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להבין מפני מה יו״ט
דפסח הוא ביום שנעשה…

To Understand Why the Yom Tov of

Pesach Is on the Day of the Miracle

Pesach falls on the very day of its miracle, unlike Chanukah and

Purim, because its miracle came from sovev, the light that

reaches all levels at once: it could strike Egypt and reveal

holiness to Israel in a single act, while Purim’s revelation, from

memalei, needed a day of removing the evil before the day of

revelation. Sovev could make that distinction only because it

shone through memalei, through Abba and Imma enclothing the

arms of Arich Anpin.
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T H E  B I G  I D E A

Pesach falls on the very day of its miracle, unlike Chanukah and Purim, because its

miracle came from sovev, the light that reaches all levels at once: it could strike

Egypt and reveal holiness to Israel in a single act, while Purim’s revelation, from

memalei, needed a day of removing the evil before the day of revelation. Sovev

could make that distinction only because it shone through memalei, through Abba

and Imma enclothing the arms of Arich Anpin.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why Pesach is celebrated on the day of its miracle, while Chanukah and Purim fall on

the day of rest after the fighting. The answer rests on two modes of G-dly light. Memalei descends level

by level, like the soul’s life-force passing from intellect to emotion, thought and speech; sovev reaches

all levels at once, as the will in the brain moves the foot instantly, and before it all are equal. Pesach,

“passing over,” is a leap past the levels: “I, and not an angel,” for no angel could single out every first‐

born of Egypt. A festival is the resting of holiness, which requires first removing the forces that ob‐

struct it. Purim’s revelation came from memalei, so the war against Amalek came first and the feast the

next day, like a king who has his new house cleaned before moving in. On Pesach, sovev struck Egypt

and revealed holiness to Israel at the same moment. Sovev, before which darkness is as light, could

distinguish because it shone through memalei: Abba and Imma, enclothing the arms of Arich Anpin,

turned the flow from the “back” that fed Pharaoh to the “face.”

O U T L I N E

1 The question; memalei and sovev

Why Pesach is on the day of the miracle but Chanukah and Purim on the day of rest; memalei descends level

by level, sovev reaches all at once, as the will moves the foot instantly.

¶1

2 Passing over: I, and not an angel

Above, memalei is G-d’s “glory” and sovev His essence, equal to all; the miracle of Pesach leapt over the lev‐

els and was done by G-d Himself, since no angel could discern every firstborn.

¶2

3 Removing the evil before holiness rests

A festival is the resting of holiness, which requires first removing the obstructing forces; so on Purim the war

against Amalek came first.

¶3
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4 One act on Pesach; sovev through memalei

Purim’s revelation, from memalei, came the next day, like a king cleaning a new house; Pesach’s, from sovev,

struck Egypt and revealed holiness at once. Sovev could distinguish because it shone through memalei: Abba

and Imma, enclothing the arms of Arich Anpin, turned the flow from the back to the face; so too the higher

miracles, “in the height above,” come from sovev through memalei.

¶4

K E Y  C O N C E P T S

The light that fills all worlds ממלא כל עלמין
Divine light that descends level by level and enters each

world according to its measure; Purim’s revelation came

from it, and so it followed the removal of evil on a separate

day.

The light that encompasses all worlds סובב כל עלמין
Divine light that reaches all levels at once and equally, be‐

fore which “darkness is as light”; the miracle of Pesach

came from it.

Leaping over דילוג
The meaning of Pesach, “passing over”: a revelation that

skips the intermediate levels rather than descending

through them.

The outer forces החיצונים
The forces of concealment that stand outside holiness and

obstruct it; they must be removed before holiness can rest.

Face and back פנים ואחוריים
Giving from the face is G-d’s inner, willing flow, the root of

Israel; giving from the back is grudging, like throwing

something behind one’s shoulders, and it sustained

Pharaoh.

Abba and Imma אבא ואמא
The configurations of Chochmah and Binah; in Pri Etz

Chaim they are “Havayah our G-d” who brought Israel out,

enclothing the arms of Arich Anpin.

Arich Anpin אריך אנפין
The “Long Countenance,” the outer dimension of Keser;

its arms, clothed by Abba and Imma, are the “strong hand

and outstretched arm” of the Exodus.
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S E C T I O N  1  ·  ¶ 1

The question; memalei and sovev

להבין מפני מה1 יו״ט ]יום טוב[ דפסח הוא ביום שנעשה הנס משא״כ בחנוכה ופורים שהן ביום
2 המנוחה.

We need to understand why the Yom Tov of Pesach is on the day on which the miracle took place,

whereas Chanukah and Purim are on the day of rest.

The maamar opens with a question about the dates of the festivals. Pesach is kept on the very day of its mira‐

cle, the night Egypt’s firstborn were struck and Israel went free, while Purim and Chanukah are kept on the

day the Jews rested after the fighting, not on the day of the victory itself.

3 כו׳(. ויובן בהקדים ענין ממלא וסובב. )ועמ״ש בפ׳ וישב סד״ה כה אמר כו׳ ונתתי לך מהלכים4,

(And see what is written in Parshas Vayeshev, at the end of the discourse beginning “Thus says,”

etc., “and I will give you places to walk,” etc.) This will be understood by first introducing the mat‐

ter of the light that fills (memalei) and [the light that] encompasses (sovev).

The parenthesis sends the reader to a discourse in Torah Ohr on “I will give you places to walk” (Zechariah

3:7), which also observes that Chanukah and Purim came first through war and then on a day of rest. To an‐

swer the question, the Alter Rebbe first explains two modes of G-dly light: memalei, which fills the worlds,

and sovev, which encompasses them.

ממלא פי׳ אור וחיות הנמשך ממדרגה למדרגה עולם הנשמות ואח״כ מלאכים עד שנמשך בעוה״ז

הגשמי שהרי נודע שהעוה״ז מקבל מע׳ שרים והשרים מקבלים מן המלאכים גבוה מעל גבוה5 שעליו.

Memalei means the light and life-force (chayus) that is drawn down from level to level: the world of

the souls, and afterwards the angels, until it is drawn down into this physical world. For it is known

that this world receives from the seventy princes, and the princes receive from the angels, “one

higher than the high,” [each from the one] above it.

Memalei is light that descends in stages, each level receiving from the one above it: from the world of the

souls to the angels, and from them to this physical world. In the tradition, this world receives its life through

the seventy heavenly princes, the angelic ministers over the seventy nations, and they receive from higher

angels, as Koheles says, “one higher than the high watches” (Ecclesiastes 5:7).

1
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אבל הסובב הוא בחי׳ האור והחיות שאינו נמשך ע״י הדרגה מזה לזה אלא לכולם כאחד עד״מ בנפש יש

ג״כ ב׳ מיני השפעות החיות א׳ הנמשך ממדרגה למדרגה משכל למדות וממדות למחשבה וממחשבה

לדבור כו׳

But sovev is the level of the light and life-force that is not drawn down by gradation from one to the

next, but to all of them as one. By way of analogy, in the soul, too, there are two kinds of flow of life-

force: one, that which is drawn down from level to level, from intellect to the emotive attributes

(middos), and from the emotive attributes to thought, and from thought to speech, etc.;

Sovev, by contrast, does not pass down from level to level; it reaches every level at once and equally. The

soul offers an analogy: one kind of life-force descends in order, from the intellect to the emotions, from the

emotions to thought, and from thought to speech, each stage born of the one before.

והב׳ המאיר על כולם כאחד שלא ע״י המשכה בהדרגה מזה לזה,

and the second, that which shines upon all of them as one, not by being drawn down by gradation

from one to the next.

The second kind of life-force shines on all the faculties at once, without passing through intermediate

stages.

והוא שאנו רואים כשיעלה ברצונו שבמוחו לפעול איזה דבר ברגלו אזי תפעל הרגל מיד כרגע ממש

מבלי שהיית זמן מה עד שיומשך בה הארה מן המוח ע״י השתלשלות כסדר המדרגות היינו בהכרח

מפני שהארת המוח מאיר בה ג״כ שלא ע״י הדרגה זו כו׳.

This is what we see: when it arises in the will that is in his brain to do something with his foot, the

foot acts at once, truly in an instant, without any lapse of time until a radiance from the brain is

drawn into it through a chain of descent (hishtalshelus) in the order of the levels. This is necessari‐

ly because the radiance of the brain also shines into it not by way of this gradation, etc.

Everyday experience shows it: when a person decides in his mind to move his foot, the foot moves instantly.

If the brain’s influence had to travel down through the stages one after another, there would be some delay;

since there is none, the brain must also shine directly into the foot, bypassing the order of levels, and this is

the human model of sovev.
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S E C T I O N  2  ·  ¶ 2

Passing over: I, and not an angel

וכן יש למעלה ב׳ מיני השפעות ממכ״ע ]ממלא כל עלמין[ היא ההארה שבבחי׳ גילוי ונמשך כסדר המדרגות

וע״ז כתיב מלא כל הארץ כבודו6 וכבודו היינו זיו כו׳,

So too above there are two kinds of flow. The light that fills all worlds (memalei kol almin) is the ra‐

diance that is in a state of revelation and is drawn down in the order of the levels; of this it is writ‐

ten, “The whole earth is full of His glory,” and “His glory” is the radiance (ziv), etc.

The same two modes exist above. Memalei is the revealed light that descends level by level; the seraphim

proclaim, “the whole earth is full of His glory” (Isaiah 6:3), and “glory” is only a ray (ziv) of G-d’s light.

