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To Understand Why the Yom Tov of
Pesach Is on the Day of the Miracle

Pesach falls on the very day of its miracle, unlike Chanukah and
Purim, because its miracle came from sovev, the light that
reaches all levels at once: it could strike Egypt and reveal
holiness to Israel in a single act, while Purim’s revelation, from
memalei, needed a day of removing the evil before the day of
revelation. Sovev could make that distinction only because it
shone through memalei, through Abba and Imma enclothing the

arms of Arich Anpin.
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THE BIG IDEA

Pesach falls on the very day of its miracle, unlike Chanukah and Purim, because its
miracle came from sovev, the light that reaches all levels at once: it could strike
Egypt and reveal holiness to Israel in a single act, while Purim’s revelation, from
memalei, needed a day of removing the evil before the day of revelation. Sovev
could make that distinction only because it shone through memalei, through Abba

and Imma enclothing the arms of Arich Anpin.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Pesach is celebrated on the day of its miracle, while Chanukah and Purim fall on
the day of rest after the fighting. The answer rests on two modes of G-dly light. Memalei descends level
by level, like the soul’s life-force passing from intellect to emotion, thought and speech; sovev reaches
all levels at once, as the will in the brain moves the foot instantly, and before it all are equal. Pesach,
“passing over,” is a leap past the levels: “I, and not an angel,” for no angel could single out every first-
born of Egypt. A festival is the resting of holiness, which requires first removing the forces that ob-
struct it. Purim’s revelation came from memalei, so the war against Amalek came first and the feast the
next day, like a king who has his new house cleaned before moving in. On Pesach, sovev struck Egypt
and revealed holiness to Israel at the same moment. Sovev, before which darkness is as light, could
distinguish because it shone through memalei: Abba and Imma, enclothing the arms of Arich Anpin,
turned the flow from the “back” that fed Pharaoh to the “face.”

OUTLINE

1 The question; memalei and sovev 1

Why Pesach is on the day of the miracle but Chanukah and Purim on the day of rest; memalei descends level
by level, sovev reaches all at once, as the will moves the foot instantly.

2 Passing over: I, and not an angel 12

Above, memalei is G-d’s “glory” and sovev His essence, equal to all; the miracle of Pesach leapt over the lev-
els and was done by G-d Himself, since no angel could discern every firstborn.

3 Removing the evil before holiness rests 13

A festival is the resting of holiness, which requires first removing the obstructing forces; so on Purim the war
against Amalek came first.

likuteitorah.com/likkutei-torah/tzav/10/ 2



4 One act on Pesach; sovev through memalei

14

Purim’s revelation, from memalei, came the next day, like a king cleaning a new house; Pesach’s, from sovev,

struck Egypt and revealed holiness at once. Sovev could distinguish because it shone through memalei: Abba
and Imma, enclothing the arms of Arich Anpin, turned the flow from the back to the face; so too the higher

miracles, “in the height above,” come from sovev through memalei.

KEY CONCEPTS

The light that fills all worlds 7727y 93 X711

Divine light that descends level by level and enters each
world according to its measure; Purim’s revelation came
from it, and so it followed the removal of evil on a separate
day.

The light that encompasses all worlds 7°2%y 75 2210

Divine light that reaches all levels at once and equally, be-
fore which “darkness is as light”; the miracle of Pesach
came from it.

Leaping over 1177

The meaning of Pesach, “passing over”: a revelation that
skips the intermediate levels rather than descending
through them.

The outer forces 0°11%°111

The forces of concealment that stand outside holiness and
obstruct it; they must be removed before holiness can rest.
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Face and back 071X 018

Giving from the face is G-d’s inner, willing flow, the root of
Israel; giving from the back is grudging, like throwing
something behind one’s shoulders, and it sustained
Pharaoh.

Abba and Imma X72X) R2X

The configurations of Chochmah and Binah; in Pri Etz
Chaim they are “Havayah our G-d” who brought Israel out,
enclothing the arms of Arich Anpin.

Arich Anpin 717218 7R

The “Long Countenance,” the outer dimension of Keser;
its arms, clothed by Abba and Imma, are the “strong hand
and outstretched arm” of the Exodus.



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 10 WYY 01°2 X117 70T U™° K1 °1an '(’:!ﬂ'?...

SECTION 1 - 11

The question; memalei and sovev
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We need to understand why the Yom Tov of Pesach is on the day on which the miracle took place,
whereas Chanukah and Purim are on the day of rest.
The maamar opens with a question about the dates of the festivals. Pesach is kept on the very day of its mira-

cle, the night Egypt’s firstborn were struck and Israel went free, while Purim and Chanukah are kept on the
day the Jews rested after the fighting, not on the day of the victory itself.
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(And see what is written in Parshas Vayeshev, at the end of the discourse beginning “Thus says,”
etc., “and I will give you places to walk,” etc.) This will be understood by first introducing the mat-
ter of the light that fills (memalei) and [the light that] encompasses (sovev).
The parenthesis sends the reader to a discourse in Torah Ohr on “I will give you places to walk” (Zechariah
3:7), which also observes that Chanukah and Purim came first through war and then on a day of rest. To an-

swer the question, the Alter Rebbe first explains two modes of G-dly light: memalei, which fills the worlds,
and sovev, which encompasses them.
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Memalei means the light and life-force (chayus) that is drawn down from level to level: the world of
the souls, and afterwards the angels, until it is drawn down into this physical world. For it is known
that this world receives from the seventy princes, and the princes receive from the angels, “one
higher than the high,” [each from the one] above it.
Memalei is light that descends in stages, each level receiving from the one above it: from the world of the
souls to the angels, and from them to this physical world. In the tradition, this world receives its life through

the seventy heavenly princes, the angelic ministers over the seventy nations, and they receive from higher

angels, as Koheles says, “one higher than the high watches” (Ecclesiastes 5:7).
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But sovev is the level of the light and life-force that is not drawn down by gradation from one to the
next, but to all of them as one. By way of analogy, in the soul, too, there are two kinds of flow of life-
force: one, that which is drawn down from level to level, from intellect to the emotive attributes
(middos), and from the emotive attributes to thought, and from thought to speech, etc.;

Sovev, by contrast, does not pass down from level to level; it reaches every level at once and equally. The

soul offers an analogy: one kind of life-force descends in order, from the intellect to the emotions, from the

emotions to thought, and from thought to speech, each stage born of the one before.
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and the second, that which shines upon all of them as one, not by being drawn down by gradation

from one to the next.

