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To understand what is written, “On the
eighth day there shall be an atzeres for you”

The atzeres of Pesach is “to Havayah your G-d” because it holds
back the soul’s great love so that G-d is drawn down into Torah
and mitzvos, yet only as a reflection; the atzeres of Shemini
Atzeres is “for you” because on it the Torah as it is above, G-d’s

own truth, is placed in Israel’s mouths.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The atzeres of Pesach is “to Havayah your G-d” because it holds back the soul’s
great love so that G-d is drawn down into Torah and mitzvos, yet only as a reflec-
tion; the atzeres of Shemini Atzeres is “for you” because on it the Torah as it is
above, G-d’s own truth, is placed in Israel’s mouths.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the seventh day of Pesach is called “an atzeres to Havayah your G-d” while
Shemini Atzeres is “an atzeres for you.” It first sets out three levels of love in the Shema: with the heart,
in which even the evil inclination is transformed; with the soul, the love of tzaddikim; and with “all
your might,” a boundless love reached by baalei teshuvah, since light that comes out of darkness is
stronger. This teshuvah is the Exodus, leaving one’s limits. On Pesach the love rises from below, and
its atzeres holds the soul back from dissolving into G-d, so that it returns to build His dwelling through
Torah and mitzvos, making Havayah “your G-d.” After the teshuvah of the Ten Days of Teshuvah,
Sukkos brings G-d’s embrace, “His kindness has prevailed over us.” Shemini Atzeres brings the sec-
ond half of the verse, “the truth of Havayah is forever”: the Torah, G-d’s own truth, beyond even the
highest human love. Then “my tongue shall respond with Your word”: G-d’s word itself speaks through
the student. The closing section explains this as the difference between the two “bridegrooms” of the

Torah’s descent.

OUTLINE

1 The question and three levels of love 1-4

Why Pesach’s atzeres is “to Havayah your G-d” and Shemini Atzeres’ is “for you”; the loves of heart, soul
and “all your might,” the last belonging to baalei teshuvah.

2 Light out of darkness 15-7

The baal teshuvah’s past longing for darkness becomes a boundless longing for G-d; therefore teshuvah
surpasses the World to Come, which is only a radiance from G-d’s Name.

3 The Exodus and the atzeres of Pesach 18-13

Teshuvah is leaving one’s limits, the Exodus; Pesach’s love rises from below, and its atzeres restrains the
soul in running and returning so that it builds G-d’s dwelling through Torah and mitzvos.
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4 Sukkos: the embrace and the ascent of tzedek

Ma-16

After the Days of Awe, G-d’s love embraces Israel on Sukkos; Knesses Yisrael rises “before Him” and

G-dliness is then drawn down through the Torah to the lowest level.

5 The truth of Havayah: “My tongue shall respond”

17

Love is only a human truth; the Torah is G-d’s truth. On Shemini Atzeres G-d’s words are placed in Israel’s

mouths and the student only responds.

6 Shemini Atzeres and Torah study

118-19

The eighth day gives the level of “kisses” and “Havayah has caused you to say”; ordinary study draws

G-d’s word only as an encompassing light “opposite” the student.

7 Two thousand years and the two bridegrooms

120

The Torah clothes itself in Chochmah and Binah; it descends as two “bridegrooms,” Atzilus and Beriah. On

Pesach only the reflection comes down; on Shemini Atzeres the Torah above is revealed below, “for you.”

KEY CONCEPTS

Atzeres naxy

The name of the closing festival day, read as “holding
back.” On Pesach it holds the soul back from dissolving in
its love, and the Torah above is revealed below only as
“fallen fruit”; on Shemini Atzeres, “for you,” the Torah as
it is above is itself revealed below, to you.

Great love (ahavah rabbah) 127 n2nx

The love of “with all your might (me’odecha),” boundless
and beyond the soul’s own capacity, reached by baalei
teshuvah.

Love in delights (ahavah betaanugim) 2°:11yn2 1278
G-d’s love drawn from above on Sukkos, the embrace of
“His right hand embraces me,” higher even than great
love.

Running and returning (ratzo vashov) 211 x1¥7
The soul’s rush toward G-d followed by its return to life
below, to build His dwelling through Torah and mitzvos.
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The truth of Havayah 1 nnx

G-d’s absolute oneness, grasped only through the Torah,
which is one with Him; higher than love, which is a human
truth.

“My tongue shall respond with Your word” °11%% 1yn
RhRIA

Torah study in which G-d’s own word speaks through the
student, who only repeats it; the gift of Shemini Atzeres.

Chasan (bridegroom) 7nn

Read as “going down a level”: the Torah’s two descents,
into Atzilus and into Beriah. Shemini Atzeres reveals be-
low the Torah as it is above, “for you”; in the time to come
there will be only one, when the Torah’s inner dimension
is revealed below just as above.
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SECTION 1 - 11-4

The question and three levels of love
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To understand what is written, “On the eighth day there shall be an atzeres [an assembly; literally, a
holding back] for you,” while of the seventh day of Pesach it is written, “an atzeres to Havayah your
G-d.” Now, it is written, “You shall love Havayah your G-d with all your heart (levavcha), with all
your soul and with all your might (me’odecha).”
The maamar opens with a question of wording. Both the seventh day of Pesach and the eighth day after
Sukkos are called an atzeres (plainly a closing day of solemn assembly; the word comes from a root meaning
“to hold back”), but of Pesach the Torah says it is “to Havayah your G-d,” while of Shemini Atzeres it says it is

“for you.” To answer, the Alter Rebbe first turns to the three levels of love in the Shema: with all your heart,
with all your soul, and with all your might.
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And on the meaning of “with all your heart (levavcha),” our Sages, of blessed memory, said: “with
both your inclinations, with the good inclination and with the evil inclination.” That is: all the force
and intensity of the flame, the sparks of burning fire, from every kind of evil inclination in this
world, the whole flame shall be turned over into love of G-d.
The Mishnah reads levavcha (“your heart”), spelled with a doubled beis rather than libcha, as two hearts:
“with both your inclinations,” the good and the evil. Loving G-d with the evil inclination means that the

whole fire of worldly desire is not merely suppressed but turned around, so that the same burning intensity
becomes love of G-d.
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As itwill be in the time to come, as it is written, “For then I will turn to the nations a pure language,
that they may all call upon the Name of Havayah, to serve Him with one shoulder (shechem
echad).”

The prophet Tzefaniah foresees a time when G-d will give the nations “a pure language,” so that all of them
call on the Name of Havayah and serve Him “with one shoulder,” plainly meaning together, as one. The
Alter Rebbe brings this vision as the model for turning the evil inclination itself into love.
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That is: even all the nations, the idol-worshippers, who are the roots of the physical lusts, He will
turn to them a pure language, that they may all call, etc. And this is the matter of “darkness being
turned into light” (is’hapcha chashocha linehora), and of “to serve Him with one shoulder.”

The nations here stand for the roots of physical desire. In the future even these roots will be transformed,

which is the Zohar’s idea of “darkness turned into light”: not the removal of darkness but its conversion into
light.
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The meaning of shechem (shoulder) is the level of the back, “behind the shoulders” (basar kasfin);
that is, like the matter of what is written, “and You turned their heart backward”: [this back] will be
turned over to be at the level of “one.”

Shechem, “shoulder,” is read as the back, the side that faces away. At Mount Carmel Eliyahu told G-d that He

had “turned their heart backward”; that turned-away side, the back, will itself be turned around and become
“one” with holiness.
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(And this is also the matter of “And I have given you one shechem above your brothers”: that the refine-
ment (birur) of Yosef, to be from the level of shechem, the level of “one,” is at a level higher than the re-
finement of the tribes; as is explained at the end of the discourse beginning “And behold, we were binding
sheaves”; and see below on the matter of “with all your might.”)
In a parenthesis, the Alter Rebbe adds that Yaakov’s gift to Yosef of “one shechem above your brothers”
(plainly, one portion more than his brothers) means the same thing: Yosef’s work of refinement (birur, sift-
ing holiness out of the world) turns the “back” into “one,” above the refinement of the other tribes. In the
discourse on Yosef’s dream of the sheaves (Torah Ohr, Vayeishev 28b) the Alter Rebbe explains that the
tribes only raise the sparks up to Malchus of Atzilus, while Yosef draws down the light of the Infinite One

clothed in Chochmah, which makes them truly one with G-dliness. The bracket also points ahead to “with all
your might.”
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And this is the meaning of ve’ahavta (“you shall love”): it is a term of command, and also a term of

the future,

Returning to the verse, the word ve’ahavta (“you shall love”) can be read two ways: as a command, and, since
the same form is a future tense, as a promise.
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saying that in the time to come “in the end you will love” Havayah with all your heart; for “none
that is banished will be banished from Him.”

Read as a future, it says “in the end you will love.” As the wise woman of Tekoa told King David, G-d devises
ways so that “none that is banished will be banished from Him”: no Jewish soul will remain cast away, and

every one will in the end love Him with all his heart, the transformed evil inclination included.
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“And with all your soul” is the level of a love greater than this, which cannot be grasped in the heart
of man, because in physicality there is nothing like it or comparable to it at all; [it is] only for G-d

alone.

The second level, “with all your soul,” is a love that the heart cannot hold. The heart’s love is fed by compari-
son with physical things one loves; this love has no physical counterpart at all and is for G-d alone.
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And it is the love of the G-dly soul (nefesh ha’Elokis) alone, as it is written, “My soul, I have desired
You.” And this love flames and blazes in the souls of the tzaddikim [the righteous], for “they are the
Sanctuary of Havayah” and “the vessels of the House of Havayah.”

It belongs to the G-dly soul alone, as Yeshayah says, “My soul, I have desired You.” It burns openly in tzad-
dikim, the righteous, whose whole being is a sanctuary and a vessel for G-d.
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“And with all your might (me’odecha)” is the level of a love that surpasses them all, which is the
level of “great love” (ahavah rabbah) in the extreme (bim’od), which cannot be grasped even in the
souls of the tzaddikim; “its ways are high,” exceedingly high, higher and higher than the level of
created beings: it is to cleave to Him, may He be blessed, truly, to the Infinite One (Ein Sof), blessed
be He.

The third level, “with all your might (me’odecha),” is ahavah rabbah, “great love,” in the extreme. It is high-

er than anything a created soul can contain, even that of a tzaddik, because it seeks to cleave to the Infinite

One Himself.
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Now, it is written, “Great is Havayah and exceedingly (me’od) praised, and His greatness is un-
searchable.” So too the love drawn from this is at the level of me’od, without measure or limit; and
the soul cannot attain it, since the soul is at the level of a created being, at the level of avessel and a
limit.

The word me’od (“exceedingly”) in the verse “Great is Havayah and exceedingly praised, and His greatness

is unsearchable” shows that me’od means without limit. The love that answers to that greatness is itself limit-
less, so the soul, which is a created and limited vessel, cannot reach it by its own capacity.
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But those who merit this great love are the baalei teshuvah (those who return), in the manner of the
saying of our Sages, of blessed memory: “In the place where baalei teshuvah stand, perfect tzad-

dikim cannot stand.”

Nevertheless those who return in teshuvah do reach it. This is why the Sages say that where baalei teshuvah
stand, perfect tzaddikim cannot stand.

SECTION 2 - 15-7

Light out of darkness
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The matter is as it is written, “as the advantage of light from darkness.” The meaning is that there is

an advantage and superiority to light when it comes from darkness specifically.

Koheles says that wisdom excels folly “as the advantage of light over (min) darkness.” The Alter Rebbe reads

min as “from”: light has a special superiority precisely when it comes out of darkness.
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That is: when a person takes to heart all his deeds, words and thoughts which were not for G-d, in
all the days of his vain life, which are actual darkness and the hiding of His face, may He be

blessed; and nevertheless this is what he desired and craved, etc.

The baal teshuvah reflects on a whole life of deeds, words and thoughts that were not for G-d, which were

darkness and concealment of G-d. And yet, he realizes, that was what he wanted and longed for.
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How much more so, and by an argument from the lesser to the greater, is there an advantage and
superiority to the light of G-d; so that because of this the love will increase and grow exceedingly
(bim’od), with greater intensity and higher without end,

If he could desire darkness so strongly, then all the more should he desire the light of G-d, which is infinitely

superior. This reasoning makes his love grow “exceedingly” (bim’od, the word of me’odecha), with ever

greater intensity and without end.
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to bring his soul out of its prison, to pour itself out into the bosom of its Father, the Infinite One,
blessed be He, truly, and to cleave to Him truly (and see what is explained on this in the discourse
beginning “His left hand is under my head,” in Parshas Ki Sisa).
Its aim is to bring the soul out of its prison, the body and its limits, to pour itself into “the bosom of its
Father,” the Infinite One. In Torah Ohr, Ki Sisa (86b, in the discourse “His left hand is under my head”), the

Alter Rebbe explains that the baal teshuvah, whose soul was once “in a parched and weary land,” comes to a
great and mighty love, to the point of the soul’s expiry, and that this is why it is called me’od.
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And this is the matter of “deliberate sins become like merits” through teshuvah: for he will rise and
come to reach the level of great love mentioned above.

This is how the Talmud’s statement that teshuvah turns deliberate sins into merits works: the memory of the
sins is what drives the baal teshuvah up to the great love, so the sins themselves become the cause of an

ascent.
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Therefore even perfect tzaddikim (tzaddikim gemurim) cannot stand [there], because they are at
the level of gemurim (“completed”), from the expression “a vessel whose making has been com-
pleted”; and they are still at the level of a vessel.

Tzaddikim gemurim (“perfect tzaddikim”) is read from gamar, “finished,” as in the Mishnah’s term for a

vessel whose making has been completed. A perfect tzaddik is a finished vessel with a fixed capacity, so he
cannot reach the boundless love of the baal teshuvah.
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For this reason our Sages, of blessed memory, cautioned with [the word] me’od (“very”): “Be hum-
ble of spirit before every person,” so as to be broken, crushed and subdued, with a lowly spirit, so
that the light of love may shine upon him, as “the advantage of light” mentioned above.
The Alter Rebbe joins two sayings of Pirkei Avos: Rabbi Levitas’ “Be very, very (me’od me’od) humble of spir-
it” and Rabbi Meir’s “be humble of spirit before every person,” linking humility to the love of me’odecha. A

broken, lowly spirit lets a person feel his own darkness, and so the light of love can shine on him as “light
from darkness.”
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And this is what our Sages, of blessed memory, said: “One hour of teshuvah and good deeds in this
world is finer than all the life of the World to Come”; and they said that one should be in teshuvah
all his days.

The Mishnah says one hour of teshuvah and good deeds here is finer than the whole World to Come. The

Talmud adds that a person should spend all his days in teshuvah (since he may die tomorrow), so that this
highest love is always within reach.
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For the World to Come is nothing but a radiance and illumination from Him, may He be blessed, as
our Sages, of blessed memory, said, “The tzaddikim sit and enjoy the radiance of the Shechinah”;
and they said, “With the yud the World to Come was created,” as mentioned above.

The reason teshuvah is finer: the World to Come is only a radiance from G-d, the “radiance of the

Shechinah” that tzaddikim enjoy. The Talmud says the World to Come was created with the letter yud, a sin-
gle letter of the Name, meaning it is only a glimmer of Him.
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And the meaning of “with the yud” is: with the illumination that is drawn forth and spreads out
from the level of the yud. For the yud itself is the level of the letters of His great Name, and He and
His Name are one.

“With the yud” does not mean with the yud itself, but with a glimmer that spreads out from it. The yud itself

is one of the letters of G-d’s great Name, and “He and His Name are one,” so the World to Come receives only
aradiance, not the Name itself.

likuteitorah.com/likkutei-torah/sukkos/3/ 9
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As it is written, “For His Name alone is exalted; only His glory (hodo) is upon earth and heaven”;
and “His glory” is a radiance and illumination from His Name, which alone is exalted.

The psalm says G-d’s Name alone is exalted and only His glory (hod) is on earth and heaven. The creations,
including the World to Come, receive only this glory, a reflection of the Name that remains exalted and apart.
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And Israel are “the people near to Him,” to His very being and essence, as it were, truly, through
teshuvah out of the great love mentioned above, to cleave to Him truly, to the Infinite One, blessed
be He, alone.

Israel, however, are called “the people near to Him”: near to His very essence, beyond the Name’s radiance.
This closeness is reached through teshuvah out of great love, which seeks the Infinite One Himself and noth-
ing else.

SECTION 3 - 18-13

The Exodus and the atzeres of Pesach
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Now, this matter of teshuvah out of love is the matter of the level of the Exodus from Egypt (yetzias
Mitzrayim). And the meaning of yetzias Mitzrayim is to go out of the straits (meitzarim) and limits
that limit the love; that is, to go out of the level of a tzaddik into the level of a baal teshuvah men-
tioned above.

Mitzrayim (Egypt) is read as meitzarim, “straits” or “narrow limits.” The Exodus, in the soul, is going be-

yond the limits that confine love: rising from the measured love of a tzaddik to the boundless love of a baal
teshuvah.
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But in each and every person too, according to his level, there is a level of the Exodus from Egypt;
even among the common people, in the plain sense: to clear himself of his business and his affairs
in the matters of the world. And especially businesspeople need to set times to clear their minds of

their business, according to the free time they have.

