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“And on the Eighth Day
He Shall Be Circumcised”

Shabbos, the seventh day, is G-d’s answer to human effort, a light
from Atzilus proportioned to the week’s refinement;
circumcision on the eighth day draws from Adam Kadmon, “the
Will of all wills,” a gift beyond the reach of any effort. That is why
circumcision overrides Shabbos, and why the harp of Moshiach

will have eight strings.
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THE BIG IDEA

Shabbos, the seventh day, is G-d’s answer to human effort, a light from Atzilus pro-
portioned to the week’s refinement; circumcision on the eighth day draws from
Adam Kadmon, “the Will of all wills,” a gift beyond the reach of any effort. That is
why circumcision overrides Shabbos, and why the harp of Moshiach will have eight

strings.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

David’s song “on the eighth” celebrates circumcision, given on the eighth day. Why the eighth? The
Alter Rebbe first explains Shabbos. Weekday labor refines the sparks that fell in the shattering of the
vessels and raises them as mayin nukvin (the Name Ban); on Shabbos the answering mayin duchrin
(the Name Mah) descend into Atzilus, in proportion to that effort. Because Atzilus clothes itself in the
lower worlds, Shabbos applies everywhere, even where kelipah is present. Circumcision reaches high-
er: it reveals the Yesod of Adam Kadmon, Hadar, the eighth king, an arousal from above that no effort
reaches and that clothes itself in nothing, so the foreskin can hide it and must be removed. Through
mal comes Netzach, a firm resolve rooted above reason and in the soul’s greatness. Before Adam
Kadmon all levels are equal, “the whole world is His,” so the acts of circumcision are not labor at all.
The seven-stringed harp is the light of the Name Havayah within the seven attributes; the eight-
stringed harp of Moshiach joins the higher Havayah with the lower, as will be revealed in the Time to

Come.

OUTLINE

1 The question: why the eighth? -3

David’s psalm “on the eighth” and circumcision’s overriding Shabbos raise the question of what the eighth
day adds; first Shabbos must be understood.

2 Shabbos: the answer to the week’s labor 14-5

Weekday labor refines the fallen sparks and raises them (mayin nukvin, Ban); Shabbos draws the answer-
ing mayin duchrin of Mah into Atzilus, in proportion to that refinement.
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Circumcision above Atzilus 16-7

Circumcision reveals the Yesod of Adam Kadmon, the Will of all wills. Shabbos, from Atzilus, clothes itself
and reaches even places of kelipah; the unclothed light of circumcision can be hidden by the foreskin.
Hence the eighth day after a Shabbos, Avraham’s prophecy before his circumcision, and the parable of the

two matrons.

4 Where there is mal, there is Netzach

18-11

Revelation from Adam Kadmon comes only through Netzach and Yesod; Netzach is giving carried through

by resolve, rooted above reason and in the soul’s greatness; the “wall” and the “builders.”

5 The whole world is His

M12-15

The parable of eruv and carrying: ascents affect only the inner dimension, while Adam Kadmon sustains
the outer dimension of all worlds equally; its inner dimension, the Yesod, is hidden by the foreskin.

6 The harps of seven and eight strings

M6-22

Circumcision overrides Shabbos because before Adam Kadmon no act counts as labor. The kinor is

Havayah shining in the lamp of the soul: seven strings from the first Name, eight from the joining of the

two Names Havayah in the Time to Come, drawn down through guarding the covenant.

7 Summary: Shabbos, the gift and the two vavs

123-28

Shabbos is the inner gate that only “faces east”; circumcision is a gift from Adam Kadmon above

Chochmah; the two vavs of Shabbos’s “mitzvos” and the spelled-out vav of the thirteen covenants.

8 Summary: Netzach, domains and the two Names

129-34

Netzach and metzach; the eruv parable restated; Havayah and Ado-nai and the High Priest’s eight gar-

ments; the bond of the two Names Havayah through circumcision; Tiferes and Yesod as the two vavs.

KEY CONCEPTS

Adam Kadmon 7'%7p 07X

The primordial level before Atzilus, called “the Will of all
wills”; it does not clothe itself in the worlds, and circumci-
sion reveals its Yesod.

Arousal from above and from below ,x7°¥%7 XN1yNR
RNN?7 RMIYNR

Shabbos is an arousal from above that answers human ef-
fort; circumcision draws an arousal from above that no ef-
fort reaches, which therefore comes as a gift.

Mah and Ban 1”21 7"n

Two spellings of the Name Havayah, totaling 45 and 52:
Mah is the rectifying, giving light, Ban is what is refined
and raised.
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Mayin nukvin and mayin duchrin 7°9317 7> ,7°2211 1>
“Feminine waters,” the upward striving from below, and
“masculine waters,” the answering flow from above.

Netzach nx1

Bestowal carried through by resolve, the last “joint” of the
right-hand line; rooted above reason, it is revealed only af-
ter mal, the uncovering of Yesod.

Hadar, the eighth king °1nwin 771,770

The eighth king of Edom, whose death is not recorded: the
root of tikkun, identified with the Yesod of Adam Kadmon
and with the eighth day.

The two Names Havayah "7 minw 2

The higher Havayah above hishtalshelus and the lower
Havayah within it, divided by the cantillation; their joining
is the eight-stringed harp of the Time to Come.
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SECTION 1 - 11-3

The question: why the eighth?

213 910 23w 0

“And on the eighth day he shall be circumcised,” etc.

The maamar opens with the verse in Parshas Tazria that commands circumcising a baby boy on the eighth
day. The whole discourse asks what is special about the eighth day, and why circumcision on that day is great
enough to override even Shabbos.
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“For the conductor, on the eighth”: on circumcision, which was given on the eighth [day]|. For in
the bathhouse [David] saw himself naked, etc.; once he remembered the circumcision, his mind
was set at ease, etc., as is found in Menachos, folio 43b. And so it is also in the Jerusalem Talmud,
at the end of Tractate Berachos.

The Sages read the heading of Psalm 12, “For the conductor, on the eighth,” as David’s song about circumci-
sion, the mitzvah given on the eighth day. When David entered a bathhouse and saw himself without cloth-
ing, he grieved that he stood bare of any mitzvah; when he remembered the circumcision in his flesh he was
comforted, and afterward he composed this psalm. The Alter Rebbe cites the story from the Babylonian
Talmud and notes that it appears in the Jerusalem Talmud as well.
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Now we need to understand why the song was about its having been given on the eighth [day]
specifically. However, it is written, “And on the eighth day he shall be circumcised,” etc., and even

on Shabbos, for circumcision overrides Shabbos.

The question is why David’s song stresses that circumcision was given “on the eighth.” Derech Mitzvosecha
sharpens it: the heart of David’s song is the covenant sealed in our flesh, so what would it have mattered had
it been given on the seventh? The Alter Rebbe begins his answer with the verse “And on the eighth day he
shall be circumcised,” which the Sages read to include the eighth day even when it falls on Shabbos: circum-
cision overrides Shabbos.
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And to understand the advantage and superiority that circumcision, which is on the eighth day,
possesses, [enabling it] to override the eminence and rank of the holiness of Shabbos, we must first

explain the matter of Shabbos: “for on it He rested,” etc.

To understand what in the eighth day gives circumcision the power to override Shabbos, one must first un-
derstand Shabbos itself. The words “for on it He rested” describe G-d’s rest on the seventh day of creation,
and the next paragraphs explain what that rest is.

SECTION 2 - 14-5

Shabbos: the answer to the week’s labor
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The root of the matter is this. All the labors of the weekdays, the thirty-nine labors, plowing and
sowing, etc., have the quality of rectification and refinement (tikkun and birur): to raise up from

the vegetative power that is in the earth, to make grow all the food that a person eats and lives by;

The weekday labors, summed up in the thirty-nine labors forbidden on Shabbos, begin with plowing and
sowing, which make the earth’s vegetative power yield food. In Chassidus such work is tikkun and birur: rec-

tifying the physical world and refining what is holy in it, so that what grows can sustain a human life.
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For he makes a blessing over the food at the beginning and at the end, and draws holiness into it;
and also afterward, when he receives life-force (chayus) from this food, the life-force of the food is

included in the life-force of the person, and his strength and his intellect are reinforced.

Eating with a blessing before and after draws holiness into the food. The food’s life-force then becomes part
of the person’s own life-force and strengthens his body and mind.

likuteitorah.com/likkutei-torah/tazria/4/ 5
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And with this strength and intellect he prays, studies and fulfills mitzvos. Therefore the life-force of
the food also rises with him and is included in “One” and “You shall love,” etc. And in the same way
are all the labors, such as baking and cooking, which are the rectification of the food so that it be fit
for a person to eat.

Since the person uses that strength to pray, study and do mitzvos, the food’s life-force rises with him into his

service of G-d: into the oneness of “Havayah is One” and the love of “You shall love” in the Shema. Baking
and cooking, which make food fit to eat, belong to the same process of elevation.
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Likewise weaving two threads, etc., and the like, is a rectification, so that [the material] be fit for a
person’s garments; and building and the like is a rectification, so that [the material] be fit for a
house in which a person will live.

The Mishnah lists “weaving two threads” among the labors forbidden on Shabbos. Weaving, which makes

clothing, and building, which makes a home, show that clothing and shelter, like food, are each a tikkun that
brings raw matter into the service of human life.
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For, in general, all the labors without exception are in [the areas of] food, garments and houses;
these are heichalos (chambers), etc., as is explained elsewhere. And all this refinement is of the 288
sparks that fell, in the shattering of the vessels, into Beriah, Yetzirah and Asiyah,
All labor serves food, clothing or houses, which the text identifies with the heichalos, the “chambers” of the
Kabbalistic worlds, as explained elsewhere. What is refined through them are the 288 holy sparks that fell

into the three lower worlds when the vessels of the world of Tohu (“chaos,” the first, unrectified order) shat-
tered, in the Arizal’s account of creation.
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and they must be raised from Beriah, Yetzirah and Asiyah to Atzilus. For Atzilus is the World of
Tikkun (rectification), which has already been rectified, not through man; but man’s rectification is
in Beriah, Yetzirah and Asiyah, which were given to man to rectify and refine, etc. (And see what is
written in Parshas Bereishis, in the explanation on the verse “For as the new heavens.”)

Atzilus, the highest world, was rectified by G-d Himself and needs no human work; Beriah, Yetzirah and

Asiyah were left for man to rectify by raising their sparks up to Atzilus. The Alter Rebbe refers to his explana-

tion of “For as the new heavens” in Torah Ohr, Bereishis, for this idea.
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This is a person’s service on the weekdays. But on Shabbos there is no refinement or rectification
at all; rather, the eating is from above to below: “The righteous one eats to satisfy his soul,” etc.
Weekday work is service from below upward. Shabbos is different: nothing is refined, and the Shabbos meals

draw holiness from above downward, like the eating of the righteous man, which “satisfies his soul” rather
than refining the food.
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(as is explained in Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “May He reveal to
us the reasons,” etc.). And these are the three meals of Shabbos, three times “on the seventh day”:

three times the dew of Atika (the Ancient One) drips down, etc.,

The Alter Rebbe refers to his discourse “May He reveal to us the reasons” in Torah Ohr, Chayei Sarah, which
explains that weekday eating refines the food, while Shabbos eating draws from above, from the food as it is
in its root. The three Shabbos meals, matching the three times the verses that close creation say “the seventh
day,” correspond to the Kabbalistic teaching that on Shabbos “the dew of Atika,” the Ancient One, the inner-
most level of Keser, drips down three times.

likuteitorah.com/likkutei-torah/tazria/4/ 7



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

13077 AN Nann T waIn MDD 1R 9% SYtawn 01 0OIPR 9% 11DV A1y nan XY
20099591 21N PUNRIY

which is from the level of the supernal delight. “And G-d completed (vaychal) on the seventh day”:
vaychal is an expression of kelos hanefesh, the soul’s consuming yearning, out of delight; that is,
He drew down the supernal delight.

That light is the supernal delight. The Alter Rebbe reads vaychal, “He completed,” as kelos hanefesh, a con-

suming yearning of the soul, as the Midrash reads the related word vaychulu as “longing”; on Shabbos G-d

drew His own delight down into creation.
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And this is the mayin duchrin (masculine waters) that refine the mayin nukvin (feminine waters).
For all the elevation of the weekdays is the level of mayin nukvin, and on Shabbos the mayin
duchrin are drawn down into Atzilus, into the World of Tikkun, which is from the level of [the
Name] Mah (45),
In Kabbalah, mayin nukvin (“feminine waters”) are the upward striving of a lower level, and mayin duchrin
(“masculine waters”) the answering flow from above that refines it. The weekday elevations are mayin

nukvin; on Shabbos the mayin duchrin descend into Atzilus, the World of Tikkun, which belongs to the
Name Mah (45).
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for the elevations of the mayin nukvin are from the level of [the Name] Ban (52), and the rectifica-
tion is the mayin duchrin that are drawn from Mah, which refines the Ban. And this is the arousal
from above that follows the arousal from below: “One who toiled on Erev Shabbos,” etc.

The Name Havayah spelled out one way totals 45 (Mah) and is the giving, rectifying power; spelled out an-

other way it totals 52 (Ban) and is the side being refined. Shabbos is the arousal from above that answers the
weekday arousal from below, as the Sages say: “one who toiled on Erev Shabbos will eat on Shabbos.”

likuteitorah.com/likkutei-torah/tazria/4/ 8



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

9920717 (72 0wnl 1737 [0y 779 Y 2DIW 1397 NAWT 092 N300 2390 FIRT BV M vUn 1O
207 [Paov7 ean] PRI NAWRR 7Y 92

And see what is written about this on the verse “See that Havayah has given you the Shabbos.” That
is: in proportion to the elevation of the Ban that is refined, so is the drawing-down of the mayin
duchrin that refine [it].
The Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he reads
“has given you” to mean that the revelation of Shabbos is given in the measure of one’s work in the mitzvos

during the week. So here: the light descending on Shabbos is proportional to the refinement achieved during
the week.
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As it is written, “And G-d saw all that He had made, and behold, it was very good”: that it was very
fitting in His eyes. Therefore “Vaychulu (they were completed)”: that they were included (nichlelu)
in the supernal delight, and their soul was consumed with yearning (kalsah), etc.; and from this was
drawn [the state of] “And He completed (vaychal) on the seventh day.” And this is the meaning of
“for on it He rested”: like a person who rests from his work, with which he had been occupied,
As the verse says, G-d saw that creation was “very good,” truly fitting, and so “vaychulu”: everything was in-
cluded (nichlelu) in the supernal delight and yearned toward it (kalsah), bringing about “And He completed

on the seventh day.” “He rested” is then explained by the image of a person who stops the work that occu-
pied him.

59w MM NAWWIY 722000 IWYN2 WAIDH DIwn MRY 927 71K 2910907 190w 1001 RIT OR 170
7PN 022 MIRDYIT 291975195 10 11pnb

as when he occupies his mind with writing something, so that his intellect is then invested in the
act of writing, and when he rests, the intellect returns to its source, etc. So, too, all the elevations
were included in the World of Tikkun.

While writing, a person’s mind is invested in the act; when he stops, his mind returns to itself. So on
Shabbos all the elevations of the week are gathered back into the World of Tikkun, Atzilus.

likuteitorah.com/likkutei-torah/tazria/4/ 9
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Therefore there is no labor on it, because the refinement through man’s service, from below to
above, has already been completed; rather, it is the drawing-down of the mayin duchrin into
Atzilus, the World of Tikkun. And all this is the matter of Shabbos.

This is why labor is forbidden on Shabbos: the refining work from below is complete, and Shabbos is a time

of receiving the flow from above into Atzilus. This completes the explanation of Shabbos against which the

superiority of circumcision will be measured.

SECTION 3 - 16-7

Circumcision above Atzilus
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2. But circumcision is a level far, far loftier than the level of Atzilus, for it was given on the eighth.

Section 2 turns to circumcision, which reaches higher than Atzilus, the source of Shabbos; the sign of this is

that it was given on the eighth day.
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For of all the seven kings [it is said], “and he reigned ... and he died,” etc., until the eighth king,
who is Hadar, the root of tikkun, which is the Yesod of Adam Kadmon; from there comes the light of
Mah, which is from the forehead (Metzach) of Adam Kadmon. (And the Yesod of Adam Kadmon is
what bestows the inner level.)

In the Torah’s list of the kings of Edom, of each of the first seven it says “he reigned ... and he died,” which in
Kabbalah describes the seven attributes of the world of Tohu that “died” when their vessels shattered. The
eighth king, Hadar, is the root of tikkun; the Alter Rebbe identifies him with the Yesod of Adam Kadmon
(“Primordial Man,” the first level of emanation, above Atzilus), from which issues the light of Mah that, in the
Arizal’s teaching, comes forth from the forehead of Adam Kadmon; Yesod is the channel of the most inward

bestowal.

likuteitorah.com/likkutei-torah/tazria/4/ 10
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This is higher than the level of Mah in Atzilus, which has already been drawn down and invested in
the World of Tikkun; but the root of the Name Mah, above, in Adam Kadmon, is very high and exalt-
ed above the rank of the level of Atzilus.

The Mah that operates within Atzilus is already drawn down and “invested” in the ordered World of Tikkun.

Its root in Adam Kadmon, above Atzilus, is far loftier, and circumcision draws from that root.
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(And this is [the meaning of] “Keser Elyon, etc.; within, it is the Name Mah, which is the path of
Atzilus,” etc.; and in the same way in Adam Kadmon, which is the Keser [of all the worlds| in gener-
al (klalus). And see the discourse beginning “The matter of ‘the Patriarchs are the Chariot’”; from
there it will be understood why Z’eir Anpin, too, is called the Name Mah. And see what is written in
the explanation of “The mezuzah on the right,” on the matter of avir (air), which is also in Keser
and in Z’eir Anpin.)

The parenthesis supports this from the Tikkunei Zohar: within Keser Elyon is the Name Havayah spelled out

with alefs, whose value is 45 (Mah), “the path of Atzilus”; and Adam Kadmon is likewise the Keser of the en-

tire scheme of worlds. The Alter Rebbe also refers to two discourses in Torah Ohr, on why Z’eir Anpin too is
called Mah, and on avir (air), which is found both in Keser and in Z’eir Anpin.
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And it is called “the Will of all wills” (raava dechol raavin), meaning the source of all wills, which
precedes all that is primordial. For the creation of the worlds is because, when it arose in His will,
etc.;

Adam Kadmon is called “the Will of all wills,” the source of every will, preceding everything primordial.

G-d’s will to create the worlds, the will that “arose” in Him, is one particular will; this level is the source of
willing itself.

likuteitorah.com/likkutei-torah/tazria/4/ 11
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but that there be a will to will, in [the One] who “is not of any of the attributes,” etc., is from the lev-
el of the Will of all wills. And it is called Adam Kadmon, primordial before all that is primordial,

Above the will to create is a “will to will” in G-d Himself, who in the Tikkunei Zohar’s words “is not of any of
the attributes.” That root of will is called Adam Kadmon, “primordial before all that is primordial.”
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for it is before Atzilus, to the point that even the level of Atzilus, which is the level of Chochmah,
has no comparison to it. And it is written, “You have made them all with wisdom (chochmah)”:

Chochmah and Asiyah (making) are equal there.

Adam Kadmon precedes Atzilus so completely that Atzilus, which is Chochmah, bears no comparison to it.
The verse “You have made them all with wisdom” is read to mean that before this level Chochmah, the high-

est of the faculties, and Asiyah, the lowest action, are equal.
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(This is along the lines of what is explained in Parshas Vayeira, in the discourse beginning “You are
One, but not in number,” which refers to Keser Elyon, to which there is no comparison at all, for

the coming-into-being of Chochmah from Keser is from absolute nothing, etc.; see there at length.

The Alter Rebbe compares this to his explanation in Torah Ohr, Vayeira, of “You are One, but not in
number,” which speaks of Keser Elyon. Nothing that comes after Keser compares to it, because Chochmah

comes into being from Keser as something from absolute nothing.

RI7T MPIER D95 T R W T pa pon) A0 (et aywar] PUYWAY TR RPN (00 pyal 1Y ORI
(12 “°N2 R [m7p o] PURY 10200

And it is explained in Etz Chaim, Sha’ar 41, chapter 4, and in Sha’arei Kedushah, Part I1I, Gate 1,

that in general Atzilus is Chochmah and Adam Kadmon is Keser, etc.)

He also cites Etz Chaim and Sha’arei Kedushah for the general rule that in the overall scheme of the worlds
Atzilus corresponds to Chochmah and Adam Kadmon to Keser. In Sha’arei Kedushah the five worlds form
one Name Havayah, in which the tip of the yud is Adam Kadmon and the yud is Atzilus.
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Therefore Shabbos applies in every place: because the level and rank of Atzilus can spread forth
and invest itself even in a place where there is “this opposite that,” since Atzilus is the World of
Tikkun, which has already been rectified and invested.

Shabbos draws from Atzilus, which is already rectified and able to clothe itself in levels lower than itself.