The second kind of life-force shines on all the faculties at once, without passing through intermediate

stages.
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This is what we see: when it arises in the will that is in his brain to do something with his foot, the
foot acts at once, truly in an instant, without any lapse of time until a radiance from the brain is
drawn into it through a chain of descent (hishtalshelus) in the order of the levels. This is necessari-
ly because the radiance of the brain also shines into it not by way of this gradation, etc.
Everyday experience shows it: when a person decides in his mind to move his foot, the foot moves instantly.
If the brain’s influence had to travel down through the stages one after another, there would be some delay;

since there is none, the brain must also shine directly into the foot, bypassing the order of levels, and this is
the human model of sovev.

likuteitorah.com/likkutei-torah/tzav/10/ 5



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 10 WYY 01°2 X117 70T U™° K1 °1an '(’:!ﬂ'?...

SECTION 2 - 112

Passing over: I, and not an angel
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So too above there are two kinds of flow. The light that fills all worlds (memalei kol almin) is the ra-
diance that is in a state of revelation and is drawn down in the order of the levels; of this it is writ-
ten, “The whole earth is full of His glory,” and “His glory” is the radiance (ziv), etc.

The same two modes exist above. Memalei is the revealed light that descends level by level; the seraphim
proclaim, “the whole earth is full of His glory” (Isaiah 6:3), and “glory” is only a ray (ziv) of G-d’s light.
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But the light that encompasses (sovev) is that which is not truly revealed, except in the manner of
the outer dimension (chitzoniyus), yet not by gradation, and all are equal before Him: souls and
angels, the spiritual and the physical, and even the kelipos (husks). As it is written, “I fill the heav-
ens and the earth”: “I,” His being and essence, blessed be He, fills heaven and earth truly equally.
(And see what is written about this in the discourse beginning “And Korach took.”)
Sovev is not revealed within things; it touches them only from outside, as an encompassing light, and since
it does not descend in stages, everything stands equally before it: souls and angels, the spiritual and the
physical, even the kelipos. This is “I fill the heavens and the earth” (Jeremiah 23:24): “I,” G-d’s very being
and essence, fills all alike, whereas “His glory” fills the earth only as a ray. In Likkutei Torah, Korach, the

Alter Rebbe reads the two verses the same way and explains that “encompassing” does not mean that sovev
stays above, for no place is empty of Him: it is present in all things equally.
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Now, of Pesach it is written, “And Havayah will pass over the doorway.” This means that the miracle
came about through the revelation of a radiance in the manner of leaping over, not through a
chain of descent (hishtalshelus) from level to level;
The name Pesach means “passing over”: G-d “passed over” the doorways of Israel (Exodus 12:23), and Rashi
(on Exodus 12:13) gives the word two senses, “had pity” and skipping and leaping, for G-d skipped from the

houses of Israel to the Egyptian houses among them. The Alter Rebbe reads this as a mode of light that leaps
over the intermediate levels instead of descending through them one by one.
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and this is the level of the light that encompasses all worlds (sovev kol almin), as it is said, “And I
will pass through”: I, and not an angel, etc. And the reason it had to be so, and not as with the camp
of Sennacherib, of which it is said, “An angel of Havayah went out and struck the camp of Assyria,”
and likewise with Sisera, etc., is that there it was only a mission, and nothing more, for a matter al-
ready prepared: “Go and strike them.”
Such a leap is sovev, and so the Haggadah reads “I will pass through the land of Egypt” as “I, and not an an-
gel.” The destruction of Sennacherib’s army, when “an angel of Havayah went out and struck the camp of
Assyria” (II Kings 19:35), and the defeat of Sisera (Judges 4-5) were carried out through messengers, be-

cause there the mission was simple and already defined, a whole camp to strike. The Kehot note compares
the wording “go and strike them” to Shaul’s command, “Turn and strike the priests” (I Samuel 22:18).
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This is not so in Egypt: the plague of the firstborn, “every firstborn,” and discernment was needed
to know who was the firstborn of the father, since they were steeped in lewdness;

In Egypt, by contrast, the plague was to strike “every firstborn” (Exodus 12:29), which demanded fine dis-
cernment. Who was his father’s firstborn could not be known by any outward sign, since, as Rashi explains
on Exodus 12:30, Egyptian women bore children to men other than their husbands, so that one woman

might have several firstborn sons, each the firstborn of his father.

P2 RN 192 PR 02D AW DN 2w P10 WD 973 ORD 9193 [1ax] ERY

and even the firstborn of the mother was also hard to know, for some of them were old. And it is not

within the power of an angel to discern this.

Even who was the firstborn of the mother was hard to know, since some of the firstborn were old men, whose

order of birth could hardly still be known; such discernment is beyond an angel.
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As for the reason given in the books, that an angel cannot descend so far into a place of impurity, it

is forced, for the camp of Assyria proves [otherwise].

Some books explain instead that an angel cannot descend into so impure a place as Egypt, but the Alter

Rebbe calls this forced: an angel did descend to strike the camp of Assyria.
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But whatever the reason may be, the intent is all one: that then there was a revelation from the level
of the light that encompasses all worlds, and this is “I,” His being and essence, blessed be He, and
not from the level of the light that fills all worlds.

Whatever the reason, the conclusion is the same: the Exodus came from a revelation of sovev, G-d’s “I,” His
very being and essence, and not from the graded light of memalei that works through messengers.