Everyone has his own Exodus, according to his level. For an ordinary person it can simply mean clearing
himself of business and worldly affairs; a businessman must set fixed times, as his schedule allows, to free
his mind for G-d.

127 27K °N22 Yo3° WK Ty MPYRT 017 Y A9Yn AR 79Ym A307T03 [oss i) 1780 w0 10
:[19 0°7%7 PIRM DONR SNRYIT WK 13 2R 7Y NIRV22 7 wrayy] Pran

And so there is an Exodus from Egypt in [every]| degree, one level after another, up to the highest of
levels, until he reaches the level of great love mentioned above (and see what is explained on this in

the explanation on the verse “I, etc., who brought you out of the land of Egypt, etc.”):

The Exodus continues step by step, level beyond level, until a person reaches the great love. The Alter Rebbe
refers to his explanation elsewhere of the verse “I... who brought you out of the land of Egypt.”
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2. And this is the matter of the seven days of Pesach, the days of the Exodus from Egypt: it is the
time of the arousal of the level of great love mentioned above, from below upward, etc.

The second section begins by applying all this to Pesach. The seven days of Pesach, the days of the Exodus,
are the time when the great love is aroused from below upward, from the soul toward G-d. (The printed text
reads 71, apparently a misprint for *1, “seven.”)
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But on the seventh day, which is the level of great love in revelation, [it is] “an atzeres to Havayah

your G-d.” And the meaning is like the matter of “If your heart runs, return to the One.”

On the seventh day this love is openly revealed, and then comes the atzeres, the “holding back.” It is like the
teaching “if your heart runs, return to the One”: after the soul’s rush upward it must turn back and remain in
the body to serve G-d below.

likuteitorah.com/likkutei-torah/sukkos/3/ 11
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As it is written, “My flesh and my heart pine away (kalah); the rock (tzur) of my heart...” The mean-
ing is: at first, “my flesh and my heart pine away,” in an actual expiry of the soul (kelos hanefesh).
And afterwards, “the rock of my heart”: tzur is a term of strength, as it is written, “The Rock
(haTzur), His work is perfect.”

The verse from Tehillim describes two stages. First the soul “pines away” in its longing, to the point of expir-

ing into G-d (kelos hanefesh); then comes “the rock of my heart,” tzur, which means strength, as in “the
Rock, His work is perfect.”
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That is: that he strengthen himself in His stronghold, to be [in the manner of| “against your will you
live,” etc., so that there may be for Him, may He be blessed, a dwelling place among the lower
realms. And one needs to make a Sanctuary and a place for His dwelling, through occupation with
the Torah and the mitzvos, so that Havayah be at the level of “your G-d” (Elokecha)
The “strength” is the soul’s firmness to stay alive in the body, as the Mishnah says, “against your will you
live.” It must stay because G-d wants a dwelling place among the lower realms, and that dwelling is built

through Torah and mitzvos, which make the transcendent Havayah into “your G-d” (Elokecha), present with

you.
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that is, that He rest and be vested in the lower realms. (And see what is explained in the discourse
beginning “When you go out,” regarding “and Havayah your G-d will deliver him into your hand”:
“Havayah” is Torah and “your G-d” is mitzvos; see there.
“Havayah your G-d” means that G-d rests and is clothed within this lower world. A parenthesis opens here,
pointing to the Likkutei Torah discourse on “When you go out [to war against your enemies],” where in the

verse “and Havayah your G-d will deliver him into your hand,” “Havayah” is identified with Torah and “your
G-d” with mitzvos. (The printed 171 is apparently a misprint for X111, “is.”)

likuteitorah.com/likkutei-torah/sukkos/3/ 12
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And see what is explained above in the discourse beginning “For this commandment,” on the
meaning of what was said at the Giving of the Torah, “I (Anochi) am Havayah your G-d”: that is, for
the level of Havayah to be drawn forth from the level of Anochi, the matter depends on an arousal
from below, through the Torah and the mitzvos, etc.; see there.

The parenthesis continues with the discourse “For this commandment,” earlier in Likkutei Torah. At Sinai

G-d said “I (Anochi) am Havayah your G-d”: for Havayah to come forth from the hidden Anochi, the Essence,

and become “your G-d,” depends on human initiative, an arousal from below, through Torah and mitzvos.
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And see what is explained in the discourse beginning “You are standing,” on the meaning of “For
Havayah your G-d is a consuming fire”: it means [that He is] like the nature of fire, which, by way of

analogy, withdraws upward and does not descend and spread out, etc.,

A further discourse explains “Havayah your G-d is a consuming fire.” Just as fire naturally rises and does not
spread downward, G-d’s light by its nature withdraws upward and does not descend into the worlds.
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and therefore He is called “G-d Most High” (Kel Elyon), etc.; see there. But through an arousal
from below, in “running and returning” (ratzo vashov), we draw down [so] that there be “I have
called You, Havayah.”

That is why G-d is called Kel Elyon, “G-d Most High.” Yet through our arousal from below, in the rhythm of

running and returning, we draw Him down, so that there is “I have called You, Havayah”: to call someone is

to summon him, so our calling draws the Name Havayah down to be present with us.

likuteitorah.com/likkutei-torah/sukkos/3/ 13
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In the same way one will understand here too the meaning of “an atzeres to Havayah your G-d”: it
is the matter of the drawing down from the Infinite One, blessed be He, “I (Anochi), Who I am,” so
that it be drawn down to become “Havayah your G-d”; that is, that He be vested in Torah and
mitzvos, etc.: “The Holy One, blessed be He, sits and occupies Himself with Torah,” etc.; and see
what is explained on this in the discourse beginning “The Song of Songs.”)
This explains the Pesach verse: “an atzeres to Havayah your G-d” is the drawing down from the Infinite One,
Anochi, “I, Who I am” (the Essence), so that He becomes “Havayah your G-d,” clothed in Torah and mitzvos;
the Talmud says G-d Himself “sits and occupies Himself with Torah.” The long parenthesis ends with the dis-
course on Shir HaShirim (Likkutei Torah, Shir HaShirim 1d), which explains the Song of Songs as the draw-

ing down of the Infinite Light that encompasses all worlds, from the level of G-d’s great Name, the supernal
delight, to be clothed in the Torah.
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And as our Sages, of blessed memory, said: “Do not read ‘your children’ (banayich) but ‘your
builders’ (bonayich)”; for Torah scholars are called builders, since they are occupied with the
building of the world.

Back in the main text: the Sages read “your children” (banayich) in Yeshayah’s “all your children shall be
taught of Havayah” as “your builders” (bonayich), for Torah scholars are occupied with building the world.
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For the Holy One, blessed be He, has in His world only the four cubits of halachah [Torah law]
alone; and it is written, “If not for My covenant by day and by night, I would not have set the laws of

heaven and earth.”

G-d’s place in His world is “the four cubits of halachah,” and G-d says that without His covenant of Torah
study day and night He would not have established heaven and earth. Torah is what builds the dwelling and
sustains the world. In the Talmud this is said of the time since the Temple was destroyed: the place where ha-
lachah is studied has become G-d’s only dwelling in the world, and for that reason Abaye began to pray only
where he studied. The maamar takes it to mean that Torah study is what now builds G-d’s dwelling below.

likuteitorah.com/likkutei-torah/sukkos/3/ 14
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And so too with the mitzvos, and especially the mitzvah of tzedakah [charity], as it is written, “The
world is built by kindness (chesed),” and it is written, “The earth is full of the kindness of
Havayah.”

The same is true of the mitzvos, and especially tzedakah, which builds the world as “the world is built by

kindness” and fills the earth with G-d’s kindness. (The printed nns» is apparently a misprint for mzsn, “the

mitzvah of.”)
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And this is the level of the atzeres of the seven days of Pesach: to hold back and restrain the spirit
and the soul so that they do not leave their sheath and become nullified from their existence in this
great love, but only to be “like a fire held back (atzur)” in his heart, in the mode of “running and
returning.”

Here is the meaning of Pesach’s atzeres. The great love aroused on Pesach could carry the soul right out of

its “sheath,” the body, into total dissolution in G-d; atzeres means holding the soul back, so that the love

stays “like a fire held back (atzur)” in the heart, in the rhythm of running and returning.
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And see what is explained on the subject of “running and returning” in the discourse beginning
“And all the people saw the voices,” and in the discourse beginning “In the section of the libations
it is written”:
The Alter Rebbe refers to two discourses on running and returning. In Torah Ohr, Yisro (“And all the people
saw the voices,” 73d), the Chayos burn like torches as they run to be nullified in the Infinite Light, and then

return, as in “if your heart runs, return to the One”; the other is in Likkutei Torah, Shelach (“In the section of
the libations it is written,” 40a).
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SECTION 4 - 114-16

Sukkos: the embrace and the ascent of tzedek
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But the level of the atzeres of the festival of Sukkos is the matter of what is written, “My tongue shall
respond (ta’an) with Your word, for all Your commandments are righteousness (tzedek).” It is that
through the Ten Days of Teshuvah Israel merits the level of teshuvah out of love mentioned above,
and deliberate sins become for him like merits.

Sukkos has its own atzeres, Shemini Atzeres, expressed in the verse “My tongue shall respond with Your

word, for all Your commandments are righteousness.” It follows the Ten Days of Teshuvah, in which Israel
reaches teshuvah out of love, through which deliberate sins become merits.
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Therefore there is also drawn from above to below a very great love, “love in delights,” throughout
all the days of Sukkos, at the level of “and His right hand embraces me,”

In response to this teshuvah, love is drawn from above to below throughout Sukkos: “love in delights,”
G-d’s delight in Israel, the embrace of “and His right hand embraces me.”

TP3TY T 720K 2°99Nn $19920 90 1M MBYID 1R 119K 17°20 DR pANRY oh DNk 1nd R
L[ovowr on] 171 131 10D RPW whn 12

which is like, for example, one who embraces his friend: he does not let him turn away from him.

So too, as it were, they are raised in this love to cleave to Him truly, so as not to be separated from
Him, G-d forbid.

An embrace holds the other close and does not let him turn away; so on Sukkos G-d’s embrace lifts Israel to
cleave to Him and does not let them separate from Him. In Torah Ohr, Ki Sisa (86¢), the Alter Rebbe uses the
same image: “His right hand” is the Torah and mitzvos, which hold a person the way one embraces a friend
from behind and does not let him fall.

likuteitorah.com/likkutei-torah/sukkos/3/ 16
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And this is [the meaning of] “For His kindness has prevailed (gavar) over us.” The meaning is that
the kindness of G-d is mightier and stronger than we are, and does not let us turn aside to another
side, G-d forbid.

The psalm says “His kindness has prevailed (gavar) over us”: G-d’s kindness is mightier than we are and
holds us fast, not letting us turn aside to the other side.
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And this love too is without measure or limit, to the point of an actual expiry of the soul, as it is
written, “My soul pines (kalsah).”

This love too is boundless, to the point of the soul’s expiry, as in “my soul pines.”
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(And it must be said that this level is higher than great love; and this will be understood from what
is explained in the explanation on the verse “His eyes are reddish (chachlili einayim),” on the mat-
ter of “love in delights,” that it is above the level of great love, etc.) Now, it is written, “Right-
eousness (tzedek) shall walk before Him, and He will set His steps on the way.”
In a bracket the Alter Rebbe adds that this love must be higher even than great love, as he explained on
“chachlili einayim” (Torah Ohr, Vayechi 48a): there ahavas olam and ahavah rabbah are two loves, and “love

in delights” is a third, higher than both and not clothed in either. A new verse is then introduced: “Right-
eousness shall walk before Him, and He will set His steps on the way.”

likuteitorah.com/likkutei-torah/sukkos/3/ 17
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The meaning is: tzedek, the attribute of the Congregation of Israel (Knesses Yisrael), “shall walk
before Him”: through the level of “and His right hand embraces me” mentioned above, it is raised
in a great elevation to be truly “before G-d” (and see what is explained at the end of the discourse
beginning “And the king extended to Esther,” on the meaning of “and she stood before him,” and
in the discourse beginning “He will revive us after two days,” on the meaning of “and we shall live
before Him”).

Tzedek, “righteousness,” is the attribute of the Congregation of Israel (Malchus, the collective soul of Israel);

through the embrace of Sukkos she is raised to stand truly “before Him.” The bracket points to the end of the

Torah Ohr discourse on Esther (94c), where “and she stood before the king” means that Knesses Yisrael will

stand at a great level before G-d, and to the Likkutei Torah discourse on “He will revive us after two days”
(64a), where “and we shall live before Him” is the level of panim, the inner “face,” reached on Yom Kippur.
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And then, “and He will set His steps on the way,” is the drawing down of His G-dliness from above
to below, down to the level of “the end of action,” as it is written, “How beautiful are your steps in
sandals”: that through the Torah, which is called “a way,” the revelation will be drawn down below.
(And see what is explained in the discourse beginning “I will sing to Havayah,” on the meaning of
“and they shall keep the way of Havayah,” etc.;
And then “He will set His steps on the way”: G-d’s G-dliness is drawn from above all the way down to “the
end of action,” the physical deed; His “steps” are its lowest reach, as in “your steps in sandals,” and the
Torah, called “a way,” carries the revelation below. The bracket opens with Torah Ohr, Beshalach (63b),

where “the way of Havayah” is the path by which Havayah comes into revelation through tzedakah and jus-
tice, that is, through all the mitzvos. (The printed mM1n7 is a misprint for 77107, “the Torah.”)
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and see in the Zohar, Shelach (p. 161b): “Come and see, etc., in the way of pleasantness, etc.”; and
in Parshas Mikeitz (p. 197b), on “Her ways are ways of pleasantness.” And see what is explained in
the discourse beginning “And I will make [your windows] of kadkod [a precious stone],” on the
matter of “and all your borders,” etc.
The Zohar on Shelach says that when the hidden Atik shines into the mind and the mind into the heart, it is
“in the way of the pleasantness of Havayah”; on Mikeitz it says that “Her ways are ways of pleasantness” are

the paths of Torah, open to all. In Likkutei Torah, Re’eh (26b), “all your borders” of precious stones are the
thirty-two paths of Chochmah, narrow and hidden but reaching far, which is the Torah.
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And see in the Zohar, in the Idra Zuta (p. 290a), on “Elokim understands her way,” and what the
Arizal wrote on this in the commentary on Sifra DiTzeniusa, ch. 4 (p. 118b, at the end): that “her
way” means the mazal [the downward flow] of Arich Anpin [the “Long Countenance,” the outer lev-
el of Keser] and the thirty-two paths, etc.
The Idra Zuta, a section of the Zohar, reads “Elokim understands her way” of Chochmah, which issues from
the hidden Atik, and the Arizal, in his commentary on Sifra DiTzeniusa (the Zohar’s “Book of Concealment”),

explains “her way” as the mazal of Arich Anpin and the thirty-two paths of Chochmah. The mazal, “flow,” is
part of the “beard” of Arich Anpin, the outer level of Keser, through which the highest influence flows down.

2445997 953777 PITX D3 WA 01T 9 7712 WIRYY (27 o) 2790 37) W D T TV N
LT B”Y 17903 W

And see further in the Zohar, Parshas Beshalach (p. 57b, at the end); and see what is explained in
the discourse beginning “For the mountains shall depart,” on the meaning of “Havayah is right-
eous in all His ways,” and what is written in the Siddur on this.

More sources on “way”: the Zohar on Beshalach, where the words of Torah are the path to “the pleasantness

of Havayah,” a discourse on “Havayah is righteous in all His ways,” and the Siddur’s explanation of that

verse.
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And see in Iggeres HaKodesh, section 4, what is written: “And this is [the meaning of] ‘Right-
eousness shall walk before Him,’ etc.: that one draws the inner dimension of the heart to G-d; and
afterwards ‘he sets his steps on the way,’ as it is written, ‘and you shall walk in His ways,’ etc.,
The Alter Rebbe quotes his own Iggeres HaKodesh (“the Holy Epistle,” the fourth part of Tanya), section 4.
There lefanav, “before Him,” is read from pnimiyus, the inner dimension, and yehalech as “leads”: tzedakah

leads the inner dimension of the heart to G-d, and afterward “he sets his steps on the way,” walking in G-d’s

ways.
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in the performance of all the mitzvos, and the study of Torah is equal to them all; for they all as-
cend to G-d through the inner dimension of the heart with greater intensity, and far, far higher
than their ascent to G-d through the outer dimension of the heart.” End of quotation.

The quotation ends: all the mitzvos, and Torah study which equals them all, rise far higher when done with

the inner heart than with the outer heart. The inner dimension of the heart is its deepest point, beyond the
conscious emotions.
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This is like what we say in the prayer of Shabbos and Yom Tov, “Sanctify us with Your

commandments,”

On Shabbos and Yom Tov we pray “sanctify us with Your commandments.”
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even though we [already] bless, “who has sanctified us with His commandments,” [meaning] that
He has already sanctified us; but [we say it] because the ascent of the performance of the mitzvos to
G-d has levels and gradations, one above the other. And see what is explained in the explanation on

the verse “And [ will betroth you to Me.”

