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“The Sea Saw and Fled”

At the splitting of the sea a single revelation from above all order
met two opposite natures: the mountains, the middos of Atzilus,
root of the souls that serve with love like a minister, were
absorbed into the revealed light that encompasses all worlds and
“danced,” leaping beyond every stage; the sea, Malchus, whose
task is to conceal so that separate beings can exist, could not be
absorbed, so its concealment “fled,” and the souls it had carried

were born.
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THE BIG IDEA

At the splitting of the sea a single revelation from above all order met two opposite
natures: the mountains, the middos of Atzilus, root of the souls that serve with love
like a minister, were absorbed into the revealed light that encompasses all worlds
and “danced,” leaping beyond every stage; the sea, Malchus, whose task is to con-
ceal so that separate beings can exist, could not be absorbed, so its concealment

“fled,” and the souls it had carried were born.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why, at the Exodus, did “the mountains dance” while “the sea saw and fled”? The Shelah answers:
dancing is service from love, fleeing is service from awe, a minister’s joy and a servant’s dread when
the king is revealed. To deepen this, the Alter Rebbe explains the seventh day of Pesach as the birth of
the souls. In Atzilus the souls, drawn from the “letters” of the supernal thought, are G-dliness itself,
“brothers” of the middos. To become separate created beings they need Malchus, a “garment” that
conceals, for there is no king without a people; so Malchus is called “sea,” which hides all it holds. The
souls gestate within Malchus from Shemini Atzeres until the seventh day of Pesach, and their birth
needs a light from above the chain of worlds, the “east wind” from Atika that turned the sea into dry
land. Before that light the mountains were absorbed and leapt beyond all order, while the sea, conceal-
ment itself, could not be absorbed, so its concealment withdrew, as speech falls silent before a light
above intellect. This came on Pesach from above; the Omer, an arousal from below, led to the Giving of

the Torah face to face.

OUTLINE

1 Dancing and fleeing 7

The question on Psalm 114; the Shelah’s answer, love and awe, a minister and a servant before the revealed
king; the seventh day of Pesach as the birth of the souls, which arose in thought and are “brothers” of the
Holy One, blessed be He, the Infinite Light enclothed in the middos of Atzilus.

2 Malchus, the sea, and the birth of the souls 12

In Atzilus the souls are G-dliness; Malchus, the “garment” and the “sea” that covers, makes separate beings
possible; the souls gestate within Malchus from Shemini Atzeres to the seventh day of Pesach; birth needs a
light from above the chain of worlds, the “east wind” from Atika.
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3 Why the mountains danced and the sea fled

13

The mountains and hills, above the sea, were included in the revealed sovev and leapt beyond order, unlike

the orderly “walking” of Shabbos; the sea’s concealment withdrew, like speech silenced by a light above intel-
lect; rock into water, Gevurah into Chesed; Pesach a leap from above, the Omer an arousal from below that

led to Sinai.

KEY CONCEPTS

Minister and servant 72y1 7%

Two ways of standing before the King: the minister serves
with love and joy, and revelation increases his joy; the ser-
vant serves with awe, and revelation increases his dread.

Malchus called “sea” 0° nxIp1 N19%n

Malchus covers the G-dly letters of creation as the sea cov-
ers all that is in it, so that separate beings can exist; for
“there is no king without a people.”

The birth of the souls mnwan N>

The souls, G-dliness in Atzilus, become separate beings
through a gestation within Malchus from Shemini Atzeres
until the seventh day of Pesach, when they are born
through a light from above the chain of worlds.

Something and nothing 71°x1 v

Ayin is G-dliness, which is not felt as existing in its own
right; yesh is a created being that feels itself separate.
Passing from ayin to yesh requires the concealment of
Malchus and, for birth, the light of sovev.
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The light that encompasses allworlds 1%y 93 2210
The light above the order of the worlds, before which all
levels are equal; its revelation at the sea made the moun-
tains leap and the sea’s concealment flee.

Walking and dancing 717> 712°7
Walking is the orderly ascent of the worlds from level to
level, as every Shabbos; dancing is a leap beyond all
stages, possible only through sovev.

Leaping and the arousal from below Xn1ynx1 1177
Xnn?7

On Pesach G-d “passed over,” revealing Himself from
above with no arousal from below; the counting of the
Omer is the arousal from below that brought the Giving of
the Torah “face to face.”
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SECTION 1 - 11

Dancing and fleeing
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“The sea saw and fled,” etc. “The mountains danced like rams,” etc. Now, we need to understand
why the mountains danced and the sea saw and fled.
The maamar opens with two verses of Psalm 114, the psalm of the Exodus said in Hallel: at the Exodus “the

sea saw and fled” and “the mountains danced like rams.” The question is why one and the same revelation

made the mountains dance and made the sea run away.
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The Shelah, in his tractate Pesachim, explains that the fleeing is service out of awe, and the danc-
ing is service out of love. This is the level of a minister and the level of a servant.
The Shelah (Rabbi Yeshayah Horowitz, called after his work Shnei Luchos HaBris), in the section of that work
called tractate Pesachim, answers that fleeing stands for serving G-d out of awe, and dancing for serving

Him out of love. These are the two ways of standing before a king: the minister, who serves out of love, and
the servant, who serves out of awe.
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Now, when the king is revealed, then for the level of a minister, whose service is with joy, his joy
grows greater. This is “the mountains,” which are the emotive attributes (middos) of Atzilus, from
which stems the root of the souls that are called “brothers” to the Omnipresent, “like a minister be-
fore the king”; and therefore they danced.
A minister serves the king with joy, so when the king appears his joy only grows. The “mountains” are the
middos, the emotive attributes, of Atzilus, the root of the souls called “brothers” of the Omnipresent

(HaMakom, “the Place,” a name of G-d); such a soul stands, in the Talmud’s phrase, “like a minister before
the king,” and that is why the mountains danced.
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And for the level of a servant, whose service is with awe, when the king is revealed the dread and
the fear fall all the more. This is “the sea,” from which stems the root of the level of “like a servant
before the king”: it “saw and fled,” etc.

A servant serves out of awe, so when the king is revealed his dread and fear become even greater. The “sea”

is the root of the souls that stand “like a servant before the king,” and therefore at the revelation it “saw and
fled.”
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(And see what is written on the subject of a minister and a servant at the end of the discourse be-
ginning “Sing and rejoice, O daughter”; see there, in the discourse beginning “Now, ‘daughter,’”
etc. And see [Midrash] Rabbah, Beshalach, section 21: “Why are you fleeing?” The sea said to him,
“Before the G-d of Yaakov, out of awe of the Holy One, blessed be He.” And this is along the lines of
“And the people saw, and they trembled and stood at a distance.”
The parenthesis first sends the reader to the end of the Torah Ohr discourse “Sing and rejoice, O daughter”
(in Mikeitz), where the Alter Rebbe explains that “my sister,” the masters of Torah, who refine, are “like a
minister before the king,” while the “daughter,” the mitzvos, which are refined, is “like a servant before the
king.” It then quotes the Midrash: when the sea fled, Moshe asked it why, and it answered, in the words of

Psalm 114:7, “Before the G-d of Yaakov,” out of awe of the Holy One, blessed be He. That is the servant’s re-
sponse, like Israel at Sinai, who saw, trembled and stood at a distance.
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And see further on the subject of “The sea saw and fled” in [Midrash| Rabbah, Bamidbar, section 1,
folio 209, column 3; and in Parshas Eikev, regarding “You are crossing the Jordan today,” folio
292, column 3. Mikeitz, end of section 87. Zohar, Part I1, 49, end of side a; 230b.)
The parenthesis goes on to list other places that discuss the verse: the Midrash Rabbah on Bamidbar, where
the sea fled before the King but the wilderness welcomed Him; the Midrash on Eikev, where the sea saw the

Name engraved on the staff, or G-d’s hand; Bereishis Rabbah, end of section 87, where the sea split in the
merit of Yosef, who “fled” from sin; and two passages of the Zohar that say the sea saw Yosef’s coffin and fled.
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To understand this with further explanation, we must first preface the matter of the seventh day of
Pesach, on which the sea was split; and it is explained in Pri Etz Chaim that it is also the matter of
the birth of the souls.
To explain the verses more deeply, the Alter Rebbe first explains the seventh day of Pesach, the day the sea
split. Pri Etz Chaim, from the teachings of the Arizal, says that this day is also the “birth” of the souls; in

Iggeres HaKodesh 20 (in the Tanya) the Alter Rebbe likewise writes that the creation of the souls as separate
beings is called “birth,” like the splitting of the Sea of Reeds.
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This is [the meaning of] what is written, “And the children of Israel walked on dry land in the midst
of the sea.” The explanation is that the souls of Israel arose in [G-d’s] thought, and then they are
called “brothers and friends” to the Holy One, blessed be He.
The verse about Israel walking “on dry land in the midst of the sea” alludes to this birth: as the maamar will
explain, the souls come out of the concealing “sea” into revealed existence, “dry land.” Before that, the

souls “arose in thought,” as the Sages say that Israel was first in G-d’s thought, and in that state they are
called “brothers and friends” of the Holy One, blessed be He.
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The meaning of “brothers and friends” is this: since the Holy One, blessed be He, is the level of the
Infinite Light (Or Ein Sof), blessed be He, as it is vested in the emotive attributes of Atzilus;

In Kabbalah, “the Holy One, blessed be He” (Kudsha Brich Hu) names the Infinite Light as it is enclothed in
the middos of Atzilus. The souls, rooted in the thought of these attributes, are therefore their “brothers.”
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for the Infinite One (Ein Sof), blessed be He, in Himself “is not of any of these attributes at all,” and
no name at all can apply to the Essence, but only to the level of His revelation; and then He is called
Havayah: yud, Chochmah (wisdom); hei, Binah (understanding), etc.