SECTION 3 - 13

Removing the evil before holiness rests
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With all this, the question raised above will be understood. For Yom Tov is the matter of the resting
of supernal holiness, and this revelation and this resting cannot take place until the outer forces
(chitzonim) that obstruct [it] are first removed, as it is written, “And you shall eradicate the evil,”
etc.

Now the opening question can be answered. A festival is the resting of supernal holiness, and holiness can

rest only after the outer forces, the forces of concealment that block it, have first been removed, as the Torah
commands, “You shall eradicate the evil from your midst” (Deuteronomy 13:6).

2°N970 .AMIRY 12°%p RO QOPORY 1Y PR 7Y OCRNWA 2177 790Nn 09919 %23 197
7.1 012 Nyt 10 7 annn mnn 25091 T2IR 0TV IN°INRY 2phny 0% ntwRA

Therefore, regarding Purim, first [came] “the slaying of their enemies, seventy-five thousand,” who
were Amalekites, which is a mighty kelipah (husk), as it is written, “Amalek was the first of the na-
tions, and his end shall be everlasting destruction,” and it is written, “You shall surely blot out,”
etc.; and the ten sons of Haman.
So on Purim the Jews first fought and killed seventy-five thousand of their enemies (Esther 9:16), together
with the ten sons of Haman. These were Amalekites, a mighty kelipah: “Amalek was the first of the nations”

(Numbers 24:20), and its memory is to be blotted out (Exodus 17:14; Deuteronomy 25:19); only after it was
removed could the holiness of the festival be revealed.
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SECTION 4 - 14

One act on Pesach; sovev through memalei
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And afterwards they made [it] “a day of feasting and gladness, and sending portions,” etc.: the rev-
elation of holiness. By way of analogy, when a king wishes to have a dwelling in a new house, it
must first be cleaned of all dirt and filth, etc.
Only after the war did the Jews make Purim “a day of feasting and gladness, and sending portions” (Esther
9:19), the revelation of holiness. The analogy: a king who wants to live in a new house first has it cleaned of
all dirt, and only then moves in. The same parable appears in Likkutei Torah, Balak, where the cleaning is

the negative commandments, which remove the evil, and the furnishing is the positive ones, which prepare
the dwelling for the Infinite Light.
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Therefore this took place over two days: one day the removal, and afterwards, on the next day, the
revelation. This is because the revelation was from the level of the light that fills all worlds
(memalei kol almin), which is by gradation: first it removes, etc., and it is impossible for both to be
at once.

So Purim needed two days: the day of battle to remove the evil, and the next day for the revelation. The rea-

son is that this revelation came from memalei, which works in stages: first the removal, then the revelation,
never both at once.
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But as for the miracle of Pesach, which came through the revelation of the level of the light that en-
compasses all worlds (sovev kol almin), which is not in a state of division and shines to all as one,
therefore these two things could be in a single subject: the smiting of Egypt, the plague of the first-
born, and the revelation of holiness to Israel, until they said Hallel, etc.;

Pesach was different. Its miracle came from sovev, which is not divided into stages and shines on everything

as one, so the very same act could strike Egypt with the plague of the firstborn and reveal holiness to Israel,
who said Hallel that night.
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and as for what is written in the books, that this was before midnight and that after midnight, it is
not so; rather, all of it was at one time.

Some books say that the plague came before midnight and the revelation after it, but the Alter Rebbe rejects
this: both happened at the same moment, as befits sovev.
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(And see what is written along these lines on the matter of ““Remember’ and ‘Keep’ were said in a

single utterance,” at the end of the discourse beginning “Remember the Shabbos day”; see there.)
The parenthesis compares this to “Remember” and “Keep,” the two wordings of the Shabbos commandment,
which the Sages say were spoken in a single utterance; the end of the Torah Ohr discourse on “Remember

the Shabbos day” explains that in the future both will be one, through the revelation of sovev, before which
all is equal.
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But [we need] to understand: since sovev is “the One who is equal and makes equal,” etc., as men-
tioned above, and before Him “darkness is as light,” and “If you are righteous,” etc., then how
could the smiting of Egypt, etc., be drawn from there itself?

Soveyv, as said, is “equal and makes equal,” a phrase from the High Holiday prayers: before it “darkness is as

light” (Psalms 139:12), and “If you are righteous, what do you give Him?” (Job 35:7). How, then, could sovev
itself make a distinction, striking Egypt while saving Israel?
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But the matter is [understood] according to what is written in Pri Etz Chaim, in the explanation of
“We were slaves,” etc., “and Havayah our G-d brought us out”: Abba and Imma, who enclothed the
arms of Arich Anpin.
The answer comes from Pri Etz Chaim, a work of the Arizal’s Kabbalah, on the Haggadah’s “We were slaves
to Pharaoh ... and Havayah our G-d brought us out.” There “Havayah our G-d” is read as Abba and Imma,

the configurations of Chochmah and Binah, which enclothe the “arms” of Arich Anpin, the outer dimension
of Keser.
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The explanation is: Israel’s root is from the level of the Face (panim), as it is written, “May Havayah
make His face shine upon you,” whereas Egypt’s root is from the level of the back (achorayim), the
nape: Pharaoh (7¥12) has the letters of ha-oref (77¥7), “the nape,” etc.
Israel is rooted in the “face” of holiness, G-d’s inner, willing giving, as in the Priestly Blessing, “May
Havayah make His face shine upon you” (Numbers 6:25). Egypt is rooted in the “back” (achorayim), the

nape of the neck; as the Kehot note shows from the Arizal’s Likkutei Torah, at the beginning of Shemos, the
letters of Pharaoh (71y9) spell ha-oref (77y7), “the nape.”
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And because they were in a state of the hiding of the Face, since it is said, “And Yosef died, and all
his brothers,” etc., and the flow was drawn down from the level of the back, “like one who throws
[something] behind his shoulders,” therefore “we were slaves to Pharaoh,” who also receives from
the level of the nape, etc.

