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“And you shall eat, eating and being
satisfied, and you shall praise the Name”

Eating is elevation: food descends from the angels, and the
human soul that eats it raises its sparks to their root; in the future
even today’s lofty souls will be “eaten” and raised by new souls
from sovev kol almin. This explains Joel’s doubled blessing and
the Midrash on Aharon’s offering: the refiner becomes the
refined, and Malchus, now a silent receiver, will become the

crown and the giver, so that no one will be ashamed.
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THE BIG IDEA

Eating is elevation: food descends from the angels, and the human soul that eats it
raises its sparks to their root; in the future even today’s lofty souls will be “eaten”
and raised by new souls from sovev kol almin. This explains Joel’s doubled bless-
ing and the Midrash on Aharon’s offering: the refiner becomes the refined, and
Malchus, now a silent receiver, will become the crown and the giver, so that no one

will be ashamed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Joel 2:26, which the Yalkut calls a doubled blessing. Physical food is the last de-
scent of spiritual nourishment: the angels’ food is the strength to grasp G-dliness, and through myri-
ads of angels, the “innards” of creation, it becomes grain, animals and birds. Its purpose is to be eaten
by a human being, whose soul is more inward than the angels and who, as “the face of a man,” raises
the fallen sparks. In the future today’s souls will be “animals” compared with new souls from sovev kol
almin and will be raised through the Leviathan and the Wild Ox: “you shall eat, eating.” Then Malchus
will become “the crown of her husband,” a giver with a voice, and the receiver’s shame will end. “Won-
drously” is also read as “setting apart”: even from the supernal Pele, G-d desires the deeds of the right-
eous. The second section applies this to Vayikra Rabbah: Aharon, who “eats” all the offerings, brings
one himself, because to receive the anointing oil from above Chochmah he must become “refined”;

hence “on the day of his anointing” and the masculine zeh.
OUTLINE

1 The verse and the purpose of eating -3

Joel’s doubled blessing; the worlds of Beriah, Yetzirah and Asiyah, each with souls and angels; the angels’
food is the strength to grasp G-dliness, and it descends through myriads of angels, the “innards,” until it
becomes physical food.

2 Food, angels and man 14

Every blade of grass has its mazal, rooted in the angels of Beriah; animals and birds descend from the faces
of the Chariot. Food exists to be eaten by man, whose soul is more inward than the angels and who, from the
middle line, raises the sparks of Tohu to their root.
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Eating what was eaten: the souls of the future 15-6

Today’s souls are “animals” compared with the new souls from sovev kol almin and will be raised through
the Leviathan and the Wild Ox. Then Malchus will become Keser, “the crown of her husband,” in returning
light: “Who has dealt wondrously with you.”

The end of shame 17-9

The receiver is ashamed, like the bride who turns her face; in the future Malchus will give and “the voice of
the bride” will be heard. The doubled blessing; lehafli as setting apart, even from the supernal Pele before
which darkness is as light; a reward of one’s own, not “bread of shame.”

Out of the eater came forth food 110-16
The Midrash compares Aharon’s offering to Shimshon’s riddle. The altar’s eating and man’s eating; the
refiner must already be refined, which is why one prays before eating; Aharon is Mah, yet becomes “re-
fined,” as today’s souls will become food for higher ones and the lion yields honey for the “sun” of
Havayah.

6 On the day of his anointing 117-21

The anointing oil comes from above Chochmah of Atzilus, so Aharon becomes “refined” to receive it.

“Day” is revelation, drawn into every day forever, as with the princes’ offerings; and Aharon’s offering

alone is called zeh, the masculine, unlike the zos of the other offerings.

KEY CONCEPTS

Refinement (birur) "117°2

Separating and raising the sparks of holiness hidden in the
physical world, such as the sparks in food. The one who re-
fines must itself already be refined.

The Names Mah and Ban 772 w1 77 ow

Two forms of the Name Havayah: Mah (45), the principle
of Tikkun that refines, and Ban (52), the realm of fallen
sparks that is refined. Aharon is of the level of Mah; zos is
Ban.

The faces of the Chariot 07X w1 7w ,7°IK8 %19
Ezekiel’s living creatures: the lion that eats the offerings,
the ox and the eagle from which animals and birds de-
scend, and the face of a man, the inner level, from which
the human being raises them.

The new souls of the future 7°ny? 123n°w MW NI
Souls to be revealed in the Time to Come from sovev kol
almin, the circle above the kav. Compared with them, to-
day’s souls are “animals” that need to be raised.
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Malchus, now a silent receiver, will rise in returning light
to be Keser and the giver; then her voice will be heard and
the receiver’s shame will end.

Koach mah i7n 1>

Chochmah read as “the power of what”: self-nullification,
which has endless degrees, so that even Aharon is “re-
fined” in relation to the higher Chochmah of the anointing
oil.

Zeh and zos NXN T

The masculine and feminine forms of “this.” Zos is Nukva,
the Name Ban, which is refined; zeh, said only of Aharon’s
offering, is the masculine, giving level.
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SECTION 1 - 11-3

The verse and the purpose of eating
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“And you shall eat, eating and being satisfied, and you shall praise the Name of Havayah your G-d,

Who has dealt wondrously with you; and My people shall never be ashamed” (in Joel, chapter 2).
The maamar opens with Joel 2:26, part of the prophet’s promise of plenty after the years of the locust: Israel
will eat and be satisfied, praise G-d for His wonders, and never again be ashamed. Each phrase, the doubled

“eat, eating,” the “wonder,” and the end of shame, will be read as a picture of the elevation of the Time to
Come.
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And in the Yalkut there: “And when He blesses the righteous, He doubles their blessing: ‘And you
shall eat,’ etc., ‘and [My people] shall not be ashamed,’ etc.”
The Yalkut Shimoni, a medieval anthology of Midrash, cites Rabbi Levi on this verse: G-d curses the wicked

with shame and doubles it, and when He blesses the righteous He doubles their blessing. Paragraph 8 will
explain what the two halves of the blessing are.
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Now, the matter of the intent in eating is that there are souls and angels at the level of the chain of
descending worlds (hishtalshelus), the worlds of Beriah (Creation), Yetzirah (Formation) and Asiyah
(Action): “For My glory I created him, I formed him,” etc. There are angels of Beriah, there are an-
gels of Yetzirah, and there are angels of Asiyah.

Now the Alter Rebbe turns to the inner purpose of eating, on which the whole explanation depends, and be-
gins with the order of creation. Below the World of Atzilus stand three created worlds, Beriah, Yetzirah and
Asiyah, which Kabbalah finds in the verbs of Isaiah 43:7, “I created him, I formed him, indeed I made him”;
each has souls and its own angels, and the Kehot note adds, citing Or HaTorah, that the seraphim belong to
Beriah, the ordinary angels to Yetzirah and the ofanim to Asiyah.
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Now above, the food of the angels is the spiritual strength and might that is drawn down to them,
so that they may grasp His G-dliness, may He be blessed, and serve Him with all their heart.

The angels’ “food” is not physical. It is the spiritual strength drawn down to them so that they can grasp
G-dliness and serve G-d with all their heart: their nourishment is understanding and the power to serve.
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And as is written in [Midrash| Rabbah, at the end of Parshas Mishpatim, on the verse “For My Name
is within him”: “Because the ministering angels are nourished only by the radiance of the
Shechinah (Divine Presence), as it is said, ‘And You give life to them all.”” And see the explanation
of “And You give life” in the Zohar, Part II, at the beginning of Parshas Ve’atah Tetzaveh, folio
179b.

Shemos Rabbah, on “For My Name is within him” (said of the angel G-d sends before Israel), teaches that the
ministering angels are nourished only by the radiance of the Shechinah, citing Nehemiah’s “You give life to
them all.” The Zohar at the opening of Parshas Tetzaveh explains the words “And You” in that verse.
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And in the chain of descent (hishtalshelus) of the levels, by means of a multitude of myriads of in-
termediaries—namely the angels in all the worlds, through which and among which the flow passes,
and which are called “and all my innards,” for they are the level of innards, through which the flow

and the food pass—through this, physical food comes into being from it.

The flow of divine life descends through countless myriads of angels, the intermediaries, which are called
“and all my innards” (Psalms 103:1, where plainly David calls on all that is within him to bless G-d). As food
passes through the body’s inner organs, the flow passes through the angels until physical food comes into
being; in Likkutei Torah, Sh’lach, the Alter Rebbe adds that these angels refine the flow from above, as the
innards sort food into the blood that gives life and the waste that is expelled.
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SECTION 2 - 14

Food, angels and man
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As our Sages, of blessed memory, said: “There is no blade of grass below that does not have a mazal
above that strikes it.” For the mazal is a spiritual force, and “one higher than the high watches, and
higher ones are above them,” until it reaches the root of all the roots, in the supernal angels of the
World of Beriah (Creation), who receive strength and might from the word of G-d, may He be
blessed, so as to grasp G-dliness.

The Midrash teaches that every blade of grass has a mazal, a heavenly force (literally a constellation), that

9

“strikes” it and tells it to grow. The Alter Rebbe calls the mazal a spiritual force and, with Koheles’ “one high-

er than the high watches,” describes a ladder of such forces, level above level, up to the root of all roots: the

highest angels, those of Beriah, who receive from G-d’s word the strength to grasp G-dliness.
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And from them physical food descended and came into being: from the level of the face of the ox in
the Chariot, which are angels from the level of Gevurah (restraint), the soul of the animals is drawn
down below, and from the level of the face of the eagle the birds were drawn down, etc.
From these angels physical food comes into being step by step, through the Chariot (Merkavah), Ezekiel’s vi-
sion of four living creatures bearing the divine Throne, each with the faces of a man, a lion, an ox and an ea-

gle. The souls of animals derive from the “face of the ox,” which is on the left, the side of Gevurah, and the
birds from the “face of the eagle.”
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And when spiritual food and influence for the angels are revealed above, then, through the chain of
descent (hishtalshelus) and the descents of the levels, the blessing of the year and all kinds of its
produce are revealed below as well.

The two levels move together: when spiritual nourishment is revealed to the angels above, then, as it de-

scends from level to level, a blessed year and abundant crops appear below. Material plenty is the lowest
echo of the angels’ spiritual food.
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(And see in the Zohar, at the end of Parshas Miketz, folio 204a and b, and folio 194a, on the matter
of the years of plenty, or the reverse, G-d forbid; and in the Zohar, Parshas Acharei, folio 59b, on
the matter of the rain.)

Two passages of the Zohar are cited in support. At the end of Parshas Miketz it speaks of the days of good and

the days of evil, the years of plenty and the years of famine, and in Parshas Acharei it tells of a time the world

needed rain; both treat material plenty or lack as the outcome of what happens above.
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And the intent of this descent is that the human being, whose root too is from there, should eat [it];
for there are souls of Beriah, and they are at a more inward level (pnimiyus) than the angels, as is
explained elsewhere, in the discourse beginning “I sleep, but my heart is awake,” and in the dis-
course beginning “A psalm, a song for the dedication of the House.”
The purpose of food’s descent is that a human being should eat it. The human soul also has its root in
Beriah, but souls are more inward than angels, so food rooted in the angels reaches a being higher than its
own source. In Likkutei Torah, V’Zos HaBerachah (“A psalm, a song for the dedication of the House”), the

Alter Rebbe explains that souls surpass angels: they are of the inner dimension, bare of any limiting gar-
ment while the angels have “bodies” of wind and fire, and drawn from Chochmah, the source of the Torah.
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And when he eats them, they add strength and intellect to him, because they are from the level of
“these are the kings... before any king reigned,” etc., only they descended.

When a person eats, the food adds strength and intellect to him, because its sparks come from “the kings
who reigned before any king reigned” (Genesis 36:31), which Kabbalah reads as the world of Tohu (chaos),
whose lofty lights shattered and fell into the lower world.
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And by eating them he raises them to their root, in the inner level, which is the level of “the face of
a man, for the four of them.” That is why specifically the human being can raise them: because he
is from the level of the middle line, which “passes through from end [to end],” etc. And see what is
written about this in the discourse beginning “Thus shall you bless the children of Israel.”
Because these sparks fell, they need raising: by eating them, a person lifts them to their root in the inner
level, the “face of a man” that each of Ezekiel’s creatures has. Man can do this because he stems from the
middle line, the central column between right and left, which, like the middle bar of the Tabernacle that
“passes from end to end,” joins all sides. In Likkutei Torah, Nasso (“Thus shall you bless”), the Alter Rebbe

explains that the four creatures together are the level of man, so all of them rise when a person’s soul cleaves
to G-d.

SECTION 3 - 15-6

Eating what was eaten: the souls of the future
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Now, just as the angels of the present are considered the level of animals in relation to the souls, for
at the root of their root they are from the level of the animals and the chayos (living creatures) of
the Chariot, which are the level of recipients from the supernal Man,
An analogy to the present order: today’s angels count as “animals” compared with souls, because at their
deepest root they come from the animals and the chayos, the living creatures of Ezekiel’s Chariot, which re-
ceive from the “supernal Man” enthroned above them (Ezekiel 1:26). Tanya, chapter 39, explains that the

angels are called chayos and “animals” because they have no free choice and their love and awe are natural
to them.
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so even the souls of the present, in relation to the souls that will be revealed in the Time to Come,
are also called animals, as is stated in the Raaya Mehemna, that there are souls [that are] the level
of animals, etc.; see there.

In the same way, even present-day souls, compared with the souls to be revealed in the future, are called

“animals”; the Raaya Mehemna (“the Faithful Shepherd”), a section of the Zohar, speaks of souls at the level
of animals.
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(And on the matter of the new souls that will be revealed in the Time to Come, see Sefer
HaGilgulim, chapter 7, and near its end, in the passage beginning “The matter of new souls”; and
Mishnas Chassidim, Tractate Hasagas HaNeshamos; and the Ramaz (Rabbi Moshe Zacuto), at the
beginning of Parshas Toldos, on “and their crowns on their heads.”)
A parenthesis gives sources on the “new souls” of the future: Sefer HaGilgulim, a Kabbalistic work on the
transmigration of souls, in chapter 7 and near its end; Mishnas Chassidim, a Kabbalistic work arranged in
tractates; and the Ramaz on the righteous who sit “with their crowns on their heads.” In Likkutei Torah,
Behar, the Alter Rebbe returns to this maamar: following Sefer HaGilgulim, chapter 7, the new souls will be

drawn from sovev itself, above the kav, and the souls of the righteous will be crowned with them in the sev-
enth millennium.
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Therefore they too will need to be elevated within those souls, namely by becoming physical and

descending to the level of physical foods: the Leviathan and the Wild Ox (Shor HaBar).

Therefore the present souls will also need to be elevated, by being included in those higher souls. This will
come about when they take on physical form as the Leviathan and the Wild Ox, which according to the Sages
will be the feast of the righteous in the Time to Come.
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(And see what is written on the matter of the Leviathan and the Wild Ox in the discourse beginning
“This Leviathan You formed to play with,” in Parshas Shemini.) And the righteous will eat them and
raise the foods to their root, just as the souls of the present raise the physical foods whose root is
from the angels.

The discourse on “This Leviathan You formed to play with,” in Parshas Shemini, discusses these creatures.

The righteous will eat them and raise these foods to their root, just as souls today raise physical food whose
root is in the angels.

likuteitorah.com/likkutei-torah/tzav/1/ 9
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(And it is certainly reasonable to say that only a spark and a glimmer of the souls descended and
was clothed in the physical Leviathan and Wild Ox, and through eating the spark and the glimmer
the root too will be elevated. The like of this is [found] with the offerings, as is explained elsewhere,
in the discourse beginning “You have captured my heart”: that all the angels and the holy chayos
are uplifted, elevated and exalted through the offering, the ascent of the soul of the animal, whose
root is taken from them, etc.; see there.)