The Infinite One in Himself, as Eliyahu’s prayer in the introduction to the Tikkunei Zohar (Patach Eliyahu)
says, is not any of the attributes, and no name can be given to His Essence. Names belong only to His revela-
tion, so the Name Havayah describes Him as revealed through the Sefiros: the yud is Chochmah, the hei is
Binah, and so on.
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SECTION 2 - 112

Malchus, the sea, and the birth of the souls
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Now, the six hundred thousand souls of Israel, which are drawn from the six hundred thousand let-
ters of thought, are called “brothers” to the Holy One, blessed be He, that is, to the emotive attrib-
utes; just as, by way of analogy, with the thought of an intellectual concept, where the letters are as
one substance with the essence of the intellect within them, and likewise the thought of the emotive
attributes with the emotive attributes, etc.
At their root the souls of Israel are six hundred thousand, and they are drawn from six hundred thousand
“letters” of the supernal thought; that is why they are “brothers” of the Holy One, blessed be He, the middos.

The analogy is a person thinking an idea: the letters of his thought are one with the idea itself, not a garment

apart from it, and likewise the thought of an emotion is one with the emotion.
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And then they are on the level of actual G-dliness, for in the World of Atzilus (Emanation) “He, His
life-forces and His vessels are one,” as is explained elsewhere

So in Atzilus the souls are G-dliness itself, as the Tikkunei Zohar says that there “He, His life-forces and His
vessels are one.”
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(and see what is written in Parshas Yisro, in the discourse beginning “Remember the Shabbos day”;
and in the discourse beginning “I sleep,” regarding “my companion”; and in the discourse begin-
ning “I am black,” regarding “daughters of Jerusalem”; and on the verse “And I will make [your
windows]| of kadkod”).

This parenthesis lists discourses on the souls’ oneness with G-d. In Torah Ohr, Yisro (“Remember the
Shabbos day”), the Alter Rebbe explains that the angels come from G-d’s “speech,” a garment that goes out
from its source, whereas Israel “arose in thought,” the inner garment that stays one with the soul; and in
Likkutei Torah, Shir HaShirim (“I am black”), the “daughters of Jerusalem” are the souls before their de-
scent, still included in their Source. The discourse on “I sleep” is cited for rayasi, “my companion,” a word
from the same root as re’im, “friends”; as the Kehot note suggests, it is the one in Likkutei Torah, Shir

HaShirim, that reads rayasi as “my sustainer,” for Israel, as it were, sustain their Father in heaven.
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And in order for the soul to come into being as a something (yesh), to be on the level of a created
being, which is something separate, from actual nothing (ayin) — for while it is in Atzilus it is actual
G-dliness, since even what is called by the name “letters of thought” is all only to accommodate the
ear, but it is written, “For My thoughts are not your thoughts” —
For a soul to exist as a created, separate being, brought into existence from actual nothingness, something
must happen to it, since in Atzilus it is G-dliness itself. Even calling it “letters of thought” is only a way of

speaking that the ear can take in, for, as Isaiah says, “My thoughts are not your thoughts”: G-d’s “thought” is
not like ours.
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[this] is through the attribute of His Malchus (sovereignty), may He be blessed (as is explained in
Iggeres HaKodesh, in the letter beginning “He and His life-forces”),

What makes the soul a separate being is Malchus, G-d’s attribute of sovereignty. In Iggeres HaKodesh, in the
letter that opens “He and His life-forces are one,” the Alter Rebbe explains that separate existence comes
from Malchus of Atzilus, for “there is no king without a people.”
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which is what is called a “garment,” to hide and to conceal, until there can be the level of a some-
thing (yesh); as it is written, “Havayah reigns; He has garbed Himself in majesty.” For the attribute
of kingship is the garment that brings about the coming into being of the something (yesh),

Malchus is called a “garment” because it hides G-dliness, and only under that cover can anything appear to

exist in its own right. Psalm 93 pictures the reigning King robed in majesty; the maamar reads the robe as
the concealment that kingship itself brings: because “Havayah reigns,” “He has garbed Himself.”
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for “there is no king without a people,” that is, specifically separate beings, over whom kingship
can apply, being in a state of exaltation over them, while they will be in dread, etc.; for over a hun-
dred sons a father is not called a king.

A king needs subjects who are distinct from him, over whom he is exalted and who stand in dread of him; a

father of a hundred sons is still not a king. So kingship by its very nature requires separate beings, and its
“garment” is what produces them.
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Therefore Malchus is called “sea.” (And see what is written in the discourse beginning “Who has
counted the dust of Yaakov,” on the subject of “and the seawas upon them, above.”)
This concealing role is why Malchus is called “sea” (the Kehot note points to the Pardes Rimonim of Rabbi
Moshe Cordovero, in its Gate of Appellations, under that entry). The parenthesis refers to the verse “and the
sea was upon them, above,” said of the great basin in the Temple that Shlomo built, which stood on twelve
oxen; in Likkutei Torah, Balak (“Who has counted the dust of Yaakov”), the Alter Rebbe explains that be-

cause the sea stood high above them the oxen were twelve, divided and separate, just as G-d’s exalted
Malchus brings separate beings into existence.
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For everything that is on dry land is in the sea, only they are not visible to the eye, because the wa-
ters of the sea cover them.
The Talmud says that everything on dry land also exists in the sea, only hidden under the water. Earlier in
Likkutei Torah, Tzav (“Six days you shall eat matzos”), the Alter Rebbe explains sea and dry land above as

the hidden world and the revealed world: Malchus of Atzilus is called “sea” as it covers what it holds, and

“land” as its light spreads out to give the worlds life.
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So too above: the letters of “Let there be light,” “Let there be a firmament,” which give life to all the
worlds, are in Atzilus, and the sea, which is Malchus, covers them, so that they are not revealed to
the created beings that come into being from them.

So too above: the letters of the utterances of creation, such as “Let there be light” and “Let there be a firma-

ment,” which give life to all the worlds, are themselves in Atzilus. Malchus, the “sea,” covers them, so that
the creatures that come into being from them do not see them.
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For were they revealed, the physical would be nullified in the spiritual, as in the analogy of the nul-
lification of the sun’s radiance within the luminary itself, where it is not seen as something (yesh)
except in a place where the luminary is not seen, etc.

Were those letters revealed, the creatures would dissolve into their source, the physical into the spiritual,

just as the sun’s rays are swallowed up and unseen within the sun itself and appear as something only away
from it.
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So too, the physical that comes into being would be nullified to its source, which is the spiritual that
brings it into being; and there could not be the existence of a soul and an angel, which are separate
beings, only that they are in love, etc., except when G-dliness is not revealed to actual sight.

In the same way, a soul or an angel could not exist as a separate being, even one that loves G-d, if G-dliness
were openly seen. Their very existence depends on G-dliness not being visible.
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This hiddenness and concealment is through Malchus; for this is a great principle: Malchus is what
brings about the level of a something (yesh), as explained above.

