DR nipwin?

But perhaps thou wilt say that the Garden is the same as

Eden ! Therefore there is a teaching to tell thee, "And a river

went out of Eden to water the Garden" (Gen. ii. 10). Hence

the Garden and Eden are distinct.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“And a river goes out from Eden to water the Garden.”
Eden is the source and the Garden receives from it
through the river.

Genesis 2:10™:’2 N°wR12
:DPWRT NYIIN? M1 7197 DWM 130°NK NIPYAD 1TY KY N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MINDDI 1NN

“As in the days of your going out from the land of Egypt, I

will show him wonders.” G-d promises His people won-

ders as at the Exodus; the maamar stresses that He says “I
will show,” in the language of sight.

Micah 7:157°0:t 7191
:NAR?DI 12NN D730 TINR ANNE 17D
’As in the days of thy coming forth out of the land of Egypt

Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
117,30 19w 20 1pY .10 ,B7 1N° RNP7On XA
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The Zohar distinguishes small letters, from the lower
world, from large letters, from the World to Come, and
gives as an example the Shabbos praise “Kel Adon al kol

likuteitorah.com/likkutei-torah/tzav/12/
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hama’asim,” in which the letters come in groups of five

words, and the last two in groups of six.

Zohar, Terumah 10:97-10617p-1%:* 112170 ,7717 790

yw yana
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
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The note points here for the sixty or eighty years.
KEHOT'S NOTE
.133°y R”wn 12”00 IR9

To1oya maw AoR
“For a thousand years in Your eyes are like yesterday when
it has passed, and like a watch in the night.” In the prayer
of Moshe that opens this psalm, time as we know it means
nothing to G-d; the maamar uses it for the descent of time
from what is above time.

Psalms 90:4°7:°% 0°2°1n
£77793 YY) 123 3 YRNK O IR D30 97K >3
For a thousand years in Thy sight Are but as yesterday when

it is past, And as a watch in the night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe’s plea: “Let me cross over, please, and see the good
land that is beyond the Jordan.”

Deuteronomy 3:257173:’1 0°127

M7 3007 7 1T 1293 TR 3160 PIRTNR AN KT
M3Pm

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 37 ow
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“And he saw the first [portion] for himself, for there the
lawgiver’s portion is hidden.” In Moshe’s blessing the
verse speaks of the tribe of Gad, who chose the first land to
be conquered, east of the Jordan, where Moshe, the law-
giver, would be buried; the maamar reads it of Moshe him-
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self, whose seeing was of reishis, Chochmah (context:
Steinsaltz Tanakh).

Deuteronomy 33:21x72:3"% 0127

HTYDSJ NI Oy ’W}{j XD 1909 PQH?; J'IQ'?T'I D[ﬂ"’a > k7.l il
{PX"Dy rYBYM

And he chose a first part for himself, For there a portion of a

ruler was reserved; And there came the heads of the people,

He executed the righteousness of the L-RD, And His ordi-

nances with Israel. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

van v
“And all the nations shall call you fortunate, for you shall
be a land of delight.” Through Malachi G-d promises
Israel that the nations will praise them as a land of delight;
so Israel itself is called “a land of delight.”

Malachi 3:1227°:’3 25xn
:NIRIZ 7 WK 72T PR OOX 1073 027723 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And now, Israel, hear the statutes and the ordinances that
I teach you, to do them.” Moshe’s words after his plea was
refused; the maamar notes the word “hear.”

Deuteronomy 4:1°X:7 0°727
DN TH?n 38 WX DVBYRITIR) DROIPK YY PX79 1A
DMK 2K 1 WK YIRTNN DY DORD 10N 19N niwy?
{027 103
And now, O Israel, hearken unto the statutes and unto the
ordinances, which I teach you, to do them; that ye may live,
and go in and possess the land which the L-RD, the G-d of
your fathers, giveth you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You have begun to show Your servant Your greatness and
Your strong hand.” Moshe’s words just before his plea to
enter the Land.

Deuteronomy 3:24772:’1 0°127
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'O L-rd GOD, Thou hast begun to show Thy servant Thy

greatness, and Thy strong hand; for what god is there in

heaven or on earth, that can do according to Thy works, and

according to Thy mighty acts?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe opened his prayer with praise, “You have begun.”
The Zohar asks what “beginning” means here and answers
that Moshe was the beginning in the world, while King
Mashiach is the end, when wholeness will be found above
and below.

Zohar, Vaetchanan 2:9-4:171>:7-"10:’2 13NNKRY 7717 100

137 M2 B7Y X022

the passage shares nothing with the note
KEHOT'S NOTE
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“And the kohen shall wave them with the bread of the first
fruits as a waving before Havayah, with the two lambs.”
The opening words of the Likkutei Torah explanation to
which the text refers.

Leviticus 23:203:373 RIp”

WP D22 3wTPY N °307 191N 001927 07 PY oNR 1790 A°Im
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“No eye has seen, O G-d, except You, what He will do for
one who waits for Him.”

Isaiah 64:3%:770 171°yw”°

Ty? NP OPPR ANRITRD Y ACIRD RP ynwtRY 0pivm
Blrahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar asks why the verse says “He will do” and not
“You will do,” and answers: “He will do”: who? The hidden
Atik of all, on whom everything depends.

Zohar, Vaetchanan 21:142-23:151-271p:X”> 1InNNRY A7 1890
R”1:3”2

Once when R. Jose was ill, R. Abba and R. Judah and R. Isaac
went to see him. They found him asleep lying on his face.
When he awoke they perceived that his face was wreathed in
smiles. Said R. Abba to him: ‘Have you seen some notable
thing?’ Assuredly so,’ he replied, ‘for my soul went aloft and
I saw the glory of those who have sacrificed themselves for
the sanctity of their Master, how they were given thirteen
streams of pure balsam, and how the Holy One, blessed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points here for Mashiach’s teaching being by
way of sight, in which one sees the whole matter at once,
in general and in all its details.
KEHOT'S NOTE
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“Behold, My servant shall be wise.” Read here of the end-
less wisdom that Mashiach will teach.
Isaiah 52:13x:2717°yw°
:TRM 7231 Rip) 03172 >729 73 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A further place the note lists for the Arizal’s eighty years.
KEHOT'S NOTE
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The words here quote Bereshit Rabbah 47:6; the passage is
shown below.

