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“The sea saw and fled,” etc. “The mountains danced like rams,” etc. Now, we need to understand
why the mountains danced and the sea saw and fled.
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The Shelah, in his tractate Pesachim, explains that the fleeing is service out of awe, and the danc-
ing is service out of love. This is the level of a minister and the level of a servant.
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Now, when the king is revealed, then for the level of a minister, whose service is with joy, his joy
grows greater. This is “the mountains,” which are the emotive attributes (middos) of Atzilus, from
which stems the root of the souls that are called “brothers” to the Omnipresent, “like a minister be-

fore the king”; and therefore they danced.
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And for the level of a servant, whose service is with awe, when the king is revealed the dread and
the fear fall all the more. This is “the sea,” from which stems the root of the level of “like a servant

before the king”: it “saw and fled,” etc.
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(And see what is written on the subject of a minister and a servant at the end of the discourse be-
ginning “Sing and rejoice, O daughter”; see there, in the discourse beginning “Now, ‘daughter,’”
etc. And see [Midrash] Rabbah, Beshalach, section 21: “Why are you fleeing?” The sea said to him,
“Before the G-d of Yaakov, out of awe of the Holy One, blessed be He.” And this is along the lines of

“And the people saw, and they trembled and stood at a distance.”
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And see further on the subject of “The sea saw and fled” in [Midrash] Rabbah, Bamidbar, section 1,

folio 209, column 3; and in Parshas Eikev, regarding “You are crossing the Jordan today,” folio
292, column 3. Mikeitz, end of section 87. Zohar, Part II, 49, end of side a; 230b.)
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To understand this with further explanation, we must first preface the matter of the seventh day of

Pesach, on which the sea was split; and it is explained in Pri Etz Chaim that it is also the matter of

the birth of the souls.
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This is [the meaning of| what is written, “And the children of Israel walked on dry land in the midst
of the sea.” The explanation is that the souls of Israel arose in [G-d’s| thought, and then they are
called “brothers and friends” to the Holy One, blessed be He.
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The meaning of “brothers and friends” is this: since the Holy One, blessed be He, is the level of the
Infinite Light (Or Ein Sof), blessed be He, as it is vested in the emotive attributes of Atzilus;
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for the Infinite One (Ein Sof), blessed be He, in Himself “is not of any of these attributes at all,” and
no name at all can apply to the Essence, but only to the level of His revelation; and then He is called

Havayah: yud, Chochmah (wisdom); hei, Binah (understanding), etc.
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Now, the six hundred thousand souls of Israel, which are drawn from the six hundred thousand let-
ters of thought, are called “brothers” to the Holy One, blessed be He, that is, to the emotive attrib-
utes; just as, by way of analogy, with the thought of an intellectual concept, where the letters are as
one substance with the essence of the intellect within them, and likewise the thought of the emotive

attributes with the emotive attributes, etc.
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And then they are on the level of actual G-dliness, for in the World of Atzilus (Emanation) “He, His
life-forces and His vessels are one,” as is explained elsewhere
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(and see what is written in Parshas Yisro, in the discourse beginning “Remember the Shabbos day”;

and in the discourse beginning “I sleep,” regarding “my companion”; and in the discourse begin-

ning “I am black,” regarding “daughters of Jerusalem”; and on the verse “And I will make [your

windows]| of kadkod”).
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And in order for the soul to come into being as a something (yesh), to be on the level of a created
being, which is something separate, from actual nothing (ayin) — for while it is in Atzilus it is actual
G-dliness, since even what is called by the name “letters of thought” is all only to accommodate the

ear, but it is written, “For My thoughts are not your thoughts” —
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[this] is through the attribute of His Malchus (sovereignty), may He be blessed (as is explained in
Iggeres HaKodesh, in the letter beginning “He and His life-forces™),
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which is what is called a “garment,” to hide and to conceal, until there can be the level of a some-

thing (yesh); as it is written, “Havayah reigns; He has garbed Himself in majesty.” For the attribute

of kingship is the garment that brings about the coming into being of the something (yesh),
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for “there is no king without a people,” that is, specifically separate beings, over whom kingship
can apply, being in a state of exaltation over them, while they will be in dread, etc.; for over a hun-
dred sons a father is not called a king.
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Therefore Malchus is called “sea.” (And see what is written in the discourse beginning “Who has
counted the dust of Yaakov,” on the subject of “and the sea was upon them, above.”)
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For everything that is on dry land is in the sea, only they are not visible to the eye, because the wa-
ters of the sea cover them.
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So too above: the letters of “Let there be light,” “Let there be a firmament,” which give life to all the
worlds, are in Atzilus, and the sea, which is Malchus, covers them, so that they are not revealed to
the created beings that come into being from them.
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For were they revealed, the physical would be nullified in the spiritual, as in the analogy of the nul-
lification of the sun’s radiance within the luminary itself, where it is not seen as something (yesh)

except in a place where the luminary is not seen, etc.
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So too, the physical that comes into being would be nullified to its source, which is the spiritual that
brings it into being; and there could not be the existence of a soul and an angel, which are separate

beings, only that they are in love, etc., except when G-dliness is not revealed to actual sight.
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This hiddenness and concealment is through Malchus; for this is a great principle: Malchus is what

brings about the level of a something (yesh), as explained above.
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Because of this it is called “the lower mother” (Imma Tata’ah), “the Matron” (Matronisa), “mother,”
“mother of the children,” as is written in Sefer Shel Beinonim [the Tanya] in the name of the Zohar.
(And see what is written in the explanation of the verse “My dove,” on the subject of “my fair one”;

and elsewhere, on the verse “So that you may fear,” below in Parshas Vaeschanan.)
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Therefore the soul is in a state of gestation within Malchus: for on Shemini Atzeres, when “He caus-
es the rain to fall” is said, the souls are drawn into the womb of Nukva (the feminine), and they re-

main there seven months, until the seventh day of Pesach, the time of birth.