This concealment is the work of Malchus: the Alter Rebbe calls it a great principle that Malchus is what
brings a “something” into being, as he said above.
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Because of this it is called “the lower mother” (Imma Tata’ah), “the Matron” (Matronisa), “mother,”
“mother of the children,” as is written in Sefer Shel Beinonim [the Tanya] in the name of the Zohar.
(And see what is written in the explanation of the verse “My dove,” on the subject of “my fair one”;
and elsewhere, on the verse “So that you may fear,” below in Parshas Vaeschanan.)
That is why Malchus is called “the lower mother” (Imma Tata’ah), “the Matron” and “mother of the
children”: like a mother, it brings separate beings into existence, and Tanya, chapter 52, to which the maa-
mar points, says that from it the souls of Atzilus are emanated and the souls of Beriah created. The parenthe-
sis adds the explanation of “My dove” in Likkutei Torah, Shir HaShirim, where “my fair one” refers to the

mitzvos, which make the “royal garment” of Malchus, and the discourse “So that you may fear” in
Vaeschanan.
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Therefore the soul is in a state of gestation within Malchus: for on Shemini Atzeres, when “He caus-
es the rain to fall” is said, the souls are drawn into the womb of Nukva (the feminine), and they re-
main there seven months, until the seventh day of Pesach, the time of birth.
Since Malchus is the “mother,” the soul’s becoming a “something” is a gestation within her. On Shemini
Atzeres, the festival that closes Sukkos, when we begin to say “He causes the rain to fall,” the souls are drawn

into the “womb” of Nukva, that is, Malchus, and stay there seven months, until the seventh day of Pesach,
their “birth.”
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By way of analogy, in the physical: for the substance of a child to come into being from the drop,
there must be a delay and a stay of seven months in the womb of the female, for during that time,
through its eating and drinking from what its mother eats and drinks, life-force is drawn into it un-
til it makes it into a something (yesh).

The physical analogy: a child forms from a drop only through months in the womb, nourished by what its
mother eats and drinks. That nourishment gives it the life-force that makes it a formed being of its own.

ST QNN NAOYNAY 7Y XIT WO N2 MR MIINNY 2733 1R N2 RO STOYRT mRwan T
.0°11°%% MR QW @RIY 10 TNIYY NPT DOWTN T QW T [xap]

So too the soul of Atzilus, which is on the level of nothing (ayin): for it to come into being as the lev-
el of a something (yesh), this is through its tarrying in the womb of Nukva and remaining there
seven months, and eating and drinking, etc., that is, supernal lights are drawn down there.

So too the soul of Atzilus, which is “nothing,” pure G-dliness, becomes a “something” through its months

within Malchus. Its “eating and drinking” there means the supernal lights drawn down into Malchus during
that time.

ARWIT NIPR DN NRDY TR PNa 1T 793 00 IV LNIRwAn NP R 0D w2 mam
O mBYLNYN TPYNRPR DN DT TIRM TOwRT P78 MDD 0Dy 1 NRYY

Now, on the seventh day of Pesach is the birth of the souls. The explanation is that for there to be
birth and the opening of the womb, so that the soul emerges from concealment into revelation,
there must be a drawing down and an illumination in the attribute of Malchus from above the
chain of descending worlds (hishtalshelus)

Birth itself, the soul’s coming out of concealment into revelation, needs more than the ordinary flow of light:

a light from above the whole chain of descending worlds must shine into Malchus. That is what happens on
the seventh day of Pesach.

likuteitorah.com/likkutei-torah/tzav/11/ 11
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(and as is explained elsewhere, on the passage of the Zohar in Parshas Pinchas, folio 249, regard-
ing “As the deer longs.” And see what is written elsewhere on “to the Hebrew midwives, of whom
the name of the one (ha’achas) was Shifrah”: the meaning is “hei achas,” one hei, that is, the first
hei of the Name Havayah, in which and through which the power of birth is drawn down;
The parenthesis points to explanations elsewhere of the Zohar on Pinchas on “As the deer longs,” which tells
of the hind whose womb is closed when her time comes to give birth, until the Holy One, blessed be He,
sends a serpent to open it. It also points to the verse of the Hebrew midwives, where “the one” (ha’achas) is

read as hei achas, “one hei”: the first hei of the Name Havayah, which stands for Binah, through which the
power of birth is drawn down.
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and the explanation of this matter will be understood from what is written at the beginning of
Parshas Lech Lecha, regarding the hei that was added to Avram so that he would be called
Avraham, etc.; see there).
This is clarified by what Torah Ohr explains at the beginning of Parshas Lech Lecha about the hei added to
Avram’s name to make him Avraham. There the Alter Rebbe explains that the added hei is the “upper hei,”

Binah, in which the light of Atik is revealed, for every spreading forth and descent of levels comes through a
higher level.
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This is [the meaning of] what is written, “And Havayah drove back the sea with a strong east wind.”
For according to the chain of descent, from intellect to the emotive attributes, and on down from
thought to speech, there cannot be a drawing down from the level of nothing (ayin) into the level of
something (yesh), except through the revelation of the radiance of the light that encompasses all
worlds (sovev), which surrounds Atzilus, Beriah, Yetzirah and Asiyah, for they are all equal before
Him.

Hence the verse that “Havayah drove back the sea with a strong east wind.” Within the ordinary chain, from

intellect to emotion and from thought to speech, nothing can pass from “nothing” to “something”; that
needs sovev, the light that surrounds all four worlds alike, since before it every level is equal.

likuteitorah.com/likkutei-torah/tzav/11/ 12
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And this is [the meaning of] what is written, “an east wind,” etc., for through this came the splitting
of the Sea of Reeds: for the sea that covers and conceals exists only on the level of the chain of de-
scent, but with the revelation of a radiance that is above the chain of descent, it turned from sea
into dry land, etc.
The “east wind” is this revelation from above the order of the worlds, and it is what split the sea: the conceal-
ing sea exists only within the chain of descent, so when a light from above that chain shines, the sea turns
into revealed dry land. Earlier in Likkutei Torah, Tzav (“Six days you shall eat matzos”), the Alter Rebbe

reads ruach kadim, “east wind,” as a wind from Kadmono shel olam, “the Primordial One of the world”:
kadim, “east,” shares its root with kadmon, “primordial.”
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And this is what is written in the Zohar: “Why do you cry out to Me? The matter depends on the
Ancient One (Atika),” for from there the power is drawn for birth to take place.

The Zohar reads G-d’s words to Moshe at the sea, “Why do you cry out to Me?”, as saying that the matter “de-
pends on Atika,” the Ancient One, the inner level of Keser above the order of the worlds; from there comes
the power of birth.

SECTION 3 - 13

Why the mountains danced and the sea fled
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Now, with the revelation of this radiance, “the mountains danced,” etc. “Mountains” are Chesed
(kindness), Gevurah (restraint) and Tiferes (beauty); and “hills” are Chesed, Gevurah and Tiferes of
Beriah, or Netzach (victory), Hod (splendor) and Yesod (foundation) of Atzilus.

The maamar now returns to the verse. “Mountains” are the upper emotive Sefiros of Atzilus, Chesed,

Gevurah and Tiferes, and “hills,” the verse’s second image, are the same three in Beriah, or the lower three
of Atzilus, Netzach, Hod and Yesod (the Kehot note points to the Pardes Rimonim and to Etz Chaim for this).

likuteitorah.com/likkutei-torah/tzav/11/ 13



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 11 13 0137 AR OO

19951 229077 IR *19°33w DOPORD 1P 197 571D DIXNET RITW 0° rnan abyn? onw N
155511 89911 17 1PN 07992 [mewattral WA IP°NT MTIRTY 11901 IP1AR 2192 11 D)
5710 AP0 T AIRa

And since they are above the level of “sea,” which is the tzimtzum (contraction), as explained
above, therefore they “danced like rams”: with the revelation of the light that encompasses all
worlds (sovev) they were included [in it], like the nullification (bittul) of a candle before a torch.
That is, the lights of Tikkun, which are vested in vessels, withdrew from the vessels and were includ-
ed in this encompassing light, as explained above.
All of these stand above the “sea,” Malchus, the tzimtzum that conceals, so when soveyv, the light that encom-
passes all worlds, was revealed, they could be absorbed into it, as a candle’s flame is lost in a torch. In the

terms of the Kabbalah, the lights of the World of Tikkun (the ordered world in which the divine lights are held

in vessels) left their vessels and were included in the encompassing light; that is the mountains’ “dancing.”
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And although every Shabbos, too, there are ascents of the worlds, it is all from level to level —
Asiyah into Yetzirah, and Yetzirah into Beriah, etc. — and this is called walking.

There are ascents of the worlds every Shabbos as well, but they are orderly: each world rises one step, Asiyah
into Yetzirah, Yetzirah into Beriah. That orderly rising is called “walking.”
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But dancing is the great ascent that is not by stages at all, that is, in the encompassing light, as ex-
plained above. “Like rams,” which have no Daas (knowledge); and the root of this level is above
Daas. (See what is written in the discourse beginning “And Esther spoke again,” on the subject of
“What is the voice of the kid?” etc.; see there.)

“Dancing” is a leap that ignores the steps altogether, possible only through sovev, which is above all order.
Rams “have no knowledge,” and the dancing likewise comes from a root above Daas, above reason. The
parenthesis points to Torah Ohr, Megillas Esther (“And Esther spoke again”), where the Alter Rebbe explains
the Midrash in which G-d asks, “What is the voice of the kid?”: Israel cried out in their distress without un-

derstanding, like a kid crying after its mother, and yet that cry is above daas.

likuteitorah.com/likkutei-torah/tzav/11/ 14
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But the sea, “the end of all levels,” which conceals and hides —when it saw the revelation of the en-
compassing light, it could not be included in it, like a candle before a torch, as the mountains
[were], for it is the very one that hides; therefore “it fled”: the removal and withdrawal of the
concealment.