A refinement: probably only a spark and glimmer of those souls is clothed in the physical Leviathan and

Wild Ox, and eating that spark raises the root too. The offerings work the same way: in the discourse “You

have captured my heart” (Likkutei Torah, Shir HaShirim), the animal’s soul comes from the face of the ox in

the Chariot, and when it rises in the offering, all the angels and holy chayos from which it was taken are up-
lifted with it.
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And the reason is that now the light is revealed only at the level of the light that fills all worlds
(memalei kol almin), whose root is from the kav (line of light) and thread, which comes after the tz-
imtzum (contraction) of the Infinite Light (Or Ein Sof); and from this level are all the souls of the
present,
This is the reason for the gap between present and future souls. At present G-dly light is revealed only as
memalei kol almin, the light that fills the worlds, whose root is the kav, the thin line of light drawn after the
tzimtzum; all present-day souls derive from it. In Likkutei Torah, Masei, the Alter Rebbe adds that the kav,

though a radiance of the Infinite itself, passes through the tzimtzum and so remains “a line and a thread, a

mere glimmer.”
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but in the Time to Come there will be the revelation of the light that encompasses all worlds (sovev
kol almin), which is the level of the circle that precedes the kav, and from this level are the souls

that will be revealed in the Time to Come. And those souls are higher by far, etc.

In the future the light of sovev kol almin will be revealed: the “circle” of light that precedes the kav and sur-
rounds the worlds. The new souls come from that level and are therefore far higher than the souls of today.

likuteitorah.com/likkutei-torah/tzav/1/ 10
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And this is [the meaning of] “And you shall eat, eating (achol).” That is: something that has already
been eaten, you will eat again. Namely, the souls of the present, which were already at the level of
“man,” will be eaten again, to raise them higher.
The verse is now read anew. In Joel, achol simply strengthens the verb, “you shall eat, eating,” that is, eat
your fill; the Alter Rebbe reads it as “what has been eaten”: you will eat again what was already eaten.

Present-day souls, which were already at the level of “man,” the eater, will themselves be “eaten” by the
higher souls of the future, to raise them further.
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And this is [the meaning of| “And you shall praise,” etc., “Who has dealt wondrously with you.”

The Alter Rebbe turns to the next words of the verse, “And you shall praise... Who has dealt wondrously with
you,” which he explains as the end of the whole process of elevation.
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For in the Time to Come, after all the refinements and ascents, when all the lower things will have
been elevated through the souls of the present, and the souls of the present through the souls that
will be revealed in the Time to Come, then “a woman of valor [will be] the crown of her husband,”
at the level of returning light (or chozer) from below upward, Keser (the Crown) of Malchus (sover-
eignty): that Malchus will be at the level of Keser, “their end is wedged [in their beginning],” etc.
In the Time to Come, after all the refinements, the lower things will have been raised by the souls of the
present, and those souls in turn by the souls of the future. Then Malchus, the last of the Sefiros, will be “a
woman of valor, the crown of her husband” (Proverbs 12:4, where a worthy wife is a crown to her husband):

in returning light (or chozer), which rises from below upward, the order is reversed and Malchus stands as

Keser, as Sefer Yetzirah says, “their end is wedged in their beginning.”
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And all the flows of influence will be through the level of Malchus, as it is written, “And it shall be

on that day that living waters will go out from Jerusalem, half of them toward the eastern sea,” etc.

All divine influence will then flow through Malchus. Zechariah’s prophecy of the end of days, that living wa-
ters will go out from Jerusalem, half of them toward the eastern sea, is cited as a picture of this: Jerusalem,
in Kabbalah, stands for Malchus, and the waters flow out from her.

likuteitorah.com/likkutei-torah/tzav/1/ 11
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(And see what is written at the end of the discourse beginning “The voice of my beloved,” etc., on
the matter of the Patriarchs and the Matriarchs.) And it will then be at the level of Pele (wonder).
And this is [the meaning of|] “Who has dealt wondrously (lehafli) with you”: that the end of action
will be first, at the level of Pele, Keser of Malchus.
The future state is called Pele, “wonder,” a name of Keser, and so “Who has dealt wondrously (lehafli)”
means that “the end of action will be first”: Malchus raised to Keser. At the end of the discourse “The voice of
my beloved” (Likkutei Torah, Shir HaShirim, 15c-d), the Alter Rebbe explains that the Matriarchs, though re-

cipients, stand a level above the Patriarchs and are givers: Avraham was told, “whatever Sarah tells you, lis-

ten to her voice.”
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And with this we will understand what it says afterwards, “and My people shall not be ashamed.”
For we say, “Speedily may there be heard,” etc., “the voice of the bride.” A voice is a drawing down

and a bestowal.

This also explains “and My people shall not be ashamed.” The last of the wedding blessings prays that soon
there be heard “the voice of the groom and the voice of the bride,” and a voice is an act of giving: a drawing

down and a bestowal.

SECTION 4 - 17-9

The end of shame
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Now, at present it is written, “The voice is the voice of Yaakov”: from the level of the masculine

(dechar) the influence is drawn into Nukva (the feminine).

At present, “the voice is the voice of Yaakov” (Genesis 27:22): voice, the power to give, belongs to the mascu-
line (dechar; in Kabbalah, Z’eir Anpin), from which influence flows into Nukva, the feminine.

likuteitorah.com/likkutei-torah/tzav/1/ 12
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But the bride has no level of voice, for Malchus (sovereignty) is only the level of a recipient. That is
why the groom says, “Behold, you are consecrated,” and the bride is silent, for she has no voice,
etc.; as is written about this at the end of the discourse beginning “And Yehudah approached him,”
regarding “Speedily may there be heard,” etc.; see there.
But the bride, Malchus, has no “voice” of her own, for she is purely a receiver; so at a wedding the groom
speaks the words “Behold, you are consecrated,” and the bride is silent. In Torah Ohr, Vayigash (“And
Yehudah approached him”), the Alter Rebbe contrasts two wedding blessings: “who gladdens the groom and
the bride,” the present, when the bride receives through the groom, and “who gladdens the groom with the

bride,” the future, when through her the groom is gladdened, for “a woman of valor is the crown of her
husband.”
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But in the Time to Come, when Malchus will be elevated after all the refinements, to be “awoman of
valor, the crown of her husband,” and to be at the level of returning light (or chozer), Keser (the
Crown) of Malchus, and she will be the one who bestows—then it is said, “the voice of the bride.”
And because of this, “and My people shall not be ashamed.”

In the future, after all the refinements, Malchus will be raised to be “the crown of her husband,” Keser in re-

turning light, and will become the giver. Then “the voice of the bride” will be heard, and so “My people shall
not be ashamed.”
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For now it is as is stated in the Mishnah, at the end of chapter 7 of Pesachim: “And the bride turns
her face away and eats”—in the manner of what is stated in the Jerusalem Talmud, chapter 1 of
Orlah: “The sign of one who eats from his fellow: he is abashed (meaning, ashamed) to look at

him.

Shame belongs to receiving. The Mishnah says that when two groups eat the Pesach offering in one room,
the bride “turns her face away and eats,” and the Jerusalem Talmud gives the sign of one who eats from an-

other: he is abashed to look at him.

likuteitorah.com/likkutei-torah/tzav/1/ 13
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And since now the bride, who is Malchus, is only the level of a recipient, she therefore turns her
face away and eats; and this is the matter of the shame: “he is abashed to look at him.”

Since Malchus is now only a recipient, the “bride” turns her face away as she eats. This is the shame of one
who is embarrassed to look at the one who gives to him.
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But in the Time to Come, “and My people shall not be ashamed”: for after the refinement and the
ascent she will be “the crown of her husband,” and then she will be at the level of one who bestows;
and if so, as a matter of course, “and they shall not be ashamed,” etc.

In the future, after the refinement and the ascent, Malchus will be “the crown of her husband” and a giver, so
of itself there will be no shame.
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And this is the matter of the doubling of the blessing: besides their being elevated so greatly as to
be [the meaning of| “And you shall eat, eating,” as mentioned above, there is this as well: “and they
shall not be ashamed,” because “a woman of valor” will be “the crown of her husband” and the lev-
el of one who bestows. And see in the Gemara, chapter 1 of Moed Katan, folio 9b: “He blessed you
with the blessing,” etc.
This is the “doubling” of the blessing the Yalkut spoke of: souls will not only be raised so high that they are
“eaten” again, but will also “not be ashamed,” because Malchus will be the crown and the giver. In Moed

Katan 9b, a sage blessed with “may you not shame and not be shamed” is told, “He blessed you with the
blessing with which the Holy One blessed Israel, and repeated it,” citing this passage of Joel.
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And so it is in Midrash Tanchuma, at the end of Parshas Bereishis. And see in Tanna DeBei Eliyahu,
Part I, chapter 20, and in Midrash Rabbah, Parshas Devarim, folio 287a: “But the stars,” etc.

The text adds that the same is found in Midrash Tanchuma at the end of Bereishis. It also points to Tanna
DeBei Eliyahu (“the teaching of the school of Eliyahu”), chapter 20, and to Midrash Rabbah on Devarim, on
“But the stars.”

likuteitorah.com/likkutei-torah/tzav/1/ 14
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And this is what our Sages, of blessed memory, said: “The righteous are destined to have ‘Holy’ said
before them.” (And see further what is written in the discourse beginning “And if a woman vows,”
on the meaning of “and they were not ashamed.” Now, in Tanna DeBei Eliyahu there, it is stated on
the matter of “Who has dealt wondrously (lehafli) with you”: “What is lehafli? Between the deeds of
the righteous and the deeds of the wicked in Gehinnom.”
The Sages said that in the future “Holy” will be said before the righteous, as it is said before the Holy One: the
receivers will themselves become a source. In a parenthesis, the Alter Rebbe points to the discourse “And if a
woman vows” (Likkutei Torah, Matos), which in turn refers back to this maamar for a still higher level of “My

people shall never be ashamed,” and quotes Tanna DeBei Eliyahu, which reads lehafli as the separation be-
tween the deeds of the righteous and those of the wicked in Gehinnom, where souls are purged.
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It appears that lehafli is also to be understood in the sense of “lefalei a vow,” in Parshas Emor,
22:21, which Rashi explains as “to set apart”; and likewise, “when he shall yafli to vow the vow of a
Nazirite.”

The Alter Rebbe adds a second sense: lehafli shares its root with lefalei neder in Leviticus 22:21, plainly “to

fulfill a vow,” which Rashi explains as “to set apart,” and with the Nazirite who “yafli to vow,” who declares his
vow explicitly. So beside “wonder,” lehafli can mean “to set apart.”
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And in the Gemara, at the end of chapter 7 of Eruvin, folio 82a, on the matter that “Naziriteship
was not given except for hafla’ah: that his vow be explicit (mefurash),” etc. And although mefurash
is an expression of clarification, it is also an expression of separation and distinction, as in “among
his sheep that are scattered (nifrashos)”) (in Ezekiel 34:12).

The Talmud in Eruvin says that Naziriteship takes effect only through hafla’ah, a vow made explicit (me-

furash). Mefurash, though it means “made clear,” also carries the sense of separation, as in Ezekiel’s “scat-
tered (nifrashos) sheep”; so hafla’ah, and with it lehafli, can mean “to set apart.”

likuteitorah.com/likkutei-torah/tzav/1/ 15
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And the intent of Tanna DeBei Eliyahu is this: although the revelation will be from the level of the
supernal Pele (wonder), before which “darkness is as light,” and “If you are righteous, what do you

give Him?” and “[if] your transgressions are many,” etc.,

This is Tanna DeBei Eliyahu’s point: the future revelation will come from the supernal Pele, a level so high
that before it “darkness is as light,” and, as Elihu tells Job, a person’s righteousness gives G-d nothing and
his many sins do nothing to Him.
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nevertheless, from there it will also be drawn down to distinguish between the deeds of the right-
eous, etc. And this is along the lines of what is said in Bereishis Rabbah, at the end of chapter 2:
“‘And G-d said, Let there be light’: these are the deeds of the righteous.

Yet even from there a distinction between the deeds of the righteous and those of the wicked will be drawn
down. Bereishis Rabbah says something similar: “Let there be light” refers to the deeds of the righteous.
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But I do not know which of them He desires, etc. Since it is written, ‘And G-d saw the light, that it

was good,” hence He desires the deeds of the righteous.”

The Midrash continues: it is not known which He desires, the deeds of the righteous or those of the wicked,
until “And G-d saw the light, that it was good” shows that He desires the deeds of the righteous.
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For seemingly this has no explanation: how can one say, “But I do not know which of them He de-
sires”? What is the doubt? Rather, the matter is along the lines of the above: because before Him
all is considered as nothing, and “darkness is as light.”
On its face the Midrash’s doubt makes no sense: how could there be any question which deeds G-d desires?
The answer is that from G-d’s own perspective “all is considered as nothing” and darkness and light are

alike, so from that level there is indeed room for “I do not know.” That He nevertheless desires the deeds of

the righteous is explained in the next paragraph.
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And see what is written about this in the discourse beginning “And a man wrestled” and in the dis-
course beginning “When Pharaoh sent out.” But nevertheless, He contracted Himself, as it were, to
desire specifically the deeds of the righteous; and this is [the meaning of] “Who has dealt won-
drously with you.”
The Torah Ohr discourses on Yaakov’s wrestling with the angel and on Pharaoh’s sending out the people are
cited for more on this theme. Yet G-d, as it were, contracted Himself to desire specifically the deeds of the
righteous, and this is “Who has dealt wondrously with you.” In Torah Ohr, Beshalach, the Alter Rebbe ex-
plains that above G-d’s will “darkness is as light” and sins do not hold back the flow, but once there is will

(ratzon, whose letters spell tzinor, “a channel”), the flow passes through the tzimtzum according to the ways
of the Torah.
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And this is a wonder of wonders: that He should distinguish (mafli) and set apart, etc. And see what
is written about this in the discourse beginning “For with You is the source of life,” and below, at

the end of the discourse beginning “This matzah,” etc.

This is the wonder of wonders: that from the level of Pele itself comes the power to distinguish and set apart.
The Hebrew joins the two senses of one root: hapele, “the wonder,” and mafli, “distinguishing.” The dis-
courses “For with You is the source of life” and, later in the book, “This matzah” discuss it further.
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And Tanna DeBei Eliyahu there also explains “and they shall not be ashamed,” etc.: “so that you

may have a reward of your own,” etc.—that is, that they should not eat “bread of shame.”

Tanna DeBei Eliyahu also explains “and they shall not be ashamed”: so that you have a reward of your own.

That is, not to eat “bread of shame,” a gift one has not earned, which leaves the receiver ashamed.
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SECTION 5 - 110-16

Out of the eater came forth food
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2. And from all this we will also understand the Midrash Rabbah, Parshas Tzav, section 8, on the
verse “This is the offering of Aharon,” etc., “on the day of his anointing”:

A new section begins. On the basis of all the above, the Alter Rebbe turns to Vayikra Rabbah on a verse of this
week’s portion, “This is the offering of Aharon and his sons... on the day of his anointing” (Leviticus 6:13).
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“This is what Scripture says (Judges, chapter 14): ‘And he said to them: Out of the eater came forth
food,’ etc.

The Midrash links that verse to Shimshon’s riddle, “Out of the eater came forth food” (Judges 14:14), which
Shimshon posed after finding honey in the carcass of the lion he had killed.
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Shimshon wondered in his heart: a lion eats all the animals, and now food has come out of it! So
too, Aharon eats all the offerings, and now an offering comes out of him. And which is it? ‘This is
the offering of Aharon,’ etc.” According to its plain sense, it is not at all understood what the won-
der is about.

Shimshon marveled that a lion, which eats all the animals, had produced food; so Aharon, who “eats” all the

offerings, now brings an offering of his own. On its plain sense, the Alter Rebbe notes, it is not clear what is
so wondrous about this.
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But the matter is as is known concerning “And if it is at all eaten (he’achol ye’achel)”: “Scripture
speaks of two eatings”—one is the eating of man, which is the eating of the kohanim, for “the ko-
hanim eat and the owners are atoned”; and one is the eating of the altar.