Bereshit Rabbah 47:67:1” 727 n"wR12
S15% 9772 ,10p 12 P17 172 177300 J0RIT %N - IR 7270 9o
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Reish Lakish: “The Patriarchs are themselves the chariot,”
as it is said, “And G-d went up from upon Avraham,” “And
G-d went up from upon him,” and “Behold, Havayah stood
upon him.”
Bereshit Rabbah 47:6M:1"1 1127 n°wR12
5175 7772 ,10p 12 9173 172 17°20n 0BT 7N - IR 1210 Do
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The discourse asks why the Patriarchs, whose root is in
Atzilus, are called a chariot, unlike the angels “face of a
lion, face of an ox,” who come from the broken vessels of
Tohu and are nullified like a horse to its rider; it begins its
answer from the form of “man” as the inclusion of the
three lines.
KEHOT'S NOTE
9°K1 7,29 XN

12% Dow™ 27y

The discourse on “And Lavan rose early in the morning,
kissed his sons and his daughters and blessed them,”
which, the text says, treats the Patriarchs and the tribes.
KEHOT’'S NOTE
L7, R™MN

725 own

“And Lavan rose early in the morning, kissed his sons and
his daughters and blessed them.” The opening words of
the Torah Ohr discourse to which the text refers.
Genesis 32:1°%:2”% n°wx12
137 3N TP AN TN YRR P3P P 1722 137 DAY
:inpn?
And Laban arose early in the morning, kissed his sons and
daughters, and blessed them; and then Laban went and re-
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turned to his place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INW 12 927% 7”70

The end of that discourse speaks of Aharon, “the grooms-
man of the Matron,” one of the seven shepherds, who rais-
es the souls of Israel and kindles them like lamps, “When
you raise up the lamps.”
KEHOT'S NOTE
X ,3727m2 n7ph

anIaN nva® amnawn 10 XY

“Take a census of the whole congregation of the children
of Israel, by their families, by their fathers’ house.” The
verse of the discourse at the beginning of Bamidbar to
which the text refers.
Numbers 1:2°2:°R 12722
E0R2 DN3AX N°77 DANBYR? PRI NTYTPD WXITNK KD
:n23737 19122 niny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N7 77170 %2 nhaw Anwl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
AR opPR non2

N°1 79170 °2 nnaw el

The blessing on waking: “My G-d, the soul that You placed
in me is pure; You formed it in me, You breathed it into
me.” The maamar reads it as the soul’s passage from puri-
ty in its root to existence as a created being.

Berakhot 60b:4"7:2°0 M>72

MNX ,*3 IS ANX L7570 *3 DY MY PR SN ymn %3

AR pn AR TNY ANNY 2Ip2 MIRYN NN 2 ARD)

SRR T2 .ninwan Do 1R L0onRivi Bo 1937 ,°niaR oty
.’0°nn 027397 NinY e

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

03°M12KR 12w 9127 922

“Beyond the river your fathers dwelt of old, Terach, the fa-
ther of Avraham and the father of Nachor.” In his farewell
address Yehoshua recalls that the forefathers lived beyond
the Euphrates until G-d took Avraham from there; the

likuteitorah.com/likkutei-torah/tzav/12/
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maamar reads “beyond the river” as the Patriarchs’ root
above Binah, the river (context: Steinsaltz Tanakh).
Joshua 24:2°2:773 ywnir
NP 73T 1293 XY RPN T T DT YY) MmN
0PI D7PPK 172971 7903 2281 DTN 23X 110 0PIvn 0°NIaK
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A,y

NYDI1 TONN NPONYa R
Kehot’s note points to Zohar III, 291a for these words.

Zohar III, 291ax ,X%1 2”nt
KEHOT'S NOTE
o] IR R 2w v) P”'?SJ'I N ,RX7m

1990 °npra ox 27y 1IN°22

There “Beyond the river your fathers dwelt” is explained:
the Patriarchs’ root is drawn from the level above “the riv-
er that goes out from Eden,” which is Binah, from the hid-
den thought of Arich Anpin; and “I took your father
Avraham from beyond the river” means that G-d drew
them from that root down through Atzilus, to be clothed in
bodies and refine the fallen sparks, Avraham through love,
Yitzchak through awe and Yaakov through compassion.
KEHOT'S NOTE
XL, ompna nmph

1o%n °npra aR

“If you walk in My statutes and keep My commandments
and do them.” The opening words of the Likkutei Torah
explanation to which the text refers.

Leviticus 26:3°3:1”2 X7p"
:ONR ANPRYI 1Y SNIznTRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QNN 525w 7IN°22

The straps of the tefillin, black by a law given to Moshe at
Sinai, have their root in the whiteness of the skull, Chesed
of Atik, higher than “the hair of His head like pure wool”;
for so high a level to be drawn down, they must be black.
KEHOT’'S NOTE
T ,n wrme nph
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105 anIns IR ’Speak unto Aaron, and say unto him: When thou lightest
« the lamps, the seven lamps shall give light in front of the
Set me as a seal upon your heart, as a seal upon your .

candlestick.’

arm.” The opening words of the explanation in Likkutei
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Torah, Shir HaShirim, to which the text refers.

Song of Songs 8:61:1 D wR Y 110 27T NN T NPRD AT
YR 1208 MY MY AYiNTPY onind [277°y oning o On “I have seen, and behold, a menorah all of gold”: the
SPNATRY W SBYN 170N IRID PIRGD lamps are souls, and the seven lamps are the souls of the

. seven shepherds, who draw G-dliness down to all the souls
Set me as a seal upon thy heart, As a seal upon thine arm; .
. . of Israel, for no thought can grasp Him except through
For love is strong as death, Jealousy is cruel as the grave; th
The flashes thereof are flashes of fire, A very flame of the em.