The sea is Malchus, called in Aramaic “the end of all levels,” and its task is to conceal. It could not be ab-

sorbed into the light the way the mountains were, because concealing is what it is; so it “fled”: the conceal-

ment itself moved away and disappeared.
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This is, by way of analogy, as in a person, in whom the chain of descent goes from intellect, etc.,
down to speech; but when an abundance of light from above the intellect falls [upon him], speech

is cut off, and he falls silent.

The analogy is a person whose faculties run in order from intellect down to speech: when a flood of light
from above his intellect comes upon him, his speech stops and he falls silent.
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And this is [the meaning of] Moshe’s words, “heavy of mouth”; and likewise “prayer in silence,”
etc. (And see what is written in the explanation of the verse “These are the journeys,” etc., on the
subject of the forty-two journeys and the forty-nine days of the Counting of the Omer.)

This is why Moshe was “heavy of mouth,” and why prayer is said in silence: a light above intellect silences

speech. The parenthesis points to Likkutei Torah on “These are the journeys” for the forty-two journeys and
the forty-nine days of the Omer.
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And all this was “before the Master — tremble, O earth”: the revelation of the encompassing light,
as explained above, “who turns the rock” and the flint, which bring forth fire, to become “a pool of
water,”

Psalm 114 answers its own question: the sea fled and the mountains danced “before the Master,” He who

turns rock into a pool of water. The maamar reads this as the revelation of sovev, which turned the flint, a

stone that strikes fire, into water.

likuteitorah.com/likkutei-torah/tzav/11/ 15
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that is, from Gevurah to Chesed, for they were nullified out of their existence, as is known regard-
ing “He makes peace” between Michael, etc. And all this was on Pesach, when G-d “passed over”:
the level of leaping, without an arousal from below (isarusa dilesata) — “leaping over the moun-
tains,” etc.
Fire turned to water is Gevurah turned into Chesed, the two opposites nullified out of their separate exis-
tence, as in the known teaching that G-d “makes peace” between Michael, the angel of water, and Gavriel,

the angel of fire. This happened on Pesach, whose very name means “passing over”: a leap beyond order,
given from above with no arousal from below, as G-d came “leaping over the mountains.”
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But afterward, the mitzvah of the Counting of the Omer, forty-nine days “from the morrow of the
Shabbos,” is the level of an arousal from below; and through this there was afterward, on Shavuos,
“face to face,” the Giving of the Torah.

Afterward Israel had to act from below: counting the Omer for forty-nine days “from the morrow of the

Shabbos” is the arousal from below. Through it the revelation came “face to face” at the Giving of the Torah
on Shavuos.
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(And see further what is written on the subject of “The sea saw and fled” in the explanation of the
verse “In the wilderness of Sinai, in the Tent of Meeting,” according to the Midrash Rabbah,
Bamidbar, section 1, on “The sea saw and fled”; see there.)

The maamar closes by pointing to the discourse in Likkutei Torah on “In the wilderness of Sinai, in the Tent

of Meeting,” which explains the Midrash on Bamidbar about the sea that fled. There the theme of “The sea
saw and fled” is taken further.

likuteitorah.com/likkutei-torah/tzav/11/ 16
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IN ONE'S AVODAH

Before the revealed King, one who serves with love rejoices all the more, and one who serves with awe is

filled with greater dread; the maamar presents both as true responses, the dancing of the mountains and the

fleeing of the sea. And what was given from above on Pesach, without any arousal from below, must be fol-

lowed by a person’s own work from below, the forty-nine days of counting the Omer, through which the

Torah is given “face to face” on Shavuos.

QUESTIONS FOR DISCUSSION

1.

Why does the same revelation of the king bring joy to the minister and dread to the servant, and what does
each response show about how he stands before the king?

. Why must Malchus conceal G-dliness for souls and angels to exist as separate beings, and how does “there

is no king without a people” explain this?

. What does the analogy of a child’s months in the womb teach about the souls’ “gestation” from Shemini

Atzeres to the seventh day of Pesach?

What is the difference between the “walking” of the worlds every Shabbos and the mountains’ “dancing,”
and why could the sea not dance?

. Why did Pesach come as a “leap” from above, while the Giving of the Torah needed the counting of the

Omer from below?

likuteitorah.com/likkutei-torah/tzav/11/ 17



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 11

’12 D11°1 IR D1

SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The note records that this maamar was said in 5571 and
that another transcript of it, in the Tzemach Tzedek’s own
hand, is printed in Sefer HaMaamarim 5571.
KEHOT'S NOTE
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The words here quote Psalms 114:3; the passage is shown
below.

Psalms 114:3°3:7p 0°%°11n
:-nmg’? 297 177%7 03°1 IR 0%
The sea saw it, and fled; The Jordan turned backward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“‘The sea saw and fled’: what did it see? Rabbi Nehorai
said, it saw the explicit Name engraved on the staff, and it
split; Rabbi Nechemiah said, it saw, as it were, the hand of
the Holy One, blessed be He, and it split.” Moshe tells
Israel that G-d’s miracles for them were done through wa-
ter, and so it would be when they crossed the Jordan.

Devarim Rabbah 3:8°11:’3 1217 0727

013% AN 01

“Shimon of Kitron said: In the merit of Yosef’s bones the
sea split for Israel, as it is written, ‘The sea saw and fled’,
in the merit of ‘and he left his garment in her hand and
fled.”” The text cites this as “Mikeitz, end of section 87.”

Bereshit Rabbah 87:8°n:15 1127 n°wxr12
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“She seized him by his garment, saying: Lie with me. He left
his garment in her hand and fled, and went outside” (Gene-
sis 39:12). “She seized him by his garment...and went out-
side” - he leapt by the merit of the patriarchs, just as it says:
“He took him outside” (Genesis 15:5). Shimon of Kitron
said: By the merit of Joseph’s bones, the sea was split for
Israel. That is what is written: “The sea saw and fled”
(Psalms 114:3), by the merit of: “He left his garment in her
hand ...

likuteitorah.com/likkutei-torah/tzav/11/

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

011" AN D91

“‘The sea saw’: what did the sea see? It saw the coffin of
Yosef and fled before it. Why? Because it is written of him,
‘and he fled and went outside.’” The text’s “Zohar II, end
of 49a.”

Zohar, Beshalach 10:105-1147"p-1"p: nowa ,7711 7190

And when the Israelites reached the shore and there beheld
the waves of the sea heaving and tossing, and lifting up their
eyes beheld so close behind them Pharaoh and all his hosts,
they were grievously affrighted, therefore crying out unto
the L-rd. “Also the sea saw and fled” (Ps. 114, 3). What saw
it, and why did it flee? It saw the coffin of Joseph, the man
who “fled and went outside” (Gen. 39, 12). We likewise read
that the Egyptians said “Let us flee”. Why said they so? ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Explaining the sailors’ question to Yonah, the Zohar says
that as soon as the sea saw Yosef’s coffin it split and be-
came dry land, as it says, “The sea saw and fled”: it saw the
one of whom it is written, “and he fled and went outside.”

Zohar, Pekudei 21:184-194778p-7"0p:X”D *11pD , 11 700

R. Simeon here adduced the verse: “Then said they unto
him: Tell us, we pray thee, inasmuch as (ba’asher) thou art
the cause that this evil is upon us, what is thine
occupation?.. Then the men feared G-d exceedingly...” (Jon-
ah 1, 8-16). ‘There is much’, he said, ‘to ponder over in this
text. For, indeed, the men put to him their question with
deep wisdom. Thus they wished tc find out whether Jonah
was of the seed of Joseph, at the sight of whose coffin the sea
straightway divided itself ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“The sea saw and fled; the Jordan turned back. The moun-
tains danced like rams, the hills like young sheep.” The
psalm of the Exodus, said in Hallel, pictures nature re-
sponding as Israel went free: the Sea of Reeds drew back,
the Jordan turned back when they crossed it, and the
mountains and hills leapt. The maamar asks why one reve-
lation made the sea flee but the mountains dance.