Therefore Shabbos applies everywhere, even in places where holiness and its opposite stand side by side,
“this opposite that.”
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And by way of investment, the Ten Sefiros of Atzilus are invested in Beriah, and Beriah in Yetzirah,
and Yetzirah in Asiyah, so that it turns out that there is an investment of Atzilus in Asiyah as well (as
iswritten in Sefer HaGilgulim, chapter 20, quoted in Sefer Shel Beinonim [Tanya]).
The Ten Sefiros of Atzilus are clothed in Beriah, Beriah in Yetzirah and Yetzirah in Asiyah, so that Atzilus is
present even in the lowest world. The Alter Rebbe cites Sefer HaGilgulim, as quoted in the Tanya; in Likkutei

Torah, Nitzavim, citing the same chapter, he adds that the souls of Moshe and Avraham were from Atzilus,
which shone in them openly below.
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And in this investment it turns out that there is “this opposite that”: even opposite the World of
Atzilus there are kelipos, and there is an Arich of the kelipah of Atzilus, etc.; as our Sages, of
blessed memory, said, “Avraham, from whom Yishmael came out, and Yitzchak, from whom Eisav
came out”; and “the head of Eisav is in the bosom of Yitzchak,”
Because Atzilus descends by investment, it meets its opposite: there are kelipos corresponding even to
Atzilus, including an “Arich” of kelipah, a counterpart of Arich Anpin, the outer level of Keser. The Sages’
words about Yishmael issuing from Avraham and Eisav from Yitzchak, and the tradition that Eisav’s head

rests in Yitzchak’s bosom, illustrate kelipah drawing from the very levels of the Patriarchs, who are the char-
iot of Atzilus.
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for Eisav is the Z’eir Anpin of the kelipah of Atzilus, etc. Only, the station and position of the kelipos
of Atzilus are in Beriah, and nevertheless they draw their life-force from Atzilus, etc.

Eisav corresponds to Z’eir Anpin of the kelipah of Atzilus. These kelipos are stationed in Beriah, below
Atzilus, yet they draw their life-force from Atzilus.
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Therefore, even in the place of the kelipos, the light of the holiness of Shabbos can spread forth for
Israel, and the kelipos do not prevent or hold it back, etc., since it comes by way of investment, as
mentioned above.
Since the holiness of Shabbos comes by way of investment, it can spread for Israel even into the place of the
kelipos, and they cannot block it; as the Alter Rebbe writes at the end of chapter 46 of Tanya, the light of
Shabbos shines even on the soul of the simplest Jew, whose body has not been refined. A light that does not

clothe itself is different, as the next paragraph explains: a covering can block it, which is why circumcision
must remove the foreskin.
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And this is specifically the matter of Shabbos: it is an arousal from above in proportion to the
arousal from below, and it is from the level of tikkun, the mayin duchrin of Mah, to refine the
mayin nukvin of Ban.

Shabbos is an arousal from above that answers and matches the arousal from below: G-d’s response is pro-
portioned to human effort. It belongs to the order of tikkun, in which the mayin duchrin of Mah refine the
mayin nukvin of Ban.
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But there is an arousal from above that is far, far loftier than [what corresponds to] the arousal
from below, for the arousal from below does not reach there; and this is the level of Adam Kadmon,

which is before Atzilus and does not invest itself in the worlds at all.

There is, however, a higher arousal from above, which human effort can neither reach nor earn: the level of
Adam Kadmon, which precedes Atzilus and does not clothe itself in the worlds.

likuteitorah.com/likkutei-torah/tazria/4/ 14
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And there is the place of circumcision: for the foreskin covers over and conceals this revelation,
since it cannot be revealed in a place where there is a foreskin and kelipah, G-d forbid.

That level is the source of circumcision. Because its light comes without any garment, a covering such as the
foreskin, which stands for kelipah, can hide it; therefore the foreskin must be removed.
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And this is [the meaning of] “And you shall keep My covenant, you and your seed after you through-
out their generations,” etc.

The Torah’s command to Avraham to keep the covenant, he and his seed after him for all generations, shows
how essential it is.
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And “an uncircumcised male who will not be circumcised,” etc., “that soul shall be cut off,” etc.
And it must be said that milah is a term of cutting, as in “I will cut them off (amilam),” etc., and

from the expression moleilin meililos (rubbing ears of grain); and mal is also a term of revealing,

The warning that an uncircumcised male “shall be cut off” leads into the meaning of the word. The Alter
Rebbe draws three meanings from milah: cutting off, as in “I will cut them off (amilam)”; rubbing the husks
off grain (moleilin meililos); and revealing. Circumcision cuts away and peels off the covering in order to re-

veal what lies beneath.
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meaning that there be a revelation of the level of Adam Kadmon: although investment does not ap-

ply to it, nevertheless the light of this revelation must be in Israel specifically.

What circumcision reveals is the level of Adam Kadmon. Although that light clothes itself in nothing, its rev-

elation must nevertheless be present in Israel, and circumcision is how it comes.
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(And this is the meaning of what our Sages, of blessed memory, said concerning circumcision on

the eighth [day]: “so that one Shabbos should pass over him.”

The Sages explain that circumcision waits for the eighth day so that a Shabbos will first pass over the child.

likuteitorah.com/likkutei-torah/tazria/4/ 15
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For after the revelation of Shabbos has been drawn down, which is the arousal from above that
comes through the arousal from below, then the arousal from above that is far, far loftier than the
arousal from below can be drawn down and revealed in him, which is the matter of circumcision.
And see what is written on the matter of “Open for Me,” etc., “and I will open for you,” etc., in the
discourse beginning “I am asleep.”)
The Alter Rebbe reads this as an order of revelation: first the Shabbos light, the arousal from above that an-
swers the arousal from below, and only then the higher arousal from above, which no effort reaches, re-
vealed through circumcision. In the discourse “I am asleep” he explains that the arousal from below must

first do all it can, and only then is that higher light revealed: “Open for Me like the eye of a needle, and I will
open for you like the opening of the Ulam.”
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At first they were commanded only about milah, to remove the coarse and hard foreskin; after-
ward, in the wilderness, they were commanded about periah as well, to remove the thin skin too, so
that there be a greater revelation, etc.

Milah removes the thick foreskin, and periah then uncovers the thin membrane beneath it, for a fuller reve-
lation. The Alter Rebbe places the command of periah in the wilderness; the Talmud says that periah was not
given to Avraham, and the Kehot note cites the Tzemach Tzedek and Derech Mitzvosecha that it was com-
manded to Yehoshua’s generation, on entering the Land.

TR MWA%NT Y RIY INRD NIRRT OWAY (w owl 7R OW MPOIR NION3 M99 URWH
0°20ym1 0oy MvHpn

This is not so with the revelation of the level of Atzilus, the Name Mah of the World of Tikkun: since

it comes through investment, the kelipos do not prevent or hold it back.

A light that comes through investment, such as the Mah of Atzilus, is not blocked by the kelipos. That is why
Shabbos, which comes from Atzilus, requires no such removal.

likuteitorah.com/likkutei-torah/tazria/4/ 16
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Therefore Avraham was a prophet even before the circumcision, and the Holy One, blessed be He,
spoke many prophecies with him before the circumcision: “And Havayah said to Avram”; for he

was a chariot (merkavah) for the level of Atzilus.

This explains why Avraham received prophecy before he was circumcised, beginning with “And Havayah
said to Avram: Go forth”: he was a chariot for Atzilus, whose light clothes itself and is not blocked by the fore-
skin. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that until then Avraham drew G-dliness only in-
wardly, and circumcision, given him at ninety-nine, brought it into physical deed.
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But in order that the revelation of the Yesod of Adam Kadmon shine upon him, he was commanded
specifically about circumcision, to cut off the foreskin that covers over, etc.

To receive the higher light of the Yesod of Adam Kadmon, Avraham had to be commanded to circumcise

himself, cutting away the foreskin that covered over it.
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For with this light, the foreskin conceals and hides, so that such a revelation, which is entirely with-
out investment, cannot shine; for this light is not invested within the bounds of the worlds at all: [it

is| the place of the eighth king, etc.

With this light the foreskin does conceal: the light does not clothe itself within the bounds of the worlds at all;
it is “the place of the eighth king,” Hadar. Because it is unclothed, the foreskin can hide it and keep it from
shining.
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And this is what our Sages, of blessed memory, said in the Jerusalem Talmud, at the end of chapter
3 of Nedarim: “Rabbi Elazar son of Rabbi Avina said: ‘Mitzvos’ of Shabbos is written full” (with two
vavs, as it is written, “And Your holy Shabbos You made known to them, and mitzvos and statutes”;
and so it is in the Midrash Rabbah, Beshalach, end of section 25),

The Jerusalem Talmud notes that the word mitzvos in the verse about Shabbos in Nehemiah is spelled “full,”

with two vavs. The parenthesis gives the verse and notes that Shemos Rabbah says the same.

likuteitorah.com/likkutei-torah/tazria/4/ 17
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“to teach you that it is equal to all the mitzvos of the Torah” (and see what is written about this in
the discourse beginning “See that Havayah has given you the Shabbos”);

From this spelling the Jerusalem Talmud learns that Shabbos is equal to all the mitzvos of the Torah. The
Alter Rebbe refers to his discourse on “See that Havayah has given you the Shabbos,” where he explains that
the light drawn by the mitzvos stays hidden until Shabbos brings it into revelation, and so Shabbos equals
them all.

1 N2 19172 R PTI° 0K 1R T 23 DY T NIRD 1Y NINALR 21w Swn TR M7 a9
219 137 19172 INN20W YT AR TNN30 2190 1T RO

“and circumcision overrides it. A parable: two matrons were walking side by side, and you do not
know which is greater than the other; the one that steps aside before the other — you know that the
other is greater than she,” etc.

Yet circumcision overrides Shabbos. In the parable of the two matrons, when one steps aside for the other,

she shows that the other is greater: so circumcision is greater than Shabbos.
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And see language similar to this in the Midrash Rabbah, end of Parshas Bo, section 19. That is,
through circumcision [light] is drawn down and shines into the level of Malchus from a higher lev-
el (and see Zohar I, 89a and 98a).

The Alter Rebbe explains the parable: through circumcision a light from a level higher than that of Shabbos
is drawn down and shines into Malchus, the “matron.” He refers to similar language in the Midrash, and to
the Zohar (I, 89a and 98a), which says that before Avraham was circumcised only the lower level spoke with
him, and once he was circumcised all the higher levels rested upon it.
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And this is the saying of our Sages, of blessed memory, in the Mishnah, at the end of chapter 3 of
Nedarim: “Great is circumcision, for thirteen covenants were made over it.”

The Mishnah praises circumcision because “thirteen covenants” were made over it, traditionally the thir-
teen times the word “covenant” appears in the Torah’s chapter on Avraham’s circumcision.

likuteitorah.com/likkutei-torah/tazria/4/ 18
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And the Mikdash Melech, on Parshas Pinchas, folio 233b, explains that it is drawn from the Yesod
of Arich Anpin, in which are the thirteen tikkunei dikna (adornments of the beard), which are the
Thirteen Attributes of Mercy; and this is above the level of Shabbos, which is from the level of
Chochmah, the mochin of Abba.

The Mikdash Melech, a commentary on the Zohar, explains it in Kabbalistic terms: circumcision draws from

the Yesod of Arich Anpin, where the thirteen “adornments of the beard” are found, which are the Thirteen
Attributes of Mercy. That source is above Shabbos, which derives from Chochmah, the mochin of Abba.

RN2317072 Y IR 97¥1 M19%n NP3 Jwnl 1 Iownm 09 R N3 Naw 1772 vrny
67,6869 .95y 9N

And see what is written in the discourse beginning “It is a Shabbos of rest for you.” And this draw-
ing-down is drawn into the level of Malchus; therefore through this she is called the greater
matron.

When this higher light, above Chochmah, is drawn into Malchus, Malchus becomes “the greater matron,”
and so circumcision overrides Shabbos. The Alter Rebbe refers to his discourse on “It is a Shabbos of rest for

”

you.

SECTION 4 - 18-11

Where there is mal, there is Netzach

55 WU MDY MR Muwani P35 50 'A% 1m0 7091 1N (o enpenal N2 @R Y N A
MW N9 [(mov ma nzaal RN TRYRRY e o) PPRT (Mo 7 ozl P’ NITRARn PR R 1PAT
1973 DI QW 1°K3 11°2 72R0°EN

3. And this is the meaning of what is written in the Tikkunei Zohar: “Where there is mal, there is
Netzach.” For all the spreading forth of the supernal lights from the Head of all levels is only from
the level of Netzach, Hod and Yesod of Adam Kadmon; above Netzach, Hod and Yesod, no thought
can grasp it, and there is no revelation there at all.

Section 3 explains the saying “Where there is mal, there is Netzach”; the Kehot note finds it in the Raaya
Mehemna (“Faithful Shepherd,” a section of the Zohar) on Pinchas (Zohar III, 223b). The flow from Adam
Kadmon, “the Head of all levels,” is revealed only through its lowest Sefiros, Netzach, Hod and Yesod; what is
above them is beyond any thought and is not revealed at all.
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And it is not like the other partzufim (configurations) of Atzilus, Atik, Arich Anpin, and Abba and
Imma, etc., where the seven lower [Sefiros] of Atik are invested in Arich Anpin, and likewise the

seven lower [Sefiros] of Arich Anpin are invested in Abba and Imma, etc.

It is not so with the partzufim of Atzilus: each higher configuration clothes its seven lower Sefiros in the next
one, Atik within Arich Anpin, Arich Anpin within Abba and Imma, and so on down.
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And of this it says: “Abba is attached to and hangs upon Chesed,” that is, the Chesed of Arich
Anpin, “and Imma is attached to and hangs upon Gevurah,” that is, the Gevurah of Arich Anpin; for
Abba and Imma are what clothe the arms of Arich Anpin, etc. But in Adam Kadmon it is not so;
[there is] only Netzach, Hod and Yesod alone, etc.

So the Zohar says that Abba “hangs upon” Chesed and Imma upon Gevurah: these are the “arms” of Arich
Anpin, which Abba and Imma clothe. In Adam Kadmon there is no such investment of the middle levels;
only Netzach, Hod and Yesod reach outward, which is why revelation from Adam Kadmon must come
through Netzach and Yesod.
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And this is [the meaning of]| “there is Netzach”: the Netzach of Adam Kadmon, meaning the revela-
tion of the flow of bestowal. For bestowal comes from the side of Chesed, and Netzach is a branch
of Chesed;

“There is Netzach” refers to the Netzach of Adam Kadmon, the actual revealing of the flow. Netzach belongs
to the right-hand line of the Sefiros, the line of Chesed, and is a “branch” of it.
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only, Chesed is bestowal on account of the attribute itself, for such is its nature, to do good, where-
as Netzach is bestowal on account of its having been so decided and agreed upon; and it is the mat-

ter of the giving of the bestowal alone.

Chesed gives because giving is its nature; Netzach gives because it has been resolved to give, regardless of
inclination. Netzach is therefore the act of giving itself, carried through.
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For it is known that there are three joints (perakin) in bestowal: Chochmah, Chesed and Netzach.
Chochmah within Chesed is when the love comes from Daas (knowledge); Chesed within Chesed is
love that comes from nature;

The right-hand line has three “joints”: Chochmah, Chesed and Netzach. Applied to love, Chochmah within
Chesed is love born of understanding (Daas), and Chesed within Chesed is love that flows from one’s nature.
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but Netzach within Chesed is not from the attribute of love; it is rather like a way of stubbornness:
he gives not in keeping with his attribute, but nevertheless it has so arisen and been settled with
him to do kindness. And it is a revelation that comes into the level of action alone.

Netzach within Chesed is giving that does not come from love at all but from a kind of stubborn resolve: the

giver acts against his own nature because he has decided to. It is the revelation that reaches all the way into
action.
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But in order that there be “there” a revelation of the Netzach of Adam Kadmon, there must first be
“there is mal”: that there be a revelation of the level of the Yesod of Adam Kadmon, the inner di-
mension of bestowal. For mal is a term of revealing, and a term of cutting and of rubbing, as men-
tioned above.

For the Netzach of Adam Kadmon to be revealed, its Yesod, the inner core of the bestowal, must be revealed

first: “mal” comes before “Netzach.” Mal means both revealing and cutting away, so circumcision removes
the covering and reveals the Yesod.
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(And see what is written in Etz Chaim, Sha’ar HaOna’ah, chapter 3, that the chasadim of Netzach
and Hod of Z’eir Anpin do not descend to their place, etc., as long as the foreskin has not been cut
away, etc.; see there.)

The parenthesis cites Etz Chaim: the chasadim (flows of kindness) of Netzach and Hod of Z’eir Anpin cannot

descend to their place until the foreskin is cut away. It is a Kabbalistic parallel to the idea that the revelation
of Netzach depends on circumcision.
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Also, mal in gematria is seventy, so that there be a revelation of all the seven supernal [levels]
through this circumcision. For in order that there be a revelation of Netzach, there must be a light

that comes from very high above.

The letters of mal, mem (40) and lamed (30), add up to seventy, which the Alter Rebbe connects with the rev-
elation of all seven supernal levels through circumcision. Netzach, though a low level, needs a light from
very high above to be revealed.
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For although Netzach is a low level and rank, at the level of the end of action, nevertheless its root

is from a higher level.

Netzach is the lowest stage of the flow, the “end of action,” yet its root is in a higher level.
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As is known from what is written, “For it is a stiff-necked people, and You shall pardon,” etc.: the

pardoning of sin depends on this, because Israel possess the trait of being stiff-necked.

A known verse shows this: Moshe asks for pardon precisely because Israel is “a stiff-necked people.”
According to the Alter Rebbe, forgiveness depends on this very trait of Israel, a stubbornness whose root lies

above reason.
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For stubbornness comes from its having so arisen in one’s will, which is not given over to grasping
and understanding a comprehensible reason; and this is above Daas. Only, when it comes down
below, it is invested in the level that is below Daas, etc.

Stubbornness is a will that does not depend on any reason one can grasp; in that sense it is above Daas,
knowledge. When it descends it clothes itself in levels below knowledge.
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Therefore we see in an infant that walking on his feet comes to him last, after the mochin of nurs-
ing (yenikah) have been fully completed, etc., even though he understands and knows beforehand,
and also knows how to speak a little, etc.

An infant shows this: he walks last, after his development is complete, though he already understands and

even speaks a little. The feet, like Netzach, are lowest in the body, yet their full strength comes only at the
end.
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(And see what is written in the explanation on the verse “These are the journeys,” regarding the
meaning of “the supreme G-d, who bestows good kindnesses.” And elsewhere it is explained that
Netzach is drawn from the level of greatness (gedulah): for whoever is broad of heart, with abun-
dant greatness, in that measure does the trait of winning grow and spread in him, that the matter
be specifically according to his will, that his own [side] should prevail.
The Alter Rebbe refers to his explanation of “These are the journeys,” where he explains that Netzach, Hod
and Yesod, the “legs” that hold up the head, are drawn from Keser, the supreme will. Elsewhere he explains

that Netzach comes from gedulah, greatness of heart: the broader and greater a person’s heart, the stronger
his drive to see his will prevail.
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This is not so with one who is small in his own eyes: he will not be so stirred to win, that the matter
be specifically according to his will; rather, his heart immediately softens, etc.

One who is small in his own eyes does not insist on winning; he gives way at once. The drive to prevail grows
from a sense of greatness.
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In the same way it will also be understood in the service of G-d: the level of Netzach, to be stiff-
necked against the evil inclination that wants to make him sin, is drawn specifically from the great-
ness and exaltedness of the soul, in the manner of “His heart was lifted up in the ways of Havayah.”

In serving G-d, the “stiff neck” that refuses the evil inclination comes from the soul’s greatness and exalted-
ness, like King Yehoshafat, whose “heart was lifted up in the ways of Havayah.”
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And as it is written, “For which is a great nation,” etc.; and of this it was said, “And I will make you a
great nation,” as is written in the Midrash Rabbah at the beginning of Lech Lecha. That is, the root
of the souls is from the level of the light that encompasses all worlds (sovev kol almin), of which [it
is said], “and His greatness is unsearchable”; and as it is written, “And You have brought us near,
our King, to Your great Name”; and as it is written, “And what will You do for Your great Name?”)
(in Yehoshua, chapter 7).

Israel is called “a great nation,” and G-d promised Avraham, “I will make you a great nation,” two verses the

Midrash connects. The souls are rooted in the light that encompasses all worlds, whose “greatness is un-

searchable,” and are bound to G-d’s “great Name,” as in the blessing before the Shema and in Yehoshua’s
plea; the parenthesis names that verse as Joshua 7.
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And see what is written in the discourse beginning “I am Havayah your G-d,” of the section of tz-

bR

itzis, concerning “When Israel respond, ‘Amen, may His great Name be blessed,’” etc.; see there.

The Alter Rebbe also refers to his discourse on “I am Havayah your G-d” in the passage of tzitzis, about
Israel’s response, “Amen, may His great Name be blessed.”
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And this is [the meaning of] “Yours, Havayah, is the greatness,” etc., “and the Netzach.” And this is
[the meaning of] “And also the Netzach (Eternal One) of Israel will not lie,” etc., “for He is not a

”

man.