אבל הסובב הוא שאינו מתגלה ממש רק בבחי׳ חיצוניות אבל שלא ע״י הדרגה וכולא שוים קמי׳ ]קמיה[

נשמות ומלאכים רוחניות וגשמיות ואפי׳ ]ואפילו[ קליפות וכמ״ש את השמים ואת הארץ אני מלא7 אני
8 ,9 מהו״ע ]מהותו ועצמותו[ ית׳ מלא השמים וארץ בשוה ממש )ועמ״ש מזה בד״ה ויקח קרח(.

But the light that encompasses (sovev) is that which is not truly revealed, except in the manner of

the outer dimension (chitzoniyus), yet not by gradation, and all are equal before Him: souls and

angels, the spiritual and the physical, and even the kelipos (husks). As it is written, “I fill the heav‐

ens and the earth”: “I,” His being and essence, blessed be He, fills heaven and earth truly equally.

(And see what is written about this in the discourse beginning “And Korach took.”)

Sovev is not revealed within things; it touches them only from outside, as an encompassing light, and since

it does not descend in stages, everything stands equally before it: souls and angels, the spiritual and the

physical, even the kelipos. This is “I fill the heavens and the earth” (Jeremiah 23:24): “I,” G-d’s very being

and essence, fills all alike, whereas “His glory” fills the earth only as a ray. In Likkutei Torah, Korach, the

Alter Rebbe reads the two verses the same way and explains that “encompassing” does not mean that sovev

stays above, for no place is empty of Him: it is present in all things equally.

10 פי׳ שהי׳ ]שהיה[ הנס ע״י התגלות הארה בבחי׳ דילוג שלא ע״י והנה בפסח כתיב ופסח ה׳ על הפתח.

השתלשלות ממדרגה למדרגה

Now, of Pesach it is written, “And Havayah will pass over the doorway.” This means that the miracle

came about through the revelation of a radiance in the manner of leaping over, not through a

chain of descent (hishtalshelus) from level to level;

The name Pesach means “passing over”: G-d “passed over” the doorways of Israel (Exodus 12:23), and Rashi

(on Exodus 12:13) gives the word two senses, “had pity” and skipping and leaping, for G-d skipped from the

houses of Israel to the Egyptian houses among them. The Alter Rebbe reads this as a mode of light that leaps

over the intermediate levels instead of descending through them one by one.

2
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13 כו׳, והטעם שהי׳ ]שהיה[ צ״ל כן ולא כמו 11 אני ולא מלאך14, והיינו בחי׳ סוכ״ע כמ״ש ועברתי12,

במחנה סנחריב שנאמר ויצא מלאך15 ה׳ ויך במחנה אשור וכן בסיסרא16 כו׳ כי שם הי׳ ]היה[ רק שליחות
18 בלבד לדבר מוכן צא ופגע17 בהם,

and this is the level of the light that encompasses all worlds (sovev kol almin), as it is said, “And I

will pass through”: I, and not an angel, etc. And the reason it had to be so, and not as with the camp

of Sennacherib, of which it is said, “An angel of Havayah went out and struck the camp of Assyria,”

and likewise with Sisera, etc., is that there it was only a mission, and nothing more, for a matter al‐

ready prepared: “Go and strike them.”

Such a leap is sovev, and so the Haggadah reads “I will pass through the land of Egypt” as “I, and not an an‐

gel.” The destruction of Sennacherib’s army, when “an angel of Havayah went out and struck the camp of

Assyria” (II Kings 19:35), and the defeat of Sisera (Judges 4–5) were carried out through messengers, be‐

cause there the mission was simple and already defined, a whole camp to strike. The Kehot note compares

the wording “go and strike them” to Shaul’s command, “Turn and strike the priests” (I Samuel 22:18).

משא״כ במצרים מכת בכורות כל בכור19 וצריך הבחנה לידע מי הוא הבכור לאב שהיו שטופי׳ ]שטופים[
20 בזמה21,

This is not so in Egypt: the plague of the firstborn, “every firstborn,” and discernment was needed

to know who was the firstborn of the father, since they were steeped in lewdness;

In Egypt, by contrast, the plague was to strike “every firstborn” (Exodus 12:29), which demanded fine dis‐

cernment. Who was his father’s firstborn could not be known by any outward sign, since, as Rashi explains

on Exodus 12:30, Egyptian women bore children to men other than their husbands, so that one woman

might have several firstborn sons, each the firstborn of his father.

ואפי׳ ]ואפילו[ בכור לאם ג״כ קשה לידע שהרי מהם שהיו זקנים ואין זה בכח המלאך להבחין,

and even the firstborn of the mother was also hard to know, for some of them were old. And it is not

within the power of an angel to discern this.

Even who was the firstborn of the mother was hard to know, since some of the firstborn were old men, whose

order of birth could hardly still be known; such discernment is beyond an angel.

ומ״ש בספרים22 טעם משום שהמלאך אינו יכול לירד כ״כ ]כל כך[ במקום טומאה. דחוק. שהרי מחנה

אשור תוכיח.

As for the reason given in the books, that an angel cannot descend so far into a place of impurity, it

is forced, for the camp of Assyria proves [otherwise].

Some books explain instead that an angel cannot descend into so impure a place as Egypt, but the Alter

Rebbe calls this forced: an angel did descend to strike the camp of Assyria.
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S E C T I O N  3  ·  ¶ 3

Removing the evil before holiness rests

אך איך שיהיה הטעם הכוונה הכל א׳ שאז הי׳ ]היה[ גילוי מבחי׳ סוכ״ע וזהו אני מהו״ע ]מהותו ועצמותו[ ית׳

ולא מבחי׳ ממכ״ע ]ממלא כל עלמין[.

But whatever the reason may be, the intent is all one: that then there was a revelation from the level

of the light that encompasses all worlds, and this is “I,” His being and essence, blessed be He, and

not from the level of the light that fills all worlds.

Whatever the reason, the conclusion is the same: the Exodus came from a revelation of sovev, G-d’s “I,” His

very being and essence, and not from the graded light of memalei that works through messengers.

23 הוא ענין השראת קדושה עליונה וא״א להיות
ועם כל זה יובן הקושיא הנ״ל. כי הנה היו״ט ]היום טוב[

גילוי זה והשראה זו עד שיעבירו מתחלה החיצונים המונעים. כמ״ש ובערת הרע24 כו׳.

With all this, the question raised above will be understood. For Yom Tov is the matter of the resting

of supernal holiness, and this revelation and this resting cannot take place until the outer forces

(chitzonim) that obstruct [it] are first removed, as it is written, “And you shall eradicate the evil,”

etc.

Now the opening question can be answered. A festival is the resting of supernal holiness, and holiness can

rest only after the outer forces, the forces of concealment that block it, have first been removed, as the Torah

commands, “You shall eradicate the evil from your midst” (Deuteronomy 13:6).

ולכן גבי פורים מתחלה הרוג בשונאיהם ע״ה אלף25 שהיו עמלקים שהיא קליפה עצומה. כדכתיב
29 27 כו׳ ועשרת בני המן. ראשית גוים עמלק26 ואחריתו עדי אובד וכתיב מחה תמחה28,

Therefore, regarding Purim, first [came] “the slaying of their enemies, seventy-five thousand,” who

were Amalekites, which is a mighty kelipah (husk), as it is written, “Amalek was the first of the na‐

tions, and his end shall be everlasting destruction,” and it is written, “You shall surely blot out,”

etc.; and the ten sons of Haman.

So on Purim the Jews first fought and killed seventy-five thousand of their enemies (Esther 9:16), together

with the ten sons of Haman. These were Amalekites, a mighty kelipah: “Amalek was the first of the nations”

(Numbers 24:20), and its memory is to be blotted out (Exodus 17:14; Deuteronomy 25:19); only after it was

removed could the holiness of the festival be revealed.

3
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S E C T I O N  4  ·  ¶ 4

One act on Pesach; sovev through memalei

30 ומשלוח מנות32 כו׳ התגלות הקדושה, ועד״מ המלך33 כשרוצה ואח״כ עשו יום משתה ושמחה31,

להיות לו דירה בבית חדש אזי מתחלה צריך לנקותה מכל טינוף ולכלוך34 כו׳

And afterwards they made [it] “a day of feasting and gladness, and sending portions,” etc.: the rev‐

elation of holiness. By way of analogy, when a king wishes to have a dwelling in a new house, it

must first be cleaned of all dirt and filth, etc.

Only after the war did the Jews make Purim “a day of feasting and gladness, and sending portions” (Esther

9:19), the revelation of holiness. The analogy: a king who wants to live in a new house first has it cleaned of

all dirt, and only then moves in. The same parable appears in Likkutei Torah, Balak, where the cleaning is

the negative commandments, which remove the evil, and the furnishing is the positive ones, which prepare

the dwelling for the Infinite Light.

ולכן היה זה בשני ימים יום א׳ ההעברה ואח״כ למחרתו הגילוי והיינו לפי שהי׳ ]שהיה[ הגילוי מבחי׳

ממכ״ע ]ממלא כל עלמין[ שהוא ע״י הדרגה תחלה מעביר כו׳ וא״א להיות שניהם בבת אחת.

Therefore this took place over two days: one day the removal, and afterwards, on the next day, the

revelation. This is because the revelation was from the level of the light that fills all worlds

(memalei kol almin), which is by gradation: first it removes, etc., and it is impossible for both to be

at once.

