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“When a Woman Emits Seed
and Gives Birth to a Male”

Every attribute contains its opposite, and union comes about
through what each partner holds of the other: the father gives
from the Gevurah within his Chesed, the mother from the Chesed
within her Gevurah. So when the woman’s seed comes first, the
bestowal that leads is Chesed and the child is male, just as the
verse says: “When awoman emits seed and gives birth to a

male.”
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THE BIG IDEA

Every attribute contains its opposite, and union comes about through what each
partner holds of the other: the father gives from the Gevurah within his Chesed,
the mother from the Chesed within her Gevurah. So when the woman’s seed comes
first, the bestowal that leads is Chesed and the child is male, just as the verse says:

“When awoman emits seed and gives birth to a male.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud teaches that when the woman emits seed first she gives birth to a male. The philosophers
explained this mechanically: the man’s seed then comes last, and “the upper one prevails.” The Alter
Rebbe rejects this as a strain on the words: the verse, the Talmud’s proof from Leah’s children and the
Midrash all imply that the male comes from the woman’s own seed. In truth, the male is Chesed and
the female Gevurah. But how can one child be formed from both, when Chesed and Gevurah are oppo-
sites, like water and fire? Because each of the ten Sefiros contains all of them, as in the counting of the
Omer. A father who disciplines his son out of love shows Gevurah within Chesed; a mother whose in-
dulgence does her son no good shows Chesed within Gevurah. In union the father gives from his
Gevurah and the mother from her Chesed, and so they can join. When her bestowal leads, it is Chesed,
and she bears a male; when his leads, it is Gevurah, and she bears a female. In Kabbalistic terms, the

male is from the Name Mah and the female from Ban, each containing the other.

OUTLINE

1 The rule and the philosophers 7
The verse and the Talmud’s rule that when the woman emits seed first she bears a male; the philosophers’ ex-
planation, that the man’s later seed prevails, rejected as a strain on the words; proofs from Dinah and from
the Midrash that the male comes from the woman’s seed; the male is Chesed (“He remembered His
kindness”), the female Gevurah, as Sarah and the Sages’ sayings about her show.

2 Each attribute contains the other 12-3

The child is formed from the father’s white and the mother’s red, Chesed and Gevurah, opposites like water
and fire; they can combine because each of the ten Sefiros includes all of them, as in the counting of the
Omer; a father’s loving discipline is Gevurah within Chesed, a mother’s indulgence Chesed within
Gevurah.
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3 Union and the child

14-5

In union the father gives from his Gevurah and the mother from her Chesed, which is why they can join; so

when the woman'’s seed comes first her Chesed leads and she bears a male, and the verse reads plainly; the

same in Kabbalistic terms, the Names Mah and Ban, each including the other; see the Zohar on Tazria.

KEY CONCEPTS

Chesed and Gevurah 171221 701

Kindness and restraint, the expansive and the limiting at-
tributes. Here the male is Chesed and the female Gevurah,
opposites like water and fire.

Each Sefirah comprises all of them °x 75 0°71%5 0”11
12197 1%

Each of the ten Sefiros contains all ten, so there is a
Gevurah within Chesed and a Chesed within Gevurah, as
the seven-times-seven days of the Omer count show.

Gevurah within Chesed 7or2w 17122

Severity that comes from love, like a father who disciplines
his son so that he will return to G-d and to His Torah.
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Chesed within Gevurah 7171212 701

Kindness in form that is not truly good, like a mother’s in-
dulgence that does her son no good at all.

“Awoman emits seed first” 7710 nym nwK

The Talmud’s rule that the child is male when the woman’s
seed comes first. The maamar explains that her bestowal is
from the Chesed within her, and Chesed is male.