L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
22,37 mbyna nmph

106 mmnw vrow wpbnt peont a1 R713 3m AMan MM PR
Zechariah’s vision: “I have seen, and behold, a menorah
all of gold, with its bowl on its top, and its seven lamps

The Gemara teaches that the straps of the tefillin must be
black, by a law given to Moshe at Sinai.
upon it.”
Menachot 35a:6-71-1:X 77”2 ninan
R ‘]’5’91‘1 "2°n°R P1°0n wRD 1990 MmN M3z Paxs 9”KR
XD MIMITX N1125 172 MMIAW P2 MP1T° 173 12703 KPR 1IN 1w
P Y0 S 11PN AwYn T 97K IR 92T 9K 2100wy
P78 IMIX WD R 127 17 MK XP1 NPon Bw mnw'ha 179%an wp

XD 10X 7187 DX INIR IRT KD 7719 92K 12 700 K91 17°RP0 XA

Zechariah 4:2°2:7 7°72t

-5y A7 A7 371 N30 727 0K KT XD AN 717 79K IR

"2y WX N7 NIPEIN NPV YAV TPy 1PN 1YAYY ATXY
TR

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

Laichiig the top of it, and its seven lamps thereon; there are seven
Wikisource Talmud Bavli (CC-BY-SA) pipes, yea, seven, to the lamps, which are upon the top
KEHOT'S NOTE
thereof;
X2 mam Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
107 ¥ A7 —Aamn 12 ?3°72yR NN 1237 27y
In Nitzavim the Patriarchs are rooted in Chesed, Gevurah There Yabbok is read as the union of blessing and holi-
and Tiferes of Atik, as explained on “Beyond the river your ness, and “Beyond the river your fathers dwelt” is ex-
fathers dwelt” in the discourse “If you walk in My plained: the river is Binah, the Patriarchs’ root is beyond
statutes”; this is the source of the light drawn through the it, in Keser, and from there they were drawn down to the
thirteen tikkunei dikna, which is why “until Avraham there other side of the river, Z’eir Anpin of Atzilus.
was no old age.” KEHOT'S NOTE
KEHOT'S NOTE X ,TO RN
7787 0°381 NWIDIT YUY LA ,1% 19727 DR LKA 00233 PR XA
2 MY B MY R TAN-0°01yn 190 —mpna ok e 113 P37 73y1 AR 397
Yaakov rose at night, took his wives and children, “and
108 Imbyna 27y IN°22

crossed the ford of the Yabbok.” The opening of the Torah
The explanation of “When you raise up the lamps” speaks Ohr discourse to which the text refers.

of Aharon’s great love, rooted in Mocha Stima’ah and Genesis 32:23373:275 UK

drawn out through bitterness and weeping, which arouse . o ) .
gy TONTINY PINSY "NY-NKY 1YY NS 127 X 2773 0

the thirteen attributes of compassion; and of the ascent of

the tribes, “For there the tribes went up.” P22 72Y7 NX 1290 1T
KEHOT'S NOTE And he rose up that night, and took his two wives, and his
.2,82 9mbyna nmph two handmaids, and his eleven children, and passed over
the ford of the Jabbok.
109 N17I7 NYAW 19°KR° 10 NYNIR DR Tm’?y:'l:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“When you raise up the lamps, toward the face of the

Lo ” 14 02PN 1 %AN 1770

menorah the seven lamps shall give light.

Numbers 8:2:3:1 13733 At the end of that discourse there are two levels of Torah:
. ' . ) “the Torah of Havayah” in “his desire is in the Torah of

o 299 il b D ki ) - o
R e o 5}5 SRR :mbyﬂ; 1 '7N Lipl-h R b 5}5 131 Havayah” is the Torah above, the higher Chochmah, to be

:NI30 NYaY 1R revealed in the Time to Come, and “his Torah” is the Torah

likuteitorah.com/likkutei-torah/tzav/12/ 54
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below, the lower Chochmabh, the vessel for it; the two times
“I am Havayah your G-d” are said of these two.
KEHOT'S NOTE
.2, 0n nvw nMph

15 AN7IN21 1820’1 N1IN2

“But his desire is in the Torah of Havayah, and in his
Torah he meditates day and night.” The psalm praises the
person whose delight is G-d’s Torah; “his Torah” can be
read as the learner’s own, the Torah as he grasps it, and
the discourse cited reads the two as the Torah above and
the Torah below (context: Steinsaltz Tanakh).

Psalms 1:2'3°% 0°2°71n
:n'?j‘?l oni® 7277 1071021 9897 °7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 DOWTAT QoW IWNRD %2

“For as the new heavens and the new earth that I am mak-
ing stand before Me, says Havayah, so shall your seed and
your name stand.”

Isaiah 66:22275:1"0 11°yw°

397 DAY MY 2 VUK YT YIS DWINT 0BT 9K *3
DMWY DDYIN ThY? 12 10N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 1217 120 B2 Y 75 27y 1IN

The explanation speaks of Mocha Stima’ah: a supernal will
whose reason is so lofty and hidden that it cannot come
down into revealed understanding, so that to others it
seems to be will alone, without a reason.
KEHOT'S NOTE
XL IR npY

118 [ T2 B By U

Over Mount Zion Havayah will create a cloud by day and
the glow of fire by night, “for over all the glory there shall
be a canopy.” Isaiah’s vision of Jerusalem in the Future,
sheltered by cloud by day and fire by night as Israel was in
the wilderness (context: Steinsaltz Tanakh).
Isaiah 4:51:7 171°yw°
UK A 1YY 0nP 1Y OXpR ey 13T 1onTe) By n xI;
M9 Tia97P270y "3 M7 Ay
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/12/
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The note records that this passage of the Ramaz is also
quoted in Or HaTorah on Bereishis.
KEHOT'S NOTE
N L,R AT R-NPWRI2 N”MIR2 02 R

120 RAIRT B9170 7A0

The note points to two talks in Likkutei Sichos on the fifty-
three (GaN) portions of the Torah.

Zohar 1, 104b2 ,7p x”mt
KEHOT'S NOTE

.435°Y 170N .93 °Y 37N MW *0IpY .2 ,7p K7 IR

121 7127 QWH RNPTINT 09770 1730 DR NP 1790 K21 N

“And a river goes out from Eden to water the Garden, and
from there it divides and becomes four heads.” The maa-
mar reads “the Garden” (GaN, fifty-three) as the portions
of the Torah and “divides” as the rectification of the world
of division.

Genesis 2:107:’2 n°wX"2
DPUNT Y27 MM T2 DY 131NN Nipw? 113 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 W7 17 WD 7792 Y 1IOM

The note points to this talk for PaRaD, peshat, remez and
derush, as the rectification of the lower worlds.
KEHOT'S NOTE
7nRwn 0°9237 27w NNow IR

123 190987 "NRT2 971259

“Everyone who is called by My Name, for My glory I creat-
ed him, I formed him, I also made him.” G-d promises
through Isaiah to gather all who are called by His Name,
whom He created for His glory; the three verbs are read as
Beriah, Yetzirah and Asiyah.