Psalms 114:3-4'7-3:7"°p 0°2°11n

132 NP3 DRI IR BT SNND 207 1790 O XY 0

IR

The sea saw it, and fled; The Jordan turned backward. The

mountains skipped like rams, The hills like young sheep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Rabbi Chanina ben Dosa prayed for the sick son of
Rabban Yochanan ben Zakkai and the boy lived, Rabban
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Yochanan said that his own prayer, however long, would
not have been heeded, and he explained to his wife: “He is
like a servant before the king, and I am like a minister be-
fore the king.” The maamar uses the two images for ser-
vice out of awe and service out of love.
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It also happened with R. Hannina b. Dosa that he went to
Torah with Rabban Johanan b. Zakkai. The son of Rabban
Johanan b. Zakkai fell ill, and he said to him, "Hannina, my
son ! Pray on his behalf that he may live" R. Hannina laid
his head between his knees, and prayed on his behalf, and
he recovered. Rabban Johanan b. Zakkai said, "Were Ben
Zakkai to press his head between his knees all the day long,

no notice would be taken of him." His wife said to ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There the Alter Rebbe explains that the “daughter” is the
one being refined, while “my sister,” the masters of Torah,
do the refining; this is “like a minister before the king,”
whereas the “daughter,” the mitzvos, is “like a servant be-
fore the king.”
KEHOT'S NOTE
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“Sing and rejoice, O daughter of Zion, for behold, I am
coming, and I will dwell in your midst, says Havayah.” The
prophet calls on Zion to rejoice, for G-d will come to dwell
among her people. The opening words of the Torah Ohr
discourse to which the parenthesis refers.
Zechariah 2:1477°:2 "7t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Moshe told the sea to split, it refused; it fled only
when it saw that the Holy One, blessed be He, had placed
His right hand on Moshe’s. Moshe asked it, “Why are you
fleeing?” and the sea answered, “Before the G-d of Yaakov,
out of awe of the Holy One, blessed be He.”
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“And you, raise your staff, and extend your hand over the
sea, and split it; and the children of Israel will come into the
midst of the sea on dry ground” (Exodus 14:16). “Raise your
staff” - Moses said before the Holy One blessed be He: ‘You
are saying to me that I should split the sea and render the
sea dry land, but isn’t it written: “I placed the sand as the
boundary of the sea” (Jeremiah 5:22)? You swore that you
would never split it.” Rabbi Elazar HaKappar ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At Sinai, “the people saw, and they trembled and stood at a
distance.” The maamar compares the sea’s flight to this
recoil in awe.

Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A parable of a prince who entered one province and then
another, and their people fled from him, until a ruined
city came out to welcome and praise him: so when the
Holy One, blessed be He, came to the sea it fled, “The sea
saw and fled,” and likewise “the mountains danced like
rams,” while the wilderness welcomed Him.

Bamidbar Rabbah 1:2°2:°X 7127 12712
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Later in Likkutei Torah the Alter Rebbe quotes this
Midrash in full: a prince entered one province and then
another and they fled, but a ruined city welcomed him and
he said, “Here I will build a fine throne”; so when the Holy
One, blessed be He, came to the sea, “the sea saw and
fled,” and likewise “the mountains danced like rams,”
while the wilderness welcomed Him and He dwelt in it.
KEHOT'S NOTE
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The note quotes the Midrash on Eikev as it appears there:
“The sea saw the explicit Name ... it saw the hand of the
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Holy One, blessed be He.”
KEHOT’'S NOTE
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“Hear, O Israel: you are crossing the Jordan today.” The
verse of Parshas Eikev in connection with which the text
cites the Midrash.

Deuteronomy 9:1'R:’t 0°127

DOREY) 07773 0213 NY? X3P 17770°NR 010 139 AnX PRI vy
DWW NN NPT 07 T

Hear, O Israel: thou art to pass over the Jordan this day, to

go in to dispossess nations greater and mightier than thy-

self, cities great and fortified up to heaven,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D D7D PPN

The note quotes the Midrash as it appears there: “In the
merit of Yosef’s bones the sea split for Israel, as it is writ-
ten, ‘The sea saw and fled’, in the merit of ‘and he left his
garment in her hand and fled.””
KEHOT'S NOTE
11912 D137 1IRT 071 2°N57 PRI 0o ¥Ip1 A0V 5w 1PNty mon”
LR °Y IR 277 — 715 037 11772 1732 Y™

non bW syraw

On Shemini Atzeres, when “He causes the rain to fall” is
first said, comes the union of Rachel (Malchus) in which
the seed descends; she then carries it through the winter
months until the seventh day of Pesach, and gives birth
“in the mystery of the splitting of the Sea of Reeds.”

Pri Etz Chaim, Gate of Lulav 8°11 291971 23w ,0°°n1 ¥ "1

[7y02 AN

In Iggeres HaKodesh 20 the Alter Rebbe writes that the
creation of the souls from Malchus, to be separate beings
in the World of Beriah, is called “birth,” like the splitting
of the Sea of Reeds, which “depends on Atika”; and that
the growth of the souls for seven months, from the union
of Shemini Atzeres until the seventh day of Pesach, is
through supernal lights drawn from above.
KEHOT'S NOTE
.(2,5p R°1N) 570 PPIAR .1700 2990 YW .00 1YY

w2 19
“And the children of Israel walked on dry land in the midst
of the sea, and the waters were a wall for them on their
right and on their left.” The maamar reads it as the souls’

emergence from the concealing sea into revealed

existence.
Exodus 14:29172:7™ mnw
DR RN o7 oM Dn 7ing AwPd 13bp Xw van
Halrializgal
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But the children of Israel walked upon dry land in the midst
of the sea; and the waters were a wall unto them on their
right hand, and on their left.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

00,7 MR

SRS MR 05 Ay

In the other transcript this point is explained at greater
length, opening: “To understand this, what this birth is: it
is known from the sayings of our Sages.”
KEHOT'S NOTE
YIT0 AT N aTY Py R m T’Jﬂ‘?'l AN ARIN QW RVYPN P02
Rriduhya

mawnna 1Py PR
Later in Likkutei Torah the Alter Rebbe explains that the
in thought”: (“Es
Shabsosai”), unlike the angels, who come from “the breath

souls of Israel “arose in Behar

of His mouth,” speech; and at the beginning of
Bechukosai, that their source is “the letters of thought,
called the supernal thought,” which are like an ever-flow-
ing spring.
KEHOT'S NOTE
[2,Ap 7”2 @°1p°n] .2 ,10p .2 ,3p KX ,p .2 ,B¥ .KX ,D .2,y .X ;1) "N
RTY L[3] .oMpra 2771 (X ,10) SNINAw DX 1773290200 PURYY L(2,30
.1,38 mun ab nna e

mawnna vy PRI R

The first of the places in the Tikkunei Zohar listed in the
Kehot note: Tiferes, called “Adam,” is “first in thought and
last in deed,” and so the Sages said, “Israel arose in
thought to be created.”

Tikkunei Zohar 6a:5’7:X 1 77t °11pN

JIRNZ? 10D 12Y PXIPY 2T MIMPIR KT 1IN L Apyn?

TIWRT IR LTI ITRT NIRDA "9 AN ,0AK OTR 3772y MRKT

MR, PITR 1 2 KT YR TR IRPY I KT 12wm?
2T MPR ' IR RN

Tikkunei Zohar - Vocalized (Public Domain)

AR DAY BTN P INY

The note points to the Mitteler Rebbe’s explanations of the
Zohar for Israel being called “brothers and friends” of the
Holy One, blessed be He.
KEHOT'S NOTE
.7N°Y IR DI 0PN Y R-¥787 IR LT, 100 RYTIRD 1IR3 IR

TR PR Pon IRD
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaianiviaieRigel
B9 1R NI 10K Pon IRD

In Eliyahu’s prayer (Patach Eliyahu), after the Sefiros are
named, it says that G-d has no knowable righteousness,
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28

29

which is judgment, nor knowable justice, which is mercy,
“nor any of these attributes at all.”
Tikkunei Zohar 17b:5-7°1-"1:2 1 97177 *1pn
ORT YT VAWR IRDY LPT ITRT RYUTC PR TP NORT IRD Pax
5y 150 TNt Ny 527 1p .59 M 1R Pon IRDY ann
770 Y PR 1M ARDAY (2 2MPNR R”I) 70 1R RMYA RAT T
7YRY 237 0P LI¥D 7Y w1 72 DR AXDAD W 27NR XDT R

131 77123 19T 0 'l‘? lahaRriala)
Constantinople, 1740 (CC-BY-NC)

111°2°7 7R T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,0) n nnpn

111°2°7 70 T

The light of the Cause of all, hidden in Keser, spreads into
the Name Havayah: “yud, Chochmah; hei, Binah; vav,
comprising six Sefiros; hei, Malchus.”
Tikkunei Zohar 6b:5°71:2 " 97117 °1pN
LTI 9y A3 DYENR [ ,AN22 1) Ry K93 By NPy ...
IR KM ,MIDPR N L1100 Y 2793 1,102 T, nn KT
PITR R DY 7371 VYRR 27 7K ,NBU’? N’?’S’D M NIVYINR
77 KT 7PA3Y LR 73R PRANRT A0 PR Y ,N?’Y‘? xnpn
Ap2 M9 XPOT TN ,AND 11 °3 KT ,A27 TRy My UnTRe
170 1 9RY (719 1 1 YW) 22N37 KIT RTT LATIPN NIRT 1R
9199y P I PR 1RTR 1 PR, MUK
Tikkunei Zohar - Vocalized (Public Domain)
“Dread and fear fall upon them.” From the Song at the
Sea; the maamar borrows its words for the servant’s dread
when the king is revealed.
Exodus 15:1611:1"t mnw
YN Ry ﬂ':g:"ry 1282 7 qg‘mg 5‘1.}3 a1 AnmR nn*by 5'5113
Pl oy 1322
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

30

BRI MY 770

In chapter 37 the Alter Rebbe writes that the community of
Israel is six hundred thousand particular souls, which are
roots, each dividing into six hundred thousand sparks,
and that together they hold the life-force of the whole
world, which was created for them.