Yet every mitzvah blessing already says He “has sanctified us,” so why ask for what we have? Because the as-
cent of the mitzvos to G-d has many levels, one above another, and we ask to rise higher. In Likkutei Torah,
Bamidbar (9c¢), on “And I will betroth you to Me,” the Alter Rebbe asks this same question and answers that
through our service the mitzvos are drawn from Malchus to ever higher levels, up to a bond with G-d that
never changes.
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SECTION 5 - 117

The truth of Havayah: “My tongue shall respond”
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and in the discourse beginning “Binding his foal to the vine,” on the meaning of “as the command-
ments of Your will”; and at the end of the discourse beginning “And you shall make holy
garments.” And from this it will be understood how, through the inner dimension of the heart,
which is the level of “Righteousness shall walk before Him,” then also the level of “and He will set
His steps on the way,” from above to below, is from a higher level, etc.
The long parenthesis continues with more references on the levels of the mitzvos. In Torah Ohr, Vayechi
(46b), on “Binding his foal to the vine,” the Alter Rebbe explains that only in the days of Moshiach will the
mitzvos be done fully “as the commandment of Your will,” raising even the animal soul; the end of “And you
shall make holy garments” sets out three levels in performing them. From all this, when a person rises

through the inner heart (“Righteousness shall walk before Him”), what is then drawn down from above (“He
will set His steps on the way”) also comes from a higher level.
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And see what is explained in Parshas Vayeishev on the verse “And I will give you places to walk
(mahalchim),” etc. And in the same way one will understand why Moshe asked to enter the Land: so
that all the mitzvos would be fulfilled through him specifically, as is found in the Gemara at the end
of the first chapter of Sotah.
In Torah Ohr, Vayeishev (30c), “I will give you places to walk (mahalchim)” is read as two kinds of walking,
from below upward and from above downward. The same idea explains Moshe’s plea to enter the Land:

Rabbi Simlai says in the Gemara (Sotah 14a) that Moshe wanted the many mitzvos that can be kept only in
the Land to be fulfilled “through me.”
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And at the end of the book Pri HaAretz they raised a difficulty on the wording “and they will all be
fulfilled through me,” for he should have said, “and I will fulfill all the mitzvos,” etc.

A difficulty is raised at the end of the book Pri HaAretz (in a letter of Rabbi Avraham of Kalisk printed there,
the Kehot note says): Moshe should have said “I will fulfill them,” not “they will be fulfilled through me.”
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But according to what is explained [here], it is well: for the mitzvos themselves, when they would be
done through Moshe, would be from a higher level, etc.; as is understood from what is explained at
the end of the discourse beginning “And you shall make holy garments,” mentioned above, on the
matter of the three levels there are, in general, in the performance of the mitzvos, etc. And see what
is explained in the explanation on the verse “And your appearance is comely.”
The answer from what was said here: Moshe was not asking only to do more mitzvos, but that the mitzvos
themselves, done through him, would come from a higher level. This fits the three general levels in the per-

formance of the mitzvos explained at the end of the discourse on the holy garments: Moshe’s, that of the wise
of heart, and the plain performance of all Israel.
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From Iggeres HaKodesh mentioned above it is implied that “and sets his steps on the way” refers to
the ascent of Torah and mitzvos from below to above; and this is in the manner of the Arizal’s sec-
ond explanation in the commentary on Sifra DiTzeniusa there (p. 119a, at the beginning), that “her
way” means the source from which the level of the mocha setimaah [the hidden brain] of Atik [Atik
Yomin, the inner level of Keser] is drawn, etc.
A textual note: the Iggeres HaKodesh quoted above seems to read “sets his steps on the way” as the ascent of
Torah and mitzvos from below upward. That matches the Arizal’s second explanation of “her way” in his

commentary on Sifra DiTzeniusa, the Zohar’s “Book of Concealment”: “her way” is the source from which
the mocha setimaah, the “hidden brain” of Atik (the inner level of Keser), is drawn.
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However, according to what is written [here], that the meaning of “and He will set [His steps] on the
way” is from above to below, down to the level of the end of action, this follows the Arizal’s first ex-

planation mentioned above.)

The present maamar, however, reads “He will set His steps on the way” as a descent from above to below,
down to the physical level, and that matches the Arizal’s first explanation.

likuteitorah.com/likkutei-torah/sukkos/3/ 22



LIKKUTEI TORAH - SUKKOS - MAAMAR 3 05> 1°nn DAY °1°nNwn 012 v n '[’3.']‘?

091Y3 WIALNID TR 19YnDn 1 NnK UnIw 99y 00 nnRY 17010 11998 933 99 10N
And this is [the meaning of| “For His kindness has prevailed over us, and the truth of Havayah is
forever”: that the truth of Havayah is drawn from above to below, to be vested in the world.

Closing the parenthesis, the Alter Rebbe returns to the psalm: after “His kindness has prevailed over us”
(Sukkos) comes “the truth of Havayah is forever,” G-d’s truth drawn down and clothed in the world.
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And there is no truth but Torah. For the attribute of love, even though it is to cleave to Him truly, is
nevertheless only the truth of man, and this is not yet the truth of Havayah.

The Sages say there is no truth but Torah. Even the highest love, which seeks to cleave to G-d, is still a hu-

man truth, the lover’s own feeling; it is not yet the truth of Havayah.

wnn ¥y 12 RDYAN mawnn 0971 59 AR 1 PRI T PRI TR RITW 1300’7 NRR 0D
14214390 RD1D [(on a2 xenpt] 173191 RN 0% 11137 ROAW 719102 RDYAN WK K7D 9159325

For the truth of Havayah is that He is One and there is nothing else, and there is no one at all who
would love [Him]; and no thought can grasp Him (leis machshavah tefisa bei) in His very self, as it
were, except as He is grasped in the Torah, which is His will, may He be blessed; and “the Torah
and the Holy One, blessed be He, are entirely one.”
The truth of Havayah is His absolute oneness, in which there is nothing else and so no one at all who could
love Him; and, as Eliyahu says in the Tikkunei Zohar, no thought can grasp Him, except as He is grasped in
the Torah, which is His will and one with Him. The saying “the Torah and the Holy One are entirely one” is
quoted in Chassidus from the Zohar; the Kehot note says it did not find these exact words and points to Zohar

III, 73a (the Holy One, the Torah and Israel are three levels bound together) and to Zohar II, 90b (“the Holy
One and the Torah are all one Name”).
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(And see what is explained at the end of the discourse beginning “And I appeared to Avraham,” on the
meaning of “but by My Name Havayah I did not make Myself known to them,” and what is explained on

this there, in the discourse beginning “And Elokim spoke, etc. And I appeared, etc.”)

The bracket refers to the end of the Torah Ohr discourse “And I appeared to Avraham,” on “but by My Name
Havayah I did not make Myself known to them,” and to the discourse “And Elokim spoke” there.
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Therefore it is written, “Havayah is near to all who call upon Him, to all who call upon Him in
truth”: this is Torah specifically (and see Sefer Shel Beinonim [the Tanya], ch. 35, in the gloss; and
see what is explained on the verse “And Moshe wrote”).
“Havayah is near to all who call upon Him in truth”: “in truth” means through Torah, which brings Him
near. The text points to the gloss in Tanya ch. 35, which says that even a perfect tzaddik who cleaves to G-d in

great love is still a separate “something” whose thought cannot grasp Him, so G-d’s light rests on him only
through the mitzvos, His will and wisdom; and to an explanation on “And Moshe wrote.”
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And this is [the meaning of] “My tongue shall respond (ta’an) with Your word.” The meaning of
ta’an is like the matter of what they said, “he responds after him what he says”: because he does not
say it himself but only responds after others.
Now the verse of Sukkos’ atzeres is explained. Ta’an means “respond” in the sense of repeating after anoth-
er, as in the Mishnah'’s case of one whose Hallel is read for him by a slave, awoman or a minor: he “responds

after them what they say,” word for word (if an adult man reads it for him, he answers only “Halleluyah”;

Sukkah 3:10). He does not say it on his own but only repeats after others.
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So David, the king, peace be upon him, prayed on behalf of the whole of Israel, who are rooted in
his soul: “My tongue shall respond with Your word”; for the Torah is “Your word,” which You have
said and which has already gone forth from Your mouth.

So David, whose soul includes all of Israel, prayed for them: “my tongue shall respond with Your word,” let

my speech of Torah be only a repetition of what G-d has already said. Imrascha, “Your word,” is read as what
You have said (amarta), already gone forth from Your mouth.
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And so it is now as well; for every day we bless “who gives the Torah,” for He gives it to us every
day, as it is written, “And I have placed My words in your mouth,” etc.
G-d’s giving of the Torah is not only past but continues: the blessing says “who gives the Torah” in the
present tense, and the Talmud says the Torah should be as dear to its students every day as on the day it was
given. In Likkutei Torah, Tazria (23a), the Alter Rebbe explains the present tense: as breath blown on a coal

brings out its hidden flame, the breath of one who speaks words of Torah draws the Torah’s light from its
source into revelation.
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Only that I respond after You what You bring forth from my mouth, which is the revelation of the
word of G-d in the utterances of my mouth, the level of “and the truth of Havayah is forever”; and I
do nothing at all, but am like one who responds to what others say.

When one studies Torah this way, it is G-d’s word that is revealed in one’s mouth, and the person only “re-
sponds.” This is “the truth of Havayah” drawn into the world.
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(And this is an additional and tremendous virtue in occupation with Torah, and not everyone merits it; as
is explained in the discourse beginning “Who is enthroned on high,” that this is the matter of Rav
Yehudah: that there are two levels in occupation with Torah, the level of a servant, etc.; see there. But on
Shemini Atzeres the souls of Israel merit and receive this level, that there be truly “And I have placed My
words in your mouth.”
This is a special level of Torah study that not everyone attains. In Torah Ohr, Mikeitz (38d), the Alter Rebbe
explains that Rav Yehudah’s Torah was in complete self-nullification, “I have placed My words in your

mouth,” and distinguishes two levels in study: the “servant,” who learns to know the King’s will, and the
“king,” whose ruling is G-d’s own word. On Shemini Atzeres all the souls of Israel receive this higher level.
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And see in the Zohar, Bereishis (p. 4b), on the matter of “And I have placed My words in your mouth,” in
the commentary of the Ramaz [Rabbi Moshe Zacuto] there.)
The Zohar (Introduction, 4b) teaches on “I have placed My words in your mouth” that every new word of
Torah a person brings forth makes a new heaven; the Ramaz (Rabbi Moshe Zacuto) explains “My words”

there as Malchus of Atzilus and of Adam Kadmon, as the Alter Rebbe brings in the supplements to Likkutei
Torah, Vayikra (54a).
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And this comes about through the fact that first, “and in the shadow of My hand I have covered
you,” the seven days of Sukkos, “the shade of faith” (tzila dimeheimenusa) (and see nearby). And
from where do I merit this? Because “all Your commandments are righteousness (tzedek).”
How is this merited? First come the seven days of Sukkos, “and in the shadow of My hand I have covered
you,” the sukkah being what the Zohar calls “the shade of faith.” The merit comes because “all Your com-

mandments are tzedek.” (The printed y>71° is apparently a misprint for *1°, “My hand”; and 3 is printed

twice.)
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For all the mitzvos are drawings-down to the level of tzedek, so that it be raised to the level of “be-
fore You shall walk”; and in particular through the mitzvos of sukkah and lulav, as mentioned
above.

All the mitzvos draw light into tzedek, Knesses Yisrael, raising her to “walk before You”; the mitzvos of
sukkah and lulav do so especially, as explained above.

11 M2 N .0PIYD ° NARY 2200 92T AwYn 70 APANw 1°nYD 170 0wt na qwnl owm
7707 ROZIMY TR 72 POyDn RIW ST01R 710K

And from there is drawn the level of “and He will set His steps on the way,” that the end of action
and the word of G-d be revealed at the level of “and the truth of Havayah is forever.” And this is the
level of “And Havayah has caused you to say (he’emircha) this day”: that He brings about the say-
ing in you and brings it forth from your mouth:
From that ascent comes the descent, “He will set His steps on the way”: the word of G-d revealed down to the
end of action, as “the truth of Havayah is forever.” This is “Havayah has caused you to say (he’emircha) this

day”: read as a causative of amar, “to say,” it means that G-d Himself brings the words forth from the per-
son’s mouth.
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SECTION 6 - 118-19

Shemini Atzeres and Torah study
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3. And this is [the meaning of] “on the eighth day,” after the days of Sukkos, in which there was
drawn to them the level of great love in delights mentioned above, the level of “For His kindness

has prevailed over us.”

The third section explains the verse of Shemini Atzeres. The seven days of Sukkos gave Israel “great love in
delights,” the embrace of “His kindness has prevailed over us.”
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And then on the eighth day, which is a higher and loftier level, “there shall be an atzeres for you”:
that it will draw down to you the level of “and the truth of Havayah is forever,” the level of “And
Havayah has caused you to say,” etc.

The eighth day is higher still: its atzeres is “for you,” because it gives Israel the second half of the verse, “the

truth of Havayabh is forever,” G-d’s words spoken through their mouths (“Havayah has caused you to say”).

T3 MR ™7 (ny7 ma02 Anana] 77N [(nym n2 aaan] 7PN MAWPNT RIAY 1PR°W1 N2 171 RIM

And this is the matter of the level of “kisses,” which is the bonding of Chochmah, Binah and Daas
with Chochmah, Binah and Daas in complete unity.
This is the level of “kisses,” the union of intellect with intellect: G-d’s Chochmah, Binah and Daas bonding
with ours in complete unity, as a kiss joins mouth to mouth. In Tanya ch. 49 the Alter Rebbe quotes Etz

Chaim that the union of “kisses” is essentially the union of Chochmah, Binah and Daas, the cleaving of spirit

to spirit.
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And this is a great principle and sound counsel also in all occupation with Torah: to know faithfully
that the Mishnah or the Gemara or the codifiers that one studies have already been said, and it is
the very word of G-d, and he is only like one who responds, as mentioned above. Only that on
Shemini Atzeres this drawing-down is brought about to this level, as mentioned above.

This holds a practical lesson for all Torah study: the Mishnah, Gemara or codes one studies have already

been spoken by G-d and are His word, and the student only “responds.” On Shemini Atzeres this becomes an

actual drawing-down: the level is given, not only contemplated.

0°3°WnnY 071 1IRY 2OyEn 1w 5973 “°01°T NIRRT T AR OTIPN WrH 0Op° 1Pnnne P
12332 9715 5737 1127 727R32 172 07K 71N 13°MYD1 MPeaT 7Y 2°1NnNR INTM 700 NPInR
S1PPRR D NARy

Only first there must be fulfilled what is written before it, “You have caused Havayah to say (he’e-
marta) this day,” also a causative form: that we cause and draw down the saying of the Torah and its
descent to the lower realms, through the cleaving of our souls to the Infinite Light, blessed be He,
in the great love mentioned above, as mentioned above regarding “an atzeres to Havayah your
G-d.”

But this first requires the verse that comes before, “You have caused Havayah to say this day”: our love and

cleaving to G-d, the atzeres of Pesach, causes the Torah to be said and to descend to the lower realms. Only
then does G-d “cause us to say” His words.
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The matter is as our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,
blessed be He, reads and studies opposite him.” The meaning is that through an arousal from be-
low [there is] an arousal from above; and “spirit brings spirit” from below upward “and draws
down spirit,” and the word of G-d, from above to below; and this is called “opposite him.”

The Sages say that when a Torah scholar sits and studies, G-d sits “opposite him” and studies with him. Our

study is an arousal from below that brings an arousal from above: in the Zohar’s words, “spirit brings spirit
and draws spirit,” our breath of Torah rising up draws G-d’s word down.
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Because the speech and thought of a person in occupation with Torah bear no comparison to the
word of G-d that he draws down at that time; therefore it is not truly vested in him, but is at the lev-

el of “opposite him.”

It is only “opposite him” because a person’s speech and thought bear no comparison to the word of G-d he
draws down; so G-d’s word does not actually enter into him and his words, but stands facing them.
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The meaning is: because it encircles (sovev) him, in the mode of a makif [an encompassing light]
(and as several explanations are given elsewhere on the matter of how He encompasses the worlds,

sovev al almin).

“Opposite him” means that it encompasses (sovev) him as a makif, an encompassing light, in the way G-d

encompasses the worlds without entering them.

SECTION 7 - 120

Two thousand years and the two bridegrooms
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And through this will be understood the saying of our Sages, of blessed memory, “The Torah pre-
ceded the world by two thousand years.” For according to its plain sense it is not understood, since
before the world was created there was no level of time at all; so how can one speak of two thousand
years?