Isaiah 43:71:2"n 71°yw°

SPIPRYTR PRTE 1IN 112571 "0 X3 93
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TL,an 0y

124 mon NPawn X9 27y 1IN°23

There the study of the Torah’s inner dimension is called
“salt”: unlike bread and meat, the revealed Torah, whose
essence one grasps, salt has no taste of its own; one knows
only that the inner essence exists, until the inner dimen-
sion of the Torah is revealed in the Future.
KEHOT'S NOTE
1,0y

55



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12

125

126

127

128

129

mon nvawn X9

“And you shall not let the salt of your G-d’s covenant be
lacking from your meal offering.” The opening words of
the explanation in Likkutei Torah, Vayikra, to which the
text refers.

Leviticus 2:1327°:2 R9p™

2yn PROX N2 MR noawn X2 Monn nopa Anmm 127970
M2l PR A1277772 7Y Annan

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

apwn 9237y brn
“They are sated from the abundance of Your house, and
from the stream of Your delights You give them drink.”

The word for “delights,” adanecha, shares its root with
Eden.

Psalms 36:9°0:1”% 0°%°1n
:ORYD PITY 20N A2 W T
They are abundantly satisfied with the fatness of Thy house;

And Thou makest them drink of the river of Thy pleasures.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.0 % 0%%n

7y PNRWw° A N2

There thought, speech and action are found in G-d’s rela-
tion to the worlds, in “I created it, I formed it, I also made
it”: Beriah is thought, Yetzirah speech and Asiyah action.
KEHOT'S NOTE
2,70 wPw nMpo

7y PR N
“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The opening words of the
Shabbos Shuvah discourse to which the text refers.
Hosea 14:2°2:7 ywin
3192 0703 *3 TR 1 1Y 1 N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PR 1 T
“The secret of Havayah is for those who fear Him, and His
covenant, to make it known to them.” The psalmist says
that G-d reveals His counsel to those who fear Him; the

maamar reads “the secret” as sod, the inner dimension of
the Torah.

Psalms 25:1477:71”5 0°2°1n
:0y°TI? in"121 R 0 Tio
The counsel of the L-RD is with them that fear Him; And His

covenant, to make them know it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
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“How great are Your works, O Havayah; Your thoughts are
very deep.” The psalmist marvels that G-d’s works are
great and His thoughts deeper still, beyond our grasp.

Psalms 92:6":27% 0°%°11n
PN PRy TR N PRYR T
How great are Thy works, O L-RD! Thy thoughts are very

deep.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,38 0°%0n

2o 210 %Y namn OIPPR MY

“And the earth was formless and void, and darkness was
on the face of the deep, and the spirit of G-d hovered over
the face of the waters.”

Genesis 1:2°2:’R N°wR12
-5y npnAn 0°PPK MY DIAN 197Dy WM AT N N2 PIRM
:0OM7 %38

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mownn Ten e amn am
“‘And the spirit of G-d hovered’: this is the spirit of King
Mashiach, as it is said, ‘And the spirit of Havayah shall
rest upon him.’”
Bereshit Rabbah 2:4°7:°2 127 n°wX12
M3 1PN o PR AYwan nobhnn mva M Uninn v vy ...
2798 MY .19 DOYwAR AR PR 1R PR T 0N R 0N
(2,8 MYW) MR NRT AR IR0 1wnn Ton bw ama m ’nanan
0°11 °19 By NN XA NwHwnn MOt 70 MY 1oy ann”
0°m3 *29W” :(V° ,2 19°R) MR 0O TLwHIw 1WNT Mol
nywa 19 R 0°n% M5 N°12 MR 07D °27 0wa Can 0an .7ab
%27 72y KM 2w KM 12 w7 1P 920 AR M7 2w
.. 12w KDY 0N DY 1Pwa PRYN ywiT
Rabbi Shimon ben Lakish interpreted the verses regarding
the [four] kingdoms. “The earth was emptiness” - this is the
Babylonian kingdom, as it is stated: “I have seen the land,
and behold, it was emptiness and disorder” (Jeremiah 4:23).
“And disorder [vavohu]” - this is the Median kingdom, [as it
is stated:] “They hastened [vayavhilu] to bring Haman” (Es-
ther 6:14). “And darkness”- this is the Greek kingdom,
which darkened Israel’s eyes with their edicts, as they used

to say to them: ‘Write on the horn of a bull that you ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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At the beginning of Tazria, Reish Lakish reads “And the
spirit of G-d hovered over the face of the waters”: “this is
the spirit of King Mashiach.”

Vayikra Rabbah 14:1°X:7> 127 X7p™

P M PRy AN
“And the spirit of Havayah shall rest upon him, a spirit of

wisdom and understanding.” Isaiah’s prophecy of the
shoot from the stem of Yishai, the king from the house of
David, upon whom G-d’s spirit will rest.
Isaiah 11:272:x8 y7°yw°
AR NYT M0 0720 A8Y M7 72720 7200 MO0 M0 1”?5] nn
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,
The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INOWR 2R N
Pharaoh’s daughter “called his name Moshe, and said,
‘For I drew him out of the water.’”
Exodus 2:10:2 nnw
TRRM AW Y R 137 72T AYI97N2Y MRIM T2 10
AN 0MITN 73
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
DL,amne

0771w 2710
“Why are words of Torah compared to water?... To tell you:
just as water leaves a high place and flows to a low place,
so words of Torah endure only in one whose mind is
humble.”
Taanit 7a:8-9'0-"n:X "t N°1yn
77 M 70 P22 P27 120007 UKD LRI *272 Ko 227 0y
— DRI *TEPD WY X ITAT XTI T — 7 3 m
*127 2R3 MY M0 12 72 N3 MW .AP02 N Y A PTIOR
WX 7 77 I 70 ORI WRD 127 1D KPD” MK LWRD 17N
ST PIIRIN PR TN 13T AR ST T AN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XLTNPIYN AR9

2OPONT PN W MM
“And the dust returns to the earth as it was, and the spirit
returns to G-d who gave it.” Koheles describes death,
when the body returns to dust and the spirit to its Giver;
the maamar hears in tashuv, “returns,” the word teshuvah,
the soul’s return to its source.

Ecclesiastes 12:7°1:27 nonp
:INI WX DORPRATPR WH M MY PINGTPY 10y 20
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And the dust returneth to the earth as it was, and the spirit
returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoRWH IMNT 27y

The discourse opens with the Sages’ contrast of rain and
dew and explains teshuvah as “And the spirit shall return
to G-d who gave it”: the soul, breathed out of G-d like
breath from a mouth, became a separate being, and
teshuvabh is its return.
KEHOT'S NOTE
3 L,RY IR N7pY

DoRWH 117N

“Listen, O heavens, and I will speak.” The opening words
of the Likkutei Torah discourse to which the text refers.
Deuteronomy 32:1°X:3”% 0°127
PRTIRR PIRT YRUN NI2TRY DT IRD
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tanya presents Yaakov’s attribute, compassion, as a
path in serving G-d: to arouse great compassion before
G-d for the spark of G-dliness in one’s soul, which has
come down from its source and is clothed in the “skin of
the serpent,” far from the light of the King’s face.