After Yosef and his brothers died (Exodus 1:6), G-d’s face was hidden, and His flow reached the world only

from the “back,” “like one who throws something behind his shoulders,” giving without goodwill, as Tanya
explains in chapter 22. In that state Israel was enslaved to Pharaoh, who himself draws from the nape.
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But afterwards, “and Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc., so
that the flow would be drawn down in the manner of “May Havayah make His face shine,” and
through this it was drawn down “with us, selah.”

Then “Havayah our G-d,” Abba and Imma enclothing the arms of Arich Anpin, brought Israel out, so that the

flow came from the face, as in “May Havayah make His face shine.” Through this was fulfilled “may He make
His face shine with us, selah” (Psalms 67:2).
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Even though, regarding the level of the light that encompasses all worlds as it is in itself, it is said,
“darkness is as light,” as mentioned above, yet sovev in fact shines through the level of the light
that fills all worlds; for from the vacated space (chalal) the kav (line of light) is drawn, etc.
This answers the difficulty. Sovev in itself is beyond all distinctions, “darkness is as light,” but it does not
reach the worlds on its own; it shines through memalei. So in the Arizal’s account of creation, after the tz-

imtzum left a vacated space (chalal), the light that surrounds the space enters it as the kav, a thin line, and
through the kav reaches all that is within it.
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And by virtue of this enclothement in the level of memalei, Abba and Imma who enclothed, etc., it
came about that He brought us out of Egypt, from slavery to freedom.

Because the light of sovev was clothed in memalei, in Abba and Imma enclothing the arms of Arich Anpin, it
could distinguish, strike Egypt and bring Israel “from slavery to freedom.”
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(And see what is written in Parshas Vayishlach, in the discourse beginning “And a man wrestled
with him,” regarding “If you soar like the eagle, from there I will bring you down”; and in Parshas
Miketz, in the discourse beginning “For with You is the source of life,” on the explanation of “Look
down from Your holy dwelling, from heaven, and bless Your people Israel.”
The parenthesis lists further discussions in Torah Ohr. The discourse on Yaakov’s wrestling (Genesis 32:25)
explains “If you soar like the eagle ... from there I will bring you down” (Obadiah 1:4) and teaches that the
encompassing lights, which come from Binah, repel the outer forces; the discourse “For with You is the
source of life” (Psalms 36:10), on “Look down from Your holy dwelling ... and bless Your people Israel”

(Deuteronomy 26:15), explains that the seven lamps of the menorah shine from above upon every soul as an
encompassing light, in which all are equal.

likuteitorah.com/likkutei-torah/tzav/10/ 12
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And above, at the end of the discourse beginning “To understand what is said in the Haggadah,
‘This matzah,’” regarding “I am He, and not another”; and in the discourse beginning “And you
shall eat, eating,” regarding “who has dealt wondrously with you”; and at the end of the discourse
beginning “Set me as a seal.” And see what is written on the matter of sovev shining through the
level of memalei in the discourse beginning “Let them bring royal apparel,” etc.
More is found in earlier discourses of Likkutei Torah on Parshas Tzav: at the end of the discourse on “This
matzah,” on the Haggadah’s “I am He, and not another,” and in “And you shall eat, eating,” on “who has
dealt wondrously with you” (Joel 2:26); and also at the end of the discourse “Set me as a seal” (Song of Songs
8:6). How sovev shines through memalei is explained in the Torah Ohr discourse “Let them bring royal ap-

parel” (Esther 6:8), which contrasts sovev, which shines by leaping, with memalei, which descends level by
level, and shows that the light of sovev is drawn down and shines within memalei.

TPV ORI LNIATTA 23V 0°R2 DODIW 1D NI TR DRW 1PIy2 CRAPM £71 T 27Y KPR U
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And see what is written elsewhere on the Zohar at the beginning of Parshas Vayikra, on the matter
of “Ask for yourself a sign,” etc., that miracles come on two levels. The first is in the manner of “ask
it in the depth,” and this is from the final letter hei, which is enclothed in the garments of nature;
and the second is in the manner of “in the height above,” like the miracles of the Exodus from
Egypt and the Splitting of the Sea of Reeds, which depart entirely from the ways of nature.
The last reference concerns the Zohar at the beginning of Vayikra on Yeshayahu’s words to King Achaz, “Ask
for yourself a sign ... ask it in the depth, or in the height above” (Isaiah 7:11). Miracles come on two levels:

those “in the depth,” from the final hei of the Name, Malchus, are clothed in natural events, while those “in
the height above,” like the Exodus and the Splitting of the Sea, break the ways of nature entirely.

likuteitorah.com/likkutei-torah/tzav/10/ 13
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This is because it is drawn from the revelation of the level of the light that encompasses all worlds,

only that it shines through the level of memalei. And this is “in the height above”: this is the letter

yud of the Name Havayah; and this is the matter of Abba and Imma, who enclothed, etc., as men-

tioned above.)

The higher miracles come from a revelation of sovev, yet even they shine through memalei. “In the height
above” is the yud of the Name Havayah, Chochmah, the level of Abba; so this, too, is Abba and Imma en-
clothing the arms of Arich Anpin, as explained above.

QUESTIONS FOR DISCUSSION

1.

Why does the instant movement of the foot at the mind’s will show that the soul has a second, direct kind
of influence?

. Why could an angel destroy Sennacherib’s camp but not strike the firstborn of Egypt, and why does the

Alter Rebbe reject the explanation that an angel cannot enter a place of impurity?

. How does the difference between memalei and sovev explain why Purim needed a day of battle before its

festival, while Pesach’s festival fell on the day of the miracle itself?

If before sovev “darkness is as light,” how could it distinguish between Egypt and Israel, and what does the
answer from Pri Etz Chaim add?