The Midrash says the Torah existed two thousand years before the world. Taken literally this makes no sense,

since before creation there was no time at all, so “years” cannot be meant plainly.

likuteitorah.com/likkutei-torah/sukkos/3/ 29

20



LIKKUTEI TORAH - SUKKOS - MAAMAR 3 Q5% 1PN DAY °1°nNwn 012 v n '[’3.']1?

TAR 131877 RIT [(7200] °0° 13987 RO T RDID (097 13 xwnp] 172990 RDPTIR TITT A0 ROX
M2 1 1Y (Ao aeon] 2790 2123 WaRAAD 197817 0PIy wABNAD 2797 [prby 53] ¥ 2210 RIY
19 171353 BYRR TN YRR MW D7BON

But the matter is that “the Torah and the Holy One, blessed be He, are entirely one,” for it is His
will, may He be blessed, and He and His will are one, He who encompasses all worlds (sovev kol
almin). And in order to be vested in the world, it needed to be vested in the level of Chochmah and
Binah, which are themselves the level of “two thousand (alpayim) years”: “I will teach you (a’ale-
phcha) Chochmah, I will teach you Binah,” etc.
The Torah is one with G-d, His will, and as such it transcends all worlds. To enter the world it had to be
clothed in Chochmah and Binah, and these are the “two thousand years”: alpayim, “two thousand,” is read

as two alefs, from a’alephcha, “I will teach you,” said of Chochmah and of Binah, since elef, “a thousand,”
and alef, “to teach,” are one root. (The printed *nn is apparently a misprint for ’n°>, “may He be blessed.”)
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(And the explanation of the matter, regarding Shemini Atzeres being the level of “there shall be an
atzeres for you” in actuality, [as against] what is said of the seventh day of Pesach, “an atzeres to
Havayah your G-d”: the matter is as it is written, “And he is like a bridegroom (chasan) coming out
of his canopy.” Chasan is in the singular. And sometimes it says “the jubilation of bridegrooms
(chasanim),” in the plural.

A long parenthetical explanation now restates the maamar’s main point. Why is Shemini Atzeres “for you”

while Pesach is “to Havayah your G-d”? The key is the image of the bridegroom (chasan): the psalm speaks

of one bridegroom, while the wedding blessing speaks of bridegrooms in the plural.
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And the matter is that “on the day of his wedding” is the Giving of the Torah. For chasan [means]
“going down a level” (nachis darga): the descent and drawing down of the Infinite Light below.
Therefore the Torah was given with five voices; a voice (kol) is a drawing-down.
The Mishnah says “the day of his wedding” is the Giving of the Torah, and chasan (1nn) is read as nachis dar-
ga, “going down a level,” the Talmud’s advice to marry a woman of slightly lower station, the letters nr being
common to both. The wedding is G-d’s descent to Israel in the Torah, and the “five voices” of Sinai are five
stages of that descent. (The printed 711271 and M1 are apparently misprints for 01°2), “and on the day,” and
n°ni, “goes down.”) The Sages count five “voices” in the Sinai account and tie them to the voices heard at a

wedding: one who gladdens a bridegroom merits the Torah, which was given with five voices. The maamar
reads each voice as a drawing-down, so the bridegroom’s descent and the voices of Sinai express one theme.
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For in order for the Torah to be drawn down from above to the very bottom, there are in this five
levels of drawing-down, one after another: the first, the drawing of the Infinite Light into
Chochmabh, “Iwill teach you Chochmah, I will teach you Binah”; the second, from Chochmah to the
emotive attributes (middos); and afterwards into thought, speech and action; as is explained
elsewhere.

The five stages: from the Infinite Light into Chochmah (and Binah), from Chochmah into the emotive attrib-

utes, and then into thought, speech and action. (The abbreviation y”»171n12 apparently stands for “thought,
speech and action.”)
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But in general there are two levels of chasan. The first is the drawing of the light into the
Chochmah of Atzilus; this is the Torah as it is above, and the Chochmah shines throughout the
whole World of Atzilus.

These can be grouped as two “bridegrooms,” two descents. The first is the light entering the Chochmah of
Atzilus, the highest world: the Torah as it is above.
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The second is a further, second descent: what is drawn down to be vested in the Torah of Beriah,
which is only the level of “the fallen fruit (novlos) of the supernal Chochmah”; whereas of the very
essence of supernal Chochmabh it is said, “but My face shall not be seen”; as is explained in Iggeres
HaKodesh on the verse “He wraps Himself in light.”

The second is its further descent into the Torah of Beriah, the world of created beings, which the Midrash

calls “the fallen fruit of supernal wisdom.” The essence of G-d’s wisdom remains hidden: “My face shall not
be seen.”
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And so it is written in the Likkutei Torah of the Arizal at the beginning of Parshas Bereishis, that the
Torah that is before us is called “the Torah of Beriah.” And see what is explained on this in Parshas
Eikev, regarding the blessing for the land [in Grace after Meals], that this is the matter of “for Your
Torah that You taught us”: for “Your Torah” means the Torah as it is in Atzilus, and “that You taught
us” means as itwas drawn down into Beriah.
The Likkutei Torah of the Arizal (the collection of his teachings on the Torah, not this book) calls the Torah
we have “the Torah of Beriah.” In Likkutei Torah, Eikev (17b), the Grace after Meals phrase “Your Torah that

You taught us” is read as both levels: “Your Torah” as it is in Atzilus, and “that You taught us” as it came
down to Beriah.
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And see what is explained on this subject in Parshas Shelach, in the discourse beginning “I [am
Havayah your G-d]” of the section of tzitzis [the fringes], on the meaning of “his desire is in the
Torah of Havayah, and in his Torah he meditates.” And see what is explained on the subject of the
two levels of chasan in the discourse beginning “The Song of Songs,” and in the discourse begin-
ning “You have captured my heart,” in Parshas Pinchas.

More references: Likkutei Torah, Shelach, on the psalm’s “his desire is in the Torah of Havayah, and in his
Torah he meditates,” where the Torah is first G-d’s and then the student’s own; and discourses on the two
levels of chasan. In Likkutei Torah, Shir HaShirim (1d), the first chasan is the Torah’s first drawing from

G-d’s great Name into Chochmah and Binah, and the second its drawing from these two alefs into the world.
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But there is yet a further, surpassing virtue: to be at the level of “And he is like a bridegroom,”
namely the revelation of the inner dimension of the Torah in the time to come, when that very
drawing-down that is in the inner dimension of the supernal Chochmah of Atzilus, which is above
the order of hishtalshelus, will be revealed also truly below, in Beriah, Yetzirah and Asiyah.

Higher than both is the single “bridegroom” of the future: the inner dimension of the Torah, the essence of

Atzilus’ Chochmah, above the whole chain of worlds, will be revealed truly below, in the lower worlds of

Beriah, Yetzirah and Asiyah.
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It follows that there will be only one level of chasan, for the revelation will be below truly as it is
above. And see what is explained in the discourse beginning “When you hearken to the voice,” [on]

what is vested within the voice, which is what is above the level of the five voices themselves, etc.

Then there will be only one chasan, because what is below will be exactly as above, with no gap between the
two descents. The discourse on “When you hearken to the voice” speaks of what is clothed within the voice,
which is above even the five voices.
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And in exactly the same way one will understand the difference between the level of ordinary occu-

pation with Torah and the level of “My tongue shall respond with Your word”:

The same distinction applies to Torah study: ordinary study differs from “my tongue shall respond with Your

word.”
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the level of “shall respond,” etc., means that “Your word” itself, as the Torah is above, is drawn
down and vested in the mouth of the one who studies; and this is the matter of truly “And I have
placed My words in your mouth,” only that I respond after You. Whereas in ordinary occupation
with Torah, it is only the level of an illumination from the supernal speech that is drawn down
below.

In the latter, “Your word” itself, just as the Torah is above, is clothed in the student’s mouth: “I have placed

My words in your mouth,” and the student only responds. In ordinary study only a glimmer of the supernal
speech comes down.
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And this is the difference between the seventh day of Pesach, of which it is said, “an atzeres to
Havayah your G-d,” which is the matter of the drawing-down into the Torah that is above: that from
the level of “For Havayah your G-d is a consuming fire,” which, like the nature of fire, withdraws,
etc., there will be drawn a drawing-down into Torah and mitzvos.

This is the difference between the two atzeres days. On Pesach, “to Havayah your G-d,” the Torah above is

drawn down: G-d, who like fire naturally withdraws upward, is drawn into Torah and mitzvos.
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But even so, this drawing-down itself, as it is above, is not drawn down and revealed below, but
only the level of “fallen fruit,” etc. But on Shemini Atzeres, of which it is said, “there shall be an
atzeres for you,” it means that this very drawing-down that is above is drawn down and revealed
below, to you, truly.)

But on Pesach what is drawn down is only the “fallen fruit,” not the Torah as it is above. On Shemini Atzeres,

“for you,” that very drawing-down that is above is revealed below, to Israel, truly: the same pattern the maa-
mar has drawn for “my tongue shall respond with Your word” and for the single chasan of the time to come.
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IN ONE'S AVODAH

A person should set fixed times to clear his mind of business and worldly affairs, each according to his level,

as his own Exodus from Egypt; he should be humble before everyone so that the love that comes from dark-

ness can shine on him, and be in teshuvah all his days. And in all Torah study he should know that the

Mishnah, Gemara or codes he learns are the word of G-d already spoken, and that he is only one who

responds.

QUESTIONS FOR DISCUSSION

1.

Why is the love of a baal teshuvah greater than that of a perfect tzaddik, and how does the maamar use
“the advantage of light from darkness” to explain it?

. What does it mean that Pesach’s atzeres holds the soul back, and why is that holding back necessary for

G-d’s dwelling place among the lower realms?

. Why is even the highest love of G-d called only “the truth of man,” while the Torah is “the truth of

Havayah”?

What changes in Torah study when one studies as one who “responds” to G-d’s word, and how is Shemini
Atzeres connected to this?

. How do the two “bridegrooms,” Atzilus and Beriah, explain the difference between “an atzeres to Havayah

your G-d” and “an atzeres for you”?
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FOR CHILDREN - AGES 9-13

For the children at the table

The atzeres that is for you

THE BIG IDEA

On Shemini Atzeres, G-d gives us His Torah so closely that when we learn it, His own
words speak through our mouths.

The Torah calls the seventh day of Pesach an atzeres “to G-d,” but Shemini Atzeres an atzeres “for
you.” (An atzeres is a holding-in.) Why the difference? The maamar first explains three kinds of
love in the Shema. “With all your heart” means that even the wish for wrong things is turned into
love of G-d. “With all your soul” is a love of the G-dly soul alone. “With all your might” is a love
without any limit, and it belongs to the baal teshuvah, one who returns to G-d, because light that
comes out of darkness shines brighter. Going out of Egypt means going out of our limits. On
Pesach our love rises from below, and its atzeres holds the soul back so that it stays here and builds
a home for G-d through Torah and mitzvos. After Yom Kippur, on Sukkos, G-d embraces us with
His love. Then on Shemini Atzeres comes something even higher: the Torah, G-d’s own truth. King
David said, “My tongue shall respond with Your word.” When we learn, we are like someone an-

swering after G-d, who places His words in our mouths.
THE MASHAL

When one person speaks and another answers after him, the one who answers does not make up
the words himself; he only repeats what he hears. King David prayed, “My tongue shall respond
with Your word”: when we learn Torah, we are only answering after G-d, who puts His own words in

our mouths. On Shemini Atzeres, this becomes truly so.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is the love of someone who does teshuvah even stronger than a love that was always
there?

2. What does King David mean by “My tongue shall respond with Your word”?

3. Before you learn Mishnah or Gemara this week, how can you remind yourself that these are

G-d’s own words?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

In the list of the festival offerings (Parshas Pinchas), G-d
commands Israel through Moshe: “On the eighth day
there shall be an atzeres for you; you shall do no work of
labor.” Plainly atzeres is a closing day of solemn assem-
bly; the word also means “holding back,” and the whole
maamar explains why this atzeres is “for you.”
Numbers 29:357177:1”3 72712
27yn X7 172y NaxPR-b3 03} N NSy "rRYn o2
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN M Ny

Moshe, setting out the festivals for Israel: “Six days you
shall eat matzos, and on the seventh day an atzeres to
Havayah your G-d; you shall do no work.” The contrast be-
tween this “to Havayah your G-d” and the “for you” of
Shemini Atzeres is the maamar’s opening question.
Deuteronomy 16:8°11:1"1 0°127
myn X2 PRYR M2 N3y YPawn 03t nixn PIRnD 0on? nwy
MK7n
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s charge to Israel in the Shema: “You shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” Plainly it asks for love with one’s
whole desire, one’s life and all one’s strength; the maamar
reads its three phrases as three ascending levels of love.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9778521 VR0 P90 AWl
The Mishnah explains “with all your heart (levavcha)” as
“with both your inclinations, the good inclination and the
evil inclination.” The Alter Rebbe reads it as the transfor-
mation of the evil inclination’s fire into love.
Mishnah Berakhot 9:5°77:°t n1>72 mwn
0°7127) MRV 12307 Y 7127 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX HIIXN O
nR Sui1 R APOR L,AWRI P21 Y7 7302 230 IR03 LTR0 CIwa
TR TR 222 ,TTNR 222 0N 127 .A3inn 222, TR 23w
T2 IWRT DR 07X PR K7 TR TRND 47 770 M 97 770 XY
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Kehot’s note points to Deuteronomy 30:6 for these words.
Deuteronomy 30:6:"> 0°137
"9 PROK TN N7 TN 229NKY 1237°NN TRIN N om
T 1907 AWRIT0D 7227
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

6

G-d’s promise through the prophet Tzefaniah, after the
judgment of the nations: “For then I will turn to the na-
tions a pure language, that they may all call upon the
Name of Havayah, to serve Him with one shoulder,” plain-
ly with one accord. The Alter Rebbe reads it as the future
transformation of the roots of physical desire, and
shechem, “shoulder,” as the back that will be turned to
“one.”

Zephaniah 3:9'v:1 17193
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T

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov, near his death, tells Yosef: “I have given you one
shechem above your brothers.” Plainly, as Rashi explains,
it is either an extra share, the double portion of the first-
born, or the city of Shechem itself; the Alter Rebbe reads
shechem as the “shoulder,” the back raised to the level of
“one,” Yosef’s special refinement. (context: Steinsaltz
Tanakh)
Genesis 48:22272:1"n N"wR12
"27M2 “TRRT TR CAMRY TR TORTPY MR 03T 77 "nni VN1
NYR
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Moreover I have given to thee one aportion above thy
brethren, which I took out of the hand of the Amorite with
my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yosef tells his brothers his dream: “Behold, we were bind-
ing sheaves in the field, and my sheaf arose.” These are
the opening words of the Torah Ohr discourse the text
refers to for Yosef’s refinement.

Genesis 37:7°1:177 nwx12
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for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Eliyahu’s prayer on Mount Carmel before the fire came
down: “Answer me, Havayah, answer me, so that this peo-
ple will know that You, Havayah, are G-d, and You turned
their heart backward.” Plainly he says that it was G-d
Himself who had let their hearts turn away from Him; the
maamar uses the phrase for the “back,” the side turned
away from holiness, which will be turned around. (context:
Steinsaltz Tanakh)

1 Kings 18:371%:1 R 0291
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Hear me, O L-RD, hear me, that this people may know that

Thou, L-RD, art G-d, for Thou didst turn their heart

backward.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The wise woman of Tekoa, pleading with King David to
bring Avshalom back: G-d “devises means, so that none
that is banished be banished from Him.” Here it supports
reading ve’ahavta as a promise that every soul will in the
end love G-d. (context: Steinsaltz Tanakh)

11 Samuel 14:1477>:7% 1 PXnw
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For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The second phrase of the verse of love, read as a higher
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love of the soul itself.

Deuteronomy 6:5°77:"1 %7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the song of Yehudah for the day of redemption, the
prophet says: “[With] my soul I have desired You in the
night; with my spirit within me I seek You.” It describes a
longing of the soul for G-d that has no physical object, the
love “with all your soul.” (context: Steinsaltz Tanakh)

Isaiah 26:9'0:1"2 Woyw”
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With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The false prophet Chananiah promises that within two
years G-d will bring back “all the vessels of the House of
Havayah” taken to Babylon. The Kehot note cites it for the
phrase, which here calls tzaddikim vessels for G-dliness; it
will matter below that tzaddikim are still “vessels.” (con-
text: Steinsaltz Tanakh)

Jeremiah 28:3°2:n”2 17°1n7°
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Within two full years will I bring back into this place all the

vessels of the L-RD’S house, that Nebuchadnezzar king of

Babylon took away from this place, and carried them to

Babylon;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yirmeyahu warns: “Do not trust in false words, saying,
‘The Sanctuary of Havayah, the Sanctuary of Havayah, the
Sanctuary of Havayah are these,’” as if the Temple alone
would protect them. The Alter Rebbe borrows the words in
a good sense: the souls of tzaddikim, in whom this love
G-d’s

blazes, are themselves (context:

Steinsaltz Tanakh)

sanctuary.