Tanya, Likkutei Amarim 45:1-20°12K *0Ip°% ;WX P2 XN
’2-R:N
inTn >77 Y vl nigm MR pIoY? LUPR 2107 W T7T WO T
iNWNN2 73YY 000 NI ROAY ,0IPwE 1Ry PR 3Py DY
777 @R LRI 1P MIAPR Piv©1 By °n 2197 0°271 oonnn Avnn
22 22101,y 22 Kpnwd KITT9172 107K 07707 70 - Nipen
PINIT PRIMT XIWRU2 WD WD KPD MM XY LP0RY
nPan X MI 0217 03 - PRI AUan2 TR Cim TiNn
... 31WD 11921 15 NivaT NiEvpa

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

R°IN 978 OwY) LYPN Y2 NPWID-ATR Y1ARMA 1037 L1720 RIN 1R
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naNan .. apy°
Kehot’s note points to Zohar I, 157b for these words.
Zohar I, 157b2 ,11p xmt
Zohar II, 276ax ,3y17 27m
KEHOT'S NOTE
LNL2W AT LR IPT 27T .2 1R R ART
PNy AR

“For My glory I created him, I formed him, I also made
him.” “Made” is read as the World of Asiyah, where the
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concealment is greatest.
Isaiah 43:7t:3"n 171°9w°
PIPRYTN RS PNRY2 TI257) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17120 RAn

“And the glory of Havayah shall be revealed, and all flesh
together shall see that the mouth of Havayah has spoken.”
Isaiah’s prophecy of comfort: in the redemption G-d’s glo-
ry will be revealed to all.
Isaiah 40:5°77:"n 11°yw°
7277 78 92 1702 2792 R °A 733D 12N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
N N R v

2PY° DY AR R 7T0
At the end of the discourse, Torah study is the higher unity
(yichuda ila’ah), “dust” that is beyond number, and the
way to merit the light of the Torah is through Yaakov’s at-
tribute, compassion: arousing great compassion on one’s
soul, for the name Yaakov (yud-akev) means compassion
for the yud, the higher Chochmah, that has fallen to the
“heel.”
KEHOT'S NOTE
.2,10 poa n”ph

2PY° Ry AR on
Bilam, brought to curse Israel, marvels instead: “Who has
counted the dust of Yaakov?”, a people as countless as
dust. The opening words of the Likkutei Torah discourse
to which the text refers.
Numbers 23:10:375 72712
M B°17 Nin *wa3 NN PX1P? Y317NK I90m 3py? 19y M
A3 DR
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T%2pN 29172 DoAY
“For a brief moment I forsook you, and with great compas-
sion I will gather you.” G-d speaks to Israel as to a forsak-
en wife: the exile is a brief moment, and the gathering will
come with great compassion (context: Steinsaltz Tanakh).
Isaiah 54:71:7717°yw°
I3IPR 0793 DRI TAY TR Y2
For a small moment have I forsaken thee; But with great
compassion will I gather thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,710

win R NN T0m

“For the mountains may move and the hills may falter, but
My kindness shall not depart from you, nor shall My
covenant of peace falter.” Though the mountains move,
G-d’s kindness to Israel will never depart; the maamar
stresses “My kindness,” His own, above the attributes.

Isaiah 54:10™: 71 17°yw"

N3 wIRR INRD CTOM APLINA NIYM W 070 %D
07 IR VAN KD MNIPY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,71y

non nun

The Sages disagree about the tree from which Adam ate:
Rabbi Meir says it was a vine and Rabbi Nechemiah a fig,
and Rabbi Yehudah says it was wheat, “for a child does not
know how to call ‘father’ and ‘mother’ until he has tasted
grain.” The maamar asks how wheat, which stands for the
Torah’s twenty-two letters, can be the Tree of Knowledge.
Sanhedrin 70b:1°X:2°y 1°977710
ST TN VRN T 23 7 KK DN 1P XY 137 77 TRY
703 737 137 DYL DIYWOY Ty XPKY RN KIIPP YR pirnd Ry
M2y MBIV VY IPN3 12 19PPRY 13TV LM 1IN MK
RN

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 16

149

150

19907 NPNIN 270 1297 AunT

In Bechukosai the Torah is called bread, food for the soul,
because, like grain whose root is very high but which fell
in the breaking to grow as wheat, the secrets of the Torah
came down into physical matters, the forbidden and the
permitted, the impure and the pure.

Numbers 10:4°7: 72712
(PR 207K VWK DORORAT YR 1TYIN IRNY NNR2"OX)
And if they blow but with one, then the princes, the heads of

the thousands of Israel, shall gather themselves unto thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, 92712 .3 ,nR mpIna nMpR LA, nep pRa 9 XY

1RTPAW AYWa 7772

In that discourse, a Shavuos discourse in Likkutei Torah
on Bamidbar, the Written Torah is the Tree of Life and the
Oral Torah is called in the Zohar “the tree of good and
evil,” because through it good is separated from evil, as in
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152

153

154

learning which animals are treifah and which are kosher;
it too refers to Iggeres HaKodesh on “And the wise shall
shine.”
KEHOT'S NOTE
.[3] .3, 32 7272

YWD WY DRWS TR Iywa

“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth and said to them: Who revealed to
My children this secret, which the ministering angels
use?” The opening words of the discourse to which the text
refers.
Shabbat 88a:7-8'11-"1:X 1”2 naw
QWY IR YR PP PR WTRAY YYD X0 220 U
W2 R AR TR TR P97 L.NWT KPR PP KiM)
SPX? INVOY 1P CYRYY” T33D TOXY "APYR” TAID T8 007
232 V2RI IRIY ,DIPTRY 1220 "R PR KIZ DY N 1T
1Y 37903 X2 °273 KN 227 MWK 72730 100 0TY DX PRI
2°N2T — PR 279N2 LIWRTD — NYY 202 Ap7E 179N
e AR PR 293 TN

William Davidson, Vocalized Aramaic (CC-BY-NC)

PENT PN RO DUYAwIN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPA2 ™0 AR

17510 @9Pownm RW D R7Ya

The letter opens with the Raaya Mehemna on Naso: “And
the wise shall shine like the radiance of the firmament,”
through this work, the Zohar, which is the Tree of Life,
while “the tree of good and evil” is the forbidden and the
permitted, the impure and the pure. It goes on to explain
that the forbidden and permitted things themselves come
from the tree of good and evil, kelipas nogah.