. What is the difference between giving from the “face” and giving from the “back,” and how did the Exodus

change which one Israel received?

likuteitorah.com/likkutei-torah/tzav/10/ 14



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 10

TWYAW 01°2 RIT N0DT B N Caan Panb...

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

T 2apn A

According to the note, this maamar is from the year 5571,
and another transcript of it, from the Tzemach Tzedek’s
handwritten manuscript, is printed in Sefer HaMaamarim
5571.
KEHOT'S NOTE
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Likkutei Sichos (vol. 20, p. 446) shows that this opening
question implies that the Alter Rebbe held, with the Meiri
(on Shabbos 21b), that the victory of Chanukah came on
the 24th of Kislev, so that the 25th, the first day of
Chanukah, was the day of rest.

Shabbat 21b:8-9°0-1:2 X*> nw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The end of that discourse explains “I will give you places to
walk” as two kinds of walking: now there is “running and
returning,” but in the future, when sovev is revealed,
“darkness as light,” all will be walking, though first there
must be judgment.
KEHOT'S NOTE
7,2 %Mn

The angel brings the prophet Zechariah word for Yehoshua
the High Priest: “Thus says Havayah of Hosts: If you will
walk in My ways and keep My charge ... I will give you
places to walk among these who stand,” the angels. The
opening of the Torah Ohr discourse to which the text

likuteitorah.com/likkutei-torah/tzav/10/

refers, which reads “places to walk” as a higher kind of
walking. (context: Steinsaltz Tanakh)

Zechariah 3:711 7°70t
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’Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles tells one who sees the poor oppressed not to won-
der at it, “for one higher than the high watches, and there
are higher ones above them.” The Alter Rebbe borrows the
phrase for the chain of angels and princes through which
life-force reaches this world level by level. (context:
Steinsaltz Tanakh)

Ecclesiastes 5:7°1:’1 n2ip
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 2

6
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In Yeshayahu’s vision of the heavenly court, the seraphim
call to one another: “Holy, holy, holy is Havayah of Hosts;
the whole earth is full of His glory.” The Alter Rebbe ap-
plies “His glory,” a mere ray, to memalei, the light re-
vealed within the worlds.

Isaiah 6:3°2:1 17°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d, through Yirmeyahu, rebukes those who think they
can hide from Him: “Can a man hide in secret places and I
not see him? says Havayah. Do I not fill the heavens and

15
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the earth? says Havayah.” The “I” is read as G-d’s very be-
ing and essence, sovev, which fills all things equally. (con-
text: Steinsaltz Tanakh)
Jeremiah 23:24775:37 1707
gl iyiah Nﬁ'?}_'! ehy! 43?5‘1:}5'?57 IR 0°7n0n2 VR INPYTOR
TTORI K2R 3K PIRTNKY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.13,30 7R

AP apm e
That discourse opens with the Midrash that Korach, son of
Yitzhar (“0il”), disputed with Moshe, claiming that he too
should have been anointed, and with his challenge about
tzitzis on a garment entirely of blue.
KEHOT'S NOTE
X ,21 1P NMpY
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“And Korach ... took,” the opening of Parshas Korach and
of the Likkutei Torah discourse to which the text refers.

Numbers 16:1°X:1"b 7271n2
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Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells the elders of Israel: “Havayah will pass
through to strike Egypt, and He will see the blood ... and
Havayah will pass over the doorway, and will not let the
destroyer come into your houses.” The Alter Rebbe reads
“passing over” as light that leaps over the levels.
Exodus 12:23373:2” mnw
nnma enY 9y RiPpYRITeY DTN XY D8N NN AN 1N
337 D2°N27PK K2 NPMwna 1R° KP) nnaaoy i noo
For the L-RD will pass through to smite the Egyptians; and
when He seeth the blood upon the lintel, and on the two
side-posts, the L-RD will pass over the door, and will not suf-
fer the destroyer to come in unto your houses to smite you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, aw

likuteitorah.com/likkutei-torah/tzav/10/

12

13

14

15

TWYAW 01°2 RIT N0DT B N Caan Panb...

Kokl

G-d tells Moshe and Aharon in Egypt: “I will pass through
the land of Egypt on this night, and I will strike every first-
born in the land of Egypt.” The verse the Haggadah reads
as G-d acting by Himself.

Exodus 12:1227°:2” ninw
DTNM 07137 PIND 1992792 N73m M 17792 0713RTYIRD PANay
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For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DW 170
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The Haggadah expounds Exodus 12:12: “I will pass
through the land of Egypt on this night”: I, and not an an-
gel; “and I will strike every firstborn”: I, and not a seraph.
The Alter Rebbe sees in this the revelation of sovev, with-
out intermediaries.

Pesach Haggadah, Magid, First Fruits Declaration 195w 71771
©” %2R TIR "PIK, 770,02
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For I will pass through the land of Egypt this night, myself
without an angel and I will smite all the first-born in the land
of Egypt myself without a seraph; and against all the G-ds of
Egypt I will execute judgment, I am the lord! I am he, and
not a messenger, I am the lord! I am he, and there is no
other.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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When Sennacherib king of Assyria besieged Jerusalem in
Chizkiyahu’s days: “And it was on that night: an angel of
Havayah went out and struck the camp of Assyria, a hun-
dred and eighty-five thousand.” Sennacherib’s army fell
by the hand of an angel sent on a clear and defined
mission.

11 Kings 19:3577%:07> 2 0°5%n
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And it came to pass that night, that the angel of the L-RD

went forth, and smote in the camp of the Assyrians a hun-

dred fourscore and five thousand; and when men arose early

in the morning, behold, they were all dead corpses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Shaul orders Doeg to Kkill the priests of Nov: “And the king
said to Doeg, Turn and strike the priests.” The Kehot note
points to this verse for the wording of a mission to strike,
echoed in “go and strike them.”