Tanya, Likkutei Amarim 37:28071nK8 "0p°2 ;wX1 pon X1
n":ro

MIOTPR™IR NN PR PR DIRTY I TIRT 12WRT ,1m
ngId ,ArOWD X1 ,PKRIP° P2 nivnn By il DY X2
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’12 D11°1 IR D1

POY °T7 °¥ LTaR? WA ind DX ninwl 23 7ipn oY
1 ’?5_7'@)' L0078 ,M7IR2 RIPT - R '[W’?z nXIP1 - MInn
OTND 219722 1R KIA7 KITTINWiTRO? R A7IR0 poy
NP2 PR KIP TIND R T0R 1290 ,1YX KW 117302 XD

LT 'n_;rg;"‘?} 13mn 'rj_l.j)"? N'?1 LT RIN%2 iny

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

NN NWAT .07 Y TN BU0 L8P Y70 170pn »PRD L19D Roan XA
X721 KD %5 9717 nDapy 20p Y (TPOwN D°DWAT) TPamant amnn n
.X127 DOWWw3a ROR 0201897 M°w3

7aWnAnRT NPMIR970n . . 970

There the Alter Rebbe explains that the souls of Israel
“arose in thought,” unlike the angels, who come from “the
breath of His mouth,” speech; though all thought is as
nothing before G-d, thought is above speech, which is
called the outer garment.
KEHOT'S NOTE
.2 ,R1 777270 TP XA

091N2aw 2own NITn Oy N oxys

The other transcript adds: “(and not like the analogy of
speech in the mouth, which is a garment separate from
the intellect, only that it is enclothed in it as a person is
enclothed in a garment; whereas thought is a joined gar-
ment, as is explained elsewhere).”
KEHOT'S NOTE
55WiT 1 7193 W12 RITW 7192w 712777 Pwnd KDY) A0 R7YpN 1”03
WIAD X7 72WRAT 9PRWR L7332 wabnn QIR 100 12 wabnaw o
(X712 W Ry 2Innn

T IR TP AR MPVERA

In the introduction to the Tikkunei Zohar: in the ten
Sefiros of Atzilus the King is within them, “He and His ves-
sels are one in them, He and His life-forces are one in
them,” which is not so in the ten Sefiros of Beriah.
Tikkunei Zohar 3b:9-10-"1:2°3 9717 °1pn
101 PR L7302 T AU AR L1302 X990 MUIRT Ni1vD0 YT
,10 '[1:'!’?7:[1 IR 1R’_?'[ L,IRPI2T nwsg 1W573 k=l 1N’_?’[ i ,ﬁu‘I:;! m
aMry3 (M3 R7D) PRI RITRDD DY NP LT BRI PR KD
NN TMPYa TIN LANMIT NITRR TpY:  MPIKT nivpo
DX 923 730K K1 ,RYPIT P72 YN XINONT

Tikkunei Zohar - Vocalized (Public Domain)

N2wn Q% NN 72T 772

There the Alter Rebbe explains that the angels come from
speech, the “revealed world,” a middle garment that
leaves the soul and becomes a thing of its own, whereas
Israel “arose in thought,” the inner garment that is always
united with the soul, the “hidden world.”
KEHOT'S NOTE
X L,RY R™MN
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Nawn 0% nR 7ot

“Remember the Shabbos day to keep it holy.” The opening
words of the Torah Ohr discourse on Yisro to which the
parenthesis refers.

Exodus 20:81:"> mnw

AWIRY N2WD 0i-nR i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W %R 77T

The note suggests, with a “perhaps,” the discourse in
Likkutei Torah, Shir HaShirim, that begins “I sleep, but
my heart is awake” (33c).
KEHOT'S NOTE
AL, wrnw 1P manon PR

WS %IN

“I sleep, but my heart is awake; the voice of my beloved
knocks: Open for me, my sister, my companion (rayasi),
my dove, my perfect one.” The maiden, half asleep, hears
her beloved at the door. The opening of the discourse to
refers, on the word

which the parenthesis “my

companion.”

Song of Songs 5:2°2:’71 0*°wn W

NN *N3P N2y NNY *27Ine peiT T Yip Ty 291 MY v
7272 70707 "DIRY PYRRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SIN AMIAW 77T

There the “daughters of Jerusalem” are the souls before
they descend into a body and an animal soul, while they
are still included in their Source in a state of actual ayin,
nullified within the Infinite Light; this is the state of the
soul in Atzilus that the maamar describes.
KEHOT'S NOTE
2 w0ne nmp

SIN AMInw

“I am black, yet comely, O daughters of Jerusalem.” The
opening of the discourse in Likkutei Torah, Shir
HaShirim, to which the parenthesis refers.
Song of Songs 1:5°71:’k 0°7°wi 1w
:TPY NIY7°0 17R YPIND 0PYAT 112 NG YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T272 SN

“And I will make your windows of kadkod, and your gates
of carbuncle stones.” Another discourse to which the

likuteitorah.com/likkutei-torah/tzav/11/
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parenthesis refers opens with this verse.
Isaiah 54:1227:77117°yw°

PRITIARY T133729) MR 1387 TN TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

025°M12Wnn "NIawnn K?

“For My thoughts are not your thoughts, nor are your ways
My ways, says Havayah.” In context the prophet tells those
who think they are beyond return that G-d’s ways of mercy
are not like man’s. The maamar uses it to show that G-d’s
“thought” is not like human thought, so “letters of
thought” in Atzilus is only a figure of speech. (context:
Steinsaltz Tanakh)

Isaiah 55:8'n:7"117°yw°
°1 O3 377 02797 K21 0wy *Niaws K7 7
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

1,13 Y

wa nINA PR n

“Havayah reigns; He has garbed Himself in majesty.” The
psalm pictures the King robed in majesty; the maamar
reads the robe as the concealment that kingship brings,
which allows separate beings to exist.

Psalms 93:1’X:3”% 0°9°11n

:0INA~232 DN 1IN AR MRND Y7 WP WP MIRG 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,3% 0°%n

oy K92 79n PR
Besides Rabbeinu Bachya, the note points to the sources
gathered there for the saying “there is no king without a
people.”
KEHOT'S NOTE
RPN Y2 NPID-TUTTIN 2InRRa 1030 AR P ,0P 2w 2

oy X92 79n PR

Rabbeinu Bachya explains that on Rosh Hashanah, the day
creation began, we say “the holy King,” for that day was
the beginning of His works, “and there is no king without a
people.”

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

o°onn P
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.19y 2PAyw 0798 AR
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On 68a of that discourse, “Who has counted the dust of
Yaakov,” the Alter Rebbe explains “and the sea was upon
them, above” (I Kings 7): because the sea stood high
above the twelve oxen, they were twelve, divided and sepa-
rate; so too the creation of something from nothing comes
through G-d’s Malchus, which is exalted above the crea-
tures, and because the King is exalted they become a sep-
arate “people” (am), for “there is no king without a
people.”
KEHOT'S NOTE
.X,10 P2 nMph

2PY° Ry manon

Bilam, hired to curse Israel, marvels at their multitude:
“Who has counted the dust of Yaakov, or numbered a
quarter of Israel?” The opening of the discourse in
Likkutei Torah, Balak, to which the parenthesis refers.
Numbers 23:10":3”3 72712
M 0°Y° Nin "wal nan '?t;ﬂjp? ¥297NK 120123 2pY? 19y 10 N
AR NN
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w22 wow
“The Sages taught: Everything that is on dry land is in the

sea, except the weasel.” The maamar uses it for Malchus
as a “sea” that holds hidden all that is later revealed.
Chullin 127a:12-1477°-27%:X 173p 1211
SR R IAR ATANM M PIN 0°2 @ w3 wUw 9O 1337 1IN
297 712 RNT 27 90K TP 22w 20 MR (2,01 0°70N) ARIp
1°290 W1 RNNW2 RDD 27 AR 2I1W°7 11 1°K wAI7 °92°2 yuvim
27 97K 17 727 YR PIR PIR PR (03,23 371°17°) 1°079RY 190wn
11927 YIW WA 712K XD XDD
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
7P, 7 YR R LR LR 1N

ORI OO L L TIN O
“And G-d said, ‘Let there be light,” and there was light.”