Tanya, Iggeres HaKodesh 26:1°X:1”2 w7pi N7aX ,X°IN

K2 - ¥R D VAR DPTRIY XL3 NYID Ky KY13

IR ARDYY XEORT R T LT 190 IRT 7977 XA

AT RIPRR DYORY PRI PTOYT I AP0 T3 K? PR

7972 D7RON 07BN RM23 12 AP 1PRY - T 790 K KT

7921 ‘?}5 ny 1°K1,9302° 77207
Kehot Publication Society (CC-BY-NC)

an® fwn 0o% mawa
“When I break for you the staff of bread, ten women shall
bake your bread in one oven.” Among the curses of the re-
buke, G-d will break “the staff of bread,” the bread that
sustains life, and there will be famine; the maamar reads
the “breaking” as the breaking of the first Tablets and the
“bread” as the Torah (context: Steinsaltz Tanakh).
Leviticus 26:26173:17 Xp"
VPUT TN N3 0P DV TPy 10N anyTvn 0% w3
292N K21 DAPIXY PpYn2 DoRN2

likuteitorah.com/likkutei-torah/tzav/12/
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When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again
by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,19 RPN

SNPn2°03 w”nd

There “When I break for you the staff of bread” is ex-
plained: the staff of bread is the Tree of Life, and with the
breaking of the Tablets the Torah fell and descended into
physical matters; and the Torah is called “bread of wheat,”
the twenty-two letters of the Torah, like the numerical val-

ue of chitah.

KEHOT'S NOTE
., mps

DINT I 27y

There Adam before the sin is described as entirely holy,
above the Tree of Knowledge of good and evil, not even
knowing of evil, so that the kelipos would have been re-
fined without battle; after the sin, refinement requires toil
and war.
KEHOT'S NOTE
RLIR™MND

131R TAND 7°7 QINA N

“Behold, the man has become like one of us, knowing
good and evil.” G-d’s words after Adam ate from the Tree
of Knowledge; the opening words of the Torah Ohr dis-
course to which the text refers.
Genesis 3:22272:) N°wX12
“19 7YY ) 200 YT 1 TOND T DT 17 DR T IR
:07Y7 °M) 2281 0707 ¥R 03 NP7 1T e
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17y KX 9N

“And a river goes out from Eden to water the Garden.”
Adam’s dwelling, the Garden, was watered from Eden.
Genesis 2:107:"2 n°wX"2
DUWNT 1YY 2 T2 DY 137°NK Npw? 1790 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2OWasT W A7y ane hw novn

“And the kohen shall wave them with the bread of the first
fruits as a waving before Havayah, with the two lambs.”
The Shavuos offering of the two loaves and the two lambs.

Leviticus 23:203:373 RIp"
¥Tp 0°32 °3¢-y 1 *107 191N 0°1227 DN 7Y DOR 1737 701
127 M2 i
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And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

160 2°yawn1 5°2WIn 1370 anbn nw

There the two loaves stand for the Written and the Oral
Torah, and the lambs are waved up to their root, to be nul-
lified and united with the Infinite Light, together with the
bread.

Zohar I, 260ax ,07 X”m

KEHOT'S NOTE

wPIPPa AR L3P Y MW NPTIR .2 ,19 0K 0D 1Pk LR ,07 R IR
.147 MY 137 °Y R7ON

161 0°7Ww1 215 By DONN NWNY

“You have seen what I did to Egypt, and how I carried you
on eagles’ wings and brought you to Me.” G-d’s words to
Israel at Sinai, before the Giving of the Torah; the maamar
reads the eagles’ wings as compassion.

Exodus 19:4"7:0™ mnw

N3N 07103 7232779 DINX KXY DI TPRY WX BIPKT DNX
X 02NN

Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,00 mnw

162 NI nR MRy oYy

In the discourse on “When you raise up the lamps,” “My
tears have been my bread” is explained: through tears and
bitterness over the darkness that hides G-dliness, one
merits “bread,” the Torah, through which G-dliness is
drawn down below.
KEHOT'S NOTE
.2,% 0w n”ph

163 an® snynT *? nen

“My tears have been my bread day and night, when they
say to me all day, Where is your G-d?” The psalmist, far
from the Temple, longs for G-d; the discourse cited reads
his tears as what brings the “bread” of Torah.

Psalms 42:4°7:2°1 0°2°1n
SRR M D70 22K N3 M) o on? YT T
My tears have been my food day and night, while they say

unto me all the day: 'Where is Thy G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

164 TamwN M5t 773

The discourse explains “Remember” as drawing down and
“Keep” as elevation, like the night of Shabbos, which is el-
evation, and its day, which is drawing down; all these ele-
vations and drawings-down were said in one utterance at
Sinai.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tzav/12/
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X,V RN

165 1132 DWAT A7INAW TR 2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XY 57 5712 T KNN3

166 113 MY AN MR 3

Rabbi Yishmael’s baraita at the opening of the Sifra: “The
Torah is expounded by thirteen rules,” beginning with kal
vachomer (from the lesser to the greater) and gezeirah
shavah (a like word in two places). The maamar sets these
thirteen rules against the Thirteen Attributes of
Compassion.

Sifra, Baraita DeRabbi Yishmael 272 Hxynw® 2297 X012 X190

PARAGRAPH 17

167 09121 00 WD NN T 0N
“And Havayah will destroy the tongue of the Sea of Egypt,

and He will wave His hand over the river.” The first half of
the verse with which the maamar opened: in Isaiah’s
prophecy of the return of the exiles, the waters of Egypt as
well as the Euphrates will no longer bar their way.
Isaiah 11:157"0:X \°yw°
Mam imn oya 1;!;{!'77}_7 172 1M 08D ﬁw’? nX -’ onm
:079¥32 T0TM 077 YD
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 Dgn M

On “the tongue of the Sea of Egypt” the Radak writes: “It is
the river of Egypt, called Shichor.”

Radak on Isaiah 11:1570:X 1yw° %y p" 11

169 019°1 K177 PWNDY PIWOD TNNT oW

“The name of the one is Pishon; it is the one that sur-
rounds the whole land of Chavilah, where there is gold.”