The Names Mah and Ban 772 w1 77 0w

Two ways of spelling out the Name Havayah, with the nu-
merical values 45 and 52. In Kabbalah the male is drawn
from Mah and the female from Ban, and each includes the
other.
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SECTION 1 - 11

The rule and the philosophers
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“When a woman emits seed and gives birth to a male,” etc. And our Sages, of blessed memory, said
(in Berachos, folio 60a; Niddah, folio 31a): “If the woman emits seed first, she gives birth to a
male,” etc.
The maamar opens with the law of a mother after childbirth, “When a woman emits seed and gives birth to a
male” (Leviticus 12:2), and the Sages’ teaching on it (Berachos 60a; Niddah 31a): if the woman emits seed
first, the child is a male. In the plain sense tazria means “conceives”; the Sages read it as “emits seed,” and
the maamar sets out to explain why the woman’s seeding should bring a male. Later in this parsha, in the

discourse beginning “Sos tasis” (Likkutei Torah, Tazria 20b), the Alter Rebbe applies the same rule to a per-

son’s service of G-d.
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This is a wonder, and the philosophers strained to resolve it: since the woman emits seed first, the

drop of the male comes last, and “the upper one prevails”; whereas if the man emits seed first, etc.
The philosophers explained the rule mechanically: if the woman emits seed first, the man’s seed comes after
it and lies “above,” and the upper, later seed prevails, so the child takes after the man and is male; if the man
emits seed first, the woman’s seed comes last and the child is female. A Kehot note quotes the Rebbe
(Likkutei Sichos, vol. 17, p. 155, note 59): this explanation too has its place, since great Torah authorities

brought it, but in Tazria, a parsha that stresses man’s own service, the male child is felt to come from the
woman'’s side, the Community of Israel.
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But in truth this is a great strain in explaining the words “a woman emits seed first,” for they imply
that the seeding of the male [child] comes specifically from her, and not through the male’s emit-
ting seed last, etc.

The Alter Rebbe objects that this forces the words. “A woman emits seed first” suggests that the male comes

from her own seed, not that her seeding merely comes first so that the man’s later seed can decide the
matter.
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Moreover, our Sages, of blessed memory, said at the end of chapter 3 of Niddah that regarding
Dinah it is written “his daughter,” the daughter of Yaakov, and regarding the tribes it is written “the

sons of Leah,” because the woman emits seed first, etc.

A second proof comes from the Gemara at the end of the third chapter of Niddah (31a), on the verse that lists
the children Leah bore (Genesis 46:15). There the sons are called “the sons of Leah,” after their mother,
while Dinah is called “his daughter,” Yaakov’s, and the Gemara explains this by the same rule: the woman
emitted seed first.

T 91T 770 270 POIN 1127 WATA2 170Y) L[pank on PP 91T TR RPIT TWRT YR Yawn 97K
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If so, this implies that the male is born specifically from the woman’s seed; and this suffices for one
who understands. (And so it is in the Midrash Rabbah on Tazria, at the end of section 14: “The male
is from the woman,” etc.; see there.)

If the sons are ascribed to Leah because she emitted seed first, then the male comes from the woman’s own
seed, not merely from her seed coming first. The parenthesis adds the Midrash Rabbah on Tazria (Vayikra

Rabbah 14:9), which says outright that the female is always from the man and the male from the woman.
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The explanation is that the male is the level of Chesed (kindness), as it is written, “He remembered
[zachar, which also means ‘male’] His kindness”; and the female is the level of Gevurah (restraint):
“the law of the kingdom is law” (dina demalchusa dina). And as our Sages, of blessed memory, said
about Sarah our mother, that at the time the angels brought her the tidings that she was to bear a

male son, she became a niddah: the level of Gevuros.

Now the inner explanation: the male is Chesed, giving that flows outward, as in “He remembered His kind-
ness,” where zachar, “remembered,” is also the word for “male”; the Tzemach Tzedek (Derech Mitzvosecha,
Shoresh Mitzvas HaTefillah, ch. 40) explains this verse as supernal Chesed drawn down to give the souls a
great love for G-d, a love called “male.” The female is Gevurah, measure and judgment, as in Shmuel’s rule
“the law of the kingdom is law,” read here as saying that the kingdom, Malchus, the feminine attribute, is
din, judgment. The Sages also relate that Sarah became a niddah, beginning her menstrual period, on the
very day the angels came to announce her son, and the Alter Rebbe sees in this the level of Gevuros, the
severities.
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Our Sages, of blessed memory, also said that Avraham commanded that they be given fine flour,
and she gave flour: “From here [we learn] that a woman is begrudging toward guests.” This is be-
cause she is from the level of Gevuros.
The Talmud (Bava Metzia 87a) notes that the verse says both “flour” and “fine flour” (Genesis 18:6), and
learns that a woman is more begrudging toward guests than a man (literally, “her eye is narrow”); in the

Alter Rebbe’s telling, Avraham asked for fine flour and Sarah gave flour. He explains this by her root in the
Gevuros, the attributes of measure and restraint.