One of the utterances of creation whose letters, the maa-
mar says, are in Atzilus and give life to all the worlds.
Genesis 1:33X n"wR12
IR MR D’,?"?tj RN
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
-3, NPWRI2

Yo o

“And G-d said, ‘Let there be a firmament in the midst of

likuteitorah.com/likkutei-torah/tzav/11/
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the waters.’” Another of the utterances of creation.
Genesis 1:6"1:°R N"wKR12
D77 07 P2 P71 O D9 N2 YR O DR N
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T QWA 2*Wo2 WU

the passage shares nothing with the note
KEHOT'S NOTE
oW n"n3 27Y0 1 WY 1ap nXTY .273m0

5N21° 27y 7IN°22

In that explanation of “My dove” the Alter Rebbe explains
“my companion, my fair one”: “my companion” comes
through the study of Torah, which is like food, and “my
fair one” through the mitzvos, which are called garments
and make a “royal garment” for the King; just before this
he calls Malchus of Atzilus, the source of the souls in bod-
ies, “the lower mother” and “the Matron.”
KEHOT'S NOTE
a,m i nmph

N9°n jynb vy

That discourse asks why the mitzvos are called “the com-
mandments of the King,” rooted in Malchus, and yet are
garments and encompassing lights; to answer, it first ex-
plains the chain of cause and effect and how a something
comes from nothing, beginning with Gan Eden, which is

in Malchus.

KEHOT'S NOTE
.27 TINNRY n7pY

N=°n jyn

“So that you may fear Havayah your G-d, to keep all His
statutes and His commandments.” The opening of the dis-
course in Likkutei Torah, Vaeschanan, to which the paren-
thesis refers.

Deuteronomy 6:2’2:" 0°727

IR WK POIEM PIPOTYINN MY TROX TR XTR 197
SR 1IN 1971 T 7R 9D TN NI 0K NI

that thou mightest fear the L-RD thy G-d, to keep all His

statutes and His commandments, which I command thee,

thou, and thy son, and thy son’s son, all the days of thy life;

and that thy days may be prolonged.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QWAT 799102 DOININY ¥7ynwa

Two discussions in the Mitteler Rebbe’s discourses to
which the note points for the souls being drawn down on
Shemini Atzeres, when “He causes the rain to fall” is first
said.
KEHOT'S NOTE
TIWR °Y °T 770 0°9137 .'|‘?’N1 RIW °Yy R 9790 RAP™ R”ATR "9KR1D2 AR
TR
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QWAT 799112 DOININY

On Shemini Atzeres, in the Musaf prayer, when “He causes
the wind to blow and the rain to fall” is said, comes the
union in which the drop of seed descends into the womb of
Nukva; this union lasts until the seventh day of Pesach,
when she gives birth “in the mystery of the splitting of the
Sea of Reeds.”

Pri Etz Chaim, Gate of Lulav 8:2°2:’1 291771 13w ,0°1 v¥ "8

27w IR O°IMIR 19D ,TMNA A0INa LPhaT AN vyl 3w ova
YT NDB DT ANTT K %3, WA 77797 1R 23, 0w 771 mAn
;A0 NPDN3 KPR AT PR 3,33 NOR NYaw 9992 190 5710
R 9D LA MOR N "W P93 .noaT T Ov 7Y wRl Ot oan
LDIRA ANTP PR A0 NPEN2 1T TY NANTI RNPI0RA
DW AR AN WY %3 LRI MR NPWD 777 1A 0O KW DVYR)

:ADINA PI 1I°KRT, 11720 PR P AN PR LYPWA TNY DAk LIRD
Pri Etz Chaim (Public Domain)

DOWTR T QW 2O

Iggeres HaKodesh 20 says that the growth of the souls for
seven months, from the union of Shemini Atzeres until the
seventh day of Pesach, is like the growth of Z’eir Anpin
and Nukva in the womb of the supernal Imma, through su-
pernal lights from above, up to the Infinite One.
KEHOT'S NOTE
.Ow" 79 vIP°931 5 70 PUIARI O3 XA

2T an72 . . NYRYAl Ry

The Tzemach Tzedek quotes this analogy of the child’s
gestation there.
KEHOT'S NOTE
PPN Y R-T1 %739 IR LK ,T0 77 M1 N7TIRA RN

N2P137 Qn92 . . OENRT ARw1 2

The application to the soul of Atzilus in the womb of Nukva
is quoted there as well.
KEHOT'S NOTE
PNy R 970 3739 IR RN

MWW Teynbn L L o 7o . . Doy

The Tzemach Tzedek quotes this passage, from the super-
nal lights to the light from above the chain of descent
needed for birth.
KEHOT'S NOTE
RI0P R-NPWRA2 N7TIRA R

[olghi=]e~>Ralahialy}

The note identifies the “elsewhere” that explains the
Zohar’s passage on “As the deer longs” as Biurei HaZohar,
117a.
KEHOT'S NOTE
XL,PP IR

Mmyn R0

“As the deer longs for streams of water, so my soul longs
for You, O G-d.” The verse expounded in the passage of the
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Zohar on Pinchas to which the text refers.
Psalms 42:2'2:2°n 0710
{DPPPR 7K 379N "WDI 12 DR DR Y X1yA 7D
As the hart panteth after the water brooks, so panteth my

soul after Thee, O G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mmyn R

Rabbi Abba opens with “As the deer longs”: here Scripture
says ayal and elsewhere ayeles, for there is male and there
is female, yet all is one, which is why the verb is feminine;
and it is “the hind of the dawn.” The passage goes on
(249Db) to tell how, when the hind is to give birth, her womb
is closed until the Holy One, blessed be He, sends a ser-
pent that opens it; the maamar points to it for the opening
of the womb at birth. The text cites the passage as Pinchas,
folio 249.

Zohar, Pinchas 104:691-6961737n-X"3N:77p 019 7711 190

nRayn Mo By

The note points to Or HaTorah for the discourse on “to the
Hebrew midwives” that the text mentions.
KEHOT'S NOTE
RPNy I-Mnw N7MR ORI

7D NNNRT QW IWNR NTNayn Mot

“And the king of Egypt said to the Hebrew midwives, of
whom the name of the one was Shifrah and the name of
the second Puah.” The discourse to which the text refers
reads ha’achas, “the one,” as hei achas, “one hei.”

Exodus 1:157°0R mnw

DY) MY AN DY WK NP3y TR DMEm 7R MR
YR NPAwR

And the king of Egypt spoke to the Hebrew midwives, of

whom the name of the one was Shiphrah, and the name of

the other Puah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B -
the passage shares nothing with the note
KEHOT'S NOTE
R R E-Fiah
7 NN e

“And Moshe stretched out his hand over the sea, and
Havayah drove back the sea with a strong east wind all
night, and made the sea dry land, and the waters were
split.” The maamar takes the wind as the revelation of a
light from above the chain of descent.
Exodus 14:21872:7" nmnw
mPY793 MY 07 M2 0°0°NR 7 7237 02070y 3TN Y v
17T W3 NI BN 0
And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the
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night, and made the sea dry land, and the waters were
divided.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD, mnw

mwaL oon en
Kehot’s note points to Psalms 115:6 for these words.

Psalms 115:61:1”vp 0°2°1n
KEHOT'S NOTE
J1,00p 8°9n

mwass oo et

“He turned the sea into dry land; they passed through the
river on foot.” The psalmist recalls the splitting of the sea
and the crossing of the Jordan. (Kehot: Psalms 115:6)

Psalms 66:6"1:1°0 0°2°71n
27713 DY 2373 1232 1732 Yy 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BN PYRN 7

“And Havayah said to Moshe, ‘Why do you cry out to Me?
Speak to the children of Israel, that they go forward.””
With the Egyptians behind them and the sea before them,
G-d tells Moshe that Israel must move forward; as Rashi
explains, it was no time for lengthy prayer while Israel was
in distress. The words on which the Zohar comments.

Exodus 14:15770:7" mnw
Y07 PRILIT1272K 127 YR PYRATIN TYNTOR 1 K"
And the L-RD said unto Moses: ‘Wherefore criest thou unto

Me? speak unto the children of Israel, that they go forward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP° Ny 9N PYSN R e wrn
Kehot’s note points to Zohar II, 61a for these words.