The answer starts from the Talmud’s reading of Leviticus 7:18, where the verb is doubled, he’achol ye’achel:

the verse speaks of two “eatings,” the eating of man, when the kohanim eat the offering and the owners
thereby gain atonement, and the eating of the altar, when it is consumed by the fire.
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Now, this eating is the matter of refinement by the Name Mah (45), which refines [the Name| Ban
(52). And the eating of the altar is the matter of “a lion eats”: the face of the lion that eats offerings.
And see in the Zohar, Bereishis, folio 6b, on this matter.
Human eating is the refinement of the Name Ban by the Name Mah: in Kabbalah, Mah (45) is the power of
Tikkun, rectification, and Ban (52) the realm whose fallen sparks need refining. The altar’s eating is the “face
of the lion,” the heavenly fire in the form of a lion that, the Zohar says, was seen on the altar consuming the

offerings. In Likkutei Torah, Bechukosai, the Alter Rebbe cites Etz Chaim that now Mah refines Ban, and that
in the future, when Ban has been refined, “a woman of valor” will be “the crown of her husband.”
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However, this is in the outer dimension (chitzoniyus) of the worlds—“a fire-offering, a pleasing fra-
grance”—in Beriah, Yetzirah and Asiyah. But the level of Man, which includes everything, eats only
through the eating of the lower man: “You are called man (adam)”; “Let us make man in Our
image,” etc.
But the altar’s eating reaches only the outer dimension of the worlds Beriah, Yetzirah and Asiyah, the realm
of “a fire-offering, a pleasing fragrance,” the Torah’s phrase for what the altar consumes. The supernal Man,

which includes everything, “eats” only through the eating of the lower man, the kohen: Israel are called
adam, and man was made “in Our image.”
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And this is the matter that “the kohanim eat and the owners are atoned”: it follows that Aharon is
the one who refines and elevates the sparks of the Name Ban. So too, the level of the lion that eats

offerings is the one who refines, etc.

That is why “the kohanim eat and the owners are atoned”: Aharon, the kohen, is the one who refines and
raises the sparks of the Name Ban. The lion that eats the offerings on the altar is also a refiner.
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For the soul of the animal was taken from the dregs of the ofanim that were not refined; and there-
fore its refinement is through the face of the lion in the Chariot, which is higher even than the level
of the ofanim themselves, etc.

The animal’s soul was taken from the unrefined dregs of the ofanim (the “wheels” of Ezekiel’s Chariot, an-

gels of Asiyah), so it is refined through the face of the lion in the Chariot, which stands higher even than the
ofanim themselves.
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(And see what is written in the discourse beginning “This is the dedication of the altar,” and at the
end of the discourse beginning “And I was beside Him as a nursling,” regarding “His inhabited
world,” and in the discourse beginning “And the lion shall eat straw like the 0x”; and see in the
Zohar, Parshas Tzav, folios 32b and 33a.)
Parallel discussions are listed: the discourses “This is the dedication of the altar” and “And I was beside Him
as a nursling,” the explanation of “And the lion shall eat straw like the ox,” and the Zohar on Parshas Tzav,
where the fire on the altar appears as a crouching lion and the angel Michael, the high priest above, is called
“the lion that eats offerings.” At the end of “And I was beside Him” (Likkutei Torah, Bamidbar), tevel, “in-

habited world,” is read as twice aryeh, “lion” (432 = 2 x 216): a lion among the holy chayos and a lion among
the ofanim.
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Now, it is explained elsewhere that whatever is at the level of one who refines has certainly itself al-
ready been refined completely; for it cannot refine and elevate another if it itself has not yet been

refined.

A principle: whatever refines others must itself already be fully refined, for one cannot refine and raise an-

other while still unrefined oneself.

likuteitorah.com/likkutei-torah/tzav/1/ 20



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

| ' | | |
RS 95w 170705 91D 2Py 570 S1D02 WU PIYN T 4apy 98y AN on B7Y 1IR3 M Urng
S PR PN W2MY 9917 AR Nwad

And see what is written about this in the explanation on the verse “Who has counted the dust of
Yaakov.” And it is like what is said in the Sifrei, at the end of Parshas Eikev: “Near your own palace

you have not conquered, and you go and conquer outside the Land!”

The explanation on “Who has counted the dust of Yaakov” (Likkutei Torah, Balak) develops this: the chief re-
finer of the fallen sparks of Ban is the Name Mah, and the refiner must first be refined from all evil. The
Sifrei on Parshas FEikev illustrates it: G-d reproaches King David, “Near your own palace you have not con-
quered, yet you go and conquer outside the Land.”
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And as is explained elsewhere, this is why it is forbidden to eat before prayer: because eating is a

matter of refining the sparks in the food and elevating the food,

This is also why one may not eat before praying: eating is the refinement of the sparks in the food and its ele-

vation, and the one who refines must first be refined.
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and therefore “it opened with the altar and concluded with the table,” etc., as is explained else-
where. And how can he elevate the food while he himself is still bound below? Only through prayer

—“the time of prayer is the time of battle”—

Hence the Talmud says that the passage “opened with the altar and concluded with the table”: a person’s ta-
ble is like the altar. But one cannot raise food while still bound to the lower world; that requires prayer, “the
time of battle.”
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which is the drawing down of G-dliness into the soul through the eighteen blessings, “Blessed are

You, Havayah,” etc.; then, specifically afterwards, he can eat and elevate the food as well.

Prayer draws G-dliness into the soul through the eighteen blessings of the Amidah, each “Blessed are You,
Havayah”; only after that can a person eat and raise the food as well.
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See on this matter in the discourse beginning “Thus shall you bless the children of Israel” and in
the discourse beginning “Israel is holy.” And if so, since the level of the face of the lion eats the of-
ferings, you are compelled to say that it itself has already been refined.
The discourses “Thus shall you bless the children of Israel” and “Israel is holy” discuss this further; in the
first (Likkutei Torah, Nasso), the Alter Rebbe explains that before prayer a person is still bound below and

must first become adam, “man,” which equals Mah (45) in number, the level of self-nullification. It follows
that the face of the lion, since it “eats” the offerings, must itself already be refined.
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And in the same way, Aharon eats all the offerings, for his eating brings about and draws down the
eating of the supernal Man upon the Throne, who is higher even than the level of the face of the
lion in the Chariot, etc.

Likewise Aharon eats all the offerings, and his eating brings about and draws down the “eating” of the su-

pernal Man upon the Throne, who stands above even the face of the lion in the Chariot.
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And see what is written on the verse “When you kindle the lamps,” on the matter that Aharon has
the letters of nirah (“was seen”). And this is like the matter of aryeh (lion), which has the letters of

re’iyah (sight), except that Aharon is at a higher level, as mentioned above.

The discourse on “When you kindle the lamps” explains that the letters of Aharon (j77X) spell nirah (7X12),
“was seen.” Likewise aryeh (71"1X), “lion,” has the letters of re’iyah (7°x7), “sight”; both are tied to seeing, but
Aharon is the higher level, as shown above. There (Likkutei Torah, Beha’aloscha) Aharon stands for the rev-
elation in which G-dliness will be seen by all flesh, “eye to eye.”
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And it was further explained that Aharon is the level of alef, har, nun; see about this on the verse
“Take a census of the sons of Gershon.”
Another explanation, in the discourse “Take a census of the sons of Gershon” (Likkutei Torah, Nasso), di-
vides Aharon into alef, har (“mountain”) and nun. There, har stands for love, since Avraham, “who loved

Me,” called [the Temple site] a mountain, and Aharon died on Hor HaHar, a love higher still; alef is Pele, the

wonder above intellect; and the final nun is the drawing down of that love to all of Israel.
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From all this it is understood how the level of Aharon is a chariot for very lofty levels, which have
already been refined with the utmost refinement. Therefore it is said of him, “And what (mah) are

we?”—for he too is from the level of Mah, like Moshe.

It follows that Aharon is a “chariot,” a vehicle, for very lofty levels that are already fully refined. That is why
Moshe and Aharon said, “And what are we?”: plainly, words of humility, which the Alter Rebbe reads as the
level of Mah, the Name of 45, shared by Aharon and Moshe.
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And it is written, “And Aharon, what (mah) is he?” If so, the wonder is all the greater: how is it that

now an offering comes out of him, that is, that he becomes the level of one who is refined?

When Korach rebelled, Moshe said, “And Aharon, what (mah) is he?” So the wonder is all the greater: how

can an offering come from such a one, making him someone who needs to be refined?
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For bringing an offering indicates that the one who brings the offering needs refinement and ele-

vation, and through the offering he is refined and elevated, etc.

Bringing an offering shows that the one who brings it needs refinement and elevation, which the offering ac-
complishes for him.
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If so, Aharon, who eats all the offerings and is the one who elevates them all—how is it possible that
he himself should still need refinement and elevation? And this is the intent of the Midrash, for

seemingly it is a great wonder.

Aharon eats all the offerings and raises them all; how could he himself still need refinement? This is the
“wonder” the Midrash means, and on its face it is a great one.
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But the matter is along the lines of what was said above about “And you shall eat, eating”: for what
is now the level of very lofty souls, which have already been rectified and refined completely,

The answer follows the reading of “And you shall eat, eating” above: souls that are very lofty now have al-
ready been rectified and refined completely.
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to the point that they are the level of those who refine and elevate the sparks, etc.—nevertheless, in
relation to the souls that will be revealed in the Time to Come from the level of the light that en-
compasses all worlds (sovev kol almin), they are called by the name “animals,” to the point that
they need elevation.

They are refined to the point that they refine and raise the sparks of others; even so, compared with the fu-

ture souls drawn from sovev kol almin, they are called “animals” and will need elevation. Aharon’s offering
reflects this: the refiner becomes the refined in relation to a higher level.
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And this is precisely the matter of “Out of the eater came forth food”: that what was the level of one
who eats, refines and rectifies another—now food comes out of it, since they descended to the level
of the physical foods of the Leviathan and the Wild Ox; that is, so that through this they will be ele-
vated higher, etc.

This is just what “Out of the eater came forth food” means: what was an “eater,” refining and rectifying oth-
ers, becomes “food” when it descends into the Leviathan and the Wild Ox, so as to be raised still higher. A
note of the Rebbe that Kehot cites (Likkutei Sichos, vol. 7) puts it this way: the food comes out precisely from
the eater, for by going down to eat and refine what is below it, the eater rises to become food for what is
above it.
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And along these lines is the matter of Shimshon’s riddle. For our Sages, of blessed memory, said, in
chapter 1 of Sotah, folio 10: “Rabbi Yochanan said: Shimshon was called by the Name of the Holy
One, blessed be He, as it is said, ‘For a sun (shemesh) and a shield is Havayah Elokim.’” For the
Name Havayah is the level of a sun, which is above the level of the Name Elokim,

Shimshon’s riddle follows the same pattern. The Talmud (Sotah 10a) says that Shimshon was named for G-d,

as in “For a sun (shemesh) and a shield is Havayah Elokim”: his name echoes shemesh, “sun,” and Havayah
is the “sun,” the level above the Name Elokim.
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which is the level of a shield and a sheath to conceal the revelation of the Name Havayah; and the
angels of Beriah, Yetzirah and Asiyah receive through the shield and the sheath, etc.

Elokim is the “shield” and sheath that conceals the sun’s direct light, the revelation of Havayah; the angels
of the three lower worlds receive only through that shield.
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Therefore, even the level of the lion that eats offerings, which is the level of one who eats and ele-
vates, etc.—food came out of it in relation to the Name Havayah, which is the level of a sun.

So even the lion that eats the offerings, itself an “eater” that elevates, becomes “food” in relation to the
Name Havayah, the “sun.”
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For the ultimate longing of the angels is “to be absorbed into the body of the King,” as is explained
elsewhere on the verse “I sleep, but my heart is awake,” that of this it is said, “I have eaten my hon-
eycomb with my honey.”
For the angels’ deepest longing is “to be absorbed into the body of the King,” to be wholly taken into
G-dliness. In the explanation of “I sleep, but my heart is awake” (Likkutei Torah, Shir HaShirim), “I have
eaten My honeycomb with My honey” is read as the Shema and its blessings: the “honeycomb” (ya’ri, which

also suggests ya’ar, a forest) is the angels, whose absorption into G-d is called “eating,” and the “honey” is
the souls.

likuteitorah.com/likkutei-torah/tzav/1/ 25

16



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

210 21122 BR 0ODRM 1AMAR T 1772 WUy POwaT 177 MUIRT NMAn 0D 12199
And this is the matter of “for he had scraped the honey out of the carcass of the lion.” And see what
is written in the discourse beginning “And behold, we were binding sheaves,” etc.

This is the meaning of Shimshon’s honey “out of the carcass of the lion”: the lion, the eater, itself yields
sweet food for the level above. The Torah Ohr discourse “And behold, we were binding sheaves” is cited for

more.

SECTION 6 - 117-21

On the day of his anointing
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Now, in the same way is the matter of “This is the offering of Aharon,” etc., “on the day of his
anointing,” etc.

The same pattern explains the verse of Aharon’s offering, “This is the offering of Aharon... on the day of his
anointing.”
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For although he is the level of Aharon, which is the level of Mah, that is, he is already completely
refined, to the point that he is fit to refine and elevate all the offerings—nevertheless an offering
came out of him, so that he became the level of one who is refined.

Although Aharon is of the level of Mah, the self-effacement described above, already completely refined and
fit to refine all the offerings, an offering “came out of him,” making him one who is refined.
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And this is “on the day of his anointing”: that is, because the drawing down of the oil of holy
anointing (shemen mishchas kodesh) is from a very high place: it anoints the holy (kodesh), and
kodesh is Chochmah (wisdom) of the World of Atzilus (Emanation); if so, the oil is above Chochmah
of Atzilus, etc.

This is why the verse says “on the day of his anointing.” The anointing oil comes from a very high place: she-

men mishchas kodesh, plainly “holy anointing oil,” is read as oil that anoints kodesh, “the holy,” which is
Chochmah of Atzilus, so the oil must be higher than Chochmah of Atzilus.
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And see in the Zohar, Part III, Parshas Emor, folio 88, at the end of side b; and as is explained else-
where on the verse “When you kindle the lamps,” and on the verse “This is the dedication of the al-
tar on the day of its anointing,” etc.; see there.
References follow: the Zohar on Parshas Emor, 88b, which ties the anointing oil to “like the good oil upon
the head... the beard of Aharon,” and the discourses on “When you kindle the lamps” and “This is the dedi-

cation of the altar on the day of its anointing.” In the latter (Likkutei Torah, Nasso), citing the Ramaz, the
Alter Rebbe says the anointing oil comes from Mocha Stima’ah, the concealed wisdom of Arich Anpin.
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Therefore, in order that this revelation from the level of the oil of holy anointing be drawn into the

level of Aharon, he needed to bring an offering, whereby he became the level of one who is refined.

To receive that revelation from the anointing oil, Aharon had to bring an offering and so become “one who is
refined.”
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For there are many degrees in the level of self-nullification (bittul), since self-nullification is from
the level of Chochmah, koach mah (“the power of what”); and there is the lower Chochmah and the
higher Chochmah (Chochmah Ila’ah), etc., and further degrees without end; and Aharon is alef,
har, etc.
Self-nullification has many degrees, each lower one “refined” relative to the one above, for it belongs to
Chochmah (71251), whose letters are read as koach mah (72 n2), “the power of ‘what’”: a self that is a mere

“what.” There is a lower Chochmah, a higher Chochmah and endless degrees beyond; Aharon, “alef, har,” is
high, but not the highest.
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And in relation to the oil of holy anointing, which is the higher Chochmah and above Chochmah,
he becomes the level of one who is refined, so that through this [the revelation] is drawn into him

from the level of the oil of holy anointing.