So Purim needed two days: the day of battle to remove the evil, and the next day for the revelation. The rea‐

son is that this revelation came from memalei, which works in stages: first the removal, then the revelation,

never both at once.

אבל נס דפסח שהיה ע״י גילוי בחי׳ סוכ״ע שאינו בבחינת התחלקות ומאיר לכולם כאחד ע״כ יכול

להיות שני דברים אלו בנושא א׳ נגוף למצרים מכת בכורות והתגלות הקדושה לישראל עד שאמרו

הלל כו׳,

But as for the miracle of Pesach, which came through the revelation of the level of the light that en‐

compasses all worlds (sovev kol almin), which is not in a state of division and shines to all as one,

therefore these two things could be in a single subject: the smiting of Egypt, the plague of the first‐

born, and the revelation of holiness to Israel, until they said Hallel, etc.;

Pesach was different. Its miracle came from sovev, which is not divided into stages and shines on everything

as one, so the very same act could strike Egypt with the plague of the firstborn and reveal holiness to Israel,

who said Hallel that night.

4
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ומ״ש בספרים שזה היה קודם חצות וזה לאחר חצות אינו אלא הכל היה בזמן א׳.

and as for what is written in the books, that this was before midnight and that after midnight, it is

not so; rather, all of it was at one time.

Some books say that the plague came before midnight and the revelation after it, but the Alter Rebbe rejects

this: both happened at the same moment, as befits sovev.

35 יעו״ש )ועמ״ש כה״ג ]כהאי גוונא[ בענין זכור ושמור בדבור אחד נאמרו סד״ה זכור את יום השבת36,

]יעויין שם[(.

(And see what is written along these lines on the matter of “‘Remember’ and ‘Keep’ were said in a

single utterance,” at the end of the discourse beginning “Remember the Shabbos day”; see there.)

The parenthesis compares this to “Remember” and “Keep,” the two wordings of the Shabbos commandment,

which the Sages say were spoken in a single utterance; the end of the Torah Ohr discourse on “Remember

the Shabbos day” explains that in the future both will be one, through the revelation of sovev, before which

all is equal.

אך להבין מאחר שהסובב הוא השוה ומשוה כו׳ כנ״ל ולפניו כחשכה כאורה37 ואם צדקת38 כו׳ וא״כ

איך משם ממש יומשך להיות נגוף למצרים כו׳.

But [we need] to understand: since sovev is “the One who is equal and makes equal,” etc., as men‐

tioned above, and before Him “darkness is as light,” and “If you are righteous,” etc., then how

could the smiting of Egypt, etc., be drawn from there itself?

Sovev, as said, is “equal and makes equal,” a phrase from the High Holiday prayers: before it “darkness is as

light” (Psalms 139:12), and “If you are righteous, what do you give Him?” (Job 35:7). How, then, could sovev

itself make a distinction, striking Egypt while saving Israel?

39 בפי׳ עבדים היינו כו׳ ויוציאנו40 הוי׳ אלקינו
אך הענין עפמ״ש ]על פי מה שכתוב[ בפע״ח ]בפרי עץ חיים[

או״א ]אבא ואימא[ שהלבישו לזרועות דא״א.

But the matter is [understood] according to what is written in Pri Etz Chaim, in the explanation of

“We were slaves,” etc., “and Havayah our G-d brought us out”: Abba and Imma, who enclothed the

arms of Arich Anpin.

The answer comes from Pri Etz Chaim, a work of the Arizal’s Kabbalah, on the Haggadah’s “We were slaves

to Pharaoh … and Havayah our G-d brought us out.” There “Havayah our G-d” is read as Abba and Imma,

the configurations of Chochmah and Binah, which enclothe the “arms” of Arich Anpin, the outer dimension

of Keser.
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פי׳ כי הנה ישראל שרשן מבחי׳ פנים כמ״ש יאר ה׳ פניו אליך41 ומצרים שרשם מבחי׳ אחוריים עורף

פרעה אותיות הערף42 כו׳

The explanation is: Israel’s root is from the level of the Face (panim), as it is written, “May Havayah

make His face shine upon you,” whereas Egypt’s root is from the level of the back (achorayim), the

nape: Pharaoh (פרעה) has the letters of ha-oref (הערף), “the nape,” etc.

Israel is rooted in the “face” of holiness, G-d’s inner, willing giving, as in the Priestly Blessing, “May

Havayah make His face shine upon you” (Numbers 6:25). Egypt is rooted in the “back” (achorayim), the

nape of the neck; as the Kehot note shows from the Arizal’s Likkutei Torah, at the beginning of Shemos, the

letters of Pharaoh (פרעה) spell ha-oref (הערף), “the nape.”

ולפי שהיו בבחי׳ הסתר פנים לפי שנאמר וימת יוסף וכל אחיו43 כו׳ וההשפעה נמשכה מבחי׳אחוריים

כמאן דשדי בתר כתפוי44 ע״כ עבדים היינו לפרעה45 המקבל ג״כ מבחי׳ עורף כו׳.

And because they were in a state of the hiding of the Face, since it is said, “And Yosef died, and all

his brothers,” etc., and the flow was drawn down from the level of the back, “like one who throws

[something] behind his shoulders,” therefore “we were slaves to Pharaoh,” who also receives from

the level of the nape, etc.

After Yosef and his brothers died (Exodus 1:6), G-d’s face was hidden, and His flow reached the world only

from the “back,” “like one who throws something behind his shoulders,” giving without goodwill, as Tanya

explains in chapter 22. In that state Israel was enslaved to Pharaoh, who himself draws from the nape.

אבל אח״כ ויוציאנו ה׳ אלקינו או״א ]אבא ואימא[ שהלבישו כו׳ שיומשך ההשפעה בבחי׳ יאר ה׳ פניו ועי״ז
46 נמשך אתנו סלה.

But afterwards, “and Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc., so

that the flow would be drawn down in the manner of “May Havayah make His face shine,” and

through this it was drawn down “with us, selah.”

Then “Havayah our G-d,” Abba and Imma enclothing the arms of Arich Anpin, brought Israel out, so that the

flow came from the face, as in “May Havayah make His face shine.” Through this was fulfilled “may He make

His face shine with us, selah” (Psalms 67:2).
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אע״ג ]אף על גב[ דבבחי׳ סובב כולא עלמין מצד עצמו נאמר כחשכה כאורה כנ״ל אבל הרי הסובב מאיר

ע״י בחי׳ ממכ״ע ]ממלא כל עלמין[ שהרי מן החלל נמשך הקו כו׳

Even though, regarding the level of the light that encompasses all worlds as it is in itself, it is said,

“darkness is as light,” as mentioned above, yet sovev in fact shines through the level of the light

that fills all worlds; for from the vacated space (chalal) the kav (line of light) is drawn, etc.

This answers the difficulty. Sovev in itself is beyond all distinctions, “darkness is as light,” but it does not

reach the worlds on its own; it shines through memalei. So in the Arizal’s account of creation, after the tz‐

imtzum left a vacated space (chalal), the light that surrounds the space enters it as the kav, a thin line, and

through the kav reaches all that is within it.

ומצד התלבשות זו בבחי׳ ממלא או״א ]אבא ואימא[ שהלבישו כו׳ נמשך שהוציאנו ממצרים מעבדות

לחירות

And by virtue of this enclothement in the level of memalei, Abba and Imma who enclothed, etc., it

came about that He brought us out of Egypt, from slavery to freedom.

Because the light of sovev was clothed in memalei, in Abba and Imma enclothing the arms of Arich Anpin, it

could distinguish, strike Egypt and bring Israel “from slavery to freedom.”

47 גבי אם תגבי׳ ]תגביה[ כנשר49 משם אורידך, ובפ׳ מקץ )ועמ״ש בפ׳ וישלח בד״ה ויאבק איש עמו48,
52 50 בפי׳ השקיפה ממעון קדשך מן השמים וברך את עמך את ישראל. בד״ה כי עמך מקור חיים51,

(And see what is written in Parshas Vayishlach, in the discourse beginning “And a man wrestled

with him,” regarding “If you soar like the eagle, from there I will bring you down”; and in Parshas

Miketz, in the discourse beginning “For with You is the source of life,” on the explanation of “Look

down from Your holy dwelling, from heaven, and bless Your people Israel.”

The parenthesis lists further discussions in Torah Ohr. The discourse on Yaakov’s wrestling (Genesis 32:25)

explains “If you soar like the eagle … from there I will bring you down” (Obadiah 1:4) and teaches that the

encompassing lights, which come from Binah, repel the outer forces; the discourse “For with You is the

source of life” (Psalms 36:10), on “Look down from Your holy dwelling … and bless Your people Israel”

(Deuteronomy 26:15), explains that the seven lamps of the menorah shine from above upon every soul as an

encompassing light, in which all are equal.
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53 ובד״ה ואכלתם אכול גבי אשר עשה ולעיל סד״ה להבין מ״ש בהגדה מצה זו גבי אני הוא ולא אחר.

55 ועמ״ש מענין שהסובב מאיר ע״י בחי׳ ממלא בד״ה יביאו 54 וסד״ה שימני כחותם. עמכם להפליא.

56 כו׳. לבוש מלכות57,

And above, at the end of the discourse beginning “To understand what is said in the Haggadah,

‘This matzah,’” regarding “I am He, and not another”; and in the discourse beginning “And you

shall eat, eating,” regarding “who has dealt wondrously with you”; and at the end of the discourse

beginning “Set me as a seal.” And see what is written on the matter of sovev shining through the

level of memalei in the discourse beginning “Let them bring royal apparel,” etc.