Genesis 2:118”°:’2 N°wR12

2T DYSIYK 72707 TIRTP DR 2307 XA 1L TOND OU
The name of the first is Pishon; that is it which compasseth
the whole land of Havilah, where there is gold;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27°Y1191°Y LR WPR AR LK ,2 NPWRA2
170 0°M%% 973 DI NI
Rashi: “Pishon is the Nile, the river of Egypt.”
Rashi on Genesis 2:11x:°2 nPwr12 5y " w1
TR TIIND YRRy oY Py LO7I3H 113 0V XIT D
R"T (R PIpan) 1PYID WY ind 1iYD RIP TIRT DR PRYUm
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772Y WY (U0 1PYY) 0OEn Sy R INYE 57[.}7; RITY 100D

:0nYD
1w a PISHON — This is the Nile, the River of Egypt. Because
its waters grow plentiful and rise and water the land, it is
called Pishon, the name being of the same root as the verb
in (Habakkuk 1:8) w15 1w
increased”; another interpretation of the name Pishon is: it
is so called because it grows flax (jnw2) (Genesis Rabbah
16:2) for it is said with reference to Egypt (Isaiah 19:9)
shall be

“and their horsemen

“Moreover they that work in combed flax,
ashamed.”

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

D987 YIND 11 122
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
I Ll |

o°78” PRI °7 A0

Lot, choosing where to settle after he parted from Avram,

saw that the whole plain of the Jordan was well watered,
“like the garden of Havayah, like the land of Egypt.”

Genesis 13:10:3" n°wR12

nnY °197 ARYR A3 °3 17100 122772TNX KT PIYNN LIREN

Bl ﬂ;}_{ﬂ 07737 YIND 77729 mny'nm D‘I‘C)'ﬂ)j al

And Lot lifted up his eyes, and beheld all the plain of the

Jordan, that it was well watered every where, before the

L-RD destroyed Sodom and Gomorrah, like the garden of

the L-RD, like the land of Egypt, as thou goest unto Zoar.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

05187 PARD ' 130

Avram went down to Egypt because it is weighed against
the garden of Havayah, “like the garden of Havayah, like
the land of Egypt”: there one river, the one on the right,
comes down, as it is written, “The name of the one is
Pishon.”

Zohar, Lech Lecha 12:106-11337°p-17p:27° 7% 7% ,7mn 190

AND ABRAM WENT DOWN TO EGYPT TO SOJOURN THERE.
Why to Egypt? Because it is compared to the Garden of the
L-rd, as it is written, “Like the garden of the L-rd, like the
land of Egypt”. For there a certain stream (from the Garden)
which is on the right descends and flows, as it is written,
“The name of the one was Pishon, that it is which compas-
seth the whole land of Havilah where there is gold” (Gen. 2,
11).

The Zohar; London, Soncino Press, 1933 (Public Domain)

02197 TR TIWSD TANT W OR7

Every drop that goes out from Eden carries a spirit of wis-
dom, and “there are waters that raise up wise men”; “The
name of the one is Pishon”: the special one of them all,

likuteitorah.com/likkutei-torah/tzav/12/
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which falls in the land of Egypt, “and therefore the wisdom
of Egypt was greater than all the world.”

Zohar, Chayei Sara 18:142-14711p-2"np:1”° 707w *°1 77170 190

0°787 NMomM Pomy 10 b nnon 29

“And Shlomo’s wisdom surpassed the wisdom of all the
people of the east and all the wisdom of Egypt.”
1 Kings 5:10”:71 X 02997
107737 NI 5311 077712720 Nonn RPY nnom 29m
And Solomon’s wisdom excelled the wisdom of all the chil-
dren of the east, and all the wisdom of Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191791 179 7AR RO NOR
Kehot’s note points to Zohar I, 125a for these words.
Zohar I, 125aR ,715p X7t

KEHOT’'S NOTE
X ,2P R

nowY nona avo

“How many are Your works, O Havayah! You made them
all with wisdom.” The psalmist marvels at the wisdom in
all of creation; Me’orei Or cites it for Chochmah as the
source of abundance.
Psalms 104:24773:77p 0°%°11n
IR PIT TSR [Py MRaN3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NTI192T7 57710 12 790° awm

Below a certain level the heights are called “mountains of
separation,” as it is written, “And from there it divides and
becomes four heads.”
Zohar, Vayetzei 23:231-24:2433727:779-R"97:379 RE™ ,71 980
while “the young thou mayest take unto thyself’ in harmony
with the verse: “For ask now of the days past, etc., and from
the one end of heaven unto the other” (Ibid. 4, 22). Now, all
these are called “mountains of spices”, whereas all which is
underneath is called “the mountains of separation”, in allu-
sion to the passage: “and from thence it was parted and be-
came four heads” (Gen. 2, 10).’
The Zohar; London, Soncino Press, 1933 (Public Domain)

7AW PUR 7R YR PART IR
“From the earth to the firmament is a journey of five hun-
dred years, and the thickness of the firmament is a journey
of five hundred years.”
Chagigah 13a:3’3:X 3> 1331
D2 NG WY MY Y DYV — DX PP TIiY M
YRI2 7Y PINT TR KPM MY D°)nY NiNI232 OXY MY 0°YaY
121,73 nixn won 9200 Yp7 20 23 1Y nixn wen T20n
PPNYRI?IT2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
2272 nMph

oo% onaooY
“And you shall count for yourselves from the day after the
Shabbos... seven complete weeks.” The opening words of
the discourse to which the text refers.

Leviticus 23:15771:373 X1p7

YW m2NNT YN BIX°37 DR N3WT namn 037 Dpteo)
1300 MR NinavY

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1T172 2°RaoY

“And their faces and their wings were separate above; each
had two wings joined to another’s, and two covering their
bodies.” In Ezekiel’s vision of the divine chariot, the wings
of the chayos spread apart from each other; the maamar
takes “separate” as the mark of what comes from speech.
Ezekiel 1: 1182k DRpin>
DNYY UK NININ DNY UKy Ayeyn NITID DRI DI
77PN DR Nivon
Thus were their faces; and their wings were stretched up-
ward; two wings of every one were joined one to another,

and two covered their bodies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 °11 99 90 171 WA B INT1 1 7120 1RAn

“And the glory of Havayah shall be revealed, and all flesh
together shall see that the mouth of Havayah has spoken.”
Isaiah’s prophecy of comfort: in the redemption G-d’s glo-
ry will be revealed to all.