SECTION 2 - 112-3

Each attribute contains the other
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Now, in a child both of them emit seed, as our Sages, of blessed memory, said: the white is from the
father, from which [come] the bones, the sinews and the brain, etc.; the red is from the mother,
from which [come] the skin and the flesh, etc.

The Alter Rebbe now turns to how a child is formed from both parents. The Talmud (Niddah 31a) teaches that

the father supplies the “white,” from which come the bones, sinews and brain, and the mother the “red,”
from which come the skin and flesh.
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Seemingly, it is a wonder how these two influences unite, since Chesed and Gevurah are two oppo-

sites, and water extinguishes fire.

This raises a difficulty: the father’s contribution is Chesed and the mother’s is Gevurah, and these are oppo-
sites: Chesed is likened to water and Gevurah to fire, and water puts out fire. The question is how two such
opposite influences can combine in one child.
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But the explanation is, as is known, that each one of the ten Sefiros is comprised of all of them: in
Chesed there is Chesed within Chesed, Gevurah within Chesed and Tiferes (beauty) within Chesed,

etc.;

The answer rests on a known principle: each of the ten Sefiros contains all ten within it. So Chesed is not
Chesed alone; it includes a Chesed within Chesed, a Gevurah within Chesed, a Tiferes within Chesed, and so
on.
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and likewise in Gevurah there is Chesed within Gevurah, Gevurah within Gevurah, etc. As is ex-
plained on the subject of the counting of the Omer: they are seven emotive attributes (middos), and

each one is comprised of seven.

Gevurah likewise contains a Chesed within Gevurah and a Gevurah within Gevurah. The familiar example is

the counting of the Omer: seven emotive attributes, each including all seven, make up its forty-nine days.
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By way of analogy: a father strikes his son and chastises him “with the rod of men.” This is out of
love, so that he will return to G-d and “meditate in His Torah”; nevertheless, the blows are real suf-
fering. This is Gevurah within Chesed. And in the same vein it is said, “Whom Havayah loves He
rebukes.”
An example of Gevurah within Chesed: a father who strikes and disciplines his son does so out of love, so
that the son will return to G-d and study His Torah, yet the blows truly hurt. The motive is Chesed while the

act is Gevurah, and so it is with G-d: “Whom Havayah loves He rebukes,” as a father rebukes the son he de-
lights in (Proverbs 3:12).

55590210 71T R 19 11297 10PN 20 D5 1132% NYawRY axT 1190 771232 701 78709

Conversely, Chesed within Gevurah is the mother who bestows on her son every good thing and

nurses him a great deal, etc., and this is not for his good at all.

The reverse, Chesed within Gevurah, is the mother, who is of Gevurah, yet lavishes every good thing on her

son and nurses him a great deal. It is kindness in form, but it is not for his good at all.
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SECTION 3 - 14-5

Union and the child
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Now, in union and coupling, the father bestows from the level of the Gevurah within him, and the
mother, who is from Gevurah, bestows from the level of the Chesed within her;

This explains how the parents’ opposite natures can combine. In their union the father, who is Chesed, gives
from the Gevurah within him, and the mother, who is Gevurah, gives from the Chesed within her.
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and therefore they are able to join together. But if the father were to bestow from Chesed within
Chesed, and the female from Gevurah within Gevurah, they truly would not join at all.

Because each gives from the element that matches the other’s nature, the two can join. Pure Chesed (Chesed
within Chesed) and pure Gevurah (Gevurah within Gevurah) would have nothing in common and could not

join at all.

19 991 NTRY° 190N YA TWRT 0 171 973 1210 Inym
From this we will also understand the matter mentioned above, that “if the woman emits seed first,
she gives birth to a male,” etc.