Relative to the anointing oil, which is the higher Chochmah and beyond, Aharon becomes “one who is re-
fined,” and through this the oil’s revelation is drawn into him.
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And this is [the meaning of] what is written, “on the day of his anointing.” For seemingly it should

i

have said “from the day of his anointing,” since it says afterwards “a continual meal-offering,”
[meaning]| that from the day he was anointed he brings this offering every day forever; if so, what is
“on the day of anointing”?
Why does the verse say “on the day of his anointing” rather than “from the day”? Its next words, “a continual
meal-offering,” show that the offering is brought every day forever from the anointing on, so “on the day”

seems imprecise.
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Rather, it means: so that through this there will be, on each and every day forever as well, a revela-
tion of the level and degree of “the day of his anointing.”

The answer: the daily offering is meant to bring about that on every single day, forever, the level of “the day

of his anointing” is revealed anew.
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For “day” denotes illumination and revelation, as it is written, “And G-d called the light day”; and
as is known from the matter of “Today is one day of the Omer, today is two days,” etc., as is ex-
plained elsewhere. And this is also [the meaning of] “Renew our days,” as is explained at the end of
the discourse beginning “For on this day He shall atone”; see there.
“Day” means illumination and revelation, as “G-d called the light day.” So too each day of the Omer count is
its own revelation (“Today is one day...”), and “Renew our days” is read the same way: in Likkutei Torah,

Acharei, at the end of “For on this day He shall atone,” the Alter Rebbe explains it as a request that a new

light shine on us, for “days” are the drawing down of G-d’s light.
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And along these lines it is explained in the Zohar, in the Idra, folio 134b, that there are “days of the
world” (yemei olam) and “primordial days” (yemei kedem). And this is the matter of “on the day of
his anointing.”
The Idra Rabba (“the Great Assembly”), a section of the Zohar, distinguishes “primordial days” (yemei ke-
dem), the tikkunim of the beard of the Ancient One, from “days of the world” (yemei olam), those found in

Z’eir Anpin. The Alter Rebbe applies this to “the day of his anointing”: there are “days,” revelations, of dif-

ferent orders, and the day of anointing belongs to a lofty one.

likuteitorah.com/likkutei-torah/tzav/1/ 28

18

19



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1 05°7198 1 0w NR QN9 y12w 2198 onPan...

K2 XD 1M nwnn 0192 ©7n3mn N3N DR 210 191303 DOXOWIT 1112902 573 INRI T
L, 0192 DOROWIT 95 W MI3p DY 9nR1 PRI W 1397 PO INIR Mwnn oA 100

And in the same way it is also said of the offerings of the princes at the dedication of the altar: “This
is the dedication of the altar on the day of its anointing.” But was there not, on the day of its anoint-
ing, only the offering of Nachshon? How, then, is “on the day of anointing” said of the offerings of
all the princes?

The same phrase is used of the princes’ offerings at the dedication of the altar: “This is the dedication of the
altar on the day of its anointing” sums up twelve days of offerings, though only Nachshon’s was on the day
itself.
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Rather, because the level and degree of the offering that they brought with honor—silver bowls and
basins, etc., and incense, etc.—drew down, on every day afterwards as well, from the level of “on
the day of its anointing”:

The answer: the level of the offerings the princes brought with such honor, silver bowls and basins and in-

cense, drew down on each later day from the level of “the day of its anointing.”
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just as with the offering of Nachshon, which was actually on the day of its anointing, so too all the

princes, each one on his own day, drew down from the level of “the day of its anointing.”

As Nachshon’s offering was literally on the day of anointing, each prince on his own day drew down the
same level.
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And in the same way it is also said of Aharon’s offering, “a continual meal-offering,” meaning for-
ever. Nevertheless it is the level of “on the day of his anointing,” which is the drawing down of the
level of “like the good oil that comes down upon the head,” etc.

Aharon'’s offering too is “a continual meal-offering,” brought forever, yet it is “on the day of his anointing”:
it draws down “like the good oil that comes down upon the head,” the oil of Aharon’s anointing in Psalm 133.
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And for this revelation and drawing down to take place, he becomes the level of one who is refined,
in relation to the drawing down of the self-nullification (bittul) of the higher Chochmah
(Chochmah Ila’ah) itself, which is above the level of Aharon himself.

For this revelation to be drawn down, Aharon becomes “one who is refined” relative to the self-nullification
of the higher Chochmah, which is above Aharon’s own level.
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And this is why the Midrash concludes, “And which is it? ‘This (zeh) is the offering of Aharon,’” etc.
For of the offerings before it and after it, it is written, “This (zos) is the law of the burnt-offering,”
etc., “And this (zos) is the law of the meal-offering,” etc., “And this (zos) is the law of the guilt-of-

fering,” etc.; only of Aharon’s offering is zeh written.

The Midrash closes, “Which is it? This (zeh) is the offering of Aharon.” The offerings before and after it are
introduced with zos, the feminine form of “this”: “This is the law of the burnt-offering,” of the meal-offering

and of the guilt-offering; only Aharon’s offering has zeh, the masculine form.
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That is, zos is the level of Nukva (the feminine), the Name Ban, which is refined.

Zos stands for Nukva, the feminine, the Name Ban, which is what is refined.
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But zeh is the level of the masculine (dechar), and it is the level of Aharon, whose root is from the

Name Mah, as mentioned above.

Zeh is the masculine, Aharon’s own level, rooted in the Name Mah, the refiner.
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Nevertheless, in order for there to be the level of “on the day of his anointing,” etc., which is a su-
pernal drawing down from a very exalted degree—therefore, although he is the level of zeh, an of-

fering came out of him, etc.; and it is the level of a higher offering, etc.

Yet the revelation of “the day of his anointing” comes from a very exalted degree, so even though Aharon is

zeh, an offering “came out of him,” and it is an offering of a higher order.
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(And see in the Zohar, at the beginning of Parshas Vayetzei, folio 148b, on the verse “And Your pi-
ous ones shall sing for joy,” and in Parshas Tzav, folio 31a.) And see what is written at the end of the
discourse beginning “On that very day was [Avraham]| circumcised,” and in the discourse begin-
ning “In the third month,” etc., “on this day they came,” etc.
The Zohar on “And Your pious ones shall sing for joy” and on Parshas Tzav, where Aharon and his sons are
said to join zeh with zos, is cited, with two discourses on “this day” (hayom hazeh, with zeh in it): the end of
“On that very day was Avraham circumcised” and “In the third month... on this day they came.” In Torah

Ohr, Yisro, the Alter Rebbe explains that Scripture says simply “on this day” because “day” means light and
revelation.

512 27 WrRYY A9 TR 1T 9K T XA 223 (2 1my 790 2790 RPYIT 2PV (3 pon Al 22 103
210 615735 R T AT 0T

And see in the Zohar, Part III, Eikev, folio 271, at the end of side b, regarding “And one (zeh) called
to another (zeh) and said,” etc. And see what is written on the verse “The voice of my beloved: be-

hold, this one (zeh) comes, leaping,” etc.

Further sources on zeh: the Zohar on Eikev, on “And one (zeh) called to another (zeh),” and the discourse on
“The voice of my beloved: behold, this one (zeh) comes, leaping.”

9 MITOAN D (Mot nws 297] AT Y WPRY 13 93T 1110 1T PI90PR 1AM RITT 0192 9K UUno)
21 71 R2% 3737 MININa 19 17907

And as it is written, “And it shall be said on that day: Behold, this (zeh) is our G-d,” etc., “this (zeh)
is Havayah,” etc.; see what the Ramaz wrote on this, Parshas Toldos, folio 135. And see in
Menachos, folio 53: “Let this one (zeh) come,” etc.

Finally, “Behold, this (zeh) is our G-d... this (zeh) is Havayah” (Isaiah 25:9), on which the Ramaz comments
in Parshas Toldos (the Kehot note’s heading gives his folio as 132, where the text has 135), and the Talmud in
Menachos 53b, “Let this one (zeh) come,” which reads zeh as Moshe and as the Holy One, from whom Moshe
received the Torah.
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IN ONE'S AVODAH

Eating is meant to refine and raise the sparks in the food, and the one who refines must first be refined. That

is why one may not eat before prayer: only after prayer has drawn G-dliness into the soul, through the eigh-

teen blessings, can a person eat and raise his food, and his table then takes the place of the altar.

QUESTIONS FOR DISCUSSION

1.

Why must the one who refines already be refined, and how does this explain the rule against eating before

prayer?

In what sense are today’s angels “animals” compared with souls, and today’s souls “animals” compared
with the souls of the future?

. Why is receiving tied to shame, and how does Malchus becoming “the crown of her husband” remove it?

How can Aharon, who “eats” all the offerings, need to bring an offering himself, and what does “on the day

of his anointing” add?

. What does it mean that G-d, before whom “darkness is as light,” nevertheless desires the deeds of the

righteous?
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The Kehot note names the Mitteler Rebbe’s transcript
(hanachah) of this discourse, printed in Sefer
HaMaamarim 5567, p. 251, as a record of the same
maamar.
KEHOT’'S NOTE
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129p 27V PP 7,1 1RPR TRRN Wnna RUanw an 27y 12w a3
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After the years the locust consumed, the prophet promises
that Israel will eat and be satisfied, praise G-d Who dealt
wondrously with them, and never again be ashamed,
words repeated in the next verse. The maamar reads each
phrase anew: achol, plainly “eating,” as “what has already
been eaten”; lehafli, “wondrously,” as Pele, the Crown,
and as “setting apart”; and the end of shame as Malchus
becoming a giver.

Joel 2:26175:2 oxY

DRy My YR 0PN M OYTNY onYem ¥ia) oy onbax)
073y Y W2KY) K907

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

ow v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9PN 0 Ny vIp?

ano7a NX 9215 09PYTE NN 121 XIS

Rabbi Levi says that G-d curses the wicked with shame and
doubles it, and when He blesses the righteous He doubles
their blessing, as it is said, “And you shall eat... and My

likuteitorah.com/likkutei-torah/tzav/1/

people shall not be ashamed.” The Alter Rebbe sets out to
explain this doubled blessing.

Yalkut Shimoni on Nach 53617%pn 7"1 9y *1ynw viph°

PRNT2 P 7129

G-d, through Isaiah, promises to gather His scattered peo-
ple from every direction: “everyone who is called by My
Name, and whom I created for My glory, I formed him, in-
deed I made him.” The three verbs are read as the three
worlds of Beriah (creation), Yetzirah (formation) and
Asiyah (making).
Isaiah 43:7°1:27n 171°yw°
PIPPYTIR 1PRTE PNRI2 V792371 0w RIPpIT D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L,y
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The note says where each kind of angel belongs, seraphim
in Beriah, ordinary angels in Yetzirah and ofanim in
Asiyah, and cites Or HaTorah on Shavuos for this.
KEHOT'S NOTE
NPMR — W3 0PN .717°%°2 0°OKP1 ONo LAR™Ma3 ompn 0°ew
.09 £77 R°IN AR Anpy myaw

PARAGRAPH 2
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The note says that the angels’ food, the spiritual strength
drawn down to them, is explained at length there.
KEHOT'S NOTE
L2 NPWRA2-RVTTR °772K12 731982 RN

12°P3 "W %2

Said of the angel G-d sends before Israel: “Beware of him

and obey his voice... for My Name is within him.” The
Midrash on this verse is the source for the angels’ food.

Exodus 23:21x873:3”2 mnw
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Take heed of him, and hearken unto his voice; be not rebel-

lious against him; for he will not pardon your transgression;

for My name is in him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 171 RPN 1211101 NW 2ONTR PRY "R

Expounding “For My Name is within him,” the Midrash
says the ministering angels are nourished only by the ra-
diance of the Shechinah, as it is said, “And You give life to
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them all.” The Alter Rebbe brings it to define the angels’
food.

Shemot Rabbah 32:4°7:37% 737 n1nw
53 DINRIY ,127PR TN VIR 17 DO DNRY KPR ,TIY KDY L.
L1001 0w 2aRDD PPRY *97 127p2 "W %D IR 137 .127p3 Shw
279377 .0219 DR O ANRY (0 7OR0) NRIY L7900 1T ROR
ROR ,TI¥ KDY ,A910% o ANRY prRe Y Owa O RAN 237 InR
WK D5 MW P2 YRwn yinw ox 3,07 Py 2°°nnn Knw
12K 13777 ONK 77221 OR 137X KPR LIXD 2°ND PR 927 .7137R
137 ,°17 .9°2°R DR °N2°KY L10 ONR D2y ONR .D’?JPTJ anx o
RO 79 9AR
“Beware of him and heed his voice; do not defy him, for he
will not pardon your transgression, for My name is in him”
(Exodus 23:21). “Beware of him” - the Holy One blessed be
He said to Israel: Beware of the messenger, as he does not
renege on My mission; he is the attribute of justice. “Do not
defy him” - regarding the past it says: “You have been defi-
ant with the L-rd” (Deuteronomy 9:7), and I would accept it
from you. But now, “do not defy him, for ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1°0n 1ARY

At the opening of Parshas Tetzaveh the Zohar explains why
the verses there say “And you”: the upper light and the
lower light included together are called “And You,” as in
“And You give life to them all.”

Zohar, Tetzaveh 1:1-2:81:"2-°K’R M0 7717 720

AND THOU SHALT COMMAND THE CHILDREN OF
ISRAEL:... AND THOU BRING NEAR UNTO THEE AARON
THY BROTHER. Said R. Hiya: What is the significance of the
expression “and thou” in these and other passages, e.g.,
“And thou shalt speak unto all that are of a wise heart”
(XXVIII, 3); “And thou take unto thee principal spices” (Ex.
30, 23)? In all cases it contains a reference to the supernal
world, indicating that the Shekinah is joined with Moses.’
Said R. Isaac: ‘The upper and the lower lights, when united,
are ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

215 DX 1 R

From the Levites’ prayer: “You alone are Havayah... and
You give life to them all, and the host of heaven bows to
You.” The Midrash reads it as the angels’ nourishment
from the radiance of the Shechinah.

Nehemiah 9:61:’0 1°nm
DNIE™22) DORYT "Ry DWINS [Py AN 727 M Kntans
X231 DP2"NY MIOR ANKY D72 K2 D0 °9Y RPN YR
:0INNYN 77 0NEn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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PARAGRAPH 3
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David: “Bless Havayah, O my soul, and all my innards, His
holy Name,” plainly all that is within him. The maamar,
following the Zohar, calls the angels through which the di-
vine flow passes “innards.”

Psalms 103:1°%:3”p 0°2°1n

AWTR DY"NK *20p7221 N "W 12 MT?
[A Psalm] of David. Bless the L-RD, O my soul; And all that is
within me, bless His holy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar I, 87ax ,19 R”mt
Zohar I11I, 234b2 777 »’mt
KEHOT'S NOTE
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.o 10

0%°29p >N anw

The note says that the analogy of the innards, through
which food passes, is explained at length in these
discourses.
KEHOT'S NOTE
L3P Y R-0°927 .°P Y NPWRA2 RVATR S92KR72 7121982 RN Swnn
T, ow 1P AR

PARAGRAPH 4

14

15

unbn 2wy 10 N
Kehot’s note points to Zohar I, 251a for these words.