Isaiah 40:5°7:"n 11°yw”

:N37°1 R DT 1@;'5; N1 723 H'?.};'g
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

927 °11 99 90 171 WA B INT1 1 7120 1RAn

The Midrash contrasts Moshe with the other prophets and
ends with a parable of a king who reveals himself to his
household: in this world the Shechinah is revealed to indi-

likuteitorah.com/likkutei-torah/tzav/12/
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viduals, but in the Time to Come, “the glory of Havayah
shall be revealed, and all flesh together shall see.”

Vayikra Rabbah 1:147°:’X 7127 Xp"

170 wa 5 8T 7 7120 oA

At the end of Mishpatim: in the time to come the Holy One,
blessed be He, will reveal Himself to His children, and all
will see His glory eye to eye, as it is written, “For eye to eye
they shall see,” and “the glory of Havayah shall be re-
vealed, and all flesh together shall see.”

Zohar, Mishpatim 29:574-30:581-7"ypn:v”> D°vawn 7N 100
7PN

R. Eleazar said: ‘Israel also at that time1The Zohar evidently
adopts the view that the events recorded in this chapter (Ex.
XXIV) took place before the giving of the Law. v. Rashi, ad
loc. became qualified for a revelation, and the Shekinah was
united with them, and the making of the Covenant and the
giving of the Torah all took place at one and the same
time;.and never again was such a sight vouchsafed to Israel.
In the time which is to come the Holy One, blessed be He,
will ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2 NP1 °8 Ma92
The note quotes the Midrash as Or HaTorah gives it: “For
in this world the Shechinah is revealed to individuals, but
in the Time to Come, ‘the glory of G-d shall be revealed,
and all flesh together shall see, for the mouth of G-d has
spoken.’”
KEHOT'S NOTE
N7 A0 17an PPYR PaR oomen By nobaa nown vmyaw vab”
5709 R-T71 07MIR — "127°7 %9 00 1T wa Bo

092K AW 7Y R KDY

“And your name shall no longer be called Avram, but your
name shall be Avraham.” The opening words of the Torah
Ohr discourse to which the text refers.
Genesis 17:5°7:1 n"wR72
0°33 1in07aR °3 DMK AR 01U 02K ARYtnX 7Y N'J_Q?'N'?]
“TAN3
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-
tions have I made thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17127 REPW AN Q3 °N° ANINEYY AR TN Nveana T
OTIP MY TR MY 10 MnARIYT N2 BYian BN ne
nmnRyn Nk

G-d’s speech and thought are united with His essence and
being in absolute unity, “even after His speech has gone

forth into actuality in the creation of the worlds, just as it
was united with Him before the creation of the worlds”;
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the change is only for the created beings, which receive it
through many contractions.
Tanya, Likkutei Amarim 21:607K *01p°? ;nwRY p2n ,X°In
K"
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Kehot Publication Society (CC-BY-NC)
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“And Havayah shall be King over all the earth; on that day
Havayah shall be One and His Name One.” Zechariah’s
prophecy of the end of days, when all the world will ac-
knowledge the one G-d by one Name (context: Steinsaltz
Tanakh).

Zechariah 14:9'v:7” 1°70t
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And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Targum Yonasan renders “And Havayah will destroy the
tongue of the Sea of Egypt” with “and He will dry up,” as
the text notes.

Targum Jonathan on Isaiah 11:157°0:X”> 17°yw 5y 113> 013N
PRI NP PY PN NOR DT DTIENT N2 1 M2 Y v
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And the L-rd shall dry up the tongue of the Egyptian sea,
and shall lift the stroke of His strength upon Euphrates by
the word of His prophets, and shall smite it in seven streams,

and men shall walk through it dryshod.

Mikraot Gedolot (Public Domain) - London "Chaldee Paraphrase,” 1871 (Pub-
lic Domain)
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The note quotes Or HaTorah, which cites this Torah Ohr
discourse “on the explanation of ‘for the mouth of G-d has
and points to another passage there: “that there

’9

spoken,
will be a revelation of the level of speech and the revela-
tion of G-dliness.”
KEHOT'S NOTE
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“And a river goes out from Eden to water the Garden, and
from there it divides and becomes four heads.”
Genesis 2:10™:2 n°wR12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And He will wave His hand over the river with the might
of His wind, and He will strike it into seven streams.”
Isaiah 11:15770:X° \°yw°
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And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Lift up your eyes on high and see: Who created these?”
Isaiah calls on the people to look at the host of heaven and
know its Creator; in Kabbalah “Who” (Mi) is Binah and
“these” (Eleh) the attributes it brings forth.
Isaiah 40:26172:n 7°yw°
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Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“These are the accounts of the Mishkan, the Mishkan of
Testimony.” The opening words of the discourse to which
the text refers.

Exodus 38:21x"2:1"% ninw
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These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

63



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 12

196 QoM nyaw® M

Seven lights enter the one supernal sea and strike it on
seven sides, and each side divides into seven streams, as it
is written, “and He will strike it into seven streams”; each
stream divides into seven rivers, and each river into seven

paths.
Zohar, Bereshit 87:276-88:288-17y:1”0 nowx12 170 1820

n”o7:n”n
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The note records that this passage of the Zohar is copied
in Or HaTorah.
KEHOT'S NOTE
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Earlier in Tzav the Mishkan and the offerings are said to
draw down the revealed light that encompasses all worlds,
“I fill heaven and earth,” as it will be in the Future, “the
earth shall be full of the knowledge of G-d”; this is the
meaning of the “seven days of filling (milu’im).”
KEHOT'S NOTE
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“They shall not harm or destroy on all My holy mountain,
for the earth shall be full of the knowledge of Havayah, as
the waters cover the sea.” Isaiah’s vision of the days of
Mashiach, when the knowledge of G-d will fill the world as
water fills the bed of the sea.

Isaiah 11:9°0:x 17°yw°
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They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note quotes it: “It may be said that the intent is that
the revelation of the Future, in the level of ‘the breadths of
the river,” which is a very great revelation, will be drawn
down very low, even to the level of ‘earth.’”
KEHOT'S NOTE
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The note points here for the Midrash at the beginning of
Koheles on “And G-d will destroy the tongue of the Sea of

Egypt.”
KEHOT'S NOTE
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“Vanity of vanities, said Koheles; vanity of vanities, all is
vanity.” The verse on which the Midrash cited in the text
comments.
Ecclesiastes 1:2°2:°x nnp
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Vanity of vanities, saith Koheleth; Vanity of vanities, all is
vanity.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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