The verse lists G-d’s attributes, “greatness ... and Netzach,” placing Netzach after greatness, from which it is
drawn. And “the Netzach of Israel will not lie ... for He is not a man” ties Netzach to a level that is “not a

£

man
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For the main strength of the level of Netzach is drawn from the level of “for He is not a man,” which
is a level above the order of hishtalshelus, as is explained elsewhere. And see Zohar III, Naso, folio
136b, and the Midrash Rabbah, Emor, section 30.

The strength of Netzach comes from the level that is “not a man,” above hishtalshelus. In Likkutei Torah,
Shir HaShirim, the Alter Rebbe explains that the “form of man” above is the Sefiros in their three lines, while
Keser, above all division, is “not a man”; he cites the Idra Rabba in the Zohar, where the Netzach revealed in
the “forehead” has no face and so is not called “man,” and the Midrash Rabbah on Emor.
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And see what is explained elsewhere on the saying of our Sages, of blessed memory, “‘And the
Netzach’: this is Yerushalayim” (chapter 9 of Berachos, folio 58, end of side a). And Yerushalayim
means yirah shalem (complete awe): “the awe of Havayah is his treasure.” It is drawn from the lev-
el of Netzach.

He also cites the Talmud: “and the Netzach” in the verse is Yerushalayim. Yerushalayim is read as yirah
shalem, “complete awe,” “the awe of Havayah is his treasure,” and this complete awe is drawn from
Netzach.
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This is also [the meaning of] what is said in Shir HaShirim Rabbah, near its end, on the verse “If she

is awall”: “If he stands his words firm like awall,” etc.;

The Midrash applies “If she is a wall, we will build upon her a turret of silver” to Avraham: if he stands his
words firm like a wall, G-d will build him up. Firmness like a wall is the quality of Netzach.
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that is, along the lines of the level of “And also the Netzach of Israel will not lie.” “We will build

upon her”: this is the building of Yerushalayim, yirah shalem (complete awe).

The Alter Rebbe links that firmness with “the Netzach of Israel will not lie.” “We will build upon her” is the

building of Yerushalayim, read as yirah shalem, complete awe, which is drawn from Netzach.
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And see what is written in the discourse beginning “And all your children,” on the matter of “your
builders.” And the meaning of “And all your children shall be taught of Havayah” is: through cir-
cumcision, as is written [in the Zohar,] Parshas Emor, folio 91b. And this is because “where there is
mal, there is Netzach,” as mentioned above, so that there be “I am awall.”
The Sages read “all your children (banayich)” as “your builders (bonayich).” The Zohar explains “all your
children shall be taught of Havayah” as those who have entered the covenant of circumcision: through mal

comes Netzach, the firmness of “I am a wall.” In Likkutei Torah, Re’eh, the Alter Rebbe explains that the
“builders” are those who take on the yoke of Torah, which builds Yerushalayim, yirah shalem.
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And through this there will be the level of “your builders,” which is the matter of “We will build
upon her.” And see what is written in the discourse beginning “To My mare among the chariots,” in
Shir HaShirim, on the matter of “For I said: The world shall be built with kindness.”

Through this firmness Israel become “builders,” the “We will build upon her” of the verse. In the discourse
“To My mare” the Alter Rebbe reads “The world shall be built with kindness”: G-d’s kindness itself is “built,”
drawn anew, through Israel’s arousal from below, “For I said.”

SECTION 5 - 112-15

The whole world is His
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Through this will be understood what is found in the Midrash, Bereishis Rabbah, chapter 11: a cer-
tain heretic (min) asked Rabbi Akiva, “If it is as you say, that the Holy One, blessed be He, honors
the Shabbos,

The Midrash tells that a heretic challenged Rabbi Akiva (in Bereishis Rabbah he is the wicked Turnusrufus):
if G-d truly honors Shabbos, why does He keep the world running on it?
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let Him not make the winds blow on it; let Him not bring down rain on it; let Him not make grass
grow on it.” And he answered him with a parable from eruv and carrying: in a single domain no

eruv is needed for carrying; so, too, the whole world is His, etc.

Why does He send winds and rain and make grass grow on Shabbos? Rabbi Akiva answered with the laws of
eruv: where one person alone owns a courtyard, he may carry in it without an eruv. The whole world is G-d’s

single domain, so the world’s continuing activity is like carrying within one’s own domain.
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(And see more about this in Shemos Rabbah, Parshas Mishpatim, chapter 30.) At first glance this is
not understood, for all the other categories of labor do not depend on the distinction of domains at

all, such as sowing, etc.

The Alter Rebbe also refers to Shemos Rabbah for this. The answer seems puzzling, however: it explains only
why carrying from one domain to another does not apply to G-d, while other labors, such as sowing, have
nothing to do with domains.
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But according to the above it will be understood: the main purpose of the labors is the refinement
of the 288 sparks that fell in the shattering of the vessels, and raising them from Beriah, Yetzirah

and Asiyah to Atzilus, as mentioned above.

The answer rests on what was said above: the essence of all labor is the refinement of the fallen sparks and
their elevation from the lower worlds to Atzilus, from one level to another. The next paragraphs show how
this movement between levels is like the movement between domains.
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Now, all the ascents are in the inner dimension of the worlds, as is known regarding the ascent of
Shabbos: for the physicality of the earth has not been refined.

Every ascent of the worlds, such as the ascent on Shabbos, takes place in their inner dimension. The physical

earth itself is not refined on Shabbos; what rises is the spiritual life within it.
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There is ascent only for the spirituality and the life-force within the world, which is not so in the
outer dimension, etc. But we must understand: since it is the inner life-force that ascends, from

where does the outer dimension receive the light to exist at the level of the outer dimension?

Only the inner life-force ascends, not the outer dimension. This raises a question: if the inner life-force rises
away, what sustains the outer, physical dimension meanwhile?
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The explanation is according to what is known: that all the partzufim and supernal lights end in

Atzilus, at the parsa (partition) between Atzilus and Beriah, Yetzirah and Asiyah;

The answer begins from a known Kabbalistic principle: all the partzufim and lights of Atzilus end at the
parsa, the partition that separates Atzilus from the three lower worlds.
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only, they are invested in Beriah, Yetzirah and Asiyah through their investment in Malchus, which
breaks through the masach (screen), etc. But the feet of Adam Kadmon are in Asiyah itself: the bot-
tom of its heel is the head of Asiyah, etc.
Those lights reach Beriah, Yetzirah and Asiyah only by clothing themselves in Malchus, which breaks
through the screen between the worlds. Adam Kadmon is different: its “feet” reach directly into Asiyah, so

that the bottom of its “heel” is the very top of Asiyah. In Likkutei Torah, Masei, the Alter Rebbe explains why:

the will includes everything, even the final deed.
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The explanation of this is that all the partzufim are by way of hishtalshelus (a chain of descent):
Chochmah and Binah, and the emotive attributes, etc.; and there is a difference in the place where

they dwell, as the dwelling of the intellect (mochin) is specifically in the head, etc.

Every partzuf in the chain of descent is ordered like a human form: Chochmah and Binah above, then the
emotive attributes, each with its own “place,” just as the intellect dwells in the head.
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But the level of Adam Kadmon, which is far above the level and bounds of hishtalshelus: before it
everything is equal, “the darkness is as the light.” And see what is written about this in the explana-
tion on the verse “My dove, in the clefts,” regarding the meaning of “For My thoughts are not your
thoughts.”
Adam Kadmon is above this order altogether, so before it there is no higher and lower: “the darkness is as
the light.” In his explanation of “My dove, in the clefts of the rock,” the Alter Rebbe reads “My thoughts are

not your thoughts”: G-d’s primordial thought holds everything at once, so that before it Atzilus and Asiyah
are equal.
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Now, from this is drawn the life-force for the outer dimension of all the worlds, all on one equal
footing; like the skin that surrounds a person’s flesh: there is no difference between the skin sur-
rounding the head and the skin surrounding the foot, for it is all one skin.

From Adam Kadmon comes the life-force of the outer dimension of all the worlds, uniform throughout. The
skin is an example: the skin of the head and the skin of the foot are the same skin.
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There is no difference except in the inner life-force: in the head it is the intellect (mochin), etc.
Therefore the ascent is in the inner dimension (and see what is written at the end of the discourse
beginning “And Moshe said: Eat it today”): the emotive attributes and speech are elevated to be at
the level of Chochmah and Binah.

The difference between head and foot lies only in the inner life within them, the intellect in the head and so
on. So the ascents, as on Shabbos, are in the inner dimension: the attributes and speech rise to the level of
Chochmah and Binah. At the end of the discourse “And Moshe said: Eat it today,” in Torah Ohr, the Alter
Rebbe likewise explains Shabbos as the ascent of the worlds in their inner dimension.
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But in the outer dimension there is no ascent, because it receives from the level that is far above,
which encompasses them all equally (along the lines of what is explained in the discourse begin-
ning “Let them bring royal apparel,” that the coming-into-being of the physical is from the radi-
ance of the sovev kol almin, etc.; see there).

The outer dimension does not ascend, because it receives from a level far above, which encompasses all the

worlds equally. As the Alter Rebbe explains elsewhere, physical existence itself comes from the radiance of

the sovev kol almin.
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And this is why he answered with the parable of eruv and carrying, “because the whole world is
His”: meaning that ascent from level to level does not apply there, as it does in the inner dimen-
sion, where there are many levels, which are like the parable of the division of domains;

This explains the Midrash: “the whole world is His” means that the outer dimension knows no ascent from
level to level. In the inner dimension there are many levels, and they are like separate domains.
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but at the level of Adam Kadmon, which encompasses them all equally, the whole world is His, and
everything is in one equality before Him: “the darkness is as the light.” (And see what is written
along these lines at the end of the discourse beginning “Until he does not know the difference be-
tween,” etc., on why doing labor is permitted on Purim.)
But from the vantage point of Adam Kadmon, which encompasses all equally, the whole world is one domain,
His, and “the darkness is as the light.” In Torah Ohr the Alter Rebbe explains that rest belongs only within

hishtalshelus, where the levels are like separate domains, and from this why labor is permitted on Purim,

whose joy comes from the level before which all is equal.
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But this is in the outer dimension of Adam Kadmon, the bottom of whose heel is the head of Asiyah,
as mentioned above. As for the revelation of its inner dimension, which is the level of the revela-
tion of the Yesod of Adam Kadmon, on the contrary, the foreskin covers [it], etc., as mentioned
above.

This equality holds for the outer dimension of Adam Kadmon, whose “heel” reaches Asiyah. Its inner dimen-

sion, the revelation of its Yesod, is the opposite: the foreskin conceals it, which is why circumcision is
needed.
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(Something close to this was explained on the matter of “We were slaves to Pharaoh,” who grasps
the nape (oref) of Arich Anpin, where “the darkness is as the light”; but with the revelation of the in-
ner dimension, then “Havayah our G-d brought us out,” etc.;

A similar distinction is drawn on “We were slaves to Pharaoh”: Pharaoh, whose name has the letters of ha-

oref, “the nape,” grasps the nape, the back, of Arich Anpin, where darkness and light are equal. The Exodus
came through the revelation of the inner dimension: “and Havayah our G-d brought us out.”
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and as it is written, “May Havayah make His face shine upon you.” And see what is written at the
end of the discourse beginning “Let them bring royal apparel,” mentioned above, on the differ-
ence between the level of the royal garment and the level of the royal crown, which is the level of
“with the crown with which his mother crowned him” specifically, etc.; and something like this will
be understood here too.)

The priestly blessing, “May Havayah make His face shine upon you,” speaks of the face, the inner dimen-

sion. The Alter Rebbe also recalls his contrast between the “royal garment,” an outer level, and the “royal
crown,” the inner level of “the crown with which his mother crowned him.”
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The harps of seven and eight strings

TR PRIN YD 770 TR Naw noRDn Dow naw amT avnaw ayun 1210 57in Do avn
02197 991 NAXR AIRMWT2 2910 AR 7°PR0 R e o7 PUR N9 2230 B9 1oxDnh mavn:
131 Bry 19 R PR

In light of all the above, the reason that circumcision overrides Shabbos will be understood: all the
Shabbos labor that one does in making a wound, uncovering (periah) and suctioning (metzitzah) is
not considered labor at all relative to the level of Adam Kadmon, which encompasses them all

equally, and “the whole world is His,” etc., as mentioned above.

Now the reason circumcision overrides Shabbos is clear. The acts of circumcision that would otherwise be
Shabbos labor, wounding, periah and metzitzah, are not “labor” at all relative to Adam Kadmon, before
which “the whole world is His.”
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And circumcision is for there to be a revelation of the Yesod of Adam Kadmon, Hadar, the eighth
king: circumcision, which was given on the eighth [day]|; and relative to this revelation all the

labors are nullified. Consider this carefully.

Circumcision reveals the Yesod of Adam Kadmon, Hadar, the eighth king, and so it was given on the eighth
day. Before that revelation every category of labor is nullified.
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Along the lines of the above we can also understand the saying of our Sages, of blessed memory, at
the end of the second chapter of Arachin, folio 13b: “Rabbi Yehudah says: The harp (kinor) of the
Sanctuary had seven strings, as it is said, ‘Fullness (sova) of joys is in Your presence’ (Psalms 16):
do not read sova (fullness) but sheva (seven);

The Talmud records that the harp in the Temple had seven strings, deriving it from “sova (fullness) of joys”
read as “sheva (seven).”
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(and so it is in the Midrash Rabbah, Behaaloscha, chapter 15) and that of the days of Moshiach [has]
eight, as it is said, ‘For the conductor, on the eighth’: on the eighth string.”

The harp of the days of Moshiach will have eight strings, as in “For the conductor, on the eighth”; the same is
found in Bamidbar Rabbah.
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The Maharsha explains there: seven strings, [for] all holy things go by seven, like Shabbos, which is
the seventh, etc.; and to that of the days of Moshiach one level is added, from which freedom is

drawn, etc. (And see on this also in Rabbeinu Bachya, at the beginning of Parshas Naso.)

The Maharsha (Rabbi Shmuel Eidels, the commentator on the Talmud) explains that holiness is ordered in
sevens, like Shabbos, the seventh day, while the harp of Moshiach adds one more level, the source of free-

dom. The Alter Rebbe goes on to explain the seven and the eight differently.
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But according to what was written above, it can be explained [thus|. The meaning of kinor is ex-
plained in the Tikkunei Zohar, at the end of Tikkun 20, in these words: “Kinor: kaf-vav (26), ner
(lamp): the Holy One, blessed be He, who is Havayah, shines in the ner, which is His Shechinah,”
etc. And see the Pardes, the entry “kinor,” and Me’orei Or, letter kaf, section 35.
The Tikkunei Zohar divides kinor (harp) into kaf-vav, 26, the numerical value of Havayah, and ner, a lamp:
Havayah shining in the “lamp,” the Shechinah. The Alter Rebbe builds his reading of the seven- and eight-

stringed harps on this, and points also to the Pardes of Rabbi Moshe Cordovero and to Me’orei Or, a lexicon
of Kabbalistic terms.
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Now, the explanation of the light of the Name Havayah [shining] in the level of a lamp (ner) will be

understood from what is written in Torah Ohr, Parshas Mikeitz,

To explain how Havayah shines in a “lamp,” the Alter Rebbe refers to his discourse in Torah Ohr, Mikeitz.
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on the verse “For You are my lamp, Havayah,” etc.: that is, the level of the Name Havayah shining
in “the lamp of Havayah, the soul of man.”
That discourse is on David’s words “For You are my lamp, Havayah.” The “lamp” is the human soul, as in

“the soul of man is the lamp of Havayah,” and the light of the Name Havayah shines in it.
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And it is explained there, in the interpretation of the end of the verse, “and Havayah illuminates

my darkness,” that there are two Names Havayah, and the cantillation divides between them.

The verse ends “and Havayah illuminates my darkness,” naming Havayah twice, with the cantillation divid-

ing the two Names. They are two levels of Havayah, which the next paragraphs distinguish.
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And this is the difference between the harp of seven strings, which is the drawing-down from the
first Name Havayah into the level of “lamp” and “soul of man,” [and the harp of eight].
The harp of seven strings is the light of the first Name Havayah, drawn into the “lamp,” the soul of man. The

harp of eight, from the other Name, is explained next.
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Therefore it is of seven strings: that is, it shines from the level of the seven attributes in the verse

“Yours, Havayah, are the greatness and the might,” etc.

It has seven strings because this light shines from the seven attributes named in “Yours, Havayah, are the

greatness and the might ...,” the attributes from Chesed to Malchus.
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And see Zohar I, end of Parshas Mikeitz, folio 204b.

The Alter Rebbe refers to the end of Parshas Mikeitz in the Zohar (I, 204b), which speaks of seven supernal
levels, “the secret of the completeness of faith,” bound as one with seven levels below them, as in “seven

days and seven days.”
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But in the days of Moshiach, as it is said, “Behold, My servant shall prosper; he shall be exalted and
lifted up,” etc., [light] will shine and be revealed in the level of “lamp” and “soul of man” from the
level of the Name Havayah that is above the order of hishtalshelus, from which is the root of the
drawing-down of the Thirteen Attributes of Mercy, etc.; see there. And of this it is said, “And
Havayah will circumcise your heart,” etc., “and He will bring you,” etc., “and He will do you good
and multiply you more than your fathers,” etc.

In the days of Moshiach, of whom Isaiah says “Behold, My servant shall prosper,” the soul, the “lamp,” will

receive light from the Name Havayah that is above hishtalshelus, the source of the Thirteen Attributes of

Mercy. To this he applies “And Havayah will circumcise your heart,” together with “He will bring you” to the

Land and “He will do you good and multiply you more than your fathers”: a circumcision of the heart from
above, in the future.
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Therefore there will be a harp of eight strings: the revelation will be drawn from above the level of
the seven (zayin) attributes mentioned above, which are what is called “the days of the world (yemei
olam)”; rather, a light will shine from the level of “the days of old (yemei kedem),” etc.

The harp of the days of Moshiach will have eight strings because its light will come from above the seven at-

tributes, the “days of the world,” from the “days of old (kedem),” the level that precedes them, kedem being
the root of Kadmon.
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And see what is written in the discourse beginning “And you shall make a tzitz,” regarding “kodesh
lamed” below and Havayah above. The level of the Name Havayah above is what the arousal from
below does not reach.
On the High Priest’s tzitz, “Holy to Havayah” was written with “kodesh” and the lamed below and the Name
above. In Torah Ohr, Tetzaveh, the Alter Rebbe explains that “kodesh lamed” below is the arousal from be-

low, through Torah and mitzvos, while the Name above is the higher Havayah, which the arousal from below
cannot reach.
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And this is as mentioned above regarding the revelation that comes through circumcision, etc.,
and it was given specifically on the eighth [day]. And of this kind is the harp of eight strings, etc.
And see further on the matter of “For the conductor, on the eighth” in Zohar III, Pinchas, folio
223b.

The eight-stringed harp corresponds to the revelation through circumcision, which was given on the eighth

day. The Alter Rebbe refers to the Zohar on Pinchas, which also interprets “For the conductor, on the
eighth.”
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And its words can be explained together with what is written in the Tikkunei Zohar, Tikkun 20, folio
51, end of side a, which explains “on the eighth” as the joining of the four letters of Havayah with
the four letters of Ado-nai, for He is in Netzach and She is in Hod.
He reads the Zohar together with the Tikkunei Zohar (the Kehot note gives the place as 51b), which explains
“the eighth” as the union of the four letters of Havayah with the four letters of Ado-nai, eight letters in all:
“He,” Havayah, is in Netzach, and “She,” Ado-nai, in Hod, which the Zohar calls the eighth Sefirah. In

Likkutei Torah, Shir HaShirim, the Alter Rebbe applies “He in Netzach and She in Hod” to the Written and
the Oral Torah.
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And along these lines the Megaleh Amukos, Ofan 66, explains “For the conductor, on the eighth” as
referring to the eight days of Chanukah.

The Megaleh Amukos (Rabbi Nosson Nota Shapiro’s Kabbalistic work) similarly connects “on the eighth”
with the eight days of Chanukah.
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But it is possible to say something further about this, along the lines of the saying of our Sages, of
blessed memory, at the end of chapter 3 of Pesachim, on the verse “On that day Havayah will be
One and His Name One”: that it will be read as it is written, etc., which is not so now, etc.; see there.

A further explanation: the Talmud says that in this world G-d’s Name is written Havayah but read Ado-nai,

while in the World to Come it will be read as it is written. This is “On that day Havayah will be One and His
Name One.”
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Now, the written form (kesiv) is in the hidden world, and the read form (kri) is the revealed world
(alma de’isgalya) (as is explained in the explanation on the verse “And the Jews accepted,” at its
end).
The written form (kesiv) belongs to the hidden world, the read form (kri) to the revealed world. In his expla-
nation of “And the Jews accepted,” in Torah Ohr, the Alter Rebbe notes that a word written vekibel, “he ac-

cepted,” is read vekiblu, “they accepted”: at the time of their self-sacrifice they were as one, and afterward
each accepted according to his own grasp.

NPRWT BY I M0 Oy 09V 93000 9P AN0IW 100 RIAPI [rew] PR [xi2b vt 7Y
P NPNIR T 123 2°9aN1nY 071°R7 1970 2RYT 29097 2R3 197 NITNIX 0T ONaw

And in the Time to Come, when it will be read as it is written, the hidden will then be joined with the
revealed. And this is “on the eighth”: that the four letters of Havayah, which are at the level of the
written and the hidden, will shine and be revealed in the four letters of the reading.