Zohar I, 251aR ,X17 ®”mt
KEHOT'S NOTE
.2”D10 PUIAN .97 271 27 LR L,RIT RN LR 972

12 F1onw eynbn b b PR munbn awy TR PR
Rabbi Simon: “There is no blade of grass that does not
have a mazal in the firmament that strikes it and says to it,
‘Grow!”” The Alter Rebbe reads the mazal as a spiritual
force at the bottom of a ladder that reaches up to the an-
gels of Beriah.
Bereshit Rabbah 10:6": 1127 n"wx"2
DR KD KDV Q72 L,7IRD 172 0°20 79y PR MR X770 12
55 9% PR 1070 937 AR LAAPINT AR APn AN 0naY o6
RIT XTI ,973 97 90X IMIR 7onw ,¥°772 5m 1R PRY , 2wy WY
JI13) TR 0WR D°WN OR DA% Mpn DyTn (7% ow) 2°na7
.1NBN ©°05 MW X L,1R%D MY wpnn .(° aw) oW '(1?27'?
5091 ,M17°977 AR NITYR 1m0 IR 1172°0 *71 KBA 72 K171 °27
ANY2 MO ROBINT (OW) 2°N3T RIT RTN .WWPL) wp 1°2 qUmn
... X" 720130 °27 .an1n 1732 5y o

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
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cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.’ That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
12 1onw eynbn b b PR munbn awy TR PR

A passage printed with the Zohar at this folio quotes the
saying: every blade of grass below has one appointed over
it above, who guards it, strikes it and says to it, “Grow.”

Zohar, Addenda, Volume I 1:1’X:’X X 775 ,119010 ,77t7 790

12 1w eynbn b b PR munbn awy 10 PR

Maimonides quotes the saying to show that the Sages, too,
held that this lower world is governed through forces that
flow from above.
Guide for the Perplexed, Part 2 10:1°X:» '2 P> ,0°9121 71711
.D°0AAT 1 MYDIW MMD2 K7 DIRR - TODAM A7 09 ...
53 9% PR? 07K P97 DOROMT KRN 191 .0°0YD T 1101 7a
L2730 12 IR AR 197 PPN D WD PR munbn 2wy vy
IRIP? P9IN P 2PIR2 10WH 0OWN OX DORY MIPIN NYTORY NRIw
W™ MR OV 7137 NPWRIY WRI2 IR T RZAN - 23127 10 03
121977 A RN Dt w1 00 DPwS 151900 I RIw Pm
WP WA WK 19PBRW IMRNAT M2 1K 735 737 - YT 0w
... 25w °n By ARy ;0% 02TMR 072910 MM oo

IT is a well-known fact that the philosophers, when they dis-
cuss in their works the order of the Universe, assume that
the existing order of things in this sublunary world of tran-
sient beings depends on forces which emanate from the
spheres. We have mentioned this several times. In like man-
ner our Sages say, “There is no single herb below without its
corresponding star above, that beats upon it and commands
it to grow.” Comp. “Knowest thou the ordinances of heaven?
Canst thou set the dominion thereof in the earth?” (Job ...

Moreh Nevuchim, translated by Ibn Tibon (Public Domain) « Guide for the
Perplexed, English Translation, Friedlander (1903) (Public Domain)

12 oW nPyntn o
The Alter Rebbe remarks there that the mazal that strikes

and says “Grow” acts only after the grass has sprouted,
making it grow from small to large; its coming into being
from nothing is from the power within the earth.
Tanya, Iggeres HaKodesh 20:25772:"> w7pi N7IX ,X°1N0
D20y 07 ,1°RN W2 TRn 0nnd YR TI0%) ,7nn PR v ..
WY MR 227 I0K? 37T 72737 MR M2RT Apd) naR)
"1 22212 DR, 27937 T0ipn KPR 077 PR 1ing? 17 niK 47K
227 P21 P 22 R0 7 MY 0p2 PR AW CYI02 M
Oim ,Im PR RITY 129 mIsT 0oan (NPD72 2792 2 2y
07w
Kehot Publication Society (CC-BY-NC) '
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Koheles, on injustice in the land: do not be astonished,
“for one higher than the high watches, and there are high-
er ones above them.” The Alter Rebbe uses it for the lad-
der of spiritual forces above each growth.

Ecclesiastes 5:7°171 nomp
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I sleep, but my heart is awake,” says the bride of the
Song. The opening words of a discourse cited for the point
that souls are more inward than angels.

Song of Songs 5:2°2:’11 0*1°Wi W

ipn PN N2y NN PTInR pRIT OTIT Pip Y 271 Mg vaX
777 2007 *NIXYp PUTKPRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the discourse on “A psalm, a song for the dedica-
tion of the House.” From 98d on it explains the advantage
of souls over angels in three senses of the word dilisani:
the soul is exalted in its source, being of the inner dimen-
sion, unlike the angels; it is bare, without a body such as
the angels have; and it is drawn from Chochmah, the
source of the Torah, so that souls are more fit than angels
for the indwelling of the Shechinah and for receiving the
Torah.
KEHOT'S NOTE
9°RY 7,18 71972 NPk R

%21 N2YaR W 7R

“A psalm, a song for the dedication of the House, of
David.” The opening words of the discourse cited here.

Psalms 30:1k:’7 0°%°11n
TP N°20 N2INY 1IN
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Ton T 1ab . . DvoPRn PR

“And these are the kings who reigned in the land of Edom
before any king reigned over the children of Israel”: plain-
ly, the kings of Eisav’s descendants. In Kabbalah these
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kings stand for the world of Tohu, whose fallen sparks are
in the food.

Genesis 36:31x77:1"% nPwr12
SR 337 T2 2397 DT TIN2 1370 UK D3P 17N
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Ezekiel’s vision of the Chariot, each living creature has
the face of a man, with a lion’s face on the right, an ox’s on
the left and an eagle’s, “for the four of them.” The Alter
Rebbe takes the face of a man, shared by all four, as their
inner level.
Ezekiel 1:10”:x Hxrptn®
M1 DAY PRITOR IR 191 DTN 3D 071D N
DY W33 TYI I PNnym
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s instruction for the Tabernacle: “And the middle bar
in the midst of the boards shall pass through from end to
end.” The middle line, from which man stems, is like this
bar, which joins all sides.
Exodus 26:28175:1”2 Mnw
MIPITPR IR (3R DOYIRT N2 10T 1713
and the middle bar in the midst of the boards, which shall
pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This is the discourse on “Thus shall you bless the children
of Israel.” On that page it explains that man is the root of
all: each of the four creatures of the Chariot has “the face

J

of a man,” so their whole is the level of man, and all of
them are elevated when a person’s soul cleaves to G-d.
KEHOT'S NOTE

3,19 Xw1 n”ph

°”12 NN 1972an 12
“Thus shall you bless the children of Israel.” The opening

words of the discourse the text cites.
Numbers 6:23373:1 7272

:0777 79K PRI 21270 15720 75 TAKR? 1I1270R) IORIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Near the end of Parshas Miketz the Zohar explains that
G-d set days and years on the right and on the left: the
days of good and the days of evil, the years of plenty and
the years of famine. The text cites it for plenty or lack be-
low as the result of what happens above.

Zohar, Miketz 15:238-2490"»1-1"27:10 ¥pn , 717 990
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There the Alter Rebbe refers back to this maamar on the
new souls that will be drawn in the future from sovev kol
almin itself, above the kav, with which the souls of the
righteous will be crowned; following Sefer HaGilgulim,
chapter 7, this will be in the seventh millennium, the su-
pernal Shabbos.
KEHOT'S NOTE
3,720 P oA XA

QIPwNRA2 2NILN
Rav’s saying that in the World to Come “the righteous sit
with their crowns on their heads and enjoy the radiance of
the Shechinah.” The text refers to the Ramaz’s comment
on these words in connection with the new souls.
Berakhot 17a:1227:X 1> n1272
12 PX X207 D297 K27 D297 MO 02193 X7 2277 03 K2
X1 1RIP KDY 1A Riyn KDY 0271 178 KDY AN KDY APUOR KD
DI DPYNT3 DPOTION PIUT DTS KPR LMD X2 My
ARG DR DOPORT NN NN

AU I
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
12 PRYS NaRY Inne

In the psalm of creation, on the sea: “There go the ships;
this Leviathan You formed to play with.” The opening
words of the discourse in Parshas Shemini on the
Leviathan and the Wild Ox.
Psalms 104:26175:77p o°%°n
A27pnY? AL INN? N3P NIt 0Y
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°1n33% 1773

This is the discourse “You have captured my heart.” It ex-
plains why the offerings are called G-d’s “bread”: the ani-
mal’s soul is from the face of the ox in the Chariot, and
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through the offering its life rises and is included in its root
in the holy chayos that bear the Throne, and all are uplift-
ed, elevated and exalted, level after level, up to the Infinite
Light.
KEHOT'S NOTE
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The beloved to his bride: “You have captured my heart,
my sister, my bride.” The opening word of the discourse
on the offerings cited here.
Song of Songs 4:9°v:’7 0°°W1 W
STPITEN PIY TN TIYD NOXI *IA2327 772 °NAK *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 NDANT 92 2 ToNYD PANR NYT Mnwan 2o o i onam
WP oAb Y . . yaIon

There the Alter Rebbe refers back to this maamar: the new
souls of the future come from the Infinite Light of sovev
kol almin, above the kav.
KEHOT'S NOTE
IR 27390 PRY NANRKR M 17T 03 IR .2 L,0% 0Yon e 1P IR
2711 MM 27102 R¥N1 ,0W pRYIT WD) 190N 0NN Y 271 37800
.(30°y 2*an
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35 2’0y AR
Kehot’s note points to Proverbs 12:4 for these words.
Proverbs 12:4°7:37 *5wn
KEHOT'S NOTE
1,20 0%0n

36 1nPRNa 1210 Pyl
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 X" "D

37 127270 Yya
“Their end is wedged in their beginning, and their begin-
ning in their end.” The Alter Rebbe uses it for Malchus,
the end, rising to Keser, the beginning.

Sefer Yetzirah 1:7°1’% 77°%° 790
nambws 19302 NN 1NPAN2 19I0 YIPI 1 92 MTED WY
D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

likuteitorah.com/likkutei-torah/tzav/1/
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38 INXY R QP2 M

Zechariah’s vision of the end of days: “And it shall be on
that day that living waters will go out from Jerusalem, half
of them toward the eastern sea and half toward the west-

ern sea.” Cited as a picture of all influence flowing
through Malchus in the future.

Zechariah 14:8'1:7” m>72t

*1iNTRT OO77PK DO%0 DPYATPR 0°°0TDOR ARYY N7 D2 M
ST AN 7IR2 KT 0I070K oY3m

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,700
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At the end of the discourse “The voice of my beloved,” on
“skipping upon the hills,” which the Sages read as the
Matriarchs, the Alter Rebbe explains that the Matriarchs,
though recipients, stand a level above the Patriarchs and
are givers: Avraham was told, “whatever Sarah tells you,
listen to her voice,” and Rivkah gave water to drink.
KEHOT'S NOTE
.A,0 wraw ﬂ”1|75 hhal

40 92 PP L L YW 1A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PRI No72

41 192 PP 10 YW 1ann

The last of the seven wedding blessings, echoing
Jeremiah: “Speedily... may there be heard in the cities of
Yehudah and in the streets of Jerusalem... the voice of the
groom and the voice of the bride.” The Alter Rebbe dwells
on “the voice of the bride”: in the future the receiver will
herself give.

Ketubot 8a:6”1:X ' n12103
100 AR Tiv X3 WK 0PiyT TR RPN 1 AnK T3

IR MY 02T MR 12X, M0 L7807, L1217
,Ann 2Ip) 1R 9Ip 0% nivIND ATINY C1Y3 YRw AphR

YRR 0MYN onEInn 0N nivaRn 9P %D Uiy 1nn Bip
P27 DY 10 MR 7 AN T2 ,0000
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7

42 2Py 1P opi
Yitzchak, blind, feels his son, who has come disguised as
Eisav: “The voice is the voice of Yaakov, but the hands are
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the hands of Eisav.” Here “voice” is the giving power of
the masculine.

Genesis 27:22273:1”3 n*wX12

T DT 3 PP RT MNTL g IR pOvY 2pY v
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TV POR W 7770

There the Alter Rebbe explains that now the blessing is
“who gladdens the groom and the bride,” since the bride,
Malchus, receives light through the groom, Z’eir Anpin,
while in the future, once she is elevated, it is “who glad-
dens the groom with the bride,” since “a woman of valor is
the crown of her husband”; this is “Speedily may there be
heard... the voice of the bride.” Now, in exile, she is silent:
“I was mute with stillness.”
KEHOT'S NOTE
KL, R™MN

When two groups eat the Pesach offering in one house,

“the bride turns her face away and eats.” The Alter Rebbe

reads her turning away as the shame of the receiver.
Mishnah Pesachim 7:133>:t 0°non fmawn
79°7 0°3R DR 12D APR TR N722 niPIIR PIY nimian v
YINRI DMRT LPPIINY 720 DIPID X 1IRIR APRY 1PN
PIX YOI TY 1ID DX INM PR DX vRIp LAm? iy wnwnwn

:N?2IK) 7718 NDIT ,TPIM J22IRY in11an

If two companies were eating [their Pesach sacrifices] in one
house [room], each must turn their faces [in a different di-
rection] while eating it; and the hot water pot should be in
the middle [between the two companies]. And when the but-
ler stands to mix the wine [if he has already started to eat
from his sacrifice], he must close his mouth and turn his
face [towards the company he eats with] until he reaches his
company. A bride may, [however,] avert her face [from her
company] while eating [the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

eyt pre

On the Jerusalem Talmud’s saying, the note asks the read-
er to compare what the heavenly Maggid told the Beis
Yosef, Rabbi Yosef Karo, in an entry on Bereishis; the note
does not quote it.
KEHOT'S NOTE
WP MR 7T PUITR NPWRIA 272 TART TRRY ann YRy Lavn
.18 °¥i1 95 °¥ 17bn wMIpY — (X ,%) Naws T

In the laws of orlah, the leaves of a grafted sapling turn
away from the part of the tree that feeds it, and Rabbi
Yudan bar Chanin gives the sign: “one who eats from his

likuteitorah.com/likkutei-torah/tzav/1/
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fellow is ashamed to look at him.” This is the shame that

the verse promises will end.
Jerusalem Talmud Orlah 1:3:11x32X 797y *n2217° Tinon
M2 .1pY2M DY TR TN XTON 27 BN *21 0W2 313K 1
XY .70 P97 127 MIRIA 9% 0 KITY RIT R*12 727 OX 1PR70R 1
P22 13 °2 KPK 0K 937 *137 770 13n °0 XY K12 737
1°2907 0¥ P DX AP °21 0W3 °2°2 °37 YT KT 18D 0003
20T 07PYT T OX1 MR M3% °0 KITY X2 127 77700 92D
1IN 72 1T °27 MR TP 130 N RITY X2 127 MRt °92D

<o TR IR RIDD

Rebbi Abbahu in the name of Rebbi Johanan and Rav Hisda,
both say: they or not. differ in the uninformed case. What
are we dealing with? If it is certain that it tree. lives off the
old tree, everybody agrees it is permitted. If it is certain that
it lives off the young tree, everybody agrees it is forbidden..
We must be dealing with the uninformed case. How could
one know? Rebbi Vivian in the name of Rebbi Hanina: If the
leaves are turned towards the young tree one may ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Rav blessed Rabbi Shimon ben Chalafta, “May it be His
will that you not shame and not be shamed,” and his father
told him, “He blessed you with the blessing with which the
Holy One blessed Israel and repeated it,” citing Joel 2:26-
27. This is the doubled blessing.

Moed Katan 9b:9°v:2°v 10p 73171

A2 RIM 2K KT P02 KUTIP 19727 KNI 7972 P2 M

.099¥% ny Wi KDY i3 DRPPM ¥iawn 9K onaRy N7
037 "y 1127 K211 2IR PRIY° 272 °0 ony T

William Davidson, Vocalized Aramaic (CC-BY-NC)

o°p778 DY TNy

Rabbi Elazar: in the future “Holy” will be said before the
righteous, as it is said before the Holy One. Those who now
receive will be like the source.

Bava Batra 75b2 11y X7n2 X232
KEHOT'S NOTE
2,y a7

917N 52 AWNRY 7773

The passage there ends a discussion of “and we shall not
be ashamed forever” by referring back to this maamar for
a still higher level in “and My people shall never be
ashamed.” It then opens the discourse “And if a woman
vows”: why vow to forbid what is permitted? Because what
is permitted can be raised to G-d, but as long as a person
cannot raise it, it too conceals, and vows are a fence for
abstinence.