Jeremiah 7:4"7:1 7770
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Trust ye not in lying words, saying: ‘The temple of the L-RD,

the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s psalm of praise (Ashrei): “Great is Havayah and
exceedingly praised, and His greatness is unsearchable.”
The word me’od links G-d’s unsearchable greatness to the
limitless love of me’odecha.

Psalms 145:3°3:7"np 0°%°1n
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Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Berakhot 34b:22-23; the passage is

shown below.
Berakhot 34b:22-23375-273:27"% n1272
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The words here quote Sukkah 53a:3; the passage is shown

below.
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It was taught: They said about Hillel the Elder that when he
used to rejoice at the Simchat Bet Hashoevah, he used to
say: If I am here, everyone is here; but if I am not here, who
is here?’ He also used to say: “To the place that I love, there
my feet take me. If you will come into my House, I will come

into your house. If you will not come to my House, I will not
come to your house, as it is said, “In every ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Kehot’s marei makom for these words (its note is below).
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Kehot’s note points to where this is explained further: Or
HaTorah.
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Kehot’s note points to Psalms 98:1 for these words.
Psalms 98:1°X:1”% 0°2°71n
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A Psalm. O sing unto the L-RD a new song; For He hath
done marvellous things; His right hand, and His holy arm,

hath wrought salvation for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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AR 77 YTINTD TTIX IR0
Then will I also confess unto thee That thine own right hand

can save thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

77 M PR LR LA% 00900 IR

N T A

The words here quote Proverbs 5:5; the passage is shown
below.

Proverbs 5:571:’71 7wn
A3 IYS PR NV IATY o1
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,m0hn

el RPN
The words here quote Psalms 5:5; the passage is shown
below.
Psalms 5:5°7:1 0°2°11n
¥ T KD AR YYYENTOR K2 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10%%0n
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
ST9ORY ROW Y DOIZP IPATR 2TRNI RN

24 N”INT D1TI0° 112 130

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S7PPRY IR Y 17PN — 11997 IRA

25 P2 57D) TMa

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

JIRDD 1% DWY 19PNIYR 'Y RWN D NYTIR 03 R

26 AT RPN R .. DEpR Iy

Kehot’s note points to where this is explained further:
Siddur im Dach.

KEHOT'S NOTE

AT Y RIM” 2,007 NPRT QY MT°02 .U7OIND MR YW RN
W”WPbJ RTY 77292 0°R°21 Aman XPX 07T O3 1KY Nnapna o°R°1a
L2 Y780 54 1Ay 227 °Y ©7ON

27 n°37y nbon PPIYa RH2 IRANI 1Y 23

Kehot’s note points to where this is explained further:

Biurei HaZohar.

KEHOT'S NOTE

17:?‘? R .72 °Y R 77D 33D IR LTPY0 0 RVITIRD IR IRA
2,7 wnw

28 53R PN KT ARIAR NN

The words here quote Ecclesiastes 7:23; the passage is
shown below.

Ecclesiastes 7:23272:1 noip
230n MRINT X7 RINK ALK M0IN2 0091 M0
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

Ao rnbnp

29 P19 AMIAR 28nm

The words here quote Exodus 2:4; the passage is shown

below.
Exodus 2:4"7:2 mnw

95 nwye-n .'IS]'_['? PR iNNR 280m

And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,2 0w
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The words here quote Proverbs 7:4; the passage is shown
below.
Proverbs 7:47:1 "own
RPN 722 Y1 D DMK 12202 Tk
Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,100wn

131730 1R WK WOND

The words here quote Isaiah 66:13; the passage is shown
below.
Isaiah 66:133™:170 1°yw°
VRN BPY72) DIRIN "33 12 193N 1K WK UKD
As one whom his mother comforteth, So will I comfort you;

and ye shall be comforted in Jerusalem.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,10 yws
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The words here quote Proverbs 10:1; the passage is shown
below.
Proverbs 10:1x:” "own
:1BK N3A 2700 121 8- 020 12 MY YHun
The proverbs of Solomon. A wise son maketh a glad father;
but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Proverbs 10:1517v:» *5wn
:09°7 0797 NAR 1Y N WY 1IN
The rich man’s wealth is his strong city; the ruin of the poor
is their poverty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Proverbs 10:20°2: *>wn
0YMD DYYT 27 TS TP 023 97
The tongue of the righteous is as choice silver; The heart of
the wicked is little worth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,10 .8, 5wn

17mwn 1 "aek
The words here quote Leviticus 16:30; the passage is
shown below.
Leviticus 16:30°7:1"0 X1p™
770N 7 %197 D2°NKRVA P31 DINK Y7 077y 19D MI 0D

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

5, RPN
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Kehot’s note points to where this is explained further:
Siddur im Dach.
KEHOT'S NOTE
797K 7,117 M0

1P Y P

Rabbi Abahu’s teaching that perfect tzaddikim cannot
stand in the place of baalei teshuvah. It is brought as proof
that baalei teshuvah reach the love of me’odecha.

Berakhot 34b:17-18m-1:1 77 n1572
12 12 WA 227 0N 2977 23] RIn 2121 KA o2 By Ry 1mK
mnR 27 pim? oiPY 0By oonpi 2°1 K712” iX1p KT
XY 1';?13 0°X°217 '?; :72m31° 937 MR RN 92 R0 37 0K 1PNRDM
THPN? XWRIR NIV 030 TRPNY N3 Nown? KoK W
17Y” — %Y DRI TR 23X P02 D3N THPA MINYY .00
249 namn? npy? an?r oopoR nnR RS
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,7 mona

LyRwn oea wUn At

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
0102w D°NARNAIT NI AR — 0”pn Nw IR N7IpN NIwa nKl
YUP .7°-22N07 NNvwI2 '{5?[51 .101 71AY7 ©OIN Y DOIZPT TR OTNRRR
.90 OY AN *Y 2710 KIP™ A7 PRYI w1 NPANm

NAsy "onwh 0°a

The words here quote Numbers 29:35; the passage is
shown below.

Numbers 29:357177:1”3 7272
Ayn X 172y NoXPR-22 00 1R N8y "Nyt il
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,03 93713
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The words here quote Deuteronomy 16:8; the passage is
shown below.
Deuteronomy 16:81:1"v 0127
nyyn X2 PRYR NP NIRY Yawn 031 nixn YIRR OO0 Ny
S
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,10 0”27

9225 %52 X711 NN NANY

The third phrase of the verse of love, “with all your might
(me’odecha),” read as love without limit.

Deuteronomy 6:5°77:"1 0°127
STRRTP22) TUDI 233 73377223 TRR M AK DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

ToN8Y w2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L Lu7e M2

1 nanR®y

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
TANRD DR DR K227 77T, 70AT RE2I 720 °Y 2 770 RPN NUMIRA
2L,TR RN PNy N

oY PR TIDAN IN 0D
The words here quote Zephaniah 3:9; the passage is shown
below.

Zephaniah 3:9°0:) 1°10%

DY 1727 "M OV D73 KR MM MY DURYRN TA 13

TR

For then will I turn to the peoples A pure language, That they

may all call upon the name of the L-RD, To serve Him with

one consent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,218
NTITIP RO RODANN 173Y KT 10 0910 RI1IpY 17192 1w
1Ay

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
a0, MR

TAN QW 92 NN IR

The words here quote Genesis 48:22; the passage is shown
below.

Genesis 48:22273:11”1 N°wWR12

>33 PTIRT TR CAMRY WK POKPY 10X 03 77 *AN0) "I
SNYRN

Moreover I have given to thee one aportion above thy

brethren, which I took out of the hand of the Amorite with

my sword and with my bow.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20, NPwRA2

[97xm 222 . . ]
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
7233 O DPYRW Y AT NANR 701 1MIPRa RINI Ov NTING
LNARY N LT R 00 PR NPRAM RT2 710 w2 B0 IR T a0

71 030% 1T RP 0D

The words here quote II Samuel 14:14; the passage is
shown below.

I Samuel 14:1477>:77 2 PX 1w

DORPR REPKDY 1DOR? R? WK 738 077330 09131 MR ninT3
M3 1030 17 °N?27 NN UM v'D)

For we must needs die, and are as water spilt on the ground,

which cannot be gathered up again; neither doth G-d re-

spect any person; but let him devise means, that he that is

banished be not an outcast from him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO RIS

TPN%IN WD
The words here quote Isaiah 26:9; the passage is shown
below.

Isaiah 26:9'0:1"2 W yw°

YIX? YIYR WWKD *3 TINTK 2103 MITIN 72773 AN "wR

230 230 707 P

With my soul have I desired Thee in the night; Yea, with my

spirit within me have I sought Thee earnestly; For when Thy

judgments are in the earth, The inhabitants of the world

learn righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RORBEC
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The words here quote Jeremiah 7:4; the passage is shown
below.
Jeremiah 7:4"7:1 70070
TR0 9977 °1 9271 ° 9% MRS W *12779K 027 Invan-oR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Jeremiah 7:28n173:1 11017
701 MR X PRPR 1 212 WwnttRI? AWK 2137 11 079K RE
:0i°BR AN NIRRT 17N
Therefore thou shalt say unto them: This is the nation that
hath not hearkened To the voice of the L-RD their G-d, Nor
received correction; Faithfulness is perished, And is cut off

from their mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,107,170 AR7

PARAGRAPH 5
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52

TWANA 7R IRE 1102

Koheles (Shlomo) reflects: “I saw that wisdom has an ad-
vantage over folly, as the advantage of light over
darkness.” Plainly min means “over,” more than; the Alter
Rebbe reads min hachoshech as “from darkness”: light
that emerges from darkness is superior.

Ecclesiastes 2:1337:°2 n?rp
NI IR 1972 MPIDT R IR 1107 WY 23N 2R
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 anhnp

NWn °2°22. . YoNnRY 1772
On 86b the Alter Rebbe explains that the one who merits
this great and mighty love is the baal teshuvah: because
his soul was once “in a parched and weary land” and he
cried out to G-d, a love is revealed in him to the point of
the soul’s expiry, which is why it is called me’od, and
through it his longing grows “with greater intensity.”
KEHOT'S NOTE
.2,19 779 1311977 79IRY .79°RY 4,718 RN IR

NP2 WY MNm

Reish Lakish’s teaching that teshuvah out of love turns de-
liberate sins into merits. Here it is explained by the great
love the sins provoke.

Yoma 86b:3°3:2 170 Rn1°
MRIY NI 17 MY MINTY AR 19373 wPRY U R

WR APT3 wRY WM AmRm 1790K L5Won ARR IR R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,18 RnY

ANONDR RN o9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7%°XR1 7700 0°93 1IRA

In Eichah, the starving children of besieged Yerushalayim
faint “as their soul pours out into their mothers’ bosom.”
The Alter Rebbe borrows the image of a soul pouring itself
out into a parent’s bosom for the soul’s longing to pour it-
self into the bosom of its Father, the Infinite One. (context:
Steinsaltz Tanakh)

Lamentations 2:1237°:2 19°X

Halgi-hvilyied gl 2}
They say to their mothers: ‘Where is corn and wine?’ When
they swoon as the wounded In the broad places of the city,
When their soul is poured out Into their mothers’bosom.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6
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Rabbi Levitas of Yavneh: “Be very, very (me’od me’od)
humble of spirit, for the hope of man is the worm.” It sup-
plies the word me’od that the Alter Rebbe joins to Rabbi
Meir’s saying.
Pirkei Avot 4:4°7:"7 max mwn
AR MPRY M1 PR M TR TR LANIR 1127 UK OU1? U3
Y191 ,7092 DY DY PPAnd 23 ,ImIK Xpin2 12 uni 031 .
YT 21702 1O TR 23 TR 21232 1m0
Rabbi Levitas a man of Yavneh said: be exceeding humble
spirit, for the end of man is the worm. Rabbi Yohanan ben
Berokah said: whoever profanes the name of heaven in se-
cret, he shall be punished in the open. Unwittingly or wit-
tingly, it is all one in profaning the name.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

07N 5 2392 M1 Paw n

Rabbi Meir’s teaching, “Be humble of spirit before every
person.” The Alter Rebbe presents humility as the way to
the love that comes from darkness.

Pirkei Avot 4:10”:7 nax mwn
°3D2 M7 29% ")) 7R3 POYY ,POY2 Ly N IR 1R 21

Ry OXY 97319 1277 07702 37 ¥ ,T1IAT T AP OX1 .OTX 2D

772107 1270 72 19 w2 ,mina
Rabbi Meir said: Engage but little in business, and busy
yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
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bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

07y 12WNA NAR AYW 72°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MR

27MYn >on Bon 1Mya vrYnY 121Wwna nnN ayw o0

Rabbi Yaakov’s saying that one hour of teshuvah and good
deeds in this world is finer than all of the World to Come.

Pirkei Avot 4:17t>:7 N1ax miwn

,MRT 021y2 0°230 OPym AWN2 NOX TYY 7D7 IR 100 NI

D9 X270 0¥ M7 NIIp DY NAR YW A9 K37 0PIy 20 Do
:ma o7y N

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

72WwNa 190 9o e

Rabbi Eliezer’s teaching to repent one day before one’s
death: since one may die tomorrow, one should repent to-
day, and so all his days will be in teshuvah.

Shabbat 153ax 31p naw
Zohar III, 33ax 3% »'m

KEHOT’'S NOTE
LR L,AD 27T 97 R LK LMD Naw

729wna R0 o Y

The Ra’aya Mehemna on Tzav cites the Sages’ “repent one
day before your death” and explains that every day a per-
son must return in teshuvah and hand his spirit over to
G-d. The Kehot note brings it beside Shabbos 153a.

Zohar, Tzav 20:145-22:1561719:273-11"p:’2 13,7717 720

and had it not been for the misfortune of the sons of Aaron,
there would have been no day when G-d was more pleased
with Israel from the time they left Egypt. And the death of
the sons of Aaron was deserved for many reasons. One was
that they offered incense at the wrong time-at a time when
oil and incense were not together (i.e. not when the lamp
was lit, v. Ex. 30, 7). Another was that they thrust themselves
forward in the place of their father. A third ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0°17721 Q°2W° DOPT8

Rav’s description of the World to Come: tzaddikim sit and
enjoy the radiance of the Shechinah. The Alter Rebbe
stresses the word “radiance.”

Berakhot 17a:122”°:% 1> 11372
32 1K R27 0790 X327 02V MO 02y KY 1377 AI02 KPMM
X1 1IRIP KDY 1AM Ryn KDY 12271 1778 KDY A0 KDY APOOR KD
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It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

XL M072

27MYn K923 7712

The Talmud says this world was created with the letter hei
and the World to Come with the letter yud. Here it shows
that the World to Come is only an illumination from G-d’s
Name.
Menachot 29b:13-1477>-3>:2 72 MR
1D 0°0YIN 12w DOPPTIW 217 T2 R2T 0DIYT K121 AR C3En
TIRW 11PWYR 191 DTPWRI 719 120 D°P°TEW °191 WK 719D 12
R°IN1 0°7903 37 MK 97 NAN °I7 A0 27 MR MWD I Pt
P07 AT A7 932 NIPYY SNw 12 ¥ 170 37 INRT R RT0 7°N2¢N0
11 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

.2,00 minman

N”D %192 M1 PRw M INR2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT MAR

PARAGRAPH 7
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The psalmist calls all creation to praise G-d’s Name, “for
His Name alone is exalted; His glory is upon earth and
heaven.” Plainly, His glory spreads over earth and heaven;
the Alter Rebbe adds “only”: the Name itself stays exalted,
and only its radiance reaches the worlds, the World to
Come included. (context: Steinsaltz Tanakh)

Psalms 148:133>:1"np 027N

DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn
127 oy

The psalm ends: G-d has raised the horn of His people,
“the Children of Israel, the people near to Him.” Here

likuteitorah.com/likkutei-torah/sukkos/3/
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their nearness is to G-d’s very essence, through teshuvah
out of love. (context: Steinsaltz Tanakh)

Psalms 148:147:n”np 0°2°1n

:AR"1297 1297 DY 2K %337 wTon-237 NPan iny? 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.77 ,nnp 0oonn

PARAGRAPH 9
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“On the seventh day an atzeres to Havayah your G-d,” the
verse about the seventh day of Pesach that the maamar
now explains.

Deuteronomy 16:8°11:1”1 0°127

myn X2 PRYR M2 NI3Y YPawn 03t nixn PR 0on° nwy
by

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2w 2% praN

Sefer Yetzirah: “If your heart runs, return to the Place, as it
is said, ‘and the Chayos ran and returned.’” It is the source
of the teaching of running and returning; the Kehot note
records that our editions read “to the Place.”