I Samuel 22:1877:373 X PXnw
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And the king said to Doeg: ‘Turn thou, and fall upon the

priests.” And Doeg the Edomite turned, and he fell upon the

priests, and he slew on that day fourscore and five persons

that did wear a linen ephod.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And it was at midnight, and Havayah struck every first-
born in the land of Egypt, from the firstborn of Pharaoh ...
to the firstborn of the captive.” Striking “every firstborn”
required discerning each one.

Exodus 12:29v72:2 mnw
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And it came to pass at midnight, that the L-RD smote all the

firstborn in the land of Egypt, from the first-born of Pharaoh

that sat on his throne unto the first-born of the captive that

was in the dungeon; and all the first-born of cattle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rashi explains that there was no house without a dead:
where there was no firstborn, the eldest of the house died;
and because the Egyptian women were unfaithful, there
were many firstborn, each the firstborn of his father. The
Alter Rebbe uses this to show that identifying the firstborn
was beyond an angel.

Rashi on Exodus 12:30:47:2:27> mnw 2y >"v1
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:1’:}5'? 9102718 5‘; Balgh HWN“) mEnn 0°nys L,i1377 Ni1i02
nn aw PR WX nN°2 PR °5> FOR THERE WAS NOT A HOUSE
WHERE THERE WAS NOT ONE DEAD — If there was a first-
born there, he died: if there was no firstborn there, then the
chief person in the house died because the chief person in
the house is called 7132, as it is said, (Psalms 89:28) “I also
will appoint him to be a 7132, [the highest of the kings of the
earth]” (Mekhilta DeRashbi 12:30; cf. Rashi on 4:22;
Pesachim Rabbah, Midr. Vajosha). Another explanation is:
the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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On “the books” that give the reason the Alter Rebbe rejects
here, the note sends the reader to a note of the Rebbe
printed earlier in the notes and references, at 19a.
KEHOT'S NOTE
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PARAGRAPH 3
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The note says that this passage, from “For Yom Tov is...,”
is quoted by the Tzemach Tzedek in Or HaTorah on
Parshas Pinchas.
KEHOT'S NOTE
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“And you shall eradicate the evil from your midst,” said of

the false prophet. The Alter Rebbe uses it for the principle

that evil must be removed before holiness can rest.
Deuteronomy 13:61:2”> 0°7127
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And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the rest of the Jews in the king’s provinces gathered
and stood for their lives, and rested from their enemies,
and slew of their enemies seventy-five thousand.” The

17
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fighting came first, and only afterwards the rest and the
festival.

Esther 9:161"v:’t 90X
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And the other Jews that were in the king’s provinces gath-
ered themselves together, and stood for their lives, and had
rest from their enemies, and slew of them that hated them
seventy and five thousand—but on the spoil they laid not
their hand—.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bilaam’s words: “Amalek was the first of the nations, and
his end shall be everlasting destruction.” The verse shows
Amalek at the head of the opposing forces, destined to be
destroyed.
Numbers 24:20°3:775 72712
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And he looked on Amalek, and took up his parable, and said:
Amalek was the first of the nations; But his end shall come to
destruction.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After the battle with Amalek, G-d tells Moshe: “For I will
surely blot out the memory of Amalek from under the
heavens.” As the Kehot note observes, this verse has the
doubled verb, “surely blot out,” spoken by G-d in the first
person.

Exodus 17:1477:1 mnw
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And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut-

terly blot out the remembrance of Amalek from under

heaven.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe commands Israel: “You shall blot out the memory
of Amalek from under the heavens; do not forget.” The

likuteitorah.com/likkutei-torah/tzav/10/
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command to Israel, which the text’s wording joins with the
doubled verb of Exodus 17:14.
Deuteronomy 25:19v”°:77”2 0°727
I3 TR WK YIND 27308 PRI Ty PPN 1 w72 W
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Therefore it shall be, when the L-RD thy G-d hath given thee
rest from all thine enemies round about, in the land which
the L-RD thy G-d giveth thee for an inheritance to possess it,
that thou shalt blot out the remembrance of Amalek from
under heaven; thou shalt not forget.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Shushan the Jews killed “the ten sons of Haman son of
Hammedasa, the enemy of the Jews,” but did not lay their
hands on the spoil. The removal of Amalek came before
the day of feasting.

Esther 9:10™:'0 1noR
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the ten sons of Haman the son of Hammedatha, the
Jews’enemy, slew they; but on the spoil they laid not their

hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“On the thirteenth day of the month of Adar, and they rest-
ed on the fourteenth of it, and made it a day of feasting
and gladness”: the fighting came on one day, and the festi-
val on the next.

Esther 9:171°:’t 1n0R
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on the thirteenth day of the month Adar, and on the four-

teenth day of the same they rested, and made it a day of

feasting and gladness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Jews of the open towns ... make the fourteenth day of
the month of Adar gladness and feasting, a festive day, and
sending portions one to another.” The festive day followed
the day of battle.
Esther 9:19v:’ 1noR
YR 0P ¥ DY NiMBI YR DoRYRD 0BT DT 1970y
2777 R Nian 0w 230 0N nnwm aont 1R YNy vy
Therefore do the Jews of the villages, that dwell in the un-
walled towns, make the fourteenth day of the month Adar a
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37

day of gladness and feasting, and a good day, and of sending
portions one to another.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o T

There the same parable appears: to make a fine dwelling
for a king, the palace is first cleared of all dirt and filth,
and only then furnished with fine vessels.
KEHOT'S NOTE
AL, A7 9200 1P 0a bwn aRn

0% MY Bon PP e

According to the note, the Tzemach Tzedek in Or HaTorah
refers from this passage to Torah Ohr, 61d: just as one first
relieves himself and removes the filth, the evil within him,
so here the filth must first be removed, and afterwards the
light is drawn down.
KEHOT'S NOTE
9707 1119° AP nNRY” 1 ,RD RX™n> '[RDX? 199871 19K Y ONID s N”MIR2
TPABW 2NOW 7R 12 T L L 1292w YA PN RIAW 129p0 ARIXA
CTTIRT NOWRAT O DPARY 113D° 212 170 11000 R 1’357?1'? monn

Nawn 01° X 7121 7770

The end of that discourse teaches that in the future “Re-
member” and “Keep” will be revealed as one utterance:
the higher and the lower unity will be one through the rev-
elation of the Infinite One’s essence, sovev, before which
all is equal.
KEHOT'S NOTE
AL, RN

Nawn 09 IR 7ot

“Remember the Shabbos day to sanctify it,” the opening of
the Torah Ohr discourse cited here; in the second giving
of the commandments the word is “Keep.”