More is found in earlier discourses of Likkutei Torah on Parshas Tzav: at the end of the discourse on “This

matzah,” on the Haggadah’s “I am He, and not another,” and in “And you shall eat, eating,” on “who has

dealt wondrously with you” (Joel 2:26); and also at the end of the discourse “Set me as a seal” (Song of Songs

8:6). How sovev shines through memalei is explained in the Torah Ohr discourse “Let them bring royal ap‐

parel” (Esther 6:8), which contrasts sovev, which shines by leaping, with memalei, which descends level by

level, and shows that the light of sovev is drawn down and shines within memalei.

ועמ״ש במ״א ע״פ הזהר ר״פ ויקרא58 בענין שאל לך אות כו׳ שהנסים באים בשני מדרגות. הא׳ ע״ד

העמק שאלה59 והיינו מאות ה׳ בתראה שמתלבשת בלבושי הטבע, והב׳ ע״ד הגבה למעלה60 כנסים

דיצי״מ ]דיציאת מצרים[ וקי״ס ]וקריעת ים סוף[ שיוצאים לגמרי מדרכי הטבע

And see what is written elsewhere on the Zohar at the beginning of Parshas Vayikra, on the matter

of “Ask for yourself a sign,” etc., that miracles come on two levels. The first is in the manner of “ask

it in the depth,” and this is from the final letter hei, which is enclothed in the garments of nature;

and the second is in the manner of “in the height above,” like the miracles of the Exodus from

Egypt and the Splitting of the Sea of Reeds, which depart entirely from the ways of nature.

The last reference concerns the Zohar at the beginning of Vayikra on Yeshayahu’s words to King Achaz, “Ask

for yourself a sign … ask it in the depth, or in the height above” (Isaiah 7:11). Miracles come on two levels:

those “in the depth,” from the final hei of the Name, Malchus, are clothed in natural events, while those “in

the height above,” like the Exodus and the Splitting of the Sea, break the ways of nature entirely.
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Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the instant movement of the foot at the mind’s will show that the soul has a second, direct kind

of influence?

2. Why could an angel destroy Sennacherib’s camp but not strike the firstborn of Egypt, and why does the

Alter Rebbe reject the explanation that an angel cannot enter a place of impurity?

3. How does the difference between memalei and sovev explain why Purim needed a day of battle before its

festival, while Pesach’s festival fell on the day of the miracle itself?

4. If before sovev “darkness is as light,” how could it distinguish between Egypt and Israel, and what does the

answer from Pri Etz Chaim add?

5. What is the difference between giving from the “face” and giving from the “back,” and how did the Exodus

change which one Israel received?

והיינו לפי שהוא נמשך מגילוי בחי׳ סוכ״ע רק שמאיר ע״י בחי׳ ממלא וזהו הגבה למעלה דא אות יו״ד

דשם הוי׳ והיינו ענין או״א ]אבא ואימא[ שהלבישו כו׳ כנ״ל(:

This is because it is drawn from the revelation of the level of the light that encompasses all worlds,

only that it shines through the level of memalei. And this is “in the height above”: this is the letter

yud of the Name Havayah; and this is the matter of Abba and Imma, who enclothed, etc., as men‐

tioned above.)

The higher miracles come from a revelation of sovev, yet even they shine through memalei. “In the height

above” is the yud of the Name Havayah, Chochmah, the level of Abba; so this, too, is Abba and Imma en‐

clothing the arms of Arich Anpin, as explained above.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

P A R A G R A P H  2

להבין מפני מה

According to the note, this maamar is from the year 5571,

and another transcript of it, from the Tzemach Tzedek’s

handwritten manuscript, is printed in Sefer HaMaamarim

5571.

K E H O T ’ S  N O T E

מאמר זה הוא משנת תקע״א. הנחה אחרת בסה״מ תקע״א מגוכתי״ק הצ״צ.
בכמה כתבי-יד נמצא מאמר זה בשינויים ובקיצור בכותרת: מאדה״ז י״ט

כסלו תקע״א, ונדפס בס׳ עבודת הלוי בראשית עט, ג.

1

בחנוכה ופורים שהן ביום המנוחה

Likkutei Sichos (vol. 20, p. 446) shows that this opening

question implies that the Alter Rebbe held, with the Meiri

(on Shabbos 21b), that the victory of Chanukah came on

the 24th of Kislev, so that the 25th, the first day of

Chanukah, was the day of rest.

Shabbat 21b:8–9שבת כ״א ב:ח׳-ט׳

ר יָה דָּ ם הָ בַּחוּץ. אִ יתוֹ מִ ח בֵּ תַ ל פֶּ הּ עַ יחָ נִּ הַ וָה לְ צְ נַן: נֵר חֲנוּכָּה מִ בָּ נוּ רַ תָּ
נָה — כָּ סַּ ת הַ עַ שְׁ ים. וּבִ בִּ רַ שׁוּת הָ רְ מוּכָה לִ סְּ לּוֹן הַ חַ הּ בַּ יחָ נִּ יָּיה — מַ עֲלִ בַּ
הּ. אוֹרָ שׁ לְ מֵּ תַּ שְׁ הִ ת לְ רֶ יךְ נֵר אַחֶ רִ בָא: צָ ר רָ יּוֹ. אָמַ דַ נוֹ וְ חָ לְ ל שֻׁ הּ עַ יחָ נִּ מַ
יכָּא אִ ל גַּב דְּ שׁוּב הוּא — אַף עַ ם חָ י אָדָ אִ . וְ יךְ רִ ה — לֹא צָ דוּרָ יכָּא מְ י אִ אִ וְ

ת. רֶ יךְ נֵר אַחֶ רִ ה צָ דוּרָ מְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה לקו״ש ח״כ ע׳ 446 שמכאן מוכח שס״ל לכ״ק אדה״ז כהדיעה )מאירי
שבת כא, ב( שנצחון המלחמה הי׳ בכ״ד כסלו, וכן מפורש בשערי אורה כב,
א. ובסהמ״צ להצ״צ ריש מצות נ״ח )עא, א(. ובאוה״ת על מארז״ל וענינים ע׳
קכג. וגם להרמב״ם )הל׳ חנוכה פ״ג ה״ב( שבכ״ה בכסלו הי׳ — הוקבע )ראה
רמב״ם שם ה״ג( להתחיל הדלקת נ״ח באור לכ״ה )ולא באור לכ״ו( — ראה
פר״ח לשו״ע או״ח סתר״ע, בנין שלמה על הרמב״ם שם, ולהעיר אשר
הודאת ”ועל הניסים” דחנוכה הוא )בעיקר( על הנס דנצחון המלחמה.
ולהעיר מחגי ב, יח שם כא ואילך. לקו״ש ח״כ ע׳ 632. ח״י ע׳ 143 בשוה״ג

להערה 12.

2

סד״ה כה אמר כו׳ ונתתי לך מהלכים

The end of that discourse explains “I will give you places to

walk” as two kinds of walking: now there is “running and

returning,” but in the future, when sovev is revealed,

“darkness as light,” all will be walking, though first there

must be judgment.
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תו״א ל, ד.

3

The angel brings the prophet Zechariah word for Yehoshua

the High Priest: “Thus says Havayah of Hosts: If you will

walk in My ways and keep My charge … I will give you

places to walk among these who stand,” the angels. The

opening of the Torah Ohr discourse to which the text

refers, which reads “places to walk” as a higher kind of

walking. (context: Steinsaltz Tanakh)

Zechariah 3:7זכריה ג׳:ז׳

ה גַם־אַתָּ מֹר וְ שְׁ י תִ תִּ רְ מַ שְׁ ת־מִ ם אֶ אִ ךְ וְ לֵ כַי תֵּ רָ דְ ם־בִּ בָאוֹת אִ ר ה׳ צְ כֹּה־אָמַ
ים דִ עֹמְ ין הָ ים בֵּ כִ לְ הְ ךָ מַ י לְ תִּ נָתַ י וְ רָ ת־חֲצֵ מֹר אֶ שְׁ גַם תִּ י וְ יתִ ת־בֵּ ין אֶ דִ תָּ

לֶּה: אֵ הָ
’Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

גבוה מעל גבוה

Koheles tells one who sees the poor oppressed not to won‐

der at it, “for one higher than the high watches, and there

are higher ones above them.” The Alter Rebbe borrows the

phrase for the chain of angels and princes through which

life-force reaches this world level by level. (context:

Steinsaltz Tanakh)

Ecclesiastes 5:7קהלת ה׳:ז׳

י ץ כִּ פֶ חֵ ל־הַ הּ עַ מַ תְ ינָה אַל־תִּ דִ מְּ ה בַ אֶ רְ ק תִּ דֶ פָּט וָצֶ שְׁ זֶל מִ גֵ שׁ וְ ק רָ ם־עֹשֶׁ אִ
ם: יהֶ ים עֲלֵ בֹהִ ר וּגְ בֹהַּ שֹׁמֵ ל גָּ עַ בֹהַּ מֵ גָ

If thou seest the oppression of the poor, and the violent per‐

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת ה, ז.

5

מלא כל הארץ כבודו
In Yeshayahu’s vision of the heavenly court, the seraphim

call to one another: “Holy, holy, holy is Havayah of Hosts;

the whole earth is full of His glory.” The Alter Rebbe ap‐

plies “His glory,” a mere ray, to memalei, the light re‐

vealed within the worlds.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ

בוֹדוֹ: כְּ
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ ו, ג.