When the Name is read as it is written, the hidden will be joined with the revealed. That is “on the eighth”:
the four letters of the Name as written, Havayah, shining within the four letters as read.
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And of this it is said, “Your Teacher will no longer hide Himself,” etc. And this is along the lines of
what is written, “And He called: Havayah, Havayah”: He calls and draws down from the higher
Havayah, which is above the order of hishtalshelus, to the lower Havayah, which is within the order
of hishtalshelus. For the cantillation had divided between them, etc., and now there comes to be a
bond and joining of the two [Names] Havayah, as mentioned above.

Then “your Teacher will no longer hide Himself.” In “And He called: Havayah, Havayah,” the higher

Havayah, above hishtalshelus, is called and drawn into the lower Havayah within it, and the cantillation that
divided the two Names gives way to a bond between them.
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Then it is “on the eighth,” etc., a harp of eight strings, on account of the bond and joining of the
two Names Havayah. From this it follows that it will be read as it is written; and this is “and His

Name One.”

The bond between the two Names is the eight-stringed harp, “on the eighth.” From it follows the Name’s be-
ing read as it is written: “and His Name One.”
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And this is [the meaning of] what is written, “Who will go up for us to heaven?”: that is, [its initial
letters spell] milah, and its final letters [spell] Havayah. In other words, through guarding the sign
of the covenant one draws the level of Havayah down to the end of all levels,

The Tikkunei Zohar notes that the initial letters of “Mi ya’aleh lanu hashamaymah” (“Who will go up for us to
heaven?”) spell milah, and the final letters spell the Name Havayah (yud, hei, vav, hei). Guarding the
covenant of circumcision draws the Name Havayah down to the very lowest level.
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which is what will be in the Time to Come, “[your Teacher] will no longer hide Himself,” etc.: there

will be a revelation of the Name Havayah below too, etc.

This is the future revelation of “your Teacher will no longer hide Himself”: the Name Havayah revealed even
below.

SECTION 7 - 123-28

Summary: Shabbos, the gift and the two vavs
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A summary of the matter. “For the conductor, on the eighth.” Also, the harp of the days of

Moshiach, of eight strings. We must first explain the matter of circumcision overriding Shabbos.

The summary restates the maamar’s two texts, “For the conductor, on the eighth” and the eight-stringed

harp of Moshiach, and begins again from circumcision overriding Shabbos.
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All the elevation of the weekdays is called the arousal from below and the raising of mayin nukvin
from Beriah, Yetzirah and Asiyah; and the main revelation of the arousal from above, called mayin

duchrin, from the level of Atzilus, is drawn down on Shabbos.

Weekday service is the arousal from below, raising mayin nukvin from the three lower worlds; Shabbos is
the arousal from above, the mayin duchrin drawn from Atzilus.
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And this is the matter of the inner court “that faces east,” etc., “and on the day of Shabbos it shall
be opened.” And see what is written about this revelation on Shabbos in the discourse beginning
“And it shall be, from one New Moon to the next.”

Ezekiel’s inner gate, closed the six working days and opened on Shabbos, pictures this Shabbos revelation. It
“faces east (kadim)”: it faces toward the level of “before” (kedem) without being that level itself; in Likkutei
Torah, V’Zos HaBerachah, the Alter Rebbe calls this gate Chochmah itself, which is “before” (kodem) the
work of creation.
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But circumcision is a drawing-down from above Atzilus. That is why thirteen covenants were made

over it, which are the Thirteen Attributes of Mercy, which are above Chochmah, which is Atzilus.

Circumcision is drawn from above Atzilus. Its “thirteen covenants” are the Thirteen Attributes of Mercy,
which stand above Chochmah, which is Atzilus.
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And it is from the level of the Will of all wills, called Adam Kadmon, which is above Chochmah,

called “the beginning” (reishis); whereas the inner court is only “that which faces east (kadim).”

Above Chochmah, “the beginning,” is the Will of all wills, Adam Kadmon, the source of circumcision. The

Shabbos gate only “faces” that level: kadim, “east,” shares its root with kedem and Kadmon.
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And see what is written in the discourse beginning “When Israel put ‘we will do’ first,” and in the

discourse beginning “Six days you shall eat matzos,” regarding “with a strong east (kadim) wind.”

The Alter Rebbe adds two related discourses: on Israel’s putting “we will do” before “we will hear,” and on
“Six days you shall eat matzos,” about the “strong east (kadim) wind” that split the sea. In Likkutei Torah,
Tzav, he explains that wind as drawn from “the Ancient One of the world” (kadmono shel olam), the Infinite
One above all worlds, which turned the sea into dry land.
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And in every soul there must be a revelation from this level. And see what is written in the dis-
course beginning “But Havayah your G-d would not listen to Bilam,” on the matter of the Name
Havayah that is in the soul and what the level of the tip (kotz) of the yud is; and what is written in
the discourse beginning “The matter of the reading of the Shema,” in Parshas Va’eschanan.

This higher level must be revealed in every Jewish soul. In the discourse on G-d’s refusal to listen to Bilam,

the Alter Rebbe explains that the soul’s hidden love, which is above reason, is the “tip of the yud” of the
Name Havayah, pointing up to the Infinite One; he also refers to his discourse on the Shema in Va’eschanan.
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And this is the matter of the arousal from above that is above the arousal from below. And see what
is written in the discourse beginning “Havayah is for me among my helpers,” on the meaning of

“every citizen (ezrach) in Israel.”

Circumcision is the arousal from above that transcends the arousal from below. The Alter Rebbe refers to his
discourse on “Havayah is for me among my helpers,” which reads ezrach, “citizen,” as “what I will make
shine (azri’ach)” within Israel in the Time to Come.
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And this is also the matter of the Mah that is given to him: the root of this drawing-down is from
the Name Mah of Adam Kadmon; and in Me’orei Or, letter mem, section 111: “The lights of Mah

came by way of a gift.”

This is also the “Mah that is given”: the light of circumcision comes from the Name Mah of Adam Kadmon,
which, as Me’orei Or puts it, comes “by way of a gift,” not in response to anything earned.
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The meaning of “gift” is the arousal from above from a level that the arousal from below does not
reach; therefore it comes only by way of a gift. And therefore it was given on the eighth.

A gift comes from a level that no effort from below can reach, so it can come only as a gift. That is why cir-
cumcision was given on the eighth day, beyond the seven.
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For the shattering of the vessels was only in the seven attributes, and this is the arousal from below:
to refine the seven evil attributes; and through this the arousal from above is drawn down on the
seventh day, which is Shabbos.

The shattering of the vessels affected only the seven attributes; refining them is the week’s arousal from be-
low, which the seventh day, Shabbos, answers.
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This is not so with the level of the eighth king, Hadar: this is from a level that is above the arousal
from below of the seven attributes. And see what is written on the meaning of “seven shepherds
and eight princes of men,” at the end of the discourse beginning “Our Rabbis taught: The
Chanukah lamp.”
Hadar, the eighth king, is different: he is above the arousal from below of the seven attributes. In Torah Ohr,
at the end of “Our Rabbis taught: The Chanukah lamp,” the Alter Rebbe explains that the “seven shepherds”

are drawn from the inner dimension and the “eight princes of men” from an outer but higher level, through
which Chanukah’s repair came.
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And this is what they said in the Jerusalem Talmud: “mitzvos” of Shabbos is written full, with two
vavs (in Nehemiah, chapter 9, [verse] 14), to teach you that it is equal to all the mitzvos of the

Torah. And nevertheless circumcision is a higher level.

The Jerusalem Talmud’s teaching shows both sides: Shabbos, with its fully spelled “mitzvos,” equals all the
mitzvos of the Torah, and yet circumcision overrides it, being higher still.
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The matter of the two vavs you will find in Zohar II, Yisro, folio 68a, that they are the level of Moshe
and Yosef; and see there in the Ramaz.

The two vavs are discussed in the Zohar (II, 68a), where Moshe and Yosef together are “two vavs as one”; in
Likkutei Torah, Chukas, the Alter Rebbe explains these as the Yesod of Abba and the Yesod of Z’eir Anpin.
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Also in Parshas Terumah, [folio] 155, regarding the twelve loaves of the showbread, which are two
vavs, as the Mikdash Melech and the Ramaz write there. And see the Pardes, Sha’ar HaOsiyos, on
the letter vav, and Me’orei Or, at the beginning of the letter vav.

The twelve loaves of the showbread, set in two rows of six, are also two vavs, as the Mikdash Melech and the

Ramaz (Rabbi Moshe Zacuto) write on the Zohar. The Alter Rebbe also refers to the Kabbalistic works Pardes
and Me’orei Or on the letter vav.
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It may be explained that the vav is a drawing-down, the level of “And a river goes out of Eden to wa-
ter.” And the level of one vav is when the source of the drawing-down flows from the level of Binah,
from which is the root of the six attributes, as in “He established the heavens with understanding
(tevunah).”

The letter vav stands for a drawing-down, like the river that “goes out of Eden to water the garden.” A single

vav is a flow whose source is Binah, the root of the six emotive attributes, as in “He established the heavens

with understanding.”
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Therefore in every mitzvah there is vav-hei: a drawing-down, the level of “And a river goes out of
Eden,” as it is written, “And He placed him in the Garden of Eden to work it and to guard it”: “to
work it”: these are the 248 positive commandments.

So the word mitzvah (mem, tzadi, vav, hei) ends with vav-hei, the last two letters of the Name: a flow (vav)

into Malchus (hei). Adam was placed in Eden “to work it,” which the Zohar reads as the 248 positive
commandments.
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But on Shabbos another vav is drawn down, and it is a drawing-down from the mochin of Abba, as
is explained elsewhere on the passage of Zohar III, Emor, folio 100b, on the matter of “at the time

that she receives from the house of Abba,” etc.

On Shabbos a second vav is added: a flow from the mochin of Abba, Chochmah, which is higher than Binah.
The Alter Rebbe refers to his explanation of the Zohar’s words “at the time that she receives from the house
of Abba,” said there of the union that is not on Yom Kippur, when she receives from the house of Imma.
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One can also say that the root of the two vavs is that Abba and Imma draw from the two mazalos,
“Notzer” and “Venakeh,” etc.

Another possibility: the two vavs are rooted in the two mazalos of Arich Anpin (literally “flowings,” two of the
thirteen adornments of the beard), “Notzer” and “Venakeh,” two of the Thirteen Attributes of Mercy, from
which Abba and Imma draw.
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Nevertheless circumcision overrides Shabbos, because it is a drawing-down from a level that is

above even Chochmah, as mentioned above.

Even though Shabbos has two vavs, circumcision overrides it, because circumcision draws from a level
above Chochmah, the source of Shabbos’s second vav.
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And the thirteen covenants made over it are the vav [spelled in full], vav-alef-vav: the alef that fills
[the space] within the two vavs is the level of the Supernal Wonder (Pele Elyon), the level of Keser,
which is above the two vavs themselves, as is written in Zohar III, Parshas Acharei, folio 66b.

The “thirteen covenants” are the letter vav spelled out, vav-alef-vav, whose letters add up to thirteen. The

alef between the two vavs is the “Supernal Wonder,” Keser, which is above both vavs; the Zohar (III, 66b)
likewise says that the vav in its letters holds thirteen measures.
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SECTION 8 - 129-34

Summary: Netzach, domains and the two Names
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3. And this is the meaning of “For the conductor (lamnatzei’ach), on the eighth”: “where there is
Netzach, there is mal.” For there are three joints, Chochmah, Chesed and Netzach, and Netzach is
the very last level.

Section 3 of the summary returns to the psalm’s heading: lamnatzei’ach contains the word netzach, and

“where there is Netzach, there is mal.” Of the three “joints” of the right-hand line, Chochmah, Chesed and
Netzach, Netzach is the last.
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And from the level of the Will of all wills the revelation can come only from the level of Netzach, as
is written at the end of the discourse beginning “The voice of my beloved,” on the matter of “leap-
ing over the mountains.”

From the Will of all wills, Adam Kadmon, revelation comes only through its lowest point, Netzach. The Alter

Rebbe refers to his discourse on “The voice of my beloved ... leaping over the mountains.”
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And this is the meaning of “And His feet shall stand,” specifically. And for there to be a revelation

of Netzach there must first be mal; and this is lamnatzei’ach. It also hints that through this, too, the

revelation of all the seven supernal [levels] that are above Netzach, Hod and Yesod is drawn down.
“And His feet shall stand,” said of the future redemption, fits this: the feet, like Netzach, are where the reve-
lation from above comes to rest. The word lamnatzei’ach itself shows the order: its first two letters, lamed

and mem, are the letters of mal, followed by netzach; and mal, seventy, hints that the seven levels above
Netzach, Hod and Yesod are revealed through it as well.

likuteitorah.com/likkutei-torah/tazria/4/ 44

29

30



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4 721 DI 1w 01

79y 0 PN N2 [mxeeno xmin) 0PI DY X°DAT RNPADA RIT AN M 2°T7AR DO nymy nyn
237 90T RPN TR TAwnn ROTw 2°2.awnna

Netzach and metzach (the forehead) are all one. And the forehead is the gulgalta (skull) that covers
the mocha stima’ah (hidden brain), the level of “Be silent; so it arose in thought,” which is the pri-
mordial thought, the Will of all wills.

Netzach and metzach (forehead) differ by one letter and are “all one.” The forehead covers the hidden brain,

the level of the primordial thought, the Will of all wills, with which G-d answered Moshe, “Be silent; so it
arose in My thought.”
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And see what is written in the discourse beginning “And you shall make a tzitz.” Also, Netzach is
drawn from greatness (gedulah), the level of “and His greatness is unsearchable.”

The Alter Rebbe refers to his discourse on the tzitz, which was worn on the forehead. Netzach also draws

from gedulah, greatness, as explained above: “His greatness is unsearchable.”
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4. And this is what is said in the Midrash Rabbah, Bereishis, chapter 11, [and] Mishpatim, chapter
30: the parable from eruv and carrying, that in a single domain no eruv is needed for carrying; so
too, “the whole world is His.”

Section 4 returns to the Midrash’s parable of eruv: in a single domain no eruv is needed, and “the whole
world is His.”

MNP 95 A0pnY MPYONYT 9702w MY PPN T9YRDY 11°M2n 1IR3 TYDWNNY 11000
557 XA [pe7p o7x] PR NI D7I0Y .NAWAW NIRDIPT N1PRYR T1a3 T PRI ANR RT3
2715 0%7p 1187 A RITY 2 nawnn maa v

The intent is that the flow comes from a level that is above the division of domains in the order of
hishtalshelus, which encompasses all the worlds equally; if so, this is higher than the ascents of the
worlds on Shabbos. And as mentioned above, the level of Adam Kadmon, the Will of all wills, is
higher than Shabbos, which is only “that which faces east (kadim),” as mentioned above.
The point is that the flow comes from a level above all “domains,” which encompasses all the worlds equally
and is higher than the ascents of the worlds on Shabbos; Adam Kadmon, the Will of all wills, is above
Shabbos, which only “faces east (kadim).” In Likkutei Torah, Behar, the Alter Rebbe adds that Shabbos has

more than one level: Adam Kadmon is above the Shabbos of “His work that He made,” while a higher
Shabbos reaches even its inner dimension.
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Therefore circumecision, which is for there to be a revelation from this level, overrides Shabbos: for
all the labors of Shabbos are not considered labor at all relative to the revelation of this level, which

is above the division of domains, etc.

Therefore circumcision, which reveals that level, overrides Shabbos: before it, the labors of Shabbos are not
labor at all.
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5. According to this, one can further explain “on the eighth”: that they are the joining and union of
the four letters of Havayah with the four letters of the Name Ado-nai, which are a sanctuary (he-

ichal) for the Name Havayah.

Section 5 gives another explanation of “the eighth”: the union of the four letters of Havayah with the four let-
ters of Ado-nai. Ado-nai, the Name associated with Malchus, is the “sanctuary” in which Havayah dwells:
Ado-nai and heichal (sanctuary) both add up to 65.
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And this is also the matter of the eight garments of the Kohen Gadol: the four white garments,
which are mercy, drawn from the four letters of the Name Havayah, and the four golden garments,
drawn from the four letters of the Name Ado-nai, etc.

The eight garments of the High Priest show the same pair: four white garments, of mercy, from Havayah,

and four golden garments from Ado-nai.
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For both levels are needed; see what is written in Torah Ohr, Parshas Lech Lecha, on the matter of

“Shield of Avraham,” and see what is written in the explanation on the verse “And all your
children.”

Both levels are needed, the light of Havayah and the “sanctuary” that receives it. In Torah Ohr, Lech Lecha,
the Alter Rebbe explains “Shield of Avraham”: a shield covers, like the sheath of the sun, so that boundless
kindness can be received in measure; he also refers to his explanation of “And all your children.”
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And in the Time to Come there will be a revelation of the actual Name Havayah, as it is written,
“[your Teacher] will no longer hide Himself”; that is, through a revelation from the level that is
above the order of hishtalshelus. That is: there are two Names Havayah, and the cantillation di-
vides between them.

In the Time to Come the Name Havayah itself will be revealed, “your Teacher will no longer hide Himself,”

through a revelation from above hishtalshelus. Now there are two Names Havayah, divided by the
cantillation.
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And in the Time to Come there will be a revelation of the Name Havayah that is above the order of
hishtalshelus, and then “Havayah will be my G-d (Elokim).” And this is “For the conductor, on the
eighth”: the bond and joining of the two Names Havayah.

Then the higher Havayah will be revealed, and “Havayah will be my G-d (Elokim)”: Havayah, which tran-

scends, will be revealed even within Elokim, the Name of G-d as concealed in nature. The bond of the two
Names Havayah is “on the eighth.”
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And this is the matter of the harp of eight strings. And all this is drawn down through circumcision,
which is the removal of the dividing screen, etc. And see what is written in Parshas Lech Lecha, in
the discourse beginning “And the curtain shall divide.”
All this, the eight-stringed harp and the bond of the Names, comes through circumcision, which removes the
“screen” that divides. In Torah Ohr, Lech Lecha (“And the curtain shall divide”), the Alter Rebbe explains

that as the curtain divided off the Holy of Holies, so in man there is a screen over the organ that bestows, and
circumcision reveals what it hid.
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One may further note, regarding the two vavs mentioned above, which are Tiferes and Yesod, from
what is written in the Raaya Mehemna at the beginning of Parshas Tisa, on the verse “The rich shall
not give more”: it is explained that Tiferes is called “rich” because it rises up to Keser. And this is
[the meaning of] “none is rich except in knowledge (daas),” for Tiferes and Daas are all one.

A further note on the two vavs, Tiferes and Yesod: the Raaya Mehemna reads “the rich shall not give more”

as Tiferes, called “rich” because it rises to Keser, as in “none is rich except in knowledge,” Tiferes being one
with Daas.
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“And the poor shall not give less”: this is the Tzaddik, that is, Yesod, which is called “poor (dal).”
And this is the matter of Yosef’s being “an orphan of his mother,” for Binah spreads forth only as
far as Hod, etc. If so, from this is understood the superiority of the mitzvos of Shabbos, [spelled]
with two vavs, etc.

“The poor shall not give less” is Yesod, the Tzaddik, called “poor” because Binah extends only as far as Hod

and does not reach it; so Yosef, who is Yesod, is “an orphan of his mother.” From this the advantage of

Shabbos’s “mitzvos” with two vavs is understood: it includes both Tiferes, which reaches Keser, and Yesod.
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The maamar draws its lesson from Netzach: the stubborn firmness to stand against the evil inclination that

wants a person to sin comes from the greatness and exaltedness of the soul, rooted in the light that encom-

passes all worlds, as with one whose “heart was lifted up in the ways of Havayah.” And by guarding the sign

of the covenant a Jew draws the Name Havayah down to the very lowest level; every soul must have a revela-

tion from this level that is beyond effort.

QUESTIONS FOR DISCUSSION

1.

Why can the holiness of Shabbos spread even into places of kelipah, while the light of circumcision can be
hidden by the foreskin?

. How can a revelation be greater precisely because human effort cannot reach it, and why must it still

come only after a Shabbos has passed over the child?

. In what sense is Netzach, the last stage of giving, rooted in a level above the order of hishtalshelus, and

how does this show itself in a person’s stand against the evil inclination?

How does the parable of eruv and carrying explain why the acts of circumcision are not considered labor
on Shabbos?

. What distinguishes the harp of seven strings from the harp of eight, and what will change when the Name

is “read as it is written”?

likuteitorah.com/likkutei-torah/tazria/4/ 49



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

31 97 nwn 0P

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

G-d tells Moshe the laws of a woman who has given birth;
for a baby boy, “on the eighth day the flesh of his foreskin
shall be circumcised.” This verse of Parshas Tazria is the
starting point of the whole maamar.

Leviticus 12:3°2:27 RIp7
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And in the eighth day the flesh of his foreskin shall be

circumcised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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The note records that this maamar was said in 5567 (1806-
07), on the evidence of the list of maamarim in Sefer
HaMaamarim 5567, note 40.
KEHOT'S NOTE
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The heading of a psalm of David: “For the conductor, on
the sheminis: a psalm of David.” Plainly the sheminis is a
musical instrument, perhaps one of eight strings, or the
eighth tune; the Sages read “the eighth” as circumcision,
given on the eighth day, and later in the maamar (para-
graph 16) the Talmud reads it as the eighth string of the
harp of Moshiach. (context: Steinsaltz Tanakh)

Psalms 12:1°8:2 0°%°1n
7 70t IRy 12Im?