Zohar II, 61ax ,x0 2°mt
KEHOT'S NOTE
NLRD 27

NNDO RN RPONY2 O9N PYSN 7

The Zohar reads “to Me” precisely: this was no time for
prayer at that level, and, in the variant reading printed
there, “the matter depends on Atika,” the Ancient One.
(Kehot: Zohar 2:61a)

Zohar, Beshalach 8:83-9:94773:’0-3"2:’11 1ow3 ,777117 790

And this is the significance of the words, “Speak unto the
children of Israel that they go forward”, i.e. from the grade
they are at present addressing to a higher one.” BUT LIFT
THOU UP THY ROD, AND STRETCH OUT THINE HAND
OVER THE SEA, AND DIVIDE IT. This signifies: “Lift up thy
rod, on which is engraved the Holy Name; stretch out thine
hand with the side bearing this Holy Name, so that the wa-
ters, beholding it, may flee before the power that is in its let-
ters. The other ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

T OTIRY 11ON PEN2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
aiaiviaieRidel

AR 7011 X”YpPn n”ne2

The other transcript adds here: “for it specifically gives
birth to and brings into being the level of yesh and a thing,
etc.; and this is a great principle, that Malchus is what
brings about the coming into being of the yesh, as above.”
KEHOT'S NOTE
Banw 9173 995 111,10 13T w0 o2 N1PR NN DTN RPIT R 0D

57191 WO NN NPAD NI RO

nop bW . .y nwa

The note says that the sources for the souls’ gestation from
Shemini Atzeres to the seventh day of Pesach were already
given above, on 16b, at the beginning of this maamar, in
the note on “it is explained in Pri Etz Chaim”: Pri Etz
Chaim, Sha’ar HaLulav, end of chapter 8, and Iggeres
HaKodesh 20.
KEHOT'S NOTE
22,10 97y% 1ol

PARAGRAPH 3

76

77

78

iral-kahh]

“The mountains danced like rams, the hills like young
sheep.” The maamar now explains both halves of the
verse, the mountains and the hills, and their dancing.
Psalms 114:4°7:7p 0°%°11n
HIR¥72122 N3P 0°7°KD TR 07T
The mountains skipped like rams, The hills like young

sheep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n”an an o°n

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
MTIPIN "WITT YW 07y .1DI102 7 NIYR 011217 27y YW 077D AR7
(2"m)

1Naw2 naw "

“And it shall be, from one new moon to the next and from
one Shabbos to the next, all flesh shall come to bow down
before Me.” The maamar borrows the phrase for the week-
ly ascent of the worlds on Shabbos.
Isaiah 66:23375:170 \1°yWw°
ninnwT? 3?3 X2 in3w3 NIV TR W02 wINTTR MM
N 107
And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
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80
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANOK A0IM 1772

In that discourse the Alter Rebbe explains the Midrash in
which the Holy One asks the higher worlds, “What is the
voice of the kid?” and they answer that it is the voice of
Israel, who cried out in their distress without understand-
ing, like a kid crying after its mother; yet that cry is above
daas, unlike an animal’s cry, which is below it.
KEHOT'S NOTE
T, R™MN

SNOK 70IM

“And Esther spoke again before the king, and fell at his
feet and wept.” The opening words of the Torah Ohr dis-
course to which the parenthesis refers.

Esther 8:3°1:’11 1noX

1277300m 72m 23 %397 Ym TPpd "9 1270 00K A9im
SEPTIYYY 21 K INFYNR IR N7 T2 NPT I T2

And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n2722

Moshe said, “I am not a man of words ... for I am heavy of
mouth and heavy of tongue.” The maamar explains it as
speech silenced by a light above intellect.

Exodus 4:107:7 mnw

D3 Pinnn 03 21X 00127 YUK RP 1R 2 CNTOR nwn nkm
223X TIWY 7291 197720 %2 772y"0R 7127 W 03 Owhwn

And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,7 mnw

NWwHa RMPY

The Zohar speaks of those who pray in a whisper, with the
will of the heart, so that their prayer is not heard by anoth-
er; that prayer rises and is received above. The Kehot note
points here for “prayer in silence.”

Zohar II, 202ax ,21 27mt
KEHOT'S NOTE
WX ,27 2701 .3 ,RP 1712 D°1P°N R

*yon PR 7Y TINY22

There the forty-two journeys are linked with the Name of
forty-two letters, explained as six levels each comprising
seven, and each journey was followed by an encampment.
KEHOT'S NOTE
.2,38 °y0n nMpo
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"yon TN

“These are the journeys of the children of Israel, who went
out of the land of Egypt.” The opening of the discourse in
Likkutei Torah, Masei, to which the parenthesis refers.

Numbers 33:1'X:3"2 72712

TYRTT2 DNRITY DOIIN TIXD XYY WK PRI Oyon PN
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

53D 13 PN P21 1IN 210n

“Tremble, O earth, before the Master, before the G-d of
Yaakov.” The psalmist has asked the sea, the Jordan, the
mountains and the hills what made them flee and dance
(114:5-6), and this is the answer: the presence of the
Master. The words choli aretz may also be read “who
formed the earth.” The maamar reads the Master’s pres-
ence as the revelation of sovev. (context: Steinsaltz

Tanakh)
Psalms 114:771:7°p 0°2°11n
23y AIPK *307R YN V2N 197X 1970
Tremble, thou earth, at the presence of the L-rd, At the pres-

ence of the G-d of Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

-1, 7°p 070N

T°7% TAR NI°T7 W ONYEIR WoRP 180 250
“Who turns the rock into a pool of water, the flint into a
fountain of water.” The maamar reads it as Gevurah, the
fire-striking flint, turned into Chesed, water.
Psalms 114:8'1:77°p 0°2°11n
:0M7I1yn’? Wonbn 0ntoaR NIXE 23nn
Who turned the rock into a pool of water, The flint into a

fountain of waters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P ey

Bildad the Shuchite, one of Iyov’s friends, says of G-d:
“Dominion and fear are with Him; He makes peace in His
heights.” The text refers to the known teaching that this is
peace between Michael and Gavriel, the angels of water
and fire.

Job 25:2°2:7173 2R
2PiTn2 0IPY nRY iny 7091 Pwng
Dominion and fear are with Him; He maketh peace in His

high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AN YR NPWAD-1 TR 21RNI 103 AR .2 ,70 2R
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“It is a Pesach offering to Havayah, who passed over the
houses of the children of Israel in Egypt.” The festival is
named for this “passing over”; the maamar reads it as a
leap beyond order, without an arousal from below.

Exodus 12:27173:2 mnw
D71ER2 PXP7I3 N3PY M03 WK MY X MOSNI DOTRN)
NNAY™ Oy TP Soxn 11°N27NRY 071877NKR 18333
that ye shall say: It is the sacrifice of the L-RD’s passover, for
that He passed over the houses of the children of Israel in
Egypt, when He smote the Egyptians, and delivered our
houses.” And the people bowed the head and worshipped.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

o By AvT

The maiden hears her beloved approaching: “The voice of
my beloved! Behold, he comes leaping over the moun-
tains, skipping over the hills.” Here it describes G-d’s leap
at the Exodus, beyond the order of levels.

Song of Songs 2:8'1:"1 0*°win 1w
:mygga-‘?y vapn D’ﬂ_tlf_l"?s_l J'?'_l?; N2 1730 07T 5ip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nawn nannan
“And you shall count for yourselves from the morrow of
the Shabbos, from the day you bring the Omer of waving,
seven complete weeks.” The commandment of counting
the Omer, which the maamar calls the arousal from below.

Leviticus 23:15771:373 R1p7

ya¥ nDuAT HYTNX DIX°37 0Fn NIWD nMen 037 onleo
13200 MR NinavY

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°192 0°1B
“Face to face Havayah spoke with you on the mountain,

out of the midst of the fire.” Moshe reminds Israel of the
Giving of the Torah at Sinai.

Deuteronomy 5:4"7:’1 0°127
:WRT TIAR 772 0%y °1 727 02102 08
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,10°927

01171 1IN O°N
The Midrash on “In the wilderness of Sinai”: the provinces
fled from the prince, but a ruined city welcomed him; so
when the Holy One, blessed be He, came to the sea, “The
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sea saw and fled,” while the wilderness welcomed Him and
He made His dwelling in it.

Bamidbar Rabbah 1:272:°X 1127 92712

91°0 92772 27y 7IN°22

That discourse explains the refining of good from evil at

the time of prayer, when Malchus rises as “wilderness”
and thirst, and then interprets the Midrash Rabbah on
Bamidbar, in which “the sea saw and fled” from the King
while the wilderness received Him.

KEHOT'S NOTE

2,792 NPk

79I PIN2 2190 2TRa

“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” The opening of the discourse in
Likkutei Torah, Bamidbar, to which the parenthesis refers.
Numbers 1: 'R’ 727722
TIW3 WD W7 TAND TYIN PR32 "1°0 12702 nwnTOR T 131
STRR? 073N PIND ONRY? NoIwa
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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