6

את השמים ואת הארץ אני מלא

G-d, through Yirmeyahu, rebukes those who think they

can hide from Him: “Can a man hide in secret places and I

not see him? says Havayah. Do I not fill the heavens and

7
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the earth? says Havayah.” The “I” is read as G-d’s very be‐

ing and essence, sovev, which fills all things equally. (con‐

text: Steinsaltz Tanakh)

Jeremiah 23:24ירמיהו כ״ג:כ״ד

יִם מַ שָּׁ ת־הַ ם־ה׳ הֲלוֹא אֶ אֻ נּוּ נְ אֶ רְ י לֹא־אֶ נִ אֲ ים וַ רִ תָּ סְ מִּ ישׁ בַּ ר אִ תֵ סָּ ם־יִ אִ
ם־ה׳ אֻ לֵא נְ י מָ נִ ץ אֲ אָרֶ ת־הָ אֶ וְ

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ירמי׳ כג, כד.

בד״ה ויקח קרח
That discourse opens with the Midrash that Korach, son of

Yitzhar (“oil”), disputed with Moshe, claiming that he too

should have been anointed, and with his challenge about

tzitzis on a garment entirely of blue.

K E H O T ’ S  N O T E

לקו״ת קרח נב, א.

8

ויקח קרח

“And Korach … took,” the opening of Parshas Korach and

of the Likkutei Torah discourse to which the text refers.

Numbers 16:1במדבר ט״ז:א׳

ן־ אוֹן בֶּ יאָב וְ לִ נֵי אֱ ם בְּ ירָ בִ אֲ ן וַ תָ דָ י וְ וִ ן־לֵ ת בֶּ הָ ן־קְ ר בֶּ הָ צְ ן־יִ ח בֶּ ח קֹרַ יִּקַּ וַ

ן: אוּבֵ נֵי רְ לֶת בְּ פֶּ
Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

9

ופסח ה׳ על הפתח

Moshe tells the elders of Israel: “Havayah will pass

through to strike Egypt, and He will see the blood … and

Havayah will pass over the doorway, and will not let the

destroyer come into your houses.” The Alter Rebbe reads

“passing over” as light that leaps over the levels.

Exodus 12:23שמות י״ב:כ״ג

זוּזֹת מְּ י הַ תֵּ ל שְׁ עַ קוֹף וְ שְׁ מַּ ל־הַ ם עַ דָּ ת־הַ אָה אֶ רָ יִם וְ רַ צְ ת־מִ גֹּף אֶ נְ בַר ה׳ לִ עָ וְ

גֹּף: נְ יכֶם לִ תֵּ ל־בָּ בֹא אֶ ית לָ חִ שְׁ מַּ ן הַ לֹא יִתֵּ ח וְ תַ פֶּ ל־הַ ח ה׳ עַ סַ וּפָ
For the L-RD will pass through to smite the Egyptians; and

when He seeth the blood upon the lintel, and on the two

side-posts, the L-RD will pass over the door, and will not suf‐

fer the destroyer to come in unto your houses to smite you.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יב, כג.

10

ועברתי
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם יב, יב.

11

ועברתי

G-d tells Moshe and Aharon in Egypt: “I will pass through

the land of Egypt on this night, and I will strike every first‐

born in the land of Egypt.” The verse the Haggadah reads

as G-d acting by Himself.

Exodus 12:12שמות י״ב:י״ב

ם אָדָ יִם מֵ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ י כׇל־בְּ יתִ כֵּ הִ זֶּה וְ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י ה׳ נִ ים אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כׇל־אֱ ה וּבְ מָ הֵ ד־בְּ עַ וְ

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg‐

ments: I am the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

אני ולא מלאך

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

הגדה ש״פ.

13

אני ולא מלאך

The Haggadah expounds Exodus 12:12: “I will pass

through the land of Egypt on this night”: I, and not an an‐

gel; “and I will strike every firstborn”: I, and not a seraph.

The Alter Rebbe sees in this the revelation of sovev, with‐

out intermediaries.

Pesach Haggadah, Magid, First Fruits Declaration 19הגדה של
פסח, מגיד, ארמי אבד אבי י״ט

כוֹר י כָל־בְּ יתִ כֵּ הִ ; וְ אָךְ לְ לֹא מַ י וְ נִ זֶּה – אֲ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י נִ ים. אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כָל־אֱ ף; וּבְ רָ לֹא שָׂ י וְ נִ ים. אֲ רַ צְ ץ־מִ רֶ אֶ בְּ

ר. לֹא אַחֵ י הוּא וְ נִ יָ. אֲ י יְ נִ ; אֲ יחַ לִ שָּׁ לֹא הַ וְ
For I will pass through the land of Egypt this night, myself

without an angel and I will smite all the first-born in the land

of Egypt myself without a seraph; and against all the G-ds of

Egypt I will execute judgment, I am the lord! I am he, and

not a messenger, I am the lord! I am he, and there is no

other.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)

14

ויצא מלאך ה׳ ויך במחנה אשור

When Sennacherib king of Assyria besieged Jerusalem in

Chizkiyahu’s days: “And it was on that night: an angel of

Havayah went out and struck the camp of Assyria, a hun‐

dred and eighty-five thousand.” Sennacherib’s army fell

by the hand of an angel sent on a clear and defined

mission.

II Kings 19:35מלכים ב י״ט:ל״ה

ה שָּׁ חֲמִ ים וַ מוֹנִ אָה שְׁ חֲנֵה אַשּׁוּר מֵ מַ יַּךְ בְּ אַךְ ה׳ וַ לְ יֵּצֵא מַ הוּא וַ יְלָה הַ לַּ י בַּ הִ יְ וַ
ים: תִ ים מֵ גָרִ לָּם פְּ נֵּה כֻ הִ ר וְ בֹּקֶ ימוּ בַ כִּ יַּשְׁ אָלֶף וַ

And it came to pass that night, that the angel of the L-RD

went forth, and smote in the camp of the Assyrians a hun‐

dred fourscore and five thousand; and when men arose early

in the morning, behold, they were all dead corpses.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

מלכים-ב יט, לה.

15
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וכן בסיסרא

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה שופטים ד-ה.

16

צא ופגע

Shaul orders Doeg to kill the priests of Nov: “And the king

said to Doeg, Turn and strike the priests.” The Kehot note

points to this verse for the wording of a mission to strike,

echoed in “go and strike them.”

I Samuel 22:18שמואל א כ״ב:י״ח

גַּע־ פְ יִּ י וַ דֹמִ אֲ ג הָ סֹּב דּוֹאֵ יִּ ים וַ כֹּהֲנִ גַע בַּ ה וּפְ ג סֹב אַתָּ דוֹאֵ ךְ לְ לֶ מֶּ ר הַ יֹּאמֶ וַ
ד: פוֹד בָּ א אֵ ישׁ נֹשֵׂ ה אִ שָּׁ חֲמִ ים וַ מֹנִ הוּא שְׁ יּוֹם הַ ת בַּ יָּמֶ ים וַ כֹּהֲנִ הוּא בַּ

And the king said to Doeg: ‘Turn thou, and fall upon the

priests.’ And Doeg the Edomite turned, and he fell upon the

priests, and he slew on that day fourscore and five persons

that did wear a linen ephod.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

צא ופגע בהם

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

בשמואל-א כב, יח: סוב אתה ופגע בכהנים.

18

כל בכור

“And it was at midnight, and Havayah struck every first‐

born in the land of Egypt, from the firstborn of Pharaoh …

to the firstborn of the captive.” Striking “every firstborn”

required discerning each one.

Exodus 12:29שמות י״ב:כ״ט

ב יֹּשֵׁ עֹה הַ רְ כֹר פַּ בְּ יִם מִ רַ צְ ץ מִ רֶ אֶ כוֹר בְּ כָּה כׇל־בְּ ה׳ הִ יְלָה וַ לַּ י הַ חֲצִ י בַּ הִ יְ וַ
ה: מָ הֵ כוֹר בְּ כֹל בְּ בּוֹר וְ ית הַ בֵ ר בְּ י אֲשֶׁ בִ שְּׁ כוֹר הַ ד בְּ אוֹ עַ סְ ל־כִּ עַ

And it came to pass at midnight, that the L-RD smote all the

firstborn in the land of Egypt, from the first-born of Pharaoh

that sat on his throne unto the first-born of the captive that

was in the dungeon; and all the first-born of cattle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יב, כט.

19

שטופי׳ בזמה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה רש״י שמות יב, ל. וברמב״ן שם.

20

הבכור לאב שהיו שטופי׳ בזמה

Rashi explains that there was no house without a dead:

where there was no firstborn, the eldest of the house died;

and because the Egyptian women were unfaithful, there

were many firstborn, each the firstborn of his father. The

Alter Rebbe uses this to show that identifying the firstborn

was beyond an angel.