(xapa] DY NN DOWTA T MY 219°9 DX 180T 1 T MIAn MNAND Nt nvnwaa Ty
0 NP AT TY NIOM 12 wnD TN NRIR IARY Tk TN DIRW MUY T 1t qwnaw

By way of analogy, in the physical: for the substance of a child to come into being from the drop,
there must be a delay and a stay of seven months in the womb of the female, for during that time,
through its eating and drinking from what its mother eats and drinks, life-force is drawn into it un-

til it makes it into a something (yesh).
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So too the soul of Atzilus, which is on the level of nothing (ayin): for it to come into being as the lev-
el of a something (yesh), this is through its tarrying in the womb of Nukva and remaining there

seven months, and eating and drinking, etc., that is, supernal lights are drawn down there.
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Now, on the seventh day of Pesach is the birth of the souls. The explanation is that for there to be
birth and the opening of the womb, so that the soul emerges from concealment into revelation,
there must be a drawing down and an illumination in the attribute of Malchus from above the

chain of descending worlds (hishtalshelus)
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(and as is explained elsewhere, on the passage of the Zohar in Parshas Pinchas, folio 249, regard-
ing “As the deer longs.” And see what is written elsewhere on “to the Hebrew midwives, of whom
the name of the one (ha’achas) was Shifrah”: the meaning is “hei achas,” one hei, that is, the first

hei of the Name Havayah, in which and through which the power of birth is drawn down;
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and the explanation of this matter will be understood from what is written at the beginning of
Parshas Lech Lecha, regarding the hei that was added to Avram so that he would be called

Avraham, etc.; see there).
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This is [the meaning of] what is written, “And Havayah drove back the sea with a strong east wind.”
For according to the chain of descent, from intellect to the emotive attributes, and on down from
thought to speech, there cannot be a drawing down from the level of nothing (ayin) into the level of
something (yesh), except through the revelation of the radiance of the light that encompasses all
worlds (sovev), which surrounds Atzilus, Beriah, Yetzirah and Asiyah, for they are all equal before
Him.
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And this is [the meaning of] what is written, “an east wind,” etc., for through this came the splitting
of the Sea of Reeds: for the sea that covers and conceals exists only on the level of the chain of de-
scent, but with the revelation of a radiance that is above the chain of descent, it turned from sea
into dry land, etc.
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And this is what is written in the Zohar: “Why do you cry out to Me? The matter depends on the

Ancient One (Atika),” for from there the power is drawn for birth to take place.
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Now, with the revelation of this radiance, “the mountains danced,” etc. “Mountains” are Chesed

(kindness), Gevurah (restraint) and Tiferes (beauty); and “hills” are Chesed, Gevurah and Tiferes of

Beriah, or Netzach (victory), Hod (splendor) and Yesod (foundation) of Atzilus.
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And since they are above the level of “sea,” which is the tzimtzum (contraction), as explained
above, therefore they “danced like rams”: with the revelation of the light that encompasses all
worlds (sovev) they were included [in it], like the nullification (bittul) of a candle before a torch.
That is, the lights of Tikkun, which are vested in vessels, withdrew from the vessels and were includ-
ed in this encompassing light, as explained above.
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And although every Shabbos, too, there are ascents of the worlds, it is all from level to level —

Asiyah into Yetzirah, and Yetzirah into Beriah, etc. — and this is called walking.
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But dancing is the great ascent that is not by stages at all, that is, in the encompassing light, as ex-
plained above. “Like rams,” which have no Daas (knowledge); and the root of this level is above
Daas. (See what is written in the discourse beginning “And Esther spoke again,” on the subject of
“What is the voice of the kid?” etc.; see there.)
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But the sea, “the end of all levels,” which conceals and hides —when it saw the revelation of the en-
compassing light, it could not be included in it, like a candle before a torch, as the mountains
[were], for it is the very one that hides; therefore “it fled”: the removal and withdrawal of the

concealment.
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This is, by way of analogy, as in a person, in whom the chain of descent goes from intellect, etc.,

down to speech; but when an abundance of light from above the intellect falls [upon him], speech

is cut off, and he falls silent.
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And this is [the meaning of] Moshe’s words, “heavy of mouth”; and likewise “prayer in silence,”

etc. (And see what is written in the explanation of the verse “These are the journeys,” etc., on the

subject of the forty-two journeys and the forty-nine days of the Counting of the Omer.)

QAR NP WK OROEIN WP 1120 2907 9715 22107 7IR M9 iah gy R 53997 [t 53 1
o

And all this was “before the Master — tremble, O earth”: the revelation of the encompassing light,
as explained above, “who turns the rock” and the flint, which bring forth fire, to become “a pool of

water,”
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that is, from Gevurah to Chesed, for they were nullified out of their existence, as is known regard-

ing “He makes peace” between Michael, etc. And all this was on Pesach, when G-d “passed over”:

the level of leaping, without an arousal from below (isarusa dilesata) — “leaping over the moun-

tains,” etc.
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But afterward, the mitzvah of the Counting of the Omer, forty-nine days “from the morrow of the

Shabbos,” is the level of an arousal from below; and through this there was afterward, on Shavuos,

“face to face,” the Giving of the Torah.
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(And see further what is written on the subject of “The sea saw and fled” in the explanation of the
verse “In the wilderness of Sinai, in the Tent of Meeting,” according to the Midrash Rabbah,

Bamidbar, section 1, on “The sea saw and fled”; see there.)
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