For the Leader; on the Sheminith. A Psalm of David.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,2°0°%n

When David entered the bathhouse and saw himself
standing naked, he said, “Woe is me, that I stand naked
without a mitzvah!” When he remembered the circumci-
sion in his flesh his mind was set at ease, and afterward he
sang “For the conductor, on the eighth,” about the cir-
cumcision given on the eighth day.
Menachot 43b:11x™:2 " ninan
"5 X AR DY T INZY IR rhann n°3% M7 010 YN
NPT 72W°NI WY 797N 10U 11°21 Mxn X932 011y TINYRY
Dy mRnY (X ,2° DO9IN) MRIY VW 7°PY MR RPW KD
1WA FANCIY 19N '757 TITY Mt NPIThwn
Wikisource Talmud Bavli (CC-BY-SA)

likuteitorah.com/likkutei-torah/tazria/4/

The Jerusalem Talmud tells the same story: David entered
the bathhouse, saw himself naked and lamented that he
was bare of mitzvos; when he looked at his circumcision
he began to praise G-d with “For the conductor, on the
eighth: a psalm of David.”

Jerusalem Talmud Berakhot 9:5:21m>72 °n%217> TN
X"
22 Nign TN MY PRY DXV K 72 TR PR 31 0¥ 730
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It was stated 43b) has the formulation that “every man in
Israel is obliged to recite 100 benedictions every day.” In the
Yerushalmi and the Tosephta, not only benedictions are
counted but all religious deeds, and it is asserted that the
number 100 is reached automatically. in the name of Rebbi
Meir: There is no one in Israel who does not perform 100
commandments every day. He recites the Shema‘ and bene-
dictions before and after, eats his bread and recitesbenedic-
tions before and after, prays 18 benedictions three times
and then ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 3

6
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Derech Mitzvosecha sharpens this question, as the note
quotes it: “And what would it matter to him had it been
given on the seventh, since the main point of his song is
the covenant that He sealed in our flesh, as is known.”
KEHOT'S NOTE
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The verse commanding circumcision on the eighth day,
which the Sages read as applying even on Shabbos.
Leviticus 12:3°3:27 Xp"
:in?7y 12 Hine ornwn o
And in the eighth day the flesh of his foreskin shall be

circumcised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara cites “And on the eighth day the flesh of his

foreskin shall be circumcised” and adds, “and even on
Shabbos”: the source of the rule that circumcision on its
proper day overrides Shabbos.
Shabbat 132a:1-2°3-°X:X 27%p naw
:RIP WRT YK 2I7T KRYY 270 KX L7703 Aant 12y OX 12Y
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Closing the account of creation: “And G-d blessed the sev-

enth day and sanctified it, for on it He rested from all His
work.” The maamar goes on to explain what this rest is.

Genesis 2:3°3:2 N"wX12
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And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 MPwRI3
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 4
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Moshe proclaims to Israel: “Hear, O Israel, Havayah is our
G-d, Havayah is One. And you shall love Havayah your
G-d with all your heart.” The Alter Rebbe alludes to the
Shema: the food’s life-force becomes part of a person’s ac-
ceptance of G-d’s oneness and his love of G-d.

Deuteronomy 6:4-51-"7:1 0°127
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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The Mishnah’s list of the thirty-nine primary labors for-

bidden on Shabbos includes “one who weaves two
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“And the heavens and the earth and all their host were
completed (vaychulu).” Plainly they were finished; the
maamar reads vaychulu as “included” (nichlelu) in the su-
pernal delight, and, with the Midrash, as longing.
Genesis 2:1°X:’2 N°wWR12
[OR2¥722) PIRM OO0 920
And the heaven and the earth were finished, and all the host

of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoRWH AWNRD °2 27y 7IN°22

There the Alter Rebbe explains that Atzilus is the World of
Tikkun, already rectified so that its lights and vessels are
one, while Beriah, Yetzirah and Asiyah come from the
shattering of the vessels of Tohu; therefore wholehearted
service is needed to draw a new light from above into
them, until Beriah is included in Atzilus itself.
KEHOT'S NOTE
.2,AR"MN

From Isaiah’s closing prophecy: “For as the new heavens
and the new earth that I am making stand before Me, says
Havayah, so shall your seed and your name stand.” The
Alter Rebbe refers to his explanation of this verse in Torah
Ohr.

Isaiah 66:22275:170 171°yw°

197 DAY MY I MUK YT YINT DWINT DR WK *3
DY) DY TAY? 12 770N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WD YWD PIIN PUTR

Shlomo contrasts the two: “The righteous man eats to sat-
isfy his soul, but the belly of the wicked shall want.”
Plainly, the righteous eats what he needs while the wicked
is never sated; the maamar, following its source in Torah
Ohr, takes the righteous man’s eating as Shabbos eating,
which draws from above. (context: Steinsaltz Tanakh)

Proverbs 13:257175:3 "own
707 D°YY 1021 W01 ¥IwH PR poTX

The righteous eateth to the satisfying of his desire; But the
belly of the wicked shall want.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse distinguishes two kinds of eating: weekday
eating refines the food, taking from it what the kelipah
holds (“the belly of the wicked shall want”), while Shabbos
eating is a drawing-down from above, “to satisfy his soul,”
from the food as it is in its root before it fell in the shatter-
ing of the vessels, with no refinement at all.
KEHOT'S NOTE
2,0 R™MN

WA MPs NwS Hom

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN ,978 972712 IR

WA Mvs Y vom

The Midrash reads “Vaychulu” (Genesis 2:1) as an expres-
sion of longing, citing “My soul yearns, and even is con-
sumed (kalsah).” The Kehot note points here for reading
vaychal as kelos hanefesh.

Bamidbar Rabbah 10:1°x: 7127 72722

*yoawn 1 AOPYR Pom

Closing the account of creation: “And G-d completed on
the seventh day His work that He had done, and He rested
on the seventh day.” Plainly vaychal means He finished;
the maamar reads it as kelos hanefesh, a longing out of
delight.
Genesis 2:2’2:2 N°wR12
*Y°2Wa 0P Nawn Ny WK INIRPH Y awn oiva oophr B0
7YY WK IAIKR02n
And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work
which He had made.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,2 N°wRI2

vy nuY "n
“One who toiled on Erev Shabbos will eat on Shabbos; one
who did not toil on Erev Shabbos, from where will he eat
on Shabbos?” The Alter Rebbe applies it to Shabbos as the
arousal from above that answers the week’s labor.
Avodah Zarah 3a:10:X °3 771 1712y
17?2 MR LMY WX 1P JIR 0PIy P 3137 DY 1nN
,N3%32 DOR° NaY 27y3 MY o1 109IYaY 00IY (RIT 9IN2 BTN
MR 12 7D 2Y AR XYY 2N2W3 PIRY 1270 NIY 27¥32 N XY n
ANIX 1YY 107 Ay 12101 77 U PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

KLY
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In that discourse the Alter Rebbe explains that each mitz-
vah draws its own particular delight, while their root is the
“source of delights” above every particular pleasure.
KEHOT'S NOTE
X ,215wa nmph

nawn Qs 1nan so IR

After some of the people went out to gather manna on
Shabbos, Moshe tells them: “See that Havayah has given
you the Shabbos; therefore on the sixth day He gives you
bread for two days.” In his discourse on this verse the
Alter Rebbe reads “given you” to mean that Shabbos is
given in the measure of the week’s work.

Exodus 16:291972:1"b mnw

Doni> oY "WEI 02 027 1N NI 197°Y Nawd 037 103’73 N7

YWD 0972 Inpnn YR RZ*OR PANA WK 12V

See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY WK 93 NX D7PPR RN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A% K PwRI2

TRM 27V 7MWY IWR 5 NN DPOR R
At the end of the sixth day: “And G-d saw all that He had

made, and behold, it was very good.” Read here as: cre-
ation was very fitting in G-d’s eyes, and so it could be gath-
ered into the Shabbos delight. (Kehot: Genesis 1:33)
Genesis 1:318”2X NPwx12
0i° 9277 27717 TRR 230TmIm vy 1!??_{"?;'11?5 D’I?"?tj R
Bl
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawias3

“For on it He rested from all His work.” Explained here by
the image of a person who stops working and whose mind
returns to itself.
Genesis 2:3°3:’2 N°wR12
in;N'??;'b'Bp NaY 92 %3 IR TR CYRawi 0PTNR D’p"7§ T2
:Niy? 0°p%K X12-WK
And G-d blessed the seventh day, and hallowed it; because
that in it He rested from all His work which G-d in creating
had made.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Genesis 36:32; the passage is shown
below.
Genesis 36:32272:7"% nowr12
:712737 177y O 1iY2712 Y2 DiTRD Toan
And Bela the son of Beor reigned in Edom; and the name of
his city was Dinhabah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
.02-29 %% nPwR12
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The Torah lists the kings who reigned in Edom before any
king reigned over Israel: of each of the first seven it says
“and he died,” while of the eighth, Hadar, it records no
death (verse 39). In Kabbalah the dying kings are the shat-
tered vessels of Tohu, and Hadar is the root of tikkun.

Genesis 36:37-391”2-1"2:1"% n"wr12
Tom7 PIRY N7 1730 Mamn PIRY AR Tonn nvnt nnn
973 MR Toun 79223713 130 PY3 nen 21293712 10 2y2 vonn
1201 % N2 TURTn2 '?NJD’-'I?.‘! mT{iX DTZN ye 0y DTZN
And Samlah died, and Shaul of Rehoboth by the River
reigned in his stead. And Shaul died, and Baal-hanan the
son of Achbor reigned in his stead. And Baal-hanan the son
of Achbor died, and Hadar reigned in his stead; and the
name of the city was Pau; and his wife’s name was
Mehetabel, the daughter of Matred, the daughter of Me-
zahab.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PUNRT RN RIW 7N
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.7-270 1P°NN YW 1Y IRT

R%1R . . NAsNR

The Kehot note refers to a note by the Rebbe Rashab on
these words, printed in the additions (Hosafos) earlier in
this volume, 18c.

KEHOT’'S NOTE

MY 1772 K272 .97 27WR IR P2 NAYT A ,0° N1aoina 5oy X

.30y VYN — R

7%y N>
In Patach Eliyahu, the opening prayer of the Tikkunei
Zohar: Keser Elyon is Keser Malchus, and “within” it is the
Name Havayah spelled out with alefs (whose value is 45,
Mah), “which is the path of Atzilus.”
Tikkunei Zohar 17a:18-202-11"":X 1> 717171 1PN
SR DPWRIN TR RNR* 1P9Y1 .N199n N PR 0Py N
T1° 97K 1390 . (°9D0 1In XPT RNDPIR K1) Y2ANT XNOPIP 1KY
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N
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That discourse explains that the Patriarchs are Chesed,
Gevurah and Tiferes of Atzilus and asks what their being a
“chariot” means.
KEHOT'S NOTE
X,y R™MN

19151 AT 7IN°22

In the passage the note points to, the Alter Rebbe de-
scribes prayer being raised to its source in Keser, where
there is simple mercy that “bears iniquity” and from
which new letters are drawn, and applies the same to the
mitzvos.
KEHOT'S NOTE
2,2 RN

1997 937 Ry Oman NI

There the Alter Rebbe writes that Adam Kadmon is what is
called “the Will of all wills,” referring back to this maamar
on “For the conductor, on the eighth.” He adds that this is
why, when a yud is written, its upper tip is made first: from
the tip, Keser, which is Adam Kadmon, the body of the
yud, Chochmah and Atzilus, is drawn.
KEHOT'S NOTE
LIPN 7Y 2-RIP7 N7TINDY L2, 7% Oyon B Taph X2

nowy Mnana oo ona

In the psalm of creation the psalmist exclaims: “How
many are Your works, Havayah! You have made them all
with wisdom.” Plainly all creation shows G-d’s wisdom;
the maamar reads it: before Adam Kadmon, Chochmabh it-
self is like “making” (Asiyah), and the two are equal. (con-
text: Steinsaltz Tanakh)

Psalms 104:24773:77p 0°2°1n

IR TN TSP Iy meon2 0p2 N ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n
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The note sends the reader to the Chabad encyclopedia, vol.
4, p. 585, and the sources listed there, on Chochmah and
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Asiyah being equal before G-d.
Tanya, Likkutei Amarim 2:33:°2 01K *01p°2 ;WK1 pon %0
>D7 031 .PPHIN 07192 MNIW N3 ,MPaRT "non 9 ATIM Anan
“PR™IIR MYaPNN 7302 RN K°R? 19727 913731 2PIRT NPap
NYTTAPTIRONT 0932 ,0°27 DUMIERR CTURY L,RITTN2 A0
“PRY 0N DipR2 2IN2W 107 ,NP7ERN TPYn? KD X ,NIUIRT
e Teyn TPYnR? R PR nnnia Rpanm onian Xn-112ni0
NAWNI NYTAPITDN NINN MARY TY NYTRPITIIN NION
... 12ANDY I3 ,77207 193X N7IDI 1Y

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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1971 NI%N2 9217 0219217 U8R 30 17YN 90 Y 1-w”Ipha LK L .2
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LTI U — WY PnpT AWDR (K 7T T80 >y NI PN KT 199K
PPWYD (2 NAWMI (1 97 RIT 27 10 DWW 3 (2 NI Pwyn aonb
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There the Alter Rebbe explains that Chochmah of Atzilus is
the “source of the source,” yet for the Infinite Light to be
drawn into Chochmah, “wisdom comes from nothing”;
this is G-d’s humility.
KEHOT'S NOTE
NL,TPR™MN

R PUYWAY 77D RURW 17V IR12Mm

That passage explains that in the scheme of the worlds as a
whole, Adam Kadmon is called the “Adam of Beriah,”
Akudim, Nekudim or Atik and Arich the “Adam of
Yetzirah,” and Atzilus as a whole the “Adam of Asiyah,”
while the “Atzilus” of the whole scheme is the Infinite

Light itself.

KEHOT'S NOTE
X ,TI% Y0 °D P RN

AND R PURY TR0 RIT MPORR

Rabbi Chaim Vital explains that the five worlds together
form one Name Havayah: the tip of the yud is Adam
Kadmon, the yud is Atzilus, the first hei Beriah, the vav
Yetzirah and the last hei Asiyah.
Sha'arei Kedusha, Part 3 1:6-7"1-"1X 2 pon ,nwi1p »yw
TP IR LM LMY I MY anwa 0t ,mntiy awnn SIRm
(MmIpn 7531 Y 1PN WO U IPN2) DUPNT 9803 1o
o9y “woown ,MPUIRT 091y 1w ,MININS XIPI DONRAT Iwh:
NN PR LRI 09 CwoRnT TR0 09y CYeaan ,aRean
L1MTR DIR] PUR RIT TR DW 11D 00 ,NNAR 770 R Mny
AR RV, TR VRIT ARSI ANWRD R NIRRT
7717 Hw RIp XPR MIR D310 19 7R YT 2170 pURY 9 LTy
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He emanated five worlds, one world being the soul for the
next, and the next world being the soul for the next. These
are: Primordial Man-Adam Kadmon, as mentioned in Sefer
Tikkunim, which in the nomenclature of the Ge’onim is
called, “Exceedingly Brilliant-Tzachtzechoot.” The second is
the world of Emanation-Atzilut. The third is the world of
Creation-Briyah. The fourth is the world of Formation-
Yetzirah. The fifth is the world of Action-Asiyah. These five
worlds are considered as One Being-Havayah Achat-1"1n
nnX. For, the thorn of the letter Yod-(°) 71 is ...

Shaarei Kedusha (Public Domain) « Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)

2P 952 NAMA naw 1o

A manuscript variant: Bukh 4 reads “Therefore Shabbos
applies even outside the Land, in a place of idolaters.” The
note suggests that this explains the printed words “even in
a place where there is ‘this opposite that’,” and that the
wording was perhaps changed out of fear.
KEHOT'S NOTE
oIp©a ™3 PR nama naw '[351” PN Y 2-RIP7 N7IMIRDY 4 a2
amoar Ry (UMDY DIPna” N RNCY oW NTTIRG) Crmioy
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Koheles: “G-d has made this opposite that.” Plainly, good
days and bad days alike come from G-d; in Chassidus the
verse means that for each level of holiness there is a corre-
sponding force of kelipah.

Ecclesiastes 7:147:1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

»wya nPUEN Nwabnn

There the Alter Rebbe explains that the souls of Moshe and
Avraham were from Atzilus, which shone in them openly
below; so Atzilus is present below as well, as Sefer
HaGilgulim, chapter 20, says that there is Atzilus even in
Asiyah, though in our generation it is not revealed.
KEHOT'S NOTE
.[3] .2 ,um 0"a%a2 P”‘?Sﬁ

27D 2°91%A0 1p02 Wrn

The wording of Sefer HaGilgulim, chapter 20, is copied
out in Or HaTorah, Vayikravol. 2, p. 507.
KEHOT'S NOTE
PN Y 2-RIP NTING WS PRy
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There the Tanya writes that the Infinite Light fills even this
lowest world through its investment in the Ten Sefiros of
the four worlds, Atzilus, Beriah, Yetzirah and Asiyah, citing
Etz Chaim and Sefer HaGilgulim, chapter 20.
KEHOT'S NOTE
L17A029°8
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Before his death Yaakov feared that one of his sons was
unworthy, “as with Avraham, from whom Yishmael came
out, and my father Yitzchak, from whom Eisav came out”;
his sons answered with “Hear, O Israel.” The maamar cites
it for kelipos that correspond even to the Patriarchs.
Pesachim 56a:7°t:X 171 0°nos
PPN IDOKIT VR P32 7K 2P KN R 12 1IYRY 20 0T
TIPIY A 1RPRN [P YR ™37 nivde 3py wpsa 037
/PRYRY? A9 RYIW DTIIXD , 2108 *NYR3 W2 02T OO XY 0K
WROR T, PRIE Yuw” 12 1R 1R Y 3mn RIY prY 23X
IO KPX 12273 X T2 70K KPK 7272 PRY DU A8 108 1
09iy? iM13%n 7920 oW 71127 K 133X IPY? N AYY ANiNg

Sy
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There the Alter Rebbe cites “the head of Eisav is in the bo-
som of Yitzchak” to show that the outer forces draw nur-
ture more from the gevuros than from the chasadim.
KEHOT'S NOTE
.2,3R™MN AR L[D] .2,1°m% " N R 3,18 %9270 P”Y?V'I
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In Or HaTorah, Vayikra vol. 2, p. 508, the words “in the
place of the kelipos” read “in the place of idolaters and
kelipos.”
KEHOT'S NOTE
.MID7PPY M5y DIpN3 (PN *Y 0w NYMINI

LXIYS? naw . . 197

At the end of chapter 46 the Alter Rebbe explains that the
light of the holiness of Shabbos and Yom Tov shines even
on the soul of a complete ignoramus, since the coarseness
of the body does not prevent the soul’s union with G-d;
that is why the punishment for labor on Shabbos is the
same for every Jew.
KEHOT'S NOTE
.[2] .3”"nE210 27wWD2 N
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When G-d gives Avraham the covenant of circumcision:
“And G-d said to Avraham: And you shall keep My

likuteitorah.com/likkutei-torah/tazria/4/
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covenant, you and your seed after you throughout their
generations.”

Genesis 17:9°0:1”> n*wx12
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And G-d said unto Abraham: ‘And as for thee, thou shalt

keep My covenant, thou, and thy seed after thee throughout

their generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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G-d to Avraham: “And an uncircumcised male who will not
circumcise the flesh of his foreskin, that soul shall be cut
off from its people”: the punishment of kares.

Genesis 17:1477:1”> n°wR12
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And the uncircumcised male who is not circumcised in the

flesh of his foreskin, that soul shall be cut off from his peo-

ple; he hath broken My covenant.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, surrounded by enemies on every side:
“They surrounded me like bees ... in the Name of Havayah
I will cut them off (amilam).” The word can also mean “I
will crush them,” from the root of rubbing; the maamar
draws on both, cutting and rubbing, for milah. (context:
Steinsaltz Tanakh)

Psalms 118:1237:1p 0°2°11n

:02°MK 3’71 W32 0°%Ip WK 15¥7 0131272 °1120
They compass me about like bees; They are quenched as the
fire of thorns; Verily, in the name of the L-RD I will cut them

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There it is explained that this revelation of Adam Kadmon
is in the self-sacrifice for the sanctification of G-d’s Name
that is present in every Jew.
KEHOT'S NOTE
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A king entered a city and decreed that no guest would see
his face before first seeing the face of the matron; so no of-
fering is brought until a Shabbos has passed over it, “for
there are no seven days without a Shabbos, and no cir-
cumcision without a Shabbos.”

Vayikra Rabbah 27:107:12 1127 Rp™
KEHOT’'S NOTE
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The Raaya Mehemna on Tazria says that the child, like an
offering, waits eight days so that one Shabbos passes over
him, for then he is joined to that Shabbos, the secret of the
holy covenant.