This resolves the Sages’ rule cited at the start, that when the woman emits seed first she gives birth to a male.
The explanation follows from what was just shown: each parent gives from the attribute within that is the op-

posite of his or her own.
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For her bestowal is specifically from the level of Chesed; therefore she gives birth to a male, which
is from Chesed. Whereas [when] the man emits seed first, his bestowal is from the level of
Gevurah; therefore she gives birth to a female.

As paragraph 4 showed, the mother gives from the Chesed within her, so when her seed comes first, the be-

stowal that leads is Chesed, and Chesed is the male. When the man’s seed comes first, the bestowal that

leads is his, from the Gevurah within him, and Gevurah is the female, so she gives birth to a female.
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If so, the wording of the verse will sit well according to its plain meaning: that “when a woman emits
seed,” she, through this itself, will give birth to a male; and not as the philosophers explained, be-
cause the male’s seed comes last, etc., which is not implied by the wording of the verse at all.

Now the verse can be read just as it is worded: “when a woman emits seed,” it is through her own seeding

that she gives birth to a male. The philosophers’ reading, that the man’s later seed decides, is not what the

verse says.
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According to Kabbalah, the male is drawn from the Name Mah (45), and the female from the Name
Ban (52) (as is written above, at the end of the discourse beginning “The voice of my beloved,” on
the subject of the Patriarchs and the Matriarchs).
The same idea is restated in the terms of Kabbalah. The Names Mah (45) and Ban (52) are two ways of spell-
ing out the letters of the Name Havayah, named for their numerical values, and the male is drawn from Mah,

the female from Ban. The parenthesis refers to the end of the discourse beginning “The voice of my
beloved,” where this is discussed in connection with the Patriarchs and the Matriarchs.

R 9977 DYDY [77n ownl 717AA 9193 (2 ow] 172 QW QX (72 ownl 7721 973 9190 [ owl 7170 1IN
7301 NT9Y° 199 (a2 ow] 172 QW °N2 RIT T IYRWAY 289 [1on ow1] AT (72 0w 172 N2

Now, Mabh is also comprised of Ban, and the Name Ban is likewise comprised of Mah. The bestowal
of the male is the level of Ban of Mah, and since this bestowal is the level of the Name Ban, there-

fore she gives birth to a female.

Aswith Chesed and Gevurah, each Name includes the other. What the man bestows is “Ban of Mah,” the Ban
within his Mah, and because it is of the Name Ban, the feminine, it results in a female, just as his bestowal
from Gevurah did.

(1”2 owa] 1722 212317 (770 ow] 11777 213 NYDWNY NYNA (72 ow) 172 OW ROTW WK DINR)

However, the woman, who is the Name Ban, emits seed and bestows the level of Mah that is com-

prised within Ban.

The woman, who is herself the Name Ban, bestows the Mah contained within her Ban, just as she bestows
from the Chesed within her Gevurah.
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LIKKUTEI TORAH - PARSHAS TAZRIA - MAAMAR 1 19 191 179" Y9910 %2 NN

D [ pbr amal AT 2122 22Y5NIN 50 WK 1IYN 1°91) 91 N9 199 [vn owl 7171 N2 RINY 0D
#:Canan 2 2"n yun

And since it is the level of Mah, therefore she gives birth to a male. (And see on the subject of
“When awoman emits seed” in the Zohar, Part 111, Parshas Tazria, 42b, 43b, 45b.)

Since her bestowal is of the Name Mah, the masculine, it results in a male. The parenthesis refers the reader
to the Zohar on Tazria (Part III, 42b, 43b and 45b), which discusses this verse; in Likkutei Torah, Sh’lach
(46a), the Alter Rebbe brings the same teaching for the raising of the feminine Gevuros, through which

Israel become “males,” and there too points to the Zohar on Tazria.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe reject the philosophers’ explanation, and what in the verse and in the Talmud

shows that the male comes from the woman’s own seed?
2. How can Chesed and Gevurah, opposites like water and fire, combine in one child?