Sefer Yetzirah 1:8'1:°R 117°%> 190
29w 725 77 0K 37797 7291 12791 o 0192 1n0ha MTveD Y
1773 NT51 1937 PYY .0 KIZY DA R 700w pn®
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

TNRD 21 2% P9 AR

The note sends the reader there in connection with the
reading “return to the One” and its use in the context of
Shemini Atzeres.
KEHOT'S NOTE
7Y 2ND 791 X032 .(TARD X®1) MINRD 27w 727 ¥7 OX (X 1) N pn
X7 .mpnb :X°1 37 (13°7202) ,M”n LR 702 .11°07) RY N
AYWIYR Y ¥7yRw N7NINR2

TNRD 2 727 P OR

The introduction to Tikkunei Zohar reads “if your heart
runs, return backward,” with a variant “to the One.” The
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Alter Rebbe uses the idea of the heart’s running and re-
turning for the atzeres of Pesach.
Tikkunei Zohar 7a:3’3:X *t 971171 °23pn
PPy DX ARINI MNT REIT MINT 93 ,(3 R DRPIM) RI7IA
RAPIY ARV TP WA 2792 KT WA KTV IR KT pynn
RTIRY AR KPR RP2 OTX N°27 K KPDY PIn KPP
FXITR? K 27507 W00 KW AKY X 27207 17 1K RIPYSIRT
iNN? 2 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)
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Asaf, after struggling with the prosperity of the wicked,
ends: “My flesh and my heart pine away; [G-d is] the rock
of my heart and my portion forever.” Plainly, though flesh
and heart waste away, G-d is his rock and his lasting por-
tion; the Alter Rebbe reads the two halves as two stages:
first the soul’s expiry in longing, then the strength to re-
main. (context: Steinsaltz Tanakh)

Psalms 73:26775:3°y 0°2°11n
:0iP1y? DP2X PP 33773 "33 WY 12
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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From Moshe’s song Ha’azinu: “The Rock, His work is per-
fect.” G-d is called “Rock” for His strength and steadfast-
ness, which shows that tzur connotes strength.
Deuteronomy 32:4°7:27% 0°727
YN PUTE 1Y TRY AKX IR PITT03 *3 oy ook M
NI
The Rock, His work is perfect; For all His ways are justice; A
G-d of faithfulness and without iniquity, Just and right is He.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.29,7 NAaR

51 NN 2”yaw

Rabbi Elazar HaKappar: “Against your will you were
formed, against your will you were born, and against your
will you live.” Plainly, man does not choose his life; here it

likuteitorah.com/likkutei-torah/sukkos/3/
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is the soul’s willingness to stay in the body despite its
longing to cleave to G-d.
Pirkei Avot 4:22275:7 MaR m1wn
y71°° 1372 0vnm NN oonnm L mng 0vTivt iR mon Nan
RIT 1200 R0 ,K927 XIT 8907 RITLOR NIY YT YOTinY
PIDY PRY LXIT TIN2 TP TNY XIM LT DY RITLTY NI LI
9w D3nw 1w npn KDY ,0°1D Xin KDY ,Anow KDY 9y KD
72 0 73 DIREIY Y 700 PX) 1i2wnd o Yaw v
291 ,°0 ANK 9772 2,71 AKX 9072 291,730 AR 9112 YyY
- 10?2 TOY IR 012 7Y .00 0K A2
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rabbi Shmuel bar Abba: from the first day of creation G-d
desired to dwell with His creatures in the lower realms,
and this was fulfilled when the Mishkan was set up.
Another of the Midrashim the Kehot note gives for G-d’s
desire for a dwelling below.

Bamidbar Rabbah 13:67:3> 127 72722

KEHOT'S NOTE
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Rabbi Shmuel bar Nachman: when G-d created the world
He desired to have a dwelling place in the lower realms, as
He has in the higher ones. This is the purpose for which
the soul holds itself back and remains below.
Midrash Tanchuma, Nasso 16:1°X:1”0 Xw1 ,Xn11710 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P "INk 117 CNKD ...
7T 3% RIY MINDD 070 DR KT MN2 WITRD K1Y nywa
4 T2RY INIR MR OTRD DX X2 .D’Ji’?y; Y% 9n3 0°1iRNn2
o PIRR XD Y 200 NYTT PYIMY LPIRR YN 137 vy Yo
73 ,RIT T2 GATRT APD MK LPNT DY 12 .(P-1 ,2 NPwRA3)
1271 ,D°3PP¥2 2 WY inD DUNANAD AT V7 XIY MRAR N
. WA P‘;?D 70 ANIR MY N"?] ANIR N2 IR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. This text is related (to Cant. 5:1), “When I come to my

garden, my sister bride.” R. Samuel bar Nahman ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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From the laws of war: “When you go out to war against
your enemies, and Havayah your G-d delivers him into
your hand...” The Likkutei Torah discourse on this verse
reads Havayah as Torah and “your G-d” as mitzvos.

Deuteronomy 21:10:X”3 0°127

2 NP2V AT22 PROR 1 1NN PIRDY Munn? XN

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe near the end of his life: “For this commandment
that I command you today is not hidden from you, nor is it
far.” The opening words of the Likkutei Torah discourse
referred to.
Deuteronomy 30:11x”>:"> 0°127
TRTY KPY qnn KT NRPDITRD D0 7180 92IR WK NNIT MIRRT 03
Beh]

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe’s address on his last day: “You are standing today,
all of you, before Havayah your G-d.” The opening words
of the discourse referred to.
Deuteronomy 29:9'0:1”3 0°727
D°371 DP°HIY DPWKRY PP N 0P 0PD oD o°231 onX
PR WK 93 07
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI IPDIR WK PPN 01 0D

Moshe warns Israel against idolatry: “For Havayah your
G-d is a consuming fire, a jealous G-d.” The discourse cit-
ed reads it as the nature of G-d’s light to rise and withdraw,
like fire.
Deuteronomy 4:24773:"7 0°727
:R3IP PR RIT 7PN WK TP0K 0D
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYR T 2N

G-d’s first words at Sinai: “I (Anochi) am Havayah your
G-d, who brought you out of the land of Egypt.” Chassidus

likuteitorah.com/likkutei-torah/sukkos/3/
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reads Anochi as the Essence above the Name Havayah,
drawn down to become “your G-d.”
Exodus 20:2°2:’> mnw
:0°72Y %21 D737 TIRR AR IR TROX 7 00K
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse on the seventh day of Pesach, now explained as
the drawing down of Havayah to be “your G-d.”
Deuteronomy 16:8°11:1"v 0°127
myn X2 PRYR M2 N3y YW 0°31 nixn PIRD 0On° nwY
IR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179902 POy AW 7”apn

Rav Yehudah in the name of Rav: the day has twelve hours,
and in the first three “the Holy One, blessed be He, sits and
occupies Himself with Torah.” It shows G-d, as it were,
clothed in Torah.
Avodah Zarah 3b:7°1:2°1 7171 7712y
P 00 M7 NIYY TRy DOAY 37 0K TN 37 0K KT 200K
T 303 — NPAY ,77IR2 PRIYY 3T KA T2 UATRT — MNYRI]
RO TRIY — 77792 071y 2ANIY AR 17,3710 093V o nX
L0791 RO Py 2w 110

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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That discourse explains Shir HaShirim as the drawing

down of the Infinite Light that encompasses all worlds,

from the level of G-d’s great Name, the “reasons of the

Torah” and supernal delight, so that it is clothed in the
Torah.

KEHOT'S NOTE
TR TR 1eph

712 KOX P32 7R

Rabbi Elazar in the name of Rabbi Chanina: Torah schol-
ars increase peace in the world, as it says, “All your chil-
dren (banayich) shall be taught of Havayah, and great
shall be the peace of your children”; read not banayich but
bonayich, “your builders.”

Berakhot 64a:147:X 770 n1272

Y XY A07IN C20RY 37 oYY T KPR TR MR X

YN TR R poimN mew na oiby mr twan
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Rabbi Yochanan calls Torah scholars “builders,” for they
are occupied all their days with the building of the world.
Shabbat 114a:71:xX 77°p naw
20 132322 PROIYY 0020 YTRPn X NI 027 MM 27PRI2” KD
12 PTMRY D30 TRYD PR 0P 22 WK R 9D 07y
>3 R 99237 PPN DY TRpRI M — YT Myava 7aK
a1 — MMET DY 01D INIX PRV 037 TRPR PR 0
-122 N3ER3 19°BK1 iKY DiPR 932 7270 737 NI PEXITY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Since the Temple’s destruction G-d has in His world only
the four cubits of halachah. Torah study is where He
dwells.

Berakhot 8a:18-19v”>-r”>:X °n n>72
YRR °3 3N0Y DR XPIPT AURYN “BX 72 KO 731 TRKT A7)
.7272 12577 YU nink Y28 KPR in7iva X7 T02 UATRAY 90 X
P2 ROU™ID "33 KIP¥M KI'3 133 KIO™A M 072 723K T2
2 DI — RPIPT ARYR RK 92 X0 027 IWRT R XIynwT
DY nink ¥2IX KPX NPIY2 KT T02 WiTRa? 37 PR WIpnT nha
RIOPIT R NPX RPPEH M7 K7 — 7373 1370
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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G-d’s promise through Yirmeyahu: as surely as He keeps
“My covenant of day and night” and the laws of heaven

likuteitorah.com/likkutei-torah/sukkos/3/
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and earth, He will not reject the seed of Yaakov. The Sages
read it as: were it not for My covenant, the Torah studied
day and night, I would not have set the laws of heaven and
earth. (context: Steinsaltz Tanakh)
Jeremiah 33:257175:3°% 1o
PARYTX? 7IX 07T NiPD 2771 0nt N2 XTDX N K 1
Thus saith the L-RD: If My covenant be not with day and
night, if I have not appointed the ordinances of heaven and
earth;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
.19 ,35
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Eisan HaEzrachi’s psalm of G-d’s covenant with David: “I
said, ‘Forever (olam) shall kindness be built.”” Plainly
olam means “forever”; the Sages read it as “the world
(olam) is built by kindness,” and so does the maamar:
kindness, tzedakah above all, builds G-d’s dwelling in the
world. (context: Steinsaltz Tanakh)

Psalms 89:3’:1”0 0°2°11n
:D712 TN 120 DY 1327 107 01y YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist calls the righteous to praise G-d: “He loves
righteousness and justice; the earth is full of the kindness
of Havayah.” G-d’s kindness fills the world, and through
the mitzvos, tzedakah above all, it is built into it. (context:
Steinsaltz Tanakh)

Psalms 33:57:372 0°2°11n
PN ISP 7 TON LY MRTS AN
He loveth righteousness and justice; The earth is full of the

lovingkindness of the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yirmeyahu says that when he resolved to stop prophesy-
ing, G-d’s word was “in my heart like a burning fire, held
back (atzur) in my bones,” and he could not contain it.
The Alter Rebbe uses the image for love held back in the
heart, linking atzur to atzeres. (context: Steinsaltz Tanakh)

Jeremiah 20:9°v:0 1707
7%y N3 UKD °323 M Y2 T 1IN N R 0

And if I say: ‘I will not make mention of Him, Nor speak any
more in His name’, Then there is in my heart as it were a
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burning fire Shut up in my bones, And I weary myself to
hold it in, But cannot.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o°K17 Oyn P01 7T
the passage shares nothing with the note

KEHOT’'S NOTE
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At Sinai “all the people saw the voices and the flames...
and the people saw and trembled, and stood far off.” These
are the opening words of the Torah Ohr discourse on run-
ning and returning. (context: Steinsaltz Tanakh)

Exodus 20:1570:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°N2 0°301°22 777

The text points there for running and returning.
KEHOT'S NOTE
ST9ORI R L1 R a9y R
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From David’s long psalm of love for the Torah: “Let my
tongue declare (ta’an) Your word, for all Your command-
ments are righteousness.” Plainly ta’an means to speak
out or sing; the maamar will read it as “respond,” repeat-
ing after another, and link it to Shemini Atzeres. (context:
Steinsaltz Tanakh)
Psalms 119:17227yp:0"°p 0°%°11n
PR TRISNTE0 73 AR iYP YA
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LIRDD 17RR 107 Y IR P02 .ayp ,uop 00N

NP1 17 WY M
Reish Lakish: great is teshuvah, for through it deliberate
sins become like merits (when it is out of love).
Yoma 86b:3°3:2 170 R11°
MRV LNINYD 92 NIy MINTMY 1WA NPITa R v 0K
JRIT T — PIY? KT VA2 NPWI 03 TROR N TY PRI 1w
YR AT whpR WY AR 170K Iwon Aph v K
Y1 DY YWY MW R LN i9 nivyl Minmy
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the Song of Songs the lover praises his beloved: “How
fair and how pleasant you are, love, in delights.” In
Chassidus “love in delights” names the highest love, G-d’s
own delight-love for Israel. (context: Steinsaltz Tanakh)

Song of Songs 7:7*1:"1 W 1YW
:D°1YP2 N0K DRYITIM N°R2Tan

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Spann 13omn
The beloved, faint with love, speaks of her lover’s em-
brace: “His left hand is under my head, and His right hand
embraces me.” The right hand’s embrace is the love
drawn down on Sukkos. (Kehot: Song of Songs 2:5)
Song of Songs 2:6"1:’2 0°1°wi1 W
2IPANA 11707 “WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The shortest psalm calls on all nations to praise G-d: “For
His kindness has prevailed over us, and the truth of
Havayabh is forever.” Its first half is the love of Sukkos, its
second half (below) the gift of Shemini Atzeres. (context:
Steinsaltz Tanakh)

Psalms 117:2°2:1p 0°9°1n
AR990 0PIYY *NTNNRY 1700 1179 12373
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The sons of Korach long for the Temple: “My soul yearns,
indeed it pines (kalsah), for the courts of Havayah.” The
love of Sukkos also reaches the soul’s expiry. (context:
Steinsaltz Tanakh)

Psalms 84:32:770 0°2°1n
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My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the Alter Rebbe sets out three loves: ahavas olam
(the Name Ban), ahavah rabbah (the Name Mah), and a
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third, “love in delights” (the Name Av), which is clothed in
neither and is higher than both; it is drawn down when the
first two are joined.
KEHOT'S NOTE
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Yaakov’s blessing of Yehudah, “his eyes are reddish from
wine,” the opening words of the Torah Ohr discourse on
“love in delights” (Vayechi 48a).
Genesis 49:1227:1”n N°wR12
22700 D2G-1371 T Doy 2o
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,0 009N
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The sons of Korach, praying for redemption: “Right-
eousness shall walk before Him, and set His steps on the
way.” Plainly, justice goes before G-d like a herald setting
out on the road; the maamar reads tzedek as Knesses
Yisrael raised before Him, and “His steps on the way” as
G-dliness drawn down through the Torah.
Steinsaltz Tanakh) (Kehot: Psalms 15:14)

(context:

Psalms 85:1477>:1”0 0°%°1n
PBY2 77 0Y) T2 0397 P18
Righteousness shall go before Him, And shall make His foot-

steps away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ANONY Pnn VY 1770

At the end of the discourse the Alter Rebbe explains that in
the future darkness will be turned into light, the king will
extend the whole golden scepter, and “she stood before the
king” means that Knesses Yisrael will stand at a great level
before Him, as “a woman of valor is her husband’s
crown.”
KEHOT'S NOTE
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After Esther pleads for her people, “the king extended the
golden scepter to Esther, and Esther rose and stood before
the king.” The end of the Torah Ohr discourse on this
verse reads it as Knesses Yisrael standing at a great level
before G-d. (context: Steinsaltz Tanakh)

Esther 8:4°7:’11 1ndX
7717 197 TayM INOX OPM 2717 VT NX INOK? TR VT
Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “He will revive us after two days” is the two days of
Rosh Hashanah, and “on the third day” is Yom Kippur;
“and we shall live before Him (lefanav)” is the level of pan-
im, the inner “face,” drawn by a great mercy from above
that is higher even than the light that encompasses all
worlds, as in “bring us back in complete teshuvah before
You.”
KEHOT'S NOTE
., 70 Y7
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Hoshea’s call to return: “He will revive us after two days;
on the third day He will raise us up, and we shall live be-
fore Him.” The Likkutei Torah discourse reads the two
days as Rosh Hashanah and the third as Yom Kippur, when
we live “before Him,” at the level of the inner “face.” (con-
text: Steinsaltz Tanakh)

Hosea 6:2°2:1 yvii
1197 TN AR WOPEN 012 0N A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2%y TPRYD 1D

The beloved’s beauty is praised from her feet up: “How

beautiful are your steps in sandals, prince’s daughter.”