Zohar, Tazria 7:29-11:40°1:X"-1”2:"1 ¥°7tn 7711 790
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The bride, asleep, hears her beloved knocking: “I am
asleep, but my heart is awake; the voice of my beloved
knocks: Open for me, my sister, my beloved.” The Sages
add G-d’s promise, “Open for Me like the eye of a needle,
and [ will open for you,” which the Alter Rebbe explains in
his discourse on this verse.

Song of Songs 5:2°2:"11 0*°Wwi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that in the inner dimension
of the upper worlds the arousal from below must first do
all within its power, from Chochmah down, and only then
is the higher arousal from above revealed, which the
arousal from below does not reach: “Open for Me like the
eye of a needle” is the effort from below, “and I will open
for you like the opening of the Ulam” is the higher light
that answers it.
KEHOT'S NOTE
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“Periah of circumcision was not given to Avraham our fa-
ther,” as it says, “At that time Havayah said to Yehoshua:
Make for yourself sharp knives.”
Yevamot 71b2 X7y nina°
KEHOT'S NOTE
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The command of periah is explained in Or HaTorah,
Shavuos, p. 109.

Yevamot 71ba x”y nina°

KEHOT'S NOTE
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There the Alter Rebbe explains that Avraham drew
G-dliness only inwardly, so the mitzvos were not yet re-
vealed in physical deed; at ninety-nine he was given cir-
cumcision as a gift, in actual deed, so that Yitzchak and
then Yaakov would be born, whose sons would receive the
Torah as mitzvos performed in physical action.
KEHOT'S NOTE
nPR [2137] 777 K2 PIyw 9707 — 217 °Y 2730 MR LT L,R0 RPN IR
.. YT VI 7Y Pwya non® qwnl anw MPPER ROW 7N oW
13 5702 whn Twyna 09 NI%n anna 1P mani can . . R7Ina 1”9
D n”p‘?: YUR1 10 Wan AwyR mIgn Nengen mbanta mmnn 1‘?3?’1
»Ma% 12997 0w 110 Teonn 072 03 X°21 ONN2R ™1 13‘?1 %23 .. ¥y
PRI T TI0 1°1¥2 R9° °2 1127 w722 °¥1 1D 9702 5aK 13 MPRR
,21meaw oTIp 0312 19ann i ophR OwT IRIN NN Y 1IN° DTN
0y
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Havayah'’s first command to Avraham: “And Havayah said
to Avram: Go forth from your land, from your birthplace
and from your father’s house.” It came long before his cir-
cumcision, which the maamar takes as a sign that Atzilus
shone in him even then.

Genesis 12:1°8:2™ n°wr12
PIRDOR IS NPI AATAMM TFIR 7277 DIIOK N NN
IR WR

Now the L-RD said unto Abram: ‘Get thee out of thy country,
and from thy kindred, and from thy father’s house, unto the
land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.N,2° DPWRA2

Rabbi Elazar son of Rabbi Avina: “mitzvos” of Shabbos is
written full, to teach that Shabbos equals all the mitzvos of
the Torah; yet circumcision overrides it, as in the parable

56



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

64

65

66

of two matrons, where the one who steps aside shows that
the other is greater.
Jerusalem Talmud Nedarim 3:9:3°2:°0:3 07971 25217 TInon
N nin %o0n 0vvpn IR R .N3wa 19°DK P07 2nw o
a2 TIMPR .NAWT 1 TIN5 2nwa 0vvpn PR 1 .17ONa AR
NIV ¥ DOINDM DX°AN TR .NIWI DR 09D
DRIRD MIX TY °NOT .2 .TIRAY NixnT B3 13D Y
.N3YT DR 027 102 7 %D IR N1 .nininy cniign qing?
NXY 2°091 1N 1977 K2 °nipana 0°127 °2 397 2°nOT .ooK0
... N7 .0°21032 .TIRM 39970 "Nin2Y
“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographs we ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

nawn Qs 1nan eo N

Moshe to the people who went out for manna on Shabbos:
“See that Havayah has given you the Shabbos.” The Alter
Rebbe refers to his discourse on this verse.

Exodus 16:29v”3:1"t mnw

ooni® on? "Wy 0i*2 027 101 NI 1972y Nawd 037 103 °703 XY
:’y’:rgia jap o} ﬁTﬂ]‘)?;D WX ij”??_i NN (gl 13&:7

See that the L-RD hath given you the sabbath; therefore He

giveth you on the sixth day the bread of two days; abide ye

every man in his place, let no man go out of his place on the

seventh day.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09727 2720 "awn2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
= )

Of Yom Kippur: “It is a Shabbos of complete rest for you,
and you shall afflict your souls.” The Alter Rebbe refers to
his discourse on these words.
Leviticus 23:3227%:373 R1p™
27y2 WIN? AYYna 03 nwoitnR ontay) 0d? X inav nav
:0N2% AW 17977 1790
It shall be unto you a sabbath of solemn rest, and ye shall af-
flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the Sages’ saying that
Shabbos is equal to all the mitzvos: through the mitzvos
the light remains hidden, and on Shabbos it is drawn into
revelation.
KEHOT'S NOTE
2,2 w2 nmph

From the Levites’ prayer recounting G-d’s kindness: “And
Your holy Shabbos You made known to them, and com-
mandments and statutes and Torah You commanded them
through Moshe Your servant.” Here the word mitzvos is
spelled with two vavs.

Nehemiah 9:147>:t 7°1m31

T2 077 IME T1M Dpm hgm 0n? YTIa qUTR N2YthK)
72y YR

and madest known unto them Thy holy sabbath, and didst

command them commandments, and statutes, and a law, by

the hand of Moses Thy servant;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Yishmael says: “Great is circumcision, for thirteen
covenants were made over it.”
Mishnah Nedarim 3:1187°:’2 0971 71wn
*PRY 0717 NinR3 210K PRI 0% 01197 M3 CrRY 0ip
MIN PPRY 02997 NINR A0 PR32 M08 072K YN? Mm
ninpa pi? % 17303 PRIV .ninpa 13im niva opiv oRwe?
.0°723%7 M3 0% 1M 1T MAN3 CPRY AP Pyniv or AN 10im
0o P13 MO DX 2192 A 2PN M PRY Dip
,0%137 "2 0 PRI "2 Moy 07k Ml CrRY oiip
- KPR TR 2797 PRY
[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from
them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 8
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the passage shares nothing with the note
KEHOT’'S NOTE
(7,89) P2¥1.2,13 2207 10110 IR U0 WM L(2,107) OMaD Ry Y
2,7 190 Mxn MEn 7172 0] (X ,23) 2’2 0w .0MID AUMT R2an
B ai il X9

m%17an Pnan

In the Raaya Mehemna on Pinchas the Zohar reads lam-
natzei’ach as “there is Netzach” and speaks of “mal with
Netzach”; it adds that mal (70) “has seventy names,” and
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73

74

75

that “on the eighth” means Netzach does not move away
from Hod, the eighth Sefirah.

Zohar, Pinchas 35:189-37:2022"1:1"2-1v”9p:11”2 0M319 ,7mM1 190

NO°BN mawnn v
In Patach Eliyahu: “You are higher than all the high, hid-

den from all the hidden; no thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
mawnn n°% R0 3 By Xnono PRRPY B3 DY ARDY X1 NIR
vy 19 1P PPN WY NRpERT XIT NAaR J595 72 Rovan
JRANRT PRI PRANR RDT PRN0 PARY N2 RATIRD L1700
72 PWPT KT NIRY LKW "33 (XMOONR K1) NN0ONR 110
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 1M
.72 WK DRI 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .2 Amvoan wa (Y]

RIch Rl

The note refers to a later passage of Likkutei Torah, in the
Derushim for Rosh Hashanah, end of 57b, and the sources
noted there, for “Abba hangs upon Chesed and Imma
upon Gevurah.”
KEHOT'S NOTE
P72y K737 RMIX W K7D PONY W YOV L3P 13T 27 m
.[3] .27 27¥0 13 171 T

70N RPN TR NAN

“From the side of Abba hangs the supernal Chesed; from
the side of Imma hangs Gevurah.”

Zohar, Bamidbar 3:27-381”%-175:2 7272 ,77t1 190

Then the last He denotes the west. The south is thus inter-
linked with the east, which constitutes the starting-point of
the sun. Hence we have learnt that it is the side of the Father
to which is attached the supernal Hesed (Mercy), and the
side of the Mother from which depends Geburah (Might).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9
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After the golden calf and the Thirteen Attributes, Moshe
asks: “Let my L-rd go in our midst, for it is a stiff-necked
people, and You shall pardon our iniquity and our sin.”
Plainly he asks G-d to stay with them because, being stiff-
necked, they will need His mercy; the maamar reads the
stiff neck itself as the ground of pardon, a stubbornness
rooted above reason. (context: Steinsaltz Tanakh)

Exodus 34:9'0:7"% mnw
"DY 2 NP2 "3 K3 3TN TPY3 10 NRH KITDX MR
210701 UNRYAT 1131y AT20Y KIT AYITR
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

0,7 mnw

"yon MR 27y 1IN

There the Alter Rebbe explains that Netzach, Hod and
Yesod, the “legs” that hold up the head, are drawn from
Keser, the supernal will revealed in the Oral Torah, which
is why redemption comes through “the supreme G-d”; he
refers back to this maamar on “For the conductor, on the
eighth” for the matter of Netzach, and adds that Netzach is
a branch of Chesed.
KEHOT'S NOTE
7,3 °y0n 8 Tap®

AN2NI R”R

There the Alter Rebbe explains that kindness that comes
from greatness belongs to the Infinite One alone, “whose
greatness is unsearchable”; created beings, who are truly
as nothing before Him, cannot have the trait of greatness,
and so in holiness there is self-nullification, the opposite

of greatness.

KEHOT'S NOTE
.19°y 17070 1710 0A X .7 ,1° 2Py D NP XA

’1 95772 12% 12w

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,10 3-0om1 12T

Said of King Yehoshafat of Yehudah: “His heart was lifted
up in the ways of Havayah, and he also removed the high
places and the Asherah trees from Yehudah.” Plainly he
grew bold in G-d’s ways; the maamar takes it as the soul’s
holy greatness, which stands firm against the evil inclina-
tion. (context: Steinsaltz Tanakh)

II Chronicles 17:67:1”> 2 011 *127

ST DWRT-NRY NINAT-NK %07 TIYY 7 99772 927 Aam)
And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out

of Judah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5173039 %
Moshe to Israel: “For which is a great nation that has G-d
so near to it, as Havayah our G-d is whenever we call upon
Him?”
Deuteronomy 4:7°1:7 0°727
1RIP7222 APRYR D YRR 0°37p DORPR PR PiTa van oD
PR

For what great nation is there, that hath G-d so nigh unto
them, as the L-RD our G-d is whensoever we call upon Him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
1,70%27

D172 AR YN

G-d’s promise to Avraham: “And I will make you a great
nation.”

Genesis 12:2°2:27 n°wx12

And I will make of thee a great nation, and I will bless thee,
and make thy name great; and be thou a blessing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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D173 AP YN

Avraham objected that seventy nations had already come
from Noach; G-d answered that from him He would raise
“that nation of which it is written, ‘For which is a great na-
tion.’” (Kehot: Bereshit Rabbah 39:14)
Bereshit Rabbah 39:11x:10”% 127 n>wr12
12 MR MR DOYAW DAY KD MIM) 12 ANR V91T 0D qwyR”
ToRYR CIR L7913 N3 %1 097 (1,7 0°137) 12 1IN0 AMIR MK
PIWYRY” KPR IRD 2°N5 PR OTOWRY JINR 19972 %37 9K 7
271 07710 92 719 227 .13271 79 DR AwT 02 IR T CARen
2515 M372 YR M1 WP 19MR KIAR 92 R0 9377 71772 RAR
77w 9% R*°M 737 MR MR YIIRY MAR WO 17w 17w XD
RS DR NDYRM 9271 UMD Nbynn :0MaT Iwbwh nnnan
oo - 119271 779D NBYMN .OWT DR NLYHMY
“I will make you a great nation, I will bless you
[vaavarekhekha], I will render your name great, and you
shall be a blessing” (Genesis 12:2). “I will make you a great
nation” - he said to Him: ‘Did you not [already] produce sev-
enty nations from Noah?’ He said to him: ‘That nation in
whose regard it is written: “For who is a great nation [to
whom G-d is so close]?” (Deuteronomy 4:7), I will produce
from you.’ Rabbi Berekhya said: “I will give you” and “I will
place you” ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

9% 27 mana wrns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L%
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David’s psalm of praise (Ashrei): “Great is Havayah and
very much praised, and His greatness is unsearchable.”
Applied here to the sovev kol almin, the root of the souls.

Psalms 145:3°3:7"np 0°%°1n
2P0 PR NPT TR PPIm v T
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.w”p no72
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Yehoshua’s plea after the defeat at Ai: when the Canaanites
hear of it they will surround us and cut off our name from
the earth, “and what will You do for Your great Name?”

Joshua 7:9'v:1 ywim

"2 DK AP APY 1203 YIS "2 ¥ 30 W
(24130 AT MpyRTI IR

For when the Canaanites and all the inhabitants of the land

hear of it, they will compass us round, and cut off our name

from the earth; and what wilt Thou do for Thy great name?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%A N0 ARTAn o R

David blesses G-d before the whole assembly: “Yours,
Havayah, are the greatness, the might, the beauty, the vic-
tory (netzach) and the splendor.” Netzach follows great-
ness in the list.

I Chronicles 29:11x:1”3 X 0°2°71 °127

IR DUw3 9373 THM M33M NIREAM MM 1T 1 7Y
wX? 937 Kipamam naend 1 A7

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN 21 an

Shmuel tells Shaul, after Amalek, that the decision to take
the kingdom from him stands: “And also the Netzach of
Israel will not lie or relent, for He is not a man, that He
should relent.” Plainly Netzach is a name of G-d, the
Eternal One of Israel; the maamar reads it also as the
Sefirah Netzach, rooted in the level that is “not a man.”
(context: Steinsaltz Tanakh)

I Samuel 15:29173:7°0 R PRnw
:0N377 X3 07X K2 22 On22 K21 19w K2 DRI nw1 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Idra Rabba the twenty-four courts in the “forehead
of the Will of wills” are all called netzach. The Zohar reads
“for He is not a man” of the Netzach revealed in that fore-
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head, where no face is revealed and so it is not called

“ ”

man.

Zohar, Idra Rabba 28:199-29:209x27 XJ7IX71 ,377 7890
g Rol RO !

21 NP2 WwURD . . 13°ma NI NI 0T RD 0D

There the Alter Rebbe explains that the “form of man”
above is the Sefiros in their three lines, whereas Keser is
above division and hishtalshelus, so of it is said “for He is
not a man”; the forehead, the vessel for revealing the will,
is therefore above the level of “man,” just as in a person
the face proper begins from the nose down.
KEHOT'S NOTE
3,30 wUnw NP IR

92 7y vopT M

There the Alter Rebbe cites the Idra Rabba, 136b, on “for
He is not a man”: “man” (adam) is the revealed side of
Z’eir Anpin, while its inner core is Atika itself, and the of-
fering “to Havayah” reaches that inner level.
KEHOT'S NOTE
.2,29 N°WRI2 N”MIR2 PNyl 11'([7‘?;'! 2 L,ARPN D 5995 1R

93 ’5°D 7NN M

This Midrash is quoted in Or HaTorah, Beshalach, p. 675.
KEHOT'S NOTE
ayancy m5wa ' N7 RN

94 | In a baraita in Rabbi Akiva’s name expounding “Yours,
Havayah, is the greatness ...”: “And the Netzach: this is
Yerushalayim.”

Berakhot 58a:171:X 1”1 n1572
02 YR it — PRPTAI N 97 XIPY 22T AR RIA ROINRI
TR 1A% it — *NIRERTY” .Ni7i02 N3 it — AT A
W'[P?JEI nait— ”'ﬁ:‘lﬂ]” .D?'_?[ﬂ'ﬂ? it —rn2ay
In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

95 AR T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N%,103 R-0°1°11 9727
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Isaiah to Zion, before the enemy’s downfall: faith, salva-
tion, wisdom and knowledge will be her strength, and “the
awe of Havayah is his treasure.” Applied here to

likuteitorah.com/likkutei-torah/tazria/4/
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Yerushalayim as yirah shalem, complete awe. (context:
Steinsaltz Tanakh)

Isaiah 33:6M:32 vy

:ﬁ'lgﬁR R0 NRT? NYTI Nnan D'SHW? '[Q'T'l 20y DIANR 12
And the stability of thy times shall be a hoard of salvation—
wisdom and knowledge, And the fear of the L-RD which is

His treasure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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97 | “If she is a wall”: this is Avraham. The Holy One said: if he
stands his words firm like a wall, “we will build upon her a
turret of silver”: We will save him and build him up in the
world.

Shir HaShirim Rabbah 8:9:1°X:’v:’n1 7127 0°7°wi 1w
anK 07728 71 LR7T Ain OX ,A0D NP 707y 1321 KR i OX
NPV %Y 7321 ,ANIND 00127 RIT TRYD OX KT N2 WD
DX ,1IR M7 779y 7183 K> NPT OXY .01V INIR 73231 137723 703
T R IR WP 707y 731,077 ivyn Putum nivenn Xin o7
YT XPX 12Y DN PR 12 LNOX AYY? XPX nppnn AXK
,IDAN 2R :RIT P2 WITRD "3D? DIAR MWK L, IR LNOR
<2 PIRY,NTPTIRD YT ,TRIND D°230 DURYR THYR
“If she is a wall, we will build upon her a silver turret; and if
she is a door, we will affix upon her a cedar panel. I am a
wall, and my breasts are like towers; then I was in his eyes as
one who finds peace” (Song of Songs 8:9-10). “If she is a
wall, we will build upon her a silver turret”; “if she is a wall”
- this is Abraham. The Holy One blessed be He said: If he

stands firm in his convictions like a ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Her brothers speak of their young sister: “If she is a wall,
we will build upon her a turret of silver; if she is a door, we

”

will enclose her with cedar boards.” Plainly, if she is

chaste and firm like a wall, they will adorn her; the
Midrash applies the “wall” to Avraham standing firm in
his words. (context: Steinsaltz Tanakh)
Song of Songs 8:9°v:’1 0> W
M %Y M3 KON NPTOXY NP2 NV Y M3 X7 AminToN
TN
If she be awall, We will build upon her a turret of silver; And
if she be a door, We will enclose her with boards of cedar.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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That discourse explains the Sages’ “do not read banayich
(your children) but bonayich (your builders)”: “your chil-
dren” is the love that comes from contemplation, while
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“your builders” is the yoke of Torah, which draws from
Chochmah itself and builds Yerushalayim, yirah shalem;
on this page it adds that one cannot reach the level of
“builders” without first being “all your children.”
KEHOT'S NOTE
X ,9 R nmpo

TR TP B

Isaiah consoles Zion: “And all your children shall be
taught of Havayah, and great shall be the peace of your
children.” The Sages read banayich (your children) as
bonayich (your builders), the reading this paragraph
builds on.

Isaiah 54:133: 771 1°yw°
27722 09W 377 °0 P77 7712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abba cites “And all your children shall be taught of
Havayah”: they and no others; the passage goes on to
speak of one who has not been circumcised and has not
entered the covenant.

Zohar, Emor 15:54-17:63370:1"°-771:1"1 711K ,7i117 190

R. Hiya said: ‘Israel from the eighth day cleave to G-d and
are impressed with His name and become His, but the other
peoples do not cleave to Him nor conform to His rules, and
they remove from themselves the holy impress until they
cleave to the other side which is not holy. When G-d came to
give the Law to Israel, before doing so He summoned the
children of Esau and said to them: Do you desire to accept
the Law?1v. T. B. Abodah Zara, 2b. At that moment ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The sister answers her brothers: “I am a wall, and my
breasts are like towers.”