KEHOT'S NOTE
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.2,79 mvn nMpY

9170 %2 AWK
“And if a woman vows a vow to Havayah.” The opening
words of the discourse in Parshas Matos that the text cites.
Numbers 30:4°7:°7 712712
{77933 P38 1032 70K 70K T2 T3 9703 M)
Also when a woman voweth a vow unto the L-RD, and
bindeth herself by a bond, being in her father’s house, in
her youth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WwwIans XY
“And they were both naked, the man and his wife, and they

were not ashamed.” The discourse “And if a woman vows”
explains these words.
Genesis 2:25{17:’2 NWXA2
AWYIAN? K21 INTRY OTRT DRIy DT PN
And they were both naked, the man and his wife, and were
not ashamed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2OYWn P amwyn 2oprTE PR anwyn 1°a XODDT ONn
=R khb}
Tanna DeBei Eliyahu, expounding Joel 2:26, asks, “What
is lehafli?” and answers: between the deeds of the right-
eous and the deeds of the wicked in Gehinnom. The Alter
Rebbe reads lehafli as “to set apart.”
Tanna DeBei Eliyahu Rabbah 20:2°3:’3 7127 379X *27 X1n
02°pPR 1 0w AR a9 717902 2903 °k1 Y12 9198 anoxy ...
72 X°791% Skn 09IYR Cny W1 XYY RDEIY Oony WY WX
MY W% XDY ORN DI7°32 0OYwn Pw arwyn 0optTe Bw omwyn
XD 09192 X2 0K QTR Pw 1750w D 7RI TR Pow cnb oviyh
Y2IR R2102w oW Pw 179w X9X 099 OaR R°277 772pn Paba
AP DA% K1 1100 19ap XD 09IYaw MEIRT D0 DY maw mRn
AR NIy DR T0°9w ND° Hw 115w ROR OPIYa 1 Movn RUam

... 1270w 0219 O1TR 11950 ROAM 17apn Pava kY
OYW (segmentation according to Warsaw 1880) (Public Domain)

971 XD

“And a man who brings a peace-offering to Havayah,
lefalei a vow,” plainly, to fulfill a vow. The word shares its
root with lehafli.

Leviticus 22:21873:273 X1p™

INE2 IR P22 12717 IR TITRPD? N2 DOPWINIL 7700 UK
127> X2 020 1i%7? 127 oonn

And whosoever bringeth a sacrifice of peace-offerings unto

the L-RD in fulfilment of a vow clearly uttered, or for a

freewill-offering, of the herd or of the flock, it shall be per-

fect to be accepted; there shall be no blemish therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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woman

Rashi explains lefalei as “to set apart by his speech.” This
gives lehafli the sense of setting apart.
Rashi on Leviticus 22:21x”2:273 X7p" 7y "1
1179272 WD .71 R9DY
771 X997 means, expressing it by speech (not expressing it

mentally, 292).

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

2711973 11T XO9E° 55

“A man or awoman, when he shall yafli to vow the vow of a
Nazirite”: plainly, when one declares the vow explicitly.
Another instance of the same root.
Numbers 6:2’2:" 12713
T T3 TP K92 %D WRTIN YR DR AR DX 23270K 137
ALy
Speak unto the children of Israel, and say unto them: When
either man or woman shall clearly utter a vow, the vow of a

Nazirite, to consecrate himself unto the L-RD,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yehudah in the name of Rabbi Tarfon: in a doubtful
case neither is a Nazirite, “for Naziriteship is only by
hafla’ah,” an explicit declaration. The Alter Rebbe adds
that “explicit” (mefurash) also means “separated.”
Eruvin 82a:7-8'11-"1:X 278 1"217°Y
713 TR TR TR 07 10D 231 DR AT 231 WK LKINT
X TH X Ap? RPEORT 117D KuPK .NPDOY KPX MR PRY DY
X %3 X YT KPT 10D 03 KT WD TIYTR K — KT TN KD
.TIp™Y M3 K — 1R KY
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘
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The psalmist to G-d: “Even darkness is not dark for You...
darkness is as light.” Before the supernal Pele, darkness
and light are alike.

Psalms 139:1227°:07%p 0°7°1n
:17IRD 12°WN2 R 0i°D 17771 Tan YR qwnTo)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Elihu to Job: “If you are righteous, what do you give Him,
or what does He take from your hand?” Before G-d’s es-
sence, human deeds add nothing.

Job 35:71:17% 2R
MR T AR A2TInNTT NRTITON
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If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 PR

TPywe 12
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1 0w 2PN

PYWD 12N

Elihu: “If you have sinned, what do you do against Him?
And if your transgressions are many, what do you do to
Him?” The companion of the previous verse.
Job 35:67:717% 2R
9" npyR-R TPYYD 1271 12-2yDN-nn NRYNTOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PO BDW ITOWYR 19X TN T DIPON AN

Rabbi Abahu: “And G-d said, Let there be light”: these are
the deeds of the righteous; “but I do not know which of
them He desires,” until “G-d saw the light, that it was
good” shows He desires the deeds of the righteous. The
Alter Rebbe asks what the doubt could mean.

Bereshit Rabbah 2:5°71:’2 7127 w92
PR "I TN AT PIRM LN DOPYTR TR YT 00T (0 L
DOP7TE D IPWYR 19K TIIR 7 DORPR KDY 0oywn bw 1wyn
71°0 19X Twyn3a ORI PR TWwyna OX 7AN Ofn PR3 YT PR DaR
P DOp778 DW 1WYNI M1 330 93 IR DX 0°PPR RM” 2057
Sw AN”>72 NPANN 127 RPN PR LDOYRA YW IwYRa van 1K)
1 ”0PPR K72 NPWRI2” 71121 29M 713 pPana 17aph nnx oy
PR TOU7) DY YuI7” (10 K1 APYW?) MR NRT R N1 12

<ee 22177 "I TN A0 PIRTY” VN

Rabbi Abahu and Rabbi Hiyya the Great, Rabbi Abahu said:
Right from the beginning of the creation of the world, the
Holy One blessed be He foresaw the actions of the righteous
and the actions of the wicked. That is what is written: “For
the L-rd knows the way of the righteous, but the way of the
wicked will perish” (Psalms 1:6). 8:4. “The earth was empti-
ness and disorder” - these are the actions of the wicked.
“G-d said: Let there be light” - these are the actions of the ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
TR 970 TIPON RN
“And G-d said, Let there be light, and there was light.” The
Midrash reads the light as the deeds of the righteous.
Genesis 1:33X N"wR12
SIRTI RO D’?’?§ plhgl
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And G-d saw the light, that it was good.” From this the
Midrash concludes that He desires the deeds of the
righteous.

Genesis 1:47:’R N°wR12
YN 1P IR 72 D’[)"?B: '?7[;31 290773 7IRI"NR n’p"?zg R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

522w K25 K212 "npT

The Zohar says that G-d is great and rules over all, “and all
before Him is considered as nothing.” From this level light
and darkness are alike.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
.2 ,R0R7ITARY

G-d, through Ezekiel, compares Himself to a shepherd
who seeks out his flock “on the day he is among his scat-
tered (nifrashos) sheep.” It shows that the root of me-
furash also denotes separation.

Ezekiel 34:1227>:775 Hxpe
>INE"NX P2 12 NIYIDI IXE-7IN2 inPtoR 97y 1Y7 np2d

As a shepherd seeketh out his flock in the day that he is
among his sheep that are separated, so will I seek out My
sheep; and I will deliver them out of all places whither they
have been scattered in the day of clouds and thick darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On that page and just before it, the forces of kelipah, “ris-
ing high like the eagle,” seek to draw from the Infinite
Light itself, before which “darkness is as light” and self-
nullification has no place; but through the tzimtzum the
Infinite Light rests only on one who is self-nullified, and
Yaakov drew it down through holiness.
KEHOT'S NOTE
2,99 R™MN

WON PANRM
“And Yaakov was left alone, and a man wrestled with him

until the break of dawn.” The opening words of the Torah
Ohr discourse cited here.

Genesis 32:25773:27% n°wr12
:NYA NPy TY iRy WX PR 4727 3Py M
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Just before that passage the Alter Rebbe explains Rabbi
Akiva’s words, “if so for those who transgress His will, how
much more for those who do His will”: above G-d’s will
“darkness is as light” and sins do not hold back the flow,
but once there is will (ratzon, whose letters spell tzinor, “a
channel”), the flow passes through the tzimtzum accord-
ing to the ways of the Torah.
KEHOT'S NOTE
.99 RIP™ 11071 19D IR M A°Y0S — '3 /Y0 .4 ,K0 X™MN

YD nhwa

“And it was, when Pharaoh sent out the people.” The
opening words of the Torah Ohr discourse cited here.
Exodus 13:171:2 mnw
3177 °2 BB YR T 2RPK BNIRY) 0YTNK 12 7w
ST77ER 1301 TRTYR DONY3 0YT DN37TR DR K 7D K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

=kt RabiviaRate} A=)
David to G-d: “For with You is the source of life; in Your

light we see light.” The opening words of another dis-
course on this theme.

Psalms 36:10:1"% 0°2°11n

(IR 7R 00 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q55w 75w 95 XMW >0
Tanna DeBei Eliyahu explains “and My people shall not be

ashamed” as G-d’s giving Israel reward, “so that they
should have reward.” The Alter Rebbe reads it as not eat-
ing “bread of shame.”
Tanna DeBei Eliyahu Rabbah 20:1°:’> 727 177998 27 Xan
R21 1310 0w DR On9P9m 31aws 9198 onPoRy oM vonm ..
551 DRIV 012 17AYNWIL MR 2% YIIR 19X 09D oy w12’
133 5y oyow qon’ 7PN’ Hwn own 10w on® Rw 273 mnb 73
17OM 127 A 112 5y 1370 D21 121 173 10°10M 172 10am
M1 MO NP BPYR 212137 12 IMRY 1PIAR 2197 MR MO
»75 TN2R On A9RT N19RM TPwyn 9% P19 NIvp ROR 1K
DRIW® 95 00207 PwYR Y OUAR AR 70 0 Pwyn DU
... KPR 11°K1 D°YA7 0°wyn 2y 0°9172 0°710%2 0°10°Nn
0YW (segmentation according to Warsaw 1880) (Public Domain)
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“This is the offering of Aharon and his sons which they
shall bring to Havayah on the day of his anointing: a tenth

likuteitorah.com/likkutei-torah/tzav/1/
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of an ephah of fine flour as a continual meal-offering”;
plainly, as Rashi explains, an ordinary kohen brings it
once, on the day of his inauguration, and the Kohen Gadol
every day. The verse the second section explains.

Leviticus 6:1337°:") X9p"

TR NTPRY INR AWRN 0iv2 NP 127p0TIWR 1712 TR 1270 M
:2792 ANYM P22 ANEOR 7RO AN N70

This is the offering of Aaron and of his sons, which they shall

offer unto the L-RD in the day when he is anointed: the tenth

part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SoNM RE® POINTR

The note quotes the Rebbe: “Out of the eater came forth
food” is not only a wonder; the “food” comes forth pre-
cisely from the “eater,” since by descending to “eat” and
refine the levels below it, it rises to become “food” for the
levels above it.
KEHOT'S NOTE
03 [R”D ,maw »nna? paoRP] RIT PPORM RX® DORANT2 naon”
79271 PPIRDT ANT YR UDIIRANY RPIT RO VPORRT NROROW
mMnan 2% "HaRn” MR RIT IPyNn ann aunbw maenan
4779 T RMIPD — ann nhynbe

BONM NY® POINAR

Shimshon’s riddle to the guests at his wedding: “Out of the
eater came forth food, and out of the strong came forth
sweetness.” The Midrash compares it to Aharon’s offering.
Judges 14:147:77 D°UDW
1TON0 1307 1227 K21 pinn KE? 1901 PORN RY? PORIN OO7 0K
002 NYLY
And he said unto them: Out of the eater came forth food,
And out of the strong came forth sweetness. And they could

not in three days declare the riddle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1377 RE® PWOYY NPT P POIN DN 1293 RN PIwRY 1M
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The Midrash opens “This is the offering of Aharon” with
Shimshon’s riddle: Shimshon wondered that a lion, which
eats all the animals, now yielded food; so Aharon, who eats
all the offerings, now brings an offering. The Alter Rebbe
asks what the wonder is.

Vayikra Rabbah 8:2°2:’11 1127 X9p™

DN PONT ONY

“And if any of the flesh of his peace-offering is at all eaten

on the third day...” The doubled verb is expounded as two

eatings.

Leviticus 7:181:t Rp™

2R A3T XD YYD o3 YRPY NATIEan 22K2 YK ox)

XA A3y 13m0 NPINRD WDIM 1777 P38 99 2w XY Nk

And if any of the flesh of the sacrifice of his peace-offerings

be at all eaten on the third day, it shall not be accepted, nei-
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ther shall it be imputed unto him that offereth it; it shall be
an abhorred thing, and the soul that eateth of it shall bear
his iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LTRPN

MO8 "nwa

The Talmud says the verse “speaks of two eatings,” the eat-

ing of man and the eating of the altar. The Alter Rebbe
builds his answer on these two kinds of eating.

Zevachim 13b:3°3:2 2 0onat

ni?T? 17am v nPPoRa KPR NoYin mawnn Xan XY 9137 anm

- %R YR OXY” :ni? TmbA ?20°7I°K NALRM 0TY n3voY

121 NPPOR NANY ,0TR N2°DK NAX 127H 2027 NI *nwa

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,8 PMEn 77 99K 30p Y 170pN B0 XD LY L2 L0 0ot
ANPANa oMLY TP RIT 1772 1-NPWRAA NPT LK)

0972501 0°PYY DOPIN QYA

The Talmud’s principle that “the kohanim eat and the
owners are atoned.” The kohen’s eating is part of the of-
fering’s atonement.
Pesachim 59b:4-5°1-"7:2 "1 0°No2
DNIX 122K)” :X2INT 1290 K? 0792 13 *22N K7 03T M)
s (il pleh @) sal-klglal D’Y?S];H D"?;ﬁN D°ITDIY 'm’m ,”0i72 983 R
212 ACINT TR I WRLIY M DWGY — WK XPT 0D
PR — PAYY M2 PRI 0°303 1717 KD ITIRY IR 17K IRN0)
.oipn '?;7; ,”1’;;‘?1 ﬁﬂx‘? mna nm” Anib

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR 97D MAPR Twyn o0 07ant .2 ,01 0°nos

0°795n% 2°9ya) 079N B3

Maimonides: the eating of the sin-offering and the guilt-
offering is a positive commandment; “the kohanim eat
and the owners are atoned.”

Mishneh Torah, Sacrificial Procedure 10:1115%7 ,7710 mwn

R M12pn nwyn

oK 122817 (A2 V3 MAW) MWRIY 7Y MIN DYRT NRLAT NPPIR

ARWD 17 XA 0712200 0°PY 092N 073757 L7072 122 WK
:MI¥N INPPIRY 023797 10X 1P22INY 0°WTRI

Torat Emet 363 (Public Domain)

17299200 77n awT

On that page the Alter Rebbe cites Etz Chaim: now Mah re-
fines Ban, and in the future, when Ban has been refined, “a
woman of valor” will be “the crown of her husband.” He
goes on to explain that Mah, the refiner, is light drawn into
a vessel, like Moshe’s “and what (mah) are we,” utter self-
nullification.
KEHOT'S NOTE
Y 0PN »”A0 .1t npna ﬂ”w]? .1A”321 2’8 1P°Nn YW 1Y IR7
.44°Y 2’1 11°2 "R .0Yp
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The Zohar tells that when Israel brought offerings, a like-
ness of a lion would descend from above and be seen
crouching on the altar, eating the offerings. This is the al-
tar’s eating.