The maamar uses the “steps” for G-dliness drawn down to
its lowest reach. (context: Steinsaltz Tanakh)

Song of Songs 7:2'2:"t 0*°Wi1 W
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How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

=R R iyl

997 PRT 7INA

The Gemara notes that derech, “way,” is a feminine noun,
citing “and you shall make known to them the way in
which they shall walk,” a verse about teaching Israel the
Torah. The Kehot note gives this place for the Torah being
called “away.”
Kiddushin 2b:107:2°2 1211°p
9Jn5:1 ”Dyj;ygys ’Jn’: ?”D’;?Ty wah — ’yw“?gjn -,JJJ prp 5&@
ST PTITT NN MR 02" "I 29apT Diwn My
PNDRIN YR 977 12 M7y 123 T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,2 707D
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In the discourse “I will sing to Havayah,” the Alter Rebbe
explains “the way of Havayah” as the path and entry by
which Havayah, the Name that brings the worlds into be-
ing, comes into revelation, drawn down through tzedakah
and justice, which in general are all the mitzvos.
KEHOT'S NOTE
.2,30 R™MN

TR TR

The opening words of the Song at the Sea, “I will sing to
Havayah, for He is highly exalted,” the Torah Ohr dis-
course the text refers to.
Exodus 15:1°R:1"0 mnw
TPWR AR 1RRM AP IR TTTITNR PR 2121 IwnTw R
:0°2 R 12971 010 1IN AIN3T0D TP
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

™11 977 17w

G-d says of Avraham that he will command his children af-
ter him “that they keep the way of Havayah, to do
tzedakah and justice.” The Torah Ohr discourse on “I will
sing to Havayah” explains it.
Genesis 18:19v>:1” nN*wxX12
TV WYY U SN PIFIN T 0K 3R PAYT 3
129 127X DX DIIIXT0Y N X027 1yn? LEYM NRTE Niwy?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oy T2
The Zohar on Shelach: “Come and see: when the hidden
Atik shines into the mind, and the mind shines into the
heart, [it is] in the way of the pleasantness of Havayah.”

Zohar, Sh'lach 11:84-92273-779:8" 7% 15w ,97117 7190

M50y N L L b ma

The Zohar passage (“when the hidden Atik shines into the
mind and the mind into the heart, in the way of the pleas-
antness of G-d”) is copied there with glosses.
KEHOT'S NOTE
™1 oyl 1T X299 971K XM RMINA IRRON0 NP Ny °0IR 70 1N
.2,719 Mvn ’e 7Y% 03 7911 .NITAT OY 2yn Y 1Pw ' nUMKa PNyl

(27y01°3pT) YPn A

The wording of the Zohar in Mikeitz on “Her ways are ways
of pleasantness” is copied there with glosses.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/sukkos/3/
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.TIPNCY R 719 771 NPMIRA PRy Mnan oy nwon

QY11 5297 1°077

The Zohar on Mikeitz, on “Her ways are ways of pleasant-
ness”: these are the ways of the Torah; wherever the Torah
speaks of a “way,” it is a path open to all.

Zohar, Miketz 6:92-10477p-27%:" Ypn ,1711 190

R. Hizkiah then began to hold forth on the verse: Her ways
are ways of pleasantness, and all her paths are peace (Prov.
3, 17). ‘These ways’, he said, ‘are the ways and paths of the
Torah, as whoever walks in them is invested by the Holy
One, blessed be He, with the grace of the Divine Presence as
his constant accompaniment, and whoever follows her paths
enjoys peace on high and below, peace in this world and in
the world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

QY11 5297 1°077

Shlomo, of wisdom: “Her ways are ways of pleasantness,
and all her paths are peace,” said of the Torah.

Proverbs 3:1717:3 "own

{0120 PI2°N37221 DY PR
Her ways are ways of pleasantness, And all her paths are
peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QY11 5397 1°077

The Zohar on Beshalach, on “Her ways are ways of pleas-
antness”: the words of Torah are the path by which one
merits “the pleasantness of Havayah.”

Zohar, Beshalach 19:286-2961737-1"97:10”> 1>w2 ,777117 190

Said the latter: ‘What is the meaning of the words, “Her ways
are ways of pleasantness” (Prov. 3, 17)?’ He replied: ‘How
foolish are the sons of men that they neither know nor heed
the words of the T orah! These words are the “ways” by
which one merits that “pleasantness of the L-rd” of which
the Psalmist speaks (Ps. 27, 5). As we have pointed out on
another occasion, the Torah and her ways emanate from this

“pleasantness”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7272 Snnwl 71772

There “all your borders of precious stones” are the thirty-
two paths of Chochmah: the flow from Chochmabh is called
“paths,” narrow and hidden but reaching far, which is the
Torah.
KEHOT'S NOTE
3,009y

T272 Snnwn

G-d’s consolation to Yerushalayim: “I will make your win-
dows of kadkod, your gates of carbuncle, and all your bor-
ders of precious stones.” The Likkutei Torah discourse ex-
plains the “borders” as the thirty-two paths of Chochmah.

Isaiah 54:122™:771171°yW°
SPRITAIRY T21237220 NIRK 12K T TOwnY 1572 Aot
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And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

71997 1°an aophN

The Idra Zuta, on Chochmah, which issues from the holy
Atik and is not known: “Elokim understands her way, and
He knows her place.” The Arizal’s commentary explains
“her way” there.

Zohar, Idra Zuta 16:69-19:77-070:1" R RITRA 717 7890
vy

1597 1Pan aopR

Iyov, on the hiddenness of wisdom: “Elokim understands
her way, and He knows her place.” (context: Steinsaltz
Tanakh)
Job 28:23375:1173 21X
:ARIPR AR Y77 KIT AT 127 DOPOR
G-d understandeth the way thereof, And He knoweth the

place thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY O 0D

G-d’s consolation: “For the mountains may depart and the
hills be removed, but My kindness shall not depart from
you.” The opening words of the discourse referred to.

Isaiah 54:10™:71177°yw°

nan w’m:-x‘b IARR STOM 1WA NIYAIM W 0°7a0 03
TR0 IR V1D K NPy

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1977 D21 PO
From Ashrei: “Havayah is righteous in all His ways and
kind in all His deeds,” explained in that discourse and in
the Siddur.
Psalms 145:171:71”np 0°%°1n
PYYRTRI2 TOM PIT2°0 P
The L-RD is righteous in all His ways, And gracious in all His
works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19772 NOPM wUnD

Moshe’s blessing: Havayah will establish you as His holy
people “if you keep the commandments of Havayah your
G-d and walk in His ways.” The letter uses it for the
mitzvos.
Deuteronomy 28:9°0:11”> 0°127
PROR T NIZNTNR YN 23 777YIWI WD WITR 0¥7 37 T AR’
°3772 0327
The L-RD will establish thee for a holy people unto Himself,
as He hath sworn unto thee; if thou shalt keep the com-

likuteitorah.com/likkutei-torah/sukkos/3/
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mandments of the L-RD thy G-d, and walk in His ways.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5 0°727

IebyR MRy PYM NRY AN°2 297 oo

The Alter Rebbe’s letter reads “Righteousness shall walk
before Him” as tzedakah leading the inner heart to G-d,
and “he sets his steps on the way” as all the mitzvos and
Torah study, which rise through the inner heart far higher
than through its outer dimension; the maamar quotes it
here.

Tanya, Iggeres HaKodesh 4:133°:’7 w71 17X ,X°1N
072,377 Nnnap P70y 2 1PRAY TPI9Y L1710 10 1R TImem
AR 72330 ,290 NONRen 7Ry NP InvYoyn RYn TPYm nRY
>3 ,0°12 N0 NPMI2 KPR Mpyndn 012 NG *P2 1727 Ny
AYyR3 RN ROIYNKI KPX YR 0°TRR 02309y 07380 X
»wny” - wn) 0ioYa 1787 :NJY N UOYY” KpIT MRTRD
-Ri”71
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 16
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There the Alter Rebbe asks the same question: we already
bless “who has sanctified (kiddeshanu) us,” a word of be-
trothal, so why pray “sanctify us”? He answers that the
mitzvos are first “the King’s commandments” in Malchus
of Atzilus and through man’s service are drawn higher, to
Z’eir Anpin and from Arich Anpin; and “to Me” (li) in “I
will betroth you to Me” is the level of Atik, where nothing
changes.
KEHOT'S NOTE
2,092 YR

% PRYIIN

G-d’s promise to Israel through Hoshea: “I will betroth you
to Me forever.” The opening words of the Likkutei Torah
explanation referred to.
Hosea 2:21X75:2 ywii
DRI TONN LIYRD PTE 2 TAYIXY DPIY? °2 AL
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

129

7237 50N 17T

The discourse asks why the offerings, rather than prayer,
are called “as the commandment of Your will,” and an-
swers that in exile the mitzvos chiefly raise the soul, while
in the days of Moshiach, when even the animal soul and
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the fallen sparks are raised, the mitzvos will be done “as
the commandment of Your will” in full.
KEHOT'S NOTE
.21, R™MnN

130 7939 "MDIN

Yaakov’s blessing of Yehudah, “binding his foal to the
vine,” the opening words of the Torah Ohr discourse re-
ferred to.

Genesis 49:11x7:1”n N°wWR12

M0 0°21y0TN W.:l'? 17°2 023 11NK °12 -'IQTW?} vy 15_);'_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 et PR e )

The end of that discourse sets out three levels in “making”
the garments, that is, in performing the mitzvos: Moshe’s,
which draws from above the chain of worlds; that of “the
wise of heart,” nullified to Chochmah; and the plain per-
formance of all Israel from their natural hidden love,
which still draws down a supernal “garment.”
KEHOT'S NOTE
24,29 RN

132 RS FER Ll

G-d to Moshe: “And you shall make holy garments for
Aharon your brother,” the opening words of the Torah Ohr
discourse on the three levels of the mitzvos.

Exodus 28:272:1”> minw
:MWBNY TN22? TN 1IN? U713 o)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

133 2%o%mn P NN 27y

There “I will give you places to walk (mahalchim) among
these that stand” is read as two kinds of walking, from be-
low upward and from above downward, which Israel bring
about through the Torah and mitzvos, flowing even into
the inner being of the angels.
KEHOT'S NOTE
2,2 8N

134 o°o%n P nnn

The angel’s promise to Yehoshua the High Priest: if he
walks in G-d’s ways, “I will give you places to walk among
these that stand,” among the angels. The opening words of
the Torah Ohr discourse referred to. (context: Steinsaltz
Tanakh)
Zechariah 3:7°1:%3 71770t
ART0N 1732/‘1_1 "NRYRTNR OX) 1’?11 °277270OXR mN;$ T PR
DUTRYI 173 0°0%0n 97 CRNN II0TNR TRwn 03 CN°aThR 1IN
PR
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'Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 179 By MIERM 95 1MPPNCW 9T PARY D197 MwR wpoaw nn

Rabbi Simlai: Moshe longed to enter the Land not for its
fruit but because many mitzvos can be kept only there:
“Let me enter, so that they will all be fulfilled through me.”
Sotah 14a:7°1:X 7 VO
7987 YIN? 012°7 10270 MW MNNI M 3En ORINY 027 ¥IT
72 KPR 179773 K7 A0 Piaty R 12779778 KA AvEn PIoR? 0N
PIND KPR PROROn PRI PN MLEI NIgR 0270 0w my

William Davidson, Vocalized Aramaic (CC-BY-NC)

136 07T p7E0

The note points there for a further discussion of Moshe’s
request to enter the Land.
KEHOT'S NOTE
.90 MY 278°Y ©IN WMPL AR LK, T

137 TN %92 990 7102

The note identifies the source of the question on Moshe’s
wording: a letter of Rabbi Avraham of Kalisk printed at the
end of Pri HaAretz.
KEHOT'S NOTE
PRI 92 990 MID2 09T YPOUR DANAR M PN NNAR X
FIRTY .AIRT °D PR 902 03 AR .(Uhwn %W NRRITI) 2% anon
JTMIR DR D31 ROV R A% Y TINNKRY D NPMIKA

138 N KPR NANR PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X217 .112°R RpDE 37770821 (1”1) 2”20 1™ Mo X L1 (X”ON) N
0”w3 X073 (2,M7) moa% nen T7a0n AT Y 0000 M oRoaT U1P5’3
ERE

139 790 RN DN PR

Shmuel, on “and it cast truth to the ground” (Daniel 8:12):
“there is no truth but Torah.” One of the sources the Kehot
note gives for this saying.

Jerusalem Talmud Rosh Hashanah 3:8:2wx7 °nb>wi7> T%n
720103 1awn

NN AYET MPRT PIRY 1790 2137 1ORUn PRI NN ..

plekleiRaialyRnhlolaly] 77?_{] 73R DR AR ART A0 900 .17 N?}f fplaly
230 PRY .17 279K 250 DRIW? NI 19 12 AT 027 0K AP
R n7in 0% "nnl 2% nR% °d MR ART An I°0 .07 N‘;?tj

Janyn
HALAKHAH: Rebbi Joshua ben Levi said, Amaleq was a sor-
cerer. What did he do? He put people up on their birthday,

implying that no man easily falls on his birthday. What did
Moses do? He mixed planets. That is what is written, sun,
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moon stood in the sky, etc. And it is written, the abyss
sounded, the elevated lifted his hands. Since the elevated
lifted his hands, the abyss sounded. Samuel said, and the
host will be given against the daily sacrifice by vice, the vice
of the Torah. And ...
The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
770 RPN NAR PN
The Tikkunei Zohar also says “there is no truth but Torah,”
citing “a Torah of truth was in his mouth.”
Tikkunei Zohar 50a:20-222375-°2:X 1 97171 *1pn
SNAVP 1732 AANRT RITT .7P0P AP RATP 77D 170 19RT XN
TN RO NRR PRI 2173 AR PRI APTIR NRRA 93m1 027007 9an
NXI°77 R°072 RIBANM RINT RITT2Y 7°02 AN DAR NN 7700
nTaR 1770 DT 10BN PPYIR YA MINPIRT R ORT XTY onnaR
RPT 177373 97071 A9Y 210K 1K WINR R RITA2 0OR0n

1999 RAp om0 IRD 09pPR P 77 MR
Constantinople, 1740 (CC-BY-NC)

T2 NDURN awnn v
From Eliyahu’s prayer (Patach Eliyahu): “You are exalted
above all exalted ones, hidden from all hidden ones; no
thought can grasp You at all.” Here G-d is grasped only as
He is in the Torah.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn nD Lpneno 93 By RRno PRYY 93 By IRDY XM NIR
Wy NP P LPIPN WY NPPART RIT NAX .Y 73 Xo%An
JRINRT AP LORANR XPT 1PReN0 PRy 112 RAMARD 11790
72 PWPT XIT NIKY LKW 1an (R0ONR R”1) NRODINR 71
PORM 71920 1 TN WOIERT IRD P ARIDA NIRT 1A 1P TOm

.12 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

v2 ND°2N °Mn N9
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.("2X nn@) MRTPRa TN

71 N1 17apY RPN
Tanya ch. 4 and ch. 23 explain that the Torah is G-d’s will
and wisdom, united with Him, so that grasping the Torah
is grasping Him.
Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
— 1”950 I LYY .370D1 770 K71 27W0 2 MImAn 0P Y WX LAY m
225 T YUI RUAN 12IR R7IPPA Y .Ow M0nw (17ON) hn v
P (2,8 m Y (R LAY .2 ,00 WK LI0) PR nhrnw
.[3] L7739 9"IMTR NIND RIAN 191 M7 T RRY RDD RNPIIRY
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G-d to Moshe: “I appeared to Avraham, to Yitzchak and to
Yaakov..., but by My Name Havayah I did not make Myself

likuteitorah.com/likkutei-torah/sukkos/3/
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known to them,” the verse the Torah Ohr discourses
explain.
Exodus 6:3’1:1 mnw
"RYTII R N WYY T K2 IpYTORY PSRN DTIANTOR RIX)
:Dtl'?
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRTIP Po% m amp

From Ashrei: “Havayah is near to all who call upon Him,
to all who call upon Him in truth.” Plainly “in truth”
means sincerely; the maamar reads “truth” as Torah.
(context: Steinsaltz Tanakh)

Psalms 145:181”>:71”np "N
:NBRI ITRTR? IR P07 PRIPP07 m 2R
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,np o%onn

1910 9T NRANa
Kehot’s note points to Berakhot 8b for these words.

Berakhot 8b2°n n1>72
KEHOT'S NOTE

312, vy .a,nmona

TRARR 1L YN
“My tongue shall respond (ta’an) with Your word,” now ex-
plained as repeating after G-d what He has already said.
Psalms 119:17227yp:0"p 0°2°1n
PTE TNISRTPD 72 ANTRN N 1A

Let my tongue sing of Thy word; For all Thy commandments
are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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21 22 1% 1w

There the Alter Rebbe explains why the blessing says “who
gives the Torah” in the present tense: as breath blown on a
coal brings its hidden flame into the open, the breath of
one who speaks words of Torah draws the Torah’s light
from its source, from concealment into revelation.

Berakhot 22a:671:X 25 n1572

>37 .MIWRT DR ¥R KDY 72923 ,n197302 KIT MISY iR 0 02

RN DR YRR PR LTIWRT DR ORI YR iR 0P 12 1

AR KDY 72921 X030 DR YRR AR IR 0T9YAR 12 103 07

37 DWW RI°PY °37 ¥ ITOnPR 97797 1nd 021 93w niIow

n°2% 0127 X? AP IR Py P2 WP 0127 KD iR KPY
PR 777 NI972 KIT AW IR 1IN0 227 .90 P2 wTRn
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R. Jose says : The Ba'al Keri may study what is familiar to
him, but he must not expound the Mishnah. R. Jonathan b.
Joseph says : He may expound the Mishnah but not the
Talmud. R. Nathan b. Abishalom says : Also the Talmud may
he expound, but he must not pronounce the name of G-d
when it occurs. R. Johanan the Sandal-maker, disciple of
R.'Akiba, said in the name of R.'Akiba : Such a man should
not enter upon study at all. Another version of this state-
ment is ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X1y 970 1770 WK ,A0 ¥0tn 08 POYY IR .3 ,30 LK L,29 M2 XA

.184°y 1”WwN N”N0

2710 953 1% Y

Rabbi Yehudah on “This day you have become a people,”
said forty years after Sinai: the Torah is dear to those who
study it every day as on the day it was given at Mount
Sinai. The Kehot note brings it for the Torah being given
every day.