3. What makes a father’s discipline “Gevurah within Chesed” and a mother’s indulgence “Chesed within
Gevurah”?

4. Why could pure Chesed and pure Gevurah not unite, and what does each partner give that makes their

union possible?

5. How does the Kabbalistic account through the Names Mah and Ban mirror the first explanation through
Chesed and Gevurah?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

3

5
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The note lists four places in the Tzemach Tzedek’s Or
HaTorah on Tazria for further discussion of this verse.
KEHOT'S NOTE
NNy %Ny LRENCY .00 Y YOITN 77N IR 02 AR
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In the later discourse beginning “Sos tasis” (“May the bar-
ren one rejoice and exult”), on 20b, the same rule is ex-
plained in terms of divine service: when the Community
of Israel, the “woman,” arouses itself first from below, a
“male” is born, the great love (ahavah rabbah); when the
arousal from above, the “man,” comes first, only a
“female,” the lesser love, is born.
KEHOT'S NOTE
2,990

Rabbi Yitzchak said in the name of Rabbi Ami: if the
woman emits seed first she bears a male, and if the man
emits seed first she bears a female, as it is said, “When a
woman emits seed and gives birth to a male.” The Gemara
adds that at first the Sages stated this without explaining it,
until Rabbi Tzadok explained it from “These are the sons
of Leah whom she bore to Yaakov in Paddan Aram, and
Dinah his daughter”: the verse ascribes the males to the
female and the females to the male. The Alter Rebbe takes
this as proof that the male comes from the woman’s own
seed.

Niddah 31a:23372:X "7 7171
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William Davidson, Vocalized Aramaic (CC-BY-NC)

G-d tells Moshe the law of a mother after birth: “When a
woman conceives (tazria) and gives birth to a male, she
shall be impure seven days.” In the plain sense tazria is
“conceives”; the Sages read it as “emits seed,” and the
maamar takes that reading at its word: the male is born
through the woman’s own seeding.

Leviticus 12:22:2 X"
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Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rav Yitzchak, son of Rav Ami, teaches: if the man emits
seed first she bears a female, and if the woman emits seed
first she bears a male, as it is said, “When a woman emits
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seed and gives birth to a male.” The Gemara brings it in
asking whether prayer can still affect a child’s gender.
Berakhot 60a:1477:X °0 mM>72
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

pnTa oepIohem

On the words “the philosophers strained,” the note first
sends the reader to the Rebbe’s note on 19a, earlier in
these Notes and References.
KEHOT'S NOTE
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Kehot’s note points to Niddah 31a:24 for these words.
Niddah 31a:24772:X X% {173
;21 NTY AP IR NPT AWK — DOIMIR 1 MIIURN2 (27 un
KW 7y 1377 NN DORIT TR N2 M3 MY AN M UK
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note quotes Likkutei Sichos: the philosophers’ expla-
nation also has its place, since great Torah authorities
brought it (asvol. 12, p. 70 ff., explains at length).
KEHOT'S NOTE
Y W T WD DAY LAY AR]” — 59 1Y 155 °Y U0 v IRA
271 WPIPD — M91IRI N7AwnD DRAWS Y91TA Y RNNW 11°On 0Ipn
,(N72TYNR) 7TV NPYR NwITIA 72w Y07 D3 03 — L[77°K) 70
— (722 IR®Y) 7PAPT — WORT TN RD) RIT 701 NTYYTT Ay wanl
797010, WRT T8M (X7
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In the list of Yaakov’s family who went down to Egypt, each
mother’s children are counted together: “These are the
sons of Leah whom she bore to Yaakov in Paddan Aram,
and Dinah his daughter.” The sons are named after Leah,
while Dinah is called Yaakov’s daughter.

Genesis 46:15170:1"1 N"WX"2

33 WDy"P3 12 MIT NXY 0K 17932 3PP 1777 WK MRY 732 7PN
WO DOWHY PRI

These are the sons of Leah, whom she bore unto Jacob in

Paddan-aram, with his daughter Dinah; all the souls of his

sons and his daughters were thirty and three.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash teaches that the female is always from the
man and the male from the woman, proving the latter
from verses that link sons to their mothers and conclud-
ing, “as it is written, ‘When a woman emits seed and gives
birth to a male’”; for the female from the man it cites,
among others, “and Dinah his daughter.” The parenthesis
brings it as further support for the plain reading.