Exodus 20:8°11:"> mnw

AR Nawa 0N 130
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9IRS 72wn2

David tells G-d that no darkness can hide him from Him:
“Even darkness is not dark for You, and night shines like
the day; darkness is as light.” Before sovev there is no dif-
ference between light and darkness. (context: Steinsaltz
Tanakh)
Psalms 139:1227°:07%p 0°%°1n
:TIRD 12702 1°K° 0i%D 717721 Tan Pwno RS N o3
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,09p 0°21n
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falrt f=hsl

Elihu to Iyov: “If you are righteous, what do you give Him,
or what does He receive from your hand?” At the level of
sovev a person’s deeds make no difference, which raises
the question of how it could distinguish Egypt from Israel.
Job 35:71:17% 2R
MR? ATORR IR 1271ARTIR NPTYTOR
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,19 21K

n’yea
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[o] .p xrann oYY

MY W27 R7IN 139PPN 91T AN 10 10 Ty

N”RT

Pri Etz Chaim explains: “‘And Havayah our G-d brought

us out from there’: they are Abba and Imma, ‘with a strong

hand and an outstretched arm,” meaning the enclothing of

the arms of Arich Anpin.” The Alter Rebbe brings it to
show how sovev acted through memalei.

Pri Etz Chaim, Gate of Passover 7:41-42in 1yw ,0°°n 7y 19
27n-KR7R0T Msnn

MIvP TI02 R”T APAWD K *¥yna 977 - 0°181n3 1YIDY 110 0073y
SRR Cyna BU7,0°M¥n2 XIML,00POR Own 0P 10w Pminn
PR YR RIAW T2 M ,MPA2 K7 M, A0 RINW L0 3003
(apy™ 978 PR) ORIWM PN P 75 ,pMITIY MDY IR KN
LIRSS 779197 10 KDY ,pMITa1 YR T 973 R W 0°192 K310
,0W7 1PDR 17 1RO (RIRY RAR 2P K22 5K KDY 7700 KD
S Myt mwabnna $UY L1003 N apm T RIR o

SV YN AP 5% 0N LR
Pri Etz Chaim (Public Domain)

5N 173D °1 IN°
From the Priestly Blessing, with which G-d commands the
kohanim to bless Israel: “May Havayah make His face
shine upon you and be gracious to you.” The “face” is
G-d’s inner, willing flow, the root of Israel.
Numbers 6:257172:1 12712
T TR 71D W
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.19 ,1922

7Y NPNIN YR

Besides the Arizal’s Likkutei Torah, the note sends the
reader to the sources gathered at this page of the Alter
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Rebbe’s maamarim on the parshiyos for the letters of
Pharaoh (7y11) as ha-oref (77y17).
KEHOT'S NOTE
¥ NPWAD UITIR CRNI 0T AR LMY 277 9UrART? nmiph
opn

PIIR 991 o N
“And Yosef died, and all his brothers, and all that genera-
tion,” the verse that opens the story of the enslavement.
With their passing came the hiding of the Face.
Exodus 1:61:’8 ninw
RT3 921 PAR-221 A9 Npn
And Joseph died, and all his brethren, and all that
generation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

OL,8 mnw

%1913 N2 YTWT IRND

Tanya explains that the kelipos receive their life not from
the “face” of holiness but from its “back,” like a person
who gives something to his enemy against his will and
throws it over his shoulder, turning his face away; the
“face” is the inner will to give life to all that is close to
holiness.

Tanya, Likkutei Amarim 22:50°n8 >0p°% ;NwRY p2n X0

m:373

72U 1KY R IR N NIYIA K0T - IXMT) XU XWOR PN

> ,D12%) O A2 VRN MWK "APRRT ¥BM 11¥17 NRnen nen A7

bah W’JQEIT? rival ,ﬁﬂsz R’?W 1R;ﬁ?0'? ’ﬁDIj; ana ’f[!?’[ 1R13 ,0OR

K3 M1 SRR KWWOY T7EINT D7p*TE? 10 N3P 100 ,0Ye]
R\thanipk] '(1’5}7}'1 T'lxj’[ ”n’ﬁjm_g” nrna

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.2”28 R°1N0 IR7

mynnY 10 ooTay

“We were slaves to Pharaoh in Egypt, and Havayah our
G-d brought us out from there with a strong hand and an
outstretched arm.” The Haggadah passage that Pri Etz
Chaim explains.

Pesach Haggadah, Magid, We Were Slaves in Egypt 252 7721
’291°°7 072y, 773 10D
$12 7RI 173 0w PPN 7 AR ,07IER2 Y197 1 BTy
1 ,077%%R APNIAR IR KIT T2 WITRA ROIT KD PR Lwl
1172 12°DRY .0771302 AYID? 10 0UT2YWH 11712 12 171D N
1%y MEN TIRT DR DY 119D 0°3pt 1193 001921 1D oondn
M0 O7I%R NRP¥P3 7907 N7 291 073N NXU¥UR 807
nawn
We were servants unto Pharaoh in Egypt, and the lord our
G-d! delivered us from thence, with a strong hand, and with
a stretched out arm; had not he, blessed be his holy name,

brought out ancestors forth from Egypt, verily we, our chil-
dren, and our children's children, would have been in servi-
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tude to Pharaoh in Egypt; for even if we were all wise, all
men of knowledge, all aged, or understanding in the law of
G-d, it is commanded us, that we shall discourse of the
Redemption of Egypt; ...

Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

90 NN

“May G-d be gracious to us and bless us; may He make His
face shine with us, selah,” a psalm that echoes the Priestly
Blessing. The face shining “with us” is the flow from the
face that came with the Exodus.
Tanakh)

(context: Steinsaltz

Psalms 67:2°2:170 0°2°11n
:n'?g AR PIDTIR? 113727 2370 1:1’,?"?}5
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,10 0°%n

MY WOR PAN™ 7772
There the Alter Rebbe explains that the angel who wrestled
with Yaakov sought “to soar like the eagle”; the opposing
side has a hold in Chesed, Gevurah and Tiferes, the emo-
tive attributes, but not in Chochmah, Binah and Daas, and
all the encompassing lights come from Binah and repel
the outer forces.
KEHOT'S NOTE
2,99 R™MN

Y WOR PaN"
“And Yaakov was left alone, and a man wrestled with him

until the rising of the dawn,” the opening of the Torah Ohr
discourse cited here.

Genesis 32:257175:27% N°wx12
MY NIPY 7Y iy WK PAR™1 727 2Py 0N
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

w13 °2an ON

G-d’s word through the prophet Ovadiah to proud Edom:
“If you soar like the eagle, and if your nest is set among the
stars, from there I will bring you down, says Havayah.” As
the Kehot note observes, the text skips the middle of the
verse.

Obadiah 1:47:°x 7°72y

"TOND TN DY TR 0 0°2913 PRONY W30 NTON
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from

thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

(257 Pwba 21977 [9] 7,K TNy
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%1 PR Ry °2 7772
The discourse opens with Zechariah’s vision of the golden
menorah: its seven lamps are seven supernal attributes
that shine from above upon every Jewish soul as an en-
compassing light, resting even upon one who is wicked, so
that in it all are equal for good; the “seven and seven
pipes” are drawings from sovev to this arousal from
above.
KEHOT'S NOTE
.7,72 ®%"n

0°°1 PR Ry °3
David: “For with You is the source of life; in Your light we
see light,” the opening of the Torah Ohr discourse cited
here.
Psalms 36:10:1”2 0°7°71n
(TIRTINTI T7IR2 0°°0 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

SRIW? DR Ay DR 121 DO 1R WD YRR 1e%pwh

From the declaration over the tithes: “Look down from
Your holy dwelling, from heaven, and bless Your people
Israel.” The Torah Ohr discourse on “For with You is the
source of life” explains this verse.

Deuteronomy 26:1517v:17> 0°7127

NRY PRWTNR TRYTIR TN DWEITIR AWTR 1iyRn nppwn
W2T) 270 N YIN IPNIK? NY2WI TWRD 0T 1ANI WK TRIRT

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MR NPY NI OIR

The Haggadah reads the end of Exodus 12:12, “I am G-d,”
as “I am He, and not another,” discussed at the end of the
discourse on “This matzah.”

Pesach Haggadah, Magid, First Fruits Declaration 195 n7an
©”52R 72X "NINR 773,105
7133722 °N%2M1 AR X2 I - MI "27P2 0MINTYIRI "IN
I DUDIY APYN BN PRI Y K A O Na
IR K2) R OIK .27 0IR 500000 KD
For I will pass through the land of Egypt this night, myself
without an angel and I will smite all the first-born in the land
of Egypt myself without a seraph; and against all the G-ds of
Egypt I will execute judgment, I am the lord! I am he, and
not a messenger, I am the lord! I am he, and there is no
other.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)

N"2DT? DONY WY WK 221 P1OX anPON)

Yoel’s promise of plenty after the locust plague: “And you
shall eat, eating and being satisfied, and praise the Name
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of Havayah your G-d, who has dealt wondrously with you.”
Both the title of the discourse cited and the phrase it dis-
cusses come from this verse. (context: Steinsaltz Tanakh)

Joel 2:26175:2 oxY

DRy ApyIWR DIPYX M DwnY onbPm ¥iap) 258 anbax
:071y7 "1y WK KOPDI?

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anmino s

“Set me as a seal upon your heart, as a seal upon your
arm, for love is strong as death,” the opening of the dis-
course cited here.

Song of Songs 8:6":’1 01w W

YR MITR NP MYTD ANy oning 9277vy onind ey
:INITPY UK BYT BT ARIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9 w12 1N T2

The discourse opens Torah Ohr’s section on Megillas
Esther, at 90a, and reads the “royal apparel” as the gar-
ment of “G-d reigns, He is clothed in majesty,” the exalted-
ness of the Infinite Light, and it contrasts sovev, which
shines not by the order of hishtalshelus but by leaping,
with memalei, which descends level by level.
KEHOT'S NOTE
NLXR™MND

Moon 2P N0’

“Let them bring royal apparel that the king has worn,”

Haman’s words, the opening of the discourse to which the

text refers.

Esther 6:8'11:) 1noR

q9m7 1Py 27 YR 0I0) PR0 127Wa? AWK Mdvn wa? W0

AWXI2 N19%N 90D 11 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIP™ 2™ 9 27y

For the “elsewhere” on the Zohar at the beginning of
Vayikra, on “Ask for yourself a sign,” the note points to
this discussion in Sefer HaMaamarim 5565.
KEHOT'S NOTE
0 Y 8P P70 IR L79ORY NOW °Y NP0 BP0 IR
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59 moRW pryn
Yeshayahu’s words to King Achaz: “Ask for yourself a sign
from Havayah your G-d; ask it in the depth, or in the
height above.” “In the depth” is read as miracles clothed

in nature, from the final hei.

Isaiah 7:11x™:1°yw°

’Ask thee a sign of the L-RD thy G-d: ask it either in the
depth, or in the height above.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

o] .%oy
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.[3] .ow Py
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