Berakhot 63b2 3”0 n1372

9°22 %927 DIWNY

Rabbi Shimon opens the Zohar’s commentary on
Bereishis with “I have placed My words in your mouth”: a
person must toil in Torah day and night, for every new
word of Torah he brings forth makes a new firmament.

Zohar, Introduction 10:56-11:64770:X”>-11:" 717p7 ,7717 7120

IN THE BEGINNING. R. Simeon opened his discourse with
the text: And I put my words in thy mouth (Is. 51, 16). He
said: ‘How greatly is it incumbent on a man to study the
Torah day and night! For the Holy One, blessed be He, is at-
tentive to the voice of those who occupy themselves with the
Torah, and through each fresh discovery made by them in
the Torah a new heaven is created.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Naw® smvaaan T2

There the Alter Rebbe explains that Rav Yehudah, all of
whose study was in Nezikin, was exempt from prayer be-
cause Torah was his craft, and that his Torah was in com-
plete self-nullification, “I have placed My words in your
mouth.” He distinguishes two levels in study: the
“servant,” who learns to know the King’s will, and the
“king,” whose ruling in learning is itself a decree, the
Mishnah speaking in their mouths being the very word of
G-d.
KEHOT'S NOTE
7,17 ®XMn

9°22 9927 DOWRY

G-d to Israel through Yeshayah: “I have placed My words
in your mouth, and in the shadow of My hand I have cov-
ered you, to plant the heavens and lay the foundations of
the earth.” Both halves are used here: G-d’s words in our

likuteitorah.com/likkutei-torah/sukkos/3/
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mouths, and the sheltering shade of Sukkos. (context:
Steinsaltz Tanakh)
Isaiah 51:161"0:X"117°yWw°
KDY PIN TOR) DY Y3 T3 T ¥; TR 13T DY)
SNR"RY 1787
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0 ,R1 YW
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There the Alter Rebbe cites the Zohar (4b) that from “I

“

have placed My words in your mouth” come “new
heavens,” and brings the Ramaz’s explanation of “My
words” as Malchus of Atzilus and of Adam Kadmon, which
became Atik for Atzilus: Torah study draws from it a new
light from the inner Atik, to be revealed in the future.
KEHOT'S NOTE
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The commentary on the verse “Righteousness shall walk
before Him,” which develops how the mitzvos draw light
into tzedek.
KEHOT'S NOTE
70,11 DYARP TN D10 XA

Q957 99°ANRT M

Moshe to Israel: “And Havayah has affirmed (he’emircha)
you this day to be His treasured people.” Plainly it speaks
of G-d’s taking Israel as His own people; the maamar
reads he’emircha as a causative of amar, “say”: G-d causes
you to say, bringing His word forth from your mouth. (con-
text: Steinsaltz Tanakh)

Deuteronomy 26:1817:172 0127

"3 TR 7731 KD 7930 oy 2 nbiy ot TrRNT M
P nizn

And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

2o [onn Ny

The verse of Shemini Atzeres, “On the eighth day there
shall be an atzeres for you,” now explained: its atzeres is
“for you.”

Numbers 29:357177:1"3 72712

90 X 73y NIRPR-03 037 TN N3N PRY oY
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

157 RN . L T31RYY 125 A0 902 RITW S0Rwn 0192 N

This passage is quoted there, showing it was taken up in
the Tzemach Tzedek’s discourses on Shemini Atzeres.
KEHOT’'S NOTE
JUIRCY PYRwD 0OWINT N7MIRD K21

158 M2 9RRE M

“And Havayah has caused you to say (he’emircha) this
day,” as the maamar reads it: the gift of Shemini Atzeres,
G-d’s word spoken through Israel.

Deuteronomy 26:1817:173 0°127

22 W) 23T WD 1930 0y? 2 nii? o 3TRRT M
1P niEn

And the L-RD hath avouched thee this day to be His own

treasure, as He hath promised thee, and that thou shouldest

keep all His commandments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

17,90 07727

159 77202 7720 NMAWPNR XIAW 1PP°wl N2

Tanya explains “kisses” as the attachment of mind to
mind, the soul’s intellect to G-d’s, which here is the union
reached on Shemini Atzeres through Torah.
KEHOT'S NOTE
.2 W17T°2 Ayw 17y Ow3a v PID RN

160 01°7 NANART T DR

Moshe to Israel: “You have affirmed (he’emarta) Havayah
this day to be your G-d, and to walk in His ways.” Plainly,
Israel took Havayah as their G-d; the maamar reads it too
as a causative of “say”: our love causes the Torah to be
said and drawn down, before G-d causes Israel to say His
word. (context: Steinsaltz Tanakh)

Deuteronomy 26:1717°:17 0°127

YRR TP PIIT2 NP7 BPYKR? T T Tt KT ThK

:19p2 yrw?) oawm 1nism

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

161 17330 WY RAIP 173PT WY RPA PO

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79900 19°K w90 .00 k72N

162 VT30 AW RMIP 77PN 71w RNIP Do

On “pour out your heart like water before (nochach) the
face of Havayah,” the Midrash teaches that when any
Torah scholar sits and reads and studies, G-d sits opposite

likuteitorah.com/likkutei-torah/sukkos/3/
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him (kenegdo) and studies with him. The Alter Rebbe

stresses “opposite”: G-d’s word only encompasses the stu-

dent’s study.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-°R:1”> 7127 17177 *27 Xan
AR YR 932 71727 MR KPR % 12 ONI% P53 0K R UK ...
1% % ROX 9% 17 17K %19 MR DAY "R 215730 DR v
ARDNR 72 IWR PRI ANR 272Y 50 IMRN (2072 YY) InRIY
TROM °71 719 1191 725 013 28w SR I3 12793 717 MIp InR1 790
17313 W 773P7 77IN2 PO AN RIPY AWPW 10 2 1INR
19K 13771 IRIR RIT 7991 1 23D 1101 ANKRI IRIW 1Y 111 RV
D1°1D M1 19K Dw 01D 192 1 (17320 K 0°99n0) 13 19K N

0YW (segmentation according to Warsaw 1880) (Public Domain)

163 19 PPWRNRY .. M NSR MM

The Zohar on Terumah: “spirit draws spirit and brings
spirit”; when a person arouses love from below, he arous-
es G-d’s love toward him. Here it describes how Torah
study draws down G-d’s word.

Zohar II, 162b2 ,20p 27m
KEHOT'S NOTE

.[9] .71 .(2,29) IRN2 77y . ,20p 27m

PARAGRAPH 20

164 291y NI RTP MY D9EBN
Reish Lakish: the Torah preceded the creation of the world

by two thousand years, for it says “I was with Him as a
nursling... day by day,” and a day of G-d is a thousand
years. The Alter Rebbe reads the “two thousand” as
Chochmah and Binah.
Midrash Tehillim 90:7°1:°% 0°%°1n wATn
N5 ARTPY 1WA 79173 ITAR 027 MR .KIT 7Y WK 2wn
w3 R PR .RIT TV WX WD 1791 070 0902 MR oy
(% ow) AnRIw 07y Sw 107125 7710 ARTp 1w 0°aK woph v
7AW AR 772p P 1M .0 O DO TR AR 19K 1R
{21MNK 01D PP 0% APK 3 MR
OYW (Public Domain)
Bereshit Rabbah 8:2’2:°11 137 n°wr12
2P9RIW 177 oRP NWRAD 7Y 191 wan b SR cww v o ...
WOPY 13 NYAW 37 MRT 1709y Dw 0120 anTpw 17N XD
2°097 XI7 X7 ,091Y Dw 10>12% 700 TR 1w 0°ERR v
A5KR RIT 712 WITPA DW MM I3 IR I9ER TONRY (1 Pwn)
>In NYTP DRI LM0.PIMNKR 01D Y2 01w 9K D :2°N5T 00w
9% 1R 0K 23R ,091y Dw A0°2% 0P T NPT 1IN0 N Ty
72 QWANYIR 7 PR VDY DTR 0O "1 (D 21X) RN w79 POy
... PR 71 91TA2 nR R0
Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey

drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
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165

166

167

of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Zohar II, 49ax ,un 27m
KEHOT'S NOTE

LXL,DR 27770 LT AW RIIMAN L2 ,170 172 .7 ,3 079N WA RA

YR TMINT ARTR I 209N

Another Midrashic source the Kehot note gives: the Torah
was with G-d “two thousand years” before the world was
created.

Midrash Tanchuma, Vayeshev 4:2°2:7 2w ,Xn1110 w7772

XY Dy 073y PW 11337 ,R37 702 TR 2190 DTN 0K L7 AN ...

TP LTMR TPRR TN AN MY 0°D7K 1Y OTp iy nxY2

19, (7,1 Pwn) 0¥ 0 DOYWYY TN 1IN PIN 17K (2N

,U° 727132) PRI MR? 23 OTR T7IR0 DR LA2 22007 ,MIY 009K

NX2 XPX .72 A2 2D 07 N3P M mpnaY v (7
.OTX 32 %Y 7779y K131 ,717 .12°7¥7 NX °2 nibn®

Adam was created on the sixth day, and He informed him in
a roundabout way that He had brought death into the world,
as it is said: For in the day that thou eatest thereof, thou
shalt surely die (Gen. 2:12). To what may this be compared?
It may be compared to a man who wished to divorce his wife.
Before he enters his home, he writes out the divorce docu-
ment and then enters the house with the divorce document
in his hand. He then seeks a circuitousway to ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

711°3 9EYRN 1201 799RN

Elihu to Iyov: “Listen to me; be silent, and I will teach you
(a’alephcha) wisdom.” The word comes from the root of
elef, “a thousand,” so “two thousand (alpayim)” is read as
Steinsaltz

two alefs, Chochmah and Binah. (context:

Tanakh)
Job 33:3327%:37% 2R
DN TDPRRY YN VYR AnR PRIOR
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Shabbat 104ax 7”p naw
KEHOT’'S NOTE
70 NR VY L(TY0 LK) WA PRI LK LTR NAw R LAP A0 aPR
.[] .113°2 PR o1 PR 179K *2 [3,11] MR R Y R

1172 7E9RN

The additions copy from manuscript 750 a further passage
that continues here; in it, and in manuscript 337, “nzm”
(and mitzvos) is written “Mxnn” (from mitzvos).

KEHOT'S NOTE

A0 YV 750 NN PUAYHRW XD NMPLD 021191 MAYTY NID0IA IR
L(7MEnn” awn1 TMEm” N2°n DIpna owY Y 337 9”N22 573 RE¥N1)
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1NDINR R¥1° 1NAD RIM

David, of the sun: “And it is like a bridegroom coming out
of his canopy, rejoicing like a strong man to run his
course.” It is read here as the single bridegroom, the
Torah revealed below exactly as above. (context: Steinsaltz
Tanakh)
Psalms 19:6"1:0”> 0°2’1n
MR P77 79230 o inanm R 1003 KM
Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,02 0%%n

2°ann MPaen

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] (% ,m) M2INo PRIV Nona

o°Inm monsn
The seventh wedding blessing praises G-d for “the jubila-

tion of bridegrooms (chasanim) from their canopies,” in
the plural.
Ketubot 8a:6:X ' m21n>
N0 LAMRYY T X2 WX 02T 7R WREK 1 A T
IR MY 02T MR 2K, MT0 080T 1,120,701
,Ann 2Ip) 1R PIp 0% NN TN C1Y3 YRw ApYR

YR DUIYR onsAy DhINn RPN 2R 1P YRy 1N Yp
#9307 BY 107 MR SN AKX T2 00PN
William Davidson, Vocalized Aramaic (CC-BY-NC)

nnnara

The daughters of Zion are called to see King Shlomo in the
crown his mother crowned him “on the day of his wedding
and on the day of his heart’s gladness,” the verse the
Mishnah interprets. (context: Steinsaltz Tanakh)
Song of Songs 3:11x7:’) 0*°wi "W
o2 mK P TILYY MY2 MY T9n3 TPX Nia2 PR 1KY
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n”n atannnn ora

The Mishnah reads “on the day of his wedding” in the
Song of Songs as the Giving of the Torah.
Taanit 26b:6-7"1-1:2172 n°1yn
LYY vy2 x'lh'?W '1'?72; 7178 N33 1R AIRE” IR RIT 1
1A M — 7inann oiv” ia% nom 0P inann oPa R ip
TIR2 MY LWTRRT N2 112 M — »12% nnma o MR
A3 0P DX PRI OO0 M2 DopnD Awhwa ny armnd
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TIT?'?WJ AN "M X790 "ien 77031 R2OR " m'r?gy];ﬂ ﬂﬁ’;y}j
YR 1R W L 1PPRNRY TRt P2 178D DX PRYi) 0% 08
ﬂ’ﬂf_‘lT_D — o2 o°nye
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2, 030

173 N7 mnnn

The Talmud’s advice, “go down a level (nachis darga) to
take awife,” linked here to chasan as G-d’s descent.
Yevamot 63ax 370 nin°
KEHOT'S NOTE
X ,20 Mnd°

174 nY?Ip 2 17INn 1INt

The Talmud says the Torah was given with five voices. Here

they are five stages of the Torah’s descent.
Berakhot 6b:30°7:21 m>12
manY 177 193 17 12 YYIn 237 K 73700 oo dman oy
n%p >7M a0 N2 whYn it v SRRy ,niRip nwnna
D’,?"?tjtl] RES bl h Sip T AN R ‘?]71: 00 Sy 722 191 091

AR RE Y

If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

175 NY2IP °712 N ANt
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2”y0,1 M072

176 meynbw Maom nPan

The Midrash calls the Torah “the fallen fruit of supernal
wisdom.” It describes the Torah as it has come down into
Beriah.

Bereshit Rabbah 17:577:1*> 127 n°wR12
- X271 027 NP3 50190 - K123 NP AW - Ntk NP L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR 27 WNaw
17N - 79y Dw 7non NP anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

likuteitorah.com/likkutei-torah/sukkos/3/
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Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

1,072

177 N7 RP 21D

G-d to Moshe: “You shall see My back, but My face shall
not be seen.” The essence of supernal Chochmah is the
hidden “face.” (context: Steinsaltz Tanakh)

Exodus 33:23275:2"% mnw

IR K 2391 *IMRNK N°K7) *22NK *N0m
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,35 mnw

178 NN LY

“He wraps Himself in light as a garment,” the verse of the
Iggeres HaKodesh passage referred to.
Psalms 104:2°2:77p 0°2°1n
Y72 0N I TR NIRTYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 NPWRI2 °D nbrna npha 57

The note identifies the source as the Arizal’s Likkutei
Torah, Bereishis, the passage beginning “Why did the
Torah begin,” and says it is quoted in Or HaTorah on
Shavuos.
KEHOT'S NOTE
3P Y MIYIaw NPMR2 K211 0 790000 anb 177 PPraRne

180 2Py 2 MR WU

That passage asks why Grace after Meals names both
“Your covenant that You sealed in our flesh” and “Your
Torah that You taught us,” implying two levels of covenant
and of Torah.
KEHOT'S NOTE
709 021370 IPMIR RN L2, oYY

181 MA7°AN91N29 1827 7 N7INa

The first psalm, of the happy man: “his desire is in the
Torah of Havayah, and in his Torah he meditates day and
night.” The Sages read the change of wording: the Torah is
first G-d’s and then becomes the student’s own. (context:
Steinsaltz Tanakh)

Psalms 1:2’3°% 0°2°71n
:.'l'?j"?l oni® 1277 1171021 9897’7 N7IN270K °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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182 "1n23%
“You have captured my heart, my sister, my bride,” the
opening words of the discourse referred to.

Song of Songs 4:9°0:"7 W W

STI718M PIY TN TIYR NAND 10227 NP0 NNK *I0237
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

183 omID °pa °anaak T

the passage shares nothing with the note
KEHOT'S NOTE
(3,39 137IRT 9°Y% 102 IR A ,N0 WA CwINT2 1910 08T

184 TONY AN NONID Mt

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
I3 iR alhigl

185 <°22 Wnan 9127 2OWNY
“I have placed My words in your mouth,” the Torah as it is
above given into the student’s mouth.

Isaiah 51:161"0:X"1177°yw°

TR PIN TOR) DBY Y3 T3 T ¥M T2 13T DY)
NTRY 1037

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 NI TPOIN WN N7 0D

“For Havayah your G-d is a consuming fire,” read as G-d’s
nature to withdraw upward like fire.
Deuteronomy 4:24773:"7 0°727
:R3P PR KA 129K WX 970K 1 0D
For the L-RD thy G-d is a devouring fire, a jealous G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

19,7037
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