Vayikra Rabbah 14:9°0:77° 727 X7p"

921792 PPAymMm

The note records that a passage beginning with these
words is quoted in Pelach HaRimon on Parshas Shmini.
KEHOT’'S NOTE
.[0197% 121%] 17w *2% 1177 19D 9903 K21 1NN YUP

1701 At

The psalmist calls for a new song to G-d, who has made
His salvation known: “He remembered His kindness and
His faithfulness to the house of Israel; all the ends of the
earth have seen the salvation of our G-d.” Since zachar,
“remembered,” is also the word for “male,” the Alter
Rebbe reads the verse as linking the male with Chesed.

Psalms 98:3":1”% 0°°1n
YW DR PINTODDRTTD N7 PRIR° N3P nmmR iTom 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

moynn wnaw »5” » pID 19°DNT MR YIw2 NN .3 L,02 0°90n
AR PNAw CN° P 072132 WA APITA AR W 119y T0m M9
TP W Y QW A1N0 CWIT CIRRNA 1797 .79 R 0t vy
NP9TYNR MR TWRIY YPRTIYNR NOwAn Pna 7y Uwa 933 naR na

.15t DW3A ’p1 RIT WK
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Shmuel’s rule “the law of the kingdom is law” is cited here
too, in the discussion of customs collectors. The maamar
uses its words to show that the feminine, Malchus, is din,
judgment.
Gittin 10ax *» 1°v2)
Bava Kamma 113a:14-161"0-777:X 3™ Knp K22
92 R0 °27 AR !N;"-‘[ NJ:HDY??_J'[ R1°7 :bxamp‘ RN .ro;ﬂm
02172 K °R3” 727 727 .712%R 92 PRY 021N :PRINY K KITD
5y 19°DR DORPD DR W22 KD (RN A7 21NN RN VPRD IV
RIPY °273 XPT POPINR L0280 DX 2 11307 00732 MRy 22
:RDPY 27 DWW IR TIYNY 37 .0JRT NN 171272 MOY X0INT
.02 NY 171277 A

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Gemara asks how a gift can be acquired through a
deed drawn up in a gentile court, and answers with
Shmuel’s rule, “the law of the kingdom is law”: the law of
the government is binding. The Alter Rebbe reads the
words as a hint that the feminine, Malchus, is din, judg-
ment, the level of Gevurah. (Kehot: Gittin 10a)

Gittin 10b:12-1477-27:2 " 1P1v°)

N2OM KLY "KT) PXWY KT WY - p Xp N2 ,mnn RPN

*AN ,R2PK NPY2°RY KIPT - RDIDPRT RIT PRINY 0K 1K KRPY2

IR RITY 0 1P 1PN AR IR 1IIRY 037 00w 0o van”

23733 MN™19 %32
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara explains why Avraham served the angels no
bread, though he had asked Sarah to bake cakes: he ate
even ordinary food in ritual purity, and that day Sarah our
mother became a niddah. On the same visit it notes that
the verse says both “flour” and “fine flour,” and Rabbi
Yitzchak learns that a woman is more begrudging toward
guests than a man. The Alter Rebbe cites both as signs that
the woman is of the level of Gevuros.
Bava Metzia 87a:1337°:X 1”0 Xy>%Xn X33
MY K TPY 98T 2173 22 e 2 - AP BTN Ay
,IR"27 R AN I ARy M32 IX°2 NOXY DOX ‘?;1 .0i°niva NX
T30 X MRPIM L MITYR *IWD TPTT INADI MK T2 03 1YY
D3N 720 MY DYYN N3 MY 0K DTRIK DO T 1T
TR PO Y D7D NOYRp EMI TR PR MY ayn 12
2PUY NX T2 DTI2R7 1N) D710 N2 DTN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother. His father emits
the white, from which come the bones, the sinews, the
nails, the brain in his head and the white of the eye; his
mother emits the red, from which come the skin, the flesh,
the hair and the black of the eye.” The Alter Rebbe uses it
to show that both parents contribute to the child.