Zohar, Introduction 12:92-10477p-273:2 717p0 77 100

07N 0% NN

The Talmud reads Ezekiel 34:31, “you are adam,” as a
statement about Israel. The Alter Rebbe uses it for the low-
er man whose eating reaches the supernal Man.

Yevamot 61a:1-33-X:X X”D Mn2°

DX “IPYI INE 2INE 10X DRI 20K PROUD 1K 0713 13R

DTX WBI” 22°N°) .DIR 771 O30 1KY ,07X 17p DAR .UonN

My RYR 127 73 U WK 02 0wn P9 gy nvw

DI (7127 1021 PR R0 12 YT KD WK DTN NI
-2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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13732 DTN WYl

G-d at the creation of man: “Let us make man in Our im-

age, after Our likeness.” The lower man corresponds to

the supernal Man.

Genesis 1:26172:°8 NwR12

A1y 07 D372 1777 MR nm’?gg TR Ayl D’,?"?tj plhgl

SPIRTT2Y WA R0 PIRGTPII MTaN DN

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L9 ,R NPwRA2

PARAGRAPH 11
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The Zohar on Parshas Tzav (32b) describes the fire on the
altar as the angel Uriel in the likeness of a mighty lion
crouching over the offering, and then (33a) calls the angel
Michael, the high priest above, “the lion that eats
offerings.”

Zohar, Tzav 20:135-1457"1p-172p:*3 18,7711 190

M2t N2 DR 7772 wny

This is the discourse “This is the dedication of the altar.”
The passage given describes the order of prayer: praise
that arouses joy that G-d chose Israel, the blessings of the
Shema in which the angels sanctify Him and “with an eter-
nal love,” and from there the self-sacrifice of the Shema,
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“with all your heart,” with both inclinations, so that even
the animal soul’s desire turns to G-d.
KEHOT'S NOTE
3,19 RWI NMpY

M2t N3N NN

“This is the dedication of the altar on the day of its anoint-
ing.” The opening words of the discourse cited here.

Numbers 7:84779:1 12712

oD NI¥R DX OX*3 NN IR NwRT 02 N3T N30 DK

HTIRY 0°NY 2T 1192 WY 0038 Q2T 1YY D°nY

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7N 1PEN 1IN

Wisdom, the Torah, speaks: “And I was beside Him as a
nursling (amon), and I was His delight every day.” The
opening words of the discourse cited here.
Proverbs 8:30°7:'1 “own
:NY~222 73197 Npnipn 0 OV DYIWYY MK TI0K 123K 10X
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

139K Pan
“Playing in His inhabited world.” The text refers to this
phrase at the end of that discourse.
Proverbs 8:31x7%:'n “own
DTS 337NN YUY T 23032 NP
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

720 POR 9pa 1N 1T
In the passage given, barley is animal food: the influence
of the angels called animals and chayos, the faces of the
lion and the ox.
KEHOT'S NOTE
X ,R° 92702 n7pY

720 25K° 9pa 7N

Isaiah’s vision of peace in the days of Mashiach: “And the
lion shall eat straw like the ox.” The opening words of the
explanation in Bamidbar cited here.
Isaiah 11:7°1:8™ oyw
2A7PIK P22 MK 1T 12T TN APYIN I M
And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71N 1PN NN 10T0Y

At the end of that discourse, on “playing in His inhabited
world (tevel),” tevel is read as twice aryeh, “lion”: there is

likuteitorah.com/likkutei-torah/tzav/1/

92

93

94

95

05°7198 1 0w NR QN9 y12w 2198 onPan...

a lion among the holy chayos and a lion among the
ofanim.
KEHOT'S NOTE
7,17 922 0Pk

X"y 79T 27y 2797 9% D M2

Alongside the Zohar on Parshas Tzav cited in the text, the
note adds Or HaTorah’s discourses for Rosh HaShanah, p.
1428.
KEHOT'S NOTE
JIOIRCY 179% DOWINT N7IIR O3 RN

2PY° 98y 7In On 7Y 9IN°22 wrny
In the passage given, the purpose of the souls’ descent is
to refine the 288 sparks that fell at the breaking of the ves-
sels into the Name Ban, from the world of Tohu (“these are
the kings who reigned”); the chief refiner is the Name
Mabh, Tikkun, for “through Chochmah they are refined,”
and the refiner must first be refined from all evil and
dross.
KEHOT'S NOTE
.2,00 pa nMph

2pY° DY Man n

Bilaam’s words, “Who has counted the dust of Yaakov?”

The opening words of the explanation in Parshas Balak cit-

ed here.

Numbers 23:10:373 712712

>IN 07 Nin W1 Nhan PRI ¥I17NK 120m1 2Py 19Y 13w R

7D IR

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PANT I w202 79I NN NWaD KD TR PutaD 0
The Sifrei says Israel was to conquer the Land first and
only then outside it, and that G-d reproached David: “The
Jebusite near your palace you did not drive out, and you go
and conquer Aram?” The one who refines must first be re-
fined himself.
Sifrei Devarim 51:1°X:X”1 0°727 *190
nn 7?}{1}0’ IR WTZ)DDJ'IW?J iah halishRhblik) N5W .'IWS] N ..l
DX W21 N RPK L1 Oy KD XIM PIRD 130 w257 DOKEM
2 9mR w79 KD 0PWI? TImD 01277 NRY LT29% 0IR) 00
a0 AR IR ;AW KD 95Y 1P 710 201270 DY OipRn
?ﬂ;ix 07N1 0°702 09X W';!;?;’l
(Devarim 11:24) "Every place where the soles of your feet
tread will be yours": If (the purpose of this is) to teach about
the boundaries of Eretz Yisrael, this is already written, viz.
(Ibid.) "From the desert and the Levanon, from the river, the
river Yerath, until the western sea shall be your border."

What, then, is the intent of "where the soles of your feet
tread"? He told them: Every place that you conquer, aside
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from these (specified) places shall be yours. — But perhaps
this gives them license ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

9N TP PI9NT M08

The Talmud reads “You shall not eat over the blood” as “do
not eat before you have prayed for your blood.” The Alter
Rebbe explains why: eating refines the food, and the eater
must first be refined through prayer.

Berakhot 10b2 > n1372
KEHOT'S NOTE
.3,B9 70 MR Y™Iw XD .2 ,° MO73

RN 0TIP PIORD 710K
The halachah: before praying the Amidah one may not at-

tend to one’s own affairs, nor eat or drink, though water

may be drunk, and food and drink taken as medicine.
Shulchan Arukh, Orach Chayim 89:30%n nmix 71y now
A:0”8
w™1) 17> N%an Y9anew 1y 7172 7770 IR 12182 poynnL 12 7oK
2V MRY N2 1IMRY DTIP M2 NIPR 1INRY RS 170pn
0°n 2aR mnwh K21 91985 K21 (77770 1w Nman) (712 vann®
991X 191 20 O™ Naw3a 12 PIn2 Pa Aven onp mnw amn

NI RIDIR PP

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

1MPWa 001 Mata nne

The verse in Ezekiel opens with the altar and ends with
“the table that is before Havayah”: now that the Temple is
not standing, a person’s table atones for him. Eating is the
elevation that the altar once performed.

Berakhot 55a:3°2:X 1171 n1272
¥ 0MN” 12027 .AP? 207 RIY DR K0P NP0 2y TIRRm
nnD P 7397 WK 11PWa N1 °PK 127717 122031 72 nink witY
721 22 71D MRRT YRR 221 1A "3 nvws ooy naps
DTN 20 070 WYY, X7 7Y 190 N2 — 07N UIpnT Ay
AL falshla)
"He who prolongs his stay at table" — perhaps a poor man
will come and he will give him [some food] ; for it is written,
"The altar of wood three cubits high... and he said unto me,
This is the table that is before the L-rd" (Ezek. 41:22). He
opens with "altar" and concludes with "table"! R. Johanan
and R. Eleazar both say : So long as the Temple was in exis-
tence, the altar used to atone for Israel, but now a man's ta-
ble atones for him.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
WX, 1573

N3P nyw XMbe nyw

For “the time of prayer is the time of battle,” the note
refers to the sources listed in Maamarei Admur HaZaken
on the parshiyos, p. 749.

KEHOT’'S NOTE
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5”12 DX 12920 12 7”72

The same discourse cited in paragraph 4.
KEHOT'S NOTE
23,13 Rw1 nMpo

5NIW° %12 NR 1972aN 110
“Thus shall you bless the children of Israel.” The opening
words of the discourse cited here.
Numbers 6:23372:" 12712
1077 79K PRI 2127NK 15720 79 TAKR? 1I27PRY IORIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye
shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRS WP 1T

The note suggests, with a “perhaps,” the discourse “Israel
is holy to Havayah” in Parshas Pinchas, which begins on
that page.
KEHOT'S NOTE
.3,y 0mIa PR 1aon PR

bR W

“Israel is holy to Havayabh, the first of His crop.” The open-
ing words of the discourse cited here.

Jeremiah 2:31:217°m7°

DITPPR Rap AY7 MUK 1PPIRPD TNRIAN NUYR Y PRI TR

mroN

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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This is the discourse “When you kindle the lamps.” There
Aharon is explained as the letters of nirah: just as from
above all is as nothing before Him, so from below
G-dliness will be seen by all flesh, “for eye to eye You,
Havayah, were seen.” The love of Aharon comes through
bitterness over the darkness that hides G-dliness from

eyes of flesh.

KEHOT'S NOTE
X2 mPyna nmph

NI AR mbyna

“When you kindle the lamps, the seven lamps shall give
light toward the face of the Menorah.” The opening words
of the discourse cited here.

Numbers 8:2°2:’1 92712
TR 232 PITOR NNIITNN ANPYI2 YR NTERY PIRTON 127
:NiN37 DY 1R
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’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N1 NPMIR 1N

The Zohar says the clouds of glory came in Aharon’s mer-
it, citing “for eye to eye You, Havayah, were seen,” with
Aharon read into the verse. This is the source of Aharon as
nirah.

Zohar III, 103ax ,3p »’mt
KEHOT'S NOTE

1AAR Ny 2 7720-0°29Y1 980 .152 °Y R”WN M Wi 980 X ,ap 27t
.681 17yNaVIINY

N1 NPNIN R
Kehot’s note points to Zohar III, 234a for these words.

Zohar III, 234ax , 771 3°m
KEHOT'S NOTE

(R ,39P) ¥y PPN 0 LK ,T9N 0 m

T1°N7 NPNIN TR
The Raaya Mehemna matches the four senses with the four

faces of the Chariot: “sight: the lion.”

Zohar, Pinchas 69:402-41227°n-2”n:1”0 019,771 190

9N NPNIN 19
Tikkunei Zohar: “The lion: this is sight (re’iyah),” with “the

face of a lion on the right.”

Tikkunei Zohar 122a:7°1:X 2”5p 9717 *1pn

TRNT PR IR CIDY (R DNPIT) AP MANY LN KT MON

PYPYT WP MINR Y2 7N KT DAY 0K 33 ,0AYINY

IPRT ,T0MT RIPRYD ITORY LR AP MIWNY 1R 79D LKPD DY

Y DY RPHPD APRT 12X IR (0 X7 R TRDT ,ARDTR KRR

Y %191 (QW) MAR AURI KPRNDY AYRY 12 iR NN

37 0K 1 (T 2 22wn) AR 772y ,RNYINRI RO W, ORHIN
... DX KT X137 R1°2 ,RRLITT 12293 170 P1KRT 130032

Tikkunei Zohar - Vocalized (Public Domain)

11092 %12 WRI NN KXWl 27y

This is the discourse “Take a census of the sons of
Gershon.” On that page Aharon is the source of the higher
love, “abundant in kindness,” and so is called alef, har,
nun: har, “mountain,” is love, as Avraham, “who loved
Me,” called it a mountain, and Aharon died on Hor HaHar,
a love higher than Avraham’s; alef is Pele, from the attrib-
utes above intellect; and the final nun is the drawing down
of that love to all the souls of Israel.

KEHOT'S NOTE

X ,RD RW1 nMph

1992 %12 WRI DX KXW

“Take a census of the sons of Gershon as well.” The open-

likuteitorah.com/likkutei-torah/tzav/1/
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ing words of the discourse cited here.
Numbers 4:22275:7 72713
:0nnawn’? onax N°2% 0703 1Y3 %12 WRATNR Kl
’Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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Moshe and Aharon to Israel, complaining of hunger in the
wilderness: “And what are we, that you complain against
us?”, plainly words of humility. The word mah is read as
the level of Mah.

Exodus 16:771:17"v mnw
D 1 0N TRy D;’DH?U'DB w3 °n 7923°NR DN°RTY P
A%y 15N
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1-1,10 mnw

halaRai~R iy bl

Moshe to Korach and his company: “And Aharon, what is
he, that you complain against him?” Again Aharon is
called mah.

Numbers 16:11X>:11 712772

272y 12550 3 KA 1IN TPy 0UTYAT ANTY P21 AN 197
Therefore thou and all thy company that are gathered to-
gether against the L-RD—; and as to Aaron, what is he that ye
murmur against him?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK% ,10 92712

PARAGRAPH 15

14

Rabbi Yochanan: Shimshon was called after the Name of
the Holy One, as it is said, “For a sun and a shield is
Havayah Elokim”; the Talmud then qualifies: like G-d, who
shields the whole world, Shimshon shielded Israel in his
generation.
Sotah 10a:8°1:X » Y10
177 MY DYV DI°IRD PRI DX 1T TRY a0 227 )
7172 W‘I'IQU bw ‘IDW 52 '[1W?3W :‘l;lfj‘l’ °27 R .”’ﬁJ} bl iy 7
X2 ,1nyn KPR 70 DOROR U1 1w W D7 cnRIv NP1 KN
RIT TN UITRE 0 NI N2 WITRT DY W 1y XX I
22X 2y 17972 1 1wy X — 1912 029 22 2y 1an
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The psalmist: “For a sun and a shield is Havayah Elokim;
grace and glory Havayah gives.” The two Names are read
as the sun and the shield that conceals it.

Psalms 84:1227°:775 0°%°11n

:0°MN32 0°9777 2307yan° R °1 102 79291 10 0P 1 13 wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar speaks of a spirit that must be cleansed in the
burning fire and rectified “in order to be absorbed into the
body of the King.” Here the phrase describes the angels’
ultimate longing.

Zohar I, 217b2 1 R”mt
KEHOT'S NOTE
2,PIRm

9y %291 maws AN 27y

This is the explanation on “I sleep, but my heart is awake.”
On that page, prayer, instituted in place of the offerings,
draws the revelation in concealment, whereas through the
offerings fire came down from above, “the lion that eats
offerings”; yet through prayer too the soul rises “to be ab-
sorbed into the body of the King.” Just after, “I have eaten
My honeycomb with My honey” is read as the Shema and
its blessings, the “honeycomb” being the angels.
KEHOT'S NOTE
X ,T2wrnw nmph

9y 529 IS NAN

“I sleep, but my heart is awake.” The opening words of the
explanation cited here.
Song of Songs 5:2°2:’11 0*1°Wi W
NN "N Ny PN YPTnng ppit T Pip 1y 2271 MY MR
777 2007 "NIRYp PUTKPRI WRY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

w7 oy "My NN
The beloved: “I have come into My garden... I have eaten
My honeycomb with My honey.” Read as G-d’s “eating,”
the absorption of the angels into Him.
Song of Songs 5:1°X:’1 0°7°wih 1w
>WIT°0Y "7 CAPIR pp2TDy 1IN IR 19D NNR 17 N2
:0°T9T 1987 INY 07y 199K 22070 "% NPy

likuteitorah.com/likkutei-torah/tzav/1/

120

121

122

05°7198 1 0w NR QN9 y12w 2198 onPan...

I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Shimshon did not tell his parents “that he had scraped the
honey out of the carcass of the lion.” The eater itself yields
food for what is above it.