Song of Songs 8:10:’11 0°7°w1 W
;0990 NRZIND 1°3°Y3 N7 1R NIDTIRD *TYY TRin IR
I am awall, And my breasts like the towers thereof; Then was

Iin his eyes As one that found peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe reads “For I said: The world shall be
built with kindness”: the kindness itself is built, brought
into being anew, for in the Infinite One there is no at-
tribute of kindness, and only through many contractions
is His light clothed in Chesed; at first G-d created out of
His own desire for kindness, but now the arousal from
above depends on the arousal from below, “For I said,” the
heart’s turning to G-d.
KEHOT'S NOTE
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The beloved praises his bride: “To My mare among
Pharaoh’s chariots I have likened you, My beloved.” The

Alter Rebbe refers to his discourse on this verse.
Song of Songs 1:9’V’R 0°°wi W
PI2YY TRORT Y19 22972 "NOY?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1712° 701 29y SNARR

The psalmist: “For I said: The world shall be built with
kindness; in the heavens You establish Your faithfulness.”
Plainly, kindness will be built up forever, or the world is
founded on kindness; the discourse “To My mare” reads it
as kindness itself being built through Israel’s service.
(context: Steinsaltz Tanakh)
Psalms 89:3"1:1"0 0°2°1n
:D712 TN 120 DY 1322 707 0PI YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Siddur, 141b, for a discussion of this
Midrash.
KEHOT'S NOTE
0°0°1 Awyw NMI2 777 11 PAD PPN A%R 077 .2 ,RDp MT0 ORI
.AMIn-2"wn

Turnusrufus the wicked asked Rabbi Akiva: “If it is as you
say, that the Holy One honors the Shabbos, let Him not
blow winds on it, bring down rain on it or make grass grow
on it.” Rabbi Akiva answered: two who live in one court-
yard may not carry there without an eruv, but one who
lives alone may carry in the whole courtyard; so with G-d,
since there is no other domain with Him and the whole
world is His.
Bereshit Rabbah 11:5°7:8”> 1127 n*wX12
MR 70°01°7 01 1 AR L,ROPY 37 DR DR YwIT 0101
57R L0 NOnRR 7,70 DPBR AR NR L2 ) 123 A b
NPINARY LR DO RNAWT KA RIW ORM 010 0 12 %9 DR
%W DPR L1772 D97 DID0TIL RAW ORND L1712131 123 1 7R
YT NR IR 9K ,717297 172p0 137 N AR PUR 217207 Tonn
,Nawn mne 9o ohaaR AR 5P 7LD T3 N YR )
DR T2Yn 2IM PPR RAPNK 22 7231 DR RT7 27K ,01 R0 nawa
.o MIN 93 721y KIAW ,07977 171312 NdA

The wicked [governor] Tinneus Rufus asked Rabbi Akiva:
‘How is this day [Shabbat] different from the other days of
the week?’ He said to him: ‘How is this man [Tinneus Rufus]
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different from other men?’ He said: ‘What did I say to you
and what did you say to me?’ He said to him: ‘You said to
me: How is this day different from the other days of the
week, meaning, in what way is Shabbat different from every
day? And I said to you: How is this man different ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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A heretic asked why G-d does not keep Shabbos. The Sages
answered that a person may carry within his own court-
yard on Shabbos, and the upper and lower worlds are all
the courtyard of the Holy One, as it says, “The whole earth
is full of His glory.”
Shemot Rabbah 30:9°v:"% 737 minw
MR 927 K77 %R PIRT DRI DORwT DR RDT (30 7°B7°) 2000 ...
Swn :RI°M 972 01 %37 OWw3A AR °27 MR APYOD 1°MaT AR
01031 11°71 K91 ,N139°R °3 9512 yuIa M 071 1 mnw ,7onb
,712 209 ARR L1910 9y 1712 1Thyen L nwn 1w R RDPX 19100
ONR ,19IN3 DI5TY OTR “NNAM KDY ,190Wn SN IR M1 07190
DOPORM MR D AR IR CNMAY TITD IMKR PInwn Pan
PRIV 77NN DR PNIPN LT 0PN DR PNRI2 ROW TY ORI
..., TOIR 271K 177 LIRK 9RR ORI (1 0Dwn)
Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but
he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

109 1277 19K T7INDY

There the Alter Rebbe asks the same question: the other
thirty-eight primary labors besides carrying do not de-
pend on domains at all, since plowing and sowing are for-
bidden in a private domain as in a public one.
KEHOT’'S NOTE
¥77 W 1NN MnN IRIPT — 68 Y R wMPY LT B RMIN IR
AR D3 X2 — MR Mwan AR NOXPNA 1PV WP P NETINn
M) N75°2 Awpn 191 MR Mwan AR 1PN 19K MoK
7ayna B9 951 KD Y — 2% RPN o ,0w 173a% 1vtan L, (o
MORDM 953 NIpeyR ATIPAT RO RN NORDRw DXy L[y
J10KPM MIaR PO DvRynom mamnw wMwm Moon XM LNaw
1Py Swn 17 ww o 12m eyl (7T otmawy LimemTan
23% P11 KD X7 N2w NORDR MDY RO ARDIAY 710D ,0und aRnm
.[Mun% 078" Naw noxbma o3 X*D (W AR NUD°a3) 17apn
55 %3) MWI? MR IRTT AV 1907 KD 77apn 225w 119on 197
MoK IRWS 03 DIPR NPNN TI0°0 P2 R9ma (1w 1910 oIvn
121K WY ,AIRRIT NORDMM MBYNO XX 1R

likuteitorah.com/likkutei-torah/tazria/4/
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Bereishis Rabbah has Rabbi Akiva, as here; in the parallel
passage of Torah Ohr the answer is attributed to Rabbi
Yehoshua.
KEHOT'S NOTE
NN IINTIR PYI DAY AR LYVI° 9% 37 W R”IN32 .0 7722 770
197y YN BP0 IR LT L,0X XRMIND

PARAGRAPH 13
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The note refers to the Alter Rebbe’s Sefer HaMaamarim
5565 (1804-05), p. 326, on the parsa between Atzilus and
the lower worlds.
KEHOT'S NOTE
B L’HP’531 .07°Y R-970 PRI AN 0Y Y 170pPN 1”0 R
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There the Alter Rebbe writes that, as Etz Chaim explains,
the feet of Adam Kadmon end at the bottom of Asiyah, be-
cause the level of will includes everything, even the com-
ing into being of the final deed.
KEHOT'S NOTE
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Or HaTorah, Vayikra vol. 2, p. 513, refers both to this pas-
sage and to Iggeres HaKodesh 20.
KEHOT'S NOTE
.90 PrIARDY IRDD UMW PN *Y 2-KIP% N7TINRG 1R

PARAGRAPH 14
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David, on G-d’s presence everywhere: “Even darkness is
not dark for You, and the night shines like the day: the
darkness is as the light.” Plainly, nothing is hidden from
G-d; the maamar reads it of the level before which all lev-
els are equal.

Psalms 139:123”’:15”‘7]7 "% mn
:TIRD 12702 1°K? DI"D 1772) Jun U -RS qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe explains “For My thoughts are not
your thoughts”: in a person, thought is “nothing” beside
speech and deed, which act; above, thought is the true be-
ing, from which all comes into existence, seeing all gener-
ations at once.
KEHOT'S NOTE
ALr e nmph
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The beloved calls to his bride hidden among the cliffs:
“My dove, in the clefts of the rock, in the covert of the cliff,
show Me your appearance, let Me hear your voice.” The
Alter Rebbe refers to his explanation of this verse.

Song of Songs 2:1477°:’1 0*°wi1 W

IR TRV 27 T2 TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Isaiah calls the wicked to return, for G-d pardons abun-
dantly: “For My thoughts are not your thoughts, nor are
your ways My ways, says Havayah.” Plainly, G-d does not
hold a grudge as people do; the discourse the maamar
cites reads it of G-d’s thought as the source of all being.
(context: Steinsaltz Tanakh)

Isaiah 55:8'm:17117°yw°
M O3 377 827 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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That discourse, which begins on 65d with the two loaves of
Shabbos, ends (66¢-d) by explaining Shabbos, “for on it
He rested,” as the ascent of the worlds in their inner di-
mension, when they are included in the simple general
power before which above and below are equal; that is
why, by the hidden reading, the two loaves stand side by
side.
KEHOT'S NOTE
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QW ITIPON WwR NN

Moshe to the people on Shabbos: “Eat it today, for today is
a Shabbos to Havayah; today you will not find it in the
field.” The Alter Rebbe refers to his discourse on this
verse.

Exodus 16:257172:1"0 mnw
1732 IRIND X7 0i*7°n? 0ivn nawY=s odn nn‘g;x Y R
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto

the L-RD; to-day ye shall not find it in the field.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah marks these words as coming from the
Maharil, who, as the note explains, was the Alter Rebbe’s
brother.

KEHOT'S NOTE
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As the note quotes it, the coming into being of the physi-
cal, from nothing to something, is from the Infinite Light,
the sovev kol almin, which encompasses all equally; the
passage speaks of the trait of majesty in which G-d clothes
Himself to draw down His kingship, from which the exis-
tence of the physical world derives.
KEHOT'S NOTE
Y2107 172 OPRIND RIT DAY "Rwan w72 PR NIANAY 3,2 RN
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Haman, thinking the king means to honor him, proposes:
“Let them bring royal apparel that the king has worn, and
a horse that the king has ridden, and on whose head a roy-
al crown has been placed.”

Esther 6:8'1: 1nox

q9m0 1YY 27 WK 010 7R0 127WRP WK Mdbn v W0
AWRI2 M19%R N2 1R1 WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers to Or HaTorah, Shemos vol. 8, in the dis-
course beginning “And G-d knew,” for the parable of the
division of domains.
KEHOT'S NOTE
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“The darkness is as the light”: before the level that encom-
passes all, there is no difference between levels.
Psalms 139:1227:0"%p 0°%°1n
:TIRD 170D 1°K° DI 17°2) Jan UKD qUn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There, after explaining the parable of eruv and carrying,
the Alter Rebbe applies it to why labor is permitted on
Purim: when the revelation comes from a higher level, the
prohibition of labor does not apply.
KEHOT'S NOTE
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“A person is obligated to become intoxicated on Purim
until he does not know the difference between ‘cursed is
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Haman’ and ‘blessed is Mordechai.”” The Alter Rebbe
refers to his discourse on these words.
Megillah 7b:7-8'n1-1:2 "1 12°3n
TR I T2 YT KPT 7Y KINDI MI0I7 VLK IO KT 0
.0I02°K .>TT 772 0118 NTIPO AT2Y KL 027 127 29770 M2
MR LTI AR R YD 07 LKL 037 AUNY N3 op
’?D; N? :FIPY? MR L7703 0702 0°R NTIYO 12PN M ON° :FIP'?
-RO%1 WO RAYW) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

127 125571 D972 1Ipa N3 TS 21N

The note locates this explanation of “We were slaves to
Pharaoh” in the Siddur, 294c and on.
KEHOT'S NOTE
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Moshe teaches the answer to a son’s question: “We were
slaves to Pharaoh in Egypt, and Havayah brought us out of
Egypt with a strong hand.”
Deuteronomy 6:21873:"1 0°127
T3 DUIEEN TR DIERR 3197 W 0Ty W27 NI
arin
then thou shalt say unto thy son: ‘We were Pharaoh’s bond-
men in Egypt; and the L-RD brought us out of Egypt with a
mighty hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The blessing Aharon and his sons give Israel: “May
Havayah make His face shine upon you and be gracious to
you.” The “face” is the inner dimension.
Numbers 6:25772:1 7127722
ST TR P19 T W
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The daughters of Zion are called to go out and see King
Shlomo “with the crown with which his mother crowned

likuteitorah.com/likkutei-torah/tazria/4/
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him on the day of his wedding.”
Song of Songs 3:11x7:’) 0*°wi W
D3 X 1PTIRYY MUY TP T7R3 TR M3 APET NS
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Likkutei Sichos notes that this, Shabbos labor not count-
ing as labor relative to Adam Kadmon, applies also with
regard to the outer dimension of Adam Kadmon.
KEHOT'S NOTE
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132 s1Rwn 7n 91
“And Baal Chanan son of Achbor died, and Hadar reigned
in his place”: the eighth king of Edom.

Genesis 36:39177:1"% N°wr12
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And Baal-hanan the son of Achbor died, and Hadar reigned

in his stead; and the name of the city was Pau; and his wife’s

name was Mehetabel, the daughter of Matred, the daughter

of Me-zahab.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash is copied in Or HaTorah, Nach vol. 2, p. 919.
KEHOT’'S NOTE
.LpPNn’y 2-9”1 N”MIR2 PNyl

134 | Rabbi Yehudah: the harp of the Temple had seven strings,
as it says “sova (fullness) of joys,” read as sheva (seven);
that of the days of Moshiach will have eight; and that of the
World to Come, ten.

Arakhin 13b:11-1337°-87:2 ™ "3y

N1 Py rernwn By nEamy” mNiw nIny mwen nin bw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
135 norERwn By nxanb
Read by Rabbi Yehudah as “on the eighth string” of the
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harp of the days of Moshiach.
Psalms 12:1'%:2" 0°%°71n
:TIT? it NPRYa-oy nim?

For the Leader; on the Sheminith. A Psalm of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yahel Or cites the Gemara in Arachin and lists several
places on the theme of seven.

KEHOT’'S NOTE
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The Rebbe notes that the Maharsha’s own words are “one
song (one string) is added, according to what is said, There
is no difference between this world and the days of
Moshiach except subjugation to the kingdoms”: the matter
of freedom; Likkutei Torah adds and explains “from which
freedom is drawn.”
KEHOT'S NOTE
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The note also refers to Or HaTorah, Vayikra vol. 2, p. 430,
for this passage of the Tikkunei Zohar.
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Kinor: kaf-vav (26), ner. The Holy One, blessed be He,
who is Havayah, shines in the ner, which is the Shechinah,
His mitzvah, and rejoices in her.”

Tikkunei Zohar 52a:8-10%-"1:X 2”1 77717 °1pn
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Constantinople, 1740 (CC-BY-NC)

141 | David: “You make known to me the path of life; fullness
(sova) of joys is in Your presence, pleasantness at Your
right hand forever.” Rabbi Yehudah reads sova as sheva,
“seven,” the seven strings of the Temple harp.

Psalms 16:11x8™:1"0 0°5°11n
:M%3 727072 NinYl 7°12°NX Ninel yaw 0°n nIR "1y°Tin
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Thou makest me to know the path of life; In Thy presence is
fulness of joy, In Thy right hand bliss for evermore.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 17
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David’s song of thanks when G-d saved him from all his
enemies: “For You are my lamp, Havayah, and Havayah
illuminates my darkness.” The Name appears twice, divid-
ed by the cantillation.

I Samuel 22:29175:275 1 PR10w

P2V 773’171 277 ARTD
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo: “The soul of man is the lamp of Havayah, search-
ing all the inner chambers.” Plainly, through a person’s
soul G-d sees into his innermost parts; the maamar reads
it of the light of the Name Havayah shining in the soul.
(context: Steinsaltz Tanakh)

Proverbs 20:27173:'3 *5wn
Y2702 wEn 07X NRY1 N )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The soul of man is the lamp of Havayah.”
Proverbs 20:27173:°3 *5wn
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The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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David’s blessing: “Yours, Havayah, are the greatness and
the might and the beauty and the victory and the splendor,
for all in heaven and on earth; Yours, Havayah, is the
kingdom”: read in Kabbalah as the seven attributes from
Chesed to Malchus.
I Chronicles 29:11x:1”3 X 0°2°71 °727
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Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 19
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G-d through Isaiah: “Behold, My servant shall prosper; he
shall be exalted and lifted up and be very high.” The ser-
vant may be one figure or all Israel; Targum Yonasan ap-
plies it to Moshiach. (context: Steinsaltz Tanakh)

Isaiah 52:1327:27171°yw°
STRM A3 RPN 0192 072y 5’_3?;73 hEh
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe: “And Havayah your G-d will bring you to the land
that your fathers possessed ... and He will do you good and
multiply you more than your fathers.”

Deuteronomy 30:5°7:"> 0”127

A2V AW NG PO WS TS PR 7 A2
P NARN

And the L-RD thy G-d will bring thee into the land which thy

fathers possessed, and thou shalt possess it; and He will do

thee good, and multiply thee above thy fathers. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

148 9225 NN N7 P

Moshe foretells the return from exile: “And Havayah your
G-d will circumcise your heart and the heart of your seed,
to love Havayah your G-d with all your heart.” In the future
G-d Himself will remove the covering of the heart. (con-
text: Steinsaltz Tanakh)

Deuteronomy 30:6:"2 0°137

"9 PROK TN M2AX? TN 229NKY 1237°NN TRIN N om
T2 1907 YR30 7237

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,907
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That discourse opens with the Sages’ teaching that on the
tzitz “kodesh lamed” was written below and the Name
above, and explains it: “kodesh lamed” below is the
arousal from below, through Torah and mitzvos, and the
Name above is the arousal from above; there are two
Names Havayah with the cantillation dividing them, and
the higher, above Atzilus, is what the arousal from below
does not reach.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/tazria/4/

31 20 2w 01
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150 o8 Dw
G-d commands Moshe about the High Priest’s garments:
“And you shall make a tzitz of pure gold, and engrave on it,
like the engravings of a seal, Holy to Havayah.” The Alter
Rebbe refers to his discourse on this verse.
Exodus 28:36777:117> n1nw
M2 WP NN MR 1Y NAADY V1Y I 77X YN
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21
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In the Raaya Mehemna on Pinchas: “For the conductor, on
the eighth”: that Netzach should not move away from Hod,
which is the eighth Sefirah.

Zohar, Pinchas 35:189-37:202271:1”2-10”9p:11”2 0M19 7M1 190

152 nornRwn by

“David therefore fashioned an instrument of eight strings
and praised the Holy One with eight, as it says, ‘For the
conductor, on the eighth’”; the passage links this with the
eight letters of the combined Names Havayah and Ado-
nait.
Tikkunei Zohar 51b:10-118»>->:2 8”3 971171 *1pN
T770 R°1An2 H”pr [2wY 1°12°1 R°1PN2 R 1PN KRT P22 TN
.279 17795 1°PP0 LR°MN T 930 1INK RPIANT .Nhwn DY neanb
17795 PPPR0 TN P3Y RN LT7D 1T7IN 1PN LRCIAN PNTPR?
T79° 97R KT wy2 NP‘?D‘[ RI131 N°KY .5nwnT X171 K KT .27
NPw3a PPPOT RIAI NPRY LT 09003 1T AR TR R IR RP
VW STINY PRI TN
Constantinople, 1740 (CC-BY-NC)

153 neRwn By nean®

“For the conductor, on the eighth: what is the eighth? Hod;
and He is Netzach over her.” The Kehot note gives Tikkun
13 as the source of “He is in Netzach and She is in Hod.”

Tikkunei Zohar 28b:21-22275-X”2:2 1”2 771 °13pN

XD DRIW° 031 03 IMNK 79991 ORI 031 KT MBI IRYCAY

IRM NPAwn 2y nxInk Anwn N9OR DY n3In 9nnx oy apee

7 MW M T IRTIN ARPAN LYY A2 7R L0 DR

TIPRY LTI A1 7PN 1102 AT 130 ORT T RT P9 0
.03

Constantinople, 1740 (CC-BY-NC)

154 N”y0 R™17

The note corrects the reference to side b (folio 51b) and
says that this passage of the Tikkunei Zohar is cited in
Yahel Or, p. 31.
KEHOT’'S NOTE
7Y KDY IR DA R L[] 27y
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There the two loaves of Shavuos are Netzach and Hod: the
Written Torah is “He is in Netzach” and the Oral Torah
“She is in Hod”; their waving raises them to the crown
(Keser) above them both, through which the Written Torah
is joined with the Oral.
KEHOT'S NOTE
L[5 7wy 2 ,m0 wrnw pOYY LK LB .2 ,00 AN [1P0]a R

TAN WY TANR 7 500 X170 0%

Zechariah’s prophecy of the end of days: “And Havayah
will be King over all the earth; on that day Havayah will be
One and His Name One.”
Zechariah 14:9'0:7 71>t
ST Y TN T T KIT 0P2 YIRTPRTRY Ton
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12102 DOTI°R Pap) 27V 1INCaa

There the Alter Rebbe explains that a later verse is written
vekibel (“he accepted,” singular) but read vekiblu (“they
accepted”): at the time of the decree, when their self-sacri-
fice was revealed, they were as one; afterward each accept-
ed according to his own grasp and vessels; yet the written
form remains singular.
KEHOT'S NOTE
X% R™MN

T2 TV 190 R

Isaiah foretells that after bread of distress and water of af-
fliction, “your Teacher will no longer hide Himself, and
your eyes shall see your Teacher”: G-d, or Moshiach, will
be seen openly. (context: Steinsaltz Tanakh)

Isaiah 30:20°3:"% 1oyw»

TPy YT TR Ty 27N P o 9 00 3K 037 109
:7°7In7NR NIKA

And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5y

nlak \airal
After the golden calf G-d shows Moshe His glory: “And
Havayah passed before him and called: Havayah,
Havayah, G-d, merciful and gracious,” the opening of the
Thirteen Attributes of Mercy; a paseq stands between the
two Names. Plainly G-d proclaims His Name; the maamar
reads “called” as calling down from the higher Havayah to
the lower.

Exodus 34:61:77% ninw
700727 D%ER 7N 1AM 0N '?8 0 RPN 1’;1.3"?5_7 al 1‘:5731
gaiahy)
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,70 mnw

On “On that day Havayah will be One and His Name One”
the Talmud says that the World to Come is not like this
world: in this world the Name is written with yud-hei and
read with alef-dalet, but in the World to Come it will be
read as it is written.
Pesachim 50a:21x”2:X 1 0°ron
MR 7T TP 230 T — 70PYR mY 1 20nD R KPR O
N7 'ﬁ’; IR 2023 .K7P3 21X ,202] ’JBWJ N5 X1 piRk! !Zﬁ'rf;)fl
D27 7282 738 XN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rish flel]
“On that day Havayah will be One and His Name One.”
Zechariah 14:9'0:7 7710t
ST 0 TR T T N O3 PR30y TRy M
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

maeawn 1 ey on

Moshe: the mitzvah “is not in heaven, that you should say:
Who will go up for us to heaven and bring it to us?” Plainly
the Torah is not out of reach; the Tikkunei Zohar finds in
these words the letters of milah and of the Name.
Deuteronomy 30:122:"% 0°727
ANN YRR 17 I0RY TRMRYT 17T o0 nKY K17 0NYa KD
MIPYN
It is not in heaven, that thou shouldest say: “‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 % 0T

maeaw 1 ey on

The Tikkunei Zohar: the secret of circumcision is in “Who
will go up for us to heaven”: its initial letters are milah,
and its final letters are the Name Havayah.

Tikkunei Zohar 2b:2’2:2°2 971 *1pn

NI ,X7107 n°72 IR ,R22702 '[";751;1 NiR N7 12231 K7 n‘;iy

"N 12PN W2 Lt MY ARy 0 (20 P 0°1aT) T

(v » nw) 2°n37 R KT R 1PPEN 7MY 12°n CDiom
79 T2 197, 7Y NiXkY MM

Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
[3] X ,X?p . ,10.2,710 .2,2 ™0 NnTpn

PARAGRAPH 23
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Glosses on this summary, with variations in wording, ap-
pear in Or HaTorah, Vayikravol. 4, p. 1047.
KEHOT'S NOTE
.0%2°W2Y MIAAT TR °Y T 790 RIP% 07IR2

166 WrInY B 111

The harp of the Temple had seven strings, and that of the
days of Moshiach will have eight.
Arakhin 13b:107:2 3 1°>7y
D237 RIR7 1D 122 KPR ,79392 KDY 212 KD DmiN v KD
TN 527 :R°INT LTI 2272 K77 1°RCAnn K0P 7TIn? 1910y TNy
nimnY yaw» mRIY 100 7RI NYAY DY wIpn DY 191D iR
Y RPR y2i” *1p°n o8 70

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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167 fN2° NAWR 01°21 12 Q97 12127 N°R°0 8N

G-d tells Ezekiel the laws of the future Temple: “The gate
of the inner court that faces east shall be closed the six
working days, and on the day of Shabbos it shall be
opened, and on the day of the New Moon it shall be
opened.”
Ezekiel 46:1°x:1"1 5xpi°
NWY 730 1777 0°7R 73BT NURtIRT 00 PP N 21T MR
:0ND? WINT O3 AN9? NIWD DPI Apynd
Thus saith the L-rd GOD: The gate of the inner court that
looketh toward the east shall be shut the six working days;
but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

168 W2 WINPT M T2

There the Alter Rebbe explains that on Rosh Chodesh
speech receives from Chochmah itself, which is called
“the gate of the inner court that faces east (kadim),” that
is, before (kodem) the work of creation; Chochmah as it is
clothed in the attributes is hidden within them, unlike the
revelation of Chochmah itself, which is far above them.

KEHOT'S NOTE

Y 7-RIP™ N7TIRA P27 1) LN2W3A NAW ST 1PAYA A L,1X 1973 NPt

(IR

169 1WA WIN ST M

Isaiah’s closing prophecy: “And it shall be, from one New
Moon to the next and from one Shabbos to the next, all

likuteitorah.com/likkutei-torah/tazria/4/

31 97 nwn 0P

flesh shall come to bow before Me, says Havayah.” The
Alter Rebbe refers to his discourse on this verse.
Isaiah 66:23375:1°0 1" yw°
ninnway Mp3Py X122 iN2Y3 N2 T W2 wINTR W
i
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 NP2 Y W vy 1nno)

“Great is circumcision, for thirteen covenants were made
over it.”
Mishnah Nedarim 3:118”°:’1 0971 T1wn
LYY A2 AANIY NP7Y TOWR IR TINY 12 YR 031 ..
AN MR 12373 ,INIR PRYNY? 227 .07y 07930 0 03, IRV
R AMTY ,aPon 77373 IR 20 221 .ninma may vhw by
mon1 XPY ,7on 12973 IR n0ap 12 Y *37 .mmna nawn
,I2om P93 IR NN 027 LYY KO 1YY prIsn nwnb i
nyy nivmd YW mPm mRiT niR C30 .0oYMn DY ity
<o 7Y 7Y 0P K171 KD 12728 D772
[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from
them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 24
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“When Israel put ‘we will do’ before ‘we will hear,’ six hun-
dred thousand ministering angels came and tied two
crowns on each Jew.”
Shabbat 88a:7-8’n-"t:X n”n naw
DWW W2 "YRYI? *NYyI” XY WP 1YY3 SXED 221 U1
12 MY DX TR TR P27 LD vaxon PY Kiam
S2KD? IRVAY T2 IYRYI TN TR PRI T30 10X ,07ND
AP0 279D RPN 7272 KT 227 WK 2790 TR0 02TY DR ORI
:2°NJ7T — P2 272 ,7IMRTI — 1PV 272 ap7p 27in2
o TR AN PR 233 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R il
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Moshe on Pesach: “Six days you shall eat matzos, and on That discourse on the Shema (“One” and “You shall love”)

the seventh day is an assembly to Havayah your G-d.” begins from “You are One, but not in number”: each world
and the G-dly soul have ten Sefiros headed by Chochmah,

and above Chochmabh is the will; there is a will that follows

Deuteronomy 16:8°11:1" 0°127
nyyn X2 PRYR M2 N3y Yeawn 031 nixn YIXR 0On° nwY

i reason and a will above it, like a man who stubbornly “will
:n;m?@ not consent and will not listen.” Contemplating G-d’s

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Oneness in the Shema brings love from the innermost lev-
el of the soul.
KEHOT'S NOTE
.X,2° 3NNRY NMpo

174 mty 0vTp M2

At the sea: “And Moshe stretched out his hand over the
sea, and Havayah drove back the sea with a strong east

PARAGRAPH 25

179 MY 9 M TR

ind all night, and made the sea dry land.” . ,
winc af night, and macde fhe sea dty fan There the Alter Rebbe reads ezrach (citizen) as “what I will
Exodus 14:21x872:7 mnw
TOPRTPD MY 0°TR M2 D3ITNN N P 00TPY 17NN nwn v

:D YRIN AT DIINK DY

make shine (azri’ach)” within Israel in the Time to Come:
now the G-dly light rests on them from above, as the en-
compassing sukkah, but does not yet shine within them,
because the body and the animal soul conceal it.

KEHOT'S NOTE

And Moses stretched out his hand over the sea; and the
L-RD caused the sea to go back by a strong east wind all the
. X977y 70PN W70Y .3, XUYRw nMpY
night, and made the sea dry land, and the waters were

divided.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 “Mya°% Mn

In the Hallel psalm of thanks: “Havayah is for me among

175 578 wa1 Yo my helpers, and I shall see [the downfall of| my enemies.”
Or HaTorah, Vayikra vol. 4, p. 1047, refers here to section The Alter Rebbe refers to his discourse on this verse.
2 of the summary. Psalms 118:7°1:17°p 0°2°1n
KEHOT'S NOTE PRIT3 XN O WY %50
270 MPP? 1N PE0 IR Y T-X7PM N7MK The L-RD is for me as my helper; And I shall gaze upon
176 =28 X&) TR them that hate me.
1 I
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
There the Alter Rebbe explains that the soul’s hidden love,
which is above reason like a flame rising of itself, is the tip 181 DRIWS2 MIIRD 93
of the yud of the Name Havayah, which points upward to A gloss in Or HaTorah, Vayikra vol. 4, p. 1047, explains the
the Infinite One beyond all grasp; when a person arouses meaning of ezrach (citizen) here.
it, an arousal from above answers from a level above rea- KEHOT'S NOTE
son, as in “Havayah your G-d would not listen to Bilam.” 7Y MAIR 793 TR Y T-XAP™) NPIIRD AR R
KEHOT'S NOTE
3,12 R¥n NP 182 DRSO3 MAINT 93
177 ay>a o YIS 'I’P"N wye AN NS G-d’s command for Sukkos: “You shall dwell in sukkos
[}

seven days; every citizen (ezrach) in Israel shall dwell in

Moshe, on why Amon and Moav may not enter the congre- sukkos.”

gation: “But Havayah your G-d would not listen to Bilam,

and Havayah your G-d turned the curse into a blessing for
you, because Havayah your G-d loves you.”
Deuteronomy 23:61:372 0°727
MPPRNTNR A7 PROK T DI 0YPITOR Yuwh TROR M NIRTKY)
SRR M 730 °2 19137
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/tazria/4/

Leviticus 23:42271:373 Rp7
:N1302 1207 PX7P?2 MIKAP2 0B NYIY 120N 92
Ye shall dwell in booths seven days; all that are home-born

in Israel shall dwell in booths;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Micah foretells that when Ashur comes into the land, “we
will raise against him seven shepherds and eight princes
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of men”; the Talmud names them as figures of Jewish his-
tory. (context: Steinsaltz Tanakh)
Micah 5:47:71 1191
511731?1:11 ﬂJ’JjﬁJ?;'!}S; T[']'[? 221 113N Nﬁ:Z";D MWK m‘mp’ i oam
DTN *2°0) N3N DY YV Ty
And this shall be peace: When the Assyrian shall come into
our land, And when he shall tread in our palaces, Then shall
we raise against him seven shepherds, And eight princes
among men.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1917 719”0 7770
There the Alter Rebbe distinguishes the “shepherds,” from
the inner dimension, from the “princes of men,” from an
outer though lofty level; because on Chanukah the defile-
ment reached Chochmah and Binah, the repair had to
come through encompassing lights above the root of
Chochmah, and he relates the thirteen bulls of Sukkos to
the thirteen adornments of the beard.
KEHOT'S NOTE
1192 19131 73 77702 U K L,30 [IRD] NPIpDR 1YY L ,T0 XN
5y nxank 97y vrnn (2 ,'f]?) f1”19”n0 7”07 X”IN2 7131 .07X °3°01 N1nw
o n W”W? — Pann 5w 7110 DY 19130 MAn 1°1y Wwpnw ,nenwn
.346°y

SRPWIT"2 1INRRY 1N

The note gives the place in the Jerusalem Talmud (end of
chapter 3 of Nedarim) and notes that Or HaTorah, Nach
vol. 1, p. 276, refers to this passage.
KEHOT'S NOTE
JIRDD 1% YA Y K 779 771 NPMIRG L027T3T 200

nnsn
“And Your holy Shabbos You made known to them, and

commandments (mitzvos) and statutes”: mitzvos spelled
with two vavs.
Nehemiah 9:147°:°v f1°nm
T3 077 M3 AN 0OpM N 07 AYTIN TUTR NawThR)
72y NYn
and madest known unto them Thy holy sabbath, and didst
command them commandments, and statutes, and a law, by
the hand of Moses Thy servant;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NP naw nnEn

The Jerusalem Talmud: “mitzvos” of Shabbos is written
full, to teach that Shabbos equals all the mitzvos of the
Torah, and yet circumcision overrides it.
Jerusalem Talmud Nedarim 3:9:3°2:°0:3 0°771 *n%217° TInon
Raby| Dﬂ'? AYTIn AYIR NaY nX1 2°N21 7717 010 0 '?21 22027 ...
ROIW YT .KPM NIW NiIgn R1MAR 03772 YRR 017 MR
1% Swn ANIR AMT 1PMI) MIRRY 1PnNRn 99 T30 0pY
AN TPIT 3R YT AR TPRY 3T 23 9y 5 NARD PO nivun
AR APIT3 ANTIANY YT DX ANTIN 38R DTN XTY
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“On the eighth day one shall circumcize. 12:2.,” even on the
Sabbath. How can I confirm “its desecrator shall certainly
die. 31:14.?” Even for circumcision? How can I confirm “on
the eighth day one shall circumcize”? Even on the Sabbath?
The verse says “. 12:2.But on the eighth day one shall cir-
cumcize,” even on the Sabbath 132a, Sifra Tazria‘ Pereq
1(4)] the argument for performing circumcision on the
Sabbath is based on the expression “on the Sabbath day”
and not simply “on the Sabbath”.. In Torah, Prophets, and
Hagiographswe ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

iedaiald-Raigi=R vl SyideRintabi=idit=]
There the Alter Rebbe writes that the cedar wood and the
hyssop of the red heifer are Tiferes and Yesod, which the
Zohar calls two vavs, and that in Zohar Yisro (68a) the two
vavs are Moshe and Yosef, explained as the Yesod of Abba
and the Yesod of Z’eir Anpin.
KEHOT'S NOTE
1°90 9771 P12 T vDIN Y WY NPMINDY LR LN NpnD 1?:?5 el
927R2 N7MIRDY LTIRY A0 MNRY DR IWH AP wUR 11 RIND 7N
Rels')

A0 AWR N2 1Y

The Zohar says that Moshe and Yosef stand in one secret,
the secret of the letter vav-vav, “two vavs as one.”

Zohar, Yitro 1:18-28n1”2-n"°’X 190 ,7717 190

PARAGRAPH 27
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In the account of the Garden of Eden: “And a river goes
out of Eden to water the garden, and from there it
divides.”
Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 13T NS Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo: “Havayah founded the earth with wisdom; He es-
tablished the heavens with understanding.”
Proverbs 3:19v>:3 *own
1133203 n?prgi 1213 IR™IO? M1302°N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah Flokim took the man and placed him in the
Garden of Eden, to work it and to guard it.”

Genesis 2:15171:"2 N°wX12
SAIRYPY ATY? TTYTIAR NI DIRTNN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To work it”: these are the 248 upper limbs; “and to guard
it”: the 365 lower limbs; the upper are of “remember” and
the lower of “keep.” The Kehot note points here for “to
work it” as the positive commandments.

Zohar II, 165b2 ,iiop 27mt
KEHOT'S NOTE
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The note identifies the explanation of this Zohar passage
in the Mitteler Rebbe’s Biurei HaZohar, 80c and on.
KEHOT'S NOTE
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Speaking of Yom Kippur, the Zohar says that the union is
“at the time that she receives from the house of Abba, and
not at the time that she receives from the house of Imma.”

Zohar, Emor 38:202-40:2261757:12-2"1:1"2 71K , 17717 190

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)

P31 98N

“Preserving (notzer) kindness for thousands and
cleansing (venakeh)”: two of the Thirteen Attributes of

Mercy, which in Kabbalah are the two mazalos.

Exodus 34:71:7°% mnw
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keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

likuteitorah.com/likkutei-torah/tazria/4/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Great is circumcision, for thirteen covenants were made
over it.”
Mishnah Nedarim 3:1187°:’3 0°771 awn
SEOYYIT NI MY T2IY AOWR IR Y 13 NN 027
ANT23Y 1271 P3T3 IR PRYNYS 227 .09y 0930 0 D ,InRIY
R AMTY ,7Pon 77373 IR 20 221 .ninca may vhw by
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[If one says,] “Konam that I do not benefit from the Children
of Noah,” he may benefit from Israelites, and he is forbidden
to benefit from the nations of the world. [If one says, “Kon-
am] that I do not benefit from the seed of Abraham,” he is
forbidden [to benefit] from Israelites, but permitted [to ben-
efit] from the nations of the world. [If one says, “Konam] that
I do not benefit from Israelites”, he may buy things from

them for more [than their worth] and sell them for less. [If ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In the Raaya Mehemna on Pinchas the Zohar reads lam-
natzei’ach as “there is Netzach” and speaks of “mal with
Netzach.”

Zohar, Pinchas 35:189-37:202271:1”2-10”9p:11”2 0N 7M1 190
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The bride hears her beloved coming: “The voice of my
beloved! Behold, he comes, leaping over the mountains,
skipping over the hills.” The Alter Rebbe refers to his dis-
course on this verse.

Song of Songs 2:8°11:2 0°1°wn "W
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Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zechariah’s prophecy of the day of Havayah: “And His feet
shall stand on that day upon the Mount of Olives, which
faces Yerushalayim on the east (mikedem).” Plainly G-d’s
wonders will be seen on the mountain; the maamar reads
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“His feet” as Netzach and Hod, where revelation from

above comes to rest. (context: Steinsaltz Tanakh)
Zechariah 14:4°7:77 1"t
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And His feet shall stand in that day upon the mount of
Olives, Which is before Jerusalem on the east, And the
mount of Olives shall cleft in the midst thereof Toward the
east and toward the west, So that there shall be a very great
valley; And half of the mountain shall remove toward the
north, And half of it toward the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Idra Rabba says that the twenty-four courts in the
“forehead” (metzach) are all called netzach.

Zohar 111, 136b2 ,17p 37mt
KEHOT'S NOTE
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When Moshe was shown Rabbi Akiva’s Torah and then his
martyrdom and asked, “This is Torah, and this its
reward?”, G-d answered: “Be silent; so it arose in My
thought.”
Menachot 29b:5°77:2 v”5 ninn
ARY 1 OTR 99 w0 0719 DW 119137 1199 9K 172p0 2190 K21
11927 1739 91K 2199 7awnna 79Y 79 PINw 17 9nK 7Y 717N 1
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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G-d’s command for the High Priest’s garments: “And you
shall make a tzitz of pure gold.” The Alter Rebbe refers to
his discourse on this verse.

Exodus 28:36177:1"5 mnw
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And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Great is Havayah and very much praised, and His great-
ness is unsearchable.”

Psalms 145:3°2:71”np 0°2°1n
20 PR NPT TRR Pom n PiTa
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Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Akiva’s answer: one who lives alone in a courtyard
may carry in all of it without an eruv; so with G-d, since
there is no other domain with Him and the whole world is
His.
Bereshit Rabbah 11:5°7:X”° 127 n°wx12
TR 20°1°7 010 7 IR L,ROPY 37 DR DR YWIT 019101
5K %% pAnR w1 7R DTRR R RR LI TR a3 o
NPINARY ,RM™YY DO RNAWT KA RIW RM ,0°10 01 12 %9 nOnx
%W DPK L1772 D7 010D RAW ORND L1712131 723 1) 7R
YTIN DX ININ DPKR ,77200 77PN %W N AR UK L,°1720% Tonn
,12wn mine B 1aR winw Mot 1Pvand anl an R LY
DR 772977 73 PR LRABNK 52 7231 DR K722 97K ,03 KT nawn
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The wicked [governor] Tinneus Rufus asked Rabbi Akiva:
‘How is this day [Shabbat] different from the other days of
the week?’ He said to him: ‘How is this man [Tinneus Rufus]
different from other men?’ He said: ‘What did I say to you
and what did you say to me?’ He said to him: ‘You said to
me: How is this day different from the other days of the
week, meaning, in what way is Shabbat different from every
day? And I said to you: How is this man different ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
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The Sages answered a heretic that the upper and lower
worlds are all the courtyard of the Holy One, so His activity
on Shabbos is like carrying within one’s own courtyard.
Shemot Rabbah 30:9'v:"% 127 mnw
MR 937 K97 23R PART DRI DWN DR KD (30 RT) °05 ...
Dwn X370 972 01 237 OWw3A AR °27 MR 2P0 17T TR
0351 17 KPY MR 217 95 12 YU 1M 0718 40 nw ok
213 219 IR LIPID BY 112 1Tywn nwn O RIT RDR 19IN°
ONR ,133N3 0313777 TR NN KDY ,19RwR N> IR TN 07180
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Another matter, “these are the ordinances” (Exodus 21:1),
that is what is written: “He declares His words to Jacob”
(Psalms 147:19); these are the commandments, “His statutes
and ordinances to Israel” (Psalms 147:19); these are the or-
dinances. Because the attributes of the Holy One blessed be
He are unlike the attributes of flesh and blood. The attribute
of flesh and blood is that he instructs others to perform, but

72



LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 4

he does not perform anything. The Holy One blessed be He
is not so. What He performs, He says to Israel ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

207 NAWIA 33 1197 DT RIYA PN A

There the Alter Rebbe asks how the ascent of Shabbos,
which there reaches even Adam Kadmon, fits with this
maamar, which places Adam Kadmon above the ascents of
Shabbos.
KEHOT'S NOTE
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PARAGRAPH 32
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the passage shares nothing with the note
KEHOT'S NOTE

PARAGRAPH 33
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Isaiah’s promise: “Your Teacher will no longer hide
Himself, and your eyes shall see your Teacher.”
Isaiah 30:20°2:7 171 yw>
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And though the L-rd give you sparing bread and scant water,
Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s vow on his way to Charan: “and I return in peace
to my father’s house, then Havayah will be my G-d.”
Plainly Yaakov binds himself to G-d’s service; the maamar

reads it as the higher Name Havayah revealed even within
Elokim. (context: Steinsaltz Tanakh)

Genesis 28:21X”2:M"2 N°wX12
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains that creation from nothing comes
through a dividing screen, like the curtain that divided the
Holy of Holies, the source of the flow, from the Holy; in
man too there is a screen over the organ that bestows, and
circumcision, mal, from the word for speech that reveals,
uncovers what it hid, while periah reveals still more.
KEHOT'S NOTE
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G-d tells Moshe where to hang the curtain in the Mishkan:
“And the curtain shall divide for you between the Holy and
the Holy of Holies.”
Exodus 26:33372:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of the half-shekel given at the census: “The rich shall not
give more, and the poor shall not give less, than half a
shekel.” The Raaya Mehemna reads the rich as Tiferes and
the poor as Yesod.
Exodus 30:1570:% ninw
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The rich shall not give more, and the poor shall not give
less, than the half shekel, when they give the offering of the
L-RD, to make atonement for your souls.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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