Niddah 31a:9'0:x X% 171

LR, PR LRI TN WITRE — TR W2 MY IWRY 1327 310

AURI2Y IM 02178 L0071 L NANSY amny 12990 m PaR

MY LN WD 79 EnY L, 0TIR DY IR LYY 129

NPPKR77,0%38 AN0PRY ,TAW M7 32 1031 RN T2 WITRM LYY
oty ,m3021 0793 TP LD AT, HIRT nyaea yn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Through His prophet, G-d promises David that He will be a
father to the son who will build the Temple: “I will be a fa-
ther to him, and he shall be a son to Me; when he does
wrong, I will chasten him with the rod of men and with the
afflictions of the children of men,” and the next verse adds
that His kindness will not depart from him. The Alter
Rebbe borrows the phrase for a father’s chastisement of
his son, Gevurah that comes from love.

II Samuel 7:147:1 2 PX10w

LIV PANIM N2 WK 137 PR KM WY PR "I
DTN *32 YN UK

Iwill be to him for a father, and he shall be to Me for a son; if

he commit iniquity, I will chasten him with the rod of men,

and with the stripes of the children of men;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a7 309N

The first psalm praises the man who keeps far from the
wicked: “But his desire is in the Torah of Havayah, and in
His Torah he meditates day and night.” The aim of the fa-
ther’s discipline is that his son return to such study.

Psalms 1:2°3:°X 0°2°71n
:Tl';j?l oni® 1377 1171021 98917 °7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shlomo tells his son not to spurn G-d’s discipline: “For
whom Havayah loves He rebukes, as a father the son in
whom he delights.” The verse itself compares G-d’s re-
buke to a father’s, the model of Gevurah within Chesed.

Proverbs 3:1227:3 “own

1377 127NR 28 00 N 20NY WR NN 7D
For whom the L-RD loveth He correcteth, Even as a father
the son in whom he delighteth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Taken at its word, as the maamar reads it, the verse says
that the woman’s own seeding brings the male: “When a
woman emits seed and gives birth to a male.” This is the
reading the Alter Rebbe calls “its plain meaning,” against
the philosophers’.

Leviticus 12:22:2™ Xp™

YT TN 3 AT N 03 YR oKD DX 21270K 131
XRUA ANV T3 7173 O

Speak unto the children of Israel, saying: If a woman be de-

livered, and bear a man-child, then she shall be unclean

seven days; as in the days of the impurity of her sickness

shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tazria opens the verse with the teaching “a
woman who emits seed first gives birth to a male,” and
asks how this fits with the Holy One, blessed be He, de-

creeing whether a drop will be male or female.

Zohar, Tazria 1:2-3:11X7°:"2-"22R ¥°710 7117 100

991N 52 WK 1ayn

Rabbi Flazar explains “and gives birth to a male”: male
and female are included together from the right side,
while a female is born when they are included from the
left side, which then prevails over the right.

Zohar, Tazria 5:21-7:29v73:1-8”’17 ¥°7tn ,AMt7 120

Yo 90 AWK 1Payn

When the Community of Israel arouses desire first, all is
filled from the right side, and when the Holy One, blessed
be He, arouses first, all is on the feminine side, the left; “in
this manner it is written, ‘When a woman emits seed and

I

gives birth to a male.

Zohar, Tazria 14:60-17:70°y:1°-"0: 77> ¥°71n ,7717 190

Observe this. When the Holy One, blessed be He, is in the
company of the Community of Israel, if she first makes ap-
proaches to him and draws him towards her in the strength
of her love and desire, then she is replenished from the side

13
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of the right and multitudes from the side of the right are
found in all worlds. But if the Holy One, blessed be He, is the
first to make advances and she only rouses herself after-
wards, then all is on the side of the female ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

24 2”2 A7’ 27 ¥OTN M
In Sh’lach the Alter Rebbe applies “a woman who emits
seed first gives birth to a male” to the raising of the five
Gevuros of the feminine, “when you raise up the lamps,”
through which Israel become “the males,” like a lower
flame that kindles the one above it.

KEHOT'S NOTE
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