Rashi on Exodus 12:30:4רש"י על שמות י״ב:ל׳:ד׳

כוֹר, גָּדוֹל ם בְּ ין שָׁ ת, אֵ כוֹר, מֵ ם בְּ כי אין בית אשר אין שם מת. יֵשׁ שָׁ
ר בָ נֵהוּ" )תהילים פ״ט(. דָּ תְּ כוֹר אֶ י בְּ נִ ר ”אַף אֲ מַ נֶּאֱ כוֹר, שֶׁ רוּי בְּ יִת קָ בַּ בַּ שֶׁ

ם הֶ יוּ לָ הָ נוּיִים, וְ ים פְּ קִ וָּ רַ דוֹת מֵ יוֹלְ ן וְ יהֶ לֵ עְ ת בַּ חַ זַנּוֹת תַּ יּוֹת מְ רִ צְ ר, מִ אַחֵ
יו: אָבִ כוֹר לְ ד בְּ חָ ת, כָּל אֶ ה אַחַ שָּׁ אִ ה לְ שָּׁ ים חֲמִ מִ עָ בֵּה, פְּ רְ כוֹרוֹת הַ בְּ

FOR THERE WAS NOT A HOUSE כי אין בית אשר אין שם מת

WHERE THERE WAS NOT ONE DEAD — If there was a first‐

born there, he died: if there was no firstborn there, then the

chief person in the house died because the chief person in

the house is called בכור, as it is said, (Psalms 89:28) “I also

will appoint him to be a בכור, [the highest of the kings of the

earth]” (Mekhilta DeRashbi 12:30; cf. Rashi on 4:22;

Pesachim Rabbah, Midr. Vajosha). Another explanation is:

the …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) · Pentateuch with Rashi's com‐
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

21

בספרים
On “the books” that give the reason the Alter Rebbe rejects

here, the note sends the reader to a note of the Rebbe

printed earlier in the notes and references, at 19a.

K E H O T ’ S  N O T E

ראה הערת כ״ק אדמו״ר לעיל בהערות וציונים יט, א.

22

כי הנה היו״ט
The note says that this passage, from “For Yom Tov is…,”

is quoted by the Tzemach Tzedek in Or HaTorah on

Parshas Pinchas.

K E H O T ’ S  N O T E

מובא באוה״ת פ׳ פנחס ע׳ א׳קפג.

23

ובערת הרע

“And you shall eradicate the evil from your midst,” said of

the false prophet. The Alter Rebbe uses it for the principle

that evil must be removed before holiness can rest.

Deuteronomy 13:6דברים י״ג:ו׳

יכֶם לֹקֵ  ל־ה׳ אֱ ה עַ רָ ר־סָ בֶּ י דִ ת כִּ הוּא יוּמָ חֲלוֹם הַ הוּא אוֹ חֹלֵם הַ יא הַ נָּבִ הַ וְ
ךְ רֶ דֶּ ן־הַ ךָ מִ יחֲ דִּ הַ ים לְ דִ ית עֲבָ בֵּ ךָ מִ פֹּדְ הַ יִם וְ רַ צְ ץ מִ רֶ אֶ כֶם מֵ תְ יא אֶ מּוֹצִ הַ

: ךָ בֶּ רְ קִּ ע מִ רָ תָּ הָ רְ עַ כֶת בָּהּ וּבִ לֶ יךָ לָ לֹקֶ  ךָ ה׳ אֱ וְּ ר צִ אֲשֶׁ
And that prophet, or that dreamer of dreams, shall be put to

death; because he hath spoken perversion against the L-RD

your G-d, who brought you out of the land of Egypt, and re‐

deemed thee out of the house of bondage, to draw thee aside

out of the way which the L-RD thy G-d commanded thee to

walk in. So shalt thou put away the evil from the midst of

thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יג, ו.

24

הרוג בשונאיהם ע״ה אלף

“And the rest of the Jews in the king’s provinces gathered

and stood for their lives, and rested from their enemies,

and slew of their enemies seventy-five thousand.” The

25
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fighting came first, and only afterwards the rest and the

festival.

Esther 9:16אסתר ט׳:ט״ז

נוֹחַ ם וְ שָׁ ל־נַפְ מֹד עַ עָ הֲלוּ וְ ךְ נִקְ לֶ מֶּ ינוֹת הַ דִ מְ ר בִּ ים אֲשֶׁ יְּהוּדִ אָר הַ וּשְׁ
ת־ חוּ אֶ לְ זָּה לֹא שָׁ בִּ ים אָלֶף וּבַ עִ בְ שִׁ ה וְ שָּׁ ם חֲמִ יהֶ אֵ שֹׂנְ רוֹג בְּ הָ ם וְ יהֶ בֵ אֹיְ מֵ

ם: יָדָ
And the other Jews that were in the king’s provinces gath‐

ered themselves together, and stood for their lives, and had

rest from their enemies, and slew of them that hated them

seventy and five thousand—but on the spoil they laid not

their hand—.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אסתר ט, טז.

ראשית גוים עמלק

Bilaam’s words: “Amalek was the first of the nations, and

his end shall be everlasting destruction.” The verse shows

Amalek at the head of the opposing forces, destined to be

destroyed.

Numbers 24:20במדבר כ״ד:כ׳

י יתוֹ עֲדֵ אַחֲרִ לֵק וְ ית גּוֹיִם עֲמָ אשִׁ ר רֵ יֹּאמַ לוֹ וַ שָׁ א מְ יִּשָּׂ לֵק וַ ת־עֲמָ א אֶ יַּרְ וַ
ד: אֹבֵ

And he looked on Amalek, and took up his parable, and said:

Amalek was the first of the nations; But his end shall come to

destruction.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר כד, כ.

26

מחה תמחה
After the battle with Amalek, G-d tells Moshe: “For I will

surely blot out the memory of Amalek from under the

heavens.” As the Kehot note observes, this verse has the

doubled verb, “surely blot out,” spoken by G-d in the first

person.

Exodus 17:14שמות י״ז:י״ד

חֹה י־מָ עַ כִּ נֵי יְהוֹשֻׁ זְ אׇ ים בְּ שִׂ ר וְ פֶ סֵּ כָּרוֹן בַּ תֹב זֹאת זִ ה כְּ ל־מֹשֶׁ ר ה׳ אֶ יֹּאמֶ וַ

יִם: מָ שָּׁ ת הַ חַ תַּ לֵק מִ ת־זֵכֶר עֲמָ ה אֶ חֶ מְ אֶ
And the L-RD said unto Moses: ‘Write this for a memorial in

the book, and rehearse it in the ears of Joshua: for I will ut‐

terly blot out the remembrance of Amalek from under

heaven.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שמות יז, יד כתיב מחה אמחה. ובדברים סו״פ תצא לא כתיב ”מחה”. ]כ[.

27

תמחה
Moshe commands Israel: “You shall blot out the memory

of Amalek from under the heavens; do not forget.” The

command to Israel, which the text’s wording joins with the

doubled verb of Exodus 17:14.

Deuteronomy 25:19דברים כ״ה:י״ט

ן יךָ נֹתֵ לֹקֶ  ר ה׳אֱ ץ אֲשֶׁ יב בָּאָרֶ בִ סָּ יךָ מִ בֶ כׇּל־אֹיְ ךָ מִ יךָ לְ לֹקֶ  יחַ ה׳ אֱ נִ הָ יָה בְּ הָ וְ
כָּח: שְׁ יִם לֹא תִּ מָ שָּׁ ת הַ חַ תַּ לֵק מִ ת־זֵכֶר עֲמָ ה אֶ חֶ מְ הּ תִּ תָּ שְׁ רִ ךָ נַחֲלָה לְ לְ

Therefore it shall be, when the L-RD thy G-d hath given thee

rest from all thine enemies round about, in the land which

the L-RD thy G-d giveth thee for an inheritance to possess it,

that thou shalt blot out the remembrance of Amalek from

under heaven; thou shalt not forget.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

28

ועשרת בניהמן

In Shushan the Jews killed “the ten sons of Haman son of

Hammedasa, the enemy of the Jews,” but did not lay their

hands on the spoil. The removal of Amalek came before

the day of feasting.

Esther 9:10אסתר ט׳:י׳

ם: ת־יָדָ חוּ אֶ לְ זָּה לֹא שָׁ בִּ גוּ וּבַ רָ ים הָ יְּהוּדִ ר הַ א צֹרֵ תָ דָ מְּ ן־הַ ן בֶּ מָ נֵי הָ ת בְּ רֶ עֲשֶׂ
the ten sons of Haman the son of Hammedatha, the

Jews’enemy, slew they; but on the spoil they laid not their

hand.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יום משתה ושמחה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם ט, יט.

30

עשו יום משתה ושמחה

“On the thirteenth day of the month of Adar, and they rest‐

ed on the fourteenth of it, and made it a day of feasting

and gladness”: the fighting came on one day, and the festi‐

val on the next.

Esther 9:17אסתר ט׳:י״ז

שֹׂה אֹתוֹ יוֹם עָ ר בּוֹ וְ שָׂ ה עָ עָ בָּ אַרְ נוֹחַ בְּ ר וְ דָ שׁ אֲ חֹדֶ ר לְ שָׂ ה עָ לוֹשָׁ יוֹם־שְׁ בְּ
ה: חָ מְ שִׂ ה וְ תֶּ שְׁ מִ

on the thirteenth day of the month Adar, and on the four‐

teenth day of the same they rested, and made it a day of

feasting and gladness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

31

יום משתה ושמחה ומשלוח מנות

“The Jews of the open towns … make the fourteenth day of

the month of Adar gladness and feasting, a festive day, and

sending portions one to another.” The festive day followed

the day of battle.

Esther 9:19אסתר ט׳:י״ט

ה עָ בָּ ת יוֹם אַרְ ים אֵ זוֹת עֹשִׂ רָ פְּ י הַ רֵ עָ ים בְּ בִ יֹּשְׁ  ים הַ זִ רָ פְּ ים הַ יְּהוּדִ ן הַ ל־כֵּ עַ
הוּ: עֵ רֵ ישׁ לְ נוֹת אִ לֹחַ מָ  שְׁ יוֹם טוֹב וּמִ ה וְ תֶּ שְׁ ה וּמִ חָ מְ ר שִׂ דָ שׁ אֲ חֹדֶ ר לְ שָׂ עָ

Therefore do the Jews of the villages, that dwell in the un‐

walled towns, make the fourteenth day of the month Adar a

32
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day of gladness and feasting, and a good day, and of sending

portions one to another.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ועד״מ המלך

There the same parable appears: to make a fine dwelling

for a king, the palace is first cleared of all dirt and filth,

and only then furnished with fine vessels.

K E H O T ’ S  N O T E

ראה המשל גם לקמן פ׳ בלק דף ע, ג.

33

צריך לנקותה מכל טינוף ולכלוך

According to the note, the Tzemach Tzedek in Or HaTorah

refers from this passage to Torah Ohr, 61d: just as one first

relieves himself and removes the filth, the evil within him,

so here the filth must first be removed, and afterwards the

light is drawn down.

K E H O T ’ S  N O T E

באוה״ת פ׳ פנחס ע׳ א׳קפג מציין לכאן לתו״א סא, ד ”שמתחילה יפנה ויסיר
הצואה מקרבו שהוא בחי׳ הרע שבקרבו . . ומזה מובן מה שכתב שצריך

תחלה להעביר הזוהמא היינו כמו בחי׳ יפנה ואח״כ יהי׳ המשכת האור”.

34

סד״ה זכור את יום השבת

The end of that discourse teaches that in the future “Re‐

member” and “Keep” will be revealed as one utterance:

the higher and the lower unity will be one through the rev‐

elation of the Infinite One’s essence, sovev, before which

all is equal.

K E H O T ’ S  N O T E

תו״א יתרו ע, ג.

35

זכור את יום השבת

“Remember the Shabbos day to sanctify it,” the opening of

the Torah Ohr discourse cited here; in the second giving

of the commandments the word is “Keep.”

Exodus 20:8שמות כ׳:ח׳

שׁוֹ: דְּ קַ בָּת לְ שַּׁ ת־יוֹם הַ זָכוֹר אֶ
Remember the sabbath day, to keep it holy.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

36

כחשכה כאורה

David tells G-d that no darkness can hide him from Him:

“Even darkness is not dark for You, and night shines like

the day; darkness is as light.” Before sovev there is no dif‐

ference between light and darkness. (context: Steinsaltz

Tanakh)

Psalms 139:12תהילים קל״ט:י״ב

ה: יכָה כָּאוֹרָ יר כַּחֲשֵׁ יְלָה כַּיּוֹם יָאִ לַ ךָּ וְ מֶּ יךְ מִ שִׁ לֹא־יַחְ ךְ  גַּם־חֹשֶׁ
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קלט, יב.

37

ואם צדקת

Elihu to Iyov: “If you are righteous, what do you give Him,

or what does He receive from your hand?” At the level of

sovev a person’s deeds make no difference, which raises

the question of how it could distinguish Egypt from Israel.

Job 35:7איוב ל״ה:ז׳

ח: ךָ יִקָּ יָּדְ ה־מִּ ן־לוֹ אוֹ מַ תֶּ ה־תִּ תָּ מַ קְ דַ ם־צָ אִ
If thou be righteous, what givest thou Him? Or what re‐

ceiveth He of thy hand?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב לה, ז.

38

בפע״ח

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שע׳ חהמ״צ פ״ז. ]כ[.

39

עבדים היינו כו׳ ויוציאנו הוי׳ אלקינו או״א שהלבישו לזרועות
דא״א

Pri Etz Chaim explains: “‘And Havayah our G-d brought

us out from there’: they are Abba and Imma, ‘with a strong

hand and an outstretched arm,’ meaning the enclothing of

the arms of Arich Anpin.” The Alter Rebbe brings it to

show how sovev acted through memalei.

Pri Etz Chaim, Gate of Passover 7:41–42פרי עץ חיים, שער חג
המצות ז׳:מ״א-מ״ב

עבדים היינו לפרעה במצרים - ר״ל במעי אמו, כשהיה ז״א בסוד קטנות

המוחין שלו, יונקים משם אלקים, והוא במצרים, ר״ל במעי אמו,
במיצר מי, שהוא בינה, והיה ז״א בגלות, כמו הולד שהוא במעי אמו,
שהוא בצער ובסוהר ובדוחק, כך היו זו״ן וישראל, )א״מ צ״ל ויעקב(
היוצא בפנים של ז״א, ג״כ היה בצער ובדוחק, ולא היו יכולין לצאת,
לא זו״ן, ולא ישראל, בלא עיבור אבא ואמא: ויוציאנו ה׳ אלקינו משם,

שהם או״א, ביד חזקה ובזרוע הנטויה, ר״ל בהתלבשות הזרועות של
א״א, המורים ליד חזקה וזרוע הנטויה:

Pri Etz Chaim (Public Domain)

40

יאר ה׳ פניו אליך

From the Priestly Blessing, with which G-d commands the

kohanim to bless Israel: “May Havayah make His face

shine upon you and be gracious to you.” The “face” is

G-d’s inner, willing flow, the root of Israel.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ו, כה.

41

פרעה אותיות הערף
Besides the Arizal’s Likkutei Torah, the note sends the

reader to the sources gathered at this page of the Alter
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Rebbe’s maamarim on the parshiyos for the letters of

Pharaoh (פרעה) as ha-oref (הערף).

K E H O T ’ S  N O T E

לקו״ת להאריז״ל ר״פ שמות. וראה הנסמן במאמרי אדה״ז פרשיות לע׳
תקיג.

וימת יוסף וכל אחיו

“And Yosef died, and all his brothers, and all that genera‐

tion,” the verse that opens the story of the enslavement.

With their passing came the hiding of the Face.

Exodus 1:6שמות א׳:ו׳

הוּא: דּוֹר הַ כֹל הַ יו וְ חָ כׇל־אֶ ף וְ ת יוֹסֵ יָּמׇ וַ
And Joseph died, and all his brethren, and all that

generation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות א, ו.

43

כמאן דשדי בתר כתפוי

Tanya explains that the kelipos receive their life not from

the “face” of holiness but from its “back,” like a person

who gives something to his enemy against his will and

throws it over his shoulder, turning his face away; the

“face” is the inner will to give life to all that is close to

holiness.

Tanya, Likkutei Amarim 22:5תניא, חלק ראשון; ליקוטי אמרים
כ״ב:ה׳

יעַ פִּ שְׁ ינוֹ מַ אֵ נֵא, וְ ר שָׂ יא תּוֹעֲבַת ה׳ אֲשֶׁ אָה – הִ טּוּמְ הַ א וְ א אָחֳרָ רָ טְ סִּ בָל הַ אֲ

י לוֹם, כִּ שָׁ ס וְ ץ בָּהּ חַ פֵ ר חָ י אֲשֶׁ יתִּ מִ אֲ צוֹ הָ פְ חֶ צוֹן וְ רָ ית הָ ימִ נִ פְּ יּוּת מִ לָהּ חַ
ת עֲנִישׁ אֶ הַ י לְ דֵ ק כְּ צוֹנוֹ, רַ רְ לֹּא בִ אוֹ שֶׁ שׂוֹנְ פוֹי לְ ר כַּתְ תַ י בָּ דֵ שָׁ אן דְּ מַ ם, כְּ אִ
א רָ זֶה נִקְ א; וְ א אָחֳרָ רָ טְ סִ יָין לְ פָּ אַכְ ים דְּ יקִ דִּ צַּ כָר טוֹב לַ ן שָׂ יתֵּ לִ ים, וְ עִ שָׁ רְ הָ

־הוּא. רוּךְ יוֹן בָּ לְ עֶ צוֹן הָ רָ ים״ דְּ יִ חוֹרַ ינַת ״אֲ חִ בְּ
Kehot Publication Society (CC-BY-NC)

K E H O T ’ S  N O T E

ראה תניא פכ״ב.

44

עבדים היינו לפרעה
“We were slaves to Pharaoh in Egypt, and Havayah our

G-d brought us out from there with a strong hand and an

outstretched arm.” The Haggadah passage that Pri Etz

Chaim explains.

Pesach Haggadah, Magid, We Were Slaves in Egypt 2הגדה של
פסח, מגיד, עבדים היינו ב׳

רֹעַ זְ ה וּבִ זָקָ יָד חֲ ם בְּ שָּׁ ינוּ מִ לֹקֵ  יָ אֱ נוּ יְ יאֵ יּוֹצִ יִם, וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ עֲבָ
י יִם, הֲרֵ רָ צְ מִּ ינוּ מִ בוֹתֵ ת אֲ רוּךְ הוּא אֶ דוֹשׁ בָּ קָּ יא הַ לּוּ לֹא הוֹצִ אִ טוּיָה. וְ נְ
נוּ לָּ ילוּ כֻּ פִ אֲ יִם. וַ רָ צְ מִ עֹה בְּ רְ פַ ינוּ לְ יִ ים הָ דִ בָּ עְ שֻׁ נֵינוּ מְ נֵי בָ נֵינוּ וּבְ אָנוּ וּבָ
ינוּ לֵ וָה עָ צְ ה מִ תּוֹרָ ת הַ ים אֶ עִ נוּ יוֹדְ לָּ ים כֻּ נִ קֵ נוּ זְ לָּ ים כֻּ בוֹנִ נוּ נְ לָּ ים כֻּ חֲכָמִ
י זֶה יִם הֲרֵ רַ צְ יאַת מִ יצִ ר בִּ פֵּ סַ בֶּה לְ רְ מַּ כָל הַ יִם. וְ רָ צְ יאַת מִ יצִ ר בִּ פֵּ סַ לְ

בָּח. שֻׁ מְ
We were servants unto Pharaoh in Egypt, and the lord our

G-d! delivered us from thence, with a strong hand, and with

a stretched out arm; had not he, blessed be his holy name,

brought out ancestors forth from Egypt, verily we, our chil‐

dren, and our children's children, would have been in servi‐

tude to Pharaoh in Egypt; for even if we were all wise, all

men of knowledge, all aged, or understanding in the law of

G-d, it is commanded us, that we shall discourse of the

Redemption of Egypt; …

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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אתנו סלה

“May G-d be gracious to us and bless us; may He make His

face shine with us, selah,” a psalm that echoes the Priestly

Blessing. The face shining “with us” is the flow from the

face that came with the Exodus. (context: Steinsaltz

Tanakh)

Psalms 67:2תהילים ס״ז:ב׳

לָה: נוּ סֶ תָּ נָיו אִ ר־פָּ נוּ יָאֵ כֵ רְ יבָ נֵּנוּ וִ חׇ ים יְ לֹקִ  אֱ
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים סז, ב.

46

בד״ה ויאבק איש עמו

There the Alter Rebbe explains that the angel who wrestled

with Yaakov sought “to soar like the eagle”; the opposing

side has a hold in Chesed, Gevurah and Tiferes, the emo‐

tive attributes, but not in Chochmah, Binah and Daas, and

all the encompassing lights come from Binah and repel

the outer forces.
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תו״א כו, ב.

47

ויאבק איש עמו

“And Yaakov was left alone, and a man wrestled with him

until the rising of the dawn,” the opening of the Torah Ohr

discourse cited here.

Genesis 32:25בראשית ל״ב:כ״ה

ר: חַ שָּׁ ד עֲלוֹת הַ מּוֹ עַ ישׁ עִ יֵּאָבֵק אִ דּוֹ וַ בַ ר יַעֲקֹב לְ יִּוָּתֵ וַ
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

48

אם תגבי׳ כנשר
G-d’s word through the prophet Ovadiah to proud Edom:

“If you soar like the eagle, and if your nest is set among the

stars, from there I will bring you down, says Havayah.” As

the Kehot note observes, the text skips the middle of the

verse.

Obadiah 1:4עובדיה א׳:ד׳

ם־ה׳ אֻ ךָ נְ ידְ ם אוֹרִ שָּׁ נֶּךָ מִ ים קִ ים שִׂ בִ ין כּוֹכָ ם־בֵּ אִ ר וְ נֶּשֶׁ יהַּ כַּ בִּ גְ ם־תַּ אִ
Though thou make thy nest as high as the eagle, And though

thou set it among the stars, I will bring thee down from

thence, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

עובדי׳ א, ד ]כ[ ]דילוג בלשון הכתוב[.
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בד״ה כי עמך מקור חיים

The discourse opens with Zechariah’s vision of the golden

menorah: its seven lamps are seven supernal attributes

that shine from above upon every Jewish soul as an en‐

compassing light, resting even upon one who is wicked, so

that in it all are equal for good; the “seven and seven

pipes” are drawings from sovev to this arousal from

above.

K E H O T ’ S  N O T E

תו״א לד, ד.

50

כי עמך מקור חיים

David: “For with You is the source of life; in Your light we

see light,” the opening of the Torah Ohr discourse cited

here.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ
For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

51

השקיפה ממעון קדשך מן השמים וברך את עמך את ישראל

From the declaration over the tithes: “Look down from

Your holy dwelling, from heaven, and bless Your people

Israel.” The Torah Ohr discourse on “For with You is the

source of life” explains this verse.

Deuteronomy 26:15דברים כ״ו:ט״ו

ת אֵ ל וְ אֵ רָ ת־יִשְׂ ךָ אֶ מְּ ת־עַ ךְ אֶ רֵ יִם וּבָ מַ שָּׁ ן־הַ ךָ מִ שְׁ דְ עוֹן קׇ מְּ יפָה מִ קִ שְׁ הַ
בָשׁ: לָב וּדְ ץ זָבַת חָ רֶ ינוּ אֶ בֹתֵ אֲ תָּ לַ עְ בַּ שְׁ ר נִ נוּ כַּאֲשֶׁ ה לָ תָּ ר נָתַ ה אֲשֶׁ מָ דָ אֲ הָ

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני הוא ולא אחר

The Haggadah reads the end of Exodus 12:12, “I am G-d,”

as “I am He, and not another,” discussed at the end of the

discourse on “This matzah.”

Pesach Haggadah, Magid, First Fruits Declaration 19הגדה של
פסח, מגיד, ארמי אבד אבי י״ט

כוֹר י כָל־בְּ יתִ כֵּ הִ ; וְ אָךְ לְ לֹא מַ י וְ נִ זֶּה – אֲ יְלָה הַ לַּ יִם בַּ רַ צְ ץ־מִ רֶ אֶ י בְ תִּ רְ בַ עָ וְ
י נִ ים. אֲ טִ פָ ה שְׁ עֱשֶׂ יִם אֶ רַ צְ י מִ לֹקֵ  כָל־אֱ ף; וּבְ רָ לֹא שָׂ י וְ נִ ים. אֲ רַ צְ ץ־מִ רֶ אֶ בְּ

ר. לֹא אַחֵ י הוּא וְ נִ יָ. אֲ י יְ נִ ; אֲ יחַ לִ שָּׁ לֹא הַ וְ
For I will pass through the land of Egypt this night, myself

without an angel and I will smite all the first-born in the land

of Egypt myself without a seraph; and against all the G-ds of

Egypt I will execute judgment, I am the lord! I am he, and

not a messenger, I am the lord! I am he, and there is no

other.

Pesach Haggadah (Public Domain) · A. Alexander 1787 (Public Domain)
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ואכלתם אכול גבי אשר עשה עמכם להפליא

Yoel’s promise of plenty after the locust plague: “And you

shall eat, eating and being satisfied, and praise the Name

of Havayah your G-d, who has dealt wondrously with you.”

Both the title of the discourse cited and the phrase it dis‐

cusses come from this verse. (context: Steinsaltz Tanakh)

Joel 2:26יואל ב׳:כ״ו

כֶם מָּ ה עִ שָׂ ר־עָ שֶׁ יכֶם אֲ לֹקֵ  ם ה׳ אֱ ת־שֵׁ ם אֶ תֶּ לְ לַּ הִ בוֹעַ וְ שָׂ ם אָכוֹל וְ תֶּ כַלְ אֲ וַ
עוֹלָם: י לְ מִּ לֹא־יֵבֹשׁוּ עַ  יא וְ לִ פְ הַ לְ

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שימני כחותם

“Set me as a seal upon your heart, as a seal upon your

arm, for love is strong as death,” the opening of the dis‐

course cited here.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ

יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ
Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה יביאו לבוש מלכות

The discourse opens Torah Ohr’s section on Megillas

Esther, at 90a, and reads the “royal apparel” as the gar‐

ment of “G-d reigns, He is clothed in majesty,” the exalted‐

ness of the Infinite Light, and it contrasts sovev, which

shines not by the order of hishtalshelus but by leaping,

with memalei, which descends level by level.

K E H O T ’ S  N O T E

תו״א צ, א.
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יביאו לבוש מלכות
“Let them bring royal apparel that the king has worn,”

Haman’s words, the opening of the discourse to which the

text refers.

Esther 6:8אסתר ו׳:ח׳
ךְ לֶ מֶּ יו הַ לָ כַב עָ ר רָ סוּס אֲשֶׁ ךְ וְ לֶ מֶּ בַשׁ־בּוֹ הַ ר לָ כוּת אֲשֶׁ לְ בוּשׁ מַ יאוּ לְ יָבִ

רֹאשׁוֹ: כוּת בְּ לְ ר מַ ן כֶּתֶ תַּ ר נִ אֲשֶׁ וַ
let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

57

ע״פ הזהר ר״פ ויקרא

For the “elsewhere” on the Zohar at the beginning of

Vayikra, on “Ask for yourself a sign,” the note points to

this discussion in Sefer HaMaamarim 5565.

K E H O T ’ S  N O T E

ראה סה״מ תקס״ה ע׳ שסח ואילך. ביאוה״ז לכ״ק הצ״צ ע׳ שטז.
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העמק שאלה

Yeshayahu’s words to King Achaz: “Ask for yourself a sign

from Havayah your G-d; ask it in the depth, or in the

height above.” “In the depth” is read as miracles clothed

in nature, from the final hei.

Isaiah 7:11ישעיהו ז׳:י״א

לָה: עְ מָ הַּ לְ בֵּ גְ אָלָה אוֹ הַ ק שְׁ מֵ עְ יךָ הַ לֹקֶ  ם ה׳ אֱ עִ ךָ אוֹת מֵ אַל־לְ שְׁ
’Ask thee a sign of the L-RD thy G-d: ask it either in the

depth, or in the height above.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ז, א. ]כ[.
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הגבה למעלה

Kehot’s marei makom for these words (its note is below).
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ישעי׳ שם. ]כ[.
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