Judges 14:9'0:7 o°v2W

D7 1071 MRTORY PINTOR 9771 PIKY 7027 T vRIYN TN
WITT 7177 IR NI 7D 07 TRITRDY 199KN

And he scraped it out into his hands, and went on, eating as

he went, and he came to his father and mother, and gave

unto them, and they did eat; but he told them not that he had

scraped the honey out of the body of the lion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The note suggests, with a “perhaps,” that this is the Torah
Ohr discourse “And behold, we were binding sheaves.” It
explains that the seven kings of Tohu fell in the breaking
of the vessels into the Name Ban of Atzilus and from there
into Beriah, Yetzirah and Asiyah; souls, angels and divine
powers all fell, and the breaking is their separation into
many parts, like the letters of a word taken apart so that its
meaning is lost.
KEHOT'S NOTE
3,13 RN 1IN0 R

2o1PN 2PN 1IN I

Yosef’s dream: “And behold, we were binding sheaves in
the field.” The opening words of the Torah Ohr discourse
cited here.
Genesis 37:7°1:1"% N°wK12
MIEI0 MR MR MIM ATET 7IN2 DK 7PNR MK NI
PIRPN? PNOYM DNk AP3en mm
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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“This is the offering of Aharon and his sons which they
shall bring to Havayah on the day of his anointing.” The
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Alter Rebbe now explains why the offering is tied to “the
day of his anointing.” (Kehot: Leviticus 6:3)
Leviticus 6:1337°:") Xp"
7RI NPWY ANR YRt 032 K1 127927 WR 17320 TR 1379 M
2193 PRI 1P33 APEMR TN AN N0
This is the offering of Aaron and of his sons, which they shall
offer unto the L-RD in the day when he is anointed: the tenth
part of an ephah of fine flour for a meal-offering perpetual-
ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
AL RIPM

wTp NMwn 1w

G-d instructs Moshe: “And you shall make of it oil of holy
anointing (shemen mishchas kodesh),” plainly a holy
anointing oil. The Alter Rebbe reads it as oil that anoints
kodesh, Chochmah, and so comes from above it.

Exodus 30:257173:"% n1nw
“NOwR MY 0PN AYYR DRI NN WIpTNOwn 1Y ANk 0wy
T UIR

And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.KD-715 2 mnw

wTp NMwn Y

The Zohar on Emor speaks of the kohanim, on whom is
“the anointing oil of his G-d,” in the image of what is
above: “like the good oil upon the head, coming down
upon the beard, the beard of Aharon.”

Zohar, Emor 2:6-3:1227°"3-"1:"2 77K |77t 190

R. Isaac said that the word “say” here signifies “say quietly”,
just as all the operations of the priests were carried out in
quietness; and the repetition “say” and “thou shalt say” is to
give emphasis to the injunction that they should not defile
themselves, since he who ministers in a holy place should
be holy throughout. As we have said, the body without the
spirit is unclean, and the desire of unclean spirits is for the
bodies of Israel, since now that the holy spirit has been
emptied out ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27Y0 M”27 71N D A" 1N

The note observes that the same Zohar on Emor is cited
again there.
KEHOT’'S NOTE
2,72 9mPyna°a mph 0a on

M"IT AR Mbyna vy

In the passage given, the love that flames up comes
through “crushed oil,” humility; and “like the good oil
upon the head, coming down upon the beard, the beard of
Aharon”: the beard of the high priest is the laws of the
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Torah, G-dliness drawn down in endless detail, and the
good oil upon it is the higher Chochmah.
KEHOT'S NOTE
A,29mbyna nmph

N3 AR MYeya

“When you kindle the lamps.” The opening words of the
discourse cited here.

Numbers 8:2°2:’1 72712

m7IR0 1 PINTOR NNITTNR ANPYa2 1PPX mIBKY IONTON 127
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217’2920 DNt 27N

This is “a little explanation” on “This is the dedication of
the altar.” Citing the Ramaz on the Zohar, Emor 89a, it
says the anointing oil is from Mocha Stima’ah (the con-
cealed brain), with its fragrance from the Gevurah of Atik
Yomin; the altar’s eating draws down from the Man upon
the Throne, Z’eir Anpin of Atzilus, the incense rises to the
level of Atik, and the anointing oil mixes inner and encom-
passing light, “like the good oil... coming down upon the
beard.”
KEHOT'S NOTE
3,00 Rw1 nMph

MR AWRR Q2 02T N0 NN

“This is the dedication of the altar on the day of its anoint-
ing.” The opening words of the explanation cited here.
Numbers 7:84775:1 712712
N92 NIYR PRIYY X nXn DR mwpn 02 nama NN Nt
MY 0°NY 371 M22 Y 03T N0ITRIM MYy oY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

171 172 Anon

The Zohar on Parshas Tzav reads chochmah as ko’ach
mabh, “the power of what.”
Zohar III, 28ax ,r> a’mt
KEHOT’'S NOTE
K L,T2 LRI

47



LIKKUTEI TORAH - PARSHAS TZAV - MAAMAR 1

132

1”1 1”2 7ndn

Again in Parshas Tzav: Chochmah rests upon Tiferes, “in
which is ko’ach mah.”

Zohar, Tzav 21:154-24:166170p:772-7712:X” 13,711 7800

PARAGRAPH 18
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“This is the offering of Aharon and his sons... on the day
of his anointing: a tenth of an ephah of fine flour as a con-
tinual meal-offering”; plainly, as Rashi explains, an ordi-
nary kohen brings it once, on the day of his inauguration,
and the Kohen Gadol every day. The Alter Rebbe asks why
it says “on the day” and not “from the day.”

Leviticus 6:1337°:1 RIp™

TDRT NPRY INR AWRT 02 AP 12K P IR 1279 M
:2792 ANPSMRI P22 ANCSOR TR Nan 170

This is the offering of Aaron and of his sons, which they shall

offer unto the L-RD in the day when he is anointed: the tenth

part of an ephah of fine flour for a meal-offering perpetual-

ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2717 IND DIPONR NP

“And G-d called the light day, and the darkness He called
night.” “Day” therefore means light and revelation.
Genesis 1:571X N°wx12
oP A IWOI AP XN TN b 1Ny Ry X
TN
And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,R NPwRA2

1190 wIn

The closing prayer of Lamentations: “Bring us back to
You, Havayah, and we shall return; renew our days as of
old (kedem).” Read as a request for renewed revelations,
“days”; the next paragraph speaks of “primordial days”
(yemei kedem).

Lamentations 5:21X”2:17 19X
072 1% WIN 1AW ?[’?}5 100
Turn Thou us unto Thee, O L-RD, and we shall be turned;

Renew our days as of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD, 1R
922 717 21°2 52 7”70

Near the end of that discourse “Renew our days” is ex-
plained: “days” are the drawing down of G-d’s light, as in
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“Havayah shall be your everlasting light,” and we ask that
a new light shine on us, though the first light was cut off.
KEHOT'S NOTE
3,19 7R nmph

9822° M A2 %D

“For on this day He shall atone for you, to purify you,” said
of Yom Kippur; the discourse whose opening words these
are reads the verse’s unnamed subject as G-d Himself, be-
yond every Name (Likkutei Torah, Acharei).

Leviticus 16:30°7:1"0 X1p™

770N 7 %197 D2 NKRVA P31 DINK VP 077y 192 MT 0

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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The Idra Rabba: the tikkunim of the beard of the Ancient
One are called “primordial days,” and those found in Z’eir
Anpin are called “days of the world.” The Alter Rebbe ap-
plies this to the “day” of anointing.

Zohar, Idra Rabba 21:157-23:166-171p:X”2 X217 X7IRT 7717 100
1702”2

f2TA7 NN NN

“This is the dedication of the altar on the day of its anoint-
ing, from the princes of Israel: twelve silver bowls, twelve
silver basins...” Said of twelve days of offerings, though
only the first was on the day itself.

Numbers 7:847”9:"1 12712
NP2 NN¥R PRIRY X3 NXn DR mYpd 02 nami N0 NN

HTIWY 0°NY 27T M2 WY 073 AR2TRI MRy oY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve
silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.79 ,19272

PARAGRAPH 20
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Aharon’s offering is “a continual meal-offering,” half in
the morning and half in the evening. It is brought forever,
yet it is called “on the day of his anointing.”
Leviticus 6:1337:1 RIp™
TR NPRY INR AWnN 03°2 NP 127p0TIWR 17121 TR 1270 W
:2792 ANEOE P22 ANEOR TR0 AN N70
This is the offering of Aaron and of his sons, which they shall
offer unto the L-RD in the day when he is anointed: the tenth
part of an ephah of fine flour for a meal-offering perpetual-
ly, half of it in the morning, and half thereof in the evening.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
20,1 RPN

141 2107 1w

David, on brothers dwelling together: “Like the good oil
upon the head, coming down upon the beard, the beard of
Aharon.” The anointing oil that the daily offering contin-
ues to draw down.

Psalms 133:2°2:3"%p 0°%°11n

PNITR 2972y TTY ORI IRITTY TV WKy 2900 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

PARAGRAPH 21
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The Zohar on Tzav: the wicked separate zos from zeh, and
Aharon and his sons bring them close and join zeh with
zos; it then asks why the verse does not say “zos is the of-
fering.” This is the Alter Rebbe’s point about zeh.

Zohar, Tzav 12:93-14:1047"p:77-3"%:2" 1% 717 190

THIS (zeh) IS THE OBLATION OF AARON AND HIS SONS
WHICH THEY SHALL OFFER UNTO THE L-RD. Sinners
cause the Holy One, blessed be He, to part from the
Community of Israel; they separate zeh (this, masc.) from
zoth (this, fem.), who should form one pair.

The Zohar; London, Soncino Press, 1933 (Public Domain)

143 9197 NN NN

“Command Aharon and his sons, saying: This (zos) is the
law of the burnt-offering.” The offering before Aharon’s is
introduced with zos.
Leviticus 6:2°2:1 X7p™
TR 2y TPV KT APV N7IR NRY AR 1127NR) TIORTNR I8
92 TN 02T WX WPATTTY 12790700 NAmIT0Y
Command Aaron and his sons, saying: This is the law of the
burnt-offering: it is that which goeth up on its firewood
upon the altar all night unto the morning; and the fire of the
altar shall be kept burning thereby.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
CNXLTOW :OWRT NN AR . LT, 00 cA03RT DTN DKL L2, RPN

144 | Kehot’s note points to Menachot 53a:1-3 for these words.
Menachot 53a:1-3°3-"R:X 3”1 ninin
>1D DR °71 2197 1R °33 MR 2P0 "0 DTN DR (1, RIpY)
MI¥M 79 IR PIRN NIZR PIN TR 193X 7390 NAMIM A
2°15 "1 29y% 9% AnK 23Y% P Ry RP 0D Y9 KUY Rp XD
XD X1°RY X701 27 712 7°pnn 137 KPR P20 7K1 RS (7,1 XIp7)

TINOW ROR 70 7ORN
Wikisource Talmud Bavli (CC-BY-SA)
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145 MR NN DRN
“And this (zos) is the law of the meal-offering.” Again zos.
Leviticus 6:7°1:11 X7p™
;M2 *3277K 1 *107 1IORT12 ANR 17R7 NI N7IR DX
And this is the law of the meal-offering: the sons of Aaron

shall offer it before the L-RD, in front of the altar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

146 QWNT N0 DNN

“And this (zos) is the law of the guilt-offering.” The offer-
ing after Aharon’s, again with zos.

Leviticus 7: 17Xt Rp™

Hish) D’W"[Q W",['P DW}SCI nin J'INT'!
And this is the law of the guilt-offering: it is most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 237 PTOm

The Zohar at the opening of Vayetzei expounds “Your
priests shall be clothed in righteousness, and Your pious
ones shall sing for joy,” of David preparing the priests and
the pious ones to gladden the King.

Zohar, Vayetzei 6:36-7:4331:1-172:) KX M0 790

From David’s conduct on this occasion we learn that anyone
who invites a king should strive to entertain him in some
novel fashion, so as to afford him special pleasure. If, for in-
stance, it is the king’s wont to be entertained by ordinary
clowns and jester, he should provide for him specially re-
fined and courtly entertainers. Thus, when David invited the
King and His Consort, he replaced the customary entertain-
ers of the King with a higher order. So he said: “Let thy
priests be clothed with righteousness, and let thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

148 1339° T9P7°0m
“Your priests shall be clothed in righteousness, and Your
pious ones shall sing for joy.” The verse the Zohar
expounds.

Psalms 132:9'0:27%p 0°2°11n
237 PTOM PTEIWRY? PI02
Let Thy priests be clothed with righteousness; And let Thy

saints shout for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 N X727 18921

Alongside the Zohar on Parshas Tzav, 31a, the note also
points to Sefer HaChakirah, 75a.
KEHOT'S NOTE
XLV 79°%P0 02 IR9

150 S T 01 oxYa 1770

The note suggests, with a “perhaps,” that this is the Torah
Ohr discourse “On that very day was Avraham
circumcised.” In the passage given, Avraham merited the
circumcision from above, “and Havayah will circumcise
your heart”; “the essence of this day” is the day that is
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wholly long and wholly good, the great revelation of the fu-
ture, and when the essence of that day was revealed to
him, Avraham was circumcised.
KEHOT'S NOTE
.T,3° R*IN% 1M197 K

151 Bl 7T 010 DXYa

“On that very day were Avraham and Yishmael his son cir-
cumcised.” The opening words of the discourse cited here.

Genesis 17:26172:1 Nwx"2
:112 PRYNY 072K Pin) o oivn o3y

In the selfsame day was Abraham circumcised, and Ishmael
his son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

152 WoLW W2 1T

In the passage given, the counting of the Omer from the

Exodus prepares for receiving the Torah, the revelation of

the Infinite Light below as above through self-nullifica-

tion; Scripture says simply “on this day” because “day”

means light and revelation, as “G-d called the light day.”
KEHOT'S NOTE

.9°RY 2,10 R™MIN

153 N2 7T BP0 wrbwn wna

“In the third month after the children of Israel went out of
Egypt, on this day they came to the wilderness of Sinai.”
The opening words of the discourse cited here.

Exodus 19:1'R:0” mnw

272 W3 T O3 03N YIRR PXIPII2 NRE? WY U2
170

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

154 KT 7PN TR

The Zohar on Eikev quotes “And one (zeh) called to anoth-
er (zeh) and said” in speaking of the living creatures of the
Chariot.

Zohar, Eikev 1:12-2:205:"2-2*>X 2py ,77t1 190

155 KT 7PN TR

The seraphim: “And one called to another and said, Holy,
holy, holy.” Each is called zeh.

Isaiah 6:3'x: 171°yw°

PIRTTPD KPn NIRIY N WITR wATR WiTR ImRY AR M X
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

156 22T R I T 2 DY wregn

The note suggests, with a “perhaps,” that this is the dis-
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course on “The voice of my beloved” in Shir HaShirim.
KEHOT'S NOTE
X LT0 W n7phR 11119 IR

157 227 K2 T AN T

The bride: “The voice of my beloved! Behold, he (zeh)
comes, leaping upon the mountains.” The beloved is
called zeh.

Song of Songs 2:8'12 0°°Wn Y
:NIY2IT72Y YERN DIy AT K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 19PN 137 NI 012 R

Israel’s words in the time of salvation: “And it shall be said
on that day: Behold, this (zeh) is our G-d... this (zeh) is
Havayah, for whom we hoped.” G-d Himself is called zeh.

Isaiah 25:9°0:71”5 y1oyw°
9 9P 1 NYwin §R AR T arpty 1In XD o2 e

Anywa AmnE 177
And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On the Ramaz’s comment, the note refers to two places in
Or HaTorah, on Nach and on Shavuos; in its heading the
note gives the Ramaz’s folio as 132, where the text has 135.

KEHOT'S NOTE
.H]?P Y MYIaw 07K .IXPNN Y 2-